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Abstract. The philosophical works of F. Rosenzweig have particular meaning for both
academic and existential inquiries and interests, as he deeply re-observes the religious life of
Judaism and Christianity through the reflection of human existence. Fear of death, observation
of Plato’s understanding of Eros, overcoming of atheism of Goethe in the experience of faith —
these key motives form a challenging discourse of Rosenzweig’s theological and philosophical
thought, which invites reader into a truly charming spiritual journey. The article provides an
intriguing introduction to the issue of RUDN Journal of Philosophy, which is dedicated to F.
Rosenzweig and provides a scope to various aspects of the philosophy of one of the most
prominent German-Jewish thinkers of the twentieth century, including topics such as criticism
and reception of German idealism and existentialism, «new thinking» as a philosophical
system, philosophical interpretation of biblical texts, Kabbalah and mysticism.
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The First Impression of Rosenzweig’s Writings

The encounter with Franz Rosenzweig’s philosophy is a revealing of the field
of modern Jewish theology. His writings invite the reader to rethink the meaning of
traditional terminology of religion, like scripture, revelation, and redemption. His
famous book, Star of Redemption, is demanding to renew religious life — by giving
a new meaning to the religious calendar, the high holidays, the circle of Sabbaths
by weekly Torah portions, and rereading of various prayer blessings.

© Ben Pazi H., 2022
This work is licensed under a Creative Commons Attribution 4.0 International License
AT https://creativecommons.org/licenses/by-nc/4.0/legalcode
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The encounter with Franz Rosenzweig’s philosophy is an extensive meeting
with existential philosophical thought. His introduction to “The Star of
Redemption” touches on the primary elements of existence and the most significant
foundations of human life [1]. Rosenzweig writes about the individual: death, the
fear of death, and the desire to live. He writes about the deep meaning of relations:
the meaning of love, the dialogue between people, the family meals, communal
belonging, and the experiences of the individual within society and the state.
Rosenzweig’s philosophy is an initiation for a new dialogue about life itself. Or we
may say that it is a conversation that requires us to get back to life itself and to give
real meaning to life itself.

These two descriptions of Rosenzweig’s philosophy require an explanation.
We, the readers, are invited by Rosenzweig to a double journey, religious and
personal. Rosenzweig’s writing processes concepts that are taken from the religious
terminology, and specifically from the religious discourse of Judaism and
Christianity. Yet, his ideas and his phenomenology are dedicated to human
experiences and daily events. Formally, the title of the book is dedicated to the idea
of “redemption”, and the central concepts that structure the book are “creation”
“revelation” and “redemption”. The lexicon of this work suggests new
interpretations of the expressions like “miracle”, “God”, “kingdom of heaven”, and
“prayer”. A close reading and deep understanding of the book may reveal another
lexicon, that is dedicated to the experiential, existential lexicon.

Perhaps this is exactly the secret of Rosenzweig’s “charm”, the ability to re-
observe the religious life through the reflection of human existence. His thinking
allows a person to observe religious ceremonies and religious writings as one who
thinks about his own life. It is not an alienated discourse, but, on the contrary, it is
a close and challenging discourse. The charm of Rosenzweig’s writing is found in
the way the reader believes in Rosenzweig’s philosophical writing because he
believes in the life experiences that form it.

From Death to Life — From Fear to Love

The opening paragraph of the book, “From death, from the fear of death, all
knowledge of the all begins” [1. P. 3] — resonates within the reader’s mind with a
unique way of reading, as if he is reading and looking at foundational experiences
of life. Rosenzweig describes the deep meaning of the dear of death, as an event
that attacked the individual and his will to continue to live: “Let man creep like a
worm into the folds of the naked earth before the fast-approaching volleys of a blind
death from which there is no appeal; let him sense there, forcibly, inexorably, what
he otherwise never senses: that his I would be but an It if it died; let him therefore
cry his very I out, with every cry that is still in his throat against Him — from whom
there is no appeal, from whom such unthinkable annihilation threatens” [1. P. 3].

“Love is strong as death”, Rosenzweig quotes a verse from Song of Songs and
described the similarity between the experience of love and the experience of the
fear of death. For Rosenzweig, the deep meaning of love is an event of revelation.
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As the beloved is attacked by the love of the other, man is surprised and attacked
by the revelation of God. The attack of love is an event that is beyond oneself, in a
way that the person responds to it, even though it comes to him from the outside.
Personal and private life experiences of being in love with the other, or being loved
by the other, resonate with the reader. In these words, I would like to argue that the
great journeys to which Rosenzweig invites us, the worldwide explanations, and the
descriptions of the great religions, hide the deepest story of the book — the intimate
core of the entire book.

Rosenzweig opens his short book, “Understanding the Sick and the Healthy”
[2], with two prefaces — one addressed to the experts, and the other addressed to
the readers. The literary sophistication is visible. This mode of writing that asked
the expert not to read the book is, of course, an invitation to read it, with a warning:
do not philosophize the philosophy. Please read the book carefully, and know that
I have prepared myself in advance to disregard all the professional criticism that
you will send against the book, and towards me. And, as it is well known.
Rosenzweig also chooses to end his book, knowing that the expert reader did not
walk away from the book but was tempted to look at it. This double opening seeks
to create a clear connection between the professional world and life itself.
Rosenzweig creates the conscious connection between life itself and philosophy. It
is possible that beyond that, the new role he seeks to assign to philosophy is a
healing process of life.

To examine this claim, it is useful to look again at the frame story of the entire
book: from Death to Life. I would like to look at this framework anew, with a fresh
look, as if this is the first time we meet this framework. This renewed reading
becomes Rosenzweig’s personal invitation to re-experience the fundamentals of
human existence: the fear of death that attacks man, the surprise of the love that
comes to us from our partner, the desire to hear someone call our first name in the
crowd, the hope for tomorrow, To the desire to exist with a sense of certainty, and
the passion for life. This renewed reading is Rosenzweig’s call to focus on
existential experiences, to events that can happen and to remember that it is
unnecessary that they happened.

The words in which Rosenzweig describes the anxiety of death, which attacks
man, are like a description of an actual event, an experience of fear that comes to a
man at a certain moment. It is as if Rosenzweig pushes the reader interested in
philosophy to leave his comfort point as a learner, as a reader of texts, as a
conversationalist about death in the history of religions and philosophy, and to be
attentive to the difficult experience of the terror that falls on man, in the face of
death. That is: not death itself is the subject of the discussion, but the living person
who meets his fear of death. The words with which Rosenzweig opens the second
part, about the love that attacks man, seek to be an actual description, a description
of an experience, one that forces the reader to ask himself whether he knows or
understands Rosenzweig’s words.
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The Model of Plato: A Philosophical Invitation back to Life

Young Rosenzweig wrote in his diary, “Ich glaube an [TAdtwv [Plato]” —
“I believe in Plato” [3. S. 37]. And I may add that this is not just the young
Rosenzweig, but the philosopher Rosenzweig as well. Plato’s presence in “The Star
of Redemption” is greater than one might think by relying solely on the references
found in the index. My focus is on Plato’s Symposium and the discussion therein
of love and Eros. Rosenzweig’s attitude towards love and Eros as a revelatory event
was shaped specifically concerning how Eros is discussed in Plato’s Symposium.

The process put forward in the Symposium moves from a previous tragedy to
a shared discourse on love, leading to the love of wisdom — i.e., philosophy — and
from there back to concrete life. The move proposed by the “Star” is from the tragic
hero who confronts death, to the revelation of love, and thenceforth to fellowship
and the shared meal. The place occupied by “wisdom” in the Symposium is taken
by “truth” in the Star, but both leave the door wide open, at the end of the day (or
the end of the night), back into life.

One of the important characteristics of the discussion of Eros in both works is
that it is couched not in philosophical language but specifically in the language of
literature and artistic tools. It should therefore not be surprising that part of
Rosenzweig’s discussion of the significance of Eros should occur within the context
of another discussion, that regarding art and aesthetics. To be more precise, does
art have the power to take a man out of himself and to open him towards the
“beyond?” The initial answer given by Rosenzweig, that found in Part I of “the
Star”, is based on the element of Creation and is therefore negative: art is
mythological, it is based upon itself and emerges from itself. “The mythical element
founded the realm of the beautiful” [1. P. 80].

However, Rosenzweig admits (regarding Kierkegaard) that art has the power
to prepare man for the religious stage, a stage established by openness towards love
and religious revelation. The significance of this stage lies in the transition from
Revelation to Redemption — by including or addressing fellowship as the common
meal, or “the banquet” as it is called in the Symposium, or perhaps the Passover
Seder in Jewish tradition. It ought to be noted that these transitions are not captured
in words or literal contents but through their being on the order of “an event, an
experience in the real world. Perhaps, for Rosenzweig at the time of writing the
Star, the same question was important both for him personally and for the
philosophical discussion” [4. P. 108]. Therefore, his suffering raises the question of
both the status of suffering in the world of art and its meaning in the world of the
symposium (or the banquet). The responses to those questions would entail
attribution of the tragic dimension to Christianity and revelation to Judaism. If one
may indeed suggest such a reading of the Star, one might say that the Star, like the
Symposium, is none other than a book of “transition (or journey) into life”
employing philosophy. Love experienced in life is stronger than any love that may
be described by artistic modes or philosophical language. It thus becomes clear that
the love experienced by man seeks to be shaped anew. Love’s goal is accomplished
through the instruments of art, which allow one to listen to his inner, eternal
element, embodying the going forth to the Divine.
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The Role of the Personal within the Philosophy of Love

The Symposium is presented as a philosophical dialogue about love, but this
dialogue cannot evade the fact that personal experience is a substantive part of the
philosophical and the abstract. As a result, we cannot separate personal factors —
the direct, loving contact among the members of the group, the personal relationship
between Socrates and Diotima, and, of course, the intimate, loving relationship
between Socrates and Alcibiades — from their philosophical referents.

We can thus see the chain of connections extending from the personal story to
the public arena, to the Divine and possibly abstract significance, pulling us toward
admitting that addressing the Divine does not entail addressing the abstract. This is
perhaps the most important secret embodied in the Symposium — that which is
assumed to be abstract is not abstract. Love always transcends itself to enter life.
Art does not have the power to encompass love, while love is fashioned by art to
go beyond it.

Rosenzweig begins his treatment of love and Eros as early as the first book,
stemming from his discussion of the concept of Creation. The anchor of that
discussion is his attitude towards death and man’s fear of death, whose stamp is on
all of life. This is just like Plato’s description, in the name of Socrates, of the desire
to give birth (or sire) as man’s attempt to overcome his limited nature — and the
fact of his death. Rosenzweig describes it through the development of the creative
person’s self, which makes creativity and art possible. The philosophy of love
begins from the personal, the individual grappling with his mortality, and as a tragic
hero standing before death and saying “I”, or “Here I am”.

Beyond the Zenith of Atheism

In 1914, Franz Rosenzweig published an essay titled “Atheistic Ideology”
(See [5]) which examines the philosophical role of atheism in the development of
theology. In this text, Rosenzweig scrutinizes the meaning of the new Protestant
theology based on Christ’s personality and highlights the atheistic implications of
this theology, in the sense of man creating God in his image. He then considers the
significance of these ideas for Judaism and Jewish thought.

In one of his letters dating from 1917 he explains that in its original version,
this essay contained a fundamental statement regarding the relationship between
pure philosophy and “revelation,” a phenomenon that is met with a distinct sense
of “reluctance” on the part of man. The deep meaning of revelation can be realized
only after the achievement of the atheistic position of pure philosophy, which
encompasses no element of revelation. In this context, Rosenzweig refers to two
figures who posed a challenge for him in writing about revelation: Hegel and
Goethe: “namely, the absolute self-consciousness of each, Hegel’s as that of the last
philosopher, of the last pagan brain, and Goethe’s as that of [...] the first Christian,
as Christ wanted him, thus of the first ‘man straightforwardly’ — ‘the great pagan’
and the decided non-Christian...” (“Urzelle” to the Star of Redemption, 1917)
[5. P. 50]. What comes as somewhat unexpected in Rosenzweig’s account is its
depiction of the essay’s major role in laying the foundation for his book “The Star
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of Redemption”. According to Rosenzweig, the essay was the “Urzelle” (“primal
cell”) in which the book took form. And so it came to pass, in a manner that may
appear somewhat ironic to the reader, that the essence of atheism was defined as
the foundation of revelation and, possibly, of faith itself.

It was Margarete Susman that characterizes Rosenzweig’s project as theology
that has “gone beyond the zenith of atheism”. She articulates that the atheism
addressed by Rosenzweig’s book is the atheism of Goethe and that the redemption
that lies beyond this atheism becomes clear and gains voice only in light of the
words of Mephistopheles in Goethe’s Faust.

How Rosenzweig moves from the logical scientific order to the world of
revelation and words handed down by God — as movement from “creation” to
“revelation,” from “death” to “life,” or, from a linguistic perspective, from the
rational perspective from which a person experiences reality, which involves
classification and interpretation, to the experience of revelation, which speaks in
the language of the present. Revelational language is the language of unmediated
relations between God and human beings and between individuals, or, to use
Buber's terminology, between the world of “I—It” and the dialogical relationship
of a revelation: “I—Thou.”

In his close reading of the chapters of Creation in the biblical book of Genesis,
Rosenzweig teaches that Genesis 1 describes the story of creation in terms of
practical reality by using only the third person, “He,” to refer to God: God
commanded and nature obeyed. But, in the second story of Creation presented in
Genesis 2 and 3, God makes a personal appeal to Adam: “Let us make Adam.” In
the second story, the relationship between God and humanity is extremely personal,
and the man it involves is unique and individual. In this context, “Adam” is not
representative of humanity in its entirety but a specific person, and for Rosenzweig,
the most important issue is the name itself, or, to be more precise, the ability to
name. For Rosenzweig, using a person’s name means revelation; it is to recognize
this person as a unique human being and to reveal him as a specific individual. In
Rosenzweig’s eyes, naming God comes in response to believing: “The name is not
sound and smoke but word and fire. It is a matter of invoking the Name, it is this
that must be confessed: I believe It.” ["Denn Name ist nicht... Schall und Rauch,
sondern Wort und Feuer. Den Namen gilt es zu nennen und zu bekennen.”]
[6. P.202; 7. P. 239]. According to Susman [8], these two sentences are the key to
understanding “The Star of Redemption™ as a whole.

It is here that Rosenzweig, in the core statement of “The Star of Redemption”,
addresses Goethe’s Faust. Above all else, the question is one of name and naming;
the most important element of Rosenzweig’s debate with Goethe’s Faust is about
proper names and Faust’s denial of the meaning of the name of God. Although the
story of Dr. Faust can be read as the inverse of the story of Job, there is also some
parallel between the two: that both figures are compelled to choose between Satan
and God. The deep and perhaps unanticipated meaning of Satan lies not in his
identity as a demon but in his emergence from nature — the reality — in itself, and
that a person’s willingness to stand by faith is, therefore, a choice against nature

490 PEJIUTMIO3HA I ®UJIOCODUA ®PAHIIA PO3EHIIBEUT A



Ben Pazi H. RUDN Journal of Philosophy. 2022;26(3):485—492

and reality (the world of ‘creation’ in the first book of the Star). As already noted,
Rosenzweig recognizes that the Satan of Job is aware of suffering’s meaning as a
testimony to revelation.

Conclusion: An Invitation

So what is the secret of Rosenzweig’s charm? Is that the transition between the
philosophical and the most personal? Is it the new dialogue that he creates with
Plato, Hegel, and Goethe? Or maybe, it is the search for meaning in a world that is
losing meaning?

To study Rosenzweig’s philosophy is an encounter with philosophy and
theology as the most personal story. Rosenzweig’s philosophical writing touches
its readers, and its researchers, in deep places, because it forces us to re-experience
fear and hope, risk and love.

Following the unique movement of Franz Rosenzweig, is to move away from
the most intimate experiences towards the broad worldly perspective and historical
view, and go back towards the private and the intimate. This dynamic view gives a
comprehensive view of the culture and the religions, the divine revelation, and the
religious rituals. But at the end of this journey, we learn that all this journey was
directed towards the subject, his individuality, and his real life. The theology of the
“Star of Redemption” is like a curtain that covers the most personal and so private
observation of the entire book.

And here I would like to point out a broader phenomenon, which concerns not
only the writing of Franz Rosenzweig as a man and as a philosopher. After reading
a lot of the research on Rosenzweig’s philosophy, I realized that there is a unique
character in the study of and the writing about Rosenzweig. The researchers, their
mode of writing, expose something unique about Rosenzweig: his philosophical
charm. The researchers who are captivated by this charm are busy with a systematic
study of his writings, but at the same time, seek to have a dialogue with him.
Numerous times you may pause your reading and can be surprised by the closeness
and intimacy that they feel in front of Rosenzweig’s complicated and complex texts.
Reading “The Star of Redemption” becomes a personal journey, a spiritual journey,
a journey of identity. Of course, Rosenzweig invites readers to explore his thinking
and teachings, but he also invites them on a personal and spiritual journey. And
they willingly accepted his invitation.

As Rosenzweig told us at the end of his book: “Where do the gate doors open
to? To life”.
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sRomanthema“ und ,Lebensthema“

Die Lektiire von Ricarda Huchs ,Luthers Glaube* ('1916) im Januar
1917 muss fiir Rosenzweig einschligig gewesen sein [1]. ,,Das ist ja ein kolossales

Buch*!, schreibt er an die Eltern; ,,ich bin ganz weg davon®, heifit es zwei Wochen
spiater an Rudolf Ehrenberg [2. Band I/1, S. 340]. ,,Philosophie in fiihlbarer

! Die Schriften Rosenzweigs werden zitiert nach [2], hier [1. Band I/1, S. 336].
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Romanform* sei das (ebd.), und nur an diese Form konne er ,,nach 1831, nach
Hegel also ,,(bzw. nach Schellings Todesjahr)“, glauben. In Romanform, genauer:
in Briefen an einen imaginierten Freund habe Huch ein ,,Lebensthema“ entfaltet.
Entsprechend habe auch seine eigene ,,Begegnung mit Rosenstock 1913 auf dem
Boden des ,Romanthemas‘* stattgefunden, mit Blick auf die unterschiedlich
anverwandelte Geschichte der Philosophie und Theologie also — gemeint ist das
viel zitierte ,,Leipziger Nachtgespriach® iiber das Verhéltnis von Christen- und
Judentum — , wihrend der ,,Briefwechsel 1916 iiber das ,Lebensthema‘* ging
[2. Band I/1, S. 352], wie man als Christ oder als Jude sein Leben fiihren kann.

Huchs Buch ist vielleicht gerade deswegen ,,als fiir die Lutherforschung vor
1920 ebenso bedeutsam gehalten [worden] wie die gleichzeitigen Luther-Aufsitze
von Karl Holl“? weil es einer zeitgeistkonformen Aktualisierung von dessen
Grundgedanken bedurfte, um die sog. Luther-Renaissance einzuleiten.®> Dass hier
ein ,Lebensthema (,Natur und Geist® weil Weib und Mann)“ mit dem
,Romanthema (Luzifer und der Handelnde)* [2. Band I/1, S. 352]* verkniipft
wurde, hat Huch eine Spur gelegt, der folgend man in der Nachkriegszeit Luthers
Anthropologie neu entdecken konnte — als eine solche, in der die immer
dominanter gewordene Frage nach der Existenz des Menschen schon eine Rolle
spielt. Doch wie zeitgeistkonform Huchs durchgehend pantheistisches
Deutungsmuster auch gewesen sein mag: Rosenzweig erblickt darin ein Problem,
das er anderen — seiner Mutter etwa — nicht zumuten will, kime doch aus Huchs
,,Luther ohne ein Wissen um den ethischen Monotheismus der Bibel ,nur ein
Heidentum mit obligaten Bibelspriichen heraus[.]* [2. Band I/1, S. 352].

Wenn dieses Buch nun aber trotzdem ,,von unserer Sache* [2. S. 341] handelt,
wie es im Brief an R. Ehrenberg heiit, dann konnte gemeint sein, dass es die
Einsicht, auf der der ,Stern“ als ,System der Philosophie* beruht, schon
vorweggenommen hat: nicht mehr gibt die Philosophie dem Philosophen die Form
vor, in der er zu denken hat — so wird im ,,Stern der Erlosung* die Hegelsche
exemplarisch beschrieben — , sondern der Philosoph ist zur ,Form seiner
Philosophie* geworden [2. Band I/1, S. 485];® das hat Rosenzweig exemplarisch an
Schopenhauer, Kierkegaard und Nietzsche gezeigt. Ein gutes halbes Jahr spéter
wird er — wieder in einem Brief an R. Ehrenberg — die Grundlinien des
Zusammenhangs von Gedanken skizzieren, die dann der ,,Stern* entfaltet; zu Recht
nennt man diesen Brief auch dessen ,,Urzelle*’.

Anders gesagt: ,,Wenn das ,Ganze‘ nicht mehr /nhalt des Systems ist, dann
muss es eben Form des Systems sein; oder anders gesagt: die Ganzheit des Systems

2 [3. S. 440] mit Bezug auf H. Bornkamm.

3 Vgl. H. Assel [4].

4 Das Deutungsschema ,,Weib und Mann* zieht sich in Huchs Buch durch, ebenso wie das des Luzifer
als Gott entgegengesetztes, personifiziertes Prinzip, das eine eigene ,,Wiirde* habe [1. S. 41].

5 Der ,,Stern der Erlésung* findet sich in GS II [5]. Das dreigeteilte Werk wird im Text mit
HStern I—III zitiert.

¢ [Brief an R. Ehrenberg v. 1.12.1917] mit Bezug auf V.v. Weizsickers Systembegriff.

7 [Brief an R. Ehrenberg v. 18.11.1917].
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ist nicht mehr objektiv, sondern subjektiv [2. Band /1, S. 485] — eben wie in
einem Roman. M.a.W. habe Huch den ,,ganzen* Luther in der Form ihrer eigenen
pantheistischen Weltsicht zur Darstellung gebracht [2. Band I/1, S. 341].
Rosenzweig hat im ,,Stern* an die Stelle dieses Deutungsmusters seine (Schelling
folgende) Philosophie der Offenbarung gesetzt — als das ,,Romanthema* der
biblischen Narrationen, mit Bezug auf die er sein ,,Lebensthema® eines religiosen
Existentialismus aus den Quellen des Judentums finden und ausfiihren wird.

Dass Huchs Buch ,,mit dem geschichtlichen Luther ...wenig zu tun haben*
mag® [2. Band I/1, S. 352], ja schéirfer noch an Hans Ehrenberg, den theologischen
und philosophischen Lehrer, dass er ,,an ihren [Huchs] Luther ... gar nicht [glaube],
obwohl ich ihr die Fehler nicht nachweisen konnte; ihr historisches Stilisieren ist
Retuschieren einer Fotografie statt Zeichnen eines Umrisses*” [2. Band I/1, S. 388],
hat Rosenzweig nicht davon abgehalten, es zu loben — und der Autorin im April
1924 den ,,Stern* zukommen zu lassen. Der ,,Dank ..., den ich Ihnen schulde*, mag
sich eben auf die Entdeckung des Zusammenhangs von ,,Romanthema” und
,Lebensthema* beziehen, den Rosenzweig seinerseits in seinem Hauptwerk zur
Darstellung bringen wird — nur dass er nicht mehr wie Huch ,,den Juden seit dem
Jahr Null die Rolle des schwarzen Mannes in der Weltgeschichte spielen® ldsst'”
[7. S. 957], sondern von seiner Entdeckung des Judentums als Wurzel,
Gespréchspartner und Korrektiv des Christentums Rechenschaft gibt: auch und
gerade des protestantischen, das sich auf Luther bezieht.

Im Folgenden suche ich zu zeigen, dass sich Rosenzweig schon im ,,Stern®,
vor allem dann aber anldsslich der Neuiibersetzung der Hebrdischen Bibel
seinerseits mit Luther auseinandergesetzt hat — und nun auch mit Blick auf dessen
eigenes Schrifttum (anhand der ,,Clemen-Ausgabe® [2. Band 1, S. 341]). Dass ihm
hierbei Huchs Buch immer noch wegweisend geblieben ist, ldsst sich an deren
Intention ablesen, ,,in unserer Zeit ... festzustellen, was wir uns eigentlich bei
Luthers Worten denken konnen und sollen.” [1. S. 10]. Luther habe die ,,Idee* vom

8 [Brief an R. Ehrenberg v. 23.2.1917].

% [Brief an H. Ehrenberg v. 12.4.1917]. Spiter wird er schreiben: ,,Vom Buch der Huch [Der Sinn
der Heiligen Schrift, Leipzig 1919] bin ich ganz angetan, viel bedingungsloser als vom Luther.
Luther tat sie doch im Grunde keine Gerechtigkeit an, aber der Bibel wird sie vollkommen gerecht*
[7.S. 629] (Brief an R. Ehrenberg v. 14.5.1919).

10 [Brief an R. Huch v. April 2024]. Rosenzweig mag an das gedacht haben, was Huch im 7. Brief
iber die Juden geschrieben hat, sie seien ,,das Volk der Dekadenz ,kat exochen‘®, sie miissten ,,an
Christus glauben, ihr Schicksal ist es, in der Zerstreuung zu leben, in anderen Volkern aufzugehen.*
Es sei ein Irrtum, ,,aus einer grolen Vergangenheit auf eine grole Zukunft [zu] schlieBen®, wie
schon Luther sagte: Gott sei ,,bei den Juden gewesen; aber hin ist hin, sie haben nun nichts.”
[1. S. 66]. Vgl. aber auch den fiir einen heutigen Leser seiner Volkstiimelei wegen schwer
ertraglichen 17. Brief, in dem Huch ihren imaginierten Gesprachspartner — ihr alter ego? — einen
»geborenen Antisemiten® [1. S. 182] nennt und das Fazit zieht, ,,im Grunde gibt es jetzt keine Juden
mehr...: was an ihnen lebendig war, ist in anderen Volkern aufgegangen® [1. S. 189]. Es scheint, als
antworte Rosenzweig eben darauf, wenn er schreibt: Der Jude sei ,seit dem Jahr Null...
welthistorisch unsichtbar geworden, also gewiss von auen gesehen ,schwarz*; aber von innen sieht
es anders aus...“ [7. S. 957].
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Menschen, seinen Moglichkeiten und seiner Begrenztheit, seinem Scheitern gehabt,
aber vielfach hitten ihm noch die ,,.Begriffe” gefehlt, die die ,,alten, geldufigen
Symbole* einem gegenwértigen Bewusstsein in ihrem Sinn hétten plausibel
machen konnen (alle Zitate: S. 10). Diese Herausforderung wird Rosenzweig
aufnehmen, indem er zentrale Themen Luthers im Medium seiner
Auseinandersetzung mit dem Deutschen Idealismus bearbeitet, um ihnen einen
neuen, dialogischen Sinn im Kontext des christlich-jiidischen Gesprichs zu
verleihen. Zunidchst aber soll dem Verstindnis Luthers auf dem Hintergrund
heutiger Forschung die Aufmerksamkeit gelten.

Luthers neuer Glaube: eine Skizze

Seine Neuorientierung im religiosen Selbstverstindnis beruhte auf einer
Entdeckung individueller Subjektivitit, die im Sinn der Metaethik des ,,Stern* nicht
in den allgemeinen Strukturen dieser Welt aufgeht (und fiir den Reformator auch in
den durch die damalige Kirche vorgegebenen Lebensnormen und -formen nicht):
d.i. eines der Themen, die Rosenzweig aufnehmen und mit denen er sich im ,,Stern*
auseinandersetzen wird.!' Aufgrund des nicht verrechenbaren Kerns im Menschen,
den er ,,Selbst* nennt, vermag das Ich iiberhaupt erst laut zu werden, indem es ,,ich
aber* sagt. Eben in diesem Sinne wird im Offenbarungskapitel der beriihmte Satz
zitiert, den Luther am 18.4.1521 vor dem Reichstag zu Worms ausgesprochen
haben soll: ,,Hier stehe ich, ich kann nicht anders. Gott helfe mir. Amen* [5. S. 193]
(,,Stern 11*). Die Reformation in Deutschland hob an mit diesem Lautwerden des
unvertretbaren Gewissens, und stellte auf diese Weise die ,universelle
Allgemeinheit der Kirche* in Frage [8. S. 436] (Der Jude in der christlichen Kultur
(1917)). Rosenzweig ist aber Dialektiker genug, um es nicht bei dieser ersten
Bezugnahme zu belassen. In der Einleitung zu ,,Stern III* heif3t es dann, nun mit
einem kritischen Akzent: Das ,,Hier-stehe-ich* bezeichne Luthers Standpunkt, der
zwar darauf beruhe, dass die Seele von Gott erweckt sei, aber doch eine
, Vereinzeltheit” bedeute [5. S. 298] (,,Stern 11, Einleitung).

Moglich wurde Luthers Entdeckung individueller Subjektivitit durch ein
Neuverstehen von Gottes rechtfertigender Gnade und Barmherzigkeit allein aus
dem Glauben (sola fide). Mit der schon angesprochenen Gewissenserfahrung ist
sein Glaubensbegriff aufs engste verkniipft: die Kehrseite dessen, dass dieser durch
,»Werke* nicht hervorzubringende Glaube sich gegen die ,,Heilswerke der Kirche*
richtete [8. S. 436], ist eben das neue religidse Selbstverstindnis. In diesem Sinne
hat Karl Holl den auf Luther sich berufenden Protestantismus insgesamt als eine
,Gewissensreligion bestimmt [9].

Der Glaube, auf den allein es nun ankommen soll, hat aber eine subjektive und
eine objektive Seite: als fides qua creditur ist er das Vertrauen, in dem der Mensch

' Auch das in der ,,Metaethik* prominent zitierte Heraklit-Wort, ,,sein Ethos. .. [sei] dem Menschen
Daimon® ([5. S. 77] vgl. [1. S. 31]) und die Unterscheidung, ,,das Wesen des Ich ... [sei] unendliches
Wollen, das Wesen Gottes [aber] ...unendliches Kénnen [1. S. 60], finden sich schon bei Huch.

496 PEJIUTMIO3HA I ®UJIOCODUA ®PAHIIA PO3EHIIBEUT A



Dober H.M. RUDN Journal of Philosophy. 2022;26(3):493—508

sein ihm von Gott verliehenes Leben fiihrt, ohne dass eine ,, Werkgerechtigkeit* ihm
hier helfen konnte, als fides quae creditur hilt er die Gegenstédnde des Glaubens fiir
wahr, wie sie im Credo zusammengefasst sind. Zu diesen Gegenstdnden gehort vor
allem der Glaube an Christus als den geistigen bzw. geistlichen Orientierungspunkt
der Versohnung des Menschen mit Gott im christlichen Verstiandnis: solus Christus,
und d.h. ausschlieBlich mit Blick auf ihn als die ,,personifizierte Idee des guten
Prinzips® [10. S. 63]. soll der Glaube seine objektive Orientierung halten. Wir
werden sehen, dass und wie sich Rosenzweig auf diese beiden Seiten des
Glaubensbegriffs beziehen wird.

Zu verkniipfen war dieser Glaube als ,seelisch gedankliches Prinzip*
[8. S. 436] des Protestantismus mit der weiteren Einsicht, dass der Mensch sola
gratia mit Gott versdhnt wird. So hat Luther im religiésen Verhéltnis erfahren, dass
erst die Umkehr aus eigener, erkannter Siinde und die Versohnung mit Gott den
Menschen eigentlich zum Individuum macht. Es ist diese (von Hermann Cohen im
Spatwerk mit den Propheten erschlossene) Erfahrung, mit der Luther in seiner
friithen Psalmen-Vorlesung rang, zu einer Zeit, als er ,,noch im Kloster [lebte] und
... von der klosterlichen Situation gepragt™ war [11. S. 73]. Hier stellte er die Frage
,wie kriege ich einen gnéddigen Gott?* Und hier war fiir Luther ,,die Anerkennung
der eigenen Siindhaftigkeit ... [noch] mit der [zwanghaft empfundenen Forderung
des] Gerechtwerdens verbunden, nicht als Voraussetzung... sondern als
unabldsbare Begleiterscheinung® [11. S. 78]'"2.

Sein neuer Glaube sucht seine Vergewisserung nun aber durch die Auslegung
der Schrift (sola scriptura). Luther entwickelte eine Hermeneutik des Schriftsinns,
die sich von dem iiberlieferten Modell auf charakteristische Weise unterscheidet
[12.S.55—58].

Der historische Wortsinn wurde auf den prophetischen bezogen, der auf
Christus zulduft, doch dieser blieb konstitutiv an den ,,Literalsinn“ gebunden, der
unter der Leitung der traditionellen Lehre vom ,,vierfachen Schriftsinn® ,,meist
abgewertet” worden war [11. S. 73].

Durch die Bindung an die Ursprache als Zeugnis der Geschichte blieb ,,der
Glaube [bei Luther] ...historisch verankert® [5. S. 108] (,,Stern II*, Einleitung).

So vollzog sich die Entwicklung von Luthers Theologie im Medium der
Schriftauslegung, bis sich umgekehrt seine theologische Leitorientierung immer
umfassender auf sein Schriftverstindnis auswirkte. Im Licht der im Evangelium
kondensierten Christusidee hiefl Texte nach der Schrift zu verstehen, die Spannung
von Gesetz (als Wirklichkeit des Lebens) und Evangelium (als befreiendes Wort
aus den Zwéangen der Wirklichkeit) so zu interpretieren, dass sich die Frohbotschaft
als das oberste Prinzip der Auslegung durchsetzt."

12 Darin, dass die Versdhnung des Menschen mit Gott den Kern der Religion ausmacht, stimmt
Cohen mit Luther tiiberein.

13 Auf den Spuren des Paulus und Luthers ist der Gesetzesbegriff im Sinne von Tora, Nomos und
Jus dreifach zu differenzieren. Vgl. [13. S. 11—44].
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Auf diesem Weg ist im protestantischen Glauben ,,der Begriff Christi zum
Wechselbegriffe ... fiir ,das Wort Gottes“ geworden [8. S. 437]. Im
Zusammenhang der Lehre von der dreifachen Gestalt des Gotteswortes [12. S. 47f]
gewinnt das gepredigte Wort neben Christus und der Schrift eine so starke Position,
dass es nun die Last des Prinzips der ,Subjektivitit mit allen ihren
Zweideutigkeiten® [8. S. 436] tragen muss: jede Predigt realisiert nun das ,hier
stehe ich®, auch wenn sie nicht mehr vor dem Reichstag in Worms, sondern Sonntag
fiir Sonntag in Wittenberg gehalten wird. Ein Bild Lukas Cranachs ldsst sich als
Darstellung und Reflexionsmedium dieser elementaren reformatorischen
Konstellation rezipieren. Auf der Predella des Wittenberger Altars ist in der Mitte
der gekreuzigte Christus zu sehen. Auf ihn verweist von der rechten Seite, auf der
Kanzel mit der aufgeschlagenen Bibel stehend, der predigende Luther. Und auf der
linken Seite rezipiert die Gemeinde das neue Verstdndnis des Glaubens, der nun an
das solus Christus gebunden ist.

SchlieBlich — und d.i. fiir Rosenzweigs Anverwandlung Luther’scher ,,Ideen
(s.0.) relevant — wirkte sich der auf Cranachs Bild repridsentierte Zusammenhang
auch auf die Verhéltnisbestimmung von Glaube und Vernunft aus. Es kam Luther
darauf an, dass der ganze in der Zeit lebende Mensch, bestehend aus Seele und Leib,
sich ,,vor Gott“ befindet, coram Deo, womit er in vollem Bewusstsein der
entsprechenden hebridischen Wendung ,,vor dem Angesicht* mitdachte [11. S. 75].
Dem Zeugnis der Bibel folgend wird der Mensch in diesem Gegeniiber von Gott
angesprochen, ,,durch die Anrede Gottes in Gesetz und Evangelium® aber wird
Luther zufolge ,,das Wesen des Menschen* konstituiert [14. S. 359]. Nimmt man
dies ernst, so reicht es nicht hin, den Menschen als animal rationale zu bestimmen,
das natiirlicherweise schon mitbrichte, was erst durch die Gottesbeziehung
entstehen kann.

Demgegeniiber fiihrt die Erfahrung, sich ,,vor Gott“ zu befinden und von
seinem Wort angesprochen zu werden, zu einem ,,neuen Modell der Vernunft®, wie
Luther es ,,auf den Plan gefiihrt* hat [14. S. 360]. Es ist eine aufgrund ihrer Bindung
an die Sprache auf Kommunikation angewiesene Rationalitét: Sprachvernunft, die
das Sprechen und Héoren nicht als ,,Konzession an die Mangelhaftigkeit unsrer ...
Verstdndigungsmittel“ begreift [15. S. 387] sondern als konstitutiv fiir die
Verniinftigkeit der Vernunft selber. Schon fiir Luther heif3it ,,Vernunft denken ...
die Sprache, das Gespriach denken®, um es mit Hamann zu sagen [17. S. 32].

Rosenzweigs ,neues Denken” als Deutungsrahmen
fir die Theologie Luthers

In die Perspektive Rosenzweigs gestellt zeigt sich Luther nun (erstens) als
Form seiner Theologie. Schon er hatte seine Theologie als ein ,,Netz von Denk- und
Glaubenserfahrungen® konzipiert [18. S. 8], das auf seinem subjektiven Standpunkt
beruht. Entsprechend kann man bei ithm eine Standpunkt-Theologie finden, in der
Person, Denken und Werk untrennbar verbunden sind.
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Die Situiertheit des Menschen in der Welt, in der er lebt, gehort aber (zweitens)
zu den Voraussetzungen eines Sprachdenkens, das — von Rosenzweig
systematisch entfaltet — sich in seinen grundlegenden Momenten schon bei Luther
nachweisen ldsst. Als ,,Sprach-Denker* dachte, schrieb und sprach er — rhetorisch
brillant — meist fiir jemanden, d.h. er libersetzte im Sinne Rosenzweigs, fiir den
das ,,Dolmetschen® immer auch ein Uber-setzen zum andern hin ist."* Ein kurzer
Blick auf die Gattungen, in denen dieser Reformator sich zu Wort meldete, gentigt:
Predigten, Sendbriefe, Tischreden und freilich nicht zuletzt die Bibeliibersetzung,
kurz: gelegentliche, auf bestimmte Situationen bezogene AuBerungen bestimmen
das Bild, das die Ausgaben von Luthers Schriften bieten. Die enorme Wirkung
dieses Mannes beruhte aber auch darauf, dass er stets den Erschiitterungen der
lebensweltlichen Vertrautheiten, wie wir heute sagen wiirden — und daran war
auch schon seine Zeit nicht arm — , mit seinem rhetorischen Vermdgen zu
begegnen verstand.

Drittens ist ein Denken, das sich wirkliches Sprechen und Horen voraussetzt,
weder durch die scholastische Aristotelesinterpretation zu begriinden, mit der
Luther sich kritisch auseinandersetzt,'> noch mit den Philosophien des Deutschen
Idealismus, denen Rosenzweig den Fehdehandschuh hinwirft. Klammert man diese
historische Differenz ein, so lieBe sich sagen: Luthers (im Ubrigen leicht zu
verfehlende) Vernunftkritik gewinnt mit Hilfe der Unterscheidungen Rosenzweigs
an eigener Statur, wie man andererseits in Luther einen Vorlaufer der Kritik der
,Philosophie des All“ zu Beginn des ,,Stern* sehen kann. Schon fiir Luther galt,
dass ,,der theologische Inhalt ... eine neue Sprache, ein neues Denken® braucht,
weil die ,,neue Sprache des Glaubens sich ,,von der ratio des alten Menschen®
unterscheidet [17. S. 57]. So macht auch die von Rosenzweig dargestellte
,, Kommunikation Gottes mit dem Menschen® deutlich, wie die ,,Gemeinschaft
Gott, Mensch und Welt urspriinglich neu bestimmt werden* kann. Denn weder ,,die
Dinge noch erst recht der Mensch hat seine Wahrheit in sich oder durch sich,
sondern allein als Momente dieser Kommunikation® [17. S. 28].

Dass Rosenzweig (viertens) Luthers Konzeption der Sprachvernunft in ihrer
theologischen Pointe durchaus verstanden hat, ldsst sich an einem Brief an H.
Ehrenberg vom 26.9.1910 zeigen: ,,Gottes ,naturas contueri‘ [Naturen betrachten]
iiberlie Luther der Spekulation, ,beneficia eius cognoscere® [seine Wohltaten
erkennen] nahm er fiir sich in Anspruch* [2. S. 111]. Fiir Luther wie fiir Rosenzweig
geht es um eine Verschiebung der Antwort auf die Frage nach der Gotteserkenntnis
von der spekulativen, theoretischen Ebene auf die existentielle einer
Lebensorientierung im Grundvertrauen auf Gott. So kann man das erste (Gottes
,haturas contueri‘) auf den Gottesbegriffs beziehen, wie Rosenzweig ihn in ,,Stern

4 Rosenzweig hat dafiir die Metapher des ,Briickenschlags verwendet ([15. S. 386] =
[16.S. 139—161, 150] [Das neue Denken]). Vgl.: [19. S. 141].

15 In der Einleitung zu ,,Stern 11 nimmt Rosenzweig auf Luthers Kampf,,gegen ,Aristoteles‘* Bezug
[5. S. 108]. Dessen Kritik richtet sich vor allem darauf, ,,dass die Vernunft des Menschen ... den
Glauben des Evangeliums verfilscht hat.“ [17. S. 27].
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I bestimmt, ohne dass sich dieser ,,metaphysische* Gott schon seinerseits dem
Menschen zugewandt, ihn aus sich heraus und zur Verantwortung gerufen hitte.

Das zweite (,beneficia eius cognoscere‘) findet sich dann im
Offenbarungskapitel von ,Stern II* durchgefiihrt: es kommt auf die
Gottesbeziehung an, die dem biblischen Narrativ zufolge dadurch eréffnet wird,
dass Gott den in sich verschlossenen Menschen wohlwollend unterbricht. Im Dialog
mit Gott entsteht das menschliche Ich als ein ,,Jautgewordenes Nein“ [5. S. 193] auf
neue Weise im Du: es findet zur Bejahung seiner selbst vermittels des Anderen. Es
lernt sich als geliebte Seele zu verstehen. Diese zwischenmenschliche Erfahrung
wird von Rosenzweig nun aber metaphorisch auf das Verhéltnis von Gott und
Mensch iibertragen. Indem er den Offenbarungsdialog im Zentrum des ,,Stern*
zugleich als ein Sprechen der Liebe und als Auslegung der Sprache der Liebe im
,Hohen Lied* zur Darstellung bringt, gibt er seine Antwort auf Luthers Frage nach
dem ,,gnddigen Gott™.

Es kommt darauf an, Gottes Wohltaten zu erkennen: diese Grundeinsicht
Luthers lésst sich (fiinftens) spezifizieren mit Blick auf die Frage, wie der Mensch
es lernen kann, mit der ,,Siinde* zu leben, die er auch dann nicht loswird, wenn er
die Erfahrung der Rechtfertigung gemacht hat (um mit Luther zu sprechen), oder
die, geliebt zu sein (um mit Rosenzweigs Offenbarungskapitel zu sprechen). In
diesem zentralen Text seines Hauptwerks integriert er auch die Lehre simul iustus
et peccator.'® Fiir Luther ist die Siinde wesentlich dadurch bestimmt, dass der
Mensch in sich selbst verschlossen ist, stumm bleibt, selbstbezogen und einsam
(incurvatus in seipso). In diesem Zustand kann er die eigene Siindhaftigkeit nicht
erkennen. Das wird moglich erst durch die Erfahrung, als Siinder vor Gott
gerechtfertigt zu sein. Folgt man der systematischen Entwicklung des Gedankens
von Rosenzweig, so wird in Analogie zu diesem Grundvorgang in der Beziehung
zwischen Gott und Mensch auch das metaethische Selbst aus ,,Stern I erst durch
die Unterbrechung ,,von aulen* durch das Wort des Andern, sei es Gottes, sei es
des anderen Menschen, zur sprechenden Seele. Wie ,,Stern 11 es beschreibt, wird
das moglich durch eine innere Umkehr des metaethischen Selbst. Erst im Riickblick
erscheint dessen Stummheit, Verschlossenheit und Selbstbezogenheit als ein
stindhafter Zustand, den erst der Liebesdialog der Offenbarung als solchen sichtbar
und erkennbar macht.

Wie die ihm zeitgendssische protestantische Theologie etwa Ritschls oder
Herrmanns geht Rosenzweig davon aus, dass der Mensch auch nach der Erfahrung
der Offenbarung Siinder bleibt, weil er — auch als sprechende Seele — sein Selbst
nicht loswird, sich nun aber gerade so von Gott geliebt weil. Diesen Sinn des
dialektischen Deutungsmusters simul iustus et peccator integriert er in seine
Beschreibung des Liebesdialogs [1. S. 23], ohne hierbei allerdings von
,Rechtfertigung® zu sprechen — die Terminologie der Siindenvergebung und
Versohnung entspricht vielmehr dem Wortgebrauch aus Cohens Spétwerk.

16 Vgl. dazu: Daniel Herskowitz, Franz Rosenzweig’s account of Revelation in light of its Protestant
Background, erscheint 2023 in: Harvard Theological Review.
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Zugleich aber korrigiert er die — noch durch augustinische Weichenstellungen
geprigte — Anthropologie Luthers um ein kleines. Das Problem, dass ,,wir...
siindigen [miissen], solange wir hier sind“ [1. S. 12], wird von Rosenzweig
aufgehoben dadurch, dass er den Offenbarungsdialog als Ursprung und Anfang
einer Gottesbezichung fasst, die sich auf die gesamte Lebensfiihrung dessen
auswirkt, der eben nicht nur die Worte Jesajas sich gesagt sein ldsst Fiirchte dich
nicht, denn ich habe dich erlost (Jes 43, 1), sondern auch das in die Verantwortung
rufende Wort Wie er dich liebt, so liebe du [5. S. 228]. In der Geschichte der
Beziehung zwischen Gott und Mensch, in der Juden und Christen vor Gott
,Arbeiter am gleichen Werk* sind [5. S. 462], ist die ,,Erbsiinde* [1. S. 15] nicht
mehr der schicksalhafte Schuldzusammenhang des Lebendigen, an den der Mensch
gebunden bleibt,!” sondern dieses mythische Gestern ist die Vergangenheit, in der
die Seele noch ohne Liebe war [5. S. 200]. Entsprechend ist der Wille nicht mehr
,ein Lasttier, das der Satan reitet* [22. S. 98], sondern frei geworden zur Liebestat,
die Rosenzweig von der bloBen Zwecktat unterscheidet [vgl. 5. S. 240]. Das
entspricht der Freiheit der Christenmenschen, die sich als ,,eben noch zu Herren
aller Dinge Freigesprochene gleich wieder als jedermanns Knecht* wissen...
[5.S. 381].

Diese Freiheit kommt sechstens mit der subjektiven Seite von Luthers
Glaubensverstindnis iberein, der fides qua creditur, die Rosenzweig sich
durchweg anverwandelt hat. Das ist besonders schon ganz am Ende seines
Hauptwerkes zu sehen, wo er mit Bezug auf eine Stelle im Propheten Micha [6; 8]
schreibt: ,,Einfiltig wandeln mit deinem Gott — nichts weniger wird da gefordert
als ein ganz gegenwartiges Vertrauen. Aber Vertrauen ist ein gro3es Wort. Es ist
der Same, daraus Glaube, Hoffnung und Liebe wachsen, und die Frucht, die aus
ithnen reift. Es ist das Allereinfachste und grade darum das Schwerste. Es wagt jeden
Augenblick zur Wahrheit Wahrlich zu sagen. Einfiltig wandeln mit deinem
Gott — die Worte stehen tiber dem Tor*“, das vom Buch ,,ins Leben® fiihrt
[5. S. 472]. Dem ,Romanthema“ des Buches und dem ,Lebensthema® der
Alltagspraxis (s.0.) gemeinsam ist aber die Frage, wie ein um verantwortliche
Lebensfiihrung bemiihter Mensch sich in der Gewissheit halten (bzw. wie er in ihr
erhalten werden) kann, dass nicht alles umsonst ist, sondern dass es gut wird. Mit
dem ,,Vertrauen® gibt Rosenzweig am Ende des ,,Stern® seine eigene Antwort.

Doch damit hat er sich nur die subjektive Seite des Luther’schen
Glaubensverstidndnisses anverwandelt. Die objektive hat er fiir das Christentum
zwar respektiert, musste sie aber nicht fiir sich selbst libernehmen. Dass er die
andere, christliche Uberzeugung anerkannt hat, tritt in einem Brief an Margrit
Rosenstock vom 16.3.1918 prdgnant hervor, wo er in der christologischen
Zuspitzung von Luthers Theologie ein Analogon zum jiidischen Monotheismus
erblickt: ,,Dem jlidischen ,einzig‘ entspricht das ,Christus allein®, das ,sola fide‘ der

17 Cohen zufolge sind Erbsiinde und Freiheit unvereinbar [20. S. 287]. Es sei ,,das Grundiibel des
Mythos ..., dass die Siinde Erbsiinde sei* [21. S. 176] (Die Lyrik der Psalmen).
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Reformation. Um dessentwillen ist das Christentum ,Monotheismus‘“ [23. S. 61].'8
Diese christologische Zuspitzung betrifft die fides quae creditur: die Gegensténde
des christlichen Glaubens, wie sie durch Luthers vierfachen Einsatz des
,Exklusivpartikels“ solus benannt werden (s.0.).! Die problematische Dominanz
dieser objektiven Seite des Glaubensverstiandnisses wird aber zu den Hauptmotiven
fiir die Buber-Rosenzweigsche Bibeliibersetzung zu rechnen sein: mit ihr sollte dem
,,Gesprich der Menschheit“ eine neue Wendung gegeben werden?’.

Ein siebter Gesichtspunkt hdngt damit zusammen. Rosenzweig hat ein
Problem darin erblickt, dass Luther die Rolle der Philosophie als ,,Schutzmacht*
fiir ,,seinen Glauben... energisch ablehnte; denn eine solche Schutzmacht ist fiir ihn
die ,Obrigkeit‘; sie nahm zum Wort und seinen Verkiindern die gleiche Stellung
ein wie die scholastische Philosophie zur sichtbaren Kirche.“ [5. S. 119] Diese
Bindung an die Obrigkeit wird zum ,,Schicksal des Protestantismus zu rechnen
sein wie die neu entdeckte Subjektivitit [8. S. 436], die in der Vereinzelung des
eigenen Standpunktes enden kann. Wie ist nun die ,,Briicke zwischen. .. taubblinder
Selbsthaftigkeit und der lichten Klarheit unendlicher Objektivitdt zu schlagen
[5.S.117]?

Rosenzweig antwortet auf diese Frage im Offenbarungskapitel, in dem der
Name Gottes alles andere als ,,Schall und Rauch®, sondern vielmehr ,,Wort und
Feuer ist?! Der ,,Glaube®, in dem er selbst das bekennt [5. S. 209], ist
gewissermallen eine ,,absolute Erfahrung®, in dem Sinn, in dem er zugestanden hat,
man konne sein ,,System der Philosophie* einen ,,absoluten Empirismus* nennen
[15. S. 398; 16. S. 161]. Doch auch von dieser Erfahrung ldsst sich mit
philosophischen Mitteln Rechenschaft geben. Die Erfahrung des Wortes Gottes,
von der Luther ausgeht, und entsprechend die in der Bibel bezeugte Erfahrung der
Offenbarung, von Gottes Wort angesprochen zu sein, ldsst sich nicht aus
apriorischen Bedingungen ableiten, sondern nur erzdhlen, wie das ,,Stern II*
unternimmt. Insofern diese Erzdhlung sich aber selbst klar wird iiber die
Voraussetzungen, unter denen sie die leitenden Begriffe zu ihrer Darstellung
gebildet hat, bedarf auch sie einer apriorischen Reflexion. Denn von Offenbarung,

18 Luther hat das ,,solus* etwa im ,,Sendbrief vom Dolmetschen* verteidigt. Vgl.: [24. S. 140ff].

% In ,,Stern I11* setzt Rosenzweig der christlichen fides quae creditur als ,Inhalt eines Zeugnisses*
das jiudische Glaubensverstindnis entgegen: ,,Der Glaube des Juden... ist nicht Inhalt eines
Zeugnisses, sondern Erzeugnis einer Zeugung... Er glaubt nicht an etwas, er ist selber Glauben; er
ist in einer Unmittelbarkeit, die kein christlicher Dogmatiker fiir sich je erschwingen kann, glaubig.*
[5.S. 3791].

20 Mit der Bibel habe ,,das Gesprich der Menschheit ... angehoben* (Rosenzweig, Die Schrift und
Luther [1926], in: [19. S. 141—166, 166] = [16. S. 749—772, 771]. Darin, dass dieses Gesprich
durch Ubersetzungen fortgefiihrt wird, besteht ihre , weltgeschichtliche Bedeutung®
[16. S. 837—840] (Weltgeschichtliche Bedeutung der Bibel (1929)) =[19. S. 124—127]).

21 Die kulturanthropologische wie theologische Bedeutung des Namens gehort zum Allgemeingut
der biblischen Texte, das Huch unter Berufung auf Useners ,,G6tternamen‘ neu entdeckt [1. S. 56].
Vgl. [25].
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wie auch von Schopfung und Erlésung zu handeln setzt freilich ein Verstindnis
Gottes, der Welt und des Menschen voraus, wie ,,Stern I es entfaltet.

Die in ,,Stern II*“ erzdhlte Erfahrung begriindet nun aber auch den Ausweg aus
der ,,Vereinzeltheit* des subjektiven Standpunkts, dem ,,Nicht-anders-konnen* des
,,Hier-stehe-ich* Luthers, das seinerseits auf einer Erweckung der Seele durch Gott
beruht. Auch ein protestantisch geprigter Glaube kann der Antwort Rosenzweigs
folgen, dass das gemeinsame Einstimmen in das Gebet um das Kommen des
Gottesreiches Christen und Juden auf die Objektivitit des Gottesnamens ausrichte
[5. S. 298f]. Doch diese Gemeinsamkeit ist bei Luther gebrochen durch die strikt
christologische Perspektive auf das Alte Testament, welche sich fiir Rosenzweig in
einem ,,Glaubenszwang® auswirkt, der bei Luther ,.alles wirkliche Ubersetzen der
Schrift bis ins einzelne* beherrscht [19. S. 163; 16. S. 768f].

Rosenzweigs Wiirdigung von Luthers Deutscher Bibel

Nicht nur fiir Luthers Religiositét hat er sich interessiert, sondern auch fiir die
Wirksamkeit des Reformators auf die allgemeine Kultur. Das ist schon an den
Stellen in den unter dem Titel ,,Globus* zusammengefassten Schriften ,,Okumene*
und ,,Thalatta® zu sehen, die auf den Protestantismus als Faktor der politischen
Entwicklung Europas zu sprechen kommen. An einer Stelle ist vom ,,Doppelwerk
Machiavellis und Luthers“ die Rede, ,die Loslosung des Staats aus der
okumenischen Katholizitit der Kirche* vollbracht zu haben [16. S. 314ff.]. An einer
anderen Stelle wird die Rolle Englands hervorgehoben, durch die ,,das Werk
Luthers ... die Wandlung ins ,Demokratisch-Individualistische‘ erfuhr; erst so
habe ,,der Protestantismus aus einer inneren Glaubens- endlich doch noch zu einer
weltgestaltenden Macht werden konnen [16. S. 323]. Zu diesen politischen
Erwégungen treten nun nach 1917 im ,,Stern stirker auf Kultur und Religion
konzentrierte Thesen (vgl. meinen Beitrag: [26. S. 345—374]).

Weil sie ,in alle Sphiren des Lebens ein[gegriffen] habe, sei die
,,weltgeschichtliche Wirkung* der Bibel durch ,,Luthers Ubersetzungstat* befordert
worden (vgl. [27. S. 124] (Weltgeschichtliche Bedeutung der Bibel); [16. S. 837]).
Die ,,Weltlichkeit seiner Deutschen Bibel habe mal3geblich dazu beigetragen, dass
,,die Reformation ... das erste deutsche Ereignis* werden konnte, ,,das in die Welt
hinausgewirkt hat und nicht wieder aus ihr geschwunden ist* [28. S. 205]
(Nachwort zu Jehuda Halevi). In diesem Sinne kann Rosenzweig auch von einem
,sprachlichen Eroberungszug[.]“ [28. S. 204] (Nachwort zu Jehuda Halevi),
sprechen, den Luther mit seiner Ubersetzung angetreten habe. Seine Weltlichkeit
verdanke das Christentum iiberhaupt aber seiner Bindung an die ,,jiidische Bibel*
[27. S. 125f] (Weltgeschichtliche Bedeutung der Bibel); [16. S. 837f] — dieser
erste Gesichtspunkt der Wiirdigung ist angesichts der Rosenzweig zeitgendssischen
Erneuerung des Marcionismus durch Adolf von Harnack keineswegs harmlos, hatte
Marcion doch die geschaffene Welt abgewertet, um ganz im Sinne der
Naherwartung des Neuen Testaments allen Akzent auf die neue Schépfung durch
den Geist zu legen: ,,Christliche Kirche, christlicher Staat, christliche Wirtschaft,
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christliche Gesellschaft — all das war und ist vom NT aus nicht zu begriinden, weil
dieses die Welt schlechthin in der Krise, vor das Gericht gestellt sieht; im Gegensatz
zu seinen pointierten Paradoxien bot die aus der ganzen Breite eines Volkslebens
und in der ganzen Breite einer Nationalliteratur erwachsende jiidische Bibel mit
ihrer... tiefen Schopfungsgldubigkeit tragfdhigen Grund fiir ein Bauen in und an
der Welt.“ [27. S. 125] (Weltgeschichtliche Bedeutung der Bibel); [16. S. 838]. Vor
der Gefahr einer Vergeistigung und Entweltlichung vermag das Christentum also
die Bindung an die jiidische Auslegung und mit ihr an das Leben der jlidischen
Gemeinschaft zu bewahren: in dieser Bindung kommt es fiir das Christentum auf
die Regulation der Gefahren an, die Rosenzweig idealtypisch beschreibt: es sind
die Gefahren einer ,,Spiritualisierung des Gottes-, Apotheisierung des Mensch-,
Pantheisierung des Weltbegriffs* [5. S. 447].2

Zweitens ist die Wirksamkeit von Luthers Deutscher Bibel aber dadurch
begriindet, dass seine ,,Ubersetzung... auf die gesprochene Sprache des Volkes*
zuriickgriff [29. S. 136] (Die Schrift und das Wort (1925)); [16. S. 777—783]. So
konnte die Bibel verstindlich werden aufgrund ihrer sprachlichen Gestalt, dartiber
hinaus aber auch durch ihre mogliche Verbreitung an jedermann [19. S. 142] (Die
Schrift und Luther); [16. S. 750]. Thr Verstdndnis war nicht mehr nur den des
Hebréischen, Griechischen und Lateinischen kundigen Spezialisten vorbehalten,
den Monchen und Priestern, sondern allen moglich, die sich im Vollzug eigener
Lektiire ihres Verstandes ohne die Leitung eines anderen bedienen wollten. So
wurde die Bibeliibersetzung zur materialen Grundlage, auf der der reformatorische
Grundsatz eines ,,Priestertums aller Glaubigen* verwirklicht werden konnte.

Doch nicht nur ,,zum Grundbuch ... einer Kirche* und zum ,, Triager ihrer
Sichtbarkeit*,>* sondern auch zu dem ,,der nationalen Sprache selber* ist die
Deutsche Bibel geworden [19. S. 145; 16. S. 753]. D.i. ein dritter Gesichtspunkt.
Sie ist zum ,nationalen Besitz“ geworden [19. S. 152] (vgl. [7. S. 794]
(Tagebucheintrag vom 16.6.1922). Luthers Miihe, den hebrdischen Text in
gemeinsamer Arbeit mit Philipp Melanchthon und anderen Gelehrten in Wittenberg
zu verstehen und ins Deutsche zu iibertragen, wird von Rosenzweig ausdriicklich
gewiirdigt.>* Luther wollte ,,der hebriischen Sprache Raum lassen* [19. S. 143; 16.
S. 751] (zit. Luther). Damit hat er den Boden dafiir bereitet, dass auch das
reformatorische Christentum ,,Synthese[n] mit der Welt* eingehen konnte [27. S.
126; 16. S. 839]. Uber die Ambivalenz dieser Synthesen, wie sie von Ernst
Troeltsch meisterhaft beschrieben worden sind [25. S. 202—254], bestand fiir
Rosenzweig allerdings kein Zweifel — aufler der schon genannten Bindung an die
,,Obrigkeit* ist der Versuch zu nennen, ,,aus der Enge und Fremdheit des AT in

22 Fiir die ,,Apotheisierung des Mensch-*“ und die ,,Spiritualisierung des Gottes[begriffs]“ findet sich
ein sprechendes Beispiel bei Huch in: [1. S. 75]. Die ,,Pantheisierung™ ist ein durchgéngiges
Deutungsmuster in diesem Buch.

2 Der protestantischen Kirche ist Luthers Ubersetzung das geworden, was die katholische
Kirche in einem reichen System von Institutionen besitzt: der Tréger ihrer Sichtbarkeit™ [19. S. 150;
16. S. 757].

24 Nennen lasst sich auch der ,,Hebraist Matthdus Aurogallus* [30. S. 261].
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philosophische Weite oder in volkische Nihe* zu flichen [16. S. 839].° Aber auf
der Moglichkeit von Synthesen beruhen die ,,Kulturwirkungen des Christentums*
[27.S. 126f; 16. S. 839].

Die Begrenzung von Luthers_.Hermeneutik als Motiv fiir Rosenzweigs
Ubersetzung

Die ,formbestimmende Kraft® von Luthers ,festumschriebenem
Glaubensbegriff [19. S. 153], dessen objektive Seite, ist fiir Rosenzweig
problematisch geworden. Mit Bezug auf Luthers ,,Sondervorrede des ,Deutschen
Psalter** sei zu sehen, dass er die Stellen aufsuchte, ,,wo das Gesagte ganz wichtig,
ganz zu uns, zu ,unserem Gewissen‘ gesprochen ist, wo also die Schrift fiir ihn, den
lebendigen Christen von heute, heute lebendig ansprechendes Gotteswort,
lebendige Lehre, lebendiger Trost, ist.” Diese Stellen aufzuspiiren half ihm die
,2Analogie des Glaubens [als] die nie versagende Wiinschelrute, die ihm ... [iiberall
dort], wo das Alte Testament ,Christus trieb‘, aufzuckte.” Dort musste das
Schriftwort ,,wortlich genommen werden und also auch in ,steifer* Wortlichkeit
iibersetzt“. Sonst lieB ,,der Ubersetzer ,die hebriischen Worte fahren und spricht
frei den Sinn heraus aufs beste Deutsch, so er kann‘““ [16. S. 752] (zit. Luther).

,Luthers Glaube bestimmte also bis ins einzelne, wie die groBBe Mittlerarbeit
geschieht™ [19. S. 144; 16. S. 752]. Die hermeneutische Legitimation dafiir ist aber
eine Leserichtung vom Neuen auf das Alte Testament gewesen, die von einem
,Erfiillungs-, Uberbietungs- und Universalisierungsanspruch* [17. S. 116] ausging.
Mit ihm hatte Rosenzweig es schon 1913 aufgenommen, als er von seinen
christlichen Freunden die Anerkennung des Judentums als anderer Religion
forderte [2. S. 132—135].2° Wenn man davon ausgeht, ist die Lesehaltung Luthers
zu erweitern durch die Offenheit Rosenzweigs: ,,Wir [wissen] nicht..., aus welchem
Wort die Lehre und der Trost flieBen werden®, und wir ,.glauben, dass die
verborgenen Quellen der Lehre und des Trostes aus jedem Wort dieses Buchs
einmal aufbrechen konnen, und uns also zu einer neuen Ehrfurcht vor dem Wort
beugen [19. S. 154; 16. S. 761].

Mit der den hebriischen Wortsinn ,,verdeutschenden®, neuen Ubersetzung, die
er gemeinsam mit Buber unternahm, wollten beide zeigen, was auch in dieser —
Luther gegeniiber — anderen Leserichtung als ,,biblisch* gelten kann [19. S. 149]
(Die Schrift und Luther); [16. S. 756]. Dieser erneute Beitrag zum ,,Gespréch der
Menschheit®, nun aus der Kraft der Ubersetzung eines in Deutschland lebenden
Judentums, kurz bevor es von dort vertrieben werden sollte, wollte allen Lesern der
Bibel Orientierung geben, auch denen, die der Tradition entfremdet sind.?’

25 Auf die Aktualitit des auf Luther sich berufenden ,,deutschen Glaubens* kommt Rosenzweig im
Brief an Rosenstock vom 7.11.1916 zu sprechen: ,,Luther {ibersetzt sehr schon: ,Glaubet ihr nicht,
so bleibet ihr nicht‘, ,Glauben‘ und ,Bleiben® ist eins; die Sakularisierung dieses Gedankens ist der
heutige Nationalismus, der ja Imperialismus wird, um ein gutes Gewissen zu haben® [2. S. 283].

26 Brief an R. Ehrenberg v. 31.10.1913.

27 Es konnte wohl geschehen, dass die vor nun hundertfiinfzig Jahren begonnene Sikularisierung
der Glaubensgemeinschaften noch weiter fortschreitet und Kirche und Gesetz im alten, {iberlieferten
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AnHoTtanms. B cBoeil «3Be3ne nzbasineHus» Po3eHIBEHT BCTYIAET B CIIOP HE TOJIBKO C
¢wmnocodueit, Ho U ¢ Teonorueld. Hapsny ¢ Apryctuaom u @punpuxom llneitepmaxepom Map-
TuH JltoTep ObLI TeM JBOMHUKOM, NEpe JIMLOM KOTOPOro OH pa3BUBAJl CBOE ITUAIOTMYECKOE
«HOBOE MBIIUICHHEY». JCCe HOCHUT CJENbl dTOr0 CIOopa B MUChbMax, (POKYCHPYSICh 3/1eCh Ha
npouteHuu Posenmngeiirom «Bepsr Jltotepa» Pukapast Xyx. DTa nutepaTypHas KapTHHA 3aT€M
cooTHOCHUTCA ¢ Teonorueii Peopmanuu Jlrorepa, Kak OHa BOSHUKAET U3 COBPEMEHHBIX HCCIIE-
noanuid. Ha crnenyromem stane «3Be3na» MHTEPIPETUPYETCS KaK KHUra, KOTOpas, C OJHOMN
CTOPOHBI, BO MHOTOM 00s[3aHa MPEBIAYIIEMY BOCTIpHATHIO JIfoTepa, HO, ¢ IPYTOil CTOPOHEL,
TaKkKe [OKa3bIBaeT MBIIDICEHHEe pedopMaTopa B HOBOM cBere. Hakonen, mo3mHUE
paboTsl Mo mpobieme MepeBoja MPUHUMAIOTCS BO BHHUMAaHHUE HAJISl TOTO, YTOOBI OIMpaBlIaTh
«onemeunBanmey (Verdeutschung) Pozenielirom espeiickoii bubinu, npeanpuHaTOe BMECTE
¢ bybepom, ¢ momorkto «HeMelkor bubmmmy JlroTepa.

KuroueBsle cioBa: Maptun Jlorep, nyaausm, Bepa, bubnus, nepeBoj, repMeHEBTHKA,
Poseniseiir, 3Be31a n30aBIeHNs
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Introduction

Even though the main aspects of Franz Rosenzweig’s religious philosophy are
scrutinized and interpreted with care, the historian of philosophy still comes across
the obstacle to understanding the principles of his synthesis of philosophy and
Judaism. Nevertheless, it is evident that Rosenzweig’s adherence to the idea of a
special synthesis of reason and revelation manifests itself just in the search for a
certain balance between them. This synthesis should reconcile the yearning of the
European Enlightenment as the philosophical and ideological justification for the
perpetual immanent innovations of modernity with the authentic Jewish responses
to the challenges of rigorous immanentism.

It should be also noticed that the tenets of Franz Rosenzweig’s “new thinking”
[1] and his accent on the finitude of man not only exert influence on Jewish thought
but also have areas of contact with general trends in philosophy. They criticize the
endeavors of philosophical reason to grasp the beings solely metaphysically as the
unbroken and accessible totality and to reduce reality to some single material or
ideal elements. Furthermore, these trends whether intentionally or not sought to
overcome metaphysics, and hence they unite the historical development of
modernity with the crisis of meaning that already manifested itself as an uncanny
nihilism to come.

The following analysis is an attempt to examine Rosenzweig’s construal of the
encounter of Judaism with modernity in the light of his reconsideration of the ban
on idolatry that, as it seems, anticipated the formation of his philosophy as a whole.
There are many definitions of idolatry that widely differ from each other and
thereby indicate the complexity of the phenomenon under consideration. Moshe
Halbertal and Avishai Margalit in their fundamental investigation write on four
interpretations of idolatry.

The first interpretation is presented by the Bible and deals with challenges to
God’s exclusivity as sovereign. The second interpretation of the idolatry boils down
to the great metaphysical error and presupposes the worshipping a wrong concept
of God so that the mistake happens in the mind and requires the absolute prohibition
of representation; the third interpretation is sufficiently plainly connected with the
opposition between polytheism and pure monotheism; the fourth interpretation
relies on the concept of the alien worship and emphasizes not so much the falsehood
of the worshipped god as just the falsehood of the worship itself [2. P. 237—243].

As often as not idolatry is defined generally as the adoration of some images
(idols) which, representing spirit or deity, are considered to be autonomous and
hereupon become the objects of worship. In this connection, it is hard to deny that
just idolatry as the theological term, having been modified and construed also as
the designation of a modern possibility that focuses on the concept of
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representation, has the high heuristic potential for the study of not only religious
but also secular aspects of culture. The representation, being substitution or
replacement, to be idolatry, has to be the worship of the image as a false god instead
of the worship of the true God as the original one which, however, may be, in
addition, inaccessible both immediately and through some mediating structures.
The study confines itself to the range of problems concerning Rosenzweig’s
reconsideration of the ban on idolatry and its consequences for the formation of his
interpretation of the concept of difference that underlies his theoretical model of the
Other. It should be noticed, however, that Rosenzweig’s construal of the ban on
idolatry in the context of the relationship between Judaism and modernity exceeds
the bounds of philosophy and theology each taken separately. It explains
Rosenzweig’s interest in the analysis of the worship and the changeability of
tradition that was formerly regarded as the bulwark of firmness and constancy.

Jewish tradition and modernity

There are reasons for believing that just the encounter of tradition with
modernity generically became the factor that determined the radical change in the
philosophies of societies under modernization. To be more exact, the national
schools of philosophy took shape as affected by the encounter of already established
and spreading modernity with the societies and cultures that were later called the
traditional or pre-modern. Thus, at the moment of encounter they have not yet been
modernized, and without outside assistance or external influence, at that. The
peculiarity of that encounter as compared with the cross-cultural relation before the
emergence of modernity became apparent in the passage from the plurality of
reciprocal influences to the tendency of unification per sample of modernity.
Nevertheless, it goes without saying that the influence was not only unidirectional
and presupposed complex structures of mediation [3, 4].

And yet, the asymmetry implied that in the nascent national schools of
philosophy imitation and adaptation, as a rule, prevailed over denial and rejection.
The latter’s implications first made them felt thanks to the national forms and masks
of Romanticism which time to juxtapose modernity with tradition after the triumph
of Enlightenment became ripe fairly rapidly, though [5]. In any case, the encounter
of traditional societies with modernity as an exemplary culture, having been, first
of all, an act of acculturation, could become a cultural shock to the peoples to be
“enlightened” and “modernized” and therefore it needed response which could
somehow promote its absorption.

Particularly, Rosenzweig’s philosophical magnum opus “The Star of
Redemption” might have been characterized as an episode of Jewish Romanticism
[6], although only in the context of the comparative history of ideas. In the same
way, Rosenzweig’s translation (together with Martin Buber) of the Hebrew Bible
into modern German could be interpreted as reinventing Scripture just for Jewish
modernity [7]. It is also precisely the context of the encounter of modernity with
traditional societies and cultures that explains to whom the national schools of
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philosophy were obliged to address. Those schools meant both their indigenous
peoples in order to gain an insight into their change and reformation and the
audience of their already detraditionalized cultures which, however, were not yet
completely or to a considerable degree modernized.

Meanwhile, the national schools of philosophy, having been obliged to appeal
to still modernizing persons as the reputedly “extraneous” ones to make them
understand the roots and peculiarities of the contemptuous attitude to them of the
rest of society. In other words, the intermediary and ambiguous position of culture
and person in the process of modernization was inherent in a new type of national,
collective, and individual identity, and, in addition, the new type of the Other that,
as it soon became clear, could not be made unequivocal. In the issue, the
unexpectedly intricate ambiguity of the otherness required either philosophical
justification or purposeful correction according to some invented philosophical
paradigm.

It should be noticed that the feature of modernity, in general, is the progressive
structural differentiation, the sundering of entities that in the previous traditional
cultures were closely connected and in certain cases even fused, and the emergence
of complex mediating structures which, however, could unite some entities only
after their differentiation. In general, the becoming of modernity results in the
passage from the state of the fuzzy initial immediacy that from all appearances was
inherent in medieval societies and cultures to the complex unity of distinct
mediating, alienating, and alienated mediating structures. On the contrary, the
romantic stances to a wide extent, whatever forms they took, for the first time and
even after the reaching of the point of no return as often as not exemplified the
starving for the suppression or, at least, the mollification of differentiation. In the
same vein, they insisted on the restoration of the supposedly lost initial immediacy,
plenitude, and diffuse wholeness, albeit some modifications of romanticism that
look syncretic seem to be less radical.

The main outcome of the process of differentiation that was initiated by
modernity was the construal of man as a singled-out subject whose attitude to the
outer world that turned into an object was mediated by representation as a
differentiating and mediating structure that substitutes one entity for another and
thus just represents the latter by itself. In this connection, the touch of Jewish
tradition with the culture of spreading modernity gave rise to the attendant
phenomena which are allied to the consequences of the adaptation and modification
of modernity by other societies. Nevertheless, Jewish culture has a feature
concerning the concept of representation that could not but notice the attention of
the Jewish philosophers including Rosenzweig. The fundamental peculiarity of
Jewish culture is monotheism and the ban on idolatry as its implication.

Whereas every representation is mediation, the main feature of idolatry in
modernity may be also characterized as a mistaking of the mediated for the
immediate and thus as the misapprehension of the representation’s meaning. In
other words, idolatry leads to the identification of representation as a sign of either

512 PEJIUTMIO3HA I ®UJIOCODUA ®PAHIIA PO3EHIIBEUT A



Pigalev A.I. RUDN Journal of Philosophy. 2022;26(3):509—522

whatever unrepresentable entity or perceptible material thing or living person with
the thing, so that the sign, being in truth dependent on the signified, is paradoxically
considered to be self-sufficient. In modernity, the representation not only mediates
relations between man and an object but also tends to become a structure that can
be imposed on this object and eventually subordinates it to itself.

This makes it possible to construe the representation that is related only to man
in the capacity of a reputedly infinite subject as the distinguishing character of
modernity which had to be somehow comprehended in the context of the encounter
of modernity with traditional societies and cultures. As regards the meaning of the
ban on idolatry for the adaptation of the culture of modernity, the rejection, and
prohibition of whatever representation opposes the main feature of modernity and
its principal tendency to progress differentiation and therefore mediation. Hence, in
general, the ban on idolatry means the prohibition of any representation only
because it can become alienated and eventually make a semblance of self-
sufficiency. In addition, one could not but pay heed to the consequences of the
tendency of modernity to ignore the difference between the infinity of God and the
finiteness of human beings. In general, such a critical stance on that ignoring is a
protest against the deification of man, against giving the infinite significance to the
finite man who thereby should be also considered as an idol.

Exemplifying justifiable representation

Rosenzweig’s putting emphasis on the worship followed, first of all, Moses
Mendelssohn’s understanding of idolatry, which not only relied on the analysis of
the worship but was also motivated by the need for the new interpretation of
Judaism that could be compatible with the changes in society and culture which
were triggered by modernity [8, 9]. That is why Rosenzweig’s investigation of
idolatry and the meaning of the ban on idolatry focused, so to speak, not on
substance, but the relation or, according to Rosenzweig, on the meeting of God and
human being. More specifically, the centerpiece of Rosenzweig’s interpretation of
idolatry is not God and his either justifiable or prohibited representations as such,
but the specific relation between God and human beings.

It is the living meeting of God and man as the initial experience of revelation
when God reveals himself to human beings. This experience cannot be
conceptualized because of its situatedness, and thus it does not satisfy the
requirements of abstract and therefore acontextual reason as it was introduced by
the European Enlightenment. Meanwhile, the point of contact is also the point of
immediacy, the place of immediate proximity, while representation as the
substitution of one entity for another creates referentiality as a mediating structure.

Referentiality is the only way of communication that seems to be acceptable
for abstractive reasoning and which is hereupon unequivocal and controllable,
although it goes without saying that the transmission of meaning through the
mediating structures of representation can generate errors and distortion. As regards
the possibility of the representation of God, Rosenzweig discussed this problem in
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his remarks, concerning the so-called “anthropomorphisms” in the Bible that are
understood as endowing God with human qualities, activities, and feelings.

Rosenzweig points out that there is no way to “ascribe” to God some qualities,
they are rather to be only described, but the description of God is opposed to the
description of gods in the ancient Greek tradition. According to Rosenzweig, no
relations between two or more “properties” of God may be established, and even if
there are many descriptive elements one cannot find a way from one of them to
another. There is only a way out of their multiplicity which always leads to creation
and creature [10. S. 737]. Meanwhile, the “endowing” of God with some qualities
rely on the idea that man created God in his image and likeness. Rosenzweig insists
that the Bible turns this argument over and only thereafter takes it seriously.

Hence Rosenzweig argues the justifiability of the concept of “theological
experience” which concerns neither God nor human being taken apart, but their
specific unity. Rosenzweig remarks, that the so-called anthropomorphisms are in
truth theomorphisms, and “<...> when we imagine God as seeing, hearing,
speaking, raging, loving, we do it not because we ourselves see, hear, speak, rage,
love; on the contrary, we are able to see, to hear, to speak, to rage, to love only
because God sees, hears, speaks, rages, loves. It is necessary only to observe some
consequences of such dogmatic proceeding from God to notice, that it is no less
alien to the experience than the skeptic proceeding from man. The kinds of
theological experience, as far as they are not the figments of human imagination,
but the specimens of genuine experience, have that which is generic, notably, that
they all are the experience of meeting; they are neither the variety of the experience
of some object like the experience of the world nor the experience of two-part mix
like the interpersonal attitudes™ [10. S. 737].

In this connection, Rosenzweig draws attention to the peculiarity of the biblical
style that, as he had already noticed, highlights the meeting of the Creator and the
creature. Rosenzweig observes that in the Bible each separate utterance is at the end
of a line, whereas at the end of the other line stands the frightened one who prays
and sees how God comes nearer to him and delivers him from his strong enemy.
Rosenzweig emphasizes the amazing poverty of imagery if it is unrelated to the
meeting of Creator and creature. That is why he interprets the aspiration for
knowledge of God’s “properties” or “being” as an endeavor to fix God by means of
visualization, whereas the absolute trust in the unlimited power together with the
trust in the instantaneousness of every creaturely entity is needed.

Moreover, where the meeting of Creator and creature does not take place, the
idea of God’s property and the abstractive thinking together with its general notions
come to the fore [10. S. 739]. In this connection, Rosenzweig analyzes the construal
of God as spirit and comes to the paradoxical conclusion that just the biblical
“anthropomorphisms” serve as a safeguard of monotheism. It should be noticed that
the identification of God with spirit is of great importance to him, because, having
no visible body and thus, being unrepresentable, God in the biblical tradition is
considered to be “anthropomorphic” just the same.

514 PEJIUTMIO3HA I ®UJIOCODUA ®PAHIIA PO3EHIIBEUT A



Pigalev A.I. RUDN Journal of Philosophy. 2022;26(3):509—522

Besides, the “anthropomorphisms” show that without the courage to believe
that the real experience of God as spirit descends just from him this experience gets
loose from its origin and searches for new bearers with the exception of God, at
that, while from then on he was regarded as weak [10. S. 740]. Exemplifying the
new bearers of spirit as the substitutes for God, Rosenzweig writes, particularly,
about Philo’s Logos as the necessary equivalent of his spiritual God. In the same
vein, he treats Paul’s understanding of the spiritual God as the God of rigorous and
inexorable justice. Considering the controversies about the “anthromorphisms”,
Rosenzweig states that “the Jewry at that time had saved itself from both extremes
of Judeo-Greek spiritual God and Judeo-Christian God-man by the permission of
the bold “anthropomorphisms” of the Talmudic Aggadah, i.e., again by the
unshakable confidence that whatever our experience of God descends from God
himself” [10. S. 740].

Hence, the problem of idolatry is for Rosenzweig, not the problem of God’s
being, but God’s changeable and unpredictable relation to man and man’s ability to
respond to changeability and unpredictability. Just in this context Rosenzweig,
proceeding from the rejection of the omnipotence of abstractive thinking, comes, in
fact, to the critique of metaphysics which aspiration for a certain kind of generality
based on the procedure of abstracting opposes the emphasis on the situatedness of
thinking that is inherent in Jewish tradition. He rejects the sentences concerning
God which contain “having” and “being” because they, nevertheless, limit God’s
freedom by “freezing” the instantaneity of the living meeting of God with man as a
revelation.

At that moment God shows himself, and just owing to this “freezing” the
moments are considered generalized and therefore permanent states. Meanwhile,
Rosenzweig points out the Greek tradition and especially reminds the stance of
Xenophanes who particularly emphasized that if horses or oxen or lions had hands
horses would draw the figures of the gods as similar to horses and the oxen as
similar to oxen. Rosenzweig is also convinced that “<...> here Xenophanes’ satire
hits the mark of reality — and, to be sure, thereby it ceases to be satire. God speaks
all languages” [10. S. 739]. In addition, Rosenzweig reminds the words of the
Talmud, according to which “<...> God enjoins neither of his heralds to deliver
more than one message” [10. S. 741]. Thus, to avoid the return to polytheism, it is
necessary to take into account that all forms of revelation including the
representation are considered to be justifiable, but on the condition that they are not
considered timeless.

From unfamiliarity to difference in art

According to Rosenzweig, the sin of idolatry is not the usage of images as the
representations of the reputedly unrepresentable God, but the fixation on one image
which would mean the arbitrary limitation of God’s infinite freedom to reveal
himself visually. Hence, representations are also admissible, whereas the
“fossilization” of one image as the only true God’s representation or even his
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unmediated, undistorted, and, in addition, lasting appearance is the indication of
improper worship. Proper worship stems from a clear understanding of what God
suggests people do, whereas improper worship implies the wrong responses to
God’s commandment. Rosenzweig thereby argues that it is insufficient to confine
oneself to understanding idolatry as representation within the limits of thinking and
to disregard the necessity of the analysis of worship [11. P. 23—25].

The immediate meetings of God with human beings in time turn them into
witnesses just at these precise moments and only owing to the immediacy of every
experience of revelation. This implies that the ban on idolatry does not require the
absolute prohibition of representation as such that blocks one’s vital relation to God,
while, being construed as temporal, representation stands not for the
unrepresentable God as an eternal unchangeable idea, but for a moment in the
succession of the experiences of the revelation of God’s truth. Every moment in this
succession is an immediate experience that became the past and therefore should be
somehow represented for the present and the future. Every witness is a such
representation or, to be more exact, the representative of the past that is kept in a
certain tradition.

Rosenzweig’s attention to the issue of situatedness and generalization that is
closely connected with the understanding of identity and difference resulted in his
analysis of the relation to the Other and the otherness and thus to the identity and
difference. Whereas that interest aroused and became apparent because of the
specific purpose to translate the Hebrew Bible into modern German, it gave impetus
to the analysis of general philosophical problems concerning the constitution, the
transmission, and the comprehension of meaning. It is significant that those
problems were considered by Rosenzweig, first of all, in connection with the
interpretation of art, while just the consideration of art from the perspective of the
problem of the Other introduces the ideas of familiarity, and unfamiliarity,
difference, strangeness, and uncanniness.

In this context, tradition is the prerequisite for the perception of some thing,
event, or situation as unfamiliar, different, and strange, but this does not mean that
it should be always unchangeable. For Rosenzweig, just the Jewish tradition,
despite the initial meaning of the relevant term, turns out to be changeable and
witnesses the past for the sake of the present and the future of humankind as a
whole. In contrast to the theories which relate the emergence of representation to
the human activity that is therewith considered to be immanent, Rosenzweig related
the constitution of meaning to the tradition as the keeper of the past that was,
however, subject to eradication by modernity.

Nevertheless, according to Rosenzweig, the past cannot be neglected and
eradicated, because it determines the present, whereas modernity focuses only on
the present. The witness is besides the primary representative who, as opposed to
the representation that mediates through the substitution of one unchangeable entity
by another, is able to mediate and thus represent the changeability of God's
revelation through his or her very being. As far as idolatry, having been understood
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as worship of a single or a system of representations can block the relation of man
to God, within the limits of monotheism no images could be tolerated. Despite this
Rosenzweig was convinced that the work of art was specified just by its
unfamiliarity.

Rosenzweig wrote on the work of art that “it really is outside itself; it has
neither house no home; it knows of no roof of a kind where it could seek shelter; it
is there totally for itself — it is its own kind and mode; it is not related to any other
thing, not even to another work of art” [12. P. 260—261]. This characteristic is
significant for the understanding of Rosenzweig attitude to the problem that in the
quoted translation from German is articulated as “being outside itself”. This implies
that the work of art demonstrates its isolation because of the homelessness that
underlies its ability to shock. Omitting the details, one could say that Rosenzweig’s
study of art is amazingly congenial to Martin Heidegger’s analysis of the same
subject’.

It seems, however, that it is not a bit of similarity between two thinkers, but
two various expressions of the same general trend that has become apparent in
modernity and concerns the specific performativity of the work of art. Suffice it to
point out that Rosenzweig, having justified the representation as the visual images
in opposition to the ban on idolatry, like Heidegger associates the main feature of
the work of art with its ability to make unfamiliar and even strange events and
situations that previously looked familiar and, more importantly, intelligible.
Moreover, those events and situations may be interpreted as unfamiliar and
sometimes even uncanny, so that just the unfamiliarity becomes the key notion that
designates the difference which should be taken into account.

In the original text of “The Star of Redemption” the polysemantic German
word “un-heimlich” is used, and it can be interpreted to a wide extent not only as
something that is literally “outside itself”, but also metaphorically as “homeless”,
as it is explained in the continuation of the quotation. Homelessness in the German
language is closely connected with the encounter with the uncanny as something
strange and often even horrific. Thus, in German, the uncanny, being by implication
metaphorically identified with being away from home, implies also the encounter

! Heidegger wrote on the work of art, that “from out of the poetizing essence of truth it happens that
an open place is thrown open, a place in which everything is other than it was. In virtue of the
projection of the unconcealedness of beings which is set into the work and casts itself toward us,
everything ordinary and hitherto existing becomes an unbeing. This unbeing has lost the capacity to
give and to preserve being as measure” [13. P. 44—45]. Moreover, according to Heidegger, “what
poetry, as clearing projection, unfolds of unconcealment and projects into the rift within the figure
is the open; poetry allows this open to happen in such a way, indeed, that now, for the first time, in
the midst of beings, it brings them to shine and sound” [13. P. 45]. Thereby just poetry, i.c., the art
in general, causes the “rift” or the rupture in the figure as the stable appearance and makes the
familiar evidently unfamiliar, and therefore noticeable (“brings them to shine and sound”). In the
issue, everything becomes “other than it was”, and the previous understanding of beings, beginning
with the pre-predicative one, proves to be strange.
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with the strange as the Other, and only because of its difference the uncanny affects
man and requires a response from him, at that.

Rosenzweig writes: “In the spectator there has grown together the mere
humanity of the originator and the content-rich, soulful uncanniness of the work.
Without the spectator, the work would be mute, it would be a statement, but not
from speech, since the work does not “speak” to its originator and Pygmalion seeks
in vain to animate the marble that he has sculpted; the work “speaks” only to the
spectator. And without the spectator, it would have no lasting influence in reality.
By bringing into view painted canvases, sculpted stones, and written pages, the
work does not, as a matter of fact, enter real life. “Vandals” have always only killed
that which is already dead” [12. P. 261].

From unfamiliarity to difference in translation

The construal of the shocking affect of the defamiliarizing difference as the
feature of the work of art explains Rosenzweig’s interpretation of the translation
that in his sight should also aim at the defamiliarization of stable meanings of
everydayness in translation. The translation in the same way as the work of art ought
not only to come into notice but also to change and transform the basic aspects of
previous understanding. That defamiliarization which makes the previously
intelligible strange, being the feature of translation, could epitomize the difference
between the shared senses of the past and the senses of the present that are not yet
acknowledged and generalized.

For Rosenzweig to translate means to serve two masters and to speak always
means to translate [14. S. 749]. So, in Rosenzweig’s philosophy, all speech is, in
effect, a translation that makes possible the meaning that, however, cannot be
anticipated or imposed. That is why the translation is not the abandoning of
tradition, but the perpetual making of its change, albeit not entirely. It implies also
that on the one hand, the Bible as the embodiment of tradition cannot be read only
from one point of view. On the other hand, that does not mean at all that the previous
meanings are condemned to sink into oblivion. In the issue, the reconsideration of
the concept of difference as the designation of the experience of the encounter with
the Other and, in general, with every otherness became urgent only in a certain
period.

That is why one of the tasks of the translator is to shock the reader as the
“spectator” of the translated and thus transformed text. Every translation that does
not idolize the static familiarity of the text to be translated anew, i.e., is not
idolatrous, is hereupon a certain relation to the past as the recognition of its
difference, it is admitted that the original language takes priority of the language of
translation. Just owing to this recognition, which can be even more shocking, the
translation proves to be both the saving of the past and its transformation.

That is why the translation is, according to Rosenzweig’s interpretation,
always dialogical, and all translations, being interpretations, are unavoidably
partial. In the aftermath of such a point-of-view approach, the absolute point of
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reference is needed, and Rosenzweig to the effect chooses the tradition as the
embodiment of solidity and reliability. Nevertheless, the tradition itself is
considered to be subject to translation and therefore transformation.

A very important point, not to be forgotten, is that “in the lives of peoples once
also the moment comes when writing ceases to be a maidservant of language and
becomes its mistress. This moment arrives when the content comprising the entire
life of a people inundates writing, when, for the first time a book appears that
“everyone must have surely read.” From then, language loses its ability to progress
without embarrassment, and its path can no longer be guided exclusively by
whatever it happens to come its way; in its advance it must permanently look back
in order not to lose the sight of that significant event” [14. S. 753].

It is not difficult to see that in this connection the period when the isolated
Jewish community and its tradition started getting in touch with the dynamic
environment of the thriving modernity is of great importance. In the issue, the
theoretical modeling of the new attitude to the Other eventually became the primary
question. In this connection, it should be emphasized that Rosenzweig construes the
tradition as the point of view that excludes the dogmatic “freezing” of meaning.
From the perspective of the encounter of Jewish culture with modernity
Rosenzweig abides by his intention to combine the traditional, but yet changeable
shared senses with the modern aspiration for novelty.

The philosophy that goes back to the pattern of Greek metaphysics sought to
model the passage from the familiar to the unfamiliar and even the uncanny in
compliance with the history of the movement from the limits of home to the limits
of the polis in order to make the latter habitable and thus familiar. The goal of that
movement was to recreate and restructure the polis per sample of home and thereby
making it intelligible. Rosenzweig proceeds from another theoretical model
according to which the self-contained sphere of Jewish culture as its “home” was
destroyed by the Enlightenment and the nascent modernity.

He emphasizes that before the coming of modernity the Jewish culture existed
under the protection of the walls of a ghetto that made the solitary learning of
Judaism possible. In this connection, Rosenzweig emphasizes that what was new
owing to modernization was not so much the breakdown of the outer limitations as
a possibility of learners who left the ghetto just for learning not to return at dusk.
He eventually, “<...> found spiritual shelter outside the limits of the Jewish world”
[15.S.506].

Thus, according to Rosenzweig’s interpretation, the meaning of Jewish
existence reveals itself only when it wrenches away from its home as a familiar and
more or less isolated realm, but it by no means implies that such realm together with
its traditional norms and rules should be abandoned once and for all. According to
Rosenzweig’s logic, the previously isolated community should become not a
nation-state as it was uniformly presupposed by the design of modernization, but a
Diaspora that savors both tradition and modernity.
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Conclusion

The ban on idolatry in the wide sense and the context of Jewish culture became
in Rosenzweig’s philosophy the starting point of the critique of modern culture and
modernity as a whole, having shown the similarity to other attempts of introducing
temporality into philosophical discourse and thus of overcoming metaphysics. That
critique, in turn, flooded into the growing tendency of the revision of metaphysical
foundations of European culture and the reconsideration of metaphysics as such
with its predilection for the exclusion of temporality from the comprehension of
being. The point of contact became the paradoxical feature of Jewish tradition
which, despite the very meaning of the relevant term, shows the ability for
continuous change over time and therefore turns out to be an uncommon
embodiment of identity and the understanding of otherness and difference.

Rosenzweig, having insisted on the priority of religious performance over
whatever imagery and philosophically correct ideas, emphasized the ability of
Judaism to relate idolatry, not to the being of entities or the general way they are,
and, in addition, similarly to the eternal ideas, but to the situational way they are
used. As opposed to things, the religious performance and, generally, whatever
action without the perpetual adherence to some normative interpretation as its
necessary supplement cannot be preserved. The changeability of tradition depends,
first of all, on the repudiation of the metaphysics idea of the eternal truth that could
reputedly be understood and accepted without the required interpretations and
reinterpretations through time.

Such an approach to the concept of the ban on idolatry prevents the
identification of the representation of entity with this entity itself, the sign with the
thing, or, in other words, prohibits self-referentiality. This implies that in Judaism
no representation is unique and ultimate, so just Judaism, according to Rosenzweig,
proposes a solution to the problem of idolatry, notwithstanding that the struggle
against idolatry seems to be eternal. This solution makes Jewish tradition
compatible with the well-known referencing of European modernity together with
its immanentism and its belief in progress to the eluding moment instead of
ascending to eternity as was inherent in the European medieval culture. Thus, the
compatibility of Jewish tradition with modernity demonstrates how its
particularism, situatedness, and the repudiation of the reified truths could become
the foundation of universalism.

The evident areas of contact of Rosenzweig’s philosophy with the agenda of
Western philosophy indicate some common statements, problems, and stances.
They, in turn, suggest the connection with the contexts that exceed the bounds of
the range of problems concerning only Jewish philosophy, although its specific
character in the context under consideration should surely be of particular interest.
It might be supposed that the historian of philosophy deals here with a special case
of the encounter of tradition with some qualitatively new cultural and mental
external influences of already established modernity which, in addition, had a claim
on a specific universalism. It is also known that those influences, however, triggered
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a specific defense reaction that, beyond peradventure, did not keep the tradition
intact, but, having relied on its primordial changeability, prevented it from the
prospect of destruction.
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AnHoTanus. Llensro uccnenoBaHys SBISETCS aHAIM3 KOHTEKCTA, CYIIHOCTH U (HUI0COd-
CKUX CIeICTBUil mepeocMbicieHus Ppannem PoseHiBeliroM 3ampera HAOIONOKIOHCTBA
B KQUECTBE CIIE/ICTBUS CTPOTOro MOHOTEeN3Ma. Hare Bcero HaoIonoKIOHCTBO B 00IIEM CMEICTIE
ornpezenseTcs Kak MOKJIOHEHHE HEKOTOPBIM 00pa3aMm (KMaoJ1aM), KOTopble, Oy 1ydu MOYUTaeMbIMHU
O6’beKTaMI/I, CHUTAIOTCA MPEACTABJIAIOIIUMHU TYX WU 00KeCTBO. I/ICCHGIIOBaHI/Ie OIr'paHUIMNBACTCS
aHaJIM30M 3HAa4€HUs 3alpeTa UI0JIONOKIOHCTBA sl MHTepIpeTauny Po3eHuBeiiroM KoHenuu
pas3yinyus, JIeXKaIIero B OCHOBE ero TeopeTnieckoi Mozenu pyroro. PaccMoTpeHue HCX0auT U3
00II[ero MPeAnoN0KEH S, YTO CONPUKOCHOBEHHE TPAJULIMU C MOAEPHOM SIBISIETCS (haKTOpOM,
OTIPEACISIIONINM PAJIUKATIbHBIE M3MEHEHHSI B (HIOCOPHH MOIECPHU3HPYIOIINXCS OOIIECTB.
B 3TOM KOHTEKCTE APEBHUI 3alPeT MAOJIONOKIOHCTBA O3HAYAET OTKIOHEHUE U 3alpeT JIOOBIX
pernpeseHTanuil B kauecTBe (JOpM CIOXKHOTO OMOCPEOBaHUS, KOTOPOE, B CBOIO O4YEpEb, SIBIIS-
eTcsl OTIIMYUTENBHBIM ITPpHU3HaKoM MojiepHa. OtHaKo, coriacHo Po3eHnBeiry, HI0I0MOKIOHCTBO
MPE/ICTaBISICT cO00I He MCIONB30BaHNEe 00pa30B B KadecTBe perpe3eHTanuii bora, cunraromie-
rocs Hepenpe3eHTUPYEMBIM, a (pUKCALlUI0 HAa OJHOM 00pase, UTO 03Ha4ano Obl MIPOU3BOJIBHOE
orpaHnYeHre OecKOHEuHOH cBoOoB! bora oTkprIBaTh cebst BuszyansHo. OTCIOAA CIEAYET, YTO
MIEPEOCMBICIICHHBIH 3alpeT MI0IOMOKIOHCTBA He TpeOyeT MOTHOTO 3arpeTa pernpe3eHTau!, Ho
OHA JTOJDKHA OBITh TOHSTA B KAYECTBE OrPaHMICHHOM BO BpeMeHH. Takoi Moax0oa He AOITyCKaeT
OTOXJICCTBIICHHUS PETPE3CHTAIIMN HEKOTOPOTO 0OBEKTA C HUM CaMUM, 3HaKa C BEIIbI0, U I03TOMY
B €T0 paMKax 3arpeniaercs camopedepeHuanbHocTh. [To3unus Po3eHBeiira onpenenseT Takxke
€ro MOHWMaHUE MPUBBIYHOCTH, HETIPUBBIYHOCTU U PA3/IMUMs B HCKYCCTBE U IepeBoie. AKLEHTY
Po3eHuBeiira Ha 0O4eHb CHIBHOM BO3AEHCTBUU Pa3INuKs, BI3BIBAIOIIETO TyBCTBO HEIPHBBIUHO-
CTH U Uy XKJIOCTH U SIBJISIIOILET OCS. XapaKTepHO uepToil pou3BeIeHNs UCKYCCTBA, COOTBETCTBYET
€ro NMOHMMAaHHE MEePEBOMA, KOTOPHIA JOJDKEH CHEeNaTh YCTOWYMBBIC OOIICTIPHHATHIC CMBICIIBI
HETIPUBBIYHBIMU. TakuM 00pa3oM, MEPEOCMBICICHHBIN 3alpeT HIONOMNOKIOHCTBA JICKHUT
B OCHOBE KoHIenuu Po3eHiBeiira couetanust €eBpercKoi TpaJauliuu U MOJIEpHa.
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Abstract. Cohen, Buber, and Rosenzweig were eminent figures in what Buber called a
“Jewish renaissance.” I will limit myself'to their relation to two basic Jewish concepts: teaching,
i.e., the theoretical, theological part of the tradition, and law, i.e., the practical part. Historically,
my focus is on those approximately 20 years between Cohen’s 1904 essay on Ethics and
Philosophy of Religion in their Interrelation, and Rosenzweig’s 1923 essay The Builders, i.c.,
his response to Buber’s newly published Speeches on Judaism. Almost all of the main
philosophical works of our three authors fall into this period: Cohen’s System of Philosophy
(1902—1912), his Religion of Reason Out of the Sources of Judaism (1919), Rosenzweig’s Star
of Redemption (1921), and Buber’s I and Thou (1923). To think, to feel and to do one’s own
authentically without excluding oneself from the general culture, or more strongly: to
accomplish the general, even the most general at all, precisely in the realization of one’s own,
is for all three philosophers the high demand of their Jewish self-interpretation. None of them
has devoted his life’s work exclusively to “Jewish” issues, least of all Hermann Cohen. But
each of them is under the question of how it is possible to write in German about the general
human and just in this to be unambiguously Jewish.
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Introduction

What was called — according to Martin Buber an “expression of hope rather
than reality”! — already at the beginning of the 20th century the “Jewish
renaissance,” was tightly linked to an inquiry about whether it would be possible
for the Jews, or, sometimes more specifically, the “Jewish people,” to redefine their
reality. The emancipation movements of the 19th century forced the Western
European Jews to replace the self-evidence with which their lives had hitherto
proceeded largely apart from their surroundings with a much more consciously
reflected individuality. For the first time since the Spanish-Arab Middle Ages,
philosophy became increasingly important. Salomon Formstecher, Samuel Hirsch,
and Salomon Ludwig Steinheim are only three of the authors who produced
important works. In them, says Hermann Cohen, probably their most important heir
on the threshold of the 20th century, “philosophical striving is expressed seriously
and purposefully” [2. P. 115]. He adds: “The philosophy of Judaism is the essence
of Judaism; and without philosophy, this essence cannot be grasped” [2. P. 115].
Martin Buber and Franz Rosenzweig follow this thesis in different ways, even
without this extreme focus on philosophy. The one as a student of Wilhelm Dilthey
and Georg Simmel, the other as a student of Friedrich Meinecke, Heinrich Rickert,
and later Cohen himself, also belong to the history of Judaism that has become
modern, and no longer seem to find valid answers without guestions, they have
learned from philosophy.

A systematic overall view of the three authors on these few pages cannot
develop any depth of focus. Therefore, I will limit myself to one aspect which shows
the philosophical contour of our authors condensed as in a prism, namely their
relation to two basic Jewish concepts: to the feaching, i.e., to the theoretical,
theological part of the tradition, and to the /aw, i.e., to the practical, action-oriented
part. In terms of time frame as well, I limit myself to those approximately 20
decisive years, which are delimited by Cohen’s great 1904 essay on Ethics and
Philosophy of Religion in their Interrelation (Ethik und Religionsphilosophie in
ihrem Zusammenhange), already quoted, and by Rosenzweig’s 1923 essay The
Builders (Die Bauleute), i.e., his response to Buber’s newly published Speeches on
Judaism (Reden iiber das Judentum). Almost all the main philosophical works of
our three authors also fall into this period: Cohen’s System of Philosophy (System
der Philosophie, 1902—1912), his Religion of Reason Out of the Sources of
Judaism (Religion der Vernunft aus den Quellen des Judentums, 1919),
Rosenzweig’s The Star of Redemption (Der Stern der Erlosung, 1921), and Buber’s
I and Thou (Ich und Du, 1923). To think, feel and do one’s own authentically
without excluding oneself from the general culture, or more strongly: to accomplish

! All citations are translated from the German sources [1. P. 44].
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the general, even the most general at all, precisely in the realization of one’s own, is
for all three philosophers the high demand of their Jewish self-interpretation. None
of them has devoted his life’s work exclusively to “Jewish” themes, least of all
Hermann Cohen. But each of them is under the question of how it is possible to write
in German about the general human, and just in this to be unambiguously Jewish.

Hermann Cohen (1842—1918) is a thinker of teaching. He understands the
law as the generic term — based on the double meaning of the word Torah — but
then he does not speak of the content of individual halakhic regulations; rather he
concentrates almost exclusively on the duty of “theoretical instruction” [3. P. 393].
He is primarily concerned with formal, methodically determined knowledge: “The
law is intended to be valid as the foundation of the moral world. The law, therefore,
is preeminently called teaching” [3. P. 393]. The view that the appropriate action of
a Jewish person consists in fulfilling individually revealed statutes, the mitzvot, is
not the starting point in any of Cohen’s writings. This is related to a basic principle
of his philosophizing. He takes the question of truth into the hands of his thinking.
Truth, for Cohen, is never to be found directly in a multiplicity, be it revealed
commandments. Rather, it rests on a single ground that is incomparable with all
multiplicity, and so only if the thinker first rejects multiplicity he can tread the path
to insight into this ground. In Cohen, therefore, one will not find any casuistic
considerations about the observance of certain mitzvot. He is only interested in that
one, the “origin” [4. P. 79ff] of all legality and the basic principle of all ways to
truth in general, however different these ways may be in the history of humanity,
of thinking, political morality, and artistic culture.

Just one splitting and thus apparent multiplicity becomes a problem here: the
necessary distinction between knowledge of nature and ethics. The ethical will does
not flow out from nature. Nature does not flow out from the will. To mix both or to
turn their relationship upside down in a metaphysics of the will was, according to
Cohen, a philosophical fall from grace already with Plato, but especially since
Spinoza on up to Romanticism and Schopenhauer. Despite this strict distinction,
truth (Wahrheit) remains the defiantly held “fundamental law” between the
existence of nature and the historical development of human morality in
“connection and harmony” [5. P. 89, 500]. Truth in this way becomes a critique of
man’s method of distinction demanded by the man himself. This distinction
between knowledge of nature and ethics is thus only “half” of the truth, but it
remains the guiding principle. Truth in the full sense is therefore in the strict sense
an “ideal” and in the progress of research and action. It can only be anticipated as
an idea of the future. For historical human beings, it becomes identical to
truthfulness [5. P. 91]%. Its inner ambivalence is a strict distinction between nature
and human action on one hand, and a view to the overarching unity on the other,

2 And passim.
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leading to the most arduous idea in Cohen’s ethics: the idea of God. Truth marks
the dividing line between philosophical thinking and religious trust. Although a
methodically clear path leads toward this idea, the succinct sentence: “this truth we
call God” [5. P. 445] — and with it, therefore, the word God — reaches the fabric
of philosophical theory only because a religious experience immediately
accompanies it. Cohen, however, speaks of this in his Ethics of Pure Will only in a
hint. Only in a late 1916 essay, the philosopher states: “If we [...] drop the
methodical distinction, ethics unites with religion in the trust in God” [6. P. 349].
This trust prevents Cohen’s idealism, which remains in open limbo, from slipping
into cynicism. It preserves a moment of hope in thinking, without which
truthfulness would lose its reason.

The religion of which Cohen speaks must, according to the philosophical
question of origin, carry a point of view of uniqueness in itself. In his opinion, only
Jewish monotheism fulfills this condition sufficiently, in order to be allowed to
speak within the realm of philosophy without turning off the methodically pure
way. To put it more pointedly: The peculiarity of the Jewish religion lies in keeping
the word God ready for the general human thinking in hermeneutically pure rigor.
Those who inherit this religion, therefore, do not follow it by starting from the canon
of the 613 mitzvot, but by formulating an uncompromisingly precise teaching about
the innermost foundation of human truthfulness in purity and keeping it alive in the
consciousness of humankind: the teaching of the uniqueness of God.

Now it is clear: this task is not an merely theoretical one, but one of Jewish
action, and therefore the /law now also comes into consideration in the narrow sense,
i.e., as a canon of mitzvot. Thus, Cohen distinguishes, entirely in the sense of
numerous predecessors, between “principles of reason (Sichliof)” and
“prescriptions of obedience (Schim ‘iot)” [3. P. 409]. The former include, for
instance, the Decalogue, the Noachide commandments, and the commandments of
loving strangers and neighbors. The “prescriptions of obedience” include the
dietary laws, the laws concerning the tallit (prayer shawl), the tefillin, etc. They
form a “fence around the teaching,” of which already the Mishnah speaks, thus
protecting the teaching from heterogeneous influences. And they are a means of
remembrance, so that the pure idea is not lost. According to Cohen, by the
commandment to look at them, the shallow threads on the tallit, for example, are
transformed into a sign of the teaching, “thereby, seeing becomes beholding by the
mind” [3. P. 398]. Thus, the approach to ‘teaching’ asserts itself here as well.

But are the mitzvot not given with the Torah and therefore removed from any
relativizing consideration? Samson Raphael Hirsch, the mastermind of the German
New Orthodoxy in the 19th century, held the view that all 613 mitzvot were directly
authenticated by an overwhelmingly large number of witnesses whom he saw—in
his view of the simultaneity of all generations—gathered at the Biblical mountain
of revelation [7. P. 17], For Cohen, the “gift of Torah” (Matan Torah) is not an
“object given” that can be pinpointed by witnesses. He asks, employing a term of
Wilhelm von Humboldt and his teacher Hajim Steinthal, for the “inner linguistic
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form” of the Hebrew word Matan and concludes: “On the communication alone it
depends [...], on the Jewish linguistic spirit™ [8. P. 640].

This means that Matan Torah is a pure movement of communication, not a
handed-down written sentence. Revelation is a pure act of productive receiving of
knowledge under the aspect of God. Only the law of this communicativeness is to
be obeyed absolutely. Philosophy as “grasping” the “essence” of Judaism, so
Cohen’s words of 1904 quoted above, is an insight into the logical conditions for
this pure communicability, the “giving of the Torah,” to occur. Cohen’s most
important source for this is the negative theology of the medieval rationalists from
Saadiah to Maimonides: nothing else can be recognizable of God than only the so-
called “attributes of action,” a theoretical expression denoting the project to design
ethics under the ideal of divine action and to provide it in this way with a “logical
substructure” [9. P. 287]*.

The individual mitzvot offer no guideline for this. Cohen appreciates them as a
historical and for the time being also as an indispensable way of the knowledge of
God; however: only in the meaning of a symbol. The /aw has “no value of its own,
but this is exactly the value of a symbol, that it can awaken the genuine value”
[3. P. 430]. Thus, the law is at least indirectly connected with the truth, with the
“genuine value.” For it to unfold its symbolic effect, however, it must be possible
to establish a direct reference to the truth at a central point of its wealth of action.
Specifically, in the law’s canon, there must be a fundamental law, under the light
of which the totality of the mitzvot becomes a fully valid symbol. This innermost
commandment, which “flows through” the “whole chain” of the 613 mitzvot, is
prayer, without which, as Cohen pointedly says, “worship would consist only in
sacrifice.” In prayer, therefore, lies the “entire content of the worship of God”
[3. P. 431]. And this total content, in turn, condenses in the Sk 'ma Yisra’el of the
daily liturgy: “Hear, O Israel: the LORD our God, the LORD is one” (Dt 6:4).
Speaking and hearing this teaching on God’s uniqueness during prayer is Israel’s
basic duty of obedience. “Whoever calls the Shma“ is called a Jehudi” — Cohen
reinterprets into positive terms the Talmudic provision “whoever denies idolatry is
called a Jew” [10. P. 104]. This, and only this, is his answer to the question: who
is a Jew?

“He who prays his Shema* Yisra’el with all the ardor of his heart, with
trembling and quaking, he, and he alone, fortifies his Jewish self unshakably in
spirit and soul” [11. P. 219]. Hermann Cohen writes this sentence in 1916, and he
does not mean it in an edifying way at all, but as an attack contra the new movement
of Zionism, which has become unmistakable. He considers it a “betrayal”
[12. P. 118] of Judaism, when the communication between God and man is diverted
to an interest in the realization of natural-vital national forces. He senses something

3 Italics by the author H.W.
4 On the “Attributen der Handlung,” cf. [3. P. 109—115].
5 Babylonian Talmud, Megilla 13a.
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like that in certain currents of Zionism and thus comes into sharp conflict with one
of its advocates.

That advocate is Martin Buber (1878—1965) who, in his counterattack, takes
up Cohen’s emphatic confession to Hear, O Israel, ironically “confessing” for his
part that he had not found many such prayers “in the places of worship of liberal
Judaism” [13. P. 291]. This mocking reaction to Jewish liberalism, to which he also
ascribes Hermann Cohen, is not a return to Orthodoxy, however, but a rejection of
confidence in the historical power of the idea. Buber also bases his conception of
Jewishness essentially on feaching and not on law. Cohen’s view, however, gives
him the impression that, as he notes, the “nourishing, begetting, indissoluble
element of religion, the secret of its super-rationality,” is reduced to abstract
dogmas and moral commandments; as if Judaism here were only

a whimsical, circuitous, historically at least unavoidable detour, but now
heartily superfluous to these modern philosophical topics, for instance, to the
idea of God as a postulate of practical reason, or to the categorical imperative
[14.P. 132].

Cohen is not named personally at this point, but it is clear: What Buber also
finds inadequate in Cohen’s thinking in those years, too, is the “lived and to be lived
life” [14. P. 133]. He observes an “alignment with the occidental dualism” of
“spirit” and “life,” “with the attitude of the contract” [15. P. 89]. And therefore it
is time “to reflect on the fact that the attitude of the contract must now be replaced
by that of realization,” [16] “Not” God’s revealed name “I will be alone, but the
whole life of Moses, not the Hear, O Israel alone, but the whole death of the
martyrs” belong to the “truth of the unity of God in Judaism” [14. P. 132].

Martin Buber is one of the personalities who, against the background of the
19th-century philosophy of life, added a new direction to all previous ways of
considering Judaism in the German cultural sphere. The methodical core of his
presentation is a philosophizing sharing of existential experiences — be it in
Buber’s early years of those of mysticism, be it later — beginning around 1912, the
“faith experience” of what he will call the “in-between” of dialogical existence. His
great meditation on the “basic word I-Thou” [17. P. 79] is such a conceptual
narration of experiences of encounter. His social science, up to where he juxtaposes
the “socialism of Moscow” to the “socialism of Jerusalem” [18. P. 992], has its
specific attraction by dint of a narrative confession. Philosophical logicality and
inner freedom from contradiction are indeed necessary. But it would, according to
Buber, be a mistaken claim that such philosophical claims could establish the reality
of experience itself. He warns that the “faculty of thought,” although
“indispensable,” must not sacrifice to its logical “consistency anything of that
reality itself which the experience that has happened ordered to pinpoint”
[19. P. 1112]. Almost all of Buber’s work has a rhetorical impulse. He is concerned
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with the foundation of an immediate binding force between personality and
religious tradition. Personality here is not an ethical principle of will in the sense
of Kant’s Critique of Practical Reason, but a “conviction,” an “affirmation of the
whole human soul” [14. P. 136]. The Jewish sources are completely bypassed as
soon as formal ethical principles are to be proven on their basis or extracted from
them. The sources must rather be lived through as a path of spiritual search, as an
incessant labor of historical commentary, which strives to achieve that “yes-saying”
even in the face of the most brittle material of seemingly contradictory traditions.
This pathway and the stages of its success are fused in the feaching.

To a large extent, Buber included his own biography in his accounts. Over long
interbals of time, his thinking and writing are a tightrope walk between factual
truthfulness and self-stylization, and have earned him substantial multiple reproach.
Already early on his father responded to his confessional essay My Way to Hasidism
(Mein Weg zum Chassidismus, 1917) by saying that such a stylized statement like
his son’s “I became aware of the calling” was a mistake: “You announce yourself
there formally as Messiah™®. Such an almost prophetic self-confidence was not
uncommon during the First World War and for some time thereafter, also in the
case of other authors. This style has its justification because, on the path of
existential discovery, only that knowledge can claim validity which is presented as
a personal confession of one’s factual life experience. In this sense, Buber’s method
is conclusive. It is only his great talent for linguistic aesthetics that would seem at
times to play a trick on him, when the methodical seriousness of his communication,
where everything depends on preserving a calm stance, falls victim to an elegant
albeit too rapid procedure of finding wisdom.

The price Buber pays with this style of sharing philosophical reflection in the
realm of Jewish subject is a one-sided devaluation of the law. True, it is said:
Whoever, like Samson Raphael Hirsch, acknowledges the laws of the Torah in full
“certainty of revelation” is “inviolable in the lawfulness of his life” [14. P. 136].
But they who fulfill the 613 mifzvot unconsciously, just nominally, their attitude
has to be rejected “from the bottom up” [14. P. 136]. This is only a copy of the
already prevailing “dependence of life on the disembodied gear” [14. P. 140],
against which Buber takes up arms, utilizing a substantial array of elements of
religious renewal. Again, in the style of those years, it is from the “youth” where
he envisions “rebirth” of religion. Already, in this valuation of youth as an almost
independent historical principle, there is resistance against the form of life of the
law, which naturally attains maturity only with advancing age. Buber bets on
another card so to speak. He considers the hope for renewal from the law as a form
of “romanticism.” On the other hand, “rebirth is always when the spirit summons
the elemental forces enclosed in the formations and calls them to new creation.”
According to Buber, the “spirit” succeeds in this “when it finds people [Volk] by
making people [Volk] fruitful”’ [14. P. 138]. The “primeval forces of the people”

6 Carl Buber to Martin Buber, probably at the end of 1917, in: [20. P. 520 f].
7 Italics by the author H.W.

RELIGIOUS PHILOSOPHY OF FRANZ ROSENZWEIG 529



Buoebax X. Bectank PYIH. Cepusi: @unocodums. 2022. T. 26. Ne 3. C. 523—536

are the myth, which should reach down under the historical phenomena of Judaism
and be revealed to the Jewish youth as a source and provider of direction.

Nietzsche’s thought of a life force pressing for expression, which was also
taken up in Judaism in many variations, also shapes Buber’s idea of Jewish
“realization.” However, he does not go as far as some of the other Jewish authors,
who sometimes completely detach themselves from religion. For Buber, everything
Jewish remains constitutively bound to a “religious life” [14. P. 128]. The
realization of being Jewish is also a “realization of God®. However, everything
depends on the fact that “between living and dead forces, between symbols that are
strong in sense and those that are weak in sense [...] a distinction can be made”; that
is, “a choice can be made™ [14. P. 141]. And a complex of legal orders merely
taken over and accepted stands in direct contradiction to this.

In all this, Buber maintains the strict obligation between himself as a Jew and
the Torah. One could almost speak of an excessive direct commitment. For he binds
the feeling of his Jewishness in parts so closely to the ductus of the Biblical wording
that every fluctuation in its evaluations and nuances of expression, be it positive or
negative, in recognition or with skepticism, immediately brings his whole existence
into flux. One recognizes here the source of his so-called “metanomism”
[22. P. 22], for the cause of the unrest is the Torah as /law, not as teaching. An
example: According to Buber, for an authentic Jewish person, it must be
unquestionably established that there is no other God but the Only One. The
Decalogue, with its first address to Israel, sets the groundwork for everything that
follows: “T am the Lord thy God.” This is unquestionably certain for a true Jew. The
instruction follows immediately: “Thou shalt have no other gods before me!” Buber
translates the Hebrew wording: “No other deity be thee” (Nicht sei dir andere
Gottheit)'®. So, to whom does it apply? Obviously, to someone, according to
Buber’s perspective, who must be admonished and therefore does not belong
completely and in truth to the people of Israel. And just this, namely that Moses,
the teacher of the people,

could not avoid saying this to them and to me, this is just the fact, from
which—exactly because this is said to me rightly— I rightly demand
redemption. And from this, I must not accept the statutes and legal decrees
[the “law”], but must ask and question each one: Is this said to me, rightly to
me? So that I can count myself once to Israel, which is addressed, and another
time, many other times. not."'

For Buber, not being a Jew in this questioning is a “No!” It is a negation
directed at his existence as a Jew, an exclusion from Israel. However, precisely this
would be impossible without a strong awareness of his positive belonging to Israel.

8 Cf. Buber's preface to the republication of his first “Reden iiber das Judentum” 1923: [21. P. 7f].
? Italics by the author H.W.

10 Ex 20,3; Translations according to Buber's letter, June 5, 1924, cf. the following note.

! Buber, letter to Rosenzweig, June 5, 1924, in: [20. P. 199f1].
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And so the /aw incessantly inflicts inner divisions on him instead of creating
coherence as a power of order. Therefore, Buber, the thinker of autobiographical
experience, places a “dividing line” [20. P. 199f] between the affirmative “I am” of
the only God, i.e., the constituting characteristic of Israel, and the defensive “No
other deity be thee,” i.e., the implicit exclusion from Israel.

“Israel” is for Buber the name for an ideal of pure worship. However, the ideal
is not understood as an abstract idea but as an intrinsic power, a judicial power over
the life of the individual. The ideal Israel has power over the life of Buber the Jew;
it acknowledges and denies, includes and excludes. But the whole burden of this
judicial process rests upon man. Because for God, that instance which could lead
beyond this immanent court procedure between man and Torah, thereby relieving
both Israel and the individual, recedes altogether. Buber emphasizes: “God is not a
lawgiver to me, only man is a lawgiver” [20. P. 200]. But from this it follows, using
Buber’s phraseology “eclipse of God” (Gottesfinsternis) that through a life under
the law there an be no reconciliation of totality and the individual man. For the law
“does not apply to me universally,” he continues, “only personally, namely only
that of him which I must recognize as said to me.” Buber’s self presentation as
situated within a conflict would have to be described as classical tragedy, and,
analogous to ancient Greece, where philosophy stood next to tragedy, in Buber the
teaching stands next to the law. Studying them in tracing their development is the
lifeline for that longed-for “yes-saying of the whole human soul” which always
remains threatened by the law. Seen in this way, the myth of the “elemental forces,”
whose path a Jew has to follow inwardly in order to form his Jewishness
[14. P. 141], possesses an emancipatory quality.

Franz Rosenzweig (1886—1929) tries to preserve the unity of soul and /aw
despite an experience that comes close to Buber’s split. He had already struggled
against the Jewish folk-myth earlier on [23. P. 284ff]. And also his famous answer
to Buber’s statement on the law — the essay The Builders (Die Bauleute) — places
the crack that the existential consciousness of the 20th century drives into the unity
of the law somewhere else than Buber.

Buber had divided between commandment and prohibition, between
affirmation and negation. Rosenzweig distinguishes between /aw and
commandment, between that which must be known and recognized as a canon of
legal action in many ways, and that which only reveals itself in the moment of action
as a currently valid command. The /aw is tradition and inheritance from the past;
therefore, it must become anew a “commandment,”

which immediately, at the moment it is heard, is translated into action [...].
It must regain the modernity that all great Jewish times have felt as the only
proof of its eternity [24. P. 116].

RELIGIOUS PHILOSOPHY OF FRANZ ROSENZWEIG 531



Buoebax X. Bectank PYIH. Cepusi: @unocodums. 2022. T. 26. Ne 3. C. 523—536

This transformation of law into commandment—according to Rosenzweig’s
reference to a Talmudic play on words—makes “children” (Hebrew banim), who
take up the inheritance of the fathers by learning, into “builders” (Hebrew bonim)
of the future peace.!?

When in October 1913, already on the way to baptism, Rosenzweig decides
otherwise: “I remain a Jew,”!> he finds himself on a path of discovery that also
forces him to question the individual regarding an “I” that works “in the name of
all Israel,” an Israel “to whom the law was given and who was created by the law”
[25. P. 457]. For Buber, the law remains a sting that incessantly forces the question
of an activity “in the name of all Israel,” but fails to resolve it. Rosenzweig’s law is
both a question and an answer, rift and redemption at the same time. If it succeeds
in giving it the “presence” of the commandment, the wholeness of a creative deed
emerges at that moment, and that means the unity of an individual and Israel. This
likewise demands choice and freedom over the weaving of tradition. And whether
a person “can” do this without breaking the law is always in question; only “the
possibility of being able is given to all of us. This we know”'* [24. P. 120].

The logic of trust in this redemptive “being able” leads to Rosenzweig’s main
work, The Star of Redemption (Der Stern der Erlésung). Its intellectual path unfolds
the problem of a fundamental split and its redemption. There the “being created” of
Israel by the “law” gets an all-embracing meaning, because it closes the whole
exposition. In the beginning, Rosenzweig places three facts that, in his view, no one
can evade with consciousness, namely God, the world, and man. Each asserts
itself — as language, man’s most important form of expression, reveals it —
inevitably in human life and thought. But they stand initially, as mere facts,
unrelated and uninterconnected. This is not a specifically Jewish but a thoroughly
general human problem. Rosenzweig, therefore, did not want to have written a
“Jewish book™ according to the usual understanding. Rather he aspired to writing
nothing more or less than a “system of philosophy” [26. P. 374]. His question is
whether it remains with the isolation of those three facts, which would confirm
man’s profound fear of his isolated separation — for instance in death — or whether
it uncovers an inner dynamic, which brings God, the world, and man into a
correlation with each other.

The first step, in the initial part of The Star, is to uncover in all three facts an
analogous structure of polar duality: a primordial moment of affirmation, i.e., the
positing of a being in general — God, the world, man — and a primordial moment
of negation, i.e., the first approach of the particular determination of this being by
confrontation to something else. Both moments create living but still isolated

12 An interpretation of Isaiah 54:13, quoted in the Sabbath evening prayer and used by Rosenzweig
as the motto of his essay, “All your children [banaych] shall be taught by the Lord, and great shall
be the peace of your children (Isa 54:13) — read not banaych (your children), but bonaych: your
builders,” BT Berachot 64a. et passim; [24. P. 106].

13 Letter to Rudolf Ehrenberg. October 31, 1913.

1 Ttalics by the author H.W.
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formative units of the being of God, of the being of the world, and of the being of
man. This is, according to Rosenzweig, the stage of “paganism.” The second step
is found in the transition from the first to the second part of The Star. Here, the
isolated facts lead to a reversal of their inner polarity. The affirmation of the original
essence becomes the negation and delimiting specification. As a determination by
the counterpart, the negation becomes the affirmation and a new determination of
essence in terms of three particularities. The essence of God is now his creative
power; the essence of the world is its continuously renewed existence; the essence
of man is his active self.

This reversal of essence also sets in motion a reversal of the initial isolation of
God, world, and man, i.e., a tendency towards interconnection. Central in the
second part is a theory of human language. According to Rosenzweig, grammar
reveals the essential logic of conversion, which also means that it becomes — in
the specific speech of human beings — at the same time a factor of human historical
experience. In the third part of The Star, this revelation, which creates a connection,
i.e., which redeems from isolation, is illuminated under the light of conclusive truth.
Here, forms of human interaction with revelation are presented, in which historical
activity is connected with the value of efernity. They are forms of divine service.
Through their interpretation, Rosenzweig wants to authenticate the overall path of
his philosophical system toward the end. Similarly, as at the beginning, where those
three facts appeared as polar dualities, the philosopher also places at the end a
structural duality, namely of Judaism and Christianity. They form an opposition of
mutual complementation, in which each of the two sides realizes an original and
necessary form of religiosity.

Judaism remains the always preceding, older side in this correlation of
revelation. For in the fenced-in “narrowness” of Jewish “Dasein” (existence), the
unity of the consciousness of the creation of the world, of the revelation to man,
and of the redemption as a vision of divine truth, is protected from fragmentation
by means of manifold radiation into the world. This fragmentation is what
Rosenzweig considers the main danger of Christianity. Therefore, the unity of
experience, which is real in Jewish Dasein, remains for Christians the always
visible antipole, vis-a-vis to which they can lead their consciousness back to unity.
But Jewish Dasein must practically be realized. And this requires that “the Jew
enter himself into memory internally /sich in sein Inneres hinein er-innert] only for
the sake of his highest, for God’s sake” [25. P. 454]. He must comprehend Israel’s
being created in the /aw, and thus must obey it. The individual law-abiding
Jew is — as Rosenzweig interprets the mysticism of the exile of the divine
Shechina — the eternal “remnant of Israel,” which gives himself, against his
tendency to immanent separating from God, the reverse direction towards the
“unification” [25. P. 455]. The becoming into direction of unity is placed upon
man’s soul and into his hands. The Jewish man and the Jewish law—between these
two is played out no less than the process of redemption that is inclusive of God,
world, and man [25. P. 456f].
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This interpretation of the law, which leads Rosenzweig to include the psycho-
logic of the individual in his considerations even far more than the great traditional
models, leads him to seek proximity to mysticism. But he insists on formulating
this using the means of philosophical rationality. His existential interest brings him,
as already noted, into a kinship with Martin Buber; but an even closer relationship
binds him to Hermann Cohen. Despite the enormous difference in the style of
philosophizing, Rosenzweig finds the logical foundation for the analysis of those
three facts at the beginning of 7The Star in Cohen’s analysis of infinitesimal
mathematics, which in the latter’s Logic of Pure Knowledge had been extended to
a comprehensive theory of scrutinizing origins (Ursprungsdenken). But also the
determination of Jewish existence as a life independent of the historical striving of
the world’s peoples, which concludes The Star, leads back to Hermann Cohen.
The latter, as Rosenzweig reports from recollection, had exclaimed at the end
of his great lecture on The Social Ideal in Plato and the Prophets (Das soziale
Ideal bei Platon und den Propheten): “But we — are eternal!”!> And in allusion to
this statement, Rosenzweig concludes: the Jewish “community” cannot utter

the “we of its unity [...] without internally hearing the complementary are eternal”
[25. P. 331].
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Abstract. For all the differences in the teachings and fate of Franz Rosenzweig and
Mikhail Bakhtin, comparing them with one another is extremely instructive and reveals
important and often lost meanings of 20th-century philosophy. Bakhtin made his debut in 1929
as the author of Problems of Dostoevsky’s Creative Art, but then went into exile for sufficient
years and emerged from oblivion only in the 1960s. Rosenzweig died in 1929 and was almost
forgotten for many years. Now, almost a century later, we see in Bakhtin’s philosophy,
especially in his early works, and in Rosenzweig’s philosophy very much in common. Both
sought to create a new philosophical system that radically rethinks the subject of philosophy.
Both went beyond the traditional New European ontology, both recognized the fundamentality
of language and language arts in the philosophy of the future, and, finally, both became the
creators of the philosophy of dialogue as an important trend in 20th-century thought. For all
that, there were many cultural, religious, and intellectual differences between Bakhtin and
Rosenzweig. However, consideration of both the commonalities and differences in their
philosophical systems is extremely fruitful not only for the cultural history of the 20th century
but also for philosophical studies of the future.
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1. Rosenzweig’s and Bakhtin’s Philosophy of Dialogue

Although the simultaneous emergence of the philosophy of dialogue in Russia
and Germany has been noted numerous times, the ideas and teachings of Buber and
Bakhtin are usually compared [1; 2]. That should be of no surprise as these two
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names are forefront in minds when considering dialogue. Meanwhile, the
comparison of Bakhtin’s and Rosenzweig’s ideas is not less but more meaningful
and productive'. In the teachings of these two thinkers, there are sufficient overlaps
and similarities. There are important differences, the study of which is fruitful for
the development of philosophy. However, before examining them, it is worth
asking whether the two authors knew each other. As for Rosenzweig, it is hard to
suppose that he had ever heard Bakhtin’s name, for he had been ill since 1922, and
his social circle was severely limited. Until the 1929 publication of Problems of
Dostoevsky’s Creative Art, only a narrow circle of his friends knew of Bakhtin. As
for Rosenzweig’s prominence in Bakhtin’s circle, the situation is quite different.
The first Russian reactions to The Star of Redemption appeared immediately after
its publication’. We can assume that Bakhtin’s circle heard about Rosenzweig and
his book in the 1920s. It should be noted that Bakhtin’s closest friend, M.I. Kagan,
who was a close student of H. Cohen during the years 1912—1918, could not help
but cross paths with Rosenzweig, who saw himself as an authentic continuator of
Cohen’s philosophy in his Berlin period. Despite these circumstances, we do not
find Rosenzweig’s direct influence on Bakhtin’s work. Even more interesting are
the numerous cross-references between their ideas. The comparison of the teachings
of Bakhtin and Rosenzweig is not because of the possibility of their mutual
influence but to the extreme closeness of their interests, the common fate, and the
significant similarity in their very teachings. The most important reason for such a
comparison is that both thinkers were ardent followers of Hermann Cohen and
independent philosophers who created their multi-faceted systematic doctrine. Both
Bakhtin [6. P. 224—226; 7. P. 437—442] and Rosenzweig [8. P. 27—29; 9.
P. 85—86] have kept many enthusiastic references to Cohen, yet both authors
insisted on opposing their teachings to Cohen and on their originality®. From this, a
comparison of the teachings of Bakhtin and Rosenzweig requires, on the one hand,
a comparison with Cohen’s doctrine, and, on the other hand, a study of their other
sources and their original ways of constructing their philosophy.

Besides the relationship with Cohen, one cannot ignore the proximity of
Bakhtin and Rosenzweig to other sources. First of all, we are discussing the German
intellectual tradition — Goethe, Kant, Schelling, Hegel, Kierkegaard, Nietzsche,
Schopenhauer, and others. The names of these authors do not just frequently appear
in the works of Rosenzweig and Bakhtin but are fundamental to their perception of

! One of the first studies comparing Bakhtin's dialogical philosophy not only with Buber but also
with Rosenzweig was carried out by V.L. Makhlin [3].

2 As V.N. Belov notes, the first review of Rosenzweig's book was published in Mys!’ [Thought]
journal in 1922 in the Criticism and Bibliography section. In 1926, S.L. Frank published an article
Rosenzweig's Mystical Philosophy [4], which later became widely known [5].

3 Regarding the correlation between Bakhtin's and Cohen’s philosophical systems ref. [10. P. 4—6;
11.S.29—50; 7. P. 436—456] On Rosenzweig's attitude to the philosophy of Cohen [12].
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culture. It is also important to note that the authors listed above not only influenced
our two philosophers but also evoked a close reaction from them?.

Along with the common range of sources, Bakhtin and Rosenzweig have
significant differences. Rosenzweig relies on German mysticism and even more on
classical Jewish texts. Bakhtin turns much more often to Russian and French
literature. For all his reverence for Russian literature, Rosenzweig was not familiar
with it>.

Of course, all the above is rather a background for comparing the works of
Bakhtin and Rosenzweig. The main topic of our study is the striking proximity of
their philosophical systems. Let us list a few points of such proximity: the
orientation towards the creation of a new philosophical system, the construction of
an alternative ontology, and the centrality of language and verbalism in philosophy.
We can also note significant differences in the authors’ teachings. They address the
aesthetics of religious and artistic text in quite different ways and plan differently
the philosophy of dialogue and the nature of interpersonal relations. Let us consider
in more detail the similarities and differences between the philosophies of Bakhtin
and Rosenzweig.

The Systematic Principle in the Philosophical Systems
of Rosenzweig and Bakhtin

Already in his first work Art and Answerability [13. P. 1—3] Bakhtin outlines
a philosophical system. Later on, in the unfinished fragment entitled Toward a
Philosophy of the Act, he states repeatedly that he is developing a new “first
philosophy” [14. P. 19—21, 27—28]. This philosophy, similarly to Aristotelian
metaphysics, should become the foundation of Bakhtin’s philosophical system. The
main task here is to determine the central subject, which, from the author’s point of
view, should be responsible action.

Rosenzweig in The Star of Redemption deals rigorously with the notion of a
philosophical system, primarily in connection with Hegel, but says nothing about
his system. However, in his 1925 article The New Thinking, which is a kind of post
factum preface to The Star of Redemption, he emphasizes his book is a statement
of a philosophical system:

“[My book] nor does it claim to be a philosophy of religion. How could it do
this, given that the word “religion” does not even occur in it. Rather it is
merely a system of philosophy”. [15. P. 110]

Of course, Bakhtin’s and Rosenzweig’s focus on the philosophical system did
not pass the researchers by. As they point out, for both our authors the foundations
of the systematic principle lay in Cohen’s philosophy but differed significantly,
firstly, in the very order in which the system is presented, and secondly, in its

4 For instance, Bakhtin and Rosenzweig both criticize Hegel from similar positions, both prefer
Schelling, and both contrast him with Nietzsche and Kierkegaard.
5 His treatment of Dostoevsky is extremely interesting but not at all in the same way as Bakhtin’s [8].
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subject matter [7. P. 442—445]. Bakhtin considers as his subject the partaking or
participative being of an event. As V.L. Makhlin puts it, “Bakhtin “postulates a new
type of system <...>— a system or “whole,” whose elements enter the system <...>
as elements of the partake free, partake outside to its own system” [16. P. 81].
Unfolding his system in a different way from Bakhtin’s, Rosenzweig arrives at a
close result — his philosophical system, as well as the subject matter it examines,
are both closed and open. In his remarkable book on Rosenzweig’s philosophy,
B. Pollock sums up Rosenzweig’s attitude to the philosophical system: “a human
being who stands in the midst of all things, in the middle of the system”
[17. P. 314]. This position of standing amid all things is not self-contained and
closed, rather, according to Rosenzweig, is directed into the future. As a result,
“Everyone must itself be taken responsibility <...> This responsibility occurs in the
everyday [Alltag] of life” [17. P. 312]. Here the expression everyday (Alltag
literally means everyday) becomes a key since it is, according to Rosenzweig, the
day which contains the All. The system is the singular and singular man himself in
the integrity of his inner world and external behavior. As we can see, the similarities
between Rosenzweig’s position and Bakhtin’s concerning the philosophical system
are striking. But their differences are also quite significant, especially in their
attitude to ontology.

Relation to Ontology

Rosenzweig specifies that ontological “philosophy from Parmenides to Hegel”
belongs to the past and that the new philosophy goes beyond the relationship of
thinking and being [8. P. 20—21]. For Rosenzweig, this statement denotes a
critique of ontology as such. The philosopher sees in ontology the impossibility of
solving the problem of death and the imprisonment of thinking in the closed circle
of being. He finds a way out of this in the idea of speech thinking, which is open in
nature. In doing so, Rosenzweig constructs his theory of Dasein, which he defined
long before Heidegger as “here being” (Da-Sein). Rosenzweig describes open-
ended actual being by the biblical term “creation” [8. P. 131].

Bakhtin, like Rosenzweig and — later — Heidegger, repels from the idea of
being as the existence and designs his concept of actual being as event being.
According to his ideas, in the act of doing, being does not manifest itself as a present
given, but as a process, an answerable act, an event. Both original conceptions of
being, meta-ontological by nature, lead to an entirely new ontology in which
language is not a means of expressing being, but an actual creative force.

The Place of Language and Literature

Both of our philosophers are distinguished from various others as they
produced a real revolution in the understanding of speech and language.
Rosenzweig proclaims a grammatical organon, which turns out to be a kind of
logical tool for the realization of inter-elemental dynamics [18]. In the second part
of his book, Rosenzweig derives a grammar of language. He consistently unfolds
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the language of creation, the language of revelation, and the language of
deliverance, which together can be seen as the foundations for a new linguistic
philosophy. Characteristically, this philosophy appears not in the first but rather in
the second part of the book. The first and third parts, by the author’s intention, are
in a world of silence.

We find something similar in Bakhtin’s philosophy. Language becomes a
significant foundation of his teaching already at the stage of maturity. Initially,
Bakhtin builds concepts of an answerable act, moral philosophy, participative being
of the event, etc. And only when these philosophical foundations become clear,
does it turn out that the way to express them is through verbal art. In his later works,
Bakhtin immerses in literary studies. This transition from philosophy to the study
of literature is caused not only by the impossibility of practicing philosophy in the
Soviet Union but also by the author’s inner motivations for thinking.

The Philosophy of Dialogue

Both of our authors are considered classics of the philosophy of dialogue. Yet
neither Bakhtin nor Rosenzweig are in a hurry to declare their philosophy dialogic.
Bakhtin mentions dialogue in his early philosophical works but calls his philosophy
“moral philosophy,” “participatory thinking,” and “aesthetics of verbal art,” but not
a philosophy of dialogue. Dialogue is one of the central themes in Bakhtin’s
Problems of Dostoevsky’s Creative Art (1929) as well as in his later works. Yet
even there he does not discuss the philosophy of dialogue. Makhlin suggests using
the term “ontology of partaking” [19. P. 268] in relation to Bakhtin’s philosophy,
and warns against reducing it to dialogism. The same is true of Rosenzweig.
Although there is a chapter in The Star of Redemption entitled Dialogic Form [8.
P. 181], dialogue is more of a passing theme in this book than a central one.
Rosenzweig prefers to call his philosophy ‘“New Thinking” or “narrative
philosophy” [15. P. 121]. This gives the impression that falling into the category of
philosophy of dialogue is not the result of the authors’ intentional aspiration but
rather turned out to be a consequence of the historical-philosophical process. A line
of thought that includes the works of such different philosophers as Cohen, Ebner,
Rosenzweig, Buber, Rosenstock-Huessy, Marcel, Levinas, Bibler, and others
turned out to be united by the common denominator of the philosophy of dialogue®.
Considering that each of the above authors had their original philosophy, the study
of their place in the philosophy of dialogue consists not so much in examining their
formulation of that philosophy, but in considering the contribution of their ideas
and concepts to a general philosophical direction, which can be defined as the
philosophy of dialogue.

¢ Casper's work examining the teachings of Rosenzweig, Buber [20], and Ebner from a unified
dialogical standpoint was published in 1967 [21]. Thus it is possible to speak of the philosophy of
dialogue as a well-known direction starting from the 1950s and 1960s.
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Research Method

From the aforementioned list of similarities and differences in the
philosophical systems of Bakhtin and Rosenzweig, it is clear that they worked on
similar problems, but found completely different ways of solving them.

We should not forget that Rosenzweig displayed his philosophy in a
masterpiece treatise, while Bakhtin, for historical reasons, did not set out his
philosophy at all, and we are left with only scraps and drafts, which came out
posthumously. Bakhtin developed his ideas throughout his long life in numerous
literary works, in which his philosophical system is quite traceable. A look at
Rosenzweig’s and Bakhtin’s philosophy from the inside, but with an eye to each
other, will help us see more clearly the problems and solutions they address and to
chart the way forward.

2. The Place of Dialogue and Speech Thinking
in F. Rosenzweig’s Philosophical System

The Philosophical System

As I noted, both Rosenzweig’s and Bakhtin’s philosophy is emphatically
systematic, meaning, it produces a single principle for everything that is subject to
our thinking, speaking, and acting. But such a unified principle presupposes a
closed and complete system. However, it is this closure and completeness that is
the main object of both Bakhtin’s and Rosenzweig’s criticism. How can integrity
and consistency be combined with openness and dynamism? Rosenzweig tackles
the answer to this question in the first part of The Star of Redemption. The main
topic and the subject of the most thoughtful criticism here is Hegel’s philosophy.
According to Rosenzweig, Hegelian philosophy is the completion of the Western
philosophical tradition:

“This happened when Hegel enclosed the history of philosophy in the system.
It seems that thinking cannot go any further than to present itself visibly, that
is to say the innermost reality that is known to it, as a part of the systematic
edifice, and naturally as the part that finishes it off” [8. P. 12].

Including the history of philosophy in the philosophical system, according to
Rosenzweig, signifies indeed its completion, for now, all philosophical
achievements of the past and, potentially, of the future become part of the said
system. But it is precisely at this point, according to Rosenzweig, that the
philosophical system breaks up and self-discovers itself. After all, history is not an
abstraction but a specific individual. And are particular singular people part of
philosophy? For instance, by completing philosophy, did Hegel himself become
part of it? According to Rosenzweig, the negative answer to this question is given
by Schopenhauer, who, while criticizing Hegel, was not prepared to consider a
philosophical system unless it was his philosophy. Each unique single individual
philosopher is here above the system, or rather, he is the beginning of the end of the
system:
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“At any rate, this was already an unheard-of thing in philosophy, that a human
type and not a concept closed the arch of the system, really closed it as its
keystone, and did not complete it as an ethical ornament or trifling appendage.
<...> here there was a man at the beginning of the system” [8. P. 14].

Rosenzweig thus retains the systematic character of philosophy but makes it
open by virtue of the fact that it always has the singular individual at its base.
Hegelian dialectics and universality remain in place but philosophy becomes quite
different:

“If one more step from this height is to be taken without falling into the abyss,
the foundations must be shifted; a different concept of philosophy must come
to light” [8. P. 114].

Of course, the content of The Star of Redemption is not in such declarations
but a specific philosophical movement. How does Rosenzweig intend to respond to
the challenge of Hegelian wholeness and totality? In the first and second parts of
the book, Rosenzweig gives different answers to this question. In the first part, he
formulates his metalogics, metaethics, and metaphysics in which the whole is
compared not with Nothing as in Hegel, but with Nothing that does not fit into the
framework of the whole and requires singularity. Rosenzweig defines the whole as
an element and finds that philosophy investigates three such elements — the world,
God, and man. Classical ontological philosophy “from Parmenides to Hegel”
considered these elements as a whole, as a system. Now, however, these elements
are three, and each, being closed and complete to itself, is open to the others.

In the second part of the book, Rosenzweig, drawing on the logic of Cohen’s
origins, describes paths, i.e., the processes that occur among these elements. Being
transcendent to the elements themselves, paths are the sphere of an actual unique
being, the sphere of the singular, which is characteristic of creation, revelation, and
redemption. Rosenzweig’s philosophical system thus combines completeness and
openness.

The Relation to Ontology

If within the elements the concept of being keeps its classical outlines within
the limits of ontology “from Parmenides to Hegel,” it is necessary to follow the
paths to go beyond these limits and rethink the very nature of being.

every ethics ended by emerging again in a doctrine of the community that
forms a part of being. It did not sufficiently offer guarantees against such an
emergence when one was content to emphasize the particularity of acting in
relation to being; one more step back was indispensable to anchor action in
the principle, where being is real, of a “character” nevertheless detached from
all being; it is only thus that it could have been guaranteed as its world facing
the world. [8. P. 16].

These words of Rosenzweig are undoubtedly close to Bakhtin. For both
thinkers, it seems, the task was not only to go beyond the concept of being but to
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find a new content for this concept. Rosenzweig addresses this in the second part
of his book. Being in the perspective of the processes of creation, revelation, and
redemption, being as the only, unique one, is no longer at all like the known being
of the ontological tradition.

If the first part of The Star of Redemption is concerned with a world that exists
in itself, as Rosenzweig describes it as pre-world (Vorwelt), the second part
considers the world as constantly being created and renewed. As created, each thing
is singular and unique, Rosenzweig characterizes it:

“when we understand existence as being-there (Da-sein), already-being-there
(Schon-da-sein), no longer as a simple universal being, but as being which
gathers all the singular in itself” [8. P. 143].

It is worth noting the important similarity and the important difference between
Rosenzweig’s Da-sein (being-there) and Heidegger’s Da-sein. What they have in
common is openness. For both philosophers, being is not a self-contained static
reality that we can characterize as something that exists. But while for Heidegger
the actual being of Dasein represents the goal and the limit of aspiration, for
Rosenzweig it is the starting point of movement. This distinction is very clear in
their attitude to death. For Heidegger, death is the inevitable companion of being as
finite; for Rosenzweig, death represents the challenge that leads to overcoming the
finitude of being that is contained in the concept of life. Therefore, Heidegger’s
philosophy can be called a fundamental ontology, and Rosenzweig’s philosophy a
super-ontology or meta-ontology.

The Place of Language and Literature

The critique of ontology in the second part of The Star of Redemption demands
that Rosenzweig radically change the method of philosophy. If the unity of thought
and being, characteristic of the ontological tradition, is insufficient for a new
philosophy, it requires a new methodological organon. In this guise, for
Rosenzweig, his philosophical grammar acts. If the completed world of the first
part is described mathematically as existing in a continuing past, then the renewing
world of the second part is always carried out in the present tense. Language, as
Rosenzweig understands it, is at the same time speech, not only a potentially
inherent ability but the very actuality of the present. According to Rosenzweig’s
thought, language is described according to its three unfolding paths: the grammar
of creation, the grammar of revelation, and the grammar of redemption.
Rosenzweig’s awareness of the fundamentality of language unites Rosenzweig with
Bakhtin but he constructs his linguistic philosophy quite differently.

The grammar of creation describes the object level of language, but, unlike
Aristotle’s concept of language, it is not about language as a way of denoting
existing objects. For Rosenzweig, objects do not exist, but are created and born in
the very process of language. However, this does not mean that things result from
arbitrary human activity. The world is created — states Rosenzweig: “What we
learn here is that the world is there before everything” [8. P. 142—143]. The task
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of man is not to discover the pre-existing objects and not to create new objects, but
to participate in the creation’s process of the created world. Hence, Rosenzweig
draws a linguistically important conclusion that the basis of grammar of creation is
the world of pronouns, or, as Rosenzweig states, “the form of the predicate is the
specific configuration of the adjective” [8. P. 138], that begets the entire system of
language. It is important to note that Rosenzweig does not consider personal
pronouns at this stage. They appear in his next stage of language, in which the
primary role passes to the relationship between God and man on the paths of
redemption. At this stage, language becomes the medium of dialogue. For
Rosenzweig, the language of creation and the language of revelation are not the
same, for in revelation, the most important thing is human freedom. Thus, for
Rosenzweig, there is an inner opposition between the different levels of language.
It must be resolved on the third level of language in the grammar of redemption.
However, Rosenzweig does not elaborate on this grammar in any detail. The future-
oriented grammar of redemption is realized in prayer, and its purest expression is
joint choral singing, as Rosenzweig calls it, “the dialogical song, the song for several
voices” [8. P. 249]. The third level of language, which Rosenzweig interprets as a
verbal compatibility of the human collective, is not developed by him at the level of
grammar but becomes the basis of the closing part of philosophy, devoted to Judaism
and Christianity. Thus, it turns out that the grammar of redemption is no longer
realized on the grammatical paths but on the supremacist level of the gestalt. In this
concept of dialogic or polyphonic song, Rosenzweig approaches the problem of
language with which Bakhtin begins his study of dialogue.

The Philosophy of Dialogue

As we have noted, neither Bakhtin nor Rosenzweig ever created a special
philosophy of dialogue, but their contribution to this philosophical direction is
undeniable. In the second book of the second part of The Star of Redemption,
Rosenzweig explores dialogic speech, which expresses the relationship of the
persons I, You, Him, etc. to each other [8. P. 187—202]. Rosenzweig’s dialogical
principle is not reduced to these relations, however, but touches upon almost all of
his philosophy. Let’s enumerate the most striking ideas which express
Rosenzweig’s contribution to the philosophy of dialogue:

e Taking dialogic philosophy beyond ontology through an exploration of the

inter-elemental transcendent dynamics of universals.

e Philosophy appeals to the unique and the singular in all its manifestations.
Introducing the unique human person at the center of philosophy.
Exploring the relationship of persons — I, You, Him, It, Her, Us.

A new concept of man as an interpersonal being.

Construction of a new dialogical concept of time.

Reorientation of philosophy from pure thought to language and speech,
creating a grammatical organon.

e A new dialogic view of religion and myth.
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Rosenzweig as Philosopher of the Future

Already a list of Rosenzweig’s most fundamental dialogical ideas testifies to
him as a great philosopher. Rosenzweig’s late discovery and the growing number
of studies of his philosophy indicate that his main potential has not yet been
revealed. A comparison of his ideas with Bakhtin’s philosophy allows us to outline
new ways of studying Rosenzweig’s philosophical system.

3. The Place of Dialogue and Literature in Bakhtin’s Philosophical System
Philosophical System

While Rosenzweig, in constructing his philosophical system, draws most from
Hegel, which is not surprising for a professional researcher of this author, Bakhtin
is more focused on the systematic notion of Kant’s philosophy. As for Kant, for
Bakhtin, the method of unfolding the system is the study of the architectonic, but
whereas for Kant it is architectonic of reason, for Bakhtin it is architectonic of
answerable act’.

Like Kant’s [23. P. 691], the most important feature of Bakhtin’s architectonic
is the unity of philosophy as an integral form and its subject as content. Bakhtin
fully borrows here the Kantian method but criticizes the idea of the subject of
philosophy. Already in Art and Answerability, Bakhtin declares that neither
cognition nor artistic creation are originally united with the integral personality [13.
P. 1—3]. Thus, according to Bakhtin, the subject of the first and third Kantian
critiques does not constitute the real subject of the first philosophy he seeks. It is to
be an answerable act. This moves the center of the philosophical search into the
sphere of ethics. And indeed, the first major work on which Bakhtin worked in the
early 1920s was to be called Subject of Morality and Subject of Law [24. P. 343,
415—416, 504]. The stated problems of this work follow from Cohen’s thesis that
morality is not reducible to ethics, which expresses just the legal relations between
people [25. P. 20—21]. Bakhtin’s probably preserved text published under the title
Toward a Philosophy of the Act was precisely a fragment of this work. Already at
the beginning of the text, Bakhtin repeats the most important idea of Art and
Answerability that in describing the subject

“all these activities establish a fundamental split between the content or sense
of a given act/activity and the historical actuality of its being, the actual and
once-occurrent experiencing of it. And it is in consequence of this that the
given act loses its valuableness and the unity of its actual becoming and self-
determination” [14. P. 2].

" In A Few Unpretentious Recommendations for Readers of Bakhtin Vadim Lyapunov gives a
detailed and very fruitful list of the meanings of the word “architectonic” [22. P. 195—199]. As 1
see it, these explanations are important for understanding Bakhtin's literary and cultural studies
works, but somewhat detract from the main Kantian meaning of “architectonic” necessary for the
formation of a philosophical system. Also ref. [7. P. 445—446; 10. P. 146—178].
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This rift cannot be bridged by either epistemology or aesthetics:

“Thus, neither theoretical cognition nor aesthetic intuition can provide an
approach to the once-occurrent real Being of an event” [14. P. 18].

Meanwhile, in the mentioned fragments, Bakhtin does not consider the ethical
subject, the subject of the second Kantian critique. This is, of course, not accidental,
because it is the concept of the answerable act, which is largely based on Cohen’s
ethics, that is the key to Bakhtin’s entire construction [7. P. 442—443]. This forces
him to dwell thoroughly on the ethical problem:

When we spoke of the theoretical world and opposed it to the answerable act,
we said nothing about contemporary ethical constructions, which have to do,
after all, precisely with the answerable act [14. P. 21].

According to Bakhtin, ethics is also characterized by “fatal theoreticism (the
abstracting from my unique self)” [14. P. 27]. Bakhtin builds his moral philosophy
based on ethics but understands it more broadly.

It is another matter when ethics seeks to become the logic of social sciences.
<...> a moral philosophy of this kind can be and should be created, but one
can and should also create another kind of moral philosophy, which deserves
this name even more, if not exclusively [14. P. 27].

What is the descriptive feature of moral philosophy that distinguishes it from
theoretical ethics?

A first philosophy can orient itself only with respect to that actually performed
act [14. P. 28].

Thus, it is not the ethical subject taken as a theoretical concept that should
become the subject of the new first philosophy, but “the actually performed act-not
from the aspect of its content, but in its very performance” [14. P. 28].
As M. Soboleva shows, the moral act, as understood by Bakhtin, fills the gap
between the content of the act and its fulfillment, arising because of the autonomy
of oughtness in relation to being [11. S. 14]. The unique singular act combines in
itself the closedness of the content and the openness of the fulfillment. For this very
reason, according to Bakhtin, it should become the basis of the new first philosophy.
One cannot ignore here how close Bakhtin’s thought is to Rosenzweig’s
philosophical teaching, yet the methods of unfolding their systems are essentially
different.

Bakhtin rejects the interpretation of an act in terms of the philosophy of life,
psychologism, historical materialism, theosophy, and other doctrines. All of them
view an act from outside as a possibility of action, which according to Bakhtin has
its merits [14. P. 13—21] or from inside in terms of content, which gives rise to
“fatal theoreticism.” As an alternative to these truncated versions, the subject of
philosophy, according to Bakhtin, is participative thinking.

“Participative thinking predominates in all great systems of philosophy”
[14. P. 8].
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Although according to Bakhtin’s position, participative thinking is a
characteristic feature of philosophy as such, it appears in its purest form in Plato’s
philosophy. “But in this case we have to do with an instance of participative
thinking (which seeks to overcome its own givenness for the sake of what-is-to-be-
attained) sustained in a penitent tone; this participative thinking, however, proceeds
within that architectonic of Being-as-event which is affirmed and founded by us”
[14.P. 11].

Describing Platonism in a pronounced neo-Kantian interpretation, Bakhtin
restores the line of philosophical continuity as Cohen understood it — from
Plato to Kant and back to Plato again [26. P. 34].

As Makhlin stresses, it is precisely participative thinking that Bakhtin turns
into the main subject of his first philosophy [19. P. 280—287]. This allows Bakhtin,
by analogy with Kant’s architectonic of pure reason, to formulate an architectonic
representing responsible action both outside and inside.

“It is this concrete architectonic of the actual world of the performed act that
moral philosophy has to describe, that is, not the abstract scheme but the
concrete plan or design of the world of a unitary and once-occurrent act or
deed, the basic concrete moments of its construction and their mutual
disposition” [14. P. 59].

Bakhtin’s conception of partaking extends Cohen’s doctrine of proximity and
partaking [7. P. 451], but it also has many distinctive qualities. Cohen builds his
religion of mind from the sources of Judaism and, in his study, relies on the biblical
concept of intimacy with God in a Judaist interpretation. Rosenzweig follows a
similar path. Bakhtin speaks of partaking using the Christian concept of communion
and proclaims that moral philosophy is essentially an expression of the idea of
“Christian morality” [14. P. 75]. All three thinkers see their task as a philosophical
rather than a theological definition of their subject. In all of them, the notion of man
is at the center of consideration. However, for Cohen and Rosenzweig, man is
considered within the framework of the dynamic relation of I and Thou, while for
Bakhtin the duality and openness of man are expressed in his concept of the author
and the hero. What Bakhtin and Rosenzweig have in common is their discovery of
the centrality of language in interpersonal dynamics. This leads Bakhtin to
hermeneutics of verbal art, and Rosenzweig to its grammatical organon. Taking
different paths, Bakhtin and Rosenzweig arrive at close and complementary results.

The Relation to Ontology

Before turning to Bakhtin’s philosophical hermeneutics, we should scrutinize
his ontology. Bakhtin’s attitude to being has much in common with Rosenzweig’s
position, but it also has differences. Like Rosenzweig, Bakhtin rejects the classical
Aristotelian notion of being as existence. He also criticizes the Kantian concept of
being, which he calls “lightweight™:
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“Historically actual once-occurrent Being is greater and heavier than the
unitary Being of theoretical science” [14. P. 8].

Bakhtin’s concept of ontology is based on the concept of the event of being.

“But that once-occurrent event of Being is no longer something that is thought
of, but something that is, something that is being actually and inescapably
accomplished through me and others (accomplished, inter alia, also in my
deed of cognizing); it is actually experienced, affirmed in an emotional-
volitional manner” [14. P. 13].

The event of being is more than just being. It is a participative or partaking
responsible being that is involved, a being that transcends internal content, but is
not limited to external factuality. The word “event” [sobytie] in Russian means “be-
ing with” [so-bytie], that is, participatory being, being together. Bakhtin was well
aware of the wordplay with the particle “so” (Mit) characteristic of Cohen’s
philosophy®. Heidegger finds a similar use to “Mit” specifically concerning the
concept of being — Mitsein (Being with)’. The event understood as being with, i.e.,
the act of being together or belonging turns out to be something more powerful than
being as a concept of ontology. There is a tendency among Bakhtin’s researchers
to consider his teaching as a kind of existentialist philosophy [29. P. 36; 11. S. 24].
V.L. Makhlin encourages utilising the term “ontology of being — being with”
regarding Bakhtin’s philosophy [19. P. 268]. Makhlin suggests using the said term
[19. P. 268], and also Theunissen’s [30] concept of “social ontology” [19. P. 274]
for describing the “being in-between”. This puts Bakhtin on a par with philosophers
who are defined by him as “philosophy from below” (Philosophie von unten) [19.
P. 276]. Bakhtin’s philosophy from this point of view is defined as a special type
of ontology. It seems to me that any ontological treatment of Bakhtin’s philosophy
requires serious reservations. At the basis of the ontological approach, however one
understands it, lies the idea of the unity of the content of being (i.e., mind, thinking,
logos) and being itself. Yet, the necessity of the new first philosophy, according to
Bakhtin’s thought, arises precisely because of the gap between the content of being
and its actuality. This rupture cannot be bridged from within — neither from the
meaning of being nor from the action itself. The free moral act is a radically new
level that is not reducible to the syntheses known to ontology. Act transforms being,
not follows from it.

“It is only from within the actually performed act, which is once-occurrent,
integral, and unitary in its answerability, that we can find an approach to
unitary and once-occurrent Being in its concrete actuality. A first philosophy
can orient itself only with respect to that actually performed act” [14. P. 28].

8 In particular, the concept of co-humanity outlined in the synopsis of Religion of Reason discussed
in Nevel [27. P. 59].

° Heidegger, however, refuses to consider participation as going beyond the concept of being, which
distinguishes him from philosophers of dialogue [28. S. 114].
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Here being appears as one of the moments of an answerable act, not as its
equivalent. The center of Bakhtin’s philosophy is precisely an act in its duality.

“Everything in me — every movement, gesture, lived-experience, thought,
feeling — everything must be such an act or deed; it is only on this condition
that I actually live, that I do not sever myself from the ontological roots of
actual Being” [14. P. 44].

In these statements, Bakhtin does not say that being is the source or purpose
and content of human life — an approach descriptive of Heidegger and existentialist
philosophers, but quite alien to Bakhtin. The moral act includes being but is not
limited to it. The mention of being is necessary here because we are discussing the
construction of the first philosophy, which, since the time of Aristotle, is considered
a science of being. Bakhtin, however, stresses that the answerable act is a reality
above being itself, a reality that is super-ontological. Being itself cedes a central
role in the philosophical system to the moral act. This approach, like Rosenzweig’s,
is an undeniable step forward from the ontological tradition. It can be characterized
as meta-ontology, but neither Bakhtin nor Rosenzweig use such terms, preferring
to speak of the event of being, participatory thinking, narrative philosophy,
dialogue, etc.

Considering the mentioned points, one cannot but admit that the problem of
being concerns Bakhtin, just as it troubles Rosenzweig. In particular, Bakhtin
contemplates the link between being and death that has been characteristic of the
European ontological tradition since Plato’s time. Considering the architectonic of
Dante’s Divine Comedy, the philosopher says that its “action is also set into
immediate proximity to the ultimate bounds of Being” [14. P. 54]. Thus, the finitude
of being and its connection with the problem of death turns out to be the most
important moment in the unfolding of Bakhtin’s philosophy. But, as with
Rosenzweig, death does not prove to be self-sufficient but appears solely to sharpen
the question of the centrality of the concepts of life and love.

The Place of Language and Literature in Bakhtin’s Philosophy

First, we need to understand the relation of Bakhtin’s ideas of the answerable
act and the participatory event of being to his doctrine of the aesthetics of verbal
art. As we have noted, Bakhtin’s idea of participation or partaking leads to the
splitting of subjectivity. The wholeness of the one and only being of the event is no
longer expressed in the self-consciousness of the detached subject, but in the
interpersonal process. For Bakhtin, the relation of the individual to the other is
expressed in the concept of the author and the hero, and the realization of this
relationship is expressed in verbal art. This course of Bakhtin’s thought is similar
to Rosenzweig’s one. However, Bakhtin comes to the problem of language and
speech more directly than Rosenzweig.

Bakhtin moves to the aesthetics of verbal art in two ways. On the one hand, in
Toward a Philosophy of the Act, he considers Pushkin’s lyrical poem Parting as a
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way of expressing the interpersonal relationship as an “author-hero” relationship
[14. P. 66]. As a result, it is the literary text, not thinking, that becomes the subject
of his philosophical study. Then, in his work The Problem of Content, Material,
and Form in Verbal Art [13. P. 257—325], he writes of the philosophical aspects
of the text. Bakhtin queries the very nature of the aesthetic. He writes:

“We observe in the history of philosophy a constantly recurring tendency
toward a substitution of the yet-to-be-achieved unity of cognition and action
by the concrete intuitive, and as it were given, present-on-hand unity of
aesthetic vision” [13. P. 280].

Here Bakhtin moves in the footsteps of Kantian and Cohenian aesthetics,
which act as a synthesizing basis for the formation of the philosophical system. For
Kant, the feeling is the connecting element between reason and the will. But now it
is no longer simply a question of reason and will but of the unity of cognition and
action. In this way, he approaches the problem of the aesthetics of verbal art from
the architectonic of a philosophical system.

Bakhtin’s expression of the complicity of being an event in the aesthetics of
the verbal art leads to an understanding of language and the literary text in general.
Whereas Rosenzweig moves from the individual elements of language to literature
within the processes of creation, revelation, and deliverance, for Bakhtin the literary
text appears immediately as a whole as an expression of the participatory event of
being. Thus, Bakhtin’s verbal art is a synthetic rather than an analytical concept.
Such a movement is, in various ways, the opposite of Rosenzweig’s.

Meanwhile, the method of considering verbal art as an environment of
interpersonal interaction, which alone makes human reality integral, turns out to be
an effective method of literary research. Literature itself, its forms, and genres
become a subject of theory.

Bakhtin’s notions of the author and hero arising at the end of Toward a
Philosophy of the Act and making it into the spotlight in Author and Hero in
Aesthetic Activity is the result of a fundamental philosophical inquiry. Equally
fundamental is Bakhtin’s move from Kantian transcendental aesthetics to an
exploration of the spatial and temporal form of the hero. The next step is the study
of categories, which are now seen not as categories of the detached subject, but as
categories of interpersonal relations. Inquiries regarding appearance, corporeality,
and causality appear by themselves.

At the next stage in the novel’s study, Bakhtin is confronted with the splitting
of the hero himself. The famous Bakhtinian polyphony emerges'’.

It is well known that Bakhtin said many times that he was not a literary scholar,
but a philosopher. For his followers and students, these insistent statements were
an oddity. Meanwhile, it is clear from what we have said above that Bakhtin’s
reference to literature as an expression of interpersonal relations was part of his

10'Worth noting that the idea of the polyphonic novel is not the result of researching Dostoevsky but
the original premise and emerges in the very first pages of the book [31. P. 11—12].
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philosophy. At a more mature stage, however, Bakhtin moved on to a broader
consideration of culture as an environment of interpersonal communication. And
here the results obtained in the study of literature work effectively. It turns out that
the concepts of polyphony, chronotope, and carnival developed at the previous
stage work not only in the analysis of an artistic text but also in the study of culture
as a whole.

The Philosophy of Dialogue

As in Rosenzweig’s case, the philosophy of dialogue results from Bakhtin’s
thinking rather than its original goal. In developing his philosophical system,
Bakhtin eventually arrived at a dialogical approach. If we compare Author and Hero
in Aesthetic Activity, Problems of Dostoevsky’s Creative Art, and Discourse in the
Novel, we see how the ideas of dialogic philosophy are gradually strengthened in
him. However, if we consider Bakhtin’s philosophical and literary studies, it is
intelligible that dialogism was not an accidental result of his work but was its
backbone [11. S. 124]. Almost all of Bakhtin’s fundamental ideas are, in one way
or another, connected with the philosophy of dialogue. Let us plan some of
Bakhtin’s main themes concerning the latter:

e Rethinking the concept of being and the transition from the isolated being
of the New European subject to the idea of the participatory being of the event.

e Philosophy’s return to the singular, unique being of the individual.

¢ Interpretation of subjectivity as a creative relationship between the author
and the hero.

e Establishing a fundamental connection between ethics and aesthetics
through the study of the architectonic of the answerable act.

e A new interpretation of the problems of space, time, and categories by
replacing the concept of the transcendental subject with a concept of the world of
the event of being. Introducing the doctrine of chronotope, corporeality, carnivality,
etc.

e Turning the aesthetics of verbal art into the conceptual center of philosophy,
creating the concept of polyphony, the inner dialogue of the creative text.

¢ Creation of dialogic literary criticism and dialogic cultural studies.

Bakhtin as Philosopher of the Future

Significantly, Bakhtin became known to the public only in the second half of
the 20™ century, and his philosophy is still not very well researched. As one of the
most popular authors of the 20" century, he is also one of the most controversial
and ambivalent figures. A comparison of Bakhtin’s ideas with Rosenzweig’s
philosophy allows us to see the inner coherence of his teachings and many new,
original ideas. This permits concluding that the study of Bakhtin’s philosophy as a
systematic whole is just beginning, and important discoveries await us along the
way.

552 PEJIUTMIO3HA I ®UJIOCODUA ®PAHIIA PO3EHIIBEUT A



Dvorkin I. RUDN Journal of Philosophy. 2022;26(3):537—556

4. Rosenzweig and Bakhtin: Differences and Analogies
The Philosophical System

Both Rosenzweig’s and Bakhtin’s understanding of the philosophical system
marks a steep turn in the history of systematic philosophy. On the one hand, all
philosophy should no longer be seen as a single system that historically absorbs all
phases of the development of past philosophy. Diversity and dialogue of systems
become the norm of thinking. However, this does not denote a postmodern
relativism of truth and cultural positions. By abandoning the study of “eternal
truths,” philosophy does not abandon truth as such, but, on the contrary, finds
deeper dialogical grounds for it. The possibility for a systemic dialog of
philosophical systems stems from the same state of culture as postmodernism but
overcomes its amorphousness and relativism.

Attitude to Ontology

As we have noted, the departure from traditional ontology in the philosophical
teachings of Rosenzweig and Bakhtin does not imply a rejection of the problem of
being. From the basis of philosophy, as it has been since Parmenides, being is
transformed into the subject of research. Overall, the critique of ontology within the
philosophy of dialog can be seen as a transition from static to dynamics. The word
dialogue has the same root as ontology. Dialog denotes the transition or movement
of thought-language activity. Instead of binding the logos to being, dialogue
involves its dynamic transformation. This dynamism of the logos is explored
variously by different philosophers. Rosenzweig considers it from more general
universal positions and composes it in the concept’s framework of dynamic gestalt.
In Bakhtin, being is understood as a joint interpersonal process. In both
philosophers, the linguistic verbal dynamics seem to hover above being. The
criticism of Rosenzweig’s ontology is taken up by Levinas, who adds important
points to the understanding of interpersonal dynamics and brings a new ethical
dimension to philosophy [32].

The Place of Language and Verbal Art

When speaking of the linguistic turn in 20™-century philosophy, one primarily
refers to analytic philosophy. Meanwhile, the turn to language and literature in the
philosophy of Rosenzweig and Bakhtin is much more fundamental and profound.
For these authors, it is not simply a question of a change in the orientation of
cognition and its focus on the clarification of language, but a radical transformation
of the entire system of thought, a change in the philosophical paradigm that affects
all areas of culture. While Rosenzweig and Bakhtin understand the centrality of
language and verbalism in the philosophical system, there is a significant difference
in their positions. Rosenzweig focuses on a radical revision of the philosophy of
language, as expressed in his concept of the grammatical organon. Bakhtin is
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concerned with the study of literature as a holistic phenomenon, which leads him
to an entirely new theory of literature. Given the intrinsic kinship of these two
approaches, they exhibit a surprising mutual complementarity. Rosenzweig’s
linguistics and Bakhtin’s literary studies combine well and provide excellent
preconditions for the development of a philosophy of dialogue.

Rosenzweig and Bakhtin in Philosophy of the Dialogue in the Future

We have already noted that the term philosophy of the dialogue is less
appropriate for the teachings of Rosenzweig and Bakhtin than for, say, Buber’s
philosophy. It is these authors who have contributed fundamental and profound
ideas to the philosophy of dialogue. They approach this field from different angles
and the correlation of their approaches is extremely fruitful for philosophical
research. For all these reasons, Rosenzweig and Bakhtin can be seen as crucial
sources for the philosophy of dialogue of the future.
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Po3eHuBeur n baxTuH.
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AnHoTaumms. [Ipu BceMm pasnuuun ydeHuil u cyap0s1 @panna Posenieiira u Muxanna
BaxTuHa ux conocraBieHue IpyT C APYTOM UYPE3BbIYAHHO OYUUTENBHO U PACKPBIBACT BaXKHbIE
U 9acTo MOTepsHHBIE CMBICTBI prtocopru XX Beka. baxtun B 1929 romy nebroTupoBai Kak
aBTop «IIpobnem TBopuecTBa JJ0cTOEBCKOT0», HO MOCJE 3TOTO OTIPABHICS B MHOT'OJIETHIOIO
CCBIJIKY ¥ BBIIIEIN 13 3a0BEeHUS TOIBKO B 60-¢ Tojb1, Po3eHBeir B 1929 roay ymep u Ha JI0JTHE
roabpl ObUT TTOYTH 3a0BIT. Ceifuac, OYTH CTO JIET CIyCTS MBI BHIUM B (uiaocodun baxtuna,
0COOCHHO B €ro paHHUX padoTtax, u B ¢unocopuu Poszenuseiira oueHr MHOTO 0601ero. O6a
CTPEMHIIACH CO3/1aTh HOBYIO PHIOCO(CKYIO CHCTEMY, PaIUKAIBEHO IIEPEOCMBICITHBAIONIYIO CaM
npeaMeT rrocodrn. O0a BHIILTH 32 IPENEIbl TPAIUIIHOHHOW HOBOSBPOIICHCKOW OHTOIOTHH,
00a oco3Hanu (yHIAMEHTaIbHOCTD SI3bIKA U CIIOBECHOCTH B (pusocoduu Oyayiiero, HaKoHel,
00a cranu cozarensmMu ¢puirocodun auanora Kak BaKHOTO HAIpPaBJICHUsS B MbICIH XX BeKa.
[Ipu BceM, npu TOM, MekAy baxTuHbIM U Po3eHIBEWroM OBUIO HEMAJIO Pa3IMYHid KYJIbTYp-
HOTO, PEJIUTHO3HOTO M MHTEJUIEKTyallbHOro XapakTepa. OJHAKO PacCMOTPEHHE KaK OOIIUX
4epT, Tak U paznnuui B ¢punocopun baxTuHa n Po3eHmBeiira upe3BbuaifHO MIIOJOTBOPHO HE
TOJIBKO JIISI UICTOPHH KYIbTypHI 20-T0 BeKa, HO U TS GHIIOCO(CKUX HCCIeAOBAaHNH OyAyILETO.

KmoueBsble cioBa: baxtun, PoseHuseir, duinocodus muanora, punocodckas cuctema,
OHTOJIOTHSI, TPAMMAaTHYECKUH OPraHOH, CIIOBECHOE TBOPYECTBO
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UcTonkoBaHue nctoka y @. Po3eHugerira u M. Xangerrepa
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AnHoTanus. Mccaenyercs npoOiieMma UCTOJIKOBAHUS TAKOTO MPENEIbHOTO s hrocod-
CKOM MBICITH KOHIIETITA, KaK MCTOK, QYHAUPYIOIIETO SK3UCTCHIINAIHHO OPUEHTHPOBAHHBIE T10-
crpoenus @panna Posenuseiira u Maptuna Xaiiaerrepa. [Ipu Bcex nepecedeHusIx U copnaje-
HUSX, CONMKAFOIINX UATOTHYECKOE U OBITHIHO-MCTOPUIECKOE MBILIICHUE, APTYMEHTUPYETCS
MPUHINIHAIBEHOE PA3ININe HHTEIpEeTannii, COO0IaeMbIX HCTOKY B «3Be31e N30aBICHU) U B
«berTun u Bpemenm». Takoe auddepeHIrpOBaHHE MO3UIUHA OMPEIEICHO HEOOXOIHMMOCTHIO
KaK HeHTpajIn30BaTh pOMAHTHYECKUE KOHHOTALINH, BRICTABISIOLIME UCTOK (Ursprung) B kaue-
ctBe Oe3mHbl (Abgrund), Tak M METONOJIOTUYECKH IPOSCHUTh BO3MOXXHOCTH HE CTOJIBKO
MOMBICIIATE, CKOJIBKO MPAKTHYECKH YTBEPIUTH OTPAaHHYCHHOE M HE 3aMKHYTOE Ha caMoOM cebe
HHTerpajbHoe ObITHE, BKIIOYatollee B ce0sl U3MEpEHUs CYLIero 1 10JKHOro. MicToky 3a0BeHHs
1 BO30OHOBIICHHS, HABSI3BIBAEMOT'0 XaHJeTTePOBCKON TeépMEHEBTUKOM (PaKTHIHOCTH, TPOTHUBO-
[IOCTAaBJISIETCS PO3CHLBEUIOBCKUI HCTOK «BEUHOT'O CBEPXMUPA», PEKOHCTPYUPYEMOTO C OIJIA -
KOl Ha penurnosHo-¢uiocodcekue natyunuu ['epmana KoreHa u ero aHanm3 O€CKOHEUHO
MaJIOH BEJIMYMHBI KaK MpHUHIMIA peanbHocTH. [lo3ummio PoseHnBeiira, HanennBaromyo Ha
KOPPEISITUBHOE PACCMOTPEHHE YHCTO JIOTHUECKOTO COACp KaHMs MHOUHUTES3UMAIHHON BEITH-
yyHbl (MOYTU-HHUYTO) M SK3UCTEHLMAIBHOIO NEPEXUBAHHUA KOHEYHOCTH BCEro CYILEro,
BBITOJIHO OTIMYAET OTCYTCTBHE OJHOCTOPOHHEH HANpaBICHHOCTH HA TPUIIOMUHAHHE, TIC
3a-CTyIaHHe XOTh U ACKIapUPYyeTCs, HO TYT K€ cAepKUBaeTcs ObTneM-k-cMeptu. Kak cien-
CTBUE, PO3EHLBEHIOBCKUI AMAIOrU3M OKa3bIBa€TCs CBOOOEH OT MEPEOLICHUBAHUS TOTO, UTO B
TpakTOBKe Xaiijierrepa Ha3bIBaeTCs PEIIMMOCTBIO, Ha JieJie MaJIo YeM OTIMYarolIeics OT ole-
MICHEHUSI B TIPOCBETE OBITHSL. AKTyalIn3aIis B COOCTBCHHOM YYE€HHH KOT€HOBCKOW MPOOIEMBI
peanuzanuy 6eCKOHEUHOH 3a/1auy O3BOJISIOT PO3eHIIBEMry NOWTH Jaiblie OBITHS-K-CMEPTHU B
COUWICHEHUH TPAEKTOPUN UCXOTHBIX 3JIEMEHTOB B UCTHHHBIN TeIITAIBT.

KiroueBble ciioBa: MCTOK, OECKOHEYHO Majias BEUYWHA, DK3UCTEHIINA, MeTadu3UKa,
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Abstract. The research focuses on the problem of interpretation of such a concept as the
origin, which is ultimate for philosophical thought and bases existentially oriented
constructions of Franz Rosenzweig and Martin Heidegger. It is argues in this paper the
fundamental difference between the interpretations of the origin in “The Star of Redemption»
and in «Being and Time”, despite all points of intersection and coincidences that bring closer
together dialogical and existential-historical thinking. Such differentiation of positions is
determined by the necessity both to neutralize romantic connotations, which expose the origin
(Ursprung) as abyss (4bgrund), and to methodologically clarify the possibility not so much to
think as to practically assert a limited and unclosed within itself integral being, including
ontological and ethical dimensions. The origin of oblivion and renewal, imposed by Heidegger’s
hermeneutics of facticity, is contrasted with Rosenzweig's origin of the “eternal overworld”,
reconstructed on the basis of Herman Cohen's religio-philosophical intuitions and his analysis
of the infinitesimal as a principle of reality. Rosenzweig’s position, which aims at a correlative
consideration of the purely logical content of the infinitesimal quantity (almost-Nothing) and
the existential experience of the finiteness of everything, is favorably distinguished by the
absence of a one-sided focus on recalling, where fore-running although is declared, but it is
immediately restrained by being-towards-death. As a result, Rosenzweig’s dialogism turns out
to be free from overestimating what Heidegger’s interpretation calls resoluteness, which in fact
is not much different from paralysis in the clearance of being. Cohen’s problem of an infinite
task's realization, being actualized in Rosenzweig’s conception, allows to go beyond being-
towards-death in juxtaposing the trajectories of initial elements into a true gestalt.
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MBpicib 00 UCTOKE, €CITH MOIXOAUTH K JeNTy (hOpMabHO-IOTHYECKH U HCTOPH-
YECKH, 3HAMEHYET IIOBOPOT OT TPATUIUOHHONW METa(hU3HKH K IK3UCTCHIIHATEHOMY
Bonpomanuto. McTok He ecTh cyOcraHums, BOMparomasi BCE B CBOIO OpOHTY,
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okaiimusiromas Beé tymanom Huuto. McTok, cTporo roBopsi, He €CTh YTO-TO, YTO
MOTJIO ObI B KaUecTBE MPUUYUHBI IPUBECTH K OTIMYHOMY OT HEro HeuTo, MpOu3Be-
CTH 0€3pa3IMYHBIN 110 OTHONICHHIO K HeMy 3 dekT. FIcTok He ecTh pealbHOe OC-
HOBaHME, C ONOPOM HAa KOTOPOE TO WM MHOE 3[aHHE, Ta WM MHAsI KOHCTPYKIHS
MOTJIM OBl BBICTOSITh, BBIAEPKATh HATUCK BCEBO3MOKHBIX IEpTypOaluii CyecTBo-
BaHus. K HCTOKY BO3BpamaroTcs U MpUnajaoT, CTPEeMsICh BHOBb OOPECTH )KU3HEH-
HbIE CUJIBL. B HCTOKE OCBAIIAETCS MIOBTOPEHUE, PA3MBIBAIOIIEE [IOYBY 10 Ka3aJ10Ch
ObI HAJIEXKHO CTOSIIIUMH MOCTPOMKAMHU U YCTOWYMBBIMH yCTaHOBICHUAMHU. McTOK
SABJISIETCS NIPEAEIIbHBIM KOHIENTOM. VIMEHHO B 9TOM M 3aKIIFOYEHA €r0 INpUTsAra-
tenbHOCTh At dpanna Po3eHiBeiira, He JOBEPSIONIET0 aKaJeMUYECKOMY (HIIO-
co(hcKOMY MBIIIICHUIO, YTO BO3BOJUT CTEHY MEPTBOW abCTpaKIWU TIepe]l )KUBOH
JENCTBUTENBHOCTBI0. OJTHAKO HEONPENEIEHHOCTh 1 MHOIO3HAYHOCTD 3TOT'O IOHS-
THUS1, TOMUMO OKUBJICHUS TUCKYpPCa, TALIUT 32 CO00M BOPOX TEMHBIX, JIETKO MO/1/1a-
IOLIUXCSl POMAaHTUYECKOH 00pab0TKe KOHHOTAIMH, cpeiu KOTOpbIX Ursprung (HeM.
«HUCTOK») C MPUCYIIEH eMy YTBEPAUTEIbHOCTHIO TEPAETCS U CTAHOBUTCS MPAKTH-
YeCKH HeOTINUuM oT Abgrund (Hem. «6e31Hay). Ta ecTeCTBEHHOCTh, C KOTOPOii B
MHTEJJIEKTYyaJIbHOM HEMELIKON KyJIbType ABaJLaThIX ro10B XX BeKka 0003HaUMIICA
nepexoa OT MCTOKa K HK3UCTEHIMANIbHOM Oe3qHe, CTaBUT Iepe]l HaMH 3ajady,
BO-TIEPBbIX, OCMBICIUTH CIIEUU(UKY TUATOTHUYECKON TPAKTOBKU 3TOTO OCHOBOIIO-
naratoriero Juis Po3eHiBeira noHsTus, a BO-BTOPbIX, COOTHECTH €€ ¢ (hyHIaMeH-
TaJbHO-OHTOJIOTMYECKUM BHJIEHUEM OBITUHHOrO Hayalda BCEro CYIIEro y
Xanpgerrepa.

Ha nytu K HOBOMY MbILLNEHUIO

HoBoe Mrpimnuienne, Bo3BemaeMoe Po3eHIBEHTOM, HEMBICTUMO BHE oOpaiiie-
HUS K IEPEIKUBAHUIO, TOCTYTI K PrIIOCO()CKOMY MPOSICHEHUIO KOTOPOTO OTKPHIBAET
Hunbreit Ha mopore XX Beka. U Bcé xe He ogqHoMy [[unbTero 00s13an Po3eHiBeir.
ITo kpaiineli Mmepe, ecnu U 00s13aH, TO HE TaK, Kak Xaiaerrep.

OO6HOBNIEHUE MBIIIIEHUS, B TIOOOM Cily4ae MpeAarnoiaras CHHTE3, MOXKET UATH
00 OT CoJIep>KaHus MePEKUBAHUS, HECOOTBETCTBYIONIETO C(HOPMUPOBAHHOM Kap-
TUHE MUpa, MO0 OT MBIIUICHHS, CTABSIIET0 KPUTHUECKHI sl ce0s Bompoc 00
000CHOBAaHHOCTH MPOW3BOJAUMOT0 UM 3HaHUA. [IporpamMma OOHOBIEHUS MBIIILIE-
Hus popmynupyercsi Po3eH1Berom B cBsI3u ¢ IPOABMKEHUEM Cpasy 10 IBYM JaH-
HBIM HarpasJeHusM. Tak, ¢ 0JJHOW CTOPOHBI, BILIOTH /IO CAKPATLHOTO COOBITHS OCe-
b0 1913 roma, nomuHupyromiee HacTpoeHue Po3eHIBelira MoxHo ObUTO OBI 000-
3HAUYUTh KaK HEUTPAIbHOE, YTO U UCIIONB3YeTCsl PO3eHIITOKOM-XI0CCH KaK JI0BOJ,
o10apuBaIOIIUH Ipyra cieJaTh HaKOHEll BEIOOD B MOJIb3Y XpUCTHAHCTBA. Takas
ACTETHYECKAsl HEUTPAJIbHOCTh XapaKTepHa Ml 0HOro Po3eHuBeilra Heoreremib-
SIHIIa, TEeP3a€MOTro >Ka)KJ0W BCEMOTJIOUIAIONIEr0 3HAHUS O CaMbIX Pa3HOOOPa3HBIX
UCTOPUYECKUX M KYJIbTYPHBIX, HO, TIO €r0 K€ COOCTBEHHBIM CBHJICTEIHCTBAM,
MEPTBBIX popmax. HelTpabHOCTB JKaxk/Ibl 3HATh HAXOJUT CBOE pa3pellieHue B 1e-
pexuBannu 6msoctn Bora B cBsi3u ¢ mpasaHoBanueM HMom-Kumyp, 4To mpenot-
BpalllaeT ero oopalieHre B XpUCTHAHCTBO U CTAHOBUTCS CBOETO POJia OTIIPABHBIM
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MMyHKTOM Ha e2o coocmeennom nymu K W36aBnenuro [1—2]. C apyroit ke cto-
POHBI, BKJIFOYAsICh B padOTy 1O U3YUEHUIO Wy Aauku o HayajioM ['epmana Korena,
OH YCBaMBaeT TPAHCICHICHTAIIBHO- TNAJICKTUYECKUI METO/] B YaCTH NUCTOJIKOBAHUS
nucTroka. HeokaHTHaHCKUI METONOIOTHYECKUN TPUHIUI UCTUHBI, OHUM U TEM K€
CIOCOOOM NPUMEHSAEMBIN B aBTOHOMHBIX IO OTHOLIEHHUIO IPYT K ApYyTy o0nacTsax
TEOPETUYECKOr0 MO3HAHMS, ITPAKTUYECKOrO IIPOU3BOJICHUS U 3CTETHYECKOIO CO-
3epuanus, no3posmi KoreHy, He 3aMMCTBYsl P OOOCHOBAaHUM 3HAHUS HHUYETO
U3BHE, OTKPBITH (PpaKTabHOE TBUKEHUE BHYTPH YHCTO JIOTHUECKOTO COACPIKAHUS,
KOTOPBIM B HAYYHOM HEaIM3Me MpeAcTaéT WHOWHUTE3NMalIbHAs pPEaTbHOCTb.
Juanoruct Po3eHuBENT, OTTaJKUBasCh OT HEOKAHTHAHCKOW TPAKTOBKU OECKO-
HEYHO MaJIOW BEJIMYUHBI, C IEPBIX CTpaHUI] «3Be3/1bI VI30aBneHus» CBA3BIBAET HO-
BO€ MBIIUIEHUE CO CTPOTOCThI0 MaTEMaTHYECKOI'0 OMUCAHMs TOTO, YTO Pa3HO00-
pas3Ho B cBoell (haktnunoctu. Ecniu Koren opueHTHpOBaH Ha MaTeMaTuky, To Po-
3€HIBEIT — Ha cBOe0Opa3Hy10 (PU3UKY, KOTOPYIO MOXKHO ObLIO ObI HA3BaTh HK3U-
CTEHLIMAIBHON WK Trasiornyeckoi. «MMenHo Koren oTkpbul, 4TO MaTeMaTUKa —
3TO OpraHOH MBIIUIEHHUS] MIMEHHO TIOTOMY, YTO BBIBOJUT CBOU JIEMEHTHI HE U3 IIy-
croro Huuro, exuHOTo M 001IETO HYIIS, a U3 crieruduueckoro, nuddepeHnas-
Horo Huuro, HacTpauBaromierocsi Ha KakJplii ICKOMBIH aneMeHT. [{uddepeniman
couetaet B cede cBoricTBa Huuto u Heuro: aTo Huurto, koTOpoe yka3bIiBaeT Ha co-
oTBeTcTBYIOLIee eMy HeuTo, u onqHOBpemeHHo HeuTo, emie qpemioniee B yTpooe
Huuro» [3. C. 51—52]. Kak pa3 cTporocts MaTeMaTH4€CKOT0 OMHUCAHUs, OyaydH
COWJIEHEHHOM ¢ KpuTHKOH «puiiocopun Beero», koTopast Ha ypoBHE Havasa v LEIH
HE MOXET He ynupatbes B Huuro, Bené€r Mbicib Po3eHnBelra Kk Tol yTBepAUTENb-
HOCTH I10 OTHOILEHUIO K JKU3HH, YTO CTAHOBUTCSI OCHOBHBIM MOTHBOM B Pa3BUTHH
UM HEOKaHTHAHCKOTO MOHATHS UCTOKA. DK3UCTEHIMAIbHBIN MOMEHT MEePEeKUBAHUS
B TAKOM CJIy4ae MPEACTAET y’KE HE B KAYECTBE BCETO JINIIL COITyTCTBYIOLIETO AEsI-
TenbHOCTU [lepBoMBIIITIEHHS, TPOU3BOAAIIErO 3HaHue 0 Mupe. OH CTaHOBUTCS
BaXXHOH COCTaBJISIOIIEH MHTETPaJIbHOM apXUTEKTOHUKHU OBITHS, B KOTOPOH cdepa
YUCTOrO MO3HAHUS COCTABIIAET TOJIBKO OJHY U3 MHOXKECTBA COAEPKATEIBHO aBTO-
HOMHBIX cep. Tak KOreHOBCcKas MpoOJeMa pealn3allid Ueala', MCIOJHEHHUS
0eCKOHEeUHOH 3a1a4M HaXOAHUT CBOE MPOJIOJHKEHUE U 3aBepIIeHHE B (GHIOCOPCKOM
npoekte Posenuseiira. [Tostomy 6onbmnM npeyBearueHHeM OblI0 Obl CUMTATH,
41O PO3EHIBENT HAUMCTO MOPBIBAET C HAYYHBIM HICAIN3MOM CBOETO YUMTENS, WIH
&Ke, KaK 3TO eMy caMOMYy NpeACTaBIsIeTCs, HAy4YHbII Uaeanu3M oTOpachiBaeT yke
cam Koren B coOctBeHHOU ¢mnocopun penurun. KoHEYHO, yTBEpIUTEIHHOCTD
HCTOKa, €T0 HALlEJICHHOCTh Ha NpeTBopeHue B Heuro BeIBOAAT MbIcib Po3eHBelira
3a paMKH HHTEpHAJIM3Ma KOT€HOBCKOM IIKOJIbI, OTMEHSS IPUHIUIHAIIBHYIO HETlpe-
OJI0JIMMOCTH TPaHMIIBI MEXy BHYTPEHHUM U BHemHUM. OxHako, n 11t Korena
ATOT UHTEPHAJIU3M HUKOI'/1a HE OBLJI CaMOIIeJIbl0, HO TOJIBKO METO/I0JI0THEeH KPUTH-
4ECKOr0 MCCIIEN0BAaHUs, HA KOTOPOM OH M COCPENOTaYMBAET BCE CBOE BHUMAHMUE,
MOJITOTABIIMBAsT BBIXOJ] K WHTETPAJIbHON IEIOCTHOCTH OBITHS, OOBEMIIIOIIETO U

' Tlox uneanom s MapGypreKoi KOJIBI HEOKAHTHAHCTBA MMEETCS B BULY, TIPEXKJIE BCETO, MCTHHA
MIO3HAHMS, KHEPEATN3yEMOE LIEJIOE OIBITaY, a Jlajiee — OJ1aro u Kpacora.
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cymee, u nospkHoe. Uto kacaercst Po3eniseiira, Ha 6a3e KpUTUYECKOTO HcaTn3Ma
OH peaJln3yeT yXe He CTOJBbKO Iepexoa oT nuddepeHuansHoro noutu-Hudro k
HeudTo, cKOBKO MEpexo OT 3aMKHYTOCTH HUCXOIHBIX JJIEMEHTOB (hOPMUPYIOIIEHCS
CHCTEMBI K UX KOPPEIATUBHOMY COCYIIECTBOBAHHIO, CBSA3bIBAS PEIUTHO3HO-(DUIIO-
cO(hCKYI0 YCTAaHOBKY CBOETO YUHTENsI C (PaKTHUYHOCTBIO CYIIECTBOBAHUS, HO TJIaB-
Hoe, BeHYas e€ M36aBnenuem. IlepexxnBanue, BpbIBarolieecss U3BHE, U CTPOrOCTh
000CHOBaHUS, UAYIAs U3HYTPH, COCTUHSIOTCS y Po3eHIIBelra B € TUHBIN JKECT K-
3UCTEHIIMATbHO-OPUEHTUPOBAHHOTO (hHUI0cO(CTBOBaHUSA, HE TNPEHEOpPErarouero
JIOTUKOH COYJIEHEHUS! UCXO/IHBIX AIEMEHTOB B )KM3HECTIOCOOHYI0 PEeaIbHOCTh MPO-
JOJDKAIOLIETOCs, BO30OHOBIISIFOILETOCs U, MOAYEPKHEM, HCTUHHOT'O TeIITabTA.
Po3ennBeiir, 3aMbIIUISAS BBIMTH K XPUCTHAHCTBY 4€pPE3 YCBOCHHUE BEPBI CBOMX
IIPEIKOB, BCTAET Ha TOT € MyThb, 4TO U ['erens B cBOE «DEHOMEHOIOTHH TyXay.
OTO0 NyTh, BEAYLINI K UCTUHE JIEWCTBUTENBHOTO remrainsta. Ho momyuaercs Tak,
YTO HAMEUEHHOE B KAueCTBE LIEJIM XPUCTUAHCTBO NPUBOAMUT €r0 K OTIPaBHOU
TOUKe, K nyJan3My. 31ech (PEHOMEHOJIOTHS JIyXa KaK BbIpak€HUE, OMHUCHIBAIOLIEE
HarnpasieHue puaocopcTBoBaHMs, OCTAETCS MOJHOCTBIO PEJIEBAHTHBIM, HO TEEPh
UM 0003HaYaeTcs U «CIYCK K MaTepsiM», a HE OJJHOHAINIPABICHHOE IPOrPECCUBHOE
BOCXO’KICHHE OT a0OCTPAKTHOI'O K KOHKpeTHOMY. CBoeoOpasue po3eHIBEUrOBCKOM
(EeHOMEHOIOTHH JyXa 3aKJII0YaeTcs, TAaKUM 00pa3oM, B JHAJIOTH3ME, CBS3BIBAIO-
IIeM BEYHBIH MyTh (XpPUCTHAHMHA) U BEUHYIO KU3Hb (Myzes), TakKe Mpenoara-
IOLIYI0 CHeNU(PUUEeCKU UTUHEpAapUil CBOETO MPECYIECTBIECHUS U3 0eCCMBICIEH-
HOM B HEYBsNAOIy10. « TOJIBKO BO3BpallasCh Ha3al, OHA U3MEHAETCS, ABUTAACH
BIIEpEN, OHa OCTaéTcs TOH ke caMoii»®. B 3ToM HalpaBlieHUH HOBTOPEHMS, OTKPbI-
toro Koncrantunom Koncranuumycom, cinenoBanu Knumakyc ¢ Antu-Knumaky-
coM?, TakuM ITyTEM BEYHOTO BO3BpalleHus &N 3apaTycTpa’, CIyckasch ¢ TOphl, a
3aTeM MojaHuMasch B ropy. M onsIT punocoderBoBanus Keepkeropa ¢ Hurre siB-
JsI€TCA 3/1€Ch HE IIPOCTO BESHUEM BPEMEHH, OTIIPABHBIM JUISl CICAYIOLIEH 32 HUM
Mbiciu PoseHnseiira. OH CyIIEeCTBEHEH, MOCKOJIBKY, HE INOPbIBAs C aHTHUYHBIM
JIOTOCOM, TPUOOIIAET K HEUCUEPHAeMOCTH KM3HU: IMpUIIOMUHaHHE (0003HAYUM
5Ty mno3uuuio umeHeM Cokpara) He OTOpachIBaeTcsi, HO JIELEHTPUPYETCsS
OOHOBJISIIOIIAM TOBTOPEHHEM (3Ty TMO3HIMIO YCIOBHO O0O3HAYMM MMEHEM ail.
[laBna®); OrpaHMYEHHOCTh KM3HEHHBIX (JOPM B OONBIIOM Kpyre BO3BPAILECHHUS

2 Cohen H. «Charakteristik der Ethik Maimunis», uut. o [4. C. 232].

3 Koncrantun Koncranmmyc, Moxannec Kimumakyc ¢ AnTH-KiMMaKkycoM — TBOpUYECKHE HCEBJI0-
HuMbl Kpepkeropa, ero BUpTyaibHbIC CITyTHUKH, IO JBMKCHUIO KOTOPBIX PACIO3HACTCS TiIyOHuHA
yICPKUBAIOIICH MX SK3UCTEHIUHU. [IepBbIii, OTTAIKMBASCh TOJBKO OT BO3MOXKHOCTH BO300HOBJIC-
Hus oTHomeHu Khepkeropa ¢ Perunoit OnbceH, Kak pa3 U BBOAUT B (priiocodckyro Juteparypy
YHCTO XPUCTHAHCKHNA CIOKET uydecHoeo TOBTOpPEHUs. BTopoil u Tperuii, Oymaydn omocperoBaH-
HBIMHU CTOSIICH 32 HUMHU (PUTYPOH, CHMBOJIH3UPYIOT HA METOJIOJIOTHYCCKOM YPOBHE KOMILICMECH-
TapHOCTB MPBDKKA BEPHI yepe3 OC3/IHy IpeXxa U COMHCHUS, TOCTYNATEIbHO MPOIBUTAIOIIEIOCS, KaK
10 CTYIEHSM JIECTHULIBI, K YCKOJIB3aI0IIEN UCTHHE.

4 O pmusmmn Humme m Keepkeropa Ha Mbiciab Posemnpeiira cm. Bielik-Robson A. Franz
Rosenzweig: How to Philosophize with the Star [5].

5 B mponoseu ar. [1aBya criacenne CBA3BIBAECTCS C HEOOXOIMMOCTBIO KUTh B 0COO0M MECCHAHMYE-
CKOM BPEMEHH, OTHIO[b HE OTMEHAMINEM BpeMeHH uctopuu. Tak B Ilocnmanum x Pumiisgnam,
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pa3MbIKaeTCsl B OOHOBIISIIOILY IO KOCMOC OECKOHEYHOCTh TEX K€ CAMBIX KU3HEHHbIX
¢dbopM, HO KHBBIX YXKe HHa4Ye. DTOT MOTHB KOPPEISIHH 3CTETUYECKOTO U JIOTHYe-
CKOT0, BKYyIIE€ C HEJOBEPHEM K MOCTYJAaTUBHON MeTapu3UKe, MOTHUB, COOTHOCSIIIH
NepeXMBaHue ¢ TPE3BOI U CBOOOAHOI MBICIIBIO, HE CTOJIBKO COYETAETCS B KOHIIETI-
nuu Po3eHnBelira ¢ KOreHOBCKUM IOHUMaHMEM IPHHIMAIIA MUCTUHBI KaK MCTOKa,
CKOJIBKO YK€ OOHapyKuMBaeTcs B HEM 0€3 KaKWX-TUOO IUIIHUX YTOYHEHUH WU
yxumpenuid. Ursprung Kak UCIONHSET CylIee, TaK U MOATaYMBACT CTAHOBAIIUECS
PUTHAHBIMH (POPMBI 3TOTO CYIIETO; IBMXKETCS Kak OT auddepeniuanbsHoro Huuto
k HeuTto, Tak 1 B 00paTHOM HaIlpaBJIEHUU.

UYro kacaercs Xaiiaerrepa, oH AeHCTBYeT 0ojee OAHOCTOPOHHE, OIHO3HAUHO
npeJronarasi Ha4ajao CBOETO MPEANOCHUIOYHOTO (hriococTBOBaHUS B ACTE3HUCE, A
HE B JIOTOCE, YKa3bIBasi TEM CaMbIM Ha HECOCTOSITEILHOCTh HEOKAHTUAHCTBA C €r0
00panIeHHOCTHIO K METOI0JIOTHYECKOM Tpo0ieMe 000CHOBAaHUS 3HAHUS, B IIEPBYIO
ouepellb €CTECTBEHHO-HAyYHOI0, MAaTEMaTU4YECKOro0 €CTeCTBO3HaHuA. Ouuinas
JIUIBTEEBCKUI MOMEHT NIEPEKUBAHUS OT BCEBO3MOKHBIX HCKAXKAIOIIUX €ro Halljla-
CTOBaHM, Oyy4M BbIHYKJICHHBIM JIBUTaThCS B 3TOM IIJIaHE Ha3a/ K UCTOKY, K HC-
XOJIHOM 3CTETUYECKOM HACTPOCHHOCTH, XaWJerrep 3aKphIBaeT AJisi ce0sl BO3MOXK-
HOCTh LICHTPOCTPEMUTENIBHO JBUTAThCA BIEPEN, 3aCTPEBAs Ha ayTEHTUYHOM, HO
ayTUYHOM CTIOCO0€ CYIIIECTBOBAHHMS, ONPEACIEHHOM K CAMOCTH OBITHEM-K-CMEPTH.
[TopsiBasi ¢ GecripeiOChIOYHOCTBIO CBOETO yuuTess I'ycecepiiss 1 OpUeHTHPYSCh
Ha TWIBTECBCKUI BapHaHT PHIOCOPHH )KU3HH, XalWJeTTep 3aMBIKAeT CyIIeCTBYIO-
IIer0 B KJIETKE ICHUXOJIOTM3Ma, 0e3yCIOBHO pacIIMpPEeHHOM Ojarogaps OHTHKO-
OHTOJIOTHUYECKOW IuddepeHanud 1 OBITUIHOMY 3a30py, HO BCE TaKOH XKe
CKOBBIBAIOIIIEH ObITHE YETIOBEKA HEOBITHEM.

OK3UCTEHLMAJIbHAsA COCTaBAAOLWAas KOHUENLUN UCTOKa

dOyHTaMEHTATBHBIM TIEPEKUBAHUEM, TPEOYIOMHUM (PUIOCO(CKOTO MPOsiCHE-
HUS, U B 3TOM Po3eHuBelr ¢ XalugerrepoM Jajieko HE HOBATOPBI, SBIISETCS Nepe-
*uBaHue cMepTH. Kak [1st oAHOrO, Tak U AJis APYroro, oopalieHue K TeMe CMepTH
OTIPEIENICHO HE CTONBKO €€ 371000 JHEBHBIM XapaKTEPOM, CKOJIbKO MPUCYIIUM el
Ka4ueCTBOM YCIJIOBUS, MHUIIMUPYIOIIETO Hempa3aHblii ¢unocodckuit akT. CMepTh
ONMMKHETO TOTPSICAeT, NPHUHATHE KOHEYHOCTH CBOEro COOCTBEHHOTO OBITHS
0CBOOOXK1a€eT.

DK3UCTCHIIMAIbHAS TPAKTOBKA CMEPTH MPEAINOoJIaraeT WHTYHIIMIO HCTOKA.
Crpemsmuiics K TOMy, 4TOOBI COBIIACTh C HYJIEM, HCTOK HUYEM HE OTIMYAETCs OT

«CcoM3MepsIsh MPEUMYIIECTBA KHU3HH 110 3aKOHY U 110 Onaronary, [laBen orMedaeT HeOOXOAUMOCTD
U NIPaBEHOCTH TOTO 3aKOHA, YTO OKHBIISIET IPeX, 0e3 CMEPTH B KOTOPOM HEBO3MOYKHO BOCKPECHYTh
(Pum. 7:7—12). DnnuHCKOE «IPUIIOMUHAHUE», TAKUM 00pa3oM, COXpaHsEeT CBOM NpaBa B 3apoXK/a-
OIIEMCSI XPUCTHAHCKOM JHCKYpCE, AlPHOPHBIM CTaTyCOM MCTHHHOTO 3HaHUS y4acTBYs B HEHWTpa-
Tr3anuy 0€33aKOHMS, OJABOAS K 0JIaroBOCTH 3arnoBeqHOro. CyIecTBEHHO TO, YTO TEIIEph 3TO MPH-
MTOMHHAHHE HCTIONIB3YETCsI HE JUIS TOTO, YTOOBI 3aMKHYTHCS B 3aKOHE, HO C LIEJIBIO IEHCTBUTEIBHOTO
HCTIOJHEHUS 3aKoHa mocpenctBoM o0BH (Pum. 13:10). Otcrona BaxusIit s Keepkeropa o6pas
OTCEYEHHOM BETBH, KOTOPYIO bor B coCTOSTHMM PUBUTH K KU3HU BHOBB (Pum. 11:23).
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Ipezesia 3K3UCTUPOBAHUA, C KOTOPOTO HAYMHAETCS CYIIECTBOBAHUE CYILErO H
K KOTOPOMY 3TO CyIllee BBIHY/IEHO B UTOTe BepHYThcs. biarogaps nuddepennu-
aJIbHOMY MCUMCIICHUIO MBICJIb MIOJY4YaeT BO3MOXKHOCTh [TOJIONTH e11€ OJuxKe K IMpo-
SICHEHUIO TOT0, YTO UCKJIFOUAET BCAKOE MBIIIJIEHUE, IONOJIMHHO 3HAIOIIEE U HECO-
MHEHHO JIo0silee CcBOE cyiiecTBoBaHHe. JIormka TIIATOHOBCKOTO Juajiora
«Denon» (cM. [6]), XOTs U ¢ OOTBIIMM TPArUIECKUM HAKAJIOM, TPOJOIKAET ceOsl B
¢dbunocodum Hagama XX BeKa, yBSI3bIBas C HCTOKOM Ty MO3UTHBHYIO O€CIIpeIMeT-
HOCTb, KOTOpasi, HECMOTPSI Ha BECh MOPOXKIAAEMBIH €10 yKac, 00emaeT HOBOE POXK-
nenue. Takoro poga yTBEpAUTENbHOCTh MBILIUIEHUS O CMEPTH XapaKTepHA U UL
Pozenugeiira, u juist Xaiiaerrepa. Bnpodem, oHa npucyIa NpenMyIieCTBEHHO BCEU
¢bunocodckoit KyabType TOro BPEeMEHH, W3KHUBAIOMIEH HUTUIN3M U MeTau3uKy
abcomoTHOro Huaro. Po3eHnBeT cienyeT JaHHONW HHTYUIUH, (PU3HUECKH HE pac-
roJiarasi BO3MOKHOCTBIO OTMaxXHYThCSI OT CMEPTH, Oy/TyYd BOBJICYCHHBIM B JKECTO-
KUH TeaTp BOCHHBIX JEUCTBUN IEPBOM MUPOBOM. OMBIT BOMHBI IEPEPACTAET Y HETO
B npeabsBisiemMoe Gprnocodckoi MpICIM TpeOOBaHUE HE OTBOPAUYMBATHCS OT MPH-
CKOPOHOTO COOBITHSI YMUPAHUSI B CTPEMJICHUU JIOCTUYbh TOUKU 3PEHUSI BEUHOCTH.
Tak cmepTsh 11 Hero npeTBopsieTcs B Heuro. «Mbl He XoTuM dunocodun, KoTopas
MPUCOEANHUTCSA K CBUTE CMEPTH U Oy/1eT 0OMaHYMBO YTBEPKIATh HAC B BEUHOCTH
CBOET0 T'OCIOJICTBA, 3a0MBasi HAM YIINM BCEEAMHOM MY3bIKOW CBOEH IISICKU. MBI
B0oOOImIEe He XoTMM oOmana. Ecim cmepTh ecth Heuro, HuKakas ¢uimocodust He
JIOJKHA 3aCTaBIIATh HAC OTBOPAYMBATBHCSA OT 3TOrO, YTBEPXKIas, YTO OHA JE€IaeT
cBoelt npennoceuikod Huutoy [3. C. 35]. Po3eHuBeilr, BCmioMruHas paBBUHUCTHYE-
CKYIO TPAHIINIO, TOXOTUT BIUIOTH J0 TOTO, YTOOBI CMEPTh OXapaKTepHU30BaTh OHO-
nerickuM «Becbma xopomo!». Xaliaerrep, B CBOIO 04epeb, B IPUHIIUIE BBICTpau-
BAET BCIO CBOIO AQHAIUTHKY KOHEYHO20 TPUCYTCTBUEPA3MEPHOTO CYIIETO BOKPYT
HETPEAMETHOCTH 3HUAIOIETO OBITHS, KaK €My MPEACTaBISIeTCs, yTBEPKIAIOMIEH K
MOJJIMHHOMY U CaMOCTHMMHOMY CylliecTBoBaHHMI0. CMepTh, COrNIacHO Xalaerrepy,
ecTh HanboIee CBOs, COOCTBEHHAs JIJIsl KaX/I0TO U3 HAC BO3MOKHOCTH, YKIIOHEHHE
OT peaiu3anuu KOTopoil Benét k Oe3nmukoctu. [1o3TOMy HET HUYEro yJAWBUTEINb-
HOTO B TOM, 4TO UIMEHHO Xauzerrep, a Boce He Kaccupep, npeacran Posenusenry
B KauecTBE IMOJHOMPABHOTO NMpeeMHUKa KOreHoBckoW ¢(umocopuu uctoka. Ero
3aME€4YaHue O TOM, UYTO 3POC — MPEAEII, C KOTOPOro CYIIECTBOBAHUE HAUMHAETCH,
HO eIll€ CHJIbHEe TaHAaTOC — IpeJied, KOTOPbIM CYLIECTBOBAHHWE 3aKaHYMBAETCS,
SBJISIFOT HEUCKOPEHUMOE CTPEMIIEHNE METAITUUECKON CAMOCTH K YTBEPKICHHIO €€
COOCTBEHHOTO COJIEpP)KaHUS MOTJIO MOCTY>KUTh OCHOBaHHEM JUIsl TAKOW OLIEHKH.
OTH NepeKIMYKN MEX/1y HOBBIM MBILIIEHHEM M 0OHOBIEHHOM MeTadu3ukoit oOHa-
PYKHBAIOT POJCTBO 3TUX KOHUEMIMH, XOTs Obl HAa YPOBHE UCXOAHBIX MUPPOBO3-
PEHYECKHX TO3UIHHA, 0011Ieil SK3UCTEeHIINATBLHON TeMaTuku (cMm. [7]).

Ko Bcemy npouemy, Posenuseiira ¢ Xaiinerrepom o0beIUHIET TEMIIOPATH-
CTHUYECKOE BUJICHHE MPOOJIEMbl €IUHCTBA IK3UCTEHIIMU. AHanuTuka Dasein noka-
3BIBAET, YTO OTJIA)KEHHAs] MEXaHWKAa BPEMEHHBIX HKCTa30B, OJTHOBPEMEHHO pacxo-
JSIIUXCS U CXOMAAIIUXCS B TOYKE HACTOAIIETO TOTO CHEIU(PUYECKOTO CYIIETO,
KOUM SIBJIIETCS YEJIOBEK, HAXOJUT LEJIOCTHOCTh €T0 3K3UCTEHIIMN HE B CYMME OT-
JIeTbHBIX YacTeH, Mo KpallHe Mepe OJTHOM M3 KOTOPBIX Beeraa OyeT He0CTaBaTh
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MIPU TAKOM MEXaHUCTHUECKOM MOJXO0/€e, HO B CAMOM UCTOKE BPEMEHEHHUS U OBITHSL.
VYyenue Xaiaerrepa o BpeMEHH BIIOJIHE CO3BYYHO IONBITKE Po3eHIBelira npuiarsb
3HaYUMOCTb UCTOPUUYECKOM II€JIOCTHOCTH YEJIOBEUYECKOIO CYIIECTBOBAHUS, B CHITY
Pa3IUYHBIX OOCTOSITENILCTB OKa3aBIICHCs K Hadary XX CTOJIETHS pa3bsITOU B yTOLy
MPOTPECCUCTCKOro 0Opa3a Oynymiero. TpakToBka dyaa, KOTOPYIO Mbl HAXOAHM B
«3Be3e M30aBneHus», BO3BpAIAEeT CMBICI ITpolioMy, 0e3 uero, corinacHo Po3en-
[BEWTY, HET U HE MOXKET ObITh OyayntHOCTH. Uy10 KaKk 3HAK W COBIBIIEECS TTPOPO-
YeCTBO, CTETUUECKH MOACPKUBAST MHTETPaIbHOCTh SK3UCTEHIINH, COMIKAeT K-
3UCTEHIUAIN3M C IUAJIOrM3MOM, OJHAKO BMECTE C TEM 3asIBIISIET O CYIIECTBEHHOM
pacxokJIeHUU MeXxa1y HUMU. B epBoM TemmopanbHast IIeJIOCTHOCTh CyIIeCTBOBA-
HUS CAHKIIMOHUPOBaHA OBITHEM-K-CMEPTH, TOT/Ia KaK BO BTOPOM peub UJIET UMEHHO
0 uyJe, IIpaB/a JUIIEHHOM BCAKOIO MUCTUYECKOrO MOATEKCTA. Pa3inuune onpene-
JSieTCsl TEM, YTO B CBOEM BO3BpAIEHUU K UCTOKY Dasein He MOXET HE BIACTh B
OLIETIEHEHUE OT CTOJIKHOBEHMSI C HEOBITHEM. 3/1eCh PEUIMMOCTh KaK CIIOCOOHOCTH
B3BAJIUTH Ha ce0s1 CBOE OBITHE U BBICTOSTH B €T0 IIPOCBETE, HUYETO HE MPUOABIISISI K
OCO3HaHUIO KOHEYHOCTH CYIIECTBOBAHUSA, €NIE JIUIIEHA KaKOU-THOO0 CUJIbI BHIUTH
U3 3TOT0 OLENEHEHUs, HYXAasiCh JUJIsl 3TOr0 B OHTHYECKOM 3a-ObIBaHUU. Mex Ty
TE€M KakK 4yJ0, CBA3BIBAs MPOIJIOE ¢ OyIyIIMM B KOHKPETHOM MOMEHTE HaCTOs-
1IeT0, OTAaBasl JOJDKHOE CMEPTH, HO BOBCE HE 3allMK/IMBAsICh Ha HEH, yKa3yeT B
CTOPOHY CBEpILIEHUS (BEUHO) KU3HU, IPUYACTHOCTh K KOTOPOU MOAJIEPKUBAETCS
MHCTUTYLMOHAJILHO B MEPEKMBAHUU CAKPAIbHOTO CMbICIA (PETUTHO3HBIX) Mpa3/-
HecTB® co0bLIeCTBOM (BEPYIOIIHX).

Hecywuin nsbasneHne NCToK u gereHepaums

Po3eHUBENT CBS3bIBAaCT y3aMU KOPPENSLMUA YUCTOTY UCTOKA (YTBEpAUTEIb-
HOCTB TOTO, 4TO OyIy4n OECKOHEUYHO MajbiM HECBOJMMO K HYJIO) U (PyHIaMEH-
TaJbHOCTh TEPEKUBAHUS YEJIOBEKOM KOHEYHOCTH BCETO CYIIET0. JTO O3HAYaeT
TOJIBKO TO, YTO C OJHOW CTOPOHBI, MPUPOIa HH(PUHUTE3UMATBHON peanibHOCTH HE
MOJKET OBITh paCCMOTpPEHA KaK MPUYHHA TPETSPIICBAHUS CYIIIM CMEPTH; C IPYTOi
CTOPOHBI, TIepeKMUBaHINE KOHEUHOCTH CYIIET0 HE MOXKET ObITh MPEJICTABICHO MPH-
YUHOU BbIXO/Jla K TOMY YHUCTO JIOTHYCCKOMY COJACPKAHHUIO MBIIIUJICHUS, YTO IMO3BO-
JISIET OCYIIECTBUTH IMPOLEAYPY OOOCHOBaHHS 3HaHUWs. Clemys STOW YyCTaHOBKE,
Pozenmnpeiir n3beraet u OTBICUEHHOTO TAHMETOAM3Ma, B KOTOPOM OOBIYHO OOBH-
HseTcs HeokanTuanen [layns Haropm, 1 yKOpeHEHHOTO B OBITUM TICUXOJIOTH3MA,
13 COOTBETCTBYIOIIEH HACTPOCHHOCTH IIPETEPIICBAHUS YKaca U3BIICKAIOIIETO CBOIO
OHTOJIOTHUYECKYIO (YHIaMEHTAIBHOCTh. B 3TOM IiaHe «3Be3ma W30aBIICHUSY,
HECMOTPS Ha MOJYEPKHYTO PEIUTHO3HYIO TEMATHKY, TIO CBOEMY COJICPIKAHUIO Jeii-
CTBUTCJIBHO ABJISICTCS TECKCTOM CKOPEC IJId (1)I/IJIOCO(1)OB " KYJIbTYPOJIOTOB, HCKCIIN
JJI1 BEPYIOIIUX, IMOCKOJIBKY IMPUBBIYHAA I TCOJIOTHU CXEMa PACCYXKICHUA OT
TPAHCIIEHIEHTHOTO B HEM HE UCIIONIb3yeTcsl. B TekcTe OTCYyTCTBYET OpHEeHTalUs Ha
3anpeaensHoe U yTematomniee Be€. «CTpax 3eMHOTO TOJDKEH OBITH CHSAT C YeIoBeKa
TOJILKO caMHM 3eMHEIM. Ho moKa 4ejloBeK JKUBET Ha 3EMIJIC, OH JOJI’KCH Hpe6I)IBaTI>

O cBA3M BpEMEHH U JIUTYPIrUM B KOHuenuuu Posenmseiira cm. [8—9].
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B cTpaxe 3eMHoro. dunocodus, ogHaKo, 0OMaHOM JIMIIAET €r0 ATOrO T0JKEHCTBO-
BaHUs, pacTHias BOKPYI 36MHOT'O JDKMBBIA TyMaH cBoell uiaen Beero» [3. C. 34].
B sTo0ii nuTate Ha cedst oOpaliaeT BHUMaHUE MOMEHT COU3MEpPEHUs JO0JKHOTO U
TOTO CYILEro, KOTOPOMY BCEra JaleKo 10 COOTBETCTBUS uaeany. [Ipunsatue cBoeit
MIPUPOJBI KAK KOHEYHOMU, COryIacHO Po3eHIBENTY, €CTh HPAaBCTBEHHBIN aKT, yTBEP-
JKIAMOIIMK B CYIIEM HEYTO OT OSCKOHEYHOH 3ajjaud B KA4EeCTBE pean3yeMOM.
KoneunocTs Bcero cymiero, Oyaydn Mpu3HAaHHOW B KadecTBe (yHIAaMEHTATHHOU
MpoOJIeMbI U OCMBICIICHHOM B paMKaxX KOHIEMINH UCTOoKa — «BeckMa X0oporio,
cIBUTaeT ¢ MEPTBOM TOUYKM 3aMKHYTO€ Ha caMoM cebe ObITHe MHUpa, YeloBeKa H,
KOHEYHO ke, bora.

O0603HaYeHHBIN MPUMAT MPAKTUIECKOTO B Tuajgoru3me Po3eHiseiira, Bocmpu-
HSBIIEM MHOTME METOJ0JIOTHYecKue ycTaHOBKH KoreHa, BoBce He O3Ha4aeT Io-
IJIOIIEHUSI MPAKTUUYECKUM Pa3yMOM COJEP)KaHUS TEOPETUYECKOW €ro MIOCTacH.
PomanTH3M CcyOCTaHIIMATMCTCKOTO HCTOJKOBAHMS HEMPHUEMIIEM PaBHO Kak JUIs
Korena, cTopoHHMKa KOHUEMNIMN PEJIMTUHU B Mpeaenax pazyma, Tak u ais Posen-
LBEWra, CTapaTesIbHO YCTPAHSIOIIETO MAJIEHUIIYI0O MUCTUYECKYIO IIOJOIUIEKY U3 Ta-
KHX, Ka3aJI0Ch Obl, MPOHU3aHHBIX CBEPXBECTECTBEHHBIM PEAIbHOCTEH, KaK TBOpe-
HUE, 4y/10, OTKpOBEHUE, 1I000Bb bora k yenoseky, 01aroaars, cnacenue. [Ipumar
IIPAKTUYECKOI0 NIOJIpa3yMeBAET B IAHHOM CJIy4ae HE BBIBEICHUE CYILETO U3 JOJIK-
HOT'0, HO KOPPEJIALIMIO CYIIEro ¢ ICTUHOM B KauecTBe uaeana. be3 3toro cootHo-
IIEHUS] TTO3HABATENbHBIA MPOLECC MOMPOCTY JMIIEH NBUXKYIIEH cuibl. OgHUX
TOJIBKO PETYIATUBOB JJIsi HETO emlé HeIOCTaTOYHO, HEOOXOAMMO HPaBCTBEHHOE
o0y KACHNE K TOMY, YTOOBI, OPUEHTHPYSICh Ha 3TH PETyJIATUBBL, TPOABUTATHCS B
[TO3HAHWUHU BIIEPEN, NIEKOHCTPYUPYS CTAHOBSIIMICS MPUBBIYHBIM MUP 3HaHUsA. [Ipu-
Mat npakTudeckoro B auanoruzme Korena m Po3eHuBeiira He o3HayaeT CBECHUS
ObITHA K CTAHOBAIIEMYCS JyXy, IPaKTHUYECKH OMNPEICISAIONIEMYCsl CBOUM
COOCTBEHHBIM 3aKOHOM. J[JIs1 TIEPBOTO KPUTHIM3M OTrpaHHueH c(hepoil 3HaHUS O
MHUpE U HE MOCATAET HAa €r0 aBBTOHOMHOE CYLIECTBOBAHUE, ISl BTOPOTO CMEPTH He-
ucKopeHnMa. M HEeCMOTpsi Ha 3Ty TParHueckyr MyApocTh (uiocoduu, HOBOE
MBIIIJIEHUE MPOKIAIbIBAET MyTh Jajee TOro IMpejaena, KOTOPbId eCTeCTBEHHBIM
00pa3oM yCTaHOBIJICH CYIIEMY.

C noMouipi0 KOppeisiquu HEOKaHTUAHCKOTO MPHUHIMIIA PEATIbHOCTU U SK3U-
CTEHLIMAJIBHOTO MEPEKUBAHUS TMOTPAHUYHOM CUTyaluu PO3EHIBEWr H3BIIEKAET
chepy cymero u3 OTHOLIEHUS MPOTHUBONOCTaBIeHUs JokHOMY. Cytiee
yUpekKIaeTCsl B KAUeCTBE MOJISI aKTyaIn3aliy JOHKHOTO. MOXKHO OBLITO OBl axe
BBICKA3aTh IPEATNIOI0KEHNE O COOTHOIIEHNH, C OTHON CTOPOHBI, TAKOTO poja Ipe-
JIOJIKHOTO, KOTOPO€ HIpaeT poJib aTTPAaKTOpa JUIsi METaJOrMYecKOro CYILIEro
(B=A); ¢ apyroii cTOpoHBI, TOTO BBIPHIBAIOIIETOCS U3 TTyOHH YeI0BEYECKOM caMo-
ctu (B=B) nmpen-a0mKHOro, 4To NpUBOJUT YEPE3 3TOC HENPOTUBIIEHUS CMEPTH K
BEYHOI U3HM', UM K IPOSABIAIONIEMYCS B 3TOH KOppesaluu Bcé Gonee u 6osee

7 ®opmyna B=B onmuckiBaeT Ty OTIPaBHYIO TOYKY JUIS EPEXO/A K TBOPEHUIO, OTKPOBEHHIO H W3-
0aBJICHHIO, B KOTOPOii, MMOCKOJBKY OHA (hOPMajbHO TOXIECTBEHHA (HopMysie MeTahU3MIECKOro
Bora (A=A), 4enoBek OKa3pIBaeTCsI BOCIPUUMYNB K BO33BAHMUIO, IEPECEKASICH MTPH ITOM C METANO-
I'MKO# KOHTHHI'€HTHOTO CYIIEro, Beipaxkaemoro (opmynoit B=A. Cwm. [10].
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unmencugrno nyxy CBsiTocTH, Kak ero ompenensii KoreH. «...Tonpko npunsitue
CBOET0 ITHYECKOI'0 HACJIEACTBA U /1apa JIENaeT YEJIOBEKA IMOJTHOCThIO YETOBEKOM.
N B ciiywae ¢ MUpPOM JIMIIb TOJHOTA, Pa3BETBICHHOCTh M HEMPEPHIBHOCTH €r0
relTanbTa, a He TOJIbKO TOT (aKT, UTO €ro MOYKHO MOMBICIIUTD C IIOMOIIBIO IPUCY-
IeT0 MUPY JIOTOCa, AeNlaeT MUP MUPOM COTBOPEHHBIM. Tak u bor He mpuobpeTtaeT
KHU3Hb TOJIBKO MIOTOMY, YTO OH UMEET COOCTBEHHYIO MpUpoay. [UTOOBI JOMBICIUTE
bora,] Heo6xoauma emé 6oxectBeHHast ceoboma» [3. C. 49]. JlobaBum, HE0OXO-
numa emé 00’kecTBeHHasi CB000/1a, MpeTBOpseMas B IeITeIbHOE y4acTHe MO OTHO-
[ICHUIO K COTBOPSIEMOMY UM TaKUM 00pa3oM ObITHIO. IHBIMU CJIOBaMH, 3JIEMEHTOB
U TIPUPOJ ITHX DJIEMEHTOB HEAOCTaTOYHO Ui (HMIOCO(CKON PEKOHCTPYKINU
AKUBOTO YHHBEpcyMa. OTCI0J]a TOT caMblii METAypOBEHb IO OTHOLLIEHUIO K ATHYE-
CKOMY B YeJIOBEKE, JIOTHUECKOMY B MHpe, pU3ndeckoMy B bore kak HHIUKATOpP HE
TOJIBKO TOTO, YTO YUpEXKIaeT ce0sl BHE M IOMUMO, COOTBETCTBEHHO, dTHKH, JIOTHKH,
(busuky, siBiss a0CypAHOCTh 3aMKHYTOTO Ha ce0sl ObITHS 4YelnoBeKka, Mupa u bora,
HO ¥ TOTO0, YTO 00€IIaeT MOCIEAYIOIIYIO ¥y0ecHyt0 CBA3b UCXOSIINX OT MepBOdJIe-
MEHTOB TpaeKTopuil. «MeTa-» MO-BONIOHTAPUCTCKU YKa3bIBa€T Ha PEIINMOCTbD,
MIPOM3BOJICHUE, HATOpP, KOTOPhIE CaMH 1O cebe CIoCOOCTBOBAIM OBbI pa3Be UTO
Oecripeieny, XaOTUYECKOM JIe30praHu3allii BCErO CYIIEero B HPAaBCTBEHHOM OTHO-
mennn. OHAKO, TIepeceKasch, Oyaydd TPACKTOPUSIMU CBOOOTHBIX U €CTECTBEH-
HBIX JBIDKEHHH 3JIEMEHTOB, OHH 00Pa3yIoT 00ILIyI0 GUTYpy, TBOPAIIYIO JTOJIKHOE
U BIIMCBHIBAIONIYIO €T0 B Cyllee. PemmMocTs 1 Harop, HO TIaBHOE, TPOU3BOJICHHE,
CMeHSIOLIeecs Y4acTHeM’, IPeCTaBlss, COOTBETCTBEHHO, PAIbI YeI0BEUYECKOTO,
MHUPCKOT0 1 00KECTBEHHOT'0, CTAJIKUBAsACh CO CMEPTHIO KaK MPErpajoi, B COOTHO-
HIEHUH JPYT C IPYroM Y4YpekIaloT HOBOE HM3MEpPEHHE Y MHpPa, CTAHOBSIIEToCs
cotBopéHHBIM. «BcmomuuB Korena, MoxHO OyaeT, Kak HaM MpelIcTaBiseTcs,
CKa3aTb: MPOM3O0IJIO OCO3HAHUE TOrO, YTO MMEET CMBICH AyMaTb HE TOJIBKO
O TOM, YTO €CTh, HO U O TOM, YTO JOJDKHO OBITh. Pemmumcs yTBep»,aaTh, 4TO
TBopenue o3Hauaer y Po3eHiBelira BO3HUKHOBEHUE Y Mupa u3MepeHus: J0K-
Horo» [12. C. 178].

[IpumaT npakTU4YECKOro B KOHLENUMK PO3eHIBeNra BKyI€e ¢ YNCTOTOM JIOTUKU
ucTOKa siBygeTcs 3¢(HEeKToOM MOCIeI0BAaTEIbHOTO Pa3BOPAYUBAHUS KPUTHUYECKOTO
MeTOJla HCCIEN0BAHMS’, MO3BOJIAIONIE0 HEPEUTH OT AaBTAPKUYHOCTH IIOHAYATY
HECBSI3aHHBIX AJIEMEHTOB K TBOPEHHIO, a Jajiee, K OTKPOBEHHUIO U M30aBJICHHUIO,
MPUHIMITAATHFHO HUYETO HE MPUOABISIONINX K UCXOAHBIM MPUPOJAM dIIEMEHTOB:
PEMIUMOCTh HE NepecTaéT ObITh PEIIMMOCTBIO CAMOCTU B COCMPAOAHUU U MOoMIe-
HUU; HATIOp HE YTPAuUBAET CBOEH CUJIBI B NOPOd#COeHUY BCE HOBBIX U HOBBIX MHIU-
BUJIOB; CBOEBOJIME HE TPEphIBAeTCA B J17006U K cOTBOpEHHOMY. Tak uepe3 Korena
Po3enuBeir B cBoe cUCTEME MPOSICHAET PallMOHAIbHYI0 UHTEHIMI0 MaiiMoHua
MIPUHSTH apTyMEHTAIMIO 110 MOBO/AY cyllecTBOBaHus bora, qaxke eciu UCXOIHBIM
IIyHKTOM €€ SIBIIIeTCs TONYIIEHHE O paBHOMCXOAHOU bory BedHocT Mupa.

§ O TpaKTOBKE OTKPOBEHHMS M O B3aMMOOTHOIIEHNH bora 1 uenoBeka B koHuemmu Posenngeiira cm. [11].
°C
M. [13].
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VY Xaiigerrepa eciy U €CTb MOMEHT JI0OJDKEHCTBOBAHMSI, TO OH CBSI3aH C HEOO-
XOAMMOCTBIO OBITH MOJUIMHHO, IPEANUCAHHON 3a6600M0 COCTOSIBIIMMCS OHTOJIO-
TMYECKUM OTHOLIEHUEM. DTOT MOMEHT JO0KEHCTBOBAHUS caM 110 ce0e ené He BHO-
CUT HUYEro HOBOT0, 0e3yCI0BHO, COOJIa3HAS Pa30MKHYTOCThIO, OJTHAKO YyIHparo-
LIEHCS BCET/1a B OJIHY M Ty JK€ CUTYALHIO [TaJICHUsI KOHEYHOIO IIPUCYTCTBUEPA3ZMED-
HOTO CYIIEro B OE3JIMKOCTh, U3 KOTOPOH 30B COBECTH BBIHYXJIEH €T0 MOCTOSIHHO
BbI3BOJIITh. KpoMe MerasTmueckoro tpeOoBaHus «ObITh mojuHHO» (B=B) B
XaWJIerrepuaHCKOM MPOEKTE OTCYTCTBYET TO, UTO MOTJIO OBl AEWCTBUTEIBHO OKU-
BUTH (DaKTUYHO CYIIECTBYIOLIEE U MOTEHIIUPOBATh €T0 K [BEUHOM | *U3HU, BHIPBaB
U3 OKOB MHTPAaBEPTHBHOTO ayTEHTHYHOrO ObITHA. TpaeKTopuu MeTa’TH4ecKOn
npupoasl Dasein He ¢ 4yeM Tepeceubcs: oHa cama cebe u mup, u bor. [Ipucyt-
CTBHEpa3MEpHOMY CylIeMy (YHJAaMEHTAJIBHO YY’KIO CONEpEeKUBAHHE TOMY, UTO
COCYIIIECTBYET C HUM Ha paBHBIX WM HapaBHE B Mupe. KpoMe oHTOIOrMYeCcKy BbI-
BEPEHHOM HPAaBCTBEHHOCTH J10JITa 3a00TUTHCS O CBOEM COOCTBEHHOM OBITHH, SK3U-
CTEHIIMAJIbHAs aHAJIIUTUKA YIIYCKAaeT U3 BUAY TO, YTO MOIJIO ObI IOCTABUThH AKIIEHT
«HE Ha JOCTOBEPHOCTh BHYTPEHHETO OIIbITA, @ HA OTKPHITOE BOBHE CYILIECTBOBAHUE
B cBoeil penurunosHoi oduHe» [12. C. 172]. be3ycnoBHO, BHYTPEHHHUI OMBIT, O
KOTOPOM MO’KHO OBLIIO ObI 3/1€Ch TOBOPUTb, UCXOAHO PA30MKHYT CBSI3bIO C OBITHEM,
Kak 3To mnposicHseT Xainerrep. OgHako, ObITHITHAS OTKPBHITOCT PACCTUIAET MUD
MOJPYYHOr0 BOKPYT cnenuduyeckoro cyuiero. He noBepsisi B OHTOJIOTHYECKOM
CMBICJIE CJIOBA €CTECTBEHHOHAYYHOMY 3HAHHUIO M TOMY, YTO METOA0JIOTUYECKH IIEP-
MaHEHTHO JIOJDKHO €ro 0OOCHOBBIBAaTh, Xaierrep Kak KpUTHK HEOKaHTHAHCKOMN
IIPOrpaMMBbl HAYWHAET BBICTPAUBATh CBOIO OHTOJIOTMIO C 3CTE3UCA, TO €CTh C TOU
00pa3HOCTH HOOPYYHO20 CYIIETO, YTO BBICBEYEHA OHTOJOIMUYECKHUM 3a30pOM,
C KOTOPBIM YK€ KaK-TO COOTHeca ceOst 3K3UCTEHIM. J{7s1 Mupa )KUBOTO U HEXHU-
BOT'0 CYUIETO, OKPY’KaOLIEro MOHUMAIoIee IPUCYTCTBHE, 3TO 03HA4YaeT ObITh OT-
JTAHHBIM Ha OTKYII, @ €JUHCTBEHHBIM CIIOCOOOM YCKOJIb3HYTh OT 3TOT0 CTAHOBUTCS
OKOJIEBAHUE M MOJOMKA. JKMBOTHOE OKOJIEBAET, MHCTPYMEHT JIOMAeTCs U B 3TOM
€CTECTBEHHOM XOJIe COOBITHI HET HUYEro, YTO MOIJIO Obl MOTPSICTH MeTa3Thuye-
CKyI0 HJEHTHYHOCTb YEJIOBEYECKOM CAMOCTH M BBIBECTH €€ M3 3aMKHYTOCTH.
HaobGopoT, cormacno Xaiinerrepy, BC€ 3TO MOABOJUT K WIUTIO3UM HCXOTHOCTH
HAIUYHO20 CYIIETO, ONPEACISAIONIEN BEPXOBEHCTBO €CTECTBEHHO-HAYYHOIO IOJ-
xoJ1a. Ecii caMOCTH YTO-TO M yTPOKAET C HPABCTBEHHOM TOYKHU 3PEHUS, TO TOJIBKO
1ajIeHue, BIIOJIHE COOTBETCTBYIOIIEE (DyHIaMEHTAIbHOM YCTPOCHHOCTU crenudu-
4yecKkoro cymero. B orHomennn J[pyroro u Toro, 4To 00O3HAYAETCS MOHATHEM
«Mitsein», Xaiizerrep OrpaHU4YMBAeTCs B LEJIOM BEpPHBIMH 3aMEUYaHUAMU 00
YBOXEHUM MPENOpPYUYEHHOW KaXIOMy M3 Hac 3a7aud 3a00THTbCS O CBOEM
cobctBeHHOM ObITHH. HO 3TN 3aMedanus ocTatoTes 6eccoepkaTeIbHBIMU U MaJIo
4TO JOOABJIAIONIMMHY K aHAJIMTUKE OMUHOKOro Dasein.

OtcyTcTBHE B QyHIAMEHTAILHOW OHTOJIOTHH U3MEPEHUS I0JKHOT0, KOTOpPOe
MOTJI0 ObI OOHOBHUTH 3TOT MUP U yKa3aTh IMyTh K CHACEHHIO, 00YCIOBIEHO OJIHO-
CTOpPOHHEH opHeHTaluel Xaiaerrepa Ha MpoTUBOIeiicTBIE 3a0BeHnt0. OTcro/1a —
YUCTO DJUIMHUCTUYECKUH JKECT NPUIIOMUHAHMS, BO3BpALIAOIIMM K HCTOKY
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nocokpatrdeckoro gunocodcrBoBanus. Ciienysi repMEHEBTHKE (AKTHUHOCTH, €TO
MOKHO IOJIXBaTUTh, HO HE MPOAOJIKUTE. PemmmocTh, 3Ta M03aMMCTBOBaHHAS Yy
Kbepkeropa sk3ucTeHIManbHas KaTeropus, He TOJKHA HAaC 00OJbIIATh: BHE Iep-
CIIEKTUBBI MOBTOPEHHUS, OTKPBITO MPOTHBOIIOCTABIEHHOIO IPUIIOMUHAHMIO, OHA
JIMIIEHa CWIbI U IMyCTa.

Koneuno, «npobaema Xaiigerrepa He B TOM, YTOObI BEPHYThCSI Ha3a1 — U BCE
e B KPUTHKE [ XaiIerrepoM SI0XH OHTOTEOJIOTHH, OTBETCTBEHHOM 3a 3a0BEHNE —
M.JI.] nMeeTcst HEUTO YHHUUYMKUTEIIBHOE: HAIIOMHUHAHUE 00 YIyIIEHHBIX BO3MOX-
HOCTSIX, HAITOMUHAHKUE O HEJOCKAa3aHHOM M HEIIPOAYMaHHOM 3TOU 3MOXH, IO OTHO-
IIEHUIO K KOTOPOil yTBepKIaeTcs TOT COPT OeCcCuits, 4YTO CHOBA OCTABIISIET IIIAHC!
BO3MO>XHOCTh BOCCOEIMHUTBCS, HO Ha 3TOT pa3 3peyibiM 00pa3oM, ¢ HeAOCKa3aH-
HbIM U HenpoayMaHHbIM» [14. C. 138]. Tak, Xaiiaerrep 6oibllie COCPEOTOYEH Ha
npobsieMe NPUIIOMHMHAHUS M BO3BpAIllEHUs] K UCTOKY, XOTh U Ipearnosaras nep-
CMEKTHUBY OyAyIIHOCTH, OHAKO OIPAaHUUYEHHYIO MIPEENIOM, B KOTOPBII yIupaeTcs
OBITHE-K-CMEPTH. A Ha ITOM ITyTH SK3UCTEHIUIO 0’KUAET JIUIIb OTOPOITh, BbIIaBa-
emas Xaiaerrepom 3a pemmMocTb. OH 3asBisieT: «PemnMocTh Kak cyp0a ecTb
cB000/a JIJIs1 BO3MOXKHO TPeOyeMOro CuTyanuel 0Tkasza OT ONpeAeEHHOro perie-
Hus» [15. C. 437]. OgHako SCHO, YTO TUKTyeMas CUTyalllei cBo0o/a ecTh oIerne-
HEHHE. BBITHSA-K-CMEPTH 0JTHO3HAYHO HEIOCTATOYHO ISl B0300HOBIeHUs U 3ACTY-
nanus, CIOCOOHBIX B MIHOBEHHE OKa, BO-IIEPBBIX, nepeulazHyms 4epe3 BO3MOXK-
HOCTb BOCCOEIMHEHMS C HEJOCKa3aHHbIM M HENpPOAYMaHHBIM, OCYILECTBUB €€,
U, BO-BTOPBIX, UCnoaHumy UCTOK. IlepenarnyTh 3/1€Ch HEOOX0IUMO CaMO ObITHE-
K-CMEpPTH, a Takas BO3MOXKHOCTb MM CaMHUM He mpeaycMmorpeHa. Orcrona —
3aMKHYTBIM KpPYT KJIACCHUYECKOTO0 TPAHCLEHICHTAIN3Ma, BBIHYKJIECHHOIO B IEpe-
X0/ K OHTOJIOTUYECKOMY THIIOCTa3HpPOBATh (POPMBI, 0OOCHOBHIBAIOIINE OHTHYE-
ckoe. XalJerrep npoaopkaeT 3Ty TPaJHuLUI0 TpaHCLEHIeHTain3Ma. Mano Toro,
YTO 3aCTyINaHuE U BO30OHOBJICHHE 3aJIaHbl UM I10 TUITYy CTaJ1il 3eHOHA, YTO CBUJIE-
TEJNBCTBYET 00 MIeaTUCTUYECKON MOAOIUIEKE TAKOr0 MOAXO0Ja K TeMHOpalbHOU
AKCTaTHKE; CYILECTBEHHEE TO, YTO ayTEHTUYHbIE MOJYChl BPEMEHHOCTH ITOHUMa-
HUS, B KOTOPOM HCXOJHO DPACIIOJNIOKEHO NPUCYTCTBHE, @ UMEHHO PEIINMOCTbD,
BO300HOBJICHUE U 3aCTyNAHUE, HE0OX0OUMbL 111 HEAYTEHTUYHBIX, TO €CTh JIJIS aK-
Tyanu3aluy, 3a0bIBaHUs U OXKMJAHMsI, COOTBETCTBEHHO. TakK, akTyaln3anus — a
10 OTHOIICHUIO K Hell Xaljaerrep 0JHOBPEMEHHO CHUCXOJUTENEH U Ope3riuB —
CBSI3aHa C MCTOKOM HENOAJIMHHBIM 00pa3oM. OHa cobia3HseT TeM, 4To o0pa3yeT
MIEHY JIHEeH TOro HACTOSIIEr0, B KOTOPOM MEPENIUIIOBAHHOE MO/ €r0 3alpoChl Ipo-
1uIoe obopaunBaeTcs OECIIONHBIM OXuaHueM. VIMEHHO Takast JIoruka (e€ MOXKHO
ObUTO OBI HA3BATh IJIATOHHYECKOMW) MPEBpAIIAET aKTyTH3alUI0 U3 CAMOIOCTAaTOY-
HOIO TpoIecca TBOPUYECKOrO MPOYEPUYMBAHUS IyTE€H I YEro-T0 HOBOIO
B TNPUBAaTUBHBIA MOAYC TOro, 4To €€ (QyHAMPYET M OTrpaHHYMBACT, JIUIIAET
TBOPYECKOTO MOTEHIMAJA, BHICTYNas IO BHJIOM DEIIMMOCTH-OLETIEHEHHS .
TpaHCIEeHCHTANBHBIN TIIATOHU3M MPOSBISIETCsl y Xaiferrepa B MpeHeOpekeHnn

10 Cp. co 3nauenmnem, KoTopoe nmpuaaét akryammsanum XK. J{enés, ananmusupys TBopaecTBo A. Bepr-
coHa [16. C. 306—307].
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K HECAMOJIOCTaTOYHOMY OHTHYECKOMY YPOBHIO OBITHS, C KOTOPHIM OCHOBAaTEIIbHAS
MBICJIb BBIHYX/I€HA JIUIIIb MUPUTHCSI, 0003HaUask BBIXOJ] K HEMY C ITOMOIIBIO UHTY-
nuu najgeHus. Koneuno, najgenue, coriiacHo Xaiaerrepy, He siBIsIeTCsl rpexomna-
JICHUEM, U B 3TOM CMBICIIE OHO CBOOOJIHO OT PEIMTHUO3HBIX KOHHOTAIUH, Mpearno-
JIOTAIOUINX MPUHLHUIIMAIBHOE pa3Iniyhe MEeX1y TBOPUECKUM U TBAPHBIM, IPOCTO-
TOM OBITHS U COCTaBHBIM XaKpaKTepoM cyiiero. 1 Tem He MeHee, OHTOJIOTMYeCKUM
YpOBEHb BHOBb OKa3bIBa€TCA 3aJaH CO CBOEH CTOPOHBI YEPE3 Pa3phIB C TEM, YEMY
OH mpenanocnad. [laneHue B 3TON JOrMKe BO3BpAIlleHUs] K UCTOKY, TaK K€ KaK W
IJIATOHUYECKOE MOHATUE KOIIUU, OPUEHTUPYET Ha BO3BBIILIEHUE (KOTOPHIM, KCTaTH,
Jleppuna nepeBOIUT IerejaeBCKOe «CHATHE») U BOCIIOJIHEHHE TE€M, YEero OHTHYE-
CKO€ JIMIIEHO, MPUBATUBHBIN XapakTep KOTOPOTo B IPUHLIUIIE HE MO3BOJISET TOBO-
PHUTH O BO3MOKHOCTH OBITh OCBALIEHHBIM U CIACEHHBIM. « OHTOJIOTHYECKUN UCTOK
OBITHS TIPUCYTCTBHS HE «MEHBIIE» TOTO, YTO M3 HETr0 BO3HMKAET, HO 3apaHee
MPEBOCXOJUT €ro MO MOIIHOCTH, U BCAKOE «BOSHMKHOBEHHE» B OHTOJIOTMYECKOMH
obmactu ecth nerenepanus» [15. C. 375]. B pamkax xai1errepoBCKOl OHTOJIOTHH
JlereHepanys yka3plBaeT Ha TO, YTO OHTHUYECKOE HYXKJAeTCs B MOJACP KUBAIOLINX
ero ayTeHTHYHBIX (hopMax, HO UTO KacaeTcs MOCIEIHUX, OHU, OyIydH TUIIEPTPO-
(UpOBaHHBIMH, [TOJIATAIOTCS JOTMATUYECKUM ITyTEM TPAHCLEHIUPOBAHUS TIEPEKHU-
BaHUS B HAIMpPaBJIEHUH TOTO, YTO €ro (yHIAMEHTAIBHO SKOOBI IMOIIACPKUBAET
¥ TaKUM 00pa3oM MoMoraeT HeWTpaan30BaTh. BHOBb 3allMKIIEHHOCTh HA KOHEUHO-
CTH CYIIETO YIHUPAETCA B BO3POXKIAOIINKCS MeTapu3ndeckuii abcomoT. Y MeHune
BBICTOSITh B IPOCBETE OBITHA, TaKMM 00pa3oM, mo-puiaocopcku odopaynBaeTcs
CHSTHEM y’Kaca, B KOTOPOM COBIAJAIOT MEpeI-ueM M 3a-4To (hyHAaMeHTaIbHOU
OTOpOIIH.

3ako4yeHue

DK3UCTEHIMAIbHOE 00paMJIeHHE UCTOKA eIll€ He TapaHTUPYET NMPUCYTCTBUSA B
HEM KU3HU. XalJIerrepOBCKas TEMITOpaJIbHAs DKCTaTUKA, YIIUPAIOIIAsCs B IIPEAE,
MOJIO’KEHHBIN OBITHEM-K-CMEPTH, TOMY IOATBepXkaeHue. BeuHoe Bo3BpalleHue,
Kak ObI TOTO HU XOTEJIOCh XaWJerrepy ¢ ero HeJOBEpHEM JOJKHOMY, 0Ka3aloch
0osiee CO3BYYHBIM TUAIOTMYECKOMY HCTOJKOBAaHUIO HCTOKa B cucreMe PoseH-
uBeiira. Humie ¢ PozeHiiBeliroM B 3TOM TU1aHe 00beIUHSET TPE3BOE IPUHSTHE TPpa-
HUI, a TaKXe COMYTCTBYIOIIEe 3TOMY MPUHATHIO olbsiHeHue ([{noHuc onbsHEH
Takke, Kak 1 xeHux u3 [lecHu mecHeit) oT cBOOOTHOTO MPOYECPUUBAHUS TPACKTO-
puid, 3aJlaHHBIX OIpPENENEHHOW NEepPCIEeKTUBOU. Po3eHIBeNry, Tak ke Kak |
3aparycTpe, U3BeCTHA TaliHa KU3HH, Pa3MbIKAIOIIEH HHAUBUAYAJIbHOE CYyIIECTBO-
BaHHe B OeckoHeuHOCTh. CoBmnacTh ¢ TeHreM Huirme Po3ennBeiry momoraer cie-
JIOBaHUE JIByM METOJI0JIOTMUECKUM YCTaHOBKaM: HEOKAaHTUAHCKOMY MPUHIIUITY UC-
THHBI, C OJJTHOM CTOPOHBI, U SK3UCTEHIIUAIBHOMY NMPUHIUITY, ¢ Apyroi. Koppemns-
M1 UCTOKA, MPEJACTABIEHHOTO OECKOHEYHO MAJION BETMUYMHOM, U DK3UCTCHIINAb-
HOTO NEPEXMBAHUS KOHEUYHOCTH BCEr0 CYLIEr0 Pa3MbIKaeT FOPU30HT, B KOTOPOM
MEPCIIEKTHBA OBITUSA-K-CMEPTHU 33/1aHa KaK MPEeBOCXOouMas. A B OJIHOHAMPABIICH-
HOCTH (yHJAMEHTaJIbHOW OHTOJOTHU «DBBITHS W BpeMEeHW», IOJHUMAIOIICH
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C OHTHUYECKOT'O YPOBHS K OHTOJOTMYECKOMY, C KOTOPOTO MOYKHO TOJIBKO INaJaTh,
¢burypupyer nunib HeckoH4aeMoe ymupanue. B HEM, kak B amopusix 3eHOHa,
cOOBITHE CMEPTH OECKOHEYHO OTCPOYEHO TOJIBKO MOTOMY, UTO IPUCYTCTBUE HAXO-
JUTCS BCETAA 8 cepedure Mupad, i HET HUYETo, YTO MOXKHO ObUIO OBl 3TON OecKo-
HEYHOCTH 3CTE3MCa IPOTUBOIOCTABUTD.
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AHHoTaumsA. B craThe NMPOBOIMTCS aHAIU3 COLMAIbHOW OHTOJOTMH aMEPHKaHCKOIO
¢unocoda b. Dmmreiina. ConuanbHas OHTOJNOTHUS — 3TO y4deHHE O 0a30BbIX MPHUHLHKIAX
YCTpOMCTBa COLMAIbHONW PeanbHOCTH, OCHOBAHHOE Ha MEXIUCLMIIMHAPHBIX U TPAaHCAUCLIU-
IUIMHAPHBIX CTPATErusx MCCIEAOBaHUS COLMAIBHOrO MUpa. B coBpeMeHHO# coluaibHOM OH-
TOJIOTUU CYLIECTBYET MATh OCHOBHBIX mporpamm: CIIF-mporpamma Jx. Cépns, «KemOpumxk-
ckast nporpamma» T. Jloycona, «Tadtckas nporpamma» b. DmmireiiHa, «KpUTHUECKHH pea-
JU3M» U «IPYrol MHCTUTYLHMOHANKU3M». b. DNIITeiH npeajaraeT CBOO MOJAEb NepEKOHLIE-
Tyaau3aluy CTPYKTYPHOT'O MOJISl COLMATIbHON OHTOJIOTHH; HAUMHAS UCCIIEA0BAHUS B COLUAIIb-
HOW OHTOJIOTHH, HaM HEOOXOMMO CZAETaTh BEIOOP B MOJIB3Y TE€X COIHATIBHBIX 0OBEKTOB, KOTO-
pBIe TaM OyIyT yCIIEITHO padoTaTh, U IIPH TOMOIIH KOTOPBIX MBI MOXeM C(hOKYCHpPOBATh Hallle
BHHUMAaHHE Ha UCCIIEI0BAaHUM COLIMAIbHOro Mupa. ColuanbHas OHTOJIOTUS POIBUTaeTCs BIle-
pell, eclii OHA BBISICHACT U YTOUHSET KOHTEKCTHI CIEAYIOIINX ITYHKTOB: TPYyNIIOBbIC HHTCHIINH,
3aKOHBI, «KOPIIOPALNI» KaK 00BEIMHEHHS JII0AeH, COOCTBEHHOCTh, MHCTUTYTHI, COITHAIbHBIC
rpymmnsl. B nporpamme b. Dmmnreitna Benynyio poib UTPAOT IBA MOHATHS — «OOOCHOBAHUE
u «pukcaiys»; cornacHo b. Onmreiiny, «pukcanus» U «000CHOBaHHE) AAIOT HaM JiBa (hyHIa-
MEHTAJIbHBIX aCIIEKTa B KOHCTPYUPOBAaHUU COLUANBHOTO MUpa. COOTBETCTBEHHO, COLIMAIbHAS
OHTOJIOTHUS BKJIIOYaeT B ce0sl 1Ba pa3iauyHbIX poekTa. «IIpoekT 000CHOBaHU €CTh UCCIEN0-
BaHHE YCJIOBHH, KOTOpHIC MO3BONSAIOT YCTAHABJIMBATh T€ WM HMHBIE COLMAIBHBIC (DAKTHL
CraBHTCS BOIIPOC O TOM, KaKH€ N3BECTHBIE HaM (paKThl HHOTO pojJa CIIOCOOHBI MeTa(pU3UIECKU
(GyHANPOBAaHHO OOOCHOBATH HY)KHBIE HaM COLMANBHBIC (akThl. «IIpoekT (ukcamum» ecTh
UCCIIEI0OBAHUE TOT0, YTO MOPOXKJAET JaHHbIE «yCIOBUs». [IpyruMu cioBaMu, KakoBa MPUPoOa
«yCIIOBHI 000CHOBAHUS JUIS JAaHHBIX COIUAIBHBIX (PaKTOB, — YTOOBI OHU CTAJIM TAKMMH, KaK
MBI ux BuauM. [locnenusst pabora b. Ommreitna « MypaBbrHas JOBYIIKA: ITEPEOCMBICIICHHE
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Abstract. The article realizes the analysis of B. Epstein’s social ontology. Social ontology
is teaching on basic principles of constructing of social reality, founded on interdisciplinary and
transdisciplinary strategies of investigations of the social world. There are five leading
programs in contemporary social ontology: “CIIF-program” of J. Searle, “Cambridge program”
of T. Lawson, “Tufts program” of B. Epstein, “critical realism” and “the other institutionalism”.
“Tufts program” is one from them. Social ontology tries to make progress on clarifying
all of these in the context of specific topics: group intentions, laws, corporations,
property, institutions, social groups. To begin an inquiry in social ontology, we need
to choose which entities to work out the ontology of, that is, where to focus our
attention in analyzing the social world. B. Epstein supposes his own model of re-
conceptualization of framework of social ontology: two concepts play here a leading role, —
“grounding” and “anchoring”. “Anchoring” and grounding”: these are two fundamental aspects
to the building of the social world. Correspondingly, social ontology consists of two distinct
projects. The grounding project is the inquiry into the conditions for the social facts to obtain.
There are facts in the world are metaphysically sufficient reasons, — that is, grounds, — but it
is more exact social facts of some kind. The anchoring project is the inquiry into what puts
those conditions in place. Also it should be realized research concerning the grounding
conditions for social facts. The last work of B. Epstein “The Ant Trap: Rebuilding the
Foundations of Social Sciences” is devoted to criticism of ontological individualism in
philosophical analysis of social knowledge.

Key words: ontology, social ontology, social metaphysics, B. Epstein, fixing, grounding
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Bsepexue

Bpaiian Dmmreiin (Brian Epstein) — amepukanckuit gumocod, mpodeccop
VYuusepcurera Tadta (ropoax Maadopa, mrat Maccauycerc). CBoe oOpazoBaHue
nosydan B [IpuHcTOHCKOM YHUBEpCcUTeTe, Takke yumica B Okcdopae, a CTelneHb
PhDemy 6bu1a npucBoena B Ctanadopackom yHusepcurere B 2004 roay 3a auc-
cepranuio «IIpocTbie KOHIIENTHI U CIOXHBIE OOBEKTHI: COIUATbHBIC BUIBI U KOH-
ctpyupoBanue pedepenium» (Simple Words and Subtle Things: Social Kinds and
the Making of Reference).

Hauunan b. Dnmteiin ¢ uccnenoBanuii B 00J1acTH COIMATEHOM AMHCTEMOJIO-
rud, ogHaKo npuMepHo ¢ 2005 rona y Hero oOHApYKHUIICSI HHTEPEC K COIMATbHON
OHTOJIOTHH, IO TIpoOIeMaM KOTOPOW OH OIyOJIMKOBAJ PsII CTaTe M PEleH3UH B
xypHanax “Philosophy of Social Sciences”, “Journal of Social Ontology”,
“Analysis” u ap.

B mocnennue roapl cBoeoOpa3HON BEPIIMHOM COIMATBHO-OHTOJIOTHYECKHUX
uckanuit b. Dmmmreiina ctanu ero cieayrooue padboThl:

1) «Commanshnast onronorus» (Ctanadopackas suimkmoneaus punocodun) [1];

2) «CommanpHasi oHTONOTH (PyTiemKCKuil myTeBOAUTEND M0 COIUATBLHBIM
Haykam) [2];

3) craThs «CTpyKTypHOE 10JIe€ COBPEMEHHOM COLIMAIbHOM OHTOJOTUNY [3];

4) monorpadust «MypaBbpHHas JIOBYIIIKA: TIEPEOCMBICIICHUE OCHOBAHUH COITH-
aNbHBIX HAYK», onmyonukoBaHHas B 2015 roxy B Oxcdopae [4].

bpaiian OmnmTeilH Takke SBIseTCS JAEUCTBYHOIMM IHpe3uneHToMm ISOS
(International Sociology Ontology Society) — MexayHapogHOro 00IIecTBa COIH-
aJIbHOM OHTONOrMH .

NMpeaomeT counanbHOW OHTONOMNN
M OCHOBHbIE NPOrpamMmMbl COBPEMEHHOIN COLMAIbHOM OHTONOMNMN

B cBoeM nepBoM NpuOIMKEHUH COLMANBHAS OHTOJIOTUS — 3TO Quitocodckoe
yUeHHE O MpPEACbHBIX, CaMbIX INTyOOKHX OCHOBaHHUsX 00IIecTBa. ToJNbKO MOHHU-
MaTh 3TO MOXHO MMO-pazHoMy. Hampumep, B poccuiickoli conpanbsHoi Guiaocohun
OJIHO M3 Haubojee (QYHAMPOBAHHBIX ONPENCICHHUI COIMAIBHON OHTOJOTUU TIPH-
Hajuiexut FO.M. Pe3Huky:

' B stom HOMepe xypHana «Bectauk PYIH» (cepust «Dunocopus») YMTATENAM IPEIIAracTCs
COKpameHHbII nepeBox crtaTbi «CTPYKTYpHOE IIOJIE COLMANbHOW OHTOJIOTHH». ABTOP CTAaThH
6maromaput bpaitana Ommteiina u xypraan “Philosophy of Social Sciences” 3a pasperienne Ha
Iy OGJIMKANNIO JAHHOTO TIEPEBOIa.
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«CouuanpHasi OHTOJIOTHS BKJIIOYAET B ce0sl TPU B3aMMOCBS3aHHBIX pa3fielna:
1) Teopuss MOZYCOB M YPOBHEH COIMAJIbHOIO CYIIECTBOBAHHUS JIOJCH (06was
coyuanvhas onmonoz2us); 2) Teopus GopM COIUATBHON PEaATbHOCTH (COYUANbHAS
mopghonozust); 3) TeOpHsi COBPEMEHHOCTH U CaMOTIPOTPAMMHUPYEMOTO COIIMYMa
[5. C. 149].

MO’HO Take IPUBECTH €IIE ABA ONPEETICHHS COLIMAIbHON OHTOJIOTUH, TIPH-
HaJyIeKamux 3apy0exxHbiM uccienoBarensm — T. Jloiiepy u T. Jloycony: «Comu-
abHAas OHTOJIOTHS HallelIeHa Ha TO, YTOOBI MOHATh, KAK YCTPOEH COIHANIbHBIN MUp,
U Ha TO, Kakue Qpuiocopckue MeTobl (MyCTh 1a)Ke OTYACTH CHEKYJISATHBHOTO Xa-
pakTepa) ciexyeT UCIONb30BaTh ISl TOTO, YTOOBI MONYYHUTh O HEM NPaBHIbHBIC
npeacrasieHus» [6. P. 171—172].

«[CounanbHasi OHTOJIOIMS U3Y4YaeT| OCHOBONOJIATAOLLYI0 PUPOAY U CTPYK-
Typy COLMAJIIBHON peanbHOCTH. I101 «COLMAIBHON peaJbHOCTBIO» MIIN «COLUATIb-
HBIM MUPOMY S TIOJIpa3yMeBaro Bce (JeHOMEHBI, Ube CYIIeCTBOBAHUE HEOOXOIUMO
CBSI3aHO C JIIOJIbMU U UX B3aumojerctBusimm» [7. P. 3].

Ho ans Toro, 4To0bl yTOUHUTH ONpEeNieHHE COLUAIBHOW OHTOJOTHH, KaK
MpeJIoiaraeT aBTop CTaThbi, HEOOXOIMMO UITH €IlE Jajbllle, U, B YACTHOCTH, IbI-
TaThCSl OTICIHUTD COYUATLHYIO OHMON02UI0 OT SYMAHUMAPHOU OHmoao2uu (Colu-
aJlbHasi OHTOJIOTHSI M3y4aeT MpeAesbHbIe OCHOBaHMs oOlecTBa B ero Haubojee
YHHUBEPCATBHBIX MPUHIINATIAX, & TYMAaHUTApHAs! OHTOJIOTHS aKIIEHTHPYET CBOU BEK-
TOpPHI Ha YeJIOBEKe B 00IIeCTBE), OTAU((EPEHIIUPOBATH COUATEHYIO OHTOJIOTHIO
OT MPOOIEMBI «COIHAIBLHOT0» (TEHICHIIMSI OTOXIECTBIATH MEPBOE CO BTOPHIM
ObLTa XapakTepHa, HanpuMmep, st padot [1.K. I'peuko [8; 9]), OTKIIOHUTH MpeTeH-
3UM COLIMOJIOTOB Ha «MOHOTMOJBHOE» BIAJCHHE COLMAIbHOW OHTOJIOTHUHU (TaKylo
MPETEH3HI0 MOTYT BBICKA3aTh M MPEICTABUTENN JAPYTUX AUCIUIIINH — SKOHOMH-
CTBI, KYJIBTYPOJIOTH U T.II.). B UTOTre, KaKk mojaraeT aBTop, ONpeIeIeHne COIualb-
HOW OHTOJIOTMH MOXKET BBITJISACTH MPUMEPHO CIEAYIOMINM 00pa3oM: coyuanbHoe
OHMON02USA — IMO YYeHue 0 OA308bIX NPUHYUNAX YCMPOUCMEA COYUATLHOU Pedb-
HOCMU, OCHOBAHHOE HA MEeHCOUCYUNTUHAPHBIX U MPAHCOUCYUNTUHAPHBIX cCmpame-
2UAX UCCTIe008AHUS COYUATLHO20 MUPA.

B coBpeMeHHOi#1 cormaibHON OHTOJIOTHHA MOKHO BBIJICJIUTH HSATh MPOrPAMM.

(1) CIIF-iporpamma’ JIx. Céps.

(2) «Kembpumxckas nporpamma»” T. JloycoHa.

(3) «Kpurtnueckuii peamuzm»*: mporpamma M. Apuep.

(4) «JIpyroit uacTuTyHORAIM3M» (JIk. Cépnw’, A. T'peiid, @. 'yana).

2A66pesuarypa CIIF o3nagaer «collective intentionality + institutional facts» («koJIeKTUBHAS MH-
TEHIIMOHAILHOCTh + HHCTUTYIHOHAIBbHBIE (JAKThD)) — JIBA OCHOBHBIX MMOHSATHS COLUAIBHONU OHTO-
sorun JIx. Cépsi.

3 Tlo umenn KemGpumkckoro yausepeurera (Benmukobpuranus), riae paboraer Tonn JloycoH.

4 TTo caMoHa3BaHMIO CaMOii LIKOJIBI M Ha3BaHMIO *KypHaia «Journal of Critical Realism» («XKypuan
KPUTHYECKOTO peajn3May), I/Ie BEIYUIMM IpeJCTaBUTENEM sBIsSeTcs OpuTaHCKHi ¢umocod
Mapraper Apuep.

5 Ixon Cépnb - «aByaukmil SIHyC» B COBPEMEHHON COLMAIBHON OHTOJOTHM: C OHOM CTOPOHEI,
y Hero ectb cBost CIIF-program, a ¢ apyro# (BClieACTBHE €TO MPUCTATFHOIO BHUMAHUS K HHCTUTY-
TaM), €r0 MOKHO CUMTATh OJJHUM U3 IPEICTABUTEICH «APYrOro MHCTUTYLIUOHATH3MA.
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(5) «TadTtckas mporpammay b. Dmreitna.

Bpaitan OnimuTeilH sBIsSeTCS TJIaBHBIM JACUCTBYIOIMM JHLIOM «TadTckoi
HIKOJIB» COLMAIBHOW OHTOJOIMHM, — Ha3BaHHOM Tak B 4YeCThb YHHBEpPCHTETA
Tadrca, rae pabotaer b. DmnmTeitn.

K «TadTtckoit» mKoie conuaabHON OHTOJIOTHH MOYKHO TaKKe OTHECTH HEKO-
TOPBIX IPYTUX UCCIE0BaTENeH, — CTOPOHHUKOB b. Dnmreitna- Takux, kak Canimn
Xacnanmkep (Sally Haslanger), ®psuk Xwunapukc (Frank Hindriks), Xapanba
Kunxoiin (Harold Kincaid) u HEKOTOpPBIX IpyTHX.

Paznuuns Mexay nporpammamu (WM, 1a’ke MOXKHO CKa3aTh, HAYYHBIMU LLIKO-
JIaMH) COLIMATIbLHON OHTOJIOTMH MOYKHO PE3IOMHPOBATH CIIEAYIOIIMM 00pa3oM.

(1) ClIF-tiporpamma JIxx. Cépist. Dta mporpamma 0a3upyeTcs Ha IByX KITrOde-
BBIX MOHATUAX — «UHCTUTYLIMOHATBHBIN (DaKT» U «KOJIJIEKTUBHAS MHTEHI[MOHAJIb-
HocThy». CornacHo Touke 3peHus [x. Cépis, nox onpeeneHne «CouuaabHbIX (ak-
TOB» CIIEAyeT MOJIBOIUTH JIUIIB T€ (PAaKThl, YTO COBMEIIAIOT B c€0€ «MHCTUTYTHI» U
«KOJUIEKTUBHYIO WHTCHIIMOHAIBHOCTB»: 3TH (PaKThl TaKXke ciexyeT o003HadaTh
KaK «MHCTUTYLMOHaJbHBIE (pakTh». KONIekTHBHAS MHTEHIIMOHAIBHOCTH — 3TO
COBOKYITHOCTh KOJUJIEKTUBHBIX HAMEpPEHUN WM KOJUIEKTHBHBIX JKEJIaHWW: OHa
TpaHC(HOPMUPYET 00bEeKMuUgHOe COYUANbHOE B CYOBLEKMUBHOE COYUudlbHoe, WIH,
rOBOpsl MHA4Y€e, OHA TPAHC(HOPMHUPYET TaK HA3ZBIBAEMYIO 00bEKMUBHYIO OHIMONOSUIO
B CYOBLEKMUBHYIO OHMOI02UI0 CYOBEKTUBHBIX UyBCTB U MHEHUH.

(2) «Kembpumxckast nporpamma» T. JloycoHa.

T. JIoycoH pa3iauyaer JjBa TUIA OHTOJIOTMH — «COLMOPHIOCOPCKYIO» U «CO-
nuoHayuHyto». KoneuHas 1enp ero vccieoBaHuil (MOXKHO Ipenoiararh, U B 1ie-
J0M nporpaMMbl «KeMOpHIKCKON IIKOIbDY) — KOHCTPYMPOBAaHUE TaK Ha3bIBae-
MO «IIepeOpUEHTUPOBAHHOMN COLIMAIBLHON TEOPUN», HO AJIS IEpPEeX0/ia OT OHTOJIO-
I'MU K TEOPUU U METOAAM peau3aliy MocieHeld He00X0AUMBI TOTIOJIHUTEIbHbIE
SMIUPUYECKUE IPOBEPKH U IOMYLIEHUs; HAl[pUMep, Takasi TporpaMmMa Obuia npes-
noxeHa T. JIoycoHoM 1151 5koHOMHU4YecKo HaykH [10].

(3) «Kputnueckuit peanuzmy»: mporpamma M. Apdep, HO OCHOBOTIOJIOKHUKOM
31ech aBiseTcs Oputanckuii punocod Poii bxackap (1930—2017).

DTa mporpamMma HarleJIeHa Ha CO3JaHhe TaK Ha3bIBA€MOU «TIIyOMHHOM COIU-
aJIbHOM OHTOJIOTMM», U B KAYECTBE UCXOJHON HAYKH 3€Ch BBICTYIIAET COLIMOJIOTHS.
B «xputnueckom peannsmMe» yTBEPKIAaeTCs TaK HA3bIBAEMBbIN «aHAITMTUYECKUH 1y-
JIA3M». TIEPBUYHOCTb «CTPYKTYPBD» U BTOPUYHOCTDH «JEHCTBHUID» OTHOCHTEIBHO
«CTPYKTYPBI», @ TAKKE «IMEPPKEHTHOCTbY» KaK 27a8Hbll 00bACHUMENbHbIU NPUH-
yun B TOSABJICHUM HOBBIX WHCTUTYTOB M (pOpPM, a Ha MEpBBIN IJIaH B TOH IpoO-
rpaMMe BBIBOJUTCSI aHAJIN3 «OTHOLICHWID» MEXIy JIOAbMH U IPOBO3IJIALIAETCS
1L[eJIb KOHCTPYHUPOBAHUS «PESALMOHHON coaibHON oHTOsIOrMm [11].

(4) «Apyroit macTuTymmonanmusmy (k. Cépap, @. 'yana, A. I'peiid).

Ota mporpaMmMa B COLUAIbHON OHTOJIOT MU, KOTOPAs MBITAETCSI COBMECTUTD OH-
TOJIOTUYECKYI0 HOBHU3HY C METO/0JIOTMYECKH WHHOBALIMOHHBIM aHAJIM30M COLH-
aJIbHBIX MHCTUTYTOB. LleHTpanbHOM U1l BCEX MPEACTABUTENEH «APYyTrOro HHCTUTY-
[MUOHAIM3May» SIBISIETCS «IpolieMa yHUPHKAIMM» — MpodJieMa TOBEICHUS
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OTIpe/IeNICHUs] COLIMAIbHOIO MHCTUTYTA IO/ €IMHYI0 OOBSCHUTEIBHYIO CXEMYy —
T.€. eOuHwlll Ikcnaanoym. IlpudeM KaxJplii UX TpeX yKa3aHHBIX aBTOPOB B paMKax
ATOro0 IMOJAXO0JAa 3aHUMAET 3/1ECh CBOIO «HMHJIUBUIYAJIBHYIO», «OCOOECHHYIO»
nosunuto: @. ['yana pa3pabaTbiBaeT «pPaBHOBECHYIO MOJIENIb» HHCTUTYTOB;
JIx. Cépnb — MHTEHLIMOHAJIBHO-SI3BIKOBYIO MoJienb, a A. I'pelip — ucropuko-
HMIIUPHUECKYIO MOJIEIb, OCHOBAaHHYIO0 Ha OCOOEHHOCTSAX JIOKAJIbHBIX MCTOpHUYE-
CKUX MHCTUTYTOB. B nTore Bce Tpu nccienoBaTelis Kaxabli 10-CBOEMY KOHIIETITY-
aIM3yI0T NpoOjeMy TOMOTE€HHOCTH (OJHOPOJHOCTH) COLMAIbHBIX HHCTUTYTOB
Y K@X/IbII U3 HUX YHUKAJIBHBIM, OCOOCHHBIM 00Pa30M HCTOJIKOBBIBAET HX IPUPOLY,
LIEJH U 33JJa4H.

Uro e kacaercs couuanbHON oHTONOrMM «Tadrckol mporpamMme (5) u
camoro b. Dnirelina, To 0 HEl peub MOUAET HIXKE.

b. 9nwTenH: CTpykTypHOe nose (KoHuenTyaNbHble paMKKn)
coumnasnbHO OHTONOMNN

Ilon «CTPYKTypHBIM TMOJEM» COBPEMEHHOM COLMAIBHOW OHTOJOTHH
b. Dmmrelin mozmpazyMeBaeT co8oKynHocms npoobaem, KOTOpble COBPEMEHHAs CO-
LMaNbHAs OHTONOTHA UccienyeT u anamusupyet’. B Ctandopackoit punocodekoit
SHIMKJIONEINH UM JAeTCsl CIEAYIOLIUI epeueHb:

1) «couunanbHbIE TPYIIBY;

2) «rpynmnoBble HAMEPEHHUS, KOJUIEKTUBHAS MHTEHIIMOHATBHOCTD U TPYIIIOBBIE
COBMECTHBIC JICHCTBHSY;

3) «MHCTUTYTHI U OpTraHU3aLUNY;

4) «paca, renaep u nHBAIUAHOCTH (disability)»;

5) «aptedakThl B 1EATETLHOCTH IO UX CO3JIAaHUION;

6) «IEHbI»;

7) «3aKOH U TIPaBOY»;

8) «S3BIK M TMHTBUCTUYECKUE OOBEKTHD» [1].

Takum oOpa3om, coriacHo b. DmmmreiiHy, CTpYKTYpHOE TI0JIe COBPEMEHHOMN CO-
[IMAJIbHOM OHTOJIOTUH SIBJISIETCS] BEChMa IIMPOKHUM T10 CBOEMY COZIEPKaHUIO, OHO 00-
HUMAeT IIMPOKUHN KilacC OOBEKTOB, CTaBsl MPOOJIEMY UX CYyecmeo8aHuss U Jaxe
npeocyujecmeosaniis B COLIMAIbHOM MHPE: KaK CYLECTBYIOT COLUAIbHBIE TPYTIIIbI?
Kak HamepeHuss MHIMBUAOB OTPAXKAIOTCS B UX COBMECTHBIX COLMANIBHBIX JIEH-
crBusix? Kak cymiecTByrOT U MpOsIBISIOT ce0sl colManbHble MHCTUTYTHI? UTO Takoe
COOCTBEHHOCTD, JIEHBI'M, CEMbs (U T.I1.) B UX OHTOJOTHYecKoM m3mepennn? Kak ot
(oHTONMOTMYECKHX) (PAKTOB MBI TPUXOANUM K HAIIMM KOHIENIHsM? YUTo ecTh BOOOIIIe
«COLMATBHOE» U «COLUAIBHBIA 0OBEKT» B €T0 MPEeeIbHOM, IITyOMHHOM CMBbICie?

CornacHo b. Dnmireiiny, conpanbHas OHTOJIOTHS UCCIIENYET IUPOKUNA Kiace
COLIMAJIbHBIX OOBEKTOB, KATETOPU3YS U THUIIOJIOTH3UPYS UX IO Pa3IUYHBIM TpyI-
naMm, aHanu3upyst (QOpMbI HUX «CYIIECTBOBAaHUS» M «CKJIQJbIBaHUS» B Oosee
IIMPOKHE KJIacChl OOBEKTOB, pacCMaTPHUBAET BOIPOC O B3aUMOJEHCTBHU AITHX

¢ PoccuiicKrME HMCCIENOBATENN B TAKOM CIydac HABEPHIKA FOBOPWIH OBl O «IIPEIAMETHOM IIOJIE»
COLIMAJIbHOM OHTOJIOTHH.
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00BEKTOB MEXAYy COOO0M B KOHKPETHBIX THUIAX OOIIECTBaX, — HO MPU 3TOM IIpo-
61emMa «(pOopMBD» ITOr0 B3aUMOJICHCTBHUS OCTAETCS BO MHOTOM JMCKYCCHOHHOM.
Kax monaraer b. DniTeilH, «OHTONOrHYecKoe» B LIEJIOM ILIUPE «Kay3alb-
HOT'0», 1 MOKET HE TOJIBKO BKJIFOUATh B €051 «Kay3aJIbHOE», HO JJa’Ke U OTJINYAThCS
oT Hero. MHade roBops, couMalibHas OHTOJIOTUS — 3TO OHTOJIOTHS HE TOJIBKO
Kay3aJIbHbIX, HO U )YHKYUOHATbHBIX CEA3€ll U 3a8UCUMOCTEN, U 0aHce, 603MONHCHO
ye20-mo euje, YUMo HAxoOUMcsl 34 npeoelamu Kay3aabHOCmu U YHKYUOHATTbHOCHIU.

«MypaBbuHas NOByLLKa» COLMNANIbHON OHTOJI0rMun

Opna u3 mocneanux padot b. Dmmreiina, — ero MoHorpadust «MypaBbUHAS
JIOBYLIKA: NIEPEOCMBICIIEHHNE OCHOBAaHUM COLMAIbHBIX Hayk» [4], — mocBslieHa
npobueme eepuguyupyemocmu cOyuanbHO20 3HaAHUsL B ACTIEKTE 803MONCHOU CHO-
coOHOCMU COLIMAJbHBIX HAYK JaBaTh OOBSICHEHMSI COLMATIbHBIM HW3MEHEHUAM H
Npe/CKa3bIBaTh OyylIHe coluaibHble coObITHA. HeraTMBHO OleHMBas 3Ty CIHO-
COOHOCTB, b. DmmTeliH yka3pIBaeT, 4To «OOBSCHUTENBHBIE» U «IPEICKa3aTellb-
HBIE» HEY/1aul COLIMATIbHBIX HAyK CBSI3aHbI, B IEPBYIO OUEPE/Ib, C HEHAOEHCHOCNBIO
U amopghHOCMbIO UX OHMONI02UYECKUX OCHO8aHUll (3TO €CTh TaK Ha3bIBaeMas «My-
paBbUHAS JIOBYIIIKA» COLMAIBHOTO 3HAHUS ). HeoOX0MuMBl «1miepecTpoiikay, «mepe-
ocmbicienue» (rebuilding) aTux ocHoBaHuit. {151 5TOro HEOOXOIUMO OTKA3aThCA,
K TpUMepy, OT Ype3BbIYailHO BOCTPeOOBAaHHOW B COLMANBHBIX HAyKaX aHAIO02UU
MedAHCOY «COYUATLHBIMY U «eCMECMBEHHOHAYYHbIM» . TaKasi aHAJIOTHsI IOCTPOEHA Ha
MPUHIAIE, 9TO OOBEKTHI COMAIBHOTO 3HAHUS OCHOBAHBI HA MOCTYIKAX OT/EIb-
HBIX UHJIMBUJOB, — MOJIOOHO TOMY, KaK nogedeHue MypasbuHou KOJOHUU AKOObl
O0JIIHCHO CKNAOBIBAMBCS U3 CYMMbL UHCIUHKINOG OMOENbHbIX MYPABLES:

«MBI BO MHOTHX CITy4asix OCMBICIIMBaeM COIMATbHBIC (DAaKTHI KaK CyMMY JCH-
CTBUH OTHENbHBIX JtoJiel. Takue ¢dakThl A1 HAC — 3TO CYMMHPOBAHHE MOCTYTI-
KOB, HaMepeHUH, BEpOBaHUI M MPHUBBIYEK KOHKPETHBIX HMHIAUBUAOB. Ho 3TO
HE coBceM Tak. Llenb Moelt KHUTM Kak pa3 U 3aKJII0YaeTcsi B TOM, YTOOBI TIOKa3aTh,
410 (pustocodbl U colMaIbHbIE YUCHbIEC U3IUIIHE aHmMPONPOYEeHmMpUpyom COomu-
anpHbIl Mup. Ho mocnegHuwii HUKaK HE JOJDKEH pacCMaTpUBATBHCA B TaKOM
pakypce» [4. P. 7].

Onnako «MypaBbpuHas JTOBYIIIKa» peliaeT u 0osiee raodanbHbIe 3a/1a4u. JTO,
corsiacHo b. Dnmreitny:

«(1) TIposcHUTH pa3nUYHBIE MPOEKTHl COIMATBLHOM OHTOJOTHH, KOTOpBIC
B COBOKYITHOCTH BBHITJISIIUT aHAPXUYHBIMU H 3aIyTaHHBIMU. B wacTHOCTH, HEOOXO-
JIMMO OOCYIHTh BCEe pa3HOOOpasue popM MHANBUIYAIU3MA, YTO €CTh B PA3IUIHBIX
COLIMAJIBHBIX TEOPUSIX, OTACNbHbIE OJOKH CaMUX TEOPUM, U3 KOTOPBIX CKJIaJbIBa-
eTcs Halle NPEACTaBICHUE O COIHATbHOM MHUpE, HE 3a0BITh PAa3MYHbIC HHbIC
MIOJIXOJTBI: TEOPUN KOHBEHITNH, KOJUIGKTHBHYO HHTEHITHOHATBHOCTD U T. TI.

(2) YaudummpoBaTh caMmy MOAEINb, IEPEOCMBICTHBAIONIYIO CaMO HaIlle OHH-
MaHHE COIMATIBHOTO MHpa M OJHOBPEMEHHO — MOHUMaHHE CTPYKTYPHOTO MO
COLIMAJIbHOW OHTOJIOTMH, — T. €. MOJIeb «000CHOBAaHUS — (PUKCALIUNY.

(3) Iokazarp, KaK TOHKHO CTPOUTHCS UCCIEAOBAHNE OCHOBAHUN COIIMATBHBIX
¢dakToB. 31ech y Hac B (hokyce OyaeT HAXOIUThCS «COLMANbHAs TPYMIay, Kak
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MO’KHO (hOPMYJIMPOBAThH B II€JIOM COLMANIbHBIE (DAKThl, OTHOCALIMECS K COLUAIIb-
HBIM IpyIIaMm, U OT YEr0 OHU 3aBUCAT?

(4) Pa3BuTh HOBOE MOHMMAHKE TPYNIOBBIX AEUCTBUN U IPYIIOBBIX MHTEHIIUH
(koTOpO€E 0OBIYHO 0003HAYAIOT KaK «Pa3/ieleHHasi HHTCHLU» WIH «KOJUICKTUBHAS
MHTEHLUA»). 371eCh 5 Takke Oyy oOCyX1aTh MpeablIyIe TEOpUH, I/ie IPyno-
BbI€ MHTEHIUM ACTEPMUHHUPYIOTCS MO3ULHUSMU YJEHOB TPYMNIbI, U MONBITAIOCH
3aMEeCTHUTh UX 00Jiee YHUBEPCAIbHBIM U MEHEE TPAJAULIMOHHBIM IIOIXO/I0M.

(5) [MoaBeprHyTh KPUTHKE UHIUBUAYAIN3M B COLIMATBHOM OHTOJIOTHH M TTOKA-
3aTh, YTO MPEABIAYIIUE KOHUENIUH CTPaJalid HU3JIUIIHE «aHTPONOLEHTPUYHBIMY
B3TJIS,7I0M Ha COLMAIbHBINA MUP.

(6) TIpomsBecTn CBOEOOPA3HYIO «YJIYYIICHHE» WHCTPYMEHTOB COIMATBHOM
OHTOJIOTHH M COITMATIbHON MeTapH3uKH. B nomonHeHne K «000CHOBAaHHIO» U «(DUK-
caum» y MeHsS OyIyT paccMaTpuBaTbCs COIUAIBHBIE (aKThl, COIHMAIbHBIC
(pelimMbl, conManbHas 3aBUCUMOCTb, OHTOJIOTUYECKUN HHAUBUY aJIU3M, KOHCTHUTY-
WUPOBAaHNE, KPUTEPUHU UIEHTUYHOCTH U T. I.» [4. P. 126].

B pesynbrate cBoMX paccyxaeHuil b. DniTeiH NpuUXoAWT K CIEAYIOLIEMY
BBIBOJIY: OCHOBaHMS COLIMAIBHOTO 3HAHUS HE MOTYT OBbITh IOCTPOECHBI HAa MPUHLIU-
Iax «OHTOJOIMYECKOr0 MHIAMBUAyalIu3May. BHUMaHME cOLMaIbHON OHTOJIOTMH
JIOJDKHO OBITH nepeghoxycupoearo B HANPABICHUU HCCIIEIOBAHUS TOBEJCHUS CO-
YUATLHBIX 2PYAN U PA3TUYHBIX COYUATbHBIX 00beounenutl; YpPEeKTUBHAs pean3a-
1Sl TOIOOHBIX CTPATEruii UCCIIEI0BaHMS U MIO3BOJIAT B JaJIbHEHIIIEM COLIMATIbHBIM
HayKaM cJIeNlaTh UX «OOBSACHUTEIbHBIN U «IpeAcKa3aTeIbHbID IKCIUIaHAyM 60-
Jiee IPOYHBIM U (PYHIMPOBAHHBIM.

Ho, o3nakomuBIIMCh ¢ «MypaBbUHOW JIOBYIIKOI», MHOTHE HCCIEIOBATEIN B
cepe colmanbHOM OHTOJIOTMU KaTETOPUYECKH HE COIIacHiMch ¢ b. DnmreiiHoM kak
B €TI0 M3JIMILIHE )KECTKON KPUTUKE OHTOJIOTMYECKOT0 MHIMBUTyaIN3Ma, TaK U B LIEJIOM
B TE€X UCXOJIHBIX OCHOBAHMSIX, HA KOTOPBIX «MypaBbUHAs JIOBYILIKa» [TOCTPOEHA.

Hanpuwmep, P. Carznen [12] kputukyet 3Ty paboTy 3a OTCYTCTBUE B HEll aHa-
JM3a MPOOJIEMBl OHTOJIOTUYECKOTO HMHIUBHAyalu3Ma B DKOHOMHUYECKON Hayke
(«9KOHOMHYECKAsl TEOPHUS UTP MPEACTABIICHA JIHILb OAHUM IPUMEYaHUEM, a TEOPUs
00IIIeCTBEHHOTO BbIOOpa — KpaTkumu nutaramu» [12. P. 1378]; H. Pyu3 npume-
HSET OHTOJIOTMYECKUM aHanu3 b. DnimTeiiHa K MUKPOOKOHOMHUKE M IPUXOJUT K BbI-
BOJY, UTO OH HE Ja€T MOJHOLIEHHOTO OTBETa Ha TOHUMAHUE TOW POJIM, YTO UTPAIOT
WHAVBU/IBI B 9)KOHOMHKE U KaK OCYIIECTBIIATH IIEPEX0]] OT MUKPOOKOHOMHUKE K MAK-
poskoHomuke [13. P. 188].

HuJlopuo [14] unet nanpiie U BHICTpauBaeT KPUTHUKY ITOH pabOTHI C JBYX
HaIlpaBJICHUM.

Bo-nepBsix, cornacuo JuJlopuo, y DmniireliHa HET TBepOro O3KrpayHa, Ha
[I0YBE KOTOPOTO OH MOT ObI B IPUHIMIIE KPUTUKOBATh BECH ITPOLIECC MOJEINPOBa-
HUS B COLIMATIbHBIX HayKax:

«Ham xaxkeTcst, 4To DNITENH XOTS U KPUTUKYET CaM ATOT MPOLECC, — HAPH-
Mep, B aCIIEKTE PACCMOTPEHUS (PUHAHCOBOTO KPU3UCA KAK OHMONI02ULECKO20 COYU-
anvbHoeo ¢hakma B paMKax (PMHAHCOBOTO PBIHKA, — HO JaJIeKO HE TaK ITy0oKo, KaK
3TOTO OBI XOTEJIOCH; 371€Ch MBI HYKJ1aeMcsl B 0oJiee COTMIHOM 00OOCHOBAaHHUH TOTO,
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MOYeMYy Mbl JOJDKHBI BJIPYT OTKa3aTbCs OT CaMOIro MpoOLEecca COLMAIBHOIO
MoJenupoBanusl. ...OlHa €TUHCTBEHHAs HEYauHas MOJIENb — 3TO BOBCE HE MOBOJ]
JUTSI OTKa3a OT MOJISITMPOBAHUS COIIMAIBHBIX SIBIECHUM 6 npunyune» [14. P. 121—122].

Bo-BTOpBIX, BCS KOHLIENIMA DNIITEHA — 3TO MOMBITKA MPEIOKUTH KHOBYIO
HE-aHTPONOLEHTPUUHYIO0 MeTapHU3UKy COLMANbHBIX siBieHui» [14. P. 122]. Ho Tta-
kas Meradusuka, kak nonaraet JuJlopuo, cama HykIaeTcst B C€pbe3HOM 000CHO-
BaHWH, U B YaCTHOCTH, b. DmiTeliH npeHedperaet TeM BaKHBIM ITyHKTOM, YTO OC-
HOBAaHHUS «OHTOJIOTMYECKOTO HMHIUBHUAYaU3May» HEU30€KHO MOJIEePKUBAIOTCS
«METO0JIOTMYECKUM MHAMBUAYAIU3MOM», KOTOpbIi b. DnmreiiH npusHaer u c
YbUMHU IOJOKEHUAMH cornamaercs. [1o muennto [{uJlopno, cymecTByroT, K npHu-
Mepy, PeAYKLHOHUCTCKIE BEPCUU METOA0JIOTHYECKOI0 HHANBUAYAIU3Ma (93KOHO-
MUYecKas HayKa: TEOPUH COL[MAIbHOTO KOHTPAKTa U T.I1.) U €r0 HEPEAYKIIMOHUCT-
CKHE€ BEpCUH, — I0YEeMYy UX DIIITEHH He Pa3BOJIUT B pa3Hble cTOpoHbI? Hewus-
OEKHO JTM U3 KOKI0M U3 3TUX BEPCHUM BBITEKAET OHTOJIOTMUECKUN WHINBH Ty ATHU3M?
N 31ech 04eBUIHO, YTO b. DNIITENH NPOSBISIET TaK HA3bIBAEMYI0 «UCTOPUUECKYIO
HeakkypaTHocTh» (historical inaccuracy) [14. P. 123].

3akno4yeHue

Taxum 00pa3om, ciaexyeT 3aKIF0UnTh, 9YTO, HECMOTPS Ha KPUTHUKY CO CTOPOHBI
CBOMX OMNIOHEHTOB, aMepHKaHCKOMY (unocody yaanock B CBOMX MOCIETHUX
UCCIIEIOBAaHMUSIX pa3paboTaTh JOCTATOYHO 3()(PEKTUBHYIO HAayuyHYIO MpPOrpammy
(u B JIMIIE CBOWX IOCIIEJIOBATEIICH — «ITKOJTY») COMaIbHOU oHTONOTHU. «TadT-
CKasi» COI[MAJIbHO-OHTOJIOTHYECKasi MporpamMma cTajia BechbMa BIUATEIbHON (y4H-
TBIBAEM M PYKOBOJISILEE MOJIOKEHHE ee aBTopa Kak npesuzgenta ISOS) u cocras-
J€T CEepbE3HYH KOHKYPEHLHIO APYIMM WIKOJIAM M IIporpaMMaM COLUAaJIbHON
onrtonornu. Ccbutku Ha paboTel b. DmmTeifHa cTamm CBOEro poja MPU3HAKOM
«COUAHOCTI» U «(YHIUPOBAHHOCTHU» JIFOOBIX HAYYHBIX pabOT B 3TOH 00aacTu, a
CaM OH CTaJl MIpU3HAHHBIM ABTOPUTCTOM B COBPCMCHHOM COHH&HBHOﬁ OHTOJIOIHUH.
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AnHoraums. [Ipemnaraercs paccMOTPeTh BOMPOCH KOHCTPYUPOBAHHS CTPYKTYPHOTO
TOJIS COIIMATILHON OHTOJIOTHH, H COOTBETCTBEHHO C 3THM, B UCCIICAOBAHHH COIUATIEHOTO MHUPA.
CornuanbHasi OHTOJIOTHSI TAKXKE ITOJTydaeT HOBbIC BEKTOPBI BIUSHHUS U B TPAJIUIIMOHHBIX (HUIIO-
codekux auckyccusix. [Ipenmer u mpeaMeTHOE MoJie COIUALHOM OHTOJIOTUU MOCTENIEHHO MPO-
SICHAIOTCSL U YTOYHSIIOTCSI; 0COOCHHO B OTHOIICHUH Pa3InYMsl MEXy IPUUMHHBIMUA OTHOIIEHHU-
SIMA U B LEJIOM 3KCIIAaHyMOM COLMAIBHBIX ()eHOMEHOB. {11 BCAKOTO COIMAIBHOTO (hakTa
MBI MOXeM C(HOPMYITUPOBATH JBA PA3TUYHBIX BOIIPOCA: YTO BBI3BAJIO 3TOT (PAKT U ITOYEMY 3TOT
(dakT TakoB, KaKk OH ecTh. OmpenessoTcs W OOBACHSIIOTCS JBa BHIA HCCICIOBAHUS:
BO-TIEPBBIX, UCCIIEOBAHUE MTOCPEACTBOM «OOOCHOBAHUS COLUANBHBIX (haKTOB, M, BO-BTOPHIX,
TO, KaK COLMANIbHBIE KaTEropuu «(PUKCUPYIOT» NaHHBIN (akT. Paznuumne Mex1y 3TUMHU IBYMs
THUTIAMH MCCIICTOBAHUN TPAIUIIMOHHO HCIONIB3YETCs JUIS MPOSCHEHUs 3HAYCHUM Pa3THUIHBIX
MIPOrpamMM B COIIMATTLHON TEOPUH, OCOOSHHO TEOPUH «IIPAKTUKH» H TEOPUH «OHTOJIOTHUECKOTO
WHAMBHAYyaIn3May. «DUKcalus» U «OCHOBaHME» JAIOT HaM JBa (QyHIAMEHTAIbHBIX BEKTOPA
B KOHCTPYMPOBAHUU COLUAILHOTO MUpa. COOTBETCTBEHHO, COLMAIIbHAS OHTOJIOTHS BKIIIOUAET
B ce0s JIBa pa3IMYHBIX MPOEKTA — IIPOEKT OCHOBAHMS M «IPOCKT (PUKCALIHUY.
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Abstract. The research sets out an organizing framework for the field of social ontology,
the study of the of the nature of the social world. Social ontology is also gaining prominence in
traditional philosophical discussions. The subject matter of social ontology is clarified, in
particular the difference between it and the study of causal relations and the explanation of
social phenomena. For any social fact, there are two distinct ontological questions: what is the
ground for that fact, why is that fact grounded just the way. Two different inquires are defined
and explained: the study of how social categories are “anchored” or “grounded”. The distinction
between these inquires is used to clarify prominent programs in social theory, particularly
theories of practice and varieties of ontological individualism. Anchoring and grounding are
two fundamental aspect to the building of the social world, Correspondingly, social ontology
consists of two distinct project — “project of grounding” and “project of anchoring’.
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[NTociegHME HECKOIBKO JIET B COIMANBHBIX HAyKaX yCHIJINIICS HHTEPEC K COIH-
aJIbHOW OHTOJIOTUH, HaXOSIIEiCs Ha CThIKE MeTapu3uku U puiocoduu coruab-
HBIX HayK M U3yyaroliel Mpupoay coluanbHoro Mupa. KosiekTuBHbIe HHTEHLIIUU
U YCTaHOBKH, K IIPUMeEpY, ceiiyac MOBCEMECTHO NMOHMMAIOTCS KAaK OTJIMYHBIE OT
HaMEpEeHH W TIO3UIUI WHAWBUIIOB, HE SBIISISCH MIPH 3TOM YE€M-TO MPHU3PAYHBIM U
muctudeckuM. ColManabHas OHTOJIOTHS TAaKXKE MONydaeT MpU3HAHHE U B Ooiee

* Original text: Epstein B. A Framework of Social Ontology. Philosophy of Social Sciences.
2016;46(2):147—167. [Published in an abridged translation from English, translated by Orekhov
AM., Moiseev S.V., with participation of Chernyak A.Z. and Antonov A.V.].
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TPaAUITMOHHBIX pa3aenax ¢unocopun. B Meradusrke TeOpeTHKH MOHUMAIOT, YTO
UM HYKHBI TIPUMEpPBI, OTIUYHBIE OT TPAAUIUOHHBIX. OHH PACHIMPSIOT CBOU MO-
JIeNIH, BKIFOYasi B HUX HE TOJIBKO CTOJIBI, Yalllku Kode U Tena JIoAeH, HO U apTe-
(bakThl, TPYNIBI U HHCTUTYTHI. TeM BpeMeHEeM MOJIMTUYECKIEe UMIIEPATUBEI OOy K-
JarT apyrux GuiocooB cepbe3Hee BIIISHYTh HA METa(pU3UKy COIHMAIBHBIX Ka-
Teropui, Takux Kak paca u rerjep. CouuanbHON OHTOJOTHH TaKXe MOLUIO Ha
MOJIb3y CTUPAHUE MPAHULl MEXKAY PUIOCOPCKUMU CTHUIISIMH, TaK KaK BBIPOCIO HO-
BOE TMOKOJIeHHE (HHUIT0cOo(OB, sl KOTOPBIX TUCIUILTMHAPHBIE TPAHUIIBI 1 BEPHOCTh
IporpaMMaM 3Ha4YMMbl MEHBIIIE, YeM paHee.

Mosi 1enb B 9TOW CTaThe COCTOUT B TOM, YTOOBI MPEATIOKUTH HEKOTOPYIO
CTPYKTYpY AJISl COITMAIbHON OHTOJIOTUH M UCIIONIB30BaTh €€ IJIsl TOTO, YTOOBI 00pH-
COBaTh, KaK MBI MOKEM MOHATH U PACMOJIOKUTE PA3INUHbIE MOIXObI. Sl HAaUMHAIO
C pacCMOTPEHHS TeM U MPOOJIEeM COIMATbHON OHTOJIOTHH, a 3aTeM O0paIalch K
Pa3INyurI0 MEXKIY OHTOJOTHYECKMMHU BOMPOCAMHU O COLIMAIBHOM MHpE U BOIPO-
caMM O TPUYUHHO-CJICACTBEHHBIX CBA3AX U MEXaHU3MaX. DTOT MyTh MOXET ObITh
JIOBOJIBHO TEPHUCTHIM, MOCKOIBKY HEKOTOPBIE COLIMANBHBIE CYHIHOCTHU «IOCTPO-
€HBD» W3 MPUYHUHHO CBSA3aHHBIX MEXAY CO00M coOBITHIA. TeM He MeHee, 3TO pa3Jin-
q1ie MOXKET OBbITh ClI€TaHO, U KpaliHe Ba)KHO €ro peaan30BarTh.

OcHOBHas 4acCTh CTaTbU MOCBAICHA (QYHAAMEHTAIBHOMY Pa3IMYHIo0, KOTOPOE
paszzenseT pa3IuYHbIe MPOEKTHI B COLIMAILHOM OHTOJIOTUU: PA3IUUMIO MEXIY OC-
HoeaHuem (grounding) v puxcayueii (anchoring). Ilo moBomy 1000T0 COIUATHHOTO
(akTa MOXKHO 3a7aTh JIBa PA3IMYHBIX OHTOJIOTMYECKUX BOIMPOCA. KAKOBbI OCHOBA-
HUS 71 9TOro (akta? U OTAETBHO, noyemy ITOT (PaKT OCHOBAH MMEHHO TaKUM
nytem? MHbIMU clioBamMH, 4TO (PUKCHUPYET YCIOBUSL OCHOBaHU Ui 3TOro (hakra?
51 0OBSICHAIO ATO Pa3INYKE U ONKCHIBAIO IIPOEKTHI B COLUAIILHOM OHTOIOTHHU, COOT-
BETCTBYIOIIIME KaXXJIOMY BOMpPOCY. 3aTeM OOCY»KAaro, KaKk TEOPHUH U TMOIXOIBI
K COLIMAJIbHOM OHTOJIOTUU MOTYT OBITh PACCMOTPEHBI B paMKax 3TUX IPOEKTOB.
Teopun, KOTOpblE HTHOPHPYIOT PAa3IMYHs MEXIy OCHOBAaHHMEM M (UKCAIHeH,
MOTYT OBITh MOJIBEPTHY T KPUTHKE UM YCOBEPIICHCTBOBAHBI.

1. Y10 n3yvaet coumanbHas OHTONOrMNA?

[{enpro 1 IpoOIIEMON COIMAIBHONW OHTOJIOTHH SIBJISIETCSI TOHUMAaHUE TIPUPOJIBI
comnuanbHOro Mupa. PaccmMorpum, Hanmpumep, UHTEHIIMHA WM YCTAHOBKH TPYIIIL.
[peanonoxum, uto «bocton Pex Coke»! uMeer Hamepenue BeIMrpath MupoByIo
ceputo. OIMH BOMPOC 3aKII0YAETCS B TOM, CYIIECTBYIOT JIM BOOOIIIE TaKKe TPYIIIO-
BbI€ MHTCHIIMH, HO TIOMUMO 3TOTO MBI XOTHM 3HaTh, Ym0 HYHCHO OJisl TOTO, YTOOBI
Takas UHTeHIUs Obuta. OTBET OyeT BKIIOYATh TPU YaCTH:

(1) Coyuanvnoui gpaxm, cywHocms unu s6jieHue, 0 KOMOPLIX UOEm peub:
«bocmon Peo Cokcy umeem namepenue gotucpamos Muposyro cepuro.

! «Bocton Pax Coke» — Getic6ompnas komanaa B CLLIA. «MupoBast cepHsh» — PEINAIONIasl CEPUs HIP
B TJIaBHOH sure GeticOona.
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(2) Cocmasnvie anemenmoi: npedcmasienus U HamepeHus: 41eH08 KOMAHOLL,
coyuanvHvle Oyxu (social spirits), cnoeom, 10bvie cocmasHvie dnemenmbl
(1), kakumu 661 OHU HU ObLIU.

(3) Ommonoeuueckas cmpoumenvras céasb mexcoy (1) u (2): cocmas, cmpo-
eHue, 3aBUCUMOCb, OEMEPMUHAYUsL, OMHOULeHUe He-pedyKMUGHO20
cnedosanus (Supervenience), peanuzayus Uil Kakas-iubo oHmonocude-
CKas1 C6513b MeHCOY COCMABHBIMU INEMEHMAMU U 2PYINOBOL UHMEeHYUell.

Kaxk axTel cymiecTBy0oT Kak colpaibHble equHULbI? TpyaHO NaTh yaoBIie-
TBOPUTENBHBIM OTBET Ha 3TOT Bompoc. [loa Kakyr KaTeropuro OJHOBPEMEHHO
MOXHO TOABECTU CTOJbI, CTyJbsl M MalMHb? Mnm, K npumepy, r€éHETUYECKH
MoaudupoBanHbie opraHu3mbl? WMmm Buael xuBoTHBIX? Kak, k mpumepy,
YCTAaHOBUTH PA3IMUYUE MEXKIY «COLUATBHBIMU (DaKTaMU» M «HE-COIUATbHBIMU
dakTamMn», — TeMm 0OoJsiee YTO HEKOTOpHIE YUECHBIE YBEPEHBI, UTO BCSIKUN MPOEKT
COLIMAJIbHOW OHTOJIOTHHU JOJKEH CYMETh «0TOOpa3uTh» BCe COLIMAIbHOE B HATypa-
JUCTUYECKUX WU WHIUBUYATUCTHUYECKUX TepMHuHaX. OJIHAKO 37IeCh MOTYT OBbITh
MIPOEKTHI, KOTOPbIE MPOSICHAIOT JIUIIb OJHO: KAK COYUANbHBIL MUP CKIAObIBAEMCSL
u3 coyuanvHuix snemernmos. Ho B m000M cilydae MpOEKT COLMAIBLHOM OHTOJIOTUN
HYX/IaeTCsl B TOM, YTOOBI OH MMEJI «PACIIUPUTEIBHBIN, «OTKPBITHIN) XapakTep.
HekoTopsie Teopuu conManbHONW OHTOJIOTUM CHIBLHO OTPAHMYUBAIOT CaMH CeOs,
UCIIOJB3YS JIUIIb HECKOJIBKO TPUMEPOB: SI3bIK, 3aKOH, COOCTBEHHOCTb, IEHBIU WJIH
JIaXKe «IpaBHJIa BOXKIACHUS aBTOMOOWMJIEM» U OCTaBJISISl «TEMHBIMU» BCE JIPYTHE
CTOPOHBI COLIMAIBHOTO MHpa. Moe ke HaMepeHHe 371ech 0ojiee YHUBEPCAIbHOE:
OUYEPTUTH 00JIACTH COIMAILHON OHTOJIOTUU LIETUKOM, HHTEPIIPETUPYSI COLIUATIbHBIE
(bakThl B CAMOM IIUPOKOM CMBICIIE.

2. OHTONOrNYeckoe 06bACHEHNE Versus Kay3anbHOro 06baCHEHNS

BaxxHenmmii ICXOIHBIN ITYHKT COLMAJIbHONW OHTOJIOTUHA — Pa3rpaHUUYCHUE €€
U JPYroro poja TUNa HCCIEAOBAHUM, U3YUYaIONIUX MPUYMHBI U B3aUMOJICUCTBUS
MEXIy COIMAIbHBIMU sIBIEHUAMH. OIHO €TI0 UCCIEA0BaTh, KaK NPUyUHHO pado-
TaeT COLMAIbHBIA MUP — KaKHe MOCIeI0BAaTEIbHOCTH COOBITUI MPUBOIAT APYT K
JIPYTY WIN KaKKME€ MEXAHU3MBI [IPU 3TOM JIEUCTBYIOT. J[pyroe 1e10 — Ucciien0BaTh,
YTO ecmb COLUAIbHBIA MUP, — KaKOBBI €TI0 COCTABHBIE AJIEMEHTBI WJIM U3 YETO OH
COCTOMT. XOTSI B HACTOSIIEE BPEMS 3TO Pa3jIMuME ABJISAETCS TOCTATOYHO PAacIpo-
CTpPaHEHHBIM, B MPOIIIOM OHO CO3/IaBaJI0 HEMaJIO MmpobsieM. B wactHOCTH, B /UH-
TenbHBIX aebartax 1950-X TOMOB MEXIy CTOPOHHUKAMHU WHIMBHAyalu3Ma M
XOJIU3Ma CYIIECTBOBAJIA TECHAS CBSI3b MEXKIY OTKAa30M OT XOJIM3Ma (OHTOJIOTHYe-
CKUH MOMEHT) M OTCTaMBaHHEM WHINBUAYATHUCTUYECKON METOIONIOTHH B OTHOIIIE-
HUM COLMATBHOTO 00bsCHeHN>. B TocieMyromue rojsl cTajno SCHO, YTO 3TH TOYKH
3peHUs] MOTYT OBITh U pPa3beAMHEHB. MOXHO OTBEPTHYTh XOJH3M B OTHOIICHHUH

2 Hammpumep: [1].
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COLIMAJILHOTO MUPA, HE 0J100PSs MHIUBUIYAIU3M B IJIaHE COIMAJIbHBIX OOBIICHE-
unit’. CTano CTaHAapTHBIM pa3iMYEHHE OHTOJIOTMYECKOT0 WHAMBMIyaau3Ma
(xak Te3uca o0 CoUaIbHONW OHTOJIOTHUH) U OOBSICHUTEIHLHOTO MHAUBHU Ty alIn3Ma (KaK
TE3WCa O COLMATBHOM O6T>SICHCHI/II/I)4.

XOTsI 3TO HBIHE CTaH/IapTHOE Pa3IniKe B LIEJIOM BEPHO, OHO BCE K€ HE COBCEM
TOYHO. Bo-TiepBhIX, €cTh MpobiieMa ¢ MPOTUBOMOCTABICHHEM OOBSICHUTEIBHBIX U
OHTOJIOTUYECKUX YTBEP>KICHHI: OHTOJIOTHS TOXeE IpenoaraetT oobsicHeHue. bes-
YCIIOBHO, Hay4YHbIE OOBSICHEHHUS COAEPIKaT HAMHOTO OOJIbIIe, YeM OOBSICHEHHUS OH-
TONOTUU. TUNTUYHBIE HAayyHbIE OOBSICHEHHS BKJIIOYAIOT MPUYHHBI, MEXAHU3MBI U
MHoOroe Jipyroe. OnHako MOTYT OBITh CAENaHbl YUCTO OHTONIOTUYECKHUE OOBsICHE-
HUS, ¥ 9TO TOXXE YaCTh MPAKTUKU COIIUATBHON HayKu. BO-BTOPBIX, MOTYT MOSIBUTCS
MPEMSITCTBHSI KaK JUISi OHTOJIOTUYECKOTO OOBSCHEHUS, TaK U JIJIsl IPUINHHO-CIIC-
CTBEHHBIX 00bscHeHUH. [I[pOTUBHUK MHIMBUyalTu3Ma B METOAOJIOTHH, HAIIPUMED,
MOKET BO3pa)kaTh MPOTUB OJHOTO MJIU 0OOMX BUIOB OOBSICHEHHI: OHTOJIOTHYE-
CKOTO OOBSICHEHUS COIHMANBHBIX (DAKTOB B KATETOPUSX WHIWBHUIOB W MPUYUHHO-
CJIEZICTBEHHOTO OOBSCHEHHS COIIMANIBHBIX ()aKTOB B KATETOPUAX MHIWBUYaTUCTH-
YeCKHUX MeXaHU3MOB. JI[pyruMu cjioBaMu, HaM HYKHO BBIJEIIUTh YEThIPE BUIA BO-
IIPOCOB, EPEUNUCICHHBIX B Ta0I. 1.

Kareropus (a) cOCTOUT U3 YMCTO OHTOJIOTMYECKUX BOIPOCOB O TOM, KaK CTPO-
UTCSl COUANIbHBIA MUp. MBI MO OBl CIPOCUTH, HAIPUMEP, O TOM, HCUEPIIbIBa-
IOIIE JIU OTIPEACIISIOTCS COIMaIbHbIC PakThl PakTaMu 00 OTAETHHBIX JIOMSX, WITH
SIBIISIFOTCS JTM COITUANIbHBIE (PaKThI AMEP/HPKEHTHBIMH U TaK JaJiee.

Tabnuya 1
YeThipe BONpoca: onpejejieHue NPOTUB 00bsICHEHHS,
OHTOJIOTUYECKOEe MPOTHB NPUYHUHHO-CJIECTBEHHOT0

OHTOJI0THSA Ipu4nnbI

Hderepmunanust
M 3aBHCHMOCThH

(a) KakoBbI OHTOJIOTHYECKHE OTHOIIICHHSI
MEXAY COLMaNbHbIMH (pakTamu W Jpy-
ruMU  (haKTamMu, KOTOpbIE HUX COCTaB-
ns110T? (HanpuMep, MOJTHOCTBIO JIU IeTep-
MHUHHPOBAHBI CONMAIBHBIE (PaKThl MHIU-
BHIYAJIHCTHYCCKUMHU (pakTaMu?)

(c) KakoBbl mpUYNHHO-CIIEICTBEH-
HbI€ OTHOIICHUS MEXIY COIMAalb-
HBIMA ®  JIpyrumMu  (akramu?
(HampuMep, BBI3BIBAIOTCS JIH COLU-
aNbHBIC (DaKTHl HWHIWBHYaTHCTHU-
YECKIMH MEXaHIU3MaMH)

Oo0nsacHenus
M METOJ0JI0TUs

(b) MoxeM 1 MBI (A JTOJDKHBI JIH) 00b-
ACHAMb OHTOJOTHYECKYIO IETepPMHUHA-
M0 COLMAIBHBIX (DAKTOB B KaTErOPHSX
npyrux QaxToB? (HampuMmep, B KaTero-
PUSX UHIUBUAYATUCTUIECKUX (PAKTOB)

(d) Moxem nu (M AOTDKHBI JTH) MBI
00bsCHAMb TIPUIAHHO-CIICACTBCH-
HBIC MEXaHU3MBI, CBSI3aHHBIE C CO-
UATEHBIMH (PaKTaMH B KaTETOPHUSIX
JIpyrux ¢akroB? (Hampumep, B Ka-
TErOpUsAX WHIMBHIYaTHCTHICCKUX
MEXaHU3MOB)

3 KimroueBble HCTOYHHUKH 371eCh: [2-4]. MOXHO cuuTaTh, uTo Araccu [5; 6] B 3TOM BOIIpOCe IpHAEP-
JKUBACTCs aHAJOTHYHOW TOYKH 3pPEHHSI, XOTS MPOBOAWUMBIC MM Pa3TPAHUYCHUS HE OUYCHH SICHBL
Taroke i1t MPOSCHEHHS PA3IMNINi X MO3UIHH cM. [7] 1 DmmrreiiH [8. P. 18-32].

4 Cwm. JIroxc (Lukes) [9], Bxaprasa (Bhargava) [10]. Xots B ciemyrommx naparpadax st BHIPaKaro HEyI0-
BIIETBOPEHHOCTH STHM Pa3rpaHIYCHIEM, sl CaM HCIIOJB3YIo ero B [8; 11], a Taroke B IPYTHX MECTax.
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Table 1
Four inquiries: determination vs. explanation, ontological vs. causal
Ontology Causes
Determination (a) What are the ontological relations | (c) What are the causal relations

and dependence | between social facts and other facts | between social and other facts?
that build them? (e.g., are social facts | (e.g., are social facts caused by

exhaustively determined by | individualistic mechanisms?)
individualistic facts?)
Explanations (b) Can (and should) we explain the | (d) Can (and should) we explain

and methodology | ontological determination of social | the causal mechanisms involving
facts in terms of other facts? (e.g., in | social facts in terms of other facts?
terms of individualistic facts) (e.g., in terms of individualistic
mechanisms)

B kareroputo (b) BkitoueHsl mpobnemsl penykuuu. [Ipenmnonaras, 4ro cyie-
CTBYET JIaHHAsl OHTOJIOTUYECKAs CBSI3b MEXKY COIUATbHBIMU (haKTaMU M HEKOTO-
pPBIMU APYTUMHU (paKTaMH, MOKHO JI OMHUCATh WIH OOBSICHUTD 3Ty CBs3b? YTBEp-
JKIACHUE O TOM, YTO JIJISI OHTOJIOTUYECKOTO OOBSICHEHUSI MOTYT OBITh MPETSTCTBUS,
3HAYHT, YTO KOHKPETHBIA OTBET Ha BOMPOCHI KAaTETOPHUU (a) He BIIeUeT 3a Co00it OT-
BETOB Ha Bompockl kKateropuu (b). Jlaske eciii MBI IpeArosaraeM, 4To CoIuaabHbIe
MHCTHUTYTHI U3 OT/IENBHBIX 3JIEMEHTOB UM GJI0KOB (BKJIIOUas Moeit)’, cremryrommii
BOMPOC 3aKJIIOYAETCSI B TOM, MOXHO JIM pa30UTh 3TH MHCTUTYTHI, C IENbI0 UX 00b-
SICHEHHS1, HA COOTBETCTBYIOIINE COCTABIISAIOIILE.

Kareropus (¢) BKIII0O9aeT BOMPOCHI O MPUIHHHO-CIICJICTBEHHBIX CBA3SIX MEXKITY
COLIMANTLHBIMU (DAKTAMH M MEXKY COIMAIBHBIMU U IPYTUMU PakTaMu. Mbl MOTIIA
Obl, HAaTIpUMeEp, CIIPOCUThH, BCET/IA JIM U3MEHEHHUS B COLIMATBHBIX (DaKTax MPOUCXO-
JIIT Yepe3 KOHKPETHBIA He CONMalbHBIM MexaHu3M. Kpome toro, kareropus (d)
BKJIFOYAET BOMPOCHI 00 ONMUCAHUU WM OOBSICHEHUU TMPUYHH COIUATHHBIX (haKTOB.
OnHUM U3 OTBETOB Ha 3Ty KaTETOPHUIO BOMPOCOB SIBISCTCS «OOBICHUTENbHBIN HH-
JTUBUIYaTU3M» UITH «METOAO0JIOTHUECKUI MHIUBUIYaTHU3M).

CrangapTHOE pa3rpaHUYCHHE MEXKIY OHTOJIOTHYECKUM U OOBSICHUTEIHHBIM
WHANBUAYATU3MOM OTJENSIET BOMPOCHI KaTeropHH (a) oT BOmpocoB kateropuu (d).
OnHako eciau Mbl XOTUM BBIYWICHUTD HCCIIEOBAHUE MO COIMAILHOM OHTOJIOTUU KaK
TaKOBOE, TO MBI JIOJDKHBI MCKITIOYHTH BOIIPOCHI U3 Kareropuu (¢), ¥ CAelaTh BCE
BO3MOXKHOE, YTOOBI 3TO OBUIO SICHO, KOTJIa BBIJBUTAEM YTBEPKIEHUS O BOMPOCAX
kareropuu (b), TO €CTh OHTOJIOTHYECKUE OOBSICHEHHS, B OTIUYHE OT YTBEPKICHUMA
UCKITIOYUTEITHFHO 00 OHTOJIOTHYECKHUX (aKTaxX.

Ho BnomHe BO3MOKHO, 4TO TpeOOBaHUE Pa3BOIUTH MEKIY COOOH OHTOJIOTHIO
colMaJbHBIX (DEHOMEHOB M COOCTBEHHO MPUYMHHBIC OTHOILIEHHUS MOXKET IOKa-
3aThbCs KOMY-TO COMHUTENIbHBIM. Ho Takas cBoeoOpa3Has JJormueckast JOBYIIKA HE
AT BO3MOXKHOCTH PA3BECTH JIBa TUIA M3MEHEHUS B TEPMUHAX BPEMEHU, WIIH,
YCIIOBHO TOBOPS, B TEPMHUHAX «IPOILTIOTo». OHTOJOTHYECKHE OTHOLIEHUS! HHOTAA

5 Oro npeanonoxenne 6bUI0 ObI OMUOKON — cM. Dmmrein [8. 144-158].
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MHTEPIIPETUPYIOTCS KaK «CHHXPOHHBIE» WM «OJHOBPEMEHHBIE», a MPUUYUHHBIC
OTHOLICHHUS SIKOOBI NPH 3TOM «IUAXPOHHBD), T.€. OHU OIAMCA 60 BPEMEHU.
Ho s10, — onsiTh ke, — 6e3ycrnoBHoe 3a0mysxaeHne. MHorue couuanabHbie (heHo-
MEHBI KaK pa3 BBICTPAUBAIOTCS U3 «IHaXPOHHBIX» OJIOKOB.

UToOBI yBUAETH, KaK 3TO pabOTaeT, PaCCMOTPUM «CJEI» KaK COIUATbHBIN
¢dakt. UToOBI HEYTO OBLIIO OTIIEYATKOM HOTH, HEOOXOUMO OBIJIO OCTaBUTH €r0 HO-
roif B KaKo#-To MOMEHT B mpountoM’. MOMeHTaIbHOTO CHUMKA MUPA, — TPIMO B
3Ty CEKYHIY, — HEIOCTATOYHO JJIsl TOTO, YTOOBI ONMPEEIHUTh, SIBISICTCS JIM KOH-
KpeTHasi OTMETKa Ha FPYHTE CJIEIOM HOTH uiu HeT. OTMEeTKa Ha TpyHTEe, KOTopas
BBITTISIAUT KaK CJIeJ HOTH, MOXKET UM M He ObITh. J[axke sTaroHHas OTMETKa Ha
rpyHTE B (JOpME CTOIIBI, HO BBIMOJTHEHHAS! PYKOW YeNIOBEKa, HE SIBISIETCS CIICIOM.
Crnenytromuii pakT OHTOJIOTUYECKH 3aBUCHUT OT (DaKTOB KacaTeIbHO MPOIILIOTO:

(4) Oma ommemxa ecmv omneyamox Ho2U.
B gactHocTH, IO daxTy,
(5) Oma ommemrka 6vina (6 npouLiom) 6vi36aHA OBUNCEHUEM CIONDL.

Takoe moyiokKeHre MOKET BBOJIUTH B 3201y XIeHHE, TOTOMY 4TO (aKT (5) cam
BKJTIOYAET Kay3aJbHOE OTHOIIEHUE. JTO (haKT, YTO B MPOIILJIOM UMEJIa MECTO OIpe-
JIeNIeHHas Kay3allbHas T0CIeI0BAaTEIbHOCTh COOBITHIT — BUYKEHUE HOTH, BHI3bIBA-
rotee nosiieHne oTMeTk. OnHako Gakt (5) ABISIETCS TPOCTO CIOKHBIM (PaKTOM,
1 o0paTuTe BHUMAaHUE, YTO CBA3b MEXTy (akTtamu (5) u (4) He ABIseTCS IPUUUHHO-
cnenctBeHHOU. DakT (5) He svizvisaem (Bakra (4). Haobopot, daxt (5) sBusercs
YacThIO TOTO, ueM ssnsiemcs Gakt (4). Jpyrumu cinoBamu, Gakt (4) — UMEIOINNA
MECTO ceifyac (pakT — OHTOJOTHUYECKHU 3aBHCHUT OT Maphl Kay3aJIbHO CBSI3aHHBIX CO-
OBITHI1, IMEBIIUX MECTO B MPOIILJIOM).

[Tocnennee, kcratu, 1aeT HaM OBICTPBINA CIIOCOO MPOBEPKH JTHOOON TEOPUH CO-
UAIbHON OHTOJOTHH. Ecim HekoTopas Teopus JaeT HaM TOJIBKO C CHHXPOHHUYE-
CKHE€ COCTaBHBIC DJIEMEHTHI NIl OOBSICHEHHUS COIMANBHBIX (DaKTOB, TO Ta TEOPHS
JOJIKHAa OBITh TpU3HaHa oMO0YHON. Hanmpumep, Teopust He MOKET OBITh MPaBUITh-
HOM, €CJIM CYUTAET, YTO COLMAILHBIA MUP OHTOJIOTUYECKU 3aBUCUT TOJBKO OT HbI-
HeNTHUX yOexIeH i, yCTAHOBOK U Ja’ke TEKYIIHX TIPAKTHK YJIeHOB COOOIIecTRa’.

Eme 6onee ¢hyHnaMeHTanbHBIM TECTOM Ha aIEKBATHOCTh TEOPHH COIHMAIEHOM
OHTOJIOTHH SIBJISIETCS OTBET HA BOMIPOC: IPOBOAUT OHA YETKOE Pa3Inyre MEXTy BbI-
CKa3bIBaHUSMU CJICTYIOIINX JBYX (opm:

Coyuanvroni paxm F ouwmonoeuuecku onpedensiemcesi pakmamnu G1, G2, G3
u mak oazee,

¢ Cm. Jlpenke (Dretske) [12]; Crammakep (Stalnaker) [13].

7 MoxeT OBITh TaK, 9TO YOEKIECHHsS, YCTAHOBKH M IIPAKTMKH TaKKe MMEIOT IHaXPOHHIECKUE
COCTaBHbIE JIeMEHTHI. Eciin J1a, TO TEOPETHK JI0JKEH BhISICHHUTB, JIOCTATOYHbI JIU OHH JUIs OOBbsICHE-
HUSI BCEX Pa3IMYHBIX AUAXPOHUYECKUX COCTABIISIONINX COLMAIBHBIX (DaKTOB B [[EJIOM

588 COILIMAJIBHAS OHTOJIOTUA B. SIIITENHA. ..



Epstein B. RUDN Journal of Philosophy. 2022;26(3):582—598

Coyuanvrouii paxm F npuuunno onpeoensemesi paxmamu C1, C2, C3 u mak
danee.

Ecnu 310 paznnyme HEsCHO, TO HEMOHATHO, TOBOPHT JIH 3Ta TEOPUs BOOOIIIE
O COLIMAJILHOI OHTOJIOTUH.

3. OcHoBaHue n pukcauusa

Tenepp s mepeliy K AByM OCHOBOINOJIATAIOIIUM IOHATHUAM, JIEKAIIUM
B OCHOBE COIIMAJIbHON OHTOJIOTUU: OCHOBaHUE U (ukcanus. Haunem ¢ noctatouno
MPOCTOro NMpUMEpPa, PACCMOTPEB CIEAYIONINE (DAKTHI:

(6) Acao — eoenmblil npecmynHux.
(7) Yuneucxaw 6bl1 80eHHbIM NPECMYNHUKOM.
(8) Lezapv 6bin 60eHHbIM NPECMYNHUKOM.

Onmonoeuuecku (6) 0OBICHAETCS TAKUMH (PaKTaMH, KaK:

(9) Acao npuxazan neimamv u KA3HUMb COMHU CUPULUCKUX 2PANCOAH 8O
epems epasdicoanckoli otinvl 6 Cupuu.
(10) Acao npuxaszan ucnonvzosams 2a3 3apuH HPOMUE MUPHO20 HACETEHUs
60 8pems epaxcoanckoii gounvl ¢ Cupuu.

Ces3p Mexny paxramu (9) u (10) u pakTom (6) HE ABISIETCS IPUINHHO-CIIE-
CTBEHHOM; TeM He MeHee, coBepiuB aeiictBus (9) u (10), Acan aergemca menm,
umo ecmsv BOEHHBIN TpecTynHUK. [IpuMensis noHarue, npuodpeTaroniee mpu3Ha-
HUE B COBPEMEHHOW MeTadu3WKe, STH NEHCTBUS «OCHOBBIBAIOT» TOT (aKT, UTO
Acaj sBIsSeTCSI BOGHHBIM IpecTYMHUKOM. OHH SIBISIOTCS METaQU3MUECKUM OCHO-
BaHHMEM TOTO, UTO UMeeT MecTo (6)%.

OnHa W3 KIFOYEBBIX 33Ja4 IS CONMATIBHON OHTOJIOTHH 3aKJIIOYAETCS B TOM,
9TOOBI BRISICHUTH, KaK Takue (akThl, Kak (6), (7) u (8), B 11eJI0M MOITy4aroT OCHOBA-
Hue. To ecTh UTOOBI 3aMONHUTE (HOPMYITY, TAKYIO KaK

(11) Hexuit x sensemcsi 60€HHbIM NPECMYNHUKOM HA MOM OCHOBAHULU,
umo X cosepuul Makue-mo Oelucmeusi 60 BpPeMs BOOPYHCEHHO2O
KOHGuKma.

3agada COCTOUT B TOM, YTOOBI YCTAHOBHUTH CBSI3b COIIMAIBHBIX (PaKTOB C Jpy-
ruMu (paKTaMu, KOTOPBIE WX OCHOBBIBAIOT. MOXKHO Ha3BaTh 3TO «IIPOEKTOM OCHO-
BaHU).

OOBIYHO cymIECTBYET HE OAMH HAO0Op OCHOBAHMH JUIS IAHHOTO COIMAJIBHOTO
daxra. 3ametum, 9to Pakr (9) mocratoueH cam mo cede s ocHoBaHUS (akra (6).
31O BCe, YTO HYXKHO, 4TOOBI Acaj ObUI BOGHHBIM MPECTYMHUKOM. TOUHO Tak ke

8 06 ocHOBaHMM Kak BHIE METAQU3NIECKOTO 00BIACHEHHS CM: [14—16]. CM. HECKOIBKO HEITABHUX
crareit 06 ocnoBannu y Koppeita u Illauniinepa (Correia & Schnieder) [17].
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¢dakt (10) Takxke mocraroueH cam mo cebde st ocHoBaHHs (6). OOBMHO (akKT,
OCHOBBIBAIOIINH COIMANBHBIN (DAaKT, HE SBIAETCS KPUTHUUYECKH BAKHBIM; CyIlle-
CTBYET MHOTO BO3MOXKHBIX WJIH (DaKTUYECKUX METaPU3NIECKUX TOTO, YTOOBI COITH-
aJBHBIA (PaKT UMET MECTO.

Kpome Toro, To, 4To MBI Jaiu OAMH HA0Op OCHOBAHMM I COLIMAIILHOTO
¢dakra, He 03HaYaeT, YTO MPOEKT ocHOBaHUs 3aBepiieH. PakTel (9) u (10), Harpu-
Mep, caMU 10 ce0e SIBIIAIOTCS CII0KHBIMU COLUATBHBIMU (PaKTaMH, BKIIIOYAIOIIUMHU
TaKHhe 3JeMEHTHI, Kak rpaxkaaHckas BoiiHa B Cupuun. ConuanbHble (akTbl OCHO-
BaHbI Ha (haKTaxX Ha MHOTHX YPOBHSX. J{J1s1 HEKOTOPBIX IIeIei TEOPETHK MOXKET OBITh
yaosneTBopeH (9) win (10) B kauecTBe OHTOIOTUYECKOTO 00bsicHeHUs (akra (6).
OnHako ayist APYTHX IeNieil MOKHO OBLIIO OBl HACTAaWBaTh Ha JaJbHEUIIEM MPOJIBU-
JKeHUH U TipopabdoTke ocHoBanwmid yist (9) u (10).

Ecnu Mb1 MOXeM pa3paboTaTh OCHOBAHUS COLMATBHOTO (hakTa — Hampumep,
nosryuuTh (9) u (10) B kauecTBe 0cHOBaHMiA 1iis PakTa (6) — TO, TAKUM 00pa3oM,
JTaéM OHTOJIOTHYECKOoe 0O0BbsiCHeHHe umermemycs ¢akry. IIpoekt ocHoBaHus B
(byHIaMEHTAIBHOM IUIaHE SBISIETCS MPOSKTOM OOBSICHEHHUSI.

Huxe s BepHYCh K IpUMEHEHHSIM MPOeKTa 0cHOBaHUA. OJTHAKO ATOT MPOEKT
SIBJISIETCS JIMIIB OTHOM M3 IBYX 3a/1a4 COLMAIBHON OHTONMOrHH. OMH U3 BOTIPOCOB
0 (axTax, TAKUX KaK X A6/11emcsl 60eHHbIM NPECMyNHUKOM, 3TO BOIIPOC O €ro OCHO-
BaHUSX: B CHJIy Yero 3TOT ¢akT uMmeeT MecTto? OgHako ecTh U Ipyroi Habop dak-
TOB, KOTOPBIA UMEET JPYTYI0 MeTa(hU3NIECKYIO POJIbh B YCTAHOBICHUHU TOTO, YTO X
ABNAEMCA B0CHHBIM NPecmynHuKom. Mbl MOXKEM CIIPOCHUTBD, UTO JI€TAET 9mu (hakmul
YCJIOBUEM JUIsl TOTO, YTOOBI OBITHh BOEHHBIM mpecTymHukoMm? [louemy B ymcio
BOCHHBIX MPECTYTUICHUH BXOST TAKME-TO 3BEPCTBA MPOTHUB TPAKIAHCKOTO HACeIIe-
Hus? I[loueMy HEKOTOpble NEHCTBHUS HPOTHUB COJAAT TNPOTHUBHHKA CUYUTAIOTCS
BOCHHBIMU MPECTYIIICHUSIMH, a HEKOTOpbIe HeT? UTO B MUpE U B HAC CO3JAET yCIIO-
BUS JUISL X A6/1€MCSl BOEHHbIM NPEeCynHUKom?

OueBuaHBIN, pa3Be YTO CIUIIKOM YIPOIICHHBI M HE TOYHBIM OTBET Ha 3TH
BOIPOCHI COCTOUT B TOM, YTO 3TH yCIIOBUS SBJSIOTCS MPOAYKTOM COTJTIAIICHUS WU
koHBeHIMU. ComaieHne Wik KOHBEHIIHs caMU TIo ce0e He SBJSIOTCS YacThio OC-
HOBaHMM 1715 PakToB, Takux Kak (6), (7) wiu (8). HuHrucxan Obul BOGHHBIM IIpe-
CTYIHHMKOM, IIOTOMY 4YTO B BOCHHOE BpEeMsl COBEpINaj pa3jIu4yHbIE 3BEPCTBA.
VIMeHHO 3TO JieniaeT ero BOGHHBIM MIPECTYITHUKOM: CaMHU 3BEPCTBA SIBIIAIOTCS 3/1€Ch
ocHOoBaHMeM. OIHAKO 0moelbHO OT OCHOBAHHMU CYIIECTBYIOT (DaKThI, KOTOpBIE
OTIPENIETISIOT YCIOBUS, HEOOXOIUMBIE ISl TOTO, YTOOBI COBEPIICHHOE OBLIIO BOCH-
HBIM TIpecTymieHueM. TakoBbl (PAKThl COTNANICHHSI, KOHBEHIH, KOIEKCA UITH €IlIe
4ero-ianoo.

Orot Apyroit Habop GakToB s Oyay HA3BIBATh urcamopamu, a CaMo OTHOIIIe-
HUE TaKoTO pojia Ha30By omHoweHuem guxcayuu. Popmyna, nogodHas (11), puk-
CUPYET: apTUKYJIHUPYET, 4TO SBISETCS I 4yero ocHoBanueMm. dukcaropsl B (11)
JAroT MeTagu3ndeckoe 00bsICHEHUE TeM OCHOBAHUSM, KOTOPBIE JIETIAI0T X — B0€H-
HbIM  NpecmynHukoM. DTO OOBSCHEHHE CBs3bIBaeT HaOOp (akToB O MIOASX,
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COTJIAIIAOIINXCS, JOTOBAPUBAIOIIUXCS WIIM YTO-JIMOO eIe, U YCIOBHS, HEOOXOIH-
MBI€ JJIS TOTO, YTOOBI OBITH BOGHHBIM MPECTyMHUKOM. Kak ¥ OTHOIIIEHHE OCHOBa-
HUS, OTHOIIEHHE (PUKCAllUU HE SBJISETCS MPUYMHHO-CIEACTBeHHBIM. Hampumep,
CYLIECTBYET MHOXECTBO NMPUYUHHO-CIIEICTBEHHBIX CBS3€H, KOTOpbIe MPUBEIH K
npuHsaThio YKeneBckoi koHBeHIMU 1948 roga. Cpenu Bcex MPOUYUX MOXKHO JaKe
yKa3aTh Ha T€ 60CHOMUHAHUSL O HACUIUU U HCECMOKOCMU, YTO OCTAIIUCH Y J0ei
oT Bmopoii muposoii 6otiibl. BO3MOXXHO, 3TH YyBCTBa Kay3aJlbHBIMH (paKTOPaMH,
MPUBEAIINMU K MOSBICHUIO JKEeHEBCKOM KOHBEHUHUH. TeM He MeHee, HMEHHO 3a-
KJIIOUeHHE KOHBeHLMU B 1948 roxy, a He 4yBCTBa, BBI3BABIINE €€, YACTUYHO (UK-
CUPYET yCIIOBUS JJISl TOTO, UTO X AGIAEMC S OEHHbIM NPECyNHUKOM.

OcHoBanne W ¢ukcanuss — JBa (YHIAMEHTIBHBIX aCIEKTa IOCTPOCHHUS
conanbHOro Mupa. CoOTBETCTBEHHO, COIMAIbHAs OHTOJIOTHSI COCTOUT U3 JBYX
OTAENBHBIX MPOEKTOB. [IpOeKT OCHOBaHHS — A3TO W3yYEHHE YCIOBUN HATHUUS
conranbHbIX (pakToB. Kakue ¢akTel B MUpe ABIAIOTCS MEeTaQU3NUECKH JTOCTATOY-
HBIMH IPUYUHAMU — TO €CTh OCHOBAHUSIMH — JJISI HEKOTOPBIX COITMAIBHBIX (haK-
toB? IlpoekT uxcammu — 3T0 UCCcIeAOBaHUE TOTO, YTO MOPOKAAET ITH yCIOBUSL.
Uto co3maer ycloBHsS OCHOBAHHS JIJISi CONMANBHBIX (DaKTOB, YTOOBI OHHM OBLIH
TaKUMU, KAKUMU SIBIISIOTCS?

4. [NpuMeHeHue u 3Ha4YNMOCTb rnpoekTa dukcauumn

Cy1ecTByeT MHOTO BHJIOB COIMANBHBIX (pakToB. HekoTophie U3 HUX COBEp-
IIEHHO (OpPMAaJIbHBI, X YCJIOBHUSI OCHOBAHUS JaHBI B SBHOM Buie. JIpyrue gpaxTol
TaKKe IMUPOKO MPEJICTABICHBI B HAIIEM COLMATHPHOM KOHTEKCTE, HO MBI HE 3aMe-
YaeM M He KOHIIeNTyanu3yeM ux. [I[puMeHeHre kaTeropuii OCHOBaHHS U (pUKcauu
IMMO3BOJIACT HAaM OCMBICIIUTE OTHU pa3Indusl.

B paccmarpuBaeMom MHOI mpumepe (akToB THHa «X ecmb B0eHHbIl
npecmynHuK» YCIOBHSI OCHOBaHUS SICHO BBIpa)KEHBI B 3aKOHOJaTenbcTBe. Kak s
YKa3bIBaJ, CaMHu 110 cebe IOPUIUYCCKUEC CTATYThI HE JAaOT TOYHBIX YCHOBI/II>'1 OCHO-
Banus. Ho, HecMOTps Ha 310, «X ecmb 60enHblll npecmynHuky ecTb pasyMHo (op-
Man30BaHHas KaTeropus (HakToB (akTa, BEIPAKEHHAS B MHCAHBIX 3aKOHAX.

UToOHBI cienaTh HaIll IpUMeEp eIre Oosee HarISAHBIM, PACCMOTPHM 00IIIECTBO
0e3 MpaBOBOI CUCTEMBI M, BOBMOXKHO, Jake 0€3 MMCbMEHHOCTH, HO KOTOPOE HMEET
MUIIEBbIE KAaTETOPHUH, YCIOBUS MPUMEHEHUS! KOTOPBIX TOUHO COOTBETCTBYIOT KO-
[IepHBIM/HE KOIIEPHBIM. TO €CTh MHUIIla, 3aMpenieHHas B 3TOM COOOIIECTBE, TOYHO
Ta e, YTO U B padMUECKOM Hynan3Me. YCIOBUS OCHOBAHMS s (hakTa X — 3anpem-
Has nuwia B 3TOU KyJBTYpe MOJHOCTHIO UEHTUYHBI (HEIb3sl €CTh HU CBUHEH, HU
MOJUTIOCKOB, HU MsICa KMBOTHBIX, YOUTHIX HE IOJDKHBIM 00pa3oM, U Tak fnanee). Uto
JIeTaeT KaTeropuH KOIIepHOe/He KomepHoe (pOpMabHBIMH, TaK 3TO HE YCIOBHS
OCHOBAHHS, a TO, KaK 3TH yCJIOBUS OCHOBaHUS 3a(UKCUPOBAHBI. Y PaBBHHOB OHH
(UKCUPYIOTCS Ha OCHOBE 3aKOHOJIATENILHBIX aKTOB, a B CIIy4ae OE€CIUCbMEHHOTO U
HE MMEIOIEro mpasa oOIIecTBa — IJIAaBHBIM 00pa3oM IMpaKTHKaMu OOIIeCTBa.
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B sToM npumepe y Hac aBa Habopa COIMaIbHBIX (DaKTOB, C MACHTUYHBIMU YCIIOBH-
ssMu 0OCHOBaHUs1. OJTHAKO YCTIOBHSI OCHOBAHUS 3THX (DAKTOB T€HEPHUPYIOTCS Pa3IHU-
HBIMH crioco0aMu (DUKcaluy, WIM TE€M, YTO MOXKHO OBLIIO OBl Ha3BaTh «CXEMaMH
bukcarm.

OObIYHBIM COOJIA3HOM MU pa3paboTKe TEOpUH B COIMAIBHON OHTOJIOIMU
SIBJISIETCS] HAJIEK/IA HAWTH €IMHBIA MEXaHU3M, C ITOMOIIBI0 KOTOPOTO CO3AAKOTCS
conuanbHbIe Kareropun. O1HaKo OoJiee MpaBaonoA00H0, YTO (PUKCAIIHS OCYIIECTB-
JsieTCs pa3auYHbIME My TsMU. [Ipoekt dukcauu, ckopee BCEro, M0KEH UMETh B
BUJTy pa3IMYHbIC CXeMbI (PUKCAINH U Pa3BUBATh MOHUMAHKE TOTO, IOYEMY Kaxaast
U3 Pa3NUYHBIX CXeM paboTaeT Ha CO3[aHHUE Y COIMANBHBIX (DAKTOB TEX YCIOBHUS
OCHOBaHUSI, KOTOPbIE OHU UMEIOT.

Jlaxxe B 00111€CTBE C XOPOIIO Pa3BUTOM MPABOBOM CUCTEMOM OOJIBIIMHCTBO CO-
UaNbHBIX KaTeropuil opmanbHO He dukcupyrorcs. Kpome Toro, dopmanbHo 3a-
(buKCHpOBaHHBIE COLIMATIbHBIE KATETOPUH YaCTO SBIISIFOTCS MPUOIMKEHUEM K CyIIIe-
CTByIOIIUM HeopmansHbIM KaTeropusiM. Korma Ml mepexoanm K GpopMan3anuu
COLIMaNBHOM KaTreropuu, (hopMaabHbIe WIH IOpUInYeCcKre (PUKCATOPBI YAaCTO OCTa-
I0TCS JIMIIb OMHUMU U3 MHOTUX (UKCaTOpoB. B wacTHOCTH, MpUAaHue MPaBOBOTO
acreKTa COLMaJIbHOM KaTeropyuH ellle He 03HAYaeT, YTO MPABO MOJIy4YaeT KOHTPOIIb
Hajg Heil. Hampumep, kateropusi «Opak» UMEET OTPOMHOE KOJIUYECTBO OTHOCS-
HIUXCS K HeH ropuandeckux HopMm. OgHako Opak — 3TO HeuTo OoJibliee, YeM Mpo-
CTO IOpUANYECKas perlaMeHTanus. bpak — qaBHUN M IIUPOKO PaCIIPOCTPAHEHHBIN
WHCTHUTYT BO BCEM MUPE, ¥ OH MO-TIPEKHEMY OTYACTH (PUKCUPYETCSE UCTOPHUECKOM
U TeKyIlIeW MPaKTUKOM. DTa MPaKTUKA MOXKET OTCTABAaTh OT U3MEHEHU B TPaBOBOM
peryIupoBaHuy, WK, HA00OPOT, 3aKOH MOXKET OTCTaBaTb OT U3MEHEHUH B Ipak-
THUKE. JTO O3HAYAET, YTO OIMpEACICHUS B MPaBe MOTYT OMMUOATHCS B OTHOIICHUU
Opaka. [IpaBo mmeeT camoe TeCHOE OTHOIIEHHE K Opaky, HO, TeM HE MeHee,
KaTeropusi 3Ta oOpa3yeTcsi Ha CTBIKE IpaBa M COLMOJOTUU. JIerko omuOuThCS,
Ipearosaras, 4To I0OpuandecKye cretupuKay SBIsiFoTCs onpeaensomumu. s
HEKOTOPBIX KaTerOpUit 3TO MOXKET OBITh U TaK, HO AJIs TAKUX IIUPOKO pacmpocTpa-
HEHHBIX M OCBSIIEHHBIX MHOTOBEKOBOW MPAKTUKOW KaTeropuii, Kak Opak, MbI
MOKEM 3a0IyXAaTbCsl OTHOCHUTEIBHO YCIOBHI OCHOBaHMsS, Nperosiaras, uTo
MIPABO SBISETCS WX UCUEPIBIBAIOIIUM (QUKCATOPOM.

[Torumanue GhUKCaTOpPOB TOW MIIM MHOW KaTeTOPUU COIMATBHBIX (PAaKTOB MO-
XeT ObITh YPE3BBIYANHO MOJIC3HBIM JUTS BBISIBIICHUS YCIIOBUH ee ocHOBaHUs. Ecim
MBI XOTHUM OIIPENEIUTh YCIOBHSI OCHOBAHMS, IPU KOTOPBIX X AGIAEMCS GOEHHbIM
npecmynHuUKOM, Mbl MOTITH OBl KO€-4TO Y3HaTh, 0OpAaTHBIINCH K CBOEH COOCTBEHHOM
MHTYULIMU WK OMPOCHB, YTO 00 3TOM AyMaroT Oojiee MIMPOKHUE CIOU HACENEHUS.
Ho, 6e3yci0BHO, MONIE3HO TaKKe B3MISHYTH Ha JKeHEBCKYI0 KOHBEHIIMIO U MOCIIe-
JyIOIlee 3aKOHOAATENIbCTBO, Ha Jena MeXayHapOoJaHOrO YrojJOBHOTO CyJa M Tak
nanee. YToObl BBIICHUTH YCIIOBHSI OCHOBaHUS, IPU KOTOPBIX X A8/A€mcs HeKoulep-
HOU nuwyetl, TIOJIE3HO 3aIVISTHYTh B TPYZIbI paBBUHOB. Kpome TOro, 4T0OBI BHISICHUTD
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YCIIOBUSI OCHOBAHUSI, IPU KOTOPBIX X SG/I51€MCsl 3anpemHotl nuujell 8 ooujecmae 6e3
npasoeoll cucnemul, IOJIE3HO B3MISIHYTh HA €TO MPAKTUKHU.

[Ipoext ukcamuu — 3TO HE TOIBKO MHCTPYMEHT, TIOMOTAIOIIUIl HaM BBIsIC-
HUTb YCJIOBHSI OCHOBAHMS JIJIS COITMATBHBIX (DakTOB. B 3HAUMTENbHON CTENEHN TO
MPOEKT, MOMOTAIOIIHNI MOHSTh, KAK CTPOUTCS COLMATbHBIA MUP, TAIOIIUNA OTBETHI
Ha HEKOTOpbIE MUpOoKHe (humocodckre BOMPOCkH! 0 MPUPOAE COIMAILHOTO Mupa. B
COIMATbHOM OHTOJIOTHH HAC BOJIHYET HE TOJBKO TO, KAKHUE €CTh COITMAIbHBIC (DaKThI
Y MI0YEMY, HO U TO, IOYEMY €CTh COLMAIIBHBIE THUIIbI, YTO €CTh, U YTO UX CO3/AET.

[IpoekT ¢ukcanuu TaKke UMEET MOTCHIIUATHHOE TPUMEHEHUE ISl COIUATb-
HOM KpUTUKH. MOXHO ITOHUMAThH YCIOBHUSI OCHOBAHHS COIIMAIBHOTO (paKTa, HO MBI
MOYKEM MOJIBEPTHYTh €r0 KPUTUKE TOJIBKO TOr1a, KOTJla YBUIUM, KaK U TIOYEMY OH
¢dukcupyercsa. Hanmpumep, ecnu ycioBUsi OCHOBaHHS KOHKPETHOTO COILMAIBHOTO
(akTa 4aCTUYHO CBSI3aHBI C IIUPOKO PACIPOCTPAHEHHBIM JIOKHBIM Ipe/ICTaBIe-
HHEM, TO CTIOCO0 «pa3BeHYATh» ATy KOHIICTIITUIO MOXKET 3aKIIF0YaThCsl B KPUTHKE
ee (puKkcaTopos’.

5. lNpUMeHEeHne n 3HaYMMOCTb NPOEKTa OCHOBaHUS

[IpoexT pukcanuu npeacraiser 60abLION GHIIOCOYCKUN UHTEPEC, HO OH HE
JIOJDKEH 3aTMEeBaTh 3HAYCHNE POEKTa OCHOBaHMs. MHOTHE GHI0COPCKHE TPOESKTHI
B COLIMAJIBHOM OHTOJIOTUH U OOJNBIIMHCTBO MPOEKTOB B COIIMAIBLHON HAayKe B OOJIb-
IIel CTENEeHH 3aBUCAT OT YCTAHOBJICHHUS OCHOBAaHMMN /JIs1 COLIMAIBHBIX (PAKTOB, UEM
OT OnUcaHus (PUKcaIuu.

ConmanbHast OHTOJIOTHS B 3HAUNTEIILHOW CTETIEHU SIBIISIETCS MCCIIEOBAaHHEM
OCHOBAHUHU COIMATBHBIX (akToB. OFHAKO MOPA3UTENHHO, HACKOIBKO OTpaHUYCH
perepTyap COLUMaIbHBIX (DAaKTOB, KOTOPBIE OOBIYHO M3y4YarOT TEOPETHKH. Maio
CIPOCHTh — YTO TaKOE KOPIIOpaIysi, WM YTO TaKoe COLHWaNbHas Tpymnma?
CoumanbHBIl MUpP BKIIIOYAeT B ce0s MMPOKUN CHEKTp (PAaKTOB, KOTOPBIE MOTYT
ObITh OCHOBaHbl YAMBHMTEIBHO pa3HbIMU crocobamu. Paccmorpum, Hampumep,
TaKylo Ipymiy, Kak 6ackeTOonbHas koMaHa. B paMkax npoekTa oCHOBaHUS HEOO-
XOJJMIMO YYWTBIBAaTh CaMO€ HIMPOKOE pa3HooOpaszue (PakToB, TAKMX KaK CIIEAYIO-
ue:

(12) BPackembonvHnas komanoa cyujecmayem.

(13) bhackemboavHas KOMAHOA COCMOUM U3 MAKUX-TNO USPOKOS.

(14) Backembonbras komanoa ceiivac HaxoOUmcs: 8 makom-mo mecme'.
(15) backemborvHas komarnoa HAOPALA X OUKO8 8 uepe y.

(16) V¥V backembonvroil KOManObl UMEIOMCA MaKue-mo YCmaHoBKuU.

3T0 TONBKO Havyaso crucka. [IposcHenne 3Toro pasHoodpasus (GpakroB mMeeT
peliaroliee 3HaueHUWe M JuId MocTpoeHus Mojeneil. Korma mbl Mopenupyem
conuanbHbie (aKThl, HAC OOBIYHO MHTEPECYIOT UX OojbIoe pazHooOpasue. s

 Cm. Xacmourep [18] 0 «pa3BeHIaHUM» OPOEKTOB; JmuTeiiH [19] 06 Mcmonb30BaHuH GHKCATOPOB
B KOHLIENITYaJIbHOW KPUTHKE.
10Cm. y Xunppukca [20] ananus Takoro poza (paxTos.
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MOCTPOEHUS XOPOIIUX MOJeIe HEOOX0IMMO TOHUMAaTh OCHOBAHHUS HE TOJIBKO Y3-
KOTO TTOMHOXECTBA (PAKTOB.

Jl71s MoAenmupoBaHus COIMATBHOTO MUPa TTOUCK OCHOBAaHUIN OOBIYHO BayKHEE,
yeM MoHucK (ukcaropoB. MHoraa mMonenb mpocTto pa3paldaThiBaeT B3aUMOCBSI3b
MEX]y Pa3HBIMH COLMAIBHBIMUA (paKTaMH BBICOKOTO YPOBHS, HAIPUMEpP, MEKIY
UHOIAIUEH B SKOHOMUKE U COBOKYIHBIM ypoBHeM Oe3paboruiisl. OnHako 60Iib-
YO YaCTh BPEMEHHU Pa3pabOTIYMKU MOJIETIEH MBITA0TCS pa3OUTh BEIy Ha 00pasy-
IOIUE UX YacTH, a 3aTeM MOAEIMPOBaTh NPUUYUHHO-CIIECTBEHHbIE N3MEHEHUS B
COLIMANBHBIX (DaKTax TMOCPENCTBOM Kay3aJdbHBIX BO3JCHCTBHIA JTHX YacCTei.
«Pa3buenne Ha 4acTU» €CTh, MO CYTH, JIEJI0 BBIICHEHUS] OCHOBaHMA. TiiarenpHOe
¢wmnocodckoe mccienOoBaHNE OCHOBAHUS MOXET CIIOCOOCTBOBATH YCIIEUTHOCTH
3TOTO PEUIarOIIETo 1ara B IOCTPOEHUH MOJEIEH.

6. CTpyKTypmnpoBaHMe COLUNaNIbLHOW OHTONOMMU

Teopust o0si3aHa OBITH SICHOW B OTHOIICHWH TE€X POJICH, KOTOPHIE TaHHBIN
Ha0Op COCTaBHBIX JIEMEHTOB UTPAeT B COLMAIBHOM Mupe. PaccMoTpum, Hanpu-
Mep, pOJib, KOTOPYIO MOTYT UTpaTh npaxkmuxu. Bo3dbMeM TOT WM MHOW BUJ] TaHIIA:
JIOITYCTUM, TapaHTeJTy. TaHIeBalbHbIE TPAKTUKH, COCTOSIINE B PA3IMYHBIM CIIO-
co0ax TaHIIEBATh ATOT TAHEIl B Pa3IMUHBIX KOHTEKCTaX, SBIISIOTCS (CPeIr MPOYEro)
COCTaBHBIMH 3JIEMEHTaMU TapaHTeIIbl. Ho makoe npedcmasnenue 0aHHOU cumya-
yuu cozoaem aSyCMblCﬂeHHOCI’I’Zb. OOHOIZ POJIbIO NPpAKMUK MAaHya Aejislemcs OCHO-
sanue pakmos o mapanmerie. Hanpumep, KOHKpETHBIN (pakT B hopme «x manye-
6an mapanmeinny» TPaBIONOI00HO OCHOBBIBAECTCS HA TAHLEBAJIbHBIX MPAKTHKaX.
Ho, B1o6aBok k 3TOMYy, ompeeNieHHas poJib TaHIIEBAJIbHBIX MPAKTUK 3aKII0YAETCS
6 ¢huxcayuu GaxToB o TapaHTeuiax. To €CTh TaHIICBAIBHBIE TPAKTHKHU TAKIKE MOTYT
UrpaTh pojb B OOBSICHEHHWHU TOTO, Ojaromaps yemy (akT B GopMe «x maHyesan
mapaxmeinnyy UMEeT ONpeIelIeHHbIE YCIOBUS OCHOBAHUS.

WNuaue roBopsi, €CTh MUJUTMOHBI MPU3HAKOB TaHIIA TAPAHTEIJIbI, U3BECTHBIX C
JTaBHUX BPEMEH. JTO, C OIHOM CTOPOHBI, IPU3HAKK TAaHIIA TapaHTeIIa, a C Ipyroi
CTOPOHBI, OHH TAKXKE SBISIOTCS OOBIYHBIM MOPSIIKOM, KOTOPBIN (PUKCUPYET KaTero-
pUIO mapanmesia Takol, Kak OHa ecTh. HeT Hu4ero miaoxoro B mpakTHKaXx, UTparo-
[IUX ATy IBOMHYIO POJIb: OJHH U TE KE TaHIIbI TPOCTO JenatoT a8e Bemu. (Ha camom
JieJie KOHKPETHBIE MPU3HAKU TaHIIA JIeJat0T MHOTOE: T€ JK€ caMble IPU3HAKH, K TPH-
Mepy, 001a1ar0T TPUYUHHO-CIIEICTBEHHBIMU d(PerTamn).

OI[Ha nu3 I/I}IGfI TCOPHUH MPAKTUKHU 3AKIIIOYACTCA B TOM, YTO /NpUZHAKU HAIIHUX
MPAaKTHUK YYaCTBYIOT B CO3JaHUU HAIIUX COIUAJIBHBIX KaTCFOpHﬁ. TeMm He MCHCC,
BCE elIe JIETKO MPOTISACTh IBONHYIO POJIb TAKUX MPAKTHK: XapaKTepHbIE YEPTHI
TaHIICBAJILHBIX MPAKTUK MOTYT MIPaTh POJib B (PUKCALMU KATETOPHHA, W OHU K
MOTYT WIpaTh OINpPENENECHHYIO POJIb B OCHOBAaHMHM HEKOTOpHIX (pakroB. Teopus
MPAKTHKU JOKHA pa3iinyaTh 3TH JIBe MeTapU3NUeCKUE POJIH, KOTOPhIE MOTYT OBITh
y MPaKTHUK.
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CoxpaHeHue 3TUX OTIMYUH MOJIE3HO KaK JUIsl OLIEHKU TOM WM MHOW TEOpHUH
COLIMAJIBHOW OHTOJIOTMHM, TAK U JUUIS OLEHKHU KOHKYpUpPYIOIKX Teopuil. Hanpumep,
HEKUI TEOPETUK MPAKTUKU MOXKET CUMTATh, YTO MIPAKTUKHU UCUEPNbI8aAlouuM 0opa-
30M ukcupyrom yCIOBUSI OCHOBaHMS COLMAIbHBIX (PakToB. TO €CTh TOIBKO MpPAK-
TUKH, ¥ HAYETO OOJbINE, TOJTHOCTHIO OOBSCHSIOT, TIOYEMY COIHAIbHBIE (DAKTHI
MMEIOT MIMEHHO TaKMe, a He WHbIE YCIOBHs OCHOBaHuUs. J[pyroe yTBep)kJeHHue He-
KOTOPOI'O TEOPETUKA TPAKTUKH MOXKET 3aKIIFOUaThCsl B TOM, UTO NPAKTUKA UCYephbl-
sarowum oopasom ocrosvigaem conyaigbHble ¢GaxTel. CTago OBITh, COLUANBHBIC
(aKTBl UMEIOT MECTO TOJIBKO Oaroiapsi mpakTUKaM U HUKak uHave. IHoM TeopeTuk
IIPAKTUKU MOXET MPUHATH U TO, U APYroe — U TO, YTO COLMANIbHBIE (DaKThl HCUep-
MBIBAIONIMM 00pa30M OCHOBaHBI Ha MPAKTHKAX U TO, YTO MX YCIOBHUS OCHOBAaHUS
MCUEPIIBIBAIONIUM 00pa3oM (PUKCHPOBAHBI MIPAKTUKAMHU. DTO HE MPOTUBOPEUNBAs
no3unusa. OJHAKO Takas TEOpHs CTAJIKUBAETCS ¢ OTPOMHBIM HANPSIKEHUEM: €CIIU
MIPAKTUKHU 33JJal0T YCJIOBHSI OCHOBAHUS JJIs1 COLMANIBHBIX (PAaKTOB, TO MIOYEMY CaMHU
9TH YCJIOBUS OCHOBAaHUS JOJDKHBI COCTOSTH TOJNBKO U3 MPAKTHK? DTO JTOIDKEH
OOBSCHUTH TEOPETUK, KOTOPBIH Jies1aeT 006a 3TU yTBEPKICHHUS.

AHanornqHoe yTBep:kKJIeHHE MOXHO BbICKa3aTh U O APYTOM BUJE TEOPUH B CO-
[IUAIEHOW OHTOJIOTHH: 00 MHIWBUAYAIUCTHUYECKAX TEOPUAX COIHAIBHOTO MHUDA.
Kakyto ponb B (opMuUpOBaHMM COLMANBHBIX (PAKTOB HIPalOT WHIAUBUABI?
EcrecTBeHHO, MOHMMaHNE OHTOJIOIMUYECKOIO MHAMBUIYaIU3Ma KaK TEOPUU OCHO-
BaHMs, a He (pukcaruu. C WHAMBHIYATHUCTUIECKOW TOUYKH 3pEHUS, Takue (aKThl,
kak « Google — smo npubvinibHas kopnopayusay, «Acad — 60enHblll NpecmynHuxK, a
«byporcyasus bozauve nporemapuamay NOIy4a0T CBOE OCHOBAHHE B CUITY (DAaKTOB
00 manuBUAax. Kak Toapko Mbl uKCHpyeM (akThl 00 OTAETHHBIX JIOIIX U UX OT-
HOIIICHUSAX, 3TO UCUEPIBIBAIOIIUM 00pa3oM OMpEACNsSeT HAJMUUE ITUX COIUAIIb-
HBIX (akToB. OJTHAKO ATUM OCTaBiseTCsl 03 BHUMAHUs BOIIPOC O TOM, UTPAIOT JIU
MH/IMBUIBI UCUEPIIBIBAIOLIMM 00pa3oM poiib B puKcanuu. MHIuBuAyanucT Moxer
CHOBA IIPUHSATH U TO, U JPYTOE: YTO COLUATbHBIE (PaKThl HCUEPITBIBAIOLIIM 00pa3oM
OCHOBAHbI Ha ONpPENENEeHHBIX BUIaX (PakToB 00 MHAMBHJIAX U UX OTHOLICHUAX U
YTO 3THU YCJIOBUS TaKXKe HCUEPIBIBAIOLIMM 00pa3oM 3a(UKCHPOBAHBI TEMH K€
camMbIMH (hakTaMH 00 WHAMBHIAX M MX OTHOMIEHHIX. ONATH ke, 9TO HE MPOTHBO-
PEUYMBO, HO CTAJIKMBAETCS C 3aTPyAHEHUEM: ecli (akThl 00 MHANBUAAX UCKITIOUH-
TEJIBHO (PUKCHUPYIOT YCJIOBHUSI OCHOBAHUS JJIS1 COLMANIBHBIX (PAKTOB, TO ITOYEMY 3THU
YCIIOBHSI OCHOBAaHMSI TAaK)Ke JTOJKHBI COCTOATH TOJIBKO M3 (hakTOB 00 MHIMBUAAX?

BrionHe BepoATHO, YTO XOPOIIME OTBETHI HA MPOEKT (PUKCAUU OyAyT CHIBHO
OTJIMYATHCS OT XOPOILIMX OTBETOB Ha MPOEKT OCHOBaHMA. PaccMoTpuM, K mpuMepy,
TEOPHIO «KOJLUIEKTUBHOTO MPHHATUS» CONUANbHBIX (akToB Jxona Cépna'! Cépms
YTBEP)KJIACT, YTO COLMAIbHBIE (DAKThl YCTAHABIUBAIOTCA KOJJICKTHBHBIM TPHHS-
THEM COOOIIECTBOM KOHCTUTYTUBHOTO IpaBuiia. (KOHCTUTYTHBHBIE ITpaBHUia MOTYT

" Cwm. Cépas [21; 22].
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IIOHUMAThCS KaK O4€Hb MPOCTON Coco0 3a1aTh yCIOBHsI OCHOBaHMS JJIsl COLUAIIb-
Heix Qaxtos)'?. Tlo cymecTBy 3Ta Teopus sBisieTcs Teopuel (uxcanun. CEpib
YTBEPKJIAET, YTO OIpe/esieHHbIe (haKThl O KOJUIEKTUBHOM MPUATHH CO3AI0T yCIIO-
BUS JUIA CO3[AHUS ONPENETICHHBIX COLMANbHBIX 00BEKTOB. M, ¢ Touku 3peHus
Céprns, KOJUIEKTUBHOE NPHUHATHE — 3TO MOMNPOCTY BONPOC NpPeObIBaHMS BCEX
YJIEHOB COOOIIECTBA B ONPEIEJIEHHOM KOTHUTHBHOM COCTOSIHUHU. C TOYKHU 3peHUs
teopun Cepist, pUKCATOPbI COLUANBHBIX (PAKTOB CTPOSITCSI HA OCHOBE ICUXOJIOTH-
YeCKUX (PaKTOB O UJI€HaX COOOIEeCTRa.

Hekoropele cTapoMOiHbIE TEOPUH B COLIMATIBLHON OHTOJIOIMH TAK)XKE CUUTAIOT,
YTO COLMAJIbHBIE (PAKTHI BHICTPAUBAIOTCS U3 ICUXOJIOTMYECKUX COCTOSHUM YIEHOB
coob1ecTBa'’. DTH «IICUXONOTrMYECKHE» TEOPHUH, TOXOKE, TOHUMAIH MIPEAMET CO-
LMAJIbHON TEOPUM KAaK M3YUYEHHE «TPYIIIOBOTO CO3HAHUS». JTU TEOPETUKH 3aHU-
MaJIUCh TAKUMH SIBICHUSMH, KaK «IIPECTyIHAs TOJMa», TO €CTh TONIA, IPOSBIAIO-
ass MppPaLMOHAIbHBIE JKEJAaHUs, KOTOpble OTIMYAIMCh OT JKEJIAaHUM YJIEHOB
rpynmsl. OHH MBITAINCh aHAIU3UPOBATh (PAKTHI O TPYNIIOBOM CO3HAHUHU C TOYKHU
3peHus (hakToB 00 MHIAMBUAYAIbHBIX IICUXOJOTUSAX YWIEHOB IpyIbl. B oTindne ot
teopuu CEpist, 3TO HE TEOPUHU (PUKCALIUH; 3TO — TEOPUH OCHOBaHUA. OHM CUMTAIOT,
YTO COLMAIBHBIE ()aKThI, — TO €CTh (PAaKTHI O TPYIIIOBOM CO3HAHUH, — MMEIOT Me-
CTO TOT/a, KOTJla MMEIOTCS ONpeJieieHHbIe (DaKThl O CO3HAHUSAX YJICHOB TPYIIIHI.
Bremne ¢yHaaMeHTanbHble COCTaBHbIE eMEeHTl U B Teopun CEpnsd, U B
CTapOMOJIHOM IICHUXOJIOTU3ME CXOkH. OIHAaKO 3TO TEOPHUM, KOTOPBIE MBITAIOTCS
OTBETUTH Ha OYEHb Pa3HbIE BOIPOCHI.

B s10i01 cTaThe s He oTCTanBall KaKyro-I11M00 KOHKPETHYIO TOUKY 3pEHHUs HU Ha
TO, KaK COI[AJIbHbIE (DaKThI B IIETIOM OCHOBbIBAIOMCS, HU HA TO, KaK pUKCUPYIOMCSL
B 1I€JIOM YCJIOBHUSI OCHOBAaHUS COIMANIBHBIX (DakTOB. MOsI TOUKa 3peHHS TaKOBa, YTO
U TO, U JIPYro€ OCYIIECTBISIETCS MHOTUMU criocobamu. OcHoganus U1 COLUallb-
HBIX (PaKTOB PaJUKaJIbHO HEOJHOPOAHBL. ComuanbHble (PaKThl HE OCHOBAHbI HU Ha
(akTax UCKIIOUYUTEITHHO 00 MHIUBUIAX, HA Ha KAaKOM-THOO YE€TKO OTpPaHMYCHHOM
Habope uHbIX (pakToB. MBI CO3/1aJIH YCIIOBHSI OCHOBAHUS /ISl COLIMANIBHBIX (DAKTOB
[0 TUIy «MEUIKa ¢ MpU3aMK» [aTTPaKIMOH-CIOPIPU3 Ha sSpMapkax, Korrma 3a
HeOOJIBIIYIO IUIATy U3 MEIIKA BCIIEMYI0 MOXKHO OBIJIIO JOCTATh CAMble HEOJKUIaHHbIE
Menkue Bemu. — [lpum. nep.]. ®ukcatopsl Uil yCIOBUM OCHOBAHMSI COLMAIBHBIX
(bakToOB TaKXKe paJUKaJbHO HEOAHOPOIHBI. X ycioBus OCHOBaHMS HE (UKCHPO-
BaHbl UCKIIIOYUTEIHHO KOJUIEKTUBHBIM PUHATHEM WM KaKUM-TTHOO APYTUM YETKO
odyepueHHbIM HabopoM (pakroB. Bo MHOTMX ciyyasx OHM (PUKCHPYIOTCSI cOYeTa-
HUEM XapaKTepHBIX HCTOPUUYECKUX YEPT, pa3IMYHbIX OCOOCHHOCTEN OKpY Karolen
Cpenbl, 3aKOHOAATENIbHBIX aKTOB, IPEJICTABICHMH M INPaKTHK COOOLIECTBA U
MHOTOro apyroro. Hemb3st cka3arh, YTO OCHOBaHUE WM (DUKCAIMSI HEHOHSTHBHI,
Xa0TUYHBI, WIN HE MOJAAI0TCS TEOPETUUECKOMY aHaiu3y. Yacto s pukcanuu u
OCHOBAHMS MBIl HUCIOJb3YEM XOPOLIO YIOPSAAOYEHHBIE MEXAHW3MBbI, BBICTpaUBas

12 IleranbsHo€e paccMOTpEHHUe 3TOTO cM. y DmmTelina [8], rnassl 4 u 6.
13 VinTepecHBIii aHai3 TakuX MOIX0M0B cM. y Vaena [23].
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COLIMAJIbHBIA MUpP, KOTOPBIA MPAKTUYECKU MOJIE€3€H, T03HABATEIbHO HEOOpEMEHH-
TEJIEH U, TeM HE MEHee, J0CTaTOYHO MOHATEH WwieHaM coobiecTBa. OIHAKO 3TO HE
3HAYUT, YTO Y HAC €CTh JIMIIb OJHA cXxeMa (hUKCAIIUH, WU YTO (PUKCATOPHI MIPOCTHI,
WM YTO OCHOBAHMS JUIsl COIIMANIBHBIX (PaKTOB MBI JOJKHBI BHIOMPATh U3 HEKOETO
orpanudeHHoro Habopa. Cxopee Ha00OPOT.

OnHako Mos 1IeNIb HEe B TOM, YTOOBI JOKa3bIBaTh 3T0. HampoTus, oHa B TOM,
YTOOBI IPEIOKUTH HEKOTOPYIO CTPYKTYPY AJIs pa3efieHusl TEOpHil U yacTei Teo-
pui, KOTOpBIE YacTo myTaroT. [Ipn peanusanuu mpoeKTOB COLMAIbHON OHTOJIIOIMH
HaM HYXHO OTAEIUTh COLUAIbHYIO OHTOJIOTHIO OT BOIPOCOB, KOTOPBIE KAacaroTCs
MIPUYMHHO-CJIEACTBEHHBIX CBS3€i, a HE OHTOJOTMM. boiee Toro, HaM HyXHO
pa3ieNuTh UCCIEAOBAHUS B CAMOM COIIMAJIbHOM OHTOJIOTMU, KAK MUHUMYM, Ha J1Ba
KJIOUEBBIX ITPOEKTA.
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NMpupoana coumanbHoOro ¢pakra
B couumanbHOM oHTONOrMK b. AnwtenHa
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WxeBckasi rocy1apCcTBEHHAs CEJIbCKOXO3SHCTBEHHAS aKaaeMus,
Poccutickas @edepayus, 426069, Hocesck, yr. Cmyoenueckas, 0. 11
Ddplaton-s@bk.ru

AnHortanus. [IpencrasneH aHanu3 colMaIbHONH OHTOJOIMU aMepUKaHCKoro (uinocoda
b. DOnmreiina. ConuanbHas OHTOJOTHS M3Yy4aeT MPHUPOAY COLMAIBHOTO MHUpA: KaKOBBI €ro
OCHOBHBIE DJIEMEHTHI U KaK OHU COeAUHAI0TCSA BMecTe. CyllecTBYIOT pa3Hble TEOPUHU B COBpE-
MEHHON COLMaJIbHOW OHTOJIOTHMHU: TEOPUS CTPYKTYpalUHU, TEOPUS KOMMYHHKATHBHOTO JeH-
CTBUS, COLUAJIbHBIA KOHCTPYKTUBU3M, KpUTUYECKUM peanu3M. b. DNIITeiH BbICTyIaeT IPOTUB
IICUXO0JIOTHYECKUX TEOPHUil COLlMaIbHON OHTOJIOTUU ¥ OHTOJIOTMYECKOT0 HHANBULyaIu3Ma IIpU
00BSICHEHHH COLMAFHOTO MUpa. b. DMIITEHH pa3nudyaeT OHTOJIOTHIESCKUE BOIIPOCHI O COIH-
aJbHOM MHUpPE U MPUYHUHHO-CIIECTBEHHBIC CBSI3U MEXAY COOBITHSIMH. MIcXOMHON KaTeropuei
COIMAJIbHON OHTOJIOTHM ISl aMEpPUKAHCKOro Quiocoda SBISCTCS COIHMAIBHBIN (aKT.
Jis yCTaHOBJIEHHS COIMANBHOTO (hakTa HEOOXOMUMEI Ba ICUCTBHS: JaTh OHTOJOTHYECKOE
00BsICHEHHE MMEIOLIEMYCsl COLMANbHOMY (PaKTy W HaWTH (DaKThl, ONPEIEIISIOUINE YCIOBUS,
HE0O0XOAUMBIE JUI CONUaNbHOTO (akTa. COOTBETCTBEHHO, b. DnmTeliH pa3nuyaeT 1Ba mpo-
€KTa: IMPOEKT OCHOBAHHS COLUAIBHOTO (paKTa U MPOEKT (PUKCAIUH conranbHoro dakta. [Ipo-
€KT OCHOBaHUs COLMAIBHOrO (haKTa AaeT OHTOJIOTHYEeCKoe 00BSICHEHNE ColManbHOMY (hakty,
M3y4YaeT yCIOBHS HATTMYMUS COMAIbHBIX PakToB. [IpoekT hukcaluu uccieayeT To, 4T0 HopoXK-
AT YCIIOBHS OCHOBAHUS JUIS COUMANBHBIX (pakToB. OTHOIIEHHE OCHOBAHUS M OTHOIICHHUE
(dbukcanuu He ABJSAIOTCS MPUYMHHO-CIIEICTBEHHBIMHI OTHOIIEHUsIMH. COLMaNbHbIA (aKT 107-
KEH UMETh JTUaXpPOHUYECKUE COCTABHBIE DJIEMEHTHI, YTO SIBIISIETCS, B YACTHOCTH, MPOBEPKOU
colyaibHON TEOPUM Ha UCTHMHHOCTh. B cTaThe Taxke paccMaTpUBaeTCs TEOPUS COLMAIbHBIX
¢daxToB [Ix. Cepnia. Teopuro k. Cepms b. DmmureiiH OTHOCHT K IICHXOJIOTHYECKOH
KOHIIETIINH, OCHOBAaHHOW Ha KOJUIEKTUBHOM MPHUHATHUU COOOIIECTBOM ONpe/eNIeHHBIX MTPaBHJL.
Ota no3uLus NpeAcTaBisieTcs He COBCEM BepHOM, Tak kak Jx. Cepib B IOHMMaHUU IPUPOJIBI
COLUANBHOTO (paKTa OMHUPACTCS HA COLUATbHBIC HHCTUTYTHI, @ caM ()aKT OTHOCHT K HHCTHTY-
LMOHAJIBHBIM (hakTam.
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Abstract. The research analyzes the social ontology of the American philosopher
B. Epstein. Social ontology studies the nature of the social world: what are its main elements
and how they come together. There are different theories in modern social ontology: the theory
of structuration, the theory of communicative action, social constructivism, critical realism.
B. Epstein opposes psychological theories of social ontology and ontological individualism in
explaining the social world. B. Epstein distinguishes between ontological questions about the
social world and causal relationships between events. The initial category of social ontology
for American philosopher is a social fact. To establish a social fact, two actions are necessary:
to give an ontological explanation of the existing social fact and to find facts that determine the
conditions necessary for a social fact. Accordingly, B. Epstein distinguishes between two
projects: the project of the foundation of a social fact and the project of fixing a social fact. The
project of the foundation of a social fact provides an ontological explanation of a social fact,
studies the conditions for the presence of social facts. The fixation project explores what gives
rise to the conditions of the basis for social facts. The ground relation and the fixation relation
are not causal relationships. A social fact must have diachronic constituent elements, which is,
in particular, a test of social theory for truth. The article also discusses the theory of social facts
by J. Serle. The theory of J. Serle B. Epstein refers to a psychological concept based on the
collective acceptance of certain rules by the community. This position does not seem to be
entirely correct, since J. Searle, in understanding the nature of a social fact, relies on social
institutions, and the fact itself refers to institutional facts.
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BsepeHune

b. Onmreitn — amepukanckuit punocod, npodeccop ynusepcutera Tadrca B
CIIA. On sBnsiercs Taxoke npesuneHToM ISOS (International Sociology Ontology
Society) — MexayHaponHoro oomiecTBa counuaibHOM oHToJoruu. K oOmactu
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WHTEPECOB aMepUKaHCKOro (miocoda OTHOCUTCS, MPEXKIE BCETO, COIUATbHAS
OHTOJIOTHS, OCHOBHOM 11€JIbI0 KOTOPOM, C TOUKH 3peHusi b. Dnmreitna, sBisercs
MOHUMaHUE TPHUPOBLI COIUATHLHOTO MHUpa. BOMpOChl KOHIENTYyalbHBIX PAMOK H
OCHOBAHUU COIMAIILHON OHTOJIOTHH, MIPUPOABI 1 OCHOBAHUN COLMATBHOTO (haKTa
paccmaTpuBaroTcs B Takux craThsax b. Onmreiina, kak «cTopus u KpuTuka couu-
anbHBIX KoHUenuuin» [1], «KoHmenTyanbHble paMKH COLUATBHOM OHTOJIOTHN [2],
B pabore «MypaBbHHas JIOBYIIKA: TEPEOCMBICIICHUE OCHOBAHHHA COIUATBHBIX
Hayk» [3].

NMpeameT counanbHOW OHTONOMMN

Uro xe u3yvaeT cornuanbHas OHToJ0THUsI? OJHO3HaYHOTO OTBETA HA 3TOT BO-
npoc Her. Ilogxoabl K aHaIM3y COLMAIBHOTO MOTYT OBITH CaMbIMU Pa3HBIMHU.
[1LK. I'peuko, HanpuMmep, BbIIEISIET perUKaMOHHYI0 (OT JIaT. res — MpPeaMeT,
Bell[b), HATYPaJUCTUUYECKYIO, MHIWBUIHO-TIEPCOHAIUCTCKYIO, (PeHOMEHOJIOTnye-
CKYy10, KOMMYHHKaTUBHO-S3bIKOBYIO, Ay TOIIOMETUUECKYIO U IPYTUE€ KOHLEIIUH CO-
nuabHOro [4]. PaccMoTpeB pa3ianyHble MOAXOAbl K MTOHUMAHUIO TTPUPOJIBI COLIH-
anpHoro, ILLK. I'peuxo mpennaraer cBoe NOHMMAaHHE CYLUIHOCTH COLMAIBHOIO:
«IIpupoga counasbHOTO AUCIO3UIIMOHHO-KOMMYHUKAaTUBHAS. VIMEHHO TuCHO3H-
IIUOHHOCTh BIHMCHIBAET COLMAIFHOE B OOIIYIO CTPYKTYPY MHpa M OJTHOBPEMEHHO
o0ecrieunBaeT aJeKBaTHOE KOHIENTyalbHOE MMOHHUMAaHHE €ro CrIenu(puKm»
[4. C. 67]. AucnozunnonHocTh Tpakryeres I1.K. I'peuxo kak «mpenenbHo Msrkas
dbopma nerepmunanun» [4. C. 62].

I'peuko TpakTyeT coulMambHOE YpPE3BBIUYAMHO IIMPOKO: «COLMAIBHOE €CTh
MPOCTPAHCTBO B3aMMHOTO OTHOUICHMSI, B3aMMHOTO MPUCYTCTBHSI, B3aUMHOCTH
[4. C. 48]. OnHako BOIPOC O TOM, YTO K€ TAKOE COLIMAJIbHASI OHTOJIOT U, POCCUH-
ckuM ¢punocodom He ctaBuTcs. MoxkHO yTBepk)aaTh, 4To [1.K. ['peuko oToxxmecTs-
JSI€T KaTeropuM «COLUAIBHOE)» U «COLMANIbHASL OHTOJIOTHS», YTO MPEACTABIAETCS
HE COBCEM crpaBeuIUBbIM. [10 HallleMy MHEHUIO, KaTETOpHsI «COLUATbHOE)» BKITIO-
qaeT B ce0s1 He TOJIBKO COIMAIBbHYIO OHTOJIOTHIO, HO U COIMAIbHYIO SIHCTEMOJIO-
T'HI0, U COLIMANIbHYI0 aKcuoJioruto. IIpenMer counaabHOW OHTOIOIMH — 3TO BBISIB-
neHre 6a30BbIX MPUHLHUIIOB YCTPOMCTBA COLMATBHON PEAIbHOCTH, €€ OCHOBHBIX
AJIEMEHTOB U CTPOUTENBHBIX CBSI3€H, a TAKYKE OTHOILIEHUI MEXKy HUMHU.

Jluckyccuu 0 TOM, UTO SIBJISIETCS OHTOJIOTMYECKHM OCHOBAHHMEM COIHAIBHOTO
MUpa: ACWCTBHS U B3aUMOJICHCTBUS MHIWBUIOB WM OOMIECTBO KaK SUi generis,
WHAUBUAYAIU3M HIN XOJHU3M, KOMMYHUKAaTUBHbIE MPAKTUKU WIM COIMAJIbHBIE
CTPYKTYpBI, K cepeanHe XX BeKka MPUBEIU K (OPMHUPOBAHUIO HOBBIX MPOrpamMm
couuaigbHOU oHTONOTHU. [Ipexkae Bcero, peub UIET O TAKUX TEOPHSIX, KaK TEOpus
cTpykrypauuu O. I'maneHca, cTpykTypanucTckuil koHcTpykTuBusM II. Bypase,
ayTomnoieTnyeckas Teopus conuaibHoro H. Jlymana, Teopusi KOMMYHUKAaTUBHOTO
neiictBust FO. XaGepmaca. Hanpumep, D. ['maieHc B OHTONOTHYECKHHA apceHal
COLIMAJIbHON TEOPUHU BBOAUT MPEACTABIECHUE O IyalIbHOCTH CTPYKTYpPBI, KOTOpas
CHMMaeT JTUXOTOMHIO XOJH3Ma/MHAUBHIyanu3Ma. CoraabHbIl KOHCTPYKTHBHU3M
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(IT. bBypawe) mosaraet, 4TO WHIUBUIBI B TIPOIIECCE COMMAIBHBIX B3aUMOJACHCTBUI
KOHCTPYHPYIOT COI[MAJIbHBIE OTHOIICHHUS M COIIMATIBHYIO PEATbHOCTb.

B nocneanee Bpems MOSBUINCH OPYTrHe MPOEKTHI COIMATbHON OHTONIOTHH, K
KOTOPBIM MO>KHO OTHECTH, B YaCTHOCTH, KpUTHUECKHM pean3M, MpeICTaBUTEIIMU
kotoporo siBisitores P. bxackap [5], M. Apuep [6]. DTo HanpaBiieHne yTBEPKAAET
«CYIIECTBOBAaHUE 00JACTH CTPYKTYP M MEXaHU3MOB, COOBITHI U MHIUBUIYAIbHBIX
OIBITOB. DTH CTPYKTYPHI UMEIOT IPUYHHHYIO CHITy U TE€HJICHINH, KOTOpPBIE Ompe-
JIEJISIIOT CYIECTBOBAHHME COOBITHI YacTHOTO Topska. ... OOIIecTBo ecTh U yClio-
BHE, U HEMPEPHIBHO BOCIIPOU3BOJUMBINA pe3ysIbTaT YEJIOBEUECKON 1€ATEIbHOCTI
[7.C. 114—115].

b. DOnmirelin npeanaraet cBoe BHICHUE CTPYKTYPHOTO MOJSI COLIMATbHON OH-
tonorud. Uto monumaet b. DnimTeiH mox CTpyKTYpHBIM MOJIEM COIMANIBHON OH-
tosioruu? Bonpockl, KOTOpbIe 3a1aeT aMepUKaHCKUN Gunocod, CBOAATCS K CIeay-
fouM: «KakoBbl cOCTaBHBIE AJIEMEHTHI COIMATLHOTO MHpA M KaK OHU COEIUHS-
I0TCSI BMeCTE g ero crpourtenbcTBa? Kak crpositcs conuanbHbie 00BEKTHI?
KaxoBbl cBOHCTBa COIMAIbHBIX OOBEKTOB, a TaKkKe HE-COIUAIbHBIX OOBEKTOB,
KOTJla OHU UMEIOT collMalibHbIe cBocTBa?» [2. P. 149—150]

Awmepukanckuii ¢punocod oOpaiaer BHUMaHHE Ha TO, YTO HAPSAY C HHIUBH-
NYaJTUCTUYECKUMHU U XOJHUCTHUYECKUMH MOJIENSIMHU OOIECTBa CYIIECTBYIOT TaKue
MOJIENIN, KaK OHTOJIOTWYECKHI MHIAMBHIYaTNU3M U OOBSICHUTEIbHBIA WHAUBUIYA-
nu3M. B conansHON OHTOIOrHH HEOOXO0MMO pa3rpaHUYUBATh JABa POJA UCCIEI0-
BaHUM: C OJHOM CTOPOHBI, 3TO U3YYEHHE COCTaBHBIX 3JEMEHTOB COLIMAIBHOIO
MUpa, a, C IPYTOil CTOPOHBI, TO U3yUeHUE MPUUNHHO-CIIEICTBEHHBIX OTHOIICHHIA
MEXIy COIHMANbHBIMH SIBICHUSIMH. «OJHO [1€J0 HCCIEeI0BaTh, KaK MPUUYUHHO
paboTaeT conMalbHbIN MUp, KaKue TIOCTIEI0BAaTEIbHOCTH COOBITUI MPUBOAST APYT
K IpYyTry WU KaKhMe MEXaHHU3MBI IIPU 3TOM ACHCTBYIOT. J[pyroe nemo — uccieno-
BaTh, YTO €CTh COLMAIBHBIA MHp, KAKOBBI €T0 COCTaBHBIE AJIEMEHTHI WM U3 YETO
oH coctout» [2. P. 151]. Jlns pemenust o6o3HaueHHo 3a1auun b. Dnmreitn npe-
JlaraeT pasJeNuTh pa3InyHble MPOEKTHI B COLUAILHON OHTOJIOIMH: TPOEKT OCHOBA-
Hus (grounding) u mpoekT ¢ukcanuu (anchoring). DT MPOEKTH OTHOCATCS K JTFO-
O6omy conmanbHOMY (PaKTy, Tak Kak B OTHOLICHHH JIFOOOTO (haKkTa MOKHO 3aJ1aThCS
BOIIPOCAaMU: KaKOBBI OCHOBAHUS JUISI JAHHOTO colaiibHOrO pakra? M moyemy 3ToT
(akT OCHOBaH MMEHHO TakUM criocobom? PaccmoTpum, kak oTBeuaeT b. Dmureitn
Ha MOCTaBJICHHbIE UM K€ CAMUM BOIIPOCHI.

Mpupopa coumanbHOro akra B coumanbHom oHTonormu b. dnwTteiHa

B xayecTBe NCXOIHOM KaTErOpHH ISl UCCIIEI0BAHUS COLMAIBLHON OHTOJIOTUU
b. Dmmreiin 6eper coumanbhbiid GakT [2. P. 150]. U 3mecs Bo3HHKaeT mpodiema,
CBSI3aHHAs C MPUPOJOW CamMoro CouMagbHOro (hakra M ero Meradu3n4ecKUMU
OCHOBaHUSIMU.

OpnHOl M3 IVIaBHBIX TE€M COLIMAJIBHOW OHTOJIOTHH SIBISIETCS BONPOC, KAaKUM
00pa3oM BO3MOKHO CYIIECTBOBaHHE  000CHOBaHUE colMaibHOTO (pakra. [Ipexae
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BCETr0, COLMANBHBIA (haKT HMEeT JIHAXpPOHHUYECKHE COCTaBHBIE OJIEMEHTHI,
anecs Bo BpemeHu [2. P. 154]. Tlo moBoay CHHXpOHHOCTH/IHAaXPOHHOCTH
couuangbHoro gakra b. DnmreiiH 3ameuaeTt, 4To «eciiu HEKOTopasi ColaibHas Teo-
p¥sl JaeT HaM TOJIBKO CHHXPOHHYECKUE COCTABHBIC DJIEMEHTHI JUIsi OOBSICHEHUSI CO-
UATBHBIX (DAKTOB, TO 3Ta TEOpPHUs JOJDKHA OBITH MpU3HAHa ommOo4YHOM. Hanpu-
Mep, TEOpHUs HE MOXET OBITh MPAaBHIBHOH, €CIIM CYUTAET, YTO COIMAIBHBIA MHP
OHTOJIOTHYECKH 3aBHCHUT TOJILKO OT HBIHEIIHUX YOSKICHUH, yCTAaHOBOK M JIa’Ke Te-
KyILIMX IPAaKTHK 4jeHOB coobmiecTBa» [2. P. 154]. CounanbHblii (hakT J0JIKEH OH-
TOJIOTUYECKH (2 HE Kay3aJbHO) OMPEACIATHCS IPYTUMHU COIUATBHBIMU (aKTaMH.
WHpIMU  crioBaMH, HEOOXOJUMO «YCTaHOBHUTH CBSI3b COIMAJBHBIX (DaKTOB
C IpyrumMu (pakTamu, KOTOpbIE UX OCHOBBIBAaIOT. MOKHO Ha3BaTh 3TO “TIPOEKTOM
ocHoBaHus» [2. P. 156].

B kauecTBe mpruMepoB connanbHbIX (akToB b. DnmTeltH mpUBOAUT Cileqyro-
mue: «YuHrucxad OblT BOGHHBIM MPECTYIMHUKOMY, «X — 3alpeTHast AJs TaHHOM
KyJbTYypbl numia». M Bompoc colmanbHON OHTOJOTMM 3aKIH0YaeTcs HE TOJIBKO B
TOM, YTOOBI 3aMETUTh, YTO ATH (DAKTHI HUMEIOT MECTO, HO U B TOM, YTOOBI UCCIIEIO-
BaTh, mouemy 3To Tak [2. P. 155]. [{ns ycraHoBIeHUS conMaibHOTO (pakTa HeoOxo-
MO JIBa IEUCTBUS: BO-TIEPBBIX, JaTh OHTOJIOTHUECKOE 0ObSICHEHNE UMEIOIIEMYCSI
couuagbHOMY (DakTy (TO €CTh MOABECTH OINPEAEICHHOE OCHOBaHHUE O] COLUANb-
HBIN (DaKT) U, BO-BTOPBIX, HATH (DaKTbI, KOTOPBIE ONPENENSIOT YCIOBUS, HEOOXO0-
JIMBIE JIJISl TaHHOTO CONMANTBHOTO (akTa. O4eBHIHO, YTO TAKMMHU (HaKTaMH SIBIIS-
I0TCS1 (PaKTHl KOHBEHIIMH, COTIIAIICHHS WIIA TTOBTOPSIONINECS MTPAKTUKH OOIIEeCTBa,
eciii B 001IeCTBE OTCYTCTBYET MMCbMEHHOCTD. [IepBoe neficTBre qaeT HaM (aKThl,
KOTOpble 000CHOBBIBAIOT COMANIBbHBIN (pakT. Bropoe nelicTBue naet (akTbl, KOTO-
peie b. DmTeitH Ha3piBaeT pukcatopamu, a caMo OTHOILIEHHE MEXKIY (pakTamu —
oTHoIeHueM ¢ukcanuu [2. P. 157].

Takum 00pa3zomM, 3akimrodaet b. DmmTeitH, «ocHOBaHKE U (pUKCAIUs — 3TO J1Ba
(byHIaMEHTANBHBIX acleKTa MOCTPOCHUsS colManbHOro Mupa. ConuansHasi OHTO-
JIOTHUSI COCTOUT U3 IBYX OTAENbHBIX MPOEKTOB. [IpOeKT OCHOBaHUS — ATO U3yUEHUE
YCJIOBHH HAIMYUS CONMATBHBIX (pakToB. Kakue gakTbl B Mupe SBISIFOTCS MeTadu-
3UYECKH JOCTATOUYHBIMU NMPUUYNHAMH — TO €CTh OCHOBAHUSAMHU — JUIsl HEKOTOPBIX
counanbHbIX (hakToB? IIpoekT dukcanuu — 3TO HCCaeAOBaHUE TOTO, YTO MOPOXK-
JAeT 3TU ycioBUA. YTO co3AaeT yCIOBHUS OCHOBAHMS JUIsl COIMAIBHBIX (haKTOB,
YTOOBI OHU OBUTA TAKMUMH, KAKUMH SABJstOTCSI?» [2. P. 158].

VYcnoBust OCHOBaHUS COIMAIBHBIX (PaKTOB MOTYT OBITh 0003HAYEHBI PA3HBIMU
crocobamMu (puKkcanuu, KOTopbie b. DNIITEH Ha3bIBaeT «CcXeMaMu (PUKCAITHI)
[2. P. 159]. CxembI pukcanmu mo-pasHoMy (yHKIIMOHUPYIOT B 00IIIECTBaX, B KO-
TOPBIX CYIIECTBYET MPABO U MUCbMEHHOCTb, U B 00IIECTBAX, B KOTOPHIX MUCHMEH-
HOCTh M TIPaBOBAasi CUCTEMa OTCYTCTBYIOT. B mepBoM ciydae Gukcamus coruaib-
HBIX (DAKTOB BO3MOKHA Ha OCHOBE 3aKOHO/ATEIBHBIX aKTOB, 3aKOHOB, OHa (popma-
nu3oBaHa. Bo Bropom ciydae gpukcaius coruanabHoro pakra ooecrneunBaercs 101-
TOBPEMEHHBIMH COLMAIbHBIMU MPAaKTUKaMU OOIIECTBA MM Ha OCHOBE IIMPOKO
pacrpoCcTpaHEeHHBIX TPEJICTaBICHU M YCTAaHOBOK. Bwmecte ¢ TeMm naxe
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B OO0IIeCTBaX C Pa3BUTOM IMPaBOBOW CHUCTEMOW HE BCsSI COIHMAJIbHAs TPAKTHUKA
dbopmammsyercs. [losTomy, kak momdepkuBaeT b. OmmreidiH, ropuaudeckas
crenuQuKanus He SBISETCS ONpeAesoled A yCTaHOBJICHHS COLUAIbHOIO
daxra [2. P. 160].

Takum oOpa3om, o MHeHHIO b. DmimTeliHa, «IIpOeKT (GUKcalUd — 3TO HE
TOJIBKO MHCTPYMEHT, IOMOTAIOLINI HaM BBIICHUTB YCJIOBHSI OCHOBAHMSI ISl COLIU-
aJbHBIX (pakTOB. B 3HaUMTENBHOM CTENEHU 3TO MPOEKT, TOMOTAIOLINNA OHATh, KaK
CTPOUTCA COLIMAIBHBINA MUD. ... B cOlManbHON OHTOJIOTMU HAC BOJIHYIOT HE TOJIBKO
TO, KaKH€ €CTh COLMaNIbHBIE (DAaKThI U ITOYEMY, HO U TO, TIOUYEMY €CTh COLMAJIbHBIE
THUIIBI ¥ 4TO UX co3naer» [2. P. 160].

Kpome Toro, i counanbHOM OHTOIOTMH OOJBILIOE 3HAYSCHUE UMEET BOMPOC
M3Yy4YEeHHsI OCHOBaHMUM (DAaKTOB O TPYMIIOBBIX AEHCTBUAX U IPYIIIOBBIX YCTAaHOBKAX.
Ha gyem ocHoBBIBaroTCs 511 pakThl? Kak pukcupyrorcs mogooHbie GhakThl? OTBETHI
Ha 3THU BOIPOCHI OBbLIN ObI MOJIE3HBI AJI CO3AaHUS COIIMAIbHBIX MOJIEJIeH, BbISBIIS-
IOLUX MPUYUHHO-CIIEICTBEHHBIE CBSI3U MEX]y dJIEMEHTaMH OOIIECTBA.

B xoHTekcTe naHHOM MpoOIeMbl HHTEPECEH MPOEKT OCHOBAHUS COILIMAILHOTO
(dakTa, npeIoxKeHHbI amepukanckuM gunocodom JIx. Cépraem [8]. Kak Mol yxe
ormedanu, s Jx. Cépnst «counanbHelid (akT — 3TO yCTOWYMBOE BOCIIPOU3BO/IU-
MO€ SIBJICHHE COIMAIbHON peaNbHOCTHU (JIEHBIH, BHIOOPHI Mpe3uieHTa, 00pa3oBa-
HUE), IS CYIIECTBOBAHUS KOTOPOTO HEOOXOAUMBI KOJUIEKTUBHAS MHTEHIIMOHAIb-
HOCTh, HAJIMYME KOHCTPYKTUBHBIX MPABWI U (PYHKIINH, HAMEPEHHO ‘‘HaKJIaJbIBaIO-
mmecs” Ha 00bekT [9. C. 144].

Bonsmoe 3nauenue Jx. Cépnb mpuaaeT KOJIEKTUBHOM MHTEHIIMOHAIBHOCTH,
[0/l KOTOPOM NOHMMAET YyBCTBO COBMECTHOMN NEATENBHOCTH HIOACH: «Ecau Mbl
JIeJlaeM YTO-TO BMECTE, 51 BEPIO, UTO BbI COOMpaeTeCh AenaTh TO )K€ caMoe, 4To U f1;
BbI BEpUTE, UTO 51 COOMpPAIOCh JeaTh TO ke camoe, 4to Be» [9. C. 144]. He cauy-
yaifHo b. Dnrelin nonaraet, uto B Teopun JIx. Cépiist «counanbHble pakThl ycTa-
HaBJIMBAIOTCS KOJUIEKTUBHBIM NPHHATHEM COOOILIECTBOM KOHCTUTYTHBHOIO Ipa-
BUIIA. ... KOJUIEKTHBHOE PUHSATHE ONPEIeNIEHHOTO (DaKTa — 3TO MOMPOCTY BOIMIPOC
npeOBIBaHUS BCEX WIEHOB COOOIIECTBAa B ONPEACICHHOM KOIHUTUBHOM COCTOSI-
Hum» [2. P. 164—165]. b. Dnmreitn otHOocuT Teoputo JIx. Cépis k Teopun uxca-
IIUH COIMATIBHBIX (DAKTOB M MOJIATAET, YTO ATO IICUXOJIOTHYECKAsD» TEOPHsi, OCHO-
BaHHasl Ha MICUXOJIOTHYECKUX (hakTax o wieHax coobuiectsa. [To Hamemy MHeHUIO,
NOHMMaHue Teopuu couuanbHoro Qaxrta k. CEpnst Kak INCUXOJIOTHYECKON
HE COBCEM CIPaBEJIMBO, TaK Kak s (GOPMUPOBAHMSI COLMATIBHBIX (aKTOB HEOO-
XOAMMBI colManbHble MHCTUTYThI. Conranbabie Gakthl Jx. CEépnb Takke 0003Ha-
YaeT KaKk HHCTUTYIIHOHATbHbBIE (PaKTHI.

B crathe «KoHIenTyanbHbIE paMKH COIMAIBHON OHTOJOTHH», B paboTe
«MypaBbuHasi JIOBYIIKAa: IE€PEOCMBICIEHUE OCHOBAHUN COLMAIBHBIX HAayK»
b. OnmreliH BBICTYNAeT NPOTHUB ICUXOJIOTU3AlMM OCHOBAHUI COLIMAIBHBIX TEO-
pHil, a TaKKe MPOTUB UHIUBUAYATUCTUUECKUX TEOPUH corpaibHOro mupa. Couu-
aJIbHasi OHTOJIOTHMSI HE MOKET OBbITh MOCTPOEHA Ha MPHUHLUIAX OHTOJOTHYECKOTO
VWHJIUBHTy AIU3Ma.
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3akno4yeHue

AmepukaHCKu# Qriiocod BHOBb BO3BpaIIaeTcs K 0a30BBIM Mpo0iIeMaM COIH-
aJIbHOM OHTOJIOTMM: KaK yCTPOEH colnanbHblii Mup? Kak neTepMUHUPOBAHbI COLM-
anbHbIe MpakTUku? b. DNIITelH npeiokuil CBO0 KOHLIENIUIO COLUATbHON OHTO-
JIOTHH, BBIJIEJIMB B HEW /1BA IPOEKTA: MPOEKT OCHOBAaHUH COLIMAIBHOTO (haKTa 1 Mpo-
eKT (PUKCaIH YCIOBHM coluanbHOro (hakta. OHAKO B €10 KOHIICTIIIMH OCHOBaHUS
JUTSI COLIMATBHBIX (DAaKTOB M (PUKCATOPHI [T YCIIOBHI OCHOBAHUS COITMANIBHBIX (aK-
TOB SIBJISIFOTCSI HEOAHOPOAHBIMU. J[[71s1 X ompeneneHns HeT KeCTKO (PUKCUpOBaH-
HOTro Habopa MpaBul, MPAKTUK, PETJIaMEHTOB. B 11e510M jke MpoeKT colnanbHOM OH-
tosioruu b. DninTeitHa HanpaBieH NPOTUB UHIUBUIY ATUCTUUECKUX U IICUXOJIOTHU-
YECKUX COI[UANBHBIX TE€OPUIA, 00BICHSIONINX COLUATBHBINA MUP HHIUBUTY ATbHBIMU
MIPAKTUKAMU U IICUXOJOTUYECKUMU COCTOSIHUSIMA UHUBUIOB.
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Kak BO3MOXHa coumnasibHasa OHTOJ1I0rus
C TOYKMN 3pEHNS annucTemonornn n punocodpun a3oika?

A.JO. Auronoscknii' D<), P.J. Bapam®

! MockoBckuii TocynapcTBeHHBIH yHHBepcuTeT HM. M. B. JloMoHOCOBa,
Poccuiickas @edepayus, 119991, Mockesa, ya. Jlenuncxue eopwl, 0. 1
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Poccuiickas @edepayus, 105062, Mocksa, Jlsaun nep., 0. 1/36, cmp. 2
D<lantonovski@iph.ras.ru

AnHoOTaums. B crarbe KpuTHUECKH paccMaTpUBAETCS MPOEKT COIMAIHLHOW OHTOJIOTHH
Bpaitana Dnmireitna. ABTOpHI peIaraloT HHTEPIPETHPOBATh COIMANBHBIN (DaKT KaK MPOH3-
BOJIHBII OT COOTBETCTBYIOIIEH MEPCIIEKTUBBI HAOIIOAATEIS], OCYIIECTRIISIOMIETO CTPYKTYPHYIO
PEKOHCTPYKIIHUIO COIMATBHOTO (PeHOMEHA M BBISABIISIOT TPYXHOCTH HA ITyTH aHAJIHM3a COLUAIb-
HBIX (DAaKTOB, KaK CTPYKTYPHO HE3aBHCHUMBIX OT NPHYHHHO AETCPMHHHUPYIOIINX (aKTOPOB.
[TokaszaHo, 4TO JETEPMUHAIMS U OCHOBAHUE COIMATBHBIX ()AaKTOB HE MOTYT MMOHUMATHCS KaK
ACHMMETPHYHEBIE, 0O0CHOBBIBACTCS] CHMMETPHYHBIN XapaKTep OTHOIIECHUH MEXy NETePMUHH-
PYEMBIM KOMILICKCHBIM (haKTOM U IETEPMUHHUPYIOMIMMHI UX OHTOJIOTHIECKAMH OCHOBAHHSIMH,
a ONKCHIBAIONINE UX CYXICHHS MPEAIaracTcs mojararb 3KBUBaJCHTHBIMH, & TAK)KE TOKa3bIBa-
ercsi HeoOX0AMMOCTh TpUBJIeUeHUs (HUI0COPCKO-HAYIHON METOJ0IOTHH, PECYPCOB (HHIOCO-
(U A36IKa U SMUCTEMOJIOTHH IS PEIISHHS BOIIPoca 00 000CHOBAaHHOCTH IPOEKTOB «OHTOJIO-
THYECKO# (hUKCAlMu», KOTOPhIE aBTOPHI CTAaThU IMPEIUIAralOT PacCMATPHUBaTh KaK HAYyYHYIO
kiaccudukanuio. [IoHMMaHNue OHTOJIOTHH COIMAIBHOTO BO3MOXKHO JIMIIB IIPU BBIXOJE 3a €€
MIpeJIeIibl, a JIFoObIe KIIaCCH(MUKAIMU MOTYT OBITh HIMOCHHKPA3HSIMU OTICILHBIX KJIacCU(pHUKa-
TOPOB WM HaOmrojarenedl, HAy4HO HEPAaBHOLICHHBIX M TPEOYIOUIMX AIMHCTEMOJIOTHYECKOM
OLICHKH. ABTOpI)I OTMEYAI0T, YTO 3MNHUCTEMOJIOTUA TMO3BOJISICT CYAUTH O HEO6XO)]I/IMOCTI/I iy,
HaIPOTHB, UCKYCCTBEHHOCTH, KITaCCU(UKAIIH, i BOIIPOC 00 OHTOJIOTHIECKOM OCHOBAHUH CO-
UABHOTO (paKTa JOIDKCH pemarhes Mo aHajaorud. COOTBETCTBEHHO TOMCK TAKUX OHTOJIOTH-
YECKUX OCHOBAaHMH HE BO3MOXKEH 0€3 MpelBapUTEIBLHOTIO PA3PEIICHUS SMUCTEMOIOTNYEeCKON
3a7aum: Kakue Kiaccupukanuy ((pUKCannum) «IpHPOIHBIX» WIN «CONUAIBHBIX BUIOBY CTPYK-
TYypPHO-HEOOXOIUMEI (B TOM CMBICIIE, YTO MX CBOWMCTBA MPOMCTEKAIOT U3 BHYTPEHHUH CTPYK-
TYpHI), @ KAKUE — MPOU3BOJIBHO KOHCTPYHPYIOTCS HAONOAATEIEM, UCXOSI U3 €r0 UIMOCHH-
Kpa3uu WM JIOKAJIbHO-UCTOPUUECKOH, KYJIbTYPHOM WU UJI€0JOrMUECKO MO3ULIMH.

KiroueBrble cjioBa: coluanbHas OHTOJIOTHS, JITUCTEMOJIOTUs, (PUITOCO(US A3bIKA, NETep-
MuHalus, punocodus HayKu
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How social ontology is possible from the point of view
of epistemology and philosophy of language?

A.Yu. Antonovsky!“'><, R.E. Barash?
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Abstract. The article critically examines the project of Brian Epstein's social ontology.
The authors propose to interpret a social fact as derived from the appropriate perspective of an
observer carrying out a structural reconstruction of a social phenomenon and identify
difficulties in the way of analyzing social facts as structurally independent of causally
determining factors. The article shows that the determination and foundation of social facts
cannot be understood as asymmetric, substantiates the symmetrical nature of the relationship
between the determinable complex fact and the ontological foundations that determine them,
and suggests that the judgments describing them are equivalent, and also proves the need to
involve philosophical and scientific methodology, the resources of the philosophy of language
and epistemology to address the issue of the validity of projects “ontological fixation”, which
the authors of the article propose to consider as a scientific classification. Understanding the
ontology of the social is possible only when going beyond its limits, and any classifications can
be idiosyncrasies of individual classifiers or observers, scientifically unequal and requiring
epistemological evaluation. The authors note that epistemology allows us to judge the necessity
or, on the contrary, artificiality of classification, and the question of the ontological basis of a
social fact should be solved by analogy. Accordingly, the search for such ontological
foundations is not possible without prior resolution of the epistemological problem: which
classifications (fixations) of “natural” or “social species” are structurally necessary (in the sense
that their macro-properties properties stem from the internal structure), and which are arbitrarily
constructed by the observer, based on his idiosyncrasy or local-historical, cultural or ideological
position.

Keywords: social ontology, epistemology, philosophy of language, determination,
philosophy of science
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KonnekTuBHbIN AyX Kak couuasnibHbIn dakT

Hackonpko peanusyema cBepx3ajada MOUMCKa U 0OOCHOBAHMS epYNNOGLIX UH-
menyutl (TMCTIO3UIINH, XKEeTaHUH, YCTAHOBOK), KOTOPBIE ObI OTIIMYAINCh CBOUM OH-
TOJIOTHYECKUAM U (DAKTHUECKHUM CTaTYCOM OT UHOUBUOYATIbHBIX HCEAHUL T TIOJIara-
Huit? VIMeHHO 3Ty 3a/1aduy CTaBHT, HA Hall B3I, bpaitan OmmreiiH, pazpadaThl-
Basi aBTOPCKUH MTPOEKT OHTOJIOTUH COLUANIBHBIX (DAKTOB, HOJKIIOYASICh TEM CaMbIM
B TOM WJIM MHOW CTEIEHN K aBTOPUTETHOM KOJUIEKTMBUCTCKON COLIMOJIOTMYECKOU
TpaauLuu B cTHIIe DMuUis J{ropkreiima.

Ecnu ¢panmy3ckuii conuosnor cBa3bIBal TO WIK MHOE «COJIHMJAPHOE COCTOS-
HUE» C MaTepUAIIbHOCTHIO WJIM BEIIHBIM XapaKTepOM COIMAIbHBIX ()aKTOB, HAIIPH-
Mep, ¢ KOJUIEKTUBHOM 00s3aTEILHOCTHIO TPAMMATHKH S3bIKa, HO, MPEKIE BCETO,
C NPUHYINUTENBHOCTBIO NPaBbIX NOKTpUH [l], To bpaitan OmTeilH npeanaraer
HECKOJIBKO WHOW ITyThb YTBEP)KIEHHUS COLUAIbHOM OHTOJIOTMH KOJUIEKTHBHBIX
COCTOSIHUM.

B cBoem cTpemnieHHH JeMUCTU(GUIMPOBATE IMIIUPHUUECKU HEIOCTYTHbIE HaM
COCTOSIHUS «KOJIJIEKTUBHOTO JTyXay (TpyIIOBbIE HHTEHLIMN) OH IIPOBOJIUT cBOE Oa-
30BO€ pa3InYeHUE MEXIY HeKay3albHOU (CTPYKTYpHOM, YPOBHEBOW) demepMuta-
yuel u demepmuHayuell Kay3aibHol, MKy CTPYKTYPHOCTbIO U MPUUUHHOCTBIO.
[Ipu >TOM BHYTpHU Ka)KJI0M CTOPOHBI pa3IUUYEHUS MPOBOJATCS NaTbHEHIIINE BHYT-
pPEHHHE AMCTUHKIMU: MEXIY KOMHIEKCHbIMU U COCTABISIOUIUMU UX NPOCHMbIMU
(akTamMu; MeXly KOMIUIEKCHBIMU M COCTABIISIOIIMMU MX MPOCTHIMU PUYUHAMH.

B kxakoM-To cMbICIIE OH pelIaeT Ty ke npoliemMy, uto u J[topkreitm, KOTOpBIii,
cienyst 1nOepaabHON YCTaHOBKE, MBITAJICS COBMECTUTH CBOOOY MHIUBHUIA C Kay-
3aJbHON MPHHYAUTEIBHOCTHIO M HEOOXOAMMOCTBIO COLMANIBHBIX (DakToB. B aTOM
KOHTEKCTE YTBEP>KIa€T CBOM OHTOJOTMYECKUE NUCTUHKUMU M bpailan OmniuTeis.
C onHON CTOpOHBI, epynnogvie cocmosinus (KOMIIJIEKCHbIE COLUANIbHbIE (DAKTHI
TUMa «0ackeTOO0IpHAs KOMaH/a C COOCTBEHHOUN MHTEHITUEN)) CYIIECTBYIOT KaK ObI
caMmH 1o ce0e, He3aBUCUMO OT MOPOJMBIIUX UX NPUYMH. Beb OHUM KOHCTUTYHPY-
IOTCSl BHYTPEHHUMHM 3JIEMEHTAPHBIMU COCTOSIHUSIMM, T.€. 00Jiee MPOCTHIMU COLIU-
aIbHBIMHU (PAKTaMU: HHIUBHUTY TbHBIMU JKEJIAaHUSIMH UTPOKOB. C APYyTOii CTOPOHHI,
OOHapY>KMBAIOTCSI M JIpyTHe COIMalbHble (akThl WM (DAaKTOPBI, OKa3bIBAIOIIUE
Kay3aJIbHOE BO3CHCTBUE, HO UX AHAJIU3 JOJDKEH OBITh OCYILECTBIICH OTJEIIBHO.

OpnHako oHmonoeuueckuti BOIpoc O CTPYKTYpe KOMIUIEKCHOTO COLIMAJIbHOTO
(hakTa U3 KOHCTUTYUPYIOIIUX €r0 00JIee MPOCTHIX AIEMEHTOB HE Tak MpocT. MBI He
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MOKEM, HalpUMeEp, HE CHPOCUTH O TOM, Kak IpYyMIOBas MHTEHLHUS («HACTPOEH-
HOCTH KOMaH/Ibl Ha IOOEIY») COCTABISETCS U3 UHANBUAYATHHBIX KEIAHUN YJICHOB
KOMaH/bl; KaK ¥ O TOM, YTO 3aCTaBJISIET HAC COCTaBIATh (DAaKThl UIMEHHO TakK, a He
nHaue. [loueMmy ’kenmaHne KOMaHIbl Mbl BBIBOJIUM M3 KEJTAHUM HIPOKOB? MbI
JTIOJDKHBI OTIEPETHhCSl Ha KaKOe-TO MPAaBWIIO WM 00001IeHne (npasunia ¢uxkcayuu B
CMBICTIe DMINTEHHA), 3aCTaBIAIONIee HAC TaK MM HHAYE CBS3BIBATH 3TH JIBA Pa3HO-
YPOBHEBBIX (DeHOMEHA — HACMPOEHHOCHb KOMAHObL U HACMPOEHHOCHb USPOKOS.

Benb KTO-TO MOXKET BO3Pa3UTh M 3asBUTH, UTO TPYIIOBBIC WHTCHIMH Mep-
0JiCeHMHbl, 6He3aNHbl, B TOW WIM UHOW CTETIEHW aBTOHOMHBI OT MHIUBUIYaJIbHBIX
KeJlaHu| UTPOKOB KOMaHAbI. M B 3TOM citydae, y>ke caMu UHIUBUAYaJIbHBIE JKeTa-
HUS MOTYT OBITh JICTEPMHHHPOBAHBI TPYIIIIOBON WHTEHITMECH KaK MX OHTOJIOTHYE-
CKMM OCHOBaHHEM. B paMkax aMepKeHTUCTCKOTO MCTOJIKOBAHHS CBSI3U KOJUICK-
THBa U UHIUBUIOB YK€ WHAMBHIyaIbHOE JKETaHHE MOXKET pacCMaTpUBAThCS Kak
bonee komniexkcuvlii ¢oakm. Belb OHO cocTaBiseTCs KaK U3 MHAMBHIyaIbHON Ya-
CTH, aBBTOHOMHO T€HEPHPYEMOW CO3HAHNEM HHUBU/A, TaK U U3 HHTEPHOPH3OBAH-
HOM KOJUIEKTMBHOW 0053aT€TbHOCTH, KaK 3TO MHOTOKPATHO (OpMYIHUPOBAIOCH B
caMBbIX pa3HbIX JOKTpHHaX oT Dpeiina (c ero paznuuenueM A/Ono) no Ix. I'. Muna
(c ero paznmuenuem I/me).

B sTom cmbicne ¢urxcayuu GakToB (T.e. MpaBUIIa sl COCTABICHHSI KOMITJICKC-
HBIX ()aKTOB U3 00JIee MPOCTHIX) CaMH 1O ceOe HE SBISIOTCS OHTOJIOTUUYECKH YKO-
PEHEHHBIMH B PETbHOCTH, ¥ JOITyCKAIOT, KaK MBI ITOKa)KEM HIKE, OYCHb IIIUPOKHE
CTEeTIeHH CBOOOIBI Y HAOII0JaTelNsl, OCYIIECTBISIONIETO 3Ty (PHKCAIUIO WITH CBSI3bI-
BaHHE Pa3HOYPOBHEBBIX (KOMIUIEKCHBIX U MIPOCTHIX) COIUAIBHBIX (DaKTOB.

K coxanennro, DnreiiH, ocTaBasich COLMOIOTOM, HE BRIXOUT Ha OoJiee Mac-
MTa0HBI YPOBEHb aHAIN3a, HE UCIOJB3yeT KIacCHYECKUe pa3paboTKu (uioco-
¢buu HayKH, KOTOPYIO OY€Hb 3aHUMAaeT MpobdIeMa «OHTOJIOTHUYECKHUX» YPOBHEH B
CTPOCHUU PEATBHOCTH U COOTBETCTBYIOIIUX HAy4HBIX Teopuit [2; 3]. OnHako ams
aHaJM3a TMPeJebHBIX OCHOBAaHUI COLMOJIOTHH TPUBJICUEHHE PECypcoB (HIOCO-
¢un Hayku Ob110 Ob1 HeOecnone3HbIM. [lonpobyem caenaTh 3To 3a DNIUTEiHA.

CTtpykTypa ypoBHei coumanbHbix pakToB —
3NNCTEMOJSIONNYECKUiA B3rNsg,

Kitaccnueckoll winmrocTpanveld pasivdus TEOPETUYECKUX YPOBHEH, Ha KaxkK-
JIOM U3 KOTOPBIX (PUKCUPYIOTCS OHTOJIOTUYECKH Pa3IMYHbIE, HO CYTIEPBEHTHO CBS-
3aHHBIE BJICHUS U IPOLIECCHI, SIBIAECTCA IPUMEP MOJIEKYJIIPHO-KUHETUYECKOH TEO-
puu razoB (MKT). Tak, Ha HEKOTOPOM ITTyOMHHOM MHKPO-(DeHOMEHAILHOM YPOBHE
MKT ¢ukcupyeT OHTOIOTMYECKHE OCHOBAHHUS HKCIEPUMEHTAIBHBIX TEPMOJUHA-
mudeckux 3akoHoB (boius, Hlapns, [eii-Jlrocaka), KOTopble B CBOIO 04Yepe/lb OIu-
CBHIBAIOT MaKpo(EeHOMEHBI (CBSI3M MaKpO(pEHOMEHOB — TEMIIepaTyphl, TaBJICHUS,
o0Bbema).

Tak, Te UaM UHBIE HKCIIEPUMEHTAIbHbIE JaHHbIe (HalpuMep, TaK WIM HHas
TeMmIeparypa raza) UMeT CBOUM INTyOMHHBIM KOPPEISATOM WU OHTOJOTHYECKUM

610 COILIMAJIBHAS OHTOJIOTUA B. SIIITENHA. ..



Antonovsky A.Yu., Barash R.E. RUDN Journal of Philosophy. 2022;26(3):607—622

OCHOBaHUEM (HO He npuuunoi!) COOTBETCTBYIOUIYIO CPEIHIO KHHETHYECKYIO
SHEPTHUIO TETJIOBOTO JBMYKEHUS MOJIEKYJI 3TOTO rasa.

Takast koppemsLMs IByX pa3HOypPOBHEBBIX (haKTOB (pukcupyeTcs (COBEPILIEHHO
B CMBICIIE TOW caMO# ¢uxcayuu ocHosanus, 0 DMIITEHHY) B COOTBETCTBYIOIIEM
YpaBHEHHHM, CBS3BIBAIOIIMM a0CONIOTHYIO TEMIIEpPAaTypy U CPEIHIOI KUHETHYe-
CKYIO DHEpIu0 MOJeKyll. /laHHas cymnepBeHTHast CBSI3b MEXIY MHKpPO-TIapaMerT-
pamu oObekTa (cpefHel KMHEeTHUeCKON dHepruei MoJIeKya) U ero MakpopeHome-
HaJbHBIMU CBOMCTBaMU (TeMIIepaTypoii) OUEBUIHO HE SBISETCS KaysaivHou. Benpb
Kay3aJbHOCTh MOJPa3yMeBaeT B3aUMOJCHCTBHE KaK MPUUYUHY Uil HU3MEHEHUS
cBoiicTB. Tak M3MeHeHHe TemIeparypsl OyJeT MPHYUHHBIM CIIEJICTBUEM B3aUMO-
JieiicTBuUs raza ¢ 6osiee ropsueil cpeaoi U ero HarpeBaHusl BCJIEACTBUE YBEIUYESHUS
quclla CTOJIKHOBEHHS MOJIEKYJI CO CTEHKaMH COCyAa.

CynepBeHTHble 1 Kay3aJibHbl€e CBA3U COUMaJIbHbIX q)aKTOB

MoskeM 11 MBI HAJIOKUTh ATy CXEMY pa3lInueHUs MaKpO- U MUKPOYPOBHEW Ha
o0nacTh cornuansHOM Teopuu? B ompeneneHHON cTemeHu 3Ta paboTta yxe Oblia
MpojieiaHa couuonoramu-kinaccukamu [4; 5]. KommiekcHbie conpaibHble MHCTH-
TYTBl WJIK COCTOSIHUS (KalUTaIMCTUYECKOE XO3SHMCTBO, peIUruo3Has cucreMa Be-
POBaHMUI, T.€. KOMIUIEKCHBIE COITUATbHBIE ()aKThl B TEPMUHOJIOTUH DIIITEHHA) 00-
Hapy>KMBAIOT CBOU OHTOJIOTMYECKUE OCHOBaHHUS Ha OoJiee ITyOOKOM 3JIEMEHTapHOM
MUKpPOYpPOBHE (Ha YpPOBHE MHAMBUAYAIbHBIX NEPEKUBAHUN U YCTAaHOBOK). Mito-
cTparueit 371ech MOTyT OBITh, HapuMep, onmucanHsie M. BeGepom ncuxonorude-
CKHME€ YCTaHOBKH «BHYTPUMHPOBOM acCKe3bD» U MPOUCTEKAIOIINE U3 HEE UHIAUBUITY-
aJNbHbIE IEWCTBUS HAKOMIUTEIHHOTO XapaKkTepa.

C touku 3penust M. BebGepa, mporecTaHTCKast 3TUKA OKa3bIBaeT Kay3aJbHOE
BO3JICIICTBHE, TOPOK/Iasi KamUTaJIuCcTHIEeCKOe X034iMcTBO. Ho cama 3Ta kay3anus He
OCYILECTBIIAETCS U HE MOXKET (PUKCHPOBATHCS HEMTOCPEICTBEHHO, HO TpeOyeT BbI-
SIBJICHUS IPUYMHHBIX B3aUMOJICHICTBHI HA HEKOTOPOM 3JIEMEHTapHOM ypoBHE. Tak,
YCTaHOBKa BHYTPUMHUPOBOM acke3bl (KaK JJIEMEHTapHOE OCHOBAHUE B CMBICIIE
OnmiTeiiHa) CynepBEHTHO CBA3aHO C HEKOTOPHIM KOMIUIEKCHBIM COCTOSTHUEM Ha
MaKpOypOBHE (PEJIUTHO3HON CUCTEMOM IIPOTECTAHTU3MA).

NuauBuayanbHOE HAKOMTUTENBHOE JICHCTBHIE B CBOIO OYEPE/Ib ABIISETCS OAHUM
U3 DJEMEHTAPHBIX MHKPO()EHOMEHAIBHBIX OHTOJOTHYECKHMX OCHOBAHHHA KOM-
IUIEKCHOTO MakpoeHOMeHa — KalUTaIHUCTUYECKOTo Xxo3siicTBa. [IpuunHHBIE
OTHOLIEHUS MEXKY IICUXOJIOTMYECKON aCKETUYECKONW YCTAaHOBKOW U COOTBETCTBY-
IOIUM COLIMaJbHBIM JEHCTBHEM Ha MUKPOYPOBHE SIBIISIIOTCS OHTOJOTHYECKHUMHU
OCHOBAHUSIMU (U OJTHOBPEMEHHO OOBSCHSIOT) IPUYUHHYIO CBSI3b MKy Makpode-
HOMeHaMH (penurueii u xossiicteom)!.

! B unrepnperannn xeiimca Koynmana [Coleman 1989, 291—294] 310 Makpo-MHKpO(EHOME-
HaJIbHasl COLIMAIbHAS OHTOJIOTUS BBITJISIUT TaK:
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Bo3Bpaiasck K OHTOJIOTHYECKOMY TE€3UCYy ODNIITEHHA, TENEPh MOXKHO YyTOY-
HUTb MOHSATHUE OHTOJIOTUYECKOE OCHOBAHMUSL:

OcHosanue — 3TO penyKuu Makpod3PHeKToB K UX MUKpOMaHU(DECTAIUSIM.

Kayzayus — 310 00BsiICHEHNE HETIPOSICHSIEMBIX (Ha MAKPOYPOBHE) MPUYUHHBIX
CBsi3el MPUYMHHBIMU B3aMMO/IEWCTBUY Ha IITyOUHHOM 3JIEMEHTApHOM YPOBHE.

Qukcayus — 310 00001IeHHE (PETYISIPHOCTD, HAYYHBIN WIIM IPABOBOM 3aKOH,
HOpPMa WJIW TPABWIIO), CBS3bIBAIOMIass MakKpo(heHOMEHaJbHbIE M MHKpPOQEHOME-
HaJIbHBIE YPOBHU (MEXIy TEMIEPAaTYypOd W 3HEPrHel MOJEKYI, BHYTPUMHPOBOU
ACKe30M M PEJIMTHO3HON CUCTEMOM, MHANBUIYaJbHBIMH JEHCTBUSMH U KallUTAJIH-
CTHUYECKHM XO3SIIICTBOM).

MOXHO N1 FOBOPUTb O AeTEPMMUHALMN B OTHOLLIEHNN KOMMJIEKCHbIX
N NPOCTLIX coLManbHbIX pakTax?

HecmoTps Ha HECKOJIBKO 3KCTpaBaraHTHOE TEPMUHOJIOTHYECKOE OOslaueHue,
peub y DniTeiiHa, Kak MOKa3aHo BBIIIE, UIET O KJIIACCUYECKUX TEOPETUYECKUX MPO-
OnmeMax conuanabHON Teopun. HessCHOCTH BO3ZHUKAIOT MTPH PaCCMOTPEHUH JICTaNICH,
IIPUMEPOB U WILTKOCTPALUN.

[Tpu 5TOM caM aBTOp KOHLIEMIIUHU KITIOUEBYIO IPOOJIEMY BIOIHE 0OOCHOBAaHHO
CBSI3BIBAET C BOIPOCOM O TOM, «CYIIECTBYIOT JIM BOOOIIE TaKKE TPYIIIOBLIC HHTECH-
uuuy. Y moHsATHEe «OHTOJOTHYECKasi demepMuHayus» MOMOTaeT eMy 3aduxcupo-
BaTh MCKOMBIC U CTOJIb MPOOJIEMATHYHbIC CyOBEKTHBIC CBOWCTBA KOJUICKTHBOB M
IPYII — KAaK HEIPUYUHHBIE, HO CTPYKTYpPHBbIE IPOU3BOJHBIE OT 3JIEMEHTAPHBIX U
JIOCTYIHBIX AMIUPUYECKON (UKCAIMU COCTOSHUN (TIEpeKUBAHUN U JEHCTBUI
WHIUBHJIOB).

MaxpodeHoMeHaNbHBIA (TEOPETUYECHMI) YPOBEHE COLMANbLHBIX CUCTEM

MpoTecTaHTMam npuYMHa Kanutanusma
*
CTPYKTYPHaA CBA3b CrpykTypHas cBasb
MNpuumnHa
»
NuuHocTtHan ybexaeHHocTs (MoTue) SKOHOMMUUECKOE AEICTBME
B LUEHHOCTU TPYAa W acKesbl HaKOMUTENLHOTO XapaKTepa

MukpodedomeHanbHblid (HabnogaTensHblid) YpOBEeHb COUMANbHbIX AeidcTBUA

B sTOM CMBICIIE pEIMIHO3HAs CUCTEMa KAaK KOMIIEKCHbIll COYUANbHbIL (hakm MOXET ObITh
«pa3JIoKEeHa» WM CBEICHA K MUKPOCOCTOSIHUSM, MHAWBHIYaJIbHBIM IIOJAraHHUSM, IIEPSKUBAHUAM
WHJHMBHUJIOB B COOTBETCTBHH C PEIIUTHO3HOM TOKTPHHOM; B CBOIO 0YEpPE/lb, TAKOE KOMIUICKCHOE MaK-
POCOCTOSIHHE KaK KaIIMTAJIUCTUYECKasi SKOHOMHKA, B CBOIO O4epe/lb, COCTOMT U3 MACCHBOB MHANBH-
JyalbHBIX JCHCTBHII HAKONMTEIBHOTO XapaKTepa M «OHTOJOIMYECKH OCHOBBIBACTCS» Ha HUX Kak
pa3 B cMbIciie DmmTerHa.
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W Bce-Taku, 3Ta NOMBITKA IEPEHOCA IPOCTON U 0UEBUAHON (PaKTypbl JeHCTBUIMA
U NepexuBaHuil Ha Oosiee aOCTPakTHBIN (M TPYIHO (PUKCUPYEMBbIN SMIMPUUECKN)
YPOBEHB I'PYII U KOJUIEKTHBOB ITOCPEICTBOM MPHUBIICYCHUS TIOHSATHS OemepMuna-
yuu He KaxeTcst HaM yiauHoil. [Tonsitue demepmunayuu, 0O4eBUIHO, IPENIONIATAET
ACHMMETPUYHOCTHh OTHOUICHUH MEXKITy TIPOCTHIMU U KOMIUIEKCHBIM ()eHOMEHAMH,
MEXy JETEPMUHUPYIOMIUM U T1ETEPMUHUPYEMBIM.

C Hamieii ke TOYKH 3pEHHS, 9TO MPOTUBOPEUUT ACPUHUTHBHOMN 6-cebe-uoeH-
MUYHOCMU COLTUATIBHOTO 00BEKTa, (PUKCHPYEMOro U3 IBYX Pa3HOYPOBHEBBIX Iep-
ciekTuB HaOmroneHus. Tak, HampuMep, TOBOPAT 00 HMICHTUYHOCTH COCTOSHHMA
MO3ra U MHIMBHYyaJIbHBIX MEPEKUBAHUM B CO3HAHUU [6; 7]: TO, YTO BO BHEIIHEH
HaOJIIOaTeNbHOM TePCIeKTHBE HEeWpo(u3noiora MpeJCTaBIseTCs aKTHBALUEH
HEHPOHHBIX aHCaMOJiel, BO BHyTPEHHEN MEPCIEeKTUBE MEePEKUBAIOLIETO JIUIA BbI-
crynaetr B Bujae (peHoMeHanbHOTro oOpa3 (00w, >KelaHus, BOCHPUATHS U T.I.).
Ho cka3atb, yTO 01MH acneKkT (eHOMEHA, PpACCMOTPEHHBIM M3 OJTHOTO, BHEIIIHETO,
pakypca HaOMIONCHUS OdemepMuHupyem APYyTOd acrekT (B cede HMISHTUYHOTO)
(beHoMeHa U3 Jpyroro BHyTPEHHErO paKypca, IpOTUBOPEUMIIO Obl B 3TOM Cllyyae
acumMmempuyHOMy CMBICITY TIOHSTHS ACTEPMUHAIIHH.

Obpatumcs k npumepy 6ackeT00IbHON KoMaH 16l caMoro Jmiurteitna. Ha mak-
podheHOMEHAIbHOM YPOBHE KOMaH/Ia OCYIIECTBIISIET MOCIIEIOBATEIBHO peain3ye-
MO€ pAalMOHAJIILHOE TOBEJCHUE U JICHCTBUTEIBHO BBITJISIIUT KBa3U-CyOBEKTOM.
Taxk, kak OyATO y HEe ecTh COOCTBEHHBIC TIEITH, )KEJIAaHUS UX PEATM30BaTh U MMOHH-
MaHH€e TOT0, KaKk OHU CBS3aHbI CO CpeAcTBaMU lesneocyiuectBieHus. Ha ¢penome-
HAJILHOM MHKPO-YPOBHE 3TO K€ «IIeJIEBOE» TOBEACHNE KOMaH/bl PEean3yeTcs B
BUJI€ B3aUMHOTI'O COTJIaCOBaHMs MHIMBUAYJIbHBIX LeJIed U pa3/ieleHHbIX QYHKLIUH
OTAENBHBIX UTPOKOB. MIrpoK JaeT macc corjJacHO CBOMM IOJIaraHUsIM U JKETaHUsM,
0HJ1asi OT IPYTMX COOTBETCTBYIOIUX JI€HCTBUI (B COOTBETCTBUU C UX KEJIAHUSIMHU
Y TIOJIATAaHUSIMH ).

KonnextuBHOoe nelcTBUE (KaK KOMIUIEKCHBIM COIMAJbHBIN (akT) B 3TOM
CMBICJIEC JACWCTBUTEIHHO ACTEPMUHUPOBAHO WHIWBUAYATBHBIMA AeicTBUsIMHU. Ho
IIPU 3TOM U KOJUIEKTUBHOE JIEHCTBHE (pean3yloluecs: Kak cie/cTBUe crenndu-
YEeCKH-O0MIMX I KOMaH/IbI O’KUIaHUH TUITA «ECIIH s Jaf0 Tac, TO 0KUAAI0, YTO THI
€ro MpUMeEIlb)) TOYHO TaKXKe AeTePMUHUPYET UHAUBH Ty aJIbHbIE AeHCTBH. Takoro
pona (posieBbie, HO HE TOJIBKO) B3AUMHBIC 0JCUOAHUSL SBIISIFOTCS COLIMAIBHBIMU, a
HE UHMBUAYAIbHBIMU, U COOCTBEHHO U COCTABIIAIOT TO, YTO HA3bIBAIOT COLUAIIb-
HOM CTPYKTYpPOM.

[TosToMy, Ha Ham B3IJIAJ, BMECTO NMPUIIUCBHIBAHUS IPyNIaM U KOJUIEKTHBAM
[eJIeNoIaraHiii, MOXKHO OBLIIO OBI TOBOPHUTH O COIMAIBHBIX MpPaBUIIaX, HOPMaXx,
B3aUMHBIX OXKHUJAHUAX, KOTOPbIE OPUEHTUPYIOT KOHTUHTEHTHBIE OTHOIIEHUS
MEXIy WHAWBHAIAMH. B 3ToM ciydae yxe ObUIO ObI OCMBICIEHHO TOBOPHTH 00
accumempuunvlx neTepMUHanusaX. [TockonbKy B 3TOM cilyyae MOXHO pa3rpaHu-
YUTh O00JIACTh COOCMBEHHO COYUanbHblX hakmos (N3 4ero Obl HU BBICTPAUBATH
COLIMAJIBHYIO OHTOJIOTHI0O — U3 JACWCTBUI MM KOMMYHHKALUH, 0Opa3yromux
COITMANIBHBIE CUCTEMBI), C OAHON CTOPOHBI, U 001ACMb NCUXUYECKOU PealbHOCHU,
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¢ npyroi. [Tocaeansst noHMMaiach ObI KaKk 0COOOTO POJIa ICUXUYECKas (a HE COIH-
anbHasi) CHCTEMa, COCTABJISIOLIASACS W3 TEPEKUBAHMM, TMOJNATaHUN, >KEIIaHUh U
MHBIX MEHTAJIbHBIX aKTOB, KOHCTUTYHUPYIOIIUX UHYIO OHTOJIOTHIO.

JInHrsoaHannTuyeckoe NoHMMaHme coumnasnbHbiX GakToB

HeynauHocTs MOHATHS 0emepmunayuy HATISTHO BBIPAXKAETCS B €0 JalIbHEH-
X YTOYHEHUAX DmiTeitHoM. B mpumepax ¢ Acagom, Llezapem n UnHrucxanom
MOHATHE JIETEPMUHALINU Jajiee TOJydaeT YTOYHEHHE B TOHATHAX OCHOBAHUS W
Guxcayuu. Tak, pakTuyeckue necTBus Acaa, Mo MHEHHIO DMIITEHHA, «OCHOBBI-
BAIOT» 0COOOTO THITA COIUAIBHBINA (haKT — «Acal SBISETCS BOCHHBIM IIPECTYITHH-
kom» [8. P. 154]. U B aTOM ciiyuae, pedb, O4EBUAHO, UAET 00 udenmuyHocmu (JTUIb
M0 BUIMMOCTH) JIBYX COLIMAJIBHBIX SIBIICHH: NEUCTBUAX Acaja Kak Obl caMHX I10
cebe u eicTBUAX Acajia B HAOMIOIaTeIbHOM MePCIeKTHBE COCTABUTENEH COOTBET-
CTBYIOIINX KOJIEKCOB, B KOTOPBIX 3TH JICHCTBHS ONPENENSIOTCS KaK MPECTYITHBIE.

JleTepMuHaIus U B 3TOM CiIy4ae, O4eBUIHO, SBISETCS CHMMETPUYHOH, a OT-
HOIIICHHS MEX/Ty JAByMs aclieKTaMH B ce0e MIEHTHYHOTO SIBJICHUS YKBUBAJICHTHBI.
Tak, UHTEpIpeTanus ¢ TOYKU 3PEHUsT YTOIOBHOTO KOJEKCa JeNIaeT ero ACUCTBUS
npectynHbiMA. Ho camu ero jelicTBrs TpeOYIOT OT HaOIIIOAaTe e COOTBETCTBYIO-
e uHTepnpeTanui. B 3ToOM cMbIcIe «OCHOBaHUE)» MPEACTABISETCS B3aUMHBIM,
HENIb3sl CKa3aTh, YTO OJHO «OCHOBBIBA€T» Jpyroe, 0e3 TOro, yToOBl BTOpPOE
HE OCHOBBIBAJIO OBI TepBOe. MBI IMeeM JIeJI0 ¢ Te(OUHUTHBHOMN HITH aHATTUTHIECKOM
HKBUBAJICHTHOCTBHIO (KOHEYHO, C TOYKH 3pEHHS Quxcupyroujux 3Ty SKBHUBAJICHT-
HOCTb HaOJrOaTeNeH).

B cymnoctu, peus nier 00 — 0CHOBaHHOM Ha CHHOHUMHHU — aHAJTUTHYECKOM
CYXJICHUU:

«Acaj, COBEepIIAIOLINI BOCHHBIE TPECTYIICHHS, SBISETCS BOGHHBIM ITPECTYTI-
HUKOM.

B 5TOM cMEbICIIe CTpaHHBIM BBITIISIIUT YTBEP)KIEHUE, YTO IMepBas 4acThb U3
JIBYX, COCTaBJISIFOIIMX TMPEAJIOKEHNE CHHOHMMOB, «OCHOBBIBAIOT» BTOPYIO YacTh
ATOTO aHATUTUYECKOTOo Npeanoxenus. (Kak 6p110 ObI CTpaHHO TOBOPHUTH O TOM, YTO
CpeIHssl KUHETUYeCKasi JHepIrHsl MOJIEKYJ Teja SIBISIEeTCS «OCHOBaHHUEM)» TeMIlepa-
TYpBI 3TOTO TeJa, WK — B 00Iel popMe: 0 TOM, YTO HAOIIOEHNE U3 OTHOM Tep-
CIIEKTHBBI «OCHOBBIBAET)» HAOIIONEHNE U3 IPYroil NepCIeKTUBLI, KaK B BbIILICIIPH-
BE/ICHHOM TpUMepe ¢ HeHpOPHU3UOTIOTOM).

Kak u B ciyyae ¢ moHSATHEM JIeTEPMHUHALINN, YTOYHSIOLIEE €T0 MOHITHE OCHO-
6aHUs HE MOXKET MOHUMAThCSl aCCUMETPUYHO, KaK 3TO MPEACTABICHO Yy DNIITeHHA.
Ha nam B3misa, npenioxkenne «Acajl €CTh BOSHHBIN MPECTYITHUKY» IKBUBALEHMHO
CyXXIeHHIO «Acaj coBepiimi (XoTs Obl onHO) mpectyruieHne B CHpum», Belb
pedepeHTOM 000X ATHUX CYXIACHUH SBISETCS WISHTHYHAs B ceOe peasbHOCTh.
(CobcTBeHHO 00 MIIEHTUYHOCTH MPOCTOTO M KOMIUIEKCHOTO (DAKTOB SIBHO U HESIBHO
YTBEPIKIACT U caM DTIITEHH).

DOKBUBAJICHTHOCTh CYXJICHUN MbI IOHUMAEM B TOM CMBICTIE, YTO B CIy4ae UC-
TUHHOCTH WJIU JIO)KHOCTH OJHOTO U3 CYXJIEHUN COOTBETCTBEHHO WCTUHHBIM WIIU
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JIO)KHBIM OKa3bIBaCTCd H JApPYyroec. CeMaHTHYECKU-D)KBUBAJICHTHEIE CYKACHUA
HUMEIOT «OOIIYI0 MPOTIO3UIIUIOY, XOTA U MPEACTABICHBI B PA3HOM CHHTaKCHYECKOM
¢dopme. IMEHHO HaIM4YMe TaKOH «OOIICH MPOIO3UITUN», B CBOIO 0Yepeilb, CBUIC-
TEJIBCTBYET O TOM, UTO PE€Yb UJAET 00 0OHOM U MOM dice (haxkme, IO-pa3HOMY TIPEI-
CTaBJISIEMYIO SI3BIKOM.

[ToaTomy mpenmnosnoxenne o0 OCHOBaHMHM OMHOTO (hakTa Ha JPYrOM cCamo
MIPEJICTaBISIETCSI HEOOOCHOBAaHHBIM.

Mapagokc acCUMETPUYHO 3KBUBAIEHTHOCTU COLMaNIbHbIX PaKTOB
W ero paspeLueHue

Bpaitan DniTeiiH coBepIIeHHO CIIpaBeUIMBO 33Ja€TCsl BOPOCOM 00 YC108Usix
OCHOBaHULl KOMILJIEKCHOTO collaiibHOro (hakta: «OIuH U3 BOPOCOB 0 (akTax, Ta-
KHUX KaK X 67Aemcs 60€HHbIM NPEeCmynHUKOM, 3TO BOIIPOC O €r0 OCHOBAHHUAX: B
CUITy 4ero 3TOT (akT umeeT Mecto? [...] MBI MOXKEM CIIPOCHUTh, UYTO JIETAET M
@axkmel yCIOBUEM JUIsl TOTO, YTOOBI OBITH BOCHHBIM MpecTynmHukoM? [louemy B
YHUCJIO BOEHHBIX NMPECTYIJIEHUN BXOAAT TAaKHE-TO 3BEPCTBA MPOTUB I'PAXKIAHCKOTO
HaceneHud? [louemy HEKOTOpBbIE 1EHCTBUS IPOTUB COJAAT IPOTUBHUKA CUUTAIOTCS
BOEHHBIMU MPECTYIICHUSIMH, @ HEKOTOpBIE HET? UTO B MUPE U B HAC CO3J1a€T YCIIO-
BUSI 17151 X si67151emcsl 6oeHHbIM npecmynHukom?» [8. P. 157]

[To yTBepkIeHNIO DNIITEWHA, JAHHBIE YCIOBUS SBIISIIOTCS CIEIACTBHEM COOT-
BETCTBYIOIINX KOHBEHIMI. DTH KOHBEHIIUU (HOPMBI, 3aKOHBI, 0000IIEHNS ) XapaK-
TEPU3YIOTCS Jlajiee KaK yCIOBHs (PUKCAIIMN COIUAIBHBIX (DaKTOB.

B o6meM u 11e710M MBI TOTOBBI C 3THM COTJIACUTHCS, HO B OoJiee paauKalb-
HOM — KOHCTPYKTHBHCTCKOM — cMbIcie. ColnanbHbIe (GaKThl 3aBUCAT OT HAOIIO-
JIEHUS COLUANBHBIX (PAKTOB U KOHCTPYUPYIOTCS STUMH HAOIIOICHUSMHU.

Brpouem, n y camoro DmmTeliHa «ycIoBUs (GUKCAII» KOHCTUTYHPYIOT CO-
[[UATBHYIO0 OHTOJIOTHIO. A 3HAYUT, UMEHHO HaOII0eHHs (KaK CrIocoObl (huKcarmu
(aKTOB M UX OHTOJIOTHYECKUX OCHOBAHWI) OCHOBBIBAIOT U OOOCHOBEIBAIOT COIIHU-
aJbHbIE (PAKTHI.

OTO0 NpeACTaBIIEeTCA HaM BBIXOJOM U3 TOTO Mapajokca, KOTOPbI BOSHUKAET,
KOrJia OJIuH, OoJiee U3BECTHBIN (COpa3MEepHBI HaM, SMITUPUUYECKH JIETKO (GUKCHPY-
eMblii) (haKT JienaeTcs OCHOBaHUEM MU (PyHIaMEHTOM (U COOTBETCTBEHHO, aCUM-
Mempu3yemcs) AN APYTUX, TpyIdHee (PUKCUPYEMBIX U HEOUYEBHIHBIX (DaKTOB,
BOIPEKH UX MOYTH OYEBUIHOMN 2K8UBANEHMHOCTU.

Uro 00yciaBirBaeT 3TOT MapagoKC YKBUBAJICHTHOCTH aCUMMETPUYHBIX CYXK-
neHunit? Ha Hanr B3risi, 9TO BBI3BAHO CaMOM MPAKTUKOH TMOCIIEI0BATEIIBHOTO (op-
MHUPOBaHHUS TAaKOTO pojaa 0000IIeHUH, a TaKKe SI3BIKOBBIMU JIOBYIIKAMH, B KOTO-
PYIO TOTAar0T HAOIIOAATENH, OCYIIECTBISIONINE «(PUKCANI0 OCHOBAHU

Tak, B IpakTHUECKOM IJIaHE 6Hauale HEKUW HAOIIoAaTenhb, GUKCUPYS COIH-
aJbHBIN (DaKT HEKOTOPOIO MPECTYIIIEHUS, GOPMYIHPYET TUIIOTETUYECKOE MTPEIIO-
JI0’)KEHHE, O TOM, YTO UMEHHO AcaJl SBISE€TCS BOCHHBIM IPEeCTyNHUKOM. M nunib
nomMoMm HaYMHAET UCKATh OCHOBAaHHME CBOMX NPEATIOI0KEHUI, 000CHOBBIBAsI COOT-
BETCTBYIOIIIee 000011IeHNEe «Aca SIBISIETCS BOSHHBIM MTPECTYITHUKOM).
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371ech, Ha Halll B3TJIA/I, Mbl U CTAJIKHUBAEMCS C S3bIKOBOM JIOBYIIIKOH, KOTOpast
3aCTaBIsIET HAC BTOPOE CYXKJEHUE CUUTATh 0oJiee OOIUM, a 3HAYUT, OCHOBAHHbIM
Ha KOHKpETHBIX (pakTax. [Ipu 3TOM MOHATHE «BOCHHBIN MPECTYITHUK» pacCMaTpH-
BaeTCs Kak nepemenHas (IyCTh Jake BOCHHOE MPECTYIUICHHE OBUIO BCETO OJIHO),
OMHCHIBarOIee pasHbie GaKThl, KAK KOHCMAaHmMbl, KOTOPbIE MpoOeTaeT JaHHas Iie-
peMeHHas.

NMeHHO 3T0 ghakmuueckas nociedosamenbHOCmMb HAOIHOO0eHUL CO3JIAET Ty Ca-
MYI0 KQXYIIYIOCS aCHMMETPHUIO OCHOBAHUS, TJI€ OJIUH (PaKT, BXOJS B MHOXKECTBO
MOCJIEIOBATEIFHO YCTAHABIMBAEMBIX IPYTHX, CIIOBHO OOOCHOBBIBAET COOOI HEKOE
MHHIMOE 0000IIIEHHE.

HMeHHO B 3TOM CMEICIIe HAOIIOACHHE KOHCTUTYHPYET COIMATBHYIO (haKTHU-
HOCTh. OHTONOTHYECKass HEYKOPEHHEHOCTh COLMANbHBIX (PAKTOB caMHX MO cebe,
WX 3aBUCUMOCTH OT HaOJII0IeHHH (Teopuii, 000011eHH, HOPMATUBHOCTH, TUCTUHK-
ui, GopMyIUpyeMbIX TEM WIM MHBIM HaOmrojaTeneM, Hampumep, Koaupukaro-
POM YTOJIOBHOTO WJIM MEXIYHAPOIHOTO TpaBa WM MOJUTUYCCKUM HaOJroIaTe-
JIeM) CTaHOBHUTCS OYEBUHOW, KaK TOJBKO DMINTEHH pacHIUpsieT UCTOPUUYECKYIO
MEePCIEKTUBY CBOMX WILTIOCTpAIuid. PacCMOTpHUM B 3TOM paciupeHHOM UCTOpUYE-
CKOM KOHTEKCTE MpuMep UWHTHCXaHa.

3ajmanumMcst BOPOCOM, TTOYEMY Hallla aKTyallbHasi HaOJIo1aTeNbHasi IEPCTeK-
tuBa 2022 roxa nenaer YUMHrucxaHa BOEHHBIM MPECTYIMHUKOM HE3A8UCUMO OMm
coznautenuil U KOH8eHyull, Kak 3To yTBepxkaaet dmmreiH? [louemy as onpenere-
HUSl COLMANbHOTO (akTa «UMHTUCXaH €CTh BOSHHBIA MPECTYIMHUK» AOCTATOYHO
JIMIIb CaMUX COOBITUN — €ro 3BepcTB U pacnpaB? UTo 0cOOEHHOTO B 3TOM Haiei
HaOM0IaTeNbHON TeMnopanbHOM mokanu3anuu B XX win XXI Beke (3a uckitoge-
HHEM TOT0, YTO 3TO UMEHHO Hauia TeMIIOpaibHas JOKaIU3alrs), YToObl OHa TIPH-
HY’KJlaJ1a MPU3HABATh €€ B KAUeCTBE HOPMATUBHO-OMPEIEISIONICH Ha BCE BpeMeHa?

Benp TobKO B HaIlly 3MO0XY BOZHUKAET CaMO TMOHSATHE BOCHHOTO MPECTYTIIE-
HUs. 3agyMaeMcs O TOM, KaKk MOXKHO ObLTO Obl TpakToBaTh UHMHTHMCXaHa B TOM
KOHTp(aKkTHUeCcKON cuTyanuu, koraa osl ¢ 3emieit B XIV Beke ciyuuiack Kata-
cTpoda kocmuueckoro Maciraba? Bens B 3ToM ciyyae He BOSHHKIO Obl HUKAKHX
COOTBETCTBYIOIIMX HOPMATHUBHBIX OMpeieTieHnH (BOCHHBIX MPECTYIJICHUN U BOCH-
HBIX MPECTYNHHUKOB). MOXXHO OBbLIO ObI TOBOPUTH 00 OOBEKTHBHOM COIMATIBLHOM
¢dakre «YuHTHCXaH ABJISCTCS BOCHHBIM MPECTYITHUKOM», €CITH HU B OJTHOM CO3Ha-
HUU OH HE CUUTANICS Obl TAKOBBIM 110 CAMUM YCIIOBHUSX 3TOTO MBICIIEHHOTO KCIIe-
puMenTta? Benpb ero neicTBUSI CYUTANUCH ObI OTHOCUTEIHFHO HOPMAJIBHBIM TTOBE/IE-
HUEM COOTBETCTBYIOIIEH KyJIbTYphl, @ HE HOPMATUBHO-TIPEIOCYIUTEIBHBIM TOBE-
JIGHUEM WJTU YTOJIOBHBIM JICSTHUEM.

Kaxoii 5xe BbIX0J] U3 9TOM MapaJoKcalbHOM CUTYaIluH, KOTJa coyuaibHasn hax-
mypa onpeaenseTcs: HabroaaTeseM U, COOTBETCTBEHHO, B MHOW HaOII0JaTeIbHOM
MEPCTIEKTHBE JOJKHA OBITH MepehOpMaTHPOBAHHOM (COOTBETCTBEHHO aKTyalbHOM
3Moxe, KyJIbType, THKE, TIpaBy M 00bIUal0), MpeJiaraeT caM JMIITelH?

Camu Tak Ha3biBaeMmble (PUKCALMU OH, B CBOIO OY€pE/b, TPAKTYET KaK coyu-
anvHvle pakmol, ¥ STAM 0O0BEKTUBHPYET caMoO MX HaOoneHue. [1ogo6HO TOMYy,
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KaK 3TO UMEET MeCTO B (PM3HKE, T]I€ OCYIIECTBICHNE HAOIIOACHUS MEHSET (M 3TUM
OIpeJIeIIsAeT, OBELIECTBIsET) O0BEKTUBHbBIE CBOMCTBA OOBbEKTA HAOIIOACHUS: «Om-
0elbHo OT OCHOBAaHUH — MHIIET DIMIITEWH — CYIIECTBYIOT (haKkmbl, KOTOPbIE Ope-
JIENISAIOT YCIOBHS, HEOOXOIUMBIE JJISi TOr0, YTOObI COBEPIIEHHOE ObUIO BOEHHBIM
npecTyriieHneM. TakoBbI (JaKThl COTMAIIICHNs, KOHBEHIINH, KOJAEKCa MITH €IIle YeTo-
1100. DTOT pyroit Habop (hakToB 51 Oyny Ha3bIBaTh Gukcamopamuy (8. P. 157].
[TorrpoOyem pazoOparbesi, 4TO kKe Takoe PUKCAIUU COIUATBHBIX (DAKTOB.

dPukcaumm coumanbHbiX GaKkTOB Kak Ux knaccudukaumm

Ha namr B3risi1, pukcaiyu, HCIoJIb3ys 0oJiee MOHATHOE CIIOBOYITOTPEOIICHHE,
MOKHO OBLIIO OBl MOHUMATh B KA4E€CTBE KIdACCUDUKAyUli TeX WIH UHBIX COOBITHH,
MPHUIAIONUM UM Ty WIH HHYIO ceMaHTUKy. Dukcamuu (KiacCupUKaIuu) CBSI3bI-
BalOT CEMAaHTHYECKH HEIOJIHbIE, U B 3TOM CMBbICJIE elle HEeKJIacCu(UIIMPOBAHHBIE
HaOroeHus (TUMA «AcaJ IPUMEHHI 3apUH») C IPYTUMHU HAOIIOJCHUSMH, ITPUIIU-
CBIBAIOIIMMU 3TOMY (PaKTy COOTBETCTBYIOIIYIO CEMAaHTHKY, ICXO/I U3 HEKOTOPOTO
o0IIIero yTBEpKAeHUS Win 00o0meHus. B maHHOM ciydyae TakuM 000O0IIArIuM
MIPUHIIMIIOM BBICTyHaeT cyxjeHue: «[IpumeHeHre oTpaBisSIONIUX BELIECTB SBIS-
€TCsl BOGHHBIM MPECTYIUICHHEM.

Opnako, Ha Haml B3IJIAN, Takas OOBEKTHUBALUA U (PaKTyalu3allus camoro
HaOmoenus (pukcanuid, KOHBEHIIMN U T.1.) HE JIelNaeT HaOIIoaaeMble COOBITHS
00BEKTUBHBIMU (HE3aBUCUMBIMHU OT HaOmoAeHus) paktamu. Tak, ogHa Gpukcanmm-
KOHBEHIIUS (HAIpUMep, COBPEMEHHAsi UCTOPUYECKAsi UHTEPIIPETAIHSI) MPECTaB-
JseT erumnerckoro (apaoHa MNPECTYNMHHUKOM; Apyras (HaANWCh Ha CTapUHHOMN
CTeIlIe, PACCKa3bIBAOIIAsl O TOM, CKOJIBKO M KaK IMEHHO OH YHUYTOXAJI KUTEJIeH
MMOKOPEHHBIX CTPaH) 3a Te )K€ caMmble JesTHUS MPEJICTaBIsIET ero B KauecTBe Bbla-
foleiics TuaHOCTH. DUKcali — 3TO UCTOPUYECKH, KYJIbTYpHO, HOPMATHBHO
onpe/ieleHHbIe KiIacCu(UKaIum, KOToOpble caMu 1o cebe, 0e3yCI0BHO, MOTYT pac-
CMaTpUBAThCS KaK ColMaibHBIC (DaKThI, HO HE JEJAar0T Apyrue (akThl HE3aBUCH-
MBIMH OT MX HaOJIOEHUI.

CoumnanbHast oHTONOrNA —
dnnocodpCckun M CoLNONOrnyecknin NpoeKkT?

«[Topa3uTenbHO, HACKOJIIBKO OTpaHWYEH penepTyap CONHaIbHBIX (PAKTOB, KO-
TOpbIe OOBIYHO U3YUAIOT TEOPETUKU. MaJio CIIpOCUTh — UTO TAaKOE KOPIIOPALIUS, UITU
4yTO0 Takoe couuanbHas rpynna? ConuanbHbIE MHp BKJIIOYaeT B ceOs IUPOKUI
CTeKTp (PaKTOB, KOTOPBIE MOTYT OBITh OCHOBAHBI YIWBUTEILHO PAa3HBIMU CIIOCO-
O6amm», — mumeT DnmrteiH [8. P. 162].

Bompoc pemapkanuy conMalbHBIX M HECOLMAJIbHBIX (PaKTOB, O€3yCIOBHO,
BaXHEHIINI B JTaHHOM IIpoOi1eMHOM KoHTekeTe. Ho oH-TO 1 ocTaercs y DmiiTeiina
0e3 orBeTa. Pasrpanndenue 001acTH CONMAIHLHOTO U BHECOIIMAILHOTO TpeOyeT He-
KOTOPO# BHEUIHEH, ckopee, Pri10co(CKOoi, a He UCKITIOUUTENEHO BHY TPHU-COLIMOIIO-
TM4E€CKOW MHTEpIIPETALUH.
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N 3necs He 000WTHCH 0€3 AIKCIUTMKAIMKA CEMAHTHKHA 0a30BBIX KaTErOpHil
(obmectBa, conuanbHOCTH U ee popMm U BUAOB). HemocTtarouHo orpaHU4MBATHCS
3asIBIEHUEM O TOM, YTO COLIMAJIbHBIA MUP — 3TO OUYEHb HIMPOKAs KaTeropusi, He
MIPOSICHSISL HU COZIep KaHMsI, HU 00beMa 03HaueHHOTo MOHATHs. Kak 1 He 000UTHCh,
npemeHOysi Ha OHMoNo2UYecKue 000oujeHus, 6e3 MOCTaAHOBKU METOJ0JIOTHUYECKUX
BOIIPOCOB O TOM, B KaKOW OXBaThIBAIOIIEH PEATIbHOCTH JIOKAJTHN30BaHA COI[UATbHAS
peanbHOCTh; KAKOBBI AJIEMEHTapHbIE MaHU(PECTAIIMN CaMON COLIMAIbHOM peabHO-
ctu (00ImecTBa), COCTaBISIONIME ODIEMEHTHBIA CyOCcTpar JTOW peasbHOCTU
(meiicTBUS? KOMMYHHMKAIIMU? COIUAIBHBIC OXHUIAHUSA? WHIUBUIBI? COLIMAIIBHBIC
ponu unu GyHKIHMKU?); KAKOBa BHYTPEHHSAS CTPYKTYpa O3HAYEHHBIX SIIEMEHTAPHBIX
MaHu]ecTanuii CorMaaIbHOro?

TonbKO B KOHTEKCTE ATHX BOIIPOCOB MOXHO OBLIO MOCTABUThH BOMIPOC 0O OHTO-
JIOTUU COIMATBHBIX ()aKTOB, COOTHOCS UX C O3HAYCHHBIMU BHYTPCHHUMH W BHEIII-
HUMU CTPYKTypaMmu colrajbHoro mupa. [lo kpaiiHell Mepe, Tak pemiarTcs OHTO-
JIOTUYECKHUE BOIIPOCHI B COMPEIEIBHBIX HAYYHBIX qucuiuinHaX. (PunocodcrByro-
pe) OMOJIOTH AyMaroT HaJl TEM, UTO TaKOE JKU3Hb, a IOTOM HIILYT €T0 AJIeMEeHTap-
HbIe (DOPMBI, BUJIBI FITH SJIEMEHTHI )KU3HU (KJIETKH, TeHBI U T.11.). (PunocodcTyro-
ue) GU3NKU UIYT TTyOUHHBINA «3€PHUCTBIN CyOCTpaT» MaTepuaIbHOTO MUPA.

Hackonbko ¢akTbl HE3aBUCUMBbI OT CBOUX MPUYNHT?

OHTOJNIOTHYECKAsT YCTAaHOBKA DMINTEHHA TPpeOyeT COCTaBIICHUS PEECTPOB OH-
TOJIOTHYECKUX OCHOBAHMI TE€X WJIM UHBIX KOMIUIEKCHBIX (akTOB: «backeTOompHas
KOMaH/la KaK collajbHasi IpyIIa» OHTOJOTUYECKH «pPacKIaJbIBaeTCs» Ha CIeay-
IOIIIME OCHOBAHUSA:

1.«backeTbosbHasE KOMaHAa CYIIECTBYET

2. «backeT0OoNMbHAs KOMaH/Ia COCTOUT U3 ONPEICTICHHBIX UTPOKOB)

3....

4. ... UT.I

Ha nam B3risi, 3TOT HOJIX0J HE COBCEM COTJIacyeTcsl ¢ 00IeHayYHOU MeTo-
JIOJIOTHEH MHTEPIpETAIlNi HAyYHbIX (akToB. Benb HaydHbIe (PaKThI TAK UM MHAYE
3aBUCSAT OT TITyOHHBI (POKyCa U pa3pelIaroIie CrocOOHOCTH HaO 0 1aTeIbHBIX HH-
CTPYMEHTOB, KOTOpBIE TPUMEHSIOTCS TPH UX (PUKCAIUH B CaMOM IIUPOKOM
CMBICJIE, @ 3HAYUT — U OT MPUYHMH, KOTOpble (PUKCUPYIOTCA B 3aBUCUMOCTU OT
JeTanu3al|i PACCMOTPEHHUS .

Tak, npuMep camoro DMINTEHA TOKA3bIBAET, YTO KaXI0€ MPEITIOKEHUE B pe-
€CTpe OCHOBAaHUH OHTOJIIOTHYECKOTO (pakTa («0ackeTOONbHAS KOMaH/Ia KaK TPyIay

2 Ecin MBI (PUKCHPYeM HEKUH (DaKT «Iepe/i HAMH OKHO, Pa30MTOE MSUOM», MBI HE MOYKEM OTIPEJIE-
JIUTBCS C epanuyamu onucanus 3Toro ¢axra 6e3 GOpMyITUPOBAHHS PUYMH, KOTOPHIE €ro MpOou3-
Benu. «OKHO, pa30UTOE MSUOM, C Pa3JICTEBLIINMICS OCKOJIKaMN» SBISIOCH ObI OTHUM U3 OCHOBAHUH
¢akra «oKkHO, pa3dbutoe Msdom». Ho dem meraspHee MBI OIMCHIBaEM 3TOT (hakT, TeM OoJbiie
Pa3HOOOpa3HBIX MPHYMH HaM HYXXHO IPHUHATH BO BHUMaHHUE. Tak, ey Mbl XOTHUM 3a(uKCHpOBaTh Jie-
TaJIbHBIN Pa3ieT OCKOJIKOB, Mbl JJOJDKHBI YUUTHIBATh JIOTIOJIHUTEIbHBIEC PHYNHBI, OMPEICIHBILIHE CKO-
POCTB U TPAEKTOPHIO 1I0JIETa MsT4ya (HaIpaBIeHHUE BETPa, CHITy yAapa HOTH, KPUKH UTPOKOB U T.11.).
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onpeodensiemcs: Kay3anoHblM KoHmexkcmom 3Toro (axkra. OCHOBaHHE «KOMaHZa
CYIIECTBYET» HE BUCHUT B BO3JlyX€e, a 3aBUCUT OT TOTO, KTO CT€HEPUPOBAJI 3TO BbI-
cka3piBanue. CkakeM, TPEHEP BBICKA3BIBAIOIINI ATO CYXK/IEHUE U KOMIUIEKTYFOIIHIA
KOMaHJly, UCXOJIUT U3 TOTO, YTO «OHA CYIIECTBYET» KaK HEKOTOpas KOMaH/a 3[€Ch
U cervac u Oiaromapsi ero yrnpaBieHUI0. A COOCTBEHHUK WIJIH aKIIHOHEP KOMaH]IbI,
HE YYacTBYIOLIUH NPSAMO B KOMITJIEKTALMU, MOXKET UIMETh MHEHHE O TOM, YTO J1aH-
Hasi KOMaHJIa CyIIECTBYET JIHMIIb Oe-1ope, a 0e-ghakmo yTpaThiia KOMaHTHBIN TyX U
B 3TOM CMBbICJIe — OOJIbIlIE HE CYLIECTBYET.

Bnpouewm, u cienyroliee cyXJ1€HUU U3 IPETIOKEHHOTO PEeCTpa OHTOJIOIHYe-
CKUX OCHOBaHMH («KOMaH/1a COCTOUT U3 TAKUX-TO UTPOKOBY ) TIOIy4aeT CBON CMBICI
B KOHTEKCTE CBOETO Kay3aJIbHOTO KOHTEKCTA: KOTO-TO B3SJIHM, & C KEM-TO KOHTPAKT
Obu1 pacTtopruyT. Kaxnoe yrouneHue naHHOTo (pakra, TpeOyeT yTOUYHEHHUsI BCEro
[IMPOYANIIIETO YHUBEPCYMa PACcCyKACHHUS, B JAHHOM CITy4ae BKITIOUAIOIINA U TeX,
KOT'O HE B3sUJIH, TO, TI0 KAKUM MPUYHUHAM OB OCYILIECTBIEH O0TOOP.

B aToM cMmpICie, peecTp OHTOJIOTHYECKHX OCHOBAaHWM, JETaIbHOCTh U TOY-
HOCTb B MX OINHCAHHUH, ONpeaesieTcs OOIbIINUM MM MEHBIIUM MHO)KECTBOM MPHU-
YHHHBIX (AKTOPOB, U HE MOKET (POPMYITHPOBATHCS Hezasucumo om npuyun. V1 mo-
3TOMY, B Pa3HbIX Kay3aJbHbIX KOHTEKCTAX CMBICI B c€0€ MIEHTUYHOIO BHICKa3bIBa-
HUs Oyzner pasHbIM. lIpennoxenue «KomaHma cymecTByeT» B MEPCIEKTUBE Tpe-
Hepa Kak ee HeMOCPEACTBEHHOI0 CO3/aTelisl MOXKET ObITh HICTUHHBIM, a B IIEPCIEK-
THBE JIMII, OTIOCPEI0OBAaHHO ONPEAEIAIOIUX €€ COCTaB (COOCTBEHHUKA, peKJIaMo/ia-
TeJs, aKIIMOHepa, OoJIeNbIIUKa U T..) 9TO YTBEPXKIEHUE NPEACTAaBUTCS JOKHBIM. B
MEPCIEKTHBE TPEHEepa KOMaH/1a CyIIECTBYET, a B IEPCIEKTHBE, CKaXXeM, OOJIeIbIIIH-
KOB, TaBHO y’k€ HeT. B 00111eMeTo10J10rHueckoM CMBICIIE 3TO 03HA4YaeT, YTO MOjie-
JMPOBAHUE CONMATHHOTO MUPA Yepe3 TIOUCK €TO OHTOJIOTUIECKIX OCHOBAHMH KaX-
JIbII pa3 JOJDKHO TAKXKE YUUTHIBATh COOTBETCTBYIOIIUI peecTp MPUUYMH U HaOJI0-
JlaTebHbIC TEePCIIEKTUBBI, U3 KOTOPHIX OCYIIECTBISIECTCS (PUKCAIHS COIUAEHOTO
daxkra.

B nanHOM citydae, MpUMEHUTEIHHO K OOIIECTBEHHBIM yCTAHOBKAM M OKHIa-
HUSIM, HAXOUT BbIpAXKEHUE HEKUI BapHaHT WM JIydlle cKa3aTb KOPpesaT Te3uca
Hrorema-Kyaiina, coriacHO KOTOPOMY pa3IN4HbIE TEOPUH (B TAHHOM CITy4ae COIHU-
aJlbHble MPaBMUJIA, KOHBEHIMH, YCTAaHOBKH, MPABOBbIE HOPMbI) HEJOONPE/IEICHBI
(dakTamMH, KOTOphIE B CBOIO OYepENIb OKAa3bIBAIOTCS TEOPETUYECKHM Harpy KeH-
HbIMU. ConuanbHble (aKThl, KaKk U JI00bIe HayuHble (DaKThl, KOHCTPYUPYIOTCS HC-
XOJISl M3 03HAYEHHBIX COIMAIBHBIX MPEITyCTaHOBOK, 0000IEHHH 1 TIEPCTIEKTHB.

Tak, ucmopux 6ackembona OyneT UCXOOUTb U3 KOHMUHYANbHOU TPEAyCTa-
HOBKH, U HECMOTPS Ha CMEHY MI'POKOB, CTHJICH, TAKTHK U (haKTHYIECKOTO ycIiexa
wIn (pUacKo TOM WM HHOW KOMaH/Ibl, OyAeT NpuAep>KUBaThCsI KOHTUHYAIUCTCKOTO
yOeXIeHHSI B HETIPEPHIBHOM «CYIIIECTBOBAaHUM» JAHHOW KOMaHBI (TI0CKOJIBKY ITPH-
YHMHBI €€ CYIECTBOBAHUS B €0 MEPCIEKTUBE He OYyIyT CBA3aHbI C €€ KOHKPETHBIMU
JOCTH)KEHUSIMU ), U 3HAUUT — YTBEPKIAaTh COOCTBEHHYIO OHTOJIOTHIO.

Tpenep COOTBETCTBYIOLIEH KOMaH/bI, HAIPOTUB, CBSDKET «CYIIECTBOBAHUE)
OTIpENIeICHHONM KOMaHIbl C €€ KOHKPETHBIMH YycrexamMH (Kak NPHIYUHHBIMH
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(bakropamu, ¢ HaJTMIHEM «KOMAHIHOTO yXa»), U OyIeT MOHUMATh 3TO CYIIECTBO-
BaHUE OUCKPEmHO, B 3aBUCUMOCTH OT €€ KOHKPETHBIX COCTaBOB U (DAaKTHUECKHX
YCIIEXOB M, HE B TIOCJICIHIOK 04ePeib, OT COOCTBEHHBIX 3aCIYT.

B »TOM cMBICIIE MBI HE MOXKEM COIVIACUTHCS C TE3UCOM OIIIIITENHA O TOM, 4TO
«JJTS1 MOJICTUPOBAHUSI COMAILHOTO MUPA MIOMCK OCHOBAHHUIT OOBIYHO BaXKHEE, YeM
nouck ukcaroposy. OmHO 0€3 APYroro MoOmpocTy HEBO3MOXKHO, CTPYKTypa (hak-
TOB HEOT/AEIMMA OT MPUYUHHO-CICACTBEHHOW CTPYKTYpbI, KOTOPYIO 6blOuUpaem
HaOMI0aTeNb, KOHCTPYUPYSI COIIMATIbHBIE (DAKTHI.

3akJllo4eHne: coumnanbHast OHTOIOrnN:
coumnaljibHble U NpuUupoaHbie BUAbl

Mgl He pa3zdepemcsi ¢ BOIPOCOM 00 OHTOJIOTHH COLMAIBHOTO, €CITH HE BBIHIEM
3a ee mpeensl. TpyaHO HOHATH, YTO €CTh COUANBHBIN (DaKT, HE pa300paBILUCH C
TEM, YTO €CTh Hay4YHBIA (PaKT Kak TaKOBOW. Mex Iy TeM, Hay4HbIe (M B TOM YHCIIE
coluanbHbie) (pakThl He MOTYT (PUKCHPOBAThHCS 0€3 YKa3aHus Ha TO, 4TO (PUKCUPY-
eMoe B (pakTe COOBITHE SBISICTCS MPOSBICHUEM PETYJISIPHOCTH WM 000OIICHUS
(mycTh Jake 3Ta peryJIsipHOCTh B IaHHBI MOMEHT M Heu3BecTHa). Tak, eciu Tem-
nepaTtypa Teina UMeeT olpeeieHHoe 3a(hMKCHPOBAaHHOE 3HAUEHHE, TO UCXOJS 3
HayvaJbHBIX YCJIOBUI W COOTBETCTBYIOIIMX 3aKOHOB, Ji}060e UJIEHTHYHOE TEJO B
STUX YCIOBHAX OONIXHCHO UMETH JAHHYIO TEMIEpaTypy-.

B sTOoM cMmbicne knaccudukanuu (OCHOBaHMSA (DUKCAIMM), KaK IOJBEICHHE
(hakTOB MO 000OIIEHNMS, MOTYT CXBAaThIBaTh KaK «IPUPOIHBIC BUABD) (METAILIBI,
BOJly, XUMHUYECKHE JIEMEHTHI U T.J.), TAK U «COIHAIbHbIC BUABD («BOCHHBIX Tpe-
CTYITHHKOBY», «CIIOPTUBHBIE KOMAaHBI»), HO MOTYT OBITh MIUOCUHKPA3HSIMHU OT-
JeNbHBIX KiaccupukaTopoB uian HaOmoxatenedt [9—10]. Dtu knaccuduxanuu
KOHCTPYUPYIOT pa3Hble (PaKThI, HO 3TH KOHCTPYKIIMH, OYEBHIHO, HAYYHO HEPABHO-
LIEHHBI, U JIOJDKHBI TIOIYYHUTh SMUCTEMOIOTUIECKYIO OLIEHKY.

OHTOJIOTHS HE MOXET HE IPEBAPATHCS SIHCTEMOJIOTHUECKUM IT0 CBOCH CYIII-
HOCTH BOIPOCOM 00 OCHOBaHHUAX Kiaccu(uKauuii, 0 MpaBWiIax IpyHIUPOBAHUSL
eIMHUYHBIX (PaKTOB, O TOM, €CTh JIM Y ATHX KIacCHU(DUKAIUH «OOBEKTHBHBIEY HITH
Heo0XoMMble OCHOBaHMS. [IpMMEHUTENBHO K COIMATbHONW OHTOJIOTHH, 3TO OBLI
OBI BOIIPOC O TOM, KaKHWe «3EPHUCTBIN CyOCTpaT» WM «COLUAIbHBIC BHIBD) (I10
aHAJIOTUU C «BUJAAMH TIPUPOJIBD») JIEKAT B OCHOBAHHUH C(hepbl COIMATBHOTO: Mac-
CHBBI COITUAIIBHBIX JIEHCTBUH, COIIMATILHBIE TPYIIIBI, KOMMYHHKAIINH, COIIHATbHbIC
pomu, colalbHble HOPMBbI? B 3TOM KOHTEKCTE MMEHHO SMUCTEMOJIOTUS MOXKET

3 KoneuHo, Hayka (UKCUPYET B TOM YHMCJIE M YHUKAILHBIE HAYYHbIE (DAKTHI, B TOM 4UCIIE HCTOPH-
yeckue («uneorpaduiaeckuey) WK SBISIOIINECS CIEICTBUSIMH SBOJIOIMOHHOTO pa3BUTH. OHAKO
cam bpaifan DOnmureifH, 04eBUAHO, UMEET B BHIY UMEHHO 80CHpou3g00umvle (HaKThl, TOCKOIBKY
npoyedypa @uxcayuy TOIBOANT €AWHUYHBIE COOBITHS (HampuMmep, «Acaa COBEpIIWII IpeCTyIuIe-
HHE») 01 0000IIEHUS U COOTBETCTBYIONINH BBIBOJ («Bce KTO coBepIIni BOCHHBIC MPECTYTIIICHUS,
CYTh BOCHHBIE IPECTYITHUKI», «Acaj] COBEPILINI pecTyIuIeHHe», «CenoBarensHo, Acaj — BOCH-
HBIA IPECTYMHUK» ). OueBUAHO, CYIIECTBYIOT 0000MIAOIIHE TPaBMIIa O TOM, YTO CUUTATh IPECTYI-
JICHUSIMM, M 9TO CUUTATh BOCHHBIMHU TIPECTYIUICHUAMH.

620 COILIMAJIBHAS OHTOJIOTUA B. SIIITENHA. ..



Antonovsky A.Yu., Barash R.E. RUDN Journal of Philosophy. 2022;26(3):607—622

CYIUTB O TOM, KaKue KJIaCCH(PHUKAINN «HEOOXOIUMBD) (TIOCKOJIBKY CIEIYIOT U3 JIO-
THKU CAMHX «COIMAIBHBIX BHUIOBY»), @ KaKW€ UCKYCCTBEHHBI, OIIMOOYHBI, TPOU3-
BOJILHBI MJIM KCTPABAraHTHBI MOI00HO 3HAMEeHUTOH Knaccudukanun bopxeca®.

Tax, smnupuyeckuit GakT «J1aHHAs KUAKOCTH SBISETCS BOAOI» OCHOBBIBA-
€TCSl Ha OHTOJIOTHYECKOM OCHOBAHUH, YTO JAHHAS KUJKOCTh UMEET JIEMEHTAPHY IO
ctpyktypy H20 u nmostomy siBiisieTcst BOJOM — COOTBETCTBYIOLIUM «IIPUPOIHBIM
BuzoM». Ho 1 BOIIpoc 00 OHTOJIOTHYECKOM OCHOBAHUH COYUATbHO2O (aKma O
KEH PeIIaThCs 0 aHAJIOIMH — KaK BOIPOC O MPUHAJIEKHOCTH Acala «COIHalb-
HOMY BHJIy» «BOEHHBIX TIPECTYITHHKOBY . HO TIOMCK TAKMX OHTOIOTMUYECKHMX OCHO-
BaHUI HE BO3MOXKEH 0e3 MpeBapUTeIHLHOT0 pa3peIIeHUs SITUCTEMOIOTHIECKOM 3a-
Javn: Kakue Kiaccuuranuu ((PUKCAIuu) «IPUPOIHBIX» WU «COIUATBHBIX BU-
JIOB» CTPYKTYPHO-HEOOXOAUMEBI, B TOM CMBICJIE, YTO UX MaKpO-CBOWCTBA CBOMCTBA
MIPOUCTEKAIOT U3 BHYTPEHHHUM CTPYKTYPHI, @ KAKU€ — MPOU3BOIILHO KOHCTPYHUPY-
10TCs HaOIIoaTeNneM, UCXOI U3 €ro MAMOCHHKPA3UU WM JOKalbHO-UCTOpUYE-
CKOM, KyJIbTYPHOU HJIM HIEOJOTMYECKON MO3ULIHAH.
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4 BKJIIOYHMBILETO B OJIMH «IIPUPOHBII BUI dKUBOTHBIX — NPUHAOLENCAUSUX UMNEPAMOPY, HAOATb-
3AMUPOBAHHBIX, NPUPYUEHHBIX, MOTOYHBIX NOPOCAM, CUPEH U HAPUCOBAHHLIX MOHKOU KUCTOYKOL,
U30aANeKa KaAACYUUXC MYXAMU.

5 KoHeuHo, Takas KIaccM()UKalus SBISETCA NPOJYKTOM COIMAIBHOTO MHCTHTYTA U HE ABJIAETCS
KakiM-TO HAy4YHbIM 3aKOHOM, HO OyIydW OAHaXAbl CHOPMYIMPOBAHHOW W MONYyYUBIICH
HMHTEPCYObEKTHBHOE IMPU3HAHNE, OHA MOXKET PacCMaTPUBATHCS COLMAIBHBIMH TEOPETHKAMH IO
aHAJIOTMH C Ki1accuuKayeil IpupoaHbIX BU0B. Y BOpOC NPHHAATIEKHOCTH K JAHHOMY COLIMAIIb-
HOMY BHJly MOXKHO PEIINTH COOTBETCTBYIOIINM 00pa3oM.
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Ctapbiin, paBHO HEOOUTaEMbI pnrenb:
«Kpntuka npakTtnyeckoro pasyma»
KakK NOPOXAEHME apXUTEKTYPHOr O Klaccnumama
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AHHoTanms. «KpHuTHKa MpakTHYEeCKOTo pa3yMay TPaJAUIIMOHHO CUUTAETCS OJHUM U3 OC-
HOBHBIX Tpom3BeneHmni KanTa mo mpaktudeckoi (umocopuu, CTpYKTYpHBIE U CTHIHCTHYE-
CKHE aHAIIOTUH KOTOPOTO ¢ « KpUTHKON YHCTOTO pazyMay MOAKPEIUIIIOT yOeKICHHE B eT0 PyH-
JaMCHTAJIbHOM CHCTEMAaTH4YCCKOM 3HAUYCHHH. Tem He MeHee O4Y€PK CTPOCHHUSA CUCTEMBI (I)I/IJ'IO—
couu B nepBoit «KpuTuke» OTAENbHON KPUTHKH pa3yMa B €T0 IPAaKTHYECKOM YIIOTpeOIeHIH
He MpeaycMaTpuBaeT. JTo MoOyKIaeT UCCIeI0BaTh BOIIPOC O CMBICIIE U 3a/1a4€ KPUTUKH ITpaK-
TUYECKOT0 pazyma B OCHOBHbIX counHeHusix Kanra 1780-x rogoB. B xone Takoro uccienona-
HUSI BBISICHACTCS, YTO TOHATHE TaKOH KPUTHKH HosBisieTcs y Kanta B « OCHOBOIIOIOKEHHH K
MeTapU3uKe HPAaBOBY», UMEIOIIEM 1IebI0 OTHICKATh U YTBEPAUTH BEPXOBHBIN MPUHILIUI YUCTHIX
HpaBOB, AaTb €ro MOJHOUCHHYIO «IACAYKIUIO», U MOCTOJIbKY CIYKUTh JOCTATOYHBIM BBC/IC-
HUEM B CHCTEMY MeTa(u3WKd Mopaind. VIMCHHO IS TaKo# NEXyKIWH, ISl TOKa3aTelbCTBA
HOPMAaTHBHOM CHJIBI U UCTHUHBI KaTErOPUYECKUX MMIepaTuBoB KaHT cunTaer HE0OXOAMMBIM
Mepexo.l K KPUTHKE MPAKTUIECKOro pazyma. OIHAKO 3TOT MEPEXO M 3Ta KPUTHKA TTOIpasyMe-
BalOTCS BHYTPH MPEeIMETHOTO Mol « OCHOBOIIOIIOKEHHUS: H3II0KEHHBIE B « OCHOBOIIOIOMXKE-
HUW» OCHOBHBIEC YEPThI IPAKTHUYECKOW KPUTHKHU pa3yMa AOCTaTouHsl, o Kanrty, mis neneit
00ocHOBaHMS KpuTHYecKoil Mopanu. Eciu ske naHHast B HeM IeAyKIHS 3aKOHa TOTECPINT He-
yaady, HUKaKre MOCIEYIOINe «yCIeXu MeTahU3NKIy dTON HEyAadd He KOMIICHCHPYIOT, —
100 e TyKIUs COBEPILACTCS Y «IIOCTIEeTHEH IpaHuIIbl IPAaKTHYECKOH (rtocopun», 3a KOTOpon
MpocTHpaeTcs 001acTh MOPATbHOH Bephbl. KaHTOBE MBI MPU3HAIOT HOBIIECTBaMH BTopo «Kpu-
TUKW» YYEHHE 0 «(PaKTyMe pa3yMay U O BbICIIEM MPON3BOIHOM Ojare. OTHAKO O3BOJIHUTEIBHO
COMHEBAThCA B TOM, YTO OHHU IICf/iCTBHTCJ'H)HO npeaACTaBIIAIOT c00010 HOBIIIECTBO U JBHWKCHHUEC
BIIEpE/I.
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An Old Annex, Long since Unhabitable:
The Critique of Practical Reason as an Offspring
of Architectonic Classicism

A.K. Sudakov'=D><

RAS Institute of Philosophy,
12/1, Goncharnaya Str., Moscow, 109240, Russian Federation
P<lasudakow2015@yandex.ru

Abstract. The Critique of Practical Reason is traditionally regarded as one of Kant’s
central works on practical philosophy. Its structural and stylistic parallels with the Critique of
Pure Reason sustain one’s conviction about its fundamental systematic relevance in Kant’s
ethics. Nevertheless, the compositional sketch of the system of critical philosophy in the first
Critique does not presume any separate critique of reason in its practical use. This inspires to
investigate the question of the sense and aim of the critique of practical reason in Kant’s main
works of the 1780s. Such an investigation discovers, that the concept of such a critique emerges
in Kant’s Groundwork for the Metaphysics of Morals, which intends to find and to establish
the supreme principle of pure morals, to supply its full-value deduction and insofar to present
a sufficient introduction to the system of moral metaphysics. It is for the purpose of such a
deduction, which demonstrates the normative validity and truth of categorical imperatives, that
Kant considers a transition to a critique of practical reason necessary. And yet this transition as
well as this critique are presumed to take place within the subject field of the Groundwork itself:
the main features of the practical critique of reason as described in the Groundwork III are,
according to Kant, sufficient for the purpose of justification of critical morality. If, however,
the deduction of the moral law given in Groundwork III should fail, no possible future “progress
of metaphysics” could compensate this failure, — because this deduction occurs at the «extreme
boundary of all practical philosophy”, beyond which lies the realm of moral faith. Kant scholars
consider the concepts of the “fact of pure reason” and the doctrine of the highest derivative
good as crucial innovations of the second “Critique”. There are however reasons enough to
dispute the question as to whether both doctrines really make for an innovation — and for an
advance.

Key words: Kant, practical philosophy, theoretical reason, practical reason, critique of
practical reason, Groundwork for the Metaphysics of Morals, deduction of the moral principle,
moral motivation, boundary of practical cognition
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BesepeHue

WuTennekryaibHble TOCTPOESHUS HEMEKHX (PUI0CO(OB KITaCCHUECKOM MOXU
OTJIMYAIOTCS TIIATEIBHON MPOJYMAHHOCTBIO CTPYKTYPHBIX 3JIEMEHTOB, UX B3aUM-
HOT'O OTHOIICHHUS ¥ TIOCIIEe0BAaTENbHOCTH. DMitococKast KOHCTPYKITHS COCTOUT M3
JTCIIATUTAH ¥ YacTel, KaKasi i3 KOTOPBIX BBITIOIHSIET CBOIO (DYHKITHIO; B KaXKJIOM
«KOpITyCe» U KaKIOH «KOMHATE» (PHIOCOPCKOTO «I0May KTO-HHOYIb KUBET, B
KaX/10ll «KOMHaTe» BBINOJHIETCS HEKas HeoOXoaumasl A HYXI LEJIoro
«pabota». He cocraBnsger uckioueHus U3 3Toro u cucrema KaHta, u B 4acTHO-
CTH — KaHTOBCKas MpakTudeckas punocodus. Mexay TeM B «(KOHCTPYKIIMHU» dTON
MOCTICTHEH COXpaHseTCs OAMH apXUTEKTYPHBIN THapagokc: (GyHmIaMeHTaTbHBIN
NPUHIUI KAaHTOBCKOW ATHUKH JIETyIIMPOBAH M OCMBICIIEH B KOHTEKCTE CHCTEMBI B
«OcHOBONOJIOXKEHUU K MeTadu3uke HpaBoB» (1785), 3a KOTOPBIM CIyCTS 1IesI0e
JecstuieTre nociuenopaia «Merapusuka HpaBoB» (1797), cuctemarndyecku nzia-
rafomas (B €e ITUYECKOW YacTH) HPABCTBEHHBIC OOS3aHHOCTH YeJIOBEKa Mepes
caMHuM COOOH M IPYTUMHU, U, TAKUM 00Pa30M, IMOJHOCTHIO OUEPUHBAIOIIAS KAHTOB-
CKO€ MOHSITHE 0 T00POAETENH, KAHTOBCKYIO HJICIO TPAKTUIECKOTO M 1eala, Kak MmoJi-
HOTO OIpeJeNieH!s] HpaBCTBEHHON Bonu. Hapsiny ¢ 3TUMH IBYyMsI COUYMHEHUSMHU
cyuiecTByer, oaHako, «Kputuka npaktudeckoro pasyma» (1788), kotopas, mo
yTBepKJIeHHI0 camoro KaHra, cTaBUT cBOel 1iesibl0 0OOOCHOBAHHE BEPXOBHOI'O
MIPUHITUTIA HPABCTBEHHOCTH (1MO00HO « OCHOBOIIOJIOKEHHUIO») B COACPIKUT, KPOME
TOTO, CY KJICHHSI O I0Ope U 37Ie KaK «IIpeIMeTe MPAKTHIECKOTO pasyMay, 0e3ycIoB-
HYIO TOTaJILHOCTh KOTOPOT0 00pa3yeT, coriaacHo KaHTty, moHsTHE 0 BhICIIEM OJare,
KaK HEOOXOJMMOM M MPONOPIHMOHAIBHOM COCTUHEHUH JA00pOoJeTeNd U ONakeH-
cTBa. «KpHUTHKa MPaKTUUECKOro pa3yMay 3aKiIIoyaeT B cebe He TONBKO OTIMYHOE
OT 1aHHOTO B «OCHOBOIIOJIOXKEHUMN» MOHITHE O BBICHIEM OJiare Kak CyIECTBEHHO
JIBYCOCTaBHOM, HO M TEOPHIO «IIOCTYJAaTOB», MPU3HAHHE KOTOPHIX HEOOXOIMMO
TOJILKO B MHTEPECE MPAKTHYECKOTO pa3zyMa, a UMEHHO, JeTIaeT BO3MOKHBIM BOTLIIO-
ieHue Beicuiero Oiara B mupe. Mrak, B «KpuTuke» ycraHaBnuBaeTcs U AeTyLHU-
pyeTcsi HpaBCTBEHHBII 3aKOH, — HO, 0 COOCTBEHHOMY NpHu3HaHMI0 KaHTa, 3TO
y>ke ObUIO clieniaHo npexie B « OCHOBOMOIOXKEHUN; HAIPOTUB, LI€JIbHOE MOHATHE
0 00poJeTeN KOHEUHOM BOJIH He IeAyLUPYETCs U HE pa3BUBAETCS CUCTeMaTHye-
CKH, HO TIPOCTO npednonazaemcs IUTs TIeTIel aHau3a MpeMeTa MpaKkTHIeCKoro pa-
3yMa M ero «IHaJeKTHKI»; B «KpUTHKe MPakTHYECKOro pa3yMa» Mbl HE HAXOJIUM
CHCTEMbl HOPMAaTUBHBIX MPABUJI, HO BCTPEYaEM HEKYIO OOIIyI0 MeTa(pu3uKO-3THU-
YECKYI0 KOHCTPYKIIHIO, HE TOJIBKO HE HANIOJIHIEMYH0 KOHKPETHBIMU COJIEPKAHUAMU
HPABCTBEHHOW BOJIM, HO, MO O0IEMy BIEYATICHHUIO, HE TPEOYIOIIYIO U Jaxe He
JIOITYCKAIOIYI0 TOJOOHOTO HAINOJHEeHUs. MHOroe B METOJUKE U CTPYKType 3TOi
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«KpuTukn» CUMMETPUYHO BOCHPOU3BOJUT METOAMKY M CTPYKTYpy «Kputuku
YHCTOTO Pa3zyMay; KaxeTcs, OyJITO TEKCT CO3/1aH MPOCTO JJISi apXUTEKTYpHOU CHM-
MeTpuH ¢ nnepBoit «Kpurukoi». Ho, — ecin BepHO, 4TO A€TyKLUS U yTBEPKICHHE
MPUHIINIIA HDABCTBEHHOCTH, PABHO KaK M KOHCTPYHPOBAHHE CUCTEMbI KOHKPETHBIX
HOPM M IIPaBWJI MPAKTHYECKOTO pazyMa Ha OCHOBE 3TOT0 MPHUHIIUIIA, COBEPIIAIOTCS
KanTom B nipyrom mMecre, — BO BTOopoil «KpuTuke», B OTIMYHE OT IIEPBOM, HE MPO-
UCXOIUT HE TOJBKO KOHLENTYaJbHOTO IPOPHIBA, HO U CUCTEMATHUECKOIO JBUXKE-
Hus. CUMMETpUs IIeJIOTO, IO BHIUMOCTH, COOJIIOJICHA, 3/aHHUE JTUYECKOU
«KpuTHKI» MOHYMEHTAIIBHO U, IO BUIUMOCTH, BHYLIIUTEIBHO; OJHAKO OHO OKa3bl-
BaeTCs MPeIMETHO HEPYHKIIMOHAIBHBIM, a BCJIEJICTBUE TOTO — IYCTHIM M HEOOH-
TaeMbIM. B Hero, kak B CTapyl0 4YaCOBHIO, 3arJIs,IbIBAIOT pa3Be 4YTO AJIs IPOCBeIlle-
st 0 bore m Geccmeptun. KaHTOBCKYIO THKY B OOJBIIMHCTBE CITy4aeB HAXOMISAT
6onee ynoOHBIM H3y4aTh MO0 «OCHOBOMOJIOKEHHIO», KAHTOBCKYIO TEOPHIO MpaBa
MOJUTUKU — I10 TPaKTaTy O BEUHOM MHUpE WM HepBoi yactu «MeTadusuku Hpa-
BOB». «KpuTHKY nmpakTHdecKkoro pazyma» npoQansl ¢ JBYCMbICICHHBIM IOYTEHHUEM
OCTaBJISIIOT B CTOPOHE: 3TO 3/IaHUE U3 CTapbIX BPEMEH CTOMT U BIIEYATIISIET; OHO ecmb,
HO 0711 4e20 OHO €CTb, MOHSTh 3aTpyAHUTENbHO. K 3TOMY npucoeanHsaoTcs ocoOeH-
HocTH cTiis: B «OcHoBomonoxenun» u «Mertadusuke HpaBoB» KaHT roBopHT ¢
JIOABMHM O YEJIOBEYECKHUX BOIpOcax (Mopai U MpaBa), — B 3THUECKON «KpHuTuke»
OH, Ka3aJloch Obl, OecelyeT UCKIIIOUUTENILHO ¢ COBPEMEHHBIMH eMy TpodeccopamMu
MopabHOU (hustocodur U OOTOCIOBHUS O MPOOIeMax BITOJIHE OTBJICYCHHBIX.

Opnako st TOro, yToOBl B AOCTATOYHOW Mepe 00OCHOBATh Hall B3IV Ha
«Kputuky mnpakTudeckoro pasymMa» Kak HpPOCTO Ha naMAMHUK @uiocoghckoi
apxumexmypbl, 6€CCIIOPHO 3aCITyKUBAIOIINNA oxpaHbl (OT IOBPEXKICHUS U TTOpyTa-
HUS UJIeHHBIMU NPOTUBHUKAMH), HO HE 3aKJIIOYAIOLIUi B cebe HU cucTeMaThye-
CKOTO pa36umus, HA OTEHIaJIa TAKOTO Pa3BUTHUS, MBI XOTUM PacCMOTPETH B JJaH-
HOM cTaThe, KaKk BOMPOC O KPUTUKE MPAKTUUECKOTO pa3yma, ee CMbICIIE U 3aJauax,
ee cucTeMaTH4eckol HeoOXOaUMOCTH IpelcTaBisuica camoMmy KaHTy B 3penbie
rOJIbI ero (UI0cOPCKOTO TBOPUECTBA.

Bonpoc o mecTe n npaBe 3Tn4eckoin «Kputnkn»
B MUCCNepnoBaTenbCKOM nutepaTtype

[To muenuto @. [Taynascena, «OCHOBOMOJIOKEHNE) €CTh IEPBBINA OMBIT MPUME-
HEHUS KPUTHYECKOTO HJIeaTU3Ma K STUYECKUM BOTIPOCAM, «IIEPBOE CBI3HOE U3JIO-
xenue» atudeckoit Teopun Kanra [1. C. 281]; [laynscen 3amedaer Kak TO, 4TO 1O
3aMbICiTy aBTopa «(OCHOBOIIOJIOKEHHE» «IOJHKHO OBUIO UTpaTh poiib KpuTHKN
[1. C. 286], Tak U TO, YTO HEKOTOPbIE CYLIECTBEHHbIE NJeu «OCHOBOMOJIOKEHUS
(kak, HampUMep, UIes HPAaBCTBEHHOTO COBEPIICHCTBA KaK I[apCTBa IeJiei, BIpo-
yem, o MHeHuto [laynbpceHa, He urpatomas B « OCHOBOIIOJIOKEHUN» KaKOU-THOO
posiu ipu toctpoenuu 3TUKH [ 1. C. 300]) Obutn BiocneactBuu Kantom ocraBieHbl
[1. C. 281]. «KpuTnka mpakTH4ecKoro pazyma» 0OOCHOBBIBAET CHUCTEMY AITHUKH,
3aHMMas «MecCTO IpomejeBTHueckoi mucnummues [1. C. 108]'; umenno ona

! D10 6BUIO GBI BepHO, €ciM GBI MPOEKT CHCTEMEI, JaHHbINH KantoM B mepBoii «Kputuke», moz
[peyCMaTpUBaTh TAKKE U STHYECKYIO IPOIIECBTHKY.
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COJIEP>KUT TPHUHIHUIIEI MOpalbHON ¢uiocodpuu u stukoreonoruu [1. C. 101];
npasja, COOCTBEHHO BaXKHBIM IpubasieHreM [laynbceH npu3HaeT TOJIbKO Moce -
Hior0. [lo3gneimyro «MeTtapusnuky HpaBOB», Kak COOCTBEHHO H3JIOKECHHE CH-
CTeMbl KOHKpPETHOM 3TukH, [laynbceH cunTaeT MaloleHHBIM IPOAYKTOM CTapye-
ckoro Bo3pacta Kanra [1. C. 108, 281], u motomy B ero riazax «Kputuka npaktu-
YEeCKOTr0 pasyMa» €CTh «IJIaBHOE COUMHEHHE 10 HpaBCTBEHHOM (unocopumn» Kanra
[1.C. 287~

Cornacao B. @. Acmycy, B Tpex «Tpakratax KaHta mo Borpocam 3TUKI) —
Kak B «OCHOBOTOJIO)KEHUM», TaK U BO BTopoi «Kputnke», u B «Metadusuke Hpa-
BOB» — «M3JIaraeTcs Mo CyLIECTBY OJHA U Ta K€ CUCTEMa ITHMUECKUX B3IJIAI0B»
[3. C. 318]; omHaKo OHM pa3IM4arOTCs LENBIO CO3JaHUs U IIOTOMY XapaKTepoOM H3-
noxeHus. «OCHOBOMOJIOKEHUE» CTABUT IIeJIbI0 00OCHOBAHNWE HPABCTBEHHOTO 3a-
KoHa; B «KpuTuke npakTuyeckoro pasymay mnpobdiemMa 000CHOBaHHUS MOpajH CTa-
BUTCSl B COIIOCTABJIEHUU C KPUTHUKOM TEOPETUYECKOr0 pasyma, IpUUYEM aBTOP OT-
MeUaeT Napauieu3M B IOCTPOSHUH TIepBOil 1 BTopoi «Kputukm»; «Meradusnka
HPaBOB» €CTh MU3JI0KEHUE CUCTEMBI Ha MTOYBE JAHHOTO B JABYX MPEIbIIYIINX TPAK-
TaTtax 000cHOBaHMs [Tam xke]. [Ipu TakoM MOHUMaHUM JieJa, CBOJAIIEM pa3Indne
MEX]y «TpaKTaTaMI» K Cyry00 CTUIMCTHYECKOMY, ITPU TIOJTHOM TOX/IECTBE CHCTe-
MaTHYECKOT0 Co/iepKaHusI, BOrpoc o 1enu Hanucanus Kantom «Kputuku» mocie
«OCHOBONIOJIOKEHHUS», HOBOTO 0OOCHOBAHHUS MOPAJIM TIOCIIE YK€ OJHAX/bI JaH-
HOT0, B OTCYTCTBHE KOHIIETITYaJIbHBIX NIEPEMEH U HOBILIECTB, OCTAETCS HESICHBIM.

A. B. T'ynbira BugutT B «OCHOBOMOJIOKEHUW» HE TPOCTYIO MpoOy mepa, HO
MEePBOE CUCTEMATHYECKOE M3JI0KEeHUE KaHTOBCKoM 3Tk [4. C. 153]. On nemaer
aKIEeHT Ha 3aMeuaHnu (uiocoda U3 mpeaucIoBus K 3TOMY COUMHEHHIO, COTIACHO
KOTOPOMY KPHUTHKA MPAKTUUYECKOr0 padyMa TpeOyeT SICHOTO MOHSTHUS O €HUHCTBE
TEOPETUUYECKOTO U MPAKTUIECKOTO pa3yma, u moiaraet, 4ro B 1785 roxy Kant 0b11
«ellle He B COCTOSIHUM PEIINTh o100HYI0 3anauy» [4. C. 153], a k 1788 roxay ona
yxe OblIa eMy no cuiam, u ¢unocod cozgan «Kputuky». Ilo conepkanuro xe
«OcHoBomnonoxeHne» u «Kputuka mpakTH4ecKoro pazyma» OTYacTH MOBTOPSIOT
JpyT Apyra, OTYACTH XKe Opye Opyea AONOIHSIOT (Takas GpopMa peud MOAYepKH-
BAaET, OMATh-TaKH, YTO HEKOTOPbIE COJIEPKaHUsI paHHEN paOOThl OBLIN YyTpaueHBI B
Oosee MoO3HEN, — XOTSI M HUKAK HE 00BsACH:ET 3Toro). OOIIMii BOIIPOC OCTAaeTCs B
TyMaHe — €CJIH JIeJIO TOJIbKO B CTPOTOM MOHSTHH O €IUHCTBE YEJIOBEYECKOrO pa-
3yMa, Kotopoe yxe B «OcHoBononoxeHunw» KaHt enamno ocosnaem n KoTOporo
mpebyem, HO KOTOPOE TOJIBKO HE MOXET yAauHO BBIPa3uUTh, U €CIU IPU ITOM
cucmemamuyeckoe uznodxcerue (WIM XOTs OBl MOJTHBIN OYepK CUCTEMBI) JAaHO YiKe

2 310, 10-BUAMMOMY, BECHMa PACTIPOCTPAHEHHOE YOEXKIEHHE KAHTOBEIOB M BOOOIIE TPO(ECCOPOB,
YHUTAIOLINX Kypc MCcTOpuu (uitocodun, ocrapuBall B cBoe BpeMs, kak HenpaBoMmepHoe, JI.A. Ka-
JIMHHUKOB, OTMEYasi, YTO BO BTOPOH KaHTOBCKOH «KpHuTnke», Ha OCHOBE 0OMIMX COOOpaKEHUH 110
JIOTUKE ¥ METOHOJIOTUH HPaBCTBEHHOW (uiiocopuu, pelnarTcs TONbKO «caMble oOIye... mpo-
Omemsbr 3tk [2. C. 21], ¥ 94TO pa3BepHYTOE H3IOKEHHUE ITUX MPOOIEM MOKHO HANTH TOJNBKO B
«Meradusuke HpaBoB», HO 4yTo «Mertadusuka» (BCISICTBHE APYroro, He MEHee CTapHHHOTIO,
npexyOexaeHns) peako odpamaeT Ha ce0s1 BHUMaHNE NCTOPUKOB MBICIH; B PE3YJIbTaTe COAepIKa-
HHE KaHTOBCKOW 3THKU 00eIHACTCS U CBOJUTCS K TEOPHH CTPOTOTO 10 )KECTOKOCTH JI0JITa.
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B 3TOM PaHHEM TEKCTE, U MOCTOJIbKY y’KE€ B HEM OCHOBHBIE 3a/1a4Hl yIOBJIETBOPH-
TEJIbHO PEIIEHbI, — TO (E€CIU MPEIINOJIOKUTh, YTO B MO3AHEHUIIEM COUYMHEHUU
«CJIOBO HAWJEHO» M JKeyaTellbHas (opMa BBIPAKEHMs JTOCTUTHYTA) BEIHMKO JIH
Oyzer, B caMOM Jieyie, 3HAUYEHUE TO3JHEHIIEro COYMHEHHUS 3a paMKaMH
cmunucmuxu?’.

Brpouem, mpobiemMa MOXKET 3aKI04YaTbCss UMEHHO B 3TOM: HACKOJBKO YHO-
BJIETBOPUTEINIBHO PEILIEHBbI 3aJJaul 3THYECKOT0 000CHOBaHUS B caMoM «OCHOBOMO-
noxxeHun». Xaitnep ®@. Knemme cripaBeyInBO OJYEPKUBAET, YTO OTBET HA BOIPOC
O MOTHMBax NpPOUCXOxJeHusd U nenn Bropor «Kputukm» KaHra ompenensercs
Halled MHTeprnpeTanueil Tpereero pasgena «OCHOBOIOIOKEHU», COAEPKAILIETO
MOMBITKY J€AYKIIMH MOpaIbHOro 3akoHa. Bropas «Kpurtuka» naer yuenue o «dak-
TyME YHCTOrO pazymay, UTparoliee KIIOUEBYIO POJb B CTPYKTYpEe apryMEHTaluu
«Kputuku npakrtuyeckoro pasyma» [5. P. 15]. CnpammBaercs: 0o3HayaeT Ju 3TO
y4eHHEe HesiBHOe npusHaHue KantoM Heynaum npennpussarod B 1785 roxy mo-
IBITKHU A€TyKIUH, WK K€ HEKUH BapuaHT akTyma pasyma ecThb yxke B «OCHOBO-
MOJIOKEHUN», U BO BTOPOil «KpuTHKe» MBI MMEEM TOJBKO «00jiee YTOHYEHHYIO
Bepcuio» [S. P. 12]? Ilo muenuio Kitemme, dakTtym pazyma MOKHO CUUTATH YyJIO-
CTOBEPEHHBIM TOJIBKO IIOCIE Pa3pEIICHNUs «aHTHHOMHUH MPAKTUYECKOTO pa3yMay.
AHTHHOMUS k€ ObLTa OTKpBITA TOCIe TOTo, Kak B 1786—1787 rogax KanT mo-Ho-
BOMY ONIPEIENINUI COOTHOLUIEHHE YUCTOIO M 3MIMPUYECKOrO MPAKTUYECKOro pa-
3yMa, TaK 4TO OHa He ObLIa U HEe MOTJIa ObITh n3BecTHa KaHTy HU B Opy co31aHus
«Kpurtuku uucroro pasyma», Hu B roJ Hanvcanusa «OcHoBonosoxeHus». Kiiemme
PE3IOMHPYET CBOIO NMO3UIMIO Tak: «BTopas «KpuTuka» BO3HUKAET U3 TONOJHEHUS
«Kputuku yncroro pazyma» «KpUTUKON YUCTOrO MPAKTUYECKOTO pasymar, KOTO-
poe KaHT nepBoHauanbHO MpeAnoaraeT 1aTh, U B KOTOPOM OH XOYET YCTPAaHUTh
BO3PaXKEHUS, BBIJBUHYThIE IIPOTUB €TI0 KOHUEMIIUY MPAKTUYECKOTO YHOTpeOIeHus
pa3yma U ero COBMECTUMOCTH € YUCTBIM CIIEKYJISITUBHBIM YIIOTPEOJIEHUEM pa3yMar»
[5. P. 28]. Bonpoc TObKO B TOM, AEHCTBUTENIHHO JIM YU€HHUE O (pakTyme pasyma He
nmMmeeT cebe cooTBETCTBUM B «OCHOBOIIOJIOKEHUNY, U IEUCTBUTEIIBHO JIN JUAJICK-
THKA MPaKTUYECKOr0 pazyma B TOM BHUJE, B KAKOM Mbl HaXOJHUM €€ B dTHUECKOHN
«Kputuke», uMeer cToJIb MNPUHLIMIHMAIBLHOE 3HAu€HUe /s OOUIero MOHATHUS
0 pa3yMe, UTO TOJBKO C €€ OTKPBITUEM CTAHOBMUTCS BO3MOYKHO OTUETIIMBOE NpE-
CTaBJICHHE O €JUHCTBE pa3yMa B JIByX €ro ynoTpeOIeHHsIX.

ITo mHeHuro b. JIrogsura, pemaromuii MOMEHT B BOSHMKHOBEHHUH 3aMbICIIa
BTOPO KaHTOBCKOH «KpuTHKmM» criemyeT uckath B MeTau3nIecKoi NeAyKINU 13
TpeTbero paszzaena «OCHOBONOJIOKEHUM», KOTOPYIO, OJJHAKO, 3TOT aBTOP TPAKTYET
CKOpee Kak JIeTyKI1Io cBoOOIbI (a HE 3aKkoHa HpaBoB). HemocpencTBenHas kaTero-
pHabHasl B3aMMOCBSI3b MEXy CBOOO/I0I M HPaBCTBEHHBIM 3aKOHOM COCTaBIISET
AH0XalbHOE HOBIIECTBO «OCHOBOMOJIOKEHU»: CBOOOJIAa — OCHOBaHHE OBITHSA

3 Hackonpko MOXKHO IIOHATD, OCHOBHOI APryMEHT HCCHGHOBaTCHeﬁ, CUHTAIOIIUX ITOABJICHHUEC CIIC
OJHOTO 000CHOBaHHUS YHCTOIO MOpPaJIbHOI'O 3aKOHA MMOCJIC «OCHOBOITOJIOKEHHUS K MCTa(bI/IBI/IKe Hpa-
BOB» MNPEAMETHO ONPaBAAHHBIM, COCTOUT UMEHHO B IPEAIIOJIOXKECHUN Heydosﬂemeopume/lbnocmu
€ro AeayKuuu, npeanomeHHoﬁ Kantom B ((OCHOBOHOJ'IO)KCHHH)), B TOM WJIM UHOM OTHOIIICHUMH.
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HpaBCTBEHHOTO 3akoHa. OHaKo B 3TOU padore dumocodus Kanra, mo Jlronsury,
elle He SBJISETCS MOCIEeI0BATENbHO-KPUTHUECKON: NEHCTBUTENBHOCT CBOOOIBI
KaK «HEYYyBCTBEHHOW CIIOCOOHOCTHY 37IECh BCE €Ie OOHAPYKUBAETCS «B 00JIaCTH
teopunm» [6. S. 415]; 3mech eme COXpaHAIOTCS NPETEH3UH «HAa CIEKYJSATUBHOE
MOCTHKEHHUE MTPUYACTHOCTU YEIOBEKA TOMY YMOIIOCTUTAaEMOMY MHUPY, B KOTOPOM
TOJILKO M MOXET OBITh MBICIUMa TpPAaHCIEHICHTANbHAs CBOOOJA €ro BOJIM»
[6.S. 414] (uabIME cioBaMU, KaHT «OCHOBOTIOJIOKEHUS €111€ COXPAHSET MPETEH-
3UM TPOHUKHYTh MBICTBIO B yMomocTUraeMelii mup?). [loatomy u neaykuus cBo-
601161 B «OCHOBOTIOIOKEHUW OCTAETCSI YUCTO CHEKYIATHBHOM. Bo BTOpoit «Kpu-
TUKE» (M OAHOBPEMEHHO BO BTOPOM u3nanuu nepoit «Kputukm») Kant ocraBuser
ATy NEAYKIHUIO KaK JOTMAaTUYECKYIO OMIMOKY, PU3HACT «AMUCTEMUYECKUN TPHO-
PHUTET» MOPAJILHOTO 3aKOHA MepeJl CBOOO0M, U COOTBETCTBEHHO — MPU3HAET 3TOT
3aKOH WCKJIFOYHTEIbHBIM OCHOBAaHHEM IO3HAaHUS cBOOOMBI [6. S. 414]. CBoOOMa
(1 Halle yMOTIOCTUTaeMO€e CYIIECTBOBAHKE) OOHAPYKUBAETCS TOIHKO B COZHAHUU
0€3yCIIOBHO TIOBEJIEBAOIIETO MOpaIbHOTO 3akoHa [6. S. 416]. Takum oOpa3om,
Takke u cornacHo Jlroneury, «KpuTHka mpakTHYECKOTO pasyMa» €CThb OCHOBHOE
npoussenenne Kanra no (nmociaenoBaTesbHO- )KPUTHUECKON ITHKE, Torna Kak «Oc-
HOBOTIOJIOKEHHE» — TOJIBKO MOATOTOBUTEIBHBIN OIBIT, K TOMY K€ HE CBOOOIHBIIH
OT JOTMAaTHYECKHX OIMOOK. DTO MOHHMMAaHUE TEOPETUYECKOTO HCTOKAa BTOPOM
«Kputukm» 06110 OBl MPEAMETHO-OCHOBATENBEHO, — €CJIM OBl B CAMOM ATOH BTOPOH
«Kputnke» Metadusnueckas AeTyKIHsS CBOOOIBI U3 3aKOHA HE JIOTIOJHSJIACH eIIle
1 MeTau3nIecKon AeTyKIuel 3aKkoHa U3 CBOOOIbI, M €CITH ObI, B CBOIO OYepe/lb, B
«OcHoBononoxeHnn» KaHuT He oTpuIiall 0IMHAKOBO CTPOTO M ONPEEIIEHHO (pusio-
co(pckyro BECOMOCTh KakK MOMBITOK BYYBCTBOBAHHUS B YMOIIOCTUTAEMbIN MHp, TaK U
MIOTIBITOK TIPOHUKHYTH B HETO TPH ITOMOIIHA MBICITH.

Bo Bcsikom ciydae MbI BUAMM, YTO BOIIPOC O TOM, ONPABIAAHO JIU MOSBICHHE
oTAeNbHON « KpUTHKH PaKTHYEeCKOTO pa3yMa» KOHIETITyalIbHBIMU IIEPEMEHAMH B
¢unocodpun Kanra 1780-x ro1oB, ¥ B 4eM UMEHHO COCTOSIT 3TU MIEPEMEHBI, K HAKO-
HeI — COCTaBJISIFOT JIM OHU MIPOTPECC WK OTCTYIUIEHUE B IBH)KEHUU «I10CJIEI0BA-
TEIBHOT0 00pa3a MBICIU CHEKYJIATUBHON KPUTUKI», — XOTS UCTOPUKU U HEYACTO
CTaBST BOIIPOC B TAKOM BHUJI€, — MOKHO CYHTATh OTKPBITHIM JUTSI TUCKYCCHH.

1781: kpnTnka paszyma B NepBOM NPOEKTE CUCTEMbI
TpaHcueHaeHTanbHOM punocopun

B «Kputuke yrictoro pazyma» cucrema 4uctoi puiaocopuu, Kak mo3HaHUS U3
YHCTOTO pa3yMa, mpencTasisieTcs punocody Kanry cocrosimeit u3 nponedesmuxu
u memaghuzuxu. [IporeieBTHKA eCTh KPUTHKA pa3syMa, MeTadu3uKa eCTh CUCTeMa
peaIbHOM HayKH pa3yMa Ha OCHOBAHHH, TIOJITOTOBJICHHOM KPUTHUKOMW. 3aava Kpu-
THUKH — UCCIIEJIOBAaHUE «CITIOCOOHOCTH pa3yMa B OTHOILIEHHUH BCET'O YUCTOTO 3HAHUS
a priori» [7. C. 616 (B869)], «uuctoro pasyma, €ero MCTOYHHUKOB U TPAHUID)
[7. C. 68 (B25)], unu nHaye — «BCEro, YTO MOXKET OBITH MO3HAHO a Priori»
[7. C. 616 (B869)]. B kputuke pasyma IMOJBEPrarOTCs OLIEHKE HE OT/EIbHBIC
MO3HAHUS pazymMa, HO caM pa3yM, «4YTO KacaeTcsi BCEl ero CnocOOHOCTH H
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MIPUTOTHOCTH K YUCTHIM anpuOpHBIM 3HaHUSIM» [7. C. 567—568 (B789)], niu pac-
CYJIOK «B OTHONICHHH €ro ampuopHbix 3Hanuit» [7. C. 69 (B26)]; moatoMy oHa
MpeHa3HaueHa «OMpeAeIuTh U 00CYAUTh MpaBa pazyMa BooOIe (COrIacHo mep-
BBIM OCHOBOIIOJIOXKEHUSIM ero ycTpoiictBa)» [7. C. 562 (B779)]. Kpuruka noxa3sbl-
BaeT, HA OCHOBAHUU CTPOTMX MPUHIHUIIOB, CYIIIECTBOBAHUE ONPEACIEHHBIX IPAHMII
pa3yMHOI0 IIO3HaHMsI; 3Ta CTYIEHb CAMOIIO3HAHUS pa3yMa BO3MOKHA «JIMIIb JUIS
3penoi 1 Bo3Mykaoi cnocooHocTH cyxacHus» [7. C. 567 (B789)]. Tonpko Takas
3pENOCTh CIIOCOOHOCTH CYKJICHHSI TO3BOJISIET 00OCHOBAHHO PEIIUTH BOIPOC O TOM,
BO3MO>KHO JIU I HAac 0€3rpaHMyYHOE MO3HAHUE YUCTHIM Pa3yMOM, WIIM 3TO MO3Ha-
HUE 3aKJII0YEHO B u3BecTHbIe rpanullsl [7. C. 568 (B789—790)]. U motomy mpome-
JIEBTUKA WIN «KPUTHKA YUCTOTO Pa3yMa... MOXKET CIIYKUTh HE JJIsl pPaCIIUPEHus, a
TOJIBKO JIJISl OUMIIICHMS HAIIETO pa3yMa U OCBOOOKIEHUS €ro OT 3a0iIyKICHUN»
[Tam xe]. Kputnka ounmmaer metadu3uKy Kak HayKy W MPHUBOAMT ee Onaromaps
3TOMY «B ycToHumnBoe coctosinue» [7. C. 39 (BXXIV)].

A MMEHHO, KPUTHKa OCBOOOXAAET pa3yM OT UJUTIO3UH, OYITO CYIIECTBYET BO3-
MOKHOCTb «BBIXOJIUTH C MOMOILBIO TEOPETUUYECKOTO pa3yma 3a MPEAEbl ONbITay
[Tam >xe]. KpuTnka orpaHMuuBaeT TEOPETUUYECKOE MPUMEHEHHE pa3syMa cdepoit
BO3MOXHOT0O omnbITa. OHAKO, KOTJla pa3yM MbITACTCS BBIMTU 32 MPENENbl TOM
cdepbl, OH MOIB3YeTCs UL ’TOTO OCHOBOMOJIOKEHUSIMHU, UMEIOIIUMHU IMITHPUYE-
CKUIl XapakTep, U MOTOMY T'PO3SLIMMU OTOXKIAECCTBICHUEM OOJACTH UyBCTBEHHO
OTIOCPEIOBAaHHOTO OMBITa ¢ O0JACThIO MO3HAHHS PasyMOM BOOOIIE. DTO OTOX-
JIECTBJICHHE, PAaBHOCHIILHOE OTOXIECTBICHHIO chephl sSBIeHM U chephl Belel B
ce0e, — ATOT NPUBBIYHBIA HATypaju3M (UIOCO(CTBYIOMIETO pa3yMa €CTb, IO
Kanry, «mpensTcTBue, orpaHU4MBAaIOIIEe U J1aXe YTpOoXKarollee COBCEM YHHUTO-
XKUTh TIpaKkTUUeckoe mpumeHnenue pazyma» [7. C. 40 (BXXV)]. Kputuka pazyma
YHUYTOXKAET 3TO MPENATCTBUE, U MIOTOMY, corjacHo KaHTy, oHa MPUHOCUT TakkKe
MOJIOKUTENBHYIO TOJIb3Y, PACUUINAS MECTO JUIsl IPAKTUYECKOro MPUMEHEHUS pa-
3yMa, UJTH, TOYHEE BBIPAXKasACh, YOCTOBEPSISI pa3yM B TOM, UTO 3TO «MECTO» (KOTO-
poe B IETEPMHUHHUCTUYECKUX U HATYPATUCTHUECKUX KOHIICIIHUAX MPEACTABISAETCS
OECIOYBEeHHONH BBIYMKOW MHCTUKOB U HJCAIHUCTOB) B JICHCTBUTEIHLHOCTU
c60600H0. Pazymy B meopemuueckom NPUMEHEHUN OTKa3aHO B CAMOM BO3MOKHO-
CTH BBIXOJa 32 IMpEJeNbl YyBCTBEHHO OMOCPEAOBAHHOrO OmbITa. TOT e pa3yMm B
YUCTOM NpaKmuieckom MPUMEHEHUH HEeOOXOJIMMO BBIXOJIUT 3a ITH IMPEJeIbl, He
HY)KJasiCh JUIsl 3TOrO0 B IMOMOIIM TEOPETUYECKOr0 pa3yMa, OJHAKO HYXAASICh
B TapaHTHSIX OT MOCATATENBCTB C €0 CTOPOHBI U OT MPOTUBOPEUUI C CAMUM COOO0I0
[7. C. 40 (BXXV)]. Kputuka 4McToro TeOpeTH4eckoro pa3yma y4uT NIpUHUMATh
BCAKHI OOBEKT MMO3HAHUSI OJHOBPEMEHHO B JIBYX 3HAUEHUSX: KaK SIBJICHHE U Kak
Bellb B cede, U MOKa3bIBAET, UTO «OCHOBOIOJIOKEHHE MPUUYUHHOCTU OTHOCHUTCS
TOJIBKO K BEllaM..., ...IIOCKOJIBKY OHHU CyTb mpeamMersl ombita» [7. C. 41
(BXXVII)], a mocTonbKy BOJIS 4eIOBEKa MOXKET OBITH MBICIIMMA KaK CBOOOTHAsS Oe3
IIPOTUBOPEYMS YHUBEPCAIbHOMY 3HAYEHHIO 3aKOHOB IIPHUPOJIBI ISl TOM e BOJIH.
HpaBcTBeHHOCTH k€ HEOOXOIMMO MpeArnoiIaraeT cBo0oay BoMU, HOO €€ arpHop-
HBIMH TIPEAIOCHUIKAMH SIBISIOTCS «IIPAKTUYECKHE M3HAYAJIBHBIE, 3AJI0)KCHHBIE B
HaIlleM pa3yMe OCHOBOIIOJIOKEHUS, KOTOpPBIE ObUIM OB COBCEM HEBO3MOXKHBI 0e3
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nonymenus cBooone» [7. C. 42 (BXXVIII—XXIX)]. IlocTonbky KpuUTHKa
pa3yMa, Kak NpoIeJIeBTUKA €r0 CUCTEeMaTHUYECKOW HayKH, JOJDKHA TOKa3aTh ATY
BO3MOYKHOCTH HEMIPOTHBOPEUHBOTO MBINIUICHHUSI CBOOO/IBI U €€ 3aKOHA; KPUTHKA pa-
3yMa MOKa3bIBaET, YTO MBICIISIIIUN pa3yM JOJIKEH JOMYCTUTh BO3MOXHOCTh TaKOTO
MBIIUICHHSI, TPAHCIIEHIUPYIOIIETO TPAaHUIIBl BOZMOXKHOTO ombiTa. Ho 3Ta mpome-
JeBTHYECKas 3aJaua OmNpeaeseHHO Bo3naraercs B «KpuThke uncToro pazyma» Ha
meopemuyeckuii pasyM; peub HJIeT IMEHHO O MPOMEIeBTUKE YUCTOTO meopemute-
CK020 pa3yMa; MOMPUIIEe TAKUX UCCIETOBAHUH, KaK U JOTMAaTHUYECKUX BO3PAKECHHIA
MPOTHB TaKUX MCCIIEIOBAHNMN, HAXOAUTCS B IOPUCIAUKIIMU TEOPETHUECKOTO pasyma:
MMEHHO TEOPETHUYECKHUI pa3yM MbITaeTcs A0Ka3aTh, «OyATO CBOOOIA BOBCE HE MO-
xeT ObITh MbICTIMaY [7. C. 42 (BXXVIII)]; nmenHo TeopeTnuueckuii pa3ym He 10J1-
JKEH MPOTHUBOJCHCTBOBATh YTBEPIKICHHUSIM MPAKTUYECKOTO, a 3HAYUT, IMEHHO OH
J#ce TOJKEH 3aHATh NPUHIUIHAIBHYIO TO3UIHIO, TAIOLIYI0 EMY 803MOMCHOCHb HE
MIPOTHUBOICUCTBOBATH (TPAHCICHICHTATBHBIN uacanu3M). [locTonbky Bce HE0OXO0-
JTUMBIE JUISI 5TOTO «KPUTHUECKHE Pa3IMUYCHUs» TAKKE OTHOCATCS K FOPUCAUKIIUU
TEOpeTU4ecKoro pasyma u ero kputuku. [loctymarer bora, cBoOOIBI BOIM M
OeccMepTHsl Oyl «IJig Iiefied HeoOXOJWMOTo MPaKTUYECKOro MpPUMEHEHUs
pazyma» [7. C. 43 (BXXIX—XXX)] Takxke CyThb TOMyUICHHUS] TEOPETUYECKOTO
pasyMma, ¢ HeOOXOJIMMOCTBIO MPEAINOJIATAIOIINE er0 KPUTHIECKOEe CaMOOTpaHnye-
Hue. IlocTonpKy orpanmueHue pasyma, Oiarogapst KOTOpOMY MOXHO IperocTa-
BUTb MECTO JIJISl NPAKmMu4eckou epul, TAKKe MPEANOoIaraeT KpUTUKY pazyma — HO
TOJILKO KPUTHKY YHCTOTO meopemuieckoz2o pazyma. JlorMatusm MeTadusuKw,
roBoput KaHr, ectb yOexaeHue, OyATo mporpecc B MOJIOKUTEILHOM MeTapu3nye-
CKOM 3HaHHH, — BCE PaBHO, CUUTAIOT JIU TAKOM Mporpecc BO3MOKHBIM B Ipeienax
CaMoro TEOPETHUYECKOro, WM TOJBKO B MpefeNax MPaKTUYeCKOoro pasyma, —
BO3MOXKEH 0e3 mpeaBaputenbHoi KpuTuku pazyma [7. C. 43 (BXXX)]. Ecnu xe B
MUpe Bceraa OyIeT cylmecTBoBaTh MeTadusnka, To Bcerna OyIeT CyecTBOBaTh U
HeoOX0auMO TpHUCylas ed AuanekTuka pazyma. dumocodus JOMKHA MOITOMY
YCTPaHWUTh BPEIHOE BIHMSIHHE €CTECTBEHHO BO3ZHHUKAIOIIEH B pa3ymMe aHTHHOMHH,
3aTKHYTh pa3 HaBCerJa UCTOYHMK MeTadusnueckux 3a0myxaenuit [7. C. 43—44
(BXXXI)]. Ho TakoBO mpu3BaHHE KPUTHUYECKON YaCTH meopemuueckoi HUIoco-
¢buu; s 3TOro He TpedyeTcs ellle 0JIHa KPUTHKA pasyMa.

Boo01ie rosopsi, HameuenHas Kantom B nepBoil «KpuTHke» apXUTEeKTOHHUKA
cucteMbl (pUI0co(PCKOTO 3HAHUS HE HCKITIOYAET BOBMOYKHOCTH 0CO00# KPUTHUKH pa-
3yMa B MPAKTUYECKOM €r0 MPUMEHEHUH, €clTU Obl B TAKOM KPUTHKE OOHAPYKUIACh
IpeIMeTHasi MOTPEOHOCTh: CHCTEMa IMOJOKUTEIBHOTO (PHIOCOPCKOTO TMO3HAHUS
MpeICTaBIsgeTCs 371eCh (UI0CcOdy COCTOSIIIEH U3 IBYX YacTeld — MeTa(pu3uKH MpH-
ponsl u MeTadu3uKu HpaBoB. [lepBas uMeeT mpeaMeTOM YUCThIE MPUHIMUIIBI pa-
3yMa a priori B OTHOIIEHUH TE€OPETUYECKOT0 MO3HAHUS BEIleH, BTOpas — YUCTHIE
NPUHIAIBL pa3yMa a Priori, «ONpeleNsione 1 yCTaHaBIUBAIOIINE HE00XO0H-
MOCTb BCSAKOU OdesimenvHocmu uiu 6o30epacanus om oeasmeavnocmu (welche das
Tun und Lassen a priori bestimmen und notwendig machen)» [7. C. 616 (B869)].
BooOmie rosops, 31€ch MOKET OBITh MOCTABIIEH TAKXKE U BOMPOC O CIIOCOOHOCTH
pa3yma yCcTaHaBIUBATh [TOI00HbBIE YUCTHIE 3aKOHBI CBOOOIHOTO CaMOOTIpeieNICHuS,
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pPaBHO KaK W OMpPENENSITh BONIO COTJIACHO MM. MOXET JM YHCTHI pa3yM UMETh
TaKXe NMPaKTHYECKOe MPUMEHEHHE, M KaK JTAJIEKO MPOCTUPAETCS €ro MO3HABATEb-
Has ¥ HOPMAaTHBHAs CHJIa B 9TOM NPHUMEHEHHNH (KaKOBBI TPAaHHIIBI IPAKTUIECKOTO
pazyMa) — Takue BOMPOCHI ObUTH OBl BIIOJHE 3aKOHOMEPHBI B CUCTEME TPAHCIICH-
JIEHTAIIBHOTO HJealn3Ma Ha KaHTOBCKHX ocHOBaHMsIX. OHaKo cBoeoOpasue KaH-
TOBCKOH 3TUKO-puiiocodpckoi no3unuu B «Kputrnke 4ucToro pasyma» COCTOUT B
TOM, 4TO HE TOJILKO BOIIPOC O MpaBe U rpaHMIle YUCTOM MpakTHuueckoil punocodumu,
win MeTadu3uKu HPaBOB, 3/7IECh €Ille HE BOSHHKAET, — HO U caMa JCHCTBUTENb-
HOCTh YUCTOTO TPAKTUYECKOTO MPHUMEHEHHs YeIOBEUECKOro pasyMa €cTh s
KanTa sToro Bpemenu He Ooiiee 4eM BeChbMa JKelaTeNbHas rumnore3a. Oumocod
Kant yTBepkaaeT B 5TOM COUMHEHUH, UTO €CIIM TPaHCIeHAeHTanbHas Qunocodus
«HMMEET JIeJI0 UCKIFOUYUTEIBHO C YUCTHIMU allpUOpPHBIMU MO3HaHuAMMW» [7. C. 591
npuM. (B829 mpum.)], To «npakTHuecKHe MOHATHUSA» KacaroTCsl MPEAMETOB YJIO0-
BOJIbCTBHSI M HEYJIOBOJILCTBUS, HO UyBCTBO yJIOBOJILCTBUSL U HEYJJOBOJIBCTBUS «HE
€CTb CIIOCOOHOCTH MPECTABICHHS BEllel 1 HaXOIUTCs BHE BCEel CITIOCOOHOCTH TO-
sHanus» [7. C. 591 npum. (B829 npum.)]. [locTonbky mpakTuyeckoe Mo3HaAHUE KaK
TaKOBOE€ HEJOCTATOYHO YHCTO JJIs TOTO, YTOOBI paKkTH4ecKas pusmocodusi Moria
BXOJIUTh B COCTaB CUCTEMBI TpaHCIEHACHTaJIbHOrO Haeanu3ma. K Tomy xe, mo
Kanty Bpemen nepBoii «KpuTHKN», «XOTs BBICIINE OCHOBOMOJIOXKEHUS MOPAIH U
OCHOBHBIE MTOHATHUS €€ CyThb alpUOpHBIC 3HAHMSA, TEM HE MEHEe OHHM HE BXOJST B
TpaHCIEHAECHTATBHYO (PHITOCO(PHIOY», TOCKOIBKY HEOOXOMMO BBOIST B COCTAB CH-
CTEMBI ATUKH «IIOHATHUS YAOBOJIBCTBHS U HeynoBodbCcTBUs (Unlust), BoXxaeneHuit
u HakioHHocTel (Begierden und Neigungen) u T.11., KOTOpbIE BCE UMEIOT IMITUPH-
yeckoe npoucxoxaenue» [7. C. 70 (B29)]. Kanr donyckaem, «410 B camoM fierne
CYILIECTBYIOT YUCThIE HPABCTBEHHBIE 3aKOHBI, KOTOPHIE BIIOJIHE & Priori... ompese-
JSI0T TPUMEHEHHE CBOOOJBI pa3yMHOro cymectBa BoobOme» [7. C. 594-595
(B834—2835)]; uTo Takue 3aKOHBI «IOJKHBI OBITH MPOJAYKTOM YHCTOTO pa3zyMar
[7. C. 591 (B828)], — u 4TO, ecnu AeHCTBUTEIHHO CYIIECTBYIOT TaKH€ 3aKOHBI,
€CTb U YuCTas npakTudeckas ¢punocodus, — Ho KaHT roBopHT 3TO 1MOKa 4TO 8 Co-
cnazamenvhom Haxnonenuu (wirden reine praktische Gesetze... Produkte der
reinen Vernunft sein). A TOCTOJIBKY B OT/ICILHON KPUTHKE pa3yMa B MPAKTHIECKOM
ero ynorpeOJIeHnU He BOSHUKAET MPEIMETHON MOTPEOHOCTH OTOMY, YTO YUCTHIE
MPaKTUYECKHE PUHIIUITEI pa3yMa, a TEM CaAMbIM U YUCTAast THKA KaK KPUTUKO-(Hu-
nocodckas JUCHMILIMHA OCTAIOTCS 371eCh BECbMa JKeNlaTesIbHOM, HO HE YJ0CTOBe-
PEHHO BO3MOXHOCTBI0. KaHT TOBOPHUT 0 KpUTHKE pa3syMa BOoOIIIe, HO TOApazyMe-
BaeT KPUTUKY YUCTOTO TeOpeTHYecKoro pazyma. [Ipakrudeckas merausnka ecTh
31ech CBOETO pona «huimocodusi kak-eciau-Ob»; KaHT moka He yOemusics B TOM,
Modicem iy OHA COBEPIIUTH TO, YTO OHA B MPHUHIIMIIE MTPEeIHA3HAYEHA ClIeNaTh.

1785: kpuTrKa n metadumanka YNCThbiX HPABOB

«OCHOBONOJIOKEHUE K MeTa(pHU3UKEe HPABOB» COCTABIISET PEIIAIONIUM 1Iar B
Pa3BUTHUN KAHTOBCKOM ATHKUM MMEHHO IOTOMY, YTO OHO €CTh «IIpeABapuUTeIbHast
obpabotka ocHOBBI [8. C. 55] mis HameueHHOH B mepBoi «KpuTHke» cUCTeMBI
npaktudeckoit punocoduu. [lonauamry KaHT paccMaTpuBaeT Kak €IHMHCTBEHHOE
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coJiepKaHue ITON pabOThI OTHICKAHNE U YTBEPKCHHE BEPXOBHOTO TPUHITUIIA MO-
pansHOCTH» [8. C. 55], TO €cTh HMEHHO MEPBOTO OCHOBOIOJIOXEHUSI Ha3BaHHOU
cucteMmbl. OIHaKO B JIEHCTBUTENBHOCTH «OCHOBOIIONIOKEHHE» JaeT JUIsl KaHTOB-
CKOM 3TUKU HaMHOTO OOJIbIIIE: OHO HE TOJBKO 0OHApyscueaem BEPXOBHBIA 3aKOH
STHKU U YAOCTOBEPSET €r0 UCMOYHUK B UNCTOM pa3yMe, HO IPETEHAYET TaKKe «J10-
Ka3aTh a priori, ...4TO €CTh MPAKTUYECKUH 3aKOH, KOTOPBIN MOBENEBACT caM I10
ceOe abCOITIOTHO. .., 1 UTO CJIEIOBAaHUE TAKOMY 3aKOHY ecTh noir» [8. C. 157]. Ecin
paHbllle 3aKOH YHUCTOW 3THKU A00poi BOIM mpeacTaBisuics ¢uinocody 4eM-To
TOJIBKO 803MOMCHbIM WIIA MBICITUMBIM, TO Tenepb KaHT mpeTreHayer gaTh MOJHO-
LEHHYIO0 unocoghckyro 0edyKkyuro 3TOro 3aKOHA, TOKa3aB 0eliCcmeumenbHOCHb €ro
HOPMAaTHBHOM BJIACTH B YEJIOBEYECKOM BOJE. B mponecce ke MoAroTOBKH K TaKOU
JeNyKIUM 3aKOHa MOpAIM OKa3bIBAETCS HEOOXOIUMBIM TaKKe «IPOCIEAUTh U
YETKO MPEJICTABUTH MPAKTHIECKYIO CITOCOOHOCTH pazymay [8. C. 117] (mpuyuem 310
JIOJDKHO OBITH COBEPILIEHO B paMKax BTOPOM 4acTW KaHTOBCKOH paboThl, B mepe-
XO0JI€ OT MOMYJISPHOM STUKH K MeTapu3HKe HPABOB). « OCHOBOTIOJIOKEHHUEY JTOTHKHO
OJTHOBPEMEHHO CITYKMTh MOJHOLICHHBIM BBEJICHUEM B UHUCTYIO IIPAKTUYECKYIO (u-
nocoduro. CrnoxHocTh s KanTa cocTonT B TOM, 4TO cama 3Ta (uinocopcekas
HayKa ecTh HeKasi «COBepIIeHHO HoBas 06sacTby [8. C. 61]. IlosTomMy OH moapobHO
TOBOPHT 3/I€Ch O TOM, KaKOB MIPEMET U 3a/1a4a MeTaQU3MKH HPABOB.

A nMeHHo, MeTa(hu3rKa HpaBOB UMEET 1IeJIbI0 YCTaHOBUTh IPAaHULIbI TO3HAHUS
YHCTHIM Pa3yMOM B 00JIACTH MPAKTUYECKOTO M UCTOYHUKHU YUCTOTO MPAKTUYECKOTO
nosHanus [8. C. 45], a 3HaYUT, MICTOYHUK AITPUOPHBIX MPAKTUYECKUX IPUHIUIIOB
[8. C. 49] m «ucTMHHOE Ha3HAYEHHE» BEPXOBHBIX HPABCTBEHHBIX MPUHIUIIOB
[8. C. 97]. IlockonbKy «BCE HPAaBCTBEHHBIE ITOHATHS UMEIOT CBOE MECTO U UCTOY-
HUK BIIOJIHE a priori B pazyme» [8. C. 115], mpuHIUIIEI HPABCTBEHHOCTH MOYKHO
COBEpILIEHHO a priori HaiTH B pazyMHbIX NOHATHX [8. C. 111]; 3TO U3bICKaHUE U
€CTb He YTO MHOE, KaK YncTast MpakTuyeckas punocodus mim Mmeradpu3nka HpaBoB
[Tam k€], B KOTOPOH TOJIBKO U MOXKET OBITh HailleH «HPaBCTBEHHBIN 3aKOH B €ro
qrcToTe U o TMHHOCTHY [8. C. 49]. DTa Hayka J0KHA OBITH OTACIICHA «OT BCETO
smnupudeckoro» [8. C. 107], nomkHa uznaraTh «IOHATHUS U 3aKOHBI HDABCTBEHHO-
CTH» W3 YHCTOTO pa3yMa BIIOJIHE YHCTO U 000COOIEHHO OT SMITUPUIECKHX MTPABHII,
¥ UMEHHO JUIs 3TOr0 HEOOXOJMMO OIpe/esieHHe I'PaHuIl U 00beMa «BCEro 3TOTO
MPaKTUYECKOT0 WJIM YUCTOro mo3HaHus pasymay» [8. C. 115; cp. ¢. 107]. Meradu-
3MKa HPaBOB JIOJDKHA IOITOMY MpPEaIIeCTBOBATh SMIMPUYECKON YacCTH STHUKHU
[8. C. 49]; yuenne o HpaBax JOJDKHO OBITh ocHosano Ha MeTadusuke [8. C. 109].
He moxer ObiTh MopanbHO#l ¢umiiocopun 6e3 merapuszuku HpaBoB [8. C. 49].
He Tonbko amnst cuctemsl GpritococKoro 3HaHUS, HO | JIJISl YUCTOTHI CAMHUX HPABOB,
KaK U JUId UX NPaBUIbHON OLIEHKH, HACYIIIHO HE0OXO0AUMO U3jaraTh yueHHe o Hpa-
BaX HE3aBUCHUMO OT aHTPOIIOJIOTUH, «Kak MeTadu3zuxy» [8. C. 115].

OpnHako ecnu, cornacHo KaHTy, He MOXeT ObITh 3THUKU 0e3 MeTadu3uku, u
eciii MeTapu3uKa HPAaBOB €CTh EAMHCTBEHHOE OCHOBAHUE BCAKOTO THYECKOTO HC-
CJIEZIOBAHUSI, — TO YTO CIY>KUT TEOPETUUYECKUM OCHOBAaHHEM CaMoOil MeTau3uKku
HpaBoB? VIMEHHO B CBs3U ¢ BOIPOCOM 00 OocHOBaHUsX KaHT BIiepBble BBOJIUT B
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CBOIO CHCTEMY MOHSATUE KPUMUKU NPAKMUYECKO20 pa3ymd. A UIMEHHO, OH yOex-
JIeH: €IMHCTBEHHBIM OCHOBaHHEM MeTa(U3UKH HPABOB MOKET OBITh «TOJILKO KpH-
THKa yucmozo npakmuyeckoeo pasyma» [8. C. 53]. [loatomy «OcHOBOMOJIOMKE-
HUE, KaK BBEJCHHUE B METaU3UKY HPABOB, JOJKHO MPEICTABUTH YUTATEIIO TAKKE
1 TIepexo] «0oT MeTa(u3uKN HPaBOB K KPUTHKE MpaKkTHIeckoro pasymay [8. C. 57],
- TOYHEE, K «KPUTHUKE YUCTOTrO MPAKTUUYECKOro pasyMay» (Kak Oo3arjaBjieH TPEeTUi
pasnen pabdotsr) [8. C. 221].

Ho ans yero xe, cOOCTBEHHO, HEOOXOUM TaKou «mepexon»? Kakosa, nHaue
rOBOpsI, TEOPETUYECKas 3a/1a4a 8 npeodenax 4ucmou npakmuyeckou guiocoguu,
KoTopyto KaHT He cunTaeT BO3MOKHBIM PEHIUTH 0€3 MOMOIIY KPUTUKH MPaKTHYe-
CKOTO pa3yMa, ¥ KOTOpasi B TO e BPeMsI He MOJIIEKUT PEILICHHUIO B IPEENIax ITHKO-
¢bunocodckux 3amau «OcHoBomonoxkeHus: k Metadusuke HpaBoB»? [locnemusis
OrOBOpKa B JAaHHOM CJIy4yae COBEPIIEHHO HE0O0XoauMa: ubo, eCiii «KPUTHKA IpaK-
TUYECKOTO pa3yMay IETMKOM COBEpIIaeTCs B KOHIIENTyaIbHOM ToJie «OCHOBOIIO-
JIO’KEHHS», KaK BBEJACHUS B YUCTYIO ATHKY, KKPUTHKA YUCTOTO MPAKTUYECKOTO pa-
3yMa» He BBIMOIHSIET KaKOH-Tn00 0co00i TeopeTnueckoil 3agaun, u 3a «OCHOBO-
MOJIO)KEHHEM» KaK BBEJACHMEM MOXKET HEMOCPEJCTBEHHO CJIEelI0BaTh CUCTEMa
STHUKH, WK MeTadusuka HpaBoB. [lo-Buaumomy, uMeHHO Tak KaHT u ipeicTaBiseT
cebe z1e10, Korja B npeauciioBuu K «OCHOBOIOJIOKEHUIO» YKa3bIBAa€T, YTO COOM-
paeTcst B OyAylIeM «IpeUIoKHUTh MyOinnKke MeTau3uKy HpPaBOBY», MPEIBApEHUEM
K KOoTOpoii u ciry)uT «OcHoBomnonoxenuey [8. C. 53], u oTMeuaert, 4To npu paspa-
00Tke MeTahU3MKK HPABOB YK€ HE MOTpeOyeTcs OTBIEKATHCS Ha CIIEKYJISTHBHBIC
«TOHKOCTH» M MOXHO OyJET COCPEIOTOUYUTHCS Ha «00Jiee MOHATHBIX YUCHUSIX)
[8. C. 55]. D10 coBeplIeHHO coriacyeTcs TaKkXe ¢ OOLIUM MTpeCTaBIeHUEM (HUIIO-
coa o IByWIEHHOW CTPYKTYPE CUCTEMBI PeallbHOM (PHITOCO(HH, COCTOSIIEH U3 Me-
TaU3UKU TPUPOJIBI U MeTapU3MKK HPABOB; KPUTHUKA pasyMa KaK MpPOIeJIeBTUKA
(TeopeTnyeckue 3a1a9l KOTOPOH, B CITydae MPaKTHICCKOW MeTapu3uKH, MOTYT BbI-
MIOJTHATHCSL 6He CaMOW CHCTEMBI) STOW CUCTEMeE npeduiecmsyem, a HE cledyem 3a
Helo (KaK HEMPEMEHHO JI0JKHO ObUIO OBl MPEICTaBIATHCS UX COOTHOLICHHE, €CIH
JOTTYCTUTH, YTO «IEPEXOD» K KPUTHKE MPAKTUYECKOTO pazyma — 3TO MEepexo]] B
HEKYIO 0C00YVI0 OUCYUNIUHAPHYIO 001acmb KPUTUKU MPAKTUYECKOr0 pasyMa, a He
TOJIBKO K Opy2oll meopemuyecKol 3a0aye B Ipefieiax BCe moul sce ITHIECKON Mpo-
MIEJIEBTUKH).

Ha xakom sxe uMeHHO 1mare sTudeckoii pedaexcuu « OCHOBOMOIOKEHHUS» OKa-
3BIBACTCSI HEOOXOUMBIM «IIEPEXO]] K KPUTHKE MPAaKTUIECKOTo pasyma»? Karero-
pPUYECKHI UMIIEpaTUB HPABCTBEHHOCTH €CTh, 0 KaHTy, «cunmemuueckoe npak-
muueckoe nonodcenue a prioriy [8. C. 217]; TOCKOJIBKY OHO cuHmMemuiecKoe, Mbl
HE MOXKEM JIOKa3aTh MyTeM MPOCTOr0 aHajdn3a MOHSATUH, YTO «3TO MPAKTUYECKOE
MPaBUJIO €CTh UMIIEPATUB, T.€. BOJIS KAKIOTO Pa3yMHOTO CyIIECTBa HEOOXOAMMO
CBsI3aHA C HUM, Kak ¢ ycioBuem» [8. C. 205]; ans Takoro 1okazareiabcTBa HEOOXO-
JTUMO BBIWTH 32 PAMKH «ITO3HAHUSI 00BEKTOBY» «K KPUTHKE CyOBEKTa, T.€. YHCTOTO
MPAKTUYECKOTo pazymay [Tam >ke]. IHbIMU clioBaMu, Mepexo]] K KpUTUKE MPAKTH-
YecKoro paszyma TpeOyeTcsi HMMEHHO [UIsl TPaHCLEHJEHTAJbHON JeAyKIHUU
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(«yTBEp>KIEHMS») BEPXOBHOTO MPHUHIIUIIA HPABCTBEHHOCTH, — TO €CTb, JUJISl TOTO,
4TO, 110 cJIoBaM caMoro e KaHrta, oTHOCHTCS K peiMeTHOMY Moo «OCHOBOMO-
noxxeHus». K HeMy e OTHOCHUTCS M yAOCTOBEPEHUE «TOT0, YTO HPABCTBEHHOCTh
HE eCTh XUMepa», J10Ka3aTeIbCTBO HCTUHHOCTH M 0€3yCIIOBHOM HOPMAaTHBHOMN
cwIIbl Kateropuueckux ummnepatusos [8. C. 219]. [{ns Takoro noka3aTtenbcTBa, IO
KanTty, 0e3ycinoBHO HEOOXOAMMO «cuHmemuyeckoe ynompeouenue yucmo2o npax-
muyecko2o pasyma» [Tam xe], Ho JUIsi BO3SMOXKHOCTH TaKOTO yIOTPeOICHHs HEOO-
XOAMMA KpUmuxa 3TOro pasyMa, TO €CTh BbIICHEHHE 00beMa U IPaHUL] BO3MOXKHOTO
JUTSL HaC TMPaKTUYEeCKOro no3Hanus. Kputuka npakTudeckoro pazyma Heo0xoauma
KaK yC108Ue 803MONACHOCTU CUHMEMUYECKU-NPAKIMUYECK020 NOZHAHUS B XO/1€ KOH-
CTPYUPOBAHUS cUCmeMbl dMuyeckol memagusuxu. J1eno, oqHako, B TOM, YTO €CIIH
CaMO OCHOBOIIOJIO’KEHHE 3TOM CUCTEMBI €CTh IPAKTUYECKUIA CUHTE3 a Priori, ¥ eciu
TaKOBbI € BCE IPOU3BOHBIE OCHOBOIIOJIOKEHHSI CUCTEMBI, KPUTHUKA MpPaKTHYe-
CKOTO pazyMa COBEPILACTCS GHYMPU CAMOU IMUYECKOU NPONeoesmuKi, a He noce-
Jdyem 3a Heilo TaM, IJI€ MO CMBICIy KOHCTPYKIIMM MOXET HadyaThbCsl MOCTPOECHHE
NPAaKTUKO-PUIOCOPCKON CHCTeMaTUKH (KOHKPETHOM 3THUKH), U TIOTOMY HE MOKY-
maercs 3ameHums coboio 3Ty CUCTEMATUKy (K 4eMy BIIOJHE MOKET CKJIOHSTH
U3BECTHOE HeN0-pasyMeHHe (opManbHOCTH €€ OCHOBOMOOXkeHus). [loaromy
KaHT roBOpHUT TONBKO, YTO 3a/1a4a KPUTUKHU YUCTOTO NMPAKTUYECKOTO pazyma «He
OTHOCHUTCS K HacTosALIeMy pa3zaeny» padotsl [8. C. 205], oHa 1o/kHa OBITh pelieHa
6 Opy2om ee pazoene. B 3ToM (TpeTbeM) pazjene padoThl Grtocod obdemaer usio-
KHUTh «TJIABHBIE YEPTb» KPUTUKU MPAKTUUYECKOTO pa3syMa, «IOCTaTOUHBbIE IS
Hamel nenn» [8. C. 219], a uMeHHO AJs 1enu 000CHOBaHUS MeTapU3UKU HPABOB,
BBISICHEHUS M YTBEPI)KICHHUS €€ OCHOBHOI'O 3aKoHa. EciM ke ckazaHHOE B TpeTheM
paszene OMHKHO OBITh «JIOCTaTOYHO» JUISl OTOW IENH, HUKAKOW Opy2oli KPUTUKA
MPAaKTUYECKOro pasyma (B KOTOPOH, COOTBETCTBEHHO, U3JIarajioch Obl HEYTO IS
ATOW TJIABHOM 1LI€JM M30BITOYHOE) YHUTATENbh KAHTOBCKOTO «OCHOBOMOJIOXKEHUS
OKHUJIATh yke He NoiKkeH*. MOXKHO, KOHEYHO, T10JIaraTh, YTO TEOPETUYECKHE BhI-
KJIAJKU TpeThero paszzaena «OCHOBOIOJIOKEHUS», KOTOPbIE MOKHO OTHOCUThH K
IJIaBHBIM YepTaM NMPaKTHYECKOW KPUTHKH pa3yma, HE JOCTUraloT MOCTAaBICHHON
LIeJIH, «HEIOCTATOYHbD) JUIsl HEe; B TAaKOM ClIydae 3Ta LIeJib 3THYECKOH TeopHH
JIOJDKHA OBITh JOCTUTHYTa Kak-mo uHave, OAHAKO JIOCTUTHYTa B Ipezenax npea-
METHOTO TOJISl 3TUYECKON MPOMENEBTUKH, TO €CTh Ha Horpuile « OCHOBOIOIOXKe-
Hus». Ha Toil cragum pa3BuTHs KaHTOBCKOM 3THUECKOM CHCTEMBI, KOTOpo (uito-
co( moctur B «OCHOBOIIOIOKEHUH K MeTapU3NKE HPABOBY, B OT/IEIBHON KPUTHKE
NPAaKTUYECKOr0 pa3yMa OMNATh-TAKM HE BO3HUKAET MNPEIMETHOW MOTpeOHOCTH,

4 Tem Gosee, uTo cam KaHT cuMTaeT KPUTHKY MPAKTHYECKOTO PasymMa OTYACTH «HE TaK HACTOS-
TEJIFHO HEOOXOJUMOI», KaK KPUTUKY pazymMa crekyssatusHoro [8. C. 53], oTuacty xe npesonara-
I01IeH BO3MOXKHOCTb JIEMOHCTPAIMY €IMHCTBA CIIEKYJIATUBHOTO M IIPAKTHYECKOTO pasyMa B 00IIeM
UM TIPUHIIMIIE, TO €CTh TAKYI0 METOANYECKYIO MOIHOTY CHCTEMbI MeTau3uKH, koTopoii KanT, kak
OH Tojaraer, noka eme He goctur [8. C. 55]. CormacHo pacnpocTpaHEHHOMY MHEHHIO HCTOPUKOB
¢unocodun, mogoOHast METOANYECKas! MOJTHOTA U TAKOE CO3HAHHE M1 LEJIOro JOCTUTHYTH KaH-
TOM TONBKO B «KpuTHke cnocoOHOCTH cyx/eHus . COracHo 3TOMY KPUTEPHIO, KPUTHKA YHCTOTO
MIPAKTHYECKOTO pazyma ObL1a OBl MO3TOMY BO3MOXKHA TONBKO nocie 1790 roxal
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OJIHAKO Ha 3TOT pa3 — MOTOMY, YTO COJepKaTeIbHbIE 33/1a4U TaKON KPUTHKHU pa-
3yMa 00 yxe perieHsl B caMoM «OCHOBOIOJIOKEHUNY», KaK dTHYECKON Mpore-
JIEBTUKE, B JOCTATOYHOM JJIsl LIeJeil Takoil mpomneaeBTHKU oObeMe, 100 MOTyT
OBITh PEIIEHBI B IPYrol BEPCUH TOH K€ MPOIMEIEBTUKH;, HHAYE TOBOPS, MTOTOMY,
YTO MPUHIHUI YUCTOM STUKHU YK€ ACTyIIUPOBAH U YTBEPKICH.

1785/1788: «<KpuTukKa npakTM4ecKoro pasymMma» MeHbLlas n 6onbLuas

a) Jlemykuust cBOOOIbI

B wactHOoCcTH, KaHT cunTaer BO3MOXKHBIM PEUIUTh B TPETbEM pasjierne Mmpo-
OneMy: Kak BO3MOKEH KaTeTOPHUECKUI NMITEpPaTUB B Ka4€CTBE BEPXOBHOTO MPaK-
TUYeckoro cuHTe3a? Pemienue 3Toi mpoOiieMbl, TOBOPUT OH, «HE JIEXKUT YXKE B Tpa-
HuIax Metadu3uku HpaBoBy [8. C. 217]. OgHako mocie MeTadu3nKH HPABOB YKe
HE TPe/oNaraeTcs HUKaKoi WHOM MpaKTUKO-(UI0cOPCKOI HAYKH, KpOME dTHYE-
CKOI aHTPOIIOJIOTMH, K BEJAEHHUIO KOTOPOM 3TOT BOIPOC ONPEAEIEHHO HE OTHO-
cutcs. BaxHo, onHako, Apyroe: MoxkeT U «OCHOBOMOIOKEHHE) B KAUECTBE ITH-
YEeCKOM MPONEAEBTUKH U3JI0KUTh XOTS Obl «IJIaBHBIE YEPTHI) ITOrO BOIMPOCA, J10-
CTaTOYHbIE JUISI YTBEPKACHUS MPUHITUIIA MOPAJIH, TaK YTOOBI ClieiaTh «IOHATHON
JeAYKIHIO CBOOOABI U3 YHCTOTO MPAKTUYECKOTO pa3yMa, a BMECTE C HEH Takxke U
BO3MOXXHOCTb KaTeropuueckoro umnepartusa» [8. C. 225]?

Emy 310 B camomM zienie yaeTcsi: nOo «Ha BOIPOC, KaK BO3MOYKEH KaTeropuye-
CKUH MMIIEpaTUB, Mbl B COCTOSHHH, KOHEYHO, OTBETUTH MOCTOJBKY, MOCKOJIbKY
MOKHO YyKa3aThb Ha €IMHCTBEHHYIO NPEINOCHUIKY, NP KOTOPOH OH BO3MOXKEH,
UMEHHO, HJIeI0 CBOOO/BI, a, PaBHBIM 00pa3oM, ... YOEAUTbCA U B HEOOXOAUMOCTH
sTo# npennockutkm» [8. C. 267]. [IpakTuyecku mojaratb CBOOOIY BOJIU «B OCHOBY
BCEX CBOUX MPOU3BOJBHBIX JEUCTBUH ... HE0OX00UMO U1 Pa3yMHOIO CYIIECTBA,
CO3HaroUero B ce0e MPUYMHHOCTh YEpe3 pasyM, CIEelI0BaTeIbHO, BOJIO»
[TaM xke]. DTOTO yKazaHus U 3TOTO yOedcoeHus, — TI0 CYIIEeCTBY Jiea, 3TON UIeH,
MONbKO Kak udeu, nonaraet KaHT, «10CTaTOUHO I npakmuiecko2o ynompeoie-
Husa pasyMma, T.e. Uil yOeXACHUS B 3HAUUMOCMU 2MO020 UMNEpamusd, ClenoBa-
TENbHO, TAK)KE M HPABCTBEHHOT'0 3aKOHa» [TaM ke ]°. Ho pasyM HUKOTIa HE CMOKET
MOCTUTHYTh, «KaK BO3MOXKHA camasi 3Ta MPeaNochuika» (CBOOOJa BOIM KaK Ipak-
TUYECKasl CHJIa) [TaM ke ].

Htak, «OCHOBOMOJIOKEHNEY» OOBSABISET HEBO3MOKHBIM «CIENATh MOHSATHOM
JETYKIUI0 CBOOO/BI U3 YHCTOTO MPAKTUYECKOTO pazymay, B Mpejeiax MepBOro
ONbITa KAHTOBCKOM 3TUYECKOM MPOIEIEBTUKHN TaKas pallMOHAIN3aI1sl OCHOBAaHUM
He nocturaercs. BmocnenctBum, B «KpuTHKE MNPaKTUYECKOTO pazyMay, Takas
NEYKIUsA, TI0 HApY>KHOMY BII€UATIICHUIO, IPOUCXOIUT B §5: n3 dakra (pakryma)

5 IMEHHO MOTOMY, YTO 3TOrO YOEKIECHUS B MPAKTHUECKHUX ILEISX JOCTATOYHO, U YTO HE YTO-TO
MHOE, KaK KPUTHYECKOE CaMOOTpPaHNYEHHE pa3yMa, 3aCTaBIISET Pa3yM YIAOBIETBOPUTHCS 3THM 00b-
€MOM CaMOKPHUTHKH 1 HEe MCKaTh Oombiiero, KaHT M MOXKET mosyarats, 4To KPUTHKA pa3yMa (MMeeTcs
B BUJly UIMEHHO B 60abuiemM 00bEME) «HE TaK HACTOATEILHO HEOOXOAMMa», M YTO MPAKTHIECKUH
pa3yM MOKET [0 COOCTBEHHOMY MOOYXKICHUIO IPUHTH K CO8EpULteHHO 00CMamoyHol @ npakmuye-
CKUX YeJiAx ONPE/IeIEHHOCTH U 00CTOSTEIbHOCTH.
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JIEACTBUTEIILHOTO OMpPEACIICHUs] BOJIM OJHOW JIUIIL «3aKOHOAATENbHOU (opmoit
MaKCHMBD» KaK JOCTaToYHbIM ocHoBaHueM [9. C. 343] 3neck, ka3anoch Obl, Aeay-
UpyeTcst cBoOo1a Takoil Boiu. Ha nerne e B yKa3aHHOM MeECTe MPaKTHUYeCKOU
«Kputukm» KaHT Bcero nuiib xoncmamupyem, 4To TpaHCIIEHIEHTaIbHAs CBO0O1a
JIECTBYIOIIEH IPUYHHEI B YK€ U3BECTHOM U3 NIepBON «KpUTHUKM» CMBICIIE, T.€. KaK
HE3aBHCUMOCTh «OT €CTECTBEHHOTO 3aKOHA SIBICHHHA B MX B3aUMOOTHOIICHUN)
[9. C. 345], ecmb HEOOXOAMMAS PEATIOCHLTKA MOPAITLHOTO cIioco0a caMmooIpeie-
JeHUs K JeHCTBUIO. UTOOBI MBICTUTH BOJIO OMpPEENSIONIeics U3BECTHBIM 00pa-
30M, €e He0O0X0/IMMO MpearnoaraTh Kak cBo0oaHyr0. MHaue rosops, 31ech nepen
HAMU HE JIOTMYECKOe YMO3aKIIYeHHE O MpeaMeTe, a MPOCTO KOHCTaTaIus Jeil-
CTBUTEIHLHOCTH MpeaMeETa. §5 HE TOBOPUT HUYETO TAKOTO, Yero ObI elle He 3HAJIO
«OcHoBononoxeHue» u naxe «Kputuka uncroro pazymay. [Ipupocra ¢unocod-
CKOT'O 3HAaHUS B HEM HE MPOUCXOIUT; 00 OCHOBAHUAX 803MONCHOCMU C80000bI KaK
MPAKTUYECKON cuibl GuIocoCcKuii pa3ym 3HaeT Onaromaps eMy He Oolee, 4eMm
0e3 Hero.

B «OcHoBononoxennun» KaHT omnpeneneHHO yTBEpKIaeT: OOBACHUTH, KaK
npoctasi «popma grctoro pazymar [8. C. 269], «npunyun éceobweti 3navumocmu
6cex MAakcum pazyma Kaxk 3aKoHO8... 0e3 BCSIKOW marepuu (IpeaMeTa) BOJIM»
MOKET OBITh MCTOYHHKOM MOpPAIBHOTO MHTepeca K mocTynky [8. C. 267, 269],
TO €CTh — «KAK YUCMDbIL PA3yM MOdHCEem OblmMb NPpAKmMu4ecKkumy» [Tam xe|, pazym
COBEPIIICHHO HE B cujiax. Ecim, ctano ObITh, Takast mpobiiemMa He MOXKET OBITh pe-
IIeHa Pa3yMOM B CHITy €r0 HEMPEOAOTHUMbBIX TPAHCIICHICHTAIbHBIX TPAHUI], TO OHA
HE MOXET OBITh penieHa HU B «OCHOBOIIOJIOKEHUW», HU BO BTOpoi «Kputukey», H1
JlaXke B CUCTEMAaTUYECKOM TPAKTaTe O HPABCTBEHHBIX 00SI3aHHOCTSX YeJIOBEKaA, JIJIS
KOTOPOro «OCHOBOMOJIOKEHUE CITY>KUT BBEJICHUEM U OCHOBOM.

Tpu rona cryctsi, onHako, KaHT hopMyupyer 3Ty ke caMyr TEOPETHIECKYIO
MpoOJeMy: «KaK... YUCTBIA pa3yM... HETIOCPEACTBEHHO MOXKET OBITh OMIPENEIIsIO-
MM OCHOBAaHHEM BOJIH, T.€. IPUUUHHOCTU Pa3yMHBIX CYILIECTB B OTHOLICHUH JEii-
CTBUTEIILHOCTH O0OBEKTOB (TOJBKO TOCPEICTBOM MBICIH O BCEOOIIEH 3HAYMMOCTH
UX COOCTBEHHOW MaKCHMBI Kak 3akoHa)» [9. C. 383], wim «kakum o0pazoM pazym»
B KauecTBE MCTOYHUKA CyTy00 (hOpMajbHOrO MPAKTUYECKOTO OCHOBOIOJIOKEHHUS
«MOXET OIpenensaTh MakcuMbl Bosm» [9. C. 385], a 3HauuT, onpenensercs I pa-
3yM TOJBKO SMIIMPHUUECKUMU OCHOBAHUSIMU, MIIU OH MOXET OBITh TAKXKE YHUCTHIM
MPAKTUYECKUM Pa3yMOM, — «KaK OTHOCSIIYIOCA K Kpumuke MPaKTHUYECKOro pa-
syma» [9. C. 385]. IubIMHU cllOBaMH, BO3HUKAET BIIEYATIIEHHE, YTO BOIIPOC O TOM,
KaK YHCTBII pa3yM MOXKET OBITh NMPAKTHUYECKH 3aKOHOJATEIbHBIM U MPHYUHOU

IIPEIMETOB CBOUX IPEICTaBICHUM a priori, — OTBET Ha KOTOpbIi «OCHOBOMOJIO-
KEHHE» C KPUTHUECKOH OCTOPOKHOCTHIO MPU3HAIIO MPEBOCXOSAIIMM II03HABATEIb-
Hble KOMIIETEHIIMM 4esloBedyeckoro yma, — KaHT Bo Bropoi «Kputuke» BHOBb

OOBSIBIISIET meopemuyeckoli poOIEeMOi, OTHOCAIICHUCS K BEJICHUIO KPUTHKH pa-
3yMa B €ro MpakTHYecKOM ymnoTpeOieHuu. To, uTo ObUIO 8biHeCeHO 3a 2paHuybl
YHCTON MpaKTHUecKol (uiaocopuu, Kak MO3HAHUS Pa3yMOM, JOJIKHO OBITh BHOBb
BHECEHO B €€ I'PAHMULIbI, U MOJBEPIHYTO T€OpEeTUYecCKoMy u3bickaHuto? He o3Ha-
YaeT JIM 3TO PEeCTaBpalluy JOTMATHUYECKOM MeTapU3UKU MOpasu?
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He o3nauaeTr — poBHO 70 Tex mop, MOKa OCTaeTcs B cuje oOmias yCTaHOBKA
KPUTHYECKON PUIIOCOPHH: UCCred08aHUe YC08ULL BOZMOHCHOCHU TIOJIOKEHUH AeT
B c(hepe «TeopHrm» WIIN «IIPAKTUKUY NPU 0OHOBPEMEHHOM YOeHCOeHUU 8 UX ONBIMHO
yoocmogepsemotul oelicmsumenvHocmu. Mbl He MOXKEM YCTaHOBUTb, KaK 3TO BO3-
MO>KHO, YTOOBI YUCTBIM pa3yM ObLT MPAKTUYECKUM, T.€. YTOOBI CyTy0dast 3aKoOHOa-
TenbHas GopMa MaKCUMBI OblJIa caMa 1o cede JOCTaTOYHA B KaueCTBE OCHOBAHMS
oTpesieNIeHUs BOJIM K IEHCTBUIO COTJIACHO TaKOM MakCUME, — U OOHAKO MO Max:
«YuCThIH pa3yM cam 1o ce0e ecTh MPaKTUYECKUI pa3yM U JaeT (YeIOBEKY) BCeoo-
mmid 3akon» [9. C. 351]. D10 yTBepxkIeHHE BBIpaKaeT HEOCHOPHMBIN (akT
(Faktum) [9. C. 353]. B mpeaucnoBuu k padote KanT yTBepxkmaer gaxe, 4ro BCs
«KpuTHka» nomKHa A0Ka3aTh TOIBKO ITO: «TO, YMO YUCHbIL NPAKMUYECKUL PA3yM
cywecmgyemy 9. C. 279]. Onnako, eciu naxe 3T0 ObUIO He OoJiee YeM TUIOTE30M
g Kanra nepsoit «Kputuku», — B « OCHOBOIONIOXKEHUN» 3TO yKE CO BCEeH omnpe-
JIEJIEHHOCTBIO YCTAHOBJICHO, M TMOCTOJIBKY ISl 3TOTO HET HaJ0OHOCTH B 0COOOM JIH-
HUM pedekcuu, B 0c000H KPUTHKE MPAKTUYECKOTO pasyMa — CBEPX TOM, pasyMe-
eTcs1, KOTopas y>Ke pOoH3Be/IeHa B IPOOIeMHOM T0s1e caMoro « OCHOBOTIOIOKEHUSD.

Jlst 9ero ke Hy’KHa B TAKOM CJIydae B CUCTEME YUCTOM MPAKTHIECKON (uII0-
copuu nmo Kanty «Kputnka npakTHuecKoro pazyma, €Clid B 3TOM €TUHCTBEHHOM
JIoKa3aTenbcTBe mocie «OCHOBOMOJIOKEHUs» HET HACYIIHOH HEOOXOAMMOCTH?
Mper HaxoauM y KaHTa erre oJJuH OTBET Ha 3TOT BOIIPOC, — U 3TOT OTBET BBITJISIUT
BeChbMa yOenuTenpHo, Oy Iydr c(hOpMyYJIUPOBaH B TOYHOM aHAJIOTHU C OTBETOM Ha
BOIIPOC O 33/1a4e KPUTHKH CTIEKYJISATUBHOTO pa3yMa, 4TO MPHU MPEANOChUIKE yOexK-
JICHUS B «TapaJjieu3Me MPaKTUUECKOro U CIEKyJIaTuBHOro pasyma» [9. C. 279]
3BYYHUT, Ha TEpBbII B3IJISJ, BIOJHE «KAaHTHAHCKW». KpuTHKa MpakTHYeCKOro
pasyma, yTBepxkaaeT ¢unocod KaHT, «IomKkHA TOIBKO MOKa3aTh MPUHIHUIIBI €T0
BO3MOXXHOCTH, 00be€Ma M TPAHUI] MOJHOCTHIO 0€3 0CO00r0 OTHONICHHUS K YeNIOBe-
yeckoi mpupoae» [9. C. 295]. U aTo B camom Jiesie ObUT0 OBl yI0BIETBOPUTEIHHBIM
OTBETOM, €CIIi OBl 9mom dice camviti HAOOP TEOPETUUECKUX 3a/1a4 He ObUT Mpexie
o06o3HaueH B «OCHOBOIOJIOKEHUW» KaK MpeaIMeT MeTapU3WKH HPaBOB (YUCTOU
npakTHueckoil unaocodun) B ee uenom®, M kak mpobIEeMHOE TI0JE, KOTOPOE
MopaibHas punocopus MOKET U3ydaTh TOJIBKO MPHU YCIOBUU YHUCTO allPHOPHOTO
XapakTepa ee METOHOJOTHH. ECIu 3THKa CTPOWTCS anpUOPHO-CUHTETHUYECKHM
MyTeM, OHAa HEMIPEMEHHO IMOCTABUT Iepel COO0H ITH BOMPOCHI, U JISI TOTO OTISITh-
Takl HET HaJ0OHOCTH B 0COOOM HMHTEIUIEKTYalbHOW 3aJaue «KPUTHKH YHUCTOTO
MpaKTUYEeCKOro pasyma». KaHT mpexae cyWTanm Takylo 3agady «HE Tak
HacTosATeNbHO HeoOxoaumoit» [8. C. 53]; mo mpomiecTBUM BpeMEHH HOBBIX OCHO-
BaHUH JJIs IPU3HAHMS €€ HACYIITHOM y HETO Tak)Ke He MOSBUIIOCH.

¢ Meragusnka IpUpoJIbl ¥ HPABOB, KAk ObLIO TaM OTMEYEHO, UMEET LEJBIO «Y3HATh, CKOJIb MHOTOTO
MOXET JIOCTHYb B 000MX CIIydasX YACTBIA pa3yM, M U3 KAaKUX UCTOYHHUKOB YepIaeT OH caM a priori
910 cBOe noyueHue [8. C. 45; 31ech BUOUM yKa3aHHUE HA SPaHUybl U UCTHOYHUKY PA3yMHOTO TI03Ha-
HUA. — A. C.]; IpH YCIIOBUH CTPOTO allpHOPHOTO METo1a MeTa(hU3MKK HPaBOB MOXKET OBITh «OIIpe-
JeJieH 00beM BCEro 9TOro NPAKTHYECKOTO WM YUCTOrO MO3HAHUS pa3dyMma, T.€. BCsS CIIOCOOHOCTh
YHCTOr0 mpakTHyeckoro pasyma» [8. C. 115; 3mecs peub 00 obveme M yCro8usax 803MOMCHOCHU
MPAKTUYIECKOT0 MO3HaHMA U3 yncToro pasyma. — A. C.].
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0) Bo3mooicHocmb MOpanbHOU MOMUBAYUY U OeUCMBUMENbHOCHb MOPATIbHO20
yyecmeda

[IpoBenennas Kantom B «OCHOBOMOJIOKEHUN «IIOCIIEIHSS TPaHUIIA TPAKTHU-
yeckol punocodun», ero KpuTuyeckast CKpOMHOCTb B OIIPEJIENIEHUH TOTO, YTO MO-
KET 3HATh U KaKue MPo0JIeMBbl MOXKET CTABUTh KPUTHUECKAS ITHKA KaK QUIocod-
CKas Hayka, oOyCIIOBIIMBAeT TaK)Ke W BechbMa CBOeoOpa3Hblii oTBeT (huiocoda B
TpPEeTheM paszfiesie paboThl Ha BOIIPOC O MOTHBAX YUCTOI'O MPAKTHUECKOIO pa3yMa.

Jlnis MBIIIEHUST O MOTHBALMK K MOCTYIIKY, BHYTPEHHE COTJIaCHOMY C HpaB-
CTBEHHBIM 3aKOHOM, Pa3yM UMEET B PACIIOPSIKEHUH TOJIBKO YHCTYI0 (OpMY BCEOO-
el 3HaYMMOCTH MAaKCUMBI KaK MPUHIINIIA; TO3TOMY JIMOO 3/1eCh BOBCE HET HUKa-
KOT0 0cO00r0 HPaBCTBEHHOIO MOTUBA’, IMOO K€ HPABCTBEHHBIM MOTUBOM CITY/KHT
cama «HJesl MHTeJITMTMOEIbHOI0 MUPay, «KaK 11eJI0ro BCeX UHTEJUIMTeHIUH, K KO-
TOPOMY... Mbl caMu nipuHanexum» [8. C. 271]. ETMHCTBEHHO MbICIIMasi BO3MOX-
HOCTh YHCTOW MPAaKTUYECKOM MOTHBAIMM K JIEHCTBHIO €CTh, TaKUM 00Opa3oM,
MOTHBAIIHSI OJHOH JIMIIh UJECH BCEOOIIEro MapcTBa pa3yMHO-CBOOOTHBIX IETICH.
OnHako A7 HAaC COBEPILIEHHO HEBO3MOXHO C/eNaTh TaKyl0 MOTHBAILMIO paIfo-
HaJIbHO MMOCTHKUMOM; OHa MBICIIMMA TOJIBKO KaK COAEpPKaHUE pa3yMHOU 6epbl, HA
rpaHuile KOTOPOil KOHYaeTCsl BCAKOE 3HaHUE [TaM xke]. MoTuBHpyrolas uzest He
TOJIBKO TOJI€3HA Ul HPAaKTHUYECKOTO CaMOCO3HAHMSA, OHA €CTh «JI03BOJICHHAs
UAes»: €€ BO3MOXKHOCTh YJIOCTOBEPEHA KPUTUYECKU CO3HATEIBHBIM TEOpETHUYE-
CKUM pazymMoM. Ho rnie mpoxoauT rpaHuiia 3HaHHS, TaM HET MecTa U (uiIocod-
CTBOBAHHIO; 0 MOTHBAX YHCTOr0 MPAaKTUYECKOT0 pa3yMa roBOPUT MOpajibHas Bepa,
a He mpaktmueckas ¢wiocopus. Wnmm wHade: npaxkmuueckas ¢unocogus ne
Modcem cKasamov 0 Hux 60.bule, Yem MOpanvbHas eepa. IT0 0OCTOATENBCTBO: UTO
MOTHBAIMS BOJU YHCTBIM MPAKTHYECKUM pa3zyMoOM He monmaercs: (uinocodcekoit
panMoHaIN3al1, T.€. OCMBICICHHIO B KaTErOPHUAX YHUCTOIO pa3yMa, €CThb HEuTo,
JIeKaIIee BHE €ro «IpeieioB», — €CIIH er0 OTKPBIBAET GMIIocopus, MOXKET ObITh
BeChbMa HEMPUATHO JUId CaMOCO3HaHUs camoi ¢unocodpuu. Puiocop Moxer
MOMBITATHCSI KOMIIEHCUPOBATH ATO OOCTOSTEIBCTBO TEM WM HHBIM CIOCOOOM.
HauOonee npsMosinHeHbIM cioco0 Takoi KOMIIEHCallui — HppalMOHAINCTHYe-
CKHE TMOCTPOEHHs B 3THUKE. bojee CIIoXHBINA ciydail mpeacTaBisioT Gpuimocodsl,
KOTOpbIE, BIIOJHE MPU3HABAs caM OCHOBOIIOJIATAlOLINM (haKT, U BIOJIHE MOHUMAs
HECOCTOSITENIbBHOCTh UPPALIMOHAINCTUYECKUX YIIOBOK, TEM HE MEHEE CTPOSAT Puio-
coghckyro TeopHio MopalibHOW MoTHBauuu. OAMH U3 MPUMEPOB TaKOro poja —
Kant «Kputuku npaktuueckoro pasymay: oOIIMPHBIN pazaen BTopoi «KpuTukm»
TPaKTyeT «O0 MOTHBAX YHCTOrO INpakTtudyeckoro pasyma» [9. C. 465—517], xota
«OCHOBOMOJIOKEHNE MPU3HATIO HEBO3ZMOKHON COIEPKATEIBHYIO PALIMOHAIBHYIO
TEOPHIO 00 3TOM IpeaMeTe.

KakoBbI mpuuuHbI TOTO, 4TO HII0COd, TEM HE MEHEe, BCE JK€ PEUIHI 00 STOM
roBoputh? OOparaer Ha ce0s1 BHUMaHUE, 4TO B 3TOM paszene KaHT, B cymHocTy,
MIOBTOPSIET CBOM BBIBOJ M3 MPEIBIAYIICH pabOThI: «KaKUM 00pa3oM 3aKOH CaM T10
ce0e MOXeT ObITh HEMTOCPEICTBEHHBIM OIPEEIAIOIIMM OCHOBAaHHEM BOJIH (2 Beb

7 «MOTHB 37IECH JIOJDKEH COBEPIIEHHO OTCYTCTBOBATEY [8. C. 271].
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3TO U COCTABISAET CyTh BCSIKOW MOPAJIBHOCTH) — 3TO MpobiiemMa, Hepa3pelunmas
Ut yenoseueckoro pasyma» [9. C. 467]. Kak ke U 0 4eM ke, B TAKOM CIyyae,
MO’KHO TOBOPUTH Ha 3Ty TeMmy? KaHT coOupaercs roBOpUTh HE O TOM, KaK BO3-
MOKHO HETOCPEICTBEHHOE ONPE/ECIICHNE BOJIU 3aKOHOM, T.€. «Ha KaKOM OCHOBa-
HUM MOPAJIBHBIA 3aKOH CIIY’KUT MOTHBOM» [TaM Xke|, @ TOJIbKO O TOM, YTO MOpPaJib-
HBII 3aKOH KaK MOTHB MOCTYyIKa mopoxkaaeT (wirkt) «B ayme» [9. C. 467]. Ecnu
«MOPANIbHBIU 3AKOH Henocpedcmeenno onpedensiem sono» [9. C. 465] To «oHa Kak
cBOOOIHAS BOJISL OMpeensieTcst TOIbKo 3akoHoM» [9. C. 467]. «UyBCTBEHHBIE TTO-
Oy KIICHHSI» U «CKIIOHHOCTH» HE TOJIBKO HE COJIEHCTBYIOT € B 9TOM, HO, TIOCKOJIIBKY
OHHM MOTYT NIPOTHBOJEHCTBOBaTbH MOPAJIBLHOMY CAaMOOIPEACIECHUIO, OHU COBEp-
IIIEHHO BBITECHSIOTCSI U3 HPABCTBEHHOMN BOJIM; I03TOMY MOPAJIbHBII 3aKOH OKa3bl-
BaeT HETaTMBHOE «JIeiCTBHE Ha YyBCTBO (IIyT€M NOTECHEHUS CKIOHHOCTEH)»
[9. C. 467] u Takum 006pa3oM NOPOKIAET HEKOTOPOE YYBCTBO. ITO, TOBOPUT KaHT,
«TIepBbIN U, OBITH MOXKET, €AMHCTBEHHBIH CiTy4aid, KOrja U3 MOHATUH a priori Mel
MO>KEM OIPEIETUTh OTHOIIEHNE MIO3HAHUS. .. K YyBCTBY YJIOBOJIBCTBUS WU HEY J10-
BosbCTBUS [9. C. 469]. N nanee gunocod obpariaercss K aHAIU3y MCUXOJIOTUU
ceOsutro0us, 6aropacnonoxeHus k cede u T.1. [Ipu a3Tom OH 3ameuaeT, B 4acTHO-
CTH, YTO «CTPEMJIEHHE K BBICOKOW CaMOOIIEHKE» HAHOCHUT ylepd MOpalbHOMY
3aKOHYy, «IIOCKOJIbKY TaKasi CaMOOIICHKAa OCHOBBIBA€TCSI HAa YYBCTBEHHOCTH
[9. C. 469], MmOpanbHBIii )K€ 3aKOH «OKa3bIBAa€T BIMSIHUE HA YYBCTBEHHOCTb CyOb-
€KTa U BO30Yy>KJ1aeT 4yBCTBO, KOTOPOE COJACHCTBYET BIIMSHHUIO 3aKOHA HA BOJIIO»
[9. C. 475]. O1Tu 3ameuaHus OTKPBIBAIOT MEPE] HAMU CYIIHOCTh TPOU30LIEAIIETO:
OTYETIMBO MOHUMAsI HEBO3MOXKHOCTD IS KpUTHYECKOTO (hritocoda BECTH paryo-
HAJIBHYIO pedb 00 YCIo8usax 603mMoicHOCMY YACTON MOTUBAIIMM 3aKOHOM MPAKTHU-
4yecKoro pasyma, KaHT nmepeBein pa3roBop B INIOCKOCTb ACUXOIO2UHECKUX VCA0GUL
OeticmeumenvHocmu TaKOW MOTHUBAIMM, B TEPCIEKTUBY OTHOIIEHUS MEXIy
ujeel (IOHATUEM) YHCTOTO, B JIAHHOM CJIy4ae — IMPAKTUIECKOro, pasyma u (ak-
THUYECKOI MPUPO/I0i YesloBeKa Kak pa3yMHOT0 U CBOOOIHOTO, HO IIPU 3TOM TaKXKe
qyBCTBEHHOTO cyIecTBa. OTBIEKIINCH OT pe)IeKCHH O YUCTHIX 3aKOHAX pazyma a
priori, KAKUMH UX 3HAET YHUCTast TUKA, KaHT 3aroBOpuMII 0 yesioBeKe, HaXOIAeMCs
MOJT BIIMSTHUEM CKJIOHHOCTEH M YyBCTBEHHBIX TOOYXICHUH, M TIOCTOIBKY O «IeH-
CTBMSIX M YCJIOBHUSIX YeJIOBeUeCKOro BosieHust Boooue» [8. C. 51], u Temy mMopaib-
HOM MOTHBAIIMU paccCMaTPUBAET TENEPh C TOM TOUKHU 3pEHMUSI, KAK MOKHO OTKPBITh
3aKOHY «JIOCTYTI K BOJIE Y€JIOBEKa U yOeTUTEIbHOCTh Ui ucnoiHenus» [8. C. 49],
HE YHU3UB IPU 3TOM HU JJOCTOMHCTBA 3aKOHA, HU JIOCTOMHCTBA YeJIOBeKa Kak CyOb-
€KTa 3aKOHA. MIHBIMU C10BaMHU, pacCyKACHHUE O TOM, YTO MTOPOKIAET 3aKOH MOpaJIn
«B AylIe», UCCIIEIOBAaHNE MOTHBALIMY BOJIM OJJHUM JIMILb 3aKOHOM 4Yepe3 BbISICHE-
HUE MOPAJIBHOIO OTHOIIEHHS pa3yMa K UyBCTBEHHOCTH, KaK M BCE BO3HMKAIOLINE
[0 XOJly 3TOr0 MCCIEJ0BaHUS ICUXOJOTMUECKHE OTCTYIUICHUS, MPECTABIISIOT
co0Ol y)Xe He 4acTb yucmou memaghu3uku Hpaeos, a pparMeHT NpaxKmuyeckoll
anmponono2uu, Kak 3MIMPUYECKON YacTH KAaHTOBCKOM 3THUKH, U MOCTOJIBKY —
HE 3JIEMEHT 3THUYECKOTr0 MCCIEJOBAHUS OCHOBAHUHM («KPUTHKA MPAKTUYECKOTO
paszyma», no npusHaHuio KaHTa, U €CTb €IUHCTBEHHO BO3MOXKHOE COJEpyKaHHE
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TaKOTO MCCIICIOBAHUS OCHOBAHUM), HO AJIEMEHT MPHUJIOKEHUS STUKH K YeJIOBEUe-
ckoii mpupone®. B rnase o MOTHBaX, TaKUM 00pa30M, IPOUCXOIUT CMeueHIe Mmeo-
pemuueckoll nepcnekmusvl, U moToMy ¢uiocod, co3HaBas CBOM KPHUTHYECKHE
TpaHUIIbl, TOBOPUT B HEH, HA CAMOM JIeJie, O TOM, TPAKTOBKY YeT0 3TH KPUTHUECKHE
TPaHMIIBI HUCKOJBKO HE 3aMpemaroT.

3ako4yeHue

[IpuxoauTcs cnenath CIEAYIONIMHA BBIBOJ: YacTh TOTo, 4yTo KaHT obemian
pa3bsCHUTH B TpeTheM paznene « OCHOBOMOIOXKEHUs K MeTadu3uKe HPABOBY, IO
€ro e COOCTBEHHOMY CO3HAHUIO, PAIIMOHAIBHOMY OOBSICHEHHIO TPUHIIUIIAATHHO
HE TMO1aeTCsl, 0O Ha TOM YPOBHE MPOXOIUT MOCJIEIHSS TPAHUIIA BCSIKOTO MpakK-
TUYECKOT0 TO3HaHUS pazyMoM. HeBO3MOKHOCTH pazbsCHEHHUS ATHX BOIPOCOB
00yCIIOBJICHA, TT0 €r0 COOCTBEHHOMY YOEKICHHIO, HE BPEMEHHBIMU, HCTOPUYECKU
MIPEOJOTUMBIMHU, HO TIPUHITUITHAIBHBIMYU TPAaHUIIAMH TIO3HAHHS Pa3yMOM, YI0CTO-
BEPSEMBIMU 3TUYECKOM MPONEAEBTUKON B €€ KaueCTBE KPUTHKHU MPAKTHUYECKOTO
pasyma. To ecTb 3TO He Kakas-T100 CiIydaiiHasi, HO TpaHCIICHIEHTaIbHAsI HEMOCTH-
KUMOCTb. Mexay TeM cam (hakT, 94To « OCHOBOIIOIOKEHHE) 3aBepIIaeTCs pedek-
CUEH 0 nocneonell epanuye 8CAKOU NPAKMuYeckol uirocoghuu, IMEET HETIOCPE/-
CTBEHHOE OTHOIIICHHE K M3y4aeMOMY 3JIeCh BOIMPOCY O CyIb0E TeOpEeTUYECKOro
3aMbICNIa «KPUTUKU TMPAKTUYECKOTO padyma» B 3tuke Kanra. M6o, ecnu sTa
KPUTHKA YUCTOU BOJIU JOJDKHA HOJIHOCHbI0 YCTAHOBUTH «IIPUHIIMIIBI €T0 [IPaKTH-
yeckoro pazyma. — A. C.] Bo3MOXXHOCTH, o0beMa u rpanuiy [9. C. 295], To B
COYMHEHHH, YCTAHOBUBIIIEM U yOEIUTEIBHO JeAyIMPOBABIIEM BEPXOBHBIN MPUH-
[IUIT IPAKTUYECKOTO pa3ymMa, HAMETHUBIIIEM CHUCTEMAaTHKy €ro Hayal U yKa3aBIlleM
€r0 «IOCJIETHIOI IPAHUILY», KPUTHKA MIPAKTHYECKOTr0 pa3yMa Mpou3BeeHa MMOKC-
TUHE NOJIHOCMbIO, N Opyeoll odxcudams youce He ciedyem. Ecnu y camoro Kanra,
HECMOTPSI Ha 3TO, COXPAHWJIOCh CO3HAHKME HEMOJIHON peann3alui KPUTHKUA MOPaib-
HOTO pa3yma M MOTPeOHOCTh B €€ 3aBepiieHnur B (hopMe 0coO0ro MPOU3BEICHNUS,
KOTOpO€, KaK Mbl MOCTapaluch MOKa3aTh, HE TOJIBKO SIBHBIM 00pa3oM He OBLIO
npexycmorperHo Kantom B HaOpockax Guirocopckoit apXUTeKTOHUKH, CO3TaHHBIX
UM B MPOIECCE KPUTHUECKOTO OCHOBOTIONOXKEHHS STUKH, HO ISl KOTOPOTO TOCIIE
1785 roma pake HE OCTAJIOCh KaKOW-JTMOO HEPENIeHHOW — W JOMYyCKaromen
paloHagbHOE pelieHne — ITHKO-(QUI0coPCKOil MpoOIeMbl, TO COBEPIIEHHO
HEYJAUBUTEIBHO, YTO «KpUTHKa MPaKTUIECKOTO pazymay nocie KpumuKy npaKmu-
yeck020 pazyma ObUIAa B 3HAUUTEIHHON CBOEH YacTu (opMaibHO U CTPYKTYPHO BH-
JIOM3MEHEHHBIM, @ KpOME TOT0, CTUJIM30BAaHHBIM IO TI0100M0 nepBoit « Kputukm»

8 B «MeTadusuke HpaBoB» Ppuaocod B MOIHON MEPE OCO3HAET JEHCTBUTENBHOE CHCTEMATUIECKOE
MECTO 3TUX CIOKETOB, & UMEHHO 3HAUEHHE MOPAJILHOTO YyBCTBA, YBAXKEHUSI U COBECTH KaK aHTPO-
MTOJIOTHYCCKUX MPEIIMOCHUIOK YUCTON ATHKH, U MOATOMY OyJIeT paccMaTpuBarth UX (Bo «BBeneHun
K YICHHUIO 0 JOOPOIETEII» ) KaK «ICTCTHICCKHE MTPEIBAPUTEIFHBIC TOHSTH AJIS1 BOCTIPHHMYHBOCTH
YT K OHATHAM 0 fonre Boobre» [10. S. 530]. To BHUMaHHe, KOTOPOE OH YIS UM TPEXKIE B
«KpuTHKe IpakTHIECKOTo pa3yMay, KaK TpakTaTe 0 YUCTOH 3THKE, OOy aano u mo0ykaaeT KaH-
THAHIIEB ¥ KAHTOBEJOB JyMaTh, YTO 3TU MOHATHS M B CAMOM JieJie MOTYT OBITh pacCMaTpUBacMbl B
YICTOM ATHKE Ha KAHTOBCKUX Havaylax — 0e3 ymepoa i KanmuaHcKol Yucmomsl TaKOW THKU.
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nosmopenuem npoloenHo2o, B TOH e 4acTH, IJie OHa BCTyMajia Ha IMONpuIle, oJ1-
HaXXJbl HaBCer/1a 3aKpbIToe U (pritocockoil pedekcuu JeiicTBUTEN HONU KpU-
THUKON MPAaKTUYECKOr0 pazyma, MOIJIa B CAMOM JIeJie CO3JaTh BUAMMOCTb HOBBIX
¢mtocopckux MO3HAHUN — JIOTMYECKMMHU aHATUTU3MAaMU WJIN OCTPOYMHEM 3Ha-
TOKa YeJI0BEYECKOM Mpupoibl. DTH pasensl BTopoil « Kputuku» He OblIM pecTas-
pammeit JormMaTndeckoi purocodGuu Mopau, — HO MBI BIIPaBe AyMaTh TaK TOJIBKO
MOTOMY, YTO B HMX HPOMCXOJIWIO cMeujeHue nepcnekmugvl puiocogckozo pac-
cMompeHnus — OT CUHTEe3a K aHAJIN3Y B OJJTHOM clIydae, OT YUCTOM K SMIUPUIECKON
¢wiocopun HpaBoB B ApyroM. HoBbIil «(daurenb» TpaHCIEHIEHTAIBHOTO
«JIBOpLIa» ObUI BIIOJIHE CUMMETPUYEH CTAPOMY U CIIPOEKTHPOBAH I10 TEM XK€ apXu-
TEKTYpHBIM <«JI€KanaM», 4To U cTapblii. OnHa mpoliema: mocjie COBEpLICHUs
JIOCTATOYHOM (U1 11eeld OCHOBOIIOJIOKEHUS 3TUKH) KPUTUKO-PHUI0cOPCKOr pa-
OOTHI B OCHOBaHHSAX «3JJAHUSD» CEJIUTh B HEM OBLIO YK€ TIOYTH HEKOTO, TAK YTO OHO
Ha JI0JTHE ToJibl OCTAJIOCh, IOJOOHO MHOTUM JIBOpLAM KJIACCULIM3MA, KPAaCHBBIM,
CTPOrO0 CUMMETPUYHBIM U COBEPIIEHHO FapMOHMYHBIM NO (popMe, HO MyCTHIM U
0€3’KM3HEHHBIM «IIAMSITHUKOM apXUTEKTYpb». B HeM OBUIO TOJBKO JBa HOBBIX
(OKWIIBLIA» — YYEeHHE O «(aKkTyme pa3yma» M TEOpHs BBICIIETO NMPOU3BOAHOTO
Onara, ¢ OTHOCSIIMMUCS K Heil moctynatamu bora m Geccmeprtus. PeanbHOCTD
000HUX <OKUIIBIIOBY, HA MPOTSHKEHUH BCE MCTOPUM KaHTOBCKOM ATHKH, MO/IBEpTa-
eTcsl OOJIBIIIMM COMHEHUSM (B MEPBOM Cilydae HEOOOCHOBAHHO, C apIryMEHTaMH B
JyXe MPOCBELICHCKOT0 PallMOHAIN3Ma, BO BTOPOM K€ BIIOJIHE 3aKOHHO, C amesuis-
e k mo3uiusM «OCHOBOMONIOKEHUs»). Ecnm, omHako, M 3TH <OKUIIBLBD
OKaXyTcsl mpu3pakamu — «KpHUTHKa MPaKTHIECKOTO pa3yMay» OIyCTeeT OKOHYa-
TEJIbHO, IPEBPATUBIINCH B apXUTEKTYPHYIO «apabecKy» 0e3 HOBOro cucTeMaTuye-
CKOTO COJepXaHHs. YCTaHOBUTb, BO3MOXHO JIU 3TO, Mbl MOXEM TOJBKO MOCJE
00CTOSTENFHOTO MCCIeI0OBaHNs 000UX HAa3BaHHBIX CIOXKETOB. B mepByio ouepenp
Hac MHTEpeCcyeT KaHTOBCKas nuies «(hakTyma YUCTOro pasyMay, K aHaJIu3y UCTOPUHU
U CyIIECTBa KOTOPOW MbI B IaJIbHEHIIIEM U 0OpaTHUMCHS.
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Bennnuucrtckuin Barnan Nerena Ha BONHY.
MUcxopgHoe coCcTosIHME U paHHUeE Npon3BeaeHns
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AnHortanus. B3 I'. B. @. [erens Ha BolHY yke 0oJiee CTOJECTHS BBI3BIBACT OCTPBIC
CIOPBI ¥ NPUBOJIUT K B3aUMOMCKJIIOHAIOUINM HHTeprperanusM. s cOOCTBEHHOU OLICHKH
TereJIeBCKUX BO33PEHUI HEOOXO0MMO YUUTHIBATh UCXOIHOE COCTOSIHUE (PHIIOCO(CKUX BO33pe-
HUH 1O BOMpPOCY BOWMHBI U MHUPaA, OT KOTOporo I'ereib OTTajIKuBajics, a TaKKe pa3BUTHE
rereJIeBCKOro MOHMMaHUs BOMHBI OT PaHHUX NPOU3BEIEHUH K 3pesbiM. B nepBoii uacTu uccie-
JIOBAHUS XapaKTepU3yeTCsl KAHTOBCKHUI B3I HAa BOMHY Kak MCXOAHBIA MyHKT auist ['eres.
Bonpeku pacnipoctpaneHHbIM npeacTtasiaeHusiM 06 M. Kanre kak 06 UCKIIOUMTENEHOM TMaly-
¢ucre, y kenurcoeprckoro ¢uiaocoda uMenoch U GuiIocoPpcKo-UCTOPUIESCKOE TOJIKOBAHUE
BOIHBI, B KOTOPOM OHa IIPeJCTaBaja Kak HeYTO BO3BbIIIEHHOE. TeM HE MEHee, STUKO-IIPABOBOE
MMOHMMaHUE MUpa U BETO Ha BOHHY CO CTOPOHBI IPAKTUUECKOT0 pazyMa SIBJISJIUCh JOMUHUDY-
IOIIUMH B KaHTOBCKOU (hmitocoduu, moauuHsisi cede BO3BBIIICHHYIO TPAKTOBKY BOMHBI. YKe
OmmKaiime coBpeMeHHMKH KaHTa He CMOTIM yaep:KaThCsl HAa STOW MO3WIMH, aKIECHTH-
pys Mo onmHy, OO APYTYIO CTOPOHY B MCTOJNKOBAaHWW BOHMHEL [erenb, HAUWHAS ¢ paHHUX
pabor — crateu «O HaydHBIX CHOCO0AX HCCIEJOBAHUSI €CTECTBEHHOIO IMPaBa», PyKOMUCEH
«Cucrema HpaBctBeHHOCTH» M «KoHcTnTynmst ['epmanumy — MmogdepKruBai HPaBCTBEHHBIA
MOMEHT BOMHBI U €¢ HEOOXOIUMOCTh, Oaroapsi 4eMy CTaBUTCS 3aCJIOH Ha MYTH H3OJSLUH
CHUCTEM, aTOMHU3AI[MM WHIWBHIIOB M COXPAHSETCS IeJ0€ B CBOEM HPAaBCTBEHHOM 370POBBE.
Beunsrif Mup, HampoTus, BeneT K Oone3Hn. CBoeoOpa3HeM TereleBCKOro B3TIAAa SBUIIOCH
YTBEPXKACHUE O PABEHCTBE MPUTA3AHUN U OJMHAKOBOM MCTHMHHOCTH IIPaB BOIOIOIIUX CTOPOH,
YTO JieNlaeT NPUHIMITHATBHO HEBO3MOXKHBIM OIEHHUBAHUE BOMHBI C TOYKH 3PEHUS €€ CIIpaBe/I-
JIMBOCTHU WJIM HECIIPABEIMBOCTH.
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Abstract. For over a century, Hegel’s view of war is seen as controversial that results in
mutually exclusive interpretations. To reach a proper evaluation of Hegel’s views, it is
necessary to consider both Hegel’s initial states of philosophical doctrine about war and peace,
and the development of his understanding of war from early works to mature ones. In the first
part of the paper, I characterize Kant’s position on war, since it was the starting point for Hegel.
Contrary to popular representations about Kant as an exclusive pacifist, the philosopher of
Koenigsberg had a philosophical-historical treatment of war, in which the war appeared as
something sublime. However, both legal-ethical peace understanding and veto of war from the
point of practical reason were not dominant in Kant’s philosophy, subordinating the sublime
treatment of war. Kant’s next contemporaries could not already keep this position, emphasizing
either one or the other side of war interpretation. Starting from the early writings (the paper
“On the Scientific Ways of Treating Natural Law” or manuscripts “System of Ethical Life”
and “The German Constitution”), Hegel stresses an ethical aspect of war and its necessity, so
that the shield is arranged on the way of systems isolation and individuals atomization, and the
unity in its ethical health is saved. Perpetual peace, on the contrary, leads to diseases. The
statement about equality of claims and the same truthfulness of warring parties’ rights is the
originality of Hegel’s view. It makes absolutely impossible the war evaluation from the point
of'its justice and injustice.
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NcxopHoe nonoxeHune gna Nerens: KaHT o BOVHE

W. KaHT 1o mpaBy cyMTaeTcsi OTHUM U3 HauOoJiee BBIIAIOIINXCS Talu(ucToB,
OKa3aBIIUX CBOMMH B3IVISIIaMU HEKOTOPOE BIMSHUE HAa MEKYHAPOIHBIN IOPSAAOK.
OpHaKo B TEOPETUYECKOM IUIaHE OH IPOAYMBIBAJ U CYTh BOIHBI. B OoTHOLIEHUM K
BoifHe y KaHTa MOXXHO 0OHapyXHUTh ONPEAEICHHYIO IUHAMUKY — OCOOEHHO 3TO
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3aMETHO B MO3JHUX counHEeHMIX KanTa. BepmmHoil 3TOro pa3sButrs OKa3bIBaeTCs
He TpakTaT «K Beunomy mupy» (1795), a eme 6onee no3nuss «Mertadpusuka Hpa-
BoB» (1797), rae k€aurcoeprckuii Gpumocod MpoBO3TIAMIALCT: «...HUKAKOU BOUHbL
He 00JJCHO Oblmb;, HA BOMHBI MEXKy MHOW U TOOOW B €CTECTBEHHOM COCTOSTHHH,
HU BOIHBI MEXKAY HaMHU KaK TOCy1apCTBaMU, KOTOPbIE BO BHYTPEHHUX OTHOILIEHUSIX
XOTS U IOAYUHSIOTCS 3aKOHAM, HO BO BHEITHUX B3aMMOOTHOUICHHUSX MTPEOBIBAIOT B
COCTOSIHMM 0€33aKOHMsI; BOMHA — 3TO HE TOT CMOCO0, KaKUM Ka)AbIH JOJKEH
noOuBaTbes cBoero npasa. CiieZ10BaTeNIbHO, BOIIPOC YK€ HE B TOM, €CTh JIM BEUHBIN
MUp HEYTO CYIIECTBYIOLIEE MM HECYLIECTBYIOIIEE U HE OOMAHBIBAEMCS JIU MBI B
HAaIlleM TEOPETHUYECKOM CY KJIEHUH, KOI/1a JOIyCKaeM MEPBOE; BOIPOC B TOM, UTO
MBI JOJDKHBI TIOCTYTIATh TaK, KaK €Cci Obl ObUIO CYNIECTBYIOUIMM TO, Y€To, OBITh
MoxeT, eme Het» [1. C. 425; 2. S. 354]. Eciu BOCIIONIb30BaThCSl TEPMHUHOJIOTUEN
«KpuTukn urcToro pazyma», BEUYHbI MUP OKa3bIBA€TCS MOKA €LIE PEryIATUBHON
UJEH, KOTOpask MOCTENEHHO JOJKHA CTAHOBUTHCSI KOHCTUTY TUBHOM.

Ho Tot e KaHT BbIAEIIAECT M MHYIO CTOPOHY BOWHBI, KOTOpas 3a4aCTyl0 UTHO-
pUpPYETCs, @ UMEHHO €€ BO3BBILIEHHYIO CTOPOHY, IIBITAsACh TEM CaMbIM YCMOTPETh
HEKHUH CMBICI BOMHBI B UCTOPUH. DTU KAHTOBCKUE Pa3MBIIIJIEHUS PacChlllaHbl 1O
psily ero mpou3BeACHUN KPUTHYECKOTO MEpHo/a, HO €CIH UX MONpoOOoBaTh 00b-
eIMHUTb, TO MOJYYUTCSI YTO-TO BPOJAE KaHTOBCKOTO (hrI0co(CcKO-MCTOPUIECKOTO
ToJIKOBaHMA BoWHBL. B «Kpurtnke cnoco6Hoctu cyxaenus» (1790) Kaur 3asBnser:
«/laxxe BoliHa, ecu OHa BEAETCS MPAaBWIBHO M CO CTPOTUM COOJIOIEHUEM Tpax-
JAHCKHX MpPaB, COJIEPKUT B ceOe HEUTO BO3BBHIIIEHHOE U B TO K€ BpeMs JIelaeT
o0Opa3 MbICIIeH HapoJa, KOTOPHIH TaK M BEJIET BOWHY, TeM 0oJiee BO3BBIIICHHBIM,
yeM OOJIBIIMM OMACHOCTSM OH IOJBEPrajcsi, CyMEB MY>KECTBEHHO YCTOSATh Mepe]
HUMU; U, HAIPOTHUB, IPOAOKUTEIbHBIA MUP OOBIUHO JAENAET TOCHOJCTBYIOIINM
OJIUH JIMUIb TOPTAIleCKUW TyX, a BMECTE C HUM HHU3MEHHOE CBOEKOPBICTHE, TPY-
COCTh U M3HEXKEHHOCTh U CHUXaeT o0pa3 mbiciu Hapoaa» [3. C. 299; 4. S. 263].
JlaHHBIH (parMeHT 1eMOHCTPUPYET 0COOEHHOCTh MOA00HOr0 MOAX0/a, cpasy Xe
BCTyHasl B JMCCOHAHC C MHBbIMU Bo33peHusiMu Kanra. Bompeku ckazaHHoMmy, B
Tpaktare «K BeunoMmy mupy» KaHt yrBepxnaer: «/[yx mopeosau, KOTOpbIA HE MO-
KET COCYIIECTBOBAThH C BOIHOMN, paHO WJIM TIO3/IHO OBJIAJIEBAET KaXKIbIM HApOJAOM».
['ocynapcTBa ke M3-3a BIACTH JICHET BUASAT ce0sl MPUHYKICHHBIMH «COJIEHCTBO-
BaTh 0JaropoAHOMY MUPY U IIOBCIOAY, /1€ CYLIECTBYET yIpo3a BOMHBI, IPEAOTBpa-
jaTh €€ CBOMM nocpeaHudecTBoM. .. » [5. C. 425; 6. S. 368; cp.: 7. S. 265].

Boitna y KanTta oxa3piBaeTcsi NIeJIOM YeCTH, KOTOpas MOKET OBITh BBIIIE
KHU3HU. OHA MOKET MOPOKAATh COCTOSIHUE PAaBEHCTBA U 0J1arOpoJHOI0 My»KeCTBa,
a TaKk)ke MPOU3BOANTH HEKOTOpBIE 100poaeTenu. bes crpaxa nepes BoiHOM paBu-
TEJIM He JieJIaiy Obl IIard B CTOPOHY «YBaXKEHUS YEJIOBEYHOCTH», UTO, B CBOIO OYe-
pelb, CIoCOOCTBYET MOBBIIICHUIO CTETIEHN CBOOOIBI HACETICHHS M €T0 0JIar0coCTO-
saauto. CormacHo KanTy, «11014 co31aHbl Tak, YTO OHU BeayT BOMHB [8. S. 377].
bonee Toro, «Ha TOW CTYIIEHH KyJIbTYPhl, HA KOTOPOM YEJIOBEUYECKUI PO/ BCE €I1Ie
HAXOJMUTCSI, BOWHA SIBISIETCS HEM30EKHBIM CPEJICTBOM €€ JalbHEHIIero pa3BUTHS;
1 TOJIbKO BMECTE C JIOCTH)KEHHUEM COBEPIIIEHHOM KyJbTyphbl, (bor Bepaer korna), u
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UCKITFOUUTENFHO Oyarofapsi el MOCTOSHHBIN MUP TOJIBKO M CTai ObI JJIsi HaC BO3-
MOKHBIM 1 OmarotBopHbIM» [9. C. 185; 10. S. 121].

CornacHo uepHOBbIM HaOpockam KaHTa, BOliHA HapsIy ¢ 4yMOW MO3BOJISIET
n30exaTh B rocynapcrBax nepenacenenus [11. S. 971]. BoiiHa kak cpeacTBoO B py-
KaX «BEJIMKOMN XynoxHULbI [Ipupons», ¢ 0OTHON CTOPOHBI, «paccesiya JIIAEH I10-
BCIOJTY, JJa’K€ B CaMble CypOBBI€ Kpasi, 4YTOOBI 3aCEITUTh UX», a C JIPyTroil CTOPOHBI,
«BOWHOM K€ OHA IPUHYIMJIA JIFOJIeH BCTYMATh B OTHOIICHHUS, B OOJIBIIICH WU MEHb-
1Iell CTeneHu OCHOBaHHbIE Ha 3akoHe» [S5. C. 409—411; 6. S. 363]. Boiina, cieno-
BaTEIIbHO, OKA3bIBACTCSI HEN30EKHBIM CPEJICTBOM IPUPOBI B IOCTHKCHUU €€ Iie-
neil. OmpeneneHHbId UTOT CBOEMY (PHUIOCOPCKO-UCTOPUUECKOMY TOIKOBAHUIO
BolHbI KaHT noxBoaut B Tpakrare «K BeuHOMYy MUpYy»: « /151 camoi ke BOMHBI HE
HY>KHO 0COOBIX OOYIUTEIbHBIX MOTHBOB: OHAa IPUBUTA, IO-BUIUMOMY, YeJIOBeYe-
CKOI MpUPOJIE U CUUTAETCS JaXKe YeM-TO OJIarOpOJHBIM, K YEMY YeJIOBEKa MO0y XK-
JlaeT 4ecToJIto0Me, a He JKakJla BBITOJIbl; U IIOTOMY BOEHHast 100JIeCTh paccMaTpH-
BaeTCs KaK MMeromasi 00JbIIyI0 HETOCPEACTBEHHYIO LIEHHOCTS |...] HE TOJIBKO BO
BpeMsl BOIHBI (YTO CIIpaBeIIMBO), HO TAKXKE B KaueCTBE MPUUUHBI BOWHBI, U YaCTO
BOIHAa HAYMHAETCS TOJIBKO ISl TOTO, YTOOBI BBIKA3aTh 3Ty JI0OJIECTh; CTaJO OBITH,
B CaMOi BOWHE ycMaTpuBaeTcs BHYTpPEHHEE JOCTOMHCTBO, TakK 4TO Jaxke (uio-
co(hbI BOCXBAIISIOT BOMHY KaK HEUTO 00JIaropa)XMBAIOIIEe POJI YEIOBEUYECKUH, 3a-
OBIB M3BECTHOE M3peUEHHE Ipeka’: “BoiiHa ypHa TeM, 4To GOIbIIE CO3/IAET 3IbIX
J0JIel, yeM yHHUTOXKaeT ux’. BoT Bce o Tom, 4TO Jenaer mpupoja Juisl cBoei
COOCTBEHHOM 11€J1M 110 OTHOLIEHHUIO K 4EJIOBEYECKOMY POy KaK KIIaccy KMBOTHBIX»
[5. C.415—417; 6. S. 365].

B TakoMm 0OBSICHEHMH MCTOPHUUYECKOTO 3HAYEHHUsl BOWHBI MPOCTYyHAaeT Ba)kKHas
Jutst KaHTa MBICITB: XOTSI IPUPOJIa U UCIIOJIb3YET BOMHY KaK CPEJCTBO, HO YelloBe-
YECKUH POJI IPH STOM BBICTYIIAET JJIs1 HEE HE CTOJIBKO YEJI0OBEUECKNUM, CKOJIBKO KH-
BOTHBIM KJIaccOM. JI¥0JIM Kak JHOAM MOTYT U JIOJKHBI IPUKIIABIBATE U COOCTBEH-
HbI€ YCUJIMSA [0 JOCTHXKEHUIO BEUHOro Mupa. BeposTHO, MOXHO ObLIIO OBl B IPUH-
1uIe 00OUTHCH U O€3 YEITOBEUECKUX YCUITUM, HO B TAKOM CITydae MpOIEeCcC JUTHIICS
ObI IOJITO U HE JYYIIUM 00pazoM: «...MPUPOJa HEOAOIUMO XOYeT, YTOObI PaBO
MIOJTyYHJIO B KOHIIE KOHIIOB BEPXOBHYIO BJIaCTh. T0, UTO B 3TOM OTHOILIEHUH HE c/ie-
JIAHO, COBEPILUTCS B KOHIIE KOHIIOB CaMO COOOMW, XOTSA U C OONBIIMMH TPYJIHO-
ctsamm» [S. C. 421; 6. S. 367]. IlpaBna, nouemy «xynoxuuua IIpupoga» npu Bed-
HOM MUpE MIpEeKpallaeT JAeH NpoJBUraTh KyAa-TO €Ile AAIbIIE — 3TOT BOIPOC
Kanr cebe u Ham He 3a1aet. TonkaeT a1 oHa JII0JeH U Aalbliie, HO B UHOM HaIpaB-
JIEHUH, WIH XK€ MOCIIE TOCTHKEHNSI BEYHOTO MUPA UCTOPHS B KAKOM-TO CMBICIIE 3a-
KaHYMBAETCs — M 3TO Takxke ocraercs y Kanra 6e3 orsera.

Ho ocraromuecs: 6e3 oTBeTa BOIPOCH BHYTPU caMoro (puiaocodcko-ucTopu-
YECKOr0 TOJIKOBAHHUS BOMHBI BBI3BIBAIOT IOpa3fo MEHbIIE TPYAHOCTEH, YeEM TOT
(axT, 94TO caMo ITO TOJIKOBAaHHE KaK TakoBOoe BXOIUT y KaHTa B iBHOE IPOTHUBOpE-
Yye ¢ HOPMATUBHBIM 3aIPETOM BOMHBI IIPAKTUYECKUM pasyMoM. Ha moit B3rsiz,
YAaCTUYHO ATY KOJUTU3UIO MOXKHO YCTPAHUTh, OOPATUBIINCH K pa3nudeHnto Kanrom

! BepositHo, KanT umeer B Buxy AHTHCOEHA.
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B «KpuTHke crmocoOHOCTH CYXICHUS» OMpeesstomeid U peIeKTUpyomen cro-
coOHOCTH cyxaeHHs. Haxoxk1eHne Kakoro-1100 cMbIcia BOWHBI OKa3bIBaeTCs B Ta-
KOM CJyyae pe3yJbTaTOM JIeHCTBUS peIeKTUPYIOUIEH CIOCOOHOCTH CY>KICHHUS,
Omaronapst KoTopoMy o0I11ee He JaHOo, a HAXOUTCA JUTsl HEKOETo 4acTHOro. Jpyrium
BO3MOJKHBIM OOBSICHEHHEM ITOTO MPOTHBOPEUHs ObLIO OBl OOpalIeHue 1Mo aHajo-
ITMA K Pa3iWYeHUI0 (EHOMEHAJBHOIO W HOYMEHaJIbHOro B «KpHUTHKE YHCTOTO
pazyMa»: (HuimocopCcKo-UCTOPUUECKOE TOJKOBAHHE BOWHBI MpeObIBacT B cdepe
(eHoMeHanpHOT0, WK TPUPoab! («xynoxuuna [Ipupona»), B To Bpemst Kak TUKO-
MpaBoBOE — B c(hepe HOYMEHAIBHOTO, WU CBOOO I (MMPAKTUUECKHUI pa3yMm).

Ho uro 651 Hu nucan KauT B cBoux ctathax 80-X TO0B U OTAENBHBIX Macca-
*ax TpakTaToB 90-X rooB, €ro TJIaBHOE, BAJKHEHIIIEe B ATOW CBS3M MOCIAHUE, U3-
HYTpH CBSI3aHHOE M TIPOUCTEKAIOIIee U3 CAMOT0 CYIIEeCTBa KPUTUYECKOH (uiIoco-
¢un — 310 TpakTaT «K BEYHOMY MHPY» M BETO MPAKTUYECKOTO pa3yMa B OTHOIIIE-
HUU BOMHBI B «MeTadusuke HpaBoB». DUn0oco(CKo-UCTOPHUECKOE TOIKOBAHHE
BOITHBI BBICTYyIIA€T HEKOEH JTF0OOIBITHOM, HO BCE 7K€ BTOPOCTENIEHHOW CTOPOHON —
B pAly TAaKUX CTPAHHBIX KAHTOBCKUX IMPEJICTABICHHM, KaK UCTOPHS a priori U mp.
Cam Kanrt cnocobGen ObuT 00BEIUHATH 0€3 Kakoro Obl TO HU OBLIO KPHUYAIIETO
MPOTUBOpPEUHS 00€ 3T CTOPOHBI, SICHO BHJI MPUMAT CO CTOPOHBI MPAKTUIECKOTO
pazyma. Ho yxe ero miajiime HEMEIKHE COBPEMEHHUKH U ODKaIe MOTOMKH
HE CMOTJIN yAEPKAThCA Ha 3TOM MO3ULMHU, CKATHIBASICh TO B CTOPOHY JIMIIIb OJJHOM,
TO TOJIBKO JPYTOW CTOPOHBI IOHUMAHHUS BOMHBI.

VYxe y O©. [lImmmepa B «MeccuaHCKOW HEBECTE» COAECPKUTCSA BOCIIEBAHUE

($uI0cOPCKO-NCTOPUIECKOTO TOJKOBAHUS BOWHBI 0€3 BCSIKOTO OIPaHUYHBAOILIETO
3anpera NpakTUUeCKOro pasyma:

«Ho u BoliHa 1apuT Ham oTpany —

Kopwmiuk, Beaymuii Ham >KM3HEHHBIH YelH, —
JIro00 MHE BEYHOE KHU3HHU JABHKCHBE,

3510B, KOJIEOaHbe, OTyKIaHbe, OPOKCHBE
CuacTbeM JI0ACKHMM HMEHYEMBbIX BOJIH.
Yenoek 0e3 OOprOBI XUpeeT,

st oTBarm cMepTesieH MoKou,

Benp 3aK0H TOBKO €1ab0T0 JIFOOUT,

Benukana moa kopeHb OH pyoOuT,

Bcex nep3HyBIIMX BO3BBICUTHCS IYOHT.

A 1715 CHITBI TIPOCTOP TOJIBKO B BOMHAX,

JInms 6opb0a BO3BHIIIAET JOCTOMHBIX,

Haxe Tpycam otBary maput» [12. C. 194-195].

[.B.®. T'erenb, KOTOpHIA, OBITH MOXET, JaXe W BHIAET MpeACTaBICHUE
«Meccuanckoi HeBecTs» B 1803 rony, uaer eue naneiie. B kakoil-to mepe y Hero
TOXE MOXXHO OOHAPYXKUTh JIBE CTOPOHBI BOMHBI — IMPaBJia, C OTOBOPKOI O TOM, UTO
TATOTHI U JIMIIEHUS BOWHBI Y HETO MOMYEPKHYTHI, HO IO MPSIMBIX 3alIPETOB CaMOit
BOMHBI Jeno He mpoxomawT [13. S. 367]. OmHako COOTHOIICHWE TJIABHOW |
BTOPOCTETICHHON CTOPOH Y HETO BBIMIIUT POBHO MPOTHUBOMOJIOKHO B CPAaBHEHHUH

648 KIIACCMYECKA S HEMEIIKA ST ®NJIOCODUA



Krouglov A.N. RUDN Journal of Philosophy. 2022;26(3):644—657

¢ Kantom — cniopaanueckue paccykKAeHHsl O TATOTaX BOMHBI UJIH €€ TPOMEXKYTOU-
HOM M BPEMEHHOM XapaKTepe OKa3bIBAIOTCS MapruHalveld, B TO BpPEMsS Kak
Ha/IeJICHEe BOWHBI KaK TaKOBOW HPaBCTBEHHBIM CMBICIIOM, IPU3HAHUE ee He00XO-
JTUMOCTHU, HEM30EKHOCTH U JJAKe KEJIAaTeTbHOCTH €CTh TO, YTO BILIETEHO B caMy
dunocodcekyro cucremy l'ereins u BeIpaxkaer ee CyThb.

B omiinune ot npeqmectseHHUKOB X VIII Beka nuunblil onbIT I'erens, cBsa3aH-
HBIM C BOMHOM, OB CYIIECTBEHHO MHOM: OH nepexui B XIX Beke BOWHBI COBCEM
uHoro Mmacmraba. B cpaBuenun ¢ Kantom B mpousBeneHusix l'erens mmeercs
ropaszio 0oJible HCTOPUYECKUX IPUMEPOB O BOWHE, IPUUYEM MHOTHE U3 HUX UMENH
HE aHTUKBApHBI, a aKTyaJIbHbIN NOJUTUYECKHUI XapakTep. Tak, Harpumep, B paH-
HUX IPOMU3BEJICHUSAX U PYKONUCAX ['eress MOXKHO OOHApyKUTh ClIEbl epeKUBa-
HUH 10 TIOBOY MOPaKEHUs OT (PaHILy30B U PA3MBIILIECHUS O HEYJauaX HbIHEITHUX
HEMIIEB 10 CPABHEHUIO C UX ObUIBIMU BOEHHBIMU MoOeaMu. 3HAUUTENbHAs 4acTb
®u3Hb [erens mpoiia Ha ¢poHe peBooLUi U BOWH. BeposiTHee Bcero, B riazax
I'erenst pe3ynabTaThl BOMH, CBUJETENIEM KOTOPBIX OH SIBUJICS, HOCHIIA MPOTPECCHUB-
Helii xapaktep [13. S. 366]> — B CcpaBHEHMH ¢ TOJMTHYECKHAM JaHAIA(TOM
XVIII Beka nmocie peBONIONMOHHBIX U HATIOJIEOHOBCKUX BOWH MOSIBHJIMCH MTOJTUTH-
yeckue 00pa3oBaHUS HOBOTO THIIA, B KOTOPBIX MPOrPECC B OCO3ZHAHUU CBOOOIBI U
ujes TOCylapcTBa, Kak OHa BhIpaxkeHa B «Duiocodum mpasa», BOILIOTHIKCH,
cormacHo ['eremo, B ropa3go Oomnbiieil mepe. OgHako OOBSCHATH B TMEPBYIO
oyepeab STUMH aKTyaJIbHBIMH U 31000THEBHBIMU 1151 (hrstocoda HCTOPHUECKUMHE
COOBITUSMHU €T0 IOHUMaHKE BOMHBI ObUIO ObI OIIMOOYHBIM. B oTiinuue oT 3apa3us-
IIMXCs MBUIOM BOiHBI potus Hamoneona® Y. T'. ®uxte unmu ®. lllneitepmaxepa
700 POMAHTUYECKH BOCTOP)KEHHBIX — BPEMEHAMHM BIUIOTH J0 JK3aIbTAllUA —
[Hunnepa unu I'. pon Knelicta, ['erens cyaun o BoiiHE € XOJIOAHOM rOJIOBOM.

Haubonee cybcrannuanbHo ['erenb BbICKazancs 0 BOWHE TPHKIbI — U TPH-
bl B CBOMX MEUATHBIX MPOU3BeaeHMX: B cTaThe 1802—1803 romos, omyonuko-
BaHHOI B «Kputnueckom xypHaie punocopun» noj HazBaHueM «O HaAyUHBIX CITO-
co0ax HCCleI0BaHUsI €CTECTBEHHOTO MpaBa, €ro MeCTe B MPaKTUYECKON (uiIoco-
(¢uu U ero OTHOIICHUU K HayKe O MO3UTUBHOM IpaBe» (CIJ1a e MPUMBIKAIOT JIBE
pykonucu mpuOIM3UTENbHO 3TOro *e BpeMeHu: «Konctutyuus ['epmanun» u
«Cuctema HpaBCTBEHHOCTHY), B «@eHomeHonoruu ayxa» (1807) u B «@unocoduu
mpaBay» (1821). B memom 3To Bce k€ OTHOCUTEIHHO HEMHOTOUHUCIIEHHBIE 1 HEMHO-
TOCJIOBHBIE BBICKA3bIBaHUS, I03TOMY F'OBOPUTH O HEKOEM C(HOPMUPOBAHHOM yue-
nuu Terens o Boiine* Obu10 GBI, HaBepHOE, MpeyBenudeHreM. Ho 1 caydaiiHbIMu
MapruHaJIUsIMU 3TH TEreJIeBCKUE Pa3MBbILUIEHUSI TOYHO HE SIBJISIIOTCS, U UX BCE K€

2 Cp. Takxe COBETCKUE OLIEHKH TepBOii mosoBuHbl XX Beka: «B snoxy erenst ObuM HAIUIO U
HalMOHAJILHO-O0CBOOOIUTENIbHBIC BOMHBI peBoonnu 1789—1794 rr., HarmoieOHOBCKUE BOWHBI U
BBI3BaHHbBIE MM HAIMOHAJIbHO-0CBOOOIUTEIILHBIE JIBU)KEHHSI, KOTOPBIE ICHCTBUTEIEHO BEIYHCTHIIH
MHoTO (heomansHOTO THIIBS U3 EBpome [14. C. 48].

3 06 oraomennu Hamoneona x ¢punocoduu cM. uccnegopanue: (cm.: [15]).

4 M. MopH TOBOPHT HECMOTpS Ha 3T0 Oaxe o chopmmpopabmieiica B XIX Beke ycHIHSAMM
B ToM umcie u ['erenst HacTosei «punocoduu BOWHBD HEMEKOW Kiaccuueckoi ¢unocoduu
(em.: [16. S. 87—R88]).
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JIOCTATOYHO AJIS TOTO, YTOOBI MONPOOOBATH PEKOHCTPYUPOBATH LIEJIOCTHYIO MO3U-
U0 Hemerkoro ¢umocoda. Jleno, oqHaKo, OCIOXKHSIETCS TEM, YTO BCE ITH Tere-
JIEBCKHUE MACCaXH y’Ke Kak MUHUMYM 0o0Jiee CTa JIET 0Ka3bIBAIOTCS IPEIMETOM MpH-
CTaJIbHOTO M3YYEHHUS U MOYTH B3aMMOMCKIIIOUAIOMIMX MHTeprnperauuid [17—29].
B 0c0OEHHOCTH NPOUTEHHE HECKONBKMX naparpados n3 «Ddunocoduu npasa»’ mo-
POIMIIO TaKOE KOJIMYECTBO TOJKOBAHHI, YTO BIOPY MHUCATh CHEIUAIbHBIE UCCIIe-
JI0BaHUs y3Ke 00 STHX MCTONKOBAHHUAX, a He o [erene’.

B nanpHelimeM s CKOHIEHTPUPYIOCH HE CTOJIBKO Ha MOJEMUKE C MHOTOUHMC-
JIEHHBIMU WHTEPIPETALMSIMU TeTeJIeBEI0B, CKOJIbKO Ha COOCTBEHHOM MPOSCHEHUHT
MPEUMYIIECTBEHHO TPEX aCMEeKTOB IrerelieBCKOro OTHOIIEHUS K BOMHE: Ha €ro Cy-
IIIECTBEHHOM JIJISI TeTeJICBCKOM riiocouu B eJIOM XapakTepe, Ha ero mpakTude-
CKOI HEM3MEHHOCTH Ha MPOTSKEHHUH JIECATUIICTHIA, a TAK)Ke Ha €ro MPUMEHUMOCTH
K BOMHE KaK TAKOBOW, a HE BOMHE KaKOr0-TO OMPEAEIEHHOI0 TUIAa WM EPUOIA.

«0 Hayu4HbIX cnocobax nccnenoBaHUs eCTeCTBEHHOrO npaBax:
Heob6XxoAMMOCTb BOMHbI
OISl COXpaHEeHMsA HPaBCTBEHHOI 0 340P0BbsA Hapoaa

MHoroe 13 Toro, 4to ¢ OOJBIINM BOOAYIIEBICHUEM, a HHOTJIA U C TEOJIOrHye-
CKUM TOJIKOBAaHUEM MPOU3HOCHIIOCH HEMELIKUMH MBICIIUTEISIMU O BOIHE B IEPUO]T
0cB0oOOAUTENBHONM 00pHOBI ¢ HamosneoHoM, MpeIBOCXUTHII €I11e 3a HECKOIBKO JIeT
JIO TOTO B OTHOCUTEJILHO CITOKOMHOM 00cTanoBKe ['erenb B cBoeii ctaThe «O Hayy-
HBIX croco0ax Mcciel0BaHus €CTeCTBEHHOTO MpaBay. Kak cnpaBeannBo 06 3ToM
3aMeTu yxe oonee cta et Ha3az 1. Llurnep, «To, 4TO OH TOBOPUII, OH TOBOPUJI HE
B TOpbIBE MOATHYECKOIO IMOJIeTa WM He Oyaydd MpumnupaeM 371000# HS,
a B CIIOKOMHOM TOTOKE (PHIOCOPCKOTO M3IIOKEHHS, TOYYUTEIHHO U 0€30 BCAKOTO
nacdoca» [32. S. 90].

OTOT NMUIeHHBbIH Nadoca MHOTO3HAUMTENbHBIA Macca)k — BHE KaKOW-TO
BUJMMOM CBSI3U C KAKUMH Obl TO HU OBUIO KOHKPETHBIMH MOJUTHYECKUMH U UCTO-
PUUYECKUMH COOBITHSIMA — 3BY4YHT y ['erens ciemyromum obpazom: «llomoOnas
CBSI3b MHIUBHUAyaJIbHOCTEH [31€Ch — HapoaoB. — A.K.] ApYyT ¢ APYroM ecTh OTHO-
IIEHHE U [TI03TOMY MMEET JIBE CTOPOHBI; OJHA U3 HUX — IOJIOKUTENIbHAS, CIIOKOM-
HOE€ paBHOE COCYLIECTBOBaHHE 00X CTOPOH B MUpE, pyras — OTpHILaTeNIbHAa,
UCKJIIOYEHUE OJJHOM CTOPOHBI MOCPEICTBOM JAPYToif; 1 00a 3TH OTHOIIEHHs abco-
JFOTHO HEOOXOAUMBI. /1711 BTOPOTO MBI IOCTUTIIN Pa3yMHOE OTHOIIEHUE KaK B35TOE
B CBOE TOHSTHE MOKOPEHHE WM KaK aOCOJIOTHYIO (OpPMalbHYIO JOOpPOIETENb,
KOTOpask €CTh XpabpocTh. DTOM BTOPOH CTOPOHON OTHOLIEHHUS AJIs 00pa3a U UHAU-
BUYyaJIbHOCTH HpaBCTBEHHOH 1enocTHOCTH (Totalitit) monoxkeHa HEOOX0IMMOCTh
BOMHBI; MMOCKOJBbKY B BOWHE COJEPKUTCS CBOOOJHAs HEOOXOAMMOCTh TOTO, 4YTO
OyAyT YHUYTOXEHBI HE TOJIBKO €IUHIYHBIC OTPEICTICHHOCTH, HO M UX TOJIHOTA B

5 CMm., HampuMmep, NOApOOHEIA pazbop 324-ro maparpada m3 «Dwmaocopum mpasa»: (CM.:
[30. P. 113—124])).
¢ HexoTopslii 0630p Ha 3Ty TeMy Ha pycckom s3bike (cm.: [31. C. 301—304]).
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BUJIC JKM3HM, YHUUYTOXXEHBI BO MMS CaMOTO aOCONIOTHOTO WJIM HapoJa, BOWHA
coxpaHsieT HpaBcTBeHHOE 3710poBbe (sittliche Gesundheit) HapooB B ux 6e3pazmnu-
YHH 110 OTHOILIEHUIO K ONPEJEICHHOCTSIM, K UX IPUBBIYHOCTU U YKOPEHEHHIO I0-
J0OHO TOMY, KaK JABH)KEHHE BETpa MpeoXpaHseT o3epa OT THUEHHUs, B KOTOPOE UX
BBEpIJIO Obl JUIMTEIBHOE 3aTULILE, TAK K€ KAaK HApOAbl — JJUTENIbHBIN WU TeM
6onee Beunslii Mup» [33. C. 22977

B oTnnume ot nocnenoBasiiei no3aHee « EHOMEHOJIOTUH IyXay, B CTaThe O
€CTECTBEHHOM IIPaBE BOMHA pacCMAaTPUBAETCs B NIEPBYIO OUEPEb KaK OTHOIIECHUE
MeX/1y HapoJaMH, a He CO3HaHUsIMU. BoiiHa 1 MHp OKa3bIBAIOTCS MOJ00HO CUIIaM
MPUTSKEHUS. WIN OTTAJKUBAHUS, WIM HETaTUBHOW U MO3UTUBHOU CTOPOHE OTHO-
IICHUS, B ATOM CMBICIIE OHH «a0COJFOTHO» HEOOXOJMMEBI, TOSTOMY yCTpaHEHUE
BOWHBI HE MOKET 3/I€Ch MBICIUTHCA B npuHLuIne. CrnennanbHo 1 BTOPOil, Hera-
THUBHOM CTOPOHBI 3TOr0 OTHOLICHUS ['erenb moaYepKUBAET pa3yMHbI XapakTep,
OTCIOZIa K€ OH BBIBOJUT M HEOOXOIMMOCTh BOIHBI. E€ CMBbICT 1 3HaU€HHe OH BUIUT
B COXPaHEHUH LIEJIOr0, KOTOPOE 3/1€Ch BBICTYIIAECT B BUJIE HAPOJa, B TO BPEMS KaKk
MIPOJIOJKUTENbHBINA MUP BEAET K 3aCTOI0, yIaJAKy U THUEHHUI0. Poib BoliHbI ['erenb
yCcMaTpUBaeT HU MHOT'O HU MaJIO B COXPaHEHUHU TOT'0, UTO OH Ha3bIBA€T HPABCTBEH-
HBIM 3]I0POBbEM HApoO/a, U TEM CaMbIM BOIHa Kak TakoBas 0OpeTaeT He TOJBKO
4epThl Pa3yMHOCTH, HO €I1I€ ¥ YepThl HpaBCTBEHHOCTH. HanpsiMmyto BeUHbIi MUp HE
Ha3bIBaeTCs 00JIE3HBIO, OJTHAKO OH BeseT K 6one3nu. Ho mpu 3Tom nepuoauueckuit
MU TaK K€ HeOOXOIMM, KaK U MepHoandecKasi BOIHA, COCTABIIsAsT HEOOXOTUMBIE
JIB€ CTOPOHBI OJTHOTO U TOT'O K€ OTHOIIIECHHS.

MO3KHO JI1 TereeBCKUE MAacCaX Kak-TO KOHTEKCTYallu3UpoBaTh, OTpaHUYNB
UX 3HAYCHHE NPHUMEHEHUEM TOJIBKO K KaKOMY-TO BIIOJHE OIPEICIIEHHOMY, a HE
BCAKOMY, TUITy BOMHBI, U B KAKUX-TO KOHKPETHBIX UCTOPHUECKHUX YCJIOBHSX, KaK
5TO MBITANIKCh M MBITAIOTCA CHENaTh MHOTOYHCIIEHHBIE amonoreTsl Ierens?®
Bo3MoXkHO, Kakue-To IrpaHullbl Ha MYTH TOJIKOBAHUS BU/IOB BOWHBI B paMKax CTa-
ThU ['erens o ecCTECTBEHHOM MpaBe MOCTABUTh U HEOOXOIMMO: TO JOJKHA OBITh
BCE K€ TaKkas BOWHA, KOTOpas COXpaHsAET CaMO OTHOLIEHUE, T.€. OHA HE MOXKET I0JI-
HOCTBIO MOTJIOTUTh U YCTPAHUTh MO3UTUBHYIO CTOPOHY, BBIPAXKEHHYIO B MUpE, U
UCKJIIOYUTh MOJTHOCTBIO YepeoBaHue BOMHBI U Mupa. OJIHAKO M0100HOE OTpaHu-
YEeHHE BCE XK€ JIOMYyCKAeT 3HAYUTEIbHOE KOJMUECTBO Pa3HOOOPA3HBIX THUIIOB BOMH.
Tort >xe KaHT BblIeNIsA BOWHY Ha YHUUTOKEHUE, KapaTeJIbHY0, TIOPa00TUTEIbHYIO,
HACTyHaTeIbHyl0, 0OOPOHUTEIbHYIO, YMHYIO, CIIPAaBEUIMBYIO, HECIIPABEUINBYIO
Boiiubl’. Ho y Ierens Hu IpsAMOii, HY KOCBEHHOH Kilaccu(HKaIlMK BHIOB BOWH B
Takoil ¢opme OOHApYKUTh Bce k€ He ynaeTcs. M caMo paccMoTpeHue Bolpoca
BOIHBI BEJIETCSI UM HACTOJIBKO O0II1e, UTO KaKas-1100 MPOM3BOIbHAS HCTOPHUECKAs
OIIPEEIIEHHOCTh HE B KAY€CTBE BO3MOXKHOM MJUIFOCTPALIMH, & B KAUECTBE MCKIIO-
YEeHHUS MHBIX AIbTEPHATHB, ObLIa OBl CEPhE3HBIM HCKAKEHHEM MBICIH [ erens.

7 IlepeBoa HCIpaBIeH 110 OpUruHaNy: [34. S. 481—482].

8 B oTeueCTBEHHOM TpajWIMK 3T JIMHHUA 3aUUThl [erens sipye BCEro MpejcTaBieHa B paborax
Acwmyca: (em.: [35. C. 189—222; 36. C. 41—43)).

9 CM. 06 TOM moapo6ree: [37. S. 91—108].
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B nonb3y 3T0ro roBOpUT U pyKOIMUCH MPUOIUZUTEIBHO 3TOTO K€ BPEMEHH 0T
HazBaHueM «KoHctutymuss I'epmanunm», B KoTopoill Ierenp mnoguepKkuUBaeT:
«...BOMHAa — WM 4TO OBl TaM HU MPOU30ILIO — JOJKHA YCTAHOBUTH HE UCTHH-
HOCTh TIpaBa TOW WJIM JIPYTod BpaXKIyIOIIEH CTOPOHBI, — MO0 MCTUHHBI MpaBa
00eHnX CTOPOH, — a MPUITH K PELICHHUIO M0 MOBOLY TOr0, KaKOe MpaBo JOJKHO
YCTYIIUTB B 3TOM CTOJIKHOBEHUU JIpyroMy. M pemunTs 3T0 101KHA BOHA UMEHHO
OTOMY, 4TO 00a 3THU NpOTHBOpevaliue ApPYr ApPYyry MpaBa B paBHOM CTENEHU
WCTHHHBI, U HapYLIHUTh UX paBeHCTBO (ungleich machen), uToObsl OHU MO 00B-
€MHUTBCS, YTO MPOUCXOJUT MYTEM YCTYIIKU OJIHOTO [rpaBa] Ipyromy, JOJIKHO,
CJIe/I0BaTeNIbHO, TOJILKO HEYTO TPEThe — M 3TO ecTh BoitHay» [38. C. 139—140]'°.
3neck I'eresib BHOBb TOBOPUT O HEKMX IpaBax O€3JIMYHBIX CTOPOH, @ HE O KOHKPET-
HBIX UICTOPUYECKUX IpuMepax. I IMEHHO B 3TOM maccaxe OTYETIUBEE BCETO MPO-
CTyIaeT MpUHIMNNATIbHAS mo3unus ['erens: crpaBeauBOi WM HECTPaBEIMBON
BOIHBI He ObIBaeT, 00a MpaBa MPOTUBOOOPCTBYIOIIMX CTOPOH OJJUHAKOBO UCTUHHBHI,
U TIPEINOYECTh OJJHO IPYrOMYy HET HUKAKMX OCHOBAaHUH, a IOATOMY CIIOpP U pa3pe-
LIAETCS CUJIOW B BUJIC BOWHBI.

Ho ecnu B «Konctutynuu ['epManuny BoliHa paccMaTpUBaeTCsl Kak Croco0
BBIITH U3 COCTOSIHUS PABEHCTBA OJJMHAKOBO NCTUHHBIX ITPaB BPa)k Iy OLINX CTOPOH,
TO B IPYroi pyKOIIUCH 3TOr0 BpeMeHH, B «Cucrteme HpaBCTBEHHOCTHU», BCE TOT XK€
I'erens MCTOJIKOBBIBAET BOIHY, HAIPOTHUB, KaK CPEACTBO OOpPETEHHUS! PaBEHCTBA,
€CJIM B KaueCTBE TAaKOBOTO MOXKHO BOCIIPUHHMMATh npusHaHue: «Hapoa, koTopsiii
HE HaXOJUT ceOsl MPU3HAHHBIM, JIOJDKEH JOOUTHCS ATOr0 MPU3HAHUS Yepe3 BOMHY
wiu kojoHnu. Ho xoHcTUTYHpytomas ce0s HHAMBUAYaIbHOCTh BO BTOPOM MOTEH-
mun (Potenz) cama He siBiIsieTCsl MOTEHLMEH, KOTopas pacTBOpsieT B cebe cBoe
HEOpraHMYeCcKoe, a0COIOTHOE MOHITHE, KOTOPOE IPOTUBOCTOHT €M, U JIETaeT ero
peanbHO a0COMIOTHO €IUHBIM ¢ coOol. JIumb Onaronaps BOHHE CYyIIECTBYET
npu3HaHue, wuneanbHoe mnpupaBHuBaHue (Gleichsetzen); WCTHHHOE KWUBOE»
[40. C. 352]"". YioMuHaHue KOMOHMIA, TOKayii, BIEPBHIE MO3BOJISET BIMCATh PAC-
cykaenus ['erenst o BoiiHe B HEeKOTOpbIe HcTopuueckue paMku. «Herr» u «Knecht»
u3 Oyaymen «PeHOMEHOJIOTHH 1yXay BEAYT 37ech 60pb0y 3a npu3HaHue B (hopme
METpPONOJuU U KoJoHHU. Ho moIiIMHHOE MieallbHOE PABEHCTBO MOXKET UMEThCS
MEXJly METPOIOIMSIMH, HO HE MEXIYy METPONOIMIMH U KOJOHUAMHU. Bo3MokHO,
pa3MepoM KOJIOHUHM METpONOJuH, paB/ia, KOCBEHHO MOTYT MEXIy co0oil JocTu-
raTb paBeHCTBA WIM HapyllaTh €ro B CBOIO NOJb3y. [Ipu3HaHue e uepes BOMHY,
BEPOSTHO, ClIeAyeT IOHUMATh TaKUM 00pa3oM, 4TO, BO-IIEPBBIX, OTKA3bIBAIOIINN B
NpU3HaHUM, OyJyuyd MOJBEPrHYT HAMaJEHHUI0 CO CTOPOHBI HENPU3HABAEMOI'0 U
BCTyHasl C HUM B BOWHY, TEM CaMbIM BBIHYXJCHHO IPHU3HAET €r0, a BO-BTOPBIX,
pE3yJIBTaTOM BOWHBI, TOCKOJIBKY PEeUb UAET O METPOIOJIHAX, OKA3bIBAECTCA TaKOU
MUp, B KOTOPOM 00a OBIBIIMX Bpara y>ke NpeObIBalOT B COCTOSIHUU B3aUMHOTO ITPH-
3HaHUs. Ho 1 3TO BpeMeHHOE paBEHCTBO HapyIlIaeTcs 3aTeM HOBBIM KOH(IMKTOM
IIpaB, Kak 370 cienyer u3 «Koncrurynuu ['epmannny.

19 [MepeBon ncnpasien mo opuruaany: [39. S. 541].
! MepeBon ucnpasien mo opuruHany: [41. S. 71].
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WHuast oTchliKa K KICTOPUYECKUM peasinsiM, 0OHapy kuBarotiascs B «Cucreme
HPaBCTBEHHOCTH», KAaCAETCsl XapaKTEPUCTUKH COBPEMEHHBIX ['ereito BOWH U TeH-
JeHIUN ux pa3BuTus. OHa Takke MO3BOJIAET B OUYEPEAHOM pa3 MOKa3aTb COMHU-
TenbHOCTh 0OBHHEHU ['erenst B (uiaocodCTBYIOMEM OPaKyIbCTBE «C TPEHOXK-
Huka». Ecnu Terenb u 0651a1an B KaKOW-TO CTENEHU MPOPOUYECKUM JAapOM, TO ITO
SIBHO HE PAacCIpOCTPAHSIIOCh Ha MpeACKa3aHusl XOAa BEIECHUsI BOWH: «ITa BOMHA
SIBJISIETCSI BOMHOM HE CeMEN MPOTHUB CEMEN, @ HAPOJIOB MTPOTUB HAPOAOB, U IOATOMY
camMa HEHABUCTh CTAHOBUTCS O€3pa3inyuHOM, CBOOOJHON OT BCSIKOW JHYHOCTH.
CMepThb BXOJIUT BO BCEOOIIIEE, TaK K€ KaK U BRIXOAUT U3 BCEOOIIETO0, €1 HEe TPHUCYIIT
THEB, KOTOPBIH TO pokIaeTcs, TO cHuMaeTcsi. OrHecTpelbHOE OpYKHe eCTh N300-
perenue BceoOmien, 0e3pa3InIHoi, OE3TUIHON CMEepPTH, U MO0y KIAIOIINM MOTH-
BOM SBJISIETCSI HallMOHANIbHAS Y€CTh, & HE OCKOpOJIEHHOE OBITHE E€IMHUYHOTO;
OCKOpOJICHUE K€, KOTOPOE SIBIAECTCS IMOBOJAOM K BOIHE, HaXOAWUTCS B TIOJHOM
0e3paznuuun K 4yectu Kaxkaoro uHauBuayymay [40. C. 333; 41. S. 54]. Tanartomno-
TMYECKHE MOTHBEI, TPUCYTCTBYIOIINE 371€Ch, HAPSTY C MPOOIEMATHKON TIPU3HAHUS
ropaszzo 0onee 00CTOSATENLHO BhIpaXXEHBI B TIEPBOM KPYITHOM TpakTate [ erens —
B «DEHOMEHOJIOTUH Ty Xay.
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Annotauus. ITokassiBaerca cBsi3b «Jloruku uymcroro mno3Hanus» ['epmana Korena
C PEBOJIOIMOHHBIMU TTPe0Opa3oBaHUsAMHU B Qu3MKe U MaTematuke koHna XIX Beka. Koren
kputukoBain oTBeT Kanta Ha Bompoc «Kak Bo3mokHa Maremarnka?y»; ecnu KaHT oTchutaer K
anpuopHbIM (GopMaM co3epianusi, T0 KoreH ycmarpuBaer B 3TOM OTpaHUYEHHE CBOOOJBI
MaTeMaTH4YEeCKOr0 MBIIUIEHUS IpeaenaMu co3epianus. JlokaspiBaeTcs, yTo no3uiusi Korena
COOTBETCTBYET OCHOBHOMY HAIpPAaBICHUIO MaTeMaTHKH IocienHux gecsatwietudt XIX Beka,
B yacTHocTH, cTpemiieHnto K. Beliepiitpacca n30aBUTBCS OT F€OMETPUUIECKUX M MEXaHUYe-
CKHX UHTYUIIMHA B MaTeMaTH4ecKoM aHain3e. KoreH Obl B Kypce ¥ HOBEHIIMX UaeH (QU3HKH
€ro BpEeMEHH, OHH TaKkKe 00CYXIaroTcs B «JIOrMKe YHUCTOTO MO3HAHHS». PEBOJIIOLIMOHHBIN
HACTpOW (PM3UKKW M MAaTEMATHKH TOW 3MOXM 030K KOreHy W BBI3BIBACT Y HErO OTBETHBIN
sHTYy3ua3M. IIpoucxosiueii Hay4HOM PEBOIIOLMU CO3BYUHBI yTBEpKAeHUA Korena, uto ocHo-
BOIIOJIOKEHMSI HAYKH SIBJISIIOTCS TUIOTE3aMU. YHCTOTAa YHCTOTO MBIIIJICHUS! HE FapaHTHPYET
MIPAaBUIBHOCTH JIOOBIX €ro KOHCTpYKUMi. Kaxaplil mar B pa3BUTUU HAYKH TpeOyeT KPUTHKH
MMEIOIINXCS TIPeACTaBlIeHn. Pa3BuTHe MO3HAaHMS OT HAMBHOTO KO BCE 0OJIee KPUTHIECKOMY
MOKa3bIBAET JBMKEHHUE OT KapTHUHBI MUPA KaK COBOKYIMTHOCTH YCTOMYMBBIX BEIIEH K KapTHHE
HETPEPHIBHBIX JIBIKEHUH W N3MEHEHH, T1le U3MEHEHUS Ba)KHEE, YeM n3MeHstomneecs. Takoe
pa3BuTHe Hayku KoreH ycMaTpuBaeT B M3MEHEHUH NIPEACTABICHHUN O CyOCTaHIIMN B COBPEMEH-
HOIi eMy (pU3UKE U IPUBETCTBYET 3aMEHY MaTepHAIIbHOW CYOCTaHIIUN HA SHEPTHIO, CYUTAS 3TO
JIBUKEHUE TIOATBEPKIICHEM KPUTHYECKOTo uaeain3Ma. B 3aBepiienne obcysxaaercs BOIpoc,
MO>HO JI TOBOPUTH 00 aKTyaJIbHOCTH JIOTUKH YUCTOTO 1o3Hanus Korena.
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Abstract. The connection of Hermann Cohen’s “The Logic of Pure Knowledge” with the
revolutionary transformations in physics and mathematics at the end of the 19th century is
shown. Cohen criticised Kant’s answer to the question “How is mathematics possible”? If Kant
refers to a priori forms of pure intuition, Cohen sees in it a restriction of freedom of
mathematical thinking by limits of intuition. It has been shown that Cohen's position is in
accordance with the main development of mathematics in the last decades of the 19th century,
in particular, with K. Weierstrass’ striving to get rid of geometrical or mechanical images and
intuitions in the mathematical analysis. Cohen was also well informed about the latest ideas in
physics of his time. They are also discussed in “The Logic of Pure Knowledge.” The
revolutionary spirit of physics and mathematics was appealing to Cohen, and he felt a
corresponding enthusiasm for it. The ongoing scientific revolution is consonant with Cohen’s
assertion that the foundations of science are hypotheses. The purity of pure thinking does not
guarantee the correctness of any of its constructions. Each step in the development of science
requires a critique of existing notions. The development of knowledge from the naive to the
critical one shows a movement from a picture of the world as a set of stable things to a picture
of continuous movement and change, where change is more important than what changes.
Cohen sees such a development in an evolution of the concept of substance in modern physics
and he welcomes the replacement of material substance by energy, seeing this movement as a
confirmation of critical idealism. Finally, it is discussed whether we can speak of the actuality
of Cohen’s logic of pure knowledge.
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Hacrosimas crates npeacraBiser coboil mpogomkenue [1], rae Mbl oOpuco-
BaJIM: KOT€HOBCKOE MOHMMAaHUE «IPAaBUJIBLHOTO» HJ€adn3Ma, KOTOPbIM MpHU3HAET
0eCKOHEUHYI0 3ajjauy, NOJy4aeMylo MBIIIJICHUEM U3BHE, a HE U3 caMoro ceos, T.e€.
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B KOHEYHOM CUETE OT BEIIM caMoii 1o cebe; aprymenTanuio Korena o6 ucropuy-
HOCTHU allpUOPHOTO, MPU3HAHUC THIIOTCTUYHOCTH YUCTOTIO MBIIJICHUS, T.C. MbIIII-
JICHUSI, MIMEIOIIET0 MCTOK TOJIBKO B caMOM cebe. 371eCh MBI COCPEeIOTOYMMCS Ha
CBSI3M KOT€HOBCKOM JIOTMKH YHCTOTrO ITO3HAHUS 1 TCOPHHU HAYKH C €€ UCTOPUICCKUM
KOHTEKCTOM, T. €. C IPOUCXOUBIIUMH B TO BpeMs IpeoOpa30oBaHUSIMU B MaTeMa-
TUKE U (pu3mKe.

1. KoreHoBckasi Kputuka anpuopHbiX GOpM co3epuaHus
B KOHTEKCTE pas3BnTUSa MaTeMaTnkm BO BTOpon nosoBuHe XIX Beka

3amumas cBoOOAY M aBTOHOMHIO YHUCTOrO MbllIeHHs, KoreH ocoOeHHO
HAaCcTauBaJl Ha TOM, YTO aIpHOPHOE, T.€. UMEIOIIEEe CBOUM HCTOYHMKOM TOJBKO
CaMO YHMCTOE€ MBIIUICHHE, HU B KOEM CIIy4ae HEJIb3sl OTOXKIAECTBIIATH C BPOKICH-
HbIM. Takast TpaKTOBKa OrpaHMYUBAET CBOOOY YMCTOTO MbINUIeHUs. Hanmyummmit
MaTepHall, 3aCTaBIAIOIUN IPU3HATh UCTOPUYECKOE U3MEHEHNE allpHOPHOTO 3Ha-
HUS, JTaeT, KOHEYHOo, uctopus marematuku. Hemapom Koren mocrostHHO oOpa-
IaJICSI K UCTOPUU CTAHOBJICHUSI UCUYUCIICHHS] OECKOHEUYHO ManbiX ([2], cM. Takxke
[3]). Ho u3MeHeHuss B MaTeMaTUKE NIPOUCXOAMIN, Pa3yMEETCs, HE TOJIBKO
B XVII Beke, koraa poxaancs mMaTeMaTH4eckuil aHainu3. Cepbe3Hble U3MEHEHUS
MPOUCXOIMIN Ha NpoTsDKeHNH XIX Beka, ¥ Ha uX (POHE CTAHOBSTCA HE MPOCTO TO-
HATHBIMH, HO Ja’ke HEOOXOAMMbBIMM MHOTHE yTBepkIeHHs KoreHa.

Marematuka umena a1 Korena oco6oe 3HaueHre U Kak MapagurMa anpuop-
HOT'O 3HaHMS, U KaK OCHOBaHNE TOYHOTI'O €CTECTBO3HAHM. Takoe ke 3HaYeHue Ma-
TemMaTuka uMmena u s puiocopun Kanrta. Ho, roBops o maremaruke, Kant nmeer
B BUJIY TOJIBKO apU(METUKY U €BKJINIOBY reOMeTpHI0. A nockosbky KaHT 00bsc-
HWI Kak NEepBYI0, TaK M BTOPYIO MPUCYIIUMH TPAHCHECHJICHTAILHOMY CYOBEKTY
anpUOpHBIMHU (HOPMaMHU co3epyarus, TO TEM CaMbIM OKa3bIBaJIOCh, YTO €ro (huio-
co(husi UCKIIIOYMIIa BO3MOKHOCTh 3HAYMMOM MePeCcTpONKN MaTeMaTHKH.

[ToaTomy He yauBuUTENBHO, 4TO KaHTOBA TpaKTOBKAa MaTEMaTUKN CTAHOBUTCS
OJIHUM W3 IJIaBHBIX IIYHKTOB KOT€HOBCKOM Kputuku. Criopst ¢ KanTom, oH J0Ka3bI-
BAeT, YTO HUKAKOE CO3€pLIaHUEe HE MOXKET OrpaHUYMBaTh CBOOOJY MaTeMaThye-
cKoro TBopuecTBa. OcHOBaHM 115 cBOeH no3unuu KoreH HaxoquT npex/ie BCero
B UCTOPUM MaTEMAaTHKH U MAaTEMaTU4YECKOTO €CTECTBO3HAaHUA. cTopusa ncuucie-
HUS1 0ECKOHEUHO MaJIbIX OKa3bIBACTCS SPKUM M HAJESKHBIM CBUJIETEIHCTBOM TOTO,
YTO MBIIUIEHUE BBIXOJUT 3a MPEIEINbl TEX CO3EPLAHUM, HA KOTOPHIE ONMMPAINChH
apu(pMeTHKa ¥ eBKIM0BA T€OMETPUs, U CaMO KOHCTPYHUPYET HOBbIE BHJIbI peallb-
HOCTH. Tenepp y»e IPOCTPaHCTBO U BPEMS JOJDKHBI IIOJyYUTh CBOE€ OCHOBAHHUE B
9TOHM PeaJbHOCTH B TOM CMBICIIE, YTO HATypaJbHbBIC YHCIA U CTATUYHBIE OOBEKTHI
€BKJINJIOBOM T€OMETPUM CTAHOBATCS NMPOU3BOJHBIMM HJIM YAaCTHBIMHU CIIy4asMU
O00BEKTOB COBPEMEHHON MaTeMaTHKH: (YHKUMH, IpeaesnoB, OECKOHEYHO MallbIX.
EBkinaoBa reoMeTpusi 3aHMManach ONpPEEICHHBIMU CBOEH (OpMOM U, COOTBET-
CTBEHHO, KOHEUHbIMU 0OBbeKkTaMu. JIuHus omnpenensiack y EBkinaa kak To, 4To
MMeeT KOHIBI — TOYKHU. Tak 4To JIMHUA B KJIACCUYECKON T'PEYECKON MaTEMaTHKE
HeTpepbIBHA, HO KOHEYHA. A Kjaccuueckas rpedeckas apupMeTuka 3aHUMallach
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M3y4YeHHEM HaTypajbHBIX YHCET, T.€. TOXE TOJbKO KOHEUYHBIMH OOBEKTaMH.
Tonpko BBeAcHME HppalMOHAIbHBIX, nuileT KoreH, pa3pblBaeT OrpaHUYCHHE
HENPEPHIBHOCTU KOHEYHBIM U JaHHBIM B T€OMETPUYECKOM CO3EpLAHUU, TaK YTO
«Tenepb HEMpPepbIBHOCTh 00s3aHa MpeHeOperaTb CO3epLaHueM U IMOCPEACTBOM
ATOTO MPUCTYIHUTH K IJIOJOTBOPHOM padoTe» [4. S. 126]. Koren He ycTaeT moBTo-
PATH CBOE IVIABHOE BO3PaXKEHHWE NMPOTUB MPHU3HAHUS allpHOPHBIX (OPM UyBCTBEH-
HocTU: «HUYTO M HU € KaKOW CTOPOHBI HE MOXKET OBITh JAHO YHUCTOMY MBILUIEHHUIO;
U3-3a 3TOr0, KaK U M3-3a J11000# BooOIIEe (GOpMBI YUCTON TAHHOCTH, MOHATHE YH-
CTOTO MBINIIEHUSI ocnabmsercs» [4. S. 192].

Korna roBopst 00 ocHOBaHMSAX HEraTHBHOIO OTHOIIEeHUs KoreHa K KaHTOB-
CKUM arpuOpHBIM (popMaM CO3€epIIaHus, TO, ECTECTBEHHO, BCIOMUHAIOT O HEEBKJIH-
JIOBBIX reoMeTpusx. [Ipu3sHaHue TakuX T€OMETPUI CYLIECTBEHHO IIOJOPBAJIO B Ma-
TEMaTU4YECKOM MHpE J0BEpUE K KAHTOBCKOMY OOBSICHEHHIO MPUPO/IbI TE€OMETPHUH.
Ho MHe xoueTrcst MoAYepKHY Th, 4TO 3TO OBLIO AaJEKO HE €AMHCTBEHHOE COOBITHE B
Marematuke XIX Beka, moATanKuBaroiiee B TOM ke HanpasiaeHud. [To3unus Ko-
reHa 4YyTKO OTpa3uia Belylllne TEHACHIIMU B Pa3BUTHM MaTEMaTHUECKOIO aHAJIN3a
B nocienHen tpetu XIX Beka, u npexae Bcero B ['epmanum.

HccnenoBatenu, obpararonecs K 3TOMY MepHOY, 3a4acTyIO CBSI3bIBAIOT €T0
¢ ocobeHHOCTAMHU cioxkuBmielicss B ['epmanun XIX Beka yHHUBEPCHUTETCKOH CH-
cTembl: «bbI cO31aH HOBBINM XapaKTep NMPENoJaBaHus, YAEIbHBIN BEC MaTEMaTH-
4eCcKOro 000CHOBaHMs NiepeHeCceH Ha ieKuuu. OHU B O0JIbIIe cTereHr 00paIieHbl
HE K MHTYUTHBHBIM aHAJOTHMsM, (U3MUECKUM U TEOMETPUUYECKMM o00pasam,
a K JIOTHIECKOMY BOCTIPHSITHIO. ... BelepimTpacc B CBOUX JEKIHUIX apHPMETH3NPO-
BaJl aHAJIN3, yCTPAHUB BO MHOTOM oOpatieHue k reometpun» [5. C. 17]. Hazpannas
crcTeMa MaTeMaTHIeCKOro 00pa30BaHMs MPUBO/IIIIA TAKKE K HAPACTAIOIIEMY ITPO-
THUBOIIOCTABJIEHUIO YUCTOM U MPUKIAIHON MAaTEMaTUKH.

Kapa Beiiepmrpacc, oquH u3 KpynHedmux matemaTukoB XIX Beka, BHEC pe-
MIAIOLIMI BKJIQJ B peau3alMio MporpamMmsl «apudmerusanuu aHanuzay. CMbIca
JTAHHOW IPOrpaMMbl 3aKJIIOYAJICS B CTPEMJIEHUU M30aBUTh MaTeMaTH4YECKUM aHa-
JIU3 OT MPUBJICUYEHUS TEOMETPUUECKUX WM (U3NYECKUX HATJSAHBIX MHTYMLUH U
00pa3oB, CBA3aHHBIX C HEMPEPHIBHOCTHIO WIIH IBIKEHHEM. BOT Kak OMUCHIBAET 3TO
HanpasiieHue B MaremaTuke XIX Beka OTEUECTBEHHBIM MCTOPUK MaTEMAaTHUKH
®.A. Mengenes: «I[lon apudmernsanueit MaTeMaTUKU Mbl IOHUMAaeM CTPEMIIEHHE
CBECTH BCE OCHOBHBIE (DaKThl TOW WJIM MHOM MaTreMaTH4YecKOW HayKH K YHCIHY,
B KOHEUHOM cYeTe K HaTypajpHOMYy. Hanbosnee oTueTuBo 3Ta TeHIEHIUS TPOSIBU-
nachk B aHanuze...» [6. C. 35—36]. [Iporpamma apudmMeTnsanmuu aHainza sBUIach
peakuuei Ha TO 00CTOSITENLCTBO, UTO CO3AATEIN MAaTEMaTHUECKOI0 aHalIM3a U UX
nocinenosarenu B X VIII u nHauane XIX Beka mpuHUMAIM MPOCTO KaK caMo cOOOi
pasymeroleecs: MpeACTaBI€HUE O HEMPEPBIBHOCTH MPOCTPAHCTBA U JBUKECHHS
U ONHUPATUCh HAa HEro IpH J0Ka3aTelbCTBE TEOPEM aHalIH3a. ITO ObLIO CBS3aHO
C T€M, UTO CaM aHAJIU3 «BbIPACTaJl HA TEOMETPUUYECKON U MEXaHUYECKOU OCHOBAX»
[6. C. 36]. Omnako mo Mmepe pa3BuTus aHanu3za B XIX Beke «BO3HHUKIIO
JKeJIaHWe OTKa3aThCs OT TOM IOYBBI, HA KOTOPOW IMpoM3pacTan caMm aHalu3 —
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OT T€OMETPUYECKUX M MEXaHHUECKUX npesctaBieHuin» [6. C. 36]. OObsAcHsS pH-
YMHBI TaKOTO JKeJIaHus, MeBeeB 0COOCHHO MOTYEPKUBACT TO 0OCTOSTENBCTBO,
YTO «BHYTPH aHAJIN3a BBIPAOOTAINCH TOCTENIEHHO TaKUE MPEACTaBIECHNUs, KOTOPbIE
HE YKJIaJbIBAJIUCh B PAMKHU FOCHOJCTBYIOIIUX I'€OMETPUUYECKUX U MEXAHUUYECKUX
npeacTaBiIeHui. <...> Yewm nainblie, TeM 00JbIle OKa3bIBAIOCH, YTO CIOKUBIINECS
r€OMETPUYECKHUE U MEXaHUYECKUE NIPEICTABICHUS IIPOCTO HEJTOCTATOYHBI JUIsI OIIH-
canus aHanmutuueckux ¢aktoB» [6. C. 37]. UaTepecHo 3asBnenue b. bomnbiano,
KOTOpO€ LUTUPYyET MenBenes Kak JAEMOHCTPALMIO OIMMCAHHOIO BBIIIE KEJIAHUSA:
«TIOHSITHE BPEMEHHU, a TEM O0Jiee ABMXKEHHUS, CTOJb XKe YyKEpPOJHO o0I11ei MmaTema-
THKE, KaK 1 MTOHITHE TPOCTPAHCTBA» [TaM XKe].

Hrak, B XIX Beke B MATEMaTUUECKOM aHAIU3€ YTBEPKIAAECTCI UMEHHO TaKOe
OTHOILIEHNE K YUCTBIM CO3EPLAHMSIM MPOCTPAHCTBA U BPEMEHH, KOTOPOE JIEMOH-
crtpupyet I'epman Koren. Kpynneiimme marematuku, npexnae scero Kapi Beiep-
mTpacc, BUAAT CBOKO 3ajjauyy B TOM, YTOOBI 3aMEHHTh HMHTYUTHBHOE IOHSATHE
HENPEPHIBHOCTU MOHATUHHBIMUA KOHCTPYKLHSMHU.

Pabora no apudmernzanum aHanu3a NpyUBEET B KOHIIE KOHIIOB K TMOSIBJICHUIO
TEOPUH MHOXKECTB, a B X0JI€ PEAIN3alliy Ha3BaHHOW ITPOTrpaMMBbI YEM JAJIbIIE, TEM
Oosblie ocBOOOXKAaroleecs OT WHTYUTHBHBIX IMPEJICTABICHUNA MaTeMaTHUYeCKOe
MBIIUICHHE OTKPBIBAET BO3MOXKHOCTH ITIOCTPOCHHMM, BOIHUIOINIE MPOTHUBOPEUYALIUX
uHTyuu. B 1872 rony Beiiepiitpacc cTpout (pyHKIHMIO, OTJIMYAIOLIYIOCS TEM,
YTO «OHA HEINpPEPBIBHA, HO HE MMEET IPOU3BOJAHOW HU JUII OJHOI'O 3HAYEHHUS
aprymeHra. ['eoMeTpuuecku 3TO O3HA4YaeT, 4To KpuBass Beliepmrpacca Hempe-
PBIBHA, HO HU B KaKOI CBOEH TOUKE HE UMEET KacaTeIbHOW: Ha JIF0OOM KOHEUHOM
IIPOMEKYTKE OHa UMeeT OECKOHEUHO 00JIbII0e YHCI0 OECKOHEUHO MaJIbIX KoJieha-
Huit» [7. C. 210]. ®ynkuus Beiiepmrpacca He Obl1a € TMHCTBEHHBIM TIOCTPOCHUEM
B MaTeMaTHKe MocienHux necatwiernii XIX Beka, pemmTeabHO NpecTynaroM
IpaHulbl FEOMETPUYECKH U MHTYUTHUBHO IpeacTaBumoro. [Ipumepam takoro poaa
nocssdueHa ctaths . 'ana «Kpuzuc untyunumny [8], HanucanHasa B 1933 roay u
HanpaJieHHas NpoTuB yueHus: Kanrta 00 anpuopHbIX popmax co3epLaHusi, B OTHO-
IIEHUU KOTOPBIX PACCYIOK HAXOJIUTCS SIKOOBI B YUCTO MACCUBHON U PELIENITUBHON
MO3UIMH. 371eCh OMMCHIBAIOTCS KPUBbIE, HE MMEIOLINE KacaTelIbHONH HU B OJHOM
CBOEH TOYKE; IPUBOAATCS IPUMEPHI ONIPEIEIICHAN IBUKEHUS TOUKH Ha IUIOCKOCTH,
B pe3yJIbTaTe KOTOPBIX MOPOKIAETCS HE KPUBAs, HO ITOKPBIBAETCS BCS INIOCKOCTb,
U MHOTO JIPYI'MX JKCTpaBaraHTHBIX IPHUMEPOB, KOTOPHIE CTPOMJIA MaTeMaTHKa B
koHre XIX — nauvane XX Beka. [Ipu stom ['an He 3a0bIBaeT HAIOMUHATH, YTO
TOJIBKO MBICIIb M JIOTUYECKHUI aHAJIN3, HO HE IPOCTPAHCTBEHHBIE MIIM KHHEMATHYE-
CKHUE MPEJICTABIEHUSI MOTYT 00paIlaThes ¢ MoA00HBIMU 00bEKTaMH, IPOTUBOpEYA-
LIMMH Hallel MpOCTPaHCTBEHHON MHTYHULUH.

TakuMm 00pa3om, MBI BUJIUM, YTO B CBOCH KPUTHUKE KAHTOBCKOM HMJIEH YUCTHIX
¢dopm cozepuanust Koren orpaxkaer BeAyle TeHISHIIMA COBPEMEHHOW eMy Mare-
MaTtuku. U, Oyryun BepeH 3TOl HayKe, OH OCTaeTcsl BepeH U Ayxy yueHus Kanra,
JUIsl KOTOPOTO MaTeéMaTHKa TO>KE UMeJla OFPOMHOE 3HAaYECHHE.
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2. F'epmaH KoreH n HOBble naeun B dpusunke

«Jloruka yncToro nmo3HaHus» [4] CBUAECTEIBLCTBYET, UTO €€ aBTOP ObLI B Kypce
HOBEWIIMX uel ¢pu3uku ero BpeMeHu. B Helt MokHO HaliTu cchuiku Ha [ I'epua,
M. IInanka, JI. boseimana u ap. B ToM HanpaBneHuH, KOTOPOE Ha €ro Tiia3ax
obperaiio pazsutue ¢pusuku, KoreH Bujaen jrydiiee MoATBEPkKACHUE U1eaTN3Ma KaKk
OH €ro MoHUMa, 100 (pru3mKa Bce Hanplie yXOIuiIa OT TaHHBIX YyBCTB M TI03BOJISLIIA
ce0e Bce 0ojiee cMellble MBICIUTENbHbIE KOHCTPYKIIMH.

[Ipexne Bcero, peBoronws B (pu3nke ObliIa HAMTyUIIel TEMOHCTPAIHEN TOTo,
YTO UJIEN U OCHOBOIIOJIOKEHUS SIBJISIFOTCS TUIIOTE3aMHU. | HITOTETUYECKUI XapaKTep
OCHOBOIIOJIO)KEHNH HaykKu KOreH mpociexuBaeT, Ha4nHas C INIATOHOBCKOMW IPO-
rpamMMBbl IS acTpoHoMuH.! OcHOBoMoNOkeHUsT HEIOTOHOBON MEXAHHUKH TOKE SB-
JSI0TCS TUIOTE3aMu. A u3BecTHOE 3asiBieHne HpioToHa, Oy/ATO OH HE U3MBILUISET
runote3, Koren o0bsCHsAET KOHTEKCTOM MOJIEMUKU ¢ KapTe3naHuaMmu. Ha camom
Jielie OCHOBHBIE TTOJIOKEHUSI MeXaHWKH M (pu3uku HploTOHA OcTaBaimCh THITOTE-
3amu, 1 HproToHy, kak mumer KoreH, CHJIIbHO MOMEIIAIO TO, YTO OH 3TOrO HE
npusHaBasl. Henapom HBIOTOHOBO IOHATHE TATOTEHUS KPUTUKOBAIM ['FOMreHC U
JleiiGHUII, a ero KOPIyCKyJIsIpHas TeOpHsl CBETa Obljla BRITECHEHA BOJTHOBOM.

Taxast TpakToBKa ¢pu3uku HploToHa HHTEpecHa TeM, 4YTo HpI0TOHOBO «THUIIO-
Te3 He U3MBIILIAIY» B XIX BeKke MpeBpaTUIOCh B CUMBOJI TIO3UTUBUCTCKOW U WH-
TyKTUBHCTCKOM Bephl. Ho eme 6omee naTepecHo To, yTo Koren oHO3HaYHO CBS-
3piBaeT KantoBy «KpuTtuky umcroro pasyma» u HbprOTOHOBY MexaHUMKY, BHIS B
yuenun Kanra o nosnanuu ¢umiocoputo HetotonoBoit Hayku. [locnennee B ero
yCTax sIBJISIETCS BRICOKOM ToxBasiol. [10100HOM XBajle HUKaK HE BPEIUT TO 00CTO-
ATEIBCTBO, YTO yueHHe Hpl0TOHA NMETI0 IPEANOI0KUTENBHBIN XapaKTep U MoAJIe-
a0 3aMEHE JPYTMMH TE€OPHUsIMHU, U YTO, COOTBETCTBEHHO, yueHHe KaHrta TOXKe
MOJUIeXKHT TiepepadboTke. 3/1ech g cpaBHMIa Obl mo3unuio Korena ¢ dammobunus-
MoM Kapana [lonmepa, KoTOpbli BUAEN TJIABHOE JOCTOMHCTBO HAYKH HE B TOM, YTO
SKOOBI BCE €€ YTBEP KICHHUSI ICTHHHBI, @ B TOM, YTO OHA CIIOCOOHA KpumuKko8ams
VAYyUuams CBOM yTBEPKICHHSI, KOTOPbIE, OJJHAKO, BCE PABHO OCTAaHYTCS MPEIO0JIO-
xKeHUAMU. MoxeT ObITh, KoreH Takum ke 00pa3zoM OlLieHHBAJ IOCTOMHCTBO TEOpe-
Trueckon pumocoduu Kanra.

I'unoresbl, cormacHo KoreHy, cimykaT painpHEHIIEMy HpOrpeccy HayKu
[4. S. 431]. UnucroTa 4KCTOr0 MBINIJIEHUS caMa 1O ceOe He SABISETCS rapaHTHEH
JIOCTOMHCTBA €ro NocTpoeHU. KoreH fgake roBOpUT 0 «<HAMBHOM YMCTOM MBILILIE-
HUW» [Tam xe]. [ KaxIoro JanpHEHIIero mara B MO3HAHUU TPEOyeTcs «Ipo-
OyXIeHHe KPUTHKI». YUCTOE MBIIIICHUE Pa3BUBACTCS UCTOPUUYECKH, a UCTOPHS

! TInaton nepBbIM BBICKA3aJl UJIEK, YTO ACTPOHOMHUS JIOJDKHA OBITh HE ONMCATENLHOIM, 8 MaTeEMaTH-
YeCKO# TeopHeH, sk KOTOPOil JaHHbIe HAOJIIOCHUI 32 BUAUMBIMHU JBIKCHUAMH HEOCCHBIX Tel
SBJISIOTCS HE ITOJUTMHHBIM NPEAMETOM HU3YYEHHs, a TTOJCOOHBIM MATEPUAIOM: «...Mbl OyleM H3y-
YaTh aCTPOHOMHUIO TaK K€, KaK TEOMETPHIO, a TO, YTO Ha HeOe, OCTaBUM B CTOPOHE, Pa3 Mbl XOTHM
JEHCTBUTEIIFHO OCBOUTH aCTPOHOMHIO M HCIIONB30BATh €lIe HE HCIOJIb30BAHHOE, PasyMHOE IO
CBOEH mpupo/ie Havano Hame aymm» [9. 530 b-c].

PHILOSOPHY OF SCIENCE 663



Coxynep 3.4. Bectauk PYJIH. Cepusi: @unocodmus. 2022. T. 26. Ne 3. C. 658—671

pa3BUTHS HAYKH MIPeCTaBIsAeT cO00M ucTOprio cMeHbI TunoTe3. [Ipu 3ToM OTKpHI-
BaIOTCS BO3MOKHOCTH HOBBIX THUITOB MTO3HAHUS, M, COOTBETCTBEHHO, HOBBIX THIIOB
MPEeIMETOB.

DBOJNIOIMUS TO3HAHUS OT HAaWBHOTO KO BCe 0oJiee KPUTHYECKOMY YHCTOMY
MBIIIJIEHUIO CBUJIETENIBCTBYET O IBUYKEHUHM OT KapTUHBI MUPA KaK COBOKYITHOCTH
YCTOWYMBBIX BEIICH, SKOOBI JAHHBIX B YyBCTBEHHOM TO3HAHUU, K KAPTHHE HETpe-
PBIBHBIX JIBIYKEHUI M U3MEHEHMI, I/le M3MEHEHHE Ba)KHEee, YeM H3MEHSIOLIeecs.
Cama npupoja, moguepkruBaetT KoreH, He COBOKYIMHOCTh BEIEH, TaHHBIX B OIILY-
HIeHUsAX, a npoueccel u3MeHeHws. Hayka Hosoro Bpemenun, Hayka [ammiies
u HproToHa — 510 nuHamuka. brarogaps ["anunero 0110 peoaoaeHo ObBITOBAB-
1ee B aHTUIHOH (prtoco(hmu MPOTUBOIIOCTABIICHUE MBIIIUICHHS U ABYKCHHS. B pe-
3yJbTaTe TOXKAECTBO OBITHUS M MBIIIJICHUS] CTAHOBUTCS TOXKIESCTBOM MBIIICHUS U
nexkeHus. [locinennee yrBepxaeHne KoreHa MOXHO IMOHSTH TakK, YTO Hayka
HoBoro BpemeHu mpuHecna ¢ co0oii JBOSIKOE M3MEHEHHE: BO-MIEPBBIX, ObLI Tpe-
OJIOJICH MPEAPACCYIOK, YHACIIEAOBAHHBIN OT TNIATOHOBCKO-TTU(AropecKoi Tpau-
1uu, Oy/ITO IBUKEHHE U U3MEHEHHE HE MOXKET OBITh IOMBICIIEHO CTPOTUM JIOTHYe-
CKAM 00pa3oM, a BO-BTOPBIX, MBIIUICHHE OKa3bIBAETCS MPHUBEICHO K OCO3HAHUIO
TOT0, YTO OHO CaMO B CBOEH MO3HABATEIHHON JEITETLHOCTH HAXOJIUTCS B MOCTO-
STHHOM W3MEHCHHH.

B uactHOCTH, M3MeHEHHE U Pa3BUTHE MOKA3bIBAET HAM MCTOPUS TOHSATHS
cyocmanyuu B punocodun u B pusuke. Booodie cyxnenue cyocTanmmu B «Jloruke
YHCTOTO MO3HAHUA [4] ABISETCS IEPBBIM CY>KICHHEM TpeThero kiacca, a UMEHHO
KJ1acca CyKJICHUH MaTeMaTHIECKOTO eCTeCTBO3HAHMS. [l0CTaBUTh CyXIEHUS, B KO-
TOPBIX BBIPAKEHBI IIOUCKU CYOCMAaHyuy U3y4aeMbIX SBICHUH, HA IEPBOE MECTO Ka-
KETCsI €CTECTBEHHBIM JIJISI YEJIOBEKa, BOCITUTAHHOTO B KJIACCHUYECKOH, UAYIICH OT
Apuctorenst oHToJOrHYeckoi Tpaaunuu. Ho He Hamo 3abbiBaTh, uTo y Korena
3TOMY KJIACCy CY)KJIEHUH NPEIIISCTBYIOT CYKICHUS JIOTHUKH, TIEPBBIM U3 KOTOPHIX
SBIIIETCS CY>KJEHHE UCTOKA, M CYXKJACHHUS MaTeMaTUKU, CPEId KOTOPBIX Ha MEpBOE
MECTO TIOMEIICHO CYXJIeHHe pealbHOCTH. [1o00Has KilacCupUKALNS U YIIOPSIO-
YeHHe TPYMIN CYXIeHUH (0 pearbHOCTH JOBEPEHO TOBOPUTH MAaTeMaTHU3MPOBaH-
HOMY €CTECTBO3HAHUIO) OYEBHIHBIM 00Pa30M BBITCKAIOT U3 JKECTKOH KOPPEISITH-
OHHUCTCKOM? ycTaHoBKU KoreHa, COrlacHO KOTOPOii TOBOPHUTE O OBITHH 3HAYMT T'O-
BOPHTBH O METOJIaX Mo3HaHus. Kakoe jke 3HaUeHHEe B TAKOM CITydae OCTaeTcs 3a IMo-
HatueM cyoctanuuu? Ha momoOHBI Bompoc, Mo ero yOexaeHuto, JOHKEeH OTBe-
TUTH CaM TIporpecc Hayku. Eme B AHTHYHOCTH njesi CyOcTaHIK ObUIa CBsI3aHa C
TOXKJIECTBOM U MOCTOsIHCTBOM (die Beharrung). B aTom cBeTe Buaenock u Toxe-
CTBO OBITHS M MBINIICHUS (KaK CAMOTOXJIECTBEHHBIX W MOCTOSHHBIX). Ho camoe
rnaBHoe, yTo KoreH BeiiensieT B uaee cyOCTaHIIUU U BO3BOAUT K AHTUYHOCTH, ITO

2 B TOM CMBICIIE, B KaKOM 3T0 ToHATHE yroTpedmser K. Meitsacy [10]. Henb3s He 3aMeTHTh, Kak
gacTo caM KoreH ynoTpeOiseT MoHATHE KKOPPENALHs», B TOM YHCIE M B TOM CMBICIIE, O KAKOM
roBoput Meiisicy: «Ilog KOppensimnoHN3MOM MBI IIOHUMAeM HJIEI0, COTJIACHO KOTOPOH MBI MOKEM
HMETB JI0CTYII TOJIBKO K KOPPEISAIMU MEXK /Ty MBIIIJICHUEM U OBITHEM, HO HUKOT 1A K 4YEMY-TO OTHOMY
n3 HUX B otAenbHOCcTH [10. C. 12].
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abcomoTh3anys CyOCTaHIMM KaK HEM3MEHHOTO CaMOTOKECTBEHHOro Hayana’,
HoBoe BpeMs mepecMOTpeno MHOTO NIPEACTaBICHNN, YHACIEN0BaHHBIX OT AHTHY-
HOCTH, ofHako u y Jlekapra, u y JleliOHuia cyOCTaHIUsl COXpaHsia 3HAUYCHHE
AGcomoTa.

I'my6okoe nmpeobpazoBaHue 3TOro MOHATUS OCyllecTBHI Tosibko KaHT, mpe-
BpaTuB cyOCTaHIuI0 U3 AGcomntoTa B omuouwenue. HuueM npyrum cyOcTaHLus B
MaTeMaTU3UPOBAaHHOM €CTECTBO3HAHUM U OBITh HE MOXKET, MO0, €CIM KHUTa MpH-
POJIbI HAIIMCaHA Ha SI3bIKE MAaTEMATHKH, TO MaTEMAaTHKa IUILETCS A3bIKOM ypaBHeE-
Huii [4. S. 217]. CnegoBaTenbHO, U CyOCTaHIUS JOHKHA NMPEBPATUTHCA B TO, YTO
MOJKET OBITh OIHMCAHO SI3bIKOM YPaBHEHMH, T.€. IUIIUTHCS aOCOTIOTHOCTU U pesi-
TUBU3UPOBAThCS. KOTeH ¢ SIBHBIM YJOBOJBCTBHEM OIKCHIBAET MPOUCXOASIINE
B COBpPEMEHHOI eMy (pr3HKe npoiecchl n30aBIeHUs OT UJEH MaTepPUU KaK CyOCTaH-
MY, T.e. aOCONMIOTHOTO OcHOBaHUs Bcero. KoreH, takum oOpaszom, B «Jloruke
YHCTOr0 MO3HAHUM» 00paIaeTCs K TeM K€ COOBITHSAM B (pU3HKeE, O KOTOPBIX B CBOE
BpeMms nucan B.W. Jlenun B uzBecTHOM KHUre «MarepuainsmM U SMIUPHUOKPUTH-
IU3M», J1a ¥ TI0 BpeMeHu o0e KHUru 01m3ku (mpasaa, Koren He nucan o6 DpHere
Maxe, a Jlenun He nucan o6 Dunmreitne). [pu aTom, eciiu JIeHHH ¢ IBUIOM | CTpa-
CTbIO 00JIMYAET UIeaIn3M B COBpEeMEHHO! pu3uke, To KoreH ¢ orpoMHbBIM SHTY3H-
a3MOM TIPUBETCTBYET PEBOTIOIIMOHHBIE N3MEHEHHS B (PU3UKE HMEHHO TIOTOMY, YTO
BUJUT B HUX BOIUIOLEHHUE MPABUIBLHO TOHMMAEMOI0 UACATU3MA.

CoBpemeHHast Hayka, 10 MHeHUI0 KoreHa, moJIHOCTbI0 UCKOPEHSIET TOT Mpe-
paccyiok, 4To cyOcTaHIMsA O3HadaeT BceoOlee ObITHE, KOTOPOE nposisnsemcs B
U3MEHEHHUSAX, HO CaMO OCTaeTCsi HEU3MEHHBbIM, T.e. a0COMIOTHBIM. OTHBIHE
CyOCTaHIUs CBSI3BIBAETCS C ABMIKEHHEM U C €r0 OMUCAHHUEM Ha S3bIKe MCUUCICHUS
0eckoHeuHO MaITbIX. «CyOcTaHIus ecTh ObITHE NBIKEHU [4. S. 288]. dyHnamen-
TaJbHOE U3MEHEHUE B TIOHMMAHUM CYyOCTaHIIMN BBIpa)KaeTcsl B TOM, YTO CyOCTaH-
1us mepecraeT ObITh MaTepUel U cTaHOBUTCA cuiloi (310 u3MeHeHne Koren Haxo-
qut y Jleitbnuua) u sHeprueil. Pazymeercs, ynomunas B 31oii csizu Pobepra Maii-
epa, aBTOopa 3aKOHa COXpaHEHUs M INpeBpalleHus sHeprun, Koren ormeuaer, 4yto
MMEHHO DJHEPrus CTAHOBUTCS LIEHTPAJIBHBIM IIOHATHEM COBPEMEHHOH HayKH,
a MeXaHMKa IpeBpaniaeTcs B YHepreTUKy. [IoHsATHE SHEPTrUM HE TOJIBKO IPUHUMAET
Ha ce0s1 OCHOBHYIO (DYHKIIMIO KaTeropuu cyOcTaHuuu, Oy1yuu, B CUIIy 3aKOHA CO-
XpaHEeHUs JHEPIUH, HeyObIBAIOUIEH U HE YHUUTOKAIOLIEHCsl OCHOBOM, HO U oOora-
IIaeT COACpKaHUE Ha3BaHHOM KaTeropuH, IOCKOJIBKY 3HEpPIHs CYLIECTBYET B
HETPECTAaHHOM BHJIOM3MEHEHUH, ITePeXo/ie U3 OMHUX (POpM B IpyrHe, COCTUHIS B
ce0e TakuM 00pa30M HEM3MEHHOCTb C TOCTOSSHHONW M3MEHYMBOCTHIO. 110 MHEHMIO
Korena, 11t coBpeMeHHOM (DU3UKHU TePSET CMBICI BOIIPOC O HOocHTese GopM dHEp-
rud. B mopo6HoOM nepeocMbicieHnn MOHATUS cyOcTaHuuu KoreH mpuBeTCTBYyeT
OUYEBUJHOE JIB)KEHUE B CTOPOHY Hiaeanu3Ma [4. S. 289]: Benb sHeprusi He UMeEeT
maccbl! Kaxkercst, MMeHHO 3T0 ocoOeHHO npuBiekaeT Korena, noToMy 4To JIMIIHUN

3 Mo muenwmto Korena, [TapMenn 1 GbUT EPBBIM, KTO NPUIMHCAI OBITHIO HHEPIHMIO, T.€. COXPAHEHHE
COOCTBEHHOTO COCTOSHMA. TakuM 00pa3oM U ¢ TeX IOp CaMOCOXpaHEeHHEe OCTaBAIOCH (yHIAMEH-
TaJIBHOM XapaKTepUCTHKOH CyOCTaHIINH.
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pa3 MOATBEPKAAET, YTO MATEMATU3MPOBAHHOE €CTECTBO3HAHNUE CBOOOHO OT Orpa-
HUYEHHS YyBCTBEHHOM JaHHOCTBIO.

Ho rae xe numenno Koren yBunen nompoOHyro 3aMeHy MaTepud B KauecTBE
cyOcraniuu Ha sHepruto? K coxxanenuto, B «Jloruke 4ucToro no3HaHus»» MpaKTH-
YEeCKH OTCYTCTBYIOT CCBUIKM Ha JuTepaTypy. OJHaKo B BOIIpoce 00 3HEPIruu Kak
CcyOCTaHIIMM 32 UICTOYHUKOM JIaJIEKO XOAUTh He mpuaercs. OJHOBPEMEHHO C Iep-
BbIM u3naHueM «Jlorumkm umcroro mnosHaHus» Beinuia «Hatyp-dunocodus»
u3BecTHOro (pusuka u xumuka Bunsreasma @punpuxa OcTBanbpaa, co3aaTens KOH-
nenuuu sHepretusMa. B aTtoi kaure OcTBaimbi, KpOME BCEro MPOYEro, KacaeTcs
noHATUi cyoctanuuu u Matepun. OH, kak 1 KoreH, HaXoUT HUCTOKU MOHATHUS CyO-
CTaHIMH B aHTUIHOU (prtocodun. [To ero MHEHHIO, K APUCTOTENb, ITOT BEITUKUAN
SHIUKJIONEANYECKUH CIIOBaph IPEBHETO 3HAHMS, . ..B KAKJOM IPEIMETE IPUHUMAI
HEYTO HEU3MEHSIEMOE, YTO OH Ha3Bal €ro cybocmanyuetl, 1 KPOME TOTO HEUTO W3-
MEHUYHBOE, CAMOT'0 pa3HOOOPa3HOI0 poJia, YUeMy NMPHJIaHO ObIJIO HA3BAHUE AKYUOEH-
yuuy» [11. C. 109]. T.e. cyOCcTaHIMst — 3TO TO, YTO COXPAHSIETCS, OCTACTCA HEU3-
MEHHBIM, U B Ye€M MILIETCS OCHOBAa BceX HaOmonaeMblx u3MeHeHui. [Ipu stom:
«CyOcranmus ¢pu3uku 1 xumun XIX Beka HOCUT 0c000€ UMl Mamepuu. ITO, TaK
CKa3aTbh, OCTATOK OT BBIIAPUBAHMUS, KOTOPBIM MOJIYUYMIICS OCIIE TOr0, KAK MHOTHE
cyocraniun X VIII cronerus, B 0COOCHHOCTH TEIUIOPO/I, FIEKTPHUUECKasi U MarHHT-
Hasl MaTepus, CBET U HEKOTOPBIE IPYTHe MOTEPSIIN C TEUEHUEM BPEMEHU XapaKTep
cyOctanmumii...» [11. C. 111]. OcTBanba HaXOIUT, UTO MOHSATUE MAaTEpUU HE OIlpe-
JICJIEHO YA0BJIETBOPUTENBHBIM 00pa30M (XOTs €if MPUIHCHIBAIOTCS CYIIECTBOBAHNE
B [IPOCTPAHCTBE U BPEMEHU, MHEPLUS, TSKECTh, A€TUMOCTh). TeM He MeHee Takoe
MOHSITHE MPUHUMAETCS, TIOCKOJIBKY HYKHO IIPEIOJIaraTb 4YTO-TO HEM3MEHHOE, Ha
4eM MOXXHO MOCTPOUTH OOBSICHEHMsI n3ydyaeMbIx siBiieHud. C marepueil cBs3blBa-
eTcsl uziesl BEIIECTBEHHOCTH U 0csi3aeMOCTH. A mockonbKy B KoHIle X VIII Beka Obt
OTKPBIT 3aKOH COXpaHEHMsI Beca Tel B (PU3MUECKUX U XMMUYECKHUX Mpolieccax, TO
MaTepus, NMOHMMaeMasl KaKk BEIIECTBO, Ka3ajJach OYEBHJIHBIM IPETEHAECHTOM Ha
ponb cyOctannmmu. OpmHako, 3amedaer OCTBasibl, Marepusi HUYEM HE MOXKET
IIOMOYb B OOBSICHEHUH IIMPOKOTO KpyTa sIBJICHUMN, HAIPUMEp, CBETa U JIEKTpUYe-
cTBa. B TO ke BpeMs 3aKOHY COXpaHEHUS MOJYUHSETCS HE OJIHA TOJLKO MaTepHsl,
HO Takke pabora u sHeprusa. OH cOMMKAET, €CIIM He OTOXKAECTBIISIET J1BA MOCTe -
HUX MOHSTHSL: «...9HEPIHsl €CTh padoTa WK BCE, YTO U3 pabOTHI BOSHUKAET U B HEE
npespamaercs» [11. C. 118]. DHeprus He ucue3aeT, HO CIIOCOOHA MPEBPAIIATHCS
U3 OHOIO BHUJA B pyrue. Ml moToMy UMEHHO MOHSATHE SHEPTUH, COXPaHSIOIIeHCs
U HETIPepBhIBHO BUJIOM3MEHSOLIeH s, 1o yoexxaeHnio OcTBanbaa, IpUMEHUMO /IS
OOBSICHEHUS COBEPILIEHHO BCEX SIBIICHUH MPUPOJBI, B OTJIMYHE OT MaTepPHH, TOHHU-
MaeMOM KaK BEIIECTBEHHOCTD: «...BCE, UTO MbI 3HAEM O BHEILIHEM MUPE, Mbl MOXKEM
1300pa3uTh B BHUJIE YTBEPKIACHHUM, OTHOCSAIIMXCSA K CYLIECTBYIOLIUM SHEPIHSIM.
[ToHsATHE SHEPrUM €CTh MO3TOMY caMoe o0IIee MOHATHE, KOTOPOE CO3/1aHO ObLIO
10 cux nop B Hayke. OHO BKJIIOYaeT B ceOs HE TOJBKO MpoOieMy cyOcTaHIuW,
HO M npobnemy npuuuHHOCTH» [11. C. 114]. «Matepust kak nepBUYHOE MOHATHE
JUIS HAc YK€ HE CYIIECTBYeT, OHa NpEACTaBIseT COOOW TOIBKO BTOPHYHOE
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SBJIGHUE, OOYCJIOBJIEHHOE COBMECTHBIM CYIIECTBOBAHUEM M3BECTHBIX POJIOB
sHeprum» [11. C. 274].

OOmmpHbIe UTaThl U3 KHUTH OCTBaJIb/1a TOHAIOOMIUCH JIJIS TOTO, YTOOBI TT0-
Ka3aTh TECHYIO CBSI3b MEX]y pPacCyXIeHUsIMHU U eknapanusmu Korena B «Jloruke
YHCTOTO IMO3HAHKS» U YMOHACTPOSHHSIMH B COBPEeMEHHOU eMy ¢u3uke. [loaqaepku-
Basi 3HaYeHHE HOBOTO MOHMMaHMs cyocTanimu, Koren ocobeHHo moapoOHO 00bsic-
HSIET, 9YTO TOHUMAHHUE MOCJICTHEN KaK SHEPTUHU MMO3BOJISIET MPEOI0JIETh TABHUE U TITY-
OoKue 3aTpyAHEHHs], CBS3aHHBIE C MPOOIEMON MPUUYUHHOCTH. Takue 3aTpyIHEeHHUs
MOPOXKIIAET HeusMeHHAsi CyOCTaHIMs KaK MPUYMHA M OOBSICHUTEIbHBIA MPUHIIHIT
08udiceHUl Y uU3MeHeHull, TOTJa KaK C SHepruel He MoIyqaeTcs oJOOHBIX MPobIeMm,
10O SHEPrUsi HE TOJBKO COXPAHSAETCS, HO U HEMPEPHIBHO M3MEHSIETCS, OJTHUA BUIIBI
SHEPIuu MOCTOSHHO NepexoisaT B apyrue. [lomoOnas cyOcTtanuus ropa3go Oomee
MOJIXOAUT Ha POJIb OOBSICHUTEIBHOTO MPUHIINIIA PA3TUYHBIX U3MEHEHULL.

Kynpmunanuio mnpeomoneHus cyOCTaHIIMM Kak HEW3MEHHOro AbcomoTa
Koren yBuzen B Teopun oTHOCUTENbHOCTH DifHIITEeHHA. CTaThs A. DHHIITEHHA, B
KOTOpOil Oblla W3II0KEeHa CIelualbHas TeOpUs OTHOCHUTEIHHOCTH, BBINLIA
B 1905 rony, a BTopoe u3nanue «Jloruku yucroro nmo3Hanus» — B 1914 rony. B
3TO BpeMs B MUpe (PU3UKOB OBLIO e1Ile JOCTATOYHO rOJI0COB, MPU3bIBABIINX HE MPH-
3HaBaTh 3Ty TEOPHIO, JIMOO HE MPUHUMATH €€ CIMIIKOM OykBaimbHO. Koren B «Jlo-
UK€ YUCTOrO TO3HAHUS» NOCBALIAET DUHINTEHHY HE TaK MHOTO CJIOB, HO OHH BBI-
pPaXaroT SHTY3Ua3M U MOJHOE IPU3HAHHUE UJIEH MOCIIEIHETO.

Benukas 3acinyra DiHmTeitHa, 1o MHeHHIO0 KoreHa, cCOCTOUT B TOM, 4TO DWH-
IITEHH OKOHYATETbHO M30aBUJT HAYUYHYIO MBICIh OT 3(hupa Kak mpu3paka cyocTaH-
uur—-aeniecTBa. OJIHO 3TO yXKe ABISIETCS 3HAUUTENIbHBIM CBEPIICHHEM C TOYKH
3peHust Kputudeckoro uaeanusma [4. S. 297]. Koren npuBeTcTByeT TO, YTO DWH-
IITEeH OCTABUJI TOJILKO OJTMH HEU3MEHHBIN a0COIIOT — CKOPOCTh CBETA, TOT/1a Kak
Macca, MPOTHKEHHOCTh, JUIUTEILHOCTh CTAIM OTHOCHTENbHBIMU. Jlanee, Teopus
OTHOCUTEIBHOCTH 3aCTaBUJIa OCO3HATh, YTO 3KBUBAJIEHTHOCTh I'PaBUTALIMOHHOMN U
WHEPTHOM Macc BOBCE HE SIBJIIETCS] CAMOOYEBUTHOM TAaHHOCTBIO, M BCKPBLJIA THUIIO-
TETUYHOCTh COOTBETCTBYIOIIMX TEOPETUUYECKUX KOHCTpyKuuid. Hakonem, popmy-
noit E=mc? DiiHInTelin nokasajn 3aBUCUMOCTh Macchl (KaK MHEPTHOM, TaK ¥ TPaBH-
TaIlMOHHOMN) OT 2Hepruu. biaromaps 3TomMy npeacTaBieHHEe 0 Macce 0CBOOOXKIa-
€TCSl OT CBSI3M C YYBCTBEHHO BOCIIPMHHMAEMOW TAHHOCTHIO M HEJBYCMBICICHHO
OOHaApyXUBAET CBOIO MPUPOY MOHATHHHON KOHCTpYKIHH. [loaToMy MBI HE yau-
BUMcCH 3asiBiieHHI0 KoreHa, 4To TeOopusi OTHOCUTEIBHOCTH DWHIITEHHA CHOCO0-
CTBYET pa3pelIeHHUIO LICHTPAJIbHOTO BOIIPOCa UACAIN3MA, a TAKKE YTO €€ OCHOBHBIE
COOOpaKeHHS MOTYUarOT IMOATBEPKACHUE O1aroapsi METOA0IOTUN KPUTHIECKOTO
uneanusMma [4. S. 297].

3. Cyabba punocodum Haykm N'epmaHa KoreHa

Cynp6a Obl1a HeCTIpaBeJIMBa K TOMY OOMJILHOMY HACIICIUIO UJEH, KOTOpOe
Koren ocraBui B o6mnact ¢puiocopun Hayku. Jlymaercs, 3To CBA3aHO C TEM, UTO
B Havyane XX Beka ero Quiuocodus Haykd omepexansa CBOE BpeMsi M TOTOMY
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octaniach HeMmoHATOW. B puocodun Hayku TOro BpeMeH! CIMIIKOM OBLITH CHITBHBI
MO3UIMN MHAYKTHUBU3MA M SMIuUpu3Ma. JJOMUHUpYIOIUE TEHACHIMU CTald Me-
HATHCS B 60-e Tonpl XX Beka, KOrIa MOCTIIO3UTUBU3M BBRITECHSII ITO3UTHBU3M. Ho
K ToMy Bpemenu ¢uinocodpus I'epmana Korena Obiia ocHoBatenbHO 3a0bITa. Benpb
nocne [lepBoit MupoBoii BOMHBI 1 MaHEpa apryMEHTAllUH, U [IEHHOCTH, K KOTOPhIM
anesnupoBan Koren, — CUCTEMHOCTb, JIOTUKA, YUCTOTA YUCTOIO MBIIIJIECHUS], UE-
aNyu3M — OKa3alHuch OE3HAJEKHO yCTapeBIIMMH. B pe3yibTare moayduinock, yTo
MIOCTIIO3UTUBU3M CKa3al BCE TO, YTO C TAKOM CTpacThio JokasbiBai Koren, ogHako
COBCEM JPYI'UM SI3bIKOM. Bricka3piBaeMble IOCTIIO3UTUBU3MOM MOJIOXKEHUS HE I0-
JAIOTCS KaKk 0O0OCHOBaHHE Weall3Ma, W MpobliemMa 3allMThl Heanu3Ma cenyac
HaBPAJ JIU OECTIOKOUT KOTO-TO U3 (PMII0cO()OB HAYKH. A YUCTOTA YUCTOTO MBIIILIE-
HUSI BOJIHYET €Ille MEeHbIIIe, TOCKOJbKY B HAIllM JHH Majlo KTO OepeTrcsi CIIOPHUTH,
9YTO CBOOOJHOE MO OTHOIICHWIO K YyBCTBEHHBIM JaHHBIM HAayYHOE MBIIIICHUE
3aBHCHT OT TOTO COI[UATBHO-UCTOPUUYECKOTO KOHTEKCTA, B KOTOPOM OHO JACHCTBYET.
B xonme XX — nagaire XXI Beka ¢punocodus CKIIOHHA TIEPECMaTPUBATH CBOKO
UCTOPHUIO, BOCKpEIIaTh 3a0bITOE, BOCCTAHABIMBATH CIPaBEIJIMBOCTh, 0aloBaTh
BHUMAaHHEM HEKOTIa OTTeCHEHHbIE GUryphl v uaen. [Ipu stom u punocodus Hayku
I'epmana Korena ctaHoBUTCS 0OBEKTOM HOBBIX UCCIIEIOBAHUH (XOTA U HE B TaKOM
Mepe, Kak ero mo3aHss penuruosnas dunocodus). [TokaspiBaercs, HaIpuMep, ee
MPEUMYIIECTBO IO CPABHEHHIO C TO3UTUBU3MOM (BKJIIOYAS U JIOTHUECKUN TTO3UTH-
Bu3M). OJHAKO cedvac W JIOTHYECKH TO3WTHBH3M HEOOpPATHUMO MPUHAIICHKHUT
npouutomy. O3HauaeT au 310, 4To unocodus Hayku ['epmana Korena HpiHe Mo-
KET TMPEICTAaBISATh MHTEPEC MCKIIOUYHUTENBHO KaK AMH30]] UCTOpuHu ¢uinocodhun
(unmu uctopun KynbTypbl)? MoskeT mu pabota Korena cka3aTh 4TO-TO HOBOE JIHO-
JIIM, KOTOpBIE ceituac 3aHnMarotcs grrocodueii Hayku? Ceitdac, Korma TeopeTH-
YyecKasi Harpy»K€HHOCTb S13bIKa HAaOMI0IEHUS U HCTOpUYECKass HK3MEHYMBOCTh HAYY-
HBIX TEOpUN U MOHATUN CTaIU OOLIUM MECTOM, a KOTHUTHUBHbIE HAyKH MpeaocTa-
BUJIM IOCTAaTOYHO CBUAETEIHCTB, UTO HAIl UyBCTBEHHBIN OTBIT SIBJISIETCS BUIOCTIE-
U(pUIECKUM, OYE€Hb H30MpaTEeNbHBIM U OOpa3yloIIUMCA B pe3ysbTare padoTh
BPOKJCHHBIX MEXaHU3MOB, MPUIAIOIINX €My YCTOHYHBOCTh U OPTaHU3ALNIO?
Moxert nmu ¢punocodus Hayku ['epmana Korena momMmodb HaM yBUAETS ITOJT HO-
BBIM (WJIM XOPOIIO 3a0BITHIM CTapbhIM) YTIIOM 3PEHHS CTaBIIHE YK€ MPUBBIYHBIMU
npo6sieMsl U fonyieHus? B «Jloruke 4ncToro no3HaHus» €CTh OJHA MOCTOSIHHAS
TeMa, KOTOPYI0 HE BCTPETHUIIhL B COBPEMEHHBIX padoTax mo ¢Guiocopuu HAyKH.
V¥ KoreHa paccy:k/1eHus 0 JOTUKE, UICTOKE U YHUCTOM MBIIUIEHUU YaCTO MEPEXOIST
B YTBEpKIEHHUS O mpupoae 3Tuku. llpusHanue riayOOKOW eHympeHHell cés3u
MedHcOy NO02UKOU U IMUKOU COCTaBIISIeT 0COOEHHOCTh KOI€HOBCKOM (HIOCO(UH.
Bbonee Toro, ”MEHHO 371€Ch IEKUT OJIUH U3 OCHOBHBIX HCTOUYHUKOB €T0 HJIeaTn3Ma.
B cucreme Korena y4eHne o 4iCTOM MO3HAHMU HE TOJIBKO OOBSICHAET XapakTep
HAyKH, HO U MOJABOJAUT (YHIAMEHT MOJ 3TUKY YHUCTOW BoNU. B 3TOM OTHOIIEHUH
Koren ocraercs BepHbIM nocnenonateneM Kanrta. Benp jiornka yucToro no3HaHus
JTIOKA3bIBAET, YTO CO3HAHME MOXKET U JOJHKHO OBITH CBOOOJHBIM OT UyBCTBEHHOM
JTAHHOCTHU: «CHayaja ObITHME, MOTOM JOJDKEHCTBOBAaHME; HE TaK, YTO CHauajia
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JIOJIKEHCTBOBAaHUE, a NOTOM ObITHE. HO 1 He 0/1HO ObITHE; U HE OJHO TOJIBKO J0JI-
KeHCTBOBaHUE. Jlornka v 3THKa U3Ha4anbHO B3auMOCBsA3aHbl» [12. S. 85].

3amuimasi 9UCTOTy YUCTOro To3HaHUs, KoreH MmoaBOIuT (QYHIAMEHT IO
yOeKIeHHe, YTO YeTIOBEK HE 0OpeUeH OCTaBaThCS MPUBSI3aHHBIM K TOMY, YTO JIaHO
€My B OIBITE, HO MOKET PYKOBOJCTBOBATHCS Q0MHCHbIM, a He cyuum. [loaTomy B
MIPUHIIUIIE UCTOKA JISKUT K04 K 000CHOBAHUIO KaK MaTeMaTU3UPOBAHHOTO €CTe-
CTBO3HaHMsI, TaK M HpaBCTBeHHOCTU. Hay4yHoe nmo3HaHue cnocoOHO cTaBUTH cede
ujeanbHyIo 1IeJb — IMO3HaHUe JEeHCTBUTEILHOCTH KaK OHa €CTh cama 1o cede, WilH,
ucnonb3ys sa3eik Kanta, Benu camoit mo cede. Takosa, mo yoexnenuto Korena,
OeckoHeyHas 3a/1aya Mmo3HaHus. M Hayka MIEeT 1Mo 3TOMY IMyTH, HEYKJIOHHO OCBO-
00X/1asICh OT BOJAUTEILCTBA TYBCTBEHHOTO OTTBITa M HABESHHBIX UM MTOHATHH ¥ 00h-
scHeHui. TeM caMbIM MaTeMaTUKa U MaTeMaTU3UPOBAHHOE €CTECTBO3HAHUE JOKa-
3BIBAIOT, YTO B CO3HAHMU 3aJI0KEH UCTOYHHUK CBOOOIBI, — CBOOOJIBI OT YyBCTBEH-
HOM TAaHHOCTH U YyBCTBEHHBIX CKIIOHHOCTEH. DTOT HCTOYHHK, KaK TTyOOKO yOex-
neH KoreH, BesieT 4enoBe4yecTBO M0 BEPHOMY IyTH. 3aMeyaTelIbHee BCETO TO, UTO
cBOOO/IHBIE KOHCTPYKIIMM HAYYHOTO pa3dyma, He JeTepMUHUPOBAHHBIE YyBCTBEH-
HOU JTaHHOCTBIO, TTO3BOJISIIOT HayKe TaK YBEPEHHO JIBUTATHCS 110 H30pAaHHOMY Ty TH
K pa3penieHno 0ECKOHEUHO 3a/1auu TO3HAHUS JeHCTBUTENIFHOCTH CaMOH 110 cele.
Ecau BuzeTh HayKy B TAKOM CBETE, TO €€ pa3BUTHE, B TOM YUCIIE TIPOUCXOISIINE B
Hell Hay4yHbIe PEBOIIOLINHU, TOJBKO YKPEIUISIOT BEPY B CIIOCOOHOCTDH YEIOBEYECTBA
TaK € JIBUTaThCs MO IMYTH, ONpeNeIsieMOMY Apyrol 6ECKOHEUHOM 3amayeil — K
HPABCTBEHHOMY IMIPOTpeccy, cBOOO I, MUPY MEKIY HApOJaMHU U COLIMATBHOM CIipa-
BeznmBOCTH. YenmoBedecTBo st KoreHa BeICTymaeT CyObeKTOM JABIDKEHHS, OIpe-
nensieMoro o0enMu 6ecKoHeYHbIMU 3aauaMi. OHU BMECTE COCTABIISIFOT JIOCTOMH-
CTBO YeJIOBEYECTBA W MPUAAIOT cMbIci uctopuu. [Iporpecc mo3Hanust u Bepa B
cBeTJIOE Oyiylllee 4eIoBeuecTBa HEPA3PhIBHO CBS3aHbI B (GUIOCOPCKOI crcTeMe
I'epmana Korena. Mbl He moiiMeM ero ujeainusMa, ecid 3a0yjeM, 4To 3TO HE
TOJIBKO TEOPETUKO-IT03HABATENIbHBIN, HO U HDABCTBEHHBIN UJI€ATTU3M.

Ecnu tenepsb 3amarbes BOIPOCOM, KaKue MMEHHO PE3YJIbTaThl COBPEMEHHOM
¢bunocopun HayKu HE TO3BOJSIOT ceifuac BEpHYThCS K KOT€HOBCKOH (punmocodun
HayKH, TO OTBETOM IpeXkJe Bcero OyneT NeTpaHCUEeHACHTaIu3alus cyObeKTa, B
yeM (puniocours HAyKu MOCIETHUX JECATHICTUH MPUHSIIA caMoe JIeTeNbHOE yya-
ctue. OHa mokaszana, 4YTo CyObeKT HayYHOTO MO3HAHMS, CBOOOIHBIN OT BOAUTEIb-
CTBa HEMOCPEACTBEHHOT'O YyBCTBEHHOTO OIBITa, HE CBOOOECH OT MPEapacCyaKOB,
MHTEPECOB U T. 1. B 3TOM cMbIcie coBpeMeHHas punocopurs HayKu MOKOHYMIIA C
«YHUCTOTOM» MBILUIEHUS U JIOTMKU, KaK M C HAeanu3MoM B cMmbicie Korena.
Ta cB00O/Aa OT 4yBCTBEHHOM TaHHOCTH, MMOATBEPKAEHNE KOTOpoi BocxuTmiio Ko-
reHa B HayyHoU peBontonuu KoHa XIX Beka, HIKaKk He TapaHTUPYET, YTO YEJIOBe-
YECTBY MPEIHA3HAUYECHO JBUTATHCS K HPABCTBEHHOMY COBEPIIIEHCTBOBAHUIO U CO-
[UANTBbHOM cripaBe/UTUBOCTH. McToprudeckuit onbIT XX BeKka MOXOPOHHI OJOOHBIE
Haaexpl. OHU ocTanuch B Beke XIX u KaxyTcs Tenepb TAKUMUA HaUBHBIMH !

Tak moxer nmu guinocodus Hayku ['epmana Korena 4rto-to gath coBpemMeH-
HBIM crienuanuctaM B odnactu punocoduu Hayku? [Ipexae Bcero, oHa moMoraet

PHILOSOPHY OF SCIENCE 669



Coxynep 3.4. Bectauk PYJIH. Cepusi: @unocodmus. 2022. T. 26. Ne 3. C. 658—671

OCO3HaTh, JI0 KaKOW CTEMEHU IMO3UIIMKM M OIIEHKH B Gunocodun HayKu o0yCIIOB-
JICHBI TIPEICTABICHUSIMH O YEIOBEKE, COIMYME U UCTOPUH, PABHO KaK U BO3Jarae-
MBIMH Ha HUX HAJICKIaMH HITH MPEIbSIBISIEMbBIMA UM OOBHHEHUSIMH.
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Abstract. In modern philosophy, essentialism is in most cases regarded as an outdated
and, in fact, incorrect philosophical trend. And one of the scientists who created such a
reputation of essentialism was the famous English philosopher of Austrian origin Karl Popper.
The success of his book “The Open Society and its Enemies” led to the fact that in the West
essentialism began to be considered not only cognitively untenable, but also suspicious as the
theoretical basis of fascism, communism and totalitarianism. In the article, K. Popper’s
arguments against essentialism are reviewed all over again, and it is shown that K. Popper’s
criticism of essentialism as an anti-scientific and outdated doctrine is not the point of view of
the philosophy as a whole, but it is just the position of empirical positivism. Essentialism deals
with the reality that lies on the other side of phenomena. And this, according to K. Popper,
necessarily leads to “ultimate” definitions. However, in accordance with the doctrine of
falsification by K. Popper himself, every scientific conclusion within its expiration date is
“ultimate”. The article shows that in reality essentialism did not only play an extraordinary role
in the classical metaphysical theory of knowledge, but also continues to do so within the
framework of modern ontology. Moreover, in the latter case, he does it with the help of
abduction which is a specific form of logical inference generating scientific hypotheses. The
existence of abduction in science, which generates new knowledge, suggests that essentialism
is not something, at best, tolerable and excusable. This is the main way to development of
sciences in general. In all cases, the author of the article considers only logical entities, but not
legal, theological or any other.
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K. Popper about Essentialism in Cognition

The concept of “methodological essentialism” was introduced into philosophy
by Karl Raimund Popper (1902—1994) “...to characterize the view, held by Plato
and many of his followers, that it is the task of pure knowledge or science to
discover and to describe the true nature of things, i.e. their hidden reality or essence”
[1.P.29].

Essentialism deals with the reality that lies behind the phenomena. However,
according to K. Popper: “For it entails the doctrine of the existence of ultimate
explanations (italics by K. Popper — A.A.); that is to say, of the existence of
explanatory theories which in their turn are neither in need of any further
explanation nor capable of being further explained” [2. P. 452].

Actually, this “ultimate of explanation” is the subject of K. Popper's criticism.
After all, according to his theory, there is nothing ultimate and cannot be anything
ultimate in science. All theories will eventually be falsified. Therefore, “ultimatity”
is beyond the demarcation line separating science from non-science.

It cannot be said that this was a feature only of K. Popper's personal position.
This was the general platform of philosophical positivism. And the main argument
against essentialism was its non-empirical nature. Indeed, from the point of view of
the same K. Popper, “...all these essentialist views stand in the strongest possible
contrast to the methods of modern science. (I have the empirical sciences in mind,
not perhaps pure mathematics)” [1. P. 229]. As appears from the above, K. Popper
and other positivists recognized only the methods of natural sciences as the only
scientific methods of cognition.

For example, Rudolf Carnap (1891—1970) assumed, “...that someone formed
a new word 'babig’ and claimed that there are things that are 'babigous’ and those
that are not. To find out the meaning of the word, we ask this person about the
criterion: how, in a particular case, to establish whether a certain thing is 'babigous’
or not? It is supposed that the respondent did not answer the question: he said that
there are no empirical characteristics for a 'babigity’. In this case, we consider the
use of the word unacceptable” [3. S. 223].

It is clear that such a philosophical position is directed precisely against
essentialism. After all, he is dealing with entities that are not empirical by their very
nature. However, R. Carnap does not notice at the same time that the Democritus'
atoms were once upon a time also “babigs”. Nevertheless, under the influence of
arguments outlined above, essentialism is now considered to be an outdated and
already historically obsolete form of philosophical thought. And Mark Blaug, well-
known representative of the philosophy of science, even allows himself a remark
about the “ugly head” of essentialism [4. P. 108].
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Meanwhile, it seems that K. Popper is not at all at war with essentialism but
only with the word “ultimate”. Yes, he does it in vain because in full accordance
with the doctrine of falsification of K. Popper himself, every scientific conclusion
within its expiry date is the “ultimate” and the last word of science.

K. Popper presents essentialism as an obviously absurd trend in its anti-
scientific nature and hence victoriously smashes it to smithereens. In addition, for
K. Popper essentialism is unacceptable not only scientifically but also socially.
After all, any appeal of philosophers to essentialism “...leads to anti-scientific, anti-
rationalist and anti-liberal thinking. /.../ Their appeal to the term 'essence’ (from lat.
‘essence’) inevitably leads to an archaic and anti-modern perception of life,
totalitarian thinking” [5. P. 137]. It should be recognized that the success of the book
The Open Society and its Enemies has led to the fact that essentialism in the West
has gained a reputation of the theoretical basis of fascism, communism and
totalitarianism.

However, the peculiarity of the books The Open Society and its Enemies and
The Poverty of Historicism is that they are only half philosophical. For this reason,
in these books K. Popper argues sometimes as a philosopher, sometimes as an
ideologist. For example, as a philosopher K. Popper “...therefore readily concede to
essentialism that much is hidden from us, and that much of what is hidden may be
discovered” [6. P. 105].

K. Popper also admits the existence of the entities themselves. According to
him: “...my criticism of essentialism does not aim at establishing the nonexistence
of essences; it rather aims at showing the obscurantist character of the role played
by the idea of essences in the Galilean philosophy of science (down to Maxwell,
who was inclined to believe in them but whose work destroyed this belief). In other
words, my criticism tries to show that whether essences exist or not the belief in
them does not help us in any way and indeed is likely to hamper us; so that there is
no reason why the scientist should assume their existence” [6. P. 105].

But what does it mean “whether essences exist or not”? If they exist, then
disbelief in them, on the contrary, makes obscurants the scientists themselves, as in
fact, it happened with the French Academy of Sciences which denied in the 70s of
the XVIII century the fact of falling stones from the sky. According to Occam's
razor, a scientist should not believe only in superfluous essences, but not in essences
at all. Therefore, in this case, K. Popper's call to disbelief in essences looks like a
call to an inadequate view of things.

Reasoning as a philosopher, K. Popper cannot help to notice that “essentialism
may have been introduced on the ground that it enables us to detect an identity in
things that change, but it furnishes in its turn some of the most powerful arguments
in support of the doctrine that the social sciences must adopt a historical method;
that is to say, in support of the doctrine of historicism” [7. P. 34]. After all,
K. Popper agrees that “...we cannot speak, in the social sciences, of changes or
developments without presupposing an unchanging essence, and hence without
proceeding in accordance with methodological essentialism” [7. P. 32]. All this
significantly weakens K. Popper's criticism of essentialism.
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Reasoning as an ideologist, K. Popper, in fact, is not fighting with real
essentialism but with its intentionally simplified image. In addition, K. Popper
everywhere considers essentialism as an unchangeable trend that is inseparably
linked with metaphysics.

From Metaphysics to Ontology

Meanwhile, metaphysics itself, and hence essentialism closely related to it
have not been unchanged at all over the centuries. Plato has already clarified the
picture of the supersensible world opened by Parmenides. Plato's supersensible
world is based on the World Soul which is essentially something like an operating
system that accommodates various kinds of eidoses. The World Mind compares
them with each other. As the criterion for comparing eidoses, Plato considers the
eidos of Good as the most perfect of them.

The Eidos of the Good is different from all the others, and therefore it is
sometimes called the Idea of the Good. However, in the Greek language the word
“to know” has a different character depending on the sources of knowledge. The
term €idog (“eidos”) comes from the verb &idevai (“to know through reflection”),
whereas 10éa (“idea”) comes from the verb déiv (“to know by means of
observation”). In Platonic times, these words were used as synonyms. Perhaps, that
is why Plato himself used them inconsistently, although in most cases he called
“eidos” something intelligible.

The result of identification of the eidos and the idea can be seen by the example
of the Aristotelian classical objection, which in the Middle Ages was called the
“third man”. According to Aristotle, if “eidoses” are “common in difference”, then
in addition to a real person and his “eidos” (“the second person”), we must admit
the existence of another “eidos” that would express “the common” that exists
between a real person and his “eidos” (it will be the “third person”). For the same
reasons, the “eidos” of the fourth, fifth person and so on should be added to it. And
since there is nothing in the “eidos” of a person that would not exist in real people,
Aristotle concludes that “eidoses” are simply an unjustified doubling of the world.
In Soviet philosophy, this was considered a refutation of idealism.

However, it is easy to see that a real person is something sensible. This means
that “the common” that can formed from this fact will be an “idea”, that is, in
Hegel's words, an “abstract determinations of sensory intuitions™ [8. P. 296] (italics
by G.W.F. Hegel — A.A.), but not at all an “eidos”. If we try to form “the common”
from something intelligible, for example, from the Good, then we will be convinced
that “eidos” of the Good will not differ in any way from the Good itself, since the
Good already has something “common’ for all other kinds of goods [9. P. 122—-126].

Later Plotinus, who said about himself that he understood the Plato's system
better than Plato himself, drew attention to the fact that the Platonic Good as a
criterion of comparison could not be the most perfect without having a sign of
existence. So in fact, the Platonic Good is an Essence but not “a part of the essence”.
In addition, Plotinus has shown that Platonic principles are in fact a single whole.
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Unlike metaphysics of Plato, Aristotle's metaphysics was not a projection of
the soul, but of our real practice. Just as people on earth create things by giving a
form to substances, so the supersensible Being or God gives forms to everything
material.

As for the Christianity which eventually conquered the ancient world, it was
originally an ordinary religion. It was Saint Augustine who made Christianity a
philosophy. He did not only connect the Platonic-Plotinus “trinity” and the “single”
God of Aristotle but also identified them with the Trinity of Christianity. However,
at first this synthesis was still too mechanistic, since the God of Saint Augustine
was not much different from the God the creator of Aristotle.

However, in the Middle Ages Thomas Aquinas (1225—1274) corrected this
mistake attaching fundamental importance to the fact that the Christian God had
also created the Matter itself. As a result, the matter could not be as passive as it
was by Aristotle any longer. The matter concealed a latent activity divine in nature.
As a consequence, nature no longer needed divine emanations, as Saint Augustine
implied. Everything was happening within the matter for some instrumental
reasons, as leaving things to themselves.

In fact, the nature received its activity already from Thomas Aquinas, although
formally the idea of pantheism or God dissolved in nature was formulated by
Nicolaus Cusanus. And later the resulting single essence or “divine nature” became
the substance or causa sui of Benedictus Spinoza.

Afterwards, when the contradiction between active God and passive matter had
de facto disappeared, a new contradiction arose in metaphysics, that is a
contradiction between a subject and an object. In order to reflect these changes in
philosophy a new term “ontology” has appeared. Ontology has not become just a
doctrine of being as such but, of course, the doctrine of the being of an object and
a subject as such and of the relationship between them.

The difference between ontology and metaphysics is precisely in the presence
of an active principle of the subject only. According to the observations of such a
connoisseur of antiquity as A.F. Losev, at that time there was not even the word
“personality” in Greek or Latin yet. This opinion is also confirmed by
A.A. Kovalenok, the modern researcher of Plato and Plotinus ontology: “Antiquity
did not know any centering on the Self, the subject, the emphasis on the personal
principle” [10. P. 110].

Beginning from the works of B. Spinoza, the subject-object ontology found its
continuation in the systems of German classical philosophy and Marxism. And
already as their heritage, the subject-object ontology has reached our days. This is
confirmed by the fact that, as V.E. Budenkova notes, for example: “Despite the
diversity of specific ontological doctrines, in the classical philosophical tradition
there are only two ways of constructing ontology: 'from the subject’ and 'from the
object”” [11. P. 67].

However, since the late 1970s of the twentieth century, the philosophers began
talking about an ontological turn. The initiator of this turn, Roy Bhaskar, has simply
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made subject-object ontology the subject of open discussions, which were the
essence of the turn. Despite the fact that, according to R. Bhaskar, in scientific
research “...ontology is absolutely unavoidable” [12. P. 98], no one has discussed
these problems before him. Thus, the ontology of positivism which was limited to
the world of phenomena was accepted. R. Bhaskar also presumed that science
should study not only phenomena, but also essences. And thereby, he restored the
rights of the ontology of critical realism, adherent of which he was himself, as well
as the ontologies of phenomenology and essentialism.

Features of Cognition in Metaphysics

Essentialism played an extraordinary role in the metaphysical theory of
knowledge. According to Aristotle, things are the matter put into shape. Moreover,
this form itself can be abstracted from things in the process of cognition. Thomas
Aquinas developed this major position of Aristotle. Distinguishing between
“vision” and “cognition”, he emphasized: “...the first thing intelligently cognized is
the likeness of the thing, in intellect, and the second thing intelligently cognized is
the thing itself, which is intelligently cognized through that likeness™ [13. P. 201].

Moreover, it is true even in these cases when something absolutely unknown
appears before our eyes, for example, a UFO. Externally, the UFO resembles a
plate, and internally we refer to this entity. Having made sure that there is not
exactly the same option as an UFO in the set of meanings of our inner essence of
“a plate”, we return to the “plate-like” object that is coming to us, and arbitrarily
attach to its generic quality a specific feature characteristic of this object, such as
the property of flying. As a result, we have a new concept — a “flying plate”.
(Nothing would have changed because initially we would have internally classified
an UFO by referring it to the essence of “something flying”. Simply in the first case
the transition from vision to cognition looks more visual).

In any case, a thing is known to us due to the unity of its external and internal
forms. In Thomas Aquinas' theory of cognition, the form outside the intellect and
the form inside it represent one and the same entity. That is why the first part of the
process, in fact, is the “identification” of a thing, or its summing up under an
essential category. Obviously, this part of the trajectory of cognition is also the most
vulnerable. This is the point where the problem of “seeming” or “being” arises.
How well the Georgian poet Simon Chikovani said about it: “Everything is given a
double honor — to be this and that. An object happens to be that which it really is,
and that which it resembles” [14. P. 217]. This is especially evident in biological
typology, where due to the mimicry found in nature, you can sometimes confuse
some raccoon dog with the raccoon itself.

That is why, the establishment of identity (and not similarity, which is always
only external) is a necessary second point of the metaphysical process of cognition.
Following the establishment of an external connection between the type of an object
revealed to us and one of the universal forms within us, an empirical verification of
the materiality of the established connection is required. Classical essentialistic
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cognition cannot live without this test. There is the folk saying about it: “A pig looks
like a hedgehog but the wool is not the same”. Therefore, the accusation of
essentialism in isolation from reality is the reduction of the two-stage process of
metaphysical cognition to its first stage.

In any case, it is clear from the above said that essentialism is organically
inherent in the metaphysical form of cognition.

Features of Cognition in Ontology

However, after transformation of metaphysics into ontology, such a theory of
knowledge became impossible. The “view” as an image standing before us was no
longer evoked by the outside world itself. Images of material objects were no longer
outcome of “view” as was the case with Democritus and Epicurus, and, in fact, also
with Plato and Aristotle. From now on, activity in cognition has become the lot of
only one subject.

The subject captures the object in cognition at the expense of its own
intentionality, which in the absence of an internal “appearance” — this “ghostly
entity located between the intellect and the outside world” — can only be explained
as an a priori form, which was in fact subsequently done by I. Kant. It is enough for
the subject to turn its attention to the object, as the cognitive act itself immediately
arises.

Hence it can be seen that metaphysical and ontological theories of knowledge
are simply incompatible with each other. According to Aristotle and Thomas
Aquinas, the impulse of cognition came from a material thing. It was reflected in
the subject, and the subject only passively perceived it with the help of the tools of
cognition available to it. If there were no such instruments certifying the similarity
of the external and essential internal “appearance”, there would be no cognition
itself.

In ontology, everything that is external to the subject immediately becomes an
object, whether it is the “kind” of Thomas Aquinas (Platonic “idea” or Aristotelian
“form”). Even if the “view” suddenly appeared from our memory, it would
immediately become an object but not an internal means of cognition — an essential
form, as it was before. But this means that an abyss opens up in ontology between
the object and the subject, since the intermediary in the form of “similarity”
disappears.

This means that it is unclear how the subject perceives objects of the external
world in general in order to cognize them. After all, it does not send any special
cognitive rays to them. The objects of the outside world, since an object is
absolutely passive, cannot jump into our intellect themselves. An external object
becomes our simple notion.

However, if an object is just our notion, how can the intellect be sure that it
really reflects the outside World? At least it is difficult to explain some phenomena
without the theory of a common essential form. For example, when we look at color
photos, we see the landscape, people or animals instead of colored spots. Isn't there
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a kind of intermediary structure required here, so to speak, tertium comparationis
(the third for comparison), so that we can compare upcoming images with it, and
thanks to this comparison determine what do we finally see?

Alas, Plato's theory of ideas and J. Locke's theory of ideas are the same only
in name. In any case, Plato's ideas, Aristotle's forms and Thomas Aquinas' kinds
make external objects something “own” for the cognizing intellect, but J. Locke's
ideas do not, because in J. Locke's metaphysics there is not a hint of the position of
the dual existence of forms (kinds or ideas).

Hilary Putnam (1926—2016) drew attention to the fact that in the theory of
knowledge it is difficult to do without the theory of forms when we are trying to
explain the relationship between a subject and an object in our days in his article
with the characteristic title “Aristotle after Wittgenstein”: “...what we are missing
is precisely the notion that events have a form. Efficient causation, as currently
conceived, will not provide us with enough form™ [15. P. 68]. (italics by
H. Putnam — A.A.)

In any case, the rejection of essentialism in philosophy really complicates our
knowledge of reality.

Essentialist Abduction as a Form of bridging the Gap between a Subject
and an Object in Ontology

It may seem that due to the processes described above, essentialism has
generally remained in the philosophical past. However, despite the obvious triumph
of nominalism in science, essentialism, remains as before the mainstay of scientific
knowledge. And the way in which essentialism continues to be relevant for
cognition is its participation in the construction of scientific hypotheses with the
help of a special form of logical inference — abduction. The classic of American
philosophy Charles Sanders Peirce, who actually introduced this concept, defined
it as follows: “abduction is the process of forming an explanatory hypothesis”
[16. P. 216]. At the same time, Ch.S. Pierce relied on Aristotle, whose retroduction
(or in modern terms, abduction) as a process of logical inference was mentioned,
but did not receive proper development.

However, the situation with abduction in modern logic remains debatable,
since “A conclusion drawn by abductive inference is an intelligent guess. But it is
still a guess, because it is tied to an incomplete body of evidence. As new evidence
comes in, the guess could be shown to be wrong. Logicians have tended to be not
very welcoming to the idea of allowing abductive inference as part of logic, because
logic is supposed to be an exact science, and abductive inference appears to be
inexact” [17. P. 3—4].

But what does abduction and its guess have to do with essentialism at all? It
turns out, there is the most direct connection. After all, a guess, from the point of
view of logic, is just an ordinary classification, which can be carried out according
to different principles including the principle of attitude to the essence. This
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question is considered in the article “Categories and induction in young children”
by Susan Gelman and Helen Markman.

The authors of the article describe the results of an experiment during which
they presented four-year-old children with special cards with drawings of a cobra,
an earthworm and a small brown snake that looks very similar to an earthworm
[18. P. 197]. The experimenters asked the children to predict, will the little brown
snake eat meat like a cobra or eat plants like an earthworm. (For some unknown
reason, the autors of the article S. Gelman and E. Markman believe that snakes, not
earthworms, feed on plants. Although in nature, the case is quite the contrary.
Therefore, we are eliminating here this annoying misunderstanding without
distorting the general logic of the article — A.A.).

The idea of the experiment was to determine a criterion serving children to
make their choice. If they make a choice in favor of meat, it means that their choice
was made not on the basis of external similarity of a small brown snake with an
earthworm but on the basis of logical reasoning while classifying a small brown
snake to its essential category, i.e. snakes.

Alexios Arvanitis, a specialist in social psychology from the Business College
of Athens, used the results of this experiment in his article “Essentialization as a
Distinct Form of Abductive Reasoning”. (At the same time, A. Arvanitis retained
the confusion that we noted in S. Gelman's and E. Markman's, works so we are
forced to correct this error again — A.A.).

According to A. Arvanitis, the abductive logical conclusion that children make
in this case should look like this:

“Snakes eat meat (Rule)
The cobra eats meat (Result)
...The cobra is a snake (Case) ” [19. P. 246].

However, the reasoning presented by A. Arvanitis looks like a mistake because
it does not talk about a “little brown snake” at all. But the experimenters asked the
children exactly about a small brown snake. For this reason, it seems to us that the
abductive expression in this case should look like this:

Snakes eat meat (Rule)
Cobra eats meat (Result)
...A small brown snake feeds on meat (Case).

The hypothesis here consists in the instant discretion of the general rule that
“all snakes eat meat” in a single “result”, as A. Arvanitis calls it, or the simple fact
that “cobra eats meat”. According to Ch. Peirce: “Abduction makes its start from
the facts, without, at the outset, having any particular theory in view...” [20. P. 106].

But, the next train of thought is the search for the fact that cobras eat meat. The
logical meaning of the term abduction confirms the aforesaid. As Douglas Walton,
a Canadian expert on argumentation and informal logic, explains: “The word
'abductive’ is from ab and duco (italics by D. Walton — A.A.), leading back. An
abductive inference goes backward from a given conclusion to search for the
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premises that conclusion was based on” [17. P. 34]. And the simplest explanation is
that all snakes eat meat. This means that a small brown creature, if we consider it a
snake, should do the same.

And this is not at all equivalent to a simple inductive generalization, although
it is very similar to it. In vain A. Arvanitis states that “...the rule ‘Snakes eat meat’
can initially be inferred through induction, not abduction” [19. P. 247].

Alas, with the help of induction it is impossible to achieve an common rule
implying no exceptions such as the maxim “Snakes eat meat”.

The sun rose yesterday.
The sun rose today.

Therefore, it will rise tomorrow. The conclusion is in this case only probable.
Of course, we can strengthen our example:

The sun has been rising for millions of years.
The sun rose today.

Therefore, it will rise tomorrow. In this case the conclusion will remain only
probable. The probability here will be just greater. The advantage of abduction is
that it allows you to reach the Absolute instantly, and in the twinkling of an eye
move from induction to deduction, that is from unreliability to reliability, even if
only assumed.

The strength and weakness of abduction is that its essence is just an
assumption. Hence it is clear that abduction is not a strictly logical procedure. That
is why, in our opinion, the well-known Finnish logician Jaakko Hintikka wrote
unequivocally about abduction: “As far as the status of abduction as a special form
of inference is concerned, the basic conclusion here is: no, there is no such form of
inference (in any natural sense of inference) as abduction” [21. P. 523].

However, this is true only in the sense that abduction is theoretically
impossible though practically useful. After all, this is the only bridge that connects
the world of a subject and an object torn apart in ontology. Abduction is de facto
the logical analogue of infinitesimals in mathematics. This is an instantaneous
(with the help of a guess) jump over the abyss, since it is impossible to cross it step
by step.

At his time, George Berkeley proved that differential and integral calculus are
also logically impossible. As G. Berkeley noted, both I. Newton and G. Leibniz in
their reasoning proceed from the fact that if an infinitesimal quantity is added to or,
conversely, subtracted from the finite quantity, the value of the first quantity will
not change at all. In outward appearance this postulate looks quite acceptable.
However, G. Berkeley carefully traces what it leads to in practice.

In particular, investigating what an increase in the speed of movement by an
infinitesimal amount leads to, I. Newton initially considers it to be quite definite,
and finds the corresponding increment value. Then, continuing the reasoning,
I. Newton considers the opposite case when the infinitesimal value by which the
velocity increases is zero. And in this second attempt, obviously guided by the
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accepted postulate, I. Newton suddenly retains as a result the increment value ...
obtained in the first case.

G. Berkeley objects to the logical “illegality” of this procedure. “Whether you
reason with words or symbols,” he writes, “the rules of common sense remain the
same” [22. P. 408]. Therefore, if in the second case the infinitesimal quantity is zero,
then the speed increment according to the general rule of multiplication should also
be zero.

Using concrete examples, G. Berkeley shows that justifying differential and
integral calculus, both 1. Newton and G. Leibniz resorted to the same, logically
“illegal” technique. At the intermediate stages of calculations, they at first
imperceptibly added an “infinitesimal quantity” and then subtracted it also
imperceptibly, which allowed them to come to the right results every time. And
these people, as G. Berkeley ironically says, demand much stricter evidence from
theists in matters of religion.

Nevertheless, neither G. Berkeley himself, nor any other of the philosophers
or mathematicians themselves have ever raised the question of abandoning integral
and differential calculus because of their logical “illegality”. For the same reasons,
by illustrating incalculable practical benefit, it is possible to state that it makes no
sense to abandon abduction.

Of course, an abductive guess always gives an essence that only temporarily
fulfills the duties of the Absolute. This is how it differs from genuine deduction.
But everybody knows that every hypothesis needs verification. After all, the
“identification” of a thing in metaphysics was in fact also a hypothesis.

In any case, abduction exists in science while generating hypotheses and new
knowledge with them. This fact convinces us that essentialism is not, at best,
something tolerable and excusable. This is the main way to development of sciences
in general.

K. Popper opposed both essentialism and induction because of its unreliability.
His principle of falsification is aimed at refuting theories. But theories are formed
with the help of abduction thanks to its incredible essential leap. So what was K.
Popper going to falsify? Induction does not give trustworthiness. Deduction gives
reliability, but you cannot falsify it. It turns out that it is possible to falsify only the
results of abductive, that is, hypothetical assumptions. Thus, it turns out that,
rejecting essentialism, K. Popper, in fact, spent his whole life sawing at the branch
on which his falsification theory could only sit.

Of course, in order an abductive “throw of thought”, as a discretion of an
object's belonging to a new essence, would be possible, a certain intuition is needed.
And K. Popper drew attention to the fact that: “Aristotle held with Plato that we
possess a faculty, intellectual intuition, by which we can visualize essences and find
out which definition is the correct one...” [1. P. 232]. But K. Popper himself denied
that a person has such an opportunity.

And yet, contrary to K. Popper, the mechanism of abduction shows that
without essentialism, cognition is in fact impossible.
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Conclusions

Abduction is possible where and when it comes to explaining facts on the basis
of their classifying belonging to a particular essence. Formally abduction has
nothing to do with the search for entities. However, in the 40s of the twentieth
century, in the experiments of american psychologists J. Bruner and L. Postman
[23. P. 300—308], it was found that “perception involves an act of categorization.
In fact, the experiment implies the following; we present the subject the
corresponding object, and he responds by referring the perceived stimulus to one or
another class of things or events” [24. P. 13]. J. Bruner comes to the conclusion that
“if any perception turned out to be not included in the system of categories, that is,
free from being assigned to any category, it would be doomed to remain an
inaccessible pearl, a firebird, buried in the silence of individual experience”
[24. P. 16]. At the same time, J. Bruner notes that the “laws of perception” are
completely analogous to the “laws of conceptual activity”.

A guess is always a general conclusion. And generalization is a direct path to
essence. Thus, it is clear that essentialization is not a psychological, but a logical
process. And from the point of view of logic, a hypothesis is just a new
classification of facts with their assignment to a more general category, which is
the basis of theories, concepts and research programs.

All abductive intuitions consist in the perception that any fact belongs to a
deeper and universal essence. However, from the point of view of Ch. Pierce,
abduction “...is an act of insight (italics by Ch. Pierce — A.A.), although of
extremely fallible insight” [25. P. 227 (CP 5.181)]. In this connection, the question
arises: how can the insight that “any fact belongs to a deeper and universal essence”
be called “extremely fallible”?

Meanwhile, using the previously used example, it is easy to understand that
this contradiction is apparent. It becomes an “insight” that in an indefinite mammal
we suddenly discern its true essence, for example, a raccoon. And it turns out to be
“fallible” when, on closer inspection, we see only a raccoon dog in front of us. And
most often, abduction is born as an answer to an articulated or not articulated
question about the category including this or that fact, for example, the same “small
brown snake” from the article by S. Gelman and E. Markman.

The inextricable connection of abduction with essential categories suggests
that even today essentialism is a living and developing form of philosophical and
scientific thinking. That is why we can agree with the assessment of the American-
Israeli researcher Irfan Khawaja that the tradition of essentialism in the philosophy
of the XXI century is still urgent. I. Khawaja writes: “Philosophers continue to
discuss essentialism as a live alternative, and one can find lively and technical
discussions of the topic simply by browsing top-tier journals in the field”
[26. P. 691].
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AHHoTanmsa. B coBpeMeHHOH ¢uiocodpun scceHmmanu3M B OOJBIIWHCTBE CITydaeB
paccMaTpHBaeTCcs Kak OTCTalloe U, 10 CyTH, HeBepHoe (uiocodckoe Hanpasienue. 1 ogHuM
U3 YUYCHBIX, CO3JABIIMX €My TaKyl0 DPEMyTalMio OBLT M3BECTHBIM aHTIHHCKUIl ¢uiaocod
aBcTpuiickoro npoucxoxnenus Kapn [Tonmep. Yenex ero kauru « OTKpHITOE OOIIECTBO U €T0
Bparm» MpUBEI K TOMY, 9TO, (PaKTHYECKH, SCCEHIHAIN3M HE TOJIBKO CTaJl CYUTAThCS Ha 3arajie
HECOCTOATCIbHBIM KOTHUTUBHO, HO 1 MOAO3PUTEIbHBIM KaK TEOPETHICCKass OCHOBA ¢)am1/13Ma,
KOMMYHH3Ma H ToTanuTapusMa. B cratee moBoas! K. Ilonmepa mpoTuB scceHmamm3Ma pac-
CMOTpEHHI 3aHOBO, U TIOKa3aHo, 4To kpuTrka K. [lommepom scceHnmanmn3mMa Kak aHTHHAYIHOU
U yCTapeBIICH MOKTPUHBI — 3TO HE TOUYKA 3pEHMS BCeH (mmocoduu, a BCEro JIUIIb IMO3UIHUS
SMITAPUIECKOTO B CBOCH OCHOBE MO3HTUBH3MA. DCCEHIHAIN3M UMEET IIENI0 C PEallbHOCTHIO,
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KOTOpas JIEXKUT 110 Ty CTOpoHy siBieHuil. U 310, no muenuto K. [lonmnepa, Heo6xoauMo BeaeT
K «OKOHYATEIBHBIM» omperencHnus M. OHAKO B COOTBETCTBHHU C YUEHHEM O (aTbCU(DUKAIIN
camoro K. Ilonmnepa, Bcsknil Hay4dHBIH BBIBOJ B IIPEEIaX CBOEIO CPOKA TOJHOCTH SIBIISETCS
«OKOHYAaTeNbHBIM». B cTaTbe MoKa3aHo, YTO B JEHCTBUTEIBHOCTH CCEHLMANN3M HE TOIBKO
urpajg 4pe3BbIUAHHYI0 pPONb B KIACCHYECKOH MeTa(u3N4ecKod TeopuH TMO3HAHUS, HO
U IPOJIOJKAET ITO AE]aTh B PAMKaxX COBpeMEHHOI oHTosoruu. [Ipudem B nocneanem ciydae
OH JIeJlaeT 3TO C IOMOMLIBI0 a0MYKIMH — crennpuIeckod (OpPMBI JOTHUECKOTO BBIBOJA,
MOPOXKJIAIOIIEeH HayuHble TUnoTe3bl. CyIecTBOBAaHHE K€ B Hayke a0XyKIMU, HOPOXKIAroLien
HOBOE 3HAHHE, TOBOPUT O TOM, YTO 3CCEHUHAIN3M — 3TO HE HEUTO, B JIy4lIEM CIy4ae, TEPIu-
MO€ ¥ I3BUHHUTENbHOE. DTO — MarucTpaJIbHBIN ITyTh pa3BUTHS HayK BooOIe. Bo Bcex cimydasx
aBTOp CTaTbU PACCMATPUBAET TOJIBKO JOTMYECKUE CYIIHOCTH, a HE IOPUANYECKHE, TEOIOrYe-
CKHE WX Kakue OBl TO HU OBLIO ere.
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Abstract. Modern types of social reality require updated ways of comprehending them.
The research is devoted to a new analytical form of understanding modernity that has recently
emerged — accelerationism, still rarely discussed in Russian philosophy. The representatives
of accelerationism call for a radical and rapid acceleration of socio-economic and technological
processes in capitalist societies. The article reflects some ideas of the Manifesto for an
Accelerationist Politics by Alex Williams and Nick Srnicek, after which the accelerationist
trend in philosophy and social sciences intensified and gained clear theoretical guidelines. The
Manifesto’s ideas about accelerating technological evolution as a means of resolving social
conflicts, about unleashing all the latent forces of capitalist production to achieve a state of
post-capitalism, denying a return to the Fordist type of production and calling for the restoration
of the future as such, are highlighted. The Manifesto and the works of Nick Land, the founder
and the most prominent representative of accelerationism, present the position of creating a new
program and the very style of thinking with regard to changing the capitalist system along the
vector of acceleration. The article pays attention to the interpretation of Gilles Deleuze’s and
Félix Guattari’s concept of “deterritorialization” in Land’s works. It emphasizes the focus of
accelerationism on the future as a kind of realization of the paradoxical thesis of “looking back
from the future.” The content of Land’s accelerationist theory shows the fundamental concepts
of K-space (cyberspace), K-war (cyberwar), time and reality, technocratic future of society as
Techno-Capital Singularity, expansion of capital as opposed to its reterritorialization. The
meaning of Land’s idea of an acceleration of capitalism and the transition to a more progressive
future through the collapse of outmoded structures and phenomena of the existing system of
capitalism and its technological basis is deduced.
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Introduction

The philosophy of accelerationism emerges at the beginning of the 21st century
as a new form of theoretical reflection on modern societies, which follow the path
of capitalist reproduction based on technological progress. However, according to
the adherents of this emerging trend, there is currently a slowdown and a kind of
“going round in a circle” of capital, technology and media, which is also supported
by non-progressive political thinking on the part of both the right and the left. It is
therefore necessary to switch to a new, accelerationist model of thought and
political action, which will, in turn, cause a rapid acceleration of the system of
capitalism and eliminate all contradictions and constraints within it.

The Austrian-German philosopher and political scientist Armen Avanessian,
exploring accelerationism, emphasizes its essential characteristics as follows:
“Any accelerationist thought is based on the assessment that contradictions
(of capitalism) must be countered by their own aggravation: on the one hand, a
cynical trust in politique du pire, and on the other hand, an idealistic hope that the
intensification of capitalism’s crisis phenomena in contemporary neoliberalism —
on the model of double negation — could lead to the removal of its internal
contradictions and even to its explosion” [1. P. 3]. In this context, accelerationism
is a movement towards the future and even comprehension of the future as already
arrived. Therefore, it is necessary to analyze the objective processes of modernity
on the basis of the state of the future, as if looking back. History and the future in
the accelerated transformations of capital, media, and computer technologies, the
transition of capital from being fixed in a certain territory to its deterministic
distribution — these are the fundamental features of society’s new reflection.

The founder of accelerationism in this respect was Nick Land, who more than
a decade ago prepared a conceptual report on the adoption of an accelerated vector
of development for the future. Atemporality, the future as reality in the
accelerationalist philosophy outgrows postmodernist presentism with its close
attention to the present and only a focus on the future In Nick Land’s
accelerationism, time and reality are intertwined to the point of inseparability,
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which allows him (and his followers) to consider the future as the present, as that real
which transcends time and becomes the most important object for a new, atemporal
form of analysis. Land argues: “The tendency of transcendental philosophy is to
increasingly identify the Real and Time. The Real and the Temporal are so strongly
intertwined with one another that it is impossible to imagine Time as a ‘place’ in
which the Real would be situated... To think that it is situated in Time is to fail in the
transcendental formulation of the question itself” [2. P. 34].

Nick Land, English philosopher and writer, the father of Accelerationism,
taught continental philosophy at The University of Warwick from 1987 until his
retirement in 1998. At Warwick, Nick Land and Sadie Plante co-founded the
interdisciplinary Cybernetic Culture Research Unit (CCRU). Philosophers Levi
Bryant, Nick Srnicek, and Graham Harman described it as a “diverse group of
thinkers who experimented in conceptual production by welding together a wide
variety of sources: futurism, technoscience, philosophy, mysticism, numerology,
complexity theory, and science fiction, among others” [3. P. 6].

Nick Land sought to go beyond philosophy, crossing it with other disciplines,
from nanotechnology to the occult, from mathematical computing to anthropology.
Land credits Deleuze’s and Guattari’s Anti-Oedipus with recasting the problem of
the theory of experience as a problem concerning the caging of desire. The latter
reads as a synonym for the impersonal, synthetic intelligence (“animality”,
“cunning”) that Land seeks to distinguish from the will of “knowledge” to order,
resolve, and correlate-in-advance. Therefore, Land’s philosophy is not impersonal,
has a distinctly anthropological meaning and is not distanced from sociality in its
discourse on timelessness and acceleration.

Nick Land’s ideas are considered in this article in the context of his original
authorial specificity.

Accelerationism as a Trend in Contemporary Philosophy:
Promethean Politics and Post-Capitalism

Textually and substantively, the author’s understanding of accelerationism is
vividly expressed in Nick Land’s essay Meltdown. Here is a short excerpt from his
work: “The story goes like this: Earth is captured by a technocapital singularity as
renaissance rationalitization and oceanic navigation lock into commoditization
take-off. Logistically accelerating techno-economic interactivity crumbles social
order in auto-sophisticating machine runaway. As markets learn to manufacture
intelligence, politics modernizes, upgrades paranoia, and tries to get a grip”
[4. P. 441].

The very term accelerationism was originally introduced as a neologism by
Professor of Critical Theory at University of Chichester Benjamin Noys in his
2010 book The Persistence of the Negative [14] to describe the theoretical trajectory
of some poststructuralists who adopted unorthodox Marxist and counter-Marxist
overviews of capital in the 1970s, such as Gilles Deleuze and Felix Guattari, as well
as Jean-Francois Lyotard and Jean Baudrillard. Noys noted: “They are an exotic
variant of la politique du pire: if capitalism generates its own forces of dissolution
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then the necessity is to radicalize capitalism itself: the worse the better. We can call
this tendency accelerationism” [5. P. 5].

Aside those mentioned by Noys, representatives of the emerging
accelerationist trend in contemporary philosophy include such thinkers as Nick
Srnicek and Alex Williams (authors of the Manifesto for an Accelerationist
Politics), Franco “Bifo” Berardi, Matteo Pasquinelli, Patricia MacCormack, and
others. A descriptive feature of the studies of accelerationist philosophers is their
focus on analyzing the current economic and technological state of societies with a
capitalist mode of production (they use Marxist terms, as accelerationists reason
categorically in the spirit of neo-Marxism) and promoting the idea of the need to
rapidly develop capital and digital technology in a very short time.

In general, accelerationalists argue that technology, especially computer
technology and capitalism, in particular, its most aggressive, global variety, must
be greatly accelerated and intensified, either because it is the best way forward for
humanity or because there is no alternative. Followers of this trend in philosophy
advocate automation, but necessarily tied to the human factor. In the spirit of
postmodernism (only with a call for a more accelerated implementation of its
principles) they put forward ideas of a further fusion of the digital and the human.
But they also stress that people must stop deluding themselves that economic and
technological progress can be controlled.

In accelerationist philosophy, one can often find theorizing about deregulation
of business and radical reduction of government. The occasional social and political
upheavals in capitalist societies, which are valuable in their own right as self-
sufficient social phenomena, can play a positive role in this. In many respects,
accelerationists are guided by the fundamental category of deterritorialization
of G. Deleuze and F. Guattari. For the representatives of French poststructuralism,
the process of determinism meant the intensification and deepening of political and
social forces, making possible rapid and effective changes in the state of the
economy. Accelerationalists, grasping this poststructuralist concept, call for its
deepening and use to counter the so-called reterritorializing movements that inhibit
the dynamics of modern society.

Accelerationism represented by Alberto Toscano linked its social and political
philosophy to the mythological image of Prometheus [7], guiding the progress of
history and setting the high transcendent goal of reaching a completely new phase
of capitalism. And all means are good in this dynamic: from creating a new
epistemology of acceleration to breaking down old and obsolete structures and
constantly supporting the growing movement of capital. In this context,
A. Avanessian notes: “...Promethean” accelerationism... relies not on reflection but
on recursion. Whereas reflection is based on defining boundaries which make
visible a given whole, recursion always involves breaking boundaries, accessing
objects of knowledge or interfering into the internal dynamics of processes in order
to produce a new whole... the Promethean task of recursive goal setting... can only
be achieved through changing the dynamics of political movement, through
acceleration... Progress, whether technological, social or political, can only be
thought through acceleration” [8. P. 84].
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The Promethean policy of aiming for a new kind of economy — post-
capitalism — through the creation of a progressive form of neoliberalism, a rapid
renewal of the left and the construction of a future (or rather, even the rebirth of a
future as if paralyzed by the inefficient “regressive stage” of the present) was also
picked up in the famous Manifesto for an Accelerationist Politics by Nick Srnicek
and Alex Williams, originally published on the Internet in 2013. “We declare that
only a Promethean politics of maximal mastery over society and its environment is
capable of either dealing with global problems or achieving victory over capital”
[6]. Calling Marx and Land “the paradigmatic accelerationist thinkers,” the
Manifesto authors ambiguously connect the ideals of accelerationism with
capitalism and call not to abandon its gains but to accelerate them “beyond the
constraints the capitalist value form” [6]. Therefore, the historically created model
of neoliberalism should not be destroyed, but it is also impossible to allow the return
of Fordism as a factory system of labor organization. Fordism, for the politicians of
accelerationism, is a bearer of many negative factors, from the system of colonies
to racism and domestic violence. Fordism should be abandoned, dialectically
retaining all the best achievements, and we should see in the Fordist infrastructure
a capitalist “springboard to launch towards post-capitalism” [6].

Using and subordinating technoscience, accelerating technological and
technopolitical processes to make the right social decisions, one can arrive at social
and technological solutions. And this, according to Srnicek and Williams, leads to
overcoming social conflicts and even to winning them [6]. Manifesto lacks clear
definition of post-capitalism, yet the authors clearly link this new round of its
development with the absence of social conflicts, the removal of restrictions and
injustices of historical capitalism, the latter’s containment of progress and
technological development. It seems that, for accelerationalists, post-capitalism is
an escape from the limitations of the existing way of life and the very way of
thinking about existing reality. Accelerationists set truly global goals:
“Accelerationism is the basic belief that these capacities can and should be let loose
by moving beyond the limitations imposed by capitalist society. [...] After all, it is
only a post-capitalist society, made possible by an accelerationist politics, which
will ever be capable of delivering on the promissory note of the mid-Twentieth
Century’s space programmes, to shift beyond a world of minimal technical
upgrades towards all-encompassing change” [6].

In the accelerationalists’ justification of the movement toward an infinite and
atemporal future, we may trace the emergence of a new metaphysical doctrine,
paradigmatic in meaning, but somewhat utopian in its possibility of realization. The
aspiration to achieve a post-capitalist period of development (the Techno-Capital
Singularity, according to Land) through the acceleration of established structures
and technological forces within capitalism itself is a project that requires a
combination of new kinds of knowledge, political discourses, economic doctrines,
support for the non-stop movement of production and cybernetic systems,
reconciliation of left and right forces in the struggle to achieve a new future, etc.,
etc. This vision of building a techno-social future has provoked a heated debate in
the social sciences, a debate that is still going on in Western European philosophy.
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We deem the philosophy of accelerationism to be of an extreme interest as it
paves the way to comprehend the current state of many societies facing
unprecedented challenges. By fusing in their thinking technology, economics,
sociology, futurology, linguistics, and even science fiction, accelerationists create
somewhat confusing, a bit demanding but useful and witty discourse. Yet, frankly,
accelerationism still has to find some common theoretical grounds to use for the
future developments and reflection. The greatest contribution to the given discourse
on the need to accelerate society on the basis of capitalist production and
reproduction was made by Nick Land.

Nick Land and the Founding of the Philosophy of Accelerationism

Nick Land, in his 2017 essay A Quick-and-Dirty Introduction to
Accelerationism [9], listed a number of philosophers who express accelerationist
views. Among them he named G. Deleuze and F. Guattari, on whose basic concepts
he builds his understanding of the philosophy of acceleration and deepening of the
system of capitalism for the dynamic social transformations of modern societies.
Nick Land believes that Deleuze and Guattari sometimes use Nietzsche's
foundations and apply them as fundamental principles of their work. For instance,
Friedrich Nietzsche argued in The Will to Power that “The homogenizing of
European man is the great process that cannot be obstructed: one should even hasten
it” [10. P. 478].

Drawing on this Nietzschean understanding of progress, Deleuze and Guattari
argued in their classical 1972 Anti-Oedipus for an unprecedented “revolutionary
way” to further perpetuate the tendencies of capitalism, which would later become
the central idea of accelerationism [11]. Thus, according to N. Land, Deleuze and
Guattari are the forerunners of the accelerationist politics and philosophy. Land also
refers to Karl Marx, who in his 1848 On the Question of Free Trade [12] also
anticipated accelerationist principles a century before Deleuze and Guattari,
describing free trade as socially destructive and inciting class conflict, and then
actually arguing and showing its principles in his theory.

In general, Nick Land in his work gravitates toward the thoughts of Gilles
Deleuze and Félix Guattari and prefers their philosophical style of the so-called
schizoanalysis. Following the French authors, he likes to analyze the world as if
from outside, from “non-human” points of view, perceiving it as animals, robots,
computers, other technologies created by people, as Earth or the Universe might
think of the world. Nick Land likes capitalism and the technological revolution as
such, as phenomena that can and should be developed as quickly as possible, not
even always considering their concrete benefits, but moving toward a goal more
global and expansive.

In developing the ideas of accelerationism, Land justifies the core concept as
follows: acceleration is the “natural-historical reality” of capitalization, that is, a
specific period of capital accumulation, bringing together “savings accumulation”
and “technicity.” Consequently, as basic co-components of capital, technology and
economics have only a limited, formal distinctiveness under historical conditions
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of ignited capital escalation. The indissolubly twin-dynamic is techonomic (cross-
excited commercial industrialism). Acceleration is techonomic time [13. P. 22].
Time itself, the forms of “techonomic processes” dictate the need for accelerated
progress towards “Terrestrial Capitalism (or Techonomic Singularity)” [13. P. 29],
a new anthropological future existing also in Reality (but without time), which
enables us to comprehend it theoretically and even to look into our present from
within it (i.e., from future). Will our present like our future? Land’s answer can only
be found in context, yet the Techonomic Singularity, as a human future, is created,
in his view, epistemologically, as a complex spiral of cognition and this task
belongs immanently to accelerationism. “Accelerationism exists only because this
task has been automatically allotted to it. Fate has a name (but no face)” [13. P. 29].

Nick Land inevitably arrives at the fundamental accelerationist notion of
deterritorialization, deriving it essentially from postmodernism’s postulates of the
deterritorialization of space and the atemporality of culture (found in virtually all
French postmodernists, not just in Deleuze and Guattari). In Land’s understanding,
determinism characterizes the current state of capital and finance associated with
the political maintenance of the existing system. By keeping the system in a certain
state, deterritorialization expresses its main feature — it can effectively exist in a
given state anywhere on the globe without exceeding its limits (or “drifting” in a
given political direction), if accelerating solutions correlate with the contemporary
requirements of capitalist society’s development. Land writes in this context:
“So instead, events increasingly just happen. They seem ever more out of control,
even to a traumatic extent. Because the basic phenomenon appears to be a brake
failure, accelerationism is picked up again. Accelerationism links the implosion of
decision-space to the explosion of the world — that is, to modernity. [...] For
accelerationism the crucial lesson was this: A negative feedback circuit — such as
a steam-engine ‘governor’ or a thermostat — functions to keep some state of a
system in the same place” [9].

Speaking extensively about cyberspace and cyborg culture, accelerationists
justify the idea that technology is not neutral. It’s a mere tool, but even tools have
desires and tendencies, controlling the very users who controls the tools. This is an
ancient idea, going way back to Socrates’s criticism of writing as affecting the
memories of its users. Kevin Kelly is an influential modern-day writer and editor,
who wrote a book What Technology Wants [14], and his idea is that the technologies
are very much not neutral, and can even be thought of as something alive, with its
own goals. The future of earth is very much determined by how this specific
ecosystem of technologies evolves.

Kevin Kelly treats technology as a living organism. He justifies how material
artifacts formerly created by human beings drive society to create more and more
technological innovations, thereby influencing human beings. The cars are
mechanical horses that want you to build more roads so that they can go to more
places. In order to encourage you to make more roads, it allows you to sit in them
and take you everywhere. That’s how in just 100 years, there are suddenly these
thin, gray, flat concrete things called roads everywhere on earth. The Internet wants
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to expand, enticing you to join by providing so much stuff there. Junk food wants
to be eaten, and diet books want you to get fat [14].

Nick Land takes this to an extreme. It means something like this: our world,
with its cars, finances, Al, and other industrial technologies, has a clear goal of its
own: a future dominated by upgraded versions of these technologies, with humans
becoming extinct or irrelevant. An inevitable Al apocalypse. It's called an invasion
from the future, because this inhuman future is not yet here, but we already feel like
we are being pulled towards it, as if someone has sent agents back in time to ensure
humans do not mess up this plan. Perhaps this is the view back from the future, a
principle to which the accelerationist intensions gravitate. From this position, they
have the task of theorizing the present in relation to the futuristic phenomenon of
the expected and foreseeable future.

This is where philosophy fuses with science fiction even to a greater extent.
Land speaks of K-space (cyberspace subtracted from its inhibitive tendencies due
to the rapid development of capital and technology) stemming from where the
obscure communications of artists merge with the productions of capitalism, a
space that melds gleaming abstraction to eldritch portent. Land’s writing sought out
and tapped into modes of then-contemporary cultural production that provide
explosive condensates of this fusion of commodification and aesthetic engineering.
In fact, even the future described by accelerationalists becomes a commodity and
is immanently woven into the deterritorialized and commodified space of society,
which has yet to be replaced by the present. Further on, Land introduces the concept
of K-War (cyberwar), meaning the struggle for the acceleration of the existing
system up to the collapse of its obsolete mechanisms and the victory of a new
advanced capitalist society. Time and reality do not correlate here — the movement
occurs to the intended goal and is completely atemporal and deterministic.

The insurrectionary basis of revolution now lies at the virtual terminus of
capital — the future as transcendental unconscious, its “return” inhibited by the
repressed circuits of temporality. “If, as Gibson has famously insisted, ‘The future
is already here — it’s just not very evenly distributed,” then the revolutionary task
is now to assemble it, ...unpack[ing] the neurotic refusal mechanisms that separate
capital from its own madness” [4. P. 36] and accelerating its collapse into the future.

Conclusion

Land’s accelerationism, through the collapse of the present state of capital and
technology, thus describes a movement toward a more advanced future
(an unprecedented Techno-Capital Singularity) that he herself believes in and
outlines with new thought forms, as if looking from the future into our present. The
ideas of Land and his followers may seem contradictory or overly optimistic, but
they certainly contain the intention of creating a new analytical paradigm for
making sense of the time and society in which we live, and of the society to which
we may arrive. The Promethean discourse in philosophy and society, set forth by
the accelerationalists, seems very relevant and requires a multifaceted theoretical
reflection.
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dunocodua akcenepaunoHn3ma:
HOBbIN MYTb OCMbIC/IEHNUSA COBPEMEHHOMN
coumanbHOW peasnibHOCTU (B KOHTEKCTe naen Huka Jlanpa)

J.M. Yucrsaxo =<

Poccuiickuii yHuBepCcUTET APYKObI HAPOJIOB,
Poccuiickas ®edepayus, 117198, Mocxkea, ya. Mukiyxo-Maxaas, 0. 6
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AnHoTanms. CoBpeMEHHbIE THUIbl COLUUANIBHOI PealbHOCTU, OXBAYECHHBIE MEIUATH3a-
I1eH, BUPTyalIn3annel 1 TEXHOJIOTHUECKUMH MPOLeCcaMt, TpeOyIOT CerofHs 0OHOBIEHHBIX
nyTel MX mocTumxeHus. JlaHHoe MCCIeA0BaHUE MOCBSLIEHO BO3HUKILNEH B MOCIEIHEE BPEMs
HOBOM aHAJINTHYECKOH (popMe OCMBICIICHHSI COBPEMEHHOCTH — aKCEIICPAI[IOHU3MY, KOTOPBIH
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MOKa JIOCTAaTOYHO pelko o0CykaaeTcs B poccuiickoit ¢pmtocoduu. [IpencraBurenu akcenepa-
[IMOHM3MA TIPU3BIBAIOT K PAJIMKaIbHOMY U OBICTPOMY YCKOPEHHUIO COIUATbHO-3KOHOMHUYECKUX
Y TEXHOJOTHYECKHUX MPOIECCOB KAMUTAIMCTHYECKUX 00IecTB. beps 3a 0CHOBY MCTOPUYECKH
CIIOKHBIITMECS XapaKTEPUCTUKU KalTUTAIN3Ma, MOCIEe0BATENId ITOTO TEOPETHIECKOTO JIBHKE-
HUSl HaLENMBAIOT Ha TepeHanpaBiieHHe MX (YHKUMOHHPOBAHHUS HA CTOJb CTPEMHUTENIbHOE
pa3BUTHE, TIPH KOTOPOM BCE JCCTPYKTHUBHBIC 3JIEMEHTHI CYIIECCTBYIOMECH KaUTATUCTHYCCKON
CHUCTEMBI MPOCTO HE BBLACPXKAT U OTHAIYT B CHIYy UX HEYCTOHYMBOCTH U HEI(P(PEKTHBHOCTH.
B crarbe oTpaxkeHbl HeKOTOpble HIeH «MaHu(pecra akceIeparOHUCTCKOW TOJTHTHKNY
A. Ymibsamca n H. CpHuuka, 1ociie KOTOPOro YCHITMIIACH U MTPHOOpeia OTYCTIIMBBIE TEOPETH-
YECKHUEC OpI/IeHTI/Ipr aKCGHepaHHOHI/ICTCKaH TCHACHIUA B (1)I/IHOCO(1)I/II/I U COIIMaAJIBHBIX HayKax.
Ocsematorcs unaen «Manudecta» 00 YCKOPEHUH TEXHOJOTHUECKON 3BOJIIOLIMU KaK CPEICTBE
paspenieHus COIMABHBIX KOH(INKTOB, O BHICBOOOKICHUY BCEX JIATCHTHBIX CHJI KAITUTAIUCTH-
YECKOTO MPOM3BOJCTBA JJIS TOCTHIXKCHUS COCTOSHUS MOCTKANMUTAIN3MA, MOJIEPKKH HOBOTO
THTIAa HeoMrOepamn3Ma U I100aIbHOW «TeTeMOHIH JICBBIX», OTPHIIAHUS BO3Bpara K (Gopauct-
CKOMY THITy MPOW3BOJICTBA U TPHU3bIBA BOCCTAHOBUTH Oymyllee KaK TAaKOBOE, BO3MOXKHOCTH
KOTOpOFO y)ice yTpa‘JEHBI HpOBaJIOM HBOJ'II/I6epaJ'II)HLIX HpOCKTOB u «l'[apaHI/IIIOM» JICBBIX CHIJI.
Takum obpazom B «Manudecrte» u paborax camMoro Spkoro IMpeACTABUTENST U OCHOBATEIS
akcenepanuronu3Ma Huka Jlanna npecTaBieHa Mo3uIvs CO3/IaHus COBEPIICHHO HOBOU Mpo-
IpaMMBI ¥ CAMOTO CTHJIS MBIIIJICHHUS B OTHOIICHHUH H3MEHEHHS COBPEMEHHOM KalTUTaIMCTHYC-
CKOM CHCTEMBI TI0 BEKTOPY akcenepaiuu (yckoperus). Ocoboe BHUMaHKE yAeasIeTcs BOCIPHS-
THIO U MHTEPIIPETAIMU KOHIeNTa «aeTepputopuanm3amnus» K. [leneza u @. ['Bartapu B TBOp-
yectBe H. Jlanna. [loguepkuBaercs HalleNEHHOCTh aKCeJIepallMOHN3Ma Ha OyryIiee, Kak CBOETOo
poJa peayH3alrio MapajoKCcabHOTO Te3MCa «B3IVIsIa Hazaj U3 Oyayuiero». B comepikanum
akcenepaunoHuctckod Teopun H. Jlanpa mokazaHbl ¢yHAaMeHTanbHble NoOHATUS K-space
(kubepnpoctpancTBo), K-war (kubGepBoitHa), BpeMsl U peajbHOCTh, TEXHOKpATHUECKOe Oyy-
niee corpyma kak TexoHomuueckass CUHTYJIIPHOCTD, PACIIIMPEHHE KAlTUTaIa B IPOTHBOIOJIOXK-
HOCTb €T0 peTeppUTOpHAIN3alliU. BeiBoguTCsS cMbIcT HieH Jlanna 00 YCKOPEHHOM «pa3roHe»
KalmuTalln3Ma ¥ rmepexoje kK 0ojiee mporpecCHBHOMY OyayIIeMy uepe3 Kpax OTKUBIINX CTPYK-
Typ ¥ SABJICHHH CYIIECTBYIOIICH CHCTEMbI KallUTAJIU3Ma 1 €r0 TEXHOJIOTHYECKOro Oasuca.

KiroueBble cioBa: Quinocodus akcenepannoHu3Ma, TEXHOJIOTHH, KaluTal, YCKOPEHHE,
JIeTepPUTOpHANTN3ALUA, MaHU(pECT aKkceaepalMoHUCTCKON momuTukd, Huk Jlana, mpuHIUD
Hazao us 6yoyuezo, oopas [Ipomeres B monutuke
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HaHcoBoU noaaepxkke POOU u MunuctepcTBa o HayKe UM TEXHOJIOrusAM TaliBaHd B paMKax
Hay4Horo npoekta Ne 20-511-S52002 “@unocodus yenoBeka kak npodieMa MexAUCIUILITH-
HapHBIX UCCIIEIOBaHUN".
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daHaTH3M KaK TUIl MEHTA/IbHOCTH
B TpyAax 'a6puaia Mapcesss u KapeH ApMCTpPOHT

®.U. I'yceiino' =<

Poccuiickuii s5xoHOMHUueCcKuil yHusBepcuter um. I'.B. IInexanosa,
Poccuiickas @edepayus, 117997, Mockea, Cmpemsnnoii nep., 0. 36
MockoBckuii 'ocynapctBennslii Texuuueckuid YuauBepcureT uM. H.O. Baymana,
Poccuiickas @edepayus, 105005, Mocksa, 2-1 baymanckas ya., 0. 5, c. 1
PAmetafizika@mail.ru

AnnoTtanms. PaccmaTtpuBaercst paHaTHIECKUI THII MEHTAIBHOCTH B €TI0 CBETCKHX H pe-
JUTHO3HBIX (hopMax Ha OCHOBe aHanm3a TpyaoB ['abpwmans Mapcens u Kapen ApmcTposr.
HUctoku penomena panaruzma oOHApYKUBAIOTCS B 0a30BBIX OCHOBAxX KynabTypsl HoBoro Bpe-
MEHH KaK BpeMEHH 3aMelIeHus JIorocoM Muda (APMCTPOHT) U FOCIIOICTBA a0CTPAKTHOTO JIyXa
(Mapcemns). [Ipeanpunstoe Gppaniry3ckiuM GHUIIocoPpoM i OPUTAHCKUM PETUTHOBEIOM OCMBIC-
JICHWE OCHOBaHWI (haHATHU3MA KaK IIUPOKOrO (PEeHOMEHA CBSI3BIBACTCS C MHTEPIPETALUSMU
MOHATHS TPAHCUEHACHTHOTO. XOTA COIMAILHO-AYXOBHAsl CHUTyallusi, B KOTOPOW paboTaroT
Mapcens 1 ApMCTPOHT, pa3iNyHa, UX BHIBOJABI B IIEJIOM COBIAJAIOT M CTAHOBSTCS OCOOCHHO
aKTyaJbHBIMU CETOJIHS, KOIJ]a MUp OKa3aJics Ha TpaHu HOBOW MUPOBOIt BoitHbL. KpaTko cdop-
MYJIMPOBaHBl ONpEAETICHUS] HEKOTOPHIX 0a30BBIX Kareropuil ¢uiocopun I'. Mapcens —
«pumocopckuil ombITY, «IepBasi pediiekcusn», «BTopas pediekcus», «(haHATH3UPOBAHHOE
CO3HaHHE», «TUCTIOHHOCITBHOCTEY, «a0CTPAKIHD», «a0CTPAKTHBIN TyX», KOJUICKTHBHOE HACH-
JIHE», «COOCTBEHHOCTBY, «OBITHEY, «HICOJIOT, «HHTEPCYOBEKTHBHOCTHY, UACHTHUIHOCTH
u 1ap. O6cysxmaercs pedexcus ['abpraiss Mapcens B OTHOIIEHUH MTPUHIMITHATEHOTO OTIIAYHS
HCTHHHO BEPYIOLIETO M PEIUTHO3HOTO (haHATHKA, MIPU TOM, YTO M TamM, M TaM pedb BEIETCS
OT UMEHHU aOCOJIOTHBIX IICHHOCTEH. BOJNs K 0TKa3y OT «IIOCTAHOBKH IIOJ BOIPOCY» OOBEKTA
CBOCH Bephl MPEIIONaracT HEBOCIPUUMYHBOCTh K apryMEHTaM KPUTHYECKOTO MBIIUICHHUS,
KOTOpPOE IO ONPEACICHHUIO MPU3BaHO OBLIO OBl BBHICTYIATh CBOETO POJA MPOTHBOSIUEM LIS
(danatu3zMa Kak 0co0Oro THUMA PaJAUKANBHOrO co3HaHus. OCHOBOW (paHATH3Ma OKAa3bIBACTCS
HEYYBCTBUTEJIBHOCTh K TOMY, 4TO SBIIsieTCs uaedukc (aHaTHKa, [IPU 3TOM COBPEMCHHBIC
(aHaTHKH, B OTIMYHE OT OOBIJCHHOTO O HUX IPEICTABICHHS, 3a9acTyIO SBISIOTCS XOPOIIO
00pa30BaHHBIMU JIOJBMH. OTO JCIEHTPUPOBAHHOE CO3HAHUE, B KOTOPOM T'OCIIOJICTBYET
«OTEJICCHCHHAS! MBICIIBY. Takast HJiesi MOXKET UMCHOBATHCS HJICeH paBEHCTBA WJIHM CIIPABEIJIH-
BOCTH, HO COOCTBEHHO MBICIBIO, POYKIAIOIIECHCS U3 IEPEKUTOTO OIBITA M COUYBCTBHSI K JIIOISIM,
HE SIBISIETCSL.

KiroueBrble ci10oBa: GpaHaTH3M, MCHTAILHOCTD, UACHTH(GUKAIMSA, MU, JTIOrOC, aOCTPaKT-
HBIN AyX, AUCITIOHUOENLHOCTL, HoBOE BpeMs
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Fanaticism as a Type of Mentality
in the Works of Gabriel Marcel and Karen Armstrong
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Abstract. The author examines the fanatical type of mentality in its secular and religious
forms based on the analysis of the works of Gabriel Marcel and Karen Armstrong. The origins
of the phenomenon of fanaticism are found in the basic foundations of Modern culture as the
time of the replacement of myth by logos (Armstrong) and the domination of the abstract spirit
(Marcel). The understanding of the foundations of fanaticism as a broad phenomenon
undertaken by the French philosopher and the British religious scholar is associated with
interpretations of the concept of the transcendent. Although the socio-spiritual situation in
which Marcel and Armstrong work is different, their conclusions generally coincide and
become especially relevant today, when the world is on the verge of a new world war. The
author briefly formulates definitions of some basic categories of G. Marcel's philosophy —
"philosophical experience", "first reflection", "second reflection", "fanaticized consciousness",
"disparity"”, "abstraction", "abstract spirit", "collective violence", "property", "being",
"ideologue", "intersubjectivity", "identity", etc. Gabriel Marcel's reflection on the fundamental
difference between a true believer and a religious fanatic is discussed, despite the fact that both
are spoken on behalf of absolute values. The will to refuse to "question" the object of one's faith
presupposes immunity to the arguments of critical thinking, which by definition would be
intended to act as a kind of antidote to fanaticism as a special type of radical consciousness.
The basis of fanaticism turns out to be insensitivity to what is the fanatic's idefix, while modern
fanatics, in contrast to the ordinary idea of them, are often well-educated people. This is a
decentered consciousness dominated by "carnal thought". Such an idea may be called the idea
of equality or justice, but it is not actually a thought born from experience and sympathy for
people.

Keywords: fanaticism, mentality, identification, myth, logos, abstract spirit, availability,
Modern Time
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BBejgeHue

PaboTs! ppaHIly3cKOTO KaTOIMYECKOTO ApaMaTypra u puinocoha-3K3uCTeHIH-
anucta ['abpudns Mapcens (1889—1973), k cepenune XX B. cTaBIIve MOmyJsip-
HBIMH B cpeie 00pa3oBaHHBIX JIOJICH, B Mpo(ecCHOHANBHON cpefie BBITIIAICTH
MapruHaIbHBIMU HECMOTPSI Ha TO, YTO €0 IUarHo3 HalleMy BpeMeHH ObLT OJIM30K
BbIBOZIaM Kaputa Slcniepca, Pomano ['Bapanay u Ipyrux BBIJAIOIINXCS MBICITUTENIEH
AMOXH. DTO MPOU30IILIO0, KPOME BCETO MPOYETO, U IOTOMY, UTO B 3allaIHOEBPONEii-
CKHX HaCTPOEHUSAX TOTO BPEMEHHU pa3BUBAIACh aTEUCTHUECKAsl BEPCHUS IK3UCTECH-
[uanu3Ma, KotTopas ObuIa «rpoMYe» XpUCTHAHCKOM €ro BepCuH, U JOMUHUpPOBaIa
JieBasi MOJINTHYECKAas OPUEHTAlMs, a BCSIKAWA TPAJWLHOHAIU3M WHTEJUIEKTYAJIbl
ObUTH CKJIOHHBI CUMTaTh peTporpaictBoM. K Tomy ke Mapcenb — HecucTeMaTH-
yeckuil (prunocod, U ero B3IAAbl TPYIHO YIOKUTh B MPOKPYCTOBO JIOKE CTPOTOM
KOHIIETIMH. B cBs3M ¢ TeM, 4To, aHanM3upys TOTATUTApHBIE 00IIecTBa, Mapceib
qyepes 3alATylo YIIOMUHA Hallu3M U CTAJIMHU3M, IOYTH OTOXKAECTBIISAA UX 1O TUILY
coupyma (4To, KOHEYHO, HE TOJIBKO HECTIPABEIMBO, HO M OLUTMOO0YHO), 3TH TPYIbI
MEePEBOAMIINCH Ha PYCCKUH s3bIK 110371HO. [lepBast mepeBenennas B.B. bubuxuabsiM
cTaThs «B 3amuTy Tparuueckoil My IpOCTH U 3a ee pezebl» Boinuia B 1988 1., nBe
HOBBIC KHHUTH ObutM u3maHbel B Poccun B 1990-¢ TT., OCTaNIbHBIE paOOTHI CTAIH
JIOCTYITHBI Ha pycckoM yxe B XXI Beke. Bce 310 mocmyKuino npuaruHOM HEJ0CTa-
TOYHON OCBOEHHOCTHU €ro Uei oTedecTBeHHOU ¢unocodckoii MbIcib0. OnHAKO
CEeTO/IHSI OHM BBITJISAJAT BCE TaK XK€ aKTyaJbHO, €clii He 0oJjiee akTyaJbHO, YEM B
3MOXY UX (POPMYJIUPOBAHHUS; B YACTHOCTH, ITO KacaeTcs M aHaJIM3a TaKoTro 0co0oro
TUTIA CO3HAHUS, KaK CO3HaHUe (aHATHKOB, WIH, IO CIOBY Mapcens (haHaTH3Hpo-
BaHHOT'O CO3HAHHUS.

®paHKOSA3BIYHbIE ICTOYHUKH CKIIOHHBI CBSA3bIBATh OHATHE (haHATH3Ma C Tep-
POPU3MOM, KOTOPBIN chOpMUPOBA MOBECTKY JHS YK€ mocie KoHuuHbI . Map-
cemst. Tak, ¢panmysckuii rtocod Arape Konr-Crorswib (poa. 1952) B cBoeM
«DurnocodckoM croBape», HAMCAHHOM B CTHIIe cioBapeil BonbTepa u AneHa,
PasMBIIUISS Ha JAHHYIO TEMY, NMPHBOIUT HECKOJBKO OMNpeAeNieHHi (aHaTH3MA.
CHavana neduHuUIUI0 AJleHa — MOJ 3TUM IICEBJIOHMMOM, KaK M3BECTHO, MHcAll
¢dunocod Imunb-Ortoct Hlapthe (1868—1951), koTopsiii onpenenst haHaTU3M
Kak «ormacHyto J000Bb K uctuue» [1. C. 658]. Koar-CrioHBWIIb, TPO0IIKAS Ty
MBICTb AJIeHa, OOBSCHSET, B YeM 3aKIIOYAaeTCs OMacHOCTh: «DaHATHK JIOOUT
TOJIBKO CBOIO UCTHUHY. DaHATH3M €CTh MCHOJHEHHBIH HEHAaBUCTH U TOTOBBIA K
HACHJIMIO JOTMATH3M, CJIMIIKOM YBEpEHHBIH B ce0e U cBOei Bepe, YTOOBI POSBUTH
TeprneHue K yoexxaeHusm apyrux. Jloruueckum 3aBeprieHueM ¢aHaTh3Ma sBIIS-
ercsa Teppopusm» [1. C. 658]. 3arem, ykasbiBas Ha CMbIKaHUe aHAaTU3MAa C U3Bpa-
IIEHHBIM SHTY3Ma3MOM WM BEpOH, JIOBEJEHHOHN /10 Oone3HeHHOW cTeneHu, KoHT-
CrnoHBUJIb IPUBOJUT MBICTH BonbTepa 0 cOOTHOIIEHNWU (aHATU3Ma U CyeBepusl.
BonbTep yTBepkaan, uto cBA3b (paHaTU3Ma M CyeBepHUs TaKOBa *ke, KaKoBa CBS3b
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MHGEKINN U JIUXOpaJKHu, OCIIeHCTBAa U THeBa. Brnajgaronuii B 9kcTa3 npuHUMAaeT
cBou (paHTa3um 3a pearbHOCTh. PaHATUK — TOT, KTO TOTOB PaJii CBOMX O€3yMHBIX
unen Ha youiictBo. [Ipu 3Tom, pazBuBaeT 3Ty MbIcab KoHT-CioOHBWIIB, (paHATHK
MIPUHUMAET CBOIO CIa00CTh 3a cuiry. Cero/iHs BIIOJIHE OYEBHUHO, YTO TPAKTOBKA
(haHaTU3UPOBAHHOTO CO3HAHUSA TMPOCTO KaK OmHMOOYHOro, MeTadopsl O0e3HU
Y U3BPAILIEHHOCTU B JAHHOM CJIy4ae JIeJI0 MPOSICHAIOT HEJ0CTATOUHO.

B anrnos3pruHoN nuTepatype Tema (GaHaTHU3UPOBAHHOTO CO3HAHUS TaKXkKe
o0cyx/maeTcst ¢ pa3HOW TIIyOMHOW aHaiM3a — U TPEXIE BCEro B CBS3U C €€
peaKkTyanu3anueil BBUIY MacCOBOTO PaclpoCTpaHeHHs (EeHOMEHa Teppopu3Ma.
Tak, uccinenosarens Tomac JIuHH, HanMcaBIIMK HaA 3Ty TEMY CTaTbio 0 Mapcere,
MOHUMAET (paHATU3UPOBAHHOE CO3HAHUE KaK JIOKHOE, KaK TyITUK Ha IMyTH K UCTUHE
[2]. OH oOpamiaeT BHUMaHHE HA CBSI3b ATOr0 (DEHOMEHA C MaCCOBBIM YEIIOBEKOM U
MacCOBBIM OOIIECTBOM, C HEOOXOJMMOCTBIO Pa3IMYEHUs, KaK HA TO yKa3bIBall
Mapcens, mpoOyieMbl U TallHBI, OJJHAKO OTCYTCTBYET KOMITAPATUBHBIN MOJXO/, HE
OTMEYCHA TeHEeTHYEeCKasi CBA3b (haHATH3UPOBAHHOTO CO3HAHUS M KYJBTypbl Mo-
JIEpHa, HE YKa3aHO TO KOPEHHOE OOCTOSITENhCTBO, UTO (paHATU3M CBSI3aH C ecTe-
CTBEHHBIM CTPEMJICHHEM YeJIOBEKA K CAMOMICHTU(UKAIINH, PeaTn3aIiis KOTOPOro
OKazaJlach KpailHe 3aTpy/JHEHAa B COBPEMEHHBIX yCIOBHsX. M310keHne B3IIIA10B
¢paniysckoro ¢rrocoda mpu 3ToM Bemercss TomacoM JIMHHOM JIHUIIE 110 OJTHOMY
UCTOYHUKY — «JIF0M IPOTUB YEIOBEYECKOTOY.

B cratee HOpBexkckoro uccienosarens Puko Cuemiepa [3] mpencrasieHn 60-
nee ¢pyHIaMEHTAIbHBIN Moaxo ] K Teme. CHemlep moka3bIBaeT, YTO CO3HAHUE Tep-
POPUCTOB-CMEPTHUKOB U (paHATUKOB — HE OJHO U TO K€, HO 00a THUMa CO3HAHMS
MIPH KaXKyIIEHCs TTOJTHONW OTBEPraeMOCTH Bpara OT HEr0 HEOTPHIBHBL, T.€. POUCXO-
JIUT OTBEP’KEHHUE U OJHOBPEMEHHO MIPUHSATHE APYTOr0, U TO MOXKET OBITH CBSA3aHO
C HEYCTPaHUMOMN CTPYKTYPOH HUHTEPCYOBEKTHBHOCTH. «JlyX aOcTpakium» y Map-
celisd, Kak TOYHO MOJMeYaeT aBTop, XapakTepeH A MojaepHa: Bce paccMaTpHBa-
eTcsl KaKk OOBEKT, UTHOPUPYIOTCS OCOOEHHOCTH PacCMaTpUBAeMOro, OTCIOIa —
(YHKIIMOHATBHBIHN ITOIXO0]] K YEIIOBEKY: OH He 00J1a1aeT COOCTBEHHOI IEHHOCTHIO,
HO JIUIIb NTparMatudeckoid. TeppopucTruueckoe CO3HaHUEe UCITAMCKIX CMEPTHHUKOB
u nonyau3Mm CHeJulep paccMaTpUBAET KaK aHTUILTIOPAIN3M — MOPOKJIECHUE TeX-
HOJIOTMYECKOT0 BeKa. Tak, TeppOpUCTOB-CMEPTHUKOB CHeJUIep Ha3bIBAET «IIAChIH-
kamu snoxu [Ipocsemienus», a UX CO3HAHUE — PA3HOBUIHOCTHIO MAHUXEWUCTBA.
Wnest o ToMm, 4TO (haHATUYHOE CO3HAHHE B IIMPOKOM CMBICIE CIIOBA MOPOKIEHO
camoii mapaaurmMoi KyabTypsl HoBoro BpemeHu, okasbiBaeTcs o01el 1Jis Leaoro
psiaa uccienosareneil, B T. 4. ans Kapen ApMcTpoHT, 0 paboTax KOTOpOH peyb
noiaeT panee. OHAKO, KaK MBI ToJlaraeM, PUHATHIM Ha 3amnajae KyjiabT IUTIopa-
JU3Ma HE MOXET ObITh KPUTEPHEM MPABUIBHOTO IEMOKPATHYECKOTO Pa3BUTHUS 00-
IIeCTBa, MO0 CYIIECTBYET HEKast Mepa pa3HOO0pasus, paluKaibHOE HAPYIIIeHHE KO-
TOPOH BeIET K KOJUIATICY COI[MAIBHOTO IIEJIOT0, O YeM CIIHMIIKOM 4acTo 3a0bIBaIOT.

Brpodem, 0030p BceX MCTOYHHKOB IO TeMe (paHATH3MPOBAHHOTO CO3HAHUS B
MHTepIpeTanuu Mapces He BXOAUT B 3a/1a4M JaHHOU cTtathu. [Ipeanaraercs Kom-
MapaTUBHBIN IMOJXO0J B OTHOIICHHH JIBYX aBTOPOB — Pa3HBIX (UIOCOPCKUX
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HAIMOHAJIBHBIX TPATULMI U Pa3HBIX 310X, IOCPEICTBOM YErO BBIICHAETCS JJOCTO-
BEPHOCTb NPUHIUITHAIIBHO Ba)KHBIX BBIBOJIOB. [IpH aHamu3e TeMbl haHATU3UPOBAH-
HOT'0 co3HaHMs y Mapcensi 0OKa3bIBaeTCs MII0J0TBOPHBIM COIIOCTaBUTh C MapCENIEB-
CKUMH B3I JaMH UHTEPIPETALNIO (PYHAAMEHTATUCTCKOTO (paHaTHUECKOTo CO3HAa-
HUs OpUTAHCKOW WCCienoBaTeIbHULICH, penuruoBegoM U Qurocodhom Kapen
ApwmctpoHnr (poa. 1944). B kauecTBe OCHOBBI aHaJIM3a BbIOpaHbl paboTsl Mapcens
«bbiTh M uMeth» (1935), «OnbiT KOHKpeTHON ¢uinoco@uu» (BHEpBbIE M3/aHA
B 1940 rony mox Ha3zBanueM «OT oTKa3za K HpuU3bIBY»), «Jltogum mnpoTus
yenoBeueckoro» (1951) u Apmctponr «butsa 3a bora» (2000), cTaBmiast HacTOsI-
muM 6ecrceriepoM nocie 9 centsops 2001 roaa.

Ecnu onenuBaTh TBOpEeHHE IO MpaBUIIaM aBTOpPa, UM CaMHMM JUIsl ce0sl ycra-
HOBJIEHHBIM, TO B COOTBETCTBUH C 3aKOHAMH MU3yUEHUS UCTOPUU UIEH, IPETIOKEH-
HeiMu ['. Mapcernem, He clenyeT BBICTPamBaTh «JIECTHHIY» U3 (uinocodos, mpu
KOTOpOH 0oJjiee MO3/IHUE MBICIMTENN CTOST BhIlIE, 4YeM OoJiee paHHUE, a He00XO-
JIMIMO BCSIKUH pa3 BBISICHATH AYXOBHYIO CUTYAIHIO C €€ MOTPEOHOCTAMU, TOPOKIA-
IOLIYIO T€ WU MHBIE UJIeH (M OTVIMYHYIO OT (PyHIaMEHTAIbHOM CUTyalluy YeloBeKa
[4. C. 31, 35, 38, 90, 98, 171 u ap.], npenmomisromuecs yepe3 GumocoCKuii OmbIT
aBTopa'. Henb3s sxepTBOBaTh (puitocodueii paau uctopun Guinocopuu, moaaBae-
MOH KaK CMEHa OJHHX (PMIOCOPCKHUX CHCTEM APYTHMMH, OoJiee MPOrpecCHBHBIMH,
HEJIb3sl )KEPTBOBATh MJICSIMH Pajl UCTOPUH HJIEH, BCIKUI pa3 Kak Obl CrOPAIOIINX
B KPEMATOPHUH C MOSIBJICHUEM HOBBIX HJIEH.

CpaBHUM COLMAIBHO-TYXOBHYIO CUTYaLMIO CEPEIUHBI U KOHIIa XX BEKa. JTO
HCTOPUYECKH pa3IUyYHble TyXOBHBIE CUTyallMd. Mapcenb cHayajia 4YyBCTBYET
Ha/IBUTAOIytocst Tpo3y («BbeITh U uMeTb», «OnbIT KOHKpETHOH (unocohuny),
[103’K€ — IOTPSICEH y>KacamMu BTopoii MUPOBOM BOMHBI U MPOAOKAKOLIETO CyIIIe-
CTBOBATh IOCJIE HEE B TOM MM UHOHM (popMe TOTaUuTapu3Ma ¢ ero TeXHUKaMH YHU-
KEHUS 1 YHUUTOXKEHUSI YEJIOBEKA, IPO3AIIEro BBEPTrHYTh YEJIOBEUECTBO B I1100ab-
Hoe caMoyOuicTBO («JIfoau MpOTHB YeNIOBEYECKOro», nbheca «PuM Oosbie He B
Pumey»).

Mapcenp Bcerja nojadepkuBan Hainuue (yHIAMEHTAIBHOW CBSI3U MEXIY
CBOCH Apamatyprueit u prmocodueit. st mydirero nposicHEHUS TeMbI (paHaTH3Ma
B MHTEPIIPETALMN MBICIUTENS 00paTUMcs K ero nbece «Pum 6onbine He B Pume»
(1951). Ilpembepa crmekTakysi, MOCTaBleHHOTO pexuccepom Kanom Bephbe,
coctosiiack 19 anpens 1951 roga B mapuwxckoM Teatpe D6epro. Tam xe 18 mas
1951 rona Ha cienranbHOM KOHpepeHIInn Mapceb TpoYuTa JEKIUI0, B KOTOPOH
BBICKA3aJl HECKOJIBKO aBTOPCKMX KOMMEHTAPUEB K ITOCTAHOBKE MbECHI U OTBETUII
TeaTPaJIbHBIM KPUTHUKAM.

! ®unocodekuii onbIT cpaBHUBAETCS MapceseM ¢ 05K0roM UM YKYCOM, CIIOCOOHOCTE K €ro nepe-
JKHBAHUIO CPOJHU MY3BIKAIBHOMY CIIYXY U SBJISCT COOOH NBYXCTYNEHYATYIO PeIICKCHI0 — Hal
MaTepHaIoM OKPYKaIOIIEro Kak MaTepHalioM (IiepBasi pedIeKcHsl, aHATUTHISCKas CTallus) 1 BOC-
XOXJIEHHE K €IMHEHUIO B TPAHCLEHACHTHOM (BTOpas peduiexcus, cuHTeTndeckas craaus). Cm.:
[5. C.52; 6. C. 245—246].
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B croxere pacckaspiBaeTcss 00 SMUTpalMu (paHIy3CKOro HHTEIUIEKTyana
[Tackansa Jlombepa, KOTOpBIH, onacasch BTOPKEHUsI COBETCKUX BOWCK, Oexan 3
O®pannuu B bpazunuro. BeiOpas myTs SMHUTpaIiiu, OH MOMajgaeT B CUTYaIUIo, KOT1a
paboTa B yHUBEpCUTETE eMy OyJeT MpeaoCTaBieHa MPH YCIOBUH €r0 aKTUBHOTO
ydacTusi B 60pb0€e ¢ KOMMYHH3MOM, HO OH OT Hee B lajibHENIIEeM oTKa3aiucs. B co-
BPEMEHHOM MHpE, TOBOPUT Mapcens, ¢aHaTu3M Bo30yKJaeT KOHTp(aHATH3M:
«Korpa [Tackanbs roBopuUT, 4TO MoOMaJl B 3acajy, 3TO UCTUHHAA nipaBaa» [7. P. 163].
Ecnu on Oyner BepeH cebe, YHUBEPCUTET 3aKpOET MEeped HUM JIBEPH, €CIU OH
COTJIACUTCS C YCJIOBHEM, OH U3MEHHUT ce0e — M KaK BBIKUTH B TaKOM cUTyanuu?
Jpyroil mepcoHax mnbechl, najape Pukapno, o3aboueHHbBI MpoOIEeMON JTHMYHON
0€30macHOCTH M BCTaB Ha CTOPOHY OJTHOW M3 KOH(IUKTYIOMNX NapTHH, BBIOUpAET
u3MeHy BcesneHckol npupoae Liepksu. Takum oOpa3oM, ¢paHaTU3M €CTh MO3ULIUSA,
KOTOpasi MOXKET UMETh paziu4Hble (POPMBI, KaK JIO)KHO MOHSTOrO PEIUTHO3HOIO
JI0Jra, TaK U CBETCKOTO, MOJIMTUYECKOr0, Kak (PU3NUYECKOr0 HACWIMA, TaK U MO-
panmsHOT0. Mapcens BEICTyHaeT MpOTHB (GHII0CO)UH MMMAHEHTHOCTH B YKa3bIBaeT,
YTO HEOOXOIUMO Pa3001ayaTh BCEBO3MOXKHbIE (POPMBI HJIOJIOTIOKIOHCTBA — UO0-
JIOTIOKJIOHCTBO Pachl, UO0JIONOKIOHCTBO KJlacca U, B TOM 4HCIIe, peuruu: «5 go-
0aBit0, — roBopuUT Mapceib — YTO Jake peJIUTUU, KOTOPBIE SBISIOTCS ayTEHTHY-
HBIMH B CBOUX IIPUHIIUIIAX, PUCKYIOT BEIPOJUTHCS B UOJOMOKIOHCTBO TaM, TJI€ UX
pa3Bpalaer BOJA K BJIACTH, U 3TO, YBbI, UMEET TEHICHIIMIO TPOUCXOJUTh BCIKUI
pa3, xoraa LlepkoBb oka3bpIBaeTCs HaJleIEHHOW BpEMEHHOM BiacThio (la puissance
temporelle)» [7. P. 172]. CnegoBatenbHO, O4€Hb BaXKHO YTOYHUThH CMBICT TEPMUHA
«TPaHCLEHJIEHTHOCTbY». JTOT «EAUHCTBEHHBIN NEHCTBUTENBHBIN CMBICI, KOTOPBIN
MBI MOKEM MIPUIaTh TEPMHUHY TPAHCLIEHIEHTHOCTb, Ul HAC, JKUTEJEeH 3anana, —
npojonkaer Mapcenb, — 3aKIIIOYaeTcsl B XPUCTHAHCTBE, U TOJBKO B HEM)
[7. P. 172]. Ho npu 0AHOM-€IMHCTBEHHOM CYILIECTBEHHOM YCJIOBUH, YTO COXpaHs-
eTcsi «BepHOCTh nyxy BceoOmmuocTH (I'esprit d'universalité), KOTOpBIi SBIIIETCS
OCHOBHBIM €ro npuHuunom» [7. P. 172]. OgHako u3 3TOM CUTyallMH TParuyecKon
JAIEMMBI, JINIIEeHHOCTH [lackaib JIoMbep TOJIBKO M MOKET BOCXOAUTH K ['ocriony
10 JJApOBAHHOM JIIO/IIM OJ1aroiaTH.

(DaHaTI/ISI/IPOBaHHOC CO3HaHUue

Tembl penurnosznoro (anaruzMa B cBoux (ritocodckux padorax Mapcenb
KacaeTcsl HECKOJIbKO pa3, yTBEPKAasi, YTO B OCHOBE TOTATUTAPHBIX OOIIECTB JICKHUT
JIOXKHAS PENTUTHS, @ HEKOTOPbIe KOH(ECCUN MOTYT JOXOIUTH JI0 KpalHOCTEH, HO
3TO MMEHHO HW3BpalleHHEe, MOAMEHa MUCTHHHON PENUTHH TMOKJIOHEHHEM HI0JIaM
BMmecTo bora.

ApmcTpoHr B kKoHIle XX croyieTusi 03ab04eHa HapacTaHHWEM POJIU U o0bemMa
q)YHHaMCHTaJ'II/ISMa B MHUPC, IPOCIICIKHUBAA €TI0 Pa3sBUTUC OT TpaJulIMOHAIM3Ma K
AKCTpPEMaNbHBIM (JOpMaM — PETUTHO3HOMY TEPPOPU3MY — B MyJau3Me, XPUCTH-
aHCTBe W MycyibMaHcTBe. OIHaKO aHATU3UPYEMBbI 00OMMH MBICIUTENSAMU THUIT
MEHTAJIBHOCTH OJIMH U TOT XKe€.
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Mapcenb oTMEYaeT, 4TO ¢ PaHHEro BO3pacTa MOYYyBCTBOBAJ Pa3pyIIMTEIb-
HOCTh (paHaTH3Ma — peub B JAHHOM CIIy4yae UAeT 0 «(paHaTU3Me UJIeH PaBEHCTBAY,
KOTOpBIH K Hallleil TeMe UMEET J0CTaTOYHO KOCBEHHOE OTHOIIEHHE, OJHAKO MOYKHO
MOHATh, YTO MBICIUTENIO MIPETUT aOCOIIOTU3ALUS ITON UJIeM U BO3HECEHUE ee Ha
BEPIINHY HepapXuH OOLIECTBEHHBIX UEH ¢ 3a0BEHHEM BCEX MPOYMX, B TO BPEMs
KaK B peaIbHOCTH DpaHIly3CKON PEBOJIIOLMY, B CBS3HU C YTEHUEM O KOTOpOil y Map-
ceJil BO3HUKIIM MOJOOHBIE YYBCTBA, COBEPILAINCH YYJIOBHUIIHbBIE KOJUIEKTUBHBIC
NPECTYIUICHUS.

KiroueByto pons B ¢uiocopun Mapcens UrpaeT MOHATHE «IUCTIOHUOEIH-
HocTh» (disponibilité), koTopoe He MMeeT KpaTKOro M MpsIMOTo IepeBoja Ha
PYCCKHIl SI3bIK, OHO CKBO3HBIM O0Opa30M MPOXOJUT, HAIPUMED, YEPEe3 BECh TEKCT
pabotsl Mapcenst «bpITh 1 umeTh» [cM.: 5. C. 31]. B npumepHoM npulnmxeHun
JTUCIIOHUOEIIBHOCTh — 3TO OTKPBITOCTb, JIOCTYITHOCTb, TOTOBHOCTh OTBETUTH Ha
NpPU3bIB APYroro M, Kak MUIIET MepeBOJYMK M KOMMEHTaTop TpynoB Mapcens
B.I1. Busrun, «oTBe4asi Ha HETo “TBOPUYECKON BEPHOCTHIO”, BEIOPATH Ce0s caMOT0»
[5. C. 215]. [IpoTHBOMONOKHOE €My — MOHSATHE HETUCTIOHUOEIBHOCTH, HHAKNCIIO-
HubenpHOCTH (€tre indisponible) Toxke TpymHONEPEBOAMMOE, O3HAYAET 3aMKHY-
TOCTh Ha cebe caMoM, Ha CBOEH rpymre, NapTuu, Kjacce Mpu HEHTPUPOBAHHOCTH
HE Ha caMOM IIpe/IMeTe, a Ha COOCTBEHHOM OTHOIIEHHUU K HeMy. MHancnonunoens-
HOCTB, 0 Mapceto, NPUHAAISKUT K MUPY BeIllel, HACUJIHSL, CMEPTU U SIBJISETCS
OCHOBOM (paHaTn3ma.

C Touku 3peHus puiaocoda, abcTpakuus U KOJJIEKTUBHOE HACUIME CBSI3aHBI
CaMbIM TECHBIM 00pa3oM: OJTHO BOCCO3/aeT apyroe u Haoooport [4. C. 25]. Jlemo B
TOM, YTO «OCHOBaThb MUP Ha aOCTPaKLUAX HENb3s», 3aTO YHUUTOXKUTH €ro JyXOM
abctpakuuu MoxHO [4. C. 25]. TobKO KOHKPETHOE KaK YHUBEPCAIbHOE U )KMBOE
NPEJCTABISACT SK3UCTEHIMIO U OHTOJOTHUYECKYIO MOTPEOHOCTh, aOCTpakTHOE —
CMEPTh U Pa3yIoKEeHUE.

Oty Temy Mapcenb HAaUMHAET elle B JOBOGHHbIX KHUTaX. IMEHHO KyJIbT ratio,
«a0CTpaKTHBIN TyX», XapaKTEepPHBIA i 310X MojepHa, Korja a0COIIOTH3UPY-
eTcs Kakas-To OJlHa MJIesl MJTM KOMIUIEKC Hjiei, OKaMeHeBasi U CTaHOBSACh HEJIOCTHU-
KUMBIMU JJ11 KPUTHKH, ONBITHON MPOBEPKH WM MPOCTO COMHEHHS, U KOTJa BCE
OCTaJIbHOE — KMBasl )KU3Hb, IPOYHE UJIEU, CaM YeJIOBEK U ero ObITHe — MPHUHO-
CHUTCSI B )KEPTBY U «MEPTBBII XBaTaeT )KUBOT0» — BOT 3Ta CUTyallUsl U IOPOXKAAET
¢danatuzM. CoOCTBEHHOCTb, OTHOIIEHUSI COOCTBEHHOCTH IMOTJIOIIAIOT YeIOBEKa U
XapaKTepU3yIT 00BEKTHO-CYOBEKTHBI MUp. W ecni K CBOMM HzesM U yoexe-
HUSIM I OTHOIIYCh KaK K COOCTBEHHOCTH, 3aCTpeBasi B HHMX, FOpAsCh UMH, Kak
KOHIOIIHEW WJIM OpaHKepeed, KyJa HE BKIAIbIBAI0 OKMBIISIOLIEIO MEPTBYIO
COOCTBEHHOCTB JIMYHOT'O TBOPYECTBA, TYT-TO U BBISBIIETCS ONACHOCTh (paHaTHye-
CKOTO CO3HAHHUS U «TE€M OOJIbIIIE 3TU UJIEU CTPEMSTCS OKa3blBaTh HA MEHS TUPaHU-
YyecKoe BIUSHME; 37€Ch-TO U 3aJI0)KeHa OCHOBA (paHaTH3Ma BO BceX €ro (opmax»
[8. C. 145]. D10 — «caenka» Mexay 4eJIOBEKOM U BElIbIO, IIPU KOTOPOIl YeI0BEK
ycrynaer oOnajnaHuio cBoe ObiTHe. M TyT e Mapcenb NpOBOAUT pa3ivyeHHE
WJIE0JI0ra, C OJHOM CTOPOHBI, U MBICIUTENS, ¢ Apyrou: «aeonor — 310 OJIMH U3
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CaMbIX OINACHBIX YEJIOBEUECKUX TUIIOB, HOO OH, CaM HE CO3HAaBas TOT0, CTAHOBUTCS
paboM yMEepIIBICHHOIN YacTH €ro caMoro; U 3T0 padCTBO HEM3OEKHO CTPEMHUTCS
BHEIIHE NPEBPATUTHCS B TUPAHUIO. ... MBICIUTEND, HAIPOTUB, IIOCTOSIHHO OCTEPE-
raeTcsi 9TOM CIAEIKH, OTOM BO3MOKHON OKAMEHEIOCTH CBOEH MBICIIH; OH IIOCTOSIHHO
HaxoauTcA B mporiecce TBopyectBay [8. C. 145].

Mup BCTynui B 3IOXY MAacCOBOH KyJIBTYpBI, YTO OBUIO 3a(hUKCHPOBAHO
®. Hummie n Opreroit-u-I'accetom. A «Macchl — 3TO JerpaJupoOBaHHas YeJIOBEY-
HOCTb, JETPaMpPOBAHHOE COCTOSIHUE YEJIOBEUECKOrO. ...Be3ne BHE TMYHOCTHOIO
YPOBHSI IMEET MECTO JIUIIb ApeccupoBKa. [103ToMy... MbI 10JIKHBI YCTaHOBUTH Ta-
KOI peXuM, KOTOpbIM M30aBiIsieT MaKCUMAJIbHO OOJIbIIOE KOJIMYECTBO JIIOJIEH OT
ATOr0 COCTOSHUSI YHUIKEHHOCTH WJIM OTUYXAEeHMs. Takoe cocTosHuE uenoBeye-
CKOT'O BBIPAXKAeTCs B TOM, YTO MACChl CYIIHOCTHBIM 00pa3oM CKJIOHHBI K (paHa-
TU3MY; TIPOIIAaTaH/a BO3JEHCTBYET HA HHUX IMOJAOOHO DJEKTPUIECKOMY TOKY, ITO-
JIEp’KUBasl B HUX HE J)KU3Hb, a JIUILb €€ BUIUMOCTD, IPOSIBIISIFOILYIOCS, B YACTHOCTH,
B MATEXax U peBonmonusax. He 3Hato, popMynpoBanach jJu ykKe Takas 3aKOHOMep-
HOCTb, HO B 3TUX COOBITHSX SIBJISI€TCS BIIOJIHE HOPMAJIbHBIM, YTO B HUX BOBJIEKa-
I0TCS U pYKOBOJAT UMHU 0TOpockl Hacenenus» [4. C. 29].

Cronb Oe3anesIsiiMOHHOE MHEHHE OTHOCUTEIBHO PEBOJIOLMOHEPOB KaK «OT-
OpocoB o01mIecTBay KpaiiHe COMHUTENBHO, €CIIH He CKa3aTh 0OJIbIe, OO MBI 3HAEM
HEMaJioe KOJMYECTBO PEBOJIIOLIMOHEPOB — CYOBEKTHBHO JIIOJEH Oe3ynmpedHoi
HPaBCTBEHHOCTH, XOTsI, KOHEYHO, OTPUIATh TO OOCTOSTENBCTBO, YTO Ha TpeOHE
MIEPEJIOMHBIX MOMEHTOB B KH3HHU COLIMYMa Ha MOBEPXHOCTH BCILIBIBAECT «IICHA»,
camble pa3Hble MapruHajbHble CyOBEKThl, HEBO3MOXHO. 3aMETUM, OJHAKO, YTO,
TaKuM 00pa3oM, pedb HJIET 0 HEOOXOIMMOCTH CMEHBI PEXKHMa, OJTHAKO HE PEBOJIIO-
LIMOHHBIM, a, BHUJUMO, JBOJIOLMOHHBIM IyTeM. Mapceiab KOHCTaTUPYET, YTO
B cepeinHe XX BEKa YeJI0BEUYECTBO KUBET B TOTAJIUTAPHBIX OOIIECTBAX WU OKPY-
KEHO UMM, 3T TEHJIEHIIUH, KaK eMy BUJUTCS, BEI3pEBAIOT BO Bcex ooOecTBax. Pa-
HAaTU3UPOBAHHBIM CO3HAHMEM OTMEYEHbBl M HALM3M, U CTAJIMHHU3M, U aHTUCTAJIH-
HU3M; TaK’K€ MOTYT (DaHaTU3UPOBATHCS U IEMOKPATUH, U PEJIUTHH.

[Touemy ke Macchl CKJIIOHHBI K (paHaTH3MYy?

JHeno B ToM, noaraet Mapceinb, 4TO 3TO JIFOJIU, OTKA3aBIIHECS OT CBOOOIBI U
Hallle/Iue NpUOeKuIle B TOM, YTOOBI OBITh Kak BC€, B CIIMSHUM C JPYTUMH BIUIOTh
JI0 OTOX1eCTBIIeHUS. JKaxk1a OOITHOCTH B HICHTH(PHUKAINY ¢ OONTBITUMHE TPyIITIIAMA
Jroielt — HopMalibHas MOTpeOHOCTh YenoBeka. Ho, kak Mbl 3HaeM, Korja MecTo
HEepapXuM B COIMYME 3aHUMAET TOMOT€HHOCTb, KaK CKa3all Obl KaHaJICKUi (uio-
co( M. Maxkito3H, KOrJia BBICOKOE YPaBHUBAETCS C HU3KUM, TOT/IA TOOEkK1aeT HU3-
koe. YenoBek-Macca 0TKa3bIBaeTCs OT CBOE0Opasus, OT CBOEH MHANBHIYJIbHOCTH
U HE MpU3HAET 3a APYTUMH IIpaBa Ha UX 0COOEHHOCTH, UMEHHO TaK OH ceOs UaeH-
tudunupyer. [loaromy ¢danatuzm — 31m0. @aHaTU3M — 3TO «PaOCTBO y CIIOBY»
(°Kromnb Jlanbo), u 006s13aHHOCTH (hrstocoda, roBoput Mapcenb, — GOpPOThCs ¢ HUM,
B Kakux Obl ¢opmax oH HHU Beictyman [4. C. 93]. lonr mpiciuTens — OTKa3 OT
noo0HOro pabcTBa, HO 3TO MeTadu3uueckas MpolieMa, MOCKOJIbKY CBA3aHa C
SI3BIKOM, a Xaljerrep HeAapoM Ha3Bal ero 1oMoM Obitusi. [locTmkeHne cMmpicia
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CIIOB BEJET K IMOCTH)KEHHUIO CYIIHOCTH SIBIEHMH (M TYT COBEPILIEHHO HEOXKH-
JTAHHO — BEPOSATHO, uepe3 [lnaToHa M apeBHHE Marnyeckue MpeicTaBlIeHUs 00
MMEHH, COTIIACHO KOTOPBIM MM — CJIOBO, 0003HayaroIee — CaMbIM TECHBIM 00pa-
30M CBSI3HO C pealusMH, 0003HaYaeMbIM, TaK YTO UCKa)KEHHE UMEHU-CIIOBA BEJET
K MCKQKCHHUIO peanii, 1 HA000pOT — MOXKET OBITh MPOCIICKEHBI MEPEKIHUKH C
WHOKYJIBTYPHON — KOH(YITHAHCKONW — KOHIIETIIUEH «UCTIPaBICHUS UMEH»). [Ipu
3TOM CYITHOCTH, ToJ1araeT Mapcesb, J0JKHBI ObITh OCMBICIIEHBI 3aHOBO UCXO/IS U3
npumata HHTepcyObeKTUBHOCTH [4. C. 94]. UHTepCyObEKTUBHOCTD — MPUHIIUII OT-
KPBITOCTH, «IpuianB ObiTus» [9. C. 165], HOCUTENEM KOTOPOro MOXKET OBITh Jake
yJIBIOKA WUJTH JKECT, HO KOTOPBINA BO3BOJIUT JIFOJIEH K €IMHCTBY B TPAHCIIEHIEHTHOM,
3TO MOHATUE U PEAIMH COBMECTHOTO PaJOCTHOrO CYIIECTBOBAHUS JIIOJEH HE Ha
OCHOBaX «KHBOTHOT'O 3TOM3Ma», a B €JUHCTBE MPU COXPAHEHUN YHUKAJIbHOM I€H-
HOCTH KaXKJI0TO.

Coznanue, no ['yccepmto, HanmomuHaeT Mapcenb, — BCerja «CO3HAHHUE K»
(HampaBJeHHOE Ha YTO-TO, K YE€MY-TO), TOITOMY HAJl0 «IOKa3aTh, B 4YEeM K€
COCTOUT UCKA)KEHUE, BEIPA)KaeMOe B MHTEHIIMOHAIBHOCTH, CBA3aHHOMN C (paHATU3HU-
poBaHHBIM co3HaHuem» [4. C. 106].

®DaxT paHATHYHOCTHU MOKET OBITh KOHCTATUPOBAH TOJBKO U3BHE, U3HYTPHU KE
(aHaTUK HUKOTNIA HEe mpu3HaeT ceOs (hanarukom. M1 B camoM perne, ObITh MOXKET,
9TO TaKasi ropsiyasi cuja BEphI, IOCIIEI0BaTENBHO ITPOBEIEHHAs 0 KOHLIA U HE OCTa-
IoIIasics JIMIIb CJIOBaMHM, a BoIUiomaemMas Ha aene? J[elcTBUTENbHO, 3TO TPYIHO
JMarHOCTUPOBATh, 3aMeyaeT Mapcesb, TyT HeJlerko nu30exarb CyObeKTUBHOCTH B
OLICHKaX.

AHTHHOMMSA 1 aHTUHOMHAHU3M

Mex tem Kapen ApMctpoHr B cBoeil kuure «butsa 3a boray» numiert, 4to 310
TaK ¥ €CTh: B IIPOTECTE MPOTUB COBPEMEHHOTO MUPOYCTPOICTBA, OTKA3aBLIETOCs
OT TPAHCIIEH/IEHTHOTO M YHMKAIOLLETO CBSITHIHU, PETUTHO3HbIE (DaHATUKH, IO CY-
IIECTBY, BIIOJHE IOCJENOBATEIbHbBI M YECTHBI, XOTS 3a4acTyl0 3TH JBU)KEHUS
MMEIOT AHTUHOMHACTUYECKUI XapaKTep, T.€. B HUX OCO3HAHHO M0/ pa3HbIMU Mpe/-
JoraMu HapyaroTes ceamenHsie HopMel [10. C. 10].

AHTMHOMMAHHU3M B PEJIMTUU — CUCTEMA B3IJISA0B, OTpULatoIiasl, YTo boxwuii
3aKOH JIOJIKEH HETOCPEICTBEHHO HANpaBJIATh )KU3Hb a/ienTa (B MUPCKOM JKHU3HU
oOBIBaTEINI PACXOXKJICHUE MEXAY CIOBOM H JEJIOM — B0OOIe OObIYHAsI BEIb).
Opnu cuurarot, yTo bory 0e3paznuyHO Bce, CBSI3aHHOE C YEJIOBEYECKUM TEIOM
(M amenThl CBETCKOrO KyJbTa MAPTHHM WIM JHJepa YOSKICHBI, YTO TJIaBHOE —
BEPUTH «B Jy1Iey). J[pyrue mojaraimT, 4To BCe IPexH JItoIei Hamepe]] UCKYTIICHBI
BorouenoBekom (WM B3STHI Ha ceOsl TUAECPOM, JIFOOBIM «BEITUKUM HHKBU3UTO-
pom»). TpeTbn ymoBaroT Ha Oe3rpaHMYHYy0 BOXHIO MUJIOCTH U BCENPOIIEHUE,
CTaBsi CBOOO/IY MpEBbIIIEe 3aKOHA U MPaBHJI (B CBETCKOW TPAHCIMTEPALUU «MbI —
JIIOJI MaJIeHbKHE, HO Topbie»). UTo KacaeTcs XpUCTHAHCKOTO M OKOJIOXPHUCTHAH-
CKOT0 aHTHHOMHMAaHM3Ma, TO IOCJIEI0BATENN THOCTUIIM3MA, OT KOTOPOT'O TaK JI0JITO
OCBOOOXKIa/Iach MOJIOJasi PENUrusi, ObUTM YOEXKIEHBI B TOM, 4YTO CIACEHHUE
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OKUJaeTcs JIUILb JJIs IyIIH, a BCE TEJIECHOE U MOBEIEHUYECKOE, ITyCTh U TOPOYHOE,
CO 3/I0pOBBEM JYIIN HE CBA3aHO U ['ocnogy He BakHO. JIOXOAMIIN A0 TOTO yOex-
JIEHUS, UTO, 1a0bl y3HaTh, KaK CIEAyeT *KUTh, U3y4aTh 3aKOH U BOBCE HE TpedyeTcH,
160 Jlyx CesToli u 6e3 3aKoHa MPOHU3BIBACT YelIOBEUEeCKHe MoOyxkaeHus. M Takas
cB000/a OT 3aKOHa TOHUMAETCSl HEPEeIKO KaK OTpUIIaHHE 3aKOHA KaK HOPM IOBe-
JIeHUs] BOOOIIe. JTa pa3HOBUIHOCTh AHTHHOMHUAHM3MA TOCIIOICTBOBAJIA HA TIPOTSI-
KEHHH MEePBBIX MOJIyTOpa BekoB Pedopmariuu.

WNHoii Bu aHTHHOMUAHU3Ma B KA4ECTBE CBOCH OCHOBBI IMEET YOCIKIEHUE, UTO
Bepylolue yxke uckymieHbl Cnacutenem, Kotopelii ncnonHun 3akoH 3a HUX,
a moroMy ['ocroap 4enoBeuecKnx rpexoB HE 3aCUMTHIBAET, JI€ja HE UMEIOT 3HaUe-
HUS [IPU YCIIOBUHU, YTO COXPAHSAETCS BEPA.

«JlucneHcalMOHHBI aHTUHOMUAHU3M (OT AHTIUICKOTO CJIOBa «IUCIICH-
CEHIIH», 03HAYAIOIIETO OCBOOOXKIEHUE OT O0S3aHHOCTH COONIOAATh KaKoe-Tuho
MPABUIIO) MPHUIEPKUBAETCS B3IJIsIA, UTO COOMIOICHIE HPABCTBEHHOTO 3aKOHA HE
MPEJICTaBISAET ISl XPUCTHAH KaKOW-TH00 HEOOXOAUMOCTH, MTOCKOJIbKY OHH KUBYT
HE IO/ 3aKOHOM, HO, HAIIPOTUB, OCBOOOKEHBI OT 3aKOHA Omarogarteio. ...Curya-
LMOHHBI AHTUHOMHMAHU3M 3asBJISI€T, YTO €CJIM MOTHUBAIIMEN M JBWXKYILEH CHUIIOU
MOCTYIIKOB SIBJISiETCS JIFOOOBB, TO 3TO BCe, 4ero bor TpedyeT oT XpucTHaH, a moBe-
nenus JlecsaTu 3amoBefied U Apyrux dTHUECKUX vacTed [lucanus, Bkiroyas npem-
nucanHble Camum borom, siBnsitoTCs He O0JIee yeM IpaBUiiaMu JIFOOBH, KOTOPBIMH
J1000Bb MOKET B JIFO00I MOMEHT IipeHeOpedn» [11]. AHTHHOMHAHUCTHYECKHE BO3-
3peHUs BCTPEYAIOTCs B Pa3HbIX PEITUTUAX U MIPEICTABISIOT COO0M BOJIBHBIE HHTEP-
MpeTalnu J0rMaToB.

HNHTepecHo, YTO €clM MPUMEHHUTHh TYT KpuTepuid Mapcens, To OyaeT oue-
BUJTHO, YTO BCSKUI pa3 ONpaBAaHUEM pa3HbIX OECYMHHBIX OTCTYIUIEHUH OT Mpe-
MUCBHIBAEMBIX JIOTMaTaMU HOPM OKa3bIBA€TCS UMEHHO aOCTpaKIMs — BbIXBAThIBa-
HUE U3 TPYMIIHI MOJI0XKEHUI Bepbl KAKOTO-TO OJJHOTO U3 HUX M MPUIHCHIBAHUE EMY
3HAYEHMsI BEPXOBHOTO MPHUHIUIIA (3TO MOXKET OBITh, KaK MBI BUJCIIU BBIIIE, CBO-
0oma, myx, O6maroaarh, JO00Bh | 1p.). Takas omepariusi CTAaHOBHTCS BO3MOMXHOU
O0COOCHHO JI1 MOPAJbHOTO CO3HAaHUS OOBIBATEINsI, YEIOBEKA-MAaCChl, MOCKOJBKY
OHO HE CIOCOOHO YXBAaTHTh OCOOYIO JIOTHMKY BBICOKOPA3BUTBHIX PETUTHO3HBIX
YYeHUH, KOTOPYIO TOHUMAIOT OTIIHI [IEPKBU MJIM TOHKHE TOJKOBATEN CBSIIIEHHBIX
KHHUT — €€ YacCTO0, B OTJIMYHE OT apUCTOTEIEBOM JJOTUKH, HA3bIBAIOT aHTHHOMUYHOM
JIOTUKOM (HE MmyTaTh ¢ aHTUHOMHUAHU3MOM! ). Tak, B XpUCTHAHCTBE TAKUMH aHTUHO-
MUSIMH, KOTOPBIE HEJIb3sI TOHAThH C TOYKU 3peHUS (DOPMaTBHOM JIOTHKHU, SIBIISTIOTCS
y4eHHE O BEYHBIX MyKaxX B any JJig TPENTHUKOB M Bcemnpoiienue bora, o Ero
BCEMUJIOCTUBOCTH M O HakazaHusx oT Hero mogam, uaes o bore kak JInunoctu u
o Ero tpancuennenTHocTH # T. 1. COOCTBEHHO, Jt00asi CIIOXKHAsI CHCTeMa Hjaeh
IpeJCTaBIsAeT co00il MOAOOHYIO TPYAHOCTD /Uil MOHUMaHUs. O THAKO MacCOBOE CO-
3HaHHWE TaKUM O0pPa30M MBICIUTh HE MOXKET, U B PE3yJIbTaTe MPOU3BOJUMON UM
BYJIbrapHu3aliyl CI0KHOM CHCTEMBbI OHa CIIOCOOHA TpeBpaIiarhes B (paHATU3HPO-
BAaHHYIO CHCTEMY HJIEd C pa3pelieHHeM IMpecTynaTb BCE HOPMBI Jake ATOU
CUCTEMBI pajiid JOCTUKEHHS OJHOW HOPMBI U LIEJIH, IPU3HAHHOW BBICIIEH.
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AHTHHOMHAHU3M (PyH/IaMEHTAINCTOB, KaK U (paHATHKOB BOOOIIE, — WHTEpeC-
Has TeMa, TpeOyrolasi OTAEIBHOIro pa3dopa, KOTOPbI MBI HE MOXeM cebe T03BO-
JUTHh B paMKaxX HacTOAIIEH CTaThbU, OTPAaHUYMBILIUCH JINIIb IPUBEACHHBIMU COO0-
PaKEHUSMH.

Mapcenb e ykas3pIBaeT, 4To (aHATU3M WMEET PEIMTHO3HBIA XapakTep, Of-
HAKO TYT CIIelyeT pa3IudaTh UCTUHHYIO PEJIUTHIO U PEITUTHIO JIOKHYIO, a 3TO QYyH-
JaMeHTaJIbHOE pasznuyue: « Mbl T0JKHBI Oy/1eM MPU3HATh, YTO UCTUHHAS PEJIUTHS
HE MOXeT ObITh (haHaTU3MpYIOUIeH M, 0OpaTHO, TaM, i€ HAJMYECTBYeT CHIIA,
npuBoAAmIas K (haHATH3MY, UMEET MECTO DPaIHKaIbHOE W3BpAIECHUE PEUTHI
4. C. 107].

[To Mapcento, (haHaTuK He OBIBACT OJAWHOYKOW: y HErO BCETJa TOMUHHUPYET
KOJIJIEKTUBHOE CO3HAHUE «MBD», «HAIIW», «OpaThs» — B MPOTHBOIOJIOKHOCTh
«HM», «UYXKUM», «Bparam». 3a 3TUM «MbD» (paHaTUKa JEHCTBUTEIBLHO MOXKET
CTOSITh KaK peajibHasi OpraHu3alus, Tak U «BooOpakaeMoe Mbl» BIOJIHE MH(OIIO-
rudeckoro cBoiictia [4. C. 107—108]. UubiMu ciioBamu, (haHATU3M — 3TO UJICH-
TUYHOCTb, B3sITasi B a0CTPAKTHOM JlyXe, WM, Kopoue, (haHaTU3MPOBAHHOE CO3HAHME
TOXKJIECTBEHHO a0CTPAaKTHOMY IyXY, €CTb OJHO M3 MPOSIBICHUNH aOCTPAKTHOTO
nyxa.

Jnist rpynmsl paHATHKOB XapaKTepHO HATMYWE WHAMBH/IA-BEKTOPA KaK IEHTpPa
nputsokenus [4. C. 108]. Ecnu on ymupaet uinu ero yOuBaroT, OH MOXKET CTaTh ca-
KpaJIbHON KEePTBOH («000KECTBICHHOW TEHBIO», TIO CIIOBY Mapceist) u o0pecTH
ere OOJIBbIIYIO CHITY, @ BOT €r0 IPeJaTeaIbCTBO HAHOCUT MOIIHBIN yaap mo ¢aHaTu-
3UPOBAaHHOMY CO3HAHHUIO.

B ocHoBe ¢anatuzma, ropoputr Mapcenb, J€KUT 4yBCTBO HE3AIUIEHHOCTH,
OTYETO0 JIIOJM MEPEKMUBAIOT CTPAX U BMAJAIOT B arpeccuio, a IOTOMY IPOUCXOAUT
OTKa3 OT COMHEHHUS, OT «[IOCTAaHOBKHU IOJI BOIIPOCY, U TYT MO3ULMH (PPaHILy3CKOTo
¢dunocoda cONMMKAIOTCS ¢ TOYKOH 3pSHHUSI OPUTAHCKOTO PEITUTHOBEIA.

Ho Benb 1 BepyrolieMy Hellb3si COMHEBATHCS B OCHOBAX BEPHI, 3/1€Ch COMHEHHE
TpaKTyeTCsl Kak MCKyIlIeHue, nuier Mapcens. M cHOBa BCTaeT BOIpOC: Kak OTJIH-
YUTb OAHO OT Apyroro? Koryia comHeHne 101mycTUMO, a KOTa OHO HEOIPaBIaHHO?
Jns punocoda-kaTonruka 3TO BOIMPOC HEMPOCTOH, Kak U sl OPUTAHCKOTO PEeJH-
rMOBe/Ia UPJIaHJCKOTO MPOUCXOXKACHUS, KOTOpasi CEMb JIET MPOBeja B KaToJIuye-
CKOM OpJIE€HE, CTajla MOHAXUHEW, HO MOTOM YIIJIa B MUPCKYIO )KU3Hb. Mapcens no-
SICHSIET, YTO «BOJISl K OTKA3y OT BOIIPOILIAHUS ONIpaB/iaHa TOJIbKO B TOM CiIydae, eCiu
OHa COOTHECEHa ¢ a0COJIOTHOM TpaHCIEHIEHIMeH oObeKTa Bephl, WM, Oojee
TOYHO, IMEHHO 3Ta TPAHCUEHJEHIMS U COOOIIaeT OOBEKTY Bephbl €AMHCTBEHHYIO
OCHOBY ero peanbHOU 3HaunMoct» [4. C. 110]. D10 TO, 4TO BCEraa HEU3MEPUMO
riy0xe U TMOJIHee Hac, MPeBOCXoAUT Hac. Ho eciam Mbl MpHU3HAIM CyIIECTBOBAHUE
TaKOM peanbHOCTH, TO YK€ COMHEHHUE B ITOM ce0e 3aIpeliaeM, MOCKOJIbKY TaKas
MIOCTAaHOBKA I10J1 BOIIPOC 03Hayasia Obl 0TKa3 OT 3TOro 6a3oBoro yreepxaeHus. Ho
«ECJIH ATOro 0ecKkoHeUHOro bora MeI 3aMeniaeM KakuM OBl TO HHM OBIIIO UJI0JI0M, TO
nojo0Hasi MOCTaHOBKA IMOJ BONPOC yke He OyaeT He3akoHHOW. HampoTus, oHa
MpeJICTaeT KaK JAOJT Halled HHTeJIeKTyalbHoi yectHOCTIY [4. C. 111].
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WHbIMM cnoBamu, neno B paznudeHuu bora m upona. Ho MMEHHO 3TOT-TO
BOIIPOC, 3aMETUM MBI, B paMKaxX TON WM UHOU BEPBI HEPA3PELLIHM.

B ocobennocti, roBopuT Mapceinb, onacHOCTh (haHaTU3alUU CO3HAHUS BO3-
pacTaeT npy NpU3HAHUK NOCPETHUKOB MEKTy 4eJI0BEKOM M borom B BUjie LIEPKBH,
CBSIILIEHHUKOB, IIPOPOKOB M HAJIeJIEHUU UX aOCOJIOTHON CaKpaJIbHOCTHIO HapaBHE
¢ borom.

[TpoTuBosianem ot haHaTU3Ma ABJISETCS, MojlaraeT GpaHIly3CKUil MBICIUTENb,
KPUTHUYECKHH TyX, HO IMEHHO OH-TO U yrauiaercs B COBpeMEHHOM mupe. Camomy
Mapcento, 1o-BUIUMOMY, ITO3BOJIWI COXPAHUTh KPUTUYECKUN AYyX €ro IMO3IHHUU
NPUXOJ] K PEIUTHH, a APMCTPOHT €ro o0pena, IMPOU/Is Yepe3 TeIeCHbIC U TyIIeB-
HbIE CTPaJlaHus U YHUKEHUS] B MOHACTBIPE.

[IpumeuarenbHo, yTo Mapcenb NoJ4epKUBaeT: OCHOBOM (paHaTH3Ma HE sBIIS-
IOTCS HU TJIYNIOCTh, HU HEBEXXeCTBO. HanpoTus, UMEHHO cOBpeMeHHBIE 00pa3oBaH-
HbIE JIFOJIU YaCTO U TOHYT B (haHATHU3ME.

@daHaTUK OTJINYAETCS NAaTOJOTUYECKONW HEUYBCTBUTEIBHOCTBIO K TOMY, YTO HE
aBisieTcs ero uaedukc. Tyt Mapcenb NpUBOIUT MPUMEpP: €CIIU CTAIMHUCTY TOBO-
PUTH O HECTIPABEJINBBIX PENPECCUSIX B €r0 CTPAHE, OH OTBETUT, YTO ATO TSDKKAs
HEO0OXOIUMOCTD U T. TI., HO TaKOH OTBET, mojaraeT Gmiocod, eCTh yX0J OT OTBETA.
[Tono6Hoe cocTosTHUE MEHTAILHOCTH OH Ha3bIBAE€T «CTOJOHSIKU3ALMEH CO3HAHUS
[4. C. 113], pacdokycupOBaHHBIM, ICICHTPUPOBAHHBIM CO3HAHHUEM MAaCcCOBOTO
YyelioBeKa, W HJes JELEHTPUPOBAHHOTO CO3HAHHUS Jaiee OyleT pa3BHUBATHCA
y ¢unocodoB AMOXH MOCTMOACPHHU3MA.

daHaTU3UPOBAHHOE CO3HAHHE CO3/1aeT U COOCTBEHHOE MECTO NPUTSDKEHUS. Y
YeJIoBeKa OOBIYHO CYIIECTBYET HEKMI HAOOp TEIUIBIX CBSI3€ ¢ MUPOM, KOTOPBIH
eMy HeoOxoIuM Kak yesnoBeKy. CeroHs ke 4eloBeK Bce O0JIbIllle aTOMU3UPYETCs,
CBsI3el Yy HEro MOKeT ObITb MHOT'O, HO TECHBIX, HHTUMHBIX, 3HAUUMBIX Ul HETO
KaK 4eJIOBEeKa CBSI3el CTAHOBUTCS Bce MeHblIe. M oHM 3amenatoTest MupuIecKuMu
oyaraMu npuTsDKeHus — Bpoje uaeanuszupoBanHoro CCCP st ¢ppaHIry3cKuX KOM-
MYHHCTOB, TIHIIeT Mapcenb, uiu 0eCKIaccoBOro 00IIECTBa I OOIBIIEBUKOB.

OnHako cieyeT NOMHHUTb, 3aMETHM MBI, UTO Y CAMBIX Pa3HbIX HAPOJOB B pa3-
HbIE 3M0XU 00BIYHO Bceraa Obu1 cBoit 'paa Kutex, kak Ob OH HU Ha3bIBAJICS.

Ja, noaTBepxxaaer Mapcenb, HO IMEHHO BOKPYT TaKoro IEHTpa co3daeTcs
CBOH (haHaTH3M, Ha3bIBaeTCsA U OH PumMom mimm MEKKoM, U CBS3b MEXKIY CO3Ha-
HUEM U TOJOOHBIM MHHUMBIM (DOKYyCOM SIBISIETCS «CTOJNOHSIKU3UPYIOLIEH»
[4. C. 114]. Otcroga — cTpeMIIEHUE YHUUTOXHUTH TO U TOTO, YTO U KTO IPOTHUBO-
CTOUT 3TOM MPETEH3UN Ha UCKIIOUUTEIBHOE MECTO.

@anatuk, cuuTaer Mapcenp CyHIeCTByeT BHE IPOCTPAHCTBA MBICIIH:
«...(haHaTHK Ha ypOBEHb MBICIIH, WM TOTO, YeM JIOJDKHA OBITh MBICIIb, IEPEHOCUT
CTPOTO TEJIECHBIE YKECTBI; U 5 M0JIarato, YT0O MMEHHO TOJIbKO OTEJIECHEHHAs! MbICIIb
sBisieTcst anaruueckon» [4. C. 115].

®aHaTU3M — 3TO BCErJa HEUYBCTBHUE K MBICIIH, AUAJIOTY, aJIbTEPHATUBHOCTH.
Jlaxxe eciii paHATHK CTAaBUT CBOEH IEIbI0 OOBEIMHEHHUE JTIOCH, OH HX CIIOCOOEH
TOJIBKO pa3lieNsiTh, a MOCKOJbKY y4acTBOBaTh B IMOJOOHOM pa3iefieHUH OH He
XOYET, EMY OCTAETCS JIMIIb JKEJIaTh YHUUTOKEHUSI CBOMX ONIOHEHTOB. [Ipu ToM B
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KayecTBE OIPaBaTeIbHOIO MOTHBA TAKOT'0 XKeJIaHHsI BbIJAaeTCsA CHUKEHHBIN, obec-
YeJIOBEUCHHBIM 00pa3 Bpara, KOTOpBIH co3faercs (aHATUKOM MMEHHO C 3TUMHU
uensiMu. Jl[pyrue — TOJBKO Mperpajaa, KOTOpy HaJlo OMPOKHUHYTh, MOCKOJBKY,
IepecTaB OTHOCUTHCS K ce0e Kak K MBICIAIIEMY CYIIECTBY, (PaHATUK HE MIPU3HAET
TaKOr0 JOCTOMHCTBA U 3a IpyruMu. /11 3TOro BeIpabaThIBatOTCsl 0COObIE TEXHUKU
yamwkenus [4. C. 116], yHmxeHus MOpaJbHOTO U (PU3NUECKOTO, MTPUMEHSBIINECS
HalMCTaMH U CTAIMHUCTAMU. OTHU TEXHUKH YHM)KCHHMsI OCHOBAHbI Ha OTKa3e OT
WCTHUHBI U CIIPABEIMBOCTH, KOTOPBIE HEPA3AEIbHBL. TyT HENb3s HE 3aMETUTh, UYTO
3TO OYEHb «PYCCKash» MOCTAaHOBKA BOIIPOCAa — UMEHHO B pycile pyccKoi ¢puiiocod-
CKOM MBICTH 1e0aTHpOBasIcs BOIPOC O MPaBJie-UCTUHE U MPaB/ie-CIPaBeIIHBOCTH
(H.K. Muxaitnosckuit, H.A. bepasies u ap.).

CripaBeIMBOCTb, YKa3bIBaeT (PHII0CO(, BOZMOKHA JIUIIb TaM, T/Ie YBaXKaeTcs
WCTHHA, YTO 3HAYUT «XPAaHUTb OTKPBITBIMHU BCE TE IyTH, HEPEAKO C TPYAOM IOA-
JIep’KUBaeMble, IOCPEACTBOM KOTOPHIX Mbl MOKEM HAJIEATHCS, S HE CKaXy JJOCTUYb
CIpaBeAIMBOCTH, HO, TIO KpaiiHel Mepe, mpubim3uthes k Hei» [4. C. 116].

He Bce MHeHmst ctoéar apyr napyra, yoexxkaeH Mapcenb, HO peIsTHBH3MA
B TaKOM IOJXO0/i€ HeT. PensTUBU3M, HANpOTUB, TOTOBUT MOYBY AJs (haHATHU3MA.
Yem ocTpee npoOaeMbl, TEM Yallle Y MHOTMX BO3HUKAET OLIYIICHUE TYIHKA U TEM
OouiblIIe arpeCCUBHOCTH U (paHAaTU3MA.

W3 npeamiecTByoIero u3iokeHus Mpiciu Mapcens oueBUIHO, YTO CEMEeHa
rubenu GpuiIocoPpCcKo-MBUIN3AMOHHON MapaaurMbl HoBoro BpeMeHu OH BUJUT B
camoii 3Toil mapagurme. JTo BIIOJIHE corjlacyercs ¢ MHeHHueM KapeHn ApMcTpoHT,
KOTOpasi XOTb M MoeT 1enblid ruMH 31noxe HoBoro Bpemenu [10. C. 86], Bunur ko-
PEHHOM NMOPOK HOBOEBPOIEHCKOM KyJIbTYphl B TOM, YTO OHAa 3aMEHUJIa MU} JIOTO-
coM. Pa3znenenue ucropuu o0IIECTBEHHOIO CO3HAHUS Ha MU(OJIOTHYECKOe (1010~
THYECKOe, MPAIOTUYECKOE) U JIOrHuecKoe (palioHalIbHOE) BOCXOAUT MO KpailHei
Mepe K HayuyHoU MbIciu koHIa XIX — Hauana XX BB., HO ApMCTPOHT Oimke yde-
Hue qatckoro punocoda Moxamneca Cinéka (1916—2001). ToBopsi 0 IOASIX APEB-
HETO MPOILIOro, OHA YKa3bIBAET, YTO B X MBILIUICHUH, PEYH U POpPMAX MO3HAHUAX
CYIIECTBOBAJIN JiBa 1Mo1x01a — MH(} 1 sioroc. O6a ObUTH HEOOXOAMMEBI B padoTaiin
B3aUMOJIONIONIHUTENBHO. TyT motpeOyercs oOmmpHast Beinucka. «[leppuyHbiM cun-
Tajcs MUQ, KaK CBA3aHHbII C BHEBPEMEHHBIMU U NMOCTOSHHBIMHU COCTaBIISIOLIUMU
Halllero cyuiecTBoBaHus. Mug oOpallleH K HCTOKaM >KU3HHU, K OCHOBaM KYJIbTYpPbI
U K MIyOOYalIliuM CIIOSIM YeJIOBEYECKOTO CO3HAHMSL... HE CBSI3aH C MPAKTHUYECKUM
IPUMEHEHHUEM, TOJIBKO CO 3HAYEHUSIMHU M CMBICIIOM. ... Kpome Toro, Mud yxomaun
KOPHSIMH B TO, UTO MBI C€ifuac Ha3bIBaeM OECCO3HATENBHBIM. ...Mu( Helb3s qoKa-
3aTh PallMOHAIBHBIMU CPEICTBAMH, €70 03apPEHUS UHTYUTUBHBI, KaK Yy KUBOIIUCH,
MY3BIKH, TIO93UH WU CKYJIBNTYpPbl. MU} CTaHOBHUTCS peaTbHOCTHIO, TOJIBKO KOTIa
OH BOIUIOILLEH B KyJbTE...be3 KyJlbTa WM MUCTUYECKUX NPAKTHK PEIUTHO3HBIN
MHUQ}... CTAaHOBHUTCS IMyCTOW aOCTpakIMel — KaK HOTHAas 3aluCh, KOTOpas s
OOJIBLIIMHCTBA M3 HAC PACKPBIBAET CBOIO KPACOTy JIMIIb B MHCTPYMEHTAIbHOM
WCIIOTHEHUH, a Ha Oymare octaercsi HenmoHsATHOI» [10. C. 16—17]. CoOcTBEeHHO
YeJI0OBEYECKHE CMBICIIBI U 3HAYEHUs1 — MPOU3BOAHbBIE MUA.
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Jloroc ke nMel mparMaTuYecKoe 3HaYeHNe, Ha €ro OCHOBE BO3HUKIIO HAyYHOE
MBILIIEHHE, C €r0 MOMOIIBIO JIIOJIU OPUEHTUPOBAINCH B OKpYy»KatomeM mupe. Jlo-
roc OCHOBaH Ha (pakTax, crenupuIecKoM crocode X 0000IICHHS C ITOMOIIIBIO Pa-
[IUOHAJIbHBIX TPaBUJI BBIBO/IA.

B npeBHOCcTH, MOnaraeT ApMCTPOHT, OJIMHAKOBO BBICOKO IIEHWICA U MU}, U
noroc, Ho K X VIII Beky eBponenibl 1 aMepuKaHIIbl, TOCTUTHYB HEOBIBAJIBIX yCIIE-
XOB B HayKe U Pa3BUTHU TEXHOJOTUM, BOTOPAWIUCH TaK, YTO JIOTOCY HMPUIHCAIH
3HAYEHHUE €MHCTBEHHO BEPHOT'O MTyTH K 00peTeHNI0 UCTHHBL. Mu¢ ObLT HHTEpIIpe-
TUPOBaH KaK JIOXKb U CyEeBEPHSL.

OO6Hapy>xeHre KOpHeH yXojia CUCTEMBI U1 C 0OIIECTBEHHOM apeHbI B CaMOM
cucTeMe — 3TO OBIIO CXOIHBIM, XOTS M HE COBIAAONINM B KOHKPETHBIX JETaNSX,
y Mapcensi, KOTOpbIA UCTOKH TOCTIOACTBA JAyXa aOCTpakIMU BO3BOIMII K KapTe3u-
aHCTBY, U ApMCTpOHT.

Ho 6mmke k KOHITY pa3MbIliUIeHU# 0 (paHaTU3UpYOIIEeMcs CO3HaHUKU Mapcenb
NPENOYUTaeT AyMaTh, YTO OTKa3 OT ratio y (aHaTHKOB OKa3bIBaETCS MPOCTO
MIOPOKOM, a HE PeaKIiel Ha 3aCHIIbe IParMaTHYHOTO JIOT0Cca B TEXHU3UPYIOIIEMCS
MHUpPE U HKCTPAMOJISIHUIO TMPUHIUIIA TTOJIE3HOCTH U DKOHOMUU Ha miojeil. Tak, oH
MUIIET O PEBOIIOIMOHEpaX Kak 00 «0TOpocax 0oOIIECTBay, O YeM yxe ObLIO YIIOo-
MsiHyTO. [loJ00Hast ”HTEHIIUS, ¢ HANIEH TOUYKK 3PEHNUsI, HAOIIOJaeTCsl B TAKHX I1ac-
cakax, Kak, Halpumep, TOT, rae Gpumocodh TOBOPUT O HAIIUCTAX U KOMMYHHUCTAX:
«...HeboMbII0e YHCII0 (PAaHATHKOB, JTUIIEHHBIX BCIKHX MOPAJIbHBIX CIEPKEK U UMe-
IOIINX JIENI0 ¢ aMOp(HON YEIIOBEUECKOW MacCoil, IOAaBIeHHON HYKI0H U pa3o0-
[IEHHON BHYTPEHHUMU TPEHUSMU U T.II., B COBPEMEHHOM MHUPE MOXKET — C OYEHb
00JIBI1I0I BEPOSITHOCTHIO — C MOMOIIBIO MPOTMAraHAbl U TEPpPOpa OKa3bIBaTh Mar-
HeTu3upyollee Bo3aelcterue Ha droaei» [4. C. 176]. UupiMu cinoBaMu, He 3moxa
u3xkuia cels, a HEKOTOphIe TN UCHOPTHINCEH. Takoil madoc XOTh U MOHSTEH,
OJTHAKO €r0 MPUXOIAUTCS OTHECTH HA CUET IMOLMOHAILHOTO OMBITa AHAIUTHKA.

A BOT 3amedanusi Mapcelsi OTHOCUTEIBHO TOTO, YTO MPH HALU3ME IIPOUCXO-
AT y3ypHamnus WACOJIOTHEH TPAaHCHEHIEHTHOCTH (MEX TeM TocieqHss ObIBaeT
TOJIbKO HECOTBOPEHHOM), MOXKET OBITh IKCTPANOJIUPOBAHO HA JTH000E (haHATUIHOE
CO3HaHHUE, MOTOMY UYTO «YEJOBEYECKYI0 CBOOOAY CHocoOHa MOAJEpKaTh JIMIIb
MoJIMHHAST TpaHcieHAeHTHOCThY [4. C. 176]. TlognuHHOM TpaHCIEHACHTHOCTH
npu paHaTuzMe He ObIBaeT, a Tam, e peaurud OTKPOBEHUS MPUOETraroT K HaCH-
JIMI0, OHU TpenaroT Tpancuenaentoe [4. C. 177].

3aKk/iro4ueHue

[Moanuunas xu3Hb TpedyeT cBoboabl. Kakoit? «Ta cBoboma, KOTOPYIO MBI
JIOJDKHBI 3alMINATh in extremis’, He SBISETCS MIPOMETEEBCKON CBOOOION, 3TO HE
cB00OJIa CyIIEeCTBa, KOTOpOEe ObLIO OBl MW MPETEHAOBAIO OBbI OBITH CYIIECTBOM,
cymumM camo 1o cedey [4. C. 180].

N3navaneHo TuTaH [IpomeTeit — MomeHHUK U Bop. OH mpuoOpeTaeT 4epThl
07aropoTHOTO 4YeJI0BEKa, MOXKEPTBOBABIIETO COOON paau JIOJeH, MpUHECS UM

2 B xpaliHEM cIydae.
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OTOHB, TOJEKO B 310Xy HoBoro Bpemenu. BoT 3Toit 6orobopueckoil, xyapHUYEC-
cKkoi cB00OOABI Mapcens He X04eT [ yenoBedecTBa. MaHaTu3M — 3TO paOCTBO U
CMepTh, MO0 ecTh paboyienvie u Teppop, a MOJJIMHHAS KHU3Hb, MUIIET QHI0COD,
cBs3aHa ¢ Onaronateio bora »kuBoro. 3Ha4MT JU 3TO, YTO BO UMs OYyJIyIIETO BCe
JIOJDKHBI yBepoBaTh B bora? Takoii Bonpoc ¢gunocod-karoiauk He ctaBut. OH JUIITH
yKa3bIBaeT Ha OJlaroaTh KaK €IMHCTBEHHO UCTUHHYIO (hopmy ObiTusi. bnarogats y
Mapcensi — 3T0 BCTPEYHOE OTKPBITOE PACIIONOKEHHE K JPYroMy, AUCIOHHOEb-
HOCTb, 3TO JIF0OOBb U MUJIOCTh, BOCXOJISIINE, B KOHIIE KOHIIOB, K CBOEMY UCTOKY —
Kk bory, Bepyromuil 11 UX MepexUBACT WU aTEUCT MO YOEKICHUSIM — B CBOU
Jy4Illi€ MOMEHTHI KU3HU M TMOCJIEAHUN MOXET MEPEeKUBATh UyBCTBO BEIUKOTO
eIUHCTBA ¢ brITHEM.
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IIpodeccop Penop MBanoBuu ['mpeHOK sBIseTCA 3aBelyrOIUM Kadeapoi
¢dumnocodckoii anrpononorur MI'Y, nccinenoBareneM akTyalbHBIX BOTIPOCOB (Hu-
nocoduu yenoseka. Ero antpomnonorus BecbMa cieniuuuHa ¥ HAYMHAETCS C UC-
KpeHHell 03a004€HHOCTH YCKOJIb3aHUEM YEJIOBEUECKON CyOBEKTUBHOCTH U3 OHTO-
THOCEOJIOTUYECKOTo IUCKypca. ['upeHok mprodper pemnyTaino oJHOro U3 Haubo-
JIe€ UHTEPECHBIX COBPEMEHHBIX OTEUECTBEHHBIX MbICIHUTENEN. Ero OCHOBHBIE KOH-
LENTHl — 3TO, NPEXKE BCEro, rpé3a, CoUMaabHas TAJUTIOLMHALNS, IPU3PAKOJIOTHS,
CUHT'YJIIPHOCTB U T. 1. [Iocae il KOHIENT U JIer B OCHOBY HOBOM KHUTH «BBene-
HUE B CHHTYJBSIpHYIO (uiocoduio», n3nanayro B 2021 roay u mepeusaaHHYO B
2022. IlpenqmeToM MCCIEOBaHUS B HEW SIBISETCS ObITHE «UEIOBEKa TaJLTFOIMHU-
pytomiero». C oJJHOW CTOPOHBIL, 3TO €I11€ OJUH AMUTET JJIs MPEeCcIOBYTOro «homo»
B TYMaHHMTapHOM JIUCKypce — BcrmoMHUM «homo symbolicus» Kaccupepa, «homo
ludensy» Xeitsunru, «homo sacer» Arambena, «khomo deus» Xapapu, 1 MHOTHX JIpy-
rux «homoy. C apyroii croponsl, nousitue homo hallucinas — siBnenue B Kakou-
TO CTENIEHU AaHTUHAYYHOE, MPOBOKAIIMOHHOE U J1a)Ke IodTHYeckoe. ["ammonnanpy-
FOIIMI YEJIOBEK MOHUMAETCS KAK HEYJOBUMBIN I AHATUTUYECKON pallMOHAIBHO-
cTu (heHOMEH, a0COJIFOTHO Uy KJIBIH TIPUPOJIE, HO TOCTYIMHBIN IS uaearuu. Bipo-
4eM, aBTOp HE CKPBIBAET CBOETO PAJUKAIBLHO KPUTHUUECKOTO OTHOLIEHUS K COBpE-
MEHHOM 00BEKT-OPUEHTUPOBAHHON TEXHO-HAYKE U MPUCTPACTHS K MUCTEPHAIIbHO-
UHTYUTHBHOMY METOJY.

Cmuns. B )XypHaIBHBIX pElleH3HsIX Ha pabOThI [ MpeHKa MOYKHO BCTPETUTD BBI-
CKa3bIBaHUs, aHAJIOTUYHBIE clleytomeMy: «OH BeCbMa aBTOPUTETEH Y MOJIOJEKH.
Ero HaspIBaroT maxke coyioBbeM pycckoit punocopum» [1. C. 13]. D10 umeer Hemno-
CPEICTBEHHOE OTHOILIEHHE K aBTOPCKOMY CTWIIIO IucbMa. Ero xapakrtepusyror
TakHle 4epThl, Kak aOpUCTUYHOCTh, UHTPOCTIEKTUBHBIA U Pa3rOBOPHBINA CHHTAK-
cHc, npeolIagaHie KpaTKUX BhICKA3bIBAaHH, MOYIbHAS apXUTEKTOHHKA. Adopu-
CMu4YHOCMb COTIOCTaBMMa C XapaKTEePHOW IJisi pycckoil (utocodun MaHEpou,
commkaromieit aBropa ¢ bepasessim unu LllectoBbiM. [{ns «BBeeHus B CUHTYJISIp-
HyI0 (rocoduio» XapakTepeH TOH OOpalleHHss K YUTATENI0 B MPOCTPAHCTBE
nuanora. Paszeogopmusiti cunmakcuc CHAMAeT MpoOJIeMy aHTHHAYYHON SKIEKTHUKH.
HNHorpa takoit MeTO1 MPUBOJIUT aBTOPa HA IpaHb U3JIUITHEW HAPPATUBHON «UTPH-
BOCTI» ¥ MOJIOJIS)KHO-OPUEHTUPOBAHHON MeTaOPHUHOCTH, HO TPaHb 3Ta HE mepe-
CTYIaeTCs, UTO CBUJETEILCTBYET O MacTepcTBe | MpeHka kak mucareis. AQopu-
CTHYHOCTH B (PUITI0CO(CKOM TEKCTE OPTaHUIHO COUYETACTCS C MOOYIbHOU APXUMEK-
MOHUKOLL.

Memoo. llecTHanuate pa3fesioB KHUTM — IIECTHAALATh JIEKIIMH, pacKpbIBa-
IOIUX METOJl, UCTOPUKO-PUIOCO(DCKUN 0030, COMHATBHO-aHTPOIOIOTHYECKHUMA
acnekT. Kaxplil paszen, B cBOIO odepeib, COACPKHUT OKOJIO AECCITH MOAYJEH.
Mpl  ynoTpeOrisieM TOHSTHE «MOAYJb», a He «maparpad», TOCKOIbKY
MOJ1yJIbHAsI CUCTEMA O/IPa3yMEBAET BOZMOXKHOCTh MPOU3BOJIBHOM NEPECTAHOBKU
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(G GepeHIIMPOBAHHBIX CMBICIIOBBIX JJIEMEHTOB TEKCTa 0e€3 MOTepH CMbICIa
CaMoro TEKCTa Kak 11eja0ro. KoMmakTHOCTb ¥ CMBICIOEMKOCTb MOJYJIEH, C OQHON
CTOpOHBI, OOJier4aer mepeaadyy HWHPOPMALWHU, PEenylHupys KOHIICTITyalbHbIE
nenouku. C 1pyroil — MOIyJIBHOCTH BBICTYNAET aJbTEPHATUBON KIIMILY, U B 9TOM
nposiBisieTcs: purocockuit 3Toc ['Mpenka, yJaepKUBAOMETO TO3UITUN KPUTHYIC-
CKOTO MBILIUIEHUS OT HACTYIIEHUS 3Bl TOTAJILHOTO KJIMIIOBOTO CO3HAHHUSA, O KOTO-
POM BIIEpBBIE KOI'J1a-TO 3aroBOpuil MMeHHO [ upenok. Ho kimun, kak nuier cam aB-
TOp B KHUTe «KIMMOBOE CO3HAHME», HUKAK HE CBSI3aH C LIEJIBIM, YaCThI0 KOTOPOTO
OH MOT OBbI OBITh, U HA MECTO 3TOTO 1IEJIOTO CTAHOBUTCS «(PaHTa3us», U 3TO MPOUC-
XOJIUT BHE CUMBOJIMYECKON PeaIbHOCTH, B KOTHUTUBHOM Xxaoce [2. C. 17—25].

I'mpeHok ucnobp3yeT MeTo | MOTU(POHUHN KOHIICTITYalbHBIX roj0coB. To, 4To
K. Jlenes onpenenui kak «KOHLENTYaabHbINA NEPCOHAXK». «KOHLIENTHI, — cUnUTaeT
[enes3, — HyX1ar0TCsl B KOHLENTYalIbHBIX MEPCOHAXKAX, KOTOPHIE CIIOCOOCTBYIOT
ux onpenenenuo» [3. C. 12]. mu BbICTYNaroT JMLa, HajeleHHble (puaocodom
[IPaBOM Ha BBIPA)KEHHE €r0 MbICIEH, UMMaHEHTHbIE IIJIaHy COAEpKaHHs TEKCTa.
B Xyn0’keCTBEHHO-OKpAIIIEeHHOM TEKCTE BbICKa3blBaHUE HE BCerja o0JieKaeTcs B
dbopMy CTpPOroii CHIEKYJISATHBHOCTH, HO «ITOTH(OHMS» KOHIENTYyalIbHBIX TIepCOHa-
KEM COXpaHAET CMBICIIOBOE €IMHCTBO TeKcTa. Jlene3 npuBoaut B npuMep l1lnarona,
ucnosab3oBablero Cokpara B KauecTBe KOHIENTYyalbHOIO IepcoHaxka. Y ['upeHka
TaKOBBIMH BBICTYMNAIOT (ri1oco(sl U o3Thl. Cpeau HUX 0COOEHHO BakHBbI JlekapT
n ®yko, Humme u Xaiinerrep, Ilporarop u Ilapmennn, Kant u Meiiscy, a takxke
II03ThI — B IIEPBYI0 ouepeb, Punbke n Manaensmram. ACIEKTbl X MUPOBO33PEH-
YECKUX CHUCTEM OOHapyXHUBAIOT MacCy CXOJCTB MEXIy c000#, 4TO IMO3BOJISET
TOBOPUTH O €JUHCTBE BHYTPHU JABYX HaIlpaBJIeHUH MbIcaM — Apucrorens u [lna-
toHa. C o1HOM oroBopKoi — [l11aTOH HAXOIUTCSI BHYTPH yKE YCTOSIBILIEHCS T1apa-
JIUTMBI UCKJIFOUEHHOTO U3 PEaJbHOCTH OBITUS, MUPA UIEH, a BOT B KAUECTBE OCHO-
BaTeJsl YeJI0BEKOMEPHOIo CTUIISI MbIIIeHUs [ upeHky BaxkeH IIpoTarop.

K napanoxcaibHBIM BBIBOJIaM NPUBOAMT paccykaeHue o Jlekapre, ero aHTu-
COLIMAJIbHOM TIOCBIJIE U OHTOJIOTMUECKOM CHUTyallud 4YeJlOBeKa KaK «IUIOBLA B
noake». OT Hero AOBOJILHO HEOXKHMJAHHO dcTadera nepexoauT k leppuaa u dyko.
dunocodckast MpeeMCTBEHHOCTh JOBEPIIACT 3aKaT «IPEUecKoro Muda o ObITHI.
dyko kak nepcoHax ['MpeHka, roBOpUT HaM cienyouiee: « Mupy He Hy)KHa Hallla
¢dmocodckasi TOZUTUBHOCTb. A MBI TIpeuIaraeéM OOIIECTBY MOKOPHOCTH JIOTHKE.
dunocodus npenaet ceds, yroxaas paccyaky» [4. C. 183]. Huume u Xaiigerrepa
aBTOp, HANPOTUB, YIPEKAeT B HEBHUMATEIbHOCTU K raJumrouHanusaM. OTMeHseT
OH U ApHCTOTEISI C BOIIPOCOM CYIIIECTBOBAHMSI, U CyOBEKT-00BEKTHOE TOXKAECTBO
[ennunra, u Xaiaerrepa ¢ paBHO3HAYHOCTHIO BHEIIHETO M BHYTPEHHETO B SI3BIKE,
U TIEPEXO/IUT K oHelipuyecku Cylemy. Peub uier He 0 MCHUX0JI0rudeckoM (eHo-
MEHe, a O CBE/ICHUH OHTOJIOTUH JISTUPHyMa K CHHTYJISIpHOM aHTporosioruu. Pede-
PEHT TrAJUTIOLUHALIMI — OTCYTCTBYIOILIEE PEAIBHO, HO JAHHOE CO3HAHUIO, [IOATOMY
aBTOp 0CO0O BBHIIENISIET KOHIICTIUIO MPOAYKTUBHOTO BooOpaxenuss Kanrta. He-
CMOTps Ha cylecTBeHHoe pacxoxaenue Kanra ¢ Humue, I'mpenok npumupsier ux
B MIEPCIIEKTUBE TOTAIBHOM CyObeKTHOCTH. OTHAKO TaAKOM STHUYECKH OKPAIICHHBIH

SCHOLARLY LIFE 715



Pomanos /[./[. Bectank PYIH. Cepusi: @unocodums. 2022. T. 26. Ne 3. C. 713—719

napajiesn3M He paboTaeT B ciydae SJUIMHCKOW MBICTH. J[Be HECBOIUMBIX JIPYT K
Ipyry tpaauuuu — ydenus Ilapmenuna u IIporaropa, u I'upeHok neitaercs mnpu-
MUPHTH HX.

Cuneynapnas anmpononozus. Ilporarop 1Tyt ¢urypa Oonee 3HauMmasi, Ho-
CKOJIBKY OCHOBHAs ITPETEH3Ms [ MpEHKa K OHTOJIOTUH 3aKJIIOYAETCS B CIEAYIOLIEM:
HaM Kak JIIOJSM J1aHO TO, YTO HE CYLIECTBYET, a TO, YTO CYLIECTBYET, HAM HE JIaHO.
[ToaTOMy Te3HC 0 YenoBeKe KaKk MEpe BCEX BEILEH 3[€Ch epBas HHTYHILNSA, a TOXK-
JIECTBO OBITHS M MBILICHHS UCKJIIOYaeT yenoBeka. M Bce ke crepBa HOCMOTPHM,
KaK IoCTaBJIieHa MpobiieMa 3TOro ToxkaecTBa. MHTepec aBTOpa BBI3BIBAET «TO, UTO
HE CYLIECTBYET, HO JaHO HaM, peanbHo» [4. C. 254], OHTOIOrUs HE-CYILEro, MbILI-
JIeHWEe HEeBO3MOKHOro. TyT BakHa TpakToBKa XaiinerrepoM mnosmel Ilapmenuna.
I'mpeHoOK yIpekaeT ero B HeBHUMaHHUM K 32-1 CTPOKE MOAMBI, TJ1€ aHTUYHBIA MBIC-
JIUTENIb TOBOPUT O MHUMOCTSIX, KOTOPbIE CMEPTHBIM Ka)KyTCs JOCTOBEPHBIM 3Ha-
HUEM «HecokpbIToro» [4. C. 65—72]. Xalinerrepa He HHTEPECYET 3Ta CTPOKA —
€My Ba)KHO HECOKDBITOE BHE €ro KOPpEIIUH C YeOBEKOM, BeyHoe ObiTre. Ho
BOIPOC CTaTyca aHTPOMNOJIOruu y Xaiaerrepa MoOXHO OblJI0 Obl M HE OJHUMATH,
MIOCKOJIbKY B 4acTO LIMTUPYEMBIX BbIKIaaKax U3 «YUepHbIX TeTpajeid» Haxoaum
Takoe BbICKa3bIBaHME: «J[ommkHa M emie cymecTBoBaTh ¢uiiocodpus? Eil konen!
A yx “antponosiorun’ u mogaBHo» [5. C. 91]. U Tyt ke ['mpeHok Haxomut y I[lap-
MEHUJA HY’KHBIE €My CTPOKH, KOTOpPBIE HE BIMCHIBAIOTCS B HEAHTPOIIOJIOTMUYECKHM
KOHTEKCT Xaizerrepa, 9To mpeareda Quiuocopun rammonuHanuid. [lapmennna
HE00X0/IMMO YMTaTh MHAYE, YEM 3TO JAeaeT Xaiaerrep — U Torja UIMEeHHO B KOH-
ueniuu ['mpeHka ero MoxHoO npuMuputh ¢ [Iporaropom.

Texct IlapMeHna npeacTaBiieH 34€Ch B UETHIPEX NIEPEBOIAX, U KOMIIAPaTHUB-
HBIH aHau3 NpUBOAUT [ MpeHKa K 3aKJIF0UEHUIO O CYILIECTBOBAaHHUHM JIBYX BU/IOB 3Ha-
HUSl — KOHBEHLUAIBHOTO U BHYTpEHHEr0. I OTKPBITO MOXKET OBITh JIUIIb TO, YTO
YK€ TJIe-TO BHYTpU. Tak ¥ JOCTOBEPHOCTb OTKPBITA TOJIBKO JJII U30JUPOBAHHOTO
MH/IMBUA, a BCE, YTO CBSI3aHO C (PUTYpOIl «Ipyroro», HaMeKaeT Ha YCKOJIb3aHUe
uctuHbl. ClleyeT JIM U3 ATOr0 BBIBOJ O HEBO3MOKHOCTH YEJIOBEKA KaK CYIIETro, pa3
OHO CBSI3aHO C MBICIIBIO, @ T4, B CBOIO 04€PEb, yCTYNAeT KOHBEHLINATIBHOMY JIEJIH-
puymy? Jlns 601ee 000CHOBAaHHOTO OTBETA HA ATOT BOIPOC aBTOP MOT OBI MPEJIO-
’KUTh CBOM BapHaHT MepeBOia BAXKHOTO (pparMeHTa nosmsbl. Toraa Ob1 OH OTMETHII,
YTO CJIOBO «JIOCTOBEPHOCTBHY» CIIEAYET YUTATh KaAK «BEPHOCTBHY» (UEMY-TO), UTO TOXK-
JIECTBEHHO CJIOBY Bepa («BepoBaTh»), MOCKONIbKY y [lapMeHnaa oHo mepenaercs
JPEBHETPEUECKUM «TioTIgy. M Torna mepeBos 32-i CTpOKH MOT ObI 3By4YaTh CIey-
IOIIMM 00pa3oM: «...Tak U MHEHUSI CMEPTHBIX, KOTOpbIE HE BEPHBI (HE Mpe/laHbl)
HECOKPBITOMY» WIIA «KOTOPBIE HE BEPYIOT B HECOKPHITOEY», TO €CTh B AAN0gta. D10
[I0-HOBOMY CTaBUT BOIIPOC O TaJUIIOLIMHALIUAX, IOCKOJIBKY BEPHOCTB IOJpa3yMe-
BaeT OTOXKJIECTBJIIEHUE C 00BbEKTOM, BBepeHHe cedst nuHomy. Ho eciu HekTo He mpe-
JlaH HUCTUHE, CJIENO0BATENIbHO, OH IPENAH COLMAIbHBIM KOHBEHLUAM. [MpeHOK,
aneyuipys K nepeBogam ['acmaposa u JleGenesa, mpeiaraet CBOIO 3THKY COLH-
aJIbHOTO — MpeaBaThcs KOJUIEKTUBHBIM 3a0ITyKIEHUSAM, YTOObI OBITh B KOJIJICK-
TuBE. BpIOOp CTOMT MeXIy colManu3aluedl U ImpeJaHHOCThI0 mctuHe. Hamn xe
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[IEPEBO/]] CTABUT UHYIO MPOOIEMY: UHANBHIHAS 3aAMKHYTOCTh HE BEJIET K IOCTOBEP-
HOCTH, HO K BEpe B CBOM MHEHUs. IMEHHO B CBOM, TOCKOJIBKY KOPPEISILIMSI BEPHI €
WHTEHIIMECH KaKOro-TMOO COIMAIBHOTO XapakTepa KpaiHe coOMHHUTeNnbHa. M 310
paspylIaeT aHTUCOLMAIbHbIE TIOCTPOCHUS aBTOPa, BE/Ib OOIIECTBEHHAs! BKIIIOYEH-
HOCTb, TOCTaBIsisi NpPEIMEThl BEpbl, HE MOXKET KOHCTUTYHPOBATh caMy Bepy
(«mioTigy), KOTOpast Beeraa auuHocTHa. CreoBaHNe 3TOW JIOTUKE MO3BOJIMIO OBl
aBTOpPY MHAu€ B3MIAHYTh Ha TPAKTOBKY aHTUCOLMAIBHOCTU BEphl — JIOTHKA
BEPHOCTHU MCXOJUT HE U3 KOJUIEKTUBU3MA U HE U3 HHIUBUAYAIN3Ma, a U3 TPETHETO
COCTOSIHUSI. B OTe4ecTBEHHOW TpaJWIMKd OHO MMEHYeTCs «COOOpPHOCTBIO». Tak
nepeBon [lapmennaa mor Obl MPUBECTH K JIOTHKE Bepbl. OHAKO aBTOp HE JAeT
CBOETO NEPEBOJIa CTPOKH.

OcHoBomnosoxHUK anTpononoruu 1 ['upenka — IIporarop. Bemu He npo-
CTO KOppPENUPYIOT C YEJIOBEKOM, HO OHM BO3MOXHBI Oyarojapsi 4eoBe4ecKou
cyObeKkTUBHOCTHU. TloCneHIO Hellb3sl OTOXIAECTBIIATh C CO3HAHUEM, TOCKOJIBKY
OHO HAXOJHUTCSI BO BPEMEHH U TO/JIAETCS TEHEAIOTHIECKOMY aHaIH3y, a CyOBheK-
TUBHOCTb B WJUIFO3UM BHE TEMIIOPAJIBHOCTU. «YeJN0OBEK MO CBOEMY CYLIECTBY —
XyJIOKHUK, a He OECKOHEUHO 3BOJIIOIMOHUpYIomiee kuBotHoe» [4. C. 20], —
nuet ['upenok, anemupys k Kanry. I[IpogyktuBHOoe BooOpakeHue opopmiiser
(heHOMEHBI, UCTIONB3YS AIPHOPHOE CBOMCTBO MeEpHI. YelloBeK — Mepa BeeX BeleH,
U «OBITh MepON — 3HAUUT OBbITH TeHbIO Beeil» [4. C. 92], n3bAToN U3 peanbHOCTH.
Tenb npeanonaraeT HICTOYHUK CBETA, U TYT CTaBUTCA Bompoc o bore: ecnu aTa uH-
CTaHLIMs B KAa4eCTBE MCTOYHUKA NPUHUMAETCSA, TO MEXKIAY borom m yenoBekoM
CTOUT MHUpP OOBEKTOB, TPAKTyeMbIl JIMOO OHTOJIOTMYECKH KaK KOHEI yeloBeye-
CKOTO M BBIXOJl B TEXHHYECKOE, TMO0 CUMBOJIMUYECKU KaK MpeIIokKeHne K TpaHC-
neHaupoBaHuio. OTCI0/1a HAUMHAETCS] Pa3roBOP O CUHTYJISIPHOCTH U BBI30OB HEYe-
JIOBEYECKON aHTPOIIOJIOTHH.

I'mpenok nummer: «lIpenMeToM CHHIYJISIDHOM AHTPOIOJIOTHHU SBIISIETCS HE
JIMCKPETHO BBIJIEIEHHOE TEJIO0, @ COOBITHE, yUpeIUBIIee CUMBOJINYECKUNA MTOPAIOK»
[4. C. 33], u TakuM COOBITHEM SIBISIETCSI «B3PBIB TAJLTIOLUHALINID. DTOT B3pbIB U
€CTh YEJIOBEK KaK MCTOPUYECKAsl TaHHOCTb, U CIyduicss oH 50 TeIcAY JIeT Ha3as,
korma homo sapiens manmeonmra, «m1ooceBoi uenoBek» [6. C. 87] u3o0pazmn Ha
CTEHE IelIephl MepBble PUCYHKU. JTO OblIa KaTacTpoda He IIAHETapHOro, a Obl-
TUHHOTO MacmITada. M3 ObITHS B3PBIBOM TJLTIONWHAIINE OBIIT UICTOPTHYT MHP HJIEH
U PETHOH IOl HA3BAaHUEM «YEJIOBEK», KOTOPBIN CTajl pa3ABOCHHBIM. «UenoBek He
LIEHTP MHpa, a €ro sBHOE HeaopazyMeHHue. PaioHanbHO OOBSICHUTH MOSBICHHE
YeJI0BEKa BO BCEJICHHOM HEBO3MOXKHO. Y Bce-Taku ecTh HEKOe MpU3payHoe ObITHE,
MIPUYMHON KOTOPOTO siBisieTcsl yenoBek. Peus uzer o cyowektuBHocTi» [4. C. 91].
JIBOWCTBEHHOCTh OECKOHEUHO! IITyOMHBI CyObEeKTa M OECKOHEUHON «Ialim» 00beK-
TOB [ MpEHOK CUMTAET TJIaBHOM aHTPOIIOJIOTHYECKOM nmpobdieMoit. «[ armonrHamm
— 9TO MJIaTa 3a )KU3Hb B TPYIIIE, 3a IPABO PearupoBaTh Ha TO, YTO T€OE TOBOPST
HE TBOM OpPTaHbI YYBCTB, a KOJUICKTHBHBIE npenctasieHus» [7. C. 49], u dyHna-
MEHTaJIbHAsl pa3JBOCHHOCTh B TAKOM aHTPOINOJIOIMH MPUBOAUT aBTOPA K CTOJIKHO-
BeHUI0 ¢ uaesmu Mensacy, Xapmana, Jlatypa u gaxe ApHCTOTENs, KOTOPbIE
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CHUMAIOT C YEeJIOBEKA OJTHO U3MEPEHHE U JIETAIOT €ro 00bEKTHO-TUIOCKUM. [ MpeHoK
pBIIAPCKU 3aIuiiaeT pyOexu cyObeKTHOCTH. UenoBeK KHMBET B COIMyME, HO
MBIIIJIEHHE TPOUCXOANUT B OAMHOYECTBE, M OHO JIEBAJILBUPYET COLMANIbHBIE LIEHHO-
CTH, IPUPOA KOTOPHIX KOJIEKTUBHBIN Opes [4. C. 125]. [lyis aBTOpa connaibHOCTh
— sIBJICHUE LIEJTMKOM BHEIIHEE, KOHTPAPHOE JIMYHOCTHO-YIITyOneHHOMY Mupy. 1
KOMMYHHUKAIMsI KaK acleKT COLMAIbHOCTU TpeOyeT OTKa3a OT CO3HAHHs, «BEIb
KOMMYHHIIUPYIOT HE IOTOMY, YTO €CTh YTO CKa3aTh, a I TOTO, 4YTOObI HE BCTpe-
qatbes ¢ co0oit» [4. C. 228], a «cnenoe 3peHue sABISETCS yCIOBUEM CYILLIECTBOBA-
HUSl COLMAJIbHOCTHU Y uesoBeKa. YeloBeK J0JKEH IMepecTaTh BUAETh KaKHhe-TO
BeIlH, 4YTOObI ObITh BMecTe co BceMu» [4. C. 125]. Ilepenaua cMBICIOB APYTUM H
3arpoc Ha MOHUMAaHUE OT JIPYTUX B JIFOOBIX JKU3HEHHBIX MPAKTUKaX OKa3bIBAIOTCSA
HEBO3MO>KHBIMH, U BO3HUKAET 3aMKHYTBIM KpYyTI: KaK MOYKHO NPUHATH CUHTYJISP-
HyI0 Quiocouio 3a 3HaYUMBIN, MOTEHIUAIBHO MPUBOJALIMM K HCTHHE, MYTh
MBILIEHUS, €CJIM OHA TaKOH K€ CIOCOo0 Mepeiauu CMBICIOB, KaK U IpyTye rajo-
LMHAIMK, OPOPMIICHHBbIE B COLIMAJIbHbIE IIEHHOCTH, B JIaHHOM CIy4yae — B BH/J
HAy4YHOU JTUCUUIUINHBI?

Anmucoyuanvnocmo. Ilepconax Meliscy ynpekaer nepconaxa Kanra B Tom,
YTO PEaIbHOCTh Yy HEro yCKOJb3aeT OoT (uiIocopuu, 1 OHa HAUMHAET 3aHUMAThCS
TOJIBKO MBICIIBIO. MBIC/Ib BHE PEAIbHOCTU — T'Pe3a, HO BEPHYTHCS K PealbHOCTH
O3HaYyaeT yTepsATh CyOBEKTHOCTh B COLMAIBHOCTH. TparusM uesnoBeka B TOM, 4TO
BEPHOCTh UCTUHE TpedyeT 3cKanu3Ma. BHyTpeHHee rajTonuHUpPYIOLIEe COCTOs-
HUE, AITOPUTMU3UPOBAHHOE COLMAIBHBIMU HOPMaMH, BbI3BaHO BHELTHUM COCTOSI-
HUEM o0IIecTBa. DTO COCTOSIHME TEXHOLIEHTPUUHOE U aururaibHoe. Ilpu stom
BHYTPEHHEE CUHTYJISIPHOE BCTPOEHO BO BHEIIHEE TEXHUUYECKOE, OKPYIKEHO UM, HO
UCKJITII0YeHO U3 Hero. CyObeKT MPUHAIEKUT CyObEKTUBHOCTH BHYTpeHHET0. O0b-
eKTHO-OPHEHTUPOBaHHAsl OHTOJIOTHSI HE U30aBiseTcs 0T CyObeKTa, HO OTOXKAECTB-
JSIET ero ¢ CyObEeKTHUBHOCTHIO KaK YCJIOBHEM CO3HAHMA. A 3aTeM YK€ OTMEHSET
caMmy CyOBbeKTUBHOCTb, U CyOBEKTY MPUXOIUTCS CTaTh LIEIUKOM BHEITHUM JIs aK-
TOB XO3SIICTBOBaHUA B MPEIMETHOM MuUpe. YenoBeK pa3yMHbINM MPEBPAIIEH B Ye-
JI0BeKa 3KoHOMUYecKoro. [ToaToMmy aBTOp mpu3bIBaeT 00paTUTHCS K BHYTPEHHEMY,
K IIpU3pakam, 4ToObl CIaCTH CyOBEKTHOCTD KaK TO, YEPE3 YTO MOCTUTAETCS UCTHUHA.

[Tornomenue cyObeKTUBHOCTH TEXHOPEATbHOCTBIO CBA3aHO C MPEBATUPOBa-
HUEM OpraHUKU-UHTEJUIEKTa HaJl 1yXOM-CO3HaHueM. «OpraHuka v UHTEJUIEKT Mpo-
rIoTuiIn yenosedectBo» [4. C. 256], To ecThb y uenoBeKa ecTh OOIUi MPU3HAK KaK
C OpraHuKoi, Tak ¥ ¢ MamimHaMu. Ho, MOCKONIbKY aHTHACCEHIMAIN3M HE NMPUHU-
MaeT CYLIHOCTH 4Y€JIOBEKa, OH PACTBOPSET €r0 B 3THUX JIBYX IOJIFOCAX, U YEIOBEK
CTAaHOBUTCS accaMOJIsKeM OMOJIOTMYECKOTO M JAMTUTAIBHOTO. AHTPONOJIOTHUS
«IIOCTaBa» OKA3bIBACTCS HEUEIIOBEUECKOM, U «OLU(pPOBAaHHOE OOIIECTBO MEPECTAET
OBITH COIMAIEHBIM, OHO CTAHOBHUTCS TEXHUYCCKOW peaTbHOCTHIO, 0OIIEeCTBOM 0e3
monen» [4. C. 56].

W Bce xe naxe B cuTyal MeTau3MuecKoro nata KHIUra rmojiHa Bephbl B BO3-
MO’KHOCTh (pmitoco(uu Kak MecTa Ui yesloBeka. Mexay cyObeKToM U 00BbEKTOM
CTOUT COH, Ipe3a, Ta 001acTh peanbHOCTH, IJI€ HE MOXKET CyIIECTBOBATh TEXHUKA,
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KyJZia OTKpPBIT JOCTYH TOJBKO CyObeKTy. CHHIYJIIpHAsi aHTPOIIOJIOTHS IPEeIaracT
YEJIOBEKY «IIOM», MECTO BCTPEUYH C MYAPOCTHIO, KyJla HE MOCITHYT O€37TMKUE CUITBI
OOBEKTUBHBIX CTUXHIA.
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C 21 no 22 anpens 2022 r. B Mockse npoxonuiia VII exxerognas MexayHa-
ponmHas Hay4yHas KoH(epeHIus (ceMuHap) «TparcyeHOeHmMAanbHLIL NOBOPOM 8
co8pemMeHHOU purocopuu—7: INUCMEMON02Usl, KOCHUMUBUCMUKA U UCK)CCINEEH-
HblU UHMeIeKmy, Oprann3oBaHHas ['ocyJTapCcTBEHHBIM aKaJIeMUYECKUM YHHUBEP-
CUTETOM T'YMaHUTapHBIX HayK, POCCHICKHM TOCYIapCTBEHHBIM T'yMaHUTapHBIM
YHUBEPCUTETOM, POCCHIICKUM YHUBEPCHUTETOM JIPY>KOBI HApOJOB TPHU yYaCTUU
donga «llenTp rymaHuTapHbBIX wucciaenoBanui», HYJI TpaHcueHaeHTaIbHON
¢unocopun HUY BIID u HCMUU PAH. JlanHbIi ceMUHAp MPOIOIIKACT CEPUIO
TEMaTUYECKUX CEeMUHApOB «TpaHcyeHOeHmanbHulll NOBOPOM 8 COBPEMEHHOU
gunocoghuuy», KOTOphIe €KETOTHO MPOBOJATCS B KOHIIE arpeliss B MOCKBE U MpH-
ypOYeHBI KO JHIO poxaeHns Mvmanynna Kanta (22 anpens 1724 r.)!. B pa6ote
cemunapa—2022 npunsim ydactue Oonee 100 yenoBek, a YUCIIO peaNbHBIX HO-
KJIQTYMKOB COCTaBUIIO 0KOJI0 60 denmoBek (cM. HHGOPMAIUIO O CEMUHAPE Ha CaiiTe
npoekra «TpaHcueHaeHTanu3M B Poccum»?, Takke D0CTyHHBI mporpamma [1] u
cOoopHUK Te3ucoB [2]). OcOOEHHOCTHIO MPOBEICHUS TPAHCIICHICHTAIbHBIX CEMH-
HAPOB SBISETCS TO, YTO KAXKABIN TOJ1 BEIOMPAIOTCS IPUOPUTETHBIC TEMBI 00CYXK/Ie-
Husa. s cemmHapa—2022 TakoBOW ObLIa TeMa CBS3M TPAHCICHJICHTAIU3Ma
C KOTHUTHBUCTHKOW M BBIXOJIOM Ha MPOOJIEMATUKY UCKYCCTBEHHOTO MHTEJUICKTA.
TpaauMOHHO HAa HAIIMX TPAHCLEHICHTAIBHBIX CEMUHApax Mpe/CTaBICHb TPU
TJIABHBIX MOJYCa TPAHCICHCHTAN3MA, BOCXO/SIINE K COOCTBEHHO KAHTOBCKOMY
TPaHCLEHIEHTAIN3MY, HEOKAHTUAHCTBY M (PEHOMEHOJOTUH (COOTBETCTBEHHO,
Ka)XXIblil U3 THEW CEMHUHapa MOCBAILEH COOTBETCTBYIOLIEH JINHUU TPAaHCLICH/ICHTa-
nu3ma). B pamkax cemunapa—2022 ObUTH TaKXe MPOBEACHBI JIBE CIICIIUATBHBIE
CEKIIMH, TIOCBAIIEHHBIC TPOOJIEMAaTHKE UCKYCCTBEHHOTO UHTEIUIEKTA U pedrekcun
KaK IMO3HaBaTeJIbHOM CITIOCOOHOCTH.

OtkpeiTue cemmuHapa cocrosiioch 21 ampens 2022 r. C npuBETCTBEHHBIM
CJIOBOM, KOTOPOE OBLJIO MOCBAILIEHO CBSI3U TPAHCLIEHIEHTAIN3MAa, KOTHUTUBHBIX HC-
CIIeZIOBAaHUI M HEHpOHAyK BBHICTYNHI JeKaH ¢unocodcekoro dakynpbrera TAYIH,
akaneMuk PAH B.A. Jlektopckuii. OH MOAYEPKHYJ aKTyaJIbHOCTh MOJOOHBIX
UCCIIE0BaHUH U MEPCIIEKTUBHOCTh PAa3BUTHE TAKUX MEKIUCHUIIITMHAPHBIX UCCIIe-
JIOBAaHUU KaK, HAIPUMED, HeUpOPEHOMEHOI02UA.

! Marepuarbl TpaHCLEHAEHTANBHBIX ceMHHapOB 2016—2021 rr. (COOPHUKHU TE3UCOB M CTATEH) ITpo-
IOUTBIX JIET JOCTymHbI B e-library. CM. wMarepwaibl TpaHCICHACHTAIBLHBIX CEMUHAPOB
2016 (https://elibrary.ru/item.asp?id=29024766), 2017 (https://elibrary.ru/item.asp?id=30560011),
2018 (https://elibrary.ru/item.asp?id=35240888), 2019 (https://elibrary.ru/item.asp?id=39452678;
https://elibrary.ru/item.asp?id=41494716), 2020 (https://elibrary.ru/item.asp?id=44404439); 2021
(https://www.elibrary.ru/item.asp?id=48458596) romo. C 2020 r. pyHKIHOHUPYET HHTEPHET-TTOP-
tan «TpancuennenrammsM B Poccum» (https://transcendental.ru/), B pamMkax koToporo (Ipw ImMox-
nepxke AYTH) cran u3naBaThest (37EKTPOHHBIH) « TpaHCIeHACHTAIBHBIN Ky pHAID».

2 Cm.: URL: https://transcendental.ru/transcendentalizm-v-rossii.html.
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VYTpEeHHIOI CECCHI0 CEMHMHapa OTKPbLI JOKJIaJ WU3BECTHOIO COBPEMEHHOIO
kantoBeaa pokropa K. Becrdans (K. Vestphal; EBponeiickas akagemus, Utanws)
«Kanmoeckasa kpumuyeckas ¢unocopus u 8603MOHCHOCMb KOSHUMUBHOU HAYKU,
B KOTOPOM OH II0Ka3aJl B3aMMOCBSI3b TpaHCLEHAeHTanu3Ma KaHTta U KOrHUTHBH-
ctuky (KaHT kak «J1ey1ka» cCOBpeMeHHON KOTHUTUBUCTHUKH ), @ TAKKE 000CHOBA
BO3MOXXHOCTb KOZHUMUBHOU cemaHmuKku. B pamkax 3TOH ceccuu IpeJCTaBUIH
CBOM JIOKJIaJ(bl BEyIIME U NEPCIEKTUBHBIE OTEUECTBEHHBIE UCCIIEA0BATENN: JOII.
C.JI. Karpeuxo (I'AYI'H, MockBa) BBICTYNHII C TOKJIAJ0M O KOTHUTUBHOU MOJIENIN
yma KaHrta, npeyiokuB peKOHCTPYHPOBATh TPAHCIIEHIEHTAIbHYIO MOJIEIb yMa Kak
MOCNEe0BaTEIbHOCTh psAfa cuHTe30B, nmpod. M.E. CoboneBa (Yuuepcurer Map-
Oypra, ['epmanust) npencraBuia noxnaj «/Ipocmpancmeo eHe u 6 Hac: cOBpeMeH-
Hble Ouckyccuu 6okpye ascmemuxu Kanma», M.U. Bopooses (HUY BIID,
MockBa), KOTOpBIH B cBOeM J10KJIaa€ «O 803MOMCHOCMU HAMYPATUZAYUU MPAHC-
YeHOeHMANbHOU INUCTEMOI02UY» PA3BUII TEMY U3 TMPUBETCTBEHHOTO CJIOBA aKajl.
B.A. JIeKTOPCKOTO 0 HAaTypaJIn3alliil COBPEMEHHOTO TPAHCICHICHTAIN3Ma, IPOQ.
B.E. Cemenos (MI'Y wum. JlomonocoBa, MockBa) 000OCHOBan HEOOXOIWMOCTb
CyOBEKTUBHOM ACMyKIIMU JUTS TpaHCIeHAeHTaTpbHOU ¢rutocodun WM. Kanra, koto-
pasi JI€KHUT B OCHOBE KAHTOBCKON KOTHUTHUBUCTHUKH.

JlHeBHast ceccusi ceMuHapa, MOCBALICHHAs] MPOoOJeMaTHKE HCKYCCTBEHHOTO
MHTEJUIEKTA, MPOXOAWIa IpH ydacTuu HaydHoro coBera 1mno MeToI0JIOTMU UCKYC-
ctBeHHOro uHremnekra npu [pesuanyme PAH. CBoun nokmnanbl Ha Hel mpeacTa-
B npogeccopa B.B. Lenumes (MPITP CO PAH, HoBocubupck) «Ab6cortomno
Hepaspewumvle ymeepicoenus (Ousvronkyus I éoens)» n A.A. Menosa (Cubl'yY
M. M.®. PemetHeBa, KpacHosipck), 3aTpoHyBIIasi TEMy TPaHCIEHACHTAIBHOIO
cyOBeKTa 1 €Tr0 aHaJIoTa B «MCKYCCTBEHHOM UHTEIUIEKTe». Oc000 XOTEN0Ch OBl BBI-
JENMUTh JOKIan «Kanm: mpancyeHOeHmanbHbulll U UHmeLIueudenbHslli ymy» OJTHOTO
U3 JINIEPOB COBPEMEHHOTO KaHTOBEACHUS, aBTOpa n3BecTHON KHUTH «Kant and the
Mind» (1994), nmpod. 3. bpyka (A. Brook, Kapnrouckuii yuusepcutet, Kanana) o
COOTHOILIEHUH TPAHCLIEHECHTAILHOTO U UHTEJUIUTUOEIBHOTO YMa, a TaKkKe JTOKIal
npodp. B.K. ®unna (OUL[ UY PAH, Mocksa) «Onucmemonocuueckue uoeu
U. Kanma, mounas snucmemono2us u UCKYCCMEEHHbIU UHMEeNNeKn», KOTOPBII
MPEIPUHSLI TOMBITKY JIOTMKO-()OPMaTbHOM IKCIUTMKAINH (YTOUHEHHS) OCHOBHBIX
snucreMoniorudeckux uaer M. Kanra u BO3MOKHOCTh UX HCIIOIB30BaHUS B 00J1a-
CTH HCKYCCTBEHHOro uHTeekTa. C JOKIagaMH BBICTYNHIM Takxke Mpod.
J1.B. Bunnuk (®uHaHcoBbIN yHUBEpcUTET IIpu npaBurensctBe PO, Mocksa), us-
JIOKUBIINI TEOPUIO MepapXHH KOTHUTHBHBIX PyHkumii u mpod. A.E. Anekcees
(MI'Y um. JlomonocoBa, MockBa), C JOKJIaJ0M B COaBTOPCTBE ¢ jaoil. E.A. Anek-
ceeBoii (TAYTH, MockBa) 0 mpuUMeHEHUU KaHTOBCKOTO TPaHCIEHACHTaIbHOTO
M0/IX0J1a B 00JaCTU «UCKYCCTBEHHOTO MHTEJUIEKTa». 3aBEpILN CEKLHUIO JO0KJIaja
XyA0XKHHKa, cepockoro uccnenosarens T. [Toxkapes (B HacTosee Bpemss — MI'Y
uM. JIomoHoCcoBa, MOCKBa), KOTOPBIN PACKPBLIT TEMY «CMBICIIA» KaK TPAHCIICH/ICH-
TaJbHOTO apTedakTa Ha MPUMeEPe )KUBOIIUCH U «UCKYCCTBEHHOTO MHTEIIEKTa.
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Bo BTOpoii 1eHs padota koHdepennuu (22.04.2022) npoxoauia B mapauieb-
HOM pexume. PaboTa cekunu « MUCTEMOIIOTHS U KOTHUTUBHBIC HAYKH B HEOKaH-
TUAHCTBE U IOCT-HEOKAHTHAHCTBE» B ATOM IOy OblIa MOCBSIIEHA 25—JETHIO
xypHana «Bectauk PYJIH. Cepus: ®dwnocodbus». Ha Hel BwICTynmuia psn
OTEUYECTBEHHBIX U 3apyOEKHBIX YUEHBIX, 3aHUMAIOLIUXCS UCCIETOBAaHUSIMHU B 00-
JIACTH KPUTUYECKOTO TpaHcueHAeHTanu3Ma. Jloknaasl W. J[Bopkuna (Mepycanum-
ckuii yauBepcutet, U3panns) u A.b unukuna (BIID, Mocksa), gou. B.b. Ilet-
poBa (Mocksa, PY/IH), B.A. benseoit (MockBa, PYJIH) packpelin pazianuHble
ACTICKTBI JMHUCTEMOJIOTUM U KOTHUTUBUCTUKU B PabOTax HEMEIKHUX (M YaCTHUYHO
¢bpaniy3ckux) Gpumocodos. J{BOPKHH MpeacTaBui NOKIA] « T pancyenoenmanbHast
ounamuxa oauzocmu 6 unocoguu Koeena u Jleunaca», MOCBSIICHHBIA aHATU3Y
MOHSITHS OMM30CTH B HeokaHTHaHCKOW (unocopuu Korena m ¢peHOMeHoIOTHYE-
ckoii pmnocodun JleBnnaca. [leTpoB B cBoeM nokiaze «B uem mbl He comHesa-
emMcsl, Ko2e0a Mbl COMHe8aeMcsy PacCMOTPEIN APYTYI0 CTOPOHY O3HAHMS, @ UMEHHO
nonbITKy Jlekaprta, a Bnocienctsuu ['yccepins, 000CHOBaTh METOJIOM pPaaUKalIb-
HOT'O COMHEHHUSI TO, YTO €JUHCTBEHHBIM HECOMHEHHBIM Ha4aJIOM MOJIMHHON HAyKH
ABIIETCS MoyiokeHue «S cymiectByto». OpHaKo, MO MHEHHIO aBTOpa JOKIAJa,
JTAHHOE TIOJIOKEHHE HE JIOCTHTaeT KeJIaeMOro pe3yJbTaTa: HECOMHEHHBIX HCTUH
ropaszo OoJIbLIE, UTO CBSA3AHO KAK C IIPEANOCHIIKAMYU CAMOT'0 METO/1A, TAK U C yCIIO-
BHSIMH BO3MOXKHOCTH BBICKa3bIBaHUs 0 4eM-1100. bemsieBa B noknane «/lcuxoghu-
3uyeckas npupooda uenosexa 6 ghunocogpuu 3. Kaccupepa» odpatuia BHUMaHHE Ha
TUHAMHUKY (OPMUPOBAHUS TOHATUSA «S» BO B3aMMOOOYCIOBIEHHOCTH CYOHEKTHB-
HOT0 U 00BEKTHBHOI'O Hayuaj, ycMaTpUBaeMOM Mpex/Jie BCEro B TeKcTe. JIMINKHUH B
cBoeM Joknane «“Ochognas Hopma™ Kak Kame2opusi MulUIeHUsl 8 HeOKAHMUAH-
ckoul gunocogpuu npasa I'anca Kenvsena» oOpaTHICS K aHAIU3Y YHUCTON TEOPUHU
npaBa ['anca Kenb3eHa, TATOTEIOMIETO K MO3UIIMH HEOKAHTHAHCTBA.

OcHOBHOE XK€ BHUMaHHE CEKIMH OBUIO CKOHIIEHTPHUPOBAHO HA OCBEUICHUU
Pa3IMYHBIX BOIMPOCOB SMUCTEMOJOTHU W KOTHUTHBUCTHKH B YUYEHHSX PYCCKUX
Heokantuanues. [Ipod. B.H. benos (Mocksa, PY/IH) B cBoém noknazne «/ Hoceo-
Jlo2udecKue KoOHYenyuu pyccKko2o HeOKAHMuUancmea pacCMOTpell TAKOBBIE B CPaB-
HEHUU C THOCEOJIOTMUYEeCKUMH KOHIIETIIMSIMU HEMEIIKUX HEOKAaHTHAHIIEB U PYCCKUX
penuruo3Hbix ¢uiaocodpoB. B pesynbrare aBTOp NpeanpUHSI MOMBITKY IaTh Iie-
JIOCTHYIO XapaKTEpUCTUKY PYCCKOTO HEOKAaHTHAHCTBA, CXEMAaTU3Hpys o0OIue
3Tambl Pa3BUTHS PYCCKOU Gunocodpun BooOIIe, pyCCKOT0 HEOKAaHTHAHCTBA U THO-
CEe0JIOrMYeCKUX KOHIIEMHi pycckoro HeokanTtuancTsa. Jlom. H.B. Cropueyc (PT'Y
uM. Ecennna, Psi3anp) B noknane «AHmpononozuyeckuil acnekm mpancyeHoenma-
JUZMA 8 pyccKoli punocoguuy onpeaenuna BO3MOXKHOCTH pacIlIuPEHHs TPaHCLIEH-
JIeHTanmM3Ma 3a cuéT He-(yHIaMEHTAIbHOTO CMBICIa TPAHCIEHJIEHTAIBHOTO B
TpaHcueHaeHTanbHo anTponosnoruu. Jou. JLFO. Kopuunaes (BI'Y um. Kanra,
Kanunurpan) npencrasun goknan «Purocogus Quxme 6 pyccKom HeOKAHMUAH-
cmee», B KOTOPOM TIOTYEPKHYIT 0c000€ MeCTO (PUXTEaHCKON MPOOJIEMATHKH B KOH-
neniusax pycckux Heokantuanues. Jlou. I1.A. Bnagumupos (PY/IH, PAHXul'C,
Mocksa) B goknane «Kpumepuu nayunoeo snauusi 6 kpumuyusme A.U. Beeoen-
CK020» PAacCMOTpEN KPUTHUECKYIO OLIEHKY BBEI€HCKMM OCHOBaHMI KJIaCCUYECKOM
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Hayku. [lo MHeHUIO aBTOpa Jl0KJIaza, pycckuil ¢pmiocod ykazan Ha MeTapu3uye-
CKHE TIOJIOKEHHUS B PyHIAAMEHTe MHOTUX Hay4HbIX Teopuil. JJou. M.YO. 3arupusx
(BI'Y wum. Kanra, Kanununrpan) B noknane «/[uanexmuueckas mpakmoeka
coyuanvroeo ovimus 6 gunocoguu Cepees I'eccena» npenctasui nozunuio ['ec-
CeHa, B KOTOPOM coueTaeTcss HEOKaHTHAHCKAas aKCHOJOIMYecKas TPaHCKPUIILIHA
aTukH Joira KaHTa ¢ IHaNeKTHYeCKMM TMOHWMAaHHEM COIUAIFHOTO Pa3BHUTHS.
C.H. Kymnep (PYIH, Mockga) npenctaBuit noknan «3adauu u yeiv guiocopuu
npasa ¢ meopuu I1.1. Hogeopooyesa», rie nociaenoBaTeaIbHO PAaCKpbLI B3aUMO3a-
BHUCUMOCTbH IIPaBa U MOPAJIM B 3TUKO-HOPMATHUBHOM KOHLIEIIIMH TTpaBa U CBA3b Ipa-
BoBoro yuenusi HoBroposuesa ¢ kantuanckoi gpuinocodueit. H.I'. Xacas (PYIH,
MockBa) B coobuiennn «Moeanuzm Cezemarna» TPEANPUHSIIA TOTBITKY BBISBUTH
ocHOBBHI (prustocodekoii cucrembl CezeMaHna, B KOTOPOil mpobiiema ujeann3Ma 3aHu-
Maet nenrpaibHoe mecto. JI.C. Kupxkuep (PY/IH, Mocksa) npencraBui JoKiIaa
«Kpumuxa C.JI. Pyounwmetinom memooa I ecens», rie 000CHOBAI MPEOAOTIECHNE
BBIJIAIOIIUMCS PYCCKUM (PUII0CO(POM U IICUXOIOTOM JIOTMYECKOT'0 OTpaHUYCHHUS Te-
reJICBCKON (pHIIOCOPCKOM CHCTEMBI, @ IMEHHO, Yepe3 CHATHE MPOOIeMbl KaTeropu-
YECKOT0 MPOTUBOIIOCTABIICHUS CYOBhEKTa U 00BEKTA B €IMHOM OBITHH KaK 00JIaCTH
COBMEIIEHUSI 000MX, TOCTPOCHNE HEMPOTUBOPEUMBON KapTHUHBI JIEHCTBUTEIBHOTO
OBITHS )KUBOTO CyOBEKTA.

B 3T0T k€ 1eHp MPOXOAMIIO €11e OHO 3aceaHue, MOArOTOBIEHHOE MPHU yya-
ctuu HYJI tpancuenaenranbubix uccnenosanuii HUY BID.

Ero nepBas yacth ObUIa MOCBSAIIEHA TEME TPAHCUEHICHTATBHON punocodun
marematuku (moknaznsl C.JI. Karpeuko « Tpancyenoenmanvhasn gpunocogpusi mame-
MAmuKuy: mMamemamudecKkoe NO3HaHue «NnocpeocmeomM KOHCMPYUPOBAHUU NOHS-
mutiy, M.J[. EBcturaeea (HIUY BIID, Mocksa) «Kanm o cywnocmu u npupooe
mamemamuxuy). KaTpeuko mpencTaBuil KaHTOBCKYHO KOHLENIMIO MaTeMaTH4e-
CKOTO TIO3HAHMSI KaK «KOHCTPYUPOBAHUS MOHSTHUI», B paMKaxX KOTOpOil MaTema-
THKA, C OJTHOW CTOPOHBI, OTJIMYAETCS OT PU3UKHU CBOCH KOH(pHTyparneit mo3HaBa-
TEJIbHBIX CIIOCOOHOCTEN «pacCylOK + YyBCTBEHHOCTB», &, C APYTOil CTOPOHBI, OT
MeTa(pU3UKH KaK MO3HAHUS pa3yMOM IOCPEICTBOM NMOHATHI. EBcTUTHEEB npeacTa-
BIJI HICTOPUKO-(UIT0CODCKUN aHAIN3 TIOHATUN npuUpoosl N CYuHOCmUY i 000CHOBAI
KaHTOBCKHI T€3MC, YTO MaTEMATHKA, B OTJINYHE OT (PU3HUKH, «padOTaeT» C BO3ZMOXK-
HOH CYIIHOCTBIO (HampuMmep, reoMeTpuueckue GUrypsl), a He C ICUCTBUTEIHHOM
NPUPOIOH Beld. ITy TeMY, OTHOCUTENIBHO JIOTUKK Tponoibkuia fou. C.M. Kyc-
koBa (OI1M, DnekTpocrans), KOTopas B cBoeM Joknane «Hezasucumocmov oowell
noeuxu U. Kanma om écaxozo codepawcanus» Tokazana (OpMalIbHBIA XapakTep
JIOTUYECKOTO (I10)3HAHUS.

Bropass wactb paboThl CeKIMM ObUIa TOCBSIIEHA PEIENIUU KaHTOBCKOU
MbICTH B coBpemMeHHo# (rtocodpun. [Jom. C.B. I[lanoB (MUCHUC, Mockga) B 10-
knane « Tpancyenoenmanvuwiii pegiexc u «benas mazusy HayKu», ACXOI U3 TO-
HUMAaHUS TPAHCUEHACHTAIbHOTO MBIIIIEHHS KaK COTJIaCHs MBICIIU caMoi ¢ co0oi,
cormocTaBmil THoceojoruio KaHTa ¢ HaydHbIM MO3HaHHEM. Takoe MOHMMaHHE
TpaHCLEHIeHTaIN3Ma ObLIO IOCTABIEHO MO/ BOIIPOC YYaCTHUKAMU KOH(epeHIun
B IUCKYCCHH TI0CIIE JoKiIaja. B cBoem noknane «Mcmoku “evicuieco smnupusma’
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Kunsa [eneza: om “Omuxu” oo “Hoeu-1"» J.A.Bonkxor (BIID, Mocksa)
paccMoOTpesl  UCTOPUKO-(MIOCO(CKHE  OCHOBAaHMS  «TPAHCLEHJIEHTAJIHLHOIO
smrnupusma» Jlenesa, oOpaimiasi ocoboe BHUMAaHHE HA BIUSHHE (PEHOMEHOJIOTUH
I'yccepns M KOHIENIMU «paJuKanbHOro smnupusMma» Jlxkeitmca. Psan poknanos
ATOTO 3aceqaHus ObLT TIOCBSAIICH MPUMEHEHUIO TPAHCIIEHICHTATbHO-()EHOMEHOJI0-
TMYECKOT0 METOJa B pa3HbIX O0JIACTSX T'YMAaHUTApHOIO 3HAHUS. DTO JOKJIAIbI
N.C. CenesneBa (BoarI'MY, Bousrorpan) «3Oxsucmenyuanvuas geromenonocus
Kak memoo ocmolcieHust coocmeennocmuy, B.A. Komanesoit (BoarI'MY, Bosro-
rpan) « DenomeHnonocuueckuil Memoo 8 UcCie008aHUU COYUATILHO2O NPUSHAHULY,
noir. FO.1O. BettotaeBa (BonrI MY, Bonrorpan) «Onoxé kax npuem gpenomenono-
2UYeCK020 UCCNe008aHUSL NPABOBLIX YeHHOCmelly. BONbIIoN HWHTEpec BhI3BAIN
TaKXe JIOKJaJbl, 3aTPOHYBIIME pA3JIMYHbIE aCHEKThl TPaHCLEHAECHTAIN3Ma
XX Beka: non. A.A. Toponosoii (PT'Y um. U.M. I'yOkuna, MockBa) «Kanmuan-
cKas Mooelb MPAHCYeHOeHMHOU melecHocmuy (Ha npumepe meopuecmed
I ®@. Jlaskpagpma), M. J1. Tony6osa (HUY BIID, Mocksa) «@urocoghusi scenanus
Anexcanopa Koocesay.

B 3akmounTenbHblil feHb paboThl KoHpepenunu (23.04.2022) npoxoaunu e
ceccun. IlepBas u3 Hux, «Pegrexcus 6 cmpykmype no3HasamenbHol 0esimenbHo-
cmuy» ObUIa TIOCBSIIIEHAa peIeKCHH KaK MO3HABATENBHOW CIIOCOOHOCTH. YeThipe
mokmana Ha cekuuu — npod. H.U. Kyswemosoit (MUET AH, Mocksa),
K K. 3arugymiuaa (M@ AH, Mocksa), T.A. Illusna (LII'U, Mocksa) u nom.
A.A. usu (PITY, MockBa) OpMEHTHPOBAIUCH Ha Pa3pabOTKy pedaekcuu B co-
BeTCKOM punocodcekoit Tpanuumu. Kysnenosa B noknane «Memooonozus ananusza
cucmenm ¢ pegiekcueti» pacckasana o MojaxoJie K u3ydeHuro pediekcuu B MockoB-
CKOM METOJIOJIOTUYECKOM KPYXKKE W MOMYEpPKHYJA, YTO CHCTEMATHYECKOEe Ipel-
CTaBJICHMU CHUCTEM C pediexcueld OblIo ocyuiecTBiIeHO B guinocopun M.A. Po-
30Ba. Ky3HemoBa BbIJieNIa OCHOBHBIE aCTIEKThI H3YUYCHHUSI CUCTEM C pedieKCHeH,
OTIPEIENIAIONIUM U3 KOTOPBIX sBJsieTCs (pUKcalus 1enu U 3a1a4 pedIeKCUBHOTO
aHanm3a. 3aruayJUIMH B IoKIane « Ipu moodenu pegnexcuu kak cmpamecuu guio-
coghckoco ocmbicienus HayKuy CPaBHUI OCHOBHBIE MOAXO/IbI K U3yUEHHIO CHCTEM
¢ peduiekcueii B coBeTckoi pumocodun: pedaercust Kak HHCTPYMEHT YIIPaBICHHS
koH(uukTamu (B.A. JledeBp), «pednexcuBHBIN BBIXOI» KAaK JIEMEHT MPOEKTHON
nestensHocTH (I.I1. IllenpoBuiikuit), METOI0IOTHS aHAIM3A CUCTEM C pediiekcueit
B pamKax Teopuu couuanbHbix dctader (M.A. Pos3os). T.A. lllusu B cBoem jo-
knaae «K onpedenenuro pegrexcuu xax oesmenvrocmuy nain 0000meHHoe uto-
co(ckoe ompesenenue pedaeKCU Kak HalpaBiIeHHUs BHUMAHUS Ha «OMBIT» JUIS
«YCMOTpEHUs» €ro «popm» (CTPYKTYp) W MX (HUKCAIMUA TOCPEICTBOM TEX HIIH
UHBIX «3HAaKOBBIX CPEJICTBY», OCYILECTBIIEMOE pajJu JOCTHKEHHS HEKOTOPOH
«uemmn». B noknane ObUTH pa3bsCHEHBI OCHOBHBIE KOHIIETITHI ATOTO OMpPEeTICHHS
(B3TBl HaMHU BbIII€ B KaBBIYKM) M OOO3HAYEHBI €ro MPOOJIEMHbIE MOMEHTHI
(HampuMep, B TPAaKTOBKE «YCMOTPEHHUsD» KaKk MIMEHHO YCMOTPEHHUS HITH e KaK KOH-
crpyupoBanusi). A.A. lllusH B noxnane «llpobrema u cneyuguxa peghrexcuu
6 henomeron02UU» PACCMOTpETA POIIH U OCOOEHHOCTH TIPUMEHEHUS peIeKCHH B
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dbenomenonoruu ['yccepis. [Ipexne Bcero, noknaaduK oopaTHil BHUMaHKE Ha TO,
YTO HEpeAKO B ()EHOMEHOJOTHMUECKUX HCCIEOBAHUAX CO3HAHUS pedrexcus
BBICTYIIAET M0/ UMEHEM CYIIHOCTHOW MHTYUIMH (MM «yCMOTpPEHUS») U caMa He
nornajaet noj ananus. JlokIaaduk Takke oOpaTHil BHUMaHKE, YTO B 3aBUCUMOCTH
OT LieJiel 1 3a1a4 pedIeKCUBHOTO UCCIIeI0OBaHUS CO3HaHUs ['yccepiib HCTONb3yeT
pa3HbIl KOHUENTyaJIbHBIM ammapaT W BBIAEISET Pa3sHble CTPYKTYpPhl CO3HAHMS.
OpaHako Bce OHU UCXOAT M3 OOIIEro MOHUMAaHUS CO3HAHUS KaK MOTOKa WHTEHITH-
oHanbHbIX nepexuBanuil. O.E. Crongposa (M® PAH, Mocksa) B noknaze « Quio-
cogckasn pegnexcus: snucmemono2udeckas npooiema U OHmMoIo2U4IecKoe peuie-
Hue» OCTAaHOBUJIACh HA OJHOM M3 Lieel AMUCTEMOIornyeckon pedaexcuu — ya0-
CTOBEpEHUM 3HaHUS (Mo3HaHUA). JloKIaauuk npoOjaemMaTu3upyeT BONpPOC, Ha Ka-
KOM OCHOBaHHMHM pediexcust OepeT Ha ceOs 3Ty (QyHKIMIO, U pacCMaTpUBaeT pas-
JIMYHbIE BapUaHThl OTBETA HA HETO B COBPEMEHHOM 3IMUCTEMOJIOTUYECKON TpaIu-
uuu. Karpeuko B noknaae «Ponb pegnexcuu 6 KAHMOBCKOM MPAHCYEHOEHMA-
JU3Me» paccMaTpUBall poJib peIieKCUU B KAHTOBCKOM CXeMaTHh3Me (CIocoOHOCTH
CyX/ieHus) u obpa3zoBaHuu cxeM. Jloknaguuk o0OCHOBAJ, YTO peghiekcugHoe ne-
peKatouenue JIEKUT He TOJIbKO B OCHOBAaHUU Halllel CXeMaTHYeCKOM A€ TeIbHOCTH,
HO U B OCHOBE dIIUTeHe3HMca anpuopHBIX GopM dyBCcTBeHHOCTH. KaTpeuko mpeio-
KU COOCTBEHHYIO OPUTMHAIbHYIO TPAKTOBKY KOHILIENITA BpEMEHH, OCHOBaHHYIO Ha
peduexcuBHON (MTepaTBHOM) anmepuentuBHoi sectHuue. [ou. C.M. Kyckosa
(BIIU, DnektpocTtans) B Aokiane « O0beKkmusHoCms HayuHoU peghiekcuuy 00Cyx-
Jana poiib pedieKCUH B HAyYHOM TMO3HAHMU. JIOKJIaqYuK MUCXOAMI U3 TOTO, YTO
00BEKTHBHOE CTPOCHUE HAYKN O0YCIIOBJICHO CTPYKTYpOil pehIeKCUBHOM e Telb-
HOCTH PAcCyJIKa M B CBSI3U C STUM IMOJPOOHO OCTAaHOBHJIACH HA PA3HBIX QopMax H
MOpsAIKaxX HAYYHOU pediekcuu.
TpaguMOHHO Ha TPAaHCUEHAECHTAJIbHOM CEMUHApEe MHOI'O BPEMEHHU OTBOIU-
JI0Ch 00CYXJIeHHIO (DEHOMEHOJIOTHH KaK OJTHOMY W3 OCHOBHBIX HAIlPaBIICHUH CO-
BPEMEHHOI'0 TpaHCLEHAeHTanu3Ma. B aTom roay ¢eHomeHonorus paccMarpuBa-
J1ach, MPEXKJI€ BCETO, KaK Teopus no3HaHus. IIpu 3Tom, 1oKIaauuKky NpeacTaBuiIn
pasHble TMOHUMaHUS (EHOMEHOJIOTHYeCKON THoceonoruu ['yccepns. Tak, o
M.A. benoycoB (PAHXUI'C, MockBa) B cBoeM okIajie « DeHoMeHOoN02Us: U NPUH-
yun c600600bl om meopuil» TOAYEPKUBAJ, YTO (EHOMEHOJIOIMYECKOe TMO3HaHUEe
MPUHLMIINAIBHO OTJIMYAETCSI OT HAay4YHOTO TEM, YTO OHO HE CO3JaeT TEOopHid
Y HE JIeJIaeT NHIYKTHUBHBIX U JIETyKTUBHBIX 3aKIOUYEHUH, a 3aHUMAETCsA IOHUMA-
HUEM U onrcaHueM (EeHOMEHOB «KaKUMU OHH ce0s caMi MOKa3bIBalOT» B UX yHH-
KaJbHOCTH M HECBOJMMOCTH HH K UeMy Jipyromy. TakoMy NOHUMaHUIO (PeHOMEHO-
JIOTUYECKOW TEOPHH MO3HAHUS COOTBETCTBYET (PEHOMEHOJIOIMYECKOE TOHUMaHHE
¢bunocopcTBOBaHMS KakK pa3BOpayMBaHHUS CaMOCTaHOBSIIErocs cMmbicia. Takoe
noHnManue Obuto mpexactaBneHo B moknane E.WM. Xan (PYJIH, Mocksa)
«K ¢penomenonocuu gunrocogpcmeosanus: Ha ag@exmusHol cmopoHe MbiCauy.
[Tpod. H.M. CmupHoBa B noknane «Hamypanucmuueckue memamopghosvl eno-
MeHONo2UU: HeupopeHoMeHoNI02Us KAK KOSHUMUGHBIU Npoekmy TOJ4YepKHYIIa
JIPYTYI0 0COOEHHOCTH ()eHOMEHOJIOTMYECKON THOCEOIOTHH, @ UMEHHO €€ HalleJIeH-
HOCTb Ha CYIIHOCTHOE (SHIETHYECKOE) UCCIIEeJOBaHHE WHTEHIIMOHAIbHBIX
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00BEKTOB KaK IIEHTPOB MUPOBBIX OTHOIIEHUNH. FIMEHHO 3TOT MOMEHT, 110 MHEHUIO
JTOKJIaTYMKa, OTCYTCTBYET B COBPEMEHHBIX KOTHUTHUBHBIX UCCIIEI0BAHUAX, BCIIEI-
CTBUE YEro MO>KHO TOBOPUTH O B3aMOJIONOJHUTEIBHOCTH (PEHOMEHOJIOTUU U KO-
THUTUBUCTUKH, HO HUKaK He 00 MX MHTerpatuBHbIX mMojaensax. A.A. lllusx B no-
knaae «Cneyugpuxa enoceonozuu 3. I'yccepnsay pa3BuBaia KaHTOBCKYIO JIMHUIO B
(eHOMEHOIOrHYeCKON TEOpUHU MTO3HAHUS, KOTOpask OTPeNIesieTCsl TeM, YTO IO3Ha-
HUEe (M HaydyHOE, U OOBIICHHOE) YK€ COCTOSIIOCh U 3a7a4a ()EHOMEHOJIOTHH €ro
MPOSICHUTH U YJOCTOBEPUTDH, TO €CTh OTBETUTH Ha BOMPOC 00 YCIOBUSAX €0 BO3-
MO>KHOCTH. DTOTO MOAX0/a MpuaAepxkuBaics u npod. B.M1. MoauaHoB, KOTOpPHIi B
JOKIaJle «3Hauenue, cyscoenue u ums 8 ,Jlocuveckux uccieoosanusax " I'yccepasay
paccMmaTpuBai ryccepiieBCcKoe MpOsICHEHHE TeopeTHYecKoro 3HaHusi B «Jloruue-
CKHUX MCCIEeOBaHUAX». JIOKIaIuiK aHAIM3UPOBaI (PeHOMEHOIOTMYECKOEe TOHUMA-
HUE 3HAYEHMsI KaK aKTa U KaK WAEaJbHOr0 €IMHCTBA, MoJBepras mnpu 3tom ['yc-
cepJIsi KpUTHUKE 3a OTpaHUUEHHUE €ro UCCe0BaHUs 00JIaCThI0O MMEH M UMEHOBAHHUS.
B noxnane «Hemeyxuii s3vik aenisemcs bepemenHvim. MouluiieHue KaxK 6bIHAUWUBA-
Huey, cienaHHbIM Ha HemenkoMm si3bike K. Kosbkoi (HaponHslii yHuMBepcuTeT,
®pankdypT-Ha-Maiine, ['epmanus) rpaMMaTHYecKOe TMO3HAHWE CBS3BIBAIOCH C
(heHOMEHOIOTHUECKUM ITO3HAHUEM, YTO OTKPHIBAET HOBBIE MEPCTIEKTUBBI HAYYHOTO
nuckypcea. [Ipy 3ToM 10KIaAuuK OpUEHTUPOBAJICS HA CUHTAKCUC HEMELIKOTO A3bIKa
U CpaBHUBAJ €r0 C CHHTAKCHCOM aHIJIMHCKOTO si3bIka. OCMBICICHUIO HOBOM IU (-
POBOM, KOMITBIOTEPHOU pPeaTbHOCTH C MO3ULUHU (PEHOMEHOJIOTUH OBLITN MOCBSIICHbI
BeicTymuieHus nou. .M. IlonoBa «Ycrosusa eosmoocnocmu uckyccmeennozo uh-
meiiekma ¢ HO3Uyuu MpaHcyeHOeHmanivHou genomenonocuuy (MIVIIII,
Mocksa) u gor. A.b. [Tarkyns (CII6I'Y, Cankrt-IletepOypr) « Tpancyenoenmann-
Has enomenonozus yugposoi pearvHocmuy. OcobdO XOTENOCh ObI OTMETUTh
takke goknan [I.A. Mumaruna (Cubl'Y um. M.®. PementneBa) « Oumonozuye-
CKUll OUCKYPC (DeHOMEHONI02UU U MeCmO 8 Hem npobiemvl c80000bl», B KOTOPOM
CTaBWJICA aKILIEHT Ha OMPEICIISAIONLYI0 POJIb YeIOBEUECKOr0 CO3HAHUS /Ui (heHOMe-
HOJIOTHUYECKOTO PELIeHUs1 MpoOeMbl cBOOO B M OBITHS. B pamkax ¢eHOMeHOI0-
ITMYECKON CEKIMM Oblja MpoBe/ieHa MPEe3eHTalusl U IJI0JOTBOPHOE OOCYKICHHE
kHUTH A.A. MenoBoii «@eHOMEHOJOTHS MY3bIKAIBHOTO OMbITa» [3], B KOTOPOit
c/ieNlaHa TIOMBITKA MPUMEHEHHUS (EHOMEHOJIOTMYECKOTO METOJa K ONUCAHUIO U
aHaJIN3y MY3bIKAJIbHBIX SBJICHUI.

[ToxBos OOIIMIA UTOT PaOOTHI, MOKHO CKa3aTh, YTO HA CEMHHAPE COCTOSIIOCH
MHTEPECHOE U HACBIIIEHHOE OOCYKIEHHE TPAHCICHIECHTAIBHON MPOOIeMaTUKH B
€€ CBS3M C KOTHUTHUBUCTUKOM, ObUIM BBISBICHBI Ba)KHbIE KOHLENTyaJbHbIE MPO-
OneMbl 1 HAMEUEHBI MyTH UX pemieHus. [1o pesynpraram paboTsl ceMuHapa Oyaer
U3JlaH COOpHUK CTaTel, a TaKKe CHEeLMATbHOU BBIMYCK «IpancyenHoeHmanbHo2o
J#CYPHANQY, TIOCBSIIIIEHHOTO KOTHUTUBUCTHKE. Ha 3aKITI0unTenbHOM 3aCeIaHnuu Ce-
MUHapa Obula MpEeAsIo’KeHAa TeMaTHUKa OOCYXJAECHMs CIEAYIOLIEro TPaHCLeH]IEeH-
TanbHOro ceMuHapa—-2023 «OT mpancyenoenmanuzma K HetipompancyeHOeHma-
JU3MY», KOTOpasl ABJISETCS AATbHEHIINM pa3BUTHEM MPOOJIEM TPAaHCLEHIECHTAb-
HOW KOTHUTUBUCTUKHN ceMuHapa—2022.
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