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Abstract. One of the fundamental challenges for sociology is the interpretation of its key
terms, which is determined by the fact that many words of everyday language and scientific
discourse are the same despite implying a much higher level of generalization as sociological
categories. Certainly, such challenges are more typical for the empirical research — when
sociologists turn their theoretical concepts into sets of empirical indicators which have to be clear
enough for the respondent to understand and answer the questionnaire and for the sociologist to
interpret these answers correctly. Nevertheless, the lack of generally recognized conceptual
definitions is no less important, because the general picture of social reality is necessarily made of
them (the society is described as either fair, consisting of trustworthy institutions that provide
opportunities for being happy, or in the opposite statements). The article presents a possible
reconstruction of the strategy that sociologists use in the search for conceptual definitions for such
complex concepts with varying connotations as love, happiness, trust and justice. This strategy
consists of two steps: focus on the macro-sociological dimension of the phenomena under study as
determining its various manifestations and everyday interpretations (the key step in the study of love
and happiness); and identification of objective and subjective indicators of the phenomenon under
study (the key step in the study of trust and justice). For instance, in the study of love and happiness,
there is the obvious micro-sociological perspective that implies personal responsibility for being
happy and loved, and the hidden macro-sociological perspective that implies social standards for
identifying and achieving love and happiness; trust is defined as a source of social order,
cooperation, institutional, organizational and everyday interactions, which reduces the level of
uncertainty; in the searches for the conceptual definition of justice, there are two main approaches —
the first approach considers justice as one of many grounds for developing some theoretical model;
the second approach reconstructs justice either as an ‘ideal’ political-philosophical model of social
order or as a ‘means’ of the comparative analysis of its practical implementations.
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We live in the discursively constructed world without focusing on the meaning
of many words we use to communicate, to describe ourselves and others as unique
creatures or typical representatives of social groups, and to explain social actions and
phenomena. The words of everyday language and scientific discourse are often the
same, despite scholars’ efforts to achieve a higher level of generalization with special
concepts and categories in order to exclude insignificant details and provide reliable
explanatory models of social life. In sociology, this contradiction is determined
mainly by the empirical research: in different types of surveys based on various
techniques, we have to use questions that are clear enough to respondents to give
answers in principle and within the set conceptual frame. Therefore, we cannot but
ask people directly about trust, love, happiness or justice in some questions, even if
most other questions are made of other words obtained after the empirical
interpretation of the social phenomenon under study. Moreover, all four above-
mentioned words have many connotations, because we are used to thinking about
ourselves, others and social life in general in terms of happiness (how happy we are
and should be according to social standards), love (how love can be ‘identified’” and
‘measured’), justice (why the world or people are unfair in general or to us in
particular) and trust (what are criteria of social and interpersonal trust) referring to a
variety of images constructed by the media, advertising, cinema, literature and works
of art within different national traditions and models of mass culture.

Thus, the question is whether sociologists use some standard strategy for
constructing conceptual definitions [see, e.g.: 41] for such complex concepts with
varying connotations, which is the necessary first step in their empirical
‘measurement’. Perhaps, there is a general path in the sociological search for
‘legitimate’ conceptual definitions of intangible and ambivalent ‘objects’ (taking into
account that some social phenomena can be underrepresented to be worth studying,
some can be tabooed, some are traditionally ignored as irrelevant/insignificant
despite their acuteness in either sociological discourse or everyday life). The
emphasis on the first step (focus on the macro-sociological dimension of the
phenomena under study) on this general path is more typical for the sociological
interpretation of more personally ‘loaded’ words (like love and happiness); while the
emphasis on the second step (identification of objective and subjective indicators of
the phenomenon under study) is more typical for the sociological interpretation of
more socially ‘loaded’ words (like trust and justice) due to their greater importance
for social control and order. Sometimes these steps are well represented in a specific
book, but more often we need to reconstruct them from many works on different
aspects of the social phenomenon under study.

A good example of the first step is the book by Illouz who defines sociology
as “a study of collective forms of sufferings: inequality, poverty, discrimination,
diseases, political oppression, large-scale armed conflicts, and natural disasters...
Sociology has been very successful in analyzing these collective forms of suffering,
yet has neglected the analysis of ordinary psychic sufferings that inheres in social
relationships... If sociology is to remain relevant to modern societies, it must
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imperatively explore the emotions that reflect the vulnerability of the self in
conditions of late modernity that is at once institutional and emotional” [25. P. 15].
Although the book describes love [see in more detail: 53], the same applies to
happiness: there is the misery of both love (romantic pain) and unhappiness (despite
objective well-being); there is the great transformation of both love and happiness
as expressed in the changes of our will (how we want something), recognition (what
matters for our self-esteem) and desire (what we long for and how); there is the
marketization (penetration of marketing language and techniques into the realm of
interpersonal relationships ) of both love and happiness [according to: 38] — the
mass media sets criteria of attractiveness and worth for being loved and happy,
because “sexuality, desire, and love [happiness] had become tightly intertwined
with social stratification... and penetration of economics” [25. P. 58].

In the contemporary society, both love and happiness are increasingly
considered a matter of personal choice, although it is as increasingly hard to make
choices in the world of real and imagined options given our cognitive biases,
‘information overload’ and emotional delusions (we ‘learn’ fictional emotions
through the identification with fiction and cinema characters and storylines). In the
pre-modern times, “the center of gravity... referred to propriety, and strongly coded
sex and gender conflict; today it focuses on the self disconnected from rank and
defined by interiority and emotions; ...to be in love [happy] is to overcome a sense
of ordinary invisibility, and entails a sense of uniqueness and an increased sense of
self-worth” [25. P. 112, 113]. “Social worth is no longer a straightforward outcome
of one’s economic or social status, but has to be derived from one’s self, defined as
aunique, private, personal, and non-institutional entity. ...And modern social worth
is chiefly performative: it is to be achieved in the course of and through one’s
interactions with others” [25. P. 119], which can make us both loved (rejected) and
happy (miserable). Moreover, “pre-modern rationality involved little or no formal
‘expert’ knowledge... Contemporary actors from adolescence to adulthood develop
an elaborate set of criteria for the selection of a mate and very sophisticated means
to reach their goals [love and happiness — socially desirable and ‘standardized’ life
goals]” [25. P.180]. Because the options and choices are numerous, changing and
rationalized, we need ‘experts’ (from psychological counseling, divorce lawyers
and non-fiction books to close friends or occasional anonymous friends in the
Internet) to explain and ‘teach’ us what are our ‘real’ feelings and desires, what are
true and achievable love and happiness, what are indicators of us having become
loved and happy is we are not sure about our feelings and ‘status’.

The searches for definition and acquisition of happiness and love went far
beyond the limits of fiction that has always been involved in providing people with
answers to questions on what happiness is and how to find love. Certainly, love is
a less popular sociological issue than happiness the ‘features’ of which we can learn
from international happiness rankings (combine statistical and survey data),
national polls based on self-assessments (sometimes compare these assessments
with objective indicators of well-being), and numerous articles, books, guides and
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courses providing recommendations on how to find happiness by ‘leaving the
comfort zone’, changing the ‘wrong’ organization of one’s life or learning to
interpret it differently (happiness is declared a personal concern and responsibility
[according to: 3]). The contemporary society ousts happiness from the macro-
sociological perspective by stressing that the possession of material and social
benefits would not make one happy unless one is satisfied with oneself and one’s
life (either filled or not with the attributes of success). Moreover, everyday
stereotypes of happiness do not always agree with its interdisciplinary
interpretations. For instance, philosophical definitions emphasize the axiological
essence of happiness as “the highest guiding principle or an ideal” [see, e.g.:
44. P. 25], psychological definitions — its positive emotional content as
satisfaction and meaningfulness of life, acceptance of oneself and the world, and
“full account of what happiness is” [see, e.g.: 46; 1. P. 9]; international comparative
research projects — its social-economic indicators as no less important than self-
assessments of well-being [see, e.g.: 6; 60; 61], and so on.

Thus, being as ‘subjective’ as love (due to the society’s efforts to make them
as ‘personal’ as possible), happiness is closer to trust and justice in its conceptual
interpretations, because it has also turned into an “‘umbrella term’ implying a variety
of criteria for assessing various aspects of social reality [see, e.g.: 56]. The specific
combination of these criteria depends on our ‘status’ when assessing our life or
general situation: as participants of everyday life (in the Schutzian perspective), we
strive to live a happy life (as loving and loved people) in the society that provides
us with opportunities, limitations and means for finding happiness (love); as
representatives of other ‘life worlds’ (like sociological science), we strive to
distance ourselves from everyday stereotypes of happiness in order to develop its
conceptual definition and empirical indicators. Macro-sociological objective
indicators (poverty, unemployment, housing conditions, etc. [see. e.g.: 6; 24; 60;
61]) and micro-sociological subjective indicators (life satisfaction, degree of
loneliness, etc. [see, e.g.: 1; 8; 36; 42]) of happiness can contradict: for instance, an
increase in income does not necessarily determines an increase in the subjective
well-being [see, e.g.: 12; 13; 29. P. 15; 47. P. 362; 48. P. 153; 55].

Thus, there are two intertwined perspectives in the study of love and happiness:
the obvious micro-sociological perspective that implies personal responsibility for
being happy and loved, and the hidden macro-sociological perspective that implies
social standards (reproduced by social institutions and discourses) for identifying
and achieving love and happiness in general and for different genders, generations,
other social groups and actors. “As Karl Marx famously put it, ‘Human beings make
their history themselves, but they do not do so voluntarily, not under circumstances
of their own choosing, rather under immediately found, given and transmitted
circumstances’ [25. P. 6]. The combination of these two perspectives in the study
of complex concepts with varying connotations provides endless possibilities for
the theoretical and empirical research. However, this combination obviously favors
the macro-sociological perspective as emphasizing that personal choices provided
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by the contemporary society are illusionary: the society makes us believe in endless
opportunities while creating many insuperable limitations (social rules and
discourses impose specific scenarios on social milieus and society in general). The
contemporary society overburdens us with musts even in our emotional life
[22. P. 12] (macro-sociological perspective), and we develop strategies to cope with
the social-cultural pressure (micro-sociological perspective) in order to find love
and happiness. “What makes love [unhappiness] such a chronic source of
discomfort, disorientation, and even despair can be adequately explained only by
sociology, ... because the contents of thoughts, desires, and inner conflicts have an
institutional and collective basis” [25. P. 12, 13].

The second step in the study of complex concepts with varying connotations is
the choice of a combination of objective and subjective indicators, albeit often with
an emphasis on the former and an ignorance of the latter. Thus, scholars recognize
the ambiguity and complexity of the word ‘#rust’ but often interpret it in a simplified
way — as a kind of an invariable attribute of a special type of relationship between
individuals, groups and institutions. In traditional societies, trust was based on social
and moral imperatives, today it is rationally based on social-economic structures, i.e.,
trust is reproduced for a variety of purposes (for instance, in the theory of institutional
economics, trust acts as an effective way to reduce transaction costs). This simple and
convincing interpretation of trust reveals a paradox: if there is institutional trust, then
there would be institutional distrust, and their ratio depends on the social-cultural
situation in the specific country in the given historical period.

Sociology cannot claim exclusive rights in the study of trust due to its
interdisciplinary [see, e.g.: 2. P. 208; 7]; therefore, sociological searches for its
definitions rely on trust’s political, anthropological, historical, economic and other
interpretations [see, e.g.: 28]. Social sciences prefer to consider trust, on the one
hand, through its origins and consequences in social life; on the other hand, through
the factors and practical implications of different ‘types’ of trust — interpersonal
[see, e.g.: 27; 49], organizational and institutional [see, e.g.: 31. P. 42-43, 62],
spontaneous and voluntary, thoughtful and rational, cognitive, dispositional and
moralistic, modern (trust is scattered among friends and colleagues and supported
by formal systems of law, professional competences, etc.) and pre-modern (trust is
concentrated in kinship systems, local communities and religious cosmology, which
guarantee a sense of security, i.e., this is an idealized Tonnisian image of the
community as a system with poorly differentiated formal connections but with
strong social and personal ties based on loyalty and uniformity of values and
morality) [see, e.g.: 17; 31; 32. P. 49-50].

In the sociological tradition [see, e.g.: 16; 20; 50], trust is defined as a source
of social order, cooperation, institutionalization, organizational management, and
everyday interactions [see, e.g.: 16. P. 95; 30. P. 667; 31. P. 20; see also: 26; 58].
Such a wide range of functions is determined by trust’s unique ability to reduce the
level of uncertainty [see, e.g.: 17; 50. P. 25, 115], although there are still debates
about the determinants of this role of trust and about the forms of social interaction
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which can either strengthen trust or be reinforced by it. Nevertheless, this is a good
conceptual interpretation of trust — it explains both the simplest everyday
interactions and the most complex political, economic and social phenomena [see,
e.g.: 9; 19; 21; 23; 34; 40]. However, this does not mean that this interpretation
implies a generally accepted system of empirical indicators [see, e.g.: 43; 45; 57,
59; 62]: in the survey, when respondents say that they trust the state, government,
church, army or loved ones, they mean very different things just grouped under the
term ‘trust’, but we ignore such semantic differences in order to obtain at least
partially reliable and valid empirical data. This purposeful ignorance is justified by
the emphasis on the objective — organizational and structural — factors and
foundations of (dis)trust. For instance, behind various manifestations and practices
of corruption (including clientelism), there are the same mechanisms — admiration
for informal institutions, flexible networks and social capital, privatization of the
public sphere, etc. [see. e.g.: 37].

Although the level of social trust is sometimes considered as determined by
the level of social justice, the latter is also full of political connotations, social-
economic meanings, and everyday interpretations (in the Schutzian perspective,
justice is both a ‘first-order construct’ and a ‘second-order construct’) [see in more
detail: 54]. According to Sztompka [50. P. 384], there are three levels of the idea of
justice: (1) general moral principles that set socially recognized or desirable rules
of behavior, (2) legal norms formalized in codes and laws, (3) implementation of
these rules, norms and laws. The key difficulties in the sociological definition of
justice are determined by the paradox: people think about justice mainly in the first
interpretation, sometimes remember about the second one, while sociologists prefer
to ask them about the third, i.e., our conceptual interpretations focus on justice as a
macro-sociological category.

In the debates and searches for the general definition of justice as a macro-
sociological concept, there are two main approaches. The first approach considers
justice as one of many grounds for developing some theoretical model. For instance,
there is a functional-instrumental interpretation of justice as a value that supports a
certain way of life; therefore, one can make a historical typology of societies that
differ, among other things, by the types of inequality and violence that were
acceptable as fair [33. P. 12—-13]. There is a critique of this theory of justice as some
objective state of social order, because the most exploited and oppressed classes
can mistakenly believe in social justice of the absolutely unfair social order due to
its rationalization or their delusions [14. P. 238].

Another example of considering justice as performing an auxiliary function in
the social development is presented by “an ambitious and large-scale reconstruction
of a pillar of the Western civilization — the coexistence of various forms of
‘Justice’, 1.e., those differences between legal and moral norms, between crime and
sin, which made possible the idea of justice based on freedoms and guarantees”
[39. P. 4]. To explain the current crisis of the globalizing world (crisis of the rule
of law and erosion of the concept of justice), Prodi reconstructs the history of the
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West from the Middle Ages to the present day focusing on the 15" —17" centuries,
when the codification of legal and ethical norms started and led to the dualism —
sin as disobedience to the moral law (‘divine justice’ based on reason) and crime as
disobedience to the positive law (‘human justice’ based on reason and power).

For Prodi, the history of modernity is the gradual approval of a written norm,
which eventually became a state monopoly and gave rise to a conflict between
conscience (metaphysical natural-divine law based on the concept of sin) and law
(changeable law of the state based on the concept of crime) due to the transition from
the model of ‘law is law for it is fair’ to the model of ‘law is law for it is established’.
Discussions about the relationship between conscience and law (a mandatory set of
rules) put an end to the legal pluralism of the medieval world and laid the foundation
for modern ethics which obliged not only subjects to obey the sovereign (authority),
but also the sovereign to respect the freedoms and rights of subjects. In the course of
complex institutional and social-cultural transformations of the 17 century, there
was a transition from the moral theology of churches to the political-economic ethics
of the 18" century in search for a new legitimation of the norm. According to Prodi,
morality was legalized through the criminalization of sin, law was moralized through
the condemnation of civil and criminal lawlessness, and later the positive law became
self-referential (combination of ideology, institutions and rituals).

Prodi insists that the contemporary world of a one-dimensional norm destroys
the very idea of justice: “Justice supervises and punishes us for our sexual habits
(reaching the point that manifestations of feelings are regulated by law and
discussed in court), imposes new prohibitions, paralyzes family relationships,
economic activity and work, health care and school education, and accompanies us
from birth to death. ...Abortion and euthanasia, in addition to genetic manipulation
and environmental protection, are the most striking manifestations of the inability
of the one-dimensional norm to solve problems of justice... Protecting minorities or
sectors of society considered weak with the help of special legal norms and courts,
despite good intentions, also paralyze society just as ‘political correctness’ turns
into dangerous censorship” [39. P. 505]. Thus, to achieve social justice, we need to
return the gap between the legal norm and the collective moral norm (in Russia, this
gap remains and is unlikely to disappear given the strengthening repressive
measures of the state under the persisting informal types of social interactions).

In the second approach to the definition of justice, scholars strive to construct
its ‘ideal’ political-philosophical model in order to make reasonable judgments on
comparative justice with practical implications for the fight against injustice. Sen
criticizes those theories of social justice that construct a model of an ideally fair
social structure and reject a comparative analysis of social realities. According to
Sen, in our daily lives we face various forms of inequality and oppression, but even
famous historical figures did not try to create a perfectly fair society — only to
eliminate as much injustice as possible [47. P. 11]. Sen believes that we need a
theory of justice that would clarify rather possible approaches to strengthening
justice and eliminating injustice than the nature of perfect justice — this theory
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would become a basis for practical reasoning by considering both institutional
weaknesses and individual deviations as sources of injustice.

Sen develops his conceptual definition of justice by rejecting its three
traditional interpretations: the definition of justice as fairness and the call for
establishing the principles of justice by creating a social structure based on ‘fair
institutions’ (Sen does not deny the role of institutions but emphasizes their
instrumental nature); the search for perfectly fair social structures, which started
during the Enlightenment (Sen opposes this search with a comparative method but
supports the theory of ‘social contract’); the interpretation of rationality and justice
as exclusively European achievements of the Enlightenment (Sen shows that there
were powerful traditions of reasoning and ideas of justice, honesty, responsibility,
duty, kindness and rightness in the intellectual history of non-Western societies).
Thus, Sen considers the comparative analysis a basis of justice, because public
debates and reasoning guarantee some objectivity of political and ethical opinions,
and argues that justice should be based on the idea of honesty in order to avoid
biases in judgments and to respect interests and needs of others.

Sen reproduces the traditional sociological dilemma ‘macro-micro’
(institutions — behavior) by asking how the imaginary coherent and logical models
of social contract (‘people strive to ensure social justice by good deeds’) can be
achieved in our real world. Sen does not deny the importance of institutional
equilibrium and its restraining function — he argues that we need institutions
strengthening justice and should not consider ‘right/fair’ institutions as self-
sufficient manifestations of justice [47. P. 130]. The study of social justice led Sen
to the analysis of the relationship between happiness and well-being (determined
by both social circumstances and subjective assessments). He does not agree with
the idea that happiness is a criterion for assessing social justice, because there is a
difference between well-being and happiness, on the one hand, and freedom and
opportunities, on the other hand [see, e.g.: 29]. However, if we do not attribute a
despotic determining role to happiness, it can rightfully be considered a very
important factor, among other things (equality, freedom, etc.). Therefore, the main
goal of all theories of justice is to make peoples’ life better by helping them to fight
injustice and by explaining their personal responsibility for protecting and
strengthening justice by one’s choices. This is a very difficult task for ‘experts’ that
are expected to provide criteria for happiness, trust and justice (and their opposites),
and this task has become even more difficult under the ‘death of expertise’ [35; see
in more detail: 52].

Neither sociologists nor other social scientists have developed clear and
reliable definitions of the phenomena that constitute the very foundations of our
social life (love, happiness, trust and justice), despite numerous theoretical works
and empirical research describing the society in the perspective of these phenomena
(how happy we are and why, what types of love are important for us and why, whom
we trust, and whether we believe in social justice). The lack of such conceptual
definitions is so crucial, because the public prefers clear instructions on what to do
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and trusts government as relying on expert opinions. The covid-19 pandemic
created not only the objectively new social-economic-political situation but also
made us all personally responsible for difficult choices in the spheres we are not
competent in and not capable of controlling the outcomes of our decisions [see:
3. P. 5; 15]. Certainly, we still trust doctors, lawyers and many others when we
run into troubles, but we learn to use their “established knowledge as an off-the-
shelf convenience as needed and only so far as desired” [35. P. 4]. This worsens
the traditional situation with the academic ‘ivory towers’ (experts retreat into
scientific terminology and interact only with ‘equals’ in knowledge and rigor) and
aggravates the scale of risks in the contemporary society [see; 5; 10], which leads
to a general decline in social trust (to major social institutions based on expert
knowledge [see: 18]), in social justice (not supported by social institutions), and,
finally, in the very possibility of social happiness (if social institutions fail to
provide necessary freedoms, opportunities and rules). Thus, ambiguous and
confusing conceptual definitions undermine the very foundations of social order,
which requires our efforts to more clearly describe the society we live in with the
most essential social notions both experts and laypeople use [see: 4; 51].
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JICHHWE CBOUX OCHOBHBIX ITOHSATHI: MHOTHE CJI0Ba MOBCEIHEBHOTO SI3bIKa M HAYYHOTO TUCKypCa COB-
NaJarT, HECMOTPS HA TO YTO COLIMOJIOTHYECKHE KaTerOPHH IIPEAIOJIaraT 0oJiee BEICOKUH YPOBEHb
0000meHus. besycnoBHO, mpobiieMa KOPPEKTHON MHTEPIIPETAIINH MTOHATHI OoJiee XapaKTepHa IS
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SMIUPUUECKON pabOThl — KOT/a COLMOJIOTH MIPEBPAIIAIOT CBOM KOHIIENTHI B HAOOPHI IMITUpUYE-
CKUX WHJIMKATOPOB, KOTOPBIC JOJDKHBI OBITh HACTOIBKO MOHSTHBI PECIOHJCHTAM, YTOObI OHH
CMOTJIM OTBETHThH HAa BOMPOCHI AHKETHI B 33/IaHHBIX UCCIIEOBATEIEM KOHTEKCTYalbHBIX paMKax, a
COIMOJIOTH CMOTJIM CHIENaTh MO Pe3yJIbTaTaM aHaju3a STHX OTBETOB OOOCHOBAHHbIC BBHIBOABI. Tem
HE MEHee, OTCYTCTBUE OOLICTIPU3HAHHBIX KOHIIENTYaIbHBIX ONPE/ICICHI — He MEHee BayKHasl I1po-
OseMa, IIOTOMY YTO Hallle MPEACTABICHUE O COLHAIBHON PEAbHOCTH KOHCTPYUPYETCSI HMEHHO U3
HUX (MBI cYMTaeM OOILECTBO CHPABEIMBBIM, COCTOSIINM M3 HHCTUTYTOB, KOTOPBIM MBI JIOBEpsieM
1 KOTOpbIE 00ECIIeUYUBAIOT HAM BO3MOXHOCTH CTaTh CYACTIIMBBIMH, HJIH K€ TPHUIEPKUBAEMCS MIPO-
THUBOIOJIOKHBIX OIICHOK). B crarhe mpeacraBieHa BO3MOXKHAsI PEKOHCTPYKLIUS CTPATErnH MOUCKA
KOHIICHITYaJIbHBIX onpe,ueﬂeﬂnﬁ TaKHMX CJI0KHBIX ITOHATHUHM C MHOXKECTBEHHBIMU KOHHOTalUsAIMHU, KaK
JII000BB, CYACThE, JOBEPHE U CIIPABEAIMBOCTh. JTa CTPATErHs BKIIOYAET B ceOs /1Ba mara: poKycH-
POBKY Ha MaKpO-COLMOJIOTTYECKOM U3MEPEHNH paccMaTpUBaeMoro (heHoOMeHa, IIOCKOJIEKY UMEHHO
9TO U3MEPEHHUE ONPEJIENSIET er0 Pa3HOOOPa3HbIE MPOSIBICHUS U TIOBCEJHEBHBIC TPAKTOBKH (B H3Y-
YEHUH JIIOOBH M CHACTBSI ATOT LT SIBJISIETCS OCHOBHBIM); OIIpe/ieJIeHHEe OObEKTHBHBIX M CyOBEKTHB-
HBIX HMHIMKATOPOB paccMaTpuBaeMoro (eHoMeHa (KJIFOYEBOW IAr B UCCICAOBAHWU JIOBEPUS U
crpaBeNIUBOCTH). Tak, B COIMOIOrMIECKOM aHAIN3e JIOOBU U CHACThS MUKPO-COLMOIOTHYECKAS
TPAaKTOBKa OYEBUIHA (JIMYHAS OTBETCTBEHHOCTH 3a TO, YTOOBI OOpPECTH CYACThe W JIFOOOBE), a ee
MaKpO-COLMOJIOTHYECKAsl AeTepMHUHAIIMS — He Bcerna (ColuanbHasi CTaHIapTU3alis KPUTEPUEB
oOpeTeHust cuacThbs U JIOOBH); JOBEPUE BBICTYAET HCTOYHUKOM COLIMAILHOTO MOPSIIKA, COTPYAHHU-
YeCTBa, WHCTUTYIMOHAIBHBIX, OPTaHU3AIl[MOHHBIX M IMOBCEIHEBHBIX B3aHMMOJCHCTBHUN, KOTOPBIH
CHIYKAeT ypOBEHb HEONPEEeICHHOCTH; B MMOUCKAX KOHIENTYaJIbHOTO ONPE/IEICHHs CIIPABEAIHBO-
CTH MOKHO BBIJICJIUTh J{BA OCHOBHBIX HAIPaBIICHUS — CIPABEUIMBOCTD BbIcTynaet (1) omHUM K3
MHOXECTBa OCHOBaHWH HEKOEH TEOPETHYECKOW Monaenau oOImiecTBa, (2) «uacaTbHON» MOTUTHKO-
¢bunocodckoii MOJEIIBIO COLMABHOTO MOPSIIKA WIIM «MHCTPYMEHTOM)» CPaBHUTEIBHOI'O aHAJIH3a
€ro Pa3HbIX BEPCUM.
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