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The article deals with the analysis of the problems of the cult of saints in the religious
views of the greatest Tatar Jadid — theologians of the late 18" and the early 20™ centuries. The
research aims to investigate the views of Abdennacer Kursawe, Shihab Al-din al-Marjani,
Galimjan Barudi, Rizaetdin Fakhretdin, Musa Jarullah Bigiev. The scholars searched the rea-
sons for the crucial decline that involved the Muslim peoples, they believed that the only way
out was the correction of Muslim beliefs, the refusal of religious innovations and the return to
the Holy Quran and Sunnah. They criticized various manifestations of ignorance and supersti-
tion as well as some traditions that, in their opinion, were contrary to the canons of Islam and
prevented the progress of Muslims.

The Jadids supported the reform of the education system, the study of worldly sciences,
the borrowing and use of global scientific and technological and other achievements.

The similar position of Tatar theologians contributed to the formation of Islamic cul-
tural values and present new ways for Russian Muslims to unify to the achievements of the
world civilization.
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Introduction

Jadidism as a social and political and intellectual movement among the Tur-
kic Muslims of the Russian Empire in the late 18" and early 20" centuries is stud-
ied in many researches. In recent decades many works have been published show-
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ing the influence of Jadidism onto the religious, intellectual, social and political
life of the Muslim population of Russia. At the same time the question of the atti-
tude of the Russian ulama-Jadids to the cult of the saints, which was spread
among the majority of Turkic-Muslims, is not widely investigated.

Prominent representatives of this movement — Abdennacer Kursawe, Shihab
Al-din al-Marjani, Galimjan Barudi, Rizaetdin Fahretdin, Musa Jarullah Bigiev
Marjani — were supporters of innovative ideas in the interpretation of Muslim reli-
gious doctrine. The peculiarity of their appeal was the rejection of innovations in
religion and a return to the Qur'an and Sunnah, as well as the opinion of the com-
panions of the Prophet Muhammad. They opposed many existing traditions and,
in their opinion, contradicted the doctrines of Islam, primarily against the cult of
saints, which was especially revered among ordinary peoples. Kalam was con-
demned and innovations in the cult sphere were not welcomed: charging for read-
ing the Qur'an, saying a prayer, and performing any rituals. At the same time, they
encouraged achievements in the field of mutual relationship between peoples
(economic, political, international relations, trade deals, participation in compa-
nies, publishing newspapers, teaching secular sciences, etc.). Such behavior of the
Tatar ulama, on the one hand, contributed to the enforcing of Islamic cultural val-
ues, and on the other hand, enabled new ways for Russian Muslims to organic fa-
miliarization to the achievements of world civilization. All this allows considering
them to be outstanding representatives of Islamic enlightenment in the late 18"
and the early 20th centuries, who thoroughly analyzed a new vision of the devel-
opment of Muslim intellectual tradition.

A. Kursawe about the concepts bid’a, tasavwuf, tawhid

The founder of the new movement among the Tatars was Abdennacer Kur-
sawe (1776-1812). In 1804 he appealed to Muslims to reject innovations in reli-
gion (bid'a), and return to the Qur'an, Sunnah and the opinion of the companions
of the Prophet Muhammad (peace be upon him) (Al-Kursavi, 2005, 161).

In the book “Guiding Peoples to the Path of Truth”, A. Kursawe studies
such notions as bid’a, tasawwuf, tawhid, which sufficiently fully illustrates his at-
titude to innovations in religion that are reprehensible; spiritual and moral perfec-
tion of a Muslim, which can be achieved only by following the Divine Law and
the Sunnah; monotheism, in which there is no place for intermediaries among the
deceased saints and righteous peoples (Al-Kursavi, 2005, 144-177).

Bid’a is condemned when deviation from the basic principles of Islam is
committed. For Kursawe, it is to follow the Book of Allah, the Sunnah of the
Messenger of Allah, the ijma’s community and qiyas (Al-Kursavi, 2005, 144). He
condemned philosophy (falsafa) and Kalam, classifying them as prohibited inno-
vationsand he considered them to be wastefulness (Al-Kursavi, 2005, 154); he
criticized innovations in the cult sphere: charging for reading the Qur'an or dhikr,
prayers (du'a), prayers (salad) or any other rituals, which, in his opinion, was “a
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confession by personal opinion, without a legal basis” (Al-Kursavi, 2005, 145,
146). According to M. Kemper’s opinion, Kursawe can easily be considered as a
critic of the cult of saints (Kemper, 2008, 371). On the other hand, Kursawe wel-
comed the innovations in the field of secular sciences and relations between peo-
ples (economic, political, international and others) (Khakimov, 2010, 129).

The meaning of tasawwuf, according to Kursawe, is "to clear the heart from
bad behaviour, worldly concerns, and [bringing it] into the correspondence with
the natural pattern [of human nature]. So that [a man], after his deprivation of bad
qualities, he can acquire moral qualities, and his cares become more elevated, and
he will focuse on worship and follow the Prophet in Sharia, and his carnal soul
(nafs) will refuse his passions, — became a Sufi”(Al-Kursavi, 2005, 170). But the
tasawwuf must certainly be within the Sharia. According to the words of Imam
Malik, he says that one who practices figh but does not study tasawwuf becomes a
wicked person (fasik), and one who practices tasawwuf but does not learn figh be-
comes a polytheist (zindik). Only one who combines both of these abilities can
understand the truth (Al-Kursavi, 2005, 173).

According to Kursawe, the true tawhid (monotheism) is that a person con-
siders all circumstances created by Allah and ceases to pay attention to intermedi-
aries, he sees intermediaries as subordinates who do not have their own authority.
And if a believer ceases to pay attention to reasons and intermediaries and he sees
good and evil only from the Almighty, a man neither fears nor hopes except for
Him, then he is a true Tawhid who understands the truth. For the true believer the
reasons disappear due to his faith to the First Cause, he is engaged into tawhid
andintermediaries no longer exist for him (Al-Kursavi, 2005, 175-177).

Thus, according to Kursawe, a true believer is one who has completely and
thoroughly connected his heart with the Creator; a man trusts and meekly betrays
himself to the decision of Allah; he refuses any intermediaries (including through
awliya, asking them to intercession); a believer worships only Allah alone and
does not following base passions (Al-Kursavi, 2005, 175-179).

The prominent theologian of the Islamic world of the 19th century al-
Marjani expressed his opinion about Kursawe in such a way: “Truly he was a per-
son who did not delight the gaze of time for five hundred years, neither close nor
far, and no one was known who could be compared with him, he was not heard of
anyone in the far ends of the world, nor in the neighbors who could come close to
him in his brilliant knowledge of [sciences from the field] rational (ma'kul) and
traditional (mankul), mastery in particular matters and the foundations of [creeds],
generosity in [matters] of disagreement and mazhabs, the ability to conduct po-
lemics and literature, the memorization of hadiths, exceptional knowledge of their
varieties and sections, the strength of his ijtihad and the superiority of extraction
[motive in logical analysis]. Along with this, he possessed a sharp mind, a refine-
ment of thought, he was able to motivate (husnta'lil), possessed sound judgments
(nazar), much worship, plenty of figh, perfect abstinence, utmost piety, relentless
observance of the Sunnah, following the right path, moving away from unauthor-
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ized innovations, removal from base passions, preference for the path of the early
generations (Salaf), following the true successors. He tried his best to win the
Sharia and fight for him, revive the Sunnah and protect it, Allah knows about this,
may He reward him, He is glorified, for his efforts. He perfectly instructed peo-
ples telling the truth, without fearing for Allah's reproaches of the blasphem-
er”’(Al-Marjani, 2005, 226).

After the death of Kursawe, Sh. Marjani (1818-1889) became one of the
most important followers and distributors of his teachings. His attitude to the cult
of saints was also disapproving. From the bibliographic information collected by
Shahar Sharaf, we learn that al-Marjani, observing in Bukhara excessive venera-
tion of graves and a cry for help from the dead, said: “Even the people of our vil-
lage have more moral principles than they have. In our village, they ask for help
from Allah and utter takbir and azan”(Marjani,2015, 48-49; Marjani, 2008, 68).

It is worth mentioning that in general, the problems of the cult of saints did
not particularly interest Kursawe and Marjani. Apparently, this was due to the fact
that, firstly, the cult of saints (azizler, khuzhalar) moved from Central Asia into
the Volga-Ural region and it was not widespread. R. Fakhretdin connects this with
the educational activities of the Dagestan scholar Muhammad b. Musa al-Kuduki:
“The fact that the Muslims of our region are relatively far from the innovations re-
lated to the dead and funerals that are widespread in many Islamic countries, and
they were not familiar with such phenomena as dervishes living near graves and
eating alms and vows of the peoples, there is a belief that a great merit belongs to
Kuduki. Innovations related to the graves began since the relations with the scien-
tists of Dagestan stopped. There is no doubt that our scientists, who are trying to
eliminate such innovations as commemoration of the third, seventh, fortieth day
and obit, are students of the students of Muhammad Kuduki”(Khabibullin, 2015,
34; Shura 1914, No. 1, 1,2). Secondly: at that time the most relevant and dis-
cussed issues among the Volga Ulama were issues related to night prayers (‘isha)
in the northern latitudes, general Friday prayers, ijtihad and Taklid, etc. (Kemper,
1999, 166-167; Shagaviev2016, 44).

Over time this topic begins to be widely discussed by such famous Russian
theologians as G. Barudi, R. Fakhretdin, M. Bigiev, and others.

G. Barudi about the ban of sacrifice on the graves, to utter prayers
to the deceased aulia for help, dedicating vows to them

Galimjan Barudi (1857-1921) — the founder of the largest and most prestig-
ious madrasah in Kazan, Muhammadiya, one of the inspirers and ideologists of
Jadidism in Russia, the mufti of the Spiritual Administration of Muslims of Inner
Russia and Siberia (1917-1922).

G. Barudi opposed many traditions that existed among the peoples who op-
posed the doctrines of Islam — primarily against the cult of saints. On the pages of
the Shura and Ad-din Val-adab magazines the scholar repeatedly writes about the
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inadmissibility of treating saints as intermediaries, making sacrifices on graves,
and contacting with du'a (prayers) for the intercession of the dead auliya (Kha-
bibullin, 2015, 34).

So, in tafsir to ayat 165 from the al-Bakar surah “Among peoples there are
those who make equals to Allah and love them just as they love Allah,” Barudi
wrote that most peoples tend to worship what can be seen openly with their own
eyes. For this reasonthey are excessive, believe and become attached with their
hearts to what can be seen, especially it refers to the graves of the righteous and
holy peoples. Some of them when they get into trouble, break the rules and begin
to ask for their help, expect some kind of support and salvation from them, and
sometimes they begin to worship them, openly commit polytheism (shirk). There
are few peoples who are impartial and understand the truth.

According to Barudi, true believersare those who have known Allah proper-
ly. They do not equate Him to anyone, love the righteous, but do not exalt them to
the degree of Allah, they do not endow them with the qualities inherent in Allah
and do not exalt them to worship but they believe that they are worthy slaves of
the Almighty who possess nothing and need Allah in everything. This is the es-
sence of true faith and correct belief which is free from polytheism (Khabibullin,
2015, 34.35; Ad-dinval'-adab, 1916, No. 13, 347).

In tafsir ayat 168 of the al-Bakar Sura “O people! Eat on the earth what is
permissible and pure, and do not follow the footsteps of Satan. Verily, he is to you
an open enemy”’ Barudi wrote that visiting the graves of Aishabika by ignorant
peoples of Bulgar as well as other graves, dedicating vows and sacrifices to them
also belong to the mentioned “footsteps of the devil” and innovations that have no
foundations in religion. Every believer who is striving to maintain his creed
should beware of such dubious things. Innovations, unbelief and polytheism go
through very subtle ways through which the devil, embellishing such things, de-
ceives peoples by misleading them (Khabibullin, 2015, 35; Ad-dinval'-adab, 1916,
No. 13, 380).

Barudi believed that visiting graves is a permissible action, but only for the
purpose of edification in order to think over death and future life as well as to ap-
peal to prayers for deceased Muslims. Such a visit corresponds to the Sunnah.
Other kinds, for example, such as sacrifice on graves in honor of the dead saints,
asking for their help, etc., is a terrible innovation that contradicts the Sunnah and,
in some extent. It is considered to beidolatry.

In the early years of Islamthe messenger of Allah Muhammad forbade visit-
ing graves fearing that Muslims would return to polytheism, but after they estab-
lished themselves in their religion, the ban on visiting graves was rejected (Kha-
bibullin, 2015, 35, 36; Ad-dinval'-adab, 1913, No. 24, 742-744).

Barudi opposed not only the cult of saints, but also other traditions, espe-
cially common among Sufis, who were positioned by him as innovations in reli-
gion: the practice of reciting some prayers (not confirmed in the Sunnah), loud
recitation of ayat al-Kursi and some dhikr (praises) after collective prayers in
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mosques, which was considered to be obligatory among the common peoples, the
calling Allah the names that are not confirmed in the Qur'an, the Sunnah and oth-
ers (Khabibullin, 2015, 36, 38; Batyr, 2017).

R. Fakhretdin about the spiritual causes of the Muslim decline

G. Barudi had a like-minded person in matters of clearing Islam from inno-
vations. It was Rizaetdin Fakhretdin (1859-1936), a famous Tatar theologian,
writer and enlightener, oriental scholar, the Mufti of the Central Spiritual Admin-
istration of Muslims of Russia (1921-1936). Like Barudi and other Ulama Jadids,
he harshly criticized pagan remnants in the traditions of the peoples (which sepa-
rated and not united Muslims) and opposed the worship of saints, guardians, as
well as the so-called “masters of the mountain” and “holy springs” (Khabutdinov,
2010). P. Fakhretdin repeatedly mentioned about the necessity to “return to pure
Islam”. The “clearance” of Islam from tribal religious customs as well as later in-
novations was, in his opinion, an objective condition for uniting Muslims around
the world (Gafarov, 2014, 501). Ideas of R. Fakhretdin and other Jadids correlate
with the views of al-Sirhindi, Ibn Taymiyyi, ibn al-Qayim al-Dzawziyyi, Dzama-
lad-Dinaal-Afghani, Muhammad Abdoiand other religious peoples who also be-
lieved that the return of believers to the Qur'an and Sunnah and their unification
monotheism (tawhid) will contribute to the consolidation of Muslims.

In conclusion to his work “Ibn Taymiyyah” R. Fakhretdin reflects on the
causes of progress and regress, the rise and extinction of the nations. He con-
cludes that the core of everything that happens in the world: revolutions, political,
economic, scientific and literary disputes in public life — is a belief. “Difficulties
and conflicts of peoples, unions and disagreements, problems and difficulties in
life are all the reasons of religious views. R. Fakhretdin thinks: “Under their lead-
ership the most insignificant nations rise, and the strongest fall into decay and
even disappear, and only some names remain in documents and some monuments
for archaeologists’ disputes” (Fakhretdin, 2018, 216). Not only the fate of nations,
nations, tribes and clans, but also a fate of a single person depends on the faith.

He examines the example of Arabs who due to Islam, managed to free from the
state of jahilin (primitive rudeness and ignorance when paganism reigned) and back-
wardness at the forefront of world history. “They overcame the mountains and spread
around the world, began to rule capturing countries and cities. Having become heirs
of the states of Caesar and the Shah, they made the surface of the earth an arena of ac-
tion ... the whole world revived under the Islamic influence ”’(Fakhretdin, 2018, 216).
He compares their revivalin the Islamic world with the movement of the conveyor in-
side a huge factory. He sees the reason for these extraordinary changes and amazing
activity in a change in creed (Fakhretdin, 2018, 218).

He also argues that if Muslims maintained a healthy Islamic belief, then Eu-
ropeans who possessed schools and scientists, artisans, researchers and inventors,
factories and plants, architects and engineers, doctors and professors, culture in its
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true meaning — all it would appear in the Islamic world. However, he regrets the
later Muslims did not follow the way of the early ones. They followed the belief
of religion traders, on its behalf they began to prohibit the crafts and professions
which were necessary for the happiness and life of peoples. Contrary to the
Qur'an, they endowed peoples with righteousness and holiness — they made them
Kaaba for themselves. Considering them to be “master of fate”, “assistants of cre-
ations” and “poles of the Universe” they began to appeal to them with pleas for
help and show humility before them. As a result of such a distorted belief, the Is-
lamic world became like an abandoned factory which fell into inactive idleness
(Fakhretdin, 2018, 218, 219).

The inaction, ignorance and superstition that spread in the Islamic world,
according to R. Fakhretdin, led to the fact that Muslims began to lose "inherited
wealth from their predecessors and beautiful countries like Paradise.” However,
instead of rethinking and learning a lesson from their position, waking up and fol-
lowing the Qur'an and the Sunnah of the prophet, they turned their hearts “to the
graves — the Kaaba of their needs, and to the souls of the dead that were revered as
deities as well as to ishanas — living idols". As a result, they received only priva-
tions and hardships (Fakhretdin, 2018, 220, 221).

R. Fakhretdin compares the current state of Muslim civilization with the
Christian world, and says that the spiritual disease which previously dominated
the Christians, passed on to Muslims. “The names of the saints and the righteous
became a source of food and a means of life. Their graves along with the sur-
rounding areawere filled with mujawirs! eating donationsand sellers of karamat.

There appeared, although under a different name, but with the same essence,
the estate of "monks". The names of the nobles became a matter for the idle
speeches” (Fakhretdin, 2018, 222).

The scientist does not deny the holiness of the prophets and respect for the
righteous, but he believes that showing respect for them should be without exces-
siveness and exaggeration in accordance with the spirit of the Quran and Sunnah.
“Human preferences and feelings are unsuitable for being taken as an example
and customs shouldn’t be treated as a guide to action. The only criterion for re-
spect must be the Book and the Sunna”, says R. Fakhretdin (Fakhretdin, 2018,
223, 224).

Like a doctor, exposing the spiritual ailments of society (ignorance, super-
stitions, grave worship, idleness, begging), he compares his contemporaries with
righteous predecessors (Salafs), who, unlike the first ones, followed the precepts
of religion, managed to create a high civilization (Fakhretdin, 2018, 225, 226). He
says: “There are so many begging people who filled the streets — they wander
around and sitting up all the honorable and empty seats. But this heavy burden for
the nation is not enough for anyone. In order to suck out the wealth of the people,
like leeches, things were created in many places (and they are still being created)

1 Mujawir — caretaker for the graves of saints.
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like the “Mountains of the Lords” and the “Spring of the Righteous”. The exam-
ples of these facts are widely-known. Now look at the Salaf, then look at the late
Muslims! The difference between them is so great that it’s even hard to under-
stand if they have something in common. Now the old lions were replaced by
monkeys, the thrones of true scientists were occupied by hangers for suits. Every-
one with insight sees and knows this, his conscience will not allow this not to be
confessed” (Fakhretdin, 2018, 228).

Describing the regress of the Islamic nation, R. Fakhretdin said that Mus-
lims, who developed very fast fell into stagnation under the influence of perverse
beliefs and ceased to develop losing their countries. “Schools lost their reputation,
scientists were no longer respected. Each lazy fool was appointed to the post of
ishan, and each madman — to the post of qutb. The Islamic world from one end to
the other became completely fragmented, impoverished and careless. India, the
former golden treasury, and Turkestan, the former source of knowledge, were vic-
timized by the wrong creed. Marrakech and Andalusia, Egypt and Turkmenistan
perishedbeing the victims of this belief. Nothing left from knowledge and scien-
tists of salafists. The place of deep piety and sincerity was taken by hypocrisy and
pretense, boasting and frivolity. Very young and healthy people, like ifrit?, pre-
tended to be ishanas, they picked up staves and rosaries and started wandering
around idly — walking from house to house, sucking out the wealth of Muslims
like leeches. Unworthy people were assigned the high posts and became an in-
strument of oppression, making fatwas on behalf of religion in accordance with
the vagaries and folly of every tyrant and despot. Neither name nor self-esteem
and love for the nation left” (Fakhretdin, 2018, 225). According to the scientist,
the result of all these factors was the economic and political crisisas well as the
degraded situation of Muslims. As a result, they plunged into the abyss of hope-
lessness and destitution (Fakhretdin, 2018, 226).

In the final part of the book R.Fakhretdin asks a rhetorical question: “Do
Muslims wish a happy existence and a prosperous future? Or do they prefer living
like slaves walking the streets in search of work with a broom and an ax in their
hands...” (Fakhretdin, 2018, 229). Then he himself answers: “If not, then they
should understand Islam as salafs understood it, and bring this understanding to
their daily existence. It is much more useful to build schools instead of erecting
buildings on graves; the money given to the Mujawirs at the graves spend onto the
knowledge; things spent on travels to holy springs and graves send to the training
of shakirs and raise the children of the nation, opening houses of charity and mer-
cy, to ensure the life of weak Muslims. Giving a religious atmosphere to secular
and mundane matters and placing in religion what is not transmitted from the No-
blest Messenger is undoubtedly a crime against faith and a manifestation of im-
moderation in it” (Fakhretdin, 2018, 229).

2 Ifrit — a strong man among the genies.
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Thus, in his conclusion to the book “Ibn Taymiyah” R. Fakhretdin states in
detail his vision regarding the complex crisis that gripped the Muslim ummah, the
main reason for which, in his opinion, is the corruption of beliefs — deviation from
the path of the Quran and Sunnah to ignorance and polytheism, one of the most
striking manifestations of which was the cult of saints.

M. Bigiev about ishanism

One of the main representatives of Jadidism was the outstanding scholar-
theologian Musa Jarullah Bigiev (1873-1949). Like many other representatives of
Jadidism, in his theological views he appealed to the period of righteous predeces-
sors and opposed various innovations in religion.

According to T. Zarkone, the attitude of M. Bigiev to Sufism was character-
ized by duality. On the one hand, he was a supporter of the sufi community (a sys-
tem of mansions — “khanaka”), on the other hand, he criticized ishans, i.e. sufi
clerics. The word "ishan™ could mean the leader (sheikh) during spiritual mystical
self-improvement or the keeper of the saint's grave, praying for his intercession at
the request of the pilgrims, the healer or even theamulet makers (Zarkone, 1997).

Ishans were perceived by M. Bigiyev as carriers of ignorance and the main
reason of decay on the development of Islam (Khakimov, 2010, 120). In his work,
“Fasting in the Long Days” Musa Jarullah Bigiev writes: “In recent centuries un-
der the influence of: 1) ascetic fakihs, 2) ignorant mufassir interpreters, 3) stupid
Muhaddis interpreters, 4) false preachers, 5) insidious praisers, 6) venal poets,
7) sufi drones, 8) flattering scholars, 9) sheikhs of sufi orders, 10) prophesied in-
tercessors, 11) people using hashish, 12) teachers who killed their lives and reli-
gion in vain in idle talk , 13) the inhabitants of the graves, heads of the wakufs,
who fully devoted their lives to an idle accumulation of material wealth, 14) petty
scribblers who plunged Islamic morality into shame and misfortune, 15) khatibs,
weekly explaining to believers various lies and fatal deceit, 16) madrassas, that
are destructive for being, brain and hearts, 17) mosques, which instead of clearing
people’s hearts, lightening their souls and giving spiritual strength, they do theop-
posite, 18) people who turned into religious use rituals and canons established by
the Legislator to bring great benefit to people, 19) those crimes that take place in
the family circle, in the inner temple, under the guise of a religious tradition — un-
der the influence of all this stuff in the world of Islammorality was completely
corrupted, any perfection was interpreted and explained in such a way that it
turned into its opposite. And all the destructive qualities were presented as an el-
ement of faith and an absolute good” (Bigiev, 2005, 325, 326).

Other dzadids expressed the similar neglectful characteristics to ignorant
ishans (Guseva, 2013, 78). For example, M. Bigiev’s elder brother Zikhir Bigiev
(1870-1902) in his book “Travel to Maverannahr” describes in detail adventures
with donations (sadaka) that distorted and perverted Islamic ideas about alms and
charity: “Charity, alms are considered by Muslims to be the highest manifestation
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of kindness. The Divine Law allows alms for the unfortunate and destitute to give
alms for the edifying purpose, but it prohibits helping those who became poor be-
cause of their laziness”(Zarkone, 1997). He calls the estate of guardian ishans of
graves who speculated on human hardships and misfortunes “nazrkhur” (alms-
eaters, generosity) (Zarkone, 1997).

Zarkone T. in his article “Sufism in the Tatar world at the beginning of the
20" century” subdivides ishans into two categories — “blacks” and “whites”. The
first ones deceive the people enriching themselves at their expense. For the pur-
pose of personal enrichment, they held festive religious rites with rich people,
they opposed enlightenment and education. They represented the image of an ig-
norant village sufi who was content with the post of healer or guardian of the
grave. The “white” ishans whom he called sheikhs were knowledgeable people,
knowledgeable in religious affairs, among them there were educated sufis and
great scholars, whose activities did not contradict the Quran and the Sunnah. Igno-
rant ishans gathered their followers near the graves of some saint to perform vari-
ous kinds of rituals asking patronage of the saint for healing from disease, protec-
tion from evil, etc. Educated sheikhs gathered their students in madrassas and
taught them religion based on the Qur'an and Sunnah (Zarkone, 1997).

Conclusion

Late 18™ and the early 20™centuries are characterized by the process of re-
vival of the social and theological thought of the Tatars. The publication in 1773
of the Decree of the Synod "On Tolerance" led to the beginning of this process. In
search of knowledge, the Tatar shakirs went to Bukhara, Samarkand, Kabul, Is-
tanbul, Beirut, Cairo, Mecca, Medina, etc. (Gafarov, 2014, 145). Therethey got
the opportunity to get acquainted with the religious heritage of such famous reli-
gious figures as as-Sirhindi, Shah Valiullah, ibn Taymiyyah, ibn al Qayyim al-
Jawziyyah, Mehmed Bergevi, Muhammad ibn Abd al-Wahhab, Jamalad-Dina al-
Afghani, Muhammad Abdo, Muhhamad Rashid Rida, etc. Undoubtedly, their
views shaped the worldview, contributed to the revival and enrichment of the the-
ological thought of the Tatars (Adigamov, 2014, 558, 574). Under the influence of
these ideas, the Jadid (innovative) movement was formed, which sought the ways
out of the existing spiritual and social and economic crisis of the Muslims of Rus-
sia and the entire Islamic world and saw them in the return of Muslims to the
Qur'an and Sunnah.

In their works the Jadids turn to the era of righteous predecessors (Salafs)
and see in it as an example of an ideal society to which the ummah should strive.
Kalam and its theological strata, various rites and cults that have no basis in Sha-
ria, are regarded by them as bid’a and rejected. Referring to the hadith: “Every in-
novation is a delusion, and every delusion is on fire!” (Al-Kursavi, 2005, 146),
innovations in religion are censured. The cult of saints and the institution of
ishans, the guardians of the graves of saints, were considered one of the manifes-
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tations of the corruption of beliefs caused by ignorance and without any founda-
tion in religion. The cult of saints is represented as polytheism by many Jadids,
and ishanism as the main reason of decay in the development of Islam.,

If innovations in religion were condemned, then the study of secular scienc-
es, the borrowing of Europeans of modern scientific, technological and other
achievements by Muslims were, in the view of the Jadids, an important condition
on the path to Muslim progress. A correct Islamic belief along with the world sci-
entific and technological achievements of our time, in their opinion, should have
led Muslims out of the abyss of ignorance and humiliation to the path of
knowledge and greatness, revived the social and economic life of the Tatar society
(Fakhretdin, 2018, 226, 229).
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Hay4dHas ctatbs

NMpo6nemaTuka KynbTa CBATbIX B TPyAaX TaTapCKUX
oorocnoBoB-AxagupoB koHua XVIlIl — Hayana XX BB.

9. X. CeiinameroB

Kadenpa ucropun
I'BOY BO PK «KppIMck1ii HH)XEHEpHO-TIEarOTMYECKUI YHUBEPCUTET
umenn ®e3u SAkyOoBa»
Poccus, 295015 Cumepeponons, yn. Cesacmononvckas, nep. Yuebnuolii, 8

KpeiMckuii Hayunbiil ieHTp MHCcTUTYTa ictopun uMm. L. Mapmxanun AH PT
Poccus, 420111, Kazanv, yn. bamypuna, 7

Cratbsl IOCBAIIEHA aHATH3Y NMPOOIEMATHKH KyJIbTA CBITHIX B PEIMTMO3HBIX BO33PEHISX

KPYITHEUIIIMX TaTapcKuxX 00rocnoBoB-mxaauiaoB konna XVIII — nagana XX BB. B ¢okyce uc-
CJIeZIOBaTEIbCKOTO MHTepeca Biraabl ['abaenHackliipa Kypcasu, [uradytnuna Mapmkanu,
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lamumamxana bapynu, Puzastanna ®axperanna, Mycsl burueBa, KoTopble HCKalli MPHUYNHBI
KOMIUTEKCHOTO YIIaJKa, OXBAaTUBILIETO MyCYJIbMaHCKHE HAPOIB], M BUICIH ITyTH BBIXO/IA U3 KpH-
31ca Yepe3 UCIPABJICHUE BEPOYOEKICHUS MyCyJIbMaH, OTKa3 OT HOBIIECTB B PEJIMIMU M BO3-
BparieHue kK Cesmennomy Kopany u Cynne. OHE KPUTHKOBAITH Pa3lMYHbIC IPOSIBICHHS HEBE-
JKECTBA M CYEBEpHil, a Takke HEKOTOPBIE TPAAUIINHI, KOTOPHIE, TI0 UX MHEHHUIO, 1IN BPa3pes3 C
KaHOHAMHU HCJIaMa | SBJISUINCh TOPMO30M Ha ITyTH K MPOrpeccy MycyiabMaH. [IKaauipl BBICTY-
najy 3a pe)OpMUPOBAHUE CHCTEMBI 00Pa30BaHuUs, U3yUEHHE MUPCKUX HAYyK, 3aMMCTBOBAHUE U
HCIIONIB30BAHUE OOMIEMUPOBBIX HAYIHO-TEXHOJIOTUIECKHUX U WHBIX TOCTKECHHH.

[TomoOHas mo3uIMsI TaTapCKUX O0OTOCIOBOB JIOJIKHA ObLTa CIIOCOOCTBOBATH YTBEPIKIC-
HUIO MCIAMCKUX KYJIbTYPHBIX [IEHHOCTEH M OTKPBHITH POCCUHCKUM MYCYJIbMaHAM HOBEIC ITyTH
JUTSL OPTaHUYHOTO MPUOOIICHNS K TOCTIDKEHUSIM MUPOBOY IIMBUIIN3AIIHH.
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