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Abstract. The phraseological units analyzed in a comparative aspect reflect the peculiarities
of the national worldview. The purpose of the study is to identify and compare the semantics and
linguocultural properties of animal phraseological units with religious component in Russian
and Chinese languages. The relevance of the topic is due to the insufficient study of idioms
with the name of an animal component in the aspect of religious beliefs and traditions. The
linguistic focus of this study is the phraseological units of the Russian language, reflecting
the Christian and pagan ideas of the Russian people. The selection of the analyzed Chinese
language material is due to the significant influence of Confucianism, Taoism, and Buddhism
on Chinese culture. In the work, using a set of methods and techniques, such as linguocultural
analysis, comparative analysis, and classification, the phraseological units of the Russian and
Chinese languages with names of marine animals components birds, and terrestrial animals
are studied. Similar and different figurative and symbolic meanings of animals are revealed
in the two linguocultures. Discrepancies in the national and cultural connotations of animal
images among speakers of Russian and Chinese languages against the background of religious
and confessional differences have been established: the image of the same animal in different
linguistic cultures generates different meanings. In addition to the discrepancies, Russian
and Chinese idioms reveal semantic similarities due to the commonality of moral and ethical
doctrines of Russian and Chinese speakers.
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ConocTtaBuTenbHbIN aHaNN3
300HMMoOcoAepKawmx ¢ppaseonornsmon
C peNNrno3HbIM KOMMNOHEHTOM B PYCCKOM 1 KUTallCKOM AA3blKaxX

Jluna Tun ® B, MLB. JIbicsikoBa

Poccutiickuit yauBEpCcHTET Ipy:KOBI HAPOHOB, Mockea, Poccutickas @edepayus
B 1042215065@pfur.ru

AHHOTanus. Opa3eosornyeckuil cocTaB, U3y4aeMblil B COMOCTABUTENHHOM acHeKkTe, oTpa-
’KaeT 0COOCHHOCTH HAIIMOHAJIIBHOTO MHPOBO33peHHs. Llenp ncecnenoBanust — BBISIBUTH U CO-
MIOCTaBUTh OOPa3HO-CEMaHTHUYECKHE M JIMHTBOKYJBTYPOJOTHYECKHE CBOWCTBA 300HHMOCO-
JiepKalux Gppa3eosoru3MOB C PEIUTHO3HBIM KOMIIOHEHTOM B PYCCKOM M KMTailCKOM SI3bIKaX.
AKTyaabHOCTh TEMBI 00YCIIOBIICHA HE JOCTATOYHON M3yUYEHHOCTBIO ()Pa3coIOrU3MOB C KOM-
MIOHEHTOM-HAaUMEHOBAHUEM >KMBOTHOIO B aCHEKTEe PEJIUTHO3HBIX BEPOBAHUN M TpaJuLIUil.
JIuHrBUCTHYECKUM (OKYCOM HCCIIEJOBAHUSI BPYCCKOM SI3BIKE SIBISIOTCS (Pa3zeosioru3Mbl,
OTpaXarwlHe XPUCTHAHCKUE M SI3bIYECKHE MPEACTABICHHUS PYCCKOrO Hapojaa, B KMTalCKOM
sI3bIKE — SI3BIKOBOM MaTepuas, 00yCIOBICHHBIN BIHsHUEM KOH(YIMAHCTBaA, Jaocu3ma, Oy/1-
nu3Ma. B pabore ¢ mpuMeHeHHEeM KOMIIJIEKCa METOJIOB M METOJAUK, TaKHUX KaK JMHTBOKYIIb-
TYPHBIH aHAJIN3, COTIOCTABUTENBHBIN aHAIN3, KIIaCCU(PUKALIHS, NCCICTOBAHbI ()PA3€0TOT U3MbI
PYCCKOTO M KMTAaWCKOrO S3BIKOB ¢ KOMIOHEHTAMM-HA3BaHUSIMHM MOPCKUX JKMBOTHBIX, MNTHII,
Ha3eMHBIX )KUBOTHBIX. BCKPBITHI CXOHBIE M Pa3IUYHbIE 00Pa3HO-CHMBOJINYECKNE 3HAYCHU S
JKUBOTHBIX B JIBYX JIUHTBOKYJIBTYpPaxX. YCTAHOBJIEHBI PACX0XKACHUS B HAIHOHAIIBHO-KYJIBTY -
HBIX KOHHOTAIMAX 00pa30B )KUBOTHBIX Y HOCUTEJIEH PyCCKOr0 M KMUTACKOTr0 SI3bIKOB Ha (hOHE
PEIUTHO3HBIX U KOH(PECCHOHATBHBIX pa3MUdHii: 00pa3 OZHOTO M TOTO XK€ JKMBOTHOTO B pa3-
HBIX JIHHTBOKYJIBTYpax MOPOXKAAET pa3InUHbIe CMBICHBI. [[OMUMO pa3nu4uii, pycckue u Ku-
Talickue (hpa3eosoru3mMbl 0OHAPYIKUBAIOT CEMAHTHYECKYIO OJIM30CTh, 00YCIOBICHHYIO 001II-
HOCTBHIO MOPAJIBHO-3THYECKUX JOKTPUH HOCUTENEH PYCCKOTO U KUTAWCKOTO S3BIKOB.

KaoueBble cioBa: 300HHMMOCOIEpKAIIMI (Ppa3eosoru3M, COIMOCTABUTEIbHBIA aHAIN3, S3BIK
1 KyJIbTYpPa, PEITUTHO3HBII KOMIIOHEHT, XPHCTHAHCTBO, KOH(YIIMAHCTBO, JA0CH3M, OyI/IN3M
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Introduction

“A man lives not just in the physical environment, he lives in a symbolic
Universe” [1. P. 95]. Symbols do not emerge by themselves but represent products
of human conscience. Nationally specific symbols allow analyze peculiarities
of national worldview, world perception. Multidimensional studies of a symbol
caused an academic interest of a large number of scholars, such as A.F. Losev [2],
A.A. Potebnya [3], V.V. Kolesov [4], Yu.M. Lotman [5]. A.A. Potebnya stated that
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“it’s only from the point of view of language that one can arrange symbols, put
them in order, correlating with the people’s worldview, but not with the arbitrariness
of a writer [3. P. 6]. In the linguocultural aspect, a symbol might be treated
as a stereotyped phenomenon of the context characteristic for any culture due
to which “a symbol is encoded into the context of various cultures possesses different
meanings in them” [6. P. 178]. For instance, in the conscience of the Russian people
the image of a fish is associated with freedom, which is reflected in the idiom xax
puioa 6 sooe (lit.: ‘like a duck to water’). In the Chinese linguoculture, a fish means
‘welfare’, ‘prosperity’ because the hieroglyph . ( [y1] ‘a fish’) has a homonym 4
( [yu] ‘plenty of’), meaning ‘abundance’, ‘reserve’.

A symbol is close to an image which allows speaking about symbolic
images. From the start, a man and animals existed on the Earth; animals
accompany people in their everyday life in business activity which is why in the
zoonymic lexis and phraseology with a zoonymic component which are passed
from generation to generation, there is reflected a cognitive process of the
world around. Images of phraseological units with an animal name component
are motivated by the folk living, legends, mythology, history, custom, etc. But
“the imagery should be based on the objective linguistic criteria which would
primarily take into account the factors, influencing the appearance of the
images given” [7. P. 137]. One group of those factors makes up religious and
confessional beliefs and traditions.

The relevance of the topic under consideration is determined by the
insufficiency of studying the phraseological units with animal names containing
a religious meaningful component. The present study treats Russian and
Chinese phraseological units involving animal names and religious imagery-
semantic component on the basis of comparative analysis. The study is based
on the complex of methods: the method of continuous sampling, descriptive
method, component analysis, contextual analysis and statistical analysis. The
aim of the study is to reveal general and specific linguocultural peculiarities
of the mentioned above phraseological units among the bearers of Russian and
Chinese.

The research material makes up 35 Russian phraseological units
retrieved from “The Encyclopedic Dictionary of Biblical Phraseology”
by K.N. Dubrovina (2010) [8] and “The Dictionary of Russian Phraseology,
Historical-and-Etymological References Book™ [9] by applying the method
of continuous sampling, and 153 Chinese phraseological units retrieved
from two dictionaries: “The Buddhist Phraseology” and “The Large
Etymological Dictionary of Chinese Phraseology”?. Translation into Russian

' Zhu, Ruiwen (2006). Buddhist phraseology. Shanghai: Gezhi Publ.
2Zhu, Ruiwen (2010). 4 Large Etymological Dictionary of Chinese Phraseological Units. Peking:
Chinese Emigrant Publ.
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of the Chinese linguistic materials is retrieved from the resources of the site
“Large Chinese-Russian Dictionary’. In modern Russia, the predominating
confession is the Orthodox Christianity; in before-Christian ancient Russian
society the sufficient influence on the Slavonic life and culture was rendered
by pagan beliefs. And accordingly, for the goals of the given study, there were
chosen phraseological units reflecting both Christian and pagan ideas of the
Russian people. A significant influence on the Chinese culture was made
by Confucianism, Taoism and Buddhism, which determined the sampling
of the Chinese phraseological materials.

The carried out study has shown that in the Chinese phraseological units
with a religious component the animal world is represented more vastly than
in the Russian ones. Thus, In Russian, different from Chinese, there are lacking
phraseological units with the names of such animals as tiger, deer, hare, duck,
ant, mouse, mantis, monkey, swan, silkworm, bear, fox, scorpion, wolf, crane,
dragon, kylin, night moth, eagle owl, parrot, fly, quail, owl, phoenix, magpie,
turtle dove, crow, bee, sparrow, turtle, lobster, frog, whale.
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Fig. 1. Animal names in Russian and Chinese phraseological units with a religious component
Source: compiled by the authors.

*The CKRS — A Large Chinese-Russian dictionary [Electronic resource]. URL: https://bkrs.info
(accessed: 11.03.2024).
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The Book of Genesis reads that on the fifth day, the God created the first living
creatures which live in the water and fly in the air. On the sixth day, the God created
a rather higher form of life — cattle and animals living on the dry land which
possess higher type of conscience to compare with fish and birds*.

Let’s analyze the phraseological units with similar zoonymic components
in both languages (in order of the God’s creation of those animals).

Sea animals
Fish

Among Russian phraseological units, the component fish is of a high
frequency and often nominates negative human qualities, e.g. in Russian:
Hem kak pwuloa (about a taciturn, quiet person); xax pwvlba 00 1€0 OGumwvcs
(about useless efforts of no result); puiba ¢ conoser enuém (about dishonest
administrators), etc. The Russian expression u3 nopocs 6 kapacs; nopocs
npespamums 8 Kapacs is motivated by a peculiarity of the Russian religious
ritual to refrain from eating, or eating restrictions on the religious observance
like a fast. In course of a fast it’s forbidden to eat meat, but an evil cunning
monk impudently neglected the strictest Church prohibition — he tasted pork,
and at that he said, “Well, a piglet, turn into a fish, into a crucial carp!”. This
phraseological unit is used when some circumstances make believe something
real for a wish, make a deal with someone’s conscience.

In the Chinese culture, fish symbolizes not only wealth, but also love
and happiness. The symbolism of love is connected with fish’s dependence
on the water, and, on the other hand, the fertility of fish itself renders positive
attitude: the more children — the happier the family is. The component fish
while symbolizing a wish and something positive take place in such Chinese
phraseological units, like ZZAKMH (lit.: ‘climb a tree to seek a fish’; fig.: ‘make
something useless known beforehand’, ‘waste time’); FMIEE] (lit.: “in fish nets
swans are never found’; fig.: ‘to get something you didn’t want or strived to’,
‘misfortune took the innocent’; 5525 (lit.: ‘catching a fish to forget about
a bow net’, fig.: ‘be thankless’); NMWIKH (o move fish into a whirlpool’.
According to Man-Tzu, an otter does so, and so do similar to it evil rulers
from whom the people runs away to good tsars’. Fig.: ‘push into embrace
of one’s enemy’). In Taoism, the black fish (dallia) is a symbol of the son’s
fidelity: in the eating habits of big black fish species, the essential part makes
the younger species. But there exists the folk belief: having pity for the parents,
the small fry sacrifice themselves not to leave the parents hungry [10. P. 9].

* Witness, Lee (1998). The Bible (restorative translation). Ed. by the Living Stream Ministry
Department. Anaheim: Living Stream Ministry.
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The Russian proverb psiba uwem, 20e enyboice, a uenosex — 2oe ayyuie
translates the strife of a man to change his life for the better. Fish habitation
in water reserves is reflected in the Chinese phraseological unit rethought in the
Taoism philosophy: ¥ %2 (lit.: “if to look attentively, you would see a fish
even in the whirlpool’; fig.: ‘learn about someone’s secret’). People thought
that to see a fish in the whirlpool is a bad omen bringing misfortune. One
shouldn’t follow a life principle: ‘more means better’. In the book “Yi Jing”
(Z%) [11. P. 9] there’s a wise maxim: everything reaching its maximum
is inevitably to change into its contrast.

Birds
A bird

In Biblical storylines, fairy-tales, mythology there are existing images of birds
symbolizing freedom, force, divinity, human soul, etc. The Russian phraseological
units: Kax nmuya nebecnas (boowcus), Ilmuyvr nebecuvie (Booxcwu) me cerom,
He JHcHym, a coimbl ovisaiom; Ilmuuka boxcus me 3Haem Hu 3a60movl, HU MpPyoa
originate from the Gospel of St. Mathew 6:26: «B3rnsaute Ha HEOECHBIX NTHII.
OHu He celoT, ¥ HE XKHYT, U He coOuparoT B amOapsbl, 01HaKo Baul HeOecHbIH OTell
kopMHuT ux. Pa3se Bbl He nopoxe ux?» (In Russian) [10. P. 46]. The image of a bird
primarily symbolizes a careless, easy-going life, and besides, it contains a negative
evaluation of a man being a vagabond, an idle person who lives at the expense of the
others. The second meaning which in the Russian language appeared later, became
rather widespread.

Confucianism as a moral-and-aesthetic trend influenced the worldview
which was formed in the Chinese culture. In the book “Lun yu” — Analects
of Confucius [12. P. 1] tells that % — ‘son’s respect’ and & — ‘respect of the elderly’
is the root of mercy. In the phraseological unit B%4S7E)5 (lit.: ‘a wagtail in the
plain’. Fig.: ‘about brothers in trouble’) there’s a reflection of anidea: 3. #%4Y —
‘a kind of a bird with a sharp beak, long wings and tail’, and after disappearing
from the flock the others chitter and look for the disappeared one. The metaphorical
use of the name of this bird also means ‘a talented capable worker’. Thus meaning
is manifested in the expressions like RE#A (lit.: ‘a good bird can differentiate
trees’. Fig.: ‘a good person can evaluate people, which he serves to’), and #5” +
(‘a great scholar but without a job position’ (according to Shijin); a crane chitters
at the far away marshes, and chitter spreads over the fields’).

The background of the Taoism teaching is simplicity, the strife for the origins
and natural approach — it is the rejection of the luxury way of life and active work,
the lessening of extreme wishes towards a person himself. The morals and ideals
of Taoism are fixed in such set expressions as: 55— (lit.: ‘a jenny wren nests just
on a single branch. Fig.: ‘have just one accommodation or one job); Z3JE& & (lit.: ‘live
like a quail and feed like a small bird. Fig.: ‘live without a permanent accommodation

KOI'HUTUBHBIE UCCJIEJJOBAHM . ITAPEMUOJIOI' A 353



Ding Lina Lysyakova M.V. RUDN Journal of Language Studies, Semiotics and Semantics, 2024, 15(2), 348-363

and the possibility to choose food; have a humble way of life and modest eating habits).
It’s worth to remark that Taoists consider useless the moves that disregard natural
rules of life. The phraseological unit of the Taoism origins W% 5% (lit.: sever the
crane’s legs and attach those to a ducko. Fig.: ‘about something unnatural) state that
the unnatural causes only harm, seems funny and absurd.

Arooster/a cock

Since the old times a rooster is close to people. Men know the habits of this
animal very well and transfer the rooster’s behavior peculiarities onto people,
who resemble this domestic bird by their actions. In Russian songs, fairy-tales,
proverbs and sayings the rooster’s image is associated with a man who demonstrates
importance and bullying, e.g., sasrcusiii kak nemyx; xooume nemyxom, etc. In legends
and superstitions of both nations a rooster has got a magic force: “his singing drives
away evil spirits, night demons and ghosts™ [13. P. 422]. In the Russian linguoculture
a rooster also allots special features depending on the color of its feathers: “red
is opposed to black. A red rooster is considered to bring good portent, while a black
one used to bring a bad one and be a devil’s procreation” [13. P. 423]. As to the
Chinese, such color symbolization doesn’t exist. The Russian phraseological unit
nycmums Kpacroeo nemyxa is connected with the mythological symbolization
of a rooster. Among the Slavonic people, according to the old Slavonic myth, the
red rooster embodied the God of fire as it was sacrificed to Svarog — the God of the
Sun and Light, personifying the Heaven.

Chinese phraseological units with a rooster component to a greater extent render
a negative evaluation, although in China, the rooster’s image is positive as it denotes
light, hope, diligence, etc. As is known, a rooster is a kind of ‘singing clock’ because
it’s a rooster but not a hen, who crows during the day-and night cycle. The Chinese
treat a ‘singing hen’ to be an evil token. In the phraseological unit of %] Z
(lit.: “a hen instead of a cock announces a sunrise’; fig.: ‘a wife handles a husband
and his business’, ‘a mistress governs the state’) which forms one of the five rules
of great interrelations of the Confucius teachings: a divine attitude of a husband
towards his wife and the wife’s subordination to her husband. Consequently, the
wife’s management means the family destruction. The phraseological unit with the
given component &R F}K (lit.: ‘one of the members of a family became divine, his
cocks and dogs went to live in heaven’; fig.: ‘a man has got an upper position in the
hierarchy of the Civil Service, and his relatives go up after him’) reflects the most
serious Taoism idea of learning the essence of the matter, to reach immortality and
turn into a divinity.

Field and land animals

Fig. 1. “The animal names in the Russian and Chinese phraseological units with
a religious component shows that by the frequency to use, the first three positions
are occupied by such animal names (In Russian): oBria/6apan/aruer, kopoBa/ObIk/
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tener; and 3mes. The Russian phraseological units on religious topics with the
given components overtake in number the similar Chinese ones: “To denote a kind
of an animal in Russian it’s possible to use in some aspects masculine gender nouns
(kpom, sx), and in the others — feminine gender nouns (naumepa, movuuv). In the
Chinese language, the words signifying a kind of an animal have no gender param-
eter’ [14. P. 60]. Thus, in Russian there are distinguished the animal names of male
and female sexes: 6apan/osya, xozén/koza, ovik/koposa; while in Chinese there
is more often used a general name of an animal without indicating a sex parameter,

e.g., °F (yang) u 7 (nin).

A ewe / mutton; a she-goat / he-goat

In the Russian worldview the images of ewe/mutton; she-goat/he-goat
symbolize weakness and are associated with a sacrifice, and render a negative
evaluation. But in the Christianity, a lamb/agnus is a symbol of Christ the
Savior, a symbol of purity, innocence and an innocent victim. Agnus Dei is one
of the names of Jesus Christ, known from the Gospel of John 1:29. In the
figurative meaning agnus denotes ‘a humble obedient man’. The Biblical phrase
of Agnus Dei, Jesus Christ is likened to an innocent lamb/agnus to be an animal
sacrifice which abolish human sins. In modern Russian the given phraseological
unit primarily denotes an innocent, open-hearted, obedient man. With time,
the phrase Aewey boorwcuii (nenopoumwiit) /| Agnus Dei (innocent) “changed
its semantics for the opposite; thus rather often people call a hypocrite, who
pretends to be an innocent unprotected victim” [8. P. 19]. Similar meaning
characterizes the Russian phraseological unit npuxuosieamscsa/npukunymuocs
aznuyem <boocoum>.

In the Biblical phrase 3a6ayowas osya [oseuxa) (0ywa) meaning ‘a lost sheep
(soul)’ God believers are compared with sheep, and Christ — with a shepherd.
Symbolizing good and evil Jesus counter-opposed sheep and goats which was
reflected in the Russian phrases: omoensmos/omoerums osey [06H08] om ko3nuwy
(lit.: divide the sheep from the goats; rel. (Latin): ‘ab haedis segregate oves’).
Kozén omnywenus (‘scapegoat’) is a rather widely used phraseological unit
belonging to different languages including Chinese; it signifies a person who had
to be responsible for the actions and failure of other people so that to hide its real
reason and a real culprit. In Christian theology Scapegoat is often interpreted
as a prototype of a self-sacrifice of Jesus Christ.

In Chinese, the most frequently used are the phraseological units with the
component = to signify ‘happiness’, ‘well-being’. In “The Explanatory Dictionary
if Chinese Hieroglyphs” the word = bears the meaning of “an omen, a token;
the good, happiness” [15. P. 114]. The outdated phrase #i=F was changed for
the modern phrase 7 #f. The left element of the hieroglyph * means ‘spirits’,
‘divinities’, ‘gods’. According to the Taoism doctrine, during the sacrificial offering
the ancient Chinese people while putting a mutton near the tablet with the names
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of ancestors or gods, wished to obtain the fortune given by spirits and happiness.
In the phraseological unit —PHFFZ& words £ (yang) and FH (yang) there are
used homophones signifying the arrival of spring, the active bright beginning,
complete well-being.

The political ideal of Confucius consisted in humanistic government over the
state, in creating a harmonic society, in governor’s caring of his subjects, in love for
the neighbors. The Confucius teachings served as a source of the phraseological unit
F2235°F (‘white silk and lamb’s skin®), while white silk symbolizes the innocence
and honesty, and lamb’s skin means transparency).

In both — Russian and Chinese linguocultures — there is seen analogical
perception of a lamb/agnus as an animal-sacrifice, e.g.: BFT4-£ (lit.: ‘a cow and
a sheep at the slaughter house’; fig.: ‘a man at the edge of death (coffin); %ZALA7=F (the
phrase is retrieved from the Avot : 41 of the Book “Talk and Judgement”. A disciple
of Confucius Tzu Gun wanted to forbid the sacrifice offering of a mutton in the New
Moon period. The wise man said, “Tzu, it’s a mutton which is dear to you, but for
me the observance of a rite is dear” (fig.: ‘preserve a rite with the aim not to forget
the important radical idea’) [12. P. 16].

The phraseological unit with the component {1 = dates back to the
Taoism classical treatise “Le-Tzu” [16. P. 235], and it tells that people couldn’t find
a mutton because they didn’t know which road it took to go away. The figurative
meaning of the following is: ‘in a difficult situation it’s not easy to find a proper
decision’. Le-Tzu gave a piece of advice to his disciples: ‘in search of the truth a man
is in a difficult situation, and if he wouldn’t follow the right way, he would get lost,
lose the true direction’.

A cow/a bull/an ox/a calf

Many nations have an idea of 2 (‘cow’) as a symbol of wealth and well-
being. In religious assumptions the Chinese, the Buddhist component “f* means
a name of a sacred animal, a symbol of strength and a wealthy life, the embodiment
of Buddha himself. In the Bible both — a bull and an ox — are the sacrificial animals
(Exodus 24:5; Leviticus 1:1, 7, 8).

The golden calf'is an idol, the cult object of those who refused the God of Israel.
In the Bible the golden calf means a hand-made cult-figure, an idol which is forbidden
to worship in Ten Commandments. In the new European culture the golden calf
is the symbol of profit, power, money, wealth, greed. In Russian, noxionamscs
3010momy meavyy / to worship the golden calf means ‘to see the main life value
in wealth, money’ [8. P. 229].

There’s quite a big number of the phraseological units of the Biblical origin
based on the well-known stories and legends, and in modern Russian they’ve got
a new interpretation, e.g., ¢papaornosa mowasn xoposa and cemb Mowux Kopos
u cemv xopos myuynvix. The phrase ¢papaonosa mowas rxoposa (lit. ‘Pharaoh’s
thin cow’) in the singular is used to denote a man primarily thin, emaciated and
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also to characterize the people, “who can’t do anything useful, decent but use the
fruit of the labor of the other active and talented people (In despise)” [17. P. 665].
“The Encyclopedic Dictionary of Biblical Phraseology” by K.N. Dubrovina (2010)
contains the following interpretation of the given phrase: ‘“People, groups,
communities which through their outdated ideas and fruitless activity spoil, ruin
everything new and progressive” [8. P. 681].

In the Chinese culture the image of 4 is closely connected with Lao-Tzu, the
Taoism founder who is usually portrayed with a long beard riding on the green
ox to the West. The ox’s character is calm, soft, patient and together with the
green color symbolizing life, nature and harmony embodies a Taoism assumption
of “reaching immortality” [18. P. 93]. With time, the green ox becomes the symbol
of Tao and even Taoism, e.g., 75/ 1= (‘Tao riding the green ox").

The phraseological unit FFAEFEE) (lit: ‘name it as you like — either a cow
or a horse’; fig.: ‘be indifferent to any evaluation’) emphasizes the essence of the
Lao-Tzu teaching which is considered as the Tao embodiment. The image of “f*
(‘a cow/an ox’) making the base of the given phrase is associated with a man of the
low social position. According to some teachings, and not only those by Lao-Tzu, but
another Taoism founder — Zhong-Tzu, to reach peace and spiritual well-being one
has to escape overabundance and return to the primitive community life, to respect
objective rules and forms of life existing in nature. Proverbial expressions Jfi ] fif
(lit.: “a cook cuts a cow’s body’) and HIEA2F (lit.: “to look at a bull’s body not like
at the integral whole’; fig.: ‘be a foremost worker’, ‘to know a trade in the smallest
details’) prove that learning the natural regulations leads to reaching perfectness.

It’s worth to remark that phraseological units of the Buddhist origin with
a component “f* (nin), e.g., F-3kfi5% (lit.: Epan is a monster with the bull’s head,
which in the Hell tortures sinners’; fig.: ‘a hypocrite’, ‘a cruel person’); 23k H]
(lit.: ‘a bull’s head and ‘horse-like face’. In the Chinese traditional culture, in the
afterworld there’re two servants: one with a bull’s head, and another — with
a horse-like face. Fig.: abominable and evil angry person, dark forces); 2f 5 i i
(lit.: ‘a bull’s demon and shake’s spirit’; fig.: ‘an abominable monster’) — all of those
possess negative shades of meaning, and the image of 4* symbolizes an abominable
personality because “a bull’s head (the most important part as it keeps the living
principle) symbolizes a victim and death” [19].

A serpent/a snake

In the assumptions of the bearers of the Russian and Chinese languages
a snake is primarily allotted with a vivid negative features, it’s an embodiment
of the evil, thanklessness, cunningness. On the one hand, the component snake
is contained in the biblical phrases signifying the Satan, the Devil, e.g., smuii [3meii]
ucxkycumerns (‘a serpent’). On the other hand, the image of a snake is accompanied
with an attribute myopas (‘wise’) fixed in the phraseological unit 5yovme myopul,
Kak 3muu, u npocmovl, kax 2oayou (‘Be wise as a snake and simple as a dove’).
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This is a Jesus’s addressing to his disciples with a call to be prudent and cunny
as snakes. Wisdom is understood as ‘““safety and smartness of those animals in case
of danger, when they can protect themselves and reveal a surprising inventiveness
and skills” [8. P. 60].

In Chinese like in Russian, the word snake has a connotative meaning ‘a cunny
person” actualized in the phraseological expressions of the Buddhist origin: {#; 1
Ity (lit.: ‘Buddha’s lips and snake’s heart’. Fig.: ‘sweet talk, but angry heart’),
Tl (lit.: a mix of dragons and snakes’ Fig.. : ‘disheveled, mixed society’).
The expression —EA#EHERR, +H4AH4E (lit.: be once bitten by a snake and for
ten years be afraid of a well-water rope’) means ‘ as a result of hard trials a person
becomes a coward and very careful’. The exterior of a snake, its skills, the ability
to bite mean a threat and the evil, fixed in the phraseological unit: FZK ¢ (lit.:
‘big wild boar and long boa’. Fig.: ‘greedy and cruel aggressor’). Phraseological
units of Confucian origin contain Chinese wisdom: J#l 2 # (lit.: ‘dragons and
snakes hide underground to stay alive’. Fig.: ‘in order to reach further success
it’s reasonable to feel offends and injustice for some time); fJ#EFI-t~) (lit.: ‘beat
a snake on its sore spots’; fig.: ‘beat the heel of Achilles, hit the target’).

Let’s observe the Russian and Chinese phraseological units which don’t comply
in meaning and components.

In Russian
A pig

The group of the Russian phraseological units chosen by means of the continuous
sampling method contains three idioms with an animal component pig, and the two
of those have a biblical origin while the last one is Islamic. In the Russian tradition,
the imagery-connotative idea of a pig presents it to be a dirty rude and unthankful
animal. In Christianity the dominant image of a pig used to correlate with a person who
doesn’t strive for spiritual values, the truth and the God’s words. The given figurative
meaning is realized in such biblical phrases like: memams (paccoinamv) 6ucep <nepeo
ceunvamu> (lit.: ‘spray out beads <before pigs>’) and ceunwvs epasu naiioéem (lit.: ‘a
pig will always find mud’). In Christian and Muslim traditions a pig belongs to impure
animals and serves as a symbol of a sin. For Muslims, the Koran prohibits eating pork,
and due to this an intended blind serving pork to a Muslim will cause his anger, lead
to misfortune: noodnoorcums ceunvio (lit.: ‘play a dirty trick on someone’).

Adove

In Russian phraseological units a dove is primarily associated with light, peace
and peace-making which is reflected the expression econyos mupa (lit.: ‘a dove
of peace’); and also with the obedience and leniency of Christians, e.g.: byovme
Myopul, Kax 3muu, u npocmol, kax conyou (lit.: ‘Be wise as snakes and simple
as doves’). In the Bible dove is a symbol of St. Spirit (John 1:32) [9].
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In Confucian theory

In the Chinese mythology, A5\ (‘Phoenix’) is understood as a tsar-bird. In the
world perception of the Chinese peoples this bird along with a dragon, kylin and
turtle, is an embodiment of such Confucian ideas as enterprising skills, noble
behavior, happiness, humanism and justice. The bird looks like that: “on its head
there is an ornamentation of the hieroglyph ‘virtue’ f (de), “co-humanity” on its
back — 1= (ren), on the shoulder “justice” — X (yi), “honesty” on the chest —
{& (xin). “The Catalogue of Mountains and Seas” speaks of details: ‘justice’ (X)
marks dove’s wings; ‘honesty’ (f3) is on the belly, ‘perfectness’ ({7) is on the chest,
and ‘good behavior’ (fL) is on its back™ [20. P. 289.]. According to the ancient Chinese
legends, when Phoenix appeared on the Earth, peace and calmness and happiness
descended on China: KJECKRAX (lit.: ‘appearance of a couple of Phoenixes’; fig.:
‘a happy omen’).

The Chinese work fenghuang is formed of two hieroglyphs: the first one X
means ‘a male bird’ symbolizing ‘the God of Winds — the envoy of the Heavens
Master” [17. P. 402], the second hieroglyph J&| denote ‘a female bird’ which associates
with the word &, a symbol of power and force, supernatural entities. X is although
to be a bird announcing good news and able to bring happiness, KMSEARH (lit.:
‘Phoenix sings for the morning sun’. Fig.: ‘everyting promises happiness’). Besides,
A became a synonym of love, and in China it is principally a symbol of a married
couple: X HMY (lit.: ‘harmonic singing of luan and Phoenix. Fig.: ‘a happy
marriagr, to live in perfect harmony”).

In the Russian worldview there exist another idea of Phoenix — it’s a mysterious
bird with a woman’s head. It’s a mythological bird which burns itself and again
it resurrects, comes out of the ashes being still young and reborn. Thus in the
Russian linguoculture Phoenix is a symbol of eternal renewal, immortality, and
it signifies rebirth and resurrection.

In Taoism

It’s worth mentioning that in the Western culture, sleazy appearance, strange
habits inherent to such animals like bats, toads, crows are often meaning death,
bad tokens, but in the Chinese linguoculture especially in the Taoism, they were
connected with the ideas of happiness, life longevity and other good awaited events.

In Chinese, a bat is expressed in BliFi. Symbolism of this animal is based
on the homonymy of 1 and ## (‘happiness’, ‘well-being’) coincide in pronunciation.
Due to it, on the gate of ancient Chinese there were depicted five bats signifying
TiARIET] (‘let the happy five knock on the doors (‘life longevity’, ‘wealth’,
‘tranquility’, ‘virtue’ and ‘death in declining years’)). There’s a belief among the
people that “Tyan-Guan bestows happiness. Di-Guan absolves sins, and Shu-Guan
remits misfortunes” [21. P. 22]. The God Tyan-Guan surrounded with beautiful
clouds and five bats stepped on the perch symbolizing life longevity. This is the
background of the phraseological unit Z#£%7F (‘much happiness’, ‘long life).
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A frog is a useful animal but in phraseological units the imagery component
of a frog renders negative features of a person of contracted views, or narrow
worldview — FHJEZ I (‘a frog in the bottom of a water-well’); FEZ W, (‘a
worldview of a frog in the bottom of a water-well’. Fig.: ‘a person with a narrow
worldview’). In the Chinese mythology a toad is one of the totems worshiped
from the ancient times. There are many tokens and beliefs connected with a toad.
In the legend well-known to every Chinese :Chang-E arises to the Moon, and gods
to punish him turned a beauty Chang E into a three-legged toad which is why the
Moon Palace is also called The Palace of a Moon Toad. According to the traditional
ideas, EUfEE (‘enter the Moon Palace”); i = 414 (“slip off a branch of a cinnamon
tree in the Moon Palace’) as a great honor, getting an academic degree was compared
to visiting the Moon Palace. In the Chinese linguoculture a toad means not only life
longevity, but also wealth, so it’s not at random that a statuette of a money toad with
a small coin in its mouth is possible to see in Chinese homes, offices, and restaurants:
it’s considered to be the God of wealth, the symbol of material well-being.

In Taoism, except the mentioned above animals, there are many other ones
symbolizing life longevity, e.g., a turtle, a dragon, a deer, a crane. As a symbol
of life longevity, a deer image is depicted in the treatise “Baotou-Tzu”, created
by a well-known Taoist philosopher Ga-Hu: “A deer who lived 500 years has turned
white” [22. P. 63]. On the homonymy basis the component deer fE is equal to the
word £ (‘prominent, successful career’). According to the national assumptions,
the God Fu ## is thw patron of happiness; the God Lu %% is the protector of wealth
and the God Shu 7 is the patron of life longevity: in the Chinese New Year picture
all the three gods are depicted as images of wise old men accompanied by a deer.
The symbolic meaning of a deer fixed in the phraseological unit /=E/E#k (‘high
position’, ‘lavish salary’) reflects the Chinese dream of happy life.

Taoists worship the sacred crane. In Taoism its images is met everywhere
to symbolize immortality, life longevity, experience, virtue. In national mythology
Celestial Fathers travel on the crane among the clouds, and the Taoists who reached
Tao pass away from life on the crane. See the phraseological unit FA#SZESE (‘a pine
tree and a crane are the symbols of wishing long life’). At this, in Buddhism the
imafe of a crane is often used to describe free monk’s way of life: Il EF4S (lit.: ‘a
single raincloud and a wild crane’; fig.: a hermit scholar or a monk who escape the
society’).

In Buddhism

In the traditional Chinese culture according to the Feng-Shui teaching,
an elephant is considered to be a nice animal symbolizing wealth, stability, health
and tolerance. In ancient China, during the development of Buddhism, the Chinese
people got to know the elephant image, in particular, the white elephant, and they felt
more and more sympathy to this animal. In Buddhism an elephant is the Buddha’s
reincarnation; as the legend speaks, Buddha was born as an elephant of the white
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color symbolizing purity and innocence. It’s just due to the fact, the Buddhists
worship the white elephant. Elephant also embodies the ideas of spiritual evolution
and spiritual stability: FF I (lit.: ‘like an elephant crossing the river’; fig.: ‘a
man who knows the truth’); E AL (L AE) (lit.: ‘blind people are touching
the elephant (a parabola about the blind people who touching the elephant gave very
different opinions on what that could be). Fig.: ‘one can’t see a forest behind the
trees’, ‘narrow-minded people’).

In both languages under the comparison there are phraseological units with the
component ivory %7 and the equivalent expressions to the Ivory Tower — R 2
I&. Asis known, elephants were hunted to get the ivory, a precious material to create
luxury goods. Consequently, in the Chinese language there is a phraseological unit:
Z & (lit.: *an elephant is destroyed by its tusks’; fig.: ‘wealth’).

Conclusions

The comparative study of the phraseological units with animal names and
a religious component in the Russian and Chinese languages allows determine
semantics and interpret significant pieces of the phraseological worldview of the
two nations. The carried out analysis establishes the background to conclude that
the similarity of the component sets and semantics of the phraseological units under
the study is primarily based on the coincidence and unification of the universal
panhuman doctrines. The differences of the national and cultural connotations
of the animals’ images incorporated in the phraseological units concerning one
and the same animal in different cultures, are determined by the cultural-and-
historical reasons, by linguocultural peculiarities, traditional beliefs, religious and
confessional assumptions.
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