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Abstract. Relevance of the problem. The subject matter related to the rendering of the Holy Writ
is relevant, which is backed up in recent decades with the emerging of a large number of the Bible
translations into different languages, as well as with the presence of certain fragments in the original
that allow for the ambiguous interpretation. The material for the research is a fragment from the
Book of Proverbs (yvassér binka ki yes tigwa wa’el hamito ’al tissa’ nap3eka) (19: 18) (“Punish
your son while there is hope, and do not be indignant with his cry”) in a number of the Bible
translations (the Synodal translation, the King James Bible, etc.) into various languages, as well
as an analysis of comments on them related to different historical periods. Scientific novelty. The
paper proves the groundlessness of the statement about the interpolation of the lexeme “cry”,
supposedly contained in the Russian Synodal Bible, caused by subjective reasons, and also considers
the validity / wrongfulness of replacing the word “son” in it with the inclusive form “children” based
on Jewish written sources. The method of the research. The article uses the method of comparative
study of various translations of this fragment, identifying its interpretations contained in them
and correlating them with the exegetics available in the Jewish tradition. General results: 1) The
coincidence of rendering this fragment with that which we find in the King James Bible, while being
different from its representation in a number of translations into other languages, allows us to put
forward a hypothesis about its possible influence on the Russian text. 2) The availability of such
interpretation among some interpreters, both ancient and modern, indicates in this case the absence
of any deliberate distortion of the original in the Synodal translation. 3) The use of inclusive and
gender-neutral forms for male people in relation to this fragment instead of those presented in the
original should be qualified as a deviation from the original, since according to the norms of Biblical
Hebrew, such use is permissible only when the word “son” is used in the plural form (banim), while
in the singular it is not used in a similar sense.
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AHHOTanMsl. AKTYyaJbHOCTH IpOOJNEMBI: TeMaTHWKa, OTHOCsmascs K nepenade CBSIIIEHHOTO
[Tucanwusi, siBJISIETCS AKTYyaJIbHOM, YTO ONPEIENISETCs MOSBICHUEM B ITOCIEIHNAE NECITUICTHS O0JIb-
IIIOTO KOJIMYECTBA NepeBO/10B brbimiy Ha pa3HbIe SI3BIKH, a TAKXKE HATWIHEM B OpUTHHAJE ()parMeH-
TOB, JOIYCKAIOLINX HEOJHO3HAYHYIO HHTEPIIpETanio. MaTepuaaoM HCClleIoBaHUs ABJIseTCs par-
meHT u3 [Iputueit Conomona (yassér binka ki yes tigwa wa’el hamité ’al tissa’ napseka) (19: 18)
(«Haka3zpIBail ChIHa CBOETO, JOKOJIE €CTh HAAEK/]a, M HE BO3MYIIAiics KPUKOM €ro») B psizie mepe-
BoJ10B bubnmiu (CunozxanbHbli iepeBox, bubmust koposst SIkoBa u Ap.) Ha pa3InYHbIC SI3BIKH, a TaK-
K€ aHaJIM3 KOMMCHTApPHUCB K HUM, OTHOCAIINUXCA K PA3JIMYHBIM HCTOPUYCCKHUM JII0XaM. Haquaﬂ
HOBH3HA: B paboTe OKa3hIBACTCS HEOOOCHOBAHHOCTH YTBEPXKICHHS O SIKOOBI conmeprKareics
B pycckoM CHHOZAIEHOM IIE€PEBOIE MHTEPIOJISIIMN JIEKCEMBI «KPHK», BEI3BAHHON CyOBEKTHBHBIMH
IIPUYMHAMU, @ TAKXKE pacCMaTpUBACTCS C ONOPON Ha MYJIEHCKHE INUMCbMEHHbIE UCTOUHUKH IIPABO-
MEpPHOCTb / HEIIPaBOMEPHOCTH 3aMEHBI B HEHl CITIOBA «CHIH» MHKITIO3UBHOHN (opMoil «aetn». Metox
WCCIIEJOBAHMUS: IIPUMEHSITCSI METOJI COTIOCTABUTEIBHOTO M3yUCHHUS PA3INYHBIX [IEPEBOIOB JAHHOTO
(bparMeHTa, BBISIBJICHUS COACPKAIIUXCA B HUX €TI0 I/IHTepHpCTaHI/Iﬁ 1 COOTHCCCHMU UX C TOJIKOBAaHU-
SIMU, IMEIOIIUMHUCS B Wyzieickoi Tpaanimn. OCHOBHBIE BBIBOJBI: 1) COBITa/ICHNE NIEpejaun JAHHOTO
(dparmenra c Toif, KOTOPYIO HaXOAMM B aHIIIMICKON bubnuu xoposst MakoBa, npu oTIM4MM OT €ro
PEOpE3CHTALIMU B PAJAC IEPEBOAOB HA APYTHUE A3BIKU, ITO3BOJIACT BBIIBUHYTH T'MIIOTE3Y O BOBMOKHOM
ee BIMSTHUN Ha PYCCKHH TEKCT; 2) HaJMINe TOI00HO HHTEPIPETANH Y HEKOTOPBIX TOJIKOBAaTeJeH,
Kak JIPEBHUX, TaK ¥ COBPEMEHHBIX, CBUIETEILCTBYET 00 OTCYTCTBUH B IAaHHOM Clly4yae KaKoro-Ju-
00 CO3HATENHHOIO UCKaXKEHHs opuruHana B CHHOIAIBHOM IepeBojie; 3) MCIOJIb30BaHHE BMECTO
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MPEICTABICHHBIX B OPUTHUHAJIE CIIOB, OTHOCSIIUXCS K JIFOJSIM MY>KCKOTO T10J1a, MHKTFO3UBHBIX U T€H-
JepHO-HEUTPANBHBIX (POPM MPUMEHHUTENBHO K JaHHOMY (parMeHTy JOKHO KBATH(DUITUPOBATHCS
KaK OTKJIOHCHHE OT MONTMHHUKA, ITOCKOIIBKY TI0 HOpMaM OHOJICHCKOTO HBPUTA TAKOE YIIOTPeOIeHHe
JIOITYCTUMO TOJIBKO TIPH HMCIIOJIb30BAaHUM CJIOBA «CBHIH» B (pOpME MHOXECTBEHHOTO uucia (banim),
TOT/Ja KaK B €IMHCTBCHHOM YHCJIC OHO B MOJOOHOM 3HAYEHUH HE YIOTPEOIACTCS.

KuioueBble cjioBa: opurnHan, Bepcusi, CHHONAIbHBIA TiepeBoa, bubmus xopomnst MakoBa, Kpuk,
YMEpIIBICHNE, KOMMCHTAPHIA

YuacTue aBTOpOB:

ABTOPBI 3asBJISIFOT 00 OTCYTCTBHU KOH(HMKTa nHTepecoB. XyxyHu [.T. — koHIenims uccienosa-
HMUSI, aHAJIM3 MOJIyYEHHBIX JaHHBIX, HAlTMCaHWEe YacTH TekcTa; Banyitesa .M. — nu3zaitn uccneno-
BaHU, aHAJIN3 MTOJYYCHHBIX JaHHBIX, HaIMcaHue 9acTu Tekera; byaman 0. /1. — c6op u o6paboTka
Matepuaia, aHaJu3 NOJyYEHHbIX JIaHHBIX.

Hcropus crarbu:
Hara noctymienwust: 01.01.2022
JHara mpuema B medats: 15.06.2022

Juist nuTHpOBAHMA:

Xvxynu I'T., Banyiyeea U.H., Byoman 10.J]. «<KPUK» u «JETW» B nepeBomax oxHoro ¢par-
MeHTa nputdeld ColoMOHa: JIOMyCTHMasi MHTEpIpeTalusl Wik 0TX0l OT opuruHaia? // BecTHuk
Poccuiickoro yauBepcuteTa ApyxO0s1 HapomoB. Cepus: Teopus sspika. Cemuornka. CeMaHTHKA.
2022. T. 13. Ne 2. C. 323—336. https://doi.org/10.22363/2313-2299-2022-13-2-323-336

Introduction

The range of problems connected with interlanguage Bible transfer which was
traditionally at the top of the ladder both in translation theory and practice (with
the exception of the “official atheism” in this country) have started to attract more
and more attention during the latest years. The clear evidence of this could be made
by the emerging of a number of studies, while among the works in Russian one can
specially distinguish this one [1].

Without concentrating on the detailed analysis of the reasons of the phenomenon
mentioned above, we have to remark the following. Firstly, in the last decades of the
20%century — the start of the 21 century additional stimula were gained by the
work on creating new versions of the Holy Writ in those languages which have
already possessed them, and simultaneously one can observe the intensification
of the activity to translate the Bible into the idioms the bearers of which haven’t got
them earlier, including the peoples belonging to some other cultural and religious
areas. Secondly, the activity mentioned has obtained the ability to spread over the
vast ex-USSR territory as well as in many languages, represented in the Russian
Federation. Thirdly, this period used to be characterized by the elaboration of quite
a number of theoretical translation conceptions (e.g., theory of dynamic/formal
equivalence, scopos-theory, and others), and their provisions were immediately
reflected on the strategies and solutions proposed in those theoretical versions.
Fourthly, in some instances, they have to solve the traditional translation task:
to render in the other language the so-called “dark” or ambiguous, equivocal (and
sometimes “poly-edged”) passages, which were already discussed as the problematic
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ones by W.fon Humboldt [2]. One of such passages is considered a maxim of the
Bible Book of Solomon’s Proverbs (19: 18), which in the Masoretic texts resounds
as following: yassér binkd ki yés tigwa wa’el hamito ’al tissa’ napsSeka. The article
submitted is devoted to its translation in different translation versions of the Old
Testament.

Where does ‘Crying’ come from
in the Synodical Translation

In Synodical translation, this lesson is presented as follows: “Chastise your son
while there’s hope, and let not thy soul spare for his crying”.

A.S. Desnitskij, a well-known Russian biblical scholar, comments this lesson
like that: “Where from did translators find this very ‘crying”? Most likely, they
relied on their own pedagogical practice of whipping rods, but not from Hebrew
or Greek or Slavonic traditions, which is true” [3]. Here comes the literary translation
of the quoted lesson he suggested: “Chasten your son, wherefore there’s hope, and
don’t strive to mortify him by your sole”, — and it doesn’t contain any crying.
As to the Slavonic text, so, as the author remarks, to understand its second piece
(«Haka3zyii cerHa TBOETO, TaKo 00 OyIeT OJTarOHAIeKEH: B JIOCAKIACHHE KE HE B3EM-
mucs aymero TBoero» — lit.: “Chastise your son, so that he would be trustworthy:
in molestation, don’t isolate the sole of yours”) is a little bit sophisticated, and the
Greek text which was initial and original for the former, differs from the Hebrew
text in the corresponding phrase (gig 0¢ VPppv un €naipov) “the most important
for the Geeks notion of HBpic meaning ‘overwhelming pride, arrogance, extolling’,
which draw enragement upon a man” [3].

In this case, the great interest is caused by comparison of the two English
translations of the Septuagint (LXX), made correspondingly by L. Brenton in the
40s of the 19" century and a group of authors in the beginning of our century (the
Book of Proverbs translated by G. Cook). The first translation reads, “Chasten thy
son, for so he shall be hopeful; and be not exalted in thy soul to haughtiness” [4].
And the second one is, “Discipline your son, for thus he will be hopeful, but
do not be roused in your soul to hubris” [5], i.e., the key word of the Greek
version was rendered by the translator using the existing borrowing in English.
As to A.S. Desnitskij, he explains the sense of such rendering like this: “So to say,
pedagogical efforts shouldn’t be a reason of one’s own pride — and modern
psychologists would explain it in detail how it works when parents realize their
long-standing ambitions via children” [3]. He doesn’t specially discuss the reasons
of such divergence, but just mentions the two textual traditions. Their existence
itself is used to be explained by the fact that “the Hebrew original of the Greek
Bible differed from the text which was later established as the canonic one in the
Jewish tradition” [6. P. 57] (though it’s hard to tell if this circumstance definitely
refers to the given passage).
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A.S. Desnitskij’s interpretation is acknowledged by some other reliable
sources if it is the Latin Vulgate (Erudi filium tuum, dum spes est; ad interfectionem
autem eius ne ponas animam tuam [7]) or the Luther’s Bible («Ziichtige deinen
Sohn, solange Hoffnung da ist; aber lal deine Seele nicht bewegt werden, ihn
zu toten» [8]), while in both cases, the lexemes bearing the meaning of ‘murder,
mortification’(interfectio / tdten) are pictured.

Some modern translations soothe the stylistics of this lesson. For example,
one of the German translation version uses the word misshandeln (‘ill-treat,
abuse’), however, the nota bene explains that the Hebrew word is still literary
translated as toten ‘to kill or murder’ [9]. To the said above, A.S. Desnitskij adds,
“However, there is another one reading concerning hope: you may feel hopeful
of something in relation to the son of yours only in the situation when you are
educating him”. The 1993 modern translation makes it plain with many details,
‘Teach the your son and chastise him, if he’s wrong. It’s the only hope. If you
refuse to do so, you help his degradation’ [3]. The author himself while stressing
his wish “to preserve the ambiguity of the original in relation to ‘don’t canker,
bring ruin’”, gives this variation, “Make wiser your son, while there’s yet time,
and mind: don’t canker him” [3].

Anyhow, if to limit oneself to the mentioned versions, the impression might
be really formed that crying of the quotation we’re interested in, poses interpolation
of the Synodical translation creators.

However, such solution poses the question — why in this case translators did
prefer “personal pedagogical practice of whipping rods” to the authority of those
initial texts that they rendered

As was repeatedly pointed out in specialist literature, the Synodical
translation was done “from Hebrew under the guidance of the Greek Bible”
which gave a reason to M.G. Seleznev to remark, “It’s a unique phenomenon
in the history of biblical translations, there’s no other such example that I’ve
known. As if two imperatives weighed over translators and contradicted
each other. One told make a translation from Hebrew, another one told do it
as if it resulted in the Greek translation” [10. P.44]. It’s highly likely that the
creators of the Synodical translation neglected both in course of rendering
this lesson, and one might need more reasonable arguments than those given
by A.S. Desnitskij. All the more so, the Slavonic version was lain “overboard”,
and according to M.G. Seleznev, alongside with the mentioned Hebrew-Greek
dilemma, “two imperatives weighed over a translator and contradicted each
other. Now one tells: write the text in Russian, another one — but in such a way
it makes a Slavonic text” [10. P. 45].

Here it’s useful to turn to the text of The King James Bible which officially
isn’t added to the Synodical translation sources. Many researchers noted that
the variation proposed by the Synodical translation resembles the corresponding
passage of The King Jacob’s Bible, ‘Chasten thy sonne while there is hope; and let
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not thy soule spare for his crying’ [11]. Crying itself combines the meanings of both
crying and moaning.

To answer the question if the text of The King James Bible made an instant
influence on the presentation of this verse in the Synodical translation, one could
hardly give a definite answer. In our opinion, it’s useful to take into consideration
the following factors.

Firstly, to the great extent, the work on the Synodical translation represented
the continuation of the Russian Biblical Society activity (1812—1826), as a result
of it, the first New Testament translation into Russian emerged, and it had undergone
a number of publications. In so far as, on the one hand, “the set of participants
of the two translations coincided, at least in the name of Metropolitan Filaret who
was the principle person both in the Russian Biblical Society <...> and the Holy
Synod” [12. P. 11], and, on the other hand, some decisions of the Russian Biblical
Society translation “were taken with caution to the English translation of The King
James Bible” [12. P. 33], the assumption of such “caution” in course of rendering
the passage under discussion doesn’t curtail the grounds.

Secondly, the English version enjoyed the authority even among those who
treated in moderation just the idea to translate the Bible into Russian. Thus,
M.M. Slavonic language neither in accuracy nor in significance of forms which
were absolutely Greek”, and he wrote to his daughter, “Read, go on reading Gospel
and the New Testament on the whole in the Slavonic, but not in the Russian
language. As to passages or words hard to understand, you’ll easily define their
sense comparing with the English version” [13].

Anyhow, the presence in The King James Bible of the variation used in the
Synodical translation provides for all the reasons to assert that “crying” couldn’t
be solely treated as a result of interpolation of its creators, caused only by subjective
reminiscences. However, this doesn’t take off the question of what the basis is to
bring the lexeme crying in the English translation itself. Since in the case the
Masoretic text was the initial version, it’s reasonable to find out if it provided for
the base to such rendering and what were the understanding and commenting of the
passage under the study by representatives of the Judaist tradition.

Lexeme “crying”:
the original version and its interpretations

Considering the task formulated in the given title seems reasonable to start with
the following fact. In mid-70s of the 20" century in Israel there was published the
Old Testament translation known as TaNaKh (according to the identification adopted
in Judaism). It was carried out by D. Josiphon and designed to the Russian-speaking
repatriates. The undertaking had an official character which gets the evidence due
to the preface by the Israeli Minister of Religions (we preserve the spelling of the
original), “Proceeding from the feeling of historical and national responsibility
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and willing to give our brothers-olim TaNaKh in its full swing and beauty, the
Ministry of Religions and the Ministry Immigration and of Absorption of the Israeli
Government about two years ago have made a decision to publish by Mosad arav
Cook the full TaNaKh text with translation into Russian and insofar, it’s the first
publication of the full TaNaKh translation which corresponds to the original text
and its spirit <...>. Before the current text was sent into print it acquired the high
evaluation and approval of the TaNaKh scholars among those was now the late
Israeli State President rabbi Shneur Zalman Shazar” [14]. At this, one of the task
allotted on the translation meant to change the former Russian language versions,
and primarily, as it goes without saying, the change of the Synodical translation
both according to religious reasons and as well, in virtue of the undesirability to use
“the outdated Russian translation difficult to understand for a modern reader” and
herein “made by Christians” [14].

Such orientation assumes that any influence of the Synodical translation,
especially where it differs from the Masoretic text, could have hardly take place.
Nevertheless, the passage we are studying now, was rendered in a such way,
“Chastise you son, for there’s hope, and don’t be embarrassed in your soul by his
moaning” [14], which fully correspond to both The King James Bible and to the
Synodical translation (with regard of semantic proximity of ‘crying’ and ‘moaning’).
As The King James Bible is also a translation — according to the words of the Israeli
minister quoted above — and it “was made by Christians”, the hypothesis of direct
borrowing from it raise doubts.

It’s more reasonable and justified to look for the origins of “moaning”
/ “crying” in the Judaic tradition itself. And the studies of interpretations
developed by its representatives during centuries demonstrate the presence
of various interpretations of the given passage. The inconsistency mentioned
above is governed to the greater extent by consonant character of Hebrew script
allowing read differently the graphical word h-m-y-t-w — both as “his moaning”,
or “his mortification” [15. P. 112—113]. It’s worth mentioning that the 10" century
Karaite grammarian David ben Abraham Alfasi discussing a similar form (hdmito)
in the Exodus 4:24, interprets it not as “mortification” (according to the traditional
understanding), but as “insurgency”, “embarrassment” (gihdjatu") [20], raising it to
the stem /-m with semantics of ‘embarrassment, noise and crying’, but not to the
stem m-¢ with semantics of death [21. P. 446—447]. The Alfasi interpretation could
serve as one more proof to confirm that during centuries in the Jewish tradition
there existed two readings of the form hdmito.

We’d like to remark that the majority of scholiasts starting from the epoch
of Middle Ages, inclined to the “mortification” variation (compare the given
above literary translation of A.S. Desnitskij). However, already in the 13
century, one of the outstanding representatives of Jewish philosophic thought
Levi ben Gershon (in the Hebrew tradition known as RalLLBaG according
to the first letters acronym) suggested an interpretation of “crying of the son

KOIHUTUBHBIE UCCJIEJJOBAHUS 329



Khukhuni G.T. et al. RUDN of Language Studies, Semiotics and Semantics, 2022, 13(2), 323-336

chastised” [16]. The most nonconformist version also belongs to the medieval
author — one of the greatest 12" century sophists Abraham ben Meir ibn
Ezra who understood “mortification” either as killing by the son other people,
or as the death of the son caused by other people [17]. However, the tradition
representing the corresponding lexeme like “moaning” / “crying” was conserved
for the whole time up to our days. It is reflected not only in TaNaKh translation.
Besides the mentioned Russian version of D. Josiphon, there could be named
already published in our century The Koren Jerusalem Bible, repeating the
interpretation of The King James Bible: ‘Chastise thy son while there is hope,
and let not thy soul spare for his crying’ [18], as well as the works by Jewish
poets of the 19—20™ centuries [19. P. 535—536].

Summing up our study, we’d mention the article of one of the modern Israeli
scholars (N. Meshel), who on the basis of the detailed grammatical analysis of the
text makes a conclusion assuming the following interpretations:

1. (a) Chastise the son but not overdo it, so that he doesn’t die.

(b) Don’t let your son die, chastise/discipline him.

2. Chastise your son without paying attention to his moaning / crying [15.
P. 112—113]. It’s interesting to remark that the author even implies the
conscious language game as to the possibility of such different interpretations
[15. P. 114], however this supposition needs further studies.

We’d like to add that the translation with commentaries of M. Fox’s Proverbs
which N. Meshel refers to, the acceptability is assigned to the 1 (b) interpretation:
‘Discipline your son, for there is hope, and do not desire to kill him’[22. P. 656], with
the following explanation, ‘If you neglect his discipline, it is as if you are killing
him, for he will fall into bad ways and the results of your neglect will be deadly’
(compare the above understanding of this verse in the Modern Russian translation
of 1993). The author mentions the interpretation with “crying” / “moaning”:
““and do not pay attention to his moaning” (when he is being beaten)’, however,
he doesn’t think it’s approved in linguistic aspect: “However, ‘lift up your soul’
does not mean ‘to pay attention’ ” [22. P. 656—657]. In other contexts, the idiom
‘lift up one’s soul’ is traditionally understood by Jewish commentators as ‘aspire’,
‘hope’, ‘rely (on)’, ‘depend on something’, ‘desire something very much so as
to be ready to risk one’s life for this’, which probably made Abraham ibn Erza
to interpret Pr. 19: 18 as a story of a son-killer and an outlaw, whose taking the
father shouldn’t wish to have [17].

Let’s discuss the translation of the passage studied from the “The Commented
Bible” of A.P. Lopukhin, published in the beginning of the 20" century. The
text of the lesson itself is taken from the Synodical translation, “Chastise your
son, while there’s hope, and resent his crying”, — however the commentary is,
“According to the spirit of ancientry, and the Old Testament, the All-Holy allows
bodily punishments, but He cautions parents from abuse and extremes concerning
them” [23. C. 476], — rather, closer to the interpretation, “don’t try to mortify
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(to kill)”, because the Synodical text, to the contrary, tells about the necessity, while
punishing, not to move to pity for the punishable one.

The present article doesn’t set a goal to justify greater or lesser proof of any
of the discussed interpretations. Still, the given facts conclusively prove that the
point of “crying” appearance in the Synodical translation didn’t come from “either
Hebrew, or Greek, or Slavonic, which is true”, in respect to the first of the named
languages one should precise — independently from being borrowed or not from The
King James Bible or it was introduced according to the Jewish tradition because
among the creators of the Synodical translation there were scholars quite well
acquainted with it. It’s convincing to give a name of one of the greatest Hebrew
scholars of his time D.A. Chwolson. In “The Evidence of Translating the Holy Books
of the Old Testament into Russian by Prof. V.A. Levinson and Prof. D.A. Chwolson
(from the Masoretic texts)”, which was carried out in the 60s-70s of the 19"
century, i.e. practically in parallel with the Synodical translation, the passage we’re
interested in was presented as follows, “Chastise your son, while there’s hope, and
resent his crying” [26], which essentially coincides with the Synodical translation
(the difference between ‘scream’ and ‘crying’ we don’t consider to be significant).

“Son” and “Children”:
on the Limits of Inclusive Language in Translation

As was demonstrated above, the interpretation and translation of the second
part of the lesson under investigation made the subject of a quite substantial
contradiction. The first part of the study concerning the lexeme ‘son’ (bén),
doesn’t present linguistically any problems for in general, during centuries it was
understood and translated in the similar way. Changes of the kind ‘disciple’ instead
of ‘chastise’, as in the given above variation of A.S. Desnitskij, belong to the range
of translational variations.

However, the phrase didn’t escape the trend to introduce the so-called “inclusive
language”, firstly, in the aspect of gender. In translations and interpretations of the
Bible the intention to use gender-neutral language is primarily typical to male/
female representatives of the so-called “feministic theology”. In respect to the
question we’re studying, the standpoint of the mentioned trend could be —
extremely continuously and simply — phrased as follows. As the Bible is written
in the “patriarchal language” there dominate the forms denoting male persons,
to which the proponents of the trend named, both male and female, express strong
dissent and intend to correct this “flaw”. In particular, they set up a presupposition
that implicitly in many cases the biblical text means female persons as well which
in such cases justifies either adding of corresponding lexemes (adding sisters’
to ‘brothers’, or ‘daughters’ to ‘sons’ and the like), or changing them for the words
equally referring to each of those (‘people’, ‘neighbors’ and the like). Because in the
well-known to us Russian translations the trend under the study haven’t spread,
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we’d turn to translations into other languages using the “inclusive language” of the
kind. We chose the version of Hoffnung fiir alle [9] for an example.

In the original text in the passage studied there occurs only the lexeme ‘son’,
and thereat by no means in positive contexts. The principle of the “inclusive
language” was used in this version of translation into German, “Erzieh deine
Kinder mit Strenge, denn so kannst du Hoffnung fiir sie haben; lass sie nicht in ihr
Verderben laufen”, i.e., ‘son "'was changed for the word with the meaning ‘children’.
Identically, in the rest of chapters and verses, the same lexeme is used, sometimes
as in the original, source text in singular: Kind (lit. ‘child’).

In such a rendering of the lesson, the authors of the mentioned version as well
as their colleagues of other translations into different languages made during the
latest decades, at the first view, don’t cross the limits of acceptable translation
variability: to discipline children of both sexes, consequently, this lesson could
be spread on either of them. However, this approach seems to disagree either with
the context of the time of the original source text, or to its linguistic peculiarities.

Firstly, because the Book of Proverbs addresses to a son (probably, the king’s
heir), so his lessons, if to take into consideration this context, concerns the way the
father should disciple the son exactly. To discipline a daughter in the patriarchal
society was mainly her mother’s duty. And because their disciplining differed
deeply, it was hardly ever recommended to the father to apply to his daughter
similar disciplining means.

Secondly, one has to consider proper linguistic reasons. Ifin the biblical Hebrew
the plural form of ‘sons’ (banim) could be inclusive and understood as ‘children’,
the singular form is not approved by the analysis of the Old Testament text corpus”
[25. P. 125].

Therefore, proceeding from both proper linguistic reasons and the cultural
and historic context reflected in this biblical book, inclusive translation of the
word bén should be treated as the deviation from the original text, to the greatest
extent changing both the character of the given passage and the general directivity
of Proverbs on the whole.

Conclusion

As the material analyzed in the article shows, in course of treating those
or other translational solutions connected with the interpreting of an ancient
text (in our case, the biblical text), containing the so-called “dark™ or involving
different interpretation passages and phrases, thorough and detailed analysis is in
great demand — both in proper philological and cultural and historic planes, not
only of the passages of the kind themselves, but also the existing commentaries
of those ones quite often having a many-century history. It’s necessary to take
into consideration understanding / understandings of the original (source) text
according to the tradition within the frames of which it was created. Insufficient
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consideration of the mentioned items, on the one hand, could entail unreasonable
acknowledgement of such translations as inaccurate and false though in practice
it presents rather acceptable interpretation of the original, and, on the other hand, —
it could suggest the translation deviating from the original which is especially
crucial in translating sacred texts. The iteration of this or that solution in various
translation versions of the original text both within one linguistic tradition and
transition into different languages. Such a situation could be explained either
by the influence of the former version on the latter one, or by common sources
presented in the tradition.
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