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Abstract: The article examines the situation of Muslim communities in Siberia in the context of
the acculturation policy pursued by the Russian Empire. Based on the analysis of archival sources,
the article argues that the reforms carried out in the late 19" and early 20™ centuries were aimed at in-
cluding the Muslim population of the country into the socio-cultural space of the empire. Russian at-
tempts to gradually introduce Russian culture and way of life into a foreign environment were supposed
to support the interaction between the Muslim population of Siberia and Russian immigrants. The edu-
cation system was one of the instruments of the acculturation policy towards the Muslim peoples of
Siberia. Attempts to introduce Russian culture were also made through influencing the economic life of
Muslim communities. The ongoing reforms caused a lot of discontent on the part of the Muslim popula-
tion. Also failing were the policies of the Russian Orthodox Church to make Muslims change their iden-
tity; its measures to support the newly baptized did not contribute to a mass conversion to Orthodoxy.
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AHHoOTanuA: B craThe paccMarpuBaeTcs MONOKEHUE MYCYJIbMaHCKHX oOmuH CHOMpH B KOH-
TEKCTE TIOJIMTHUKHU aKKYJIbTYpalnu, IpoBoanMon Poccuiickoit ummnepueii. Pabota moaroTossieHa Ha oc-
HOBE aHaJlM3a HOPMAaTHBHO-IIPAaBOBBIX JTOKyMEHTOB. Ha OCHOBe aHaiu3a MCTOPHUYECKHX HCTOYHHKOB
YCTaHOBJIEHO, YTO MPOBOJUMBIE B POCCHICKOM rocynapcTBe Bo BTopoi monoBuHe XIX — Hagane XX B.
pedopMbl ObLIM HaNpaBiICHbl HA BKIIOYEHHE MYCYJIbMaHCKOIO HACENEHUs CTPAHbl B COLIUOKYJILTYPHOE
MIPOCTPAHCTBO UMITEpUH. [TOMBITKM MOCTENEHHOTO BHEAPEHUSI PYCCKOM KYJIBTYPHI M yKIana >KU3HH
B UHOPOIUYECKON Cpesie MODKHBI ObLUIM CIOCOOCTBOBATH IPOLECCY B3aUMOJCHCTBUS MYCYJIBMAaHCKOIO
HaceneHus: CHOHMpPH ¢ pycCKHMH nepeceneHnamu. Cuctema oOpa3oBaHUsI CTalla OHUM W3 HHCTPYMEH-
TOB IIPOBE/ICHUS NIOJUTUKH aKKYJIbTYPALK B OTHOLIEHUH MYyCyJIbMaHCKUX Haponos Cubupu. ITonbiTku
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BHEJIPEHUSI PYCCKOM KyJbTYypbl ObUIM NPEINPUHSATHl TAKKE U UEPE3 PEOPraHU3ALUI0 XO3IHCTBEHHOIO
yKIIaZga MyCyTbMaHCKUX OOIIHH. ABTOPBI IPUXOMAT K BBIBOAY, YTO IMPOBOANMBIE BIACTIMHU PehOPMBI
BbI3bIBAJIM BOJIHY HEIOBOJIBCTBA CO CTOPOHBI MYCYJIbMAHCKOIO HaceleHusl. Pycckas npaBociaBHas
IEpPKOBb TAakKe HE CMOTJIA PEIINTh BOIPOC O CMEHE MyCYIbMaHAMH HICHTUYHOCTH. Bee mpenmnpuam-
MaeMble MEpBhl 0 OKa3aHUIO MOJICP)KKH HOBOKPEILEHHBIM HE CIIOCOOCTBOBAJIM MAacCOBOMY INEPEXOIY
B IIPaBOCIIABHE.

KiloyeBsle c/10Ba: nciaMm, OpHeHTaIH3M, HHOpoxusl, cucrema H.M. Wnpmenckoro, koH(ec-
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Introduction

From the 1860s, in the Russian Empire there began the process of reforming social,
economic and political institutions which lasted until the revolutionary upheavals of
1917. The expansion of the Russian Empire borders in the east of the country, the Rus-
sian-Turkish war (1877-1878), as well as the conflicts in the North Caucasus aroused
the government’s particular interest in the Muslim peoples living in the country.' From
the second half of the 19" century and until the cessation of the Russian Empire exis-
tence, the state authorities had the task of integrating Muslim peoples into the socio-
cultural space of Russian society.

In pre-revolutionary historiography, there mainly prevailed the conservative-
protective direction which depended on the political situation and a researcher’s ideologi-
cal bias. Particular attention was paid to the “civilizational” role of Orthodox culture.’
In Soviet historiography there emerged a totally opposite stance on the ethno-cultural,
and at the same time, on the ethno-confessional policy of the imperial authorities towards
Muslim peoples.’

From the beginning of the 1990s, in Russian historiography, there emerged new
trends in rethinking the imperial history and policy of the Russian state. In the works of
modern researchers, an interdisciplinary approach began to prevail in the analysis of
a wide range of sources. At the same time, scientists raised the issue of the acculturation
policy of the Russian Empire towards Muslim peoples. Despite the fact that different ap-
proaches developed regarding the very term “acculturation,” it is important to note
the appearance of works devoted to the analysis of the situation of Muslim peoples in dif-
ferent regions of the Russian Empire through the prism of acculturation policy.* Accul-

' R.P. Dzherasi, Oko na Vostok: Imperiia, orientalizm, natsiia i religiia v Rossii (Moscow: Novoe li-
teraturnoe obozrenie Publ., 2013), 23-24.

2 N.N. Balkashin, O kirgizakh i voobshche o poddannykh Rossii musul'manakh (St. Petersburg: Prin-
ting House of the Governing Senate Publ., 1887); A.E. Alektorov, Inorodtsy v Rossii (St. Petersburg: Society
of Zealots of Russian Historical Enlightenment in memory of Emperor Alexander III Publ., 1906).

3 L. Klimovich, Islam v tsarskoi Rossii (Moscow: Gosudarstvennoe antireligioznoe izdatel'stvo Publ.,
1936); S. Darzhenov, “Politika tsarskogo pravitel'stva v otnoshenii islama v kontse XIX — nachale XX v.,”
in Uchenye zapiski istoriko-yuridicheskogo fakul'teta Kirgizskogo unmiversiteta. Seriya: Istoriya (Frunze:
[Sn.], 1964), 165-172; A.N. Kopylov, Ocherki kul'turnoi zhizni Sibiri XVII — nachala XIX v. (Novosibirsk:
Nauka Publ., 1978).

4R.A. Arslanov, and A.L. Klimashin, “Russian Periodicals at the Turn of the 19" — 20% Centuries on
Russian Migrants’ Sociocultural Adaptation in Central Asia,” RUDN Journal of Russian History 16, no. 3
(2017): 347-363; S.N. Brezhneva, “Reflection of Acculturation Idea in the Resettlement Policy of the Rus-
sian Empire in Turkestan at the Turn of the 20" Century,” RUDN Journal of Russian History 17, no. 3
(2018): 608-638; S.V. Liubichankovskii, Politika akkul'turatsii sredstvami prosveshcheniia islamskikh pod-
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turation becomes the main mechanism for controlling the “non-Russian” population of
the country, with the help of which it is possible to include it in the cultural and religious
space of the country. Acculturation did not stipulate cultural unification, but assumed
adaptation to life in a foreign culture, while maintaining personal and cultural identity.’

The purpose of the study is to identify and comprehend the results of the “accul-
turation” process of the Muslim population of Siberia. To achieve the set goal, the authors
turn to the analysis of the socio-economic and cultural life of the Muslim population
of the specified region; there is reconstructed the mechanism of “acculturation” in rela-
tion to the Muslim population that lived in the second half of the 19™ — early 20" centu-
ries within the Tomsk, Tobolsk and Yenisei provinces of Siberia.

The source base for the study was archival materials of the Russian State Historical
Archive, the State Archive of the Krasnoyarsk Territory, the State Archive of the Tomsk
Region, as well as the Central State Historical Archive of the Republic of Bashkortostan.

While writing the article, the authors used the problem-chronological and histori-
cal-genetic methods, which made it possible to analyze and evaluate the role of accultura-
tion policy towards the Muslim peoples of Siberia.

Educational Policy of the Imperial Authorities
towards Muslim Peoples of the Siberian OutskKirts

The entry into the Russian Empire of a large number of different ethnic groups re-
quired that the authorities solve one of the most important issues — the education of
the subjects of the state. Initially, education was considered as a missionary task, and fa-
miliarization with the Christian culture was a token of the non-Russian population’s reli-
ability.® However, it should be noted that the Muslim peoples that became part of
the Russian state had their own system of school education that had developed over
the centuries. The Muslim school system was completely under the jurisdiction of
the Orenburg Mohammedan Spiritual Assembly and controlled by the clergy. In the sec-
ond half of the 19™ century the government began to pay particular attention to the “Mus-
lim issue,” as in the Muslim community there began the process of conversion of previ-
ously baptized non-Russians to Islam. The government saw the solution to this problem
in the creation of a single educational space.” From the second half of the 19" century,
the state began to take measures to expand the school system for “non-Russians.” These mea-
sures received legislative consolidation on July 14, 1864 after the adoption of the “Regu-
lations on Primary Public Schools.” According to the adopted document, one of the tasks
was the spread of Russian literacy and the rejection of local dialects.® Teaching the Rus-
sian language to non-Russians, and then familiarizing them with Russian culture through
the school system, was to lead to their inclusion in the socio-cultural space of the empire.

In order to carry out these measures, in 1866 the Special Committee on Non-Russian
Education was created under the administration of the Kazan educational district, which
was headed by N.I. Ilminsky. Under his leadership, there were developed the rules for

danykh Rossiiskoi imperii: istoricheskii opyt orenburgskogo kraia (seredina XIX — nachalo XX vv.) (Oren-
burg: Izdatel'skii tsentr OGAU Publ., 2018); S.V. Lyubichankovsky, ed. Imperskaia politika akkul'turatsii i
problema kolonializma (na primere kochevykh i polukochevykh narodov Rossiiskoi imperii): monografiia
(Orenburg: Izdatel'skii tsentr OGAU Publ., 2019) 12—-13.

5 S.V. Liubichankovskii, Politika akkul'turatsii, 13; Yu.A. Lysenko, and M.N. Efimenko, “The Kyr-
gyz Anti-Islamic Mission of the Orenburg Diocese (1890s to early 20" century),” RUDN Journal of Russian
History 19, no. 4 (2020): 795.

6 S.V. Lyubichankovsky, ed. Imperskaia politika akkul'turatsii, 265.

7S.V. Liubichankovskii, Politika akkul'turatsii, 116.

8 S.V. Lyubichankovsky, ed. Imperskaia politika akkul'turatsii, 285; Polnoye sobraniye zakonov Ros-
siyskoy imperii, vol. 8 (St. Petersburg: Gosudarstvennaya tipografiya Press.,1867), 613-618.
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teaching non-Russians. Particular attention was paid to the teachers of these schools, who
were supposed to have knowledge of a non-Russian language.” According to N.I. Ilmin-
sky, the involvement of teachers from among non-Russians could contribute to a change
in religious ideas, and in the future, to the spiritual union of non-Russians and the Russian
people in a common state. '

Thus, it should be noted that the policy pursued in the state regarding the reform of
Muslim school education did not imply one-time complete eradication of religious culture
by the legislative norms. This fact is confirmed, for example, by the fact that in 1868 at
the request of the mufti, the trustee of the Kazan educational district sent an appeal to
the chief officer of the Ministry of Public Education.'" However, it should be noted that
already in the 1870s the imperial authorities began more active actions to establish con-
trol over non-Russian educational institutions. Within the framework of the normative act
adopted in 1870, there was enacted by legislation the creation of Russian-non-Russian
schools with the obligatory teaching of the Russian language.'”? Subsequently these
measures were aimed at making the entire system of school education subject to the Mi-
nistry of Public Education in order to limit the influence of the Muslim clergy on this area.'?
In 1874, there was adopted the “Regulation on Primary Public Schools,” according to
which all Muslim schools passed under the control of the Ministry of Public Education.'
The adopted regulation completely made the entire system of school education subject to
the government and the Russian Orthodox Church. It was the diocesan bishops who were
supposed to attend to the moral education of the younger generation. In addition, a repre-
sentative of the diocesan department was included in the School Council.'

Despite the interference of the state in the educational process of Muslim schools,
it was the community members that were charged with their maintenance.'® The govern-
ment assumed funds allocation on the condition that Russian classes were opened in Mus-
lim schools. However, this was not realized in practice, which is confirmed, for example,
by the report of the police chief of the city of Petropavlovsk, Akmola region for 1875."
The interference of state bodies in the education system of Muslim communities and the
refusal to financially support confessional educational institutions did not contribute to
their development. According to the statement submitted to the Statistical Commission of
the Imperial Free Economic Society, as of January 1, 1894, there was not a single Muslim
school in the Yenisei province.'® Notably, according to the All-Russian population cen-
sus, in this province there lived more than 5 thousand Muslims."

® Yu.A. Lysenko, and M.N. Efimenko, “The Kyrgyz Anti-Islamic Mission,” 804.

10 poplavskaya, Kh.B. “Orthodox missionary activity in the Altai in the 1830—1860s: Certain Aspects
of the Problem.” Etnograficheskoe obozrenie, no. 5 (1995):105.

! Russian State Historical Archive (henceforth RGIA), f. 733, op. 162, d. 577, 1. 1-1ob.

12 Polnoe sobranie zakonov Rossiyskoi imperii, vol. 45 (St. Petersburg: Gosudarstvennaia tipografiia
Press.,1874), 314.

13'S.V. Liubichankovskii, Politika akkul'turatsii, 117; 1.1. Verniaev, Ocherki istorii etnokonfessio-
nal'noi politiki v Rossii (St. Petersburg: Dmitry Bulanin Publishing House Publ., 2017), 159.

14 7.A. Makhmutov, “The Spiritual and Educational Activities of the Tatars in the Kazakh Steppe in
the Context of the Russian Empire’s Domestic Policy (Second Half of XVIII — the Beginning of XX Centu-
ry),” Samara Journal of Science 6, no. 1 (2017): 115; Polnoe sobranie zakonov Rossiyskoi imperii, vol. 49
(St. Petersburg: Gosudarstvennaia tipografiia Press.,1876), 834-840.

15 N.G. Suvorova, “Spiritual and Secular Education of Muslim Nomads and the Newly-Baptised in
the Context of the Colonization of the Steppe Region (Late XIX — Early XX Century),” Herald of Omsk Uni-
versity, no. 3 (2017): 265.

16 7.A. Makhmutov, “The Spiritual and Educational Activities,” 115.

17 State Archive of the Tomsk Region (henceforth GATO), f. 125, op. 1, d. 505, 1. 17.

BRGIA, f. 91, op. 3, d. 390, 1. 17.

19 N.A. Troynitskii, Pervaia Vseobshchaia perepis’ naseleniia Rossiyskoi imperii 1897 g. (St. Peters-
burg: Pechatnya S.P. Yakovleva Press, 1904), 50-51.
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Despite the introduced rules, the imperial authorities sought to find some balance
between the creation of a new school education system for the Muslim population and
the traditional confessional school. Minister of Public Education N.P. Bogolepov pro-
posed to organize national schools taking into account the teaching of their native lan-
guage and way of life in these schools.?’ In June 1899, the Minister of Public Education
sent a letter to P.A. Stolypin on the introduction of teaching the so-called local languages,
i.e. the languages of indigenous peoples of the region, in the primary non-Russian
schools. When considering this issue, it was decided to introduce the native language into
the educational program in the first two years of study, and then, within the interests of
the state, education was completely provided in the Russian language.?!

At the meeting of the Ministry of Public Education in 1905, it was decided that
the government should pursue a more active policy in promoting the Russian language
in non-Russian schools.”> However, this problem was never solved, which was noted,
in particular, in the Russian newspapers of that time.” Subsequently, the government
took measures to limit the teaching of the native language in schools, since, according to
Minister of Public Education L.A. Kasso, teaching the native language could not contri-
bute to the interests of the state.?*

By the middle of the second decade of the 20™ century, there increased control over
the activities of Muslim schools by the Muslim population, which were fully controlled
by the state. This fact is confirmed by the petition to the director of public schools of
the Yenisei province from the Muslim community of the Kansk district for permission to
open a private school to teach their children.”> The issue of education was always very
acute in the Muslim Ummah. Despite the fact that all educational institutions were subject
to the Ministry of Public Education, many issues were still resolved by spiritual bodies
and clergy.?® The Orenburg Mohammedan Spiritual Assembly, which largely pursued
the state-religious policy, was still actively involved in the organization of the educational
process.

Organization of Life and Economic Structure
of Siberia’s Muslim Communities

In the second half of the 19" century, the territory of Siberia became the center of
the state’s resettlement policy. However, whereas Western Siberia became the main re-
gion where the migration component began to prevail, the Yenisei province was practical-
ly not affected by these processes. Only at the beginning of the 20" century, when the land
fund in the West Siberian provinces was practically depleted, the flow of migrants headed
to the Yenisei province.?’

In 1895, Emperor Nicholas II expressed the idea of encouraging the resettlement
policy to the territory of Siberia from the European part of the country. Moreover, it was
assumed that the resettlement processes would affect primarily the Russian-speaking

20 Boguslavskii, M.V. “Reforms of Russian Education of the XIX—XX Centuries as a Global Project,”
Education Issues, no. 3 (2006): 14.

2IRGIA, f. 821. op. 10, d. 517, 1. 8-9.

22 R.P. Dzherasi, Oko na Vostok, 196.

B RGIA, f. 821, op. 10, d. 517, 1. 59-59 ob.

24 Nam, L.V. “Tatarskie shkoly v dorevolyutsionnom Tomske.” My — tfomichi, vashi zemlyaki, vashi
sosedi (Natsional'no-kul'turnaya panorama Tomskoi oblasti) (Tomsk: TGU Publ., 2000), 82—84.

25 State Archive of the Krasnoyarsk Territory (henceforth GAKK), f. 595, op. 13, d. 675, 1. 1-4 ob.

26 Central State Historical Archive of the Republic of Bashkortostan (henceforth TsGIA RB), f. 295,
op. 6,d. 4044,1.2, 7.

27 V. 1. Fedorova, “Rural Population of the Yenisei Province at the Turn of the XIX-XX Centuries:
Socio-Demographic Dynamics,” Nauchny dialogue, no. 11 (2020): 482, 486.
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population. Therefore, it was no coincidence that one of the directions of the resettlement
policy was planned to be the process of including the non-native population of the region
in the socio-cultural space of the country.”® The processes of the resettlement of peasants
to Siberia led to a reduction in land plots of the non-Russian population, as well as apply-
ing to them the rules common to all peasants.”’

The reforms launched in the second half of the 19" century were aimed at forming
a resettlement land fund by withdrawing these lands from “non-Russians’ ” use and sub-
sequent integrating of the peasant population in the region. The lands of Siberia’s abori-
ginal population were considered by the government as belonging to the treasury and
the Cabinet of His Imperial Majesty and were only in non-Russians’ use in perpetuity.*’

The problem of granting land to non-Russians and equalizing their rights with
those of state peasants was raised in 1907.3' In defending their rights to land, the Muslim
population of Siberia, as a rule, referred to the charters granted by Catherine II, though
they did not have any official documents.**

One of the main tasks of the government in the post-reform period was to unify the
non-Russian population with the peasants in terms of rights and duties, as well as in the
principles of management organization. Back in 1876, the Governor-General of Western
Siberia turned to the Ministry of Internal Affairs and State Property with a proposal to
attribute the settled aborigines of the Tomsk and Tobolsk provinces to Russian volosts.*

In June 1906, the Department of Ecclesiastic Affairs of Foreign Confessions sent
a paper to the Zemsky Department, which stated that in 1884 the secret Circular of
the Ministry of Internal Affairs was sent to all governors of the eastern outskirts of Rus-
sia, according to which officials of rural and volost administrations were to be appointed
from among Russians. This measure was aimed at preventing Muslim fanatics from man-
aging, as well as at avoiding the conversion of baptized Tatars to Islam. The Department
of Ecclesiastic Affairs of Foreign Confessions, in turn, requested the Zemsky Department
to consider this Circular and determine whether its observance would further remain rele-
vant.** Earlier, in 1885, the Department of Ecclesiastic Affairs of Foreign Confessions
asked the Zemsky department how the issue of establishing the representation of Chris-
tians in the non-Russian public administrations of Siberia was being resolved.*’

It should be noted that in order to control the aboriginal population of Siberia,
the government gave fairly broad rights to local administrative authorities. Particular at-
tention was paid to the activities of the peasant chiefs, whose functions were significantly
expanded and included police supervision. The imperial government considered as its
task the promotion of Russian culture through the approval of persons ready to pursue
the policy of Russification among the aboriginal population for the positions of peasant
chiefs.*® Particular attention began to be paid to persons appointed to the positions of

28 S.N. Brezhneva, “Reflection of Acculturation Idea,” 619-620.

Y RGIA, f. 573, op. 1, d. 2081, 1. 1, 4-50b.; Ibid., f. 391, op. 3, d. 586, 1. 120.

30 L.M. Dameshek, Sibirskie ‘inorodtsy’ v imperskoi strategii viasti (XVIII — nachalo XX v.) (Irkutsk:
Impression Publ., 2018), 138; RGIA, f. 391, op. 3, d. 3,1. 116, 234-234 ob.

STRGIA, 1. 391, op. 3, d. 4.

321bid., d. 586, 1. 404-406.

33 P.K. Dashkovskii, and E.A. Shershneva, “Islam i imperiia: polozhenie musul'manskikh obshchin
Zapadnoi Sibiri v kontekste gosudarstvenno-konfessional'noi politiki vtoroi poloviny XIX — nachala XX v.
(Barnaul: Izdatel'stvo Altaiskogo gosudarstvennogo universiteta Publ., 2020), 91.

3 RGIA, f. 1291, op. 54, d. 10, 1. 1-1 ob.

35 1bid, op. 66, d. 55,1. 1.

36 P.F. Ragimova, “The National Policy of the Russian Government in the Late XIX — Early XX Cen-
turies,” Vestnik Samarskogo Universiteta. Istoriia, Pedagogika, Filologiia = Vestnik of Samara University.
History, Pedagogics, Philolog, no. 5 (2010): 100.
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peasant chiefs. The issue of appointing non-Orthodox persons to positions was not unam-
biguous. Secular and ecclesiastical authorities had different opinions on this issue.®’

A special place in the life of Muslim communities was occupied by volosts, which
were built on the national and religious basis. The volost structure in early 20™ century began
to be regarded by the government as an institution that hindered the consolidation of the Turkic
peoples, and that solved the problem of their assimilation with the newly arrived Russian po-
pulation. The non-Russian volosts were an administrative, rather than a territorial division.*®
Throughout the 19" century there were repeated attempts to reform the volost structure. However,
the Tatar settlements’ joining Russian villages caused discontent of the Muslim population.*

The administrative reform of 1910 was supposed to finally change the territorial
structure of the non-Russian volosts of Siberia, laying the territorial principle in their basis.
Moreover, representatives of different ethnic groups were included in the same volost.*’
The change in the territorial structure of non-Russian settlements also concerned the or-
ganization of their management. In 1911, the Directing Senate claimed that the Ministry
of Internal Affairs and the Chief Administrator of Land Management and Land Use make
a resolution on the complaint of non-Russians against the decision of the Overall Pre-
sence of the Tobolsk Provincial Administration on the organization of public administra-
tion and court in accordance with the rules of the General Regulations on Peasants.”*!

It is important to emphasize that based on the “Temporary Regulations on Peasant
Chiefs,”* the Muslim population of Siberia turned out to be completely dependent on
the all-Russian legislation. This subordination concerned, among other things, the judicial
system of the non-Russian population, which led to discontent among non-Russians and
caused a number of appeals.*

Organization of Life of Newly Baptized Muslims
on the Territory of Siberia

A special place in the acculturation process of the Muslim population was given to
the issues of baptizing of non-Russians. Starting from the second half of the 19" century,
in the Russian Empire, there was a tendency for non-Russians who had previously adopted
Orthodoxy to convert to Islam. Thus, in that period a special place on the part of the go-
vernment began to be given to the missionary activities of the Russian Orthodox Church,
whose activities were to become even more active. In 1870, the All-Russian Orthodox
Missionary Society was established in Moscow, the branches of which were opened in all
Siberian dioceses. The government provided financial support to the missions as the effec-
tiveness of the missionary activity was associated with the support of newly baptized peo-
ple by the state and the creation of favorable economic conditions for them.** By the be-
ginning of the 20™ century, eight Orthodox missions operated on the territory of Siberia,
the largest of which were considered Altai, Irkutsk and Transbaikal ones.*

STRGIA, f. 1291, op. 66, d. 55, 1. 18-19.

38 S.N. Korusenko, and F.F. Marganova, “The Volost (District) as a Tool of Preserving the Identity of
a Group (On the Example of Siberian Boukhartsy),” Herald of Omsk University, no. 2 (2016): 197-198.

3 RGIA, f. 1291, op. 84, d. 105, 1. 17-17 ob.
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42 Polnoe sobranie zakonov Rossiyskoi imperii (St. Petersburg: Gossudarstvennaia tipografiia Press,
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Yuridicheskaia literature Publ., 1989); RGIA, f. 1291, op. 84, d. 105, 1. 2-5.
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Novoe literaturnoe obozrenie Publ., 2007), 219.
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In late 19™ century the Office of the Committee of Ministers prepared a note on
the state of church affairs in Siberia, which spoke of the need to strengthen in the region
the position of Orthodoxy, as well as Russian culture and civic identity. All this was to
have a significant impact on the spiritual life in Siberia.*® It was the adoption of Ortho-
doxy that was considered by the authorities as an important socio-cultural process that
contributed to the incorporation of the Muslim population of the country into Russian
culture and everyday life.*

The main thing for the missionary work was the fact that the adoption of Ortho-
doxy should not be formal. In this regard, the procedure for adopting Orthodoxy became
more complicated, according to which, those wishing to be baptized were to apply to
the diocesan authorities for permission.** In 1905, the Archbishop of Tomsk and Barnaul
established rules for the baptizing of Jews and Muslims.*

Despite the active policy of the church authorities to convert the non-Russian popu-
lation to Orthodoxy and the support of these measures by the state, the position and be-
havior of newly baptized people did not always testify to the sincerity of their intentions.
The state took upon itself the task of organizing the life of the newly baptized population.
In addition, those who converted to Orthodoxy were excluded from the non-Russian
community and received a number of benefits, including tax ones.’® These measures led
to dissatisfaction of non-Russian communities, since the taxes levied from them remained
the same.”!

The organization of everyday life and control over the observance of religious
dogmas and rules by non-Russians who converted to Orthodoxy were entrusted to volost
chiefs.>® The negative perception of newly baptized people by former co-religionists re-
quired interference from not only the Orthodox Church, but also the institutions of state
power. The authorities tried to settle Muslims who converted to Orthodoxy among Rus-
sian Orthodox population.

Conclusions

Thus, the study of the situation of the Muslim communities of Siberia through
the prism of the acculturation policy of the Russian Empire allows us to draw the following
conclusions. The imperial authorities considered as the main task establishing stability
and order in the poly-religious and multi-ethnic state. It was the familiarizing with Rus-
sian culture and Orthodoxy that was to contribute to the establishment of control over
the non-Russian population of the empire. In the second half of the 19" — early 20" centu-
ry, the Russian authorities did not set the task of complete eradication of the Islamic tradi-
tion among Siberian non-Russians. In addition, the followers of the Muslim tradition oc-
cupied the second place in terms of the number of adherents in the country, which did not
allow excluding them from the legal framework of the Russian state. The government
considered as its goal the Muslim population’s familiarizing with Russian culture, and

46 A N. Rendashkina, “Stabilization of Interfaith Relaitions Between the Muslims and Christians as
Relations Between the Tatars and Russians in Eastern Siberia,” Bulletin of Kemerovo State University of Cul-
ture and Arts, no. 29 (2014): 28-36.

47 L.M. Dameshek, “Siberian Congresses of the Orthodox Clergy on the Ways of Imposing ‘Russianness’
Among the Indigenous Population,” The Bulletin of Irkutsk State University. Series History 36 (2021): 64, 65.

4 GAKK, f. 674, op. 1, d. 693.

4 GATO, f. 170, op. 2, d. 3307, 1. 20-21.

S0 B.N. Zemtsov, “Tsarist Policy in Relation to the Ethnic Regions of Russia in XVI-XIX Centuries,”
Vestnik Kemerovskogo Gosudarstvennogo Universiteta, no. 21 (2019): 599—600; GAAK, f. 674, op. 1, d. 2870.

ST GAKK, f. 595, op. 19, d.158, 1. 1-2 ob.

2 A.Yu. Konev, “Vliyanie religioznogo faktora na pravovoi status sibirskikh aborigenov (XVIII-XIX vv.),”
in Narodonaselenie Sibiri: strategii i praktiki mezhkul'turnoi kommunikatsii (XVII — nachalo XX v.): sbornik
statei (Novosibirsk: Nauka Publ., 2008), 319.
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only then total merger with the Orthodox tradition of Siberia’s non-Russian population
was allowed.

One of the most important tools for involving representatives of the Muslim tradi-
tion in Russian culture was the creation of school education according to the system of
N.I. Ilminsky. It was the functioning of Russian-non-Russian schools that was supposed
to eradicate in the Muslim community the interest in their own religious culture. However,
the inconsistent policy of the imperial authorities in the field of organizing school educa-
tion led to the unwillingness of the Muslim population of Siberia to educate children in
schools created by the state. The obligatory study of the Russian language was considered
by the Muslim community as an attempt to eradicate national culture and religion.

Another direction, within which attempts were made to unify the non-Russian and
Russian population, was the agrarian reform in Siberia. As part of the ongoing transformations,
the administrative-territorial structure of Muslim communities was to be built according
to the principle of Russian volosts. These measures were aimed at immersing Muslims
in the Russian way of life, as well as eradicating their traditional form of management.
The seizure of land in order to form a resettlement fund and the equalization of non-
Russians in rights with peasants caused discontent among the Muslim population of Siberia.

The Russian Orthodox Church was to become an important champion of the state
ideas in Siberia. The task of the missionaries was to encourage the Muslim population of
Siberia to adopt Orthodoxy through a competent missionary policy and state financial aid.
The support of the imperial authorities in organizing the economic and social situation,
as well as the life of newly baptized people, was to contribute to an increase in the num-
ber of those who converted to Orthodoxy. However, the measures taken did not contri-
bute to the mass conversion of non-Russians to Orthodoxy. The Muslim population con-
sidered all the events held as an encroachment on their traditions and foundations, which
prevented the successful implementation of the policy of promoting the Russian language
in the non-Russian (Muslim) community in Siberia.
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