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Abstract. The historical work of the first half of the 13th century “Jawami‘ ul-Hikayat
wa Lawami® ul-Riwayat” (“A Collection of Anekdotes and Brilliant Stories”), written
by Sayyid al-Din Muhammad ‘Awfi, includes a significant section on the history of the
nomadic Turkic tribes of Desht-i Qipchaq. Despite the fact that this monument is well
known to researchers, this section from “Jawami‘ ul-Hikayat...” has never been fully
translated into Russian. It was published in the first volume of “Turkestan in the Era of the
Mongol invasion” by V.V. Barthold on the basis of several handwritten lists. The purpose
of this study is, on the one hand, to acquaint researchers with the content of this section
from the work of Muhammad ‘ AwfT, and on the other hand, to highlight its historiographical
connection with earlier monuments of Muslim historiography. The conducted research once
again demonstrated the fact that the basis for the section “Jawami‘ ul-Hikayat...”, dedicated
to the nomadic Turkic tribes of Desht-i Qipchaq, was the work of the first half of the
XII century. “Kitab Taba’i‘ al-Hayawan” (“On the Nature of Animals”) by an outstanding
Muslim scientist — Sharaf al-Zaman Tahir al-Marwazi. For his part, Muhammad ‘Awfi
did not fully cite the story of an earlier author: the part of the text “Taba’i‘ al-Hayawan”,
where it was about the tribal union of the Qirqiz, attracted his greatest attention. Other
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nomadic Turkic tribes in “Jawami‘ ul-Hikayat...” are described in much less detail,
sometimes with obvious mistakes and distortions, which were made either by Muhammad
‘AwfT himself, or by the copyist of his work, when transmitting toponyms and ethnonyms
borrowed from the text of “Taba’i‘ al-Hayawan”. Thus, the evolution of the narrative about
the nomadic Turkic tribes of Desht-i Qipchaq in Muslim historiography of the 12th — early
13th centuries is quite clearly traced when comparing these two sections from “Taba’i‘ al-
Hayawan” by al-Marwaz1 and “Jawami‘ ul-Hikayat...” by Muhammad ‘Awfl.
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AnHoTanus. Vcropuueckuil Tpyn nepBoi nosnosuHbl XIII B. «/[kaBam yn-xekalar Ba ja-
BaMe yp-peBaiiaTy («COOpPHUK aHEKIOTOB M OJECTAIUX PAacCKa30B»), MPUHAJJICKAIIHHA
nepy Ceup an-/Iluna Myxammana ‘Aydu, BKIodaeT B ce0s1 3HAYUTENbHBIN pas3ien Mo UCTo-
pun koueBBIX TIOpKCKuX miiemeH [lemr-u Keimuaka. HecmoTpst Ha TO, 4TO MaHHBIM Ta-
MATHHK XOPOILO M3BECTEH MCCIeN0oBaTeIsIM, JaHHbIH pa3fen u3 «JlkaBam yi-xexahdaT»
HUKOT/Ia TIOJTHOCTHIO HE TEPEBONMICS Ha pyCCKUH s3bIK. OH OBUT OIMyOIMKOBAaH B TIEPBOM
tome «TypkecTaHa B 310Xy MOHTOJBCKOTO HamecTBus» B.B. bapTonbaom Ha oCHOBaHUHU
HECKOJIbKMX PYKONMCHBIX CHHUCKOB. Llenb maHHOro mcciaenoBaHUs 3aKJIIOYAETCsl ¢ OAHOM
CTOPOHBI B TOM, YTOOBI TO3HAKOMUTD HCCIEeI0BaTeNeH ¢ ColepKaHUEM YKa3aHHOTO pasfe-
7a U3 counHeHus Myxammaza ‘Aydwu, a ¢ Ipyroil — BBIJICIIUTH €TI0 UCTOPUOTPAPUICCKYIO
CBA3b ¢ 0oJiee paHHUMHU NMaMATHUKAMH MYCYJIbMaHCKOW uctopuorpaduu. [IposeaenHoe uc-
CIIETOBAHUE CIIIe Pa3 MPOJIEMOHCTPHUPOBasia TOT (DaKT, UTO OCHOBOH I pasnena «/xaBam
yII-XeKaiaT, MOCBIIIEHHOr0 KOYeBbIM TIOPKCKUM MuieMeHaM Jlewt-u Keimuaka, cran Tpya
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nepBoit mosioBuHbBI XII B. «Taba’u* an-xaitiiaBan» («O mpHUpoJIe )KUBOTHBIX)») BBIJAIOIIETO-
csl MycyabMaHckoro yueHoro — Illapa¢ an-3amanom Taxupom an-Mapsasu. Co cBoeii cTo-
poubl, Myxamman ‘Ay¢u He cTall MOTHOCTBIO MPUBOJUTE paccka3 Ooiiee paHHETO aBTOpa:
HauOoJiblllee BHUMAHUE €ro MpUBIIEKIa Ta 4acTh TekcTa «Taba’u‘ an-xaiiiaBany, e peyb
1UIa O MJIEMEHHOM COI03€ KBIPKbI30B. [Ipyrue koueBble TIOPKCKHE IIeMeHa B «/[xkaBam
yl-XeKaiaTy OMUCaHbl TOPa3a0 MEHee MOAPOOHO WHOTJA C OYEBUIHBIMH ONIMOKAMU U HC-
KaXCHISIMH, KOTOPBIE AOMyCTHI Wik caM Myxamman ‘AyQu, WIn NepenucIiK ero CoIu-
HEHHUs, IPH Tieperade TOMOHMMOB M STHOHHUMOB, 3aMMCTBOBAaHHBIX W3 Tekcra «Taba’u*
an-xaififaBany». TakuM 0o0pa3oM, SBOJIIOIUS HappaTHBa O KOYEBBIX THOPKCKHUX ILIEMEH
Jemrt-u Keimuaka B MmycynbeMaHckoi uctopuorpadun XII — nauana XIII BB. ocTatouHo
YETKO MPOCIIEKUBACTCS MPH CPAaBHEHUHU IBYX ITHX pasnenoB u3 «Taba’m* am-xaniiaBany
an-MapBasu u «/[xaBam yn-xekaifar» Myxammana ‘Ayou.

KuroueBble ciioBa: Myxamman ‘Aydu, KoueBble TIOPKCKHE IJIeMeHa, an-Mapsasu, [[xaBam
yiI-XeKaiat, ncTopuorpaduyeckas IpeeMCTBEHHOCTh

Hcropus crarbu: [loctynuna B pegakuuio: 26.07.2023. [Mpundara k nyoaukammu:04.10.2023.
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BoctoyHoro Jlemr-u Kpimuaka B MyCynbMaHCKHX COYMHEHHUsX TepBoi monoBuHB XIII B.:
K mpoOneme ucropuorpaduyeckoil npeemcrBeHHocTH // BectHuk Poccuiickoro yHuBep-
cutera JpyxObl HapomoB. Cepus: BceoOmas mctopus. 2024. T. 16. Ne 1. C. 105-118.
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Introduction

Muslim works of the first half of the 13th century, both of historical and
historical-geographical content, were not always appreciated by researchers:
it is enough to recall the characterc of “Jahan-nameh” by Muhammad b. Najib
Bakran, which was given to this monument by the famous Russian scientist
A.P. Novosel’cev. “In one manuscript with “Hudud al-Alam” there is another
geographical source in Persian. It is called “Jahan-nameh” (“Book of the World”)
and written by a certain Najib Bekran in the first quarter of the 13th century.
Sources are published by phototypic method together with a version of it on the
Paris manuscript of the XV century. Information about the Khazars in it is brief and
generally known” [1. P. 21]. Such an attitude to individual monuments of Muslim
historiography of the first half of the 13th century among the researchers, as seen
in the above example, is caused by the compilation nature of many of them. In its
turn, the information they contain about nomadic Turkic tribes of Desht-1 Qipchaq
was also not always carefully analyzed by scholars, due to their obvious borrowing
from earlier Muslim historical and geographical works. However, this was not
always due to the compilation of the content, as it can be seen in the case of the
work of Fakhr-e Modabber, whose information about nomadic Turkic tribes was
analyzed by us in an earlier study [2. P. 38-50].

In this article we would like to draw attention to a relatively well known
to the researchers of Muslim work of the first half of the 13th century, This
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is the work “Jawami‘ ul-Hikayat wa Lawami‘ ul-Riwayat” (“A Collection
of Anekdotes and Brilliant Stories”) by Muslim historian Sayyid al-Din
Muhammad ‘Awfi, whose narrative, in this case, is obviously connected with
the earlier historiographic tradition. The fact that this Muslim historian’s
account of the Turks is compilation should not be a reason for not taking his
information into account along with the information of other Muslim works,
albeit more original in their content. Besides, it is worth noting the fact that
the section about Turks from “Jawami‘ ul-Hikayat...” has never been fully
translated into Russian before, so one of the tasks of this article is to familiarize
the readers with the information contained in it. The historiographic continuity
between this passage from the work of Sayyid al-Din Muhammad ‘Awf1 and
the works of earlier Muslim historians will be discussed separately: earlier
scholars partially addressed this problem, but some points were analyzed
by them very briefly or were left out of their attention altogether. Thus, the
main purpose of this article is, on the one hand, to provide the readers with
a Russian translation of a fragment from “Jawami® ul-Hikayat...” devoted to the
nomadic Turkic tribes of Desht-i Qipchaq, to analyze the peculiarities of this
description, and, on the other hand, to demonstrate once again its obvious
historiographical connection with earlier works of Muslim historiography.

On the source

Regarding Muhammad ‘Awf1 work “Jawami‘ ul-Hikayat wa Lawami* ul-
Riwayat” certain information was already reported by V.V. Barthold in the
“Turkestan in the era of the Mongol invasion”. “About 625/1228 in India
was written an anthology of Mohammed Aufi ‘Collection of anecdotes and
brilliant stories’. The author travelled a lot in his youth and was in Bukhara
and Khorezm. Besides the anecdotes given in his book, the most important
for us are quite numerous stories about the Karakhanids, especially about
Tamgach-khan Ibrahim b. Nasr. In addition to the anecdotes, the book contains
historical and geographical chapters; in the latter especially interesting
information about East Asian and Turkic tribes; among other things, the
author is the first of the Muslim writers talks about the Uyghurs” [3. P. 83].
However, this message of the outstanding Russian orientalist is not the first
mention of this work by ‘AwfTi': it is enough to remember the second volume
of the classic edition “The History of India, as Told by Its Own Historians™ [6],
there is a detailed description of this work and the biography of its author
in it. About the structure of the source the compilers of this edition report

' This Muslim historian is also known for his other work, “Lubabu’l-Albab” (“The Heart of Hearts”),
which is a poetic anthology. Despite the fact that this work is not a historical, it contains a lot of val-
uable information demanded at different times by orientalists [4. P. 230; 5. p. 404; 3.p. 4411 — D.T.
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the following: “The work is divided into four Kisma or parts, each of which
contains twenty-five chapters, but the first part is the longest and occupies
about half of the work. The first five chapters are devoted respectively to (1)
Attributes of the Creator, (2) Miracles of the prophets, (3) Miracle stories
of the saints, (4) Anecdotes about the kings of Persia, and (5) Anecdotes about
the caliphs. The next chapter is devoted to justice, and all the rest are similarly
devoted to illustrating some moral or intellectual qualities” [6. P. 156].
Modern scholars have expressed similar views on the structure and content
of this work by Muhammad °‘Awfi: “Jawami‘ ul-Hikayat wa Lawami‘ ul-
Riwayat, a collection of prose anecdotes consists of four sections, each of them
of 25 chapters. Compiling this very extensive work, ‘Awfi used the material from
historical works, fiction, stories and reports, information available to him about
poets and writers, etc. Some of the sources he used have been lost. This collection
has significance not only as work of literature, but also has historical and other
aspects that give it a special value” [7. P. 117-118]. In this quotation we are
most interested in the point that is related to the sources of Muhammad ‘Awf1’s
work — researchers recognize that some of them are still unknown to orientalists.
The connection between this monument and some other Muslim texts has been
established for a relatively long time. but this does not apply to all parts of this
extensive work. “Many different books are mentioned as the sources from which
these stories were taken. Among them are Tarikh-i Yamini, Tarikh-i Nasiri, Tarikh-i
Muluk-i "Ajam, Tarikh al-’Abbas, Majma’ al-Amsal, 'Ayn al-Akhbar, Sharfu-n-
Nabi, Faraj ba’ad al-Shiddat, Khalg al-Insan, Fawaid-i Qutb-i Hikayati, Miftah
al-Hajj, Sarr al-Dari, Shajrat al-Aql, Akhbar-i Baramika and others” [6. P. 157].
As for the section on the Turks in Muhammad ‘Awf{1’s work and its connection
with earlier monuments of Muslim historiography we will speak in detail below.
Partially the problem with the identification of historiographical
connections between “Jawami‘ ul-Hikayat” and earlier works of Muslim
historiography can be explained by the fact that there is still no complete
edition of Muhammad ‘Awfl’s text. Besides, there are several translations
of separate fragments of this work, both relatively old and very modern [See:
6 P. 157-203; 8 P. 178-206, 197-230]. However, this can hardly explain the
fact that V.V. Barthold published it in the first volume of “Turkestan in the
era of the Mongol invasion” [9] on the basis of several manuscripts, a large
fragment of the text of “Jawami‘ ul-Hikayat” has not yet practically been the
object of close attention of Russian researchers [9. P. 83—101]. In the foreign
historiography as a rare exception should be recognized the classic studies
of J. Marquart [10. P. 25-238; 11 P. 289-300], where he gave not only a partial
translation of the section of Muhammad ‘Aw{1’s work, dedicated to the nomadic
Turkic tribes of Desht-1 Qipchaq, but also a fragment of the Persian text of the
source with very valuable, from our point of view, comments [10. P. 39-42].
Another example of reference to the fragment from “Jawami‘ ul-Hikayat” that

UCTOPUOT PAGUYECKUE UCCIIEJOBAHUS 109



Timokhin D.M., Tishin V.V. RUDN Journal of World History, 2024;16(1):105-118

interests us should be recognized as the work of Ramazan Sesen, where he gave
a more complete translation of this fragment into Turkish [12. P. 91-96]. In this
study we will give a full translation of this section into Russian, as well as try
to find parallels between it and earlier Muslim historical and geographical
works, as well as to give our own explanation of individual stories reported
by the author of “Jawami‘ ul-Hikayat”.

Translation of an extract
from the work of Muhammad ‘Awfi

First of all, let us mention a few important, from our point of view,
moments: the translation itself was made from the Persian text published
by V.V. Barthold in the first volume of “Turkestan in the era of the Mongol
invasion”. The Russian orientalist included only some fragments from
“Jawami‘ ul-Hikayat”, among which was the story about nomadic Turkic tribes
of Desht-1 Qipchaq. The given text of the source was made by V.V. Barthold
on the basis of five known to him at that time lists of this source, the list
of which precedes the edition of the text itself [9, P. 83].The section, we are
interested in, is a part of the fourth chapter of the work of Muhammad
‘Awfl and placed by V.V. Barthold after no less interesting for researchers
fragment from “Jawami‘ ul-Hikayat”, called by the author “The story of Chin
(China — D.T.) and its peoples”. We hope that in future studies we will
be able to return to it and familiarize the readers with it, since it has not
been translated into Russian so far. But here we will pay attention exclusively
to the story of Muhammad ‘Awf1 to the Turks and it begins as follows.

“An account of the Turks. The Turks are a great people and their number
and varieties are very numerous. Their tribes and sites are innumerable
and many of them are inhabitants of deserts. Most of them are nomads, but
[some of them] settle in favorable lands (i.e. among settled peoples — D.T.).
Among their great tribes are the Ghuzz (<) and they consist of twelve tribes
() aLad 03 3) 3) and most of them call themselves Ghuzz ((&). And many of them
(Turkic tribes — D.T.) are called Uyghurs (J=), and many [of them] in the lands
of Khorezm found the joy of Islam in these holy lands. Then they left their lands
and migrated to the cities of Islam, and they called themselves Turkmans (S _5
, in another list Turkan, JS 3 —D.T.). And many of them were strongmen, so that
already in the era of Jaghari-tekin (55 sox>, i.e. *Caghri tegin — V.T.) they
appeared and conquered the world and had their own padishah, and the Seljuk
dynasty in ancient times in dominating and conquering countries succeeded.
And among them (Turks — D.T.) there are people who call themselves Qun
(058 and they came out of the lands of Qata (\&/\8), where their main city
was abandoned by them and for the same reason [abandoned their] meager
pastures. Kinji (>S) who became Khorezm Shah was from among them. Then
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they resolved to follow the tribe which called themselves Qay (sB8). Their
number and numbers were very great. [However] they went far away from their
[original] pastures — and invaded the land of the Sari (s, more correctly
read as s, i.e., Sari — V.T.), the Sari people went to the land of the Turkmen
(43S %), and the Ghuzz people to the land of the Bajanaks (4S\xy), near the
coast of the Armenian Sea () L 2)2,

And next to them there is another tribe which is called Kharkhiz (33>, i.e.
Qirqiz— V.T.) and their number is very large. Their place of residence is between
Summer East (e /sxia @ i) and between Lahak (J/JS /AN, and
Kimak (8wX) to the north of them and Yaghma (\wx2) and Kharlukh (&%) to the
west of them. One of the traditions of the Kharkhiz is to burn their dead. I heard
that among the Kharkhiz there are people from the common people whom they
call “beloved” (3s42<): on one day all the famous people gather together and
there are also singers and musicians present. They drink wine and, when their
entire gathering is drunk, that man (i.e., the “beloved” — D.T.), who is like
a sufferer of epilepsy, they ask questions about what will happen at the end
of the year. He answers them whether it will be a harvest year or a famine year.
And they actually believe that such a deception is actually true. Knowledgeable
men tell that [in the lands of] of the Kharkhiz there are four water streams that
flow and join into a single large water stream flowing mountains and gloomy
caves. They say that a certain man from the Kharkhiz built a ship and sailed
on that river for three days in darkness, so that during those three days he saw
neither the light of the sun, nor a star, nor any other light. Then he sailed into
the light and open space and left his ship. When he heard the sound of animal
hoofs, then he immediately climbed a tree; from there he saw three horsemen
passing by, who were as tall as a spear and with them were dogs the size of an ox.
When they came up to him and saw him, they took pity on him, and one of them
brought him down [from the tree] and put him on his horse, hiding him from the
dogs for fear that they would tear him to pieces. Then they brought him to their
dwelling and treated him to their food, marveling at him because they had never
seen people like him. Then one of them led him out of there and brought him
to his own house, guiding him along the road until he got there. No one knows
who these men were or what tribe or kind of people they were.

Another tribe of Turks are the Kharlukh (z.3) their residence is the Butas
(w8 ) mountains and these mountains are golden mountains. They were slaves

.....

lands of Turkestan and many of them embraced Islam. There are nine factions
of them — three [have the name] Jakali / Masaki (S /5=, and three [have

2 Predominantly this passage of the text on migrations, first known from the work of ‘Awfi,
originally also belongs to al-Marwazi, has attracted researchers (for the main reconstruction see:
[13. P. 275-277], literature cited) — V.T.

3R. Sesen writes — o4 _» [12. P. 93].

UCTOPUOT PAGUYECKUE UCCIIEJOBAHUS 111



Timokhin D.M., Tishin V.V. RUDN Journal of World History, 2024;16(1):105-118

the name] Hasaki (S), and one [is called] Nada / Badawa (/s%/\Y), the
others [are called] Kawalin / Kawali (&S /G 8) and Nahastan / Nahostin
(O /sl )y [9. P 99-100].

Remarks on the translation of a part
from Muhammad ‘Awfr’s work

First of all, we would like to draw attention to some difficult points related
to the translation of a particular fragment from “Jawami‘ ul-Hikayat”. The tribe
“Turkman” (U 5), which appears several times in Muhammad ‘Awf1’s story,
is read differently in one of the manuscript lists — “Turkan” (JS_5), which
reflects the plural of “Turk” (S_%) better. The first variant in our case should
be considered as distorted derivative of “Turkan”, which, in its turn, is the most
correct reading. Also, as it has already been noted in the text of the translation
itself, in the phrase: “ [However] they went far away from their [original]
pastures — and invaded the land of Sari, and the people of Sari went to the
land of Turkmen (4«38 3) and Ghuzz — to the land of Bajanaks (4Six) near
the coast of the Armenian Sea (4= L)y [9. P. 99], the mentioned tribe Sari
is nothing more than a misspelling of the Turkic tribe Sari (s_td), well known
to the researchers. It is enough to recall Peter Golden’s “An Introduction to the
History of the Turkic Peoples”, where the author pointed out in detail all the
references in the sources of this tribal association, including information from
the work of Muhammad ‘Awft [13. P. 274-276].

Much more questionable is the part of the fragment cited by V.V. Barthold.
Barthold’s fragment from “Jawami‘ ul-Hikayat wa Lawami‘ ul-Riwayat”. There the
Muslim author localizes the residence of the Qirqiz tribe. “Their place of residence
is between the Summer East (= &%) and between Lahak (Jal/ JS /S,
and Kimak (2<X) to the north of them and Yaghma (\w) and Kharlukh (Z25>)
to the west of them”. In this phrase, the expression iua / *ua 31 3a, is initially
unclear, like the indication that the Qirqiz live between “Lahak and Kimak™.
Regarding the first expression, it should be noted that V.V. Barthold himself does
not give any explanations about it neither in the text nor in the commentaries. In the
translation of this fragment from “Jawami‘ ul-Hikayat wa Lawami‘ ul-Riwayat”,
which was carried out by J. Marquart, this phrase is translated as follows: “as for
their residence: between the East this clan and between Kimak™ [10. P. 42]. From
our point of view, this variant of translation does not explain the presence in the
text after the mentioning of “East” of the addition in the form of “dua/ Aua”,
In this regard, much closer to the truth is the variant given in the Turkish translation
in the work of R. Sesen, where this place is recognized as “Mesrik-1 Sayfi (Yazlik
Dogu)”, i.e. ‘summer East’ [12. P. 92]. Such translation of this expression, which
was used by us, indicates that fua/ s2ua — is nothing more than a distorted
Arabic word —iua, i.€. ‘summer’.
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As another and the most important argument, we should cite the relevant
quotation from the work “Taba’i‘ al-hayyawan” (“On the Nature of Animals”)
written by Sharaf al-Zaman Tahir al-Marwazi: the historiographical connection
between this text and “Jawami‘ ul-Hikayat” will be discussed in detail next.
Here we will also note that an earlier author of the 12th century, i.e. al-Marwazi,
localized the place of residence of the Qirqiz in the following way. “To them also
belong the Khirkhiz, a numerous people living between the summer East and
the North, the Kimaks live to the north [of them]...” [14. P. 30]. In the Arabic
text, which is given in the same edition of this source, this phrase looks like
this:  eelad (3 Sl s Juadll (i s oball 3 piall (o peiSlanae 5388 a1 o8 5 858 aga
[14.P. *18] (Arabic. Thus, we can state the fact that the expression iia / (ria (31 e
in the text of “Jawami‘ ul-Hikayat” is a distorted version of al-Marwazi’s message
about “summer East” or (Asall 3l As for the toponym or ethnonym ‘“Lahak
(=l / Js / &y, mentioned by Muhammad ¢ Awfl, from our point of view the very
phrase <Al (b s &l is a distorted spelling of the original Jwill ou 5 from that part
of the text “Taba’i‘ al-hayyawan”.

Historiographical tradition

J. Marquart in his comments on his translation of the above mentioned
fragment from the work of Muhammad ‘AwfT points out the connection between
this narrative and earlier works of Muslim historiography, mentioning, in particular,
the connection between “Jawami‘ ul-Hikayat wa Lawami‘ ul-Riwayat” and Abi
Sa‘id al-Gardizi’s work “Zayn al-akhbar” (“Ornament of histories”) [10. P. 42.
Comm. 2]. However, from our point of view, the main source of information
in this case was not this work, but the work of the first half of the 12th century.
“Taba’i‘ al-hayyawan”, written by Sharaf al-Zaman Tahir al-Marwazi, which
‘Awfl repeatedly quotes and, in fact, gives the name of the author of this
work [14.P. 10-11; 12. P. 17, 60 (with additional references)]. Al-Marwazi himself
really based his work on the information from “Zayn al-akhbar” [15. P. 105;
16 P. 87-88; 3. P. 17], but some episodes, including those related to nomadic
Turkic tribes of Desht-1 Qipchaq, differ significantly from al-Gardizi’s reports
[See: 17. P. 60—65; 18 P. 95-103]. It should be noted that V.V. Bartholdi and
J. Marquart only assumed historiographical connection between “Jawami‘ ul-
Hikayat” and “Taba’i‘ al-hayyawan”, but at the time of writing their works the
work of al-Marwazi was considered lost: its text and translation into English was
published by V.V. Minorsky only in 1942 [14]. Actually V.V. Barthold reported
about this source the following: “Ibn Muhanna, concerning the twelve-year
animal cycle, refers to the not survived to us work of the doctor Sharaf al-Zaman
Marwezi ‘On the Nature of Animals’” [19. P. 81]. We will try to demonstrate once
again that it was on the work of al-Marwazi that Muhammad ‘Awf1 based his
story about nomadic Turkic tribes of Desht-1 Qipchag.
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To start with, the beginning of the story about the Turks in the latter’s work
coincides, almost completely, with the beginning of the chapter “Of the Turks”
in “Taba’i‘ al-hayyawan”. “The Turks are a great people and consist of many kinds
and varieties, many tribes and clans. Some of them dwell in cities and towns, and
some of them live in wastelands and deserts” [14. P. 29]. Muhammad ‘Awft fully
follows the logic of enumeration of Turkic tribes, which is present in the mentioned
chapter of “Taba’i al-hayyawan”: the first mentioned are the Ghuzz, as al-Marwazi
does. The later author obviously shortened the first line from the earlier work, which
allowed him to link the Ghuzz and the Uyghurs in a way that is not as obvious
as al-Marwazi writes. “Of their great tribes are the Ghuzz, who comprehend
twelve tribes, and of those some are called *Toghuzghuz, some Uy-ghur, and some
Uch-ghur (?)” [14. P. 29]. Another marker that speaks in favor of the connection
of the text “Jawami‘ ul-Hikayat” and exactly with “Taba’i‘ al-hayyawan” is the
mention in both works when describing the tribe of Qun of Khorezmshah Ikinji b.
Qocqar (Kinji at ‘Awfi — D.T.), which is not reported in his story about the Turks
by al-Gardizt [20. P. 109-219].

Though, it is al-Gardizi that al-Marwazi borrows most of his story about the
Qirqiz: especially the mention of cremation of the dead and soothsayers of the
future, whom he, like al-Gardizi, calls fagyniin (0s228) (?) [21. C. 30 (Pers. text), 48
(Russian transl.); 20. P. 128 (English tranél.), 189 (Pers. text); 14. P. 30 (Eng. transl.),
43, *19 (Arabic text)]*. Muhammad ‘AwfT calls these same predictors of the future
differently: “I have heard that among the Kharkhiz there are people from the
common people whom they call “beloved” (&séx)...” [9. P. 100]. Here, from our
point of view, we again encounter a trivial distortion of the original spelling in the
text of “Jawami‘ ul-Hikayat”, as we have demonstrated in the examples above.

However, the information about them in “Jawami‘ ul-Hikayat” does not differ
from the data from “Zayn al-akhbar” and “Taba’i‘ al-hayyawan” [9, C. 100]. At the
same time, al-Gardizi in his reports about the Qirqiz does not give the story about
the journey of one of them to the borders of his own region of residence and his
meeting with “giants” [20 P. 126—128]. Such a message is found only in al-Marwazi,
which once again emphasizes the fact that Muhammad ‘Awfi was familiar only

4V. Minorsky, who read faghinin after V.V. Barthold, argued that it is unambiguously a word
of East Iranian origin, which can be compared with Old Persian fagh ‘God’ (compare: faghfir)
[14. P. 104-105]. A. Inan proposed to correct the spelling (s sixé given in Gardizi to () sid, while
deciphering it as kam-oyun [22. P. 74]. According to A. Inan, in the first part of the combination
we should see the well-known term gam ‘shaman’, in the second part — the name of the shaman
known among the Sakha Turks (Yakuts), oyyn. I. Gershevitch suggested that here the original Sogd.
*vaghvéwan (< vagh ‘God’ + véwan ‘prophet’), due to metathesis transformed into *vaghévwan,
which in the Arabic spelling should have been transmitted as *faghéfwan, but erroneously written
Sfaghiniin (faghénin) [23. P. 180, Comm. 17]. A.P. Martinez prefers the transcription fogitiin, noting
the possibility of a double reading in the manuscript: FGYNWN or VGYNWN:; he assumes that this is
a two-element term, the first word in the composition of which he compares with anc.-Tiirkic bogii
‘wise, sage’, Mong. boge/biige ‘shaman, wizard’ [20. P. 128, note 20] — V.T.
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with his work, and not with the earlier text of “Zayn al-akhbar”. “In the territory
of the Khirkhiz there are four watercourses which flow and pour into a single great
watercourse running between mountains and dark caverns. It is related that a certain
man of the Khirkhiz took a boat and sailed along this watercourse for three days, in
darkness, during which time he saw neither sun nor star nor light of any kind. Then
he emerged into light and open air and left his boat. Hearing the sound of the hoofs
of beasts, he climbed into a tree to watch; three horsemen came along, each as tall
as a long spear, and with them were dogs the size of oxen. When they came up to
him and saw him they took pity on him, and one of them fetched him down [from
the tree] and mounted him on his beast, hiding him from the dogs for fear that they
should tear him to pieces. They took him to their encampment, set him on top of a tent,
and gave him their food to cat, marvelling at him, as if they had never seen his like
before. Then one of them carried him and brought him near his own place, guiding
him on the road until he arrived there. No one knows who these people were or to
what race of mankind they belonged” [14. P. 30]. The comparison of this story with
the one we have cited above, as well as the absence of such a message in al-Gardizi
leaves no doubt that when describing the nomadic Turkic tribes of Desht-1 Qipchagq,
the main, and perhaps the only source for Muhammad ‘Awfi, was the text “Taba’i’
al-hayyawan”.

It 1s also worth paying attention to the end of the story about the Turks
in Muhammad ‘AwfT’s text: “Another tribe of Turks are the Kharlukh (&%) their
residence is the Butas (< s2) mountains and these mountains are golden mountains.
went to the lands of Turkestan and many of them embraced Islam. There are nine
factions of them — three [have the name] Jakali / Masaki (5= / S, and three
[have the name] Hasaki (=), and one [is called] Nada / Badawa (/sx/\x3), the
others [are called] Kawalin / Kawali ((& S/ A S) and Nakhastan / Nakhastin
(O / o)y [9. P 99—-100]. At al-Marwazi the name of the mountain, where
the residence of the Qarlugs is located, is given as s (s *). To the names
of the nine subdivisions of the Qarluq given by Muhammad ‘Awfi, al-Marwazi
has the following names: three each of Cigil’ (iSa) and &Sy | the other three
are — (3> (*Bulaq), oS S S (*kok-erkin? *kol-erkin?) , (a5 (*tuhsy) [14. P. 31
(English translation), 106 (comment.), *19 (Arabic text)]. As can be seen, these
orthographic forms can without much difficulty turn into the distorted spellings
given in Muhammad ‘Awfi (for more details on the identifications see, e.g.,
[13. P. 197, Comm. 42])

Conclusion

The comparison of the account of the nomadic Turkic tribes of Desht-1 Qipchaq
from Muhammad ‘AwfT’s “Jawami‘ ul-Hikayat wa Lawami‘ ul-Riwayat” with the
corresponding section from “Taba’i‘ al-hayyawan” leaves no doubt that it was al-
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Marwaz1’s text that became the main source of information about the Turks for
the later author. The author’s account of the first half of the 13th century is a brief
retelling of selected fragments from an earlier work, where, obviously, Muhammad
‘ Awfl paid the most attention to the Qirqiz: thus, about some Turkic tribes he gives
only the name and approximate localization of the nomads, but only about the
Qirqiz we find very detailed information. In particular, the “Jawami‘ ul-Hikayat”
includes a story about cremation of the dead, which is carried out by this tribe,
as well as a message about “seers” to whom the Qirqiz turn in order to know whether
the next year will be generous or not. Undoubtedly, it was al-Marwazi who became
the source of information about the journey of one of the representatives of this
tribe to learn the borders of his own region of residence and about his meeting with
giants — other early texts, in particular al-Gardizi, simply do not contain this story.
It 1s also worth noting that certain “difficult” to translate passages from “Taba’i‘
al-Hayawan” are easily translated when we correlate them with the corresponding
sections from “Taba’i‘ al-Hayawan”, as it was the case with the localisation of the
residence of the Qirqiz.

Despite the fact that the extract from Muhammad ‘AwfT’s work is a partial
compilation of the text “Taba’i‘ al-Hayawan”, its translation into Russian has
a certain scientific value. First of all, we have before us a clear demonstration
of historiographical continuity in the description of nomadic Turkic tribes
of Desht-1 Qipchaq among the Muslim monuments of the 12th and the first half
of the 13th centuries. It is also important to understand what exactly interested later
authors in the texts of their predecessors and on which descriptions they focused
their greatest attention. On the example of Muhammad ‘Awfl, one can ascertain
the interest of later historians in the customs and traditions of nomadic peoples,
as well as their retelling of the most interesting legends that were given by their
predecessors. Undoubtedly, the toponyms and ethnonyms mentioned by Muhammad
‘Awfl deserve special attention, some of them are transmitted by him with obvious
mistakes, which may testify to his own inattention, as well as to the mistakes made
by the scribes of the manuscript. From our point of view, the recording of such
distortions is also valuable because it allows us to record the evolution of certain
toponyms and ethnonyms within the framework of Muslim historiography over
a fairly long period of time.
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