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PeueH3unsa Bacunmsa CesemaHa Ha «bbiTne n Bpems»
MapTtuHa Xangerrepa: aHaIMTU4EeCKNN KOMMEHTapuii

A.B. Matkyas' =<

Cankr-IletepOyprckuil rocy1apcTBeHHBIH YHUBEPCUTET,

Poccuiickaa @edepayus, 199034, Cankm-Ilemepbype, Yuusepcumemckas nabepedicnas, 0. 7—9
D<a.patkul@spbu.ru

AHHoTanms. [[aHHBIN MaTepuan MpeICTaBIIeT COO0N aHATUTHYSCKUI KOMMEHTAapHil Ha
peuensuto Bacunusa Cezemana Ha Tpakrar MaprtuHa Xaiigerrepa «bbitue u Bpems» (1927),
KoTOpas yBujena B cBeT B xypHane «Ilyte» B 1928 r. Ilenp Takoro KOMMEHTapHsl COCTOUT
B TOM, YTOOBI OLIEHHUTH aJICKBAaTHOCTH MOHMMaHKs Ce3eMaHOM MBICTH Xaiinerrepa u 3Ha4YH-
MOCTb €T0 PELIEH3UH ISl CETOAHSIIHEH pelenuy XaierrepoBCKoro OHTONOTMYECKOro Mpo-
ekTa. B HacTosIeM KOMMEHTapuu oTMedaeTcst, 4To Ce3eMaH TOUHO YCTaHOBUII TPAHCLECH ICH-
TAIBHBIN XapakTep MUCCIe0BAaHUS Xalaerrepa, ero mpeaMeT U OCHOBHBIC ATAIIBl pa3BEpTHIBa-
HUSI 9TOTO UCCIeOBaHuA. B cTaThe mpu3HaeTcs, 4To oneHka, nannas CezemanoM (yHIaMeH-
TaJIbHO-OHTOJIOTHYECKOMY NIPOCKTY Xaiijgerrepa, oka3pIBacTCsi HAMHOTO OJIibke camoil uiee
JTAHHOTO TIPOEKTA, YeM €T0 OLEHKH, MPEIOKCHHBIE TAKUMHE BBIIAIONIIMHUCS COBPEMEHHUKAMH
Xaiinerrepa, kak, Hanpumep, damyHa ['yccepns n Huxonait ['aprman. Ce3zemaH Takke mpe-
JIO’KWJI HECKOJIBKO yJAUHbIX WM, TIO KpailHel Mepe, OpUTHHAIBHBIX IEPEBOJIOB XalAerrepoB-
CKHX TEPMHHOB Ha PYCCKHUH s3bIK. [loHMMast He3aBEPIICHHOCTh MPOCKTA, PE3yIbTAThHl HaYalIhb-
HBIX 3TalloOB KOTOPOTO OBUIH W3J0XKEHH B «beiTHH W BpeMeHm», Ce3eMaH OcTaeTcsl Nayek
0T TOr'0, YTOOBbI BBIHOCUTh OKOHYATENBHOE CY>KAECHUE 0 HeM. U Bce 7K€ OH BBIIEISIET KIII0UEBbIe
JIOCTIDKeHUsT Xaijnerrepa: pasnuuue crnoco6oB ObITHs Dasein ¥ BHYTPHMUPHOTO CYILETO,
AKICHTYAITNIO 3a00THI, TIO3BOJISIONIYI0 OXBATUTD 3TO CYIIEE B €r0 IEJIOCTHOCTH, a TAKXKE CH-
CTEeMaTUYEeCKHU XapakTep XaWJerrepoBcKoro Tpyaa. B crarbe mpusHaeTcs Takke, YTo, XOTA
npemnoxeHHass Ce3eMaHOM HMHTEPIPETAIUs COJACPXKUT HEKOTOpBIC HEAOCTATKH, HAIpHMED,
npouteHne Dasein kak ObITHE-CO3HAHMS M HEOKAHTHAHCKOE TOHMMAHHME CHCTEMaTHYHOCTH
y Hero, peleHsus, HanucanHas Bacunem Ce3eMaHOM, sIBJISIETCS B BbICILIEH CTENEHU IPOHULIA-
TEJNBHON U MOKET CIIOCOOCTBOBATH JICNY PELCTIIUH XaiJeTTepOBCKO (hHII0OCO(PHH U TIO CEH JICHB.

KiroueBsbie ciioBa: GyHInaMeHTanbHass OHTOJOTHS, ()EHOMEHOJIOTHS, HEOKAaHTHAHCTBO,
ObITHE, BpEMEHHOCTH, « BBITHE M BpeMsD»
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Abstract. In my paper, I give an analytical commentary on Vasily Sesemann’s review of
Martin Heidegger's treatise Being and Time (1927) published in the journal entitled The Way
in 1928. The aim of this commentary is to evaluate the adequacy of Sesemann’s perception of
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ontology in Heidegger is much closer to the very idea of this project in comparison to the
evaluations of it given by both Edmund Husserl and Nicolai Hartmann. Sesemann also offered
several successful or — at least — original translations of Heideggerian terms into Russian.
Since he understands the incompleteness of the project, the results of which were presented in
the initial divisions of Being and Time, Sesemann remains very far from being able to provide
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of Heidegger’s work. I also acknowledge that although the interpretation proposed by
Sesemann contains some weaknesses, f.i., the interpretation of Dasein as being-awareness and
the neo-Kantian understanding of the systematic essence of the ontology of Heidegger, the
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BsepeHue

Xanp HacTosIIeH CTaTbU HETUIIMYHBIN: OHA MPEJICTABISAET COOO0M aHATTUTHYE-
CKHMI KOMMEHTApHil, HO KOMMEHTAPUH. .. HA PELEH3HI0, TOCBSAIEHHYI0 KHUTE Tpe-
TBETO aBTOpA. DTON KHHUTOW SBISIETCS HA MOMEHT CO3J[aHUS U ITyOJHKAIMA KOM-
MEHTUPYEMOI pelieH3UH HEJABHO BBINICAIINM B CBET TpakTaT Maptuna Xaiaer-
repa «bbiTHe U BpeMs», KOTOPBIN, Kak MOKa3ana JalbHeimas ucropus (Guioco-
¢buu, He TOIBKO OKa3ajcs opus magnum HeMmeukoro ¢uaocoda, HO U UMEN BECKUE
OCHOBAHUS ISl TOTO, YTOOBI MPETEHAOBATh HA CTATYC «TPAaKTaTa CTOJNETHs» B (Hu-
noco¢uu. Periensus, Ha KOTOPYIO MUIIETCS TaHHBIM KOMMEHTapuid, ObLia MOJro-
toBneHa Bacumuem Ce3emanom u Oblia omyOnaukoBaHa B xypHaie «IlyTe» B HO-
Mepe yeTblpHaauaTom 3a 1928 r. Llenp ke TaHHOrO KOMMEHTapHsl COCTOUT B TOM,
YTOOBI IMOMBITATHCS OLIEHUTH 3TOT CE36MaHOBCKUI TEKCT U3 TOPH3OHTA CETOTHSIIII-
HEro JHs, ¢ Y4eToM «BpeMeHHoro otctosHus» (['amamep). Hackonbko penenius
unei «beitust u Bpemenn» Ce3zeMaHoM Oblia ajiekBaTHOM? B kakoil Mepe pereH-
3€HT OKAa3bIBAETCS HEMPEAB3ATHIM M CBOOOHBIM B CBOEH MBICIIH 110 OTHOILIEHHUIO K
peleH3upyeMOMY TEKCTY, a B KAKOW — MOKOPHO cienyomum 3a Hum? Umeet au
JaBHsIA peneHsus Ce3eMaHa elle U CeroHs 3HaueHue, o KpailHel Mepe, B pyCCKO-
S3IYHOM MHTEJJICKTYAJIbHOM TPOCTPAHCTBE, B JIEJIe Peleniuy (yHIaMeHTaIbHO-
OHTOJIOTMYECKHUX MOTHBOB MbINUIeHUS Xaiinerrepa? byner nu oHa crocoOcTBo-
BaTh TAKOH peLENIUH WIN ke, HAIIPOTUB, IPETSTCTBOBATh €i? JTU U OJU3KHE UM
BOIPOCHI, COOCTBEHHO, U MOTHBHUPOBAIIM HaMMCAHUE JAHHOTO KOMMEHTapUsI.

Oyepk 3ambicna n xoaa GyHOAMEHTaIbHO-OHTOIOMMYeCcKoro
nccnenoBaHuns B peLeHsun CesemaHa

VYaxe nepBbiit ab3an peueH3un CezeMaHa CIIOCOOEH BBI3BAaTh y 3HAKOMOTO C
KOHTEKCTOM YHUTATeJsl HEKOTOPOE YAMBIEHHE. DTOT aBTOP HE TOJIBKO UACHTH(U-
[UPYET MPOEKT Xanaerrepa B KaueCcTBE MPOIOJDKEHHSI, @ TOYHEE Pa3BUTHS «PEeHO-
MEHOJIOTUYECKH 000CHOBAHHOTO ,,TPAHCLIEHICHTAILHOTO HeaTnu3Ma’, Ha KOTOPOM
octranoBmiics ['yccepib» [1. C. 48], HO U, paBaa, ¢ HECKOJIBKO HEOJIHO3HAUHOU
MHTOHAIIMEH 3asBIISET, UTO B HEM, B 001IeM-TO, HET HUYEero HOBOTO. B nmocneanem
cily4yae, TMOXO0e, MPUCYTCTBYET OIpPEACIICHHOE JYKaBCTBO, YTO MOATBEPKIAET
BECh JAIBHEHMIINI X0/1 CE3€MaHOBCKOM pEeLIeH3UU. A BOT NEPBbI MOMEHT SIBJISIETCSA
BeCbMa TOYHOU (uKcaruel crenuruKku OHTONOTHYecKol Qrtocoduun, pa3BrBae-
Mo# Xaiierrepom B pelieH3upyeMoM TpakTare. be3yclioBHO NpUCYIUi Xanierre-
POBCKOM OHTOJIOTUM TPAHCLEHICHTAIBHBIN XapaKkTep 3a4acTylo HE 3aMedalcs mpu
MEepPBOHAYAIILHOM PELeNIUU €r0 BhIIAIOIIErOCs TPOU3BEICHNUS, a HEPEIKO HE 0CO-
3HAETCS U IO Ceil JIeHb, Onaromaps 4eMy pa3BrUBaeMas Ha CTpaHHIaxX «bbeITHSA U
BpeMeHN» (DEHOMEHOJIOTHSI HEPEIKO TPAKTYeTCsl KaK Pa3HOBHIAHOCTH (PEHOMEHO-
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JIOTUH PEATHUCTUYECKOM, YTO, pasymeeTrcs, B KopHe HeBepHO. [1o cioBam K.®. I'et-
MaHa, «CO BPEMEHH MOSBICHUS KHUTU KOHKYPUPYIOT SK3UCTEHIIMATbHO-(PUI0cod-
CKHUi, CBSI3aHHBIN C (uiIocopueil KU3HU TePMEHEBTUUECKUN, MeTa(u3nyecKuii
U (TpaHCIIEHIEHTAIbHO-)(PEHOMEHOIOTHYECKUI MOAXOAbl B €€ MHTEPIpPETALluN»
[2. S. 169]. Tak, u caM WHHIUATOP CO3MAHUS «(PESHOMEHOJIOTHYECKH 00OCHOBAH-
HOTO ,,TPAHCLIEHICHTAJILHOTO UAcaNn3Ma‘» BUAEI B XalIeTTepOBCKOM HAUNHAHUU
TOJIBKO AHMPONOA02U3AYUI0 ITOTO CaMOro TPAHCLEHJIEHTAJIBHOTO HeaIn3Ma,
KOTOPBIH, C €r0 TOYKH 3PEHHSI, MOXKET ONMHUPATHCS UCKIHOYUTEIBHO HA TPAHCIICH-
JeHTaIbHbIN CyObeKT. ['yccepib BBIHOCUT OTHOCUTEIBHO OHTOJIOTHH Xaiinerrepa
CIIEIyIOIIEE 3aKI0UEHNE: «Xauaerrep TpaHCIIOHUPYET WK TEPEBOAUT KOHCTUTY-
TUBHO-()EHOMEHOJIOTMYECKOE MPOSCHEHNE BCEX PETMOHOB CYIIET0 M YHUBEPCYMa,
TOTAJIBHOTO pPEerHMoHa MHP B aHTpomojoruydeckoe» [3. S. 13]. Iloxoxuii ympek
Xaiperrepy Opocaer u Huxonaii ['aprman, koToporo cam Xaiiaerrep, KCTaTu
TOBOPSI, CUNTAJ «OJTHUM U3 TIEPBBIX yueHBIX-(umocodor B mupe» [4. S. 66]. Tak,
['apT™an nmonaraer, yto y Xaijerrepa OTBET Ha BOIPOC O OBITHU «IOJKEH OBITh
MOJIy4Y€eH B ,,BOT-OBITUH, KOTOPOE, B CBOIO OYEPE/b, CPa3y OrpaHUUYHMBAETCS BOT-
obrTueM yenoseka» [5. C. 150]. «CnencTBueM 3TOro MojaxoAa — KOHCTaTHPYET
['apTmaH — siBHsieTCsl M3HAYaJIbHOE TTOHMMaHUE BCEro CYIIETO0 KaK OTHOCHUTENb-
Horo uenoseky» [5. C. 151]. Ho cam aBTop «bpITHS 1 BpeMEHM» NMOHUMAJ CBOU
OHTOJIOTMYECKUH MPOEKT coBceM MHaue. IMEHHO TpaHCLEHIEHTaIbHO-OHTOJIOTH-
YECKUI MOAXO0J B HHTEPIPETALMU XaWUIETTEPOBCKOM OHTOJIOTMYECKON MBICIIH
SBIIIETCS a/IEKBATHBIM CaMOM 3TOM MBICIIH, KOTOPAasi IOATOMY SBJIIETCS «HE BCEOO-
e TEOpPUEH CMBbICIIA, TEOPUEH JKU3HEHHOTO MHUPA, €CTECTBEHHOW TEOJIOTHUEH,
¢dbunocodueit ucropuu...» [2. S. 177], a TpaHCHeHACHTAIBHO-()EHOMEHOIOTHYE-
CKOM OHTOJIOTHEH KaK YUEHHUEM O CMBICIIE OBITUS 8000wy e.

Koneuno, cama nannast CezeMaHoOM XapaKTepUCTHKa OHTOJIOTMH Xaierrepa
B KauecTBe UjeaIn3Ma MOXET M0Ka3aThCcsi HebecCopHOH, Belb B «bbITun 1 Bpe-
MEHU» camMa ONMO3MIIMS peaiu3Ma U Heann3Ma B € CaMOOYEBUIHOCTH ObLIa MO-
BEpPrHyTa XECTKOW KpUTHKE M, nanee, aecTpykuuu. Ho tem He menee CesemaH
IIpaB, MOCKOJIbKY, C OJHOW CTOPOHBI, M cam Xalaerrep NpU3HaeTCs B TOM, «HA
¢boHe peanusma udeanuzm, Kak OH HU IPOTUBOIOJIOXKEH T10 pe3yJIbTaTy U HECOCTO-
ATEJIeH, UMEET MPUHIMUITNATIBLHOE IPEUMYIIECTBO, €CIIM HE IPUHUMAET ce0sl JI0KHO
3a ,,icuxonoruyeckuit uaeanusm» [6. C. 207]. A ¢ 1pyroi CTOpOHBI, €CIH CMOT-
pEeTh HENpEeaB3ATO, OHTOJIOTUS Xalaerrepa NeHCTBUTENbHO MPECTAaBIsIET cOO0M
no3aHui n3BoA uaymiero ot Kanra, T.e. TpaHCIEHEHTANBHOTO, Haeanu3ma. (Kaur
e, KaK U3BECTHO, yMeJ OJIecTsAIIe COBMENIaTh TPAHCIEHICHTAIbHBIN UACATU3M C
SMIUPUUYECKUM peaIn3MOM. T0 ke BO MHOTOM JAeNaeT U Xauaerrep, IpuHUMast Kak
TPaHCLEHIEHTAIbHOCTh OHTOJIOTUYECKOT0, TaK U HE3aBUCUMOCTh «OT OIbITA, 3HA-
Hud ¥ nocTkeHus» [6. C. 183] cymiecTtBoBaHusi OHTUYECKOT0). UTO k€ Kacaercs
HOBM3HBI, TO, Aa, Xaigerrep cieayer ['yccepnio B €ro TpaHCUEHIECHTaJIbHO-
UJCATNCTUYECKONW TEOPUHM KOHCTUTYHPOBAHUS, HO IIPU 3TOM PagUKaIbHO MEHSIET
MOHMMAaHHE KOHCTUTYUPYIOLIEH MHCTaHUUHU (MHKAICYJIMPOBAaHHBIA TpaHCLECH-
TaJNbHBIM CyOBEKT Ha SKCTATHMUYECKH 3K3UCTHpYrolee Dasein) u camoro crnocoba

10 OUNJIOCODNA B.O. CE3BEMAHA



Patkul A.B. RUDN Journal of Philosophy. 2023;27(1):7—18

KOHCTUTYUPOBAHUS, HE aHTPOIOJOTHU3UPYS MPU 3TOM CaMy KOHCTUTYHUPYIOIIYIO
MHCTaHIIHIO.

Cezeman BooOIIe cpa3y e OYEHb BBICOKO OIICHMBAeT TpyJ Xaiimerrepa
B CBOEM TEKCTE, OTMEeYasi, YTO 110 YPOBHIO 3a MOCJIEIHUE AECATh — MATHALATH JIET
u3 GUI0COPCKON TUTEpaTyphl C HUM MOTYT CPaBHUTHCS pa3Be uTO TpyAsl Makca
[enepa, na u To ToNbKO HEKOTOPBIe. OH TOBOPUT O TOM, YTO «bbITHE U BpeMs» —
«3TO KHUTA BBICOKOTO TyXOBHOT'O HAIPSIKEHUs1, COUETAIOIIAsl TOPA3UTENIbHYIO TOH-
KOCTh M METKOCTh aHajiu3a C IMUPOTON cucTemaTudeckoro cuatesa» [1. C. 48].
CoOcTBEHHO, 3Ta CEHTEHIIMA 1 IepeAaeT, MOXKaIyH, OJMH U3 INIABHBIX BHIBOJIOB pe-
LIEH3WH, KOTOPbII HanboJjee MOJIHO MPOCTYNUT B caMOM ee 3aBepiueHuu. Ho yxe
371€Ch CIEAYET CAENaTh aKIeHT Ha TOM, uT0 Ce3eMaH BUANUT B «BBITUU U BpEMEHMNY
He coOpaHue (PEeHOMEHOJOTUYECKUX NECKPUILIHM, HO cucmemMamuyecKuti npoexm,
KOTOpPOMY BC€ OHM, O€3YCIIOBHO, IPUCYTCTBYIOIIME B XalAETTEPOBCKOM TpaKTare,
MOJIHOCTHIO MOAYMHEHBI. DTy MOJAYMHEHHOCTH €Ile U CErofHs He BCEerja yJaeTcs
YCMOTPETh YUTATENSIM «BBITHSI 1 BpEMEHI.

CezemaH 4€TKO M IOCIIEOBATEIBLHO BOCIPOU3BOIUT TAKOW «CHCTEMaTHye-
ckuil cunTte3». ['maBHas Tema Xaiinerrepa — 3To ObITHE BOOOIIE, Ovimue Kaxk
maxoeoe. ABTOp «bbITHSI U BpeMEHM» CTaBUT BOIIPOC O cMbIciie TakoBoro. Ho
OTBETUTh HAa HETO MOXHO TOJBKO, €CIIM UCXOJHBIM ITYHKTOM B aHallM3€ CMBbICIIA
ObITHS BOOOIIE OYACT «JIUIIb TO OBITHE, KOTOPOMY MPHUCYIIE U CBOMCTBEHHO 3HA-
HUE W TIOHMMaHHUE Kak camoro cebs, Tak W ObiTus BooOmie» [1. C. 48—49].
Koneuno, st COBpeMEHHOTO yxa B 3TOW (DOPMYIUPOBKE UMEIOTCS TUCCOHUPYIO-
IIM€ MOMEHTBI, HO, €CJIH PACCYX/1aTh B 00IEM, 3TO COOTBETCTBYET MBICIH Xaiier-
repa. Jlyis mocnenHero peds uueT, ckopee, o cymiem (Dasein), crmocoOHBIM TTOHH-
MaTh CBO€ ObITHE U ObITHE BOOOIIIE, HO JIEJI0 B TOM, UTO 3TO CYII[ee TAKOBO, YTO OHO
KaK pa3 BCEerja COOTHECEHO CO CBOMM OBITUEM, KOTOPBIM SIBIISI€TCS 9K3UCIEHYUSL.
YnoMmuHaHue HapsAQy ¢ MOHMMaHUEM, KOTOPOE, COINIaCHO Xalaerrepy, U cOCTaB-
nseT OpiTue Dasein, T.e. SK3UCTEHIUIO, TAK)Ke M 3HAHUS HE SIBIISIETCS HEKOPPEKT-
HBIM, MTOCKOJIbKY 3HaHUE Ui XalJerrepa — 3T0 JI€PUBATUBHBIA MOJYC OHUMa-
HUA (3TO, KCTATH, TAKXKE SBJSETCS OJTHUM U3 BOXKHEHIIIMX MOMEHTOB y Xaiaerrepa
quia CezemaHna 1 OyzeT 0co00 UM OTMEUEHO B BBIBOAAX PELICH3HH).

[IpaBna, Dasein y Xaiiaerrepa Ce3eMaH BCe e MEPEBOAUT WK, TOBOPS TOU-
Hee, NepejaeT B pyCCKOM TEPMUHOJIOTUU KaK Obimue-co3Hanus. VI 3T0 IpUBHOCUT
JIBa UCKa)KAIOIUX MOMEHTA B IOHWMaHue JaHHoro TepmuHa: (1) on y Xaitaerrepa
XOTS U SIBJISIETCS COOTHECEHHBIM C OBITHEM, T.€. Cpepoil OHTOJIOTHUECKOTO, BCE JKE
HaAIpsSIMYI0 MapKUPYeT HEKOTOPOE cyujee, T.e. HEYTO OHTHYECKOoe, U (2) y Xaiiner-
repa Dasein He UMeeT TeX KOHHOTAIIH, KOTOPHIE BHOCAT B ATOT TEPMHH MOMBITKH
CBSI3aTh €ro ¢ co3HaHHeM. MIHTepecHOo, YTO MOXO0XKYyI0 abeppaluio MOXHO BCTpe-
TUTb, HAIPUMEP, U Y TAKOTO MMEIOIIETO OTHOILIEHUE K paHHEel peuenuuu «beiTust
1 BpeMeHW» Xanjerrepa aBropa, kak Ockap bekkep, KOTOpBI, Tak ke, Kak U
Ce3zemaH, cpa3y JK€ OINpEACIEHHO OIO3HAJ TPAHCLEHIAEHTAJIBHBIM XapakTep
XanAerrepoBCKOM OHTOJIOTHH, U, TaK ke, Kak 1 Ce3eMaH, CTall UHTEPIPETUPOBATH
Dasein u pmaxe ero MCTOPUYHOCTh y Xaijerrepa B HaMEpeHHOCTH, CBOOOIE,
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CO3HATEJIbHOCTH, BHECS B YEM-TO JaKE€ TEreJIeBCKME HOTKM B HMHTEPIPETALUIO
nanHoro nousaTus (cm. [7. C. 152—158], a Takke BapuaTUBHOCTh yHOTPEOJICHHS
tepMuHOB Sl 1 Dasein B aHTIOSI3BIYHON penieH3uu Ha «bbITHE U BpeMsD», IPUHA/I-
nexarnier nmepy Paiina [8]).

CesemaH BOCIIpOM3BOAMT B CBOEH peLieH3UH Te3uc U3 § 9 «bbITus 1 BpeMeHn»
0 TOM, YTO «,, CYWHOCMDb * npucymcmeus nexcum 6 e2o sksucmenyuu» [6. C. 42],
OJIHAKO CJIOBO «CYLIHOCTb)» IPUBOIUT O€3 KaBbIYEK, B KOTOPHIE OHO 3aKIIFOUEHO Y
Xaiigerrepa, OTYET0 OCTAETCsl HE BIIOJHE MOHSATHBIM, HacKOJIbKO Ce3emMaH OTueT-
JUBO BUJEN, 4To Dasein — 3To cylee, KOTopoe Kak pa3 He UMEeT HUKAKOM CyIll-
HOCTH B CMBICIIE «4TOMHOCTH». «CyImHOCTh ObITHs-co3HaHus (Dasein) — B ero
cymectBoBanuu (Existenz)» [1. C. 49], — Tak oH numier. Bripoyewm, pa3bsicHeHHE,
KOTOpOE OH JJaeT 3TOMY IOJIOKEHHIO, TIO3BOJISIET MPEANnoararb, YTo — IyCTh U B
cBoel crienn(puuecKoil MHTEpIIpeTalui — OH MMeJ BHy TO K€ caMoe, YTO U caM
Xamgerrep, XoTs TepmuHoiorust y CesemaHa B JaHHOM CiIydae HE COBCEM Xaiizer-
repoBckas. Tak, Cezeman numeT npo Dasein, 4TO «OHO MOSBISETCA HE B T€X WU
MHBIX KaueCTBOBaHUAX (Sosein), Kak ObITHE BEIIHOE, a B CBOWCTBEHHBIX eMy o0pa-
3ax wim mozycax obrtus» [1. C. 49]. Cezeman BuauT, uyTo 0011e# 1 Hanbosee GpyH-
JaMEHTaJIbHOM CTpyKTypoil ObTust Dasein, 3aaaro1ie 1eT0CTHOCTh 3TOTO CYIIETo,
aBisieTcs 3a6oma. «OHa — MUIIET aBTOP peleH3UH Ha «BbITHE U BpeMs» — arnpH-
OpHOE Ha4vallo OBITHUSA-CO3HAHUS, TO, YTO OOYCIIOBIMBAET COOOI0 BCE TE€ €ro
MOMEHTBI, KOTOpBIE H3Y4YalOTCSl TICUXOJOrHed (BOJsI, BIICUYEHHE, MBILIUICHUE),
rHoceoJiorueit (Mmo3HaHue, MOHUMaHKE), 3TUKON (COBECTh, HPABCTBEHHAs] OTBET-
CTBEHHOCTb, pemruMocTb u ap.)» [1. C. 49]. 13 npuBeaeHHOM IUTATHl BUIHO, YTO
Ce3emaH nepeymciiser B KauecTBE MPOU3BOIHBIX ()EHOMEHOB B TOM YHCIIE U TaKHe,
KOTOpble y Xaiiierrepa Bce e KOHCTUTYUPYIOT 3K3ucTeHuuio Dasein (coBecTs,
PEIINMOCTb) U UCCIIEYIOTCSI B OHTOJIOTUH, HO 3TO MOXKET OOBACHATHCA TEM, UTO B
JaHHOM ciydyae Ce3eMaH NpUIAET ATHUM TEPMHUHAM 3K3UCTEHTHO-OHTUYECKUI
cmbici. K cTpykTypHbIM MOMeHTaM 3a00Thl y Xaiinerrepa oH oTHOCHUT (1) ObiTHe-
B-Mupe, (2) oOpamienue ¢ Bemamu, (3) ObITHE BO3MOXKHOCTBIO. JTO, KOHEUHO,
COOTBETCTBYET MBICIIM XaWJerrepa, Ho IpU 3TOM CTOUT TpyZa, YTOObI 3a MpeasIo-
»eHHbIMH Ce3eMaHoM (OPMYITMPOBKAMH YBUAETh SK3UCTEHIIUATBHOCTD, (DaKTHY-
Hocth u mageHue (Verfallen sein, mepeBegenHoe Ce3eMaHOM Kak «OOpeYeH-
HOCTBY), TeM OoJiee YTO MOPAI0K, B KOTOPOM OH MX BBOJAMT, HE COBIAJAET C MOPSII-
KOM MOMEHTOB 3a00ThI, KOTOPBIA UMEET MECTO y Xaimerrepa.

CeseMaH B JJaHHOM CBSI3M 3aTparuBaeT B CBOEM ouepke (heHomeHa 3a00Thl U
TO, Kak Xaiaerrep onuceiBaeT obpameHue ¢ Zuhandenheit, koTopyto oH O4YeHb
yZIayHO NEPEAECT HA PyCCKOM KaK «CIOAPYYHOCTB» B OTJIIMUUE OT YCTOSIBILIEHCS HA
CETOAHSIILIHUMI IEHb «IIOJPYYHOCTH», T.€. HE IPOCTO HAXOAUTCA MO PYKOH, HO yKe
TOTOBO K TOMY, YTOOBI CTaTh ONTUMAJIBHBIM CPEACTBOM ISl 4ero-to. OH MpHUHU-
MaeT B pacueT U OINHUCAHUE TeHEe3HCa CMbICIA OBITUS KaK TOJBKO HAJIMYHOTO,
T.€. TOro OBITHS, «KOTOpPOE COCTaBisieT mpeamer ectectBozHaHus» [1. C. 49],
U3 «CIOJPYYHOCTH», @ CTAJIO OBITh, HAYYHO-TEOPETUUECKON YCTAaHOBKU KaK CyIle-
CTBEHHBIN ISl Xofa MbIciau Xaiinerrepa. B urore CezemaH muieT mpo 3a00Ty:
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«U rak, 3a0o0ta, Haxo/s1 ceOs (T.e. ObITHE-CO3HAHUSA) B MUPE, ABISET ceds B oOpa-
IIEHHOCTH K BellaM U B 00XO0KJIEHUH C HUMH, OCYILIECTBIISIS TEM CaMbIM 3aJI0KEH-
HbI€ B OBITUH-CO3HaHUH BO3MOKHOCTU» [1. C. 50]. DT0, KOHEUHO, OIU3KO TOMY,
YTO UMEET B BUAY Xaiijierrep, U Bce k€ HECKOJIbKO CaMOBOJIBHO IO OTHOIICHHUIO
K €ro MBIC/IM B IJIaHE MHTEPIPETaluu BO3MOXKHOCTeH Dasein kak 3anooiceHnvix
B Hem. TeM He MeHee 3TO MO3BOJISIET U3 HOBOM MEPCIEKTHUBbI B3VISIHYTh Ha TO, YTO
caM aBTOp «bbITHS ¥ BpeMeHN» MBITANICSA JOHECTH JI0 YUTATEIsI CBOETO TPy a.

Ceseman, fasee, TOHKO TOYYBCTBOBAJI, 4TO paznnyue moaycoB Eigentlichkeit
u Uneigentlichkeit, KOTOpble OH BCe-Taku CBSI3bIBAET C NOOAUHHOCHBIO U HENOO-
JIUHHOCMbIO, B OHTOJIOTMH Xaiierrepa He SIBJISETCS TOJbKO JECKPUITHBHBIM pa3-
JUYHUEM, HO UIPaeT PELIAOUIyI0 POJb JUIsl BCETO XalIerrepoBCKOro «CUCTEMAaTH-
yeckoro cuHTe3a». OH BIOJHE aJIeKBATHO OIMKCHIBAET HEMOJJIMHHOE ObITHE Kak
MOTPY’KEHHOCTh B MUP M BHYTPUMHPOBOE CYIIEE, a TAK)KE KaK paCTBOPEHHOCTH
B JIIOJAX, MOJYMHEHHYIO Oe3nmmuHoi wmHCTaHmuu (,,Man®). IlepeBon maHHOTO
XalIerrepoBCKOr0 TEPMUHA TAK)KE NPEJICTABIISIET 3HAYUTENbHBIM UHTEPEC U J0J-
’KeH OBITh MpPU3BaH BeCbMa OPUTMHAIBHBIM. Xaiinerreposckoe Man CezemaH ne-
penaeT Kak «Huxmoy» — 0e3’1MyHOoe U Oe3/nKoe, Kak OH BbIpaxaercs. CoBecTh —
3TO TO, YTO MO3BOISET OCBOOOIUTRLCS «HU3 IUIeHa oO0bIieHHOCTI [1. C. 51], moaun-
HEHHOCTH BHYTPUMHPHOMY U MHCTAHIIUHM «HUKTO». Ce3eMaH Tak OOBITPBIBAET MO-
Xal1errepoBCKH MOHATYIO cOBeCTh: «COBECTh — ATO MPU3bIB K MPU3HAHUIO CBOEH
BUHOBHOCTHU TI€peJl CAaMUM COOO0I0, HO BMECTE C TEM U K CAMOOTBETCTBEHHOCTH U
PEIINMOCTH OCYIIECTBUTH CBOM MOAIMHHBIE BO3MOKHOCTH» [1. C. 51]. bnaronaps
Takoi (OPMYJIMPOBKE MBICIb KJIACCUKAa HEMENKOW (PeHOMEHOJIOTHUH 3aurpasa
HOBBIMU TpaHsMHU. PemmmocTh XKe MOXET HUMEeTh MECTO TOJBKO TOrja,
korga Dasein moHMMaeT CBOIO KOHEUHOCTh, CBOM Mpesied, T.€. BUIUT B cebe ObIThe-
K-CMEpPTH.

OueHb Ba)KHO, UTO U 3/1€Ch, aHANU3UPYS (PEHOMEH PEIIMMOCTH y Xaierrepa,
Ce3emaH BUAMT HE MPOCTO (PEHOMEH, KOHCTUTYUPYIOLIUH MOAIMHHOE ObITHE
Dasein, HO U TO, YTO OHA «PACKPHIBAET U “TOPU30HT  TOTO MOHUMAHHUS U MOCTHKE-
HUS OBITHSI, KOTOPBIM KHUBET 3a00Ta U KOTOPBIM OIpeNessieTcs] caMasi ero CTpyK-
typa» [1. C. 51]. Tonpko NOHSB XapakTep peUIMMOCTH, MOYKHO OIO3HATh OHTOJIO-
TUYECKUN CMBICT 3a00ThI, COCTABIISIIOIINI yCJIOBHE €€ BO3MOXKHOCTH. Ce3eMaH
COBEpILIEHHO CIPaBeJIMBO KOHCTATUPYET, YTO OHTOJIOTUYECKHM CMBICIIOM 3a00THI
y Xaugerrepa siBIs€TCS pemeHHocmy. « Bo BpEMEHHOCTH U 3aKIIF04AETCsl OHTOJIO-
rudeckuii cMbich 3a00Th» [1. C. 51], — mumet on. Ot BHuManus Ce3emaHa He
YKPBLJIOCHh U TO OOCTOATEIBCTBO, YTO XalJEITEPOBCKOE IOHUMAaHNE BPEMEHHOCTH
HE COBMAJAET C TPAJUIIMOHHBIM MOHATHEM BpPEMEHM Kak OecKOHE4HOM HeoOpaTu-
MO Moce0BaTeIbHOCTH MOMEHTOB «TENephy. Bpems Kak 1mocienoBaTebHOCTb
«Temnephy — 3TO BpeMsi ObITHUS Bellel, ObITHS, CBOAALIETOCS K IPOCTOMY HATUYHIO.
Takoe moOHMMaHuE BPEMEHH COOTBETCTBYET HEMOAJUHHOMY MOHUMAHHUIO OBITHSL.
beitue Dasein — 370 He ObITHE BO BpeMEHH, a «ObITHE, BMECTE C KOTOPBIM BIIEPBHIE
poKIaeTcs U ycTaHaBiuBaetcst BpemeHHOCTh» [ 1. C. 52]. Takast BpeMeHHOCTh MO-
JKET PACKPBITHCS HCKIIOYUTEIBHO B ITOJUTMHHOM OBITHH 3200Thl. DTa BpDEMEHHOCTh
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HE MOXXET OBITh OPUEHTUPOBAHA HA HACTOSIIIEE, [ Hee BaKHee rpsyiee. Pazoop
BPEMEHHOCTHU y Xaiizerrepa, KOTopbiil fanee npuBoauT Ce3eMaH, K COKaJIEHUIO,
KpailHe CKyIl, HO U 3[I€Chb OH JOBOJIBHO YJAAQYHO CXBaThIBAET HECKOJBKO BAXKHBIX
€€ MOMEHTOB.

Tak wnm wHauye, Ce3eMaH OTUYETIIMBO OCO3HAET, YTO OIyOJIMKOBAHHBIN
Xaiinerrepom ¢parmeHT «BBITHS U BpeMeHu») — 3TO ellle He BeCh TeKCT TPaKTaTa,
a TOJILKO €T0 pa3ieibl, B KOTOPBIX UACT peub 0 (DEHOMEHOJIOTUIECKOM aHaN3e ObI-
tus Dasein u omnpenenenun ero (3toro ObiThs) cMmbicia. Ho oTBeTa Ha Bompoc
0 cMbIciie ObITHs BooOmIe Xaiimerrep 37ech Tak M HE JaeT. DTO SBISETCS OYEHb
Ba)KHBIM 00CTOSITEITLCTBOM, TIOCKOJIBKY €III€ M CETOIHSI OITyOJIMKOBAaHHBIC Pa3ICIIbI
«bBITHS ¥ BpeMEHN» YUTAIOTCSA KaK CaMOJIOCTaTOYHBIE BHE UX OoJiee 0011ero, yHu-
BEpCaJIbHO-OHTOJIOTHYECKOTO KOHTeKcTa. Bacunmit CezemaH 3Toi OMMOKH SIBHO
uzberaer. BooOiie cam pereH3eHT XaiJerrepoBCKOro Tpyda HaXOAUTCS B OKUa-
HUU TTyOJIMKAIIMKA BTOPOU YacTh «BBITHS W BpeMEHM», KOTOpas, Kak OH CYHUTAET,
YTO BUIHO MO KOHKPETHOW JAaTHPOBKE B €0 pelleH3UH, ObLIa 3allaHupOBaHa Ha
1929 r. JIto00NBITHBIM SIBISIETCS U TO, YTO, COTJIIACHO 3aMbICily Xaiinerrepa, par-
MEHT TpakTaTa, IJie IKCIUTUIIUPOBAJICS CMBICT OBITHS KaK TaKOBOTO, JOJKEH OBLT
COCTaBJISITH TPETUH pa3jiel MepBOM YacTH, TOTJA KaK BTOpas 4yacTh JOHKHA Obliia
OBITh TOCBSIIEHA IECTPYKIIMHU UCTOPUU OHTONOTHU. Ce3eMaH ke yBEepeH, 4YTO BTO-
past yacThb «bBITHS 1 BpeMeHn» BCe K€ MoTJia OBl COAEPIKATh TAKKE U SKCTUTHKAITHIO
cMbicna ObITHs BooO1e. Kpome Toro, B yucie «repoeB» AeCTPYKIIMH HCTOPUU OH-
TOJIOTUU BO BTOpoi dactu «beiTus u Bpemenn» y Cezemana Hapsiay ¢ ApUcCToTe-
neM, Jlekaprom u Kantom nosiBisiercs ['erens. [locnennuii, koHeuHO, HEOIHO-
KpaTHO YIIOMHHAETCA Ha cTpaHulax «beITus 1 BpeMeHn», HO B § 6 3TOro Tpakrara
cpenu GuinocodoB, Ubs MBICTH JTOJDKHA UMEHHO B TPAaKTaTe MOJIEKATh NECTPYK-
[IUH OH, KaXKETCA, HE 3asBJICH.

Tak unu nnaye, Ce3eMaH KOHCTaTUPYET, YTO «BBUY HE3aKOHUEHHOCTHU TpyJa
KpUTHKA OCHOBHBIX MoJokeHni H. kaxkeTcst Ham npexxaeBpemennoi» [1. C. 52].

Haubonee cywiecTBeHHble AOCTUXEeHUs Xamperrepa
B oueHke CesemaHa

Brpouem, Ce3emaH BbIIEISET HECKOJIBKO MYHKTOB, KacArOIIMXCs Xaierre-
POBCKOTO TPOEKTa, KOTOPhIE MPEICTABISIOTCS €My HauOoJjee CYIIeCTBEHHBIMHU.
K HUM OH OTHOCHUT caenyromue:

(1) Pasnmuuue croco6oB (cam Ce3emaH Ha3bpIBaeT MX BUAAMHU) OBITUS —
B 4acTHOCTH ObITHEM Dasein u HamuaHbIM ObITHEM. J[0 BCTyIUIeHHS B (hrmocoduto
Xaiinerrepa Meradu3uka MOJb30Balach CTUXUIHO CIOXKUBIIMMCS MOHUMAHUEM
OBITHSl KaK HAJIMYUS M B TAKOM JK€ KJII04e — JaKe B DMOXY HEMEIKOro uiea-
nu3Ma — TpaktoBasia ObiTue Dasein. IIpempaccynok 3TOT «riayOOKO CHAWT erne
U B coBpeMeHHOH ¢uiocodckoit mpicam» [1. C. 53]. IlpuyeM, kak 000CHOBaHHO
ormedaeT Ce3eMaH, «3aKOPEHEJOCTh €ro He SBISETCSA JIUIIb HCTOPHUYECKOM
CIly4yalfHOCTBIO; OHa OOYCIIOBJIEHA CaMHUM YKJIaJOM OBITHS-CO3HAHHUS, & UMEHHO
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TeM, YTO HayyHoe U GpuiIocopcKoe 3HaHNE EPBUYHO 3apOKIACTCS B JIOHE HEMO/-
JuHHOro Moayca Dasein’a, Korja OHO MOTPY’KEHO B BEIIHBIA MUP U TOPU3OHT €r0
OTpaHHMYEH 3TUM caMbIM BelHbIM Mupom» [1. C. 53]. CezeMaH B 3T0M CBS3U MpU-
BETCTBYET 3ambicesl Xaiferrepa pas3feluTh KaTerOpUU BELIHOTO OBITUS H
9K3UCTEHYUAbL, T.€. IPUHITUIIBL, JIeKaIie B OCHOBE ObITHs-co3Hauus» [1. C. 53].
JeiicTButenbHO, A1 Xaigerrepa NpUHIUINAIBHO BaXKHBIM SIBIIIETCS TO, YTO K-
3UCTEHIIUANBI BOOOIIE HE MOTYT OBITh TIOHATHI B KAUECTBE KATETOPHIA, 1aXe eCIH
Obl MO/ KaTeropusiMu MOAPa3yMeBaINCh, BhIpaXKasch si3bIkoM ['yccepiis, matepu-
aJIbHO-CUHTETUYECKUE KAaTErOPUH ONIPENEIEHHOTO PETMOHA CYILETr0, B JTAHHOM CITy-
yae — Dasein. On numet o Dasein u ero ObITUHHBIX onpeeneHusx: «bpITuiiHble
omnpeaeneHus S, 4enoBe4ecKoro BOT-ObITHs MPUHIIUIHAIEHO HE MOTYT OBITh KaTe-
ropusiMu. S Ha3pIBarO MX HK3UCTEHLIMATAMHM, HO HE JUIS TOTO, YTOOBI BBECTH HOBOE
CIIOBO WJIH TO-APYTOMY Ha3BaTh KJacc KaTETOpHii, a JIsl TOrO, YTOOBI C CaMOro
Hayasia 0003HAuUTh NPOOJIEMY, BhIpAXKAIOIIYIOCS B TOM, YTO 3/1€Ch O KaTEropusixX
He MOXeT ObITh peun» [9. C. 144]. (Cm. Takxke: [6. C. 44]). XoTs, Kak OTMEUYaET
Ceseman, «Hackosbko H. ynanace ¢peHoMeHonornueckas IeayKIus “39K3uCTeHIH-
anoB” — Bompoc apyrouy» [1. C. 53].

(2) Bsibop 32007kl B KauecTBe ObITHs Dasein mo3Bossier Xaiinerrepy oxsa-
tuTh Dasein «BO Bceil ero HemocpeacTBeHHoW wenoctHoctu» [1. C. 53],
a He TOJIBKO B ONPEJIETICHHOM «pa3pe3e» U «OTBICYEHUN», KaK 3TO ObLIO OBbl, ecliu
Obl TO OBLT HE KOHKPETHBIM, a TOJNBKO TeopeTudeckuil mpuHimn. dunocodus
Xamgerrepa — y4yeHue o ObITUH, OHA He pacrnanaercs, cuutaet CezemaH, Ha OHTO-
JIOTHIO, THOCEOJIOTHIO, 3TUKY U ApYyTUe GHIocoPCKUe AUCUUIUINHBL: «...B KAUYeCTBE
OHTOJIOTUU OHA OIpeJeNsieT ObITHE Cpa3y BO BCEX €ro CYyIIECTBEHHBIX MOJYCaxX U
acnektax» [ 1. C. 53]. Ho 3TO 3Ha4uT, 4YTO ¥ TaKOW aCHEKT, KaKk HO3HAHUE, HE MOKET
OBITH OCTaBJIeH 0€3 BHUMaHUS B XalJAETTEPOBCKON OHTOJOTHUM, OHO TPOCTO pac-
cMmaTpuBaercs «B cBeTe oHtonorun» (H. ['apTmaH), a UMEHHO Kak JepUBaTHB IO-
numanust Dasein. Ce3eman numret o Xaiaerrepe: «['Hoceonorus B €ro moHUMaHUH
BXOJIMT B COCTaB CAMOW OHTOJIOTHMHU KaK HEOTHEMJIEMbI MOMEHT, M TOJIBKO U3 Op-
raHMYECKOM CpaIlleHHOCTH 3HAaHUS C OBITUEM CTAHOBUTCS MOHATHBIM KaK €ro BHYT-
PEHHSA CTPYKTYpa, TaK M IPOLECC €r0 ucTopudeckoro pazsutus» [1. C. 53—54].
To, uro 3aech numer Ce3emaH, BO3MOKHO, HE COBCEM COOTBETCTBYET (pOpMyIIH-
poBkam Xaiizerrepa o OykBe, €1Ba JI pa3paboTKa THOCEOJIOTUH KaK 0co00i (u-
nocockoit pyOpHrKH HHTEpecoBaia Xaiierrepa, HoO TeM HE MEHEe BIIOJIHE TTOIXO-
JIUT J1s1 Iepeiauy XalIerrTepoOBCKOM MBICTH 110 cyliecTBy. [loaTBepxaeHnemM rtomy
MOJKET CIIYXHTbh TO, UTO Jaxke B pamkax «bbITus u Bpemenn» Xaiinerrepom npea-
JIOXEH, MyCTh U OYEHb HEOIpe/IeeHHBIH, HAOPOCOK OHTOJIOTUYECKON TPAKTOBKU
HE TOJIBKO MMO3HAHUS, HO U, OoJiee y3K0, HaydHoro mo3Hanus (§§ 3, 69 b)).

(3) Haxonen, Ce3zemaH BO3BpaIaeTcst K TOMy, Ha 4TO Jjajl yKa3aHHe B CaMOM
Hayajie cBoel perieH3uu Ha «beiTHe U Bpems» Xaiaerrepa u 9to pepeHom mpo-
XOJWJIO CKBO3b BCIO ATY PELEH3UIO: TpyJ Xailnerrepa — 3TO HE KOJUIEKLUS Je-
CKPHUIIINANA PA3IUYHBIX, MTyCTh M B3aUMOCBS3aHHBIX ()EHOMEHOB, a KaIMTAJIbHBIN
CUCTEMATUYECKUIN NPOEKT, B KOTOPOM BCE B3aUMOCBSI3aHO U MOJAUYMHEHO €IUHOMU
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nenmn. Y Xaigerrepa, nonaraet Ce3eMaH, «aHaIH3, HE IepecTaBasi ObITh AHATTU30M,
craHoButcsi cuate3om» [1. C. 54]. On BooOmie cunrtaer, uto «bbeiTHE M BpeMsy —
9TO «IEPBbIA MOJIMHHO CUCTEMATUYECKHI TPy, BBIIEAMNI U3 (EHOMEHOIOTH-
yeckoi mkoib» [1. C. 54]. B 3apossiiie oH COACPKUT IEIOCTHYIO MeTadu3nde-
CKYI0 CUCTEMY, XOTsI Ha CJI0oBax XaWJerrep u OTKpeIuBaeTcs oT JI000ro BUj1a Me-
tapuzuku. [Ipu srom CezeMaHn JaeT BecbMa CBO€OOPa3HYIO TPAKTOBKY TaKOM CH-
CTEeMaTHYHOCTH: OH CUHMTAET, YTO ()EHOMEHOJOTHUECKUI aHAJIN3 HE OCTaeTCs YH-
cro opmanbHbiM y Xaiigerrepa, HO oOpeTaeT CUCTEMaTHUeCKOe 3HadyeHue, Mo-
CKOJIbKY Yy Xaiizerrepa «IoHMMaHue TOJIMHHOTO OBITHS CBSI3aHO C BIIOJIHE OIpe-
JIeJICHHBIM oHUMaHueM uaeana xu3am» [ 1. C. 54]. [ToaTomy Takoi aHanus3 omnpe-
JIeNISeT U «MaTepHaIbHYI0 CTOPOHY MOHATHA ObITus» [1. C. 54]. A 3Ty nocienHio0
CesemaH yxe CBA3BIBAET C MOHATUEM YEHHOCMU, YTO HE TOJIBKO HE XapaKTEepHO IS
Xaiierrepa, HO IPSIMO MTPOTHBOIIOJIOKHO €r0 UCXOJHBIM MHTEHIUAM. XOTS 00b-
SICHUTB 3TO MOKHO U TakK, uyTo Al Ce3eMaHa MOHITHE LIEHHOCTH SIBJIsieTCS OMKaii-
MM ONEPATHUBHBIM MOHATUEM, TIOCPEJCTBOM KOTOPOTO MOKHO XOTsI ObI pUOIIH-
3UTEJILHO MApKUPOBATh IK3UCMEHMHYIO0 3Hayumocms (punocodun mist Xaiiner-
repa. «M TonbKo BBIXOAY 3a mpesensl hopmanbHoro kKoHuemnus H. o6g3ana ceoum
cucremaruyeckuM xapakrepom» [1. C. 54], — cka3zano B peuensun CeszemaHa.
B ee xoHIIe OH IPUXOIUT K TOMY BBIBOJY, YTO BCE OIPEAEIICHUs ObITHS-COZHAHUS
«(HampuMep, pa3IMyeHue MOATMHHOIO U HEMOUIMHHOTO MOIyca ObITHS, SK3UCTEH-
L[MAJIbHOE TOJIKOBAHME BPEMEHH, CMEPTH, COBECTH U JIp.) CTAHOBATCS BIIOJHE IIO-
HATHBIMU U TMPHOOPETAIOT HACTOSIIYI0 (PUIOCOPCKYI0 3HAYUTENIbHOCTb, JHIIb
ecnu OpaTh UX B HEKOTOPOH MeTau3NYeCKOl epCreKkTuBe, T.€. MBICIHUTh Kak (e-
HOMEHOJIOTMYECKHE Hayalla [eIbHOIr0, PETUTM03HO, HPAaBCTBEHHO 0O0OCHOBAaHHOIO
MHUPOBO33peHUs. Y TOIBKO MOIHOE paCKPBITUE ITOTO MUPOBO33PEHUS MOKET OKOH-
YaTeabHO BBISICHUTD, YTO, COOCTBEHHO, — B OHMMaHuu H. — o3HauaeT Owimuey
[1. C. 54]. Tyr, koHeuHO, Ce3eMaH y>Ke CMOTPUT Ha 3aMblIcen Xaiaerrepa riazaMu
HEOKaHTHAHIIA, IPUITMCHIBasi eMy HaMEpEHUE UMETh JEJI0 C «HayaJlaMu» MUPOBO3-
3peHus, T.€. TOro, YTO COCTABJIIIO MPEAMET CEPhE3HON KPUTHKHU Xainerrepa, TeM
0osee MHPOBO33PEHHUS «PEIUTHO3HOT0» M «HpaBcTBeHHOro». Ho ¢ napyroi
CTOPOHBI, 3TO (pUHANBHOE OOpaIeHNe Ce3eMaHOBCKOTO MCTOJIKOBAHUS OHTOJIOTHU-
YeCKOro 3ambicia Xaiaerrepa mo3BosieT yBUAETh €ro C HOBOH CTOPOHBI.

3ako4yeHue

[TogBoast utorn ananuTH4eckoro ob3opa pereHzun Bacunus Cesemana Ha
«beiTHEe W Bpems» MaptuHa Xaiinerrepa, B MEpPBYIO OYepellb XOYETCS CKa3aTh
00 0c000i1 MPOHUIIATETFHOCTH MTEPBOTO U3 HUX MPU PELCIIIUU IIOUCTHHE HOBATOP-
CKOT'O TEKCTa BTOPOTO, IIPH TOM YTO B ciay4ae pernen3un CezeMaHna mo ¢puiocod-
CKMM MEpKaM BOOOIIe eBa JI1 BO3MOKHO TOBOPUTH O KAKOM-THOO «BPEMEHHOM
OTCTOSIHUM» OTHOCHUTEIILHO BBIXOJa B CBET «bbITHs M BpeMeHN». Ce3eMaH TOYHO
CXBAaTBIBAET MHOTOE KaK B OOIIEM 3aMBICIIE XaWJIeITepOBCKOW OHTOJIOTHH, TaK
U B HEKOTOPBIX BaXKHBIX JCTalsIX. TakOW KOHTCHHAILHOCTH XaHIerrepoOBCKOMY
TPyIy HE JIOCTaBaJi0 KaK MHOTHM €Tr0 COBPEMEHHHMKAM, OTpPEardpoBaBIIUM Ha
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BBIXOJl KHUTH B CBET, TaK M €€ HBIHEIIHMM YUTATEJIIM U HMHTEpIpEeTaTopam.
KoneuHo, B HEKOTOPBIX CiTydasX TpaKTOBKa XainerrepoBckoil Mpiciu Ce3eMaHOM
He Oe3ynpeyHa, /1a OHa M He MOTIJIa ObITh TaKoil, TeM 0oJiee ecii yUuThIBaTh KparT-
KOCTh BPEMEHHOIO MPOMEXKYTKa MeXay myOnauKanued mnpeaMeTa peLeH3uH
Y BBIXOJIOM B CBET €€ caMoil. 37iech — /1a OyIeT MPOCTUTENFHO YIOMSHYTb 3TO €1Ie
pa3 — CTOMT yKazaTh Ha TPAKTOBKY B3SITOrO B XalJerrepoBCKOM cMbicie Dasein
KaK OBITHS-CO3HaHUA (M COOTBETCTBYIOIIMI MEPEBO ITOr0 TEPMHHA Ha PYCCKUH
A3BIK), @ TaKXke (UHAIbHOE MPOUYTEHUE CHCTEMAaTHYEeCcKOro 3ambicia Xaiinerrepa
B OPUEHTALIMH Ha MNOHATHE IEHHOCTU U HEOKAaHTUAHCKOE TIOHMMAaHUE CUCTEMHOCTH
¢unocopun. XoTs B MOCIEAHEM Clydyae CUTyallusl HE CTOJb MPOCTa, KaK MOXKET
[I0KA3aThCsl HA TMEPBBIN B3IV IIPU BCEW KPUTHMKE HEOKAHTHMAHCTBA KaK «TpaHC-
[EHIEHTATBHON (hUI0CO(PUH IIEHHOCTEN» U KETaHUS OT HEro NUCTAHIIMPOBATHCS,
MBICIIb XalJerrepa B €€ CTAaHOBJIEHNH, IPUYEM KaK pa3 B CUCTEMATHYECKOM IIJIaHE,
OCTaeTCs BCE )K€ CBSI3aHHOW ¢ HEOKaHTHAaHCKOHU (huocodueii, BO MHOTOM BIIMCaH-
HOM B ee KOHTEKCT, Kak 0 TOM cBUaeTesbecTBYeT MoHorpadus FO. IlItonsuendepra
(cm. [10]). B mro6om cimydae 3ambicen TPAHCIEHICHTATLHON OHTOJIOTHU Xauner-
repa Bocrnpou3BeeH Ce3eMaHOM JI0BOJIBHO TOYHO, IIPUYEM aKLEHTyalusl CUCTeE-
MaTHYECKOI0 €ro XapakTepa, B 3HAUUTENbHOM 4acTu CIy4yaeB IPOCMaTPUBAEMOIO
TOJIKOBATEIISIMHU MBICIH (uitocoda, AesaeT YeCTh U ABISETCS YKpaIIeHHUEeM ce3eMa-
HOBCKOIl HHTEpIpeTaly OHTOJIOrMM Hemernkoro ¢uiuocoda. Eme u ceroans
penensus Bacunus CezeMana Ha KHUTY «bbITHE M BpEMsD» MOXKET BOCIIPUHUMATBCS
U B KaueCTBE aHAJUTHUECKOr0 MaTepuasa, U B KauecTBE HEOOJBIIOro yueOHOro
nocoOusi, Cayalux aJleKBaTHOCTH BOCHPUSATHS 3aMbIciia U UTOTOB OHTOJIOTHYE-
CKOTO MPOEKTa, HAOpPOCaHHOTO B «BBITUN U BPEMEHMY.
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IlBa nucbma n3 nepenucku
B.9. Cezemana n b.[1. JaHgapoHa

C.I1. Hectepkun'='D<

HNHCTUTYT MOHTOJIOBEICHHSI, OYAIOJIOTHH U THOCTOIOTHH
Cubupckoro otaeneHus Poccuiickoii akageMun Hayk,
Poccuiickas @edepayus, 670047, Ynan-Y03, ya. Caxvanosot, 6
P<sn3716@yandex.ru

AHHoTaumsa. B nyGiukanuu npeacraBieHsl ABa coXpaHuBIIuXcs nuckMa (1961 r.) u3
obmupHou nepernmcku B.D. Cesemana (B To Bpemss — npodeccopa ¢punocodpun BumbHioc-
ckoro yauBepcuteta) u b./l. lanmapona (Oyaamiickoro HaCTaBHHKA, HAYYHOTO COTPYIHHKA
BypsiTCKOro KOMIUIEKCHOTO HaydHO-HccienoBaTensckoro naerutyta (BKHUNW)). B mucemax
TOBOPHUTCS O TEKyIIeH paboTe, TBOPUYCCKHX IUIaHAX, & TAK)KE OBITOBOM YKIIaJIe )KU3HH, YCTOSB-
IeMcsl 4epe3 ToJIbl 10ciIe OCBOOOXKISHUS M3 3aKiIo4eHus B 1956 r. 3HauuTensHOe MecTo B
muceMe b.JI. lanmapoHa 3aHMMaeT CIUCOK JHUTEPATypbl, MPUBICKAeMONH MM K HAIHCAHUIO
HCCIIEOBAHUS 110 Tpo0iieMaM SCTETUKU W/HIM YIOMHHAEMOH B 3alMCSAX JIATEPHBIX JICKITHIA
B.3. Cezemana. [Iucpma natoT HEKOTOPOE MPEACTABICHHE O XapaKTepe OTHOIIEHUH Koppe-
CIIOH/ICHTOB, KpYyr'¢ WX HAy4YHBIX HHTepecoB. [lyOmmkamus mpeaBapsieTcsl NMPeauciIOBHEM,
B KOTOPOM OTpa)KeH KOHTEKCT MOSBIICHHUS JICKLIUI 10 3CTETHKE, JICTIIIMX B OCHOBY HCCJIEI0Ba-
TENLCKOTO MHTEpeca K 3Toi mpobnemaruke b.Jl. lannapoHa, B 4aCTHOCTH, 0OCTOSTEIHCTBA
JArepHOTO «CeMUHapa» Mo (UIOCO(PHH, aKTHBHBIMHA YYaCTHUKaMH KOTOPOTO OBLIH KOppe-
cnoueHTHl. B.D. Ce3eMaH 4nTai JEKIHUU 10 MIHPOKOMY KPYTY MpobieM 3amagHoil ¢uroco-
¢uu: screruke, ucropun Quiocodpun, ¢urocopckoit antpomonorud. b.Jl. Janmapon —
o punocoduu u npaktuke Oyaauzma. Ocobennsiit uaTepec b.J1. JlanaapoHa K 3¢TeTHUECKOH
npobsiemMaTuke ObLT 0OYCIIOBJICH TEM, YTO B Pa3BUBAEMON UM cHUCTeMe OyIIUICKOTO y4eHus,
HA3BaHHOW UM «HEOOYAIU3MOMY, OH yIENsul OOJbIIOE BHUMAHIE Pa3BUTUIO AIMOIIMOHATBHON
MHTYHUIUYU (CBA3aHHOM C ACTETHYSCKHM BOCIPUATHEM) KaK MPOMEXKYTOUYHOMY 3BEHY MEXKIY
palMOHANFHONW WHTYHIIUECH, MPHUCYIIEH KaXXIOMY UYEIOBEKY, H WHTYHIHEH SMOIMOHAIBHO-
MHCTUYECKOH, pa3BUBaeMON B MPOIIecCe HOTHIECKON MPAKTHUKH.

KiroueBbie cjioBa: 3cTeTrKa, OYUIONIOTHS, KHEOOYUTH3MY, HCTOPHS (PHIocopum

HNudopmanus o ¢puHaHcupopanum u 01arogapuoctu. Pabora BeIoiHEHa B paMKax rocy-
JAPCTBEHHOT0 3aaHus (IpoeKT «TpaHcdopMaryusg HanpaBICHUN U KO OyIau3Ma: UCTOPHS
U OTBIT B3aUMOJEHCTBUS C peaurusMu U BepoBaHuamu Poccun, LlentpansHoi u BocTounoi
Aswun (c iepuofia pacnpoctpanenus OyymsMa no coBpemenHoctr: Poccust — XVIII—XXI BB.;
Kurait — I1I—XXI BB.; Tuber — VII—XXI BB.; Monromus — XVI—XXI BB.)»,
Ne 121031000261-9.
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Two Letters from the Correspondence
of V.E. Sesemann and B.D. Dandaron

S.P. Nesterkin'>' <

Institute for Mongolian, Buddhist and Tibetan Studies of the Siberian Branch
of the Russian Academy of Sciences,
6 Sakhyanovoi St, 670047, Ulan-Ude, Russian Federation
D<sn3716@yandex.ru

Abstract. This work presents the two surviving letters preserved from the extensive
correspondence of V.E. Sesemann, a professor of philosophy at Vilnius University at the time
(1961), and B.D. Dandaron, a Buddhist teacher who was a researcher at the Buryat Integrated
Research Institute at that time. The letters discuss the authors’ current work and creative plans,
as well as everyday life and resettling after release from prison in 1956. In his letter,
B.D. Dandaron devotes significant attention to a list of literature that he was using in writing a
study on aesthetics and/or that was mentioned in the records of the lectures of V.E. Sesemann
in the prison camp. The letters give some idea of the nature of the relations between the
correspondents and the areas of their research interests. The publication is preceded by a
preface, which offers reflections on the context of the appearance of lectures on aesthetics that
formed the basis of B.D. Dandaron’s research interest in this issue. The preface also provides
context on the prison camp “seminar” on philosophy, in which the correspondents were active
participants. V.E. Sesemann lectured on a wide range of areas in Western philosophy, including
aesthetics, the history of philosophy, and philosophical anthropology. B.D. Dandaron lectured
on the philosophy and practice of Buddhism. B.D. Dandaron’s particular interest in aesthetic
issues was due to the fact that in the system of Buddhist teachings he developed, he paid great
attention to the development of emotional intuition (associated with aesthetic perception) as an
intermediate link between the rational intuition inherent in every person and the emotional-
mystical intuition developed during yogic practice.

Key words: aesthetics, Buddhology, neo-Buddhism, history of philosophy
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NMpeaoucnosue

B.O. Cezeman (1884—1963) u b.J1. lannapon (1914—1974) noznakoMuiuch
B JIarepe, rje oTosiBaniu cBou cpoku. B.D. Ceseman Ob11 apectoBan B 1949 r. (Bme-
cre ¢ JLII. KapcaBunabIM, Kak eBpasmiinibl). Beimen Ha cBobomy B 1956 . (kak
u Jlannapon), u Ol peabunutupoBat B 1958 1.

B narepe y HuX cl1oXUIUCH OJIM3KHE APy KECKUE OTHOIICHUS, COXPaHUBIIHECS
JI0 KOHIIa H3HH, HECMOTPSl Ha TO YTO UX XXKU3HEHHbIE IyTH, 00Opa3oBaHHUE U TO,
B KaKUX KyJbTypax OHU UyBCTBOBAJIU CBOIO YKOPEHEHHOCTb, UX OOJIbIIIE pa3beu-
Hs10, 4eM o0benuHsI0. Ce3eMaH — eBpONelcku 0Opa30BaHHBIN akaleMUYeCKUui
¢dunocod, yauBepcuteTckuii mpodeccop, Janmapon — Oyaauiickuii Y4uTenb,
Jlama, mpu3HAHHBIA OyIAMICKUM COOOILECTBOM IMEPEepOXkKIAECHUEM OyATUicKOro
CBSITOTO, OJyYMBIIUHN TpaAULIMOHHOE Oy iMiickoe oOpa3oBaHue (XOTS K BpEMEHU
MepBOM «mocaaKu» B 37-M TOy OH U 3aKOHYMJI JICHUHTpaJACKU UHCTUTYT aBHA-
[IMOHHOTO TPUOOPOCTPOCHHUS, MapajuIeNbHO IOcemas JEeKIuM Ha BocTouHoM
¢daxynpsrere JII'Y).

B narepe, B pa3HOLIEPCTHOW Cpefe, CIOKUICA KPYT JIHOJEH, MOCBAIIABIINX
KpaTKOe BpeMsi 10CyTra OT KaTOp>KHOU pabOThl HHTEJUIEKTYaTbHBIM, Ty XOBHBIM HH-
TepecaM. DTH JIIOJAU YUTAIU B CBOEM KPYTY JIEKLIMU IO TeMaM, B KOTOPBIX ObLIN
CHEelUaIUCTaMU, JIEKIIMM 3alHUChIBAINCh M 3aUYUTHIBAIMCH €/1Ba JIU HE JI0 JIbIp,
Y BHOBB ME€PEMUCHIBATIUCE.

JlannapoH ObLT LEHTPOM MPUTSHKEHUS JIIOJIeH, WHTepEeCOBaBLIMXCS Oy Iuii-
ckoit ¢unmocodueit n npakTukoi. Ero yuenuk A.M. [laruropckuii Tak numer o6
ATOM B CBOEM 3CCe, MOCBAIIEHHOM yxoay Jlannapona: «bynauiickoii pabote momor
yynaHoil ciy4dail. Ilocne pasrpoma KBaHTYHCKOM apMHUU JIETOM COpPOK MATOTO
,,C HaJleTa* XBaTaHyJIM JIaM U3 KaKOTO-TO SIKOOBI COTMPOTUBIISBILIEIOCS MOHACTHIPSL.
Te 13 HUX, KTO JO€Xal A0 Jlareps, CTajad Ha I0JITUe HOUM U THU Oy A TMCTHUYECKUMHU
cobeceqHUKaMU U cCOTpyAHUKaMu [lanapoHa. Bokpyr HUX OCTENEHHO CIOXKUICS
CBOETO pojia OYITUNUCKHI KPYT, OISATH K€ TAaKOW MECTPOTHI, KOTOPYIO MOT SIBUTh
TOJIBKO JIarepb TOr0 BPEMEHHM; 37ieCh U OBIBIINI mpodeccop u3 ObiBiero MucTu-
tyTa Kpachoii [Ipodeccypsl, 1 ObIBIIMIT HEMELKHI )KYpHAIHUCT, U ObIBIINIA CeKpe-
Tapb 00KOMa, U OBIBIIMM. .., HO B UX TOTJAIIHEM «HACTOSIIEM» (2 KpoMe HAaCcTOs-
IIETO TOTJa He OBLJI0O HUYET0) BCE 3TO OBLIO KpatiHe cepbe3no. OHU 3aHUMAIIUCH
Oynauiickoii prmocoduels u Horoi, HO TITABHOE — OCMBICIICHHEM CBOEH COOCTBEH-
HOM JKM3HU U CBOETO COOCTBEHHOTO IMOJIOKEHHUS B cMbicie Oynauickon (umoco-
¢uu u ioru. B TeueHne HECKOMBKUX JIeT JlaHaapoH PYKOBOIMII 3TUMU 3aHATHUSIMI
[1. C. 320].
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ITo Bompocam 3amanHoi (unocoduu OCHOBHBIM JekTopoM Obl1 Ce3emaH
(mo actetuke, uctopuu punocoduu, o npodiieme B3aMMOOTHOLLICHHUS MaTepHallb-
HOTO M TyXOBHOTO Hayas). BHuMaTenpHeHMM ero ciaymateneM Obu1 Jlanaapon
(B apXuBe KOTOPOTO COXPAHUIIUCH 3aIMMCHA HECKOIbKHUX JIeKIni). OcOoOeHHBIH WH-
tepec [lannapona k 3anagHoi guimocopuu ObUT B OONBLION CTENEHH 00YCIOBICH
TeM 00CTOSATENIBCTBOM, YTO CBOEH YUMTEIbCKOMN 3a/1auel OH BUAEI IPOMNOBeab Oy a-
JM3Ma JIIO/ISIM, BOCIIUTAHHBIM B 3aIllaJJHON KYJIbTYPHOH Cpenie, UTo Mpearnoiaraio
U3J0XKEeHne OyIMICKOro yYeHHUs S3BIKOM 3alafHON KyJIbTyphl. DTO YYeHHE
Jannapon HasbiBasl «HeoOynausmMom». OH mucan npueMHod podepu Cesemana
Hartanbe 31.10.56: «3T0 cuctemy s MBICIIO Kak IMOMBITKY CHHTE3a 3araJHOou
1 BOoCcTOYHOU MyapocTtu» [2. C. 56].

Yro KacaeTcs ero HHTepeca K 3CTETUKE, TO OH ONpeAessuIcs (IOMUMO JIMYHOTO
MHTEpeca K XyJA0KECTBEHHOMY TBOPYECTBY) TEM, UTO B Pa3BUBAEMOIl UM CUCTEME
Oyanuiickoro yuenus JlanmapoH OoJbIioe BHUMaHHE YACISUT Pa3BUTUIO YMOIHO-
HaJIbHOW MHTYHUIMHU (CBSI3aHHOM € 3CTETUUECKUM BOCHPUATHEM) KaK IPOMEKYTOU-
HOMY 3BEHY MEXKIy palMOHAIBHOW MHTYMIMEH, MPUCYIIEH KaXKIOMY 4YEJIOBEKY,
Y UHTYULHEN YMOLMOHAIBHO-MUCTUYECKOM, pa3BUBAEMOM B IPOLIECCE HOTUYECKOM
npaktuky [3. C. 32—33].

JlBa nuceMa, npejyiaraeMble BHUMaHUIO YUTATENs], — HEOOJBIION COXpaHUB-
mmiicst (pparMeHT OOMIMPHON MEepenucKH, K COXaJeHHIo, yTpaueHHOH. IIucbma
JlannapoHna ObUTH YHUUTOXKEHBI poJIcTBeHHUKaMu Ce3zeMaHa U3 cooOpaxeHui 6e3-
OMAaCHOCTH, MOCKOJIbKY B 1972 r. Hayasics HOBBINA, TpeTul mpouecc, u Jlangapon
ObUT OCY’KJIEH Ha HOBBIM cpok; mucbMa Ce3zeMaHa Tak)Ke MpoIajil B BOJOBOPOTE
Tex coObITHI. OHM OTHOCATCS K IEPHOAY, KOT' 1A Iepenrcka BHOBb BO30OHOBMIIACH
10cJIe HEKOTOPOTO NEpPephIBa, BEI3BAHHOI'O 00CTOATENbCTBAMU OTHOLIEHUH J{aHna-
poHa ¢ nmpueMHoi goueprio Cezemana Haranbeid.

[InceMa uHTEpECHBI HE TOJBKO KaK CBUJIETENIBCTBO 3MOXH, B KOTOPOH KUIU U
paboTanu koppecrnoHaeHTbl. OHM IPOJIMBAIOT HEKOTOPBIH CBET HAa 00CTOATENbCTBA
MOSIBJIEHUs pyKomucu JlaHgapoHa 1Mo BONpocaM 3CTETHKHU (B HACTOSIEE BpeMs
XpaHUTCS B apxuBe ceMbd MOHTIEBHY). DTO TEKCT, 3aHUMaromuii 96 nucToB
obmieit TeTpaau, 0e3 TUTYJIBHOTO JIMCTa, HauMHaeTcs cpaszy ¢ «ConepkaHHsy.
CpaBHeHHUE €ero CTpyKTyphl cO CTPYKTypoil MoHorpaduu Ce3emaHa MO 3CTETHKE
(M31aHHOM yXKe IocJie ero yxoja CHayaja Ha JUTOBCKOM, a 3aTE€M B aHIVIMHCKOM
nepeBoJe [4]) mokaspIBaeT, 4TO XOTS TEKCT JlaHIapoHa BBICTPOEH HECKOJIBKO
MHaue, HO TeMaTu4YecKkue OJIOKHM €ro BO MHOTOM COOTBETCTBYIOT pabore Ce3emaHa.
MOoXHO TpPENnoNoKUTh, YTO 3TOT TEKCT BO3HHMK B IPOILECCE YMOPSIOYUBAHUS
[JlannapoHoM maTepuana, 0T4aCTH MOYEpIHYyTOro u3 jJekuuii Ce3emaHa, 0T4aCTH
oopmuBLIETOCS B Ipoliecce paboThl HAJl IUTEPaTypoOi, YaCTUYHBIN CIIUCOK KOTO-
port B.JI. JlangapoH mpuBOAWT B MHUCHME. BOJIBIIYIO ONpENENeHHOCTh B 3TOT
BOTIPOC MOXKET BHECTH OYyLIHii CPaBHUTEIBHBIN aHATH3 000MX TEKCTOB.
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Mucemo B.3. Cesemana B.1. JaHoapoHy'

15/1I1 — 61.

Hoporoi buau,

MeHnst oueHb 00paioBaio, 4YTo Bbl OTKIMKHYJIHUCH HA MO€ MHCHMO U JKEJaeTe
MOJJEPKUBATh CO MHOM KOHTaKkT. OOpaoBaio MeHs Takke, 94To Bl Teneps ume-
€Te MOCTOSIHHYO0 paboTy 1o 01u3koi Bamemy cepiy HaydHOU 0071acTH U IMEeTe
BO3MOJKHOCTH TI€YaTaTh B Pa3HBIX KypHAIaxX psija crateid. byay odenp Oiarogapes,
€CJIM MIPUIIUIETEe OTTUCKH 3TUX padoT. /st Hayana 3To XOpOIIo U Ha/IeI0Ch, IPHUBE-
net Bac mocrenenHo k ucciieqoBaHusIM 4HCTO (rutocodekoro xapakrepa. Bean
Bro1 pacnionaraere B Bamem WHctuTyTe OorareiimmM maTepraioM, KOTOPBIH erle
MOYTH COBCEM He u3ydeH. OueHb kajb, uTo y Bac B Yinan-Y a3 Her npysei, ¢ ko-
TOpbIMU BbI Mo ObI AETUTHCS CBOMMH (GUIOCOPCKUMU MBICTISIMU. $I HAXOXKYCh
3/1eCh MPHUOIU3UTEIBHO B TaKOM JK€ MOJIOKEHUH, (huimocodckoe oOIIeHHE BO3-
MO>KHO JIMIITb B ONPEACIICHHBIX U MTPUYEM JOBOJBHO Y3KHUX pamkax. Kypc jmorukw,
KOTOPBIU 51 YMTAI0, SJIEMEHTAPEH U MEHSI MaJIo MHTepecyeT. MHOro YuTaro JuTepa-
Typy 10 CHMBOJIMYECKOM JIOTHKE, OHA HEOObSATHA, HAMKMCAJ JIBE CTATHH HA TEMBI U3
3TOW 00ONacTu, Korga OHW OyayT Hamedatasbl, monutto Bam otrrtucku. To, uTo
JIO CUX TOp y>Ke€ HareyaTaHo U3 MOUX paboT, HAllMCAHO MO-TUTOBCKH (B TOM YHCIIE
1 ApHUCTOTENb), U TOTOMY HE MpeAcTaBisieT 1t Bac unrepeca. B nmocnenuuii roa
ST Ha4aJl OTSITh 3aHUMATHCS BOMPOCAMHU ACTETUKH B CBSI3U C TEM, UTO TENEPh y HAC
MOSIBUJIIOCH MHOTO CTaTed, 00CYKIAOIUX 3TH BOMPOCHL, U HEKOTOpbIE M3 HUX
3acmykuBaOT BHUMaHMs. MHTepecHa «Mctopus acretukm» ['mnpbepra m KyHa
(UJI. 1960, mepeBon c anri., a Takke «CoOBpeMEHHass KHUTA IO JCTETHUKEY,
NJT 1957, nepeBoa ¢ aHII. psaa cTaTel HHOCTpaHHBIX aBTOPOB. Pexomenayro Bam
Takke «Ictetuky» H. [apTMana (mepeBoa ¢ HeMelKoro). 3a HOBUHKaMH 1O BO-
CTOYHOU <3CTETUKE™> 5 TENIEPh HE CIEINII, HO €CITH HalIy YTO-HUOYIb MHTEPECHOE,
coobmry Bam. Ho acretnkoii s 3aHuMaroCch cam iis ce0s1, a He IS TeYaTH.

Hammmure MHeE, kakue BOMpoCkl Oyaauiickoit ¢unocodhun Bac Ttenepsr oco-
O6eHHo uHTepecytoT. Fimeere nmu Bel Teneps COOCTBEHHYIO KOMHATY, B KOTOPOI MO-
KETE CIIOKOWHO paboTath?

Harama paGotaer Teneps B KpaeBeaueckoM My3ee 31ech, B BunbHioce. OHa
yK€ BTOPOH TOJl 3aMy»XeM 3a MOJIOABIM IJTUTOBCKUM XYIOKXHUKOM-TPaQUKOM,
CKPOMHBIM U MPUBETIUBHIM YEJIIOBEKOM. Y HUX JI0YKa, KOTOPOH HEIaBHO MCIIOJ-
HUJIOCh 8 MECSIeB, JIEBOUYKAa 3/I0pOBasi M BECeNOro Hpapa. JKUBYT OHM BMECTE
C HAMH B JJOBOJIbHO MMOMECTUTEIHHON KBAPTUPE U3 3-X KOMHAT, B KOTOPOU 51 UMEIO
CBOM pabouwnii kabuHeT. BoT 1 Bce HaIIM HOBOCTH.

Urak, nummTe.

C npyKecKuM MpUBETOM

Bam B.O.

IIpuser ot Haramm.

! Ceseman B.D. Iucemo B.J1. Janmapony. 15.03.1961. LIBPK UMBT CO PAH (IL{eHTp BOCTOYHBIX
pykormuceii n kcuorpados MHCTHTYTa MOHTOJIOBEIeHUS, Oy/110710TMH 1 THOeTOonorur CHOMPCKOTo
otaenenus Poccuiickoii akanemun Hayk) @33, O1, /12.

PHILOSOPHY OF V. SESEMANN 23



Hecmepxun C.11. Bectauk PYJIH. Cepust: ®unocodus. 2023. T. 27. Ne 1. C. 19—26

Mucemo B.1. JaHaapoxa B.9. CesemaHy®

Hoporoii Bacunuit OmunbseBuy!

Cnacub6o 3a mucsmo! MI3BUHUTE, YTO 3a/Iep>kKajCs C OTBETOM. Y HAaC 3/1eCh CBU-
pPENCTBYET OYEHb 3JI0M TPUIMI, HA3bIBAIOT €r0 BUPYCHBIM IpUMIIOM. S jexan ot
HEro B MOCTEU MOJIMECIa, TOJIbKO HAUMHAO TOJJHUMAThCSl Ha HOTH.

31ech MHE Jald KBapTHPY M3 JABYX KOMHAT C CaMOCTOSITEIbHOM KyXHEH.
B onHoit ManeHbKoit komHate 11 M2 cienal KaOWHET, TIOCTEIIEHHO HAKATUTHBAIOTCS
KHUTH.

B nocnennee BpeMst s TOKe PEIINII 3aHATHCS BOIpocaMu dcTeTuku. K Benu-
KOMY MOEMY HECUACTHIO, HE CMOT TIOJIHOCTBIO COXPAHUTh TY JICKITHIO TIO ICTETHKE,
kotopyto Bbl MHe yntanu B 051 narmynkre. COXpaHWIMCh TOJBKO HEKOTOPBIE
OTPBIBKH, KOTOPHIE 51 YCHIICHHO BOCCTaHABIIMBAIO, €CIIM MHE yAaCTCs YTO-HUOY b
BOCCTaHOBUTH (MOJIB3YSCH JIUTEPATYpOit), TO, eciiu Bbl He Bo3paxkaeTe, 5 MOMbITA-
I0Ch U3J1aTh 3[IECh POTANPUHTHBIM CIIOCOOOM, KOHEUHO, HYKHO 1aTh COOTBETCTBY-
IOILYI0 MApPKCUCTCKYIO MOAKIAAKY, MHAYE HE MOKET UATH U PE€UYH B HAIIUX YCIIO-
BUsAX. Bo BcAkoM citydae, 1 Xo4y 1aTh K HUIM HEKOTOPbI Hay4HbIH anmnapar u yoe-
JIUTEIHHO TPOITY MOMOYh MHE B 3TOM, MO0 MOCKOJBbKY BbI 3aHMMaeTech ceityac
3THM BOIIPOCOM, TO 3T0 OyaeT Bam He TpyaHo. Mtak, y MmeHst OyayT BOIIPOCHI:

1. Ha3Banme coumnenuss baymraprena (Hem.), €cTb JM PYCCKHIl MEpeBOJ
(BBIXOOHBIC TAHHBIEC).

2. Kcenodont, coun. «O moManiHeM XO03iCTBe», TNle CKa3aHO O CPEAHEM
yesnoBeke. ToyHoe Ha3BaHUE COY.

3. Ilnaron, «['unmnuit MeHpuit», rae TOBOPUTCS O COKPATOBCKOM HOCE, €CITU
BO3MOJKHO, YKa3aTh CTp.

4. IMnatoH, «ITup» (00 3poce). BeixoaHble TaHHBIE PYCCKOTO MIEPEBOIA.

5. Ilmaron, «I'ocynapctBo». BeIXOqHBIE JaHHBIE PYCCKOrO MEPEBOAA.

6. Ilnaton, «®emon», (rne CokpaT xBaauT AHakcaropa 3a «KOCMHYECKHI
MHUPOBOH pazym»), CTp.

7. Apucrortenb, «9TuKa», (IOJHOE Ha3BAaHUE U BBIXOJHBIE JAHHBIE PYCCKOIO
MepeBoa), TIe TOBOPUTCS O IPUPOAE TAPMOHHH.

8. CounHenue JIOHTMHa, T/I€ TOJKYETCS] O BO3BBIIIEHHOM, €CJIM HET PyCCKOTO
MepeBoia, TO Ha TIOOOM SI3BIKE.

9. byano, «AHTHYHBIN 00pa3el] apc no3THKa ['opanysa» (BbIXOJHbIE JAHHBIE).

10. JleitOnur (0 MOHaax, rae oOBCHIET pallMOHATBHYIO ICTETHKY ), CTP.

11. 3ynbuep (Ha3BaHWE COUMHEHUS O MPUHIUIE €AMHCTBA U MHOTOOOpa3us
B 3CTETUYECKOM BOCIIPUSITHUH).

12. edrcbepu (Shaftesbury), (Ha3B. counHeHUsT 00 YMOITMOHAIBHBIX (PaKTO-
pax B 3CTETHUUYECKOM MEPEKUBAHHH).

13. 'oM (Ha3B. COUUH., TJIe YTBEPXKIAETCS, YTO CYIIECTBYET 0C000€ MOpaiib-
HOE M 3CTETUYECKOE YYyBCTBO, MMOJJOOHOE UYBCTBY 3PEHUS U CIIyXa).

2 Hawmmapon B.JI. Imcemo B.D Cesemamy. 12.04.1961. Kommst mmcbMa XpaHHTCS B apXHBE
B.M. MoHTneBnua, opuruHagz — B JUYHOM apxuBe mpuemHoi pgodepu B.D. Cesemana
H.1O. Knemanckene.
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14. T'etyecoH (Ha3B. COYMH., TJ€ OH MBITACTCS YTOYHUTH CHEHU(PUUECKYIO
0COOEHHOCTh ICTETHUECKOTO BOCTIPUSITHS).

15. bepk (oueBuaHO, fOCTaTOYHO counHeHus ,,On Taste, on the Sublime and
Beautiful...).

16. Buko (COYMH. UTAIbSIHCKOTO YYE€HOT'O O TPEeX CTaAUSIX Pa3BUTHS 4YeJIOBeE-
YECKOH KYJIBTYPHI).

17. BunkenbmaH (Ha3B. COYMH. 00 aHTHYHOU KYJIBTYPE).

18. FOM (cyObeKTHUBHO-UACATUCTHYECKAS] TEOPHS).

19. Kant «Kputuka cnmocoOHOCTH CyAeHUs» (BBIXOAH. naH.). (Her nu uro-
HUOy 16 B ero counH. « Werkey. Bd. V.?). XKenatenpHo 3HaTh, Ha KaKO# CTP. MOKHO
HaWTU NpUMEP OTHOCUTEIBHO MPEKPACHOTO IBOPIIA, KOTOPHIN BBI3bIBAET Y 3PUTEIIA
Pa3TUYHYI0 SMOIUOHATBHYO PEAKITUIO, [ YTUIUTAPHYIO WK TIOJTUTHIECKYTO (Ki1ac-
COBYI0)].

20. [lomenray?p (Ha3B. cod., T7ie OH (HOPMYIUPYET KAHTOBO MOJIOKEHHUE, UTO
«37ech BOJIS (K ’KH3HU) MOJIYUT, U B 3TOM 3aKITI0YAETCsI 0CO00€ 3HAUECHUE KPACOTHI
BOOOIIIE 1, B YaCTHOCTH, UCKYCCTBA, CO3/IAIOIIETO KPacoTy).

21. Kant (Ha3B. mpou3B. U CTP., [I€ CKA3aHO O BO3MOXHOCTH MOSIBJICHUS
HeroToHa TpaBUHKN).

22. KaHT (Ha3B. COYMH. U CTp. TJI€ UMEETCS U3PEUCHUE «JIBE€ BELIU B MUpPE
HAIOJTHSIOT MEHsI BCET/Ia YyBCTBOM TITyOOKOTO YIWBIEHHUS U OJAaroroBeHUs —
9TO 3Be3HOE HEOO HA/l0 MHOIO U HPABCTBEHHBIHN 3aKOH B MOGH TPYIN»).

23. Hlunnep, cTaTbll O «BO3BBILIEHHOM» M O «I1aT€TUYECKOM» (BBIXOJHBIE
nanHbie). [Tuchbma 00 ACTeTUYECKOM BOCTIPUSITHH, O HAUBHOW M CEHTUMEHTAIBHOMN
MTOA3HH.

24. Mukenanxeno (rae OH FOBOPUT OTHOCUTEIBHO CO3JIaHUS CKYJBITYPbI
Y MIPUBOJUT MPUMEP, YTO CKYJIBITOP MOCTENEHHO BHIHUMAET CKYJIBITYPY, OTPY-
’KEHHYIO B BOJLY), CTP.

25. 3ummens (Ha3B. COYMH., TJI€ YTBEPXKIACT, YTO TPEKpPACHOE BOOOIIE
HE SIBJIIETCS XYJ0KECTBEHHOM KaTeropuel, No3ToOMy HENpaBUJIbHO CUMUTATh, YTO
n300pakeHNe MPEKPACHOTO €CTh 3a7a4a UCKYCCTBA), CTP.

26. VTui (Ha3B. COYMH., TNI€ pazIU4aeT OSCTETUKY U OOIIyI0 TEOpUIO
HCKYCCTBA).

27. KaHT (rae uMeeTcs ero yueHue 00 ujeane 4eIoBeYeCKOl KpacoThI?).

28. Apuctorens, «[loaTuka» (rae yTBepKaaeT «He BO3MOKHOE, HO BEPOSITHOE
MPEANOYTUTENBHEE, YEM BO3MOXKHOE, HO HEBEPOSITHOE» (OTHOCUTEIBHO CaMKH
oJieHs ¢ poraMu). JKenaTenbHO CTP. U BBIXOJIHBIE TaHHBIE PYCCKOTO TIEPEBO/IA.

29. Unmonut ToH (Ha3B. COUMH., TJIE TPAKTYETCSI TEOPHUS CPEIBD»).

30. Jlano (¢paHIry3ckast COI. IIKOJIA «O CMEHE CTHJISHY, HAa3B. COYHMH.).

31. Pycco (Ha3B. COUYMH. O BOSHUKHOBEHUU MY3bIKU M3 YEJIOBEUECKOHN pedH).

32. llItynd (Ha3B. COUMH., TJIe TOBOPUTCS OTHOCHTEIIBHO CBHUCTKA, KOTOPBII
CITy’KHJT IEPBOOBITHBIM JIFOJISIM CUTHAJIOM JUJISl OOIIEHUS, KOTOPBIN SIBJISIETCS Hava-
JIOM YeToBeYecKoil My3bIKH, cTp.). CM. 1Ba IMCTA, HATIMCAHHBIX KapaH/IaImoM’,

3 B nuchbMe 3TH JIHCTHI OTCYTCTBYIOT.
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Ecnu Bce 310 y3Hat0, TO Oyay CTapaThCs JOCTATh yKa3aH. COUNHEHUS, €CIIU B
HaIIux OMOIMOTEKAX HE OKAKETCA, TO MEKONOINOTEYHBIM a00OHEMEHTOM, HE OTKa-
JKUTE MHE B JTI00E€3HOCTH.

Ceituac yntaro counH. UepHBIIIEBCKOTO U HE COTJIACEH CO MHOTHMH €T0 TT0JIO-
KEHHSIMH, HO 3TOTO Ceifuac rOBOPUTH, BUTUMO, HEIIb3sI, UOO TOBOPST O HEM, UTO JI0
HEro Hayka 00 ACTETHYECKOM Pa3BUTHH YEJIOBEYECKOI0 OOIIECTBA HE 3HAJA CTOJIb
MOCIIEIOBATEIFHOW M IIETIOCTHON MaTepUATMCTUYECKON CHCTEMBI ICTETHUYECKUX
MMOHATHUH.

Te xuurn, Ha KoTophie Brl ykazanu MHe B Baiem nocneaneM nuceMe, s emie
HE JOCTall.

MHe HeoOXOIUMO 3aHIThCS «ICTETHUECKUM» yueHueM BocToka, eciu Ber
3HaeTe UCTOYHHUKH TI0 ITOMY BOIPOCY, TO HAMMIIUTE MHE.

B.D.! Hanummure MHe, Kak IeJI0 OOCTOMT HAcYeT MaparcHXOoJ0oTHu. EcTh nu
YTO-HUOYAb HOBOE?

S uctTuHHO pan, 4To BBl HAKOHEI] YCTPOUIUCH TaM, Kak Bbl 3TOrO >Kemanwu,
s paxa 3a Bac u 3a Bamry cembro. Hanmumue 060 Bcewm, re yuntcst Bam MmaneHbkuit
cbIH ['apuk?

[lepenaiiTe 6onbiIoi U cepreunsiit npuBeT HaTame u Bareii xene.

C npuserom, Bam buau.

12/IV—61 .
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AHHOT&IIHH. Cratbs MOCBAIIICHA ABYM TaJIaHTJIMBBIM MPEACTABUTEIIAM pOCCHﬁCKOFO
YHHBEPCUTETCKOTO (ritocohckoro coodmecTBa neppoii uerBepti XX B.: Bacnmmio Cezemany
n Kcennmm Munopanosud. [lokazaHo, 9T0O UX YHHBEPCUTETCKHE MapIIPYTHl BEChMa CXOXKH,
HACKOJIBKO 3TO OBIJIO BO3MOHO JUISI MYXCKOH 1 skeHCKoil 6norpaduii ux spemenu. [Ipuso-
JUTCsI HAanOOJIee TOJIHBIA CITMCOK MX OPHUTHHAIBHBIX PaboT, OIMyONMKOBaHHBIX 10 1922 T.
ComocTaBiseTcst TeMaTHIecKast HallpaBJICHHOCTh UX ITyOIUKALUI U Ky PHAIBI, B KOTOPBIX OHH
MyOJIMKOBAINCh. AHATU3UPYETCs NepeBoAUecKas AeATEIbHOCTb. DTO MO3BOISET YBUIETD, UTO
nMeHa «mononexu»: Bacunuit Ceseman, Kcennst Munopanosuy, Cepreit ['eccen — wyare
BCET0 MBI HAaXOIUM B H3IAHHAX, KOTOPBIE MOINEPKUBAIHNCH HM3BECTHBIMH (prutocopamu
H.O. Jlocckum u C.3. PannoseiM. Ha maTepuaine ouepka Kcennn Munopagosuu o @unocod-
CKOM OONIECTBE MOYEPKUBACTCS, YTO OHU OBLIM XOPOIIO 3HAKOMBI IPYT APYTY 0 (Guitocod-
CKOMY Iiexy. BwisaBiensl myOnmkanun MwumopanoBud 1 Ce3eMaHa, BEHINTOTHEHHBIE B KaHpPE
peLieH3uil U paHee He yIOMUHAEMBbIE B UX NIEPCOHANBHBIX Oubanorpadusx. Ilokazano, 4to aABa
ucropudeckux cooertusi: Ilepsas muposas BoitHa (1914—1918) u pesomtorust 1917 r. —
MOBJIMSUTH HA ITyOJUKAITMOHHBIC BO3MOXXKHOCTH 000mX (uiocodoB. Oanako mo 1922 . oHH
MPOIOJDKANIH OBITh aKTUBHBIMH YYACTHHUKAMH IIPOIECCOB BO3POKACHUS (PHIIOCOPCKUX HM3/Ia-
HUH U punocodekoro obmectsa. B xxu3nu Cesemana 1 MHUIOpagoBHy MMeENa MECTO Jpama
MOJIUTHYECKUX apecTOB, KOTOphle BMerIainch. OHM BMEIIAIHCh B HX (puiiocopckue Guorpa-
¢un, HO HEe TOMENIa UM OCTaBHTh CBOU CIIEA B HCTOPHU PycCKoil ¢miocopun. B cratee
MOJUEPKUBACTCS, YTO SHTY3Ua3M UX TBOPUECTBA U JPAaMBI CyAeO MOTYT CIy>XUTh IPUMEPOM
YKA3HEHHON CTOMKOCTH U BEPHOCTH ACIY.

Katoueseble cioBa: ®unocodekoe odmecto, «Hosble naeun B punocopuny, [lerepOypr-
CKUI YHUBEPCUTET, becTykeBCKUE KypChl
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Abstract. The article is devoted to two talented representatives of the Russian university
philosophical community of the first quarter XX century: Vasily Sesemann and Ksenia
Miloradovich. It’s shown that their university routes are very similar, as far as it was possible
for male and female biographies of that time. The most complete list of their original works
published before 1922 is given. The thematic focus of their publications and journals in which
they were published is compared and the translation activity is analyzed. This allows us to
see that in publications names of the “youth”: Vasily Sesemann, Ksenia Miloradovich, Sergey
Hessen most often are supported by famous philosophers N.O. Lossky and S.E. Radlov.
Based on the material of Ksenia Miloradovich's essay about the Philosophical Society,
it’s emphasized that they were acquainted with each other in the philosophical workshop. The
publications of Miloradovich and Sesemann made in the genre of reviews and not previously
mentioned in their personal bibliographies, were revealed. It’s also shown that two historical
events: the First World War (1914—1918) and the revolution of 1917 influenced the
publishing capabilities of both philosophers. Nevertheless, until 1922 they continued to be
active participants in the processes of reviving philosophical publications and the
philosophical society. Lives of Sesemann and Miloradovich had the pathos of the drama of
political arrests that trimmed their philosophical biographies, but both managed to make their
contribution to the history of Russian philosophy. The article emphasizes that the enthusiasm
of their creativity and the drama of their destinies can serve as an example of vitality and
loyalty to the work.

Key words: Philosophical Society, “New ideas in philosophy”, St. Petersburg University,
Bestuzhev courses
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Besepexune

Bacunuii Dmunbesuu Ceseman (1884—1963)! u Kcenuns Muxaiinosaa Muro-
panoBuu (1882 — ne panee 1940)? gBNAIOTCA TATAHTIMBBLIMU MPEACTABUTENAMU
TaK Ha3bIBAEMOM «MOJIOJICKI» TEeTepOyprcKOro yHUBEPCUTETCKOTO (prmocodckoro
cooOmiecTBa rnepBoit yerBepTH XX Beka. OHN (OPMHUPOBATUCH KaK GHITIOCO(BI 1O
BIUSTHUEM OJHHUX U TexX ke mpodeccopo Cankr-lIlerepOyprckoro Mmmepatop-
CKOTo yHHBepcuTeTa. [IpuHaanexa K OAHOMY HOKOJEHHIO, OHU BIHUTAIU B ceOs
ueanbl CBOEH dMOXH, ObUIH OsiecTsiine 00pa3oBaHbl M 00a HE MBICTUIN ce0s BHE
¢dunocodpckux uckanuit. B ux Ouorpadusx oTpaswiIkCh ApaMaTHIECCKHE Pa3IOMBbI
IlepBoii MHpPOBOI BOWHBI, PYCCKHUX PEBOJIIOLUMN, IOJUTUYECKUX PENPECCUM.
["oBopst 00 MX TBOPUYECKUX MapLIPyTax, OrPAHUUYCh B JOpMaTe JaHHOM CTaThU Iie-
projioM riepBoi yeTBepTH XX Beka. Tounee, 1922 r., HOCKOJIBKY MO3kKe BX (Prto-
couueckre MTYAUH PEaIU30BbIBATKNCH B PA3HbIX reorpaduyecKkux KoopInHaTax.
K sTomMy BpemeHU OHHU YK€ OBLIIH XOPOIIO 3HAKOMBI (PHIIOCOPCKOMY COOOIIECTBY
[0 CBOMM OPUTMHAJIBHBIM CTaThsIM, PELEH3MOHHBIM OT3bIBAM M NEPEBOJUYECKUM
paboram. bubnuorpadus Bacumus Cesemana oTkpbiBasiach crarbeil «“Hum”
dunocrpata: (Imag. 1,5)» (Ortuck u3 xxypHama «I'epmecy Ne 6—8 3a 1910 r.)
u Kk 1922 r. HacuuTHIBajIA, 0 MOUM JTaHHBIM, JIECATHh PA0OT, B KOTOPHIE 51 BKITFOUMIIA
€ro JMCCePTALMIO U BBISBIIEHHBIE MHOIO TPU HEOOJbIIINE 3aMETKH B JKaHPE PEIeH-
31if, XOTS OHM U HE MOTYT OBITh 110 00BEMY COOTHECEHBI CO CTaThsaiMu’. CIIHCOK
neyaTHbIX paboT Kcennn Mustopanosud k 1922 1. HacunThiBai 38 HauMeHOBaHHiA ",
Kpome BocbMHU OpUrMHAJIBHBIX CTAaTe€W, B MEpPEeUeHb s BKIouMua 11 cioBapHbIX
crateii ana HoBoro cmoBaps bpokray3za um OdpoHa, a Takke MepeBOIBI
Y MHOTOYMCJICHHBIE PEIeH3UH (B TOM 4YMCJIE U BBISBICHHBIE B IMpoliecce MOAro-
TOBKM JaHHOH cTaThk)’. HekoTophle peleH3uHn, 6e3ycIoBHO, MOKHO PaccMaTpH-
BaTh KaK pa3BepHYThIe OpUTHHANBHBIE cTaThu. Hampumep, ee nepBast myOimkamus
o pabote I'ycraBa Jle bona «Ilcuxomorus coumanusma» [8], omyOnuKoBaHHAs
B 1908 1., mim peniens3ust Ha cOopHUK «Bexm» [9].

KoneuHo, Henb3s 000HTH CTOPOHOM HEKOTOPBIE IpaMaTHYECKHUE COBIAJCHHUS
B UX NIEPCOHANIBHBIX OnOrpadusix, KOTOpbIE OTHOCSTCS K 00Jiee O3 JHEMY BpEMEHHU.
JomxHa yTouHuTh, uto ¢durypa Kcennn MunopanoBuu paccMaTpuBaeTCcs MHOIO
KaK paBHO3HAUYMTENbHAs €€ POBECHUKaM-(puiaocodam.

'O nem cm., nanpumep: [1—4] u zp.

2 O meit cMm. [5].

3 3ameuy, 4TO, ONMPAIIACH HA PA3PO3HEHHBIE CBENEHHS CIIPABOYHBIX U3IAHUM, B KOTOPHIX OCBEIIA-
1oTcst omorpadus u TBopyecTBo B. Cezemana, B Tom umncie u Lietuvos filosofinés minties istorijos
Saltiniai (cM. [6]). K coxaneHuto, HA OHO M3 HUX HE 00J1a[acT MOJHOTOM, a B HEKOTOPBIX COZIEP-
JKATCsI HEJIOBKHME OIIMOKU M MCKaXkeHus1. Jomyckaro, 4To ¥ MPUBOANMAs MHOIO CTaTHCTHKA HE MO-
JKET MPETEHI0BaTh HA NCUEPIBIBAIOLIYIO TOTHOTY.

4 JleTabHBIA CIIMCOK BBIABJIEHHBIX MPIKH3HEHHBIX MyOymkanmii K. Munopaosud cm. [5. C. 181—184].
5 O dunocoderux Temax u cruie nmucbma K.Munopanosuy cu. [7].
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[lonarasi, 4TO TOJHOIICHHOE HCCIEAOBAHHE HCTOPUU (PHIOCOPUH HEBO3-
MO>KHO 0€3 y4yeTa BceX UIeii, TeUeHHI U UMEH, CBOEH MHUCCHEH BIKY BO3BpAIlCHHE
B KyJIbTYPHYIO IaMSTh )KEHCKUX UMEH.

YHUBEpCUTETCKME MapLUPYThbl U yYUTENS

Bacunmuit DOMunbseBuy poauiicss B ceMbe (GUHISHICKOrO mBeaa IOmuis ['ep-
mana CesemaHna (Bpaua 1o crenuanbHoct)® u Masl Mapuu (B feBudectse bekvan)
U3 CeMbHU JUQIISIHICKOTO MUHUCTPA ¢ HEMELKUMHU KOpHsIMHU. [IpouuTHpyto cioBa
kosuteru B. benosa: «Bacunuit OMuibeBUY ObLIT pyCCKUM M €BPONEHCKUM MBICITH-
TeseM 0e3 MPOTUBOINOCTABICHUS OTHOTO apyromy. <...> Pycckas KyJibTypa u pyc-
CKHH SI3BIK SIBIITFOTCSI B XapakTepUCTHKE TBopuecTBa B.D. Cezemana Toi OCHOBOM,
Ha KOTOPOM TOJBKO U Moriia opopMuThes ero eBporeiickocts» [10. C. 413—214].
CnoBa 3Tu B 1oJIHOM Mepe mpuMeHuMbl U K Kcennn MunopanoBud, Kotopas mpu-
Ha/JIekana K CTapuHHOMY cepOCKOMY POy, MPEACTaBUTEIN KOTOPOTo Mepeexann
B Poccuro B Hawane XVIII B. no npurnamenuto Ilerpa I. Camblif 3HaMEeHUTHIN U3
MunopanoBuueit — repoit Boiinsl 1812 r. rpad Muxaun AnapeeBuu Munopazo-
BUY (1771—1825) — pycckuii BoeHayanbHUK U FOCYAapCTBEHHBIN JeSTENb — ObLI
youTt Ha /[BoprioBoii miomanu 14 nexadps 1825 r. Kcennss MuxaiinoBHa npuHa-
nexana k noroMmctBy ["aBpunsl (I'aBpuniia Mneuya). Ee nen Anexcanap Muxaiino-
B4 Munopanosud (1824—1877) — noaNOIKOBHUK POCCUICKOHN CITy:KOBI — MpHU
000CTpeHNH MOTUTHYECKOM cuTyanuu Ha bankanax B 1876 r. komaHaoBai B cepo-
CKOW apMHM pycCKO-Oonrapckoil 10oOpoBOJbYECKON Opurazoi, a mpu Hayase
Pyccko-Typenkoit BOMHBI MpHUCOEINHUICS K PEryJIsipHON pyCcCKOM apMHUH U TOTHO.
Mars Kcennn Munopanosudy — Hagexna AnekcanapoBHa —SpoiieHKo
(ok. 1860 — =e panee 1936) — uMena HHCTUTYTCKOE 00pa3oBaHue, OblIa ceCTPO
M3BECTHOTO HaM xyaoxHuka Hukomnas Anexcanaposuda Spomerko (1846—1898)
u nucatenbHUlbl Codpu AnexcanapoBHbl CaBUHKOBOH (M0 MYyXKy) — MarepH
bopuca Casunkosa’. Kak BuguMm, n Bacumnit Ceseman, n Kcenns MunopanoBuy
UMENIHM B CBOMX POJIOCIIOBHBIX NPEJCTABUTENEH pa3HbIX €BPONEHCKUX HApOJOB,
HO OTHOCHJIU €05l MIMEHHO K pyCCKOH KyJIbTYp€, BIIUTaB OT CBOUX ITPEJIKOB JTH000Bb
K Poccun.

Onu O6bUTM TOYTH poBECHUKHU. Pa3HMIA B JaTax pOXKIEHU B /1Ba T0O/1a OIpee-
Juia JIMIOb TO, 4TO MUIOpasoBHY I[UIa MO 00pa3oBaTeNbHBIM MapIpyTaM
¢ HeOobIINM onepexeHrneM. O6a HAUMHAIM CBOE 00pa30BaHKUE C THMHA3UYECKUX
mTyauid. 3aTeM IpoaoibKuiIH ero y npodeccopos Cankt-IletepOyprckoro Mmme-
pPaToOpCKOro YHUBEPCUTETA, BBIOPAB CXOIHBIN (aKyJIbTeT — UCTOPUKO-(PUIOTIOTH-
YEeCKUH.

® B YicTopruecKoM apXuBe XpaHHUTCs TuuHoe Aeno Bpaua Cezemana Dmunus-Iepmana. Cm.: LITUA
CII6. ®onp 255. Omucs 1. Jleno 1608.

" Bopuc Bukroposnu CaBunkos (1879—1925) — pycckuil peBONOMUOHED, PYKOBOAUTEND BoeBoi
OpraHu3alH MapTUU CEPOB, yYaCTBOBABIINI B OpPraHU3alMu psijia TPOMKHUX TEPPOPHUCTHUYECKUX
yOUiiCTB 1 MOKyIIeHHH. MI3BecTeH TakKe Kak IHucaTelb ¢ JIMTepaTypHbIM NceBJoHUMOM B. PornH.
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B 1900 r. Kcennst Munopanosuu noctynuia Ha Cankt-IletepOyprckue Bbic-
mue xeHckue (bectykeBckue) Kypchl, OBIBIIME B TO BpeMs JYYIIUM BbICIINM
yueOHbIM 3aBeieHneM A xkeHIH B Poccun. CezeMaH nmocTynui (mepeBescs 13
BoeHHO-MenuIMHCKONH Akanemun)® Ha HCTOPUKO-(MIONOTMYECKOE OT/ENEHHE
[TerepOyprckoro ynusepcurera B 1903 r. [Iporpammsl npenogaBaHus Ha 000HX
OTJEJICHUAX ObLIN UIECHTHYHBIE, U MTPEToaBaly, o O0JIbLICH YacTH, OJHH U TE K€
npodeccopa. Eciu roBoputh 0 kadenpe ¢punocohun yHUBEpCUTETa, TO HEMOCPE -
CTBEHHO B 3TU TOAbl OHa Obuta mpexactarieHa A.U. Beegenckum, B.H. Cnepan-
ckuM, WN.U. Jlanmmueiv, C.U. [ToBapuunsiM. Ha bectykeBckux kypcax ¢umoco-
¢uto B roasl yuedbsl Munopagosuu untanu AWM. Beegenckuit u W.U. Jlanmun,
a B 1907 r. Tam nosiBunuces H.O. Jlocckuit u C.JI. @pank.

N Cezeman, u MunopanoBuy ObUTH peKOMEHIO0BAaHbI K OCTaBJIEHUIO Ha Kade -
pax. Do ObljIa MPaKTHKA, JaBaBlas HauboJee ClIOCOOHBIM BBIITy CKHMKaM BO3MOX-
HOCTb IPOAOJKAaTh CBOM Hay4yHbIE MOUCKU TOJ PYKOBOJACTBOM TOTO WJIM MHOTO
npodeccopa. Hekoropsie 1o pekoMeHJauu kadeapbl OTHpaBIsUIMCh B 3arpaHUy-
Hbl€ YHUBEPCUTETHI ISl MONTYYEHHs] HAyYHOM CTENEeHH, APYTHUe Ke HaXOIWIH
KaKyI0-HHOYIb JOJDKHOCTB IIPU Kypcax, MpoOoBaiu cedst B MPaKTUUeCKOoil mpeno-
JlaBaTeIIbCKOM padoTe.

[Iponienypa octaBieHus mpeamnoiaraia xoJaTaicTBo mpodeccopa — Hayd-
HOT'O PYKOBOIMTENS — U peKOMEHJAIHI0 Kadeaphl. XOpoIlo U3BECTHO IO JI0KY-
MEHTaM, 4TO MMEHHO mpodeccop BBeneHCKuil pekOMEHIOBal K OCTaBJIEHUIO
Kcenunro Munopanosuu. B npoTokose 3aceganus HCTOPUKO-(HUIOIOTHIECKOTo (a-
KynbTeTa bectyxeBckux KypcoB oT 8 ceHTsa0ps 1906 r. ecTb 3anuch 0 Mpoxoxe-
HUU TakoW mpouenypsl no kadeape ¢punocopun Munopanosud [11. C. 95—96].
Yepe3 HECKOIBKO JTHEH 3TOT BOIPOC ObUI pellleH BIOJIHE MOJIOKUTEIBHO, O YEM U
CBUJETEIBCTBYET MPOTOKOI 3acenanus Cosera mnpodeccopoB U npernojaBaTesent
bectyxeBckux kypcos 12 centabps 1906 r. [11. C. 97].

O Cesemane nuuyT, 9YTOo OH OKOHYMJ yHHBepcuTeT B 1909 r. U cpa3y Obun
PEKOMEHIOBAH K ocTaBieHU0. CMer0 MPenIoyokuTh, uTo Ce3eMaHa peKoMEH10-
BaJl KTO-TO U3 IpodeccopoB Kadeapsl KiIaccCuueckoi (puaoaoruu, Ha KOTopoil oH
Obu1 octaBiieH. Kak cienyer U3 coXpaHUBLIETocs B MCTOPUUECKOM apXUBE JOKY-
MEHTa, 3a TPaHHUILy ero KOMaHMpoBaaa HMEHHO 3Ta kadeapa’. Bo BeskoM cirydae,
310 He Mor ObITh H.O. Jlocckuil, UMsi KOTOPOTO B HEKOTOPHIX HCTOYHHUKAX YKa3bl-
Baercs kak yuutens Cesemana'’. Bonee Toro, B BocmoMuHaHHAX JIOCCKOro UMs
Ce3emaHa yNOMMHAETCsl JIMIIb Pa3 M HHUKAK HE HECET OTTEHKA OTHOILIECHUM
«yuuTenb-yueHuk»'!. 3ameuy, uro BocmomuHaHUs JIOCCKOrO MECTPAT MMEHAMH

8 [lepBOHAYANIBHO MPEATONATATIOCH CITY)KEHUE MEUIIMHE, KAK OTEIL.

9 Cm.: IT'UA CII6. ®.14. On.1. J1.10353. Cezeman B. O KoMaHIMPOBAHKY 3a TPAHHUILY, KAK OCTAB-
JICHHOTO NpH Y HUBEpcHTETE 10 Kadeape kiaccuyeckoi ¢puonoruu. 1910.

10 Cm., manpumep, [12].

I Ceseman ymomuHaeTcss B ONMCAHWM JIETHETO OTABIXa B 1928 1. Bo MDpaHuuu B MECTEUKE
Pontaillac: B komnanuu umen I1. T1. CyBunnckoro, H. H. Anekceea, C. Edpona (Mmy»xka nucaTesnb-
uuue! lBeraeBoit), KapcaBuna (cm. [13]).
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ero yueHukoB 1 yueHull (bectyxeBckux KypcoB 1 rumHa3zuu CTOIOHMHOM ), Cle10-
BaTeJIbHO, HE B 3a0bIBUMBOCTH NpHunHa. Kak cienyer n3 BocnoMuHanuii Jlocckoro
0 €ro mMapupyrtax B Te rojbl, B 1903 r. oH 3amuinan JUccepTaluio Ha CTENEHb
maructpa guiaocopun «OCHOBHBIE yUEHHsI ICUXOJIOTHH C TOUKU 3PEHUS BOJIIOHTA-
puszMay», a B anpene 1907 r. cocrosuiach 3aluTa €ro JOKTOPCKOM auccepTalnuu
B MockoBckoM yHHUBepcuTeTe y mpodeccopa Jlonaruna. Jlocckuii Taxke BCioMu-
HAeT ¥ O TOSABJICHUHU «Mooaexu» B 1910-e rr.: «B [lerepOypre u B MockBe NOsIBU-
Jach Ipymnna MOJOIbIX JIH0/IEH, MOyUYUBIIMX Guiiocopckoe 0Opa3oBaHUE TPEUMY-
mecTBeHHO B I'epmanuu. BonbIIMHCTBO M3 HUX OBUTH CTOPOHHHUKAMHU TPAHCIIEH-
JNEHTAJIbHOTO HJeanu3Ma; OJHM W3 HUX ObUIM mocienoBaTensiMu Pukkepra,
npyrue — Korena. Onu ocHoBanu B 1911 1. pycckoe oTeneHne Mexx1yHapoIHOTO
xypHana ,Jloroc*. Pengakropamu 6pun C.U. I'eccen, ®@.A. Crenyn u b.B. fxo-
BeHKO» [13]. Jlocckuii momuyepkuBal, YTO «MOJIOJEXKb» HE COBIajzajga C HHUM
BO B3IJISJIAX.

06 srom ynmomunaer u Kcenuss MusopanoBuu B 0030pe O AEATEIbHOCTU
oOHoBNeHHOTO coctaBa lletepOyprckoro dunocodckoro obmectBa. «B 1921 1.
dunocopcekoe OOIIECTBO BO30OHOBIIIO CBOM cOOpaHMs. <...> B COCTaB JEHCTBU-
TeIbHBIX WieHOB OOmiecTBa, CAENABIINXCS OCTOSHHBIMU TIOCETUTENISIMU €0 CO-
Opanwmii, Bomen psa HOBBIX Jui: Janzac FO.H., Munopanosuu K.M., Jla3apes-
ckuit H.U., Jleonther B.B., Mapxkenkuit M.H., Kony6osckuit U.5., Uod B.C.,
®pankoBckuiit A.A., AanpeeB @.K., benses B.A., 3ycman C.C., Cnacckuii JIJL.,
Kazanckwuit b.B., bepr JI.C., Ceszeman B.D., CpesneBckuii B.B., Ocrtankos [1.A.,
I'ennep U.C., Ilumymnun B.®., Kponenko A.A., bonneipes B.B., Korenbnu-
koBa O.M., Ty6sackuit M.U., akanemux B.U. Beprnanckuit 1 H.<M.» KosmoBuu.
<...> Hogeiimas ¢unocodus Obl1a HECKOIBKO B 3ar0OHE, TaK YTO BEpHYBIIUECS U3-
3a TpaHUIIbl 32 HECKOJBKO JIET 0 BOMHBI Moyofble Quiocodsl (M3 HUX HA30BY
C.U. T'eccena u B.D. Cezemana), KOTOpbI€ 3aBE€3JIM K HAM U3 TEPMAHCKUX YHUBEP-
cuTeToB O0opbOy miKoJ [riaBHBIM oOpa3zom] dpeitdyprckoit 1 MapOyprckoid, —
Ja)ke TOYYBCTBOBAJIM OJHO BpeMsi HAaJOOHOCTh B CO3JIaHHMHM CBOErO 0COOO0ro
,Moyto710r0*“ humocodckoro odmecTra, rae Ob1 He YyBCTBOBAJIOCH HEMHOTO BBICO-
KOMEPHOT'0 OTHOIIEHHS ,,KJIACCUKOB* K HoBaTopam» 2. BeposiTHO, peusb uaet o Ou-
nmocopckom Cobpannu CII6. U3 anoncoB BTOoporo Beimycka «Jloroca» 1914 r.
y3HaeM, uto Gunocodpckoe Cobpanue B 1914 r. cocrostnocsk oauH pas. B.E. Ceze-
MaH BBICTYNUJI HA HEM C JA0KIaA0M «O MOHATHH 371a B aHTUYHOU M COBPEMEHHOM
bunocopun».

Cezeman ynomuHaeTcsi B oJHOU cBs3ke ¢ ['eccenom, ¢ kotopeiM Kcenus
MunopanoBud Obl1a BecbMa Xopoiio 3Hakoma. M3 mucema PannoBy u3 IlIseiina-
pun (Uronp 1912 1.): «<...> B TI'epmanuu nymaem mpoexatb no PeiiHy u 3atem
3acecTb rae-HuOynp B llIBaprBanpae Bozne PpeiiGypra. Yeepsito Bac, Dpnecr

12 B Ilerepbyprekom dummane AkaneMun HayK COXPaHUIACh HEOITy OJIMKOBAaHHAS TIPU KU3HH PYKO-
muck crathi «IletepOyprckoe Punocodckoe obmecTBO», HamucanHoW Kcenwe#t MumopamoBuy
B 1922 r., BeposiTHO, Juisl ITyOIMKanuy B xypHaie «Mbicib» k 25-netuto IlerepOyprckoro ®uo-
codckoro obmectpa. Lutupyeres no: [14. C. 94—95].
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JIbBOBHY, 4TO 3TO HE paau I'ecceHa, KOTOPBIN TOJIKEH ObITh TaM, U T'yObI KOTOPOTO
Bam He Hpasatcsa'®, n naxe He paau Pukkepra <...>» [5. C. 142].

K cnoBy ckazats, y Kcennn MunopanioBud, octaBieHHOU pu Kadeape Gpuio-
couu MO OKOHYAHMM Kypca, CUTyallsl C HAyYHbIM PYKOBOIMTENIEM CIOXKHIACH
HEyJa4yHo, TaK Kak B ceHTsa0pe 1906 r. A. . BBeneHckuii HEOKUIAHHO MTOKUHYIT
BectyxeBckue Kypchl U BepHYyJIcs Tyaa Toiabko B 1908 r. Ho 6buto u mpyroe 06-
CTOSITENTLCTBO, TOBIIUSIBIIEE HA OTHOIIEHUs ¢ BBenenckuM. OH pa3BuBai (uio-
co(ckoe 3HaHMe, MOCIeA0BAaTENILHO Orpaxjas ero ot Meraduzuku. O6iacTh 3Ha-
HUS 1 00J71acTh Bephl 7151 BBeieHCKOro ObITH a0COMIOTHO OTAENEHBI IPYT OT JApyTa,
¥ TaKuM 00pa3oM 3HaHUE OTPAaHMYMBAIIOCH OTBITHBIMH HayKaMH, a Bepa, Kak He
obiafaromas Hay4HOM JOCTOBEPHOCTBbIO, BBIBOJWJIACH 3a Mpeleibl HayKH.
Jlis MunopazoBud ke, Ha000poT, 3HaHHE Oe3 MeTapu3uKy, punocodus 6e3 Bepsl
U JI00BM HE MMeNH 3HaueHUs. B ee paboTax mpocieXuBaeTcs TATOTEHUE K pein-
THO3HO-(PHITOCOPCKON TEMAaTHKE.

O Cesemane B pus1ocopcKOM ClIOBape rOBOPUTCS, YTO OCHOBHAS TeMa ero (pu-
700 CKOr0 TBOPUECTBA — ITO «IPOOIIEMa HPPALTHOHAIBHOTO BO B3aMMOOTHOIIIE-
HUM C palMOHANBHBIM, KOTOpas pa3pabaTheiBaiach Ha TakoW (hyHIaMEHTaIbHON
OCHOBE, KaK CHHTE3 INTyOMHHOIO IIATOHU3Ma PYcCKON (pumocopckoit KyabTypsl,
BOCXOJISIIIIEH K CBATOOTEUECKOW Tpaauiuu, ¢ (GWIOCOQCKUMHU TPUHIMIIAMHU
HEOKaHTHAaHCTBA MapOyprckoi MIKOJBI W ,,MIeIMH YUCTOW (eHomeHomoruu'
I'yccepis» [15].

Bropoe ums, ¢ koTopeiM cBsizaHO BxoxaeHue Kcenun Munopanosud B ¢uiio-
co(ckoe coobmectBo — DpHect JIbBoBHY Paamnos, nctopuk ¢punocopuun. Cyact-
JIMBasi BCTpeya ¢ HUM coctosuiack B 1907 T., U3 KOTOpOM poauica BeChbMa II0/10-
TBOPHBIN COI03 «YUYHUTEIb-yueHUIa». 1 XOTs CKiIaabiBajcs OH 3a MpeaeiaaMu Kyp-
COBBIX ayJUTOPHIA, HO COBCEM CKOPO Pa3BUJICS B JOOPYIO TBOPUYECKYIO APYKOy Ha
BCrO ku3Hb. Kak rnaBHeIi penakrop «KypHana MunucTtepcTBa HapOJIHOTO MPO-
CBEILEHHs» OH CIIOCOOCTBYET TOMY, UTO OHA Obljla MPUHATA HAa paboTy B pelakLHIo,
I'JIe BHIMOJIHAJIA caMble Pa3Hble Pa0OTHI MO MOJATOTOBKE JKypHaa K BBITYCKY, YeM
npuoOpena GoraTelii u3garensckuil onbiT. B Oynymem Kcenust Munopanosuu
CMOIJIa OCYILIECTBUTh U COOCTBEHHBIIN U3AAaTENbCKUIA IPOEKT, OPraHU30BAB Ky PHAI
«enbHoe 3HaHMe» [16], MucCUs KOTOpPOro Oblla OPHEHTHUPOBAHA Ha MEPEBOJIBI
HOBEHIINX penuruo3Ho-puaocodckux Tekctos'*. DTo OblIa pacmpocTpaHeHHas

13 B T'ocynapcteennom apxuse B (onze [1eTporpajickoro 0XpaHHOro OTJIEIEHHS €CTh JIHEBHUKH
HapyxHoro HabmoneHus 3a ['eccenom Cepreem Mocudosuuem (knnuka «rybactsiity). Cm.: TAPO.
®org Ne 111.0mmep 1. Ne 780. Bummmo, ryosr ['eccena neifcTBuTensHO oOparmmanm Ha ceds
BHUMaHME.

4 Yims pemakropa MmtopanoBud ykazaHo nocie orsasienus. Conepsxanne c6opruka: OCHOBHBIE
TEUCHHUS PETUTHO3HO-PIII0cOPCKON MBICTH B coBpeMeHHON @panmmu / K. M[unopanosuy]; Kpu-
THYeckas Teopus penurnosHoro mo3Hanus / [0.] Cabaree; mepeBena H. Mypetosa; Kak ciemnyer
craBuTh npodaemy bora / [3.] Jle Pya; nepesena A. Kysuerosa; Duiukiuka [ans! [Tus X npotus
mojepuuctoB (Pascendi Dominici gregis) / nepesenu [{. Myperos u 1. Cenrxanoud; [ AHHOTHPO-
BaHHas| bubnmorpadus BakHEHIIMX MPOU3BENCHUI 10 penuruo3noit gunocopun Bo Ppanuny,
MOSIBUBIIIUXCS B TSUCHHUE MOCIICIHETO AecaTuieTrs / [coct. pu yyactuu 3. Edumosckoii, A. Kys-
HenoBoit, H. MypetoBoii u 1p.].
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MIPaKTHUKa TOTO BPEMEHH, KOrja B akajgeMuueckoe (uiaocopckoe cooOIIecTBO
«MOJIOJICXKbY» BKJIIOYANIach HE TOJIBKO Yepe3 punocodckue kadeapsl 1 ceMUHAPHH,
I'Zi€ BBICTYTIAJM C TOKJIaJaMHi, HO U YEPE3 MEPEBOAUECKUE MTPOEKTHI, B KOTOPBIE UX
BOBJIEKAJIH TIpodeccopa. 3aMmeuarenbHblii npumep — «HoBbie uneun B Gpumocodum»
nox pexakuueit 3.J1. PagmoBa u H.O. Jlocckoro. [[nst storo coopuuka Kcenus
MunopaznoBud noAroToBuia Heckosbko nepeBonoB: Hartopn II. «Kant nu Map-
Oyprckast mkona» [17]; Taptman D. «K mousituto 6eccoznarensHoroy [18]; bpen-
tano @. «O BHyTpenHeM cozHanum» [19]. Kcratu, nepeBog Hatopma mpumbikan
B 0JIHOM 13 cOOpHUKOB K cTaThe Bacunus Cezemana «Teoperuueckas gpunocodus
MapOyprckoit Kok B OAHONW KOMITAHUY C TAKUMH paboTaMu, Kak « MHUCTUITU3M
B coBpemeHHOU prumocopumn» I.JI. Pagnosa, «HeBO3MOKHOCTH TEOpHUH TTO3HAHUSI
JI. Henwcona (B mepeBoae I'.A. Kotnsapa) u «Co3nanue u ObitTuey» P. Diiciepa
(8 mepeBoje I'.I1. demoToBa) (cMm. [20]).

Eme ognoit miomaakoi, rae Bctpeyaem nMena u Cezemana, 1 Munopaaosud,
ObL1 xKypHaI «Jloroc», KoTopblil 11 BepHYyBILEecs B Poccuio «Mo101exu» cTaHo-
BHUTCS 3aMeTHOM TpuOyHO#. Mms ['eccena ¢ 1914 r. purypupyer B HEM B ITO3UIIHH
«oTBeTcTBeHHBIN pepakTop» (Jloroc. 1914. T. I. Bem. 2. C. 188). Hackonbko u3-
BECTHO, OJIHA U3 CaMbIX 3HaUMTENIbHBIX MyOnukanuii Bacunus Cezemana Toro Bpe-
MeHn — «PanronansHOE U UppanroHaIbHOE B cUcTeME (DHITOCOPUM» — OImyOITH-
KOBaHa MMEHHO Ha cTpaHunax «Jloroca» [21]. B sTom ke HOMepe B paszzeine
«bubmmorpadus» Mbl HaleM HEOOJBIIIOW AHOHC-PEIEH3UI0, MOATOTOBICHHBIN
Kcenueit MunopanoBuy u noAnvcaHHbIN «M»'3. 3ameTka mocBsIeHa Bunsrensmy
Bynary, TouHee, peLeH3MOHHOMY aHOHCy ero kHuru: Max Wundt. Der
Intellectualismus in der griechischen Ethik. Leipzig, 1907. Ona numer: «<...>
MHOTHE U3 €r0 BBIBOJOB SABJISIOTCS CIIOPHBIMU <...> TeM He MeHee, uccieJoBaHue
ByHnnara 3acnykuBaeT camoro cepbe3HOro BHUMaHUs, Kak NepBas MOMbITKa Mpe-
CTaBUTh (PyHIaMEHTAJIbHYIO MPOOIeMy aHTHYHOM 3TUKU B €€ HMMAaHEHTHOM HUCTO-
puueckoM pasButum» (Jloroc. 1911. Ku. 1. C. 229). ITo3xe B 1913 r. oHa nomxy4ut
3aka3 or DCBE'® moaroToBuTh MOMOMHEHME K OCHOBHOI CTaThe, HAHMCAHHON
Ba. C. ConoBbeBbiM, Kacaromeecs: TBopuecTsa B. Bynara nocne 1892 r. [22].

K cnoBy ckazate, cpeau Ooiiee AecsITKa CTaTei, MPUHAIICKAIIUX B ITOM
clioBape ee mepy, ecTb NpumeuaTenbHble cTaTbu 0 ¢uiocodax H. bepasere u
A.U. BeenenckoMm. Bo3amM0kHO, B 3TOM CJIOBape €CTh U CTaThH, MOATOTOBICHHBIE
Bacunuem CezemanoM. DToT >xaHp OblT eMy Xopoio 3HakoM. [1o kpaiineit mepe,
Ha cTpaHunax «Jloroca» MHe BCTPETUIINCH JIBE €r0 HeOObIINEe paboThl: peLEeH3Us
Ha nucceprammio Jleccuepa «Die platonische Lehre von den Seelenteilen nach
Entwickelung, Wesen und Stellung innerhalb der platonischen Philosophie» [23]
u peuensus Ha kHury Ku. C. BonkoHckoro «BelpasurensHblii yenosek; Boipasu-
TenpHOE cIToBO» [24]. B aTOM 3xe Homepe B pazaene «Kmaccuku. Uctopus gunoco-
¢un. CoBpemenHsle punocodbn» HAXOAUM Ha OJTHOW CTPAHUIIE U JIBE HEOObIINE

15 TakuM MaHEpOM OHA MHOT/IA MOINCHIBANIA CBOU PELICH3HUH U CIOBAPHEIE CTATHU.
16 Hopplii sunuknoneaudeckuii ciosapb. CII6.—IIr.: Usg-so ®. A. Bpokrays u W. A. Edpon,
1911—1916.
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3aMmeTkH 3a noanuckio M[unopamoud]: L.Suali. Introduzione allo studio della
filosofia Indiana Pavia u J.Burnet. Die Anfinge der Griechischen Philosophie
(JIoroc. 1914. Towm I. Bemyck 2. C. 336). Kak MbI IOMHHM, €€ OIIBIT PELIEH3UPOBa-
HUSI HaUMHAeT ckiaapiBaThes ¢ 1908 r. Ha crpanunax «Kypnan MunucrepcTsa
Haponanoro IIpocsemenus» (}KMHH)”. HecomHeHHO, 4TO €€ TaJaHT aHaJIHUTHKA,
¢unocodckass 3pynuLds M BBIBEPEHHBIH SHEPrUYHBIA CTUIb (PHIIOCO(CKOro
MUChMa CIIOCOOCTBOBAIM TOMY, UYTO B 3TOM IPECTHKHOM KypHalle HAIIUTH CBOE
MECTO ¥ HECKOJIBKO ee cTaTeil: «JBa yuenus o Bpemenn: Kanra u beprcona» (1913);
«Y cioBHsI BO3MOKHOCTH penuruo3Hoi Beps» (1916); «Cyn u ocyxnenue» (1917).

IpamMbl uCTOpMKn 1 BO3BpaLLeHne B unocodpckoe obL,ecTBO

K coxanenuto, u «Hosble unen B punocopum», u «LlenpHoe 3HaHUE», U KYp-
Hal «JIorocy», NesATenbHOCTh KOTOPBIX CBsi3aHa ¢ uMeHamu Ce3emana u Munopano-
BHY, NIEPECTANIA BBIXOJUTH MOYTH Cpasy Iocie Hadana [lepBoil MUpPOBON BOMHBI.
B Ouorpadusix 060ux ecTb CTpaHUIbl, CBA3aHHBIE C TOOPOBOJIBUYECKUM CITYKEHUEM
Ha (pponTax B kauectBe Meauka (CesemaHn) u cectpor muiocepaust (Musopaso-
BHY). 3aTeM BMemanacek pesoonus 1917 r. [IpuBbelunbIe )KypHaibl Tak U HE BO3-
OOHOBWJIN CBOEU NIE€ATENbHOCTH. 3aMETHUM, YTO MyOJMKAIMKU A0 PEBOJIIOLMM He-
IUI0XO OIuTaYuBaiuch aBropam. M Ceseman, 1 MunopaoBud Temneps erie 60biie
3aBHCENM OT IPEenoJaBaTesIbCKUX 3apaO0TKOB U COBMEINAIN MHUCATEIbCKYIO Aes-
TEJNBHOCTB (CKOpee B CTOJ) € MPEenoJaBaHUeM B PA3IUYHbIX YUEOHBIX 3aBEICHUSX,
YTO NOATBEPKIAIOT M ApXUBHEIE JOKyMeHThI ', B cipaBounuke «Hayka B Poccum»
Mbl HaxXxOJMM MX HMMEHa IIOYTH Ha OJHOM YHMBEPCUTETCKOW Teppuropuu. Mms
Bacwmmst Ceszemana ykazaHo B pazjaene mpenogaBarenceit ¢uiocopun CaHKT-
[TerepOyprckoro yausepcuteta [25. C. 16]. Kcenus MunopanoBud yrnoMiuHaeTCs
B onucaHuu cocrasa Ilerporpaackoro xeHckoro ynusepcurera (ObiBiive becrty-
xeBckue Kypesl) [25. C. 24]%.

[Tocnennue «myOnukanmonnsie» coBnaaeHus Bacunus Cesemana u Kcenuu
MunopanoBud ObLTH CBSI3aHBI C KypHajaoM «Mpeicib» (1922). B mepBom HOMEpe
BbIIIIJIA CTaThsl Bacunusg OmuibeBuya «ICTeTUYECKask OL[EHKA B MCTOPUU UCKYC-
ctBa» [26]. Bo Bropom HOMepe — ctaths Kcennn MuxaiinoBusl «Ponb meradu-
3ukd B ¢uinocodpumn» [27]. 3a0aBHBIA Ka3yC Mbl HAXOJWM B PELIEH3UU HA ITOT
BTOPOI HOMEP, U3 KOTOPOW BUJHO, YTO PELIEH3EHT U HE MTOI03PEBAET, YTO aBTOP C
dbamunneir MunopanoBud — jkeHUIMHA. .. «C pagocTbio Mbl KOHCTaTUPYEM, YTO
pabota ¢unocopckoit Mpicnu B Poccun nmpopomxkaercs <...> Ecinu Obl HE HOBOE

17 UI3BeCTHO 0 €€ CEMH Pa3BEPHYTHIX PELEH3USX B 9TOM kypHaie (1908—1913), B ToM umncrie v Ha
«BBenenne B puocoduron H.O. Jlocckoro (1912).

18 Cwm., manpumep: LITUA CII16. ®orp 306. Omucs 2. Jleno 50. Yuunue ¢ IporpaMMol THMHa3HIA
IIPU €BaHTEIMYECKO-TIOTePaHCKON mepkBu cB. AHHHE (T. [lerepOypr-Ilerporpan): 1736—1918.
Ceseman B.3. Kpaitaue gater — 1917.

19 T'ne-to pamom u no6peiii komtera C. Teccen. B MicToprdeckoM apXUBe XPaHHUTCH JOKYMEHT
o nonycke ['eccena Ceprest MocudoBuya k 4yTeHHIO JIEKIUil B KayecTBe NpuBat-jaoueHTa Mmnepa-
topckoro Ilerporpaackoro ynusepcurera. LITMA CII6. ®onx 14. Omuce 1. [Jemo 10866.
[Merporpan. 1819—1918. / lena Coera. 1819—1916 rr.
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MIPABOIKCAHUE, TO, CY/sI 110 TIEPBOMY BIICUATIICHUIO, HUYTO HE OTINYAIIO OBI TMO-
CJIEPEBOIIIOLIMOHHYIO ,,MBICIIB OT cTaphiX ,,BompocoB ¢unocopun u mncuxoino-
run®. <...> B ormaBieHun MbI BCTpeuaeM 3HakoMmble uMmeHa: A.W. Brenenckwii,
9.JI1. Pagnos, H.O. Jlocckuii, ®.®. 3enunckuii, H.H. SIxoBneB. He nomnio nuww
K.M. Munopaoosuua (xypcuB Ham. — H. O.). <...> WHTepecHa 1o 3aTPOHYTHIM
npobiieMaM, XOTS M HECKOJIBKO CMYTHO HalucaHa cTaThsi Munopadosuua ,,Ponb
MeTtapusuku B punocopun. Tesuc aBTopa — Meradu3rKa HE €CTh 3HAHHE U HE
JIoJDKHA OBbITh 3HAaHUEeM» [28. C. 376—378].

JByms Baxkueimumu s Cesemana u MusopasoBud paboTaMu B KypHaie
«MBPBICTBY» CHMBOJIMYECKH 3aBEPIINUIIOCH HE TOJIBKO COBMAACHUE U3AATEIIbCKUX TEP-
PUTOPHI ABYX TaJTaHTIUBBIX MPEACTABUTENICH PYCCKON yHUBEPCUTETCKOM (humoco-
¢buu, HO 3aBeplIMIach U caMa BO3MOXKHOCTH coBmanath. C 1922 r. mpuBbldHOE
obouM ¢unocopuyeckoe CooOIIECTBO B Ipeeinax Poccuu mpekpaTuio CBOE CyIiie-
CTBOBaHHE. 3aKPBIBAIKNCH JKypPHAJIbI, B KOTOPHIX OHM IyOJHKOBAINChH. Bacumuii
Ceszeman nociie 1922 r. 3aHUMalCs MUCATENbCTBOM YK€ B sMurpanuu, a Kcenus
Munopanosuy nocne 1922 r., Xxots u paborana MHOTO, HO HUYETO He OIyOJIUKO-
Bana. U3 ee nmucem PannoBy mbl 3HaeM, uto B 1920—1921 rr. ero no 3akazy uzaa-
TenscTBa 3.1. Fp)Ke61/1Ha20 OBLITM TTOATOTOBJICHBI /1Be KHUTH: «Ilcuxomorust: yued-
HUK» 1 «YTO Takoe Haykay». OOe KHUTH B CBET HE BBIILIU, XOTA, KaK CIEeIyeT U3
MUCEM, PYKONHUCH OBLIIM UMEHHO MPUOOpETeHbl U3JaTeNbCTBOM. MecToHaxox/e-
HUE pyKomucel Hen3BecTHO. B muceMax k PajyioBy ynoMuHaercs v 3aka3 Ha niepe-
Bon II.A.TonbOaxa, xotopbiii Obul momydeH B 1921—1922 rr. MunopanoBuy
JIOJKHA ObLIA €ro BHIMOMHUTE coBMecTHO ¢ O.A. Bonoso3osoii’!. Kakoe uMeHHO 1Ipo-
M3BEJICHHE TIEPEBOTMIIOCH U TT0 3aKa3y KaKOTr0O U3/IaTeNIbCTBA, YCTAHOBUTH HE YIAJIOCH;
MECTOHAX0XKJICHHE PYKOITUCH HEM3BECTHO. 113 Goniee paHHEro HOBOT'OTHE-TI03IPaBH-
tenbHOro (1918/1919) nucema k DpHecty JIbBoBHUY y3HaeM elie 00 OHOM TEKCTE,
B paboOTy HaJ KOTOPHIM OHa BKJIAbIBajia 0COOBIE CMBICIBI, H KOTOPBIN Mpochia
PannoBa mpouecTs: «coobmato Bam, uTo, sxenas ObITh qoCTONWHON Bac yuenuriei,
s TUIIY TeHHalbHOE MPOW3BeleHne, Ha3biBaeMoe “BBenenuem B ¢umocoduio”
[5. C. 156—157]. Heu3BecTHa nanpHeias cyib0a U 3TOTO TEKCTa.

BmecTO0 3aknioyeHus

B cyns6e Bacwims Cesemana u Kcennn MuiopagoBud COCTOSIIOCH eIlie
OJTHO — Tparu4eckoe CoBMajieHHe: 00a MPOIUTH Yepe3 apecThl U cChlIku. OH He-
CKOJIBKO TT03KE, YeM OHA, U BCE-TaKU yCIeN peaduIuTUPOBATHCS pH ku3Hu. OHa
CTHUHYJIA B JIarepsx (TOYHAsl 1aTa U MECTO HEU3BECTHBI), U peaOuInTAIs IpUIILIa

20 B npemucnoun Y. CaBkuHa, IIOATOTOBHBIIETO IIEPBYIO TyOMKanuio cratbn CeseMana « OCHOBBI
CIIaBSTHOIIBCTBAY, YIIOMHHAETCS, UTO B bepimuHe HeKoTOpoe BpeMst Moo 1oi mpodeccop Bacwmmii
OmuibeBry Ce3eMaH 3apabaThiBail Ha KHU3Hb B U3aTebeTBe [ 'pikeduna (cm. [29. C. 64]).

2! Onbra AnexcannposHa Bogosozosa (1882—1933), nous ¢unocoda A.W. Beenenckoro. [Tocie pe-
BoyroLuu sMurpuposaia B Ilpary. B BocnomuHanusx JIOcCkOro omuchBaeTcsl Jpama €€ BOJBHOIO
yXOJ1a U3 JKU3HU I0Cie caMoyOuiicTBa Myka Bacumust BacunbeBrya BojioBo3oBa (1miocie moOes
rutiaepusMa B ['epmanuu oH Bl B riryOokyro nernpeccuto) (eM. [13. C. 116]).
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K HEel MHOTro mno3xe nocmeptHo. B yronosuom paene Ne I1-18325 B oTHouIeHun
Munopagosrny Kcenun MuxaioBHbI, KOTOPOE B HACTOSIIIIEE BPEMSI HAXOJUTCS B
apxuBe Y®CB Poccun mo Camapckoif 0051acTH, COXpaHUIMCh, K CUYACThIO, pac-
CKa3bl MEMYapHOI'O XapakTepa U YepHOBUKHU ee (HUiIocoPCKo-IyOInIUCTHIECKON
pabotsl 1918 r. «Yepnas kputnka: (o K.—/I-tax u o 6ospiieBukax)». IMeHHO 3Ta
CTaTbhsl ObLIA €l BMEHEeHa IpU apecTe Kak KOHTPPEBOJIIOLMOHHAsL. B oTBeT Ha Moe
oOpalieHre B apX1B MHE ObUIH MPUCIAHbI KOITUU BCEX PYKOMUCEH U IMYHBIX JOKY-
MEHTOB, COXpaHMBIIMUXCS B Jeje. Paccka3pl MeMyapHOro xapakTepa BOLUIM B
KHUTY U30paHHbIX paboT Kcennn Muxaiinosusl [30].

B onnoM u3 nucem PannoBy B 1922 r. Kcenunst Munopanosud Hanucana: «Bcest
Mos 0eia B TOM, UTO Y MEHsI €CThb MOs UCMUHA, KOTOPask pOCTOM ropas3io 0oJjblie
MeHs caMoi. S 3Hato, uTo eciu Obl KorIa-H1UOYAb MHE YJaJIOCh CKa3aTh €€ BO BCEi
MTOJIHOTE, TO 3TO OBLIO OBI YTO-TO OYEHBb BaKHOE M 3HauuTenbHoe» [S. C. 162].

Kaxoii nucarens He MedTaeT ycHeTh BbICKa3aTh ceOsl BO BCEH MOJHOTE...
Kakoli nucaTenb He BEPUT, YTO y HETO €CTh U1 MUpa HEUTO OYEHb BAKHOE U 3Ha-
quTeNnbpHOE. .. Meutanu 00 3toM u Kcenust Muxaiinosna Muniopamgosuy u Bacwmii
OmumibeBnd Ceseman. OHM (HOPMUPOBAINCH U 3asBHIM O ceOe Kak (puiocodsl
B niepBoit yetBepTH XX B. K coxanenuto, Buxpu llepBoit MUpOBOI BOMHBI, PEBO-
mrorust 1917 1., apecTsl U CCBUIKH CHITPANIN JPpaMaTHYECKYIO POJIb B UX OHOTpadusx
U HE TI03BOJIMJIM, BEPOSATHO, OCYIIECTBUTHCS BCEM TBOPUECKHM 3aMbICIIaM M Med-
taM. Ho, ecnu cerogHs, CTO JET CIyCTs, Mbl BHOBb M BHOBb BO3BpAILLAEMCS
K UX Ouorpadusam, uaesM U TeKCTaM, 3HaYUT, OHU BCE XK€ YCIENH CKa3aTb MUPY
HEYTO OYEHb Ba)KHOE U 3HAUUTEIBHOE.
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Introduction

Vasily Sesemann is primarily known as a philosopher who created a
transcendental system of critical realism. His philosophy emphasizes the primacy
of direct intuitive experience of the world around. The intuitive aesthetic experience
of the world serves as the basis of all logical and scientific constructions. Sesemann
argues that the life of consciousness is impossible without various objectifications
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and embodied self-consciousness. Thus, the philosopher’s theory of knowledge and
aesthetics presupposes an original theory of consciousness. In manuscripts on the
relationship between matter and spirit found in the manuscript archive of Vilnius
University, as well as in Self-Knowledge, Self-Consciousness, and Objectification,
Sesemann elaborates an ontology of consciousness, in which he scrutinizes the
nature of consciousness, its objectification and the relationship with the
subconscious, emotions, and volitional action. Researchers of Sesemann’s
philosophy often interpret his views as an extension of neo-Kantian philosophy
[1—3], but I insist that Sesemann’s theory of knowledge and aesthetics must be
understood in the context of early phenomenology [4—6]. Sesemann, in his study
on objectifying and non-objectifying knowledge, had already tried to show that
consciousness is interconnected with self-consciousness, and this interconnection
involves a dynamic process of interaction between consciousness and
subconsciousness. | discussed these problems in an article in which I compared
Sesemann’s and Moritz Geiger’s positions [7]. Manuscript studies on the nature of
consciousness essentially complement this concept. Sesemann indicates the non-
reducibility of the life of consciousness to physiological and chemical processes
and simultaneously rejects the dualistic opposition of spirit and matter, soul, and
body. The article aims are to show that the concept of consciousness the philosopher
elaborates is essentially phenomenological.

Sesemann’s “Metaphysical-Anthropological”
Manuscripts and the Philosophy of Nature

In Sesemann’s heritage, there is a collection of manuscripts that can be
conventionally called “metaphysical-anthropological.” Presumably, most of these
are fragments of the philosopher’s last major work entitled 7The Relationship of
Spirit and Matter which was written in a camp in Tayshet in 1950—1955 r. [9].
Fragments of this treatise also include the manuscripts Self-Knowledge, Self-
Consciousness and Objectification [10] and Subjective and Objective Attitudes of
Consciousness, Their Difference and Relationship [11]. The cross-cutting theme
that unites all these texts is the problem of consciousness and its nature. The
philosopher explores the biological roots of consciousness and exemplifies how
spirit and matter are intertwined in embodied consciousness. Sesemann argues that
the concepts of physical or physiological determinism do not allow us to understand
the life of consciousness. To know consciousness, one must rethink the
philosophical assumptions of biology. So Sesemann explores questions about the
philosophy of nature and tries to show that nature must be understood as subjective
life and that there is an expedient order in nature. The integrity of the laws of nature
cannot be explained if nature is studied only as a subject of natural science. An
understanding of nature requires a metaphysical knowledge of the relationship
between spirit and matter. Sesemann was interested in the problems of the
philosophy of nature as a university lecturer. There is a preserved typewritten
Lithuanian version of his special course Philosophy of Organic Nature [12], which
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was delivered at Vytautas Magnus University (Kaunas) even before World War II.
Sesemann states that the natural sciences divide complex phenomena into separate
elements and establish the principles of these elementary processes. Yet, we must
also focus on those facts that testify to the presence in nature of structural
regularities and peculiar gestalts, which do not depend on the quantitative side of
these processes. Sesemann suggests that in inanimate and living natures the laws of
structurally organized integrity are active [12. P. 84].

Sesemann, evidently, was familiar with the latest achievements of 20th-
century science. In his manuscripts, the philosopher often cites examples from the
latest theories of biology, physiology, physics, and cosmology. Sesemann interprets
these concepts and critically reevaluates the metaphysical assumptions of the
natural scientific approach. He tries to avoid the limitations of the object approach
and understands nature not as the sum of individual elements but as a structured
whole. Sesemann adopts the view that nature is rational and that the human mind is
just one form of this rationality.

Biological Foundations of Consciousness

In the first half of the 20th century, numerous philosophers paid particular
attention to the philosophy of life and to the studies of the philosophical problems
of biology. A conviction formed that positivist materialism and a mechanical
explanation of life were incapable of revealing the essence of vitality. Henri
Bergson and Wilhelm Dilthey proposed that life be studied not by natural scientific
methods, but by methods that could reveal the non-reducible specificity of life. The
relationship between nature and spirit was explored not only by philosophers of life
but also by phenomenologists.

Edmund Husserl, after his discussions with Dilthey at the beginning of the
20th century, devoted several lecture courses to the topic “Nature and Spirit”
[13; 14]. Building on the ideas of Bergson, Dilthey, and Husserl, philosophers such
as Nicolai Hartmann, Max Scheler, and Helmuth Plessner developed a
philosophical anthropology that combined human knowledge with a critical
understanding of the philosophical foundations of biology. Plessner, e.g., was
convinced that the question of life was the central question of 20th-century
philosophy. The thinker argued that anthropology should make use of the
achievements of empirical research in biology since man is the most evolutionarily
developed organic being, whose vital expression of the spirit is inextricably linked
to his bodily nature. Biology and the philosophy of nature must be understood when
rejecting the naturalistic interpretations that characterize the natural scientific
approach. The task of philosophy is to use the accumulated experience of
understanding life in the sciences of spirit [15. P. 76—77].

Sesemann’s studies of consciousness echo the ideas of Bergson, Scheler, and
Plessner. Sesemann published in 1930 an extensive review in the Lithuanian
language of Plessner’s major work Steps of the Organic and Man: Introduction to
Philosophical Anthropology [16]. In the review, the Lithuanian philosopher
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specifically emphasized the unified basis of biology and anthropology, as well as
the criticism of naturalistic positivism. This review can be considered an
introduction to later studies of the relationship between matter and spirit. Sesemann
argued it is most important to study the living organism and how the relationship
between body and soul is realized in it. The philosopher criticized the dualism of
body and spirit and called for a reliance on the direct experience of life. Sesemann
agreed with those philosophers of life who rejected Cartesian dualism and defended
the non-reducibility of life to material processes. Life cannot be understood from
the dualistic division of body and soul. Life cannot be explained by physics,
chemistry or solely based on physiology and anatomy. Life must be understood as
intensely interconnected with the surrounding world [16. P. 75]. The organism must
be able to orient itself in space and feel the dynamic change of its body position.
This wouldn’t be possible without the experience of one’s body. Sesemann states
that the ability to experience one’s own body in connection with the surrounding
world and to distinguish one’s own body from other bodies distinguishes a living
organism from a machine mechanism [16. P. 76].

Life as an Interconnection of Matter and Spirit

Sesemann, analyzing the relationship between matter and spirit, tries to show
that in matter there is already a desire for consciousness and a desire for perfection.
The philosopher is convinced that the study of the vital foundations of anthropology
is impossible without posing metaphysical questions. The latter should indicate
possible answers about the meaning and values of human existence. The study of
the unity of matter and spirit, according to Sesemann, presupposes two
metaphysical foundations. First, the structure of the universe and all the processes
occurring in it are rational in the sense that they are governed by the laws of a single
system in the world. The general laws of the system are specified and manifest in
certain areas. The organization of cosmic rationality is manifested because the
individual parts or elements are subordinated to the whole by their structures and
dynamics, and the individual laws gain purposefulness. Second, Sesemann argues
that the individual domains of being are coordinated with each other and that the
higher layers are based on the lower ones. Plants are grounded in inanimate nature,
and the animal world is grounded in the plant world. Some argue there is a
historical-evolutionary relationship between the lower, simpler forms of being and
the higher, more complexly organized ones. Thus, the ability of matter to evolve
and move from lower forms of organization to higher ones is recognized. It is a
process of differentiation in which the spiritual beginning manifests itself [9. P. 26].

Sesemann’s metaphysical manuscripts in the Vilnius manuscript archive are
sometimes difficult to understand because they are fragmentary. Some of them are
untitled, and the order is difficult to determine. However, it can be stated that the
main thoughts repeat the aspects of the philosophy of nature already mentioned. In
them, Sesemann concludes about the fundamental unity of spirit and matter. First,
spirit and matter cannot be juxtaposed and dualistically opposed to one another as
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independent of one another; their distinction and opposition are secondary,
derivative, and can only be understood based on their fundamental unity. Sesemann
states that the material can only be material in the sense of modern science by
encapsulating the spiritual; the spiritual cannot otherwise manifest and operate as
in the material and through the material. Distinction and opposition between spirit
and matter are possible only based on their synthesis and interrelation. Second, the
unity and interrelation of the spiritual and the material manifest itself above all in
the field of knowledge and scientific knowledge. Sesemann believes the spiritual is
cognized only in and through the sensuous material. Third, the connection and unity
of the spiritual and the material in human existence itself also determines the two
basic attitudes of human knowledge: the object or objective attitude and the subject
or subjective attitude, and the relationship between these two attitudes. This
relationship is revealed in the basic cognitive correlation between subject and
object. Despite all the positivistic attempts to investigate psychic life based on the
“objective” method, to subordinate psychology to physiology, to explain the
spiritual from the material, Sesemann confesses that knowledge is not exhausted by
the subject aspect alone, behind it there is always the subject aspect hidden in the
unconscious, revealing itself only in the self-conscious, reflective consciousness of
itself [9. P. 26].

The knowledge of the unity of spirit and matter is fundamental to Sesemann’s
entire system of philosophy. The ontological monism of spirit and matter
substantiates the materially sensual phenomenality of the spiritual (theory of
knowledge, aesthetics, philosophy of culture). Spirit must be expressed sensually
and embodied materially. Finally, the corporeal embodiment of a spiritual being
cannot be reduced to objectivity. Human and natural beings must be cognized
through a subjective attitude. The pinnacle of the knowledge of consciousness and
its nature is the consciousness of the self as a subject, in its non-objective being.
Thus, we can affirm that the correlation between object and subject turns into a
correlation between objective and subjective existence. These correlations are
grounded in the unity of spirit and matter.

Consciousness and Self-Consciousness

Sesemann understands consciousness as a dynamically developing whole in
which self-consciousness is implicitly present. This self-consciousness is the basis
of self-knowledge. The development and deepening of consciousness are based on
the ability to recount self and to be aware of self without turning consciousness into
an alienated object. Sesemann revealed the relationship between consciousness and
self-consciousness in his works On the Problem of Pure Knowledge [17], Subject
and Non-subject Knowledge [18], and The Rational and the Irrational [19]. The
philosopher argued that the main feature of self-consciousness is the direct and pre-
reflexive awareness of self. Pre-reflexive self-consciousness is the basis of
objectified self-consciousness. Consciousness and self-consciousness are not two
separate acts, but coexist in unity, complementing each other. Consciousness and
self-consciousness coexist in every activity, be it thinking, perceiving, imagining,
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or remembering. Sesemann also returns to the relationship between consciousness
and self-consciousness in his text Self-Consciousness, Self-Consciousness and
Objectification.

The relationship between consciousness and self-consciousness is evident in
all experiences and is the basis of a person’s identity. The presence of self-
consciousness in consciousness is the basis of the unity of the self (I). The human
self is a sedimentation of the activity of self-consciousness. Sesemann argues that
in self-consciousness, there is no separation into subject and object. Self-
consciousness creates the possibility of self-knowledge by direct and pre-reflexive
self-perception. Just as importantly, self-consciousness is corporeal — it is not
simply embedded in the human body. Self-consciousness is an integral part of
experiencing one’s own body. Experiencing one’s own body is radically different
from experiencing someone else’s body. Self-consciousness in this sense is bodily
self-awareness. It should be noted that Sesemann has described the experience of
living one’s own body in a variety of his studies. For instance, in Gnoseology,
published in Lithuanian in 1931, the philosopher separated two approaches to
corporeality: “We can unravel our body in two ways: either in the same way as
other bodies, i.e., by examining or touching; or in a way in which other bodies are
not available to us, namely, we realize our body by inner organic sensations; and
only these inner organic sensations allow us to separate our body from any other
one” [20. P. 296]. Sesemann also studied the problems of embodied consciousness
and the objectified body in his Time, Culture and Body. To the Knowledge of the
Cultural Tasks of Our Time [21]. He developed the phenomenology of corporeality
under the influence of Scheler and Plessner [9]. Husserl’s research at the moment
was not yet widely available. The corporeality of consciousness and its relationship
to biological reflexes and instincts is an important topic of reflection in many of
Sesemann’s camp manuscripts.

The Objectification of Consciousness

Sesemann is continually turning to subject and non-subject (objectifying and
non-objectifying) knowledge. In Self-Knowledge, Self-Consciousness, and
Objectification, he critiques various forms of objectification of consciousness.
Sesemann believes that the natural-scientific approach simplifies consciousness and
fails to grasp the specifics of subjective being. Consciousness is most often reduced
to material processes and substance. The same is true of corporeality. The living
body is investigated the same way as any other body. Thus, consciousness is
removed from corporeality. Reduction of the living body to physical and chemical
elements leads to complete desubjectification of corporeality. The natural-scientific
approach seeks to remove any manifestation of anthropomorphism, yet it simplifies
the embodiment of a living nature. The phenomenon of psychic subjectivity should
be investigated by psychology. After all, in the experience of the world, not only
the properties of objects are given but also the experiences of the particular subject.
However, in psychology, especially in its naturalistic version, the subjectivity of
consciousness is not the main topic of research. Sesemann emphasizes that
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psychology assumes a parallelism of mental and physiological phenomena but
reduces mental phenomena to physiological ones. Psychology, influenced by
positivism, understands the psyche as dependent on its material beginnings.
Consciousness becomes an epiphenomenon of physical phenomena [10].

From Sesemann’s standpoint, we should not speak of the causal determination
of the psyche, but of the interaction of physical and mental phenomena. If the
psyche is understood as a determinate object, then the subjective aspect is
definitively removed from it. Any self-observation turns into the knowledge of an
external object. An opposition between the observer and the observed is asserted.
The objectification of self-observation leads to a distancing from the self and
undermines the direct connection with the self. Sesemann argues with behaviorism,
which insists on objectifying the relationship with the self and rejecting self-
observation as a method of psychology. He believes that even the denial of self-
observation does not mean a complete rejection of implicit self-consciousness,
which is assumed in any form of psychological knowledge grasping at
comprehending the meaning of mental experiences [10]. Indicatively, this critique
of objectivism and the denial of the naturalistic approach to the study of
consciousness are entirely consistent with the phenomenological approach as
represented in the works of Husserl and Merleau-Ponty.

Another, no less important feature of objectification, according to Sesemann,
is that the scientific knowledge of thinking is impossible without logical
objectification. The philosopher argues that the fixation of thinking structures by
logical forms requires unambiguous definitions. Thinking is subject to logical laws.
Living thought is objectified and takes the form of concepts, judgements, and
deductions. The objectification of thought, according to Sesemann, takes place in
logic and through language or other forms of sensual symbolization. We can say
that Sesemann understands symbolization as the essence of any — not only
scientific but also cultural or artistic — objectification.

Symbolism is inherent in any knowledge or aesthetic experience, which begins
with direct intuition and transforms into objectified forms of formalized knowledge.
Sesemann strives to highlight the compatibility of forms of direct intuitive
knowledge with forms of objectified symbolic knowledge. Knowledge is primarily
directed toward knowledge of the external world and only incidentally comes to an
understanding of subjective being.

Sesemann understands consciousness as a practical interaction with the
environment. Consciousness, as a volitional action, is inherently rational because
consciousness considers and evaluates the circumstances in which we must act.
This rationality and adaptability of action are objectified in habits. Habit is a kind
of sedimentation of behavioral schemes. The philosopher believes habits are not the
basis of rationality, but, on the contrary, habit as a scheme of action is possible to
the extent that it is rationally grounded.

To summarize, it can be argued that Sesemann understands objectification as
a twofold process. On the one hand, objectification destroys the subjectivity of
consciousness and objectifies its living nature. Objectification, like symbolization,
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is necessary for the development of consciousness, the acquisition of formalized
knowledge, and the achievement of aesthetic expression. We can speak of a peculiar
dialectical correlation between the objective and the subjective in Sesemann’s
philosophy. Ontologically, subjectivity is not only justified by objectivity but also
justifies objectivity itself. Subjectivity becomes a necessary part of the dynamic
development of objectivity.

Emotional Core of Psyche and Sub-Consciousness

Sesemann argues that subjective feelings and moods are revealed, developed,
differentiated, and realized through objectification and symbolization. Without this,
feelings remain indefinite. This is important because the psyche is intrinsically
connected to feelings and affects. They produce positive or negative effects on the
subject’s life; they are, therefore, the basis of values and evaluation. First, feelings
and their positive or negative intensity are related to the orientation of feelings
toward objects. Feelings change depending on the quality of the content of the
object. Feelings are characterized by a correlation between the experience of feeling
and the content of the object of experience. The philosopher emphasizes that
feelings manifest themselves as an intentional relationship with the world around
them. Intentional feelings are directed toward specific objects that motivate them
as a goal and cause. These are feelings such as sympathy, love, hatred, envy, anger,
fear. The second group of feelings is state feelings in which there is no explicit
intentionality. They are not directed toward specific objects. State feelings are the
awareness of some subjective states motivated by the situation experienced. Such
states are neither purely bodily nor purely mental. They are most often associated
with moods and feelings of self [10]. Sesemann argues that these states, despite
their objectlessness, do not cease to be intentional. They do not have an object, but
they seek it, and upon finding it, they discharge, revealing themselves. Most
importantly, these moods have intrinsic meaning, and they are meaningful to the
subject. Thus, Sesemann understands moods as a person’s incompletely realized
relationship with the world around and with themselves.

Sesemann argues the senses arise as an extension of embodied instinctive
action in the world. Instinctive reflexes and bodily localized sensations become
more or less conscious feelings. But being subjective, the senses remain objectively
indeterminate and are therefore most often considered subconscious. Sesemann
states that conscious life must be understood as a stream of consciousness in which
each moment and element is defined through its relationship to other moments and
the personality of the experiencer. Consciousness is one, but it is a dynamic unity
of different layers. Just as importantly, consciousness is dynamically
interconnected with the subconscious, with instincts and cravings. Sesemann
understands the correlation of intuitive and logical knowledge as different levels of
consciousness — it is the interaction of hot and cold knowledge. There is no clearly
defined boundary between them. Therefore, the subconscious might encompass the
whole consciousness when it goes into unconsciousness mode. In another vein, the
subconscious itself also has different levels of consciousness [10].
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According to Sesemann, most people experience relationships with other
people and living beings as empathic knowledge. Empathy is not just sensory
perception; it is the sensory experience of expressions of another’s life. To
empathize with another is not to experience subjectively. Empathy is an objective
experience because it is guided by the immediate expression of living beings.
Sesemann obviously borrows his concept of empathy from early phenomenology.
The philosopher refers to the research of Scheler, who argued that the possibility of
understanding another’s life through bodily expressions proves the general unity of
life in its various manifestations. The topic of empathy was particularly popular
among early phenomenologists. One may recall the works of Edith Stein and Moritz
Geiger. Geiger, following Scheler, argued that man experiences nature primarily
empathically. Man lives not only in nature but also experiences an essential unity
with it. In nature, therefore, what matters most is life and sensitivity to its
expressions [22]. For Sesemann, the ability to understand the expressions of life
and empathically empathize with other life is nothing less than an openness of
consciousness. It is the transcending of immanence and the knowledge of being
independent of the subject. To summarize, Sesemann rejects the traditional
opposition between objectivity and subjectivity. There is no need to eliminate
subjectivity to achieve objectivity in the knowledge of the life of consciousness.
Objectivity is attainable through the intersubjective confirmation of the validity of
one or another subjective experience.

Conclusions

Vasily Sesemann’s manuscript Self-Knowledge, Self-Consciousness, and
Objectification belongs to a group of texts written in 1950—1955 in which the
philosopher discusses the nature of consciousness and the metaphysical correlation
of spirit and matter. In these manuscripts, the author analyzes the integrity and
wholeness of the natural world and the embodied unity of spirit and matter that
manifests itself as the existence of life in the world. Sesemann insists that, on the
one hand, consciousness cannot be explained materialistically when it is reduced to
physiological or physical processes; on the other hand, it cannot be explained
idealistically when consciousness is opposed to the body and embodied existence
in the world. Sesemann elaborates on a phenomenological conception of
consciousness. The philosopher argues that consciousness should be studied using
a subjective rather than an objective approach. He understands consciousness as an
intentional relationship to the world and ourselves. Consciousness is as a structured
totality of experiences in which all experiences are linked by semantic connections.
Consciousness is embodied bodily. Consciousness is always accompanied by self-
consciousness and subconsciousness. Self-consciousness may be pre-reflective or
reflexive. Consciousness can be more conscious or less conscious. Sesemann
asserts that consciousness is an activity in the world and an openness to the world.
Consciousness is empathetically connected to other consciousnesses and life forms.
Consciousness is a living corporeality, so it reacts emotionally and evaluates the
world around it.
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YenoBeueckoe CO3HAHUE B CBOCH THHAMHUYECKOHN MOJBMKHOCTH M CO CBOEH
CIIOCOOHOCTBIO K Pa3BUTHIO, YTIYOICHHUIO U PACIITUPEHUIO, COJCPIKUT B ceOe yKe B
OoJTbIIIEH WM MEHBIIIEH CTEIIEHH MOMEHT CAMOCO3HAHHMS, U3 KOTOPOTO B JAajIbHEH-
IIEM BBIPACTAET CaMOIIO3HAHUE B MOJHOM CMbICIe ciioBa. CaMOCO3HAHME MTOTEH-
[HAJIbHO WM aKTyaJbHO COMPOBOXKIAET BCAKUI aKT MEpeKHUBaHHs M MMO3HAHUS,
CO3HATEJBHOTO JACUCTBHS. DTO CKa3bIBACTCS YK€ B TOM, YTO MOE TEJIO, XOTSI OHO C
MaTepuaTbHOH (TPEIMETHOM) CTOPOHBI TAKOE JKE TEJIO KaK BCe APYTHe MaTepHallb-
HBIC TCJIa; OHO B TO XK€ BPEMA paJUKAJIbHO OTIIMYACTCA OT HUX TEM, YTO OHO €CTh
MOE TeJI0, YTO BCE T€ BO3ICHCTBUS, KOTOPhIE OHO HCIIBITHIBAET U3BHE U TE IPO-
IIECChI, KOTOPBIE MPOTEKAIOT B HEM (Kak (YHKIIMOHMPOBAHUE €r0 OPraHoB) Mepe-
’KUBAIOTCS M CO3HAIOTCS KaK MOM OIIYIICHHS, BOCIIPHUSITHS, TyYBCTBA — IOBCIOILY
MNPUCYTCTBYCT HA NCPCAHCM IIJIaHC WJIK 3aJHEM IIAHEC MOMCHT CaMOYYBCTBUS. 4!
JlaKe B MOMEHTBI ITOJTHOTO CaM03a0BEHUSI, TOJHOTO MOTPYKEHUsI CO3HAHUS B 00b-
C€KT UJIn HeﬁCTBHG, COXPAHACTCA BOSMOXHOCTDb U CIIOCOOHOCTH K BCIUIBITHIO HA I10-
BEPXHOCTh, BO3BPAIIICHUS CO3HAHHS B 00BIYHOE 0OIPCTBYIOIIEE CO3HAHUE (CITOCO0-
HOE TICPEKJIFOYATRCS ), @ TAKXKE BOCTIOMHHAHUE O TOM, YTO 3TO MOM 00pa3bl, MBICIIH
u nepexkuBanus. CoXpaHseTcs eIUHCTBO JINYHOCTH (SI) BO BCeX M3MEHEHHUSIX CO-
JICpKaHUs U COCTOSHUS CO3HAHUs. Pedb UICT TOJBKO O COBHAHUH B €0 COOCTBEH-
HBIX Tpejesiax, He 0 €ro MOANOYBE B BUJIE MOICO3HAHHS MM TITyOMHHOTO CO3Ha-
Hus. B aToM camoco3HaHuM (CaMOYyBCTBUU, CAMOOIIYIIICHUH ) HET pa3/iesieHus Ha
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CyOBEKT M 00BEKT, OHO J0pe(IEKCHBHO, HO OHO HEOOXOMMOE yCIOBHE CaMOIIO-
3HaHus. MHaue camomno3HaHue OblI0 Obl HEOTVIMYMMO OT IO3HaHUS [Hepazoop.]
O ToMm, 4To CyOBEKTUBHOE [HEPa300p.] BCE YTO MOE, OTHOCSIIIEECS K ,,MOEMY " TEITy,
MO3HAETCS] HAy4YHO JIUIIb B OOBEKTUBHOHN (hopMe, CBUAETENBCTBYET CIENyIOIINe
00CTOSITENIbCTBA:

1) B o0nactu ectecTBO3HAHMSI MOE TEJIO U €r0 KU3Hb (3apOKICHUE, pa3BUTHE,
(byHKIMOHATFHOE paBHOBECHE, YBAJaHHE, CMEPTh) — paccMaTpUBAETCS M U3yda-
eTcs Kak Jiroboe apyroe (He Mo€). du3nueckue U XMMHUYECKHE 3aKOHOMEPHOCTH
orpeiessieMble MOMEHTaMU POCTPAHCTBAa — BPEMEHU M MAaCChl — YHEPIrUH (J1BU-
xymierics matepun). CyOBEeKTHOCTD 3/1€Ch OTCYTCTBYET WIIH €CJIA U TIPUCYTCTBYET
B CKpBITOI HENmo3HaHHOW (opMe (cuia, FJHEPrusl) — ONPEIESIOTCS U3BECTHBIMU
KOJIMYECTBEHHBIMU OTHOIICHHUSIMH, C ONPEIEICHHBIMA KOX(HUIIEHTAMH U MOMEH-
TaMH BPEMEHH, IPOCTPaHCTBa, Macchl. Ho 06 3ToM 0coOslit pa3roBop. Bo Beskom
clly4ae, COBpEMEHHOE €CTECTBO3HAHUE UCKIIIOYAET U3 3TUX MOHATUN KaKOe-TO HU
ObLI10 ,,aHTpONIOMOp(HYEecKoe 3HaUeHne. A BMECTe ¢ aHTPONOMOP(HU3MOM BbIOpa-
CBIBAETCS U BCE CyOBEKTUBHOE 0€3 UCKITIOUECHHUS.

2) CyObeKTHOCTB B CBOEM CBOe0Opa3uu uzydaetcs ncuxoiorueit. CyObeKTHB-
HOE WJIM BEepHEe CreM(PUIECKH CYOBEKTHOE — 3TO 00JIacTh TIcuxuueckoro. Jan-
HbI€ YYBCTBEHHOI'O OIBITA 3[IE€Ch SBJIAIOTCS HE CBOMCTBAMHU MPEIMETHOTO MUpa, a
KaK MOM — OIIYIIEHUS ONpEeeNIeHHOro cyObeKkTa. J[BYJIMKOCTh 3THUX JAHHBIX:
CyObEeKTHBHAsl U OObEKTUBHAS CTOPOHA, OTHOLLIEHHE UX K IEPEKUBAIOIIEMY CyOb-
eKTY ¥ OTHOIIIEHHE K 0OhEKTHOMY MHUPY U €T0 CBSI35M, 3aKOHOMEepHOCTIM. OTCIoa
napajiesIn3M MEXAY IICUXO0JIOTHEH U (PU3HOIOTHEeH NPUHIMITHATIBHOTO XapaKTepa:
KaXIOMY TICHXHYECKOMY TEPEKHBAHUIO COOTBETCTBYET M3BECTHBIC MPOIIECCHI B
LIEHTpaJIbHOU HepBHOU cucTemMe. Ho KOHKpEeTHO MOKET ObITh OOHAPYKEH /IS MPo-
CTEMILINX YyBCTBEHHBIX JJAHHBIX (OLIyIIeHUH, 00pa30B) ux accoruarnuii. [lcuxodu-
3UOJIOTHS: CBSA3b PazpakeHUs ¢ BO30YKJCHUEM U OIyIleHUeM (MHTEHCUBHOCTB,
noporu u 1p.; Ilcuxopusznueckuit mapamnenusm. Pasusie ero ToakoBanus. Merta-
¢usnueckoe: CrnunHoza, dexHep; MO3ZUTUBUCTHUYECKOE-KOHBEHIIMOHANbHOE. JIBa
acreKTa: 3aBUCAIIUE OT OTHOIICHHSI, KOTOPOE YCTaHABIMBAETCSI MEKIY UyBCTBEH-
HBIMH JaHHBIMU. OOBEKTHI M MOE TeNO (CYyOBEKT) WM OOBEKT C IPYTUMHU O0O0BEK-
tamu. Mnu nBa s3pika: GpusukaaucTekuil (pU3NKo-XuMUUECKHE MPOLIECCHI) U A3BIK
OLIYLIEHUH U MX MPOCTPAHCTBEHHO-BPEMEHHBIX CTPyKTYp. (Kapnam). Ho B mo3u-
TUBUCTHYECKOM TOJKOBAHWU — ACTIEKT MATEPHATHCTUICCKUAN ((PU3UKO-XHUMUIE-
CKHil) moJTyyaeT OCHOBOIIOJIararoliee 3HayeHne. Het moiaHoro, CruiomHoro napai-
nenmu3ma. He Bcsxkomy ¢QusmueckoMy SIBIEHHMIO COOTBETCTBYET IICHXHUYECKOE,
a JIMIIb BIIOJIHE ONpE/IeNIEHHBIM (IIpolieccaM B HEPBHOM cUCTeME, B MO3TOBOM IIE€H-
Tpe). [Ipudyem npuunHHAsK CBs3b (Kay3aJlbHOE €JMHCTBO) OCYIIECTBIISETCS ITOJTHO-
CTBIO JINIIb B (PU3UUECKOM IUIaHe ObITHS. B rncuxuyeckoM usnueckoe JUIIb Ya-
CTHYHO OTpa)kaeTcsl, ¥ IIPUTOM C IpoderaMu, epepbiBamMu. [Icuxuaeckoe B 3TOM
CMBICIIe Jake He (peHOMEH, a SNMU(PEHOMEH, 3aBUCAIIMNA OT (PU3MKO-XUMHUYECKOM
ocHOBBI. OH He camocTosTeneH. OTpuaHue B3auMoIelcTBUs (PU3NUECKUX U TICH-
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XMYECKUX ABJICHUNA. Bo3HuKaromast 0OTCrofa TpyIHOCTh OOBSICHEHUS! B3aUMOOTHO-
IIEHUH CMBICTIOBBIX CBsi3ed C (usmuecku npuunHHBIMU. (He omHomuiaHoBOCTH
U KayecTBEHHas Pa3HOPOJHOCTh (hU3NYECKH-MATEPUATBHOIO U YYBCTBEHHO-
(dbeHomeHanpHOTO acnekTa). [lepBrlil UMeeT XxapaKkTep KOHCTPYKILIHHU, CBOASILEH BCe
KayeCTBEHHOE MHOroo0Opa3ue YyBCTBEHHBIX JAHHBIX K KOJMYECTBEHHO-OIpEsie-
JICHHBIM 3aKOHOMEPHOCTSIM HEKOTOPBIX OCHOBHBIX 3JIEMEHTOB (MOMEHTOB UYB-
CTBEHHOTI'0 MHpa: POCTPAHCTBO, BPEMS, MaTepus, JHeprus). Bropoe orpannunBsa-
€TCsl CUCTEMAaTUYECKUM YTIOPSI0YMBAHUEM YYBCTBEHHBIX JIAHHBIX U UX SIBICHUN
(cTpyKTyphl IpOCTpaHCTBA U BpeMeHH). Ho u necuxuueckue nepesxuBaHus pH Ta-
KOM I0JIX0JI€ PACCMAaTPUBAIOTCS KaK JAHHOCTH, KaKk 0ObEeKTUBHbBIE (DAaKThI, IPOTH-
Bocrosimue cyorekty. [lonHoe >nuMuHUpOBaHUE CyOBEKTa U CyOBEKTHOCTH CKa-
3bIBAETCS B TOM, YTO OH pacCMaTpUBAETCS KaK BTOPUYHAS KOHCTPYKLHUS (MBbIILLIe-
HUs? pasyMa?) ¥ 4TO [MO3TOMY C HAYYHOU TOUKH HEJb3sI TOBOPUTH ,,51 MBICIIO TO-TO
U TO-TO®, a JIMILIb UMEETCs TaKasi Ta MbICIb (IIpeICTaBICHNE, BOCIIPUATHE, OIIyIIe-
HUE U T. II.) COOTHECEHHAs! C TAKUM-TO TEJIOM, B TAKOE-TO BPEMs1, B TAKOM-TO MECTE.
CamoHa0II0/IeHNe BCETIa CBSI3aHO C M3BECTHOM O0Jiee MM MEHee SICHO BBIPa)KCH-
HOW OOBEKTHBALMEH HAIIMX MEepeXMBAHUM, Tak Kak OyATO Mbl MX HaOIromaeM
CO CTOPOHBI, KaKk OyATO HAOII0aeMbIii W HAOIIOJAIOMUNA pa3nuyHbl. M3BecTHOE
pas3nu4ue ecTh, MOCKOJIbKY CaMOHA0II0IEHHE BCerja OTHOCUTCS HE K HACTOSIIEMY
MOMEHTY COBEpIICHMSI CaMOro akTa, a K MpOUUIOMY JIMOO YK€ OTHaJIeHHOMY
U OTJIMYEHHOMY OT HACTOSAIIETOo, JTUOO HEMOCPEACTBEHHO C HUM CIUBAIOIIEMCH,
B HeM mpopospkaromeMmcs (cp. Kant: camoHaOnroieHre HEBO3MOXKHO TaKXKe Kak
rf1a3 HE MOXET BHJIETb caMoro ceOs, KpaiHisd Touka 3peHHs OOBEeKTHBU3MA
WMMaHEHTHOTO).

N3 310r0 00BEKTUBUCTUYECKOTO MOX0/1a, OTPULIAIOIIETO CAMOHAOIOACHHUS
WM CTPEMSILIETOCs CBECTU €ro 3HaU€HHE U POJIb B HAYYHOM 3HAHHUHU 10 MUHUMYMa,
OepeT cBOe HavaJo U TaK Ha3bIBaeMblil OMXEBUOPHU3M, MOJIATAOIINNA YTO OObEKTUB-
Has (Hay4Hasi) ICUXOJIOTHs, ICUXOJIOTUS )KUBOTHBIX, BHYTPEHHSIS )KU3Hb KOTOPBIX
HaM BOOOIIIEe HEIOCTUKUMA, HO TaKXKE IICUXOJIOTUS YEIOBEUYECKUX CYIIECTB, COLIU-
aJbHas MCUXOJIOTHUS, TICUXOJIOTHS MACChl, IeTel, yMaJIHUIIEHHBIX, TJIe CAaMOHA0II0-
JIEHUS] HETOYHBI, HEBBIPA3UMBbIE CJIOBECHO, IOJKHA N3y4aTh U CYNTATh CBOMM IIPE.I-
METOM He MepeXKUBaHUs AyLIEBHBIE, a UX TOBEIEHNE B CAMBIX pa3HOOOpa3HBIX Jeii-
CTBUSIX, UX PEAKLMM HA T€ WU APYTHe KOHKPETHBIE CUTYyallMH, KOTOPbIE BhIpaxa-
I0TCS B ONIPEICNIEHHBIX JBMKEHUSX, TOCTYIIKAX, )KECTaX, MUMHUKE, U3MEHEHUSIX JIbI-
XaHUs, KPOBOOOpAIEH!Us! U MOJOOHBIX BHEUIHHX, YyBCTBEHHO BOCIPMHHUMAEMBIX
MPOSBIIEHUSX. 37€Ch MOTydaeTcs yxke 0ojiee TOUHOE COOTBETCTBHE MEXY MO3IO-
BBIMHM TPOLIECCAMHM M BHEIIHUMH MPOSBICHUSIMH B JABW)KECHHUAX, 3ByKax W T. 1.
Ho v 31ech BO3HHKAET BOIIPOC: MOXKET JIU OMXEBUOPU3M JAECHCTBUTEIHLHO 000MTHCH
0e3 JaHHBIX caMOHAOIIOACHNUs, Oe3 yueTa CyObeKTHOTO MOMEHTA U €ro JJaHHOCTEH,
K KOTOPBIM OTHOCHUTCS U KOTOPBIMHU 00YCJIaBIMBAETCS BCE TO, YEMY ITPUCBAUBAETCS
CMBICJIOBOE 3HAYEHHUE.

Ho ocobeHHo 4eTko 3TOT 00BEKTUBUCTCKUN MOAX0]] MIPOSBISETCS B HAYYHOM
MO3HAHUU MBIIIJIEHUS — B JIoTUKe. 1) Bes cTpykTypa MbluieHus 3apuKCUpoBaHa
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B JIOTHUECKUX (OpMax MOHATHH, CyKICHHA M yMo3akitoueHuid. Bce HayuyHbIe
TEOpUU U TIOHATUS JIOJDKHBI YJOBIIETBOPATH TpPEeOOBAHUSM OJHO3HAYHOM
OTIPEIeIEHHOCTH, KOTOpasi 00yCIOBIIeHa 3aKOHAMHU JIOTHYECKUMH. MBICITH 3/71€Ch
oTpeaMeyeHa B OJHO3HAYHOM COZEpKaHUH MOHATUH, CY>KICHHUH, YMO3aKITIOYSHHIA.
Crtporast pasrpaHU4eHHOCTb, IUCKPETHOCThb, CTATUYECKHH ACIEKT MBIILJICHUS.
2) OOBbeKTUBALMS MBIIIJICHUS B CJIOBE, B PEUYH, B YYBCTBEHHBIX 3HAKaX. 3HAYCHHE
ciioBa It (PUKCAIIUM TOYHOCTH U SICHOCTH MBICTH. OTCIOJ]a TOHUMAHUE JIOTUKU
KaK CHHTAaKcucCa MbIIUIeHHS. Hepa3phIBHOCTh MBIIIICHHUS CO CTPYKTYPOU pedu
(Kapnamn u npyrue). CnoBoM, peubto ¢pukcupyercs ooOiiee (posl, BUABI MpeaMe-
TOB, SIBJICHUI) U UX o0mmue cBsa3u. [1o cymecTBy, U mpeaMeTHOEe 0000IIEeHHE CBO-
JIUTCS K CBS3SIM BILIOTH JI0 MTPOCTEHIIINX AJIEMEHTOB KaTeropuil. (AGcTpakius, aHa-
nu3 ¥ cuHTe3). OOBEKTUBAITNS MBIIUICHUS, & TAKKE BCETO IICHXUYECKOTO €CTh BMe-
CT€ ¢ TeM M cUMBoJu3alus. W mpUTOM CHUMBOJUM3ALMS B JBOSIKOM CMBICIE.
Bo-miepBbIX, cHMBOMIM3AIMs OXBAaTHIBAET BCSIKOE 3HAHME, Oy/ET JIU 3TO MO3HAHHE
BHEITHETO YyBCTBEHHOT'O MHpa WM TO3HAHHE TICUXUYECKOTO, JYXOBHOTO OBITHS.
[ToBcromy B 3HaHWU (B MBIIIUICHHUH ), KAKOTO OBl HU OBLIO €TO COJEp’KaHHE, BbIJIC-
nsieTcst o0liee U3 KOHKPETHOTO CIUIETEHUS SIBICHUMN, U3 CPAIIEHHOCTH C KOHKPET-
HBIM B JICHCTBUTEIHHOCTH U MIPOTUBOIIOCTABIISACTCS €AUHUYHOMY U (DUKCUPYETCS
CHauaja B HarlIAgHBIX 00pa3ax, 3aTeM B cIoBax-cMMBoJaX. Ho u HarmsaHbie 00-
pasbl YK€ CTaHOBSITCS CHMBOJIAMH, IMOCKOJIBKY OHHM 0003HA4arOT co00r0 olIee.
Ho 5T0 cuMBOJIBI HATYpaNbHBIE, €CTECTBEHHBIC, OO HEMOCPEACTBEHHO CBSI3aHHBIC
C IpUPOAOH (TyBCTBEHHOI) CaMOT0 MPEAMETA, B OTIUIHH OT CHUMBOJIOB YCJIOBHBIX
WJIM UCKYCCTBEHHBIX, KAKUMHU SIBJISIIOTCA CJI0BA U BCAKOTO POJia CUTHAJIBHBIE 3HAKH.
OTH ycnoBHBIC (KOHBEHIIMOHAJBHBIE) 3HAKH HEOOXOIUMBI TaM, T caM MpeaIMeT
UMeeT HEUYBCTBEHHBIN XapaKkTep, He MOXKET OBITh HenocpedcmaeHHO IPEICTaBICH
HarJsgHbIM 00pa3oM. M 310 KacaeTcs B OAMHAKOBOM Mepe Kak (PU3M4ecKoro, Tak
U MICUXUYECKOro Mupa. Ho CHMBOJIMYHOCTD MICUXUYECKOTO U TYXOBHOTO SIBJISIETCS
B 3HAQUUTEIHHOU CTEINEeHH elle 0ose TIy00Koi B TOM CMBICIIE, UYTO OHA OMUpAeTCs
Ha CUMBOJIMKY BHEITHETO YyBCTBEHHOI'O MUPA U €€ TaK WJIM UHa4ye MpeArnoaraeT.
OTa 0CNaXHEHHOCTh CUMBOJIMKH IICUXUYECKOT0 00YCIIOBIIEHA TEM, UTO CO3HAHHUE,
a TIOCTOJIbKY U IMO3HAHME, MPEXEe BCEro HalpaBJI€HO HAa BHEUIHUN MUp, a JIUIIb
MMOTOM W Ha BHYTPEHHUU MUP 4Ye€JIOBEKa. JTO HE 3HAYUT, UTO MEPBOHAYAIHHO CO-
3HAETCs TOJIbKO BHEIIHUE, YYBCTBEHHBIE SBJICHMUS], [IPU MOJTHOM OTCYTCTBUH CO3HA-
BaHMS BHYTPEHHETO (COOCTBEHHO CyOBEKTUBHOTO). ITO 3HAYUT JIMIIb, YTO HHTCH-
I[Msl CO3HAHUS HampaBleHa HA BHEIIHUN MUpP, OH HAXOAUTCS B OKyce CO3HAHMUS.
CyOBeKTuBHOE e, (BHYTPEHHEE COCTOSIHHE CYOBEKTa) COZHAETCS JIMIIb MOy THO,
KaK HEYTO COIMYTCTBYIOIIEE MO3HAHUIO BHEITHETO OBITUS U BMECTE C TEM IMOILIHO-
HaJIBHO €ro okpamuBarouiee. 1 nuib B akte peghrexcuu UHTEHIUS CO3HAHUS 00-
paiaercsi K CyObEeKTUBHOM CTOPOHE TaK 4TO OHa momaaaet B ero ¢okyc. (Intentio
recta u intentio obliqua cxonactukoB). B pedrekcun BHyTpeHHEe MepeXxuBaHUE
(cyOBeKTUBHAsI CTOPOHA COJIEPKAHUSL CO3HAHUS) 00beKmusupyemcs, T. €. CTaHo-
BUTCSI MPOTUBOCTOSIILIUM CYOBEKTY peMeTOM. B 3TOM cMmbIcie 10 U3BECTHOM cTe-
NeHu omyyocoaemcs (OTPHIBAETCS] OT CO3HAIOIIETO CYObeKTa). A 9TO 3HAYUT, YTO
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BHYTpPEHHEE, CYObEKTUBHOE BMECTE C TE€M MPOELUpyeTCs Kak Obl B IUIOCKOCTh
BHEUIHET0 OBITHS, pacCCMaTPUBAETCS IO AHAJIIOTMU C HUM. JTO SIBCTBYET U3 COCTaBa
A3bIKa, M3 BCEX TEX CJOB M BBIPAKEHHM, KOTOpbIE CIyXaT A O0O3HAYECHHUs
MICUXUYECKUX SIBJICHUM, MyIIeBHbIX NepexuBanuil. [logasistomniee OONbIIMHCTBO
U3 HUX Memagopuuno, T. €. 3TO CJIOBAa M BBIPAXKEHUS, OTHOCSIINECS MEepPBOHA-
YaJlbHO K YYyBCTBEHHBIM (BHEIIHMM) SIBJICHUSIM M 3aT€M JIUIIb B MEPEHOCHOM
CMBICJIE IPUMEHSAEMBIE K ICUXUYECKUM U JYXOBHBIM SIBJICHUSM. Pa3Hble CTOPOHBI,
CBOMCTBa, CIIOCOOHOCTH MICUXUYECKON KU3HU pacCMaTPUBAIOTCS 110 aHAJIOTHH C ca-
MOCTOSITEIBHO CYIIECTBYIOIIMMHU 000CO0IEHHBIMU BellaMy. OTHOIICHUS U CBSI3U
JlyXOBHOTO Xapakrepa (MbIIUIEHHUS, SMOIHM, YyBCTB) MOJBOISATCS MO MPOCTPaH-
CTBEHHBIEC U BPEMEHHbIEC OTHOILICHUS YyBCTBEHHBIX BelleH U ABICHUN WK PUKCHU-
PYIOTCSI Ha X OCHOBE M 110 aHAJIOTMH C HUMH (IIPeAJIoTH, naiexu). Takxke u ncu-
XMUYECKHUE MPOLECCH, U3MEHEHUS, IBUKEHUS OINPENEISAIOTCS M0 aHAJIOTHU C MPO-
CTpaHCTBEHHO-BPEMEHHBIMHU IPOLIECCaMU, U3MEHEHUSIMU, JBHKeHUsAMU. (Jlornye-
CKHUE CBSI3M U OTHOILIEHUS: IOHITHE, 3aKJIFOUEHUE, BBIBOJ, OCHOBAHUE, IPOTUBOIIO-
JIO’)KHOCTB | T. I1.). DTa OOBEKTUBAIUS ICUXUIECKOTO, TyXOBHOTO, 00JICUCHHUE €TO
B 4yBCTBEHHYIO (hopmy (00pa3bl). [Iponukaer u oopmisier He TONBKO HaydyHOE
MO3HaHUE, HO U XYJOXKECTBEHHOE M300pakeHHe, XyHA0KECTBEHHOE BOCIPUSTHE.
[ToaT, Xy TO’)KHUK CBOUMH XY10’KECTBEHHBIMU 00pa3aMM JaeT 3pUTENI0, YNTATENIO
BO3MO>XHOCTbh OCO3HATh, IPOSICHUTH CE0€ TO, YTO OH CaM MepeKUBall, CMyTHO UyB-
CTBOBaJ, HO He co3HaBal. CaMO YyBCTBO MPHOOPETAET OINpEeNeeHHYI0 3Hauu-
MOCTb, OCMBICIIEHHOCTh IMEHHO TOT/[a, KOT'/1a OHO HaXOJIUT aJIeKBaTHOE YyBCTBEH-
HO€ BBIPAJKEHUE, KOT/1a EMY JAETCsl COOTBETCTBYIOLIEE €I0 IPUPOJIE [BBIpaKEHHUE .
B »TOM 3akiouaeTcs Xy105KeCTBEHHOE 3HaueHue MeTadopbl, CpaBHEHUS U HEKO-
TOPBIX APYTUX MOITHYECKUX NMpHEeMOB. CIOBOM JyXOBHOE OOpETaeT CBOIO CHUILY
U JeMCTBEHHOCTh Yepe3 BOIUIOIICHHE B YyBCTBEHHOM. ([laxke B 00JacTH JIOTUKH
MUMEETCS U JEMCTBYET HEYTO aHAJIOTMYHOE IIPOCTPAHCTBEHHO-BPEMEHHBIM OTHOLIE-
HUSIM: OCHOBaHHE U CJIEJICTBUE, TOJYMHEHHE U COUMHEHHUE; 00BEM U COepKAHHE
u p. AGOpeBHartypa, cTshkeHHas popMa WK cXeMa 3TUX oTHoueHui). He roBops
yXe 0 Bcel cdepe npeacTaBieHui, 00pa3oB BOCTIOMHUHAHUS U BOOOpaKEHUs, KO-
TOpas LIEJIMKOM OCHOBaHa Ha JaHHBIX BOCIPUATHSA. VICKiItoueHne NpeCcTaBIIsOT Te
MOHSTHUSI U TIPEACTABIIEHUS, KOTOpble 0003HAYalOT OMpeJeleHHbIe (pU3nUecKue
JIEHICTBUS YEJIOBEKA KaK M0 OTHOIIECHHUIO K OKpPY>KaIOIEl NMPUPOJE, TaK U K COLU-
anbHOU cdepe. MoxeT ObITh elle HEKOTOpble MOHSTHS, 0003Hayaronre BoooIe
OTHOILIEHHUS YEJIOBEKA K MUPY WJIM CBSA3b C 3TUM OTHOILIEHUEM U C €r0 AEUCTBUIMH.
He cuMBOIMYHBI BCe MOHATHSA MEPBUYHBIX OUIYLIEHUH, HEKOTOPBIX OCHOBHBIX
4yBCTBOBAHUH, 3MOLMI, OCHOBHOI'O TOJIOKUTEIBHOIO U OTPULIATENIBHOIO TOHYCA
yenoBeueckux nepexuBanuil. (Ho 3to tpedyer eme yrounenus). Bee ke nanpHei-
Iee pa3BUTHE ITHX OTHOLICHWH, yTOUHEHHE U AupQepeHnnanus ux yxe uMeer
cuMBoJIMYecKuil (MeTapopuueckuii) xapakrep. Takum oOpa3oM BCsi KapTUHA MUpa,
KOTOpasl CKJIAJAbIBAa€TCSI B I'OJIOBE YEJIOBEKA, HACKBO3b IIPOHM3aHA CHUMBOJIAMHU.
B oOnactu uckyccTBa 3TO Ipexae BCEro CUMBOJIU3ALUs €CTECTBEHHAs!, OCHOBAH-
Has Ha MeTadopax, CpPaBHEHHSIX, aHAJIOTHIX. B )KU3HM pakTHYecKol (Ha mpuMep
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B 00J1aCTH SKOHOMUKH, (PMHAHCOB) 3Ta CUMBOJIHM3AINI — pPe3yJIbTaT abCTpaKIuy,
0000I1IeHUs] HOBBIX MOHATHHA. 3HAMEHATENbHO, YTO MMEHHO TO, YTO SBISAETCS
Haubosee CyObeKTUBHBIM, — UyBCTBa, HACTPOECHHUS, SMOLIMM PAaCKPBIBAIOTCS, pa3-
BUBaIOTCs, AU epeHnupyeTcs 1 0Co3HAIOTCA Yepe3 00bEKTUBALIUIO U CHMBOJIN3a-
0. O1Ha — HEToCpeICTBEHHAsE 00BEKTHBALINS (HENPOU3BOJIbHAS) B IEHCTBHSIX,
B BBIP@XEHUAX; Jpyras OINOCPEACTBOBaHHAs, depe3 pe(IeKCUBHOE OCO3HaHUE
B CJIOBECHBIX, 3BYKOBBIX MJIM 3PUTENIbHBIX CHMBOJIaX. BHE TOro mim Jpyroro Buaa
00BEKTHUBALIMU M CUMBOJIM3AL[MM — YYBCTBA IPEACTABIAIOT cO00i HeUTO Heomnpe-
nenénHoe [Hepaszoop.]. Takum oOpa3zom Mex Ty OOBEKTUBHOM U CyOBEKTUBHOM CTO-
POHOI OBITHS HET TaKOTO Mapasulean3Ma, YTOObl OHU U3MEHSUIUCH U Pa3BUBAJIMCH
B IIOJIHOM B3aUMHOM COOTBETCTBHUHM, HO KaKJasi U3 HUX OTAENBHO (CaMOCTOSf-
TEIBHO) OT APYTroi. 31eCh UMEET MECTO CBOSOOpa3HOE B3aMMHOE TPOHUKHOBEHUE.
Bce BhlmIenpuBeieHHbIE JaHHBIE CBUIETENBCTBYIOT O TOM, YTO BHYTPEHHEE pa3Bu-
THE CyOBEKTUBHOIO Hayasia (MCUXUYECKOro, TyXOBHOT0) BO3MOKHO JIUIIb MPH T10-
MOIIM U Yepe3 MOCPEACTBO OObEKTUBAIIMH, CUMBOJIHM3AIMU (HEOCPEICTBEHHOM
pearbHON WM OTIOCPEICTBEHHOW WIealbHOM, B CIIOBE-TIOHSTHH, B TyBCTBEHHBIX
obpazax). Ho 3To ToibKO O7JHa CTOPOHA B3aMMOOTHOIIECHUN MEXy CyObEKTHUBHBIM
1 00beKTUBHBIM. CyOBbEKTUBHOE HE TOJILKO OMHUPAETCS B CBOEM ObIBaHHH Ha 00b-
eKTHUBHOE, HO U CO CBOEH CTOPOHBI SIBJISIETCS B U3BECTHOM CTENIEHU OCHOBOW 00B-
€KTUBHOTO U HEOOXOIMUMBIM yCIIOBUEM €r0 BHYTPEHHEH AMHAMUKH. DTa 00yCIIOB-
JICHHOCTb OOBEKTUBHOTO CYyOBEKTUBHBIM CKa3bIBAETCS B Pa3HBIX OTHOILIEHUSX: BO-
MEPBBIX, €CJIM B3STh AJIIEMEHTApPHYIO MaTepUI0 MO3HAHUS-OIIYLICHHs, TO OHH
UMEIOT KaK CyOBEKTHBHYIO, TaK 1 00BEKTHBHYIO CTOPOHY, ITPU YeM B KAUE€CTBEHHO
Pa3HbIX OUIYLIEHUSIX U MPH Pa3HbIX YCTAaHOBKAaX CO3HAHMS MpeobsiajaeT TO OJHa,
TO Jpyrast cropoHa. Ho cama kayecTBeHHasi CTOPOHA OIIYIIEHUS — IBETA, 3BYKa,
3amaxa, BKyca HMeeT CyObeKTMBHO HHAMBHIyallbHBIM xapakrep. Hemocpen-
CTBEHHO €ro MHTEPCYOBEKTUBHBIH XapakTep HEe MOXKET ObITh JIOKa3aH, T. €. 4TO
cyObekT A u b, BuAs OMH M TOT )K€ TPEIMET, HCIBITHIBAIOT KAYECTBEHHO TOXKE
camoe€ OLIYIIEHUE LIBETA, 3ByKa, U T. . JIUIIb ONOCPENOBAHHO YEPE3 CPaBHEHUE,
KaK TIepeIInBalOTCs OTPEICTICHHBIE CTPYKTYPBI, B KOTOPBIE BXOST JAaHHBIEC OITY-
IEHUs,, MOXKHO ¢ NpUOIKeHueM (OOJIBbIINM WM MEHBIIUM) [3HATh], MPUITUCHI-
BAaIOT JIM pa3Hble CYOBEKThl OJJHOMY M TOMY K€ OLIYIIEHHUIO TO E CaMOe MECTO
(3HaueHus) B JaHHOM cTpykType. MHaue roBops, KpUTepuidl OOBEKTHBHOCTH
B CMBICJIE HHTEPCYOBEKTUBHOCTH 3HAUNMOCTH — 37I€Ch NMPAKTHYECKUI — OJTMHA-
KOBOCTh IOBEJIEHHUsS BCEX CyOBEKTOB B OJMHAKOBON CHUTyallMM, B OIMHAKOBBIX
YCIIOBUSIX.

OTH NepBUYHbIE JaHHBIE ABISIOTCS PE3yJIbTaTOM HEMOCPEICTBEHHOT0, MHTY-
UTUBHOTO YCMOTPEHHUSI MOETO JUYHOTO NepexuBaHus. M1 Tomy, KTo He oOsagaeT
COOTBETCTBYIOIUM YyBCTBEHHBIM OPTaHOM (BOCHIPUEMHHUKOM-PELIUITUEHTOM), HU-
KaK He OOBSICHUIIB U HE Mepeaalllb, 4YTO €CTh JaHHOE OIyIIeHHEe, KaKOBO €T0 CIie-
UpHUUECKOe KauecTBO. B 37TOM OTHOIIEHHH B TOM, YTO CIIy4aeTCs C CaMOU MepBHY-
HOM JTaHHOCTBIO (UTO VISl SMIIMPUYECKOTO MTO3UTUBHU3MA €CTh OCHOBA IMO3HAHUS U
OIBITA) 3aKJIIOYAeTCs HEOOXOOUMBIH, HEyCTpaHUMBIH CyOBEKTHBHBII MOMEHT.
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B »TOM cka3biBaeTcsi U3BeCTHAs 3aMKHYTOCTh MHIMBUAYAIBHOTO CO3HAHUA, 00Y-
CITOBJIEHHASI €TO CBS3aHHOCTHIO MMEHHO ATHM WHAWBHIYaJIbHBIM TeJOM. 1 B 3TOM
OJUH U3 BEJIMKHUX apryMEHTOB CyOBEKTHMBHOIO MJealu3Ma M €ro IpelebHOM
dbopmbl — conuncuszma. Yuenue lOma: I — cyOBeKT Kak JUIHOCTh, [Hepazoop.]
CPaBHUTEIHHO MOCTOSIHHBIX U IOBTOPSIOIIMXCS OILYIIEHUH.

OTa 0cOOEHHOCTh HUKAK HE MOXET OBITh yITyIlIeHa U3 BUIY, €CIIH B3STh B €T0
HEMOCPEJCTBEHHOW KOHKPETHOCTH M CUTyaTHBHOCTH. OHa CBs3aHa C acleKTOM
Moel CyOBEKTHOCTH, MTOCKOJIBKY I SIBJISTFOCH IIEHTPOM BCETO OKPYIKAIOIIEro MHUPA.
U TonbKO B 3TOM HEMOCPEACTBEHHOW HHTYUTUBHON JAHHOCTH KaueCTBA OLIYIIEHUS
COZEPKUTCS. MOMEHT HECHUMBOJIUYECKOTO O€30THOCHTEIBHOTO OBITHS, HO TOJBKO
MOMEHT, 00 3TO cnenuduyeckoe KayecTBO HHUKOIJA HE JIAHO B OTJIENBHOCTH,
a BCET/Ia B M3BECTHBIX CBS3SX M OTHOIICHUSX, HAJIAralONINX HAa HETO CBOIO TIeYaTh;
€ro MU30JISIHs BCEera sIBISIETCS pe3yIbTaTOM U3BECTHOM BBIACISAIOIEH a0CTpaKIK
(oxpyxeHnue, (HoH, MpeAIMIeCTBYIONIME BIIEYaTICHHUS U Tp.). — Boobime mpoctas
JTAHHOCTb U 0€30THOCUTEIBHOCTD (M TaM, I'/le OHa Kak Oy/JTO HECOMHEHHAas HaJIn4-
HOCTB) HE €CTh HEUTO IMEPBUYHOE, a PE3YJIbTAT Y)KE H3BECTHOM MPUBBIYKU COZHAHUS
(MpUCTIOCOOIEHHOCTH), BEYIIEH K YIPOILEHHIO €r0 U K MPUOOPETEHHIO UM XapakK-
Tepa U3BECTHON MHAUPPEPEHTHOCTH.

Mutatis mutandis Toxe camoe cieyeT cka3aTh 0 BocrpuaTusx. U 3aech ecth
CyOBEKTHBHAsI CTOPOHA — BOCTIPHSATHE KaK NepeKUBaHUE BOT ITOTO CyOBEKTa —
U BOCTIPUSITHE KaK aclekT npeaMeta. KauecTBenHas cneriupuuHOCTb B €€ KOHKPET-
HOCTH CKa3bIBaeTCs B CYOBEKTHBHOW CTOPOHE, OOBbEKTUBHAS CTOPOHA BCETIA yiKE
pe3yabTaT OMpeAeTICHHOM ONMBITHOW 00paboTKH (BHECEHHE MOMEHTOB MPOILIOro
OTIBITA) M TIOTYMHEHMSI 00pa3a CI0KUBIIETOCS 00IIei cxeMe npenamerta. B o0b1ieH-
HOM MPAKTHKE MpeodaiaeT 3TOT ypaBHUBAIOIINN OObEKTUBHBIN aceKT (MMIIpec-
CHOHH3M), KOTOPBIH, OJHAKO, HE UCKIIOYACT MHTEPCYOBEKTHBHON 3HAYMMOCTH.
Bo BcsikoM citydae BocpusiTHE Kak CyOBEKTHBHOE MEPEKUBAHUE SBISIETCS OCHO-
BOM JIJIs1 BOCIIPUSATHS KaK MPEIMETHOTO 00pa3a. ITO MOCIEIHEE C OJJHON CTOPOHBI
SBIISICTCS. OCHOBOM U151 yTOUHEHUS!, o0oraiieHus (00beKTUBUPOBAHUS, PUKCHPOBA-
HUS) BOCTIPUSITHSI IEPESIKUBAHHS, C APYTOH CTOPOHBI SBIISIETCS M3BECTHBIM OUMIIIE-
HUEM €ro OT CyObEKTUBHBIX MOMEHTOB AMOIIMOHAIILHOW OKPAacKH, STUMHUHHUPOBA-
HAEM €€ M B JTOM HEKOTOPOW HEBOJIBHOW WM HAMEpPEHHOW abCTpakiiuu.
[TockonbKy HE3aMHTEPECOBAHHOE JIMYHO M HEMOCPECTBEHHO MPAKTUYECKOE HAYyU-
HOE MTO3HAHWE HAIMPaBJICHO MPEKIE BCETO U B OCHOBHON CBOEW MHTECHIIMHU HA 00b-
eKTHBHBIN MpeIMETHBIN 00pa3, ATOT mociaeIHuil 00bIYHO MPUOOpPETaeT Npu ecre-
CTBEHHOM (HEMPOU3BOJIbHON) HACTPOEHHOCTH CO3HaHUs (yCTaHOBKE) Mpeoliaaato-
11ee 3HaYeHHUE U 3aCIIOHSAET COO0I0 BOCHPUSATHE-TIEPEKUBAHUE, @ ITO OOCTOATEINb-
CTBO OKa3bIBaeT BJIMSHUE HAa MPOU3BOIHBIC OT BOCIIPUATHS TICHXHUECKUE 00pa3o-
BaHUs (MIpeaCTaBlIeHHs) — OyAb 3TO 00pa3bl BOCIIOMUHAHMS UK 00pa3bl BOOOpa-
KEHHUsS, MEXIY KOTOPBIMH, BIPOYEM, HET YETKOW OJHO3HAYHOW T'paHUIlbl (OHA
MOJBM)XKHA ¥ OTHOCHUTENbHA). A UMEHHO, KOTJ]a IICUXOJIOTHYECKOE HUCCIIEOBaHUE
JIeNIaeT CBOMM OOBEKTOM CaMM NPEACTaBJICHHUS, a HE TOT MPEIMET, KOTOPhIi OHU
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NPEJCTABIISAIOT, TO BIIOJHE €CTECTBEHHO, YTO MTPHU CBOWCTBEHHON HAyYHOMY MO3HA-
HUIO CO3epLaTeIbHO-00BEeKTUBUPYIOIIEH YCTaHOBKE (ITOIX0/IE) B KAUeCTBE UCCIIe-
JIyeMOTo TpeaMeTa BBICTYMaeT (TIOACOBBIBAETCS) MPEXAE BCETrO0 MpPEIMETHBIN
(oOpaboTaHHbIll OOBEKTHUBAIMEH, 3a)UKCUPOBAHHBINA) 00pa3, a HE NMPHUBLIYHBIN
o0pa3-nepeXrBaHue, SIBISIONIMMCS KaK OBl CIEIOM MEPEKUTKOM — BOCTIPUSTHS
MepeKUBaHUS.

OOBeKTUBHO-TIPEAMETHBIN aCMEeKT MPEACTABICHHUS, B3SATHIH B OTIEIBHOCTH,
OTOpPBaH OT CyOBEKTUBHOIO aCIEKTa MePeKUBAHUS BEAET K HE3aKOHHOM cyOCcTaH-
[IUATM3AIIH WM K OBEIIECTBICHUIO PECTAaBICHNUH), K TOHUMAHHUIO UX 10 aHaJo-
MU C MaTepHATbHBIMH BEIIaMH KaK MCUXWYECKUX BEIIeH, 001aJaronX N3BeCT-
HBIM TIOCTOSTHCTBOM, H3BECTHOH CaMOCTOSTEIbHOCTBIO, CIHOCOOHBIX BCTYIATh
B pa3HOOOpa3Hble coueTaHHs (acCoUMani) U BHOBb Pa3beIUHSITCS, CITyCKaTbCS
B Oecco3HarenbHOe (3a0BeHHWE) W BHOBb IMOAHMMATBHCS B Cdepy CO3HAHUS.
Cp. Yuenue ['epOapTa o mpeacTaBieHusx; HO B 60jee CKPBITON, HeUeTKON popme
9Ta KOHLETIH MPOJO0JKAET CKA3bIBAThCS U JIO HACTOSIILIETO BPEMEHHU. 3/1€Ch CBSI3b
NpeCTaBICHU BTOPUYHA, IPOU3BOJIbHA, NTHOPUPYETCS] OTHOIICHNE K JIMIHOCTH,
K «S1», 1y 1o MeHblei Mepe He yuuThiBaeTcsi. Kak ToJibko BHUMaHUE MCUX0JIOra
HaIpaBISIETCS] HA TIPE/ICTABICHUE-TIEPEKUBAHHE, TO CPA3y BBISICHATCS HETIPaBUIIb-
HOCTh @TOMUCTHYECKOTO B3IJISa HA IICUXUYECKHE SIBICHUS, BBIACHSAETCS HEOOXO-
JMMOCTh pacCMaTpHUBaTh CO3HATEIFHYIO JKU3Hb KaK MOTOK CO3HAHUS, B KOTOPOM
KaX/Iblii MOMEHT — DJJIEMEHT OMpPEIENseTCs] CBS3bI0 C JAPYTMMH MOMEHTaMHU
U TIPEXJIe BCETO OTHOIICHHWEM K JIMYHOCTH CYyOBEKTa. A TEM CaMbIM BBHICTYIIaeT
U peliaroliee 3HaueHHe SMOIMOHAIBHONW CTOPOHBI ICUXUKU. DTO HE TOJIBKO UyB-
CTBEHHAs OKpacKa MpeACTaBIEeHUI 1 MbICJIEH; a MOIIHBINA AMHAMUYECKUN (HaKTOp.
W nanee: cBsi3b CO3HAHMS C MOACO3HATENbHBIM, C MHCTUHKTAMHM, BIICUCHUSMHU
U T. 1. (B Pa3HBIX €T0 CJIOSAX U hopMax).

[TO3UTHBHUCTHYECKU €IMHCTBO MOTOKA CO3HAHUS CBSA3BIBAETCS C €IMHCTBOM >KHU-
Boro tena. Ho 3To ennHCTBO caMo AMHAMUYHO, €CTh €IMHCTBO OPTaHUYECKHX JKU3-
HEHHBIX TPOIECCOB (COXpaHEHHE PABHOBECHS B OTHOIICHUSIX K OKpYKaIOUIEMy
MHUpY, HENpPEpPHIBHOE €ro HapylleHHWe, CMEHSIOLIEecss BOCCTAHOBJIEHUEM). DTO
JUIIb OJIHA U3 CTOPOH, OOBEKTUBHBIN NE€BU3 €MHCTBA JTUYHOCTH (IICUXUKH), KaK
eIMHCTBA CO3HAHUS M CAMOCO3HAHUS, HO OTHIOZb [HE] TO, UTO €ro MEJIHMKOM HcUep-
MBIBAET U LEIUKOM K 3TOH (PU3NOIOTHIECKOH OCHOBE cBOAMUTCS. C MO3UTHBHO-OM-
NUPUYECKON TOYKHU 3pEHHUS 3TO €IUHCTBO JIMYHOCTH («s1») — OeccoliepKaTebHo,
MyCTO, TIOTOMY YTO €My HE COOTBETCTBYET HHYETO, YTO MOKHO OBUIO OBl 4yB-
CTBEHHO BOCIIPHHSATB; OHO HE OCS32€MO, HEOIIYTHMO U MTOTOMY PacCMaTpUBAECTCS
KaK KOHCTPYKLUS yMa, KaK HeUTO HepeallbHOE; pealIbHO JIUIIb BEYHO MEHSIOIIEeCs
SMIUPUYECKOE coziepkanne co3Hanusl. (cp. FOMma, ero koHueniuo S u B mpoTUBO-
MOJIOKHOCTh €fi KaHTOBCKOE PAa3JInYCHHE MEXIy SMIMPUUYECKHUM CO3HAHUEM U
TPaHCUEHIEHTAJIBHBIM €JMHCTBOM ammnepienuui. Ho B 9TOM KaHTOBCKOM MOHMMa-
HUU «S» ecTh U3BECTHas JBOMCTBEHHOCTh: C OJJHOW CTOPOHBI, 3TO €IUHCTBO «SI»
KaK caMO€ OCHOBHOE YCJIIOBHE BO3MOKHOCTH ITO3HAHMS, KaK allpHOpHAsk OCHOBA
HAYYHOTO 3HAHMS, 3TO OOBEKTHBHpPYIOWIAs (HUKCALUS TOW POJIM, KOTOPYIO «S1»
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UTpaeT B HAy4HOM (0OBEKTUBHO 3HAYMMOM ) IO3HAHHH (T. €. MOMEHT, 10 CYIIECTBY,
uzeaIbHbIH, He peanbHbli). C Apyroi CTOPOHBI — 3TO «MeTapU3NIECcKas») pealb-
HOCTb (S camoonpenensomieics HpaBCTBEHHON JIMYHOCTH); OTCIOJAa U UIeallu3M
KanTa, He TOBKO KaK Hay4Hasi TEOpHsl, a KaK yUYeHHE BhIpaKaroliee, yCTaHaBINBa-
IOlIee TO, YTO Ha CAMOM JIeJie €CTh 3HaU€HUE He TOJIBKO THOCEOJIOTHUECKOe, HO U
OHTOJIOTHYECKOe. Tak HEeUyBCTBEHHOE, CaMOe HJICAIbHOE TIPEBPAIAeTCs B CaMOe
peanbHOe. K 3TOMY NpOTHBOPEUNIO MPUBOAUT OTPHUIIAHNE YMCTBEHHON MHTYHUIIMA
(MHTYHMLIMU HEUyBCTBEHHOT0). 3aciyra ¢eHoMeHosnornueckoi mxkossl (I'ycecepis)
YCTaHOBMBILEH HaJIM4yue WIEaTbHOM MHTYMLIUHU (MIEaluu), UHTYHLIHUU OOILEero
(uneit). Ho sTa uHTYHMIMS HE OrpaHWYEHa TOJBKO 0OiacThio obmiero. B mmane
CaMOCO3HaHUs JTUYHOCTH (S1) OHa 3akitoyaeT B cebe MHIMBHyalbHBI MOMEHT;
KOTOPBIA B CBOEH OOBEKTHUBAIMM MPHOOpETaeT JMO0 OOIMK XapakTep, OO
BOIUIOIIAETCS B YyBCTBEHHOM COJICPYKAHHUH U JIUIIb B HEM ITPOCBEUNBAET.
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Abstract. The article is devoted to the controversy of Alexander Alexandrovich
Bogdanov, the so-called “another Bolshevik”, with Lenin and his associates on the question of
the revolution and the ways of building a socialist society and state. It is shown that Bogdanov
expressed a critical attitude towards the revolution and its socialist nature, the ability of the
proletariat to play a decisive role in it, and wrote about Russia’s unpreparedness for an anti-
capitalist coup, thereby expressing a distinctly marked anti-Leninist position. Based on the
analysis of a large corpus of Bogdanov’s works, the authors focused their attention on the
following aspects of his work relating to the theme of revolution: the contradictions between
Bogdanov and Lenin in its interpretation even before October 1917; Bogdanov’s views on the
revolution and real socialism after its completion; his interpretation and evaluation of “war
communism”; the program for building socialism in the USSR and the search for ways to form
fundamentally new social structures developed in the context of the science of tectology,
created by him; Bogdanov’s project “Proletkult” and his utopian novels, in which he foresaw
how “socialism in one country” would be built and how the transition from the old exploitative
to new forms of human coexistence would be carried out, as well as the danger of the
degeneration of democracy into a dictatorship.
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A critical attitude towards the revolution, its socialist nature, the possibility
that the proletariat could have a prominent role in it, and the meaning of the “war
communism,” was present in Russia right after the revolution among Marxist
intellectuals and political leaders, whose different points of view made for a varied
panorama that only the political circumstances forced into a scheme of pro- or anti-
Lenin positions. The so-called “other Bolsheviks,” to use Robert Williams’
expression [1], defined a space of high theoretical originality, which became over
the years the subject of deeper and deeper inquiries, first in the West, then also in
Russia. Among them, particular attention was paid to Aleksandr Aleksandrovich
Bogdanov, Lenin’s greatest rival since the beginning of the century, whom the
official Party statements had condemned as ‘“heretical” since soon after the
revolution. When the second edition of Lenin’s Materialism and Empirio-Criticism
was published in 1920, a harsh postface by V.I. Nevsky (Dialectical Materialism
and the Philosophy of Dead Reaction) established a direct relationship between
the ideas criticized by Lenin in 1909 and Bogdanov’s more recent statements
[2. P. 371—384]. It is only at the end of the 1950s, that Bogdanov’s name
resurfaced in the USSR in a non-polemical context, as the author of Tectology,
which was retrieved as a forerunner of cybernetics and systems thinking within
Soviet space programs [3. P. 161—169; 4. P. 172]. During the Cold War and
starting from the mid-Sixties, Western historians, oriented towards ideological and
political questions, got interested in Bogdanov, when the first monograph entirely
devoted to Lenin’s Rival by Dietrich Grille [5] came out in Germany. A new
generation of scholars, partly involved in the spirit of ‘68, and seeking a “socialism
with a human face,” started working on the alternatives to Leninism, and published
a very important series of works [6. P. 37—41]!. More recently, Bogdanov has been
studied in the context of Russian positivism within a comparative frame with
contemporary Western philosophy [21, 22].

During the Perestroika period, Bogdanov’s works circulated again in Russia:
in 1989, Tectology, which had disappeared since the 1920s, was republished; in
1990, an important selection of Bogdanov’s writings ranging from 1904 to the
1920s was edited by N.K. Figurovskaja and G.D. Gloveli under the title Problems
of Socialism; in 2003, the three volumes of Empiriomonism appeared in a common
edition [23—25]. In 1991, the journal Voprosy filosofii devoted a whole number to
Lenin’s Materialism and Empirio-Criticism and included Bogdanov’s critical
booklet, published in 1910 under the title Faith and Science [26]. In 1995,

! Among the most meaningful Western publications: [7—20].
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a significant event was the publication of three volumes of unpublished materials
with the common title Unknown Bogdanov. Not only N.S. Antonova and N.V.
Drozdova, under the supervision of G.A. Bordjugov, published documents from the
former Party Archive, which had been until then practically inaccessible, but the
Prefaces to the three volumes were entrusted to Western scholars (respectively to
John Biggart, Gabriela Gorzka, and Daniela Steila), with a rather unusual attempt,
especially for that time, to put in contact the Western and the Russian scholarly
worlds [27]. In that same year, N.I. Moiseev emphasized some possible further
developments of tectology and considered it a “natural constitutive part of the
theory of self-organization” [28. P. 9—11].

If we consider the general theme of revolution within Bogdanov’s thought, it
seems interesting to focus on three main moments:

1. the controversies between Bogdanov and Lenin before October 1917 as far
as they concerned their conceptions of revolution;

2. Bogdanov’s views on the revolutions of 1917 and his conception of “war
communism’;

3. Bogdanov’s ideas about building a socialist system after the Bolshevik
revolution.

1

Bogdanov and Lenin ascertained their deep theoretical disagreements as soon
as the summer of 1904 when they had just met in Switzerland. But, for some of the
following years, they set them aside to fight together on the Bolshevik side. During
the revolution of 1905, Bogdanov was on the front line. According to Bonch-
Bruevich’s memories, “there were times in Russia — for instance, in 1905, after
January 9" — when the immediate leadership of the Party belonged completely to
A.A. Bogdanov, and his authority was truly immense among our most active lines
and among the underground activists” [29. P. 9]. After the failure of the
1905 revolution, the situation became tenser. On one side, Bogdanov’s followers,
or “left-wing Bolsheviks” were convinced that the revolutionary movement was
soon going to regain strength, after a period of fatigue to which it seemed
condemned. For this reason, they defended the importance of the clandestine
apparatus, thus neglecting the possibilities for legal action. On the other side, the
“Leninists” aimed more or less honestly at the reconstruction of a unitarian party
that would be capable of both maintaining the activities of clandestine agitation and
of profiting from the legal opportunities that would arise from the participation in
the Duma. The tactical divergences sparked again the theoretical conflict between
two different worldviews: Lenin’s, close to Plekhanov’s orthodox materialism, and
Bogdanov’s, open to the constructivist suggestions of contemporary epistemology.

In this context, the opposition between the two different conceptions of the
revolution was neatly outlined: for Lenin, revolution meant consciously leading the
proletariat by every means to insurrection and socialist order, depending on the
circumstances, which would have ultimately resulted in a new culture. For
Bogdanov, the development of an authentic proletarian culture was not to be
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postponed until the post-revolutionary period. The new culture had to develop in
line with the activity of the revolutionary movement following the direction of a
collectivist vision of the world and the perspective of its general transformation. In
the volume The Fall of the Great Fetish, published in 1910, Bogdanov remarked
that the victory of the proletariat in the revolution could have been acquired “not so
much by the seizure of political power and the removal of the capitalistic mode of
production in favor of the socialist one, as by the creation of a new quality of
culture” [30. P. 20].

In this perspective, the “Party School” for activists and propagandist workers,
organized by Bogdanov, Lunacharsky, Gorky, Aleksinsky, and other eminent
Bolsheviks on Capri island during the Summer and the Fall of 1909, responded not
only to the aim of preparing new revolutionary and proletarian executives but also
and mostly it was supposed to produce self-conscious socialists, who would have
gone back to Russia to dedicate themselves to the revolutionary work in all its
width. The school’s program, which went from the assessment of the present
condition to the general conception of the world, had to allow the proletarians to
build their own culture, thus freeing themselves from their subjugation to the
bourgeoisie. For this reason, when Trocky, after having been invited to participate
in this experience, criticized the excessive ambition of the school, which, according
to him, was risking to create only “self-satisfied half-learned people” [31. P. 459]
Bogdanov commented with Gorky that Trocky was evidently “looking at the school
just as a propaganda circle of a slightly superior type; for him, the creative side of
the deal does not exist” [32. P. 66]. For Bogdanov, Gorky, and their companions,
the activities of the schools for workers had to provide the stimula and the context
for the elaboration of an authentic and innovative, if still embryonal, collectivist
worldview.

In the programmatic article Socialism in the Present Time, published in
February 1911, Bogdanov gave voice exactly to the idea that socialism did not
consist only in the economic overtaking of private property, but also in the
construction of a new society in all of its aspects, which should have developed
from the comradely relationships between workers. The brotherly relationships
created by collaboration within the collective had to become the basis for the new
organization of the entire society and the elaboration of the new overall worldview.
According to Bogdanov, “the struggle for socialism does not in any way come down
to the mere war against capitalism or the simple gathering of forces to this aim.
Such a struggle is at the same time a positive and creative work... it is the
elaboration of the socialist proletarian culture” [24. P. 101].

Of course, a mature socialist culture could not have fully developed in
capitalist conditions and during the struggle to overcome them, but it is clear that,
for Bogdanov, the goal to be attained in the revolutionary activity was not only an
economic and political conquest but the actual transformation of the proletariat
itself during the process of the struggle. The article closed with a clear-cut
declaration: “in every sphere of life — usual work, social activity, family, scientific
and philosophical knowledge, art — by creating new forms in its implacable

HISTORY OF PHILOSOPHY 65



Pymanyesa T., Cmeiina J[. Bectauk PYJIH. Cepus: @unocodus. 2023. T. 27. Ne 1. C. 62—78

struggle with the old society, the proletariat will live more and more in its way,
reorganizing itself in a socialist way, to reorganize in its turn the whole of
humankind” [24. P. 103]. The contrast with the Leninist idea of revolutionary
tactics could not have been sharper. Craig Brandist has even considered this aspect
as the real core of the differences between the two main Bolshevik leaders before
the revolution: “while Lenin focused on the direct political dimensions of
hegemony, Bogdanov foregrounded the need to develop an elaborated proletarian
culture in advance of the seizure of state power” [33. P. 19; 25—40]. In a book
published in 1918, Bogdanov openly declared a thoroughly new conception of the
chronology of the revolution: “According to the old conceptions, socialism has to
win first, and only then can be implemented; before its victory, it is not real, it does
not exist, it is just a ‘final aim.” For us, it is not like that. Socialism is the worldwide
comradely cooperation of people... who dominate nature and consciously create
their reciprocal relations, their realm of ideas, and their organization of life and
experience, according to a plan” [24. P. 349].

2

Bogdanov was touched by the war. After he came back to Russia because of
the amnesty of 1913, he was drafted as a doctor at the beginning of the World War.
To tell the truth, he had briefly practiced as a doctor in a psychiatric hospital more
than ten years before, but had since then been involved in completely different
things. Nevertheless, he served for approximately six months in an infantry
regiment at the front. In February 1915, he was hospitalized for three months
following a nervous breakdown, after which he was proclaimed unfit to serve and
was reassigned first to a military hospital, then to another one, and finally, from the
summer of 1916, he served as a medical inspector in the camps for war prisoners in
the Moscow region [34. P. 53].

The war appeared to Bogdanov, as the good Marxist that he was, as the
expression of the crisis of the capitalist world. He remarked it was exactly in the
war's catastrophe that capitalism demonstrated “in fact its own enormous resilience
and strength” [35]. While analyzing the war, Bogdanov distinguished the aspects
that would have helped the development of the revolution and the aspects that
would have hindered it. According to Bogdanov, the war damaged the socialist
cause because of “l) the decimation of people and the destruction of the work
products; 2) the destruction of many international links and their long-term
weakening in the future; 3) the dimming of'ideas and feelings of the working masses
and the socialist intelligentsia” [36. P. 25]. Other aspects and consequences of the
war solicited in their turn the revolution: “1) [the war]| provided the greatest
revelation of capitalism in the whole of history; 2) in capitalism itself, it caused
changes that facilitate the transition to the socialist system, and gave rise to the so-
called ‘state capitalism’; 3) it broadened the workers’ preparation for socialism by
providing a new and rich economic experience” [36. P. 27].

But when the war in Russia gave a decisive push to the revolution, Bogdanov
was certain that its goal should have been a democratic republic, although the
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revolutionary movement in Russia was first of all the doing of workers and soldiers,
and only subordinately of the bourgeoisie [37. P. 17]. According to his analyzes,
just after the February revolution, the dedication of the revolutionary class should
have been directed at the rapid convocation of a Constituent Assembly that would
complete the transition to a democratic republic. The claims of the working-class
movement should have been limited to universal suffrage (direct and secret in every
election), immediate peace, the realization of a minimal economic program and its
working day of 8 hours at least in those sectors that were not directly linked to the
needs of the military, the support to the agricultural reform demanded by the
peasants (while paying attention not to damage “the interests of production”), and
the organization of a popular militia “for the further defense of freedom and
democracy” [37. P. 20—21]. In June 1917, Bogdanov published in the paper of the
Soviet of Moscow a decisively polemic article against Lenin’s Letters on Tactics
and in particular against the idea of the “State-Commune” as a form of transition
between the bourgeois regime and socialism [24. P. 344—348; 38. P. 590—592].
If, as soon as April 1917, Lenin declared finished the “bourgeois phase” of the
revolution, for Bogdanov the process had just begun and its abrupt acceleration would
have resulted in such a violent reaction that it would have inevitably become “a civil
war, with a huge waste of the best forces of the people” [24. P. 347; 39. P. 102].

Before the seizure of power by his companions of a lifetime, in October 1917,
Bogdanov took the position of a socialist who did not feel at home in any party, but
who continued to analyze the events with all the scientific instruments at his
disposal [38. P. 585—587]. Since he stayed faithful to historical materialism, he
could not admit the voluntarism that was implicit in the idea of “premature
revolution”: that which had happened had to be perfectly justified by the historical
conditions, otherwise it could not have happened at all. In the article The Fates of
the Workers Party in the Current Revolution, which he published at the beginning
of 1918 in the journal The New Life, Bogdanov remarked that “the moment of the
explosion was determined by the spontaneous forces of this [working] mass, and
not by someone’s bad will; plots could just frame the explosion, not generate it, and
not even speed it up. One cannot blame the explosion for having occurred at a
certain time, and not having waited for anybody” [40. P. 2]. It is not by accident
that Bogdanov put in exergue to the article Spinoza’s motto: “not to cry, not to
laugh... but to understand:” ([41] Cap. 1, IV).

Bogdanov too was hoping for a quick ending to the war, but he specified that
“peace is just the first condition to save Russia and the revolution if their salvation
is still possible. The other equally necessary condition is a wide economic and
cultural construction. Such a task presented itself to the Bolsheviks after they seized
power” [42. P. 2]. But, for this purpose, it was first necessary to reconsider the
evolution of the party itself during the previous revolutionary months. According
to Bogdanov, because of the conditions of the country at war, the working class,
which was still very mixed with the peasant element, had been radicalized, thus
transforming the Bolshevik faction “into the one and only actual workers’ party”
[40. P. 2], the only one to support coherently the peace cause. In this way,
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Bolshevism “expanded far beyond the working class. Military masses were pulled
in,” and, as a result, “Bolshevism did not become a worker, but a worker-military
party” [40. P. 2].

A few months before, Bogdanov had already anticipated an analysis of these
consequences to his close friend and brother-in-law A.V. Lunacharsky, who, unlike
Bogdanov, had actively taken part in the revolution and was involved in the new
Bolshevik government of the country as Commissar of Enlightenment. During the
months immediately following the revolution, on many occasions, his former
companions in the struggle offered Bogdanov numerous collaborations and
prominent positions [43. P. 23]. Lunacharsky did the same, but Bogdanov answered
with a sharp and bitter refusal’. Here, too, he insisted on the inevitability of the
actions of the Bolsheviks while underlining their ambiguities and risks. First, he
stated he would not stand up for sabotage or boycott and that he saw nothing funny
in what they were doing, often in an absurd but almost always compelled way. He
not only saw the tragedy of their position but thought that they did not see it fully;
and that he should try to figure it out in his way. According to Bogdanov, the war
gave rise to an economic and cultural collapse and a giant development of war
communism.

Whether or not he was the inventor of the term [44. P. 40; 45. P. 147],
Bogdanov certainly elaborated a very precise conception of it long before Lenin
used the expression “war communism,” starting in 1921, to indicate the brutal
condition that would have been imposed by the war soon after the revolution and
that should have been overcome with the assistance of the new economic policy
[38. P. 606—609; 46. P. 219—220]. For Bogdanov, the war conditions had forced
on the whole of society a centralized organization of consumption that might have
been called “communism” because its model was the “commune” of the army, thus
applying to the whole of society the principle of the centralized organization of
consumption typical of the barracks, but which was in truth opposed to the socialist
ideal. Bogdanov believed that socialism was first of all a new type of cooperation
and organization of production; war communism was the authoritarian-controlled
organization of mass parasitism and destruction and they should not be confused
[24. P. 342]. In his letter to Lunacharskij, he explained: “War communism,
developing from the front to the rear, temporarily rearranged society: a multi-
million commune of the army, rations for the soldiers’ families, regulation of
consumption; in relation to that, normalization of sales and production. The whole
system of state capitalism is nothing else than a hybrid between capitalism and
consumer war communism — which nowadays economists don’t understand since
they have no idea of organizational analysis” [24. P. 352].

Bogdanov was elaborating his “general science of organization” or
“tectology,” as a universal science capable of “scientifically and integrally
arranging the organizational experience of mankind” [47. P. 60], thus providing an
ensemble of basic principles on which it would have been possible to rapidly master

2 This letter, dated November 19th (December 2nd), 1917, was first published in 1991 in
[24. P. 352—355] and then in [27. P. 189—192].
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the knowledge and develop it according to innovative perspectives. One of the basic
principles of the science of organization could have been applied to the situation of
post-revolutionary Russia: “if a system consists of parts with lower and higher
degrees of organization, its relation with the environment is determined by the
lower degree of organization” [24. P. 353]. According to this principle, by
becoming a worker-military party, Bolshevism would inevitably become a soldier
party, and consequently “it assimilated the logic of soldiers’ barracks, all their
methods, all their specific culture and their ideals” [24. P. 353]. The logic of the
barracks seemed to Bogdanov as antithetic to the logic of the factory: the barracks
are a super-individual organization, but they are organized according to criteria of
authority and strength that have very little in common with the cooperation and
solidarity of workers with a view to the common result. According to the logic of
the barracks, every task was to be conducted by force and the revolution is reduced
to the seizure of power. To confuse war communism with the ideal at which the
revolutionary process should have aimed, constituted for Bogdanov a dangerous
deception: “War communism is still a communism; and its harsh contradiction with
the usual forms of individual appropriation creates such an atmosphere of mirage
that vague prototypes of socialism are taken as its realization.” For this reason,
Bogdanov asserted his role as “scientific analyst:” “the task of scientific thinking is
to uncover and explain mirages, which distract from the right path towards the
ideal” [24. P. 344].

First, socialism had to be collective production, while war communism was a
centralized organization of consumption, which extended the logic of the barracks
to society. In his analysis of the situation following the seizure of power by the
Bolsheviks, Bogdanov identified many practical cases where crucial questions had
been resolved hastily, without considering the complex organization of society and
the cares in the handling of the transition to socialist collectivism. Bogdanov, e.g.,
examined the rapid liquidation of the technical boards of factories, but also the
control of banks and tribunals, commenting that “it is an undeniable waste of forces,
which cannot be justified from the organizational standpoint, but is due to the
psychology of the soldiers’ mass, reckoning with the old lords™ [42. P. 2]. The same
constant resort to decrees resulted from the habit of “the order, which actually
determined and allowed everything in the military life” [42. P. 2], but which
accounted for very little in the economic, social, and cultural life.

In his article published in The New Life, Bogdanov did not spare a cutting
remark to Lunacharsky, whose exhortations to the intelligentsia not to abandon their
posts and to pass to the service of the new power seemed to him useless and naive,
because “the general politics of the government is such that it inevitably leads the
intellectuals to depart, as far as their existing capabilities make it possible for them”
[42. P. 2]. After all, it was Lunacharsky’s dedication to the Bolshevik government
that mostly embittered Bogdanov on a personal level. He sharply wrote to his
brother-in-law: “I have nothing against the fact that the rough chess player Lenin
and the narcissistic actor Trocky accomplish the surrender of socialism to the
soldiery. It makes me sad that you are mixed up in it, 1) because for you the
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disillusion will be much worse than for them; 2) because you could do something
else, no less necessary, but more durable, although at this moment less remarkable,
and you could do that without changing yourself” [24. P. 354]. The reference here
is to the analytical work to which Bogdanov entrusted his residual hopes to avoid
the failure of the revolution.

His analysis in his long article on the Fates of the Workers Party closed with a
series of concerns: “We come to the sad but undeniable conclusion that in Russia
nowadays there is no workers’ socialist party. There is a war-communist party,
leading the working class, and there are some groups of the socialist intelligentsia.
The war actually made the army the task, and the working class the means; our
revolution reflected that fact in the proportions of each force within politics as well.
It could not be otherwise. But war is not eternal, and this situation is going to end.
What will happen then” [42. P. 2]? Bogdanov thought that, once peace would be
obtained, the two souls of Bolshevism would separate and the elements
of the socialist intelligentsia would reunite with the workers to realize their ideal.
But there was no certainty that this process could be carried out quickly and,
most of all, peacefully. If the published article closed with the exhortation to make
this happen, the letter to Lunacharksy was quite pessimistic: socialism “handed its
faith to the soldiers’ bayonets, and the day is not very far when those same
bayonets will slaughter its faith, if not its body. Here is the real tragedy. [...]
A demagogical-soldiery dictatorship is fragile in principle: one cannot ‘sit on the
bayonets’” [24. P. 354].

For this reason, the revolutionary process was very far from its conclusion. Its
objective could not simply be “the revolution of property, the owner’s replacement
in society, a matter of class interest and mass material strength.” On the contrary, it
was “the creative revolution of the world culture, the replacement of the
spontaneous formation of social forms and their struggle by their conscious
creation, a matter of a new class logic, new methods for combining forces, new
ways of thinking” [24. P. 354]. Socialism should have involved the whole planet,
while, just after the war, Bogdanov did not see any possibility for a revolution even
in Europe, which constituted by itself a meaningful impediment to the realization
of a full revolutionary design. In his utopian novel The Red Star, as soon as 1907,
one of the protagonists made a comparison between socialism as realized on Mars
with the result of a hypothetical triumph of socialism in a few isolated countries,
“like islands in a hostile capitalist and even to some extent precapitalist sea.” Here,
“even in those instances where socialism prevails and triumphs, its character will
be perverted deeply and for a long time to come by years of encirclement,
unavoidable terror and militarism, and the barbarian patriotism that is their
inevitable consequence. This socialism will be a far cry from our own” [48. P. 114].

For these reasons, “projects that suddenly impose on the proletariat the most
radical, complex and difficult deal, unprecedented in history, that is the
reorganization on a world basis” resulted in being “cruel irony, or a childish folly”
[24. P. 331]. To realize such an imposing task, the proletariat would have had to
have already possessed solid cultural foundations, in the form of that science of
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organization that Bogdanov was elaborating and that would have allowed the
workers to understand the dynamics of the whole of reality and to transform the
entire world based on their own collective experience in the factory. Without this
preliminary acquisition, to attempt the realization of socialism “would have been a
gamble without the slightest chance of success, an attempt to build a worldwide
palace without knowing the laws of architecture” [24. P. 332].

3

Aside from the risks of failure that Bogdanov saw in the specific condition of
revolutionary Russia, we already said that the seizure of power and the consequent
measures did not mean for him an automatic approach to socialism. A characteristic
of the socialist system had to be “the highest conceivable stage of power on nature,
organization, sociality, freedom, and progress” [24. P. 98]. For this reason,
Bogdanov had been insisting for his entire life that “the hidden premise of
Bolshevism” was “the idea of creating now, within the present society, a great
proletarian culture, stronger and more graceful, incomparably freer and more
creative, than the culture of the declining bourgeois classes” [49. P. 4]. His
dedication to the cultural preparation of workers, from the first circles in Tula to the
schools in Capri and Bologna, from the idea of an encyclopedia for workers to the
projects for a proletarian university [38. P. 601—602; 50. P. 238—262; 51], was
aimed at elaborating, with the “universal class,” the methods and means to organize
the collective life of humanity.

While he remained faithful to his decision to stay outside of the party,
Bogdanov was immediately interested in the activities of the proletarian educational
and cultural organizations, which were so lively that their first conference was
inaugurated in Petrograd one week before the seizure of the Winter Palace. From
the very beginning, Bogdanov was an inspiring figure for the whole movement, and
he entered the executive Board of the Prolekult and the editorial office of the
periodical Proletarian Culture. At the first congress of the Prolekult in Moscow in
February 1918, he held one of the central interventions by the title Science and the
Working Class, where he indicated the necessity for the proletariat to become the
organizing class through the tools offered by Bogdanov’s tectology, which was an
accessible science for workers, as they were prepared by the experience of labor to
think from the point of view of the collective. The proletariat, as Bogdanov had
already written in 1911, “should [...] strive for the simplification and the unification
of science, for retrieving its general ways of researching, which would give a key
for the most different specializations and would allow the proletarian to quickly
take control of them” [24. P. 102].

After all, Bogdanov’s remaining hopes for a non-tragic result of the Bolshevik
revolution were entrusted to the fast cultural development of the proletariat. For this
reason, a strict scientific organization was necessary.

In this perspective, universal social planning would not have represented for
Bogdanov a risk of violence or coercion. Instead, it would have guaranteed a
harmonious development, where individuals would have soundly cooperated in
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“the struggle for happiness, the struggle for everything that life and nature can give
to humankind” [24. P. 63]. The collaboration of all given the common ideals would
have been asserted instead of individualism and competition, and the new science
of organization would have allowed the overtaking of the opposition between
manual and intellectual, creative and executive work. Bogdanov had already faced
this problem in his utopian novel of 1907. On Mars, production was regulated by a
capillary system of statistical data gathering on the quantity of the available
workforce and of the workforce demanded by each productive sector to respond to
the needs of society. The “Central Institute of Statistics has agencies everywhere
that keep track of the flow of goods into and out of the stockpiles and monitor the
productivity of all enterprises and the changes in their workforces.” Thus,
production is subdued to very precise planning, as explains the Martian guide:
“what and how much must be produced for any given period and the number of
man-hours required for the task can be calculated. The Institute then computed the
difference between the existing and the desired situation for each vocational area
and communicated the result to all places of employment. Equilibrium is soon
established by a stream of volunteers” [48. P. 66]. The statistical tables of
production have to be made public and accessible to all for this to be achieved.
Statistics succeed in harmonizing freedom and necessity and obtaining the labor for
the survival and the development of society forcing nobody to do a job that she does
not choose voluntarily and spontaneously. “The statistics continually affect mass
transfers of labor, but each individual is free to do as he chooses” [48. P. 68].

In the ideal socialist society that Bogdanov describes, harmony is guaranteed
by the organization of production, while there is no restriction on consumption:
“everyone takes whatever he needs in whatever quantity he wants” [48. P. 66]. The
ideal society imagined by Bogdanov in 1907 was constructed on a planning model
that was completely opposed to the war communism of the first years of Bolshevik
power. It has often been said that Bogdanov, disappointed with the results of the
revolution, had abandoned politics to commit completely to science. But
developing tectology and supporting the proletarian cultural organizations was to
Bogdanov a truly political activity, because it was science that the revolution
needed. It was with this spirit that, in July 1918, Bogdanov became one of the
members of the first Presidium of the socialist Academy (then renamed
Communist), and that he held lectures of political economics and philosophy in
different universities, first of all, in the newly established “proletarian University,”
but also the University of Moscow.

In the fall of 1920, the autonomy of the Prolekult was under discussion: the
organization’s number of members represented a potential threat [52. P. 193—194].
The attack on Bogdanov that was orchestrated in that period can be read in this
light. In 1920, as has already been mentioned, the second edition of Lenin’s
Materialism and Empirio-Criticism was published with a long postface by Nevsky,
which was addressed by the critique of Bogdanov’s most recent works, in particular
Tectology and Philosophy of Living Experience, which was supposedly in
continuity with the positions that Lenin had harshly criticized over ten years before.
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Some pieces by Lenin and Plekhanov were collected in a few small volumes under
a telling title: Against Bogdanov, Against Bogdanovism [53; 54]. When, towards
the end of 1921, Lenin took a stand against the Prolekult by proposing to the
Politbjuro the adoption of a very critical resolution, Bogdanov resigned from the
executive council in order “not to taint the organization with his name” [34. P. 56].
He did not stop to advocate for his original positions in his interventions at the
Academy and in his writings. On September 8, 1923, Bogdanov was arrested,
because he was suspected of having connections with the group the Workers’ Truth,
which was inspired by his theories in its critique of Bolshevism, without — so it
would seem — Bogdanov’s direct involvement. He was only released on October
13, after many declarations of extraneousness from active politics, an indignant
letter to Felix Dzerzhinsky, and requests for help from numerous friends. He
suffered physically and psychologically because of this “incident.” As Krementsov
has remarked, “it possibly played a role in Bogdanov’s decision to move from
theorizing on the questions of physiological collectivism to attempting its practical
implementation. Or perhaps, the death of his old rival, on January 21, 1924,
prompted Bogdanov to begin experimenting with blood exchanges” [34. P. 58].

In this case, too, we cannot say that it was a complete withdrawal from the
revolutionary draw. He had imagined the work on transfusions, which lead him to
found the Institute of Hematology in 1926, as soon as 1907, in the Red Star, as the
realization of an actual physiological “collectivism.” On Mars, the inhabitants of
the socialist society “perform mutual blood transfusions between human beings,
whereby each individual receives from the other a number of elements which can
raise his life expectancy” [48. P. 85]. As is known, Bogdanov died two years after
the foundation of the Institute, during a transfusion experiment.

His opinions on the period following Lenin’s death are largely left to the secret
of the notes that are kept in the former Party archive in Moscow. These are scattered
comments, whose context is sometimes difficult and, up to a certain extent, arbitrary
in its reconstruction. Sometimes, the statements are very clear. Even in the notes,
as far as the decisive role of the proletariat is concerned, we can read: “One of the
two: either it takes the old culture, the methods of other classes, and at the same
time subordination, or it creates its own culture, its methods, and subjects its
organizational forces to them, wherever they come from, and then, as master of the
course of events, fulfills its historical mission™. Nevertheless, instead of the
universal organizing class, Bogdanov seemed to see a flock in search of a guide.
“A class, which needs absolute leaders, is still of course in its own nature a
subordinate class™. It will easily give in to some great leader “without
understanding that the point of dealing with historical challenges is not in leaders,
but in methods™.

The temptation of subordination within the revolutionary movement itself was,
for Bogdanov, a long-term process. He had repeatedly criticized Lenin, starting

3 RGASPL f. 259, op. 1, d. 48, 1. 42.
“1bid., 1. 43.
31bid., 1. 320b.
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from 1908, because he had commenced establishing an authoritarian leadership in
the Bolshevik faction. He writes it down in his notes as well, pinpointing that the
period 1908-1910 had been that of the “struggle for unique personal leadership™®,
and that, between 1910 and 1924, he had witnessed “a gradual transition from
democratic-revolutionary to bureaucratic thinking”’. From this, “the fate of the new
vision. A half-spontaneous collective prefers an ‘ennobling fraud’ rather than a
gloomy truth, it prefers considering its heroes-leaders as made from its same flesh,
as its loyal servants [...], and it does not like at all to know that the chain of
dedicated fights objectively came down to a struggle for replacing the master”®.

Bogdanov’s disappointment was certainly profound, and it shows particularly
strongly in some notes written under the recurring title “for the novel,” as if they
had been remarks and cues to be used in a novel, maybe a third unwritten utopian
novel. In this hypothetical novel, one of the characters was supposed to be some
kind of tyrant, whose dictatorship was nevertheless justified by history. We can
read of him: “In the struggle for a sole dictatorship he was objectively right: such
was the level of his herd that it was a necessity; but single, randomly developed
strong individuals of the European type could not add as much, as they took away
since they evoked the fundamental authoritarian type of link within the organization
by their existence itself. — With his limited education, entire fields of the ‘spirit’
of his herd would have stayed out of his control, under the influence of these same
individuals. Hence, the attempt to take over these fields too, a childish attempt, but
successful after 10-15 years, which testifies to the striking intellectual slavery of
the herd.” And of this slavery, he gave an example in an aside: “professors, who
quote a children’s book with highest blessing™”.

Bogdanov was wondering: “What did / want to make of Marxism and what did
they do with it”'%? The reality of the 1920s must have seemed to him the brutal
result of the substitution of the ideology of troops to the liberating vision of
socialism, which he had sensed during the confused months of 1917: “sometimes it
happens like this, that the ideology of creation becomes the ideology of stagnation
and complacency, the ideology of social fighters becomes the ideology of

oppressive soldiery”!!.
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AnHortanms. CtaThs MOCBslIeHa noeMuke Asekcanapa Anexkcanapouya bornaHosa,
T.H. «Jpyroro 00JbIIeBUKaY, ¢ JICHUHBIM U €T0 CIIOABMKHUKAMHU 0 BOTIPOCY O PEBOJIIOIUU U
MYTSX TOCTPOSHHS COIMAIMCTHYECKOTo obmiecTBa M rocynapcrea. [lokasano, uro bormaHos
BBICKA3bIBAJl KPHTUIECKOE OTHOIICHUE K PEBOJIONUH U €€ COMUAIICTHUSCKON MPUpoIe, BO3-
MOXHOCTHU IIpoJieTapuaTa UrpaTh B HEll pelIarollyo poib, MUcal 0 HETroTOBHOCTH Poccun k
AQHTHUKAUTAINCTUIECKOMY MIEPEBOPOTY, BBIpaskasi TEM CaMBIM SPKO 0003HAUCHHYIO aHTHU-JIe-
HUHCKYIO mo3uruio. Ha ocHOBe ananmu3a 0ombIoro kopmyca padot camoro bornanosa aBTops
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CBEPIIIECHMS, €T0 TPAKTOBKE U OIEHKAX «BOCHHOTO KOMMYHH3May; paspaboranHoii bormano-
BEIM B KOHTEKCTE CO3JAHHOW MM HAYKH TEKTOJOTHH IPOrpaMMe IOCTPOCHHS COLUAN3Ma
B CCCP u nouckam myteit popmupoBaHust (GyHIaMEHTaIbHO HOBBIX COIMAJIBHBIX CTPYKTYD;
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ONnNuHcKasa Teonorua anoxm BelCOKO KnacCukm
B.M. Haiinbim><

Poccuiicknit yausepcutet apyx051 Haponos (PY/IH),
Poccuiickas @edepayus, Mockesa, 117198, yn. Muxnyxo-Maxnas, 0. 6
P<v.naidysh@bk.ru

AnHoTanms. KoHlenTyanbHOil OCHOBOM 3JUIMHCKOW TEOJOTHH BBICTYNajla TEOpETUYE-
ckas peduieKcHs HaJ CYNIHOCThIO MH(a, punocodust mudonorun. B ucTtopuu 3/UIMHCKOM
TEOJIOTUU MOXKET OBITh BBIIEICHO HECKOJbKO 3TamnoB. [IpeaMeToM AaHHOM cTaTbU SIBIISETCS
JJIMHCKAs TEOJIOTHUSI ATIOXU BBICOKOHM KJIACCUKH (BT. MOJ. V B. JI0 H. 3.). KynbTypHbIe KOpHU
Bricoko#i kiaccuku yxomsaT B aHTHYHOe [IpocBemnienue, chopMUpoOBaBIIee palMOHAIBHOE
OTHOUICHUE aHTHUYHOTO CO3HAaHWS K MUpY. ['71aBHOE coObITHE S10XH BBICOKOH Kiacchkum —
IlenonoHHecckas BOWHA, yCKOPUBILIAS KPU3UC IIOJIMCHOM CHCTEMBI, €€ JKU3HEHHOIO yKJIala,
KyJBTYPHBIX HeanoB. BoliHa mpuBena K pa3pbiBy CONMANBHBIX CBSI3€H, YCKOPHUIIA HHINBHTY-
aIM3alMI0 CO3HAHUS JIMYHOCTH, BBIHYXIEHHOW HCKaTh HOBBIE COLMAJIbHBIE U TYXOBHBIE
onopsl. Cepbe3Hble CIBUTH MPOU3OLLIH B IK3UCTEHIHUATBHBIX OCHOBAX 3JUIMHCKOM peuruu,
M3MEHWIOCh TIOHUMaHHE 3aBUCHMOCTH Y€JIOBEKa OT BOJU OJUMITMUCKAX OOTOB U MephI Yeo-
BEUECKOTO BO3JEUCTBUSA Ha HUX. Ecnu B Hayane 3moxu BBICOKOM KIACCHKHM CYIIECTBOBAJIA
CMBICJIOBasi FaApMOHMSI OTHOLLIEHHU YEI0BEYECKOro U 00JKECTBEHHOTO, TO K KOHILY I10XU OHa
CMEHUJIACh MPOTHBOCTOSIHUEM U OTUYXACHUEM CakpajbHOTO U mpodanHoro. [IpencrapneHus
0 3aBICHMOCTH YeJIOBEKa OT MHpa OOTOB M BO3MOYKHOM BIIMSTHHN Ha CAKPAIILHOE «Pa3MBIIHCHY,
CTaJIH MPEeIbHO HEONPeACIEHHBIME. JTa TEHACHIIHS MTPOSIBIIIACE B Pa3HBIX (JOPMax — B YCH-
JICHUH BIHSIHUS CO(DUCTHKY C €€ CKeNTUIIM3MOM, POTUBOIIOCTABICHUH XTOHUYECKOM U OJIMM-
nuicKoi MU(DOIJIOTHH, aKTyaTM3aIlid MOTHBA POXKICHHUS HOBBIX OOTOB (TIPH 3TOM CTaphle BOBCE
HE YMHUPAIOT), CIOKETOB 00 000KECTBIICHHU SIPKUX JTMYHOCTEH U [P, B TOM YHUCIIC U B TEOJIOTHH
ANJIMHCKON PENUTUH, KOHIICHTPUPOBAHHO BBHIPAXKEHHOW CHOKETaMHM M O0pa3aMu aHTHYHOU
npamsbl (Codokn, EBpurnn). [IpoTuBomnocTapneHre cakpaibHOTO U IPOPAHHOTO 00ECCMBICITH-
BaJIO JUIMHCKYIO PEJIUTHUIO, BEJIO €€ K CAMOOTPULIAHUIO. B 3THX yCIOBUSIX 3JITMHCKAs TEOJIOT s
oKazanach rnepe HeoOX0IUMOCTBIO TpaHC(hOpMaIK 00pas3a cakpaabHOro Mupa. Bo-nepBhIX,
Yepes MpUIaHue YyBCTBEHHOMY 00pasy MOTyCTOPOHHEH peallbHOCTH a0CTPaKTHO-TIOHATHIHOM
TPaHCIEHACHTHOCTH. Bo-BTOpBIX, Wepe3 mpenenbHOe 0000IIeHHe MHpa MUPOIOTUTIECKUX
00pa30B 060ToB, BIUIOTh JJO MOHOTEM3MA. DTH 3aJjau pellaia cileaylomas 31oxa — MOo3THel
KIIACCHUKH.

KiroueBble cjioBa: TeoJIOTHs, CO3HAHKUE, MU(OJIOTHS, 00pa3, abCTPaKIIMU, palliOHAIb-
HOCTb, CMBICIIBI, UCTOPHUA, AHakcarop, OyKuans, aHTHYHAs IpaMa
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Hellenic Theology of the Epoch of High Classics

V.M. Naidysh<

Peoples’ Friendship University of Russia (RUDN University),
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Abstract. The conceptual basis of Hellenic theology was theoretical reflection on the
essence of myth, the philosophy of mythology. Several stages can be distinguished in the history
of Hellenic theology. The subject of this article is the Hellenic theology of the epoch of the high
classics (Vt. half of the V century BC). The cultural roots of the High Classics go back to the
ancient Enlightenment, which formed the rational attitude of the ancient consciousness to the
world. The main event of the era of High Classics is the Peloponnesian War, which accelerated
the crisis of the polis system, its way of life, and cultural ideals. The war led to the rupture of
social ties, accelerated the individualization of the consciousness of the individual, forced to
seek new social and spiritual supports. Serious shifts have taken place in the existential
foundations of Hellenic religion, the understanding of man's dependence on the will of the
Olympian gods and the measure of human influence on them has changed. If at the beginning
of the epoch of the High Classics there was a semantic harmony of the relations between the
human and the divine, then by the end of the epoch it was replaced by the confrontation and
alienation of the sacred and profane. Ideas about the dependence of man on the world of the
gods and the possible influence on the sacred have "blurred", have become extremely uncertain.
This tendency manifested itself in various forms — in the strengthening of the influence of
sophistry with its skepticism, the opposition of Chthonic and Olympic mythologies, the
actualization of the motive of the birth of new gods (while the old ones do not die at all), stories
about the deification of bright personalities, etc. Including in the theology of the Hellenic
religion, concentrated expressed by the plots and images of the ancient drama (Sophocles,
Euripides). The juxtaposition of the sacred and the profane made Hellenic religion meaningless,
led it to self-denial. Under these conditions, Hellenic theology was faced with the need to
transform the image of the sacred world. Firstly, by giving the otherworldly reality an abstract-
conceptual transcendence. Secondly, through the ultimate generalization of mythological
images of the gods, up to monotheism. These tasks were solved by the next epoch — the late
classics.

Keywords: theology, consciousness, mythology, image, abstractions, rationality,
meanings, history, Anaxagoras, Thucydides, ancient drama
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BsepeHune

Teonoruss — ¢opma TEOpeTU3aLUU OCHOB PEIUTHO3HOTO CO3HaHUs. Touka
3peHMs Ha TEOJIOTHIO KaK HEOThEMJIEMbI KOMIIOHEHT JIMILIb MUPOBBIX PEJIUTHM Cy-
[IECTBEHHO 00EIHSIET HCTOPHIO PEITMTHO3HOTO CO3HAHUS. TeororusimMm MUpOBBIX pe-
JUTUH NpeAlecTBOBAIN TEOJIOIHH UX MpeaTey; HanpuMmep, TeOJOTUN XPUCTHAH-
CTBa IPEALIECTBOBAIN TEOJOTMM IJIMHCKOM pENUruM, MyJau3Ma, W, MO-BUIU-
MoMy, Oynausma. Oco0oe MecTO B 3TOM psALy 3aHUMAET TE€OJIOTUS AIIIMHCKOH pe-
JIMTUH, KOTOpas B 310Xy JUIMHU3MA OKa3ajia 3HaunuTeNIbHOE BO3/eiicTBIE Ha (op-
MHUpPOBaHME OCHOBAaHHMH XPHUCTHAHCTBA. B TEOJIOrMM 3IJIMHCKON pPENUTuu yKe
3pUMO TPEICTAaBICHA OCHOBHAS (YHKIHS JIOOOH TEOJNOrMH — TMEepexoi OT
Haras1H0-00pa3HoON K MOHATUIHON MHTEpNpeTaluy 3K3UCTEHIMAIbHBIX OCHOBA-
HUH peIMTuO3HOTO CO3HAHUS, [TPEIMETA PEIUTMO3HOTO TOYUTAHUS U CBA3EH yelo-
BEKa C HUM, OTHOUIEHUH CaKpaJlbHOTO M MPO(paHHOT0, 3aBUCUMOCTH YEJIOBEKA OT
CaKpaJIbHOTO M BO3MOXHOCTHU BJIMsIHMS Ha Hero. KoHuenrtyanbHON 0a30i 3IIIuH-
CKOM TEOJIOTMHM BBICTyHasIa aHTUYHAs (puinocoust MU(OIOTUHN KaK TEOpeTHYeCKast
pedekcus Haa cynrHocThio Muda [1]. B crimy pa3HbIX mpUYHH, IPEXkIe BCEro MH-
POBO33PEHUYECKOT0 AHTATOHU3MA MOJIUTEN3Ma ¢ XPUCTUAHCKUM MOHOTEM3MOM, 00-
ratas MICTOpHs 3JUIMHCKON TEOJIOTUU OCTAETCS HEJJOCTaTOUYHO CUCTEMATU3UPOBaH-
HOMW. B yacTHOCTH, OCTAIOTCSl HE BIOJIHE NMPOSACHEHHBIMHU €€ OCHOBHbIE HCTOpUYE-
CKHE 3TaIlbl, UX KOHKPETHO-UCTOPUUYECKNE XaPAKTEPUCTUKH.

Ha nHam B3risi1, B MICTOPUM JITMHCKON TEOJIOTUU MOTYT OBITh BBIZEJICHBI Clie-
nyrorue dtamnsl. [lepBoiit aTam — pedruexcus Ha CYIIHOCTBIO ME]a B SNIOXY JIPEB-
Herpeueckoit apxauku (VIII — VI BB. 1o H.3.). Ha 3TOM 3Tane 6p110 0CO3HAHO pa3-
JUYHE MEXAY O0Opa3HO-MOITHYECKHM M PalMOHAIBHO-TIOHATUIHBIM crioco0amMu
OTpaXKeHHsI MUpa, cHOPMHUPOBATIACh camast paHHsA (hopMa IITMHCKON TEOJIOTMH —
anneropuyeckas teosorus [2]. Bropoil 3tam 0XBaThIBaeT 310Xy paHHEW KJIACCUKU
(1-s1 monmoBuHa V B. 10 H. 3.). B 3TO BpeMsi B OCHOBHOM 3aBEpILIMJICS MPOLECC
«JIEUEHTpallui CO3HAHUA», T. €. CHAThl KOIHUTHUBHBIE OIPAaHUYEHUS Pa3BUTHUIO
a0CTPaKTHO-NIOHATUIHOTO MBIIIICHNUS, (GOPMHUPYETCS KPUTHUECKOE OTHOILEHUE
Kk Muonoruu [3]. Mudonorus Bce garie cTaBUTCs 1I0J] COMHEHHE (CHavaja B 4acT-
HOCTSIX, @ 3aTEM U B LIEJIOM), €€ COZIep)KaHue NepeHocuTcs B npouuioe. CMbICI000-
pasbl 60roB 006001IIAIOTCA B a0CTPAKTHBIE CUMBOJIBI, BHITIOJIHSIOIINE POJIb YCTAHO-
BOK COLIMAIBHOM M JINYHOCTHOM JKu3HeaeaTenbHocTu. [lpu 3ToM cBsA3M penuruos-
HOTO CO3HAHMsI C €r0 MPeIMETHO-IeHCTBEHHBIMU, PUTYAJIbHO-00PSIOBBIMU UCTO-
KaMH OCTAal0TCs €lle 0CTaTOYHO KpenkuMu. [loaTomMy Teosorus B 3HAUUTEIbHON
Mepe OCTaeTCs BIJIETEHHOM B 00JIACTh XYJ0KECTBEHHO-ICTETUUECKOTO MepeKH1Ba-
HUSL MUpA, MPEXJE BCEro B TeaTpalibHOE MPEACTaBICHUE aHTHUYHOW apambl [4].
Tpetuii 3Tann — TEONOTHs AJUIMHCKON peIUruy 310Xy Beicokol Kiaccuku (BTopast
NOJIOBHHA V B. 10 H. 3.). UeTBepThIil 3Tan — 3IIIMHCKAs TEOJIOTHUs SI0XH MO31HEH

HISTORY OF PHILOSOPHY 81



Haiioviu B.M. Bectauk PYIH. Cepust: @unocodust. 2023, T. 27. Ne 1. C. 79—93

Kiaccuky, 1V B. 10 H. 3.; Bpems oT KoHI[a [1eTonoHHecCKUX BOWH /10 BOSHHKHOBE-
Hus Makenonckoit umnepun (400—323 rr. 1o H. 3.). 1, HakoHel, MATHIA 3Tam
CBSI3aH C JUIMHUCTUYECKOW KYJIbTYPOU U AMOXO0M 3apOKACHUS XPUCTHAHCTBA.

JlaHHas cTaThsl MOCBSAILEHA AJUIMHCKOM TE€OJIOTUU 3MO0XH BBICOKOI Ki1acCUKH.
OTO SpKU U OCTPO MPOTUBOPEUUBBIM MEPHOJ ApeBHErpedecko mcropuu. Ero
HayaJio CBSA3aHO C OIMCTATEIbHBIM MIEPHOI0M «BeTuKOTro MATHASCATUIICTHSY, a 3a-
BEPILICHUE — C OKOHYAaHUEM TpuaLaTuieTHen [lemonoHHecckoi BOMHBI, KOTOpPast
(1 pu3MYecKH, U JYXOBHO) UCTOINNIIA SJUTMHCKUNA MHUP, OOHAXHUJIa TPOTHBOPEUUS
MOJIMCHOTO 00pa3a >KM3HU, BhI3BANIA €ro Kpu3uc. B smoxy Bricokoii kimaccuku
MOABEPTIACH TAKXKE TITyOMHHBIM TpaHC(OpMAIUAM KakK DJITUHCKAsl PEITUTHS, TakK
U €€ TEOJIOTHSl.

Oco6EeHHOCTHM 3JUTMHCKOW penurum

Happarusom IIpocBelnieHust 3/UIMHCKasE PEUTUs OLEHUBAJIach KaK CBETCKast
peNuTHsl, Kak BpeMsl 9yTh JIM HE TOJIHOTO TOCIIOCTBA pa3yMa, «I[apCTBO» PaIlno-
Hasm3Ma. OJHAKO JaylbHEHIINe MCCleA0BaHMs MOKa3ald, YTO PalMOHATNCTHYe-
CKHE OpHUEHTAINW aHTUYHOTO CO3HAHHs HE CIIeAyeT mpeyBennynBarth. Ha camom
Jienie IpeBHUM rpek OblI KpaiiHe cyeBepHbIM uesioBeKkoM. Ero nmoBcefHeBHAS )KU3Hb
Obu1a MpoHU3aHa MUGOJIOTHEN, MUCTUIIM3MOM, HACHIIIEHa Tpocb0aMu k 6oram, 00-
CYXJIEHUSIMH 3TUX NPOCHO ¢ OpakyiaaMu u 1p. Bee 3To conpoBokaanock oopsigamu,
pUTyallaMH, B TOM YHUCJIE KEPTBOTPUHOMICHUSIMH (MHOTIa Ja)Ke YeITOBEUSCKIUMHM)
u ap. Ilo cytu, Bce cdepbl 00IIECTBEHHON KU3HH — BOEHHAs, YKOHOMHYECKas,
MOJTUTHYECKasI, KyJIbTYpHAsl, CEMEHHO-OBITOBAS ¥ JIp. — OBUIN OCBSIIIEHBI CAKPAITb-
HOCThIO. ['paXkaaHckas ¥ penuruo3Hasi >ku3Hb B MOJIHMCE HE pa3fesiInuch. B xxu3nu
IPEYeCcKOro OOIIECTBA SJUTMHCKAsl PENIMTHS BBICTyHAla B Ka4eCTBE «IyXOBHOTO
CTEepXHS, CKPETUJISBIIET0 U3HYTPH €r0 OCHOBHYIO CTPYKTYPHYIO Y€Ky — MOJIHC,
¥ 5TO 3HaYCHHE OHA HE YTpaTHJIA JI0 TEX IMOp, TOKa HE MPEKPATUII CBOE CYIIECTBO-
Banue cam nosuey [5. C. 309]. XoTs B ApeBHETPEYECKOM OOIIECTBE IIEPKBH U Pe-
JUTUO3HOTO 00pa30BaHuUs KaK COIMAIbHBIX HHCTUTYTOB TaK HUKOTJA U HE ObLIO,
TEM HE MEHee BCe PeIMTHO3HbIe MPa3IHUKN ObUTH OJJTHOBPEMEHHO U rOCyAapCTBEH-
HBIMU TpazgHukamu. JIroboe 3HauMMoe OOIIECTBEHHOE COOBITHE 0053aTeNIbHO
MOJTy4aJio PEIUTHO3HYI0 OKPACKY. A 0053aHHOCTBIO I'paX/IaHKHA MTOJINCA SIBIISIIOCH
y4acTHe B PENUTHMO3HBIX Mpa3JIHUKAX, pUTyalaX, o0paaax, KyJapTax. ITO Ipuaa-
BaJIO DJUTMHCKOM PETUTUU BAXKHYIO HHCTUTYIMOHAIBHYIO (YHKIIMIO — OBITH Cpel-
CTBOM (h)OPMHPOBAHUS TIOJTUCHOM JTHYHOCTH.

BocnuratenbHas QyHKIMS peIUrio3HOTO CO3HAHMS TIOPOKIAETCS €r0 MUPO-
BO33PEHUYECKON POJBI0 — HAIEJICHHOCTBIO Ha CHATHE OTYY)KICHHS YeIOBEKa
OT MHUpa, TAPMOHU3AIMIO OTHOLICHUI WHAMBUAA C peanbHOCTHIO. [Ipeomonenue
OTYYXJIEHUSI OT MHpa OCYIIECTBIISIETCS HA OCHOBE JBYX I'PYMI IIEHHOCTHO-CMBIC-
JIOBBIX YCTaHOBOK. B mepBoii BBIpaK€HO OTHOILIEHUE 3asucumocmu CyObeKTa OT
CakpaJbHOTO 00BEKTA (HE BaXKHO, PEAIbHOTO MJIM BOOOPAKaeMoro), KOTOPOE OILy-
1aeTcs Kak He0OX0AUMOCTh CaKPAJIbHOTO LIS )KU3HEIeATeIbHOCTH cyObekTa. OHO
HaJIeJsIeT CaKpaJbHOE BIIACTHIO HaJ 4eJIOBEKOM. Bo BTOpOIi BhIpaskeHa BOJIEBast
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HAIleJICHHOCTh CyOBEKTa Ha NPEOJI0JICHHE CBOEH 3aBHCUMOCTH OT CAaKpalbHOTO
oObekTa. BzauMopeiicTBue ATHX TPyl LEHHOCTHO-CMBICIOBBIX YCTAHOBOK HE
TOJIBKO IOPOXKIAET BHICOKYIO UyBCTBEHHO-3MOLIMOHAIBHYO HANIPSKEHHOCTD PEIIU-
TMO3HOTO CO3HAHMSI, HO M OKa3bIBAET BIMSIHNUE HA TOTPEOHOCTHO-MOTHUBALIMOHHYIO
cdepy co3HaHUs, KOTOpas GOPMHUPYET OCHOBAHMSI JIMYHOCTH, €€ MUPOBO33pEHYE-
CKHE€ OpHEeHTalUWu. OTH, TNPEJCTaBICHHbIE CMBICIOO0pa3aMH, JBE TIpPYyIMIIbI
LIEHHOCTHO-CMBICJIOBBIX YCTAHOBOK SIBJISIFOTCSI HENOCPEICTBEHHBIM IIPEIMETOM
TEOJIOTUU. A ee OCHOBHasl 33/1a4ya COCTOMT B UX KOHIIENTyaJIU3alltsl, BEIPAKEHUE
CMBICTIO00pA30B CpeICTBAMU a0CTPAKTHO-TIOHSATHITHOTO MBIIIICHUS, TOJHATHS X
coJiep’KaHusl Ha YPOBEHb TEOPETUUECKOT'O MBIIIICHHUS.

B snnuHCKON penuruu cakpallbHBIM OOBEKTOM BBICTyHAl MU(OIOTHUECKHIA
MHUP MOTYUIECTBEHHBIX OJMMIMUCKUX O0roB. OTHOILIEHUS K HEMY HOCWIIH JBOIi-
CTBEHHBIN xapakTtep. C OJHOH CTOPOHBI, YyBCTBO 3aBUCUMOCTH OT O0roB. Jlroau
UM B 00CTAaHOBKE MOCTOSTHHOTO CTpaxa, Omacasch Ha KakKJIOM IIIary Kaparoleu
BOJIM OOTOB, UX 37bIX KO3HEH U Ap. C Ipyroit CTOPOHBI, CTPEMIIEHUE BO31EHCTBO-
BaTh Ha OOroB, CHUCKaTh HUX IMOKPOBUTEILCTBO, PACIOJIOKEHUE, OTBPATUTh HX
raeB. Cama BO3MOXKHOCTD BJIMSIHUS HA O0roB 0azupoBaiachk Ha (yXOIsIIeM CBOUMHU
KOPHSIMH B TIEpBOOBITHOCTD) pUHLIKIIE JapooOmeHa [7]. [lnaToH xapakrepu3oBai
ero CIEIYIOUIMM 00pa3oM: «BceX yOnakaroT Japbl — U OOroB M Lapel Benuyai-
mux» [6. kH. 111, 390 e]. [lpuuem mapooOMeH cTaBWICS B MPSMYIO 3aBUCHMOCTD
OT cOOMIOACHUS 00PAAOBO-PUTYANIbHBIX AeWcTBUI. OCHOBHBIE U3 HUX — BKJIA/IbI
B CBATHJIMIIE OOXECTBA B KAUECTBE €r0 MOCTOSTHHOW COOCTBEHHOCTH ISl CHUCKA-
HUS €r0 JJIUTENIBHOTO PAaCHOJIOXKEHUS; KEPTBOIPHUHOIIEHNUS A OAHOPAa30BOIO
oOpareHust K 00ram ¢ 1eJIbI0 BBIPa3uTh UM 0JIaroAapHOCTh WM CHUCKATh MX OJia-
rOCKJIOHHOCTh Ha Oyndymiee u Ap'. B LeHTpe Takux mpockd K 6oram 0OBIYHO
MPOCTHIE, KUTEIHCKUE, MaTepraIbHble LIEHHOCTH — 3JI0pOBbE, CyaAb0a, neTH, Oma-
rOIoJIy4He U T.11. B oTHOMIEHUsX ¢ 6oramu ObLUT U CYIIIECTBEHHBIN TParMaTUIeCKHi
MOMeHT: «CyIecTBOBaJIM JIaXke CIIOCOOBI ,,TaBICHUS  Ha OOTOB: B CIydae HYKIbI
UX COJIEUCTBHE MPOCTO-Taku BeiMoranoch» [11. C. 87].

BaxHo, 4TO TMYHOCTHOE OTHOLIIEHUE K O0raMm (TJIEMEHHBIM U MOJIUCHBIM), T10-
TYCTOPOHHEH >KM3HU HE UTPAJO0 B JUIMHCKOM pEIUruM 3HAUUTENbHOM ponu. OHa
TpeOoBaia He UCIOBEIaHUs ONpPEACIEHHOW CUCTEMbI BEPOBAHUI, a CTPOroOro co-
OmoaeHus oUIATEHO IPU3HAHHBIX 00PsIIOB U pUTyasos. [1o cyTH, 3To penurus
0€e3 «CBSIIEHHOMN KHUTH», 6e3 OTkpoBeHUs. Bee aBTopuTeTHBIE TEKCTHI (1103MBI [ 0-
Mepa, 'ecnona u Ap.) HUKOIra HE NOIMATU3MPOBAINCH B TOM MEpeE, B KAKOW 3TO
CBOMCTBEHHO, HarpuMep, aBpaamuueckumM penurusm (bubmus, Topa, Kopan). 3to
0OBSICHSETCS TUNIEMEHHOM pa3IpoOJICHHOCTBIO HCTOKOB JUIMHCKOW PENIUTUU, MHO-
KECTBEHHOCTHIO BapHaluii MU(OB, MOPAJILHBIX U ITPaBOBBIX HOPM U JIp. 3amnpenia-
JI0OCh OTBEPraTh WIN XyJIUTh O(PUIIMATBHBIX OOTOB, a B OCTaTILHOM JIIJTMHCKAs pe-
JUTUA J0IycKaida BOIbHOAYMCTBO. Kak oTMmeuan @. 3enuHCKUN, «IIpaBo BHIOOpa
ObUIO [UIS BJUITMHA HEOTHhEMJIEMBIM MPU3HAKOM YMCTBEHHOM cBOOOBI... Ha cMex

! YKeprBonpuHOLIEHN MOIIH OBITH GECKPOBHBIMU M KPOBABLEIMHU (B TOM YHCJIE YEIOBEYECKUMH),
OYHMCTUTENBHBIMU, YMUJIIOCTUBUTENLHBIMU, Fa/IaTeIbHBIMU, KISITBEHHBIMU U JIp. [§—10].
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ObUTH OBI MTOJHATHI T€, KTO B3yMaJsl Obl MPU3bIBATH HEOSCHBIC U 3eMHBIC TPOMBI Ha
WHaKOMBICTAIIEro U Bepyromiero» [12. C. 35]. Baxkneiimass 0coOOEHHOCTD AJUIHH-
CKOM peIUruv — €€ aJIorMaTHYHOCTh, KPUTUYHOCTD, CBSI3b C PAIlIMOHATBLHO-TIOHS-
TUHHBIM MbIIUIeHHeM. OHa HW3HA4YalbHO OTKPBITa aOCTPaKTHO-MOHSITUHHBIM
UHTEpIpeTausM. PelUruno3HoCcTs W PaMOHATBHOCTh 37€Ch HE HUCKIIOYAIOT,
a IpeJIoiaratoT ApYyT APyra, 4YTo CO37aBajo OJaronpusiTHYIO MOYBY ISl TBOpYE-
CKOTO CTAaHOBJIEHUS SJUIMHCKOM TEOJIOTHH.

AHTH4HOe lNpocBeLueHne

JlyXoBHBIE TPEANOCHIIKA KYIbTYphl BBICOKOW KilacCUKU (OPMUPOBAIHCH
B cepeaiHe V B. J10 H. 3., B iepuo1 « Benukoro nsaTuiecaTuieTus», BpeMs OT OKOH-
YaHUsS TPEKO-NIEPCUACKUX BOMH 10 Hadasa llenononecckor BOMHEL. ['peku OKphI-
neHbl ycrexamu. OTKpBUICS TPOCTOP ISl KyJIBTYPHOTO TBOpuecTBa. ['peku
OTKPBITHI 3THOKYJIbTYPHOMY MUpY, He OosiTcst Auanora ¢ HuM. Kak nucan ['eponor,
B UCTOPUH HAJIO TIepeAaBaTh «Bce, uTo pacckazbiBato™ [13. VII,152]. Onu cmeno
UAYT HABCTpeuy OyAylIeMy U HalleJeHbl Ha TOUCK OOBbEKTHBHOTO 3HAHUS O MUPE,
Ha palOHAJIbHO-KPUTHYECKOE OTHOLIEHUE K Mupy. He cimydaitno Benukoe msaru-
JlecATUIIETUE HA3bIBAIOT aHTUUHBIM [IpocBemenuem [14; 15].

['pexu yOexaeHbI, YTO OIMMITUHCKHE OOTH K HUM OJ1arOCKJIOHHBI, OKa3bIBAIOT
MOKPOBUTENHCTBO. Ml MOTOMY ClieAyeT MOYUTaTh BOITO OOTOB, MX CBSITOCTh, YCTa-
HOBJICHHBIC UMW HE3bIOJIEMbIE 3aKOHBI, Oa3upyromuecs Ha 00KeCTBEHHOM Crpa-
BEIJTMBOCTU. Tak TrapMOHU3HUPYIOTCS 3K3UCTEHIMAIbHBIE OCHOBAHUS AJUIMHCKOU
pEeNUTUA — TPECTABICHUS O 3aBUCUMOCTH YeJIOBEKa OT OOTOB M O BIMSHHUH HA
HuX. Takas MUpOBO33peHUECKasi TapMOHUS OPOK1a€T OPUEHTALUIO Ha TAPMOHUIO
Bcex (popM KU3HENEATEIILHOCTH (KaK OOIIECTBEHHBIX, TaK U JIMYHBIX ), TIPUIAHIC
UM YETKOCTH, CTPOroM opraHu3anuu u 1ap. B cucreme KynabTypbl HAauMHAKOT
rOCIIO/ICTBOBATH MJ1€ajIbl IPONOPIMOHAIBHOCTH, COPa3MEPHOCTH, cOaTaHCUPOBaH-
HOCTH, JIOTUYHOCTH, NPUHUMIHUAIBHOCTH U Jp. «Bcs uenoBedeckas aesTenb-
HOCTh, — nucai T. ['oMriepr, — OT MPUTOTOBJICHUS MUIIH A0 U3TOTOBIICHUS TIPE-
METOB MCKYCCTBa, OT T'YJISIHUSA U 10 BEJAECHUS BOMHBI, MOJBEPrajliach peryjanpona-
HUIO U CBeICHUIO K npuHuunamy [14. C. 331—332].

Takumu wujeanamMu Takke OBLIO NMPOHUKHYTO (GuiIocopckoe M XyHoxKe-
CTBEHHO-ICTETUYECKOE TBOPUECTBO. 3/1€CH TOCIOICTBOBAIN LIEHHOCTH MPOMOPIIH-
OHAJILHOCTH, MOPSJIKA, YyBCTBA (POPMBI U PUTMA, TOYHOCTH, ICHOCTH, COPa3MEPHO-
CTH 4acTeil u nenoro, u 1p. Ha ypoBHe ¢unocodckoro mosHaHus yTBEpKIACTCS
uzes CBSI3M MUPOB, BpEMEH, YacTel ObITUS; aHATUTUYHOCTh CMEHSIETCS] CHHTETHY-
HOCThO0. Ha cMeHy aHaIMTU3MY paHHEH KJIACCHUKH, C €€ CTPEMJICHUEM K pacujieHe-
HUIO MUPO3/IaHMS HA COCTaBHBIE YaCTH, YPOBHH U CJIOU, IPUXOJAT UCaIbl TEOPE-
TUYECKOTO CHHTE3a, MapagurMel «cobupanus» KocMoca M3 COCTaBISIIOMIUX €T
yacteil. Co3peBaia MEHTAJIbHAS [10YBA JIJIs1 aHAKCATOPOBCKOM TEOPUU TOMEOMEPHIA
U JIEMOKPUTOBCKOTO aToMHu3Ma. TBOpuecTBO AHakcaropa — BeplirHa GUIocod-
CKOTO paluMoHanu3Ma 3MoXu Bricokoil kiaccuku. AHTponoMopdHbie 00pa3bl
MHU(OJIOTHUECKUX OOTOB Y HEro yk€ 3Ha4MTEeIbHO MpeoOpa3oBaHbl aOCTPaKTHO-

84 NCTOPUSA ®PNIIOCODPUN



Naidysh V.M. RUDN Journal of Philosophy. 2023;27(1):79—93

NOHATUIHBIM MblIUIeHHeM, a Hyc (YM) — 3710 He mudonornyeckuii obpas,
a a0cTpakTHO-cUMBOJIMYeCKuil mpuHIUN oO0bsicHeHus Kocmoca. OH Hec B cebe
CIIO’KHOE COJZIepKaHue, coueTall pa3InyHble ujaen — akTuBHOCTh Kocmoca, oHo-
POIHOCTH JEHCTBYIOMNX B HEM CHJI, IOCTOSTHCTBO MPOTEKAIONIMX B HEM IPOIIeC-
COB, IEPBUYHOCTD JABIMKEHHS 10 OTHOIIEHUIO K ero cyOCcTpaTy, MaTepHH.

B cdepe XymoxecTBEHHO-ICTETHYECKOTO TBOPUYECTBA YTBEPIKIAIACh YBEPEH-
HOCTB, YTO Ha BCEM JIOJDKEH OBITh OTIEYaTOK MPEKPACHOT0, BO3BBIILIEHHOTO U 0€3-
MSITEKHOTO COBEpIICHCTBA. Tak, B M300pa3suTEeILHOM MCKYCCTBE Ha MEPBHIN TUIaH
BBIXOJISIT «OYEJIOBEUYEHHbIE OOTM M JIIOAM, MyJpble W TpeKpacHble, MOJ00HbIE
Ooram... OronBurast Ha 3aJHHUI TUIaH BCe HU3MEHHOE, HECTAaHIAPTHOE M HETIOXO-
Kee Ha JIPYTUX, OHa CO37aeT HAJbIHAWBUAYAIbHBIM HJeall COBEPIIEHHOIO Yelo-
BEKa — YEJIOBEKA B IIOJIHOM PACIBETE TyXOBHBIX U (PU3NIECCKUX CHJI, 3alledaTIICH-
HOTO B MCKYCCTBE BHE KOHKPETHOI'O MpOCTpaHCTBa M BpeMeHm» [16. C. 130].
OO0pa3Hass MOHYMEHTAJIbHOCTh CBOMCTBEHHA TpareausM Ocxuia [17] u panHero
Codoxkna [18]. Ona oTpaxkana LEIOCTHOCTb U YCTOHYHMBOCTH IOJIMCHOTO 00pa3a
’KM3HH, OTBETCTBEHHOCTD JINYHOCTH TIEpe]] KOJUIEKTUBOM, COOTBETCTBHE €T0 TOBe-
JICHHS TTOJIMCHBIM MOPAJIbHBIM HOpMaM U Jp. B naeanuzanuu rpaxjaHuHa MojIuca
COCTOUT HPABCTBEHHOE oOasiHKe TepcoHaxker Tpareauit Jcxwmia u Codoxkia. Tpa-
IT'MYECKUI KOHQIIUKT 37€Ch OPOXKIACTCS HE YepTaMH JIMYHOCTH T'eposi, a OTKIJIOHE-
HHEM €T0 MOBEICHHs OT HOPM MOJUCHON Mopaiu. Mudoiorus 37ech erie 0Co3Ha-
eTcs Kak J{yXOBHBIM KapKac MOJMCHOT0 o0pasa >KU3HHU, HE MOJJAIOIINICI COMHe-
HUIO, KPUTHIIU3MY, OOECTICYMBAIOIINI TOP)KECTBO CIPABEIITMBOCTH KaK BBICIIETO
OpUHIUIA MUpo3faHus. JKepTBbl, CTpaJaHHs W MCIBITaHUS JIIOACH paHO WU
M03/IHO OYyT BO3MEIICHBI, CITPABEUIMBOTO BO3ME3TUSI HUKTO HE N30EKUT.

Kpunanc nonmcHoro o6LecTsa n ero KynbTypbl

WneliHbI nepenoM HacTynuwil BO BTOPOM IOJIOBMHE V B. 0 H. 3., KOTJa
rpedecKuii MUp MOTPy3HIICS B COCTOSIHUE ITyOOKOTr0 Kpu3nca. To KpU3UC ObLI BbI-
3BaH BHYTPEHHMM pAacKOJIOM IIOJUMCHOW CHUCTEMBI, IMPOTUBOPEUHSAMH MEXITY
OJIMTapXMUeCKOM BEpXYyIIKOM, CKOHIIEHTPUPOBABIIEH (Ha OCHOBE KCILTyaTalluu U
PBIHOYHOTO OOMEHA) 3HAYUTEIbHBIE OOraTCcTBA, U OCHOBHOM Maccoi OOHHUIIIABIINX
CBOOOJHBIX I'paX/aH. Y PaBHOBECUTh MHTEPECHI KJIACCOB BO3MOKHO OBLIO IyTEM
MHTETPAIH TTOJIMCHBIX CBSI3eH B €MHOM TpeueckoM rocyaapcrtse. Ho oobeanne-
HUE MOJIMCOB B NOJUTUYECKHE COIO3bI (KaK Ha AEMOKPATUYECKOM, TaK U Ha OJMrap-
XUYECKON OCHOBE) HE OCTAaHOBWJIM HapacTaHue npotuBopeunii. [lonucHsii oOpas
KHM3HM C €ro SKOHOMHYECKOH M COLMaIbHOW 3aMKHYTOCTbIO ceOs ucyepnall.
['peveckuii MUp MOTPY3UJIICS B TyYHUHY BOCHHBIX KOH()JIMKTOB.

[Toutn Bes Dinaga M HECKOJIBKO «BapBAapCKUX» FOCYNAapCTB ObLIM BTSHYTHI B
[Tenononnecckyto BoriHy (431—404 rr. 10 H. 3.). Te, KTO HAUMHAJI 3Ty BOWHY, CO-
BEPILEHHO HE NPEACTABIISAIN €€ IIIUTEIbHOCTH, MEPBI 05KECTOYEHUS, TOCIIEICTBUM.
B xone 3To# BOMHBI JIITMHCKUNA MUP UCTOINWICS M (PU3UYECKU, U TyXOBHO. XOTS
(dopmanpHO OHa 3akOHYMIAch Mobenoil CnapThl, HO Ha caMOM JeJie MoOeauTeNs
31ech HEe OBLI0O — mocTpananu Bce. KpHu3Huc 3aTpOHYN HE TOJBKO COIHMAIbHO-
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SKOHOMHUYECKHUE U TOJUTUYECKUE YCTOU MOJIMCHOW OpraHU3alNK KU3HHU, HO U €€
JIyXOBHYIO KYJIbTYPY, a TAK)K€ JJUTMHCKYIO PeIUrui0. Beap BoiiHa mpUHECIa 0cTpoe
JIIXaHUE CMEPTH, YYBCTBO HUUTOXHOCTH 36MHOTO CYIIIE€CTBOBAHHUSI.

Tparudeckumu HOTaMH OBUIO MPOMHUTAHO MCKYCCTBO. Hampumep, Ba3omuch
HATIOJTHWJIACHh U300paKCHHUSIME yMEPIITUX, TOTHOIINX, TIEPEXOISIINX U3 3€MHOTO,
COJIHEYHOTO MHpa B MHUP MOA3EMHBIN, a TaKKe MEPEKUBAIOIINX POJICTBEHHUKOB
(Hampumep, uyepe3 BCIO KIACCUKY IMpoliesa o0pa3 CeJoBIAcoro CTapuKa-oTIa,
CKOpOHO OTMMPAIOIIErocs Ha Mmanky). BoitHa o0pyImia NCHXOIOTUYECKOE OIIyIIe-
Hue BpeMeHu. OHO 3aCThUIO «B KAKOW-TO MTPOCTPAHCTBEHHO-BPEMEHHOM HEOIpeie-
JIEHHOCTH, COBEPIIEHCTBE HECOBEPILIEHHOIO, U BIEPEIU — TO JH MOIYCOH-IIOJIY-
SIBb, TO JTU MH(], 00JIa4eHHBIN B peaibHOCTH» [16. C. 242]. 3aTopMO3HIICs TpoIiecce
JeMUOIIOTU3AIMHA CO3HAHUS, B MACCOBOM CO3HAHWU MHU() BHOBB, KaK U B DIOXY
apxauku, ciabo OTAeNsICsS OT peaibHOCTH. TpaHchOpMUPOBATUCH U IEHHOCTHO-
CMBICTIOBBIE OCHOBAHHUS ITMHCKOM penuruu. Kak onpasaats 00ToB, €CIi OHH 03~
BOJIMIIA OpaTOyOMICTBEHHYIO TPaXXIaHCKYIO BOIHY? Ecin OHM MHOTOKpaTHO Y-
4yeHbl BO ku? Ecnu oHM, OyKBaJIBHO Ha KaKIIOM IIary, OOMaHBIBAIOT U MPEIAI0T
mronen?

B Takux ycnoBHSX YCHUJIMIOCH BIUSHUE COPUCTHKU C €€ CYOBEKTHBU3MOM,
penstuBu3MoM U mparmatu3MoM. CoducTHKa OTBeprajia MPUHIUN MTOTYUHEHUS
MOBEICHUS TUYHOCTH OOIIETpakJaHCKUM LIEHHOCTSIM TOJIHca («4eI0OBEK eCTh Mepa
BCEX Bellei»). B cBoux BO33peHHSIX COMUCTHI JEMOHCTPUPOBATH CKENTHYECKHIMA
MPOTECT MPOTUB TPATUIIMOHHBIX PEIUTHO3HBIX IIeHHOCTeH. [lafgan aBropurer «1mo-
yutaresnein» ['omepa u Bo3pociio BiIMsiHUE «ropuuareneid ['omepa», KOTopbie He-
peaKo ImpeBpalaivi TBOPUYECTBO I'oMepa B MpeaMeT HacMeIeK, 3asBJIsIIU, YTO €ro
MMOAMBI AJIOTUYHBI, 0€CCMBICTIEHHBI, BPEIHBI C BOCIIUTATENILHON TOYKU 3PEHUS U JIP.
B mMudomnosTHKe MPOTUBOMOCTABISUIUCH IPYT APYTY UCTOPUUECKHE TIIACTHI MU(O-
JIOTUH, YCUJIMINCh MOTHBBI MOPAKEHUSI KyJIbTYPHOTO (AMOJUIOHUHCKOT0) Hayaita
B OMTBaxX OJMMIUKACKHX OOTOB C CHJIAMH, OJIUIETBOPSIONIMMHU XTOHHUYECKHE
Hayajia (TUTAHOMAaxus, KEHTaBpOMaxusi, aMa30HOMaxXusi U Jp.), a TAK)KE MOTHUBBI
POXKIeHHE HOBBIX OOroB (MpU 3TOM CTapble BOBCE HE YMHPAIOT), MHOXATCS CIO-
JKETBI 00 000KECTBICHUH SIPKUX TUYHOCTEN U ap. [Ipousonum Taxke n3MEHEHUS
B 00 I0BO-pUTYaIbHOM chepe. B V B. 10 H. 3. yXOAAT B MPOIILJIOE YETIOBEUCCKHE
x)epTBonpuHoiieHus. CHavana ux CTajld OIICHUBATh KaK BapBapCTBO, & 3aTE€M I10JI-
HOCTBIO OTKa3zaJIuCh. CTanu *KEepTBOBATh JOMAIIIHUX KUBOTHBIX [9]. B pesynbraTe
B HM300pa3HUTENILHOM HCKYCCTBE aHTpomoMopdu3zamus oOpa3oB OOros oromuia
Ha BTOPOH I1aH; 60raM BHOBb NPUIAOT 300MOp(dHEII 001uK. B Tore oTHOIeHNs
00XECTBEHHOT'O M YEJIOBEYECKOT0, CAKPAILHOTO U POo(aHHOTO MPHOOPETH Xapak-
Tep B3aMMHOTO OTYYKJICHUS:

...boros nume

Hu crapocts He kacaeTcs, HI CMEPTh;

Bce npoyee BcecHITbHOIO PYKOIO

Crtupaer BpeMsi. Y ObIBAIOT CHJIIBI

U Hamwmx Ten, 1 MaTepH-3€MIIH,

Xwupeer Bepa u koBapcTBo kpemnHeT [20. C. 607—612].
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[{eHHOCTHO-CMBICIIOBOE OTUYKICHHUE CaKpAJIbHOTO U MPOo(aHHOTO B OCHOBA-
HUSIX DJUIMHCKOU PEINUTUA OTPA3UIOCh B SJITMHCKOU TCOJIOTHHU, KOHIICHTPHUPOBAH-
HBIM XYJI0O)KECTBEHHO-00Opa3HbIM BOIUIOIICHUEM KOTOPOI BBICTyIalla aHTHYHAsS
npama.

HoBble naeun n cMbICNbl AITIMHCKOW TE0N10rMn

[IpenmeT aTTuyecKux Tpareauii paHHeil 1 BhICOKOM KJIAaCCUKU — OTHOLICHHS
YeJoBeKa M MHUpPa OJMMIIMHCKUX OOTOB, KOTOPHIE PACKPBIBAJIUCH MyTEM Iepe-
OCMBICJIEHHUS U TTepepaboTKH, 0000IIEHUS U KOHIENTyaIn3alui MU(POIOTHIeCKIX
CIO)KETOB M 00pa30B. DIUIMHCKYIO TEOJIOTHIO U aHTUYHYIO IpaMy paHHel u Brico-
KO KJIACCUKH CBs3a1 cBouM TBopuecTBOM Codokit (496—406 rr. 10 H.3.).

B cBoux paHHUX MPOU3BEICHUAX OH (KaKk M DCXWII) ONMUPAJICS HA MUPOBO3-
3peHueckoe yOexaeHue B 0JIaroroBeHUH OJIMMITMHCKUX OOTOB AESTHUSAM aQUHSH,
B TapMOHHUH CaKpaJbHOTO U MpodaHHOro MupoB. OTCI0/1a U MOHYMEHTAIBHOCTB,
3aBEpUIEHHOCTh U IIACTUYHOCTH XYJ0’KECTBEHHBIX 00pa30B B €ro paHHUX Tpare-
nuax. BnocnenctBum, moja BIUSHUEM LEHHOCTEH aHTHYHOro IIpocBemienus,
HAKOIJICHHOTO JINYHOTO OmbITa, COOKI TpakTyeT OTHOLIECHHUS OOTOB M JIOAEH He
KaK HEMOCPEJICTBEHHBIE U OJTHO3HAUHBIE, a KaK CIO0KHO OMOCPEIOBaHHBIE, MHOTO-
3HaYHbIE, ONPEEIISIEMbIE JYILIEBHBIMHU COCTOSIHUSIMHU OJJUMIIUICKUX OOToB (110 aHa-
JIOTUH C SMOIMOHAIBHBIM MEPEKUBAHUAM JIt0/Iei ). DTO 3HAYUT, YTO OOTOB HE Clie-
nyeT uaeanu3upoBaTh. OHU, KaK M JIIOJU, TIO OOJIBIIEH YacTH aHTUMOPABHBI,
MCTHUTEIbHBI, 37Ibl, OUYEHb PEAKO MUIocepAHbl. Ho mroasm He paHo naBath 6oram
MOpaJIbHYI0 olleHKY. OHM HE CTIOCOOHBI OCTHUYb pPa3yMOM OOXKECTBEHHBIE pellie-
HUS ¥ TIOTOMY OecCHIIbHBI niepen 6oramu. JIroasm octaercs TOIBKO MOKOPHO Iepe-
HOCHUTh TIOCBUIaeMble OoramMu O€ICTBHSI, CTpaaHus UM BOWHBL Takum o0Opaszom,
B TBopuecTBe Co(okiia OTpa3swiIuCh Ae3rapMOHM3AIMS CaKpaJbHOro M mpodaH-
HOT0, a TaK)K€ HEOIPENEICHHOE, 110 CYyTH, HPPALMOHAILHOE, IOHUMAaHUE 3aBUCH-
MOCTH YeJIOBEKa OT BOJIH OOTOB.

B snoxy Bricokoi kiaccuk B 1ieHTpe nHTepecoB Codokira — He BHyTPEHHHUN
Mup OOroB, a TyXOBHBIA MHp U€JIOBEKa, MOTHUBBI €T0 MoBeneHuss. Mup 60roB Bce
OoublIe OTUYKIAeTCs OT YeJIoBeKa. Beab 3To OOTH TONMKAIOT JII0/IEH Ha CTpaIIHbIe
MPECTYIUICHHUS, OKa3bIBAIOT MOAIEPKKY O€3HPAaBCTBEHHOCTH M TIOPOKY, MOAMUTHI-
BalOT HAacWiMe HacwivueM. Ero apambl mpuoOpeTaroT Bce Oojiee Bce Oojee CBET-
ckuit, mpodanuslii xapaktep. ['epou «mo3anero» Codokia yxke OTKPHITO TOCMEH-
BAIOTCS HaJ| OOramu, CTapbIMU TpaaulusMH, oOpsaamu, opakyiamu (Mokacta),
MIOHOCST MPOPOKOB 3a UX KopbicTonooue (KpeoHr). A kak oxapakTepu3oBaTh BIH-
STHHE YeJIOBeKa Ha oluMIuiickux 6oros? OTBeT Ha 3TOT Bompoc y Codokia cBsi3aH
¢ noHumanueMm Cyap0b1, KOTOpoe B V B. 70 H. 3. IPETEPIIeo 3HAYUTENbHbIE U3Me-
HeHHs. YyBCTBEHHBIH 00pa3 MOHyMEHTAIbHOTO Poka, KOTOPBIH TATOTEN HaI KU3-
HBIO M0jieit?, 0600maeTcs ¥ MPHOOPETaeT XapaKkTep HEKOTOPOTO YHUBEPCATLHOTO

2 Jluku Poka MHOroo6pasHbl. DTo — MOMpBI, TKylMe HUTH CyabObl; Tioxe, GOTMHS yjauu,
aTpuOyTOM KOTOpPOW SIBJISJIOCH Bpallalolieecss KOoJIECO KaK CHUMBOJI IIEPEMEHYHMBOCTH CYJIbOBI;
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IIPUHIINIIA, O KOTOPOM TBEP/I0 U3BECTHO JIMILB TO, YTO OH OOBEINHSAET CAKPATILHOE
U MHUpPCKOe. AHTHYHYIO JApaMy HHTEpPECOBal0, HACKOIBKO MOTYT OBITh 3(¢ek-
TUBHBI OTBETHI Ha ynapbl Cyan0bl. J{Jst 3TOr0 HEOOXOIUMO OMPEETUTHCS, a YTO
BOOOI1IE YeroBeKk MoxkeT 3HaTh 0 Cynp0e. [locTeneHHO yTBEpKAAETCS MBICIIb, YTO
IIPUYMHON CTpaJlaHuil YesloOBEeKa SIBJSETCSl HE HApyIIEHHWE UM MOpaJId WM HEIo-
KOPHOCTb Ooram, a OrpaHMYeHHOCTh 4enoBeueckoro 3HaHus. Cynpba He TOJIBKO
HEBUJMMa U Heocsd3aeMa, HO OHa M Hemo3HaBaema. [Ipuyem Hemo3HaBaema He
TOJIBKO JIFOZbMHM, HO M OOramMu; MOTOMY-TO OOTH U COBEpLIAIOT T€ CTPAILHbIE J1eNa,
0 KOTOPBIX MBI 3HaeM U3 MUQoB. B amoxy Bricokoii kinaccuku o0pa3 Cyas0sl erie
OosbIlIe abcTparupyercs U HachllaeTcs MOHATHIHBIM cofepkaHueM. Pok oco3Ha-
eTcs KakK CIly4aifHOe CTeYeHHE )KU3HEHHBIX 00CTOATENbCTB, KaK Urpa OeCLEIbHOTO
ciy4das. BcemoryecTBeHHbI He OOTHW, Mpecieaylolue CBOM, YacTO KOBAapHBIE,
1enu. BeceMorymiecTBeHeH citydail, UMEHHO OH ITpaBUT MUpoM. Ilepen nuiom ciry-
Jasi yesoBeK elle Oosiee GeccuiieH, yem nepen Bosieit 6oros. Mrpe ciydast mpoTu-
BOCTOATH HEJb3s, NEPE] HEH BO3MOXKHO TOJIBKO cMHUpeHue. Takas TpaKkTOBKa
CyabObl mosty4nsia cBoe pa3BUTHE B TBOpuecTBe EBpumnuaa, nociegHero BeIMKoro
Tparuka 31noxu BeICOKOH KIacCHUKH.

EBpunun otomien oT XyJIo0’KeCTBEHHBIX ycTaHOBOK Jcxmiia u Codoxna Ha
00pa3Hyl0 MOHYMEHTAJIbHOCTb M HPABCTBEHHYI0 HOPMATHBHOCTH MH(DOJIOTHH.
B ¢oxyce nntepecoB EBpunuaga — He 60ru, a oTaeNbHAS TUUYHOCTD, €€ TOBEACHHE
U TylIeBHbIE KauecTBa, 0JaropoJCTBO, BEIHMUUE U cTpajaHus. J{Js Hero yenoBex
LIEHEH U UHTEPECEeH caM 1o ce0e. AHTUYHAsI KpUTHKA HasbiBana EBpununa «duio-
coom Ha cueney». EBpunua oOpamaercs K n300pakeHUIO XapaKTepoB, ICUXOJI0-
TMYECKHUX CUTYallUl, HAallOJIHEHHBIX OYPHBIMU CTPACTSIMH M COMHEHUsIMU. Ero mpu-
BJIEKAJIM TIOPBIBBI, CTPACTH U BHYTpeHHAA OopnOa B aymie nuHauBuaa. Ero repou
OOpIOTCS U CTPAJaroT HE BO UMs 00’KECTBEHHOW CIpPaBeIIMBOCTH, a JJIsl IPEOJIO0-
JIeHHUs1 OECCMBICTICHHOCTH CIIOKUBIIIETOCS TOJI0XKEHUs Bemel. FlcTouHuK Tparnye-
CKOTO KOH(IMKTa — B caMOM 4esioBeke. FIMEHHO MUp 4yBCTB YeJIOBEKA SIBJIAETCS
MOJJIMHHBIM HMCTOYHUKOM €ro HecyacTHi. OTCr0Ja M HacChILIEHHOCTb Tpareaui
EBpunuia octppiMy UHTpUTaMH, BHE3AITHBIMU TOBOPOTAMU JACHCTBUSI, HEOKUaH-
HOCTBIO CUTYyalUH.

YV EBpunuia He *KeCTKO IeTepMUHAPOBaHHbIN POk, a urpa ciry4as onpeaesnser
JKU3HEHHbIM myTh uenoBeka. [IpenocraBnenHsiii ciayvaiiHocTssM Cyas0bl U Urpe
COOCTBEHHBIX CTpacTeil, 4elOBEeK [OCTOMH HE HaKa3aHus, a COCTpaJaHus
(«Menes», ®enpa B «nmonure» u ap.).

JKenanve BepuTh B MOT'YUyIO HEOA MOIICPKKY

Taer, Korja o Jenax U 0 MyKax pa3lyMarCh HaIlIHX.
Beuno — ceronHs oniHO, a 3aBTpa APYyroe-

JKpeOuu cMepTHBIX, YTO CITUIIBI

BricTprix KONEC, TaM MenbKatoT... [23. C. 1106—1110].

noyntaeMasi opprukamu AHaHKe, Bpalllalolieecs BepeTeHa KOTOpOl CHMBOJIM3UPOBAIO «MHPOBYIO
oCb», U Jp.
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Bepa B BO3MOXKHOCTH U CHITBI YEIIOBEKA, €T0 Pa3yM yXKe Cephe3HO MOKO0JIeO-
JieHa:

4 He xoTena Obl BUACTH TITYOOKYIO CYITHOCTh TBOPCHHIA,

Ho u B moTeMKkax KOCHETh HE XOTela OBl sl CyeBepHBIX.

CosHIle X049y S BCTpEUYaTh BECEION yIIBIOKOH,

bnarocnosmsgs cerogus

U ynosas Ha 3aBTpa.

Pasym mytutcs, u Het y cepaua kpeutatoit Hagexast [23. C. 1114—1119].

JlyxoBHast atMoc(epa 3akaTa BBICOKOI KIaCCUKHM HACHIIIIEHA TIECCUMHU3MOM.
Tam, rne Dcxun u CopoKII BUACTH CIaBHBINA TOJIBUT U TepOu3M, EBpUTIUI BUIUT
HECYACTHBIX JIFOJICH, HYKIAIOITUXCS B COXKAJICHUH U yTenieHnd. YemoBek Oe33ariu-
TEH Tepe JUIOM HEeTOCTHKUMBIX CTUXUHWHBIX CHIJI, 32 KOTOPBIMH 9acTO CKpPHIBa-
€TCsl «THEB 0OTOB» C MX MEJIOYHBIM TIIIECIIABUEM, 3JIBIM KAlPU3HBIM CBOCBOJIMEM,
koBapcTBoM U Jp. («Hnmonuty, «I'epakny). M300paxkas onumnuiickux OOros,
EBpunun nmomuepkuBaeT X HU3MEHHBIE KayeCTBAa — KaIlpHU3bl, MPOU3BOJI, TyB-
CTBEHHYIO CTPAacTHOCTb, KECTOKOCTh IO OTHOIIEHUIO K JtoJsM. Hepenko monu
TEPIST CTpaaaHus 0€30 BCSIKOM CBOCH BUHBI, TOJIBKO B CHITY aMOPaJIbHOCTH OOTOB.
Tak B «MoHe» ATOJUTOH TPaKTyeTCsl KaKk HACHILHUK U OOMAaHIIUK, TIOBEICHUE KO-
TOPOTO HE MOXET ObITh HUYEM OIpaBIaHO. bOrm MCTUTEIBHBI, OHH MCTSAT JIFOJISIM
OyKBaJIbHO HAa KaXJOM Iary. DJTa 4epra HEeIOCTOWHAa OOroB. MCTHTEIHHOCTH
HECOBMECTHMA C CaKpaJIbHOCTHI0. B Tpareanu «bemtepodonty EBpunua 3assiser,
4TO, €CIIM OJTUMIHUICKUE OOTH COBEPIIAIOT MO30PHBIC TIOCTYIIKH, TO OHU HE OOTH:

I'oBopsiT, uTO Ha HeOe ecTh OOXKECTBA:
Ax, kakas Qansib | HyxHo niepectats BepHUTh
Hacuer cyeBepuii — 310 Moe MHeHue [24].

EBpunug — KpUTHYECKUI PALMOHAINCT, OH HE BEPUT OPAKYJIaM, B FaJlaHusl,
MOJIOH CKENTUIM3Ma, UPOHUU B aJPEeC KPEUeCKHMX OOMaHOB, JBYCMBICIEHHOCTH
opakyJioB u ap. CakpanbHble MU(DBI OH U3JIaraeT Tak, YTO CTAHOBHUTCS OUEBUIHOM
UX HelenocTs. EBpunua npeiaraer 3puTessiM eCTeCTBEHHbIE 00bsICHEHUS MU(O-
Joruyeckux uyjaec. B tpareaun «Qnektpa» Xop uznaraetT MuQ o ToM, 4To 3eBC
OJTHAXKJIbl U3MEHWI JBM)KCHHE COJIHLA U 3BE3[, a 3aTEM ITPOJOJIKACT:

Tak mMoJiBa TOBOPUT, HO CIIOBaM

OTOH CKa3Ku MaJo 5 BEpIO.

Yro MBI €ii, KoaecHulle bora?

W HEeyXTO IOKUHET MyTh,

UToOBI JIt0JIU MYKOH TUIATHIIN

3a 0buny npyrux momnei?

Crpaxa 60kus paau CIIOXKHIA

Oty cka3ky mojiBa B Mupy [25. C. 737—744].

B tparenusax EBpunua Mudonorus o cyTH UrpaeT poib aHTypaka, BHEITHEH
000JI0YKH, CITy>KEOHOTO CPEe/ICTBA, a OOTH TEPSIOT CaKPATIbHOCTh 1 HOPMAaTUBHOCTD,
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BBITTOJIHSIOT NMPEUMYIIECTBEHHO CUMBONMUEcKUe (QpyHKIH. Mup, B KOTOPOM KHU-
BYT OOT'M, AaJIeK MU HEBEIOM Ul HaC, OH B IIPUHIIUIIE HETIO3HABAEM. JTO BbI3bIBAET
y JI0AeH cTpax mepes Ooramu, a MHOT/Ia U HEHaBUCTh K HUM. [Ipu3HaBas 3aBucu-
MOCTb 4eJIOBeKa OT MHupa 0oros, repou EBpuIinaa HelOBOJIbHBI €€ HeollpeIeeH-
HOCTBIO.

0, 3esc! O, uro ckaxy g? Cobmogaents

Tw1 TouHO 116 Hac? Wb 1apoM THI TOUTEH

OT Hac TaKolO CJIaBOM, a IOCTABIICH

Han cmeptabiMu auiub cioydaid? [26. C. 488—491].

Oco3HaHue 3TUX 00CTOSTENHCTB YKe camMo Mo cebe — MpOo3peHue, Beayiee K
TPAHCIEHEHTATFHOCTH CaKpaIbHOTO. bOroB MHOTO, OHM MHOTO()YHKITHOHAJBHEI,
KTO U3 HMX 34 4TO OTBEYAET, HE ACHO. A 3HAYUT, HEONPEIEICHHBIMHI CTAHOBSATCS
Y TIOTIBITKY BIUSHUS HA 00TOB (Yepe3 mpOoCchObl, BKJIAIBI B CBITHIINIIA, )KEPTBOTIPH-
HomIeHus u 1p.). K koMmy u3 HUX uMeeT cMbIcI obpaiars cBou npock0si? Tak pas-
MBIBAJIaCh U BTOpas IIEHHOCTHO-CMBICJIOBAs TPYIINa SK3UCTCHIIMAIBHBIX OCHOBA-
HUU 3JUIMHCKOW PETUTHH.

MuHuM#3aIKS PO CaKpaIbHOTO B MPpohaHHOM MHUPE Halllla CBOE OTpayke-
HUE B UCTOpUUecKoM TBopuecTBe Dykuanaa, B ero onucanuu xoaa [lemononnec-
ckoi BoiHBI. 300paxkas coObITHs BOMHBI, DyKUANI CTPOTO JIOTHYEH, TOYEH, TTO-
cienoBaTeNieH U paunoHanucTudeH. OH 3asBIseT, 4TO, B OTIIHYKE OT JIOrorpados,
HE «CJIaraeT» UCTOPHIO0, 3a00TACH JIUIITH O 3aHUMATEIILHOCTH M HE CUUTASACH C MOJI-
JTUHHOCTBIO COOBITUM, @ «OTBICKMBAET UCTHUHY», «OMHUCKHIBASH) peaTbHbIA HCTOpHYE-
ckuit iportecc [21. C. 13]. B xauecTBe HCTOYHUKOB €ro MPHUBJIEKAIOT HE MU(EI, a
JIOKYMEHTHI (TE€KCThI JOTOBOPOB, OMUIIUATBHBIE TIOCTAHOBIEHUS U JIp). DyKuan
yYBEpEH, YTO B OMHUCAHUU HCTOPUYECKUX COOBITUN HAJO OTBIEKATHCS OT BCETO
CKa30YHOT0, aHEKAOTHYeCKoro W Mududeckoro. OH HalelIeH Ha H300pakeHue
0e3MMYHON 00bEKTUBU3UPOBAHHON JETEPMHUHUCTHUECKON MCTOPUU U CTPEMHUTCS
MOCJIeIOBATEILHO N300Pa3nTh X0 UCTOPUUECKHUX COOBITHI B X BHYTPEHHEH CBSI3-
HOCTH. MecTa 6oraM B €ro UCTOPUU yxkKe MONpocTy HeT. DYKuANa paBHOIYIIECH
K MH(OJIOTHUECKUM OOBSCHEHUSIM HCTOpuH. OnuMmuiickue 00ru He oOecredu-
BalOT CBSA3b MPOLUIOTo, HacTosmero u oyaymero. Mcropus tpakryercs Oykuau-
JIOM KaK OOBEKTHUBHBIM 3aKOHOMEPHBIN MTOTOK, B KOTOPOM TOCIIOACTBYIOT HE JIFOIH
C UX CO3HATENHHBIMH TUIAHAMH U HE OOTH, a CTUXUUHBIC, CIENbIe KOCMHUYECKHE
cuibl. OHU-TO U TIPUJAIOT UCTOPUUECKOMY MPOIIECCY YEPThl HEMPEACKA3yEMOCTH
Y UPPALMOHATEHOCTH.

Bricokas kimaccuka Mo CyTH «pa3Mbliia» SK3UCTEHIIMAJIbHbIE OCHOBBI AJIJIMH-
ckoii penuruu. Hazpena moTpeOHOCTE B UX Cephe3HOU TpaHCPOpPMAIUH B IBYX OC-
HOBHBIX HallpaBJieHUsIX. Bo-MepBhIX, B HANPABICHUHU JaJIbHEHIIIEH TOHATUIHOM Te-
Hepanu3anuu 00pa3oB 60roB. ITO IMyTh Bl K MOHOTEN3MY. Bo-BTOpBIX, B Hampas-

3 Tak, Apremusia roBoput ymupsitorieMy Unmnosury: «Octasb 60ros. Witk ymaeliib, uTo THEB (1aps
a¢unckoro Teces, moryousmmii Minmonura)... ocranercss HeotommeHHbIM?» [23. C. 1116—1119].
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JIEHUM IPUJIAHUS CaKpaJIbHOMY MUPY CBOMCTB TPAHCLUEHACHTHOCTH U MUCTEPHUAIIb-
HOCTU. BO3pOoauTh rapMOHHUIO CAKPaJIBbHOTO U MPO(PaHHOIO, TOXKAECTBO YEIOBEKA
u 0ora MOXHO B TOM CiIydae, KOrJa cakpajbHoe cTaHeT TaiftHOM.

3akoyeHue

Onoxa BeICOKON KITaCCUKHM KapAWHAIbHO U3MEHWIA JyXOBHBIN Kiaumat [[pes-
Helt ['pennn. [lenononnecckas BoiiHa ycKopuia KpU3UC MOJIMCHOTO 00pasa )KU3HH,
ero KyJIbTYpbl, IpHUBeJa K TpaHC(HOpMAIUSIM SK3UCTEHIIUATBHBIX OCHOB 3JUIMHCKOM
penuruu. JIMUHOCTH Tepsiiaa cOUalIbHbIE OMOPbI, BO3PACTAIO OTUYXKACHUS Yelo-
BeKa OT MHupa. AHTporoMopdHbIe 00pa3bl BCEBIACTHBIX M 0€3)KalOCTHBIX MH)O-
JIOTUYECKUX 00roB 0000IIMINCH B @0CTPAKTHBIE MPUHLHUIIBI, BHITOJIHSIOIUE POJIb
YCTaHOBOK U PETYJIATOPOB COLIMAIBHOM M IMYHOCTHOM KU3HEAEATEIBHOCTH. Y IIIa
B IMPOILIOE CBOMCTBEHHAs MOJMCHOMY CO3HAHUIO FapMOHU3alUS CaKpaIbHOIO U
npodanHoro. boru noka emie HajeIeHbl CaKpaTbHOCTBIO, HO UCUE3aEeT SCHOCTH B
MIOHMMAHHUU XapaKTepa U Mepbl 3aBUCMMOCTU 4e€JOBEKa OT BOJM O0roB. B atux
YCIIOBMSIX 3JUTMHCKAs! TEOJIOTHs CTOJIKHYJIACh C HEOOXOIMMOCTBIO pacIIUPEeHHs M0-
HUMAaHHUs CaKpaJIbHOTO MUpPA M €r0 CBOMCTB. Bo3HMKIIA TOTPEOHOCTH, BO-TIEPBHIX,
B JajJbHEHIIeH KOHLENTyalu3auuu oopa3oB OOroB, KOTOpass B KOHEUHOM CHETE
BeJa K MOHOTEU3MY, BO-BTOPBIX, B NPUAAHUU NPEICTABICHUSM O CAKPaJIbHOU
PEaTbHOCTH YepT TPAHCLUEHIEHTHOCTH U MUCTEPHAILHOCTH. DTH MPOLIECCHI OIpe-
JEIIUINA PA3BUTHE SJUIMHCKOHW TEOJIOIHH B 3IIOXY MMO3HEH KIACCUKH.
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Introduction

In contemporary society, work seems to assume more and more the appearance
of a product-process of “communication”, which often comes as “services” (more
or less shared and personalized) and services. All this means that the work in our
society is configured as an object that requires qualified personnel and human
“resources” or “human capital” equipped with skills for creating, optimizing,
developing, and implementing this communication.

The new paradigms of labor sharing understood as “communication” in the
sense ascribed to it above seem to bring back into vogue the Marxist dream of a
planetary government by the masses and a hypothetical “democratic dictatorship”
of the “proletariat” that the masses today have replaced, thus redesigning and
opening up new and unthinkable scenarios until a few decades ago for labor
pedagogy [1; 2].

Someone may object that this “government” and this “democracy” are only
apparent and that, in reality, they are always masses controlled by the interests of
oligarchs, the new capitalists of the e-economy. This economic elite, interested in
maximizing the profits obtained from their companies that, focusing on goods and
services, aimed at consumers, conditioned and standardized in their tastes through
induced needs, can count on a planetary clientele able to increase their sales and the
consequent earnings out of all proportion.

However, on closer inspection, the criticism of this complex form of
democracy open from the scenarios of the production of goods and services in
contemporary society is a problem that concerns democracy tout court. Democracy
always represents the domain of the “many” over the “few” and, as a form of
government, it is not alien to malfunctions, misunderstandings, errors, and
iniquities. These shortcomings occur when the masses are not actually educated to
use democracy, are deceitfully deceived, and are not accustomed to developing
critical and reflective thought.

Western democracies represent a good example. In those cases, governments
highly depend on the interests of parties, elites, oligarchies, and dominant groups,
always careful to limit the freedom of expression and communication at the moment
in which criticisms are addressed to them that may affect the consensus acquired
more or less with the imposition or non-shared change of the rules of democracy
itself. The Italian case is exemplary in this sense, a country that is in 58" place in
the 2022 Reporters Sans Frontiers (RSF) report for freedom of expression and in
which there is a continuous manipulation of information (economic, political,
social) transmitted by the mass media often controlled by parties and government
bodies interested in maintaining a permanent status quo situation.

However, as the advocates of direct democracy well know, it is possible to
combat these forms of control and obstacle to the undemocratic manipulation of
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information precisely through those means of sharing knowledge and opinions and
of participation represented precisely by the new technologies of network
communication and distance. The future and the quality of western democracy seem
to move towards “electronic democracy” (e-democracy) that encourages
participation in digital form and at a distance in people’s decisions. This form of
democracy, which also impacts the conception and implementation of working
practices in the contemporary world, needs a pedagogical reflection that can
guarantee qualitatively acceptable fruition through specific education [3].

The new scenarios, opened up by the possibility of direct and democratic
participation and disclosed by the new means of web communication, envisage new
dynamics for the conception of work and the development of theoretical-practical
models of work education in contemporary society. These scenarios complicate the
dynamics between Marxist and capitalist forms of conceptions of work, hybridizing
them and calling pedagogy as a human and social science to an analysis of work in
the contemporary world [4].

Nihilist pedagogies and ‘end of work’

In contemporary times, the concepts of development and growth seem to be
determined not only by economic logic but also by psychological and emotional
variables that the human sciences seem better able to capture than other sciences.
In recent years, economists have introduced the concept of happy degrowth,
referring to an environment dominated by uncertainty and instability about the
future with a substantial inability to predict and respond to change. In this context,
the American economist Rifkin introduced the idea of “the end of work™ [5].

But is it correct to use the term “end” to conceive work in contemporary
society? Is this really an “end” or, in reality, does this expression indicate nothing
more than the “beginning” of something new destined to last over time and for
future years? Perhaps in contemporary society and culture, it is not a work to be
finished, but what is ended is a specific “ideology” of work as it had been
delineating and structuring itself in western history and to whose development in
modernity Marxist and capitalist theories have contributed significantly.

According to this perspective, it would not be the end of the work we are
witnessing today but its “crisis”. The current situation should be understood not in
the sense of destruction or irreparable and definitive loss but of a transformation
that implies a rethinking of its purpose and its meanings considering the profound
and structural changes that new technologies (especially today of the Web) are
causing to the ways of sharing and implementing work in our society [6]. This crisis
is always positive regarding feedback and information received and usable for
improving human actions and behaviors.

These profound transformations envisage the possibility of interpreting the
work from a “nihilistic” perspective that can be passive or active. The view
proposed by the passive nihilistic interpretation of work implies a pessimistic
approach based on resignation, acceptance of the status quo of a factual situation
where employment for people in traditional jobs has decreased or disappeared
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because of structural changes in the production systems and the conception of the
goods produced. This idea of irreparable loss generates a void from which flows a
lack of commitment toward accepting the challenge posed by the change of work
in the contemporary world.

The active nihilist perspective toward work suggests a position contrary to the
previous one. The starting point of active nihilism is that contemporary society has
radically changed in the last few years affecting the labor market. The
transformation of society and work in Western society was because of multiple
factors like globalization and the advent of new communication technologies and
digital work [7]. Active nihilism supports the idea that work, as it was traditionally
understood in the past, does not exist anymore.

These two types of nihilism (passive and active) correspond to two specific
pedagogies of work, which we can define as “nihilist”. Both have in common the
idea of “absence” and “emptiness” in work. However, in the passive nihilist
pedagogy, the so-called “end” of work is inescapable and characterized by an
unbridgeable void with all the pessimism and resignation that comes with it. For
the active nihilist pedagogy of work, this void triggers the deployment of energy to
change the situation. Active nihilist pedagogy aims to rethink contemporary work
differently by using education and new technologies to train human beings who will
have to operate in that work context in the future [8].

Passive nihilist pedagogy sees contemporary work as a complex challenge to
be faced and overcome through education. Contemporary work pedagogy thus
seems to involve a choice between resignation and passive acceptance of work as
presented by interpreting a possible passive nihilism and the commitment and
enthusiasm of a possible active nihilism.

Work perceived from the perspective of active nihilist pedagogy presupposes
a logic that replaces the idea of nihil (nothing) with that of diversum (different).
From a diversum perspective, work is “different” and “distant” from how it was in
the past.

Contemporary work is based on the principle of different (diversum), as
opposed and distinct concerning work as it was understood in the past. This
difference makes it uncertain, and inconstant, and generates perplexity among
people. This characteristic can be defined as the perspective of diversity in
contemporary work. Such a perspective sees contemporary work as diverse and fills
the conceptual gap and the absence of pedagogical engagement assumed by passive
nihilism.

This interpretation unveils other perspectives and the possibility of rethinking
meanings, spaces, functions, and jobs in the contemporary world according to
different logics. Active nihilism, in the diversity perspective, presupposes the
development of the logic of adaptation and resilience in interpreting contemporary
work by implying a new pedagogy.

Such pedagogy firmly takes critical positions against the rhetoric of work
based on generic statements such as, “work exists; however, one must invent it”;
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“one must adapt to working conditions and be content”; “one must always train to
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develop skills.” The rhetoric of work, while responding to some founding principles
of work education in contemporary times (creativity, flexibility understood as open-
mindedness and adaptation, disposition to lifelong learning), often seems to be
dictated more by interests that are subject to capitalist logic rather than
implementing pedagogical models [9]. This rhetoric seems to have more to do with
lowering expectations of remuneration and positioning concerning the
qualifications possessed, maintaining the status quo in a society that increasingly
sees the dominance of a McDonaldized conception of work [10]. This rhetoric
should divert the tension of workers or job seekers toward demanding rights and
greater dignity and quality in the work they do or wish to do.

Indeed, for pedagogy as a science, the choice between the passive and active
nihilistic conception of work is complex. However, pedagogy as a human-
improving science cannot adopt the position of passive nihilism in interpreting work
in contemporary society.

The active nihilist pedagogy of work opens up new spaces for reflection that
oppose the possible pessimistic instances implicit in the widespread theory of the
“end of work”. This theory supports the idea that what is “finished” in today’s
society and culture is not work but the ideology of work as it was conceived in the
past. This end implies a “crisis” of work understood as a “rethinking” of its purposes
and meanings in the contemporary world [11].

In this context, spaces open up for an extensive pedagogical reflection that
starts from complex and specific questions that highlight and challenge the very
structure of pedagogy as a human science. These questions (besides questioning
whether pedagogy can have a role within the contemporary conception of work)
are: is it possible to conceive a “liquid” pedagogy of work (or a pedagogy of
“liquid” work) in the contemporary world? Is a pedagogy of end of work
theoretically and practically possible? In an age in which economists introduced the
idea of “degrowth” as a concept as opposed to “growth” and “development,” is a
pedagogy of degrowth possible? And if so, how can the theory implied in it be
reconciled with the capitalist and Marxist pedagogies of labor that continually
dominate or resurface in contemporary society?

Perspectives of Bauman, Rifkin, and Méda on contemporary work

The philosophers Zygmunt Bauman (1925—2017), Jeremy Rifkin (1945) and
Dominique Méda (1962) have reflected on the concept of work and its socio-
pedagogical dimension (Table 1). These thinkers redefined the concept of work in
connection with the transformations of contemporary society. These changes have
radically reshaped both production and communication relations. The profound
changes in society accelerated by new communication technologies have changed
the concept of work and challenged classical educational theories.

Zygmunt Bauman has highlighted the ‘liquidity’ of the human condition by
using a metaphor that has become indicative of the society and culture of the first
decades of the new millennium. This ‘liquidity’ — as opposed to the 'solidity' and
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‘solidity’ of the societies of the past — characterises all our lives and conditions all
possible relationships that mark the existence of human beings [12]. The 'liquidity’
of people's social, economic and professional lives makes the lack of certainty the
very essence of the conception of the future. The impossibility of foreseeing future
trends or scenarios makes any forecast on work and employment vain, uncertain
and unpredictable.

Table 1 Perspectives of Bauman, Rifkin, and Méda on contemporary work
and its socio-pedagogical dimension

Perspectives . Type Of.p edagogical Result/objective
intervention suggested

Liquidity (Bauman) pedagogy of improvement personal and community well-being
effort and happiness

End of work (Rifkin) | up-to-date education (more knowledge elite
digital skills)

Work less, work all critical education that reshapes | pursuit of happiness and psychic and

(Méda) people’s needs social well-being / happy degrowth

Job instability and uncertainty for the future create psychological and social
problems [13, 14]. All this generates suffering, pain, and anger (due to unfulfilled
expectations on the part of society), forces the younger generations to emigrate, or
causes them to shut themselves up in laxity and total passivity. Uncertainty spreads
feelings of psychological and social malaise that turn into pathologies that
jeopardize the very survival of western democracies and their implementation in
terms of the correctness of methodological procedures and content (democratic
values).

All this implies ethical and pedagogical problems of epochal proportions [15].
The work ethic has now become a life (and vital) ethic. Work, for example, is
sometimes presented as something that is supposed to be used to earn enough to
survive and be happy by doing or producing something (a good or service) that is
useful to others and that others will consider qualitatively valuable to their lives and
worthy of being bought. It is crucial always to aim to improve one’s product or
service. Rest is only the starting point for regaining one’s strength and continuing
to strive and work to offer a better product to others.

These ethical principles, if developed in the context of respect for both the
rights and duties of workers and the needs of employers, could effectively lead to
overcoming possible logic of deception, asymmetry, and dominance in labor and
production relations. A work ethic conceived in this way unveils anthropo-
pedagogical perspectives in which work becomes the pretext for the activation of
personal improvement processes, for the deployment of resources and energies in
pursuit of an objective that is none other than one’s perfectibility as a human being.

In this effort to improve the production of a shared good, it is crucial to
rediscover the dignity of work and of the person who performs it and the social
values that education and training always aim and intend to pursue. These ethical
principles envisage a pedagogy of work that is directed towards a pedagogy of effort
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committed to improving the quality of people’s lives through the production of
goods and services that are ethically grounded and oriented not towards a mere and
superficial ‘consumption’ but towards a purpose that pursues personal and
community well-being and happiness. Here, happiness is given by the emotional
gratification generated by the production of a good for the well-being of others can
generate.

The American economist Jeremy Rifkin (1945) emphasized how, in an
‘unnatural’ and obsessive economy where resources are used to produce in a way
that fosters excess consumption, there is a need to re-enter a ‘natural’ cycle of
production. In this context, concepts such as ‘recycling’, ‘clean and renewable
energies’, ‘happy degrowth’, and ‘sustainability’ assume a central role.

The main problem is that formal and non-formal education cannot keep up with
the constant updates and demands for specific training emerging from the ongoing
technological changes [16]. The contents proposed by education systems appears
outdated: most of the digital skills of the new generations are learned ‘informally’,
autonomously, and through the Internet itself.

The so-called ‘access’ metaphor dominates today’s society and has become
one of the metaphors of our era (and thus also of the economy and
education/training), as Rifkin himself emphasized. In the age of access, the Internet
seems to cause our ills and its remedy.

The Internet offers endless work and training opportunities for those who know
how to access it with versatility and competence. Accessing and using the network
also requires skills people need to develop to use the Internet profitably and
critically. Digital technologies and production systems have changed the way of
working, training, and social relations [17].

As Rifkin indicated over twenty years ago, the workers on whom the industrial
production system of the past rested are gradually being transformed into
knowledge workers [6]. The younger generations must be formed — and this is the
task of schools and universities — into knowledge elites capable of creating,
investing, and managing the improvement of human community life. This capital
will no longer be predominantly economic but social and knowledge-based.

An alternative vision that seeks to reconcile the work perspective outlined by
Bauman and Rifkin is offered to us by French economist, sociologist, and
philosopher Dominique Méda (1962). According to this scholar, to make up for the
lack of employment that is an objective fact of the traditional labor system, it is
necessary to reduce the actual working hours per week performed by people to
redistribute the work itself better [18].

For Méda, for example, by working all and less (even with a pay cut), people
would have more time for themselves and leisure activities [19; 20]. Working,
having a place in society, and feeling useful would prevent people from the
psychological damage and suffering associated with a lack of work [21].
Consequently, the person with his dignity would assume a central role in the
working context. After all, work is not the goal of life: it should only be a means of
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procuring enough to guarantee oneself a dignified life and satisfy one’s needs in
enjoying shared psychological, social, and economic well-being [22].

This working model envisages a pedagogical intervention in favor of a new
(and critical) education that redraws the map of human needs and values to which
people’s lives must conform. These values are sociality, leisure, solidarity, and the
cultivation of personal interests. This economic model, to be implemented, needs a
rethinking of the competitive models advocated by contemporary society. It is then
a matter of developing an economic and social model that, before gain and wealth,
puts the pursuit of happiness and psychic and social well-being first among the
objectives to be achieved through work.

The pedagogy of work between old epistemologies
and new anthropologies

Within the educational sciences and the framework of so-called “nonformal
education,” pedagogy of work, through an interdisciplinary approach, studies the
conditions for possible improvement of teaching-learning conditions within the
enterprise in anthropological labor relations and lifelong learning of people [23].

Characterized by an interest in economic-enterprise efficiency and the
humanization of work, this specialized pedagogy focuses on the impact that the
content and forms of work organization can have on people’s education. As in all
pedagogies, the person plays a central role in the pedagogy of work [24]. This
specialized pedagogy is constantly seeking a balance between the democratization
of work and the market needs in an ethical effort to reconcile the rights and duties
of the actors involved in work processes through training. Pedagogy of work not
only considers training as the primary and fundamental tool for improving skills,
interpersonal relations, and communication between all the actors involved in the
human labor system but is also committed on the social side to creating permanent
learning opportunities for all [25]. This commitment is driven by the awareness that
from the qualitative improvement of the processes of work implementation can
come the psychological and social well-being that is the prelude to a better, fairer,
and more just society.

If the task of pedagogy of work can be summarized as ‘thinking educationally
about work’ [26] and helping companies to think as such, it is also true that its main
objectives are mainly social. As a borderline science between psychology and
sociology, contemporary pedagogy of work, despite the identity crisis it is suffering
through for the reasons highlighted in this essay, continues to envisage an
epistemology that seeks to understand and interpret work by bringing together three
main visions, namely:

1) the sociological vision, which studies work as a social reality that interacts
with other social phenomena linked to specific historical and political contexts;

2) the educational vision, which considers work from the perspective of
education (formal education) and training (non-formal education) and seeks to
unify the two perspectives by using them for the development of skills in people;

THE FUTURE OF HUMAN AND HUMANITY 101



e Mapmuno M. u op. Bectuuk PYJIH. Cepust: ®unocodus. 2023. T. 27. Ne 1. C. 94—107

3) the anthropological vision, which analyzes work as an activity that gives
meaning to human beings and permanently perfects them by realizing their specific
vocation.

As a specific field of educational sciences, pedagogy of work is committed to
defining not only the relationship between homo socialis (social man) and homo
faber (man the maker) but also the cultural and educational spaces in which the
perspectives disclosed by this relationship can meet. This space is naturally a
critical-hermeneutic pedagogical space in which, through continuous reflection and
an emancipation-oriented praxis, work-related processes are analyzed and
understood in their socio-cultural meanings and transformed into pedagogical
actions of integration and inclusion addressed to people and the improvement of the
communities and territories in which they live.

Therefore, pedagogy of work is like any other pedagogy, an interpretive and
normative hermeneutic science centered on intervention, which also has a
descriptive dimension that it shares with other specialized social sciences (such as
the sociology of labor) that are now also taking shape according to an interventionist
logic [27].

Pedagogy of work presents itself as an educational knowledge born to find a
response to specific needs. Therefore, it should be considered as a project for
research and development of the human being in the context of work understood as
a system described by productive, educational, and social processes linked to
specific modes of expression and creativity, both individual and collective.

The concentration of the interests of contemporary pedagogy on work is, in
fact, helpful in eliminating clichés related to the view of pedagogical research on
work concerning the analysis conducted by the other human sciences [1]. The object
of study of this form of pedagogy is distinct from but related to that of social
pedagogy, which, in turn, has natural links and continuous comparisons with
general pedagogy. Labor pedagogical research, which is mainly focused on the
social dimension, aims at improving human coexistence in a view that can unite
educational demands with inclusive social responses such as employability [28].

This is the area of interest of work pedagogy which has now become
autonomous in the peculiarity of research, with its study object, although connected
to general pedagogy, but with its methodological peculiarity [29]. Of course, the
relationship with other human sciences, particularly sociology, is favored and
desirable. In the method implemented, the working dimension as a specific
constituent of the pedagogy of work maintains the relationship with the general
pedagogy through the design phase, followed by the description, interpretation, and
combination of social results.

In the pedagogy of contemporary work, there are currently two specific
contemporary anthropologies: of homo otiosus and homo voluntas [30—32]. The
anthropology of homo otiosus expresses the condition in which contemporary man
lives in which the lack of employability and the progressive replacement of human
work with machines means that people have a considerable amount of free time and
time to devote to recreational activities (sports, recreational activities, tourism). The
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anthropology of homo voluntas refers to a specific vision of the postmodern subject
and his creativity from the perspective of Paul Ricoeur’s philosophy (1913—2005)
[33]. This vision presents the idea of a contemporary human being who, to escape
the emptiness and annihilation of the postmodern condition, finds its existential
meaning in creative activities based on models and implementation processes
similar to work. Some examples of creative activities are volunteering, recreation,
hobbies, or the cultivation of particular interests for practical utility, which express
the will of the subject to escape and assert his own identity by engaging in
pursuiting a personal and community good even in contexts in which the absence
of employability and traditionally understood work appears to be a fact [34].

Conclusion

In this complex and changing scenario, does it still make sense to discuss a
pedagogy of work? If so, what pedagogy of work should be adopted in the age of
the end of work? Liquidity, if we like it, with all its ethical, anthropological,
organizational, and educational implications, is a fact that cannot be ignored. We
propose to rethink the pedagogy of work, starting from the problem of
employability and focusing on the new occupations required in the Internet age. By
integrating the ideas on interpreting the work briefly obtained from the theories of
Bauman, Rifkin, and M¢éda, it is possible to propose a sketch of a “provisional”
pedagogy of work in the era of change and outline the possible values of education
inspired by it.

The pedagogy of work we propose results from integrating different
pedagogies. These pedagogies refer to the ‘fragments’ of what remains of work as
traditionally understood in our time. In the perspective of ‘liquidity’, ‘end of work’,
‘work less, work all’, and in the context of a shared economy and solidarity, we
propose the pedagogy of ‘micro’, as opposed to the pedagogy of ‘macro’. In an era
in which the objectives of macroeconomic systems seem to fail because they not
only put wealth in the hands of a few but do not generate “development” and
“growth”, often appearing to be unsustainable both from a social and environmental
point of view, it is necessary to enhance the so-called “microeconomies” and the
projects that promote them. An example of such an economic model was developed
by the Bengali economist and banker Muhammod Tunus (1940), who proposed the
revolutionary system of micro-credits (modest loans to entrepreneurs too poor to
obtain bank lending). This model, however, requires a new approach to the
economy and needs an economic education that puts people, their real needs, their
interests, and their territories seen at the center of the economy, seen as micro-
centers / micro-cells of an organization/organism that can live independently and
interdependently to the “whole”.

Moreover, the difficulties of adaptation and the suffering generated by the lack
of traditional employment, the need to adapt and constantly question one’s skills,
and the uncertainty of job insecurity require the assumption of particular instances
and educational strategies in the pedagogy of work envisaged by the ‘pedagogy of
resilience’. This pedagogy, which stems from the educational theory and practice
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of ‘resilience’, aims to educate and train people to develop skills that enable them
to cope with — through individual and community strategies — and overcome the
traumas of job loss. Moreover, people can develop skills to overcome difficult
periods due to job loss by resisting stress through psychological mechanisms that
promote personal well-being.

It is, therefore, a matter of rethinking the pedagogy of work in terms of a theory
and praxis of an ‘education to hope and happiness’ as envisaged by Brazilian
pedagogue Paulo Freire (1921—1997). A happiness that is not naively conceived
or pursued, which is to be found not in the traditional work of industrial
production — as the grand narratives of the West would have it — but in ‘other’
jobs. Those jobs have as their starting point the cultivation of one’s interests and
the gratification derived from the manifestation of one’s solidarity with others in
the sharing of values embodied in the spirit of humanity (whether religious or
secular) and brotherhood [35. P. 20].

This pedagogy of work also takes the form of a ‘pedagogy of leisure’ and
culture and sees work as an activity that contributes to the development of human
cultures. This pedagogy appreciates human culture’s value and beauty in producing
material and spiritual goods [36]. This approach is the synthesis of what we can call
the ‘pedagogy of otium’ instead of ‘negotium’ which no longer seems to exist in its
traditional forms.

Of course, to conclude the synthesis of the possible disciplinary contributions
that different pedagogies can make to the so-called ‘pedagogy of work’, we cannot
forget those derived from digital pedagogy. That kind of pedagogy refers to the use
of the Internet and the possibilities offered by Web 2.0 resources by critically
examining them and using them as tools to develop lifelong competencies for life
(first and foremost) and work as an integral but not exclusive part of it. In the age
of communication, the Internet is becoming increasingly important to train skills
helpful in carrying out new professions, which often have the digital and virtual
context built by them as their scenario. The Internet, in reality, opens up new
opportunities and configures “other” scenarios for contemporary work.

In a scenario in which the presence of virtual reality advances more and more
every day and the time of learning, having fun, and working are confused, the
Internet and technology will increasingly represent a safe and reassuring place for
our life. This place will have to be transformed, through education, not into a refuge
to escape the pain and dissatisfaction of everyday life, nor opium for the new
generations without occupation. On the contrary, the Internet and technology
should turn into a new world in which everyone can work and train themselves,
becoming those nobles and kings for whom work was and will always be an otium
and never labor marked by fatigue and pain.
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AnHoTanus. [{enpro HacTOsIIEH CTaThH ABISETCS aHAIKM3 NIEIaroruKy MpodeccuoHanb-
HOM JIeSTeNbHOCTH (ME€Jaroruku TpyJAa) U OTBET HAa BOIPOC, KaK OHA pearupyer Ha BbI3OBBI
0e3paboTHIIbl U OTCYTCTBUS 3aHATOCTH, XapaKTEePHbIE I PHIHKA TPYJa U aKTyaJlbHbIE AJIS CO-
BPEMEHHOT0 0011ecTBa. ABTOPHI CTaThH PACCMAaTPHUBAIOT KOHIICTIIIUN HUTHIUCTUYECKOH Te/ia-
TOI'MKH U «KOHIA TPYJa», BBIABIAA 1BAa NOAX0/a: K AaKTUBHOW U IACCUBHON HUTMJIMCTHYECKOU
neparoruke. IlaccuBHBIM MOAXON, OCHOBaHHBII Ha CMHPEHHM, IPOTUBOIOCTABISAETCS
aKTMBHOMY IOAXOAY, B KOTOPOM IIE€Jaroruka Tpyaa IpeaiaraeT MHCTPYMEHTHI ISl pEIICHUs
TEKYIIUX MPo0JieM. ABTOPHI JAHHOH CTaThU MOJJICPKUBAIOT UACI0 O TOM, YTO MEAArOTHKa KaK
YeJI0BEKO-OpPUEHTUPOBAaHHAs HayKa HE MOXET IIPUHATH MO3ULUIO IACCUBHOTO HUTUIM3MA IIPU
PaccCMOTpPEHHH TPYIa B COBPEMEHHOM oOmiecTBe. UTOOBI JTydIie MOHATh TUHAMUKY, CBSI3aHHYTO
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¢ obecreueHreM 3aHATOCTH M KOPPEKTHPYIOMIMMHE PELICHUAMH NeIarOTHKH, aBTOPHI IIPOaHa-
JIM3UPOBANIU MBICIH TPEX COBPEMEHHBIX (unoco¢os: 3urmyHTta baymana, [xepemu Pudkuna
u Jlomuanka Mena. DTy aBTOPHI IEPECMOTPENIH KOHIICTIITUIO TPYIA B CBSI3U C IPeoOpa3oBaHu-
SIMH, BBI3BAaHHBIMH TJIOOAIN3AIMEH, MOSBICHHEM HOBBIX KOMMYHHKAIIHOHHBIX TE€XHOIOTHH
u 1 poBoi 3aHATOCTHIO. JJaHHbIE U3MEHEHUS OOY AN IEPEOCMBICIUTh HE TOJIbKO KOHLE-
LU0 Tpyaa, HO U OCHOBHBIC MOJCIIN MEeAaroruku HpOd)eCCHOHaHLHOﬁ JACATCIIBHOCTH B 3ar1aa-
HOM MHpE€: KallUTaau3M U MapKCH3M. B CBeTe HBIHEIIHUX BBI30BOB NENAarOruKa TpyAa HyXk/a-
€Tcs B IEPEOCMBICIICHIH, HAUNHAS C IPOOIEMBI TPYAOYCTPOUCTBA U (POKYCHPYS BHUMAHHE Ha
HOBBIX IIPOdecCusix, BOCTPeOOBAHHBIX B 3M0XY UHTepHeTa. OOBbEIUHNB UHTEPIPETALIH TPYAA
B Teopusax baymana, Pudxura m Mena, MOXXHO TPEJIOKUTH OCOOYIO TENAroruky Tpyda
B 3II0XY IIEPEMEH, a TAK)KE HAMETHTb HOBBIE, AKTyallbHbIE JJIs1 COBPEMEHHOI'O MIEPHUOJIA LIEHHO-
CTH 00pa30BaHUs, COIPOBOXKIAAEMBIE €10.

KiroueBble cJI0Ba: Nearoruka Tpyaa, IOCTMOAECPHU3M, HUTUIN3M, IPOGeCcCHOHANbHAS
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AHHoTaumsa. B craThe mnpeanpuHUMaeTCs MOMNBITKA Pa3paOdOTKU METOHOJIOIMYECKUX
OCHOBaHHI1 HHHOBATUKH KaK HOBOW 00J1aCTH HayYHBIX UCCIIEAOBAHUM, U3YHaIOIEH MHHOBAIIUH
B Hayke, KyJlbType m oOmectBe. Ha ocHOBe (niococko-MeToM0I0THYECKOTO IMOAX0/a
MIPOBOAMTCS KOHIIETITYAIN3aIls TSpMUHA «HHHOBaMsD». [Ipeanaraemas B craThe qeQUHUIHS
MIOHATHUS «MHHOBAIMA» OMUPAETCS HA «IIPOLECCYANbHBIN MOAX0/» B TPAKTOBKE MHHOBAIOH-
HOM 1eATENHOCTU U OTHOBPEMEHHO IOJUEPKUBACT 3HAUUMOCTh KOHEUHOT'O pe3yJibTaTa B BULIE
HOBOT'O MPOAYKTa, HUMEIOIIEr0 KOMMEPYECKYIO (COLMaNbHYyI0) LIeHHOCTh. B KOHTEKcTe coBpe-
MEHHBIX TeHACHIUI TeXHOT€HHOW HUBUIIM3ALIMU BBIABISIOTCS CYIIHOCTHbIE OCOOEHHOCTH WH-
HOBALIMOHHOH J€SITEIbHOCTH, BBISBIEHA €€ BbICOKAs CTEIIEHb HEONPEACICHHOCTH U UyBCTBU-
TEJIbHOCTH K CIy4yailHbIM M3MEHEHHSM W BIMSHHUIO BHEIIHEH Cpejbl, OKa3aHO, YTO B HEH,
HapsAy C OpraHu3aleld, BaXKHYIO POJIb UTPAIOT U MPOLECCHl CAMOOPTraHU3aIluH, TPOSIBISIOIIHU-
ecsl B CIIOKHBIX, CIIOHTAHHBIX M3MEHEHUSX, COMPOBOXKIAIONINX MOsBICHUE HOBIIeCTB. Crenan
BBIBOJ O TOM, YTO 3TH OCOOEHHOCTH SIBIISTIOTCS] CBHICTEIILCTBOM CHHEPIETHIECKOTO XapaKTepa
WHHOBALIMOHHOW JeATeNnbHOCTU. IIpoBoauTcs «peaOuiMTanusy CHHEPreTUKH, KOTopas
paccMaTpHuBaeTCsl KaK OHTOJIOTHYECKasi OCHOBA JIJIsl IOCTPOCHUSI HHHOBAIIMOHHON METOJ10J10-
run. Takke B cTaTthe GOPMYyITUPYIOTCS OCHOBHBIC MPUHINIIBI HHHOBAIMOHHON METOIOJIOTHU:
OTKPBITOCTh MHHOBAIIUHU, €AMHCTBO JIMHEWHOCTU U HEIMHEHHOCTH, BEPOSTHOCTHBIN XapakTep,
MPUHIUT CUCTEMHOW CBSI3W W OpraHW3alMd, MEXIUCIUILUTUHAPHOCTh, MPUHIUI OIOPHI
Ha OOpaTHYIO CBsI3b. [IpOBOIUTCS OLIEHKA BOSMOKHOCTH CO3/IaHHsI HHHOBAIIHOHHOTO METOJIA.
Ha sT0ii OocHOBe ompenensiercsi COBPEMEHHBIH CTaTyC MHHOBAaTHKH KaK CaMOCTOSTEJIbHOM
o0nacTu 3HaHUs, UMEIOLIeH CBOW 00BEKT, MpenMeT, (YHKIUH, CyObEKTOB, METOMOJIOTHIO,
COLMATBHBIC MEXaHU3MBI U C(pepy HHHOBAIIMOHHOTO CO3HAHUS, a TAaKXKe IPyTUe OTIHIUTEIIh-
Hble 0COOEHHOCTH J1I000H KOHKpeTHOH Hayku. Ilpeanaraercst HOBBIH MOAXOJ K HOHUMAHUIO
COILMATIbHO-TYMaHUTAPHOM SKCIIEPTU3BI BEICOKO-PUCKOBBIX MHHOBAITMOHHBIX MPOEKTOB.

KiroueBble c10Ba: TEXHOT€HHAsl LIMBUIM3alMs, HUHHOBAIIMY, HHHOBALMOHHAS METOM0-
JIOTHsl, CHHEpIreTUKa, MHHOBAllMOHHBIH TPOEKT
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Abstract. The article attempts to develop the methodological foundations of innovation
as a new field of scientific research that studies innovation in science, culture and society. On
the basis of the philosophical and methodological approach, the term “innovation” is
conceptualized. The definition of the concept of innovation proposed in the article is based on
the “procedural approach” in the interpretation of innovation activity and at the same time
emphasizes the significance of the final result in the form of a new product that has commercial
(social) value. In the context of modern trends in technogenic civilization, the essential features
of innovative activity are revealed, its high degree of uncertainty and sensitivity to random
changes and the influence of the external environment is revealed, it is shown that, along with
organization, self-organization processes play an important role in it, manifested in complex,
spontaneous changes accompanying the emergence of innovations. It is concluded that these
features are evidence of the synergistic nature of innovation. The “rehabilitation” of synergetics
is being carried out, which is considered as an ontological basis for building an innovative
methodology. The article also formulates the basic principles of innovation methodology:
openness of innovation, unity of linearity and non-linearity, probabilistic nature, the principle
of systemic communication and organization, interdisciplinarity, the principle of relying on
feedback. The possibility of creating an innovative method is being assessed. On this basis, the
modern status of innovation is determined as an independent field of knowledge that has its
own object, subject, functions, subjects, methodology, social mechanisms and the sphere of
innovative consciousness, as well as other distinctive features of any particular science. A new
approach to understanding the social and humanitarian expertise of high-risk innovative
projects is proposed.
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BsepeHune

K mavany XXI Beka ci10:KWIHCh pa3HbIe MOAXO0Abl K HOHUMAaHUIO IPUPOJBI CO-
UOTeXHOC(EpHhl, BIUSHUS TEXHOJIOTUI HA Pa3BUTHE OOIIECTBA, B KOTOPHIX Mpe/-
CTaBJICHA IIeJIasl MAIUTPA HAYYHBIX U AK3UCTEHIIMATBbHO-TYMAaHUCTUICCKUX TIPHH-
IIUTIOB OCMBICJICHHUS MMPOOJIEM COBPEMEHHOW IUBUIN3ALINN, KOTOPYIO 0003HAYAIOT
TEPMUHOM «TE€XHOTCHHAasi NUBMIM3AIMs». [locaeaHuii ceroaHs BBIIIET HA aBaH-
CLEHY, IOTECHUB TAKUE CTaBIIME TPAJAULIMOHHBIMU MTOHATHUS, KAK «IIOCTUHYCTpPH-
abHOE» M «WH(pOpPMAMOHHOE 00IecTBO». OTHAKO HECMOTpPS Ha KaKyIIyHOCS
MIPO3PAYHOCTh €ro0 3TUMOJIOTUH B COBPEMEHHOM COLMAJIbHO-TYMaHUTAPHOM JIHC-
Kypce IOKa He CYILLIECTBYET €IMHCTBA B €T0 TPAKTOBKE, a IIIMPOKOE U IIOBCEMECTHOE
ynotpebiaeHre NPUBOAUT K TOMY, YTO €ro CMBICI KaK TOHSATHUS OKa3bIBAETCS
pa3MbIThIM. Yaliie Bcero JaHHbIA TEPMHUH UCTIOIB3YETCS «I10 OTHOIIIEHUIO K TEXHO-
JIOTUYECKH Pa3BUTBIM OOIECTBAM, B KOTOPBIX TEXHHKA MOJydnsa HE TOJIBKO
MaTepuaIbHO-POU3BOJICTBEHHBIN, HO U KYJIbTYPHO-aHTPOIIOJIOTHUECKHUI CTaTyC
[1. C. 26]. [IpumepoM MOTYT CIIy>KUTh KOHBEpreHTHble TexHosiorun — HBUK
(HaHO-, OMO-, UH(O-, KOTHOTEXHOJIOTHH), KOTOPhIE M3MEHSIOT HE TOJIBKO CpPEedy
oOuTaHMs, HO U TPAHC(HOPMHUPYIOT CAMOTO YENOBEKa, €r0 MCUXOCOMATHUYECKYIO
OpPraHM3AIINI0, BIUSS HA KOTHUTHUBHBIE CIIOCOOHOCTH W (DM3MUYECKHE KadecTBa.
«'paHuIBl MEXIy TEXHOJIOTHSIMHU M YEJIOBEUYECKUMHU CYILIECTBAMHM pa3MbIBa-
IOTCS..., peYb HUAET O CIIOCOOHOCTH HOBBIX TEXHOJIOTHH OYyKBaJlbHO CTaTh
yacTbio Hacy [2. C. 17], B UTOTe MOHATHE «TEXHOTEHHOE» YHUBEPCAIU3IUPYETCA U
aKCHOJIOTU3UPYETCSL.

SapoM TEXHOT€HHOW LMBWIM3ALUU SBISIOTCS UHHOBALIMH, IPEBPATUBILINECS
CEeroJiHsl He TOJBKO B TJIABHBIN JIpaiiBep OOHOBIIEHUS OOILIECTBA, OMPEICIISIONIHIA
€ro KaueCTBEHHbIE U CTPYKTYpPHBIE H3MEHEHHSI, HO M B BBICIIYIO IIEHHOCTH, CIIOCO0
(GOpMHUPOBAaHUS B KYJIbTYPEe HOBBIX OPUTHHATBHBIX HJICH, IEJICBBIX YCTAHOBOK U
oOpasnoB nesrenbHOCTH [3]. Pa3BuTre MHHOBAIMI UIET ¢ OECTIpeIleICHTHOM CKO-
POCTBIO B CHIIYy MHAYLIMPOBAHUS LIETIHBIX PEAKIIMM, a TaKKe BOJIH, BO3HUKAIOIIUX
MOCJIe KaXA0U «paJMKaIbHOW» NHHOBALIMY, TAKOW KakK, HanpuMmep, HTepHeT min
xe HBUK-texHonoruu, kapInHaIbHBIM 00pa30M U3MEHUBILINE COLIMOKYIBTYPHYIO
peanbHOCTh U YEJIOBEYECKUE MPAKTUKH. Takue peBOIOLMOHHBIE HHHOBAIUU Tpe-
OyIOT CBOETO TEOPETHYECKOT'O OCMBICICHHS, B TOM YHCJE€ M TOTOMY, YTO OHH
OJTHOBPEMEHHO COJIepKaT MOTEHIMAIbHBIE OMACHOCTH, MOPOXKAAIOT Tiio0aIbHbIe
po0JIEeMBbI, KOTOPBIE HYKHO peIIaTh.

Bce 370 akTyanusupyeTr BOIpOCkl O MPUPOJI€ NHHOBALMM, UX YBOJFOLUOHHBIX
CMBICJIaX, METOJIaX YIPABJICHUS U IIPOTHO3UPOBAHUS, a Takke popmax ux Ge3omac-
HOM TpaHCISIMU B KyJbTypy. OHAaKO HECMOTPS Ha OONBIION MacCHUB HAYYHBIX
nyOMMKanuii mparMaTHYHO-IIEHTPUPOBAHHBIA MHHOBAIIMOHHBIN TUCKYPC BCE eIle
«ocTaeTrcss (PparMeHTapHbIM MU TpeOyeT COOTBETCTBYIOIIMX KOHIIETITYyaJIbHBIX
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U IPUKIIATHBIX HccneaoBanuin» [4. P. 20]. OTo nemaer He0OXOIUMBIM COIHATIEHO-
¢bunocodpckuit aHaa3 UHHOBAIIMOHHOM JESTEIbHOCTH: €€ KaTeropu3aluu, FTHOCeo-
JIOTHYECKON pedaeKcHn HaJl TPUPOIOH UCKYCCTBEHHO «CO3/IaHHOTO», a TAKXKe HaJl
aKCHOJIOTUYECKUM COJEP>KaHUEM.

OunocoPCcKO-METOA0IOTHUECKUN aHATN3 TMO3BOJIET MOAHATH MHOM IUTacT
po0JieM U MO-HOBOMY B3IVISIHYTh Ha yIpaBieHHEe HHHOBAIIMOHHBIMU IIPOLIECCaAMH,
KOTOpPO€ C Yy4E€TOM OHTOJIOTMYECKUX OCHOBAHMM IPENCTAET «HE TOJBKO KaK OCO-
3HAHHOE U LIeJIEHANPaBIEHHOE 8030¢elicmaue, HO U KaK ONPEeNIEHHOE cocmostue,
ABJIAIOIEECS MHAMKATOPOM B3aUMOOTHOILIEHUH B comuyMe» [5. C. 4], a 3Hauwur,
U MPEOI0NIETh UMEIOIIMICS JePUIUT T'YMaHUTaPHOIO OCMBICIIEHUSI HHHOBALIMOH-
HOT'O THUIIAa Pa3BUTHS, BKJIIOUYMB B MHHOBAaTHUKY COBPEMEHHOE METOJOJOTHYECKOE
U COLIMAIbHO-KYJIbTypHOE cofepxanue [6. C. 5].

AKTyalbHOCTh MCCIIEIOBAHUS 00YCIOBJIECHA TAK)KE TEM, UTO CETO/IHS MHHOBA-
THKa — 3TO HE TOJBKO HAIpaBJICHUE HAYYHBIX UCCIIeIOBaHUM (innovation studies),
HO M IPAaKTUKO-OPUEHTHPOBAHHAS yueOHas NUCIUIUIMHA, YUTaeMas Oy TyIHM KO-
HOMHUCTaM M yrpaBieHaM [7]. OObIYHO Kakas-TuO0 JWCIUIUIMHA CTAaHOBUTCS
y4eOHBIM KYPCOM, COCTOSIBLIMCH B TEOPETHKO-METOA0JIOTHIECKOM IUIaHE, U TOJIBKO
3aTeM MOABIIETCS MeToAnueckoe ooecrieuenue. Ho B ciryyae ¢ MTHHOBaTUKOM MHas
CUTYyallMs: TEOpHs ellle HaXOAUTCS B CTQJAMU CTAaHOBJICHHMS, a KaK yueOHas JUCLU-
IUIMHA OHA YK€ BOCTpeOOBaHA M BKJIIOYEHAa B TOM WMJIM MHOM BHUJE B BY30BCKHE
yueOHble mporpammsl. [loaTomy ee copepkaHre BO MHOI'OM COCTOUT U3 OMMCAaHUS
YTHWINTAPUCTCKUX MOjIeNiell, 3aUMCTBOBAHHBIX M3 3apyOeXHBIX HCTOYHUKOB,
U METOJ/I0JIOTHYECKUX IO0AXO0J0B, pa3pabOTaHHBIX B 3alajJHOM HayKe NMPUMEHU-
TETBHO K Pa3BUTON PHIHOYHON JKOHOMHKE, 0€3 amanTalud WX K POCCUUCKHM
peanusm.

Pa3paboTka MeT0/1010rM1 HHHOBATHKY MTO3BOJIUT PACIIMPUThH €€ IPoOIeMHOe
MOJIE 32 CYET IPUCOCAUHEHUS K M3BECTHOM «TPOMHOW CHUpaId HHHOBALIUI)
(Bmactb, OM3HEC, YHUBEPCUTET), €IlI€ U YeTBEPTON — COIMOKYIbTYpHOU. B Takoit
dopme «3Ta 006J1aCTh 3HAHUSA, — 10 MHEHHUIO OJHOTO M3 MHOHEPOB UCCIIETOBAHUS
nHHoBaumii H.W. Jlannna — pykoBoauTEIs NCCIEA0BATENBCKOro npoekra «Hoso-
BBEJICHUS B OpraHU3alMsax», pa3padaTeiBaBlIerocs B Hallel cTpaHe emie B 80-x IT.
MPOIIJIOTO BeKa, — MPUOOpETaeT B COBpeMeHHON Poccun MuCCHOHEpCKH Xapak-
tep» [7. C. 9]. IIpu aToM paboTa He JOHKHA UITH TOJIBKO HA Iy TSIX BBIXOJA B JpY-
rue cepbl HAy4HOro 3HaHUS, Oy/Ib 3TO 3KOHOMHKA, COI[MOJIOTHS, TUCIUILINHBI
YNPaBJIEHYECKOTO WIIM TEXHUYECKOTO MPOUIIS, y KOTOPHIX YK€ UMEETCsI CBOM pa3-
paboTaHHBIN KOHIIENTYalIbHbBIN anmapaT U METOI0JIOTHsL.

Lenv pabomsl — KpUTHYECKOE EPEOCMBICIICHHE UMEIOIIEroCsl METO10JIOT U~
YEeCKOr0 ONBITa Pa3iMyYHBIX HAyK, U3y4YalolIUX MWHHOBAIMOHHYIO JESTENbHOCTD,
C TeM 4TOOBI MHTETPUPOBAThH €0 B HOBBIH MMOIXO0/, KOTOPBIH T0JKEH HOCUTH KOM-
IUIEKCHBIA U MEXIUCIUIUIMHAPHBIN XapakTep, n30eras CMEIIeHUs IBYX YpOBHeEH
aHaJIM3a — MCCIEAOBAHNS CaMUX WHHOBALIMOHHBIX CHUCTEM M OCHOBHBIX KOHIIETI-
MI MTHHOBALIMOHHOTO Pa3BUTHSI.
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O NOHATUM «MHHOBaLUSA»: UICTOPUA NPOGNEMBI

[lepBoHauanbHO MOHATHE «UHHOBALMS» HCIOJIL30BAIOCH KYJIBTYpPOJIOraMH
1 HE [0/Ipa3yMeBajio Takue MPU3HAKK, KaK OPUTMHAIBHOCTh WJIH K€ KPEaTUBHOCTbD,
TO €CTh CIIOCOOHOCTH CO3/1aTh YTO-TO HOBOE, OY/Ib TO KOHKPETHBIN MPOIYKT, HOBOE
pelieHre npoOaeMbl UM HOBBIM METO/], BBICTYIAIOLINI KaTaJIu3aTOPOM AESITENb-
HOCTH, a 3HaYUT, BCE TO, YTO CETOJIHS CBA3BIBACTCS C MPEACTABICHUAMU 00 HHHO-
BallMOHHOM J1eATeNbHOCTH [8. P. 7]. DKOHOMHKO-TEXHULIUCTCKAs TPAIULIMS B TPaK-
TOBKE MHHOBaIMi Obu1a 3anoxena I'. Tapiom, paccMaTpuBaBIIUM X KaK OHTOJIO-
THYECKYI0 MPEINOCHUIKY «COLMAIbHOW JIOTMKH», OCHOBAaHHOM Ha MeEXaHH3Me
«TOJIpa’kaHMs» Macc HOBBIM MPAaKTHKaM, CO3/1aBaeMbIM H300peTaTeNIIMU-OAMHOY-
KaMH «BO BCSIKOTO pOJia COLIMAJbHBIX SIBICHUSX: B SI3bIKE, PEJIMIUU, MOJHUTHKE,
npase, MPOMBIIIEHHOCTH, ucKyccTBe» [9. C. 7]. B. 3omOapT Buaen MCTOYHHMK
MHHOBAIIMH B T.H. «TPIOHJIEPCKON TOPSIUKE» — «CIEKYJIATUBHOM JyXe», BO30YXK-
JTaeMOM KPYTHBIMU U300pETEHUSIMH, CO3JAIOIIUMHU «HOBbIE BO3MOKHOCTH U HE00-
XOJIMMOCTH B TEXHUYECKOU U X03siicTBeHHOM opranu3aruuy [10. C. 395]. OcHoBBI
«o011ei Teopuu, OXBaThIBAIOIIEH HE TOJIBKO TEXHOJIOTHIO M IKOHOMHKY, HO H CO-
UATbHO-TIOJUTHYECKYI0 cepy, a TaKKe paCKPHIBAIOILYI0 MEXaHU3M B3aHUMOJIEii-
CTBMSI MHHOBAIMHA B pa3nnuHbIX chepax odmectBay [11. C. 22], OblIH 3a710KEHBI
H.A. KonapateeBbim [12. C. 343] B ero 3HAMEHUTOW TEOPUHU «UTMHHBIX BOJIHY,
paszButel M.M. Tyran-bapaHoBckuM — NpeaBECTHUKOM MHBECTHLIMOHHOTO IOJ-
XoJa, a Takke A. bornaHoBbIM, IPUHLUIIBI «TEKTOJOTUM» KOTOporo (oOpaTHas
CBSI3b, «3MEPIKEHTHOCTH», TOMEOCTa3, UJIEN O POJIM KPU3HCOB, a TAK)KE KOHBEP-
TeHIIMH, AUBEPreHINH U MeTamopdo3e, Kak crnocobax CyIIeCTBOBAHUS CUCTEM)
[13. P. 525—533], coaepkajii BBICOKMM METOAO0JIOTHYECKHI moTeHuunan. Mueun
H. KongpatbeBa 0 CBSI3U AJIMHHBIX BOJIH CO BCIUIECKAMH U300pETaTENbCKON aKTHB-
HOCTH Pa3BUBAJl U aBTOP CaMOW M3BECTHON KOHIEMIIMM MHHOBAIMI (KaK JFOOBIX
LIEJIEBBIX M3MEHEHUH B CUCTEMAX Pa3HOT0 POJia, CBA3aHHBIX C UCIIOJb30BaHUEM HO-
BBIX HJIM YCOBEpILICHCTBOBAHHBIX cpeacts) M. [lymmerep [14. C. 184]. Penermio
ero Te3uca 0 He0OXOIMMOCTH T'OCYIaPCTBEHHOH MOAEPKKH NHHOBALIMH KaK TJIaB-
HOT'O CTUMYJIA PAa3BUTHS OOIIECTBA MBI CETOAHS HAXOUM B TEOPHUSIX IKOHOMHUCTOB,
CTPOSIIINX «Pa3BEPHYThIE MATPUIIbI TEXHOJIOTHUYECKUX YKIaa0By» [15].

B nauvane XXI Beka TEpMUH «MHHOBALIMS BBILIEN 32 PAMKH Y3KOHOMHUKO-TEX-
HOJIOTHUYECKOW Cephl U MPUOOPENT COUUATBHO-KYIBTYPHBINA, aHTPOIIOCOLHETAITb-
veii [H.M. Jlanun] u naxe antponokocmudeckuii xapaktep [K.C. Ilurpos].
AKTHBHU3UPOBAJIOCH U CTAHOBJICHME NHHOBAaTUKHU KaK 00JIaCTH 3HAHUsI, IPEAMETOM
KOTOPOH BBICTYNAalOT MHHOBALIMOHHBIE MPOLECCHI U 3aKOHBI UX TPOTEKaHUs, COLIM-
aJIbHBIE MEXaHU3MBI, CyOBEKTHI (AKTOPHI), METOIHI HHHOBAIIMOHHOM 1€ TEIbHOCTH,
a Takke cpepa MHHOBAIIMOHHOTO CO3HAHUs U MoBeneHus. CBUAETETLCTBOM TOTO,
YTO Y3KOHOMHUYECKU KOHTEKCT UCCIEAOBAHNI MHHOBAIIMHI YK€ HE OCTAETCS TOMHU-
HUPYIOUIUM, SBIJISIETCS BKIIOUEHUE B €€ NMPEAMET «IIPOrpaMM U MOJieJIel NHHOBA-
LIMOHHBIX HCCJEI0BaHUI, cTpaTeruil ynpasieHus HHHoBamusmm» [16. C. 12],
a Takke MpoOJeM, CBA3AHHBIX C OIEHKOM JOMyCTHUMBIX PHCKOB, aHAJIU30M
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JeSITeTIbHOCTH HAallMOHAIBHBIX MHHOBaMOHHBIX cucteM (HUC) u rocynapcTen-
HOW MHHOBAIIMOHHOW MOJUTHKHU.

[TonsTHE «MHHOBALMAY) CETOAHS «IIPEBPATHIIOCH B CIIOBO-IIPUMAHKY, 4aCTO UC-
MOJIb3yEMYIO TOIN-MEHEKEpaMu JUIsl IPUBJICUEHUS] HHBECTOPOB WM OOBSCHEHUS
YCIIEXOB U NMPOBAJIOB B OM3HECE, a TAK)KE B 3aMaHYMBBIN CIIOTaH B PEKJIAMHBIX H 0-
TuUTHYeCcKuX KommaHusx» [17. P. 14], 9to He cmocoOCTBYET €ro TEOPEeTHUYECKOM pe-
¢nexcun. OgHako a1 GOpMUPOBAHHUS METOIOJIOIMYECKHMX OCHOB MHHOBATHKH
KOHIENTyaJ u3alusl KIIOUEeBOIr0 MOHATUS MMeeT BakHelllee 3HaueHue. Ha mpu-
Mepe OIPENEIEHN UHHOBALMU, KOTOPOE COAEPIKUTCS B TOKyMeHTax OpraHu3anuu
SKOHOMUYECKOT0 coTpyaHuuectBa M paszButus (Organization for Economic
Cooperation and Development), MOXXHO NPOCIAETUTH SBOJIIOLUIO MOHUMAHHS
uHHOBalMK. Tak, B paHHuUX JnokymMeHTax ODCP akueHT nenancs Ha mpoliecc
CO3JIaHMsI MHHOBAIIMH, a y’ke B 00Jiee MO3IHUX JOKYMEHTaX — Ha ATalle BHEAPEHHS
[18. P. 46]. Ciopsl BOKpPYT A€QUHHULIIMUA JAHHOTO MOHSTHUSI 00YCIOBIEHBl MHOTO-
I'PaHHOCTBHIO U BAPUATUBHOCTHIO CAMOI'0 HHHOBALIMOHHOTO ITPOLIECCA, & TAKIKE 0CO-
OCHHOCTSIMHU €ro MPOTEKaHUsl HE TOJIbKO B MPOU3BOJICTBE TEXHUYECKUX HOBUHOK,
HO U B IpYTUX c(hepax yelloBeuecKou KU3HEeAeATeTbHOCTH: B 00pa30BaHUM, MEIU-
1uHe, B cpepe ynpasieHus, B 00JaCTH OXpaHbl OKPYKaroue cpeabl U T.1.

OcTpo BCTaromue BOIPOCH 0 HEOOXOAUMOCTH «YEJIOBEYECKOTO U3MEPEHHSD)
MHHOBAIIMM MOPOXKJAIOT CTPEMJICHHE K PEeIMETH3AUU KIIOUE€BOrO MOHATUS UH-
HOBATUKU IOJI 3aJ1a4l KOHKPETHBIX c(ep NesATeNbHOCTH. DTO MPOUCXOIUT B CHILY
MOJINCEMUYHOCTH JAHHOTO MOHSTHS, KOTOPOE OMHCHIBAETCS B KaTErOpPHAIbHOM
[0JIE JIPYTMX, TaKK€ IOJMCEMHYHBIX TEPMHUHOB, TAKUX KaK «HOBOBBEJIECHUE»
1 «HOBIIECTBO». C MOCJIETHUMU €r0 HEONPABIAHHO CMENINBatOT. OHAKO MOHSTUS
«MHHOBALUs» U «HOBOBBEJEHUS» HA CETOAHS YK€ HE BBICTYNAIOT CUMHOHUMUY-
HBIMH U TeM OoJiee UICHTUYHBIMU MOHSATHIO «HOBIIECTBOY». OHU BKIIIOYAIOT HOB-
IecTBO (MOHMMAaeMOe KaK MTOTOBBIM MPOAYKT JEATENbHOCTH, OOJIaaromuit
HOBU3HOM M COLMaIbHOM 3HAYMMOCTBIO) «KAaK CBOE MPEIMETHOE COJepiKaHHe,
HO [TOMHMMO 3TOI'0 OXBAThIBAIOT TAK)KE U MPOLIECC €r0 CO3AAHUS, PACIIPOCTPAHEHHUS
u ucnonb3oBanusa» [7. C. 39]. HoBoBBeneHue xe — 3TO NpOIecC BHEAPEHUS WIH
pacnpoCTpaHEHUS HOBIIECTB, IPUBOASIINN K N3MEHEHNIO CUCTEMBI, B KOTOPOM 3TO
npoucxoguT. Cam ¢akT CMEIIeHUs JaHHBIX TEPMUHOB HE SIBJISETCS CIy4alHBIM,
T.K. B IEPEUUCIICHHON IpyNIe MOHIATUI NPU3HAK HOBU3HBI (HOBOE), KaK a0COIOT-
HOM (Hay4YHO-TEXHUYECKOM), TaK U OTHOCUTEIHHOU (IIOTPEOUTENBCKON), SIBIISIETCS
KIIIOUYEBBIM. A TIOHSTHE «HOBOE» B HayKe JaBHO «0OPOCII0» MHOKECTBOM KOHHO-
tanui. Takas «3aCOpPEHHOCTb» MOHATUHHO-TEPMHHOJIOTHYECKOIO TMOJIsl, a TaKkKe
Pa3MBITOCTh KJIFOUEBOW KAaTETOPHUH BHOCUT Pa3HOTOJIOCHUIYy B MPOOJIEMHOE IoJie
MHHOBATHKHU. JTO, B CBOIO OUE€pe/lb, HAXOIUT OTPaXEHUE U B Psi/ie MPABOBBIX J10-
KYMEHTOB, PEryJUpPYIOLIMX WHHOBALMOHHYIO NEATEIbHOCTh, YTO MELIAET pa3pa-
00TKE COOTBETCTBYIOLUX HOPMATUBHBIX aKTOB, SIBJISIFOIIMXCS OCHOBOM U1l pUHAH-
COBOH NOJJEPKKN MHHOBALIMNA CO CTOPOHBI TOCY1apCTBa.

B HayuHOI nuTepaType mpocieKuBaloTCs B2 OCHOBHBIX MOJX0/a K TOHUMa-
HUIO MHHOBAIIMU: NPOYECcCyaibHblli, KOT/a B JePUHULIUN OMHUCHIBAIOTCS «CTauU
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,»KH3HEHHOI'O IIMKJIa“ ”THHOBALlMU, HAYMHAsI C UX BOSHUKHOBEHNS (HOBAllMM) U pac-
npoctpaHeHus, 1udp¢ys3un B cpere (MHHOBUPOBAHUE), C MOSBICHUEM pe3yJIbTara
(uHHOBanWi) a0 pyTuHU3auuu (mpeBpamieHus B oObuHOCTB)» [19. C. 7];
U npooykmHulil, HOKYCUPYIOLIUICS Ha KOHEYHOM pe3yibTaTe TPy Aa — HOJTy4EeHUN
HOBIIECTBA (MIPOAYKTA, YCIYrH) C HOBBIMH TOTPEOHMTEIHCKHMMHU CBOMCTBAMH,
XapaKTEepPHBIN JIJI1 HOPMAaTUBHO-TIPABOBBIX JOKYMEHTOB, PETYJINPYIOIINX HHHOBA-
[IUOHHYIO JEATeNbHOCTb. EcTh M Oonee «y3Kue» MoIXoabl (MHBECTUIIMOHHBIH,
PECYPCHBIN U Jp.), KOHLIEHTPUPYIOIIUECS HA OLIEHKE, SKCIIEPTU3e, IPOTHO3UPOBA-
HUM WHHOBaUWH. CUTyalus HaJIW4MA pa3sHbIX JePUHULUN HE BBITJIAIUT KPUTHY-
HOM, €CJIi CMBIC]I YTOUHSAETCS B KOHTEKCTE TON MM MHOU cdepbl UCIIOIb30BAHUS
unnHoBauuii [20. P. 65—79]. C no3unuu npoueccyaibHOro Moaxoaa, Onuparolie-
rocs Ha MOJENb <«KHU3HEHHOrO IMKJIa», WHHOBALIMIO MOXKHO OIpPEAETUTh Kak
«CJIOKHBIM  IeJIeHaNpaBIeHHBIA IpOLEecC, MPEeACTaBIAIONMI Cco00i ,,lenp
B3aMMOCBSI3aHHBIX U CO3HATEIbHO MHUIIMHPYEMbIX M3MEHEHUH, OepyIiuil Hauano
B cdepe yHIaMEHTAIBHOTO 3HAHUS, MPOAOJDKAIOIIMNACS B HAYYHO-TEXHUYECKON
cdepe (rae uaen BOIIIOMIAIOTCS B PEATbHOCTh U JOBOJSATCSA 0 CTAIWW TPUKIIAI-
HOT'O UCIIOJIb30BaHUs, UMEIOIIEr0 COIMAIbHYI0 3HAUUMOCTh) U 3aBEPILIAIOIIUICS B
chepe moTpebnaeHuss (MPOW3BOJACTBEHHOTO WM JIMYHOTO) HOBBIM CIIOCOOOM
YIIOBJIETBOPEHHS YK€ CYLIECTBYIOIIMX WM CO3aHUEM HOBBIX MOTPEOHOCTEN Kak
B MaTepUaJIbHOM, Tak M B TyX0oBHOU cepe obmectBay [21. C. 35]. Jannas nedu-
HUIIMS HE COBCEM CBOOOJIHA OT TEXHULMCTCKOW TPaJUIIUM, OJHAKO XapaKTepPHBIN
JUTSL TIOCTIETHEHN «JTMHEApHBI MOAX0]1 B MOHUMAaHUU «KM3HEHHOTO LIMKJIa» UHHO-
BaIlUM CETOHS BBITECHEH «IEMHOI» MOJENbI0, YUYUTHIBAIOIIEH 00paTHbIE CBA3H.
Takxe B HEl NMPEOJIOJIEHO «CY>KEHHOE» IMOHMMaHWE HOBIIECTBA C AKIEHTOM Ha
KoMMepuecKuil 2peKT u mpuBs3Ka K ONpeIeIeHHON MpeaMeTHOM 00acTu.

WNuHoBaTHKa, Kak cepa HaAyKH, JODKHA BKIHOYATh B ce0sl KaK deckpunmus-
HY10 COCTABJISIONLYI0, B BUJIE 3HAHUA 00 OCOOEHHOCTSIX U OCHOBHBIX XapaKTepPHUCTHU-
KaxX MHHOBAIMOHHOTO IIpollecca, €ro CyObeKTaX, «KHU3HEHHOM IMKJIe», Tak
U npeckpunmuénylo (IPEINHUCHIBAIONIYIO0), BKIIOYAIOIYI0 MPUHIMIBI, METOJbI
U TMPUEMBI, OTIPEAEISIONINE MPOLIECC ACSITEIbHOCTH, BEAYIIEH OT UCXOAHBIX JaH-
HBIX K )KEJIAEMOMY PE3YyJIbTaTy B BUJE HOBIIECTBA.

MHHOBaALMOHHLIM NpoLEecc n ero 0co6eHHOCTH

NHHOBAIIMOHHBIA MPOLIECC — 3TO CO3ZHAMENbHO UHUYUUPYEeMblU npoyecc,
HalIEJICHHBIN Ha KOHKPETHBIA Pe3yJbTaT, B HEM OyIylIee «IPUTSATHBACTY» HaNY-
HOE COCTOSIHME CHCTeMBbl. Takke 3TO opeanusyemblii U ynpasisemsiii TMPOLEcC,
KOTOPBIA MOXHO «IPUTOPMAKUBATHY, B CIIy4ae HEAOMYCTUMBIX PUCKOB, HJIU CTH-
MYJIIPOBATh pa3pabOTKy TOTO, HA YTO €CTh COLMANIbHBIN 3anmpoc. Ero npuHimmnm-
AIIbHO MeHCOUCYUNTUHAPHDILL Xapakmep 0O0YCIIOBIEH y4acTHEM pa3InYHbIX CyOb-
€KTOB, 4TO TpeOyeT COTPYIHUYECTBA MHOKECTBA OPraHU3AIIHM: HAyYHO-HUCCIIE0-
BaTEIbCKUX [IEHTPOB, HHCTUTYTOB, IIPOSKTHBIX OIOPO, IPEITPHUSITHIA, (PUHAHCOBBIX
Y PBIHOYHBIX CTPYKTYP H T.1.
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MHHOBAaIMOHHBIN MPOIIECC HOCUT OMKPbIMbIU U HETUHEIHbIU XapaKmep, B HeM
Ha Pa3HbIX ATanax <OGKM3HEHHOT'O IUKJIAa» B YCIOBHSIX HEONPENEIEHHOCTH MPUXO-
JUTCSL OCYUIECTBIIATh KOPPEKTHUPOBKY U BBIOOP OMHOTO M3 BO3MOXKHBIX MyTEH.
Takske 3TOT MPOIECC UMEET MPUHIIUITUATBHO 8ePOSMHOCMHbIL Xapakmep, TaK Kak
HEBO3MOXKHO Yy4Y€CTh BCE OOCTOSITEIHCTBA, a TOJYYCHHOE HOBIIECTBO MOMKET
OKa3aThCsl KOMMEPUYECKH HeycrnemHbIM. [[o3ToMy pHCK M BEpHBI NMPOTHO3 —
HEOTBHEMJIEMbIE CIyTHUKN MHHOBAIIMOHHON «TOHKH 3a HOBU3HON», HYKIAKOLIEHUCS
B MOCTOSTHHOM HCTIOJIb30BaHUM DKCIIEPTHBIX METOJ0B, OCOOCHHO B KPYIHBIX (hH-
HAHCOBO 3aTPATHBIX MPOEKTaX, YTO B CBOIO OYepelb, aKTyallM3UPYyeT MpodieMy
KpUTEpPUEB JUIsI paHHEW OLICHKM HAy4YHBIX HUCCIEJOBAaHUM, a TAK)KE HAXOXKICHUS
9KCIIEPTOB, CITIOCOOHBIX OIIEHUTH HE TOJIBKO KOMMEPYECKYIO d3P(HEKTUBHOCTH HOB-
LIECTBA, HO U €ro COIMAIbHYIO KEJIATEIbHOCTh M 3TUYECKYIO MPUEMIIEMOCTD.
K coxanenuto, B colMaabHOW WHKEHEPUU MHOTHE CUUTAIOT CeOsl dKCIepTamH.
B 37Ol CBsI3M HE ClydaeH MECCUMU3M Te€X YUYEHBIX, KOTOPbIE PE3KO KPUTUUYECKU
OLIEHMBAIOT [IEHTPUPOBaHUE OOIIECTBEHHOTO pa3BUTHsI Ha MHHOBanusx [22. C. 30].

BpIsIBUTE M CIPOTHO3MPOBATh PA3HOIO POJA PUCKH — OT TEXHUKO-3KOHOMU-

YECKUX JI0 aHTPOIIOJIOTHYECKUX, CBI3aHHBIX C MOCJIEACTBUSIMU IPUMEHEHUSI MHHO-
BaIlMii, — BEChMa HEIMPOCTasl 3a7ava, TaK KakK J1a)Ke€ OTMBITHBIE IKCIIEPTHI OMINOa-
FOTCSI TIPU ONPENIETICHUN NEPCIEKTUBHOCTH MJIM KOMMEPUYECKOr0 MOTEHLIMANA HO-
BOI nen. ITO MPOUCXOAUT HE TOJIBKO B CHITy CyOBEKTUBHBIX, HO U 0OBbEKTUBHBIX
MPUYHH, TaK KaK HEJb3s1 TOUHO OIIEHUTh HOBLIECTBO JIO0 TE€X IMOP, OKAa OHO HE TO-
JTYYUIIO PacTIPOCTPAHEHHE, i TPYAHO €T0 U3MEHHUTH TIOTOM, KOT/Ia 3TO MPOHU3OIILIO
(«mmnemma Kommuarpumkay) [23]. Kak cneacTtBue, BO3HUKIN M TMOJNYyYalOT BCE
0osee mmpokoe pacpoctpaneHrne « OTBETCTBEHHBIE UCCIICIOBAHUS 1 HHHOBAITUN
(RRI) — moaxox, 1memp KOTOPOTO OIIEHKA TMOTEHIIMAIBHBIX TOCIEACTBUN
U COUMAIIBHBIX OXHUJAHUK OT MHHOBauMil [24]. Ero mosiBjaeHue — peakius Ha
COLIMATIFHBIA 3ampOC O HEOOXOJUMOCTH 00s3aTENbHON T'yMaHUTAapHOW SKcIep-
THU3BI, OMUPAIONIEHCS HE TOJBKO Ha Y3KHU KpPYT CHEIUAINCTOB, OLICHHBAIOIINX
M0 3aKOHAM AKOHOMUYECKOH 3(()EeKTUBHOCTH, HO M Ha IIMPOKHE Macchl oOIIe-
CTBEHHOCTH, 00JIa/Ial0II1E «KOJUIEKTUBHBIM Pa3yMOM», CIOCOOHOCTBIO K CaMOOpP-
raHU3alK U «3MEPAKEHTHBIM TBOpUECKUM MHcaiitam» [25. C. 65—76].

Taxkum oOpa3oM, MHHOBAIIMOHHBIN MPOIIECC — ATO JTUHAMHYHAS, OTKPHITAs,
HEPaBHOBECHAs CHCTEMa, TPAHUIIBI KOTOPOI OTINYAOTCS THOKOCTHIO U MOOHITEHO-
cThi0. IHHOBAIMOHHAS IS TEIILHOCTH 00J1a/1a€T BEICOKOM CTETIEHBIO HEOTIPEIeTICH-
HOCTH, OHA OYEHb YyBCTBUTEJbHA K CITyYailHBIM U3MEHEHHUSIM U BIIMSTHUIO BHEITHEH
Cpellbl, B HEH, HapsiAy ¢ OpraHU3alMel, BaXKHYIO pOJIb UTPAIOT U POLECCHI CAMOOP-
TaHU3aI1H, TPOSBISIOLUIUECS B CII0KHBIX, CIIOHTAHHBIX U3MEHEHUSX, COMPOBOXK/Ia-
IOIIIMX TIOSIBJICHUE HOBIIECTB. Bee 9TO SBISETCS CBUIETEILCTBOM CHHEPTETHIECKOTO
XapakTepa MHHOBAIIMOHHOM JESATEIbHOCTH, MPOSBIIAIOIIETOCS HE TOJBKO B XOAE
BOIUIOIICHHSI HOBOU MJIEU B KOHCTPYKTOPCKYIO MOJIENb, TPOU3BOJCTBO HOBILIECTBA U
ero nudy3uro, HO U B IEATEIHLHOCTH KOJUIGKTUBHOTO M HHIUBHY ATEHO-JTMIHOCT-
HOTO KPEaTHMBHOTO MBIIUICHUS. ITO €IUHCTBO OOBEKTUBHOCTH U CYOBEKTUBHOCTH
BaXHO YYHTHIBaTh MpPHU CO3JIaHUH COLHUATHHO-YKOHOMHUYECKOH HH(PACTPYKTYpHI
VHHOBALIMOHHOM CPEJIbI.
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MeTononornsa NHHOBaTUKMU

Pa3zpaboTka METOOJIOTMUECKUX OCHOB MHHOBATHUKM IMPEIIOaraeT pereHue
CIIEAYIOIINX 3a]1a4: KOHIETITY aJTU3AIHIO TIOHSATHS « MHHOBAIUS); BHISIBJICHHE MTPHH-
IIUTIOB UHHOBALIMOHHOM 1€ATEIbHOCTH HAa OCHOBE PACCMOTPEHUSI OCHOBHBIX Xapak-
TEPUCTHUK WHHOBAIIMOHHOTO TIpOIlecCa W CTAaIuil €ro <OKU3HEHHOTO IUKIIay;
KJ1acCU()MKALIMIO BUJIOB HMHHOBALIMIA; OMpe/ieJIeHe €€ OCHOBHBIX CYOBEKTOB U aHa-
JU3 WX TIOBEACHUS W MOTHBAaNWU. HeoOXOAWMBIM TakKe SIBISETCS BBISICHEHHE
OHTOJIOTHYECKUX OCHOBaHMU MOSBICHHUS HOBOT'O, PACCMOTPEHHME HCIIOJIb3YEMBIX
OOIIeHAYYHBIX U CIICIABHBIX METOOB, a TAK)XKE YUeT CONMAIBHOTO KOHTEKCTa,
BJIMSIIOILET0 HAa MOBEACHHE NOTPEeOUTENEeH HOBILIECTB, T.€. BCErO TOT0, YTO odecte-
YMBAaeT IUIAHWPOBAaHWE, OPTaHW3aAIMI0 W IPOTHO3WPOBAHWE HWHHOBAIIMOHHOMN
JeSITETbHOCTH.

CoBpemeHHbIE UcClieJoBaHUs (OKYCHUPYIOTCS Ha pa3HbIX aclEeKTaX WHHOBa-
IIUOHHOU JIeSATENbHOCTH (TEXHUKO-DKOHOMHYECKOM, OPraHHW3alMOHHO-YIPaBIICH-
YEeCKOM, IICHHOCTHO-IIEIIEBOM, COIIMOKYJIETYPHOM, THOCEOJIOTHYECKOM U Jp.).
OnHUM U3 BaKHBIX U HE BIIOJIHE UCCIIEJOBAHHBIX ACIIEKTOB SIBJISIETCS OHTOJIOTHYE-
CKHUIl, KOTOPBI CIOCOOEH BBICTYNHTH HEHTPUPYIOIIAM MOMEHTOM Uil Pa3HBIX
NPEIMETHBIX MOJXO0I0B M OJHOBPEMEHHO BPUCTUYECKUM HUCTOUYHUKOM MPHUHIIM-
OB METOOJIOT UM HHHOBATUKHA. OHTOJIOTHYECKOW OCHOBOW METOIOJIOTUH WHHOBA-
TUKHA CHOCOOHA CTaTh CHHEpPreTHdecKas IapajJurMa, OINUCHIBAIOLIAsl CIIOKHBIE
HEJIMHEHBIE CHCTEMBI, YBOJIIOINS KOTOPBIX MHOTOBapHaHTHA, KaK 3TO M IMEETCS
B CJIy4ae C UHHOBAIIMOHHOW JAEATEIbHOCTHIO.

Bunenue nHHOBaLN CKBO3b IPU3MY CUHEPTE€TUKH, OITMCBHIBAKOLIEN «CTAHOBSI-
mieecsi ObITUE» U OOBACHSIONIEE €r0 MEXaHW3Mbl — BECbMa MPOAYKTUBHBIN, Ha
HAIll B3TJISII, TyTh MIOCTPOCHUSI MHHOBATHKH KaK CaMOCTOSITEIIbHON HayKH, UMEIO-
el CBOM MeToJl, HOpMbI M MPUHIMIIBI OpraHU3allMi WHHOBALMOHHBIX MPAKTHUK.
CpaBHUTEBHO HETABHO CHHEPTETHKA ObLJIa «B MOJIE» B IPOPECCHOHATLHOM HayU-
HOM coobuiectse. Tak, (pnnocodsl MHOTO CIIOPUIIN O €€ cTaTyce: SIBJISIETCS JIM OHa
MEXIUCIUIUTMHAPHBIM WM TPAHCAUCUUIUIMHAPHBIM CHHTE30M, CAMOCTOSITEIIHHOM
HAYKOHM MJIM 3TO HeKas Mapaaurma, ocodast MeTOA0JIOIUsl, pAa3HOBUHOCTh MOJIENIH-
poBanus U T.A. [26. C. 159]. Ha yHuBepcanu3upyoumi NoTeHIHnan CHHEPTreTUKI
BO3J1arajlocb MHOXKECTBO HECOBIBIINXCS HA/IEXK I, YTO IIPUBEIIO 3aT€M K MOTEpe UH-
Tepeca U HEONPAaBIAaHHOMY CKeNTUIM3MY. M B 3TOM CMBICIIE TTPO30PIIMBBIMH OKa-
3aJIMCh T€, KTO YKa3bIBAJIM HA I'PaHMILIbI €€ MPUMEHUMOCTH, HITHOPHUPOBAHUE KOTO-
PBIX TPO3HJIIO OMACHOCTHIO MPO(paHAIMY U AUCKPEIUTAIIMN B CITy4ae CIUIIKOM IIH-
POKOI0 MCIOJIb30BaHMUs 0e3 OrJIsIKM Ha creuu(uKy TOH WM MHON MpeaMETHOH
obnactu [27. C. 64]. OTu onaceHus OKa3aJMCh HEOSCIOYBCHHBIMHM, TaK KaK HE
BE€3/Ie HOBOE BO3HMKAET KAK «IOPAAOK U3 Xaoca». Ho BOT B IpUMEHEHUH K HHHO-
BaIMOHHOMY IPOIECCY NMPUHLIUIBI M METOJbl CHHEPTETHKH, €€ KOHIIETITYaTbHBIN
annapar ¥ aHaJIOTMH, 0Ka3aJiCh BECbMa MPOJYKTUBHBIMHU, TaK KaK OHHU MO3BOJISIOT
OIMCHIBATh OHTOJOTMYECKYIO COCTABJISIONIYI0 MeXaHH3Ma IOSBICHUS HOBOTO
(«IMCCUTIATUBHYIO CAaMOOPTaHHU3AIINIOY ) U OOBSICHATh KpUTEPUH BbIOOpa Oyaymiei
TPAaeKTOPUHU M3 MHOKECTBA BAPHAHTOB SBOJIIOLIUU CUCTEMBI.
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KoHne4HO, «ucnonp30BaTh 3BpPUCTUYECKUH, TPAHCAUCUUIUIMHAPHBIA MOTEH-
[[MaJl CHHEPIeTUKN KaK TEXHOJIOTUN YHUBEPCAIUH, PEAIN3yeMON B IPAKTHUECKOU
nestenbHocTH» [28. C. 198], MOXKHO JUIIB OCTaBasCh HA MO3ULHUAX KOHKPETHOMN
Hayku. CHHepreTuka, Kak TEOpHsi CaMOOpraHU3aI1H, CO3/Ja€T OCHOBY /Il HOBOTO
ypOBHs peduieKCHH Haj MpOoLEeccaMy YIPaBJICHUS WHHOBALMOHHOW IesTeIbHO-
CTBhIO M BO3MOKHOCTH CBOEBPEMEHHOI'O IIPOTHO3A JUIsSl CHATHS HauboJjee OCTPhIX U
HEXXeJaTeNbHbIX JUIs o0liecTBa rnocieAcTBuil uHHoBauuii. Kpome toro, cunepre-
TUYecKas mapagurMa CiIykKUT IPOCTPAHCTBOM JIJISl IMAJIOra pa3HbIX CHEIHAIMCTOB
B XOJIe MEXIUCUUIUIMHAPHBIX B3aUMOJECHCTBUH, 3HAUUTENbHO oOserdas oOMeH
KOHIENTYaJIbHBIMU CPEJCTBAMHU MEXKIY €CTECTBEHHBIMU, TEXHUYECKUMHU U COIH-
aJIbHBIMU HayKaMH. DTO Ba)KHO IPU PEIICHUH CIOXKHBIX U CIAaOOCTPYKTYpPHUPOBAH-
HBIX 3aJa4, He NojdaroImuxcs (opMaIn30BaHHOMY omnucaHuio. MHHOBaTuKa,
UCIIOJIB3YSl CHHEPTETUYECKYIO ONTHUKY, MOJIY4aeT JTONOJHUTEIbHBIE BO3MOKHOCTH
JUTSL BBIPAOOTKH MPOrpaMM JEHCTBUS U IPEIBUCHUS IEPCIEKTUB TEXHUKO-IKOHO-
MHUYECKOTO U COLIMAJIBHOTO Pa3BUTHS.

Onopa Ha CHHEPreTUYECKYI0 NapaJurMy 1Mo3BoJsieT HAMETUTh KOHTYPbI METO-
JIOJIOTMM MTHHOBATHUKH, BKJIIOYAIOIIME TaK1e MPUHIMIIBL, Kak: (1) omkpuimocms un-
HO8ayuU KaK CIOCOOHOCTb YUUTHIBATh M0 X0y MHHOBALIMOHHOIO IpOIecca HOBYIO
MH(POPMALIMIO, TO3BOJIAIONIYI0O CBOEBPEMEHHO IE€PECTPauBaTh MPOrpaMMy JAei-
CTBUSI, MHTETPUPYSI ONBIT PA3JINYHBIX HAYK; (2) eOurncmeo nunetinocmuy u HeauHeti-
HOCMuU — OIIPENENsIEMOE BHYTPEHHEN IIPEIMETHOMN JIOTUKOW YepelOBaHUE yCTOM-
YHUBBIX, «PABHOBECHBIX)», TMHEAPHBIX ATANOB, HA KOTOPBIX MPEOOIaaloT JUHAMHU-
YeCKHe 3aKOHBI, C HEYCTOWUYMBBIMH, HECTAOMIBHBIMHU OONACTAMH (PSAOM C TOY-
KaMu OudypKaiuu), rie KOHCTPYKTUBHYIO POJib B BBIOOpE TpaeKTOpUH OyayIIero
pa3BUTHSL CHCTEMBI UIPAET CIIy4alHOCTb, KOTOpash C CHHEPreTU4YEeCKOW TOYKH
HEyCTpaHUMa U UrpaeT NPUHLIUIHAIBHO KOHCTPYKTUBHYIO pOJib; (3) éeposamuocm-
HbIUL Xapaxkmep — MEXaHU3M <«GKU3HEHHOTO IIMKJIa» BKIIIOYAET «BEEP» BO3MOKHO-
CTEl Ha Ka)kKJIOM dTarie, BHIOOp OJHOW M3 HHX JIeJaeT WHHOBAIMOHHBIN TIpoIiece
HEPaBHOBECHBIM U HEOOPATUMBIM; (4) npuHyun cucmemHou céa3u U OpeaHu3ayul,
ATanbl THHOBAI[MOHHOTO MTPOLIECCa — 3TO MOACUCTEMBI, BMECTE 00pa3yrollue orpe-
JIeTICHHOE €IMHCTBO, OOYCIIOBJIEHHOE HAIeJICHHOCThIO Ha KOHEYHBIM pe3yJbTar;
(5) npunyun onopwvl Ha obpammuylo 636 — HOBasl HayuHasl Hesl BOILIOLIAETCS B
MPOEKT KOHKPETHOTO HOBILIECTBA, M JI0 BHEIPEHUS B POU3BOJICTBO YaCTO HAOIOa-
ercsa oOpaTHasi TEHACHLUS: OT MPAKTUKH — K HCCIIECAOBAaHUSAM, U CIEAYIOIIMN
1ar — CHHTE3 HCCIIEOBATENLCKOM M NMPEIMETHO-IIPAKTUYECKON NEATEIBbHOCTH;
(6) mesrcoucyunaunaprocms — Kak TPUHIHAN, (HOPMUPYIOMIHA MPOCTPAHCTBO
MEXy Pa3TUYHBIMU JTUCHMILIMHAMU 0€3 00pa30oBaHMs OTAEIBHOTO MPEeIMETHOTO
T0JIS; ATO U BaXKHEHUIIUH pecypc i pa3paOOTKH MOHATUHHOTO alnapara HHHOBa-
TUKH, CTENEHb CaMOCTOSTEIBHOCTH KOTOPOM, B YCIOBHUSX 3aUMCTBOBAaHMS
Mpe/ICTaBiICHHU, ammapaTa W METOJOB W3 pa3IMYHBIX 00JacTeil, moka
HEBEJIMKA.
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BbiBOAObI

Me:XIMCIUIUIMHAPHOCTh N3HAYAIBHO MIPEA0NPEENSIET IPUCYTCTBUE B METO-
JIOJIOTUM MHHOBAaTUKU KakK OOIIEHAYYHBIX METOJIOB, TaK U METO/IOB CIIEUAIbHBIX
HayK, a TAK)Ke IIPUHIIMIIOB OPraHU3aMOHHO-TEXHOJIOTMUECKON pean3alii HOBbIX
UAE B NPOU3BOACTBE, JIOTUCTHKE, YIpaBJIEHHWH KauecTBOM M 1p. Mcexonsa us
KOHCTaTallud OTPAHUYEHHOCTH HMMEIOIErocs METOJOJOTHYECKOro apceHasna psij
oreuecTBeHHBIX HUccaenoparenei (H.U. Jlanun, B.C. dynuenko, I'.I1. l{eapoBwui-
KUH U Ap.) Besn paboTy MO CO37aHHI0 0cO00r0, MHHOBAIIMOHHOI'O METO0Ja, KOTO-
PBIi cTas ObI OPraHU3YIOIIUM SIIPOM HHHOBATUKH B CIIy4ae €ro COOTBETCTBUS CJIe-
IYIOIIUM TpeOOBaHUSIM: YyBCTBUTEIBLHOCTD K MPOOJIEMHBIM CUTYaIUSIM C BBICOKOM
CTETIEHbIO HEONIPEAEIEHHOCTH, YUET UX JUHAMUUYHOCTH, BBICOKUI TBOPUYECKUH, MO-
THUBALIMOHHBIN U UHTEJUIEKTYaJIbHBIN MOTEHIIMAT CyOBEKTOB-yUYaCTHUKOB. «HHO-
BallMOHHBIN METOJ1 — 3TO UHCTPYMEHT UCCJIEI0BAHUS U PA3BUTHS COLUATbHBIX CH-
CTEM, T.€. CUCTEM JEATEIBbHOCTH, COLIMATIbHBIX IPYII KaK HOCUTENEH 3ToM esTernb-
HOCTH, W JUYHOCTH YEJIOBEKA 33 CUET OPraHM3alluU OIbITa CAMOPA3BUTHS B XOJE
TBOPUYECKOT0 pelieHus mnpobiem. Meton BOupaer B cebsi Bce NMPOIYKTUBHOE
u paboTaroliee U3 UCCIEI0BATENILCKON, 0OyUaromei U mpoOiIeMHO-pa3peraromei
JEATENbHOCTEN — HJIEU COLMOJIOTHUY, NHHOBATUKU, METOAOJIOTUN MBICIUTEIbHON
JeATeTbHOCTH, MHTEHCUBHOTO 00Y4€eHHs, TPEHUHIOB K MHOTOTO Jipyroroy [29. C. 23].
OTta N0CTaTOYHO HIMPOKasi TPaKTOBKA KOHKPETHU3MpOBAjach yepe3 psii MpaBul,
HOCALINX, CKOPEE, XapaKTep 3BPUCTUYECKUX METOAUK U JIaXKe IPOCTO COBETOB,
HE UMEIOIIMX YHUBEPCAIBHOTO XapaKTepa, YTo BeJIO K HEOOXOAUMOCTH YTOUHEHHS,
a 3HAYUT, CO3/IaHUs LIEJIOro OyKeTa MHHOBAIL[MOHHBIX METOA0JIOTUH JIS KOHKPETHBIX
cdep u (a3 xKU3HeHHOro LuKIa. BMecTe ¢ TeM B Hell MoT4epKUBaeTCs U OUCHb BaK-
HBIi MOMEHT: HJIEH OTKPBITOCTH, aKTUBHOCTH M PE(IEKCUBHOCTH Pa3BUBAIOIUXCS
CHCTEM, KaK OHTOJIOTMYECKHE MPEINOCHIIKMA UX HHHOBAIIMOHHOCTH.

VHHOBAIIMOHHBIN METO]T 10JIKEH ObITh PECTABIEH U3HAYAIbHO OTKPHITON U
CMOCOOHON K CaMOpa3BUTHIO M OOHOBJIEHHIO CHUCTEMOH HPUHIMIIOB, MPABUI H
HOPM, CITOCOOCTBYIOIIMX BOZHUKHOBEHUIO HOBBIX MOJIXO0/I0B M CTPATETUil Tam, TJie
TpaJULIMOHHBIE METO/IbI YK€ He paboTaloT. DTO MPHUIAET UHHOBALMOHHOW J€ATelb-
HOCTH «BBICUIMI METOAOJIOTUUECKHH CTaTyC METAJIEATEIbHOCTU: €€ 0OBEKTOM SIBJIS-
I0TCSI IPYTHE BUIBI ACATEILHOCTH, KOTOPbIE COPMUPOBAIUCH B MPEIIISCTBY O
MEPHO ¥ MPUOOPEN PETPOTYKTUBHBIN XapakTep, a UX CPeaCTBa (CIOCOObI, TIPH-
€Mbl) CTaJId PyTUHHBIMHU JUIsl TAaHHOTO COOOIIECTBA JIIOJIEH. .. DTUM OIpeessieTcs ee
¢byHKIHS B 00111€CTBE — (QYHKIMS M3MEHEHHUS, Pa3BUTHSI CIIOCOOOB, MEXaHU3MOB HX
(byHKIMOHMPOBaHUS BO BeeX cpepax xu3HeAeaTensHocTr obmectBay [7. C. 45].

Taxkum 06pa3zoM, MOXKHO yTBEp)KJaTh, YTO MHHOBATHKA — 3TO HE MEXKIUCIIH-
IUIMHAPHBIA CHHTE3, MepeOpachIBAOIUMN MOCTKU MEX/y pa3IHYHbIMU JUCLHUILIN-
HaMH, a CTAHOBSIIASACS CAaMOCTOSATENbHAS 00JIaCTh 3HAHHS, B KOTOPOW HA KOHIIETI-
TyaJIbHO-CMBICJIOBOM YpPOBHE OIMCHIBAETCSl «KpPEaTUBHOE OOHOBIEHHUE», HIET
BbIpabOTKa CBOEro KaTeropHajbHOIrO ammapara («M3MEHEHHME», «HEyCTOHYH-
BOCTb», «OTKPBITOCTBY», «HEIMHEHHOCTB», «AaKTUBHOCTBHY, «pPe(ICKCHBHOCTDHY,
«KpeaTuBHas cUTyauus» u jip.). OHa umeeT psa He0OOXOIUMBIX JIJIsl CAMOCTOSTEb-
HOW HayKu aTpuOyTOB: OOBEKT (M3MEHEHUs, BeAyllHMe K MOSBICHHIO HOBaLUH
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pa3HOro poja); NpeaMET — «BO3HHUKHOBEHHE, IPOU3BOICTBO U PaCIpOCTPAHEHUE
npakTrudeckux HoBmrecTBy [7. C. 10], GyHKIMHA: TOMCKOBO-TBOPUYECKAS U KITPAKTH-
yecku-nocTmwkutenbHasy (H.M. JlanuH), cdepy WHHOBAIIMOHHOTO CO3HAHUS
(MOTHMBAIIMU U TOBEJICHHUS); METOI0JOTHIO (METO/IbI, PUEMBI M CPEACTBA, MO3BO-
JISIOLINE CO3]aBaTh TEOPETUUECKHE MOJIETTN — IIeJIeBble 00pa3Lbl U1t O0BSICHEHUS
00BEKTa-OpUTHHaANa — MPAKTHYECKH JII0OOT0 KPYMHOTO COLMAIbHOTO H3MEHe-
HUS); CyObEKTOB WHHOBALMi («MHHOBAaTOPBD» U «PEAIM3aTOPBI»); COLHAIbHBIE
MEXaHU3MBI, a TaAKXKE APYTHUe OTINYUTEIHHBIE OCOOCHHOCTH JIFOOOW KOHKPETHOU
HAyKU: HENPOTHUBOPEUYMBOCTh, HOBHM3HA PE3yJbTaTOB, UX BepUDULIHUPYEMOCTD,
CI0JIa TaK)K€ BKJIIOYAIOTCA METOAUKU MPOTHO3MPOBAHUS, MPAKTUKU IKCIIEPTHBIX
OLIEHOK pe3yJIbTaTa 1 TpeOOBaHUS MEPCOHATLHONW MOPAJILHON OTBETCTBEHHOCTH 32
HEraTHUBHBIE TOCJEICTBUS WHHOBAIIHIA.

3akoyeHue

HecMoTpst Ha TO, YTO MHHOBATHKA, KaK HAay4Has W MpUKIagHas 00JIacTh 3Ha-
HUs, HA CETOJHS HE MPEJCTaBICHA CTPOTOM CHCTEMOMW B3IVISAOB, OHA MO3BOJISIET
B3TJISIHYTh Ha OOHOBJIEHHE 00IIeCTBA KaK Ha MPOLECC B3aUMOAEUCTBUS OOJIBLIOTO
YHUCIa MOACUCTEM, B KOTOPOM COEOUHSIOTCS TOCTHUKEHUS HAyKU U BO3MOXHOCTH
MIPOM3BOJICTBA C IIEJIBI0 YJOBJIETBOPEHHUS YeIOBeUYeCKUX norpedHocTeil. FiHHOBa-
LMOHHAsl METOJOJIOTHSI MCXOAUT U3 TPAKTOBKM MHHOBALIMOHHOTO ITpoliecca Kak
OPraHUYHOTO CIMSHUS PAa3HOPOJHBIX AJIEMEHTOB, IPUBOMSIIETO K COBOKYITHOMY
s dexTy, cnocoOCTBYsI HOHUMAHUIO MEXaHU3MOB COLIMATIBHOTO PAa3BUTHUS B IIETIOM.
Ona aHaMM3MPYyET HE TOJBKO CTPATErHH JIEATEIbHOCTH C CaMOPa3BHUBAIOIIMMUCS
CUCTEMaMHU U IMPAKTHKH YIIPaBJICHUs B HHHOBAI[MOHHOM cepe, HO U OPUEHTUPYET
Ha YCBOEHHUE NPOJYKTUBHBIX CIIOCO00B MbliuieHUs. Co3qaHne MHHOBAILIMOHHOMN
METOOJIOTMU MOKET O3UTUBHBIM 00pa30M MOBJIHATH U HA pa3pabOTKy TEOpETH-
YECKUX OCHOB IOJINTUKU TOCYJapCTBa B COOTBETCTBYIOIIMX 0OjacTsax. Bmecrte
C TeM IpU MPU3HAHUH BCEH BaKHOCTHU €€ CKopeiiiiel pa3paboTKu, BPS TU MOXKHO
COTJIACUTBCS C TEM, YTO «MHHOBATHKA, B CUJIy €€ POJIM B Pa3BUTUU HOBON TEXHUKU
Y TEXHOJIOTUH U YKOHOMHYECKOW CUTyalluH, B KOTOPOM OHa ceiiyac pa3BHBaETCH,
HE MOYKET MO3BOJIHUTh ce0e TaKoW MeIJICHHBINA TeMI Pa3BUTHsI, HE MOXKET OPUEHTH-
POBAaThHCS HAa TAKOW MyTh MOCTETIEHHOTO CTAHOBJIEHUS M 0pOpMIICHUS] HEOOXOaH-
Mol el Hayku. Hayky MHHOBaTHMKH HY>KHO NOCTPOUTH OYEHBb OBICTPO, MAKCUMYM
B nBa aecsatuwieTus» [30. C. 66]. YcraHaBnmuBaTh KOHKPETHBIE CPOKHM — BCETA
OIacHoe 3aHATHE, T.K. Pa3BUTHE HAYYHOT'O 3HAHMS UMEET CBOIO COOCTBEHHYIO JIO-
THKY 1 KaK ObI HAM He XOTEJIOCh, MBI BEIHYKJICHBI C 3TUM CUUTATHCSL.
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Kakoe 6yayluiee rotoBUT 4eNOBEYECTBY
Hay4YHO-TEXHNYECKUI nporpecc?

A.JL. Hukudopos'=D<

MesxperuonanbHast 001ecTBeHHas opraHu3anus «Pycckoe 001IecTBO HCTOPUHU
1 butocohuu HayKn»,
Poccuiickaa @edepayus, 173003, Mockesa, Jlaruu nep., 1/36, cmp. 2
P<Anikiforov_first@mail.ru

AnHoTanms. B nocnennne gecsaTuneTus mosBiseTcs Bee Ooubine paboT, aBTOPEI KOTO-
PBIX MBITAIOTCS Mpenyrajath BO3MOXHbBIE CLUEHApUH OYIYIIETo pPa3BUTHSA 4eJIOBEYECTBa.
B nanHO#l cTatbe paccmaTpuBaroTcsi 5 Takux cueHapueB: @. dykysima mosaraer, 4yTo BCE
Hapoabl H cTpaHbl 3eMHoro mapa B XXI B. OyAyT pa3BUBaThCS B HAMPABICHUH MOCTPOCHHUS
nubepanbHO-IeMOKPATUIECKOT0 001ecTBa; IpeAcTaBuTeNu PuMckoro kiryba B cBoeM mocien-
HEM JIOKJIaJIe, ONHPAsCh HA CTATUCTUYECKUE TAHHBIE TPOMBIIIIIEHHOTO Pa3BUTHsI, 0OOCHOBHI-
BaOT MBICJIb O TOM, 4TO K cepeanne X XI B. bnocdepa 3emin, BIOJTHE BOZMOKHO, MOXKET OKa-
3aTbCA HENPUTOAHOM Ui KM3HM W 4EJOBEYECTBO HAyHET BBIMHUpPATh; IPEICTaBUTEIH
JIBUKEHUSI TPAHCTYMaHUCTOB B cBoeM «MaHnugecTe» craBaT nepen codoit nenb k 2045 romy
3aMCHHTH TEJO YeJIOBEKA Ha MICKYCCTBEHHOE, TEM CaMbIM M30aBHB JIIO/EH OT cTapocTu, 60ie3-
HEeHl 1 JaXke OT caMoit cMepTH; aHTnickuii skoHomucT J[. Cacckunn B cBoel kHuTe «bymyiiee
6e3 paboTh» IpeCcKa3bIBaET, YTO B OMMKANIINE 1BA-TPH JECATUIETHS pPOOOTHI U UCKYCCTBEH-
HBI MHTEJUIEKT BBITECHAT JIFOJICH U3 BCeX cdep MPOU3BOACTBEHHON JCATEIHHOCTH B 00CYXK-
JTaeT BOIMPOC O TOM, KaK OYIYyT >KUTb JIIOJIH, JMIIEHHbIE BO3MOXHOCTH PabOTaTh; HAKOHEL,
u3pannbekuit uctopuk HO.H. Xapapu B cBoem obmmpaoMm Tpyne «Homo Deus» pucyer
KapTHHY TOTO, YTO HAyYHO-TEXHUYECKUHU MpOrpecc yke B Onrpkaiiimem OymymieM MpeBpaTUT
«JeNoBEeKa PasyMHOTO» B «delloBeKa OokecTBeHHOTO». OICHMBAsI BCE TH CICHApHUU OyIy-
HIeTO Pa3BUTHsI YEIOBEYECTBA, HEBOJILHO HECIOXKHO MPUUTH K 3aKIIOYCHHIO, YTO BCE OHH
TOBOPAT O THOEIIM YeJI0BeYeCTBa yKe B Onmkaiiiem Oymyiiem.

KiroueBble cioBa: Ounocdepa, TpaHCTyMaHU3M, pOOOTOTEXHHKA, NMPOW3BOJCTBEHHAsS
JIeSTeNIbHOCTD, paclpeieieHrue, CMbICI JKU3HU, CMEPTh
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Abstract. In recent decades, more and more works have appeared, the authors of which
are trying to predict possible scenarios for the future development of mankind. This article
discusses 5 such scenarios: F. Fukuyama believes that all peoples and countries of the globe in
the XXI century will develop in the direction of building a liberal-democratic society;
Representatives of the Club of Rome in their latest report, based on statistical data of industrial
development, substantiate the idea that by the middle of the XXI century. the Earth’s biosphere
will become unsuitable for human life and humanity will begin to die out; representatives of
the transhumanist movement in their “Manifesto” set themselves the goal of replacing the
human biological body with an artificial body by 1245 and thereby saving people from diseases,
from old age and even from death itself; English economist D. Susskind in his book “The Future
Without Jobs™ predicts that in the next two to three decades, robots and artificial intelligence
will force people out of all areas of production and discusses the question of how people who
are deprived of the opportunity to work will live; Finally, the Israeli historian Yu.N. Harari in
his extensive work “Homo Deus” paints a picture of the fact that scientific and technological
progress will turn “reasonable man” into “divine man” in the near future. Assessing all these
scenarios for the future development of mankind, one involuntarily comes to the conclusion
that they all speak of the death of mankind in the near future.
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BesepeHue

B konme XX B. Bce 6oJiee OCTpO CTalo 0CO3HABATHCS TO OOCTOSATENHCTBO, UYTO
YEJIOBEUECTBO B CBOEM HCTOPUUYECKOM PA3BUTHH JOCTUTIIO HEKOTOPOTO pyOexka, 3a
KOTOpPBIM TPOCTUPAETCS] HEU3BECTHOCTh. B mpeAmiecTByIOmMe 3MOXH THepes
JTIOJBMU CTOSJIM TPU OCHOBHBIE OMACHOCTH, C KOTOPBIMH HYKHO ObLIO 00-
POTBCS, — TOJI0J, OT KOTOPOTO CTPaJalid U YMUPAIH COTHU MUJITMOHOB JIIOJICH;
SIIUIEMUN, OHyCTOHIaBHII/Ie I CJIbIC CTpaHI)I; BOI\/’IHBI, YHOCI/IBHH/IG CaMYIO aKTI/IBHYIO
YacTh HACEJEHUs U CTUMYJHMPOBABIIME TOHKY BoopyxkeHui. M ucropuueckoe
pa3BHUTHE YEIIOBEYECTBA KaK pa3 U CTUMYJIMPOBAIIOCH TIOUCKOM U W300peTEHUEM
CPEACTB, MOMOTAIMIMX MNPEONOJETh ATH oOmacHOocTH. B koHme XX B. cTano
Ka3aThCs, YTO YEJIOBEUYECTBO YCTPAHUIIO, HAKOHEI, 3TH OencTBus. OT romoaa yxe
HUKTO HE YMUPAET, HAIPOTUB, 2 MJIP]] YEJIOBEK Ha 36MHOM IIape CTPAJAEeT OT W3-
JIMIITHECT O BECa. 9HI/IH€MI/II/I HO6G)K)1€HI)I, a MI/IpOBLIe BOﬁHLI CTaJIN HEBO3MOXXHBI I10-
cie u300peTeHus: aTOMHON O00MOBI. EBpormelickue rocymapcTBa, BEeKaMH BOSBaB-
e APYT ¢ IPYroM, celdac o0beUHUIINCH B COI03 M TIONB3YIOTCS €IUHON BaIIO-
Toil. TakuM oOpa3oM, (aKTOpPbI, CTUMYJIUPOBABIINE PA3BUTHE YEIIOBEUECTBA HA
MPOTSKEHUH ThICSUETIETHH, ceiiuac NCUe3NIN WK CUIIBHO Ocllabenu.

Uro ke nenath nanpiie? B mocneaHue roasl ObLTO MPEII0kKEHO H 000CHOBAHO
HECKOJIBKO CIICHapueB OyIyIIero pa3BUTHs denoBedecTBa. Hike OyayT paccMoT-
peHI)I HepCHeKTHBBI, CBSIBAHHBIC C Hay"IHO-TeXHI/IquKI/IM HpOFpeCCOM.

BosmoxHo, cregoBano 661 HayaTh ¢ noiutonora @. GykysiMbl, Oy OJIHMKOBaB-
miero B 1989 r. crareto «Konen ucropun?» [1], BmocieacTsuu npeBpaTUBILIYIOCS B
kHury «Konen ucropun u nociaeanuii yenosek». Mnen OykysMbl BbI3BAIU UHTE-
pec u AucKyccuu B cpene GpuiocodoB, MOIUTONOIOB, IKOHOMUCTOB, CTUMYIUPO-
BaJIM Pa3sMBIIUICHUS O OyIyIIeM YeIOBeUecTBa MBICIUTENEH M3 pa3HbIX CTPaH.
Opnako neHTpanbHas uaess PyKysaMmbl OTHOCUTENbHO Toro, 4yto B XXI B. Bce
Hapobl U CTpaHbl 3eMHOTO Iapa OyayT 3aHUMAaTbCs MOCTPOCHHUEM JTHOepalibHO-
JIEMOKPATUYECKOT0 O0IIeCcTBa, OKa3ajach BEChMa MOBEPXHOCTHOW U Oblia OBICTPO
OIIPOBEPTHYTAa CEPbE3HBIMU UCCIIEJOBAHUSIMH.

OnmuuM TakuMm uccnegoBanuem B 2017-M . ctan nokian Pumckoro kiry6a moj
HazBaHueM «Come on! Kamurtanusm, OIM30pyKOCTb, HAcelICHHE U pa3pylLICHHE
maneTs» («Come on! — «/JlaBait xe!», « Kuseit!») [2].

B nmanHoM fokmanme mpesuiaraeTcsi BEPHYThCS K MPOOIEMaTHKE CaMoro
nepBoro nokiana Pumckoro kiy6a «IIpexens: poctay, omybankoBanHoro B 1972 T.
B Hem oOparianock BHUMaHKE Ha yrpoKarollyde NepCHeKTHBBl MPOMBIIIJICHHOTO
pa3BUTHI B MUpE U (HOPMYITUPOBAJICS MPHU3BIB K PEOPraHU3aIUN CHCTEMBI MHPO-
BOT'O KaluTaJIM3Ma ¢ TeM, YTOOBI N30€KaTh KOJOTUUECKONU KaTacTpO(dbI TII00ah-
HOT0 MaciTaba.
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Jeno B ToM, 4TO 3a MOCJIEIHHUE CTO JIET HACEIICHUE 3€MJIU YBEIUYWIOCH IIPU-
MEPHO BIISITEPO, COCTABUB BMECTE C JOMAUIHUM CKOTOM 97 % BCEX MO3BOHOYHBIX
Ha 3emJie. DKOHOMHUYECKONH 000pOT BBIPOC B COPOK pa3. CHIIbHO BBIPOCIIO MOTPEO-
JIeHHE TOIUIUBA, BBIJIOB PHIOBI M Ipoune moo0HbIe noka3aTenu. C 3TUMH IpUYH-
HaMHU CBSI3bIBAJIOCH U I1100asibHOE noTensieHue. [Iponeccsl ypbannuzanuuu npuBoasT
K pOoCTy OOJIBIINX TOPOJIOB, @ BMECTE C HUMH U YBEJIMYUBAETCS OTpeOIeHne IHep-
T'MH, TaK KaK TOpokKaHe MOTPeOIAIOT B cpeaHeM B 4 pasza OoJbIlle YHEPTUH, YeM
CEJIbCKHE JKUTENH. PacmpocTpaHeHHe SIEpHOTO OPY)KUS B MUPE YBEIMYHMBAET
PUCKM €ro MNpUMEHEHUs MO0 ToCyAapcTBaMu, JHUOO TepPPOPUCTUUECKUMU
rpynmnamu.

B noknane takxke opmynupyercs uiesi, COracHO KOTopoil ¢unocodcekue
KOHUEMNINH, MOJ 3TUJ0M KOTOPBIX DPHIHOYHBIE OTHOILIEHUS PaclpOCTPAHSIINChH
NPAaKTUYECKH Ha Bce chepbl 00IIeCTBEHHOM XKU3HH, YK€ JaBHO yCTapeau. DTH KOH-
LMK, I0 MHEHHIO aBTOPOB JI0KJIa/1a, HEIPUMEHUMbI B COBPEMEHHON CUTYyaIUH
OTrPaHUUYEHHOCTH PECYpPCOB, KOTOpas CTajla pe3yjbTaTOM pPacIpOCTPAHEHUS JIO-
Jiel, a 32 HUMH U TOCY/1apCTB, BO BCE YIOJIKU 3€MHOTO IIapa. DKOHOMHUYECKast Jesi-
TEIBHOCTB JIFOIEH, peau3yemMas 4epe3 HallMOHAJIbHBIE U MEXIyHapOIHbIE KOPIIO-
paruu, IpUBOAUT KO Bce OoubllieMy NaryoOHOMy BO3/ECTBHIO Ha milaHeTy. B Ta-
KHX YCJIOBHUSIX HelomycTuMa ¢uiiocodus, mponaraiaupyromias cBoboiHoe nepe-
MEIIeHHE KallUTajIoB U CBOOOAHYIO0 KOHKYpeHLHIo. [1o MHEHHIO aBTOPOB J0KIIaa,
TpeOyroTcs HOBble (hrocodckre KOHLEMIMN WIM TaK Ha3biBaeMoe HoBoe «lIpo-
CBEILECHUEY.

CopneprkaHue 3TOro A0KJIana sIBHBIM 00pa3oM NMPOTUBONOCTABISAETCS UICSM,
chopmynupoBaHHBIM ~DYyKysIMOM  OTHOCHUTEIHHO OYIyIIEr0 YeJIOBEUYECTBaA.
[TombiTKa BCeX HAPOJOB MHUpa NMPHUUTH K TOMY YPOBHIO MOTPeOICHHUs, KOTOPBIH
TOCIIOJICTBYET B JINOEPaIbHO-IEMOKPAaTHYECKUX CTpaHax 3araja, O4eHb OBICTPO
CTOJIKHETCSI C HENPEOJOJUMBIM IPEMNATCTBUEM, BBIPAKEHHBIM B JeTpajaluu
MPUPOJIBI.

[IpOTHBOCTOATH ONMUCAHHBIM TJIOOAJIBHBIM BBI30BAM YEJIOBEYECTBO MOJXKET,
TOJIBKO €cClM OOBEAMHHUTCS BOKPYT HJEU COXPAHEHUS OKpYXKarouleil cpeabl
1 OepeXHOT0 OTHOILEHU K Hel. Bopb0a Mex 1y cTpaHamMM 32 5KOHOMUYECKOe ep-
BEHCTBO NMPUBEJET JUIIb K YXYIIIEHUIO )KU3HEHHOTO MPOCTPAHCTBA JIJIS BCEX.

[Iporuo3 Pumckoro kiy6a MokeT onpaBaaThes.

MHor#ue aBTOphbI, pacCy>kIaroIIre o0 Oy IyIIeM pa3BUTHH YEIOBEUECTBa, 00pa-
IaI0T BHUMaHKUE Ha OypHOE pa3BUTHE TEXHUKH B MTOCJICIHUE ACCATUIICTHS U TIbITA-
IOTCSl OLIGHUTH PEBOJIFOIIMOHHOE BIIMSHHE HAYYHO-TEXHHYECKOTO Iporpecca Ha
KHM3Hb YeJIOBEUECTBA YK€ B OJrpKaiiieil mepcreKkTuse.

B uyactrocTn, anrmmiickuii 3koHOMHUCT JIPHMAI CacCKMHI B CBOCH KHHIC
«bynymee 6e3 paboTer» [3] TOBOPUT O TOM, 4TO OypHOE pa3BUTHE TEXHOJIOTHUH,
aBTOMAaTHU3alMsA U POOOTH3aIMs, UCKYCCTBEHHBI MHTEIUIEKT YK€ B OJIMDKalIIie
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JECSITUIETUSI BBITECHSAT JIIOJIE U3 BceX cep MPOU3BOACTBEHHON AEATEIbHOCTH.
Jlroqu octanytes 6e3 padotel. Kak oHu OyyT ®KUTH?

ABTOp HauMHaeT ¢ UHTepecHOM aHanoruu. B xonue XIX B. no ynunam Jlon-
noHa, Hero-Mopka i ipyrix ropo0B COTHHM THICSY JIOIIACH BO3HIIH KIObI, TENETH,
MOBO3KH, (PyproHbl M1 MHOKECTBO JAPYTMX TPAHCIOPTHBIX cpencTB. TpamBaid, uc-
10JIb30BABIINI KOHHYIO TSATY, ObLT CAMBIM MOITYJIIPHBIM BUIOM TPaHCIIOPTa CPEAU
JKUTEIEN HLm-ﬁopKa. Yrpske U3 BOCBMHM JIOIIAJEH TalllWjia 3TOT TpaMBaill IO
penbcaM. Jlomanu Takyke BO3WIM U3BECTHBIE ABYXATakKHbIE aBTOOYyCHI B JIOHAOHE.
Bwmecre ¢ nomaasmMu MOSBUIICS U HABO3 — OYEHb MHOIO HaBo3a. OJuH JIOHIOH-
CKHUH pernopTep, MUIIET aBTOp, MPEAMOIO0KIII TOT1a, YTO K cepeanHe XX B. YJIHIIbI
ropoioB OyAyT HOrpedeHsl Mo 3-MeTPOBBIM c10eM HaBo3a. Omnupasich Ha 10100~
HOTO pOJia pacueThl, JIOAM pucoBayiv cebe Oyayliee, HANOJHEHHOE HAaBO30M.
K tomy ke noporu ObLIM yCesiHBI THICSYaMHU TPYNOB HaBIIUX Jomiajaeil. Toapko
B 1880 r. u3 Helo-MopKa BeIBE3/IM OKOIO 15 THICSY JIOMIAIMHBIX TPYIOB.

Curyarus ka3zanach 0€3BBIXOJHOMU: Oe3 jornaneil Hemb3s ObUI0 000UTHCH, HO
U C JIOIIAJWHBIM HABO30M BCE€ TpyJHEE CTaHOBUJIOCH kUTh. OqHako B 1870-e rT.
ObUI CO3/1aH JBUTaTeNlb BHYTPEHHETO CrOpaHus, KOTOPbIi B 1886 1. ObLT yCcTaHOB-
JIeH Ha TepBbId aBToMOOWIL. CrycTs eme aBa aecsTka jet ['enpu Dopa Havan
MAaCCOBEIH BBITyCK aBTOMoGHIEH, u B 1912 r. B Hpto-Hopke aBroMobuieii GbU10
yxe 00bI1Ie, ueM Jomaaeii. Beaukuii HaBO3HBIN KPU3UC OBLT ITPEOIOJICH.

Kaxkercs, nanHas ucropus sBISE€TCS OAHUM U3 IPUMEPOB TEXHOJIOTUYECKOTO
tpuyMda. Ho pyccko-amepukanckuii sxkoHomMucT Bacunuii JleoHTheB mogMeTHI1 B
3TOM TpuyM(e TPEBOXKHYIO HOTY. BCero JuIb 3a HECKOJIBKO AECATHICTHI BUTa-
Telb BHYTPEHHETO CTOpaHUsl BBITECHWJI M3 Halled >KU3HM JIOIIAJel, KOTopble
TBICSIYETIETUSIMA UTPAIM  KJIIOYEBYIO pPOJIb B JKOHOMMYECKOM JKU3HU JIIOJEH.
He cnenaet 11 TexHHUUECKU IPOTPECC U C JIFOJBMHU TO K€ CaMO€, YTO OH CJIeJIall C
JIOUIaIbMH, — HE JIMLINT JIM UX paboThl? He cTaHyT 1M KOMIBIOTEPHI, aBTOMATHI U
pOOOTHI, ICKYCCTBEHHBIH MHTEIJICKT JIJIS JIIOJIEH TeM K€, YeM JJIS JIOMaae ObLIN
aBTOMOOWJIN M TPAKTOPHI?

ABTOp OTBEYAET Ha 3TU BOMPOCH! yTBEPAUTEILHO U MPUBOAUT MHOTOUYHCIICH-
HbI€ CTaTUCTUYECKUE JTAHHBIE, ITOKA3BIBAIOIINE IOCTENIEHHOE BBITECHEHUE YEIIO-
BeKa U3 Bcex cdep Npou3BOAUTENBHOMN AesTenbHocTU. Hanpumep, B cebCKOM Xo-
31CTBE MCHOJB3YIOTCS JOWUJIbHBIE ammaparbl U OECIUIOTHBIE TPAKTOPHI, JPOHBI
JUTSL BBITIaca CKOTa M aBTOMAaTHYECKHE XJIOMKOoouucTuTenu. EcTh poOoThI, Tpscy-
IIM€ AePEeBbs U COOMPAIOLIHE alleJIbCUHBI, CPe3arollre BUHOIPaIHbIe KUCTH U BCa-
ChIBaloIMe S0JOKH C epeBbEB BaKyyMHbIMH TpyOkamu. EcTh dutHec-Tpekepsl,
KOTOpBIE CIEIAT 3a 3J0POBBEM >KMBOTHBIX, U aBTOMATUYECKUE ONPBICKUBATEINH,
pacnbUISIONINe yI0OpEeHUsT Ha MOCEBbl M MECTULUAbl Ha COpHskd. B Smnonum,
Hanpumep, yxe ceidac 90 % paboT 1Mo ONPBHICKUBAHUIO CETBCKOXO03SHCTBEHHBIX
KyJbTYp BbINOJNHAETCA ApoHamu. OnHa OpuTaHckas (upma ceeT, BbIpalliBaeT U
yOupaet staMeHb BooOIe 6e3 Kakoro-nubo ydactus yenoBeka. Ocobyro TpeBory
ceiluac BBI3BIBAIOT OECMUIOTHBIE aBTOMOOWIM U Tpy3oBuKkU. Kommnanus Ford
o0emrana BBIMYCTUTh OecnUIOTHBIA aBToMOOWIbh B 2021 r., a kommanus Tesla
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TOBOPHT O TOM, YTO €€ aBTOMOOMIIH YKe 00JIaJal0T BCEM HEOOXOAMMBIM 000pY10-
BaHHEM, YTOOBI YIIPaBJIATH cO00i 6€3 yuacTHst 4yeloBeKa Ha ypOBHE O€30MacHOCTH,
KOTOPBIN 3HAYMTEIBHO INPEBHIIIAET YPOBEHb OE30MACHOCTH BOAUTEINS-4ETIOBEKA.
B 2016 r. mo EBpone npoexana nepBas KOJOHHA MOJIyaBTOHOMHBIX T'PY30BHKOB,
B3aMMOJICHCTBOBABIIMX JAPYT ¢ ApyroM. CerogaHs B aBTOMOOUIBLHOM MTPOU3BOJICTBE
po0oThI BeIMONHSIOT 80 % Bceil paboThl.

BriTecHenue moael U3 MpoOU3BOACTBEHHON Cepbl MAlIMHAMH aBTOpP Ha3bl-
BaeT «TeXHOJoruueckon 6e3padorumeii». [Ipuuem TexHonoruueckas 6e3padboTuiia
y’Ke€ CeroJiHs 3aXBaThIBAET HE TOJBKO chepy PU3NUECKOro Tpya, HO MPOHUKAET U
B 00J1aCTH UHTEIIEKTYaJIbHOU 1eATeNbHOCTH. VIMEeI0TCs MallIMHbI, KOTOPBIE 10 pa3-
TOBOPY MEX[Y KEHIIMHON 1 peOSHKOM MOT'YT ONPEAEIUTD, ABISIOTCS U OHU POJI-
CTBEHHUKaMU, KOTOPBIE C TOUHOCTHIO 10 90 % criocOOHBI YCTaHOBUTD, JIKET JIH Ye-
JIOBEK, BBICTYyNaOLUH B cyae. HoBble TEXHOIOTMY IPOHUKAIOT B MEJUILIMHY, [1€]1a-
roruky, 6ankoBckoe nemno u T.1m. Kcratu ckazats, kKHUTy CacCKUH/IA C aHTITUHCKOTO
Ha pyCCKUH fA3bIK niepesena nporpamma Suaexc.llepesoaunk. JIronu, 3aHnMaBIn-
€cs MEepeBOJIOM C OJIHOTO sI3bIKa Ha APYTOM, HA HAILKX IJ1a3ax CTajJu HE HYKHBbI!

ABTOp paznuyaer JBa BUJa TEXHOJIOTHYECKOH 6e3paboTuiibl. « DpUKIIMOHHON
TEXHOJOrM4ecKor 0e3padoTHIlel» OH Ha3bIBaeT TaKylo, IpU KOTOPOH JtO1u, JIU-
muBIIMecs paboThl B OAHON 001acTH, MOTYT HEepeKBaTHU(PUIUPOBATHCS M HAUTH
cebe padoTy B Ipyrux Buaax aesrenbHocTd. CkaxeM, B 1950 r. B MpOMBIIIIIEHHO-
CTH paboTan KaxIblii TpeTHl aMepuKaHell, CerojHs B HEH 3aHATO MeHee
10 % tpynocmnocobHOro HaceneHus. BeITecCHEHHBIE U3 3TOM Chephl 0N MePEexo-
IIT Ha IPYTYI0 paboTy — mapukMmaxepamu, opuIIMaHTaMH, OXpaHHUKaMH H T.II.
ITon «cTpyKTypHOI TexHOJOrM4ecKkol Oe3padoTHliel» aBTOP MOHHMAET TaKoe
MIOJIOKEHHE, KOT/Ia JIFOJU, BBITECHSIEMbIE U3 KaKOH-TO chepbl IesSTeNbHOCTH, yKe
HE MOTYT HalTu cebe paboTy B Apyrux chepax BCIEACTBHE OOIIETO COKPAIICHUS
pabouux mect. Aurnus u CIHIA, nmonaraer oH, IBUXKYTCS HUMEHHO K CTPYKTYpHOU
oe3paborurie.

Bwmecte ¢ TeM yBennueHHE TEXHOJIOTHYECKOH 0e3paboTHIIbI COPOBOXKIACTCS
PE3KUM POCTOM KOJIMYECTBA TPOU3BOAUMON IpoAyKIMH. B HacTosiee BpeMs Opu-
TAHCKOE CENIbCKOE XO3HWCTBO JA€T B MATh C JUIIHUM pa3 O0JIbIIe IPOIyKIHH, YeM
B 1861 1., X0Ts M0 001IeH paboueit cuibl BenukoOpuTanuu, 3aHATON B 3TOM CEK-
Tope, ynana ¢ 26,9 no 1,2 %, a xonuuecTBO (pakKTUIECKUX pPAaOOTHUKOB COKpATH-
JIOCh MOYTH B AecATh pa3 — ¢ 3,2 MuiH 10 380 Thics4. To ke camoe MpOUCXOIUT U
B IPOMBIIUIEHHOCTH. CeromHs 3TOT CEKTOp MpOU3BOAUT npumepHo Ha 150 %
Oosbille TpoAyKIMH, 4eM B 1948 r., HO KOJIMYECTBO pabO4YMX COKpPaTUIOCH
Ha 60 %. Tak e obcrout neno u ¢ npomeinuieHHocThI0 B CIIA. Cerogus B Helt
pou3BoauTCs npumepHo Ha 70 % Gosnblie mpoayKuu, yem B 1986 r., xots ais ee
nsrorosneHus Tpedyercs Ha 30 % meHblle aoei. Toabko 3a 0JJHO NepBoe aecs-
tunerne XXI Beka B npombinuieHHocTH CHIA ucuesno 5,7 MiaH paboyux MecT.

Ecnu rexHonmornzanus Bcex BUI0OB JEATENBHOCTH, COITPOBOXKAaeMasl BBITECHE-
HUEM 4YeJIOBEeKa U3 TPYIOBOH cepsl, OyIAeT MPOAOIHKATHCS TAKUMHU K€ TEMITAMH,
TO yXe B Ommkaiiime AecATHIETHs 4eJIOBEYeCTBO, MO KpaliHel Mepe CTpaHbl
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3amannoit EBpomnbl u CILIA, cTonkHeTcs ¢ IByMs KapIWHAIBHBIMU MpobOIeMami,
0 KOTOPBIX HEIABHO €I1l€ COBCEM HUKTO HE JTyMaJl.

Bo-mepBBix, BCTaeT BOMpOC: Kak pPacHpeneNsiTh OOIECTBEHHOE OOraTtcTBO
cpenu uieHoB oOmiectBa? Jlo CHX MOp BaKHEHIIMM CPECTBOM pacHpeesieHus
ObLTa TpyAOBas AEITEILHOCTh — JIIOJM MOJIy4ady BO3HATPAKICHHUE B BUJE 3apa-
00THOI TuTaThl. YeM Oosiee KBaM(pUIIMPOBAHHBIM, HHTEHCUBHBIM, TIPOIOKUTEIh-
HBIM OB TPYJI, TEM 3HaUMTENIbHEE OBbLJIO BO3HArpaxaeHue 3a Hero. Ho eciu 601b-
IIMHCTBO JtOJIel OyleT JUIIEHO BO3MOXHOCTH TPYIUTHCSA, TO Kak OyIyT OHH
MOJy4aTh CpeAcTBa K cymecTBoBaHuI0? C JOMagpsMu OBUIO MMPOCTO — UX YUCIIO
COKPaTHJIOCh B JIECATKH, a TO U B COTHH pa3. Ho kak ObITh ¢ Mr0a16Mu?

Oty npobiemMy, mojaraeT aBTop, JOHKHA PELIUTh COIUaNbHAs CTPYKTYpa, KO-
TOpYI0 OH Ha3biBaeT «bonpmuM rocymapctBom». XX B. ObUT OTMEUEH BEIHKUM
SKOHOMHUYECKUM ITPOTUBOCTOSHUEM JIByX CUCTEM — LIEHTPAJIN30BAHHOM IUIaHOBOM
AKOHOMHUKOW M CBOOOJHBIM phIHKOM. CBOOOIHBIN PHIHOK OKa3zajcs Oosiee 2 dek-
TUBHBIM MEXaHU3MOM B cdepe MPOou3BOJACTBA MaTepuanbHbIX Onar. «OH [XX B.]
yOequTeNbHO MPOAEMOHCTPHPOBAJ, — IHIIET aBTOP, — YTO B JieJieé MaKCUMaJlb-
HOTO YBEJIMUEHUS SKOHOMUYECKOTO MTUPOra KOMaHbl YMHBIX JIFOACH, CUIAIIUX B
MPABUTENBCTBEHHBIX YUPEKICHHUSIX U MBITAIOIIUXCS KOOPAUHUPOBATH YKOHOMUYE-
CKYIO J€STEIbHOCTh BCEX IPakJaH B COOTBETCTBUU C I€HEPAJIbHBIM IJIAHOM, HE
MOTYT CPaBHHUTHCS C MPOU3BOJUTENILHBIM Xa0COM CBOOOAHBIX PHIHKOB. OHaKo,
MpU3bIBast K cO3aHuI0 bobioro rocynapcTsa, st MMEIO B BUY HEUTO HHOE: HYKHO
HE WCIOJIb30BaTh TOCYIapCTBO Ui YBEITUYECHUS MUPOTa, Yero Oe3yCrentHo mbITa-
JMCh JOOUTHCS CTOPOHHMKH TUIAHUPOBAHHS, a CIENaTh TaK, YTOOBI KaXKIOMY J10-
cTaisicsi cBoM Kycok. MHpIMU crioBamu, poiib bosbiioro rocygapctsa 3akitodaercs
HE B npouszsoocmee, a B pacnpedenenuuy [3. C. 233—234].

B XX B. B cTpanax 3anaanoi Epomnst u B CIHIA nomxyyuiu mumpokoe pacinpo-
CTpaHeHHue pa3HOOOpa3HbIE CHCTEMBI COLUATBHOIO O0ECIeUeHUsI — CTPaxOBaHUE
1o 60J1e3HU, IEHCHH TI0 CTapOCTH, TOCOOUS 1Mo 6e3padoTulie U T.11., T.€. yKe ceifdac
rocyaapcTBa 3a00TITCSI O TOM, YTOOBI MaTepUATBHO MOAJIEPKATh TE€X, KTO B CHITY
Pa3IMYHbIX MPUYMH HE UMEET BO3MOKHOCTH 3apaboTaTh cebe Ha ku3Hb. B mupe,
JUIIEHHOM paboThl, bosbiioe rocyaapcTBo N0KHO, 0 MHEHHUIO aBTOpa, obecre-
YUTHh BCEM CBOUM TpakIaHaM OIpeelIeHHBIN 0a30BbIi JOXO, TOCTATOYHBIN IS
KoM$pOpTHOII km3HU. ['0cymapcTBO obsiaraer HaJoraMu Te KOPIOpaIuy U TeX pa-
OOTHUKOB, KOTOPbIE UMEIOT OOJIBIINE JOXO/Ibl, BBOAUT HAJIOT HA HAaCJEdyeMblil Ka-
MUTAN U pacrpeaenseT coOpaHHbIe CPEICTBA CPeaH TeX, KTO JIMIICH KalUTaIOB U
paboThl. 3/1eCh BO3HMKAET MHOXKECTBO TEXHHUYECKUX IMPOOJIeM, HAIpuMep, KOro
CUMTATh IPaKJaHUHOM, MPECTABIIATH JIU OA30BbIN 10X0/ BCEM HIIU TOJIBKO Oe3pa-
OOTHBIM Ipa’kJaHaM | T.II., HO OCHOBHAs HUJesl aBTOpa SICHA: TOCYIapCTBO JOJIKHO
MPEAOCTaBUTh CPEJICTBA JIJIS 5KM3HU BCEM CBOMM IpakJIaHaM.

Bropas mpoGiema, mopokaaeMasi TEXHOJIOTHYECKOW Oe3pabotuieit, mpen-
CTaBJsieTcs ropas3fo Oosee BaxkHOM. Pabora, npodeccronanbHas AesTeNbHOCTD B
KaKOW-TO 00J1aCTH 9aCTO MPHUIAET CMBICI CYIIIECTBOBAaHUIO YenoBeka. CacKUH/I ITH-
LIET: «3alauTe B KHIKHBINA Mara3uH, U Bbl HaliIeTe TaM OECUUCIEHHOE MHOKECTBO
U3JIaHUN O TOM, KaK JOCTHYh ycrexa B pabore. OTKIMKHUTECh Ha BaKaHCHUIO,
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Y HETEepHeNUBBIA paboToAaTeNlb, BO3MOXKHO, MMO00EIIAET BaM HE TOJIBKO MPUITUY-
HBIHM TOXOJI, HO ¥ 3HAaUUMYI0 Kapbepy. [lo6omnTaiite ¢ ropapIM KOPMHIIBILEM CEMbH,
Y OH C TOPSIIUMU TIa3aMu OyIeT TOBOPUTH O TOM, KaK COJEPIKUT CBOMX POJIHBIX. ..
[TocmoTpuTe Ha MpeycrneBaluX JitoeH, KOTOpble MOTIU Obl TO3BOJUTH cede
HUKOT1a OOJIbIIIe HEe padOTaTh, U BBl YBHIUTE, YTO MHOTHE KaXIBIH JIEHb BCTAIOT
C MOCTENU U UAYT B O0(HUC, YACTO MOCTIE KOPOTKOTO U HEYJAaYHOTO HKCIIEPHUMEHTa
C BBIX0JIOM Ha MeHcHI0. Ha BeuepuHke J1axe e/1Ba 3HAKOMBIM YeJIOBEK MOXKET CIIPO-
CHUTbH Bac: «A 4eM BBl 3apabaThiBaeTe cebe Ha KU3Hb?» — 3a4acTylo UMesl B BUTY,
4TO Bamia paboTa TOBOPHUT UTO-TO BaxkHOe O Bac camux» [3. C. 297]. HeiicTBu-
TEIBHO, KOT/Ia BBl Y3HAETE O TOM, YTO BOT 3TOT YEJIOBEK — BOJIUTEIH TAKCH, JAPY-
roil — WHXEHep, a TPETHil — Bpad WK YHHUBEPCUTETCKUU mpodeccop, BBl yKe
MHOT0€ MOKET€ CKa3aTh O JIMYHOCTH ATHX Jrofei. PaznooOpasubie mpodeccuo-
HaJTbHBIE 00BbEIMHEHUS, IPA3THUKN B YECTh TON WIIU MHON MPOPECCHH POKIAAIOT
y dYeloBeKa YyBCTBO NMPHYACTHOCTH K YEMY-TO BaXKHOMY B KH3HH OOIIECTBa,
HATOJHSIOT €ro JYIIy TOPAOCTHIO 32 CBOIO MPO(ECCHOHAIBHYIO AESITENbHOCTD,
MIPUAAIOT CMBICI BCEH €T0 JKH3HHU.

Ho BOT MBI monasiu B MUp, B KOTOPOM JIFOIU JIUIIIEHBI BO3MOXXHOCTH padoTaTh,
Y TOJTYYaroT CPEJICTBA K CYIIECTBOBAHMIO OT rocyaapcTBa. KoMy-To MoXeT moka-
3aThCA, YTO B 3TOM HET HUYETO IJIOXOTO: JIFOIU, OCBOOOXKIEHHBIE OT HEOOXO0IUMO-
CTH paboTaTh paju TMOJYYEHHUSI CPEICTB K CYIIECTBOBAHUIO, OTIALYTCSI CBOOO-
HOMY TBOPYECKOMY CaMOBBIPAKEHHUIO, OYAYT )KUTh TaK, KaK >KUBYT HBIHE JIFOJIU TaK
HAa3bIBAEMBIX «CBOOOJHBIX» MPOPECCU — XYIOKHUKH U CKYJBITOPHI, TOITHI U
nUcaTeNn, apXUTEKTOPHI U KOMIO3UTOPHI. Ho, yBBI, yBHI, yBBI! JItoael, cnocoOHbBIX
HAIlOJTHUTH CBOIO KU3Hb TBOPYECTBOM, CIIMIIKOM Majio. OrpoMHOE OOJBIIMHCTBO
BKJIIOUAETCSl B PaMKHU Tpodeccuil, 3aaBaeMbIX OOIIECTBOM, M HE MBICIUT CBOEH
YKU3HHM 32 TIpe/ieJIaMHu CIIEKTpa MPeaiaraeMbIX 3aHsITHIH.

ABTODp paccKa3bIBaeT O JHOOOMBITHOM COLMOIOTUYECKOM HCCIICIOBAaHUH, TIPO-
BEJIEHHOM B ABCTpPHUH B HEOOJBIION JAepeBHE, OCHOBHAs Macca KHUTeJell KOTopoit
pabotana Ha MecTHOW NbHSHOU (pabpuke. B pesynbrate Benmkoili nempeccuw,
pazpasuBiieiics B 1929 r., ¢pabpuka mpekpaTuia CBOEe CyIIECTBOBAHUE, KHUTEIU
JIEPEBHU TOTEPSUTA PadOTY U KHIIM Ha TTocobue 1o 6e3padboruiie. «OOHapy uUIaCh
nopasuTesbHas Bellhb: 0e3paboTHBIE JIF0U TEPSUTA CMBICIT )KU3HU, Y HUX pOcJia amna-
THUS U HEIOOPOKENATENIbHOCTh 110 OTHOIICHHUIO K IpYTUM. JKUTEIHN IepeBHHU CTaIU
OpaTh MeHbIIIEe KHUT B OnOimoTekax: B 1929 r. Ha Ka10T0 U3 HUX MPUXOJIUIIOCH B
cpeaneM 3,23 kuuru, a B 1931-M — Tonbko 1,6. OHU BBIILIN W3 MOJIUTHYECKUX
MapTUi U MepecTalid MOCeIaTh KyJIbTYpPHbIE MEPOIPUSATHSA: BCErO 32 HECKOJBKO
JIET YUCIIO YWICHOB CIIOPTUBHOTO KJTy0a COKpaTuioch Ha 52 %, a xopa — Ha 62 %...
UccnenoBatenn, HabMr0MaBIIME 32 TIPOUCXOIAIINM, XK€ 3aMETHUIN (PHU3NIECKYIO
nepeMeny: 0e3paboTHBIE IIIM MO YJUIE MEJICHHEE M 4Yallle OCTaHABIUBAIUCH
[3. C. 296]. Hda, nearenbHOCTh Ha KAaKOM-JTHOO COITMAJILHOM IOMPHIIE MPUIAET
CMBICJI )KU3HU OTPOMHOMY OOJBIITMHCTBY JtOJeld. MBI MOXKEM 3aMETHTh TO U B
CBOEM OKPY>KEHHUU: YEJIOBEK, BHIHYKJICHHBIN BBITH HA MEHCHUIO, TOPOI HE CIOCO-
OeH HIueM ce0sl 3aHATh U OBICTPO IETPaTUpPyET U YMCTBEHHO, U PU3NIECKU. ABTOP
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MOJIaraeT, YTO B MUpE, JIUIIEHHOM paboThl, bobIoe rocy1apcTBO I0JKHO 3aHU-
MaThCSl HE TOJBKO pacHpelelieHueM MaTepuaibHbIX Oyiar cpeiu TpaxaaH, HO U
YUUTh UX TOMY, KaK HaXO/AUTh CMBICII CYIIECTBOBAHUS 32 paMKaMH 3KOHOMUYECKOM
JesTeNbHOCTH. B YacTHOCTH, AOKHA paguKaabHO W3MEHUTBHCS COBpPEMEHHast
cucTeMa 00pa3oBaHusA: celyac MIKOJa U YHUBEPCUTET TOTOBST YeJoBeKa K KaKoii-
TO Tpo(decCHOHANBFHON AESITeNbHOCTH, NAIOT €My 3HaHHs, HEOOXOIUMBIE IS
OBJIa/ICHUS TOW MK WHOU npodeccueii. B mupe ¢ TexHonornyeckoi 6e3padoTureit
o0Opa3oBaHHE JOJDKHO TOTOBUTH YEJIOBEKa HE K TPYAY, a K OPraHU3alMd CBOETO
Jocyra.

KHura aHrinuiickoro sKOHOMHCTA 3aCTaBIIs€T HAC 33AyMaThCsl HaJ MHOTMMH
BaXHBIMH IIPOOJIEMaMH, KOTOPBIE, TO-BUANMOMY, YK€ CKOPO BCTaHYT Mepe/1 4eso-
BeuecTBOM. UenoBeK Bceraa TPYAUIICS U COBEPIISHCTBOBANI OPYIHUsS CBOETO TpyAa
JUISl TIOBBIILIEHUSI POU3BOAUTENLHOCTH. HO BOT OH JOCTHT Takoro moOJOKEHUS,
KOr'/la TPOM3BOJICTBO MaTePHANIbHBIX OJIar OH MOKET MOJHOCTBIO MepeaaTh Mallu-
HaM U OCBOOOJHUTHCS OT TPYIOBOU JesATeNbHOCTH. OCTaHETCs M OH YeJIOBEKOM?
[TonpoOyiiTe MTHIly, BHIPOCHIYIO B KJIETKE, BHIIYCTUTH «Ha BOO». OHa OYeHb
ObICTPO OTHOHET, OO JTUIIEHA HABBIKOB MTOUCKA MHUIIU. A €CIIU MBI JIUIIAM YeIo-
BEKa HABBIKOB K TPYAY, TO HE CTAHET JIM OH MOXO0 Ha 3Ty ntuily? [Tomumo Bcero
npoyero kHura CacCKWHIA BO3BpallaeT Hac K uU3BeUyHOMY (uiocodckomy
BOIPOCY: YTO TAKOE YETIOBEK?

Bonbmoe rocynapctBo CacckuHaa HaiiieT, KOHEYHO, CIIOCOOBI pachpezene-
HUSI MaTepHUaJbHBIX ONlar cpeau CBOMX IpaxaaH. Ho cMmoxeT nu oHO mpuaarth
CMBICI UX CyllecTBOBaHMIO? JKM3Hb MMEET CMBICH, KOT/la Y YeJIOBEKa €CTh LElb,
K JIOCTH)KEHUIO KOTOPOH OH CTPEMHTCS, — IMOJIYy4YUTh 0Opa3oBaHHUE, MOBBICUTH
CBOIO KBaJIM(HKAIHIO, C/IeTaTh Kapbepy, OpraHM30BaTh CBOM OnsHec u T.1. Ho Bce
3TO €CTh paboTa UK TO, YTO HYXKHO ISl padoThl! Y OOJBIIMHCTBA JIOIEH CMBICTIOM
KM3HH SBJISIETCS paboTa MM MOJATOTOBKA K HEeW. JIMIIMB yenoBeka BO3MOKHOCTH
paboTaTh, MbI U JKU3Hb €0 JIMIIAEM CMBICIIA, JIUIIAEM €ro OINpeAeIeHHOIO COLHU-
anpHOTO cTaryca. Kak Oyner 4yBcTBOBaTh ceOsl HBIHEIIHUI TOPABII KOPMHJIEI] ce-
MbHU, KOTJIa OH IepecTaHeT ObITh «KopMuiIblieM»? KoHeuyHo, Kakue-To JoAu
HAMTyT CMBICIT )KU3HHU B TBOPYECKOH IS TEIHHOCTH — OyAyT IHCATh CTUXH, CO3/1a-
BaTh MY3bIKY U OOBEIUHATHCS JISl €€ UCTIOTHEHHSI, HAHOCUTh KPACKH Ha XOJICT WK
MO3HaBaTh OKpyxaromuidt Mmup. Ho takux ciaumkom mano! Bo3moxxHo, ¢ J1016MH
MPOU3OMIET TO K€, YTO MPOU3OILIO C JIOMIAJbMU: CaMble MOPOAUCTHIE COXPaHH-
JUCh — JJIs CKayeK Ha MNNOApoMax, Ui pa3BiedYeHU, a pabouue Jomaau
BbIMEpIH. B0o3MOXXHO, B MHUpe, JHUIIEHHOM pabOThl, U JIOJU HAUYHYT MOIMPOCTY
BBEIMUPATb.

Kuaura CacckuHIa CTaBUT Iepe]] HaMU BeCbMa HMHTEPECHBIM W BaKHBIN
BOMIPOC: SBJIAETCS JH OJaroM OCBOOOXKIEHHE YeIOBEKa OT HEOOXOAWMOCTH
pabotats? Mnu 370 3710, C KOTOPHIM clieAyeT OOPOTHCS U UCKATh BUJIBI JIEATEIbHO-
CTH, B KOTOPbIE€ HECTIOCOOHBI TPOHUKHYTh MAaIIMHBI? MOYKHO HAAESIThCS Ha TO, YTO
YeJI0BEUYECTBO Hal/IeT 3aHsATHE JIJIS YeTIOBEKa.
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Eme onun cuenapuii Oyayiero pa3BUTHs YeIOBEUECTBA pa3padaThIBAIOT U
MpoNaraHaupyoT TakK Ha3blBaeMble «TpaHcryManucTe». B 2011 r. B Poccum
MOSIBUJIOCH JIBMKEeHME oA HazBaHueM «Poccust 2045». Ero nenp — «co3nanue
MEXIyHApOIHOTO HAYYHO-HCCIEIOBATEIHCKOTO IIEHTPAa KUOOPTH3aAlUU C IEIBIO
MPaKTUYECKOr0 BOIUIONIEHUS TJIABHOTO TEXHOIMPOEKTAa — CO3JaHUSI UCKYCCTBEH-
HOTO Tela W TOJATOTOBKH YEJIOBEKAa K TEPEeXOAy B HEro». SBISsSCh YacThIO
«BceMupHO#l acconuanuy TPaHCTYMaHUCTOBY», JAaHHOE ABWKEHUE MpONaraHau-
pyeT 3aMOpakuBaHUE OOJIBHBIX WIIM TOXHUIIBIX JIFOJEH C TeM, 9YTOOBI B OymyIiemM
OHHU MOTJIH OBITh PA3MOPOKEHBI M BEUICYESHBI C TOMOIIBIO JIEKAPCTB Oy IyIIero Win
9TOOBI WX OHMOJIOTHUYECKas XKW3Hb MOTJIa OBITh MPOJODKEHA OJlarogaps HOBBIM
cpeacTBaM mpojasieHus: ku3HU. CTOPOHHUKH ITHUX UIEH, TakuM 00pa3zoMm, cTpe-
MSATCSI CIETIATh JIFO/IeH He3aBUCUMBIMU OT TEKYIIETO COCTOSTHUS IPUPOIBI HITH ITH-
BUJM3AI[MU. DTO 000CHOBBIBACTCS YTBEPKIACHUSIMH O TOM, YTO cpeia 0OUTaHus ye-
JIOBEKA HE €CTECTBEHHBIN (PU3MUECKUN MU, @ UICKYCCTBEHHBIN BUPTYaJIbHBIN MUP.

[Io MHEHUIO TpPaHCTYMaHHUCTOB, TEXHOHAyKa JOJDKHA CHelaThb OCHOBHBIM
MPEAMETOM CBOETO M3YUYCHHS HE IPUPOJY, a YEJIOBEKA U CIIOCOOBI €0 Mpeodpas3o-
BaHus. Tena moeil oM KHBI OBITH 3aMEHEHBI Ha UCKYCCTBEHHBIE, YTO AACT JIFOISIM
MHOT'O BaXKHBIX TPEUMYTIIecTB. MaHnudecT 3Toro ABMKEHUS r1acuT: «MbI cautaem,
YTO MOKHO M HY>KHO TUKBHJIMPOBATh CTAPEHUE U JaKe CMEPTh, MPEOI0NIeTh (HyH-
JIaMEHTAJIbHBIE TpeIeTbl (PU3NYECKUX U TICUXUYECKUX BO3MOKHOCTEH, 3aJaHHBIX
OTpaHUYEHUSIMU OuoNornueckoro tena» [4]. OcHOBHas uaes 3/leCb B TOM, 4YTO
“Mest BOBMOXXHOCTH KHUTh CTOJIBKO, CKOJIBKO OH 3aX0YET, YeJIOBEK MEPECTaHET OBITh
noTpeduTeNneM 1 peBpaTuTcs B uccienonatens Beenennoil. [lockoiabky qoctuxke-
HUE TAKOTO OyIyIero Juisi 4eloBeka TpedyeT 00ibIuX Tpanchopmanuii B o01e-
CTBE, UX CIIEAyEeT HAUUHATh yXKe ceiuac.

[Ipu sToM co3nmaercs BIeYATJIIEHHE, YTO TPAHCTYMAHHCTBI COBEPIIEHHO HE
OCO3HAIOT TOTO, YTO, MPHU3bIBAs JIOAEH K 3aMEeHE OHOJOTHYECKOro Tejla UCKYC-
CTBEHHBIM, OHH, MO CYTH Jiella, MPHU3BIBAIOT YEJIIOBEYECTBO K CaMOYOHHCTBY.
Hy, xoneuno! [TocTuenoBek ¢ MCKyCCTBEHHBIM TEJIOM Oy/ieT OecroibiM, HE OyIeT
POXKIaTh U BOCIIUTHIBATH JETEH, HICUE3HET CEMbsI, UCUE3HET Jpyk0a M MHOTOE Jpy-
roe. [loctuenoBek He OyaeT MeTh O JIOOBH U MUCATh CTUXOB O MPEKPACHOHN Jame.
OH He OyIIeT MCTBITHIBATH OOJM WITU CTPAAATh OT yTphI3eHHH coBecT. Kopode ro-
BOPSI, OT BCErO COJIEPKaHUS YEIOBEUYECKOr0 CO3HAHUS y TIOCTUETIOBEKA OCTAHETCS
JIUIIb Pa3yM U CTPEeMJICHHE K MO3HaHUI0. HO 3TOro Maio, 4To0bl OBITH YETOBEKOM.
Jla 1 COMHUTENBHO, CMOXKET JIU (PYyHKIIMOHUPOBATH Pa3yM, HE BIOXHOBIISSICH IMO-
UMM U CTPACTAMU?

v

Haxkonen, n3pamnbckuii ucropuk FOBans Hoii Xapapu B cBoeil oOumpHoOH
kaure «Homo Deus» [5] pucyet o011yto KapTUHY TOTO, KaK Hay4HO-TEXHUYECKUI
nporpecc yxe B Omkaiiiue gecsatunetus npespatut Homo Sapiens 8 Homo Deus,
T.€. 4eJIOBEKA Pa3yMHOI0 B 4eJIOBEKa 00KECTBEHHOTO.
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Kak n Cacckunn, Xapapu Takke TOBOPUT O HEM30€KHOM BBHITECHEHUH JIFOIeH
U3 Bcex cep Npou3BOAUTENbHON nesTenbHocTH. OH oTMedaeT, 4To «B 2010 roxy
JIBa MPOLIEHTa aMEPUKAHIIEB ObLIIO 3aHATO B CEJIbCKOM XO3sIMCTBE M IBAALATH MPO-
LIEHTOB — B IPOMBILUIEHHOCTH, TOTJ]a KaK CEMbJECSAT BOCEMb MPOLIEHTOB pado-
TaJIM YUUTENISIMHU, BpauaMH, Tu3aifHepaMu BeO-caiiToB u T.11. YeM ke MbI 3aiimemcs,
KOI'Jla aJIfOPUTMBbl OYAYT YUUTb, JI€UUTh U CO3AABaTh CAWTHI JIydllle, YEM MbI?»
[5. C. 372]. OH ccbutaetcs Ha ctathio «byylee 3aHATOCTHY, Oy OIMKOBAaHHYIO B
Oxcdopae K.b. ®peem u M.A. OcOopHOM. ABTOPBI CTaTbH NIPEICTABIIA BBIYHC-
JIEHHUs BEPOSTHOCTH 3aMEHbI TPyJia JII0JIel MallMHAMU B CaMBIX Pa3HOOOpPa3HBIX
BHunax aestenbHOCTU. [1o mx pacyeram, Toiapko B CIIIA okono 47 % mpodeccuii
HaXOZATCS B 30HE BBICOKOrO pucka. «Hanpumep, — npopormkaer aBTop, U3iaras
pEe3yaBTaThl UX UCCIEN0BAHUM, — CYIIECTBYET 99-poneHTHAsI BEPOATHOCTD, YTO
K 2033 r. cBOM MecTa alropuTMaM YCTYMST CHELHATUCTBI MO TelehOHHOMY
MapKETHHIY U CTPaXOBBIE areHThI, ¢ 98-MPOLEHTHON BEPOSITHOCTHIO Ta KE y4acTh
MOCTUTHET CIIOPTUBHBIX pedepH, ¢ 97-mpoleHTHOH — KacCUPOB, ¢ 96-TIPOIEHT-
HOM — 11ed-moBapoB. BeposiTHOCTh, ¢ KOTOPOW MOTEPSIIOT paboTy OQPUIMAHTHI,
cocraBiseT 94 npoueHrta. DkcKypcoBobl — 91 npouenrt. [lekapu — 89 nponen-
ToB. Bonmurenu aBTro0ycoB — 89 mporeHToB. CTpouTtenbHbie paboune — 88 mpo-
1eHToB. Betepunapusie ¢enpamepsl — 86 mporentoB. OxpanHuku — 84 mpo-
neHta. Mopsikn — 83 npoueHra. bapmensl — 77 IpOLEHTOB. ApXUBapUyChl —
76 npouenTtoB. [InotHuku — 72 npouenrta. Crnacarenu Ha Bojie — 67 MPOLIEHTOB)
[5. C. 381]. Koneuno, Bce 3TO B MEPBYIO O4epeb 3aTPOHET CTpaHbl 3amaaHoi
EBponel u CHIA, ognako B penopraxax ¢ Onumnuiickuii urp B Kurae moxHO
BHJIETh, YTO KOo(pe moceTuTemnsiMm 6apoB yxKe JOCTaBIsAeT poOOT.

B cBoeil kHure aBTOp 060CHOBBIBAET MBICIIB O TOM, YTO, ONUPAsICh HA JJOCTH-
YKEHHSI HAYKU ¥ TEXHHUKH, YEJIOBEYECTBO CMOKET B XXI B. peIUTh TPH CIEIYIOIINE
BenukHe 3anaun: «COKpaTHB CMEPTHOCTh OT rojiofa, Ooyie3HeH W HACWIHSA, MbI
mocTapaeMcsi MoOeAUTh CTapOCTh U JAaKe caMy cMepTh. M30aBUB OOJBIIMHCTBO
JIOJEN OT YHU3UTEIBbHOM HUILIETHI, MBI IOCTApaeMCsl CAEIATh UX PEAJIBHO CHACTIIU-
BbIMH. BcTaB Bhlle 3BepuHON 00pbOBI 32 BEDKUBAHKE, MBI IOCTapaeMCsi BO3BBICUTD
mozeit 1o 6oros u npeBpatuts Homo Sapiens B8 Homo Deus» [5. C. 30].

U3 sToro cnenyer, 4To mepsasi 3aadya — 3TO W30aBUTH JHOJEH OT O0se3HeH,
CTapOCTH, CMEpPTH. 31IeChb aBTOP CIIEAYET 3a TPAHCTYMAHHCTAaMH: 3aME€Ha €CTe-
CTBEHHOT'0 OMOJIOTHYECKOTO TeJIa HCKYCCTBEHHBIM pelaeT 3Ty 3aaa4yy. Ho B oTiu-
4ye OT TPAHCTYMAHHUCTOB OH SICHO OCO3HAET, YTO ATO O3HAYAET YHUUTOKEHUE Ye-
JI0OBEUeCTBa KaK OMOJIOTMYECKOT0 BU/IA.

Bropyto 3anauy, cTodiIyto nepes 4eI0BeYecTBOM, aBTOP BUJUT B TOM, YTOOBI
cIeNaTh BCeX JIofeH cuacTauBbIMUA. OOBIYHO O] CYACThEM MOHUMAIOT BBICIITYIO
CTEINEHb YJIOBJIETBOPEHHOCTH YEJIOBEKa CaMUM cOO0OW M cBoell ku3Hbi0. Eciu
YeJIOBEK JTOCTUraeT MOCTaBJICHHBIX IIeJiel, He HCMBITHIBAET HYXJbl B KaKUX-TO
MaTepHalibHBIX OJarax, OKpY>KeH OJM3KUMH POJCTBEHHUKAMHU M JIPY3bsSMHU,
€CJIM COBECTb €0 CIIOKOWHA, TO OH MOXKET UCIIBITHIBATH MOMEHTHI CYACThS, COMPO-
BOXKJJaeMble OYypHBIMM OSMOIIMOHAJIBHBIMU TepeXuBaHusAMU. CuuTaercs, 4YTO
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MaTepHUaJbHble OCHOBBI CUACThS 3aKJIaJbIBAIOTCSI COLUAIBHO-3KOHOMUYECKUMU U
MOJIMTUYECKUMH pedopMaMu: obecriedeHre CBOOOBI YEIOBEKa, 3al[UTa €ro OT
HACHJIUS M TIPUHYKJICHHS, JOCTYITHOCTh MaTepHabHBIX Osar, oOecrieueHne BO3-
MO>KHOCTH MPOSIBUTH Ce0s1 B KAKOM-TO BUJIE ACSITETLHOCTH — BOT YTO OPTaHU3ALIUS
o0riecTBa JOMHKHA 00€CIIEYHTh YEIIOBEKY ISl TOTO, YTOOBI OH MOT OBITh CUACTIIUB.

Opnaxo Xapapu MoJ c4acTbeM MOHUMAET YTO-TO MOX0XKee Ha (PU3NO0JIoTHYe-
CKOoe OJIaKEHCTBO, KOTOPOE MOXKET OBITh JTOCTHTHYTO TCHUXOTPOMHBIMH Cpe-
cTBaMu. «3a0yapTe 00 S5KOHOMHUYECKOM pOCTe, — MHILIET OH, — COIMAIBHBIX pe-
(dopmMax M MOJUTUYECKUX PEBOJIOLUAX: YTOOBI MOJHATH YPOBEHb MHUPOBOIO Cya-
CThSI, MBI JIOJDKHBI yIPABJIATH 4enoBedeckoi Omoxumuein. Emie monBeka Hazan
Ha3Ha4Y€HHE IICUXOTPOIHBIX PENapaToB JUKTOBAIOCH JIHUILIb OYEHb CEPE3HBIM JH-
argo3om. CeroaHs coBceM He Tak. K mydieMy wiv K Xyamemy, Bce OOIBIIHIA po-
LIEHT HACEJIEHNUs IPUHUMAET IICUXOTPOIIbI PETYIISIPHO, HE TOJIBKO JUJIs JIEYEHUS Pas-
PYLIUTENbHBIX ICUXUYECKUX 3a00JI€BaHUI, HO U JIJIsl BOCCTAHOBIJICHHUS JYILIEBHOTO
paBHOBecHs IIpH psioBeIX nenpeccuax» [5. C. 50]. OH 3ameyaeT B CBSA3M C 3TUM,
YTO B AHIVIMK YUCIIO IIKOJIBHUKOB, MPUHUMAIOUINX TaOJIETKU OT CUHIpOMaA Jedu-
LT BHUMAaHUS U TUIIEPAKTUBHOCTH, ¢ 92 Thicsiy B 1997 r. BeIpocio 10 786 Thics4
B 2012 r. TloHATHO, YTO €CIW JIOAW HAYMHAIOT yHOTPEOJSITh TCHUXOTPOITHBIC
TabJIETKH ellle B IIKOJIE, TO, CTaB B3POCIBIMHU, OHU YK€ HE CMOTYT OTKa3aTbCs OT
9TOU MPUBBIYKH.

Taxum oOpa3oM, 3aa4a caenaTh BCeX JIIOJeH CYaCTINBBIMHU TEXHOJIOTHYECKU
pelIaercs IpoCTO: HY>KHO CO3JaTh IICUXOTPOITHBIE CPEJICTBA, IPUEM KOTOPHIX MO3-
BOJIUT JIIOASM OIIYyIIaTh HeNpephiBHOE (u3nonornyeckoe OmaxeHcTBo. Ecmu
BCIIOMHHUTH O TOM, YTO YK€ ceiluac pasHOOOpa3Hble HAPKOTUKH JOCTaBIISIOT JIIO-
JIsIM OJ1a)KEHCTBO, TO TIOCTYEIOBEK Xapapu MpeACTaHeT B BUIE OMOpoOOTa, Oayp-
MaHEHHOI'0 HApKOTUYECKON TPABKOM.

Tpetwnii Benukuii npoekt XXI B. 3akiTt04aeTcsi B 0OpETEHUH YEIOBEKOM O0XKe-
CTBEHHOM CHJIbI CO3UAHMS U pa3pyllieHus, B 00peTeHnH UM BcemoryuecTna. [Ipe-
oOpa3oBaHue Jr0/Ieil B 00rOB MOXKET OCYIIECTBIATHCS, IO MHEHUIO aBTOPA, OJJHUM
U3 TPEX CIOCco00B: OMOMHKEHEPHsI, KHOOPTHHKEHEPUS U MH)KEHEPUs HEeOpraHuye-
CKUX cyIecTB. «bronHxeHephsl He COOMparOTCs TEPIETUBO KJaTh, — 3asIBJISET aB-
TOp, — IOKa €CTECTBEHHBII 0TOOP CHOBA COTBOPUT uyA0. OHM BO3BMYT TEJIO CTa-
punbl CanueHca M caMU MEPENUIIYT €ro N'eHETHYECKHM KOJA, MEPEMOHTHUPYIOT
HEHUpPOHHBIE 1IETIOYKH, U3MEHAT OMOXUMUYECKUI OalaHC U J1ayke BBIPACTAT COBEp-
IIICHHO HOBbIE OpraHsl... KubepumxeHepus caenaer cleayroluii mar, CoeIMHHIB
OpPraHUYECKOE TEJIO C HEOPraHUYECKUMHU MEXaHU3MaMHU, TAKUMH KaKk OMOHUYECKHE
PYKH, UCKYCCTBEHHBIE IJ1a3a WM MHJUTMOHBI HAHOPOOOTOB, KOTOpBIE OyayT CHO-
BaTh 10 HAIIM COCYJIaM, BBIABIISAA IPOOJIEMbI U ycTpaHsisa Henonaaku» [5. C. 56].

B pesynbraTe OyAeT co3qaHo HEOPraHUYECKoe CYIIeCTBO, KOTOpoe He OyaeT
cTapeTh U OyJleT *UTh BEYHO, KOTOPOE UCHBITHIBAET HETPEPHIBHOE OJIAXKEHCTBO U
obmazmaer OOKECTBEHHOM CWIION co3ujmaHus W paspyuieHus. Ilpuyem aBTOp
C BOOJIYIIEBJIEHUEM IPOBO3IIIAIIAET, YTO ATOT MPOIIECC 3aMEHbl YeIOBEYeCTBa
pacoii HEOPraHMYEeCKUX CYLIECTB HMIET YK€ celuac, OCYLIECTBIISETCS HA HaIUX
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r1azax: «B Hagane XXI Beka moesn mporpecca CHOBa OTIpaBisieTcs B IyTh. [Io
BCEM BEPOSTHOCTH, 3TO MOCIETHUNA MOE3/T, OTHE3KAIOIINI OT CTAHIIUU I10]T Ha3Ba-
HueMm Homo Sapiens. TeMm, KT0 0103/1a€T, BTOPOTO IIaHCa He TpeAcTaBUTCs. YToObI
3aHATh MECTO B TaKOM I0€3]le, HY>KHO TOHHUMAaTh BO3MOXXHOCTH TEXHOJIOTHM
XXI Beka — B YaCTHOCTH, KOMITBIOTEPHBIX aJIFTOPUTMOB M OMOTEXHOJIOTHI. DTH
BO3MOKHOCTH HECPaBHUMO OOJIbIIe, YeM y Tapa u Tenerpada, u Oy IyT UCIOJIb30-
BaHbl HE TOJBKO Ha MPOU3BOJCTBO €7bl, TEKCTHJISI, aBTOMOOUIIEH U BOOPYKEHHA.
['maBHBIMM NTpoyKTaMH 3KOHOMHUKHM XX Beka cTaHyT Tesla, MO3TH U HHTEJUIEKT, U
IIPONIACTh MEXY TEMH, KTO HAYUUTCS CO3/1aBaTh TENA, MO3TH U YMBbI, U TEMH, KTO
He Hay4uTCs, OyeT mupe, ueM npomnactb Mexay bpuranueit Jlukkenca u CyiaHom
Maxnu... B XXI Beke Te, KTO yCIen 3aHsATh MECTO B TIO€3/1€ Tporpecca, 00peTyT
00XeCTBEHHbIE CTIOCOOHOCTH CO3UAAHUS U pa3pyIlIeHus, a Te, KTO OCTaJCs Ha CTaH-
1uH, OyayT oOpedeHsl Ha BeiMupanue» [5. C. 321].

Hy, Bot, 00KkypeHHBII OnopoOoT Oyzer emie u BceMoryuum. boxe, 4ro o
HaTBOpUT?!

Heckonbko cTpaHHBIM KaxeTcs TOT (akT, YTO aBTOP BBICTYMAET MOA (iarom
rymanu3ma. Ha npoTskeHun ThICAYENeTUi JII0AU OPraHU30BbIBAJIA CBOIO JKU3Hb
COTIACHO MHU(OJOTUYECKUM WIN PEMIHO3HBIM Ipeanucanusm. Penurust npuaa-
Bajla CMBICII KU3HU JIIOIEH, 3aJjaBajga UM XKU3HEHHbIE Lieinu U LneHHoctu. Celvac
MECTO PEJUTHO3HbIX BEPOBAHUH, MOJIaraeT aBTOp, 3aHSUI TyMaHU3M, KOTOPBIH sB-
JSIETCS PETTUTUEN COBPEMEHHOCTH. «['yMaHUCTHUECKas peUrusi, — MUIIET OH, —
MOKJIOHSIETCS YEJIOBEYECTBY U OTBOJUT EMY TY 7K€ POJIb, KOTOPYIO B XpUCTHAHCTBE
u ucname urpan bor, a B Oyaausme u paocusme 3akoHsl mpupogs» [5. C. 261].
Takum 00pazom, aBTOp TOBOPUT O MOKJIOHEHUHU YEJIOBEUYECTBY U B TO K€ BPEMs
IIPUrOBapUBaET €ro K cMepTu. Ha Mol B3risiz, OH BIaJaeT B IPOTUBOPEYNE.

Vv

NTak, MBI paccMOTpenu NEepCHEeKTHBBI OyIyIIEro pa3BUTHUS YEJIOBEYECTBA,
ONMPAIOILIETOCs HA HAyYHO-TEXHUUECKUH nporpecc. M Haio cka3arh, NEPCIEKTUBbI
9TH Ka)KyTCsl BECbMa MPayHBIMHU.

UYro kxacaeTcs nporuos3a PumMckoro xiry0a, To gaxe €ciau JOMyCTUTb, YTO €T
JIOKJIaJl COCTABJIEH IOJ ONPENEICHHBIM BIUSHUEM IOJUTHYECKUX U SKOHOMHYE-
CKHMX TPYINIHUPOBOK, 3aMHTEPECOBAHHBIX B YMEHBIIECHUU 3aBUCUMOCTH OT rasa,
He(TH U yTJIs U B Pa3BUTUH «3€JICHO» SHEPreTUKU, TEM HE MEHee, Ha IIPUBE/ICH-
HBIE B JIOKJIaJI€ CTATUCTUYECKUE IaHHBIE, T0-BUIUMOMY, MOYKHO IoJIaraTbCsl. A U3
3TOTrO CJEyeT, YTO K CepeJMHE HbIHEIIHET0 Beka Onocdepa 3eMiu MOXKeT npeTep-
[IeTh CYIIECTBEHHbIE U3MEHEHUS], CIOCOOHBIE MOBJIMATH HA KU3Hb JIOACH. 3amen-
JIMTh 3TH U3MEHEHUS MOIJIO0 Obl TOJIBKO OOBEIUHEHHOE YEJIOBEYECTBO, HO CTPEM-
JIEHUS K TAKOMY OOBEAMHEHHUIO [T0KA HE BUJIHO.

Ho, xoHe4HO, HanOOMbIIYI0O TPEBOTY BBI3BIBAET TEXHOJIOTM3ALUS YeJOBEYe-
CKOM JIesITeNbHOCTH. BriTecHeHue mmojieil 13 chepbl He TOJIBKO MPOMBIIIIICHHON
CeNIbCKOXO35IIICTBEHHON NeSATeTbHOCTH, HO U U3 cepbl ycayr u MHorux coep
MHTEJJIEKTYaJIbHOM A€ TeIbHOCTH, COTJIACHO TaHHBIM, MPUBOAUMBIM CacCKUHIOM,
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Ka)KeTCsl BIIOJIHE peabHbIM. Jla, Kakas-To O4eHb y3Kas Ipynna JoAeil coOXpaHUT
CBOIO JIESITEIbHOCTh — T€, KTO BJIa/ieeT pOOOTOTEXHUKOM, U Te, KTO 00ecreunBaeT
ee mporpaMMHoe oOecrieueHne. A 4to xe octanbHble? OHE 00peUYeHBI Ha BHIMUPA-
Hue? [lo-BUauMOMy, YeOBEK HE MOXKET XKHUThb 0e3 AESTelNbHOCTH, €ro pasymM —
CPEACTBO AOCTHXKEHHUS €ro 1ened. A eclu HET LENel, €CM HET NESITEIbHOCTH,
TO U pa3yM CTaHOBUTCSI HE Hy>XeH U yracaeT. [lycTb uenoBek obOecrieueH BceMu
MaTepHUaJbHBIMU OJlaraMH, IYCTh y HEro €CThb BO3MOXHOCTh ITyTEIIECTBOBAThH 110
BCeMy 3€MHOMY MLIapy — KaKOe-TO BPEMs MOXHO JIOBOJbCTBOBATBbCS ITHM.
Ho ecnu 4yenoBek OCTaeTcsl 4EIOBEKOM, €CIIM OH HE MIPEBPATUIICS B )KBAUYHOE KH-
BOTHOE, TO OJHAX/Ibl NE€pPe/l HUM BCTAeT BOIPOC: a 3aueM Bce 3To? J{js uero, BO
UM 4ero s )KUBY? YeI0BEK — CYIIECTBO AEATENBHOE, TOIBKO B IEATEILHOCTH OH
MOJKET IPOSBUTH OCOOEHHOCTH CBOEH JINYHOCTH, peanu3oBarh ceods. Jlumus yerno-
BEKa BO3MOXHOCTH JE€HCTBOBATh, Mbl IIPEBPAIIAEM €I'0 B KUBOTHOE.

Camyro MpadHyIO TEPCIEKTHUBY OOCIIalT Ham TpaHCTyMaHUCTHI U HOBain
Xapapu. /la, BHOJIHE BO3MOXHO, UTO YK€ HEAJIEKO TO BPEMsI, KOT1a JIFOIU HAYHYT
3aMEHATHh CBOM OHMOJOTMYECKHE OpraHbl U Teja UCKYCCTBEHHBIMH. DTO JEHCTBU-
TeNbHO M30aBUT HMX OT Oose3Hed M crapeHus. VX JKU3Hb OPOATUTCA 0
200—300 net u naxe 6onpuie. KoHeuHo, MHOTHE MPOTrHO3bI TPAHCTYMAHUCTOB Ka-
JKYTCSl CIMILIKOM ONTHUMUCTUYHBIMH, 31E€Ch OCTAETCS €LIE CIUIIKOM MHOIO Hepe-
IIEHHBIX MTPO0JIEM, 0COOCHHO B CBSI3U C MIOHUMaHHEM co3HaHUs. OJHAKO KpUTHYe-
CKUI aHaJIM3 PACCYXIECHUN TPAHCTYMAHHUCTOB M Xapapu Ka)KeTCs 3/1€Ch W3JIULI-
HUM. JlocTaTouHO yKa3aTh Ha OJHO BakHeMIee 00CTOATENbCTBO, KOTOPOIO OHH,
KayKETCsl, COBEPILIEHHO HE YUNUTBIBAIOT.

Xopo11o, MycTh pa3BUTHE HaHO-, OMO- U MPOYUX TEXHOJOTUH CO37acT BO3-
MO>KHOCTb 3aMEHSATh €CTECTBEHHBIE OPraHbl YEJI0BEUECKOTO TEJIA UCKYCCTBEHHBIMU
U JIBUTaThCsI K CO3/IaHUIO TOJTHOCTBIO UCKYCCTBEHHOTO Tena. Ho HeTpyaHo cooOpa-
3UTh, YTO HA NIEPBOM 3Tale Takue TpaHchopMauuu OyAyT Ype3BbIYAHO 10pOTU U
JIOCTYIIHBI JIUIIb OYEHb HEOOIBIIOMY KPYTY JHIl. B nTOre Mbl OUY€HB CKOPO MOITY-
YUM JIUTY JOJTOKUTENEH, BIaIeloIMX BCeMH OoraTrcTBaMu 3eMId, U OCTAIbHYIO
Maccy OMOJIOTMYECKUX CYIIECTB, JIMIIEHHY0 Bcero. CpeHUi Kilacc — OCHOBa CTa-
OUIIBHOCTH COBPEMEHHOT0 OOIIecTBa — HCYE3HET, OCTAHETCs JIMIIb HeOoJbIIast
BJIACTHAsl JOJTOXKMBYLIAasl AJIMTA, BIaJ€lOllas BCEMH OOrarcTBaMM 3eMIIH, U
OCTaJIbHAs Macca JIUIIEHHBIX Beero Jojiei. HykHbl 11 OyayT anute 3TH 7—38 MilpA
OMOJIOTMYECKHUX CYIIECTB, KOTOPBIX HAJ0 Kak-TO KOPMUTb, 00yBaTh, O/€BAaTh,
ne4nth U T.0.7 — EnBa mu. Ckopee Bcero, UM AanyT BBIMEPETD.

Bor takoe 6nmxaiiiiee Oy tyiiee CyJIUT HaM HbIHEIIHUN Hay4YHO-TEXHUUECKHM
nporpecc. [IpaBna, 3To Kacaercs, riaBHbIM 06pa3zom, EBponsl u CIIA, Ho nerpa-
TSl OKpY’Karolllel cpelibl 3aTPOHET BCE HApPOJbl U CTPAHBI, a MJIOJAbl TEXHHUYE-
CKOro mnpeoOpa3oBaHUs ueloBeKa OyayT IOCTYNHBI JJIUTaM pPa3HbIX CTpaH.
Octaetcs HaJesAThCS JIMIIb HAa TO, YTO HAPOJbl HEEBPONEHCKUX CTpaH HalIyT BO3-
MO>KHOCTH M30€KaTh 3TOr0 MPauyHOro OYIyIIEero.
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O6pa3HOCTb B HAy4HOM AUCKYypCe
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AnHotanmsa. Ctatbs npeacraBisger co0oil 0030p MpobaeMaTUKU MO TeMe 00pa3HOCTH
B HAyYHOM JHCKypce. AHAIN3 IPOU3BEJICH B TPEX PAKypCax: «KOHIENITYyalbHOM) — PACCMOT-
PEHBI KITIOUEBBIC TPEICTABICHUS O POJU 00pa3HOCTH B (POPMUPOBAHMH HAYYHOTO AWCKypCa
(o Meradopryeckux cxemax, JIeKaIIUX B Mpoleccax MBIIUICHNS ¥ HAyYHOH KOHIIENITyalIn3a-
IIUH, O HEOOXOAUMOCTH BBISBICHUS M aHAIM3a JAHHBIX CXEM B HayKe, O POJIU CPaBHEHHUS
1 aHAJOTUH B KOHIICTITYaIbHOM M CMBICTIOBOM Pa3BEPTHIBAHUH HAYYHOTO IUCKYpCa); «Happa-
TUBHOM» — PAacCMOTPEHBI HICH O (GYHKINH 0Opa3HOCTH B Pa3BUTHH aBTOPCKOW OHTOJOTHH
(Ipob6IeMBbI «KOHCTPYHUPOBAHUS PUTOPHUECKOTO «S1» B HAYYHOM JHCKYpCE, «CAMOUICHTU(U-
[IUPYIOMIETO TTOBECTBOBAHIS», «HAYYHOW HIICHTUYHOCTH»); «KOMMYHHKATHBHOM» — BEISIB-
JieHa crienu(uka 0Opa3HOCTH B CBSI3H € poOIeMol Tepeaayn 3HaHU 1 COBPEMEHHBIX CTpate-
ruit nomyJssipu3anuy Hayku. IlokazaHo, 4T0 B KOHTEKCTE COBPEMEHHOT'O BBISIBICHUS «PUTOPHUY-
HOCTI» HAyYHOH KOMMYHHUKAIIMU ¥ 00CY>KACHUS CTPATETHH MOy IIpU3aIli HAyKH TeMaTHKa
HCCIIEIOBAHMS XapaKTepU3yeTcs 0CO00H aKTyadbHOCTHIO. AHANW3 OOpa3HOCTH B HAYYHOM
JUCKypCe 3aTparuBaeT BaXKHYIO JUIsI COBPEMEHHOCTH IIPoOIeMy AManora Hayku U oOliecTBa,
BITUCHIBAHUSI HAYYHBIX IOCTIDKCHHH B COLMOKYJIBTYPHBIE M 0Opa30BaTENbHBIC KOHTECKCTHI
[TokaszaHo, 4To Hay4YHasl 3HAYMMOCTB UCCIEIOBAHHS 00PAa3HOCTH B HAYYHOM JUCKYPCE MPOSIB-
JISIETCSI B TOM, UTO OHO MO3BOJISIET, BO-IIEPBBIX, PACIIHPHUTH IOHATHE «HAYYHOT0», IEPECMOTPEB
uaeanbl aKaJeMHUYEeCKOW HAayYHOCTH, 3a4acTyl0 TPAHCIHMPYIOIIHME B3I Ha HAyKy Kak
Ha «OMOIMOHAJIGHO BBIXOJIOUMICHHBIN «CcyOCTpaT» OOBEKTHBHON WM IMPO3pPAaYHON WCTHHBL,
U TE€M CaMbIM IPEOJONETh CYLIECTBYIOMINNA KOMMYHUKATUBHBIN «0apbepy» MEXAy COLUYMOM
Y HAy9IHBIM COOOIIIECTBOM; BO-BTOPBIX, IIEPEOCMBICIIUTE IPEACTABICHNS O KOMMYHHKAaTHBHOM
cnenu(prKe HAYIHOTO TBOPYECTBA U PONIHU S3bIKa B KOHCTPYHPOBAHUH CMBICIIOBOTO U JIOTHKO-
METO0IOTHYECKOTO IPOCTPAHCTBA HAYKHU.

KiroueBble cjioBa: 00pa3HOCTh, HAYUHBIN JUCKYPC, HAYYHAs! KOMMYHHKALUS, PUTOPHUKA
HayKH, MeTadopa, HOMyJSIpU3aNns HayKH

© Koszmosa H.1O., 2023
This work is licensed under a Creative Commons Attribution 4.0 International License
AT https://creativecommons.org/licenses/by-nc/4.0/legalcode

138 HAVKA, ®UJIOCO®US, PEJINT A


https://orcid.org/0000-0001-6418-6682

Kozlova N.Yu. RUDN Journal of Philosophy. 2023;27(1):138—152

Nudpopmanus o puHaHncupoBanum u OGuaarogapHoctH. lccienoBaHue BBINOJIHEHO IIPU
¢uHancoBoi noaaepxxke PODU B pamkax Hay4dHoro npoekra Ne 20-111-50714.

Hcropus cratbu:
Cratbs noctynuia 20.06.2021
Cratbs npuHsATa K myOnukammu 22.12.2022

Jnsa unurupoBanusi: Kosznoea H.FO. OOpa3sHOCT B HaydHOM JucKypce // BecTHmk
Poccuiickoro ynuBepcutera apyk0b1 HapomoB. Cepusi: @unocodus. 2023. T. 27. Nel.
C. 138—152. https://doi.org/10.22363/2313-2302-2023-27-1-138-152

Imagery in Scientific Discourse
N.Yu. Kozlova =<

Moscow Pedagogical State University,
1/1, M. Pirogovskaya Str., Moscow, 119991, Russian Federation
P<nyu.kozlova@mpgu.su

Abstract. The article is an overview of the problems on the topic of figurativeness in
scientific discourse. The analysis was carried out in three perspectives: “conceptual” — the key
ideas about the role of figurativeness in the formation of scientific discourse (about
metaphorical schemes that lie in the processes of thinking and scientific conceptualization,
about the need to identify and analyze these schemes in science, about the role of comparison
and analogy in the conceptual and semantic deployment of scientific discourse); “narrative” —
the ideas about the function of figurativeness in the development of the author’s ontology are
considered (the problems of constructing a rhetorical “Self” in scientific discourse,
“self-identifying narrative”, “scientific identity”’); “communicative” — the specificity of
figurativeness is revealed in connection with the problem of knowledge transfer and modern
strategies for popularizing science. It is shown that in the context of the modern identification
of the “rhetoric” of scientific communication and discussion of strategies for science
popularizing, the research topic is characterized by particular relevance. The analysis of
figurativeness in scientific discourse touches upon the problem of the dialogue between science
and society, which is important for our time, and how scientific achievements fit into socio-
cultural and educational contexts. It is shown that the scientific significance of the study of
figurativeness in scientific discourse is manifested in the fact that it allows, firstly, to expand
the concept of “scientific”, revising the ideals of academic scientificity, often translating a view
of science as an “emotionally emasculated” “substrate” of objective and transparent truth, and
thereby overcome the existing communicative “barrier” between society and the scientific
community; secondly, to rethink ideas about the communicative specifics of scientific creativity
and the role of language in constructing the semantic and logical-methodological space of
science.

Keywords: figurativeness, scientific discourse, scientific communication, rhetoric of
science, metaphor, science communication
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Ponb 06pa3HocTn B GOpMMPOBaAHNKM HAYYHOrO ANCKypca

Hccnenopanus 06pa3sHOCTH! Kak (hyHKIMOHAILHOTO 2JIEMEHTA, HEM30EKHOTO
MPU TOCTPOEHUU HAYYHOM TEOPETUYECKOW KOHCTPYKIIMH, CKJIaJbIBAHUH aBTOP-
CKOTO HappaTHBa W Tepeaade 3HAHWS, HAUMHAIOTCS C Pa3MBIIIJIEHUNH O MPUPOJIE
S3bIKa U BO3HUKHOBEHUH MBIIIICHUS. AHAIN3 SI3bIKOBOTO (DYHKIIMOHUPOBAHUS
MPUBOUT K TIOCTENIEHHOMY OCO3HAHHIO TOTO, YTO (PUTYPATHBHOCTH M CMBICIOBAS
HEOJIHO3HAYHOCTh HE SIBJIAIOTCSI HEJAOCTAaTKOM S3bIKa, HO, HA0OOPOT, CBUAETENb-
CTBYIOT O TOJIOBOKPY>KUTEIHHOM ITyOMHE «IIPOMACTH CMbICIIA MEX]Ty CO3HAHUEM U
peanbHOCTBIO» (3. ['yccepiib), 0 CI0KHOCTH MEHTAJIBHBIX MPOLECCOB B KOHCTPYH-
POBaHMM HAy4YHOTO 00pa3a Mupa.

JIOBOJIBHO paIWKaIbHBINA AJII CBOETO BPEMEHHU XOJl B TOHUMAaHUU B3aUMOOT-
HOILIEHUW CO3HAHUSI U PEaTbHOCTU U POJIM OOPa3HOCTH B MO3HAHWM TPEJIaracT
®. Humme, ycmaTpuBasi MexaHU3M MeTadOphl B pa3BUTHH s13bIKA [ 1, 2] 1 3asBiIss,
YTO SI3BIK — 3TO PUTOPHKA M TO «CO3HATEIbHOE UCKYcCTBO» [1. S. 425], mpuemsr
KOTOPOTO OOBIYHO HA3BIBAIOTCS «PUTOPHUECKUMM», HA CAMOM JIeJie SBIseTcs Oec-
CO3HATEJIbHBIM U CTOUT Y MCTOKOB BO3HMKHOBEHHUS M Pa3BUTHUSA sI3bIKa. TpoIbl
MPEJCTaBISAIOT cO00M He yKpallleHHe $3blKa HJIM CEMaHTHYECKYIO JEBHAIMIO,
MIPOM3BOHYIO OT OOIIEYyNOTPEOUTEIHLHOIO 3HAUECHHUS, & €CTECTBEHHOE COCTOSTHHE,
CUCTUHHYIO MPUPOIY» SI3bIKA, SBISIONIYIO0 €r0 CMBICIOBYIO TOJBUKHOCTh U THO-
KocTb. Hutrie orMevaeT, 4To «He CyIecTBYeT BHEPUTOPUIHOM «ECTECTBEHHOCTH
SI3BIKA: SI3BIK CaM 10 ce0e SBISIETCS MPOAYKTOM UCKyCcCTBa putopukm» [1. S. 425].

Ocoboe Baumanue Huirme yzaenser mpobieme o0pa3HOro MPOUCXOKIACHUS
WCTHUHBI, TIpeJiaras BOBCE MPOBOKAIIMOHHBIN X0/ B ee uHteprperanuu: «rak, 4to
Takoe wucTtuHa? J[Bmwkymiascs Toima Metadop, METOHHUMHH, aHTpormomopdus-
MOB, — KOpOY€, CyMMa YeJIOBEUECKUX OTHOIIEHUH, KOTOpbIe OB BO3BHIIICHEI,
MepEHECEHbl U yKpaIIeHbI TT033uel U puTopukoi» [2]. JlanHas Touka 3peHus oT-
ChIJIaeT K mpobiemMe 0Opa3HOro OCHOBAHUS TTO3HABATENLHOUN pedIeKCH.

Benymiyto pons B pazpaboTke JaHHOW MPOOJIEMBI CHITPAT KOTHUTUBHBIA U
KOHIIETITYaJIbHBIN TMOIXO0JBI B HCCIEAOBAaHUH MporieccoB meTadopusaruu. Obda
MoAX0Ja MPOOJIEeMATU3UPYIOT SIBICHHUS KaTEropu3alud W KOHIETTyalu3aluu
[3—S5], yTBepkaas, 9YTO B UX OCHOBE JIGKUT MEXaHH3M MeTadopH3alim, a TaKKe
oOpararoT BHUMaHUE Ha HEOOXOMMOCTh BBISIBJICHUS U aHAITN3a METa(OPUICCKIX
OCHOBAHMM KOHLIENTYJIbHOW CUCTEMBI A3bIKA U MBIILICHUS [3—35].

' Tlox 06pa3HOCTBIO TOPA3yMEBAIOTCS HE TOJNBKO HKHUBbIE, APKHE 00pasbl, A3bIKOBAs IKCIIPECCHS,
YCHJIMBAIOIIAsl HATJSIAHOCTh WIEH, HO M YIMOTpeOJIeHHE CIIOB B NMEPEHOCHOM 3HAYEHHUH, a TAKXKe
SI3BIKOBAsT peanu3alusl MBICIUTENBHOTO MEXaHH3Ma, MO3BOJISAIOIIEr0 CO3AaBaTh U BOCIPHUHUMATh
CMBICIIOBYO HEOJHO3HAUYHOCTb.
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JlanHast TouKa 3peHHsl MOTy4YaeT pa3BUTHE B MIPEJICTABICHUIX 0 MeTadopuye-
CKHX cXeMaX Kak ()yHJaMEeHTaJIbHOM OCHOBAaHMHU HAYKH M Hay4HOH KOMMYHHKa-
uuu. Hanpumep, M. Xecce oTmeuaeT, yTo UX (YHKIMSI COCTOUT B TOM, YTO, BO-
MEPBbIX, HAXOMSCh B «TECHOW BHYTPEHHEW B3aMMOCBSI3U C JIOTUYECKUMU U TIPH-
YUHHO-CJICCTBEHHBIMU OTHOIIICHUSIMIY KOHIEHIUH [6. P. 169], 0HM «OOBACHSIIOT
JTaHHbIE B3aUMOOTHOUIEHUS, Jieasi UX JOCTYIHBIMU JUIsl APYTUX HCCIIe0BaTENCH.
BaxxHo oTMeTUTH, UTO MPHUPOJIA TaHHBIX CXeM KOHBEHI[MOHAJIbHA U PENPE3CHTYET
«OOILENPUHSTHIN TeopeTuyecKuil s3bIk Haykw» [6. P. 165]. Bo-BTOpsIX, 00pas3-
HOCTb B HAyK€ SBJIIETCS MCTOYHUKOM CMBICJIOBOIO «HAMPSKEHUS», COOCTBEHHO,
M 33/IaI0IIETO €€ Pa3BUTHE: «...HOpMaJIbHAs HAayKa CTPEMUTCS JOTMYECKH cTaOu-
JM3UPOBATh CMBICI, U30aBUTKCS OT poTuBopeunii» [7. P. 156—157], npousBenen-
HBIX HAY4HOMH PEBOIOLHEH — «MeTapOopUYeCKUM NepeonrcanueM’ 001acTH sBJle-
Hui» [7. P. 156—157]. Hayunast MozaeInb, WM CXeMa, OKa3bIBaCTCs OMHOU U3 GOopM
«XyJI0)KECTBEHHO 00O0TaleHHOI'O0 TBOPUYECTBA, OCHOBBIBAIOLIETOCS HA €CTECTBEH-
HOM SI3BIKE M OKCTIEPIMEHTAIbHOM HaOIIOICHIH U TIPEOI0JICBAIOIIEM €0 IPaHHIIBI
3a cueT MeTapOpPUIECKOro pacimpeHus cmbiciay [7. P. 161]. O6pa3HOCTH T103BO-
JISIeT «KOHCTPYHUPOBATh CUMBOJIMYECKUE MUPBI, KOTOPbIE aJ€KBATHO WM HEA/IEK-
BAaTHO MPEACTABISAIOT OMPEACICHHBIE aCIIEKThl ASMIUpUYecKoro mupay [7. P. 161].

Jlakodd 1 Hynbec, mpogomxkast pa3BUBaTh HEHPOKOTHUTUBHBIHN MMOAXO0/T K aHa-
T3y MBIIUIEHUS, UCCIEAYIOT IPUPOy PyHIAaMEHTATbHBIX MaTEMaTUYECKUX UIeH
1 1po6iaeMy GpOpPMHUPOBAHUS MaTeMaTHUECKUX TIOHATHI 1 UX ycBoeHus . KoHren-
TyallbHble MeTa(opbl, IO MHEHUIO YUEHBIX, — «KOTHUTUBHBIN, HEHPOHHBIN MeXa-
HU3M, TIOCPEJICTBOM KOTOPOTO aOCTPAKTHBIC MU MOCTUTAIOTCS B MOHATUSIX KOH-
KpPETHOT0», & UMEHHO «CEHCOMOTOPHOTO OMbITay. Takke NaHHBI MEXaHU3M OCY-
IIECTBIISIET B3aUMOJIEUCTBUE JIOTHYECKUX CTPYKTYP Pa3IUYHbIX KOHIENTYalbHbBIX
obmnacreti [13. P. 5—6]. C aT0oii Touku 3peHwmst 6a30BbIe MATEMATUIECKHE MTPECTAB-
JICHUST XapaKTepU3yloTcs oOpa3HbIM MPOUCXOXKICHUEM: PacCy’Aas O YHUCIOBOM
psiie, Mbl IMEEM CBOWMCTBO «IIPEJCTABISATh YMCIA KAK TOUKU Ha JIMHUWY, WU, 3a-
HUMAsICh TPUTOHOMETPUYECKUMU (PYHKITHSIMU, MBI «00pa3HO KOHILIETITYyalln3UpyeM
YTJIBI KaK YKCJIa» — 3HAHUS OJIHOTO pa3ziesia MaTeMaTUKHU MO3BOJISIIOT HaM pacCy K-
nate o npyrom [13. P. 5—6].

2 Benen 3a Xecce I1. Pukép passuBaeT uaeio MeTagOpHIecKoro «IepeoriCcaHtsy CylIeCTBYROIIEH
OHTOJIOTUH. AHaNM3Upyst ocoOeHHOCTH MeTadopuueckoil pedepeHIMH, OH IOKa3bIBaeT, Kak
00pa3HOCTb BCKPBIBAET «TITyOMHHBIE OCHOBBI peajbHOCTH [8].

3 OueBuIHO, KaXK/Ias HayKa XapaKTEPU3YETCs CBOEH COBOKYMHOCTHIO 0OPa3HbIX KOHLENTYaIbHBIX
CXEM, PENpe3eHTYIOMNX €€ CMBICIOBOE NPOCTPAHCTBO M CTPATETMH €ro MHTEpIpeTanuu (cM.,
HarpuMmep, pabotsl A. Prexoc u 1O. [IpoTazenna, mocssimieHHbIe aHATN3Y 00pa3HOCTH B HH)KEHEP-
HBIX ucenenoBanusx [9]; C. Puxapa — B Hay4HOM KOMMYHHKAIIMU, a TAK)KE HAYYHO-MOIYJIIPHOMN
muTeparype B 0071acTH METUIIMHBL, SKOHOMHKH M KOMITBIOTepHBIX HayK [10]). Ocobo Heobxoammo
OTMETHUTH JEKOHCTPYKIHIO procodekoit o6pasnocTH, mpoBeaeHHyo [1. e ManoM, coOCTBEHHO,
OIHUM U3 TIEPBBIX U IMOCTaBUBIIHUX BOIPOC O CTaTyce (PHIOCOPCKOTO TEKCTa, M300HMIYIOMIETO
Xy0KECTBEHHBIM NIPECTaBICHUEM UAEH, a TaKkKe 00paTHUBIIIEM BHUMaHUE Ha MpobiIeMy oOpa3Ho-
CTH KaK WCTOYHHKA dMHUCTeMUYeckoi HappatuBHOCTH [11; 12]. [IpoBoms puTOpHYECKyIO AEKOH-
CTPYKLHIO pa3nn4HbIX Quitocodckux uuaei, 1e MaH nokasbiBaeT, KaK BEIUKO (GUTypabHOE U3Me-
perre (GUIOCO(CKUX TEKCTOB, KaKk OOpa3HOCTh 33[acT U BMECTE C TEM IOAPBIBACT OCHOBAHUS
3araIHOeBPOIIEICKOI MeTadhH3HUKH.
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[IpoBOJs KOTHUTHUBHBIN aHANINU3 MaTEMAaTHKH, UCCIEA0BATEIN OTMEYAIOT, YTO
KaKJash MaTeMaTuyeckas ujes MpelCTaBiseT co0Ool «HaloXeHHe OAHOW MeTa-
(dophl HA IPYTYIO», H UX MPOSCHEHUE OKa3bIBACTCS KpaiflHe BAXKHOUW 3aJauei, mo-
CKOJIbKY HE TOJIBKO MO3BOJISIET SKCILTUIIMPOBATH OECCO3HATENBHBIN MPOIECC CKIIa-
JBIBaHMS M Pa3BUTHSI MATEMAaTUYECKOTO MBILUIEHHUS, YTO MPOSCHSAET 0OCOOEHHOCTH
TI03HABaTENIbHOI pedIeKChn B 1IENoM”, HO ¥ 3aMETHO 00JIeryaeT oOydeHre Mare-
MaTuKe, U3MeHss crnocob ee Bocnpustus [13. P. 9].

BaxxHy1o posib B KOHIIENITyaJlbHOM pa3BEePTbIBAHUN HAy4YHOI'O TUCKypca Wr-
paeT Takke cpaBHEHHE, KoTopoe J. Max Ha3bIBaeT «CaMbIM MOIIHBIM 3JIEMEHTOM
BHYTpeHHeH u3Hu Hayku» [14. S. 397]. X. ¢pon 3acc mpoBOUT SMHCTEMOJIOTHYE-
CKUI aHaJM3 CpaBHEHUS, OTMEUasi ero 0co0y0 3HAYMMOCTh ISl Pa3BUTHUSI HAyKU:
CpPaBHUTEJBHBIA TMOIXOJA JIEKUT B OCHOBE KOMIUIEKCA HAYYHBIX TUCIUILIAH
(mampumep, GpunoIornuecKasi KOMIApaTUBUCTHUKA), TIO3BOJISSI BCKPHIBAThH paHee He
M3BECTHBIE CMBICIIBI; CPAaBHEHHE 3aMETHO 00Jerdaer oObsCHeHHE, TOCKOIbKY Xa-
pakTepu3yeTcs «TOYEUHOM OpHeHTalnel) — KOHLIEHTPUPYET BHUMAaHUE Ha oIpe-
JIEIEHHON TOYKE 3PEHHUs, YTO TO3BOJISIET 3aTEMHHUTD «IepUepUitHbIe CMBICIOBBIE
3JIEMEHTHI», TO €CTh H30€XaTh HEOJHO3HAYHOCTH, CBOMCTBEHHON MeTadopam’;
CpaBHEHHE — «OIepalus CaMOJIOKaIN3alii», OHO BhIpaXkaeT pedIeKCHIO Ucciie-
JIoBaTess HaJ COOCTBEHHOMW MO3HABATEIBbHOU MpakTukoii [16. S. 25—47]. M. I'yT-
MaH u b. PatreGep uccnenyroT cpaBHeHUE B HAYYHBIX KOHTEKCTAX C TOUKHU 3PCHUS
ero peanu3aliy Kak MeTo/a U pesynbraTta. Hanpumep, B3aumoieiicTBue OMOHUKH
U TeXHUYECKOW OMOJIOTUH aKTyalu3UpyeT MpoOJieMy COOTHOIIEHHUS Ouoioruye-
CKHMX M TEXHMYECKUX 3HAHWI: UCTIOJIH30BAHUE MPUPOIHBIX MEXaHU3MOB B KAUECTBE
MOJIENIM IIPU KOHCTPYMPOBAHMM PA3IUYHBIX TEXHOJOTHUH IO3BOJISIET MPOSICHUTH
GyHKIIMOHUpPOBaHHE OMOJOTHYECKUX OpraHn3MoB. Ha ux B3risij, cpaBHEHHE BbI-
MOJIHSIET HE TOJIBKO OOBACHUTENBHYIO, HO U KOHCTUTYTUBHO-PEKOHCTPYHPYIOUIYIO
¢ynxmmro [17. S. 70].

ITo muenwuto I1. Puképa, «BO3MOKHOCTh YMO3PHUTEIBHOTO JUCKYPCA KPOETCS B
CEMaHTHUYECKON AUHaAMUKe MeTadoprudeckoro BeickasbiBanus» [18. C. 110]. Maic-
JUTEIbHBIM MEXaHU3M, CTOSIIIIMM 3a IPOLIECCAMU MPOAYLIMPOBAHUS U UHTEPIIpETa-
UM 00pa3HOCTH, OKA3bIBAETCS Y MCTOKOB MO3HABATENbHON pediexcuu u metadu-
3MKH Kak TakoBo#. JI>x. Buko nmoguepkuBaeT nepBUYHOCTH «4yBCTBEHHOTO, (haHTa-
CTHYECKOI'0» MOITHYECKOTO MHPOBOCHPUSATHS MO OTHOUICHHIO K a0CTpakTHO-
noruyeckomy Meimneruto [19]8. XK. Jleppuna, ananu3upys IpoucxoxaeHue (Guio-
co(ckoro IucKypca, OTMEUYAET, UTO «HE CTOJIBKO cama Metadopa B priiocodhckom

4 Ha Heo6X0MMOCTB HCCIIEIOBAHMS OOPA3HBIX CXEM B HAYKE H KOMMYHHKAIIMH yKa3bIBAOT TAKKE
K. Kpunnennopd B KOHTEKCTE aHain3a NMPOOJIEMBbl «KOTHHUTHBHON aBTOHOMHM» — TOTO, Kak
HHTEPCYObEKTUBHOCTh HHTEPIIPETAIIIH KOPPETHUPYETCS C €€ CYOBEKTUBHOCTHIO [5].

5 duocodckuii paKype Ha JABHIOKO POOIEMY pa3indeHus METaQOPHI K CPABHEHHS TIPEACTABIISET
K. ITpy6, cMmemras akIleHT ¢ CEMaHTHYECKOTO aHAJN3a Ha BOMPOC 00 MCTOKAX MPHUHIMITAATEHON
METOI0JIOrMYCCKON HEOOXOMMOCTH Pa3iinuaTh cpaBHeHue u MeTadopy [15. S. 70]

6 ®. IlInerens YKa3bIBa€T HA MPOTHUBOIIOCTABJICHUC YYBCTBA YU MBINUICHUA, PAa3MBIILIAA O HAYYHOM
", B YaCTHOCTH, (I)I/IHOCO(bCKOM s3pike. OH OTMEUYACT, YTO HayKa B MMOMCKaX UCTUHBI 3aMbIKACTCS HAa
«onpenesieHHOH (opMe BBIpaKEHU» — «aOCTPAKTHBIX ... CIOBAX, YMEPIIBICHHBIX U MPEBpallcH-
HBIX B ITyCThIE ()OPMYJIBI MIIM OITyCTOIIEHHBIX, JIMIIEHHBIX )XUBOTO cMbiciiay [20. C. 374], n notomy
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TEKCTe, CKOJIbKO rocodckuit Tekct — B MeTadope» [21. C. 297]. dunocodekas
MBICJTb, HHTEHIINS, PA3BUBAsICh yepe3 CpaBHEHHUE, MPOKIIAIBIBACT CBOM My Th, CO3/1a-
Basi BCC HOBBIC U HOBbIC MeTa(opbl, yKe (DaKTOM CBOETO MOSBJICHUS MPeoOpasyo-
IIMe KOHIICTITYJIbHOE T0JIe HAYYHOTO JUCKYypCa.

Ponb 06pa3HOCTK B pasBMTMM aBTOPCKOro HappaTtmnea

HeunzbexHocTs 00pa3HOCTH B HAyYHOM TEKCTE MOKHO OOBSICHUTH TEM, UTO
OHa TpeJCTaBisieT co0o0i crmocod yAUBUTENBHO TOUYHOTO U JAKOHUYHOTO «Camo-
BBICKA3bIBAHUS : TJIaBHAst OCOOEHHOCTH IIEPEHOCHOTO 3HAYEHHS, 32 KOTOPYIO JIFO-
0as HEOJJHO3HAYHOCTh, COOCTBEHHO, BCETa U MOJABeprajgach KPUTUKE, COCTOUT B
TOM, YTO OHO 00YCJIOBJICHO JIMYHOCTHIO TOBOPSIIET0. IHBIMH CITOBaMH, TIPEICTaB-
75151 co0oi akT pedexcuu, OonpeAeseHHbIN X0 UHTEPIPETalud OCMBICISIEMOTO
00BeKTa, 00Pa3HOCTh OTPAKAET MOMEHT «CKJIAJIBIBAHUS» aBTOPCKOTO HAppaTHBa,
HECs «OTHeYaToOK» CyOBeKTUBHOCTH TBoOpIa. [1o 3Toi nmpuunHe 06pa3HOCTh, BO3-
MOJKHO, | SIBJISIETCSI CTOJIb U3JTFOOJICHHBIM SI3BIKOBBIM IIPHEMOM B ITOCTPOSHHUH TEO-
perndyeckux (GUIOCOPCKUX KapKacoB M BOOOIIE «aBTOPCKOI» OHTOJOTHM: W3-
BECTHO, YTO CIIOCO0 BBIpAKEHHS 001aJaeT KOHCTUTY TUBHOW 3HAYHMOCTEIO.

O6pa3HocTh 0Ka3bIBaeTcs 3(PPEKTUBHBIM HHCTPYMEHTOM apTUKYJISILMU HAY4-
HOTO 3HaHUS MO CIEAYIOmUM npuunHaM. Kak mokaspiBaeT ne MaH, aHamu3upys
KOHCTUTYTUBHYIO CIIOCOOHOCTH BOOOpaskeHHsI, 00pa3HOCTh, @ UMEHHO JieXKalas B
ee OCHOBE MMOJIBMKHASI CBSI3b 03HAYa€MOTO W O3HAYAIOIIETO, C OJHOW CTOPOHHI,
OTpakasi IO3HABATENbHYIO Pe(IEKCHIO MCCIe0BaTeNs], 3aMbIKaeT €ro MOUCKU B
PaMKH OTIPENIeICHHOTO CMBICIIOBOTO ToJisl (e MaH oTMedaeTr, YTO «IOHUMaHWe
OOHapy’>KMBaeT COOCTBEHHOE OrpaHUYEHHE, 32 KOTOPOE HE MOXKET BBINTH»
[12. P. 77]; ¢ apyroi CTOpOHBI, JTaHHOE OTPaHHYCHHE, O0YCIIOBIEHHOE SI3bIKOM, M
K€ CaMUM BIOCJEICTBHM U MPEOJOJIEBAETCS B 0Opa3HOW IMHAMUKE CMBICIA.
Takxke, BBISABIIASL 00pa3HyI0 CUCTEMY B TEKCTaX pazIU4HbIX QuiiocodoB U HabIO-
Jlast ee TpaHC(OpMallMu B aBTOPCKOM HappaTHBe, ie MaH 1MoKa3bIBaeT, Kak peaju-
3YIOTCSI PUTOPHYECKHE CTPATETHH, BBIPAKAIOIINE HWHTEIUICKTYallbHBIH TOJIOC
BPEMEHHU U MEXAY TeM pacIIUPSIOLINe UMEIOIIYIOCs Hay4dHyI0 OHTojoruto [12].

OKa3bIBaeTCsi 0OPEYCHHON Ha BEYHOE MPEObIBAHUE B «HCKYCCTBEHHOM CIIETCHUH HAyYHOH HILTIO-
3un». MI3mMeHeHne pakypca Hay4HOH pediieKcru, COIPOBOXKAAIOIIEecs IPUBHECEHHEM HOBOW Tep-
MHHOJIOTHH, 110 MHeHuto lllneress, BrlpaXkaeT CTpeMJICHHE NPEOJI0NIETh OLIYIEHHE «3aIyTaHHO-
CTH, TEMHOTBI M HEMOHITHOCTH TpEIIecTByomeld (GopMbD IMyTeM «U3MEHEHHS pPacIiOOKEHHS
MbIcsei». OTHaKO 3TO HE MPUBOJNUT HAYKY K HCTHHE, TIOCKOJIBKY «HEIOHATHOCTBY» HE 3aKITI0YaeTCs
B CJIOBAX, a ABJISIETCS CJIEJICTBUEM M3HAYAIBHO «OIIMOOYHON TOUKH 3PEHUS» Ha MPOLIECC TIO3HAHUS,
peanu3syromeiics B «irornaeckoMm BceeaeHum» [20. C. 376]. XKuznp, ¢ Touku 3perus [llneremns, B
CBOEH HEHMCYEPNacMOM ITIOJIHOTE OTKPHIBAETCS YyBCTBY, IO3TOMY B HAyYHBIX Pa3MBIIIICHHSX,
HalpaBJICHHBIX HA HCCIEI0BaHHE ()EHOMEHA JKU3HH, OCOOCHHO Ba)KHO «HCIOIB30BaTh BCce Oorart-
CTBO sI3bIKa B MHOTOOOpa3HOii MOJHOTE HAYYHOT0, 00Pa3HOT0 U MO3TUUECKOTO BBIPAKEHHUS, YTOOBI
COXPaHHUTh M3JI0KESHHUE BIIOJIHE )KUBBIM U yJIEP)KUBATh €r0 B IOCTOSIHHOM CMEHE )KUBOT'O JIBIKCHUS,
nzberas Bceil TOM MepTBOW (POPMaILHOCTH, KOTOPAs SIBJISIETCS] KaK Obl BPOXK/ICHHOM U MepeaaHHoM
10 HACIEeACTBY CKJIOHHOCTBIO Hallero HayuyHoro pazyma» [20. C. 376].

7 Cp.: Tporbl KaK «BBIPAKEHUE CMBICTIOB B KOHTEKCTYANBHO-agmopckoi hopme» [22].
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@OyHKIMOHATBHOCT 00Pa3HOCTH 3aKIIIOYACTCS B TOM, YTO CXBaThIBAaHHE U (PUKCHU-
POBaHUE UCCIIEOBATENBCKUM S| OnpeieIeHHOT0 TOPU30HTA MBICIIU TPOCHEKTUBHO
00opaunBaeTCs BO3MOXKHOCTBIO €T0 paciupeHus. KorHUTHBHBIN MeXaHU3M 00pa3-
HOCTH TaKOB, YTO OHA BCET/A OApa3yMeBaeT HEUTO OO0JIbIIIEE [T0 CPABHEHUIO C TEM,
YTO B HEE 3aKJAJbIBACTCS WIIM, HA00OPOT, M3BIEKACTCS IMPH WHTEPIpPETAIHH.
C 910l TOYKM 3peHMs OO0pa3HOCTb KaK PUTOPUUYECKHUI 3JIEMEHT IEeMOHCTPUPYET
YHUKaJIbHOCTh TBOPYECKOTO BCILJIECKA, 3TO «MTHOBEHHOE CO3JaHUE SI3bIKa»
(I1. Puxép), BbIpaxaroliee NPUHIUITNAIBHO HOBBIN paKypC OCMBICIICHUS.

WuTepecHslil B3 HA posib 00Pa3HOCTH B Pa3BUTHU aBTOPCKOTO HAappaTHBa
OTKPBIBACT UJIES O «ITHChME KaK aKTe UASHTUYHOCTH» [23; 24], B KOTOPOM aBTOP
NPUHUMAET y4acThe B BOCIPOM3BEIEHUH U PAa3BUTUU UM ONPOBEP)KEHUH TOMU-
HUPYIOLUX NPaKTUK, yOexaeHi, ieHHocTel u uHtepecos [23]. I'. beptpan, ana-
JTU3UPYS IPOOIEMY «PUTOPHUECKOT0 U3MepeHus» puinocoduu [25], yTBepkaaer,
YTO caMOINOHMMaHue pusocodprn UMEHHO Kak Gpuitocopun — GECKOHEYHOTO JTUC-
MyTa, B KOTOPOM YeJIOBEYECTBO OCO3HAET ceOsl — SABJISIETCS MPUHIMITAAIBHO BaXK-
HBIM JJIS1 €€ Pa3BUTHSI, 3TO aKT «HAYYHON MACHTUYHOCTU», KOTOPBIN pa3BUBaeTCs
yepe3 MOCTOSHHOE PUTOPHUYECKOE CTOJIKHOBEHHE Pa3IMYHBIX apryMEHTATUBHBIX
ctpareruii [25]. P. UBanuu paccmarpuBaeT npoodiieMy JUCKYPCUBHOTO KOHCTPYH-
POBaHUS JTMYHOCTH aBTOpA Ha MPHUMEpE CTYJCHYECKUX HAay4HBIX paboT, oOparuas
BHHUMaHUe Ha (OPMUPOBAHUE «IUCKYPCUBHOTO 5» — TOT0 00pa3a HappaTUBHOCTH,
NPE/ICTaBIsIEMOI0 PUTOPHUECKOM cTpaTerueit (ImpoueaypaMu apryMeHTalum, J10-
Ka3aTeNlbCTBa U BepU(UKALMN) U ONPE/ICIIEHHBIM MOHATUHHBIM arnmapaToM, o0Ja-
JTaHWE KOTOPBIM CTaHOBHUTCSI CBOEOOPa3HBIM PUTYAJIOM Hay4dHOH mHuIManuu [23].
C. Yonxen oboctpsier pa3BuBaemyro VMBaHud mpoOiemMaTHKy, aHATU3UPYS UICIO
«CaMOUJCHTU(UIIMPYIOIIETO IOBECTBOBAHU [26].

Onmpasice Ha TeopeTnueckue pazpadborku k. Jlakodda o metadopax camo-
pacro3HaBaHMs, TO3BOJISIOLINX KOHIENTYyaTM3UPOBAaTh BHYTPEHHUH ONBIT (HAIIPH-
Mep, «hU3UYECKOE sI», «yTpaTa 5», «BbIXOJ 3a MpeAesl s» u np.) [26. P. 298; 27],
Yonxen kacaeTcs BOIpPOCa O POJH SI3blKa B YCTAHOBIIEHHMHM B3aUMOCBS3H MEXKIY
Pa3IMYHBIMHU $, OLIYIIAaEMBbIMH aBTOPOM, BCETJa CTPEMSAILIUMCS B CBOEM IPOU3BeE-
JEHUU TIpe/IcTaTh caMUM co0o0il. IHBIMH clloBaMM, pedb MJET O TOM, KaK SI3bIK
odopmiseT ckiaablBaHue CyOBEeKTHBHOTO HappaTuBa Sl Kak MocieoBaTeIbHOro
HCTOJIKOBAaHUS ceOs B MPEANPUHUMACMBIX aKTaxX IMO3HaBaTeIbHON peduiekcuu, ee
pakypcax u HampasieHHOCTH [28]. [lomoOHOe UCTOIKOBaHME OKa3bIBAETCS BO3-
MO>KHBIM OJ1arojjapsi CMbICIIOBOH IIACTUYHOCTH SI3bIKA, MPAKTHKYIOMIEHCS CO3HA-
HUEM B IPOAYLHUPOBAHUU M MHTEPIIpETallMU 00pa3sHOCTU. MexaHu3M 00pa3HOCTH
MO3BOJISIET S HEe TOJNBKO «CXBATBHIBATHY) PEJIEBAHTHBIE JJIsl CE€OS DJIEMEHTHI OIIbITA,
HO U, KOHCTUTYUPYS U3 HUX 3HAYUMbIL CMBICII, CIETIATh €10 «CBOUM).

OTnenbHOE BHUMaHUE MPUBJIEKAEeT BOIPOC O MECTe OOPa3HOCTU B CTPYKTYpe
apryMeHTalluy, TOCKOJIbKY, HallpuMep, yadHas Metadopa MOXKET YCUIIUTh apry-
MEHT, cJieJIaB ero bosiee yOequTeabHbIM, a HeyJauHas, Hao00poT, ocaaduTh [29].
Ha mepBelii B3rNIq MOXKET IOKa3aTbCs, YTO OOPAa3HOCTh TOJIBKO 3aIOJHSET
pa3pbIBbl B HUTU PACCYXJIEHUS: KOT/Ia BO3HHKAeT MpobjeMa ¢ BBICTpPaUBaHHEM
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apryMEHTAaTUBHON LEMOYKH, B X0 UAET HKCIPECCHs] — 0Opa3HOCTh € ATOIM TOUKH
3peHUs BHINOJHAET (PYHKIHIO CBOCOOPA3HBIX «JIUPUUECKUX OTCTYIUIEHUI», BCKOPE
MO3BOJISIOIINX BCTYNUTH B IMAJIOT ¢ HOBBIMU apryMeHTaMu. [1o1o0HbIe OTCTYILIE-
HUS MOXHO OTHECTH K TIpHeMaM XeKUPOBAHHS, MO3BOJIIOMINM «KOMMYHHKa-
TUBHO MOJICTPAaXOBaTh» MPOABUTaeMYIO TOUKY 3pEHHs, cMsAryasi KaTerOpu4HOCTh
3asBJISIEMOTO U TEM CaMbIM MTO3BOJISAS 30€KaTh KpUTHKH omnoHeHTa [30]. D10 oka-
3bIBa€TCS BOBMOXKHBIM, BO-TIEPBBIX, OJ1aro1aps 3KCIpecCUBHOM (GyHKIIUU 00pa3HO-
CTH: TPaMOTHOE SMOIIMOHAIbHO-OLIEHOUYHOE BO3/JEHCTBUE CHI)KAET KPUTUYHOCTH
BOCIIPHUSTHS; BO-BTOPBIX, TOCKOJIBKY 00pa3HOCTh SBIISIETCS PE3yIbTaTOM ONEPUPO-
BaHUS OIPEIEIICHHBIMU CMBICIIAMH ¥ KOHHOTALIMSIMHU, TO BO3HHKAIOIINE B UTOTE
NPEJCTAaBICHUS MO3BOJSIOT 0OJETYUTh BOCIIPUATHE M MOHUMaHHE OTCTauBaeMOM
unen. C ATOH TOYKH 3peHUsT PUTYpPATHBHBIN S3BIK OKa3bIBACTCS MHCTPYMEHTOM
KOMMYHUKAaTHBHOH «JIMIUIOMATUW» B HAYYHOM JAMUCKYpCE, BIaJ€HHE KOTOPOU BbI-
CTyMaeT OJJHUM U3 CIIOCOOOB aKaAeMUIECKON MACHTHU(DUKAIIIH.

Habmionast 3BpUCTUYHOCTh HEKOTOPBIX, CTABIIMX KJIACCHYECKMMH, Hay4YHBIX
TEKCTOB, MOYKHO JIOIYCTHUTh, YTO CBSA3b MEX]Y JIOTUKO-KOHIIENITYaIbHON cepoit
HAY4YHOT'O TEKCTa W JIUTEPaTypHO-IIOBECTBOBATEIbHON TIIIyOXKe, 4YeM Ka)KeTCsl Ha
nepBbld B3rIA. OyHKIMS 00pa3HOCTH HE CBOIUTCS K JEKOPAaTUBHOCTH, OTBJIEKA-
fouiel M pacciaOisroneii BHUMaHUe OINIOHEHTa, IMOKa aBTOpP MIIET CHJIbHBIN
apryMeHT B 3alIMTy cBoeil mo3unmu. Ckopee, OHa «BCTPAUBAETCA» B CTPYKTYPY
apryMeHTa, BCTylasi C HUM B OTHOIIEHUS MPOTUBOPEUNS MU COTIACOBaHMS, YTO
JIeMOHCTpUpYyeT bepTpaH, aHanM3upys KaHTOBCKYIO KpUTHKY Metadu3uku. KaHr,
WITIOCTPUPYS CBOE NMOHMMaHUe MeTau3NYecKOd TpaJaulliu, Ha3bIBaeT mMetadu-
3UKy «apEHOH, NpEeIHAa3HAYeHHOW JUIsi UIPOBBIX CpPaXEHUH, B KOTOPBIX €IlIe
HH OJIMH Ooell He Mor oOecneuyuTh ce0s mooenoi. Bee, uTo menaroT 3TH OOMIHI,
TaK 3T0 OpeayT BCIEMYIO U, UTO caMOe yKacHOE, ONEPUPYIOT OJHUMHU TOJIBKO TO-
Hatusamm» [25. S. 455]. Ilo muenuto beprpana, nanHoi nunroctpanueii Kanr nei-
TaeTcsl yoeauTh YUTaTeIel B HEMPOAYKTUBHOCTH MeTa(hU3MUECKUX CIIOPOB, TEM
CaMbIM BBI3bIBasi KPUTHUECKOE OTHOIICHUE K HccaenyeMoil Tpaauuuu. O6pa3 kak
MIOBECTBOBATEIbHBIN 3JIEMEHT BcTpauBaeTcsi KaHTOM B aprymMeHTaluo, yTBepKia-
IOLIYI0 HEO0OXOAMMOCTh M3MEHEHHs MOAX0/Aa K MeTapHu3MuecKuM mpoliemMawm,
M3HYTpPU NMPOTHUBOpPEUA €M, B pe3yJIbTaTe Yero YNTaTEeIbCKUI HHTEpEC K Mpolieme
oboctpsiercs [25].

O6pa3HOCTb B KOHTEKCTE NPOoGAEMbI Nepesayum 3HaHUs
M COBPEMEHHbIX CTpaTermn nonynspusaunm Hayku

B ycnoBusix coBpeMEeHHOW NOMyJspu3alud Hayku mpoOsieMa mneperadyu
3HaHMA oOpeTaeT HOBOe 3BydaHue. VccienoBarenbckoe BHUMaHUE (POKyCHpyeTCst
Ha BONPOCax HayyHOU MyOJMYHOW KOMMYHMKAIMU U TIOUCKE KOMMYHHMKATHBHBIX
CTpaTErui, MO3BOJAIONIMX CAENIaTh Y3KOCIHECLHMAIU3UPOBAHHOE HAy4YHOE 3HAHUE
JOCTYTIHBIM OOIIECTBY.

Kak ormeuaror X. Kanscamunbs u T. Ban [lelik, nonynspusanns HAyKu —
JIOBOJIBHO CIIOKHBIM KOMMYHHKATHBHBIN IPOLIECC, TOCKOJIBKY HE TOJIBKO BKIIIOYAECT
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B ce0s1 MHOXkecTBO yuacTHUKOB (CMMU, MHTepHeT, BhICTaBKH U T.II.), HO U, MIOJIpa-
3yMeBas MX TECHOE KOHIIETITyallbHOE B3aUMO/ICHCTBUE, XapaKTePU3yeTCs «PEKOH-
CTpyKLIMEH HAyYyHOTO 3HAHUS W JUCKypca»: Hayka, Oyaydu NpOM3BEICHHON
B CIICLIUATTU3UPOBAHHBIX KOHTEKCTAX, BBIHYXACHA «aJallTUPOBATHCS K Pa3TUYHBIM
orpannuenusstMm CMMW» [31. P. 371]. IIpu sToM naHHas «PEKOHTEKCTYyalu3alus
Hay4HOro AUCKypca» [32—34] 3akiatouaercs B TOM, YTO «HECTIELIMAIUCTHI CO3/Ial0T
YIPOILEHHBIE BEPCUU HAYYHOTO 3HAHMS, UHTETPUPYS UX B CBOIO CUCTEMY IpE-
craBieauin» [31. P. 370].

O. [IUAKUHTTOH MOAYEPKUBAET, YTO COBpEMEHHAs MyOJIMYHasi Hay4yHas KOM-
MYHHKAIUS — 3TO «KaHAJl CBSI3U HE TOJIBKO MEXIY IMpodecCHOoHaIaMu U HEempo-
(dbeccuonazamMu, HO ¥ MEXAY CAMUMH YICHBIMH B CTeHax jtabopatopum» [35. P. 7].
[TonmynsipHas Hayka cTajla CBOEOOpPa3HBIM HHTEIUIEKTYalIbHBIM «(POPYMOM),
CEJIaBIINM BO3MOKHBIM YCKOPEHHOE BBEJCHUE B HAYUHBIN TUCKYPC HOBBIX UIEH:
«HAYYIHO-TIOMYJIIPHBIC M3IaHUS TOJIB3YIOTCS MOMYJISPHOCTBIO B Cpelie MpodeccH-
OHAJIBHBIX YUYEHBIX, TIOCKOJIbKY OHHM OOJIETYalOT PacpOCTPAHEHHE PE3yJIbTaTOB
UCCIIEIOBaHMSI, B OTJINYME OT MPOPECCHOHATBHBIX HAYUYHBIX U3/IAaHUH C UX dTallaMH
peuenzupoBanus» [35. P. 8].

Oco0eHHOCThIO HAYYHO-TIOMYJISIPHOTO IUCKYpPCa SIBISETCS BEIPAXKEHHOCTD PHU-
TOPUKO-TIOBECTBOBATEIHHOIO 3JIEMEHTA, «IPOJBUTAIOIIETO» WHTEPIPETUPOBAH-
HYI0 aBTOpoM uH(popmaruio [35]. Peub uaer o TOM, 4TO HappaTUBHAsSL CTPATETHS
M30aBJISET YUTATENS OT ONEPUPOBAHMS (AaKTaMU U UX aHAIUTUKH, OH UMEET JIeIIO
C YK€ TOTOBBIM MPOAYKTOM Hay4yHOU AesiTenbHOCTH. [IyOnuunas HaydyHas KOMMY-
HUKAIUs ¥ MOMYJISIpHAsl HayKa MPU3HAIOTCS CIOXHBIMHU JIMHIBUCTUYECKUMH KOH-
CTPYKIUsIMU [35], penpe3eHTyOIMMU aBTOPCKYIO TOUKY 3pEHHUS Ha UCCIIeTyEMYIO
po0sieMy, BKIIOYAIOIIYIO B ce0sl HIer, apTyMEHTAIUIO, OLIEHKH, MTPEANO0I0KEHUS
[33]. YcnemHocTs JaHHOTO «IIPOJABHKEHUSD 3aBUCUT OT TAKUX KOMMYHUKATHB-
HBIX MpakTUK, KoTophie d. BokoH B CBOE BpeMsi Ha3Ball «MYIPOCTbIO COOOIIIe-
HUSD» — CIIOCOOHOCTH «IIPUCTIOCAOINBATHCS K MPEAMETY H3JI0KEHH», UTO MOJIpa-
3yMeBaeT He TOJbKO 3HaHHE MpeIMeTa, HO U OIpe/IeJIeHHbIN MOAX0A K ero U3Jo-
keHuto. B HacTosmiee Bpems, koraa B ¢punocoduu Hayku Bce Ooiee pacipocTpa-
HSIETCS B3TJISI/I HA «HAyYHBIE YTBEPXKICHHS KaK MPOIYKTHl yoexxaeHus» [36. P. 3],
OJTHOM W3 TJIABHBIX MPOOJIEM, BBIAEISIEMBIX HCCIIEIOBATENIIMU MOIMYJISPU3ALNN
HAyKH, SIBISIETCS MPOOJieMa yCTAHOBJICHHS JTOBEPHS, «IMOIIMOHATBLHOU CBSI3U»
Me3Kly aBTOpPOM U umTaTenem [35], ux «commxenus» [32; 33; 37]%, mockonbky ot
CTENIEHU JTAaHHOTO JIOBEpPHS BO MHOTOM 3aBHCHUT yO€IUTEIHbHOCTh U YCIEIIHOCTH
aprymentanuu. [lo cyTu, HappaTHBHas cTpaTerusi B MyOJWYHOW HAay4dHOU
KOMMYHHUKAIH IPEJCTABISET COOON MOJIeNTh «MEHeKMeHTa 3Hanui» [31; 33] —
TOTO, KaKW€ HMJICHU TOJBEPraloTCs MOIMyIpU3aldd U KaKUM 00pa3oM HCCIlIeI0Ba-
TeJb BBICTPAMBAET Pa3roBOP C YUTATENEM, YTOOBI MPEACTABUTH ATH UJIEU B MaKCH-
MajbHO TMPUBJIEKATEIbBHOM M «YJIOBJIETBOPSIONIMM OXHUAAHUS YUTATEIC»
ceere [33. P. 117].

8 Jlamnmas mpoGieMa pacCMaTPUBAETCSA HCCIENOBATENAMA PEUMYLIECTBEHHO B KOHTEKCTE
PUTOPUKO-CTHIINCTHYECKOTO aHaJM3a HAyYHBIX OJIOTOB W HAYYHO-TIOMYJSPHBIX CTAaTeH U WX
BIIMSIHUSL HA PA3BUTHE HAYYHOTO JIUCKYpCa.
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OO6pa3HOCTh 3aKOHOMEPHO OKa3bIBAECTCS OJHHM W3 MEXaHU3MOB JaHHOTO
«MEHEeKMEHTa 3HaHu». OHa MO3BOJISET:

— PEKOHTEKCTYyaJIM3UpOBaTh HAy4HBI JUCKYpC C y4E€TOM OrpaHUYEHUH,
HAKJIaIBIBaEMbIX HH()OPMAIIMOHHBIM MOTOKOM. Kanscamuibst  Ban Jleiik, mpoaHa-
JU3UPOBaB OoJiee ABYXCOT HAYYHO-IOIMYJISIPHBIX CTaTeH, MOCBSIIEHHBIX CEKBEHU-
POBAHMIO YEJIOBEYECKOTO T€HOMa, OTMEYaloT, YTO TJABHOW MOIyJIsI3aTOPCKOM
CTpaTeruei B Hay4YHOM JUCKYpCE MPU ONMHUCAHUU y3KOCHEUAIN3UPOBAaHHOIO 3Ha-
HUs ABseTcs Metadopudeckas KoHUenTyaiusanus. Hanpumep, renom npezcras-
JSIeTCS KaK «KHHUTa KU3HUY» WU «KOJ KU3HWUY», €CIIU peub UIeT 00 00BSICHEHUU
HYKJICOTUIHOM MOCIIEI0BAaTEIbHOCTH, a €€ CEKBEHUPOBAHNE — KaK «JIeMU(POBKa»
[31. P.377]. Wcnonwr3oBaHue OOPa3HOCTH IMO3BOJISIET IE€pPENaBaTh HOBBIC IS
HECHEIMAMCTOB 3HAHUS B «aIallTUPOBAHHOI ISl X MBIILIEHUS (hopMe — 3Ha-
KOMBIX 00pa3ax M MOHATHUAX, a TaKKe MPOCTEHUIIMX HAyYHBIX MPEACTaBICHHIX
[31; 38], yTo aKTUBHO UCTIOJIb3yeTCs B IipenoaBanuu [39; 40];

— MOJIETTUPOBATh MPOLECC Nepejauu 3HAHUS, YCIOXKHSs UM o0serdas moJ-
X0Jl K Tpo0yieMe B 3aBUCHMOCTH OT HAyYHOH MOJITOTOBJICHHOCTH YHMTATEIbCKOM
aynutropun [33; 35; 40], a takxke BbIpakaTb JUYHOE MHEHHME U OIEHKY, YTO
criocobcTByeT HayyHOW maeHTHUKanuu [33] kak acmekTy «OJIM30CTH» aBTOpa
U YUTATENS;

— YCTaHaBJIMBAaTh SMOLIMOHAIBHBIN KOHTAKT ¢ yuTareneM. McnonszoBanue
00pa3HOCTH MO3BOJISIET «TEHEPUPOBATH» MpPECTaBIeHHE 00 00beKTe U (hopMupo-
BaTh OIpe/IeJIeHHbI KOHHOTATUBHBIN (POH. OJHUMH U3 CaMbIX PACTIPOCTPAHEHHBIX
NIPUEMOB SBJISIIOTCA FoMOp U apamaTtuzauus [32; 33; 35; 38]: nayuynas npoOiema-
THKa pacKphIBAeTCs dYepe3 MeTa(opH3alMIo, ONHUIETBOPEHUE’, HEOKUIAHHbIE
o0Opa3bl U CpPaBHEHMSI, YTO COJMKAET HAYyUHO-TOMYJSAPHBIA AUCKYPC C XyI0XKe-
CTBEHHBIM. HappaTuBHBIE CTpaTeruu B MyOJUYHOW HAyKE COCPEIOTOUYCHBI
HE CTOJIBKO Ha (paKTax, CKOJIBKO Ha JIIOJIX B UX ITyOOKO CyOBEKTHMBHOM H3Mepe-
HUU [35] — yueHbIX, OO0JIaJalONIMX JIMYHBIMU CY>KJIEHUSIMHU, BOBJICYEHHBIX
B JIMCKYCCHHU, CTPEMSALINXCA CAeNIaTh OTKPHITHE U YaCcTO TEPIAIIUX Heyaauy.

I'. Jloy u JIx. JIuttmop, ananu3upys QpyHKIMOHAIBHOCTh MeTadophl B Ipe-
[10/1aBaTEIbCKON JIEATENBHOCTH (KOTOPYIO MOKHO IIOHUMATh B KAUECTBE OJJHOU U3
pean3aluii Hay4HO-TOIMYJIIPHOTO IUCKypca), OTMEUAIOT, YTO €€ UCIOJIb30BaHue,
BO-TIEPBBIX, IO3BOJIIET CTPYKTYpHUpPOBaTh Y4YeOHBIH MaTepuain, yCTaHaBIUBas
MEXKOHTEKCTYalIbHbIE CBS3M, BO-BTOPBIX, LMKIWYHO OPraHU3ys CMBICI WIIH,
HAa00OpOT, CIOBHO pa3pblBas HUTh PACCYXACHUS, pealu3yeT KOMMYHHUKATHUBHYIO
CTpaTeruIo ToBOpsIIero [41]; B-TpeThUX, MPEACTABISAET COO0N MEXaHU3M HEOTHO-
3HAYHOCTH, O3BOJISIOIININ «OBITh HAMEPEHHO HEOPEAEICHHBIMY» 10 OTHOILIECHHIO
K TepeJaBacMOMYy 3HAHMIO, JUCTAHIUPOBATHCSA OT IpeaMmeTa oOCYKIEHUN WM
3aByaJMpPOBAHHO BBIPa3UTh CBOE OTHOIIeHHE K HeMy [40]. [lanHas HeompeaeneH-
HOCTB B CBOIO OUE€PE/Ib 3aMETHO OCJIOKHSET BOCIIPUATHE yUeOHOr0 MaTepraa HHo-
CTpaHHBIMH CTYJEHTaMH, IMOCKOJBKY CHUCTEMa KOHLENTYAIbHBIX MeTadop, Xxapak-
TEepU3YIOIIasi UX POAHOMN SI3bIK, OTJIIMYAETCSI OT CUCTEMBI TOTO SI3bIKa, HA KOTOPOM

® CM., HanmpuMep, 3arojloBOK craThM 10 Bupycosmoruun «I'm Too Sexy for Your... Virus?
Or, Immunity as it Relates to Peacocksy» [32].
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BeIyTcs 3aHATHs. B KOHTEKCTe pa3pabOTKU MOAXOM0B K PEIICHUIO TaHHOM mpo-
0JeMbl, B YMCIIe KOTOPBIX CIeyeT OTMETHTh BEJeHHE ClIelUaIbHBIX MeTadopuye-
CKUX clioBapei, JINTTIIMOp mpeanaraeT B KauecTBE BBEJEHHs K KaxI0i yueOHOi
JUCLUIUINHE pacCMaTpHUBaTh JieXKAlllMe B €€ OCHOBE KJIFOUEBbIE KOHIIENTYalbHbIE
MeTadopsl (HanpruMep, B ICUXOJIOTUH YE€JIOBEUECKUI MO3T CPABHUBAETCSI C KOMITb-
forepoMm) [40]. Taxke cTyaeHTaM NpeJlaraeTcsi paccMaTpuBaTh MPUUUHBI
U TIOCJIEACTBUS TMOAOOHOW HAyYHOW KOHLENTyallW3allUu{, YTO MPEACTaBIISIETCS
0COOEHHO BaKHBIM IPU Pa3BUTUU KPUTUUYECKOTO MBILILIECHUS.

3ako4yeHue

AHanu3 mokasai, 4To 00pa3HOCTh — Ba)KHBIHM A3BIKOBOM MEXaHU3M, BHE KO-
TOPOTO OKA3bIBAETCsl HEBO3MOXKHOM Hay4yHas peduiekcus. Opopmiisis KOTHUTUBHBIE
IIPAKTUKHU MO3HAIOUIETO CyOBEKTa, OH CIIOCOOCTBYET CKJIaJAbIBAHUIO HAYUYHOU KOH-
LENIUN U ee BXOXKICHUIO0 B HayYHBIH TUCKypc. OOpa3HOCTh MO3BOJISET HAPYLIATh
«HauboJiee MOCTOSHHBIA PUTM YMCTBEHHBIX oTmpasieHuit» (I1. Banepu), Gmaro-
Japsi 4eMy «pa3roBOp» MEXKAY CYOBEKTOM M MCTUHOW OKa3bIBAETCS MPAKTUUYECKU
He3aBepIlIaeMbIM. MexaHn3M BOZHUKHOBEHUSI 00pa3HOCTH CBUJETENLCTBYET O pa3-
MBIKQaHUH TPAHUI] «S3BIKOBOTO OOBIKHOBEHHS», UTO B MPAKTHUKE MBIIUICHUS O3Ha-
YaeT OTKPBITHE HOBBIX PaKypPCOB B HAYYHOH KapTuHE Mupa. VccrienoBanus oopas-
HOCTH B Hay4YHOM JIMCKypC€ MOJpPHIBAIOT B3I Ha HAyKy KaK «3MOIMOHAJIBHO
BBIXOJIOIICHHBII» «cyOCcTpaT» 0OBEKTUBHON M MPO3PAYHON HCTUHBI, TEMOHCTPH-
pysl HEOJHO3HAYHOCTh KOTHUTUBHBIX U KOMMYHHUKAaTUBHBIX MEXaHU3MOB B [103Ha-
HUHM, U TEM CaMbIM MO3BOJSIOT MO-HOBOMY B3IJISIHYTh Ha TpoOieMy auaiora
o0IIecTBa U HAYKH.
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Abstract. The article analyzes the phenomenon of national self-determination in terms of
evolution and functioning. The authors aim to determine the general characteristics and
evolution of this phenomenon in both conceptual and applied versions. In the evolution’s
context of national self-determination as a theoretical concept and a political and legal principle,
several stages were identified and considered. According to the authors, each stage of the
phenomenon’s evolution was inevitably accompanied by its qualitative transformations, both
in political and legal terms. The first stage (from the end of the XVIII c. till the First World
War), according to the authors, is characterized by the emergence of the idea and the formation
of the socio-political concept of national self-determination, and the applied aspect of the
phenomenon of national self-determination is filled with concrete content based on the ever-
expanding political practice of its application. The second stage (from the First World War and
the post-war reconstruction) is characterized by the transformation of self-determination from
a concept into a political principle. The authors associate the third stage of the evolution of the
phenomenon of national self-determination (the period after the Second World War) with the
development of international relations and the formation of a global bipolar system. National
self-determination turned into a principle of positive international law and laid the foundations
for the future political instability of the newly independent states. Finally, the last period (the
early 90s to this day) is characterized by the search and crystallization of new approaches to the
principle of national self-determination and the emergence of new theories, the authors of which
are trying from a political and legal point of view to substantiate the legitimacy of an expansive
interpretation of this principle. The analysis allowed us to conclude that the qualitative
transformations of the principle of national self-determination presented in the article did not
lead to the formation of the phenomenon of national self-determination as an integral, complete,
and universally recognized international political and legal norm.
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The study of national self-determination necessitates the identification of the
features of the phenomenon in terms of its general characteristics and evolution,
both conceptually and in its applied version. In the evolution’s context of national
self-determination as a theoretical concept and legal political principle, several
stages can be distinguished and considered.

The first stage can be conventionally referred to as the period of the late
18th century and up to the start of World War 1. This stage is characterized by the
emergence of the idea and the formation of the socio-political concept of national
self-determination. This concept becomes, in fact, the ideological and political basis
for the formation of nation-states and a certain chance for peoples living in one
territory to merge into a nation-state. In this context, the formation of new
approaches also occurs, since “then for the first time in the system of the principle
under consideration such concepts as “nation”, “language”, “culture” on the one
hand, and “statehood” on the other were linked” [1]. The formation of this concept
objectively led to a significant actualization of minority nationalism, expressed in
practice in the growth of their aspirations for internal self-determination. It is
noteworthy that demands for secession were not widespread, and requests for
internal autonomy in one form or another were the most popular.

From a practical standpoint, this period was described by the fact that the
phenomenon of national self-determination was given specific content based on the
increasing political practice of its application when demands for self-determination
were voiced by the Poles, Italians, Hungarians, and Germans. The post-
revolutionary period of 1848 was characterized by the formation of two new states:
Germany and Italy.

The 1878 Congress of Berlin was the first to articulate the idea of national self-
determination as applied to the question of the creation of Bulgaria, Romania, and
Serbia. The Congress proclaimed the independence of Serbia and Montenegro, and
Bulgaria was granted the status of a self-governing principality within the Ottoman
Empire. Eastern Romania was also granted autonomous status within the Ottoman
Empire. Congress also raised the issue of national and religious minorities. For
instance, Armenian autonomy in the Ottoman Empire was discussed. The Treaty of
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Berlin, adopted at the end of the Congress, formulated the need for reforms in the
Armenian provinces.

The second stage in the evolution of the phenomenon of national self-
determination dates to World War I and the ensuing post-war reorganization of the
world. At that time, the belligerent countries tried to support the demands for self-
determination of the peoples living on the territory of their enemies.

The most vital trait of national self-determination of that period was the fact
that it turned from a socio-political concept into a political principle, which acted
as “a driving force for the disorganization of European empires, as well as the idea
of state independence” [2]. It was this principle that was the basis for justifying the
collapse of Austria-Hungary and the Ottoman Empire. The Triple Entente
subsequently allowed some European nations to create their states.

The application of this principle also gave a practical opportunity to establish
territorial autonomies within states and empires. It can be argued that national self-
determination never became a positive norm of international law during the period
under consideration and remained exclusively a political principle, which was used
by the countries that won the war, as an instrument of the post-war world order.

National self-determination as a political principle found its expression in two
of the most significant applied approaches of the time: Woodrow Wilson’s doctrine
and Vladimir Lenin’s concept. Wilson’s doctrine, called The Fourteen Points, was
submitted to the U.S. Congress in 1918 as a project of the post-war settlement.
According to the doctrine, the people as the main source of legitimacy of power
have the full right to self-determination. The fifth point stated that any redistribution
of borders and the adjustment of all colonial claims because of war could only be
settled with the consent of the population living in the territory and solely for their
interest, and not as a result of the agreement of the belligerent countries.

Wilson’s program defined as its main backbone the principle of self-
determination of peoples in the establishment of new borders in Europe, stating that
“any adjustment of all colonial claims must be based on the interests of the
populations living in the territory” [3]. Noteworthy, Wilson's program also contains
a reference to the principle of territorial integrity of the state (point 14). The
wording of this principle inevitably led to a certain limitation of national self-
determination.

The American president formulated the idea of self-determination in domestic
terms, justifying it by the right of peoples to choose the most appropriate
government. Wilson’s doctrine also contains the principle of external self-
determination, allowing nations to form their form of sovereignty.

The right of nations to self-determination was ardently discussed at the Paris
Peace Conference of 1919—1920. Wilson’s Fourteen Points turned into the main
approach to the drafting of the Treaty of Versailles, marking a certain stage in the
further evolution of the phenomenon of national self-determination. The American
president’s program largely contributed to the restoration of state independence of
Poland, Latvia, Lithuania, Estonia, and Finland. The principle of self-determination
also formed the basis for the independence of Georgia, Azerbaijan, and Armenia.
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In general, the concept of self-determination of nations, proposed by Woodrow
Wilson, was liberal-democratic.

The Bolshevik, or Leninist, doctrine of self-determination contributed
significantly to the development of the principle of national self-determination,
going much further than Wilson’s Fourteen Points. The Leninist doctrine
recognized the necessity and legitimacy of external self-determination for small
nations and peoples because it interpreted the right to self-determination as “the
right to independence in the political sense, to free political separation from the
oppressing nation” [4]. In this context, the right to self-determination was
interpreted as the right to secession, including the formation of a nation-state. The
Lenin-Bolshevik program of self-determination was outlined in Lenin’s
1913 Critical Remarks on the National Question, 1913 On Cultural and National
Autonomy, 1914 The Right of Nations to Self-Determination, 1916 The Socialist
Revolution and the Right of Nations to Self-Determination (Theses), 1916
The Discussion On Self-Determination Summed Up, and others. This issue was
also included in the party program of the Russian Social Democratic Labour Party
in 1903.

Compared to Wilson’s moderate-liberal doctrine, Lenin’s concept of self-
determination was quite radical for its time, since it granted all peoples and nations
the right to self-determination, including the possibility of forming their state. The
reasons for such a radical approach of Lenin and the Bolsheviks to the issue of
national self-determination lay mainly in the internal political struggle with Russian
autocracy. The realities of this struggle meant enlisting political allies in the
struggle against tsarism, and then against the White movement, which adhered to
the slogan of “one and indivisible Russia.” As E.S. Smolova aptly noted, “in an
effort to win over the peoples of the Russian Empire, Lenin, and other Bolsheviks
promised to implement the right to self-determination” [3].

Initially, the Bolsheviks tried to build their domestic and foreign policies in
full accordance with their basic program developments. The first steps of the
Bolshevik government in Russia legislated the principle of self-determination of
peoples in their decrees. On November 2, 1917, the government of the Russian
Soviet Federative Socialist Republic adopted the Declaration of the Rights of the
Peoples of Russia, which enshrined such principles of national policy as “1. The
equality and sovereignty of the peoples of Russia. 2. The right of the peoples of
Russia to free self-determination, even to the point of separation and the formation
of an independent state. 3. The abolition of any and all national and national-
religious privileges and disabilities. 4. The free development of national minorities
and ethnographic groups inhabiting the territory of Russia”!. According to the
Bolshevik approach to the national question, the USSR was created, where the issue
was resolved by the territorial principle, according to which almost all national

! Declaration of the Rights of the Peoples of Russia. November 2 (15), 1917. Available from:
http://www.hist.msu.ru/ER/Etext/DEKRET/peoples.htm (accessed: 13.01.2018).
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minorities of the former Russian Empire were endowed with national-territorial
formations—autonomies.

In the sphere of foreign policy, the Bolsheviks recognized the independence of
Finland, and Poland, the self-determination of Ukraine, Belarus, Estonia, Latvia,
Lithuania, and the separation of Transcaucasia. On January 11, 1918, the Bolshevik
government adopted the Decree on Turkish Armenia, which declared support for
the right of Armenians to free self-determination up to full independence.

However, already after his rise to power and the formation of the USSR,
Vladimir Lenin and the Bolsheviks commenced reconsidering their approaches in
favor of the practical expediency of separation from the state. Now, in their opinion,
the right to secession should already be considered “from the standpoint of the
interests of all social development and the interests of the class struggle of the
proletariat for socialism” [5].

The Bolshevik-Leninist doctrine of self-determination had a great international
resonance. The practical steps taken by the Bolsheviks to put it into practice in
Russia could not help but impact the rest of the world, which was forced to
recognize it after the October Revolution.

Despite the significant actualization of the problem of self-determination in the
conditions of post-war settlement after World War I, the principle of self-
determination in none of the developed and proposed versions — neither the
Wilsonian moderate-liberal nor the Bolshevik radical one — was included in the
1919 Covenant of the League of Nations and never became a legal norm. As
A.A. Merezhko notes, “Both concepts of self-determination of nations, the radical
Leninist and liberal Wilsonian ones, so efficiently neutralized each other that the
1919 Covenant of the League of Nations does not even mention the principle of
self-determination” [6]. Overall, the doctrine of self-determination as a political
rather than a legal principle had a significant impact for its time on the Interbellum
international order.

National self-determination developed further (the third stage) after World
War II in the context of the formation of a bipolar system of international relations.

The greatest influence on the further evolution of national self-determination
in this period was the creation of the United Nations Organization. By the level of
representation and the scale of its influence on world politics, the UN became quite
a powerful instrument of influence on the entire world system of international
relations. In addition, the emergence of the UN and all its subsequent activities led
to the creation of a functioning international legal system.

This process was given particular relevance as international legal documents
were being actively developed. The main qualitative changes in the evolution of
national self-determination at this stage were related to the active law-making
activities of the UN.

The most important in this respect was the inclusion of an increasingly
important provision on national self-determination in the Charter of the United
Nations, where it was devised as “the principle of equal rights and self-
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determination of peoples.” It marked a new qualitative shift in global political and
legal practice, when “self-determination turned from a vague political slogan into a
legal principle” [7. P. 67].

The decision to include the principle of equal rights and self-determination in
the UN Charter was not an uncomplicated one — at the initial stage of discussion,
it was not supported by many states. Opponents focused their arguments on the
claim that the principle of self-determination can be actively played by national
minorities in the states where they live, which inevitably leads to the destabilization
of the internal political situation. The representatives of multi-ethnic Belgium were
the most active in insisting on this interpretation. According to the Egyptian
delegation, the principle of self-determination could also justify armed
interventions and seizures of foreign territories.

Despite objections, a comprehensive discussion in the preliminary commission
resulted in a joint approach, declaring that the principles of equal rights of peoples
and their self-determination are inextricably linked and must be enshrined in a
single legal norm. It also pointed to the crucial role of this norm in the development
of the entire system of international relations worldwide, and, above all, in the
maintenance of peace and security. As a result, the principle of self-determination
was included in the UN Charter.

The second major step toward the establishment of national self-determination
as a working norm of international law was the Declaration on the Granting of
Independence to Colonial Countries and Peoples, adopted by the UN General
Assembly in 1960. The Declaration contained the essential thesis that colonialism
as a political phenomenon impedes the development of international processes in
virtually all spheres. It also hinders the development of the economic, social, and
cultural life of colonial peoples dependent on metropolises. Colonialism, by its very
existence, contradicts all the ideals and purposes for which the United Nations was
founded. Several other resolutions adopted by the UN General Assembly have
contained articles describing colonialism as a crime against humanity and a direct
threat to universal peace and security.

The 1960 Declaration granted the oppressed peoples of the colonies the right
to self-determination. According to Declaration’s Article 2, the peoples of the
colonies could decide their political destiny and pursue their own economic, social,
and cultural development. By decisions of the UN General Assembly, the Special
Committee on Decolonization was established to supervise the implementation of
the Declaration.

The legal significance of the Declaration was that it transformed the “principle
of self-determination” in the UN Charter into the “right to self-determination.”
Undoubtedly, this was an invaluable contribution to the further development and
improvement of international law, as it launched the process of decolonization,
during which over 80 colonial peoples gained independence. Because of this
process, it can be recognized that “the right to self-determination has become a
working norm of international law” [5].
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However, it should be borne in mind that the right to self-determination
declared by the UN applied only to the peoples of the colonies. National minorities,
ethnic, religious, and other groups were not granted such rights, and their political
demands remained exclusively in the sphere of domestic politics of states. The legal
uncertainty of minority statuses and the ignoring of their demands and rights
inevitably contributed to the destabilization of the internal political situation in the
newly formed states, when “these states began to be shaken by internal inter-ethnic
conflicts” [8].

The further evolution of national self-determination (the fourth stage) occurred
during the most complex military-political and socio-cultural transformations in the
international arena. The collapse of the bipolar world, the transformation of the
USA into the leader of world politics, the actualization of nationalism in regional
politics, the phenomenon of “ethnic renaissance” that put issues of self-
determination on the agenda, the collapse of several socialist countries (the USSR,
Yugoslavia, Czechoslovakia) and the appearance of new states throughout their
space had the most powerful influence on the theory and practice of national selt-
determination. Under the conditions of these complex conflicts, attempts have been
made to extend the right to self-determination to a broader range of subjects and to
prove that “absolutely all peoples have the right to their own state” [8].

In a similar context, we can speak of attempts to add certain ethnocultural
content to the right of self-determination, meaning to allow ethnic groups to form
their territorial autonomies, both internal and external (the right to form their states).
The focus is thus on national minorities within states that already have territorial
autonomies within, or that do not have any autonomies at all. In these
circumstances, the problem of defining the criteria according to which the right to
self-determination could be recognized for ethnic minorities inevitably comes to
the fore. In this aspect, there are considerable difficulties, prompting the researchers
to admit that “if with decolonization, the criteria were sufficiently clear, and no
special mechanisms of revealing the will of the ‘self-determined’ peoples had to be
put forward, then in modern conditions this is one of the main issues” [9].

To justify new approaches to the right of nations to self-determination in this
period, new theories were designed which attempted to justify, from a political-
legal point of view, the legitimacy of an expansive interpretation of this principle.
Among such theories, the theory of remedial (rightful) secession is widely spread.
From the theory’s point of view, ethno-national minorities can be recognized as
having the right to secession where they are confronted with facts of genocide,
widespread warfare bordering on war crimes, and assimilationist policies exercised
by the state aimed at the forced destruction of their group identity. Such an approach
was applied in practice to the recognition of Kosovo when the International Court
of Justice in 2010 effectively declared the Kosovo secession lawful.

However, it must be recognized that attempts to extend the right to self-
determination to ethnic minorities within states remain controversial. On the one
hand, the circle of subjects of the right to self-determination has not yet been
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defined; on the other, the criteria by which a particular ethno-national community
can be identified as a subject of self-determination have also not been defined. In
addition, the political-legal criteria to recognize newly formed states remain
unclear.

Conclusion

Thus, we can affirm that the emergence of the phenomenon of national self-
determination and its subsequent evolution in international political and legal
practice was accompanied by its significant qualitative transformations at different
stages. At the same time, these processes have not yet ultimately led to the
formation of the phenomenon of national self-determination as a coherent,
complete, and generally accepted international political and legal norm, capable of
covering and regulating a fairly wide range of problems in the sphere of self-
determination of various entities, whether they are the population of territories or
ethnic minorities and groups.

References

[1] Tsutsiev AA. Territories of problematic sovereignty. Scientific notebooks of the Institute
of Eastern Europe. 2006;(1):28—52. Available from: http://www.academia.edu/
24013827/28-52 (accessed: 12.02.2018). (In Russian).

[2] Tashiyan AA. Ethnocratic aspects of the realization of the right of nations to self-
determination in modern Russia. [dissertation]. Rostov-on-Don; 2004. Available from:
http://www.dissercat.com/content/etnokraticheskie-aspekty-realizatsii-prava-natsii-na-
samoopredelenie-v-sovremennoi-rossii (accessed: 06.11.2017). (In Russian).

[3] Smolovaya ES. The right of peoples to self-determination. Young scientist.
2015;(7):598—605. Available from: https://moluch.ru/archive/87/16796/ (accessed:
07.11.2017). (In Russian).

[4] Mutagirov JZ. Lenin’s concept of the right of peoples to self-determination and world
development in the twentieth century. Proceedings of the Vtoraja ezhegodnaja
Mezhdunarodnaja nauchno-prakticheskaja konferencija “Lenin VI. v sovremennom
mire”; 2008 apr 22; Razliv. Available from: http://leninism.su/lenin-now/4185-lenin-v-
sovremennom-mire-2008.html?showall=&start=12 (accessed: 07.11.2017). (In Russian).

[5] Aleksanyan SR. The principle of equality and self-determination of peoples in modern
international law. [dissertation]. Moscow; 2017. Available from:
https://mgimo.ru/upload/diss/2017/Aleksanyan_diss.pdf (accessed: 18.12.2017).
(In Russian).

[6] Merezhko AA. Who has the right to self-determination in Crimea? Available from:
http://www.forumdaily.com/kto-imeet-pravo-na-samoopredelenie-v-krymu/  (accessed:
07.11.2017). (In Russian).

[7] Zohrabyan RP. The principle of equality and self-determination of peoples: the evolution
of the content in the system of principles of international law. Vestnik Moskovskogo
universiteta. Serija 11: Pravo. 2009;(2):61—73. (In Russian).

[8] Timoshev RM. The right of nations to self-determination and modern interethnic conflicts.
Available from: https://cyberleninka.ru/article/n/pravo-natsiy-na-samoopredelenie-i-
sovremennye-mezhnatsionalnye-konflikty (accessed: 24.08.2017). (In Russian).

160 HAVKA, ®UJIOCO®USA, PEJINT A



Sanakoev I.B. et al. RUDN Journal of Philosophy. 2023;27(1):153—162

[9] Cheshko SV. The crisis of the doctrine of self-determination. Available from:
http://histrf.ru/biblioteka/book/krizis-doktriny-samoopriedielieniia (accessed: 07.11.2017).
(In Russian).

About the authors:

Sanakoev Inal B. — Candidate of Political Sciences, Professor, Head of the Department of
Political Science and Sociology, A.A. Tibilov South Ossetian State University, Tskhinval,
Republic of South Ossetia (e-mail: inal59@mail.ru). ORCID: 0000-0003-4390-1012
Kulumbegova Lena T. — Senior Lecturer of the Department of Political Science and Sociology,
A.A. Tibilov South Ossetian State University, Tskhinval, Republic of South Ossetia (e-mail:
linakulumbegova@mail.ru). ORCID: 0000-0001-8096-654X

Ivleva Marina L. — DSc in Philosophy, Professor, Head of the Department of Social
Philosophy, Peoples’ Friendship University of Russia (RUDN University), Moscow, Russia
(e-mail: ivleva_ ml@pfur.ru). ORCID: 0000-0003-2901-7503

HaunoHanbHOe camoonpeneneHue:
ocob6eHHOoCTN 3aBoNoUNnN U PYHKLUMOHNPOBaAHUA peHoMeHa

N.B. Canaxkoes! ", JI.T. Kyaym6erosa' >, M.JI. Usaesa® =/

'HOro-OceTunckuii rocynapcTBeHHbli yHuBepcuter uM. A.A. Tubuiosa,
Pecnybnuxa FOxcnas Ocemus, 500200, [{xunsan, yn. B.B. Ilymuna, 0. 8
2Poccuiickuii yauBepcutet apyxk0s1 Hapoaos (PYIH),
Poccuiickaa @edepayus, Mockea, 117198, yn. Muxnyxo-Maxnas, 0. 6
PLivleva ml@pfur.ru

AnHoTanms. CTaTbs MOCBSIIEHA UCCIIEIOBAHHUIO ()EHOMEHA HAI[OHATIBHOTO CaMOOIIpe-
JEJIeHNs B IIJIaHE SBOJIIOIMHU U (PyHKIMOHHPOBAHHA C MOMEHTA €T0 BOSHIKHOBEHHMS JI0 HAIINX
JHEH. ABTOPHI CTaBAT CBOEH LENBIO OTMPENETUTH O0IINe XapaKTEePUCTHKY W IBOIIOIHIO 3TOTO
(eHOMEHA KaK B KOHIENTYalbHOM, TaK U B NPHUKIAJHOM BapHaHTe. B KOHTEKCTE IBOIMIOLUU
HAIlMOHAJIBHOIO CaMOONPEAEICHUS KaK TEOPETHYECKOTO0 KOHIIENTA U MOJIUTHKO-IPABOBOTO
MPUHINIA OBUIO BBIAEICHO M PACCMOTPEHO HECKOJBKO 3TamnoB. I1o MbIcau aBTOpPOB, Kax bl
3Tal 3BOJIOLUH AAHHOTO ()eHOMEHA HEU30EXKHO COMPOBOXKIAICS €ro KaueCTBEHHBIMU TPAHC-
(opmarsiMy, Kak B IOJTUTHYECKOM, TaK M B IPaBOBOM IutaHe. [lepBblif 3Tam (mepnos KoHIa
XVIII B. 1 no [1epBoit MUPOBOI BOWHEI), IO MHEHHIO aBTOPOB, XapaKTEPHU3YETCS 3aPOKIACHIEM
uzaeu 1 GopMUpPOBaHHEM COLHATBHO-IIOIUTUUECKOr0 KOHIENTA HAMOHAILHOTO CaMOOIIpeie-
JIeHWs, a B TIPHUKJIAJHOM aclekTe (PEHOMEH HAIMOHAIBHOTO CaMOOINpPEACHCHUS HAYMHACT
HAIOJTHATHCSA KOHKPETHBIM COAEPXKAaHHEM Ha 0a3e BCe pacHIMpSABIIEHCS MOIUTHIECKOH Mpak-
TUKU €ro npuMeHeHus. [nsg Broporo stana (nepuof IlepBoil MuUpoBoi BOMHEI U MOCIEN0BaB-
IIee 3a Heil OCIIEBOCHHOE IIEPEYCTPONHCTBO MHpPa) XapaKTepHO TO, YTO HAMOHAIBHOE CaMO-
oIpeJelIeHHe U3 COLUAIbHO-TIOJIMTHYECKOTO KOHLIENTa IPEBPATUIIOCH B MOTUTUYECKUH MPUH-
nun. Tpetuit 3Tana 3BOIIOLMY HAMOHAIBHOTO caMoolpeseneHus (mociae Bropoit Muposoit
BOMHBI) aBTOPBI CBSI3BIBAIOT C Pa3BUTHEM MEXKAYHAPOAHBIX OTHOIIEHHH U (pOpMHUpOBaHHEM
OunonsapHO cucTeMbl MHupa. HarmoHansHOE caMoOoINpeneneHne MPeBpPaTHIOCh B IPHHIAI
MO3UTUBHOTO MEXIYyHAaPOJHOIO MPaBa, KOTOPbII 3aKNajbIlBal OCHOBBI I OyayIied MOIUTH-
YEeCKOM HECTaOMIBHOCTH HOBBIX HE3aBHCHUMBIX TocynapcTB. HakoHel, mociemHuil mepuon
(magano 90-X IT. 10 HAIIKX JHEH) XapaKTepu3yeTcs IIOMCKOM U KPUCTAJUTH3AINeH HOBBIX ITO/I-
XOJ0B K IIPUHIUITY HAIIMOHAJILHOTO CaMOOINPEAEICHUA U IOABICHUEM HOBBIX TEOPUH, aBTOPEI
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KOTOPBIX IIBITAIOTCS C TOJIUTHKO-TIPABOBOM TOYKH 3pEHUS] 000CHOBATH IIPABOMEPHOCTH PACIIIH-
PUTENBHOIO TOJKOBaHMS JAHHOTO NPUHLMINA. AHATU3 MO3BOJMII 3aKIIOYUTh, YTO NPEACTaB-
JIEHHBIE B CTaThe KaYeCTBEHHBIC TpaHC(POPMAIIMU MPUHIIUIIA HAIIMOHAILHOTO CaMOOIIpeIee-
HUSI TaK W HE TIPUBETH K (JOPMHUPOBAHHIO (PeHOMEHA HAIIMOHAIHHOTO CAMOOIPEICICHIS KaK
LEJIOCTHOM, 3aBEepIIEHHON U 00ILIENPU3HAHHON MEXIYHApOAHO-IIPABOBOI HOPMBI.

KiroueBble cJ10Ba: HalMOHAJIBHOE CaMOOIIPEACICHUE, HAIUS, COIMANbHO-IONUTHYE-
CKHUil KOHIICTIT, TOTUTUIECKUI IPUHITHIL, TIPaBOBasi HOPMa, STHHYECKHE OOITHOCTH ¥ TPYIIIIEL,
BHYTpPEHHEE CaMOOIpeIeIeHr e, BHELITHEE CaMOOIPEAETICHHE, CELEeCCHS
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Abstract. Fundamentalism has been widely reckoned as one among many other watchful
social phenomena currently. There are two general approaches to it. The first is from those who
perceive fundamentalism as a movement of militant piety found almost in any religion, and
therefore fundamentalism cannot necessarily be identified with a violent movement. The
second is from those who categorize fundamentalism as a political movement with an objective
of worldly power, and therefore it is susceptible to turning into a violent movement. In
investigating the two views closely, I attempt to put forward a couple of hypothetical inquiries.
Is fundamentalism a common phenomenon and common feature found in almost any religion?
The answer is yes. Is fundamentalism identical to violent movement? The answer is no. Is
fundamentalism then impossibly and utterly unrelated to violent movements? The answer is no.
If fundamentalism is unidentical with violent movements but not a few fundamentalists can
also turn to be perpetrators of what is called religious violence or violence in the name of
religion, then what arguments can be set forth to ensure that fundamentalism cannot be
overlooked anymore as one among many other major social problems of our age? This article
aims to examine fundamentalism through epistemological and axiological criticism, and to
investigate that to a certain range fundamentalism is a form of religious cognitive and
behavioral bias, and both as a militant piety and as a political movement fundamentalism should
at best be approached from their interplayed relation.
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Introduction

Let me begin the discourse on religious fundamentalism with an intellectual
conviction of Bassam Tibi. He asserts that “fundamentalists are far more dangerous
as ideologues of power than as extremists who Kkill, cut throats, and throw bombs”
[1]. The aim of quoting Tibi’s words and placing them at the beginning of the article
is to postulate my hypothesis that fundamentalism inevitably must be placed as one
among many urgent social problems nowadays. The pivotal question that would be
necessary to address to Tibi is: “Why are fundamentalists far more dangerous than
extremists?” Before analyzing it further, I confidently surmise that it might be
redundant to re-describe here the history of fundamentalism, simply because it has
become a piece of common knowledge. I let the readers discover for themselves
how it initially emerged in the American Christian church in the late 19" — the
early 20" century.

I directly go to the four hypothetical questions propounded in the abstract with
the following postulate. Fundamentalism is indeed unidentical with violent
movements simply because each religion has its fundamentum (Latin,
fundamentum: primary principles or rules) for their faith, and because many
fundamentalists also promote peace. However, fundamentalism is also very likely
to trigger violent acts in the name of religion. Therefore, the main locus of this study
is to investigate and assess the two different standpoints. The former is from those
who consider fundamentalism as a movement of militant piety and, therefore, they
object to the presumption that fundamentalism is identical to violent movements.
The latter is from those who count fundamentalism as a political movement, and
hence perceive that fundamentalism likely turns into a violent movement only
because it is affected by the political interests in worldly power.

To make it more comprehensible, I call the type of fundamentalism from the
view of the former group religious-theological fundamentalism (RTF), and from
the latter — religious-political fundamentalism (RPF). The term “theological” for
RTF is to identify cognitive facets and their problems in fundamentalism. It is
related to how fundamentalists gain religious knowledge, ideas, dogmas, or
religious teachings for their religious faith. While the term ‘political’ for RPF is
used to identify behavioral issues of the fundamentalists, particularly their political
conduct and social behavior. Some scholars mostly consider the two types of
fundamentalism disconnected from each other simply to strengthen their views that
RTF would only turn into a violent movement if it is infiltrated by the political. Yet,
I argue that RTF and RPF are inextricable, and the two types of fundamentalism
should at best be viewed from their interplayed relation.
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The ambivalence of fundamentalism

Fundamentalism likely turns into a violent movement since the
fundamentalists are driven by political interests aimed at seizing worldly power —
and in achieving that goal they justify any means, including violent means — and
because fundamentalism inherently has religious cognitive and behavioral bias. I
am to present a couple of scholarly views relevant to this study expressed by James
Barr, Karen Armstrong, Bassam Tibi, Michael Barkun, Hal Markovitz, and also the
Indonesian scholar Ahmad Syafii Maarif. They generally affirm that
fundamentalism is unidentical with violent movements. But they also call to mind
that fundamentalism can turn into a violent movement and that fundamentalists are
also susceptible to becoming perpetrators of religious violence. I will not elaborate
in detail on each of these takes. But let me concisely outline the primary ideas of
some of those scholars to make my point clear enough to show the ambivalence of
fundamentalism.

Let us consider James Barr's view on fundamentalism. Barr does not explicitly
indicate that fundamentalism is wrong. In Escaping from Fundamentalism, he
cynically persuades the readers to escape fundamentalism. He states that the “book
does not seek to argue with fundamentalists and convince them they are mistaken,”
asserting that the “book offers help to those who have grown up in the world of
fundamentalism or have become committed to it but in the end come to feel that it
is a prison from which they must escape” [2]. Behind this courtly phrase, Barr
denotes the problems of fundamentalism, one of which is expressed in his
epistemological inquiry: Is the Bible theologically perfect? The Bible, for Barr,
contains “some books that were written at times different from those maintained in
traditional views, that they were the product of tradition cherished, fostered and
redefined by a large number of anonymous people, that they sometimes contain
elements that are legendary, and that there are discrepancies and errors here and
there in historical matter” [2. P. 110].

The viewpoint of Karen Armstrong is also noteworthy. She affirms that
fundamentalists mostly are not violent [3]. She considers the emergence of
fundamentalism as a reaction to secularism that separates religion from politics.
The separation of the two entities, in Armstrong’s opinion, seems to be natural to
western society, but not so for other cultures — their separation in cultures that
never experienced secularization has often had negative consequences. The scholar
uses Egypt as an example, following the case of Gamal Abdel Nasser, who evoked
reactions from fundamentalist groups, one of which was lkhwanul Muslimin
(Muslim Brotherhood: MB). In facing this group, the president’s administration
took repressive measures placing in torture prisons many of the Brotherhood’s
members, including Sayyed Qutb, MB’s chief ideologue.

Armstrong admits that “when fundamentalist groups feel under attack, they
become stronger, often retreat from the outside world, and creating a ‘world unto
itself’, with their education systems, publishing houses, etc.”; she concludes that
“being hostile to fundamentalist movements tends to have negative consequences”
[3]. In addition, she does not overlook its shocking manifestations. Armstrong states

SCIENCE, PHILOSOPHY, RELIGION 165



Jlemanmo E. Bectnuk PYJIH. Cepusi: @unocodus. 2023. T. 27. Ne 1. C. 163—174

that “fundamentalists have gunned down worshipers in a mosque, have killed
doctors and nurses who work in abortion clinics, have shot their presidents, and
have even toppled a powerful government. It is only a small minority of
fundamentalists who commit such acts of terror, but even the most peaceful and
law-abiding are perplexing, because they seem so adamantly opposed to many of
the most positive values of modern society. Fundamentalists have no time for
democracy, pluralism, religious toleration, peace-keeping, free speech, or the
separation of church and state” [4].

Another notable view comes from Bassam Tibi. He submits a presumption that
fundamentalism, particularly Islamic fundamentalism, has no relation to Islam as a
religion—Islamic fundamentalism is a political Islam, called Islamism. Tibi objects
to the equation of Islamism with Islam. Islam, according to the researcher, is a great
tolerant faith, while Islamism is a militant ideology of religious fundamentalism
[1. P. ix—=xiv]. Interestingly, though Tibi realizes that fundamentalism is merely a
political movement for worldly ends, he also reminds us of the horrific
manifestations of the ideology of the fundamentalists. A simple question that might
be necessary to be addressed to Tibi is: How can we ensure that fundamentalism is
purely a political movement for worldly ends without being driven by
transcendental ends?

I now come to the view of one of the prominent Indonesian Islamic
intellectuals, Ahmad Syafii Maarif. Though Maarif measures that Indonesian
(Islamic) fundamentalism is mostly driven by political aims, he also alerts his
readers that fundamentalist movements are also stirred up and motivated by
transcendental ends, which is to preserve religious dogmas they perceive to be
absolute truths. Though fundamentalist movements are mostly triggered by political
motives, Maarif argues, their religious dogmas and transcendental aims also play
important roles in shaping their movements. He refers to fundamentalist groups like
Majelis Mujahideen Indonesia (MMI), Front Pembela Islam (FP1), and Hizbut
Tahrir Indonesia (HTI) that strongly urge the implementation of the Sharia
(Islamic) law into the national constitution [5. P. 22].

Michael Barkun’s viewpoint is also notable for the cause. In Religious
Violence and the Myth of Fundamentalism, Barkun, in a different way, states
the equivocal premise that fundamentalism is only a myth. He does not
equate fundamentalism with a violent movement. He also admits that
although fundamentalists initially avoid violence, they can progressively turn to be
violent [6. P. 56].

I finally invite the readers to consider the point of view of Hal Markovitz.
Markovitz emphasizes that most fundamentalists are the promoters of peace. He
cites as an example the American fundamentalist movements like Mennonites,
Seventh-Day Adventists, the Amish, and Jehovah’s Witnesses who mostly stand as
defenders of peace. Most of the adherents of these sects refuse to volunteer in
US-led wars. Markovitz states that the “vast majority of religious fundamentalists
preach messages of peace; some church members, including Mennonites,
Seventh-Day Adventists, the Amish, and Jehovah’s Witnesses, refuse to serve in
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combat,” but he also adds that “fundamentalism can fuel violence and terrorism. ..
and fundamentalists can easily turn to be violent” [7. P. 55].

The six scholars’ standpoints ultimately lead us to enquire about what must be
done to counter fundamentalism. It would be appropriate to bring up this issue in
the discourse only because fundamentalism is evidently endangering societal life.
This is the main reason I, in this philosophical investigation, center my interest on
social issues. This article aims to analyze philosophically the cognitive bias in
fundamentalism and the behavioral bias of the fundamentalists.

Fundamentalism, I argue, would at best be studied not only as a movement of
militant piety but also as a political movement. We could not say that
fundamentalism is purely a religious movement or merely a political movement.
Both fundamentalism as a movement of militant piety and as a political movement
should be approached from their interplayed relation. The approach I use in
investigating it, is a psycho-political one. This type of approach integrates
psychological and political analysis.

From a psychological approach, fundamentalism is going to be investigated
through the following question: Why do the fundamentalists confidently and firmly
hold their sacred texts as the absolute truths that subordinate any other pieces of
knowledge and value systems? The focus point of this approach is on the centrality
of sacred texts for the fundamentalists [8]. Fundamentalism as a meaning system is
approached from intratextuality, in the sense that religious texts play a vital role in
shaping the religious cognition and behavior of the fundamentalists.
Fundamentalism from a psychological approach is studied by investigating the
significant role of religious texts for believers. It is stated that:

“...from a psychological perspective, we present fundamentalism as a
meaning system. We believe that the meaning system the fundamentalists
derive from their religious beliefs is what allows them to persevere in an
inhospitable culture: It creates a way for them to interpret the world, as well
as themselves in relation to the world. This meaning system encompasses all
of life and is strongly felt, for it deals with issues of eternal importance. It also
provides a framework for motivation, and in the process helps meet several
personal needs for meaning, such as purpose, value, efficacy, and self-worth.
Meaning, for fundamentalists, is found wholly within the pages of the sacred
text. Thus, we propose that the primary criterion for understanding
fundamentalism is its insistence that all of life be understood in relation to the
text” [8. P. 5].

Meanwhile, the core of a political approach is on the centrality of external
factors that transform fundamentalism into a political movement. From this
approach, fundamentalism is approached from extratextuality. External factors are
considered as the predominant causes for the rise of fundamentalism and determine
the social behavior of the fundamentalists.

Employing these two approaches, I indicate two problems in fundamentalism.
From the intratextual approach, 1 categorize fundamentalism as a religious
cognitive bias (henceforth: RCB). RCB is related to epistemological issues of
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fundamentalism in the form of misinterpreting, misapprehending, or mis-assessing
religious texts. I consider important three subject matters of fundamentalism as
RCB that are to be brought up here—literalism, absolutism, and authoritative
method. Meanwhile, from an extratextual approach, 1 categorize fundamentalism
as religious behavioral bias (henceforth: RBB). RBB is related to social misconduct
in the form of deviant behavior fundamentalists commit in the social sphere, such
as extremism, sectarianism, and intolerance.

I use a psycho-political approach to substantiate my epistemic ground in
examining fundamentalism, to which I attribute the intratextual approach to RTF
and the extratextual approach to RPF. Concisely, from the intratextual approach,
the investigation of the problem of fundamentalism as RCB is centered in RTF.
Whilst, from an extratextual approach, investigation of the problem of
fundamentalism as RBB is centered in RPF. But RTF and RPF would be
approached from their interplayed relation.

The intratextual approach addresses the religious cognition of the
fundamentalists with its key question of why they brace their sacred texts as
absolute truths that subordinate any other value system. Whilst the extratextual
approach deals with external factors that stir up fundamentalism in a political
movement. [ am going to explicate briefly two main criticisms of fundamentalism;
epistemological criticism toward RTF and its religious cognitive bias (religious
cognitive fallacies), and axiological criticism of RPF and its religious behavioral
bias (deviant socio-religious behaviors).

Before highlighting the two critiques, let me briefly present the major features
of fundamentalism. Barr points out three features of fundamentalism: (1) a very
strong emphasis on the inerrancy of the Bible, the absence from it of any sort of
error; (2) a strong hostility to modern theology and the methods, results, and
implications of a modern critical study of the Bible; (3) an assurance that those who
do not share their religious views are not really ‘true Christians’ at all [2. P. 1].
Whilst Thomas Schirrmacher shows four common characteristics of
fundamentalism: (1) absolutism (infallibility/inerrancy of scripture and religious
tradition); (2) exclusionism (the community of the chosen); (3) sharp boundaries
against outsiders; (4) authoritarian organizational structure [9. P. 27].

Epistemological criticism on RTF and its RCB

If fundamentalism is unidentical with a violent movement, but the perpetrators
of religious violence are partly carried out by fundamentalists, then the main locus
of this philosophical investigation must also be centered on religious cognitive
fallacies, some of which lie in the three interrelated problems such as literalism,
absolutism, and authoritative method. In the following part, I am going to highlight
a couple of problems from which fundamentalism to some extent is considered a
religious cognitive bias. Absolutism, literalism, and the authoritative method are
three interrelated cognitive problems of fundamentalism. Absolutism is related to
the epistemological issue, literalism to the methodology of exegesis, and
authoritative method to the model of approach to religious texts.
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Let me start with literalism and its authoritative method. Literalism is
criticized for its methodology that only applies historical-grammatical methods like
in Biblicism of the Christian fundamentalist and Quranism of the Islamic
fundamentalist. For the literalist fundamentalist, religious texts are counted as
God’s direct-given words and considered absolute truths that must be placed as
supreme standards for any other values, and therefore must be defended at all costs.
Methodologically, literalism has been criticized by the liberalist’s methodology that
construes religious sacred texts through the historical-critical method. Holy
scriptures, for the liberalists, should be construed within their historical context.

The main question here is why the fundamentalists strongly believe that their
sacred texts are considered absolute truths that must be defended at all costs. Let
me use the critique of Nancy Murphy regarding the split between liberal and
conservative theologians. “Foundationalism”, for Murphy, “is the theory of
knowledge, based on the metaphor of knowledge as a building, that requires all
beliefs to be justified by tracing them to a special category of beliefs that cannot be
called into question,” and according to her, “foundationalism has contributed to the
split between liberal and conservative theologies by forcing theologians to choose
Scripture or experience as the source of foundational class of beliefs” [10. P. 2].

The problem of literalism and its authoritative method in fundamentalism is
found in its foundationalism, through which the fundamentalists defend their sacred
texts at all costs only because they believe that God they regard as the source of all
truths ontologically exists. Thus, the sacred texts perceived as God’s given words
must be considered absolute truths that cannot be questioned. I use Wittgenstein’s
concept of God and Kierkegaard’s concept of faith as my critiques of religious
foundationalism and the ontological approach of the fundamentalists.

Let me begin my criticism of literalism with the Wittgensteinian concept of
God. 1 use Dewi Zephaniah Phillips’ commentary, which refers to Wittgenstein’s
philosophy of religion, about the foundation of religious faith as my critique against
fundamentalists. One of the main philosophical discourses of Wittgenstein’s
philosophy of religion is his concept of ‘the existence and the reality of God’. In
line with Wittgenstein, Phillips stresses that:

“What kind of philosophical and theological account does the concept of
divine reality call for?... Because the question of divine reality can be
construed as ‘Is God real or not?’ it has often been assumed that the dispute
between the believer and the unbeliever is over a matter of fact... 1 suggest
that more can be gained if one compares the question, ‘What kind of reality is
divine reality?’ not with the question, ‘Is this physical object real or not?’ but
with the different question, ‘What kind of reality is the reality of physical
objects?’ [11. P. 1—2].

I argue that fundamentalist literalism and their foundationalism and
ontological approach are untenable. God’s existence is not a matter of fact (either
God is real or unreal), but it is about ‘what kind of reality of divine reality is’. The
main problem is that in defending their literalism, the fundamentalists attempt to
base their religious epistemology on the ontological argument of the existence of
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God. Through this ontological argument—that God is real and factually exists and
directly communicates to humans—they presume that their sacred texts must be
regarded as unquestionable truths and must be defended at all costs. Unlike the
Wittgensteinian God, the God of the fundamentalists is a factual God that actively
controls human beings, and on this belief, they set their religious texts as supreme
and authoritative texts. For fundamentalists, sacred texts are not only considered as
guiding or inspirational but primarily as authoritative only because they believe
those texts are directly communicated by and descended from God.

Second, let us look at absolutism as one of the key attributes of religious
fundamentalism. What is religious absolutism and on what ground is it justified and
maintained? Religious absolutism in this field of study is a worldview that claims
there is only one objective cognition of reality derived only from religious sacred
texts. Let me begin my criticism of religious absolutism with Caputo’s objection to
fundamentalism. Caputo lambasts fundamentalists for not recognizing that all
religions are “woven from the cloth of contingency.” Religion and religious texts
should be kept open-ended and revisable [12. P. 295].

Following Caputo, I argue that one of the main problems of absolutism lies in
the ontological approach the fundamentalists take toward their sacred texts and
because I consider fundamentalism a form of religious cognitive bias. Why?
Absolutism is founded on the belief that God’s words written in sacred texts
originated from and directly communicated by God. Therefore, those texts must be
taken as inerrant, infallible, and supreme norms. Utilizing these principles of
infallibility, inerrancy, and supremacy, the fundamentalists regard their sacred texts
as authoritative ones to which any norms or value systems must refer. In these three
principles, there must be two main suppositions that have to be proven by the
fundamentalists; God’s existence is understood ontologically and God directly
communicates with humans.

In brief, we may say that to identify the cognitive bias in fundamentalism is to
find out the epistemological dilemmas of the ontological foundation the
fundamentalists use for their religious premises. Fundamentalism, from the
approach of foundationalism and ontologism, is ineluctably considered as cognitive
bias only because God’s existence cannot be proven ontologically and objectively.
By basing their claims of religious truths on an ontological foundation, the
fundamentalists unavoidably have to prove that God is an objective entity and that
God ontologically must exist.

To make clear what is meant by fundamentalism as a cognitive bias, I also use
Seren Kierkegaard’s philosophical arguments against objective reasoning in religious
belief [13]. First, the approximation argument with its main argument is that it is
impossible to base religious belief on historical knowledge. For Kierkegaard,
religious belief cannot be founded on objective reasoning of historical facts. Second,
the postponements argument. One who bases faith on objective historical inquiry,
according to Kierkegaard, will postpone religious commitments forever.

If faith is based upon historical documents to justify the truth of (Christian)
faith, Kierkegaard argues, we are de facto trapped in a proposition “forever
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prospective”, as we place our religious commitment forever in the future. Third, the
passion argument with its main premise is that faith is the highest passion in man,
driven by uncertainty. Religious faith, for Kierkegaard, requires objective
improbability. He states that “Anything that is almost probable, or probable, or
extremely and emphatically probable, is something (one) can almost know — but it
is impossible to believe” [13. P. 235]. It is the same as saying that religious faith is
not founded upon ‘objective probability’ but upon ‘objective improbability’.

Since the fundamentalists base their religious claims on an ontological base,
they have to encounter a couple of epistemological inquiries. They inescapably
must face at least four elementary inquiries. How does God communicate and
deliver His commands to humans? Is the communication either direct or indirect?
How does a person receive and recognize God’s commands? As commonly
believed in many religions that God’s commands are conveyed through dreams,
visions, and revelations, then to what extent those ways can be taken as methods to
prove God’s existence? These ontological queries weaken the position of
fundamentalists, and those elementary questions are hard to overcome for one main
reason that the existence of God cannot be grasped ontologically.

Axiological criticism on RPF and its RBB

In this part, [ am going to analyze fundamentalism following axiological
criticism. I center this analysis on the deviant social behaviors of fundamentalists.
Their religious cognition must also be measured by their social conduct as it is the
embodiment of what they have in mind, in their religious ideas and paradigms, some
of which are adjacent to extremism, terrorism, sectarianism, and religious
intolerance. Let me briefly examine one of those problems, that is fundamentalism
and its adjacency to extremism. Fundamentalists to a certain extent are ideologues
who play roles as fabricators of extremist thoughts.

I am going to show the nexus between fundamentalism and extremism, from
which I convince the readers that fundamentalism to a certain extent is a
manifestation of religious behavioral bias. Let me use the research of contemporary
scholars like Molly Amman and Reid Meloy. In Stochastic Terrorism: A Linguistic
and Psychological Analysis they reveal terrorist acts are dominantly driven by a
certain worldview that encourages the extremists to be terrorists. Stochastic
Terrorism (ST) is understood from its three fundamental features. First, ST is
closely related to incitement by demagogues to someone or a group of people who
are easily fooled and incited. That incitement usually tones an ideological
incitement built upon the sentiment of identity. It performs through demonizing
someone else or other groups to justify the violent acts of the evildoers. Second,
ST is a random act of violence by extremists, driven by political incitement. Third,
ST is a particular act of terrorism that cannot be predicted accurately but it can be
analyzed statistically. Shortly, it can be said that ST is an act of terrorism against
someone or a group of people through inciting the actors, and demonizing the
targeted groups [14].

SCIENCE, PHILOSOPHY, RELIGION 171



Jlemanmo E. Bectnuk PYJIH. Cepusi: @unocodus. 2023. T. 27. Ne 1. C. 163—174

Stochastic terrorism is “defined as the incitement of a violent act through
public demonization of a group or individual...by random extremists, triggered by
political demagoguery ... its pattern cannot be predicted precisely but can be
analysed statistically... In other words, a specific act against the demonized person
or group cannot be forecast, but the probability of an act occurring has increased
due to the rhetoric of a public figure” [14. P. 3]. In stochastic terrorism,
fundamentalists charismatic leaders play the role of demagogic ideologues. In their
role as political demagogues, fundamentalist leaders are standing as the fabricators
of extremist ideas. Their extremist political thoughts and agitations are
disseminated and transmitted to the public. The ultimate recipients can randomly
turn to be extremists, or their extremist thoughts support the existing extremist
groups. Let me take two examples from Indonesia.

First, let us consider the case of Ali Imron, a Bali bomber in 2002. His
confession about the role of instigators and extremist ideologues that drive him to
commit violence implicitly discloses the correlation between fundamentalism and
extremism. He confessed that he and the gang dare to be terrorists because they are
taught by their instigators that they are fighting the heretics, the perverted, and also
the modern systems incompatible with their belief. He also admitted that they are
taught to kill the outsiders they consider infidels'.

Second, is the case of Abu Bakar Ba’asyir. Abu Bakar Ba’asyir is a spiritual
leader of JI (Jamaah Islamiyah: Islamic Congregation). Although he denied his
connection to the group, he was widely regarded as JI’s spiritual leader [15. P. 4].
JI is an Indonesian extremist and militant group affiliated with the transnational
terrorist group al-Qaeda [16]. This Islamic charismatic cleric had been jailed after
being found guilty of his involvement in the JI terrorist network. He might
indirectly partake in the act of terrorism, but ideologically he plays a vital role in
disseminating extremist ideology to his followers. Ba’asyir is known for his
uncompromising refusal of any ideology and any governmental system outside the
Islamic one, including his objection to democracy which he regards as a misguided
system or the system of the infidels. Islam and its religious norms and values, for
Ba'asyir, must be the foundation of the state constitution. He strictly adheres to the
system of Hakimiyyah Allah (literally means: a divine order). His status as an
ideologue in JI charged him as the mastermind of a series of terrorist acts. The table
below is to make my point clear.

Content Creators: Content Amplifiers: Content Recipients:
Demagogic Political preaching, Fundamentalists-violent
fundamentalist leaders Media, etc. groups

'See TVNU (Televisi Nahdlatul Ulama: Nahdlatul Ulama Television in 2020) with the description: Ali Imron
is a person who has been involved in the Bali Bombings. He participates in the campaign of deradicalization
led by NU, in https://www.youtube.com/@tvnu_id.
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From the two cases, it might be challenging to disregard the fact that
fundamentalism to a certain extent is inseparable from extremism. Extremist acts
are the implementations of extremist ideas. Extremist fundamentalist leaders play
the role of ideologues that channel their adherents to extremism. Extremist
ideologies they hold are derived from their shallow interpretation of their religious
ideas, and they use them for granted for their political and transcendental ends. To
achieve their political and transcendental ends, the fundamentalists initially strive
to transform the paradigm of their adherents by inserting their exclusive ideology,
and at the same time demonizing any alien ideology they consider incompatible
with it. The next step is to set a strategy of a discrepancy, that they differentiate
themselves as the fighters of the pious ideology from the outsiders they regard as
the perverted groups. Their goal is not only to change the system but also to convert
other groups they deem to be perverted or infidel.
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Hokrop ¢unocodpckux Hayk Anapedt MuxaitmoBuu OpexoB MocienoBa-
TEJIbHO, CHCTEMHO U Ha MPOTSHKEHUU JIECATUIIETUS 3aHUMAETCsI pa3paboTKON MeTo-
JOJIOTUYECKUX TPOOIEM pa3BUTHSL COIMAIBHO-TYMaHHTapHOTo 3HaHUs [l1—4].
Penen3zupyemblit HaMu yueOHUK [5], 6€3yClIOBHO, SBISETCS pe3yabTaTOM €ro MHO-
rojieTHUX mryauid. O0 3ToM roBoput Bce: 00beM KHUTH (cBbie 43 (!) aBTOpcKux
MI€YaTHBIX JIMCTOB); MHOIOYPOBHEBAs CTPYKTypa TeKcTa (25 rias, 0XBaTbIBAIOIINX
165 maparpadoB); BEIBEpEHHBIN TUIAKTUUECKUI MaTeprai (KaKaas rjaBa OKaHYH-
BaeTCs BHIBOJIAMH, CITMCKOM KJIIOUEBBIX MOHITHI, BOIIPOCAMU JUIsl CAMOKOHTPOJIS,
TECTOBBIMU 3a/IaHMSMHU, TeMaMu pedepaToB, OUOIUOTpaPUUIECKUM CITHCKOM);
npopabOTaHHbIN OOIIMIA TI0CCApUil U CIIOBAPh MHOSI3BIYHBIX BBIPAKEHUH B Kade-
CTBE MPUIIOKEHHSI 3aKPBIBAIOIINX 0OBEMUCTHIN TPYI.

Y4eOHMK HamMcaH B CTWJIE JUajiora C 4YHUTaTeNleM, KOTOPBIA MoOyKaaer
MOCNEAHEer0 K JAMCKYCCUM M CHUCTEMHOMY, HAmNpsHKEHHOMY IOMCKY OTBETOB Ha
npeasiaraeMble aBTOpoM Bompockl. [Ipu sTtom Annapeit MuxaiinoBud He BHagaeT
B KpailHOCTH: OH He 00palaeTcs K MPOBOKALMOHHOMY Pa3rOBOPHOMY CHHTAKCHUCY,
HO ¥ HE 3JIOYNMOTpeOisieT aKaJeMHUYeCKU-MEHTOPCKUMH 000pOTaMHu, KOTOpHIE
MIPEIOoNIaratoT OJHY UCTUHY — aBTOPCKOE BUACHUE TPOOIIEMBI.

C conepxaTenbHON TOYKH 3pEeHUS] YUYEOHUK MpeTeHAyeT Ha (hyHIaMEeHTalb-
HBI OXBaT BCEro KOMILJIEKCA 3HAHWM, KOTOPBI COOTHOCHUTCS C METOAOJIOTHEH
COLIMAJIbHO-TYMaHUTAPHBIX HayK. [IepBbie TpH ri1aBbl MOCBSIIEHBI HCTOPUU Pa3BH-
THS yKa3aHHOW BbIle oOnact 3HaHus [5. C. 9—91]. B yeTBepToid, nsATOM M TIIE-
CTOHM TJIaBe paccMOTpPEHBI o0Imue Bompockl gmiocodpuu Hayku [5. C. 92—152].
Cenpmasi, BOCbMasi U JIEBSTAs TJIaBbl BCKPHIBAIOT HUCTOPUYECKYIO MPOOIEMATUKY
conabHO-rymManuTapuoro 3Hanus [5. C. 153—207]. ConuanbHbIM METO/AaM OT-
BEJICHBI TJIaBhI C JecATor no 4yeThipHaanaryto [5. C. 208—348]. Bomnpocs! coruo-
JIOTUYECKOTO WJIM HJIE0JIOTMYECKOTO aHajlu3a MoAHuMaroTcs B 15—17 rmaBax
[5. C. 349—407]. CriekTp ipo06sieM OT COBPEMEHHOT'O MEXAUCITUTUTMHAPHOTO CHH-
T€3a 10 COLUMAIbHON OHTOJIOTMM B paMKaX 3BOJIIOLIMM METOAOJIOIMH COLUAIbHO-
TyMaHUTapHbBIX HayK apTuKyaupoBaH B 18—20 rmasax [5. C. 408—492]. [1ox conu-
AJTBHYIO SIHCTEMOJIOTHIO aBTOP BBLACTHI OTAEIbHBINA 0ok riaB [5. C. 493—569].
3aBepmaroT y4eOHUK JBE TJIaBbl T'yMaHUTapHOU anmctemonoruu [5. C. 570—631].
IToMrMO 3asiBJIEHHBIX COLIMAIBHO-TYMAHUTApHBIX HayK, aBTOp oOpamaercs H
K mpo0jeMe COOTHOCMMOCTH Pa3HOOOpa3HbIX (POpM, BHIIOB U THIIOB COIHAILHO-
TYMaHHUTapHOTO 3HaHUS MeX 1y co0o0ii. llleneTHIbHO U TaTaHTIMBO OH OTCIANBAET
B JIOBOJIbHO aHAPXUYHOM OTE€YECTBEHHOM IPECTABIIEHUH O COI[MAIbHO-TYMaHUTap-
HOM 3HAaHMHM HAy4YyHOE 3HaHHE OT OBITOBOTO, PEIMTHO3HOTO, WAECOJIOTHYECKOTO
u T.a. [5. C. 97—102; 349—363]. IIpu 3TOM, OH HE CKOBBIBAeT ce0s1 0OpaIeHueM
K pa3BEJCHUI0 HAy4YHOI'O M HE HAYYHOI'O 3HaHUS B COLMAIbHO-TYMaHUTApHOU
chepe TOIBKO B pamMKax OTAENbHOro maparpada, a peryjaspHO BO3Bpallaercs
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K 3TOMY BOINPOCY Ha TEOPETHYECKOM, OOIIe METOJOJIOTMYECKOM WIIH CYTry0o
MIPHUKJIATHOM YPOBHSIX, KOT/Ia ITPOIUCHIBACT CIICIU(DUKY METOIO0JIOTHH B UCTOPHH,
HSKOHOMHUKE WJIHM TIPH OCBEIIEHUH BOIPOCOB, HAIPUMED, HICOTIOTUYECKOTO XapaK-
tepa [5. C. 375—376; 381—383].

Y4eOHUK TOTY4YHIICS, HECOMHEHHO, aBTOPCKHM. B HEM MHOT0o MHTEepecHeH-
IIMX HAXOJIOK U YHUKAIBHBIX CTHJIMCTHYCCKHUX MTOAX00B. Tak, HampuMep, OTHOM
U3 CaMbIX OPUTHHAIBHBIX YacTel yueOHHUKA C TOUKH 3PEHUS CTUIIMCTUKH U JUIaK-
THYCCKOM METOJOJIOTHU IOJX0JIa K W3JIOKEHUIO TEMBI BBICTYIAET IIecTast
rnaBa «CTpareruss HAy4YHOTO HCCIIEIOBAaHUS Kak OTpaciab (QuiIocopuu HayKu»
[5. C. 135—150]. ABTop mpejyraraet st pacKpbITUS TEMBI UCIIOJIb30BaTh BOCH-
HYIO TEPMUHOJIOTHIO: CTpaTerus U TakTuka. [IprueM He kak adopucTUUECKHE Tep-
MUHBI HE PEJIKHE B HAYIHOH TeMe, a UMEHHO, 4TO B (hopMaTe X Cyryoo HAyqIHOTO
conepkanus. J{ns atoro oH mpuBoaut nutatel u3 K. KiayseBuma u BUAHEHIINX
OTEUYECTBCHHBIX TCOPETHKOB BOCHHOTO MCKYCCTBa. B pesynbrare mccienoBaTelb
«pacmpaBIseT IJICUYU» U U3 TUXOTO KAOMHETHOTO CEPOro UeJI0BEeUYKa MpeBpaIiaeTcs
Ha CTpaHUIaX y4eOHHMKA B ITOJIKOBOJIIA, KOTOPBIA MTPOPHIBAET «(PPOHTHPY HEBEXKE-
CTBa U TaifHbI, OOpeTas B Harpaay pazHooOpa3Hble YPOBHHU UCTUHBI U TipaBabl. Ho
9yBCTBO MEpBI HE M3MEHseT aBTOPY. CTHIIb OCTaeTCs JOCTATOYHO aKaJIeMHYHBIM,
MOHSITHUSI HE BBIXOJAT M3 MOMYMHEHHS, a CTPOTO CIEIYIOT aBTOPCKON 3aTyMKe.
Wnoe neno, uro A.M. OpexoB HEHaBA3UYUBO U OYeHb 3(PPEKTHO NEMOHCTPUPYET
BBICIIIUHN KJIacC paOOTHI C MTOHITUSIMH U3 CMEKHBIX TUCIUILINH, IEPETIaBKY UX JUIS
CBOMX HY ]I M pE3IOMUPOBAHUE UTOTOB TaKOH PabOTHI TPOCTHIM, IPO3PAYHBIM SI3bI-
KOM. B nunaktudeckoM cMBICIE KpaifHe iepcreKThuBHas HapaboTka. M takux mo-
XOJIOB YUEOHHK IMPeACTaBIsAeT He Masio. Ho, KOHEYHO, HETb3s OBITH BO BCEM CIIe-
muanuctoM. WM s y3kux mpodeccuoHanoB OyQyT OYEBUAHBI OMpECIICHHBIC
HaTsOKKU. Tak, aBTop oOpalraercs K ABYM B3aMMOCBSI3aHHBIM (hOpMaM BOSHHOTO
UCKYCCTBA U MPOEIHUPYET UX HA HAYYHYIO JESATENBHOCTh: CTPATETHYECKHUA U TaK-
trdeckuit popsiBeI [5. C. 142]. OgHAaKO OH UCTOJIB3YET JIMIID 3aMafHy0 MOJETh
pa3JeNieHrs UCKYCCTBAa BOGHHOTO TIPOPHIBA HA JIBE COCTABJISIONINE U YITyCKaeT J10-
CTOWHCTBA OTEYSCTBCHHOM IIIKOJIBI (KOTOPYIO, KCTATH, YIIOMUHACT U Ha KJIACCUKOB
KOTOPBIX CChUIAETCs1) C(HOPMHUPOBABIIYIO MPOMEXKYTOUHBIM YPOBEHb MPOPHIBA:
orepaTUBHBIN MPopbIB. BripoueM, 3170 000pOTHAs CTOpPOHA KOJIOCCATBHOTO IO 00b-
€My MaTepualia, KOTOPBIM aBTOp B OJUHOUYKY 00paboTal v CBEJ B paMKaxX OJHOTO
W3JIaHUS.

Y4eOHUK XOPOIII He TOIBKO MIPOAYMaHHOM TEOPETUYECKOM YaCcThIO, HO U MTPaK-
THYCCKUMHU PEKOMEHIAIUSAMH, KOTOPBIE TTOMOTYT JTF0OOMY HAaYHHAOIIEMY COITH-
aIIbHOMY yueHOMY (TEPMHHOJIOTHS aBTOpa y4eOHHKA) B OBJIAICHUU CBOEH mpodec-
cueid. J[iga 3TOro, Hampumep, OTBEJEHA OTHEJbHAS CEeMHAIUATas IiaBa «ITHKA
couuanbHoro ydenoro» [5. C. 389—406]. Koropast B cBOWCTBEHHOW AHIpEIO
MuxaiiioBudy MaHepe CTPOTO OTCIIAUBACT MUYECKYI0 Cheyuduky COIHATIBHOTO
yueHoro skoHomucta [5. C. 398—400] ot cnenmduku nomutosnora [5. C. 400—401]
wiy, HarpuMmep, ropucta [5. C. 403—405]. XoTs 1 B 3TOM, KaK U B IIPEIbIAYIIEM
clly4ae, BHIHBI HENOCTATKH TiobanucTckoro moaxoxa Kk mpoOneme. [lo Bceit
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BUJUMOCTH, aBTOP HE OYEHb TOYHO [TOHUMAET IPAHULLY MEX]y HAYYHON ITUKOU U
HaY4YHBIM 3THKETOM, 4TO, HAIPUMEp, HE O3BOJISIET €MY BBIAEIUTDH PA3HULLY MEXKIY
KOJIEKCOM JKOHOMHCTA (TIPOGECCUOHATBHBINA ITHKET) U COOCTBEHHO dTUKOH yde-
Horo-3koHomucTa [5. C. 399]. Ho 5TH He1OCTAaTKM JIETKO pa3peliatoTcs B MOCIe1y-
IOLUX W3JIaHUSAX, KOTOPBIE, YUNUTHIBAs IJIOJOBUTOCTh U MOCJIEI0BATEIbHOCTD aAB-
TOpa, HECOMHEHHO, HaC eIle 0XKUIAIOT.

He Manelii nHTEpEC BBI3BIBAIOT U YaCTHBIC IVIaBbl. B JaHHOM cilydae IoJ 9TUM
TEPMUHOM 51 UMEIO B BUJY TIJIaBbl, MOCBSAIIEHHbIE IPOOIEMaM OTIEIBHO B3SITOIO
Merona. Jlns mpumepa npuBeny InaBy TpuHaauaryro: «lcropuueckuili meron
B COIMAIBHO-TYMaHHUTApHBIX Haykax» [S5. C. 297—316]. [TomuMo KJ1acCHUECKUX,
O0IIMX JaHHBIX, KOTOpble AHApel MuxailioBiy Kak Bceria 4eTKO U MPOCTO pe3io-
MHUpPYET B OTIeNbHbIE NMpoOIeMHO-cMbIcioBble Onoku [5. C. 297—311], rnasa
coZiepKUT U opuruHaiIbHbIN naparpag [5. C. 312—313]. OH nocBsIIeH CBEXEMY
1 HabuparouemMy o60poTy METOAY KIMOMETPUU — HCIOJB30BaHUS B HUCTOpUYE-
CKOH HayKe KOJIMYECTBEHHBIX U CTATUCTUYECKUX METOJOB JJIsl PELICHMS BaXKHEM-
IIMX UCCJIEOBATEeNbCKUX 3a]]a4, KOTOpPhIE HE PEllaeMbl HHBIM CIIOCOOOM. A erie
BEpHee, MOJyYeHUE BBIBOJIOB, KOTOPbIE MOXHO BepU(UIIMPOBATh ¢ MaTeMaTHye-
CKOM TOYHOCTBHIO. K coxaneHuto, aBTOp HE B IIOJIHOW Me€pe CyMeJl BBIIIMCATh
BO3MOXKHOCTH 3TOro mMerofa. K KpUTHYECKUM 3aMEUaHUsM TaKK€ OTHECEM, UTO
AM. OpexoB B 3TOM (Kak M B psijie MHBIX CIIy4aeB) ¢ HEOPEKHOCTbIO OTHECCS
K OTEYECTBEHHBIM HapaboTkam. Tak, Hampumep, OH YIyCTWJI CYyIIECTBOBAaHUE
B MI'V nenoit kapeapsl ucropuueckoi nudopmaruku [6], nznanue B Poccun aB-
TOpUTETHEHIINX XypHaNoB: «Vcropuueckas nHpopmaTika, « THGpopMamoHHbINH
OrosneTeHb accounauuu Mcropus u kommbrorepy. VrHopupoBanue HapaOOTOK
OTEYECTBEHHBIX IIKOJI [IOMEIIANI0 MY ONPEeIeUTh HauboJsiee MepCreKTUBHbIN BeK-
TOp UCHONIb30BaHus kimometpu. [Ipexne Bcero, peus uaer o0 uctopuorpaduye-
CKUX HMCCJIEIOBAHUAX 7], MO3BONAIONMX OECIIPUCTPACTHO U € OOJBILON HAYUHOM
LIEHHOCTBIO BBISBJIATh HAyUHbIE LIEHTPHI U JTUAUPYIOIINE HANpPaBICHUS B UCTOPH-
4eCKOM HayKe, KaK B LIEJIOM, TaK U B OTAEIbHBIX €€ oTBeTBIeHMIX [8]. Takoe He-
BHHUMaHHE MOMEIIAI0 MCCIEI0BATEN0 BOCTPeOOBaTh U COBPEMEHHYIO 3alaHYyIo
JUTEpaTypy MO KIMOMETPHH, KOTOPYIO, HAPUMED, PETYJISIPHO U CUCTEMHO 00Cy K-
JTAIOT CTIELUAINCTHI 110 HCTOpUYecKoi HHpopMaTHKe y Hac B cTpaHe [9]. B pe3yib-
TaTe HapylIeHus OajaHca MEXIy OT€YeCTBEHHBIMHU M 3alaJHbIMU HapaOOTKaMH,
MIPEKPACHO 3aJAyMaHHBIA Maparpad okaszajics coaep)KaTeabHO JOBOJIBHO ClIalbIM,
MaJI0 COOTBETCTBYIOIIMM OOIIEMY BBICOKOMY YPOBHIO y4eOHHMKa U UTHOPUPYIO-
UM OPUEHTHP CAMOI'0 aBTOpa Ha caMble CBEXXHE U HOBbIE Pa3pabOTKH B 3asBJICH-
HOU UM 0obJacTu.

OOpaileHne Kk 0T€4eCTBEHHBIM aBTOpPaM MOMOIII0 Obl AHApero MuxaiinoBudy
BBIITH U HAa UHTEPECHYIO TEMY APTHKYJIALUN COLMAIBHO-TYMAHUTAPHOIO 3HAHUS.
Tak, ckaxem, nmpopaboTka HEKOTOpHIX paboT A.A. 3uHoBbeBa [10] Ge3ycnoBHO
MOBBICHJIA U ITpHUJaJa Obl METOIOJIOTHYECKYIO CBEKECTh YUEOHUKY MOCPEICTBOM
BBEJICHUs Naparpada Win IJIaBbl 0]l YCIOBHBIM Ha3BaHHEM «SI3bIK HCCIIEIOBAHUS
COIIMANIBHBIX 0OBEKTOBY, HJEH KOTOPOTO €CTh YK€ B YUeOHUKE, HO B PACCESTHHOM
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U HE CrpyNIupoBaHHOM Buze. Ho, ¢ 1pyroi cTOpoHBI, MAaCCUPOBAHHOE BBEJICHHE
MHOCTPAHHOW M TPEXAE BCEro AaHIVIOA3BIYHOM JMUTEPATYPbl MOXKET M JOJHKHO
MUANEKTHYECKH PacCMaTpUBaThCS M KaK CHUJIbHAs CTOpoHa y4yeOHuKa. AHapei
MuxailJlIoBU4 — M3BECTHBIA MNEPEBOAUYUK M TOIYISPU3ATOP 3aIMAJHBIX COLMANb-
HBIX TEOpUN MaJION3BECTHBIX Y HAC B CTPAaHE, U B 3TOM CMBICIIE €r0 YYeOHUK BbI-
TIIAIUT KpaliHe BBIMUTPBHIINIHO Ha (DOHE MHBIX OTEUECTBEHHBIX aHAJIOTOB, TOTAJIHHO
UTHOPHUPYIOUIMX IE€pPEOBbIE 3alajHble HCCenoBaHUs mnocienHux 5—10 mer.
B sToM cMmbicnie, moxkanyi, Hanbosee HachIleHa aHIJI0-BapHaHTaMU COLUAIbHBIX
Meronosoruid rnasa 22 «CouumanbHas 3MUCTEMOJIOTHS: MPOTPaMMBbl, KOHIENTHI,
npobneme» [5. C. 517—534].

[TonBoas uroru, cieqyer 3akiOYUThb, YTO C BBIXOJAOM YueOHHMKA AHIpes
MuxaiinoBuua uHbIE y4eOHbIe U3aHUs, MOCBSIICHHbIE (punocodhun U METOI0IIO-
TMU COLMAIBHO-TYMAaHUTApHBIX HAayK — ycrapenu. [lepen Hamu KadyeCcTBEHHO
HOBBIN 00pa3zel, 0e3ycl0BHO, 3HAYUTENbHAS IJIaHKA, KOTOPYIO CIEAyeT AOCTUYb
u npeonosietb. Ho B MoMeHT HammcaHus penieH3uil yueOHuk A.M. OpexoBa He
MMEET PaBHBIX HU TI0 00BEMY, HH IO CTPYKTYpPE, HU MO AUIAKTUYECKOM 3 heKTHB-
HOCTH, HHM II0 COBPEMEHHOCTH HCIIOJIb3YEMBIX NaHHBIX. Sl HE CIy4allHO B 3TOM
CMBICJIE OITyCTHUJI IOHATHE «UCTOpUs». McToprueckuii 0110k — camasi MpOUTphIII-
Has U cnabas cTopoHa y4yeOHMKa, KaK B CMBICJIE UCTOPUU PA3BUTHUS COIHAIIBHO-
TYMAHHUTAPHOIO 3HAHUSA, TaK U B CMBICJE TJIaBbl MOCBSALIEHHOW HCTOPUYECKOMY
metony. MneanoB He ObiBaeT. U 3auactyto ciabasi CTOpoHa SIBISIETCS 00OPOTHBIM
PE3yNbTaTOM CHIIBHOM CTOPOHBI. OHAKO T0POTY OCHIIUT UAYIIUH. Sl yOexx1eH, 4To
nocjenyroue u31aHusl yyeOHUKa MpPeoloIeloT Hen30exkHble «OOJNEe3HH POCTa»
U IIOJApAT HaM HOBOE IPEICTABIEHUE O TOPU30HTE COLMAIBHO-I'YMAHUTAPHOIO
3HAHUS HCIIOJTHEHHOTO, KAK BCETNa, Y PEUEH3HPYEMOT0 aBTOpa B KaYECTBEHHOM
dbopMaTe JOCTOMHOrO M MEPCIEKTUBHOTO YHUBEPCUTETCKOTO yueOHUKa, MpaBia,
yKe JUIsl BTOPOM YE€TBEPTH ABAALUATh IIEPBOTO BEKA.
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