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The relevance of this article is due to the contradiction between the typical position of
linguoculturologists, who use proverbs in their studies to illustrate the idea of the national specific mental
representations of the world, reflected in the language, on the one hand, and the undeniable similarity in
the verbal, logical and semantic structures of the proverbs that we observe when comparing the proverbial
material of completely different languages — related and not related: English, German, Russian, Czech,
Bulgarian, Chinese, Turkish, Armenian, etc. The object of analysis is composed of proverbs as units by
means of which the speakers express their attitude to the world in a figurative form and manifest
themselves as carriers of a certain culture. This rapprochement is carried out in several directions. We note
the undoubted similarity (1) in the field of thematic areas, chosen to state the results of observation and
conclusions, which generalize the experience gained and derive pragmatic meaning from it; (2) at the level
of proverbial condensates (mental constructs, ideas) that briefly convey the contents of the proverb — such
as “A wife and a husband are different”, “A child inherits the properties of parents”, “A little bad thing
spoils a big good”, etc.; (3) at the level of generalized concepts — the signs of them are especially actively
reflected in proverbs: the image of gold in its various interpretations is universal — as a standard of a high
degree of any characteristic, as a way of solving many life difficulties, etc.; (4) at the level of components that
verbalize concepts, become sustainable elements of proverbs, can be opposed or compared. Binomial pairs
form the logical and semantic structure of proverbs (“friend” — “alien”, “smart” — “stupid”, “head” —
“legs”), move from one unit to another and some of them can have different verbal implementations
(“predator” — “victim”: wolf — lamb/sheep/cow). This analysis allows us to talk about coincidences not only
in assessing the importance of individual objects and phenomena, in thoughts about them and associations, in
the spectrum of identifiable signs, in verbalization techniques used for matching generalized ideas, and — at
last — about a certain reduction in the pathos of the statement about the national specificity of the proverbial
space of the particular language.
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AKTyaJIbHOCTb JJAHHOM cTaTbu 00YCIJIOBJIEHA NPOTUBOPEUHEM MEXKAY TUIHMYHOM MO3ULUEH JTHHT-
BOKYJIbTYPOJIOTOB, HCIOJIB3YIOIIMX B CBOMX HCCIEIOBAHUAX IOCJIOBMIBI /ISl WLIOCTPAlMU HICH
HAaIMOHAJIBHON CIIeNN(HYHOCTH MEHTAJIBHBIX MPECTaBICHUN 0 MHpPE, OTPAXKAIOMIUXCS B SA3BIKE, C O]
HOUI CTOPOHBI, U HEOCIOPUMBIM CXOACTBOM B BepOalIbHOM, JTOTMUECKOM U CeMaHTUUECKOH CTPYKTypax
TIOCJIOBUII, KOTOPOE MBI HAOJIO1aeM TIPH CPAaBHEHHH MOCIOBHIHOTO MaTepraia pa3HbIX SI3bIKOB — POJI-
CTBEHHBIX U OTHIOJb HE POJICTBEHHBIX: QHIVIMMCKOTO, HEMEIKOI0, PyCCKOro, YeLICKOro, 00Irapckoro,
KHATAaHCKOT0, TypenKoro, apMsHCKOToO M jp. OOBEKT aHaIM3a COCTAaBISIOT MOCITOBHUILI KaK €IMHUIIBL,
MIOCPEACTBOM KOTOPBIX I'OBOPSILHUE BBIPAXKAIOT B SIPKOil 00pa3HOU (hopMe CBOE OTHOIIEHHE K MUPY U
MIPOSIBIIAIOT ce0sl KaK HOCHTENM ONPENeNIeHHON KyJIbTYpbl. DTO CONMKEHHE OCYILECTBISETCS B He-
CKOJIBKHX HarpaBJieHHsX. Mbl oTMeuaeM HeCOMHEHHOe cXoJcTBO (1) B o0macTu Tematuueckux chep,
N30MpaeMbIX Ul KOHCTAaTallUM Pe3yJbTaTOB HAOIIOJEHUS U BHIBOJIOB, KOTOPbIE 000OIIAIOT MOIy4eH-
HBIA ONBIT W BBIBOJAT M3 HErO MparMaTndyeckuil cMbICK; (2) Ha ypoOBHE MOCIOBHYHBIX KOHJEHCATOB
(MEHTaJIbHBIX KOHCTPYKTOB, HJEH), KPAaTKO MEPENAIOLINX COACPIKaHNe TOCIOBUIBI — TAKUX, Kak “Myx
" JKeHa paznumuaTcs’, “PebeHok HacnmemyeT cBolicTBa pomuteneii”’, ‘“ManeHpkoe IIOX0€ TMOPTUT
Oonbiioe xopoiuee” U ap.; (3) Ha ypoBHE 00OOIEHHBIX KOHIENTOB, IIPU3HAKH KOTOPBIX OCOOCHHO aK-
THUBHO OTPaKalOTCs ITOCIOBHLAMHU: YHHBEPCAIBHBIM SIBISIETCS 00pa3 30JI0Ta B Pa3HbIX €ro TPaKTOB-
KaX — KakK 3TaJIOHa BBICOKOH CTENEHM MNPOSBIECHHS KaKOro-Iu00 MpHU3HAKa, KaK CHoco0a peIeHUs
MHOTHX JKU3HCHHBIX 3aTPY/JHEHUI U T.11.; (4) Ha ypOBHE KOMIIOHEHTOB, KOTOpPbIC BEpPOATM3YIOT KOHIIETI-
Tbl, CTAHOBSATCSI YCTOWYHMBBIMU 3JIEMEHTAMH ITOCTIOBUI], MOT'YT CPAaBHUBATHCS WJIN NPOTHBONOCTABIATh-
csi. buHOMBI hOPMUPYIOT JIOTHYECKYIO U CEMAHTHUECKYIO CTPYKTYpY HOCIOBHIL (CBOH — 4yXOii, yM-
HBIi — TJIyTNbIi, T0JI0OBa — HOTH M T.J.), HEPEXOIAT U3 OAHOM eIUHMIBI B JAPYTYI0O M MOTYT UMETh
pasnuuHble BepOanbHbIe BOIUIOMECHNS (BOJIK — SITHEHOK/ OBIa/ 6apaH). DTO MO3BOJISIET HAM TOBOPUTH O
COBIIAJICHUSX HE TOJBKO B OLIEHKE BAYKHOCTHU OTIEIbHBIX MIPEMETOB U SBJICHUH, B MBICIISIX O HUX U ac-
COLIMAIMSAX, B CIIEKTPE BBISBISIEMBIX MPU3HAKOB, B MpUEMax BepOaln3alMy COBMAAIONINX 0000IIeH-
HBIX TPEJCTaBICHUH, HO U — B KOHEYHOM HTOTe — O HEKOTOPOM CHIDKEHHUHM Magoca yTBEPKACHUS O
HAIMOHAJBHON CIIeNM(IYHOCTH MOCIOBUYHOTO (DOH/IA OTACIBHOTO S3bIKA.

KioueBblie ciioBa: MOCIOBHIIA, PA3IUUHBIC S3bIKHM, TeMaTH4yeckas cepa, KOHICMT, MOCIOBHY-
HBI KOHZCHCAT, ONHOMHAIBHAS TTapa, CXOJCTBO
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The reports of national uniqueness of proverbs
have been greatly exaggerated

Introduction

In any language there are expressions — idioms, clichéd phrases, proverbs, say-
ings, quotes — which are frequently repeated and known to all native speakers of the
language. They reflect the national spirit and ethnically specific image of the world
[1. P. 95—96; 2. P. 214—215]. Nowadays phraseology and paremiology are usually
considered as a treasury of national color of any literary language. This idea can be
traced back to the XIX century when active searches for evidence of national identity
of the people were conducted [3. P. §].

In the XX century the Polish linguist Anna Wierzbicka made an attempt to re-
veal the unique traits of national mentality by interpretation of language units, includ-
ing idioms and proverbs [4]. Her enthusiasm became an impulse for an active search
for national specificity, for “a linquistic image of the world”.

Based on this position, it is easy to see in Russian expression xax Mamaii npo-
wen (liter. “as if Mamay has passed; something looks like ruins after Mamay’s cam-
paign”), a reminder about historical event — the invasion of khan Mamay and the
Golden Horde to Russia in XIII-XIV centuries which led to devastation of Russian
lands. This idiom is used in the meaning of ‘big disorder, something upside-down, in
a mess’. This historical precedent is reflected in English expression Scratch a Russian
and you find Tatar which reminds of the Tartar Mongol Yoke in Russia.

The Russian idiom ocmamscs y pazbumozo kopvima (“to be left with the broken
wash-tub” — ‘to be left with nothing, to lose everything’; ‘to be back where one
started”) may seem meaningless to a person who does not know Alexander Pushkin’s
fairy tale about a greedy old woman who asked a magic Goldfish to fulfill her three
desires. Having asked too much, the old woman lost everything she received and
turned poor again. Thanks to this story, this expression characterizes a situation when
all the plans and hopes are crushed and life returns to the initial state.

Now there are numerous works of modern linguists, specialists in folklore, cog-
nitive scientists in which one finds an explanation to such language units from the
point of view of their connection to historical events, ethnographic facts, cultural
codes and literary contexts hidden in such expressions. Similar facts of the language,
which is “an organ of original thinking and perception” (V. von Humboldt) for repre-
sentatives of each ethnic group, allow us to understand how mental and linguistic di-
vision of reality correlate and how, under the influence of certain factors, “the pro-
cesses of categorization and conceptualization of ideas about the world” are reflected
in the linguistic picture of the world [5. P. 98].

In the framework of the cognitive approach to the language and its units, phraseolo-
gy is considered as a field of linguistics, in which in the closest way “the language, cul-
ture, history and world picture of a particular ethnic group are intertwined” [6. P. 139],
and, therefore, phraseological units act as signs of ethnomarked information, manifested
in the figurative and expressive-evaluative perception of objects of the world.
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A quantum of nationally-labeled information is contained in the Russian proverb
Yem nanmro kiausamocs, max yac nokiontocs canoey (“I’ll better bow to a boot, than
to a bast shoe”), which expresses contempt towards the lower class inhabitants of a
village. The meaning of the expression becomes clear, if the speaker knows the dif-
ferent symbolical value of the bast shoe and the boot in the folklore. These items and
the words designating them became signs of a social status. Bast shoe (‘the cheapest,
manually made footwear used by peasants’) costs close to nothing, and that is why
this word is associated with a negative meaning ‘An ignorant, uncivilized, backward
person’; rich people wore boots. The shoe motif also became the basis of other prov-
erbs about equality and inequality — not necessarily in social context, it can be used
to express various human qualities: Jlanoms canozy ne mosapuwy (“The bast sandal is
not a friend of the boot”); Jlanoms 3naii nanms, canoe canoea (“Let the bast shoe be-
friend its own kind, and so the boot”) [7. P. 56]. The contemptuous look upon the
countrymen who usually wore bast shoes was also reflected in the phraseological unit
ne nanmem wu xniebams (“One doesn’t eat soup with a bast sandal”), i.e. ‘someone
has reached notable success; he is able to do something well and he’s proud’.

Proverbs from this point of view are especially interesting, because, on the one
hand, they contain the images which are associated with cultural and national stand-
ards, stereotypes, codes and mythemes and express the mentality which is specific for
a certain lingvocultural community [8. P. 175]. On the other hand, the units (ele-
ments) of proverbial wisdom are a feature of the special conceptual thinking of native
speakers, because they represent real judgments and are the seeds of modernized
meanings that are important for speakers.

For example, the image of a person who is praying in front of an image of God
down on one’s knees is universal, but it is in Russian culture that the lack of a sense of
proportion and a reasonable attitude to this action, which leads to a broken head, is re-
garded as a sign of stupidity. The proverb 3acmass dypaxa bocy monumucs, on u 100
pazodvem (“Make the fool pray to God, and he will smash his forehead”) is used as an
expression of frustration from a spoiled case, discontent, distrust of the performer. It
characterizes someone’s exaggerated and unsuccessful attempt to do something.

The study of cultural phenomena reflected in the language, carried out mainly on
the material of two languages — Russian against the material of French [9], Japanese
[10], Czech [11], Udmurt [12], Chuvach [13], Chinese [14], or more comparable lan-
guages [15, 16], is usually accompanied by a significant emphasis on the national
identity of the studied cultures, which is manifested, inter alia, in phraseological and
proverbial units.

P.M. Eismont, analyzing the mental images of the hare and the rabbit among
Russians and English and comparing them, notes both the richness of the cultural-
associative background that was formed among the native speakers of two languages,
and its specificity, which is determined to a large extent by the influence of phraseo-
logical units, proverbs, precedents texts, ceremonies, etc., as well as by differences in
units verbalizing this background [17. P. 47—49].

Meanwhile, upon closer examination of the paremias and their features in differ-
ent languages — both typologically close and absolutely completely unrelated in their
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origin, it becomes obvious that, in addition to the differences, a significant number of
common points are observed in the paremiology of different ethnic groups.

Materials and methods

The number of multilingual dictionaries has significantly grown up during the
recent years. Among the comprehensive collections of XX—XXI centuries in this
field are to be mentioned the collections of J. Gluski (1971 [18]), M. Kuusi (1985
[19]), Sprichworter (1990 [20]), G. Paczolay (2002 [21]), etc. Back at the beginning
of the XXI century, W. Mieder noted that the extant bibliographies of proverb collec-
tions have registered over 20,000 volumes with about 200 new publications each year
[22. P. XII]. The numerous proverb collections make it possible to study proverbs on
a comparative basis.

In this paper, we use the data from the following dictionaries: L. Trup [23],
V. Vinogradova, D. Grechushnikova [24], J. Bachmannova, V. Suksov [25],
J. Gluski, as well as the “Great Dictionary of Russian Proverbs” [26], “Chinese phra-
seological dictionary” [27], “Dictionary of People’s Proverbs and Sayings of the
East” [28], “Dictionary of Turkish Proverbs” [29], “Armenian folklore” [30].

In this paper, we rely on theoretical studies which have been undertaken by
Matti Kuusi, Peter Gzhibek, Wolfgang Mieder, Kazys Grigas, Arvo Krikmann, etc.,
who tried to find answers to the questions connected with the similarity and the dif-
ferences in the nature and functioning of proverbs in different languages became the
real base for the comparative researches of proverbs.

We consider, after A. Dundes, that the proverb is “a traditional saying that sums
up a situation, passes judgment on a past matter, or recommends a course of action
for the future. <...> Proverbs consist of at least one topic and one comment about that
topic” (compare: Money talks) [31]. This definition can be clarified by the following
details: this anonymous expression has a sentence structure, some attributes of a gen-
re (a model, a form, a rhythm, a rhyme) and contains moral teaching or an insight
from life, a rule which expresses a timeless modality [32. P. 22—24].

Research results

Let’s move on to the analysis of different languages in order to show that the
proverbial fund of the language, uniting the whole society and adopted by it, is in any
respects in contact with proverbial funds belonging to other peoples and cultures.'

Carefully regarding the proverbs in various languages one can see that the re-
ports of national uniqueness of proverbs have been exaggerated.

I. First of all, one can find expressions which are not connected with the na-
tional identity, but appeared on the all-European cultural and philosophical basis
and have a common origin — mythology, the Bible, fiction, etc.

! For reasons of economy, we will use abbreviations instead of the full names of the languages:
Rus. — Russian, En. — English, D. — Deutsch, Fr. — French, Cz. — Czech, Turk. —
Turkish, Chin. — Chinese, Armen. — Armenian, etc.
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For example, the Russian expression He poii opyeomy smy, cam 6 nee ynadeuib
(Eng. He who digs a pit for others falls in himself), originating from the Bible, has
equivalents in the majority of the European languages (more than 20 languages):

D. Wer andern eine Grube grdbt, fillt selbst hinein, Fr. Qui conduit dans le fossé,
tombe le premier; Sp. Quien hace un hoyo para otro, el sae en el hoyo; Lat. In fovean
cecidit, quam fecerat ipse; Cz. Kdo jinému jamu kopd, sam do ni pada; Turk. El i¢in
kuyu bazan kendi diiser icine; Bulg. Kotimo xonae 2po6 opyeumy, cam naoa 6 Hezo, etc.

Another expression which became an ideological slogan in the Soviet Russia al-
so originates from the Bible: Kmo ne pabomaem, mom ne ecm (Eng. He that will not
work shall not eat). This was paradoxical for a country which dissociated itself from
religion. Compare equivalents: D. Wer nicht arbeitet, soll auchht essen; Fr. Celui qui ne
veut pas travailler ne doit pas manger; Cz. Kdo nepracuje, ten neji; Turk. Calismayan
ag kalr; Eng. If one doesn’t work, doesn’t eat; Chin. N5 ENE, A58, etc.

II. However, in different languages we often find proverbs which are not based
on genetic commonness or language contacts, and which, however, have much in
common in their meaning, structure and vocabulary. This can be explained by the
common features of the human nature and intellectual activity and common observa-
tions of the environment.

The degree of typological similarity of proverbs is usually detected in three lev-
els, — thematic, semantic and conceptual. But a wide proverbial sphere is built not
only by the proverbs themselves, which enter into various relations with each other,
but also by many so-called "fragments" of a different scale (or constituent parts) of
the proverbs — on the one hand, more fractional (typical components, structural
models, cliched formulas) and, on the other, — more generalized, “superproverbial”
ideas (“mental condensates”).

Let us mention here successively some points (elements) that demonstrate typo-
logical similarities in the proverbs of various European languages.

A. For example, traditionally compared are related expressions — proverbs
about family, work, friendship, drunkenness, etc., united by one topic. Here one can
hardly find any essential differences: after all, in each language there are expressions
about money, age, happiness, love, illnesses, etc., because these are basic, universal,
vital things. To verify that, it is enough to look at thematic headings in proverbial dic-
tionaries of different languages and in multilingual dictionaries. In a six-lingual dic-
tionary by J. Gluski, which contains over 1100 proverbial phrases in each of the six
languages, the whole corpus is divided into 48 topical sections: Truth—Lie, Busi-
ness—Trade, Knowledge—Experience, Time—Weather, Happiness and Misfortune,
Borrowing—Debits, etc. [18, P. XXXVIII]. In the dictionary “Proverbs of the Russian
People” published by a famous Russian lexicographer V.I. Dal [33], one finds almost
the same division of proverbs. Subjects like the relationship between friends and
spouses, the attitude to one’s own property and someone else’s, wealth, vengeance,
are very widely presented in proverbs of many languages. Although any subject can
be reflected in proverbs of various languages and cultures with different degree of oc-
currence and directions of specification.

Many proverbs reflect the complex relations between the daughter-in-law and
the mother-in-law (D. Des Mannes Mutter, der Frauen Teufel “The husband’s mother
is the wife’s devil”; Eng. The mother-in-law remembers not that she was a daughter-
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in-law). But in Russian and Chinese languages one can find a full proverbial encyclo-
pedia revealing different aspects of these relations: Rus. bnyorusas ceexposv u
neeecmke ne eepum (“The lascivious mother-in-law doesn’t trust the daughter-in-
law™), Csexposs kowky 6vem, a nesecmre nasemxu daem (“Mother-in-law tips off
the daughter-in-law by beating a cat”), Croxa 3a nopoe, ceexposs 3a nupoe (“Mother-
in-law starts eating a pie only after daughter-in-law leaves”), etc.

Chin. JE 425 28, (“The daughter-in-law steps on a trace from a boot of
the mother-in-law”), LUK N H . (“The mother-in-law beats the daughter-in-
law, it is a usual situation”), —fE 484 EH %%, (“For one daughter-in-law <it is
possible to give> ten mothers-in-law”), etc. [34].

B. Similarities and distinctions between proverbs can be discovered at the level
of concepts denoted in them. A complex of proverbs reveals the ideas that the native
speakers have about realities which exist in their environment — both material and
mental. The image of gold should be recognized as universal, it has become a bench-
mark of priceless quality, a powerful "instrument" that helps to achieve a lot, opens
up wide possibilities for a person: Rus. 3o10moii moromox scenezuvie sopoma npo-
kyem (“A gold hummer can open an iron gate”); Eng. A golden key will open every
lock; Cz. Na zlatou udici snadno ryby lapati (“Easy to fish with a gold fishing rod”);
Dobra zena je lepsi nad zlaty sloup (“A good wife is better than a golden pillar”);
Arm. “Education is like a gold bracelet on a hand”, etc.

The German scientist Harry Walter notes the universality of concepts Soul and
Heart for different nations of the world [35. P. 15].

There is a more prosaic example. The pig, according to proverbs, appears in
many languages as an unworthy, gluttonous, lazy, fat, dangerous, noisy animal. But
the association of the pig with dirt and danger, which exists in Russian (Ceunss epsazu
Hatioem — liter. “The pig will always find dirt”; Hapsaou ceunsvro xoms 6 cepveu, a
ona eéce 6 Hago3 noudem — “If you dress a pig in earrings, she will still go to ma-
nure”), is absent, for example, in Chinese.

On the other hand, one would find images of tiger and elephant in the languages
spoken by people, who can observe these animals in nature, live close to them. As a rule
one can hardly come across an image of tiger in Russian proverbs, whereas in the image-
ry of Asian proverbs it is quite rampant: Korean: “Whether the dog or the monk — to a
hungry tiger it’s all the same”; Bengal. “In water there is a crocodile, ashore — a tiger”;
Indones. “He who looks like a tiger, is a little mouse in his soul”. This image is also wide-
ly represented in Chinese language: “Two tigers don’t live in one wood”; “If you want to
touch the bum of a tiger, it is necessary to understand his temper before”, etc.

III. The share of uniquely national elements in the proverbial corpus of a certain
language becomes less significant, if, while comparing different languages, one takes
into consideration special features of proverbs as such. Here are these features.

1. If in our mind we exclude the “decoration” element from a proverb (i.e. its
metaphoric qualities, lexical redundancy, rhythm, rhyme, etc.), the pure essence of
the expression may be revealed as a predicative structure consisting of two or three
components and expressing the summarized main idea of the proverb. The term
“proverb” can hardly be applied to such a structure, because these expressions lack
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the necessary proverbial markers. However, it can be called a “proverbial conden-
sate” or “proverbial idea”.

For example: “An experienced person is reliable”, “An old person can be wrong”,
“Work can be delayed”, “Things that have been said can’t be taken back”, “A wife and
a husband are identical”, “You can’t cure a fool”, “A quiet (reserved) person could be
dangerous”, “Something big is better than small”, etc. These structures produce such
new concepts as logema (< logic, logical) and cognitema (< cognitive, cognition),
which denote proverbial ideas and their fragments [see: 36. P. 57—60].

In the light of the data contained in dictionaries it becomes obvious that many
ideas have no uniquely national coloration at all: they are international. The general-
ized idea “The child is similar to the parent” (“The descendant is similar to the ances-
tor”) is present in proverbs of almost all languages. The idea of similarity can be ex-
pressed as follows:

— via images of an apple and an apple-tree (or fruit and tree)’: Rus. 61010 om
s6nonvku neoanexo nadaem (liter. “The apple doesn’t fall far from the apple-tree”);
D. Der Apfel fillt nicht weit vom Stamm,; Cz. Nepadne jablko daleko od stromu;
Bulg. A6wikama ne naoa dareu om ovnepa cu; Fr. Tel arbre, tel fruit; Eng. As the
tree so the fruit; Like tree, like fruit;

— via images of animals and their babies: Rus. He pooumcs om céunvu 606penox,
ececoa — nopocernok (“The pig can’t give birth to a baby-beaver, always to a baby-
pig”); Vietn. “If father is lion, his son is a young lion”; Armen. “A donkey will grow
from a baby-donkey”; Chin. &5 R:-¥ “The tigress can’t give birth to a mongrel”;

— without the use of figurative elements: Rus. Kaxkosa mams, maxosa u oous
(“The daughter is just like her mother”); Eng. Like mother, like daughter; Indones.
“A speckled father has a speckled son”; Azerbajd. “The descendant is just like the
ancestor”; Chin. 4 HAC WA HF (“Like father like son”).

The proverbial idea “The one who has been frightened earlier, now is careful”
reveals nearly universal notion of caution based on experience. Various types of great
and small dangers are depicted in proverbs: Rus. Obowcecuucy na monoxe, na 600y
ovem (“The one who was burned by milk, now blows on water”); Korean “The one
who got frightened by a tiger, now is afraid of a cat”; Turk. “The one who was
burned by milk, now blows on yogurt”; Bulg. “The one who was bitten by a snake,
now is afraid of a lizard”; Chin. “The snake bites you once, and ten years you are still
afraid of a string”; Cz. “The scalded rooster even escapes from a rain”; Armen.
“Who was bitten by a motley snake, he is afraid of a motley rope”.

In multilingual dictionaries the proverbs are united by the following principle:
(a) at first — thematically (the last examples are connected with the topic “Care, Dis-
trustfulness, Foresight”), and (b) then — according to the way the idea is expressed
“The one, who has negative experience, is careful”.

2 The expression, probably, goes back to the Bible, where there is a quote about the compliance of
different trees and fruits.
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Through the example of proverbs with the meaning “Everyone praises his own
property” we will trace the convergence of the expressions from various languages
which have different figurative meanings:

Every X praises His/its <own> Yy
Eng. Every cook praises his own broth
Rus. Every tc;?:i_ praises its bog
Sp. Every potter praises his pot
Cz. Every bird praises its own feathers
It. Everyone praises his profession
D. Everyone praises himself

2. Secondly, proverbs in various languages often reveal similarity at the level of
the opposed generalized concepts which form the logical structure of proverbs and

their meaning. In proverbs the notions “strong” — “weak”, “small” — “big”, “beauti-
ful” — “ugly”, “predator” — “victim”, “work” — “payment”, “stupid” — “clever”,
“one” — “two”, etc., are opposed or connected to each other, but can have different

verbal implementations.

In every language the proverbial idea “Something small can spoil something
big” has several figurative implementations, in which pairs of opposed generalized
concepts could easily be found: “small €-> big” and “valuable <> bad, disgusting”
that form the meaning of a proverb [37. P. 109—116]. For example: Rus. Jloocka
oeems nopmum 60uky meoa (“A spoon of tar spoils a barrel of honey”); Eng. One
drop of poison infects the whole tun of wine; Sp. “A small amount of bile does bitter a
lot of honey”; It. “One drop of a wormwood spoils a vase of honey”; Cz. “A small
amount of bile spoils a whole goose”.

The proverbial condensate “One of many spoils <all> the others” which is ex-
pressed, in particular, via images of apples or sheep, is a variant of the idea described
above:

(1) Eng. The rotten apple injures its neighbours; It. Una mela Marcia ne guasta
cento (“One apple spoils one hundred”);

(2) Rus. Odna napwueas osya éce cmaoo nopmum (“One nasty sheep spoils the
whole herd”); Eng. One scabbed sheep will mar a whole flock; D. Ein rdudiges Schaf
steckt die ganze Herde an; It. Una pecora marcia ne guasta un branco; Sp. Oveja in-
festada infesta a la manada (““An infected sheep infects the herd”);

Turk. Bir kotiiniin yedi mahalleye zarari vardir (“One bad lot ruins a whole
street”); Armen. “One mouse spoils seven tuns with wine”.

If we compare the proverbs of different languages that contain the following pairs
of components — a wolf — a sheep, a bear — a cow, a fox — a chicken, a cat — a
mouse, it becomes clear that they are connected with the identical relations “predator—
victim” [see: 38. P. 183—184]. Proverbs about the wolf and the sheep we find in Rus-
sian, Czech, Armenian, Chinese and other languages: Rus. Omonvromes 601y oseuvu
cnesku (“The wolf will be responsible for the sheep’s tears”); Armen. “You can’t trust a
lamb to a wolf”’; Chin. “The hungry wolf is not punished, the herd of sheep is not calm”.
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Almost all European languages have proverbs about cats and mice: Rus. Kom u3
oomy — muiwu 6 nasic (“If the cat leaves the house, the mice dance”); Fr. Absent le
chat, les souris dansent; Eng. When the cat’s away, the mice will play; Sp. Vanse los
gatos, y entiéndense los ratos, D. Ist die Katz aus dem Haus, riihrt sich die Maus, etc.

3. Similarities of concept’s verbal envelopes and their combinations in prov-
erbs of various languages are quite noticeable. On one hand, they reveal the real con-
nections between objects and phenomena (leg and hand, wolf — teeth, cow — milk,
war — peace, mouse — bread, husband — wife, smoke — fire, work — money,
horse — bridle). On the other hand, they also reveal the associations which man
forms through comparison, search for similarity and understanding of observed ob-
jects and their role in life. This allows us to talk about typical proverbial “binomials”
[see: 39].

The head, as a part of the body or as a metaphorical “tool” for thought genera-
tion, can be associated, as the proverbs show, with various things: the head — cap,
beard, brains, language, hair, neck, back, tail, etc. Compare, for example, in English:
A big head and little wit; One head and ears in debt; When the head ached, all the
body is the worse; Better be the head of a dog, than the tail of a lion; Keen eyes are
small gain in the head without brain; The head grey and no brains yet.

One will find expressions which mention head and feet in many languages:

Eng. Little wit in the head makes much work for the feet; It. Chi non ha testa ha
gambe (“The one who has no head, has got feet”); Cz. Kdo nema v hlave, musi mit v
nohou (“The one who has no <brain> in the head, has to work with the feet”); Turk.
Akilsiz basin cezasini ayaklar ¢eker (“Dough head makes legs get tired”); Rus. /fyp-
Has eonosa nocam nokosi he oaem (“The bad head doesn’t allow the feet to have a
rest”); [ 0e mysicuuna Hoeoro, mam diceHwuna He donpasum u 2onosor (“Where a
man’s foot can help, a woman’s head won’t be enough”), etc.

The association of the woman with the devil, though very peculiar, is also pre-
sent in several languages: It. La donna unata prima del diavolo (“The woman was
born before the devil”); Eng. Where the devil can’t come, he will send a woman;
D. Wo der Teufel nicht hin mag, da schickt er ein altes Weib (“Where the devil
doesn’t want to go, he sends an old woman”); Rus. baba da 6ec — 0oun 6 Hux eec
(“The woman and the devil have an equal weight”); Cz. Kam cert nemiize, tam strci
Zenskou (“Where the devil can’t not come, he will send a woman”); Turk. Erkegin
Seytant kadin. (“It’s a woman who is a man’s devil”); Port. O que o diabo ndo pode,
consegue-o a mulher (“If the devil cannot do it, the woman will master”).

Conclusion

Thus, we can sum up some results. From the foregoing, the denial of the national
originality of the certain people’s proverbs does not at all follow as a conclusion. Un-
doubted differences in the perception of the world and its reflection in the proverbial
arrays of different languages are found:

* in the nominative density of units expressing the same idea in each of the com-
pared languages; “A way of transmitting thoughts (ideas) in a word” [40. P. 328] and
the nature of the used language means — figurative, on the one hand, and devoid of
metaphors and analogies on the other;
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* in the spectrum of vectors of comprehension by speakers different languages of
any phenomenon of reality, subject, act; not only in Chinese, but also in many other
cultures, for example, there is no idea of snow as cheap, countless and abundant and
the possibility of selling it to someone as evidence of the seller’s fantastic enterprise;

* in axiological assessments given in proverbs by representatives of different cul-
tures and constituting the “foundation of any ethnic culture” [41. P. 205]; porridge,
for example, seems to be worthy food for the Russians, Koreans consider porridge to
be secondary in comparison with rice, which is not porridge for them; for Germans
porridge is the food of the poor, an indicator of social status.

This kind of data on proverbs in various languages certainly reflects the ethnical-
ly marked features of the national linguistic images of the world. But, perhaps, even
to a greater degree, these data demonstrate perception of reality phenomena, mental
constructs and metaphoric vision of the world common for the speakers of various
languages and different ethnic groups.

The typological commonness and similarity of proverbs of different peoples are
manifested, in particular, in the proverbial binomials, which allow to see the «associa-
tion space» of the proverbial components in the paremiological sphere, and thus a pe-
culiar way a thought is reflected in proverbs, the rules by which a proverb “manages”
the knowledge of the world.

The units we’ve named “condensates”, i.e. proverbial ideas, binomials, i.e. typi-
cal pairs of opposed logical generalized concepts, and their verbal embodiments, as-
sociations and representations reflected in proverbs — can become, just like the full
proverbs, material for dictionaries of a special type that displays the ways of creating
a proverbial expression.

References

1. Eismann, W. (1995). Pragmatics and cultural specificity as a problem of the equivalence of
phraseologisms In From the one-word metaphor to the sentence metaphor. Bochum. (In Germ.).

2. Teliya, V.N. (1996). Russian phraseology. Semantic, pragmatic and cultural aspects. Mos-
cow. (In Russ.).

3. Mokienko, V.M. (2013). Cognitive in diachronic and diachronic in cognitive In Cognitive fac-
tors of the interaction of phraseology with related disciplines. Belgorod. pp. 8—14. (In Russ.).

4. Wierzbicka, Anna. (1991). Cross-cultural pragmatics: the semantics of human interaction.
Berlin — New York: Mouton de Gruyter.

5. Yurina, E.A. & Baldova, A.V. (2017). Food metafor in conceptualization, categorization and
verbalization about the world. Tomsk State University Journal of Philology, 48, 98—115.
Doi: 10.17223/19986645/48/7. (In Russ.).

6. Soboleva, N.P. (2017). Linguoculturological aspects of the contextual use of phraseological
units in advertising slogans. Tomsk State University Journal of Philology, 45, 139-149. Doi:
10.17223/19986645/45/10. (In Russ.).

7. Bierich, Alexander (1995). Metonymy in modern Russian: Semantic and grammatical as-

pects. Miinchen: Verlag Otto Sagner. (In Russ.).

Daun, Ake. (2004). Swedish Mentality. University Park: Penn State University Press.

9. Dombrovskaya, M.V. (2006). Comparison of the Russian concept “rain” and the French con-
cept “pluie” (based on an associative experiment). Linguistica Juvenis. Language and
Culture, 7, 91—106. (In Russ.).

10. Nedosugova, A.B. (2014). The concept "Strength of mind" in the Japanese and Russian phrase-

ology, RUDN Journal of Language Studies, Semiotics and Semantics, 5(3), 55—60. (In Russ.).

*®

208 CUMBOIJIMKA 1 META SI3bIK JINHTBUCTUKU



Seliverstova E.I. RUDN Journal of Language Studies, Semiotics and Semantics, 2020, 11 (2), 198—212

11.

12.

13.

14.

15.

16.

17.

18.

19.

20.

21.

22.

23.

24.

25.

26.

27.

28.

29.

30.

31.
32.

33.

Seliverstova, E.I. (2019). Your own eye is a diamond, and someone else’s glass: trust and
mistrust among Russians and Czechs (on the example of proverbs). In Linguocultural studies.
Logical language analysis. The concept of faith in different languages and cultures. Moscow:
“Gnozis”. pp. 281—291. (In Russ.).

Zvereva, T.P. (1999). On the specifics of the national-linguistic picture of the world of Rus-
sians and Udmurts (according to phraseology) In Vinogradov’s readings. Cognitive and cul-
tural approaches to linguistic semantics. Moscow. pp. 20—21. (In Russ.).

Kuznetsova, I.V. & Lukina, M.R. (2016). Russian and Chuvash comparisons in a comparative
aspect In Comparative units in the phraseology system. St. Petersburg—Greifswald. pp. 190—
197. (In Russ.).

Yuan’, Liin. (2016). Stereotypical idea of a guest in Russian proverbs (against the backdrop
of Chinese). lzvestia Volgograd State Pedagogical University, 1, 148—152. (In Russ.).
Paizbekova, A.D. (2015). Representation of the peculiarities of national-cultural specifities of
“TIME” concept in Russian, English and Kazakh proverbs. RUDN Journal of Language Stud-
ies, Semiotics and Semantics, 6(2), 100—109. (In Russ.).

Bredis, M.A. (2019). Man and Money: Essays on Russian and other Proverbs. S. Petersburg:
Petersburg Oriental Studies. (In Russ.).

Eismont, P.M. (2016). The mental image of “Rabbit” in the naive linguistic world view. Perm
University Herald. Russian and Foreign Philology, 3(35), 41—51. Doi: 10,17072/2037-6681-
2016-3-41-51. (In Russ.).

Gluski, Jerzy (1971). Proverbs. A comparative book of English, French, German, Italian,
Spanish and Russian proverbs with a Latin appendix. Amsterdam-London-New York: Else-
vier publishing company.

Kuusi, Matti. (1985). Proverbia septentrionalia. 900 Balto-Finnic proverb types with Rus-
sian, Baltic, German and Scandinavian parallels. Helsinki: Suomalainen Tiedeakatemia.
Sprichworter — proverbs — poslovicy (in acht Sprachen — Deutsch, Englisch, Russisch,
Polnisch, Tschechisch, Franzosisch, Spanisch und Latein) (1990). 2. Aufl. Berlin: Volk und
Wissen Volkseigener Verlag. (In Germ.).

Paczolay, G. (2002). European proverbs in 55 languages with Eequivalents in Arabic, Per-
sian, Sanskrit, Chinese and Japanese. Hobard, Tasmania: De Proverbio.com.

Mieder, Wolfgang. (2004). Proverb: A handbook. “Greenwood Folklore handbooks”. West-
port, Connecticut, London: Greenwood Press.

Trup, L. (1993). Proverbs and sayings (in four languages — Spanish, Slovak, Czech and Lat-
in). Bratislava: SOFA. (In Slovak.).

Vinogradova, V., Grechushnikova, D., Zelinsky, V., Kuchera, L., Sartre, S. and others.
(2012). Multilingual dictionary of modern phraseology, D. Puccio (Ed.). Moscow: Flinta.
(In Russ.).

Bachmannova, Jarmila & Suksov, Valentin. (2007). As it is said elsewhere. Czech proverbs
and their other-language analogies. Praha: EG Universum. (In Czech).

Mokienko, V.M., Nikitina, T.G. & Nikolaeva, E.K. (2010). Great Dictionary of Russian
Proverbs. Moscow: Olma media group. (In Russ.).

ik BE A JEER: B HIBIE. (2015). [Sinhua phraseological dictionary; Chinese].
Beijing: Business edit. (In Chin.).

Permyakov, G.L. (2001). Dictionary of people’s proverbs and sayings of the East. A system-
atic collection of sayings of two hundred peoples. Moscow: Labirint. (In Russ.).

Yurtbasi, Metin. (2012). Dictionary of Turkish proverbs. Istanbul: Excellence publishing.
(In Turk.).

Armenian folklore. (1979). Karapetyan, G.O.( Ed.). Moscow: Publishing house of oriental lit-
erature “Nauka”. (In Russ.).

Dundes, A. (1975). On the structure of the proverb. Proverbium, 25, 961—973.

Zanglinger, V. (2007). Definition of a proverb as a paremiological problem. Russian studies
in Bulgaria, 1—2, 5—29. (In Russ.).

Dal’, V.I. (2004). Proverbs of the Russian People. In two vols. Moscow. (In Russ.).

SYMBOLISM AND METALANGUAGE IN LINGUISTICS 209



CemusepcroBa EM. Becmuux PV/[H. Cepus: Teopus sizvika. Cemuomura. Cemanmuxa. 2020. T. 11. Ne 2. C. 198—212

34.

35.

36.
37.
38.
39.

40.

41.

10.

11.

210

FIRZE (Wang Yi-chun). (2005). Woman and man in the mirror of Russian and Chinese
proverbs [dissertation]. Taipei: Chinese culture university. (In Russ.).

Walter, H. (2013). The German heart and the Russian soul: are two things compatible? In
Cognitive factors of the interaction of phraseology with related disciplines. Belgorod.
pp- 14—20. (In Russ.).

Ivanova, E.V. (2002). Proverbial pictures of the world (based on English and Russian prov-
erbs). St. Petersburg: Filol. faculty of St. Petersburg State University. (In Russ.).

Permyakov, G.L. (1988). Fundamentals of structural paremiology. Moscow: The Public
house of oriental literature. (In Russ.).

Seliverstova, E.I. (2009). The experience of identifying the proverbial binomial and the prob-
lem of variation. Russian language in scientific coverage, 1, 182—200. (In Russ.).
Seliverstova, E.I. (2017). The space of the Russian proverb. Stability and variability. Mos-
cow: Flinta. (In Russ.).

Niewiara, A. (2017). Phraseological Constructions and Mental Visual Representations. Ex-
perimental Research on the Stereotypes of Nations In World in Pictures and in Phraseology.
Praha: Charles University. pp. 311—329. (In Pol.)

Mamontov, A.S., Cjedjendorzhijn, J. & Boguslavskaya, V.V. (2019). A value system through
the perspective of culturally oriented lexicography (on the example of Russian-Mongolian
comparisons). Russian Journal of Linguistics, 23(1), 200—222. Doi: 10.22363/2312-9182-
2019-23-1-200-222. (In Russ.).

BubGnuorpaduyecknii cnucok

Eismann W. Pragmatik und kulturelle Spezifik als Problem der Aequivalenz von Phraseolo-
gismen // Von der Einwortmetapher zur Satzmetapher / Hrsg. S. Baur, Ch. Chlosta. Bochum:
Universitaetsverlag Brockmayer, 1995. P. 95—120.

Tenuss B.H. Pycckas ¢paszeonorus. CeMaHTHUECKH, NMParMaTHYeCKUid M KyJbTypOJOrnde-
ckuii acnektbl. MockBa: lllkona. SI3biku pycckoil KyabTypsl, 1996.

Moxkuenko B.M. KorHUTHBHOE B THAaXpOHWYECKOM U JHaXpOHUYECKOEe B KOTHUTHBHOM // Ko-
THUTHBHBIC (DaKTOpHI B3anMOAEHCTBUS (hpa3eosornu co CMEXHbIMH auciurinHamu: CO.
HayuHbIX TpyaoB. bearopox, 2013.

Wierzbicka A. Cross-cultural pragmatics: the semantics of human interaction. Berlin — New
York: Mouton de Gruyter, 1991.

FOpuna E.A., Banoosa A.B. TlumeBas metadopa B mpolieccax KOHIICTITyaln3alluy, KaTeropu-
3anuu ¥ BepOaimM3anuu npejacrarieHuit o mupe // Bectauk Tomckoro roc. yH-ta. @uiosno-
rusi. 2017. no 48. C. 98—115. Doi: 10.17223/19986645/48/7.

Cobonesa H.II. JIMHTBOKYJIBTYPOJOTHUECKHE ACTIEKThl KOHTEKCTYalbHOTO HCIOIb30BAHHS
(dpazeosorn3amMoB B pekiamHbIX cioraHax // BecrHuk Tomckoro roc. yH-Ta. ®wuionorus.
2017.no45. C. 139—149. Doi: 10.17223/19986645/45/10.

bupux A. MeToHUMMSI B COBPEMEHHOM PYCCKOM si3blke: CeMaHTU4eCKUH ¥ TpaMMaTHUECKUI
acriektel). Miinchen: Verlag Otto Sagner, 1995.

Daun, Ake. Swedish Mentality. Transl. by J. Teeland. University Park: Pennsylvania State
University Press, 2004.

Hombposckaa M.B. CoroctaBlieHne PYCCKOTO KOHIIETITA «I0K/1b» U (PPaHITy3CKOrO KOHIIETITa
«pluie» (Ha MaTepuasne acCOIMATHBHOTO dKcrepuMenTa) // Linguistica Juvenis. SI3bIK U KyJiib-
Typa: C6. Hay9IHBIX TPYIAOB MOJOABIX yueHbIX. Brim. 7. EkatepunOypr, 2006. C. 56—62.
Heoocyeosa A.F. TlonATHe «cuia Ayxa» B AMOHCKON M pycckoil ¢paseonornn // BectHuk
Poccuiickoro yauBepcuteTa npyx0s1 HaponoB. Cepusi: Teopus s3pika. Cemnornka. Ceman-
tuka. 2014. no 5(3). C. 55—60.

Cenusepcmosa E.HM. CBoli T71a3 — ajMas, a 9y>KOH CTEKJIO: JOBEpHE U HEJOBEPUE Y PYCCKUX
n 4exoB (Ha mpuMepe mapeMuku) // JIMHrBOKyJlbTyposiorHdeckue uccienoBanus. Jloruue-
ckuil aHanu3 s3bika. [loHsATHE Bepsl B Pa3HBIX A3bIKaX M KyinbTypax. M.: T'moszuc. 2019.
C. 281—291.

CHUMBOJIMKA 1 METAS3BIK IMHI'BUCTHUKHA



Seliverstova E.I. RUDN Journal of Language Studies, Semiotics and Semantics, 2020, 11 (2), 198—212

12.

13.

14.

15.

16.

17.

18.

19.

20.

21.

22.

23.

24.

25.

26.

27.

28.

29.
30.

31.
32.

33.
34.

35.

3gepesa T.P. K crienudrike HaIMOHATHLHO-S3BIKOBOM KAPTHHBI MUPA PYCCKUX U YAMYPTOB (TI0
JTaHHBIM (paseonorun) / BuHorpamoBckue ureHNs. KOTHUTHBHBIA U KyJIbTYpPOIOTHICCKUI
IMOJIXO0/BI K SI3LIKOBOM ceMaHTHKe. M., 1999. C. 20—21.

Kysueyosa M.B. Pycckue n 4yBalIiCKue yCTOWYINBBIC CPABHEHHS B COTIOCTABUTEIIEHOM acIeKTe /
W.B. Ky3nenosa, M.P. Jlykuna // YcroituuBble cpaBHeHust B cucteme (pazeonorun. CI16 —
I'paiieBanba, 2016. C. 190—197.

IOanv Jluun. CtepeoTHITHOE TIPECTABICHHE O TOCTEe B PYCCKMX IMocioBHIax (Ha ¢oHe Ku-
taiickux) // 3Bectus Bonrorpaackoro roc. nex. yu-ta. 2016. no 1. C. 148—-152.
Haiizebexosa A./]. // Bectnuk Poccuiickoro ynuBepcurera apyx0s1 HapooB. Cepust: Teopust
si3pika. Cemuornka. CemanTuka. 2015. no 6(2). C. 100—109.

bpeouc M.A. Yenosex u nensru: O4epKu O MOCIOBUIAX PyCCKuX U He Tonbko. CII6.: IeTep-
Oyprckoe BocTokoBenenue, 2019.

Diicmonm I1.M. O6 obpa3ze 3aiilla B HAWBHOH S3BIKOBOM KapTrHE Mupa // Bectauk [Tepmckoro
yHHBepcuTeTa. Poccuiickas u 3apyOexkHas ¢wmromorus. 2016. no 3(35). C. 41—51. Doi:
10,17072/2037-6681-2016-3-41-51.

Gluski Jerzy. Proverbs. A Comparative Book of English, French, German, Italian, Spanish
and Russian Proverbs with a Latin Appendix. Amsterdam—London—New York: Elsevier
publishing company, 1971.

Kuusi Matti. Proverbia septentrionalia. 900 Balto-Finnic Proverb Types with Russian, Baltic,
German and Scandinavian Parallels. Helsinki: Suomalainen Tiedeakatemia, 1985.
Sprichworter — proverbs — poslovicy (in acht Sprachen — Deutsch, Englisch, Russisch,
Polnisch, Tschechisch, Franzdsisch, Spanisch und Latein). 2. Aufl. Berlin: Volk und Wissen
Volkseigener Verlag, 1990.

Paczolay G. European proverbs in 55 languages with Equivalents in Arabic, Persian, San-
skrit, Chinese and Japanese. Hobard, Tasmania: De Proverbio.com, 2002.

Mieder W. Proverb: A handbook. “Greenwood Folklore handbooks”. Westport, Connecticut,
London: Greenwood Press, 2004.

Trup L. Prislovia a porekadla (v Styroch jazykoch — S$panielCina, slovenéina, CeStina,
latin¢ina). Bratislava: SOFA, 1993.

Bunoepaoosa B., I peuywnuxosa /., 3enunckuii B., Kyuepa JI., Capmpe C. u ap. MHoro-
SI3BIYHBII CIIOBAph COBpeMeHHOW (pazeonorun. M.: @nunra, 2012.

Bachmannova J., Suksov V. Jak se to fekne jinde. Ceské piislovi a jejich jinojazné proté&jsky.
Praha: EG Universum, 2007.

Bonpmotii cnoBaps pycckux mociosur] / B.M. Mokuerko, T.I'. Hukutuna, E.K. Huxonaesa.
M.: 3AO «Onma Meaua ['pynny», 2010.

FERGE R, AT RESSEITE, 2015 4. Cunxyackuii ppaseosormueckuii cnosapb. Ile-
kuH: busnec-u3a-so, 2015.

Ilepmsaxos I'.JI. TTocmoBuIl 1 MOTOBOPKH Hapo10B BocToka. CrcTeMaTH3upoBaHHOE COOpaHHe
n3peUeHNi AByXcoT HapooB. M.: U3natensctBo «Jlabupunty, 2001.

Yurtbagz, Metin. Smiflandirilmis Atasozleri SézIigii. Istanbul: Excellence Publishing, 2012.
ApwmsiHckuit donbkiop. Coct. u niep. ¢ apmsiackoro I'.O. Kapamnerstna. M.: . pen. Boctod-
HOM suTepaTypsl u31-Ba «Haykay, 1979.

Dundes A. On the Structure of the Proverb // Proverbium. 1975. no 25. P. 961—973.
3anenuncep B. OnpeneneHue MOCIOBUIIBI Kak MapeMHoiorudyeckas npooiema // bonrapckas
pycuctuka. 2007. no 1—2. C. 5—29.

Janws B.U. TlocnoBuisl pycckoro Hapoaa: B 2 T. M.: XyznoxxecTBeHHas nutepatypa, 2004.
F16F Wang Yi-chun. YKenumna u My’uuHa B 3epKajie PyCCKUX M KMTAaiCKMX TOCJIOBMIL
(muccepranus). Taipei: Chinese Culture University, 2005.

Walter, Harry. “Hemerkoe cepaiie U pycckas aymia: B¢ Beuy coBMecTHbie?” // KOorHUTHB-
HbIe (aKTOPBI B3aUMOJCHCTBUS (Ppazeosiorn co CMEXHBIMU AuciUITHHAMu: CO. HaydHBIX
TpynoB. benropon, 2013. C. 14—20.

SYMBOLISM AND METALANGUAGE IN LINGUISTICS 211



CemusepcroBa EM. Becmuux PV/[H. Cepus: Teopus sizvika. Cemuomura. Cemanmuxa. 2020. T. 11. Ne 2. C. 198—212

36. HMsanosa E.B. [locnoBuYHbIC KapTHHBI MUpa (Ha MaTepuaje aHTIUHCKUX M PYCCKUX MOCIO-
Bu1). Cankr-IlerepOypr: ®@umon. pak-t CIIGIY, 2002.

37. Ilepmsakog ['JI. OCHOBBI CTPYKTypHOU mapemuonorud. M.: I'maBHas pemakmus BOCTOYHON
mutepatypsl, 1988.

38. Ceausepcmosa E.M. OubIT BBISIBICHUS MOCIOBUYHOTO OMHOMA M MpodjemMa BapUaHTHOCTH //
Pycckuii 361k B HayuHOM ocBemeHun. 2009. no 1. C. 182—200.

39. Cenusepcmosa E.H. TIpocTpaHCTBO PYCCKOM MOCIOBUIIBI: TOCTOSTHCTBO U U3MEHUHUBOCTh. M.:
@nunra: Hayka, 2017.

40. Niewiara A. Frazeologizmy a mentalne reprezentacje wizualne (badania eksperimentalne
stereotypow narodow) // Svét v obrazech a ve frazeologii. Praha: Univerzita Karlova, 2017.
S. 311-3209.

41. Mamonmos A.C., L[303n00pacuiin 3., Bocycrasckas M.M. Cuctema IEHHOCTEH B aclieKTe
HalMOHAIBHO-OPHEHTHPOBAHHON JIEKCHKOrpaduu (Ha MpUMeEpe PYCCKO-MOHTOJIBCKUX COIIO-
craienuil) // Bectank PYIH. Cepus: Jluarsuctuka. 2019. Vol. 23. no 1. 200—222. Doi:
10.22263/2312-9182-2019-23-1-200-222.

Information about the author:

Elena I. Seliverstova, Doctor of Philology, Professor, Professor and acting head of Russian Language
Department for Humanitarian and Natural Faculties; St. Petersburg State University. Interests:
Russian and Slavic phraseology and paremiology, lexicology, linguocultural studies, text linguistics,
comparative studies, translation and interpretation studies; culture of Russian speech; e-mail:
selena754@inbox.ru; ORCID: http://orcid.org/0000-0003-2020-0061; ResearcherID: N-2892-2013;
SPIN-code: 2032-2115.

Cgenenusi 00 aBTOpE:

Cenusepcmosa Enena Heanosna, noktop (Gpuiogoruueckux Hayk, mpodeccop, npodeccop, HCIoi-
HSIFOLIME O00SI3aHHOCTH 3aBEAYyOIIEro Kadeapoil pycCKOro si3bIka JUisi T'yMaHHTAPHBIX M €CTECTBEH-
HbIX (pakynbreroB CaHkT-IleTepOyprckoro rocyapCTBEHHOTO YHUBEPCUTETA; HAYYHbIE UHIMEPEChL:
pycckasi U ClaBsiHCKasi (ppa3eosioruss W MapeMUOJIOTHS, JEKCHKOJOIUS, JIMHIBOKYJIBTYPOJIOTHSI,
JIMHTBUCTHKA TEKCTa, KOMIAPATHBHbBIE MCCIEIOBAHUS W MPOOJIEMbl MEPEBOA, KyJIbTypa PYyCCKOM
peun; e-mail: selena754@inbox.ru; ORCID: http://orcid.org/0000-0003-2020-0061; ResearcherID:
N-2892-2013; SPIN-code: 2032-2115.



