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N3rHaHune pasyma.
K 100-netuio « @usiocogpckoro napoxona

The Expulsion of Reason.
To the 100th Anniversary
of the "Philosophical Steamer™

https://doi.org/10.22363/2313-2302-2022-26-1-7-14

Research Article / HayyHas ctaTbs

Russia Abroad:
100 Years After the "Philosophical Steamer™

Daniela Steilal<

University of Turin,
20, via Sant’Ottavio, 10124, Torino, Italy,
P<ldaniela.steila@unito.it

Abstract. The article provides a historical and philosophical analysis of the deportation
of many Russian intellectuals abroad in 1922. It is known that such a vicious deed on the part
of the Soviet authorities, in fact, turned out to be an act that saved many Russian intellectuals
either from starvation or from repression and death in the camps. It is also widely known that
the cultural activities of Russian emigrants after their arrival in the West were varied and
intense. The article also emphasizes that expulsion and its significance for the destinies of the
country and the emigrants themselves remained a "blank spot" for a long time. It was only in
the 1990s that research into the events of the 1922 exile, both in Russia and abroad, started to
change. The author draws attention to the fact that the very nature of examination of the
expulsion of the Russian intelligentsia has also changed over the years. At the beginning of
studies in the 1990s, it was purely archival works aimed at recovering emigrants' cultural
heritage and returning "forgotten" names. Over the last decade, we may observe a more critical
reading of this heritage, supposing a more precise reconstruction of facts and contexts and a
broader analysis of the significance of events in the history of the early 1920s. The study of the
various cultural activities of the Russian émigré intelligentsia allows us to strike a conversation
on Russian philosophy, its peculiarity and originality, the mutual influences of the Russian and
European philosophical traditions, and the meaning and significance of Soviet philosophy
relevant again.

Keywords: Russian philosophy, philosophers' steamer, national identity, cultural
heritage, Sergey Horujy

© Steila D., 2022
This work is licensed under a Creative Commons Attribution 4.0 International License
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The expulsion of many outstanding intellectuals from Bolshevik Russia in the
Fall of 1922 assumed a symbolic meaning already at that time and in the
consciousness of the forced émigrés. Although they held different theoretical and
political positions, they did not recognize themselves as '"state criminals”
[1. P. 128], those intellectuals—particularly the philosophers among them—found a
solid element of self-identification in the very fact that they were expelled due to
their opinions. To cherish and to develop religious philosophy and non-materialist
traditions of thought, which were condemned in the homeland as "idealist" and
"bourgeois," thereby reactionary and enemy became the "mission" and the "task"
of émigré philosophers [2. P. 39—51; 3]. By presenting themselves as the
representatives of "authentic" Russian philosophy, they felt as they were entrusted
with the tasks of restoring a continuity with the past, which the revolution had
dramatically interrupted, and of being ready to reconnect with the homeland when
the new regime would collapse. Meanwhile, they would become ambassadors of
true Russian culture and its religious spirit in secularized Europe. Before the
departure of the "Philosophical Steamer," the well-known Moscow starets Alexei
Mechev emblematically blessed Nikolai Berdyaev and acknowledged the
importance of his "positive mission in Western Europe" [4. P. 204].

It is well known that the émigrés' cultural activity after their arrival in the West
was immediate and intense. In Prague, Paris, Berlin, new institutes, cultural centers,
publishing houses, journals appeared. Precisely the supposed "specific"
characteristics of Russian thought, restricted and banned by the revolution, became
the center of the Russian émigré philosophers' reflections—which cannot be seen as
a paradox. The more or less fantastic building of "national" identity and devotion
to the myth of the lost homeland are pretty characteristic of any diasporic literature.
The circumstance that the first broad histories of Russian philosophy were written
by émigrés, who were interested in the definition of the "Russian" specificities as
such to establish and reinforce their own identity within the new context, had a
significant impact on the orientations of Slavic studies abroad.

However, the specific episode of the 1922 expulsion has remained a "white
spot" in Russian history for a long time, not just in the Soviet Union. In 1979 Michel
Heller published their first essay on this topic [5], but Western historians' attention
mainly focused on the broader picture of Russian emigration and its cultural
relevance [for ex. 6, 7]. During perestroika, the "Philosophical Steamer" became
the symbol of the forced Russian emigration. When, in the new ideological
conditions, Russian society and Russian culture faced more and more openly the
issue of "white spots" within official history, the episode was interpreted as an
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ultimate fracture between the authentic traditions of Russian philosophy, which
continued abroad, and a simple simulacrum of philosophy at home. In the words of
Sergey Horujy, the author of a famous article on this topic in Literaturnaia Gazeta
in 1990, the "Philosophical Steamer" meant the end of philosophy in Russia: "that
which we have since then called by this name is in reality only one of the agencies
of the totalitarian machine" [8. P. 208]. From this perspective, the Soviet period
became a parenthesis to be erased or a crack to be filled. Horujy himself wrote that
"it was necessary to find again a space for thought and coordination within it or, in
other words, to restore a context; and that means to go back to where everything
shattered, to see what we were going to do, what we did, what remained to be
done... And only then we can move on, after a break" [8. P. 7].

At that time, the recovery of the cultural inheritance of émigrés became a
central theme of public discussion. The "erased" names of those who had been
expelled came back home on the pages of journals and books as well as in a public
debate. For example, the preface to a collection of essays by émigré philosophers,
published in 1990, declared that "now it is time to openly speak about the teachings
of the philosophical reflections of Russia Abroad." Without the émigré
philosophers, "it is impossible to understand the originality and integrity of our
national culture and national spirituality" [9. P. 7]. The editors of the 1991 Russian
edition of Zen'kovskii's History of Russian Philosophy wrote that "today has come
'the time to collect the stones,' the precious stones of 'the eternal in Russian
philosophy' [10. P. 7]. In other words, in the early 1990s, we saw "the metaphorical
return of the Philosophy Steamer to Russian shores" [11. P. 41—44].

Since then, many pages have been written about the "Philosophical Steamer."
First, there appeared some collections of documents [for ex. 12, 13, 14], which
proved the complexity of the choices and steps that led to the expulsion, provided
new data on the actual number of people involved and their profiles, and clarified
the legal context of the measure. In the last decades, a more rigorous critical reading
has emerged, involving a more precise reconstruction of facts and contexts and a
broader analysis of the meaning of the events within the history of the early 1920s.
[for ex. 15, 16, 1]. At the same time, new perspectives in studying philosophy in
Russia during the Soviet period have emerged [17; 18].

A century after the departure of the steamships Oberbiirgermeister Haken and
Preussen from the banks of Neva, the whole phenomenon of Russian emigration
still presents reasons for interest and occasions for renewed reflections, starting
from the very definition of the so-called "Russia Abroad" and its significance for
Russian philosophy. In the 19" century, figures such as Alexander Herzen and
Mikhail Bakunin continued to be influential within Russian culture while writing
abroad. After 1922, however, a community of émigré intellectuals determined to
embody and represent the "real" Russia, different from the Bolshevik one, which,
according to them, had "occupied" the homeland. The rift had its roots in the secular
question of the nature of Russia and Russian thought, whose identity the émigrés
found in values, themes, theoretical perspectives much more than in linguistic
practices or geographical positioning.

THE EXPULSION OF REASON. TO THE 100TH ANNIVERSARY ... 9
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Today, the question arises in new terms for scholars more and more interested
in the historical formation of identities, their connections and reciprocal
intersections, and the discursive practices through which they are realized. Alyssa
DeBlasio recently pointed out that "when we employ the term 'Russian philosophy'
(...) we are not referring to any single discipline, national tradition, or geographical
location; instead, we are referring to a historical network of intersections that cut
across boundaries of style, genre, discipline, identity, and language" [19. P. IX].
Russian philosophy can be described as a "cultural field"!, which, in Russia as
elsewhere, cannot be defined once and for all but has to be understood historically
as a concrete and changing space of relations in a given institutional, social and
political context. The "philosophical field" involves institutions, rules, conventions,
and categories, in a certain historical hierarchy, which produces and authorizes
discourses and activities conceived as 'philosophical'; it is a space of relations and
conflicts, where groups and individuals compete both for power on the social,
political, 'academic' level, and for truth, which all the actors within the field
consider the ultimate aim of philosophical thinking. Semen Frank pointed out that
"philosophers can be mystics and rationalists (in the strictest meaning of this term),
empiricists and skeptics, but if they are philosophers and want to build a philosophy,
then all of them present arguments and demonstrations, apply the divine art of
dialectics, i.e., they all operate with abstract concepts and base themselves on the
rules of logic" [25. P. 107]. Since they all act in the common field of philosophy,
groups, and individuals develop attitudes and engage in practices that are
recognized as belonging to the "philosophical field," which aims at universality
since philosophy as such conceives itself as an undertaking basically common to
the entire community of rational beings.

The context of emigration is fascinating in order to investigate such a complex
network of connections: it unhinges "national" borders by creating an ideal image
of the lost homeland, as well as by establishing new and different relations with the
whole of European philosophy; it builds transnational institutions, such as
universities, journals, and publishing houses, but also groups, seminars, and
informal circles; and it intertwines the philosophical discourse with the religious,
theological, political ones, constantly challenging their definitions. Far from being
a definite and stable reality, Russian philosophy abroad continues to be refracted in
readings and interpretations. Since, when the texts produced in emigration came
back to the motherland and entered into dialogue with the post-Soviet cultural
context and its expectations and theoretical questions, "diasporic narratives were
routinely subjected to deformation and manipulation, reminiscent of the processes
that frequently accompany texts when they are read by foreign audiences in
translation" [26. P. 8].

! Here 1 am referring to the idea of the "cultural field" developed by Pierre Bourdieu [20-22]. See
also the idea of "philosophical culture" by Evert van der Zweerde [23; 24].
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The fact that the philosophy of Russia Abroad is still a fruitful research field is
testified to by the essays published in this issue, different in terms of themes,
approaches, and methods, but all marked by original perspectives.

Kare J. Mjer, in his article "Nothing Genuinely Valuable in this World Is Lost™:
Georgii Fedotov as Theologian of Culture, analyses G.P. Fedotov's work not just
within the Russian émigré context, but in a pan-European context, by comparing
his positions with Paul Tillich's. Thereby the author provides an innovative example
of analysis that overcomes the traditional comparison between contexts, mostly
regarded as "linguistic" or "national" areas, and inquiries into reception, more or
less provable. Here he very effectively addresses the study of Russian thought in a
"global" perspective through a methodological reconsideration of the very notion
of "context."

G. Fedotov is the subject of A.A. Gaponenkov's and A.S. Tsygankov's essay
as well. In their "The Biblical Theme in G.P. Fedotov's Historical Monographies,"
they highlight Fedotov's hermeneutic method, particularly his studies on Russian
religiosity. Based on his textual analysis, Fedotov combined historiographical rigor
and religious dogmatics, contributing to the redefinition of philosophical discourse
in relation to biblical exegesis.

In The Fate of N.O. Losskii’s Book "History of Russian Philosophy™ and the
Polemic Around It in the 1950s, by analyzing different sources, many of which
unpublished, E. V. Serdyukova inquires the development of Lossky's historical
interest in Russian philosophy and the debate raised by the English publication of
his volume in 1951. The problem of the definition of the canon of Russian
philosophy is examined in different contexts: the English-language scholarly
community, the Russian émigrés, and the "official" scholarly milieu in the Soviet
Union.

N.O. Losskii was also one of the key figures, along with L.I. Lapshin, of the
Russian Philosophical Society in Prague, which is the subject of V.V. Sidorin's
essay, "Philosophical Society at the Russian Free University in Prague: based on
A.V. Florovsky's Materials in the Archive of the Russian Academy of Sciences." The
study of institutions here proves to be an essential element for a new approach to
the history of philosophy, as a history of the production and transmission of
philosophical discourse.

T.N. Rezvykh, in her article "Simon L. Frank on J.W. Goethe's Spiritual
Personality," addresses another giant of Russian philosophy. Here she examines an
interesting point of intersection with the broader European culture by analyzing
Goethe's interpretation by Frank and the impact of the figure of Goethe on Frank's
thought over the years. The essay offers new insights into Frank's connections with
present and past European philosophy based on a comprehensive textual survey.

The relationship between an author's original thinking and the context where
he formulates it is the center of I.I. Evlampiev's attention in his essay "The Birth of
Christianity from the Spirit of the Roman Empire." Here, the cultural context where
F.F. Zelinskii lands in his flight from Bolshevik Russia is considered a field of
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possibilities in terms of stimuli and opportunities and limits and conditions. In
particular, according to Evlampiev, Polish Catholicism would have conditioned
how Zelinskii formulated his views on the roots of early Christianity.

But "Russia Abroad" as a concept extends far beyond the first wave of
emigration from Bolshevik Russia. A.A. Lagunov and 1.S. Baklanov devote their
essay "Christian Eschatology and Social Utopias" to Alexander Schmemann on the
centenary of his birth. The article argues the reasons for considering him a
representative of Russian philosophy abroad, although he never had a direct
experience of Russia. The object of nostalgic reflection here is a fantastic homeland
and the original devotion of the first émigrés to their "service" of tradition.

The rich selection of essays is completed by the publication of significant
archive materials, from Paris, Moscow, New York.
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TaK)Ke TOT MOMEHT, YTO (haKT BBICBUIKU U €T0 3HaYeHHE IS Cy/1e0 CTpaHbl U CAMUX DMHUIPaH-
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Abstract: The article discusses the notion of culture as it appears and is conceptualized
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Russian émigré journals, "The Holy Spirit in Nature and Culture" of 1932 and "Eschatology
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Mind of 1946. The author proposes to analyze Fedotov's ideas as a theology of culture due to
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production, regardless of their religious intention. By implication, Fedotov understood culture
in a religious framework as the human experience of and response to the divine, though not
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Georgii Petrovich Fedotov was in many ways an emblematic representative of
the post-revolutionary €émigré community of Russia Abroad. In his émigré
publications and activities, we distinctly discern the intention to preserve and
transmit knowledge of pre-revolutionary Russia and, more specifically, a particular
interpretation of Russian religious spirituality—which was not necessarily accepted
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by other émigrés, however much they agreed on the centrality of Orthodoxy to
Russia. Furthermore, the transmission of knowledge was intended to serve as a
preparation for the return to and reestablishment of a new, post-Bolshevik Russia.
Finally, an active engagement with the past was a means to making exile
meaningful. All these features can be found in Fedotov's émigré oeuvre and placed
him firmly within the imaginary community of Russia Abroad.

Yet the focus of this article is a different one. It argues that Fedotov belongs
not only to a Russian émigré context but also to a pan-European context. One thing
that warrants to broaden the perspective on Fedotov is the huge impact he has had
on Russian studies and, more generally, on the Western perception of Russia, due
first and foremost to his two-volume classic The Russian Religious Mind (1946,
1966). Fedotov's authority stems, I would suggest, not only from the perception of
him as an authoritative voice speaking from the other side of cultural barriers but
also from the approach he developed. This approach resonated with an
understanding of religion and culture broadly shared in Western Europe.

Even though Russians in exile created vital émigré communities, many of them
interacted extensively with Western thinkers and gave important input to the history
of Western thought and history. For instance, Samuel Moyn has emphasized
Nikolai Berdiaev's contribution to a personalist discourse that was instrumental
concerning the notion and eventually declaration of human rights in 1948
[2. P. 68—69]. Lev Shestov became even more integrated into Western (French)
academic life and interacted comparitevely less with the émigré community,
although he did publish extensively in their venues [3. P. 157]. Fedotov, meanwhile,
engaged different audiences during his exile in Paris (1925—1939) and in the
United States (1939—1951), both that of Russian émigrés with their quests for
meaning in Russian history and that of Western readers fascinated with the "Russian
religious mind."

However, 1 argue that Fedotov's thinking was part of a broader European
movement regardless of his Western residence and audience, although this may
have acquainted him with perspectives that accentuated this orientation further. In
this article, I propose to view Fedotov as a theologian of culture. "Theology of
Culture" is a concept associated with the German liberal protestant thinker Paul
Tillich, but recent research has shown that Russia too has had their "theologians of
culture" who developed their projects in parallel to the German theologian [4; 5].
One thing that unites these seemingly different traditions—German Protestant
theology and Russian religious philosophy—is their Schellingian frame of
reference. Although you find few discussions of Schelling or other German idealists
in Fedotov's writings—his horizon remained that of a historian, which he was
trained as—he participated in circles where this legacy remained vital, if also
disputed, not least thanks to Sergei Bulgakov>.

!'I have analyzed Fedotov's historiography from this perspective in my book Reformulating Russia
[1. P.91—151].

2 We actually encounter a reference to Hegel in the material examined below, but as Aleksandr
Antoshchenko has convincingly argued, this is not to read as a reflection of a strong Hegelianism in
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Several scholars have already observed that the notion of "culture" plays a
seminal role in Fedotov's thought. Viacheslav Serbinenko has discussed Fedotov's
thought under the heading of a "justification of culture" (opravdanie kul'tury), but
Serbinenko focuses mainly on his justification of Russian culture, that is, his
endeavors to show its inherent value and meaning [7]°. Igor Smirnov, too, has
applied the concept of "justification" to capture Fedotov's understanding of culture.
He regards Fedotov's main contribution in seeing a nation as justified by its cultural
achievements, but again with reference to Russia specifically, and justifiably so:
For Fedotov, Russia was first and foremost defined through culture [8. P. 66]. One
of Fedotov's main achievements, according to Smirnov, was to transfer the
speculations on the "Russian idea" that began with the Slavophiles to a set of
concrete cultural studies [8. P. 70], while remaining in the context of Russian
speculative thought. However, I would claim he was not only a mediator of Russian
history to a Western audience but a mediator of common ideas in that he understood
culture as a religiously informed response, as I will show below.

An alternative term that applies to Fedotov is "philosophy of culture," since he
in his texts set out to explicate the meaning of (Russian) culture. The belief in an
inherent meaning united him on the one hand with several Russian thinkers of his
generation and earlier ones all the way back to the Slavophiles, who wrote about
Russia in a philosophical idealist language. On the other hand, this was equally
characteristic of Western thought, and German in particular, of the late nineteenth
and early twentieth centuries, where culture became a theme of urgent concern for
intellectual elites in response to industrialization, modernization, and even
democratization [9].

Yet the notion of theology of culture goes one step further in that it suggests
seeing culture and cultural production as possessing a religious meaning. 1 will
explain this more in detail below before discussing examples from Fedotov's
writings that portray him as a theologian of culture. This is not a study of
reception—there are few indications that Fedotov actively appropriated Tillich's
ideas. The aim is to suggest complementary developments among Russian and
West-European thinkers and use Tillich to better understand Fedotov.

Local and global contexts

Contemporary intellectual history has become strongly committed to the
so-called "Cambridge School," above all Quentin Skinner's contextualism and its
emphasis on intentions [10]. According to Richard Whatmore, this tradition first
and foremost understands contexts as local. By contrast, "the notion of the global
is an idea at odds with intellectual historical research" [11. P. 99]. However,
Whatmore also admits that the methods of contextualism are not so applicable to
the study of the reception of ideas [11. P. 55, 99]. In acknowledging this, Whatmore

Fedotov [6. P. 11—12]. I do believe, however, that there is a significant element of Schellingianism
in Fedotov, which may be understood in broader terms as a worldview, for instance, of human
creativity, rather than a philosophical position as such.

3 In this article, all sources in the Russian language are cited in my translation into English. KIM.
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responds to the call for global perspectives in intellectual history that has recently
been raised by several scholars, who hereby challenge the hegemonic contextualism
of the discipline [12]. Scholars of Russian intellectual history, on their part, have
for decades studied reception as a constitutive part of their field, the interaction with
German idealism by Russian thinkers being one illustrative case in point. Russian
intellectual history was in this sense "global" long before the topic became
fashionable [see, e.g., 13; 14; 15]. However, the dispersion of Schellingianism
across what Martin Malia called the "West-East cultural gradient" [16. P. 13],
stretching in this case from Protestant theology to Russian religious idealism, seems
to be an illustrative case not merely of reception but a history characterized by
entanglements and intercrossings [17].

The importance of (German) idealism to Russian thought suggests that we need
to differentiate our understanding of context. We have not only local or situational
contexts, such as pre-revolutionary learned societies in Russia or the Russian
émigré community. There are also broader, cultural contexts, such as an epoch and
its contested issues [18. P. 95]. And the two are not necessarily overlapping: The
cultural context of Russian intellectual history makes it inevitably transcultural in
that it exemplifies the "flows of signification across boundaries" [19. P. 6], which
in fact helped to serve the kind of boundary-making that a thinker like Fedotov was
engaged in—in his attempts to define Russian spirituality.

This article defines its close-reading as contextual, but it expands the notion of
context beyond the local one and instead examines how the texts under analysis
interact with multiple contexts. In keeping with another "founding father" of the
Cambridge School, J.G.A. Pocock, I understand contexts also as languages, i.e.,
"specialized idioms" or "rhetorics" [20. P. 110-113]. From such a point of view,
Fedotov's writings blend several languages: historiographical traditions of East and
West, philosophical idealism, and religious discourses. And a crucial point here is
that the interaction of texts with context(s) does not merely reduplicate inherited
meanings but rather produces new meanings through their modification [20.
P. 114]. As Dominick LaCapra argued, texts are not transparent windows on the
world but refractions of reality, the implication being that they add something new
[21. P. 55; see also 18. P. 101]. By implication, Fedotov's writings were not merely
a local conversation on the meaning of the Orthodox tradition or other "indigenous
issues," but a reformulation of that tradition in modern concepts. Fedotov does not
give us direct access to the "Russian religious mind" but forges a new version and
even vision of it.

Theology of Culture

As noted, "theology of culture" is associated with Paul Tillich. It was the title
of a paper he presented to the Kant Society in Berlin in 1919 [22]. Later, it became
the title of a monograph published by Oxford University Press in 1959 [23].
According to the foreword, the book aimed to "show the religious dimension in
many special spheres of man's cultural activity" [23. P. V]. The "religious
dimension" implies a particular point of view for Tillich, a certain perspective on
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this activity. And the object of this approach is the "dimension of depth" in human
activities. This raises, in turn, the question as to what "depth"—a metaphor indeed,
as Tillich underlines—means, and Tillich's answer is "that which is ultimate,
infinite, unconditional in man's spiritual life. In the largest and most basic sense of
the word, religion is ultimate concern" [23. P. 7—S8]. This "ultimate concern,"
according to Tillich, can be observed in a whole range of cultural efforts, products,
or even more generally in human creativity. In the moral sphere, for instance, we
may observe it as a firm ethical stance, regardless of whether it expresses a belief
or not. In this author's view, an illustration of Tillich's point would be Ivan
Karamazov's famous "return of the ticket," that is, his rejection of God's world order
on an ethical basis (children's sufferings). As an early interpreter of Ivan
Karamazov, Vasilii Rozanov, observed, Ivan's rejection of religion had a decisive
religious basis [24]. Or, in Tillich's words, "you cannot reject religion with ultimate
seriousness because ultimate seriousness, or the state of being ultimately concerned,
is itself religion" [23. P. §].

For Tillich, religion is not transcendental in the sense that it comes from
"above" or "beyond"; it is a human response to Being in human language. It is an
awareness of the unconditional [23. P. 22], to which human beings respond with an
ultimate concern. This becomes an existential concept of religion, which relates to
our entire life, not merely to (un-)belief. It concerns not least everyday work
[23. P. 41]. To return to the question of "culture," the theology of culture focuses
on expressions of ultimate concern, or their "meaning-giving substance" [23. P. 42],
which Tillich believed was to be found in every cultural creation. In secularized
modernity, where God has been increasingly experienced as superfluous, the human
being has taken over the role of creator, Tillich claims, making creativity a "human
quality" [23. P. 44]. This viewpoint resonates broadly with Russian religious
thought of the early twentieth century—most famously with the ideas of Berdiaev,
but also of Fedotov.

Tillich was actively read by exiled Russians. The first issue of the émigré
journal The Way (1925) contained a translation of Tillich's "Dialectical Theology,"
which was a critical discussion of Karl Barth (to whom I return below) [25].
Meanwhile, Tillich showed a marked interest in thinkers such as Berdiaev and
Frank in the 1920s [26. P. 664—665]. Let it be noted in this connection that we
encounter the term "theology of culture" (bogoslovie kul'tury) in another classic
work of Russian émigré historiography: Vasilii Zenkovskii's History of Russian
Philosophy, in which Petr Chaadaev was described as a "builder of a theology of
culture" [27. P. 164]. According to Zenkovskii, Chaadaev wanted to develop his
philosophy by leaning on that which Christianity had brought into the world. He
offered a "theological construction in accordance with the questions of a philosophy
of history, a philosophy of culture" [27. P. 163]. Zenkovskii was, it must be
admitted, rather short on this point. He did not develop this concept, nor did he
reference it, but given the interest in Tillich in Russian émigré circles, we cannot
exclude that it came to Zenkovskii via this acquaintance.

THE EXPULSION OF REASON. TO THE 100TH ANNIVERSARY ... 19



Mpvép K. 1. Becrank PYJIH. Cepust: ®unocodus. 2022. T. 26. Ne 1. C. 15—29

Towards a Concept of Culture

As noted above, most of Fedotov's writings are historical analyses of topics
from Russian cultural history. He left us rather few texts that address philosophical
problems as such, although he was never afraid of drawing abstract, generalizing
conclusions from his discussions, a tendency that made his oeuvre, after all, quite
philosophical and theological. As for the theme of culture, two articles stand out
due to their theoretical approach, and these are "The Holy Spirit in Nature and
Culture" (1932, in the journal 7he Way) and "Eschatology and culture" (1938, in
The New City). The editors of Fedotov's collected works describe the former as "one
of his key culturological articles" and the latter even more strongly as "one of the
foundational ones in the field of Christian culturology" [28. P. 364; 29. P. 448].

As the title "The Holy Spirit in Nature and Culture" indicates, Fedotov sees the
Holy Spirit manifesting itself in both domains. Since the focus of this article is on
the notion of culture, I will leave his discussion of nature out, just remark that
although Fedotov rarely referred to the philosophical classics of German idealism,
his speculations must be understood in the context of Schelling's Naturphilosophie,
which figured so prominently in Russian religious idealism, in particular in the
works of Solov'ev and Bulgakov. Like the two latter, Fedotov rejects the view of
nature as dead matter; for the religious (but also aesthetic) gaze, nature is free
[28. P. 233], and hence productive, as Schelling would have put it. Like Bulgakov,
Fedotov, at least implicitly through how he develops his argument, detects
a common ground between modern Naturphilosophie and the Orthodox
Tradition [30].

Fedotov opens his article by observing that the topic of "nature and culture"
lies outside what normally preoccupies theologians—although when taking into
account modern protestant movements, this is not quite the case, not to mention
Russian religious idealism. Meanwhile, Fedotov's discussion comes down to us
quite theological in that it draws heavily on Biblical formulations and Christianity
imagery. In addition, Fedotov subscribes to what he calls the "Hellenistic myth"
about culture's "sacred origin." But this is only one—significant—side of the case.
Fedotov goes on to claim that "Culture is first and foremost the activity of the
human being—a human being placed between God and cosmos, but inspired by
God to creative activity (tvorchestvo)" [28. P. 235]. Culture thus represents the
human encounter with the divine, but in a particular fashion—as a responsive
activity. According to Fedotov, culture is not to be understood in radical terms as
the experience of revelations but as inspired work. Inspired work means not
mechanical work, which seems to lie outside the domain of culture, as Fedotov
conceives it—culture is always the result of inspiration. And as inspired, it bears
the imprint of a divine spirit that is active outside the church, however defined.

In the Russian Orthodox tradition, several approaches to the relationship
between religion and culture/art exist.* We find fundamentalist currents that see

4 I rely here on Mikhail Suslov's account [31. P. 43—45].
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culture as "corrupt" and as "temptations," which derive iskusstvo, art, from iskus,
temptation. Here, culture is connected to the demonic. More moderate currents
would argue that religion (Orthodoxy) forms the center of culture (Russian culture)
and, therefore, also informs secular expressions. The Hesychast doctrine of divine
energies serves as an explanation for such expressions. Moreover, they manifest
themselves regardless of the artist or cultural worker's personal beliefs.
Furthermore, whether a piece of art is truly "in line with God" is not for human
beings to decide. Finally, some models see "culture" as deriving from the religious
"cult." An exponent of this view in modern times was Pavel Florenskii, and it also
surfaces in Fedotov's text [28. P. 236], though it does not play a central role for him.
Florenskii was critical of modern, secularized art from the Renaissance onwards,
whereas Fedotov's approach was broader and more inclusive. For instance, he opens
up the possibility that it is not necessarily God who inspires creative work, but
someone or something imitating him (Fedotov's example is the Devil [28. P. 237]).
In more general terms, we might say with Paul Valliere that "human creativity
responds to the divine ground of being" [4. P. 379] and that Fedotov's idea is a case
in point. The modernity of Fedotov also comes to expression in that he
acknowledges that art may benefit from violating inherited norms.

As noted, inspiration is one of two "principles" (rachala) of culture, and the
other is work. Seeing culture in terms of work does connect it to sin; according to
the biblical account of Genesis, work was God's punishment for the Fall. And as
Fedotov notes elsewhere, culture is not part of "the Kingdom of God" [28. P. 238],
it belongs to the earthly sphere. However, while work connects human beings to the
earth, inspiration draws it towards the divine, and culture as the sum of the two
represents their encounter.

By adding work to inspiration in the definition of culture, Fedotov achieves
several things. First, it reads as an attempt to include socialist ideas into a Christian
discourse, which was something that Fedotov pursued in several writings. Second,
the notion of work makes cultural production more concrete but also more valuable
as compared to how it appears in the thought of Nikolai Berdiaev. For Berdiaev, it
is the creative act that matters, not cultural products. The latter become objectified
and representations of failure. For Fedotov, cultural products are values and should
be preserved.

Is nevertheless culture, as Fedotov understands it, a Christian phenomenon?
As noted, the aspect of inspiration connects the earthly activity to the divine, but
which divinity? He points out that there is no "formal" difference between the
"structure" (stroenie) of Christian and heathen cultures, and he admits, moreover,
that inspiration need not come from God. Culture has an ecclesiastical (or cultic)
origin, but "in our secular age significant, creative work takes place outside the
church" [28. P. 241]. Fedotov seems to regard Christian art "inside the church" as
paradigmatic, yet, as the latter, it also serves as a model for all cultural creativity.

Towards the end of the article, Fedotov introduces a model of degrees or "steps
of God-inspired human creativity." On the top, we find the kind of creativity

THE EXPULSION OF REASON. TO THE 100TH ANNIVERSARY ... 21



Mpvép K. 1. Becrank PYJIH. Cepust: ®unocodus. 2022. T. 26. Ne 1. C. 15—29

represented by saints, directly addressing the Holy Spirit. Next follows cultural
forms developed inside the church (liturgy, church art, speculation (umozrenie)),
which are accomplished by those taking an active part in the church, that is not only
saints but more generally devoted Christians. One step further down, we encounter
works of art that can be considered Christian but not expressions of firm belief or
revelations; rather, they often describe moments of sin and fall. Fedotov does not
provide examples at this point, but earlier in the article, he mentioned the poetry of
Dante and Rainer Maria Rilke as experiences of death, the horror of life but also of
complementary compassion, and thus Christian in that it has the Holy Spirit as its
"muse" [28. P. 240]. According to Fedotov, what is at work here is the "criterion of
the cross," which may be understood, I would suggest, in existential terms as
seriousness and care.

However, Fedotov proceeds even one step further down, to "secular creative
work, cut off from the church." In contrast to explicitly Christian creative work, it
has "no criteria" or canon, and, as already noted, it is free to violate canonic norms.
"It may be sinful and pure, subversive and life-creating—not rarely at the same
time, in the same creation" [28. P. 243]. At the lowest level, we finally find the
creative work of the heathen human being, who does not know Christ, but even this
work may result from divine inspiration. As a general conclusion, Fedotov
metaphorically maintains that even at the very bottom of the hierarchy, the "road to
Calvary" may be discernible. And most importantly, no steps are void of divine
inspiration. For all forms holds that creative work "preserves its religious meaning
in the fate of the creative personality itself" [28. P. 243]. As we can see, Fedotov
does indeed distinguish—the gifts of the Holy Spirit are not distributed regardless
of their reception. And yet where is creative work, there is also an inspiration of
divine origins and hence religiosity.

In "The Holy Spirit in Nature and Culture," we see that Fedotov is inclined to
perceive a religious meaning in all forms that can be regarded as "inspired work."
Although he seems to be more sympathetic to the art of Dante and Rilke than to
purely secular art, he is open to transgressive and subversive forms as well. Culture
is creativity, and as long as creativity is present, it is an expression of divine
inspiration. This seems to be the main premise for Fedotov's reasoning, and to see
human creativity and activity in terms of religiosity connects him with broader
tendencies in modern Russian religious thought [32]—but also in West-European
thought.

Fedotov's 1938 article "Eschatology and Culture" raises the question as to what
the meaning might be of our earthly strivings in light of the Christian doctrine of
the end of the world and the Second Coming. Russian religious thought of the late
nineteenth and early twentieth century generally held that the Christian conception
of history preserved the meaning of individual lives and efforts, in contrast to the
utopian ideology of "progressivism."®> Fedotov maintains that production, creation,

5 For examples of this view, see my Reformulating Russia [1. P. 172, 230].
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and creativity contribute to life here and now. They might also be contributing to
the "heavenly Jerusalem," but this lies beyond our capacity to recognize. The
building of the earthly "new city"—which was also the title of Fedotov's journal
(Novyi grad)—is in any case legitimate provided that it bears the sign of religious
inspiration. For Fedotov, the distinction between the earthly and heavenly spheres
was essential, quite in line with Evgenii Trubetskoi's critique of his utopian
contemporaries Bulgakov and Berdiaev [33]. The heavenly Jerusalem, Fedotov
claims, "is discernible for us beyond the boundaries of history as the completion of
all human culture" [29. P. 217]. In keeping with Berdiaev, still, Fedotov too, held
that "God's Kingdom will not come without human efforts, feats, struggle. God's
Kingdom is a divine-human task" [29. P. 219]. Employing Solov'ev's concept of
bogochelovechestvo, Fedotov sees salvation as a divine-human collaboration, and
the human contribution is cultural work.

Human beings should work seriously—they should be "on the post," be it in
schools, libraries, or monasteries.® These would all be examples of a "religious
attitude to serving" [29. P. 222]. Fedotov stresses that we should work as if the
current day was the final day of our lives, and at the same time, as if we had eternal
life. What Fedotov seems to suggest here is that we should continually and eagerly
work and create and that all our efforts remain meaningful in a world-historical
perspective. The purpose, so it seems, is to warn against indifference, which would
be something of a cardinal sin in this regard. Fedotov calls for an attitude to a life
resembling what Tillich called "ultimate concern," or in Fedotov's own words: a
"spiritual orientation (ustanovka)" [29. P. 223]. This spirituality may be read out of
human cultural expressions, but for Fedotov, it is also a choice that humans are free
to perform.

The Russian Religious Mind

A significant part of The Russian Religious Mind is an English translation of
the Saints of Ancient Russia. The latter came out on YMCA Press in Paris in 1931,
whereas the English version came in two volumes on Harvard University Press, the
first in 1946 and the second posthumously in 1966. The first volume bears the
subtitle Kievan Christianity, but it was only after the second volume, The Middle
Ages, had been issued that "volume 1" was added to the first. In addition, new
subtitles specified the centuries dealt with in both volumes.

The Saints of Ancient Russia was a relatively short book, The Russian Religious
Mind — a two-volume edition, so it goes without saying that the latter is
significantly expanded. Both works are centered on a story of Old-Russian saints
from the princes Boris and Gleb plus Feodosii of the Caves Monastery up to Nil of
Sora and losif of Volokolamsk. They end with the emergence of the Russian Empire
and summarize tendencies in Russian spirituality well into the nineteenth century.
One major difference between the two editions is that the English-language version

¢ Knowledge-production and science are an essential part of a culture, as Fedotov also stressed in
"The Holy Spirit in Nature and Culture" [28. P. 236].
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contains far more context and background, segments that draw, for instance, on
Fedotov's 1935 book Spiritual Verses. It also includes far more figures, for example,
the "Russian Byzantinists" Klim Smoliatich, Kirill of Turov, and Ilarion of Kiev.
In the introduction to The Russian Religious Mind, Fedotov describes both Saints
of Ancient Russia and Spiritual Verses as "preliminaries to the present work."
However, in my view, the English version remains, after all, closer to Saints of
Ancient Russia in that it is structured according to the same narrative, whose core
is the saints and the development of sainthood in Medieval Russia.

Also, new conceptual perspectives were included in the English version, first
and foremost that of "kenoticism," which is the title of the section on Boris and
Gleb and Feodosii. Although we find one occurrence of "kenosis" in the Saints of
Ancient Russia as well, Fedotov did not use it there as a framework for the
description of the first Russian saints. The English version serves to accentuate
more strongly his interpretation of the new, "evangelical" attitude to the Christian
message that he detected in the lives of the saints: their humanization of Christ's
divine figure and their imitation of it. Jostein Bertnes has suggested that Fedotov's
use of "kenoticism" in The Russian Religious Mind draws on Western sources, more
specifically on a liberal theology that was very far indeed from the medieval
religious mind [34]. Although kenosis was used by other modern Orthodox
theologians too, most notably Mikhail Tareev, the source of inspiration was German
protestant theology here as well [35]. This serves as another indicator of the
proximity between the approaches of Fedotov and Western protestant thinkers.

However, a major difference between the Russian and English versions of the
study of early Russian sainthood is the audience they targeted. Saints of Ancient
Russia opens with the following proclamation: "To study the history and religious
phenomenology of Russian holiness (sviatost') is one of the most urgent tasks of
our Christian and national revival today" [36. P. 5]. In the situation in which it was
written, with increasing persecutions of believers in the homeland, it was the
Russian émigré community that became the main addressee of this task: to
understand the full meaning of the Russian-Orthodox heritage and be prepared to
implement it for the sake of a future post-Bolshevik Russia’.

The Russian Religious Mind, quite naturally, does not open in this way but
introduces itself as a scholarly work on the "history of Russian religious
consciousness" or "mind" [37. P. IX], and, towards the end of the Introduction, as
a book addressed to "American readers" [37. P. XV]8. Fedotov emphasizes that he
studies the "subjective side of religion," that is, the human attitude to God, in the
fullest possible sense and with a focus on what is meaningful. Or, to use Clifford
Geertz's term, he provides a thick description of it [38]. Fedotov's starting point is
that we must understand the religious personality (most notably the saints) to
understand cultural life more generally, that is, the religious human being's

71 develop this argument in my Reformulating Russia [1], which analyses the 1931 version of
Fedotov's work.

8 In addition, Fedotov continues his scholarly polemics with fellow emigres and former colleagues
at the St Sergius Institute in Paris [6. P. 10].
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encounter with the divine.’ This response involves ethics, experience, action. These
aspects may be discernible also in dogmas, liturgy, sacraments, and church
regulations, which nevertheless form the "objective side of religion." Fedotov's
chief interest lies in the "subjective side." An additional aim of this work was to
make what appears as objective subjective again, to explicate the experience that
once stimulated what has been handed down to us by tradition. For Fedotov, this
involved looking behind the forms Ancient Russia took over from Byzantium.
Fedotov's attitude to "Byzantinism" was quite negative.

In the introduction, Fedotov puts his approach into perspective. He contrasts it
to that of Karl Barth, who "breaks sharply with the humanism of the nineteenth
century." Barth's approach starts with God, with God's call to the human being, and
thus not with the human being itself. Fedotov's focus, by contrast, is on "man's
response to God" in shifting contexts. In an important passage, Fedotov juxtaposes
his approach to that of Barth: "I do not deny the supernatural, divine character of
Christianity as a religion of revelation. But I believe that its realization begins with
human response to Grace. The history of Christianity is the history of this response;
its culture is the culture of this experience. History and culture are, in essence,
human" [37. P. X—XI]. What Fedotov does here, in my view, is to present his
project as a theology of culture, without applying that concept or referring to Tillich,
but partly by polemicizing with Tillich's main opponent, Barth. Interestingly,
Fedotov himself suggests that his approach "may appear not sufficiently up-to-
date," whereas I would argue that he rather sides with the liberal side in a major
theological debate of the first half of the twentieth century, which was still active
by the time Fedotov wrote his work, although Barth by the middle of the century
had gained hegemony in the Protestant world.

In general, Fedotov makes few references to Tillich in his writings. Those we
come across deal mainly with Tillich's socialist ideas, to which Fedotov was
sympathetic. References to Barth are more frequent, and they are, as indicated
above, mostly critical. As for The Russian Religious Mind, Fedotov cites as an
inspiration a representative of the modernist movement in Catholicism that was
"strangled" but nevertheless survived as a scholarly approach, namely Abbé
Brémond's Histoire Littéraire du Sentiment Religieux en France. In addition, he
maintains his admiration for Arsenii Kadlubovskii's Essays on the History of
Ancient Russian Lives of the Saints, whom Fedotov argued had succeeded in
overcoming the source-critical approach of Vasilii Kliuchevskii's doctoral thesis
Old Russian Lives of the Saints as a Historical Source. Kadlubovskii's main
achievement was his focus on ideas and hence spiritual life [1. P. 108—113].

As for his source criticism, Fedotov appears rather naive to the reader when he
writes, "I let the sources speak for themselves, with unexpected and overwhelming
results" [37. P. XIII]. One thing that Fedotov has been criticized for is that he
insufficiently acknowledged the Orthodox, Byzantine heritage in his sources, most

° This source-based study of religious mentality was the legacy of Fedotov's teacher, Ivan Grevs
[39. P. 52].
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notably in the lives of the saints. He read them too literally or even realistically.
What was thereby lost was the complementary dimension to kenosis: glorification.
To detect the glorification dimension in the sources requires knowledge of genre
and rhetoric [34]. In any case, as Fedotov goes on, he proceeds from this seemingly
naive position. First, he distances himself from most studies written by Russians;
he characterizes them as suffering "from partiality and preconceptions" and as
making judgments according to their "own religious and political standards."
Foreign observers, in turn, have often been, to use a more recent characterization,
orientalizing in their exaggeration of "a few striking features" [37. P. XIV].
Fedotov's approach aims at a synthetic interpretation of the given culture. This
synthesis acknowledges "unity in multiformity." It is based on a series of selected
individual manifestations, but the final portrait must account for diverging
tendencies, or "duality,"'® and thus for the full complexity and contradictions of the
history of the given object (Russian spirituality). This procedure enables the final
goal of "synthesis" [37. P. XV], which must be understood not in a Hegelian sense
as sublation [6. P. 11—12] but as the interpreter's final portrait of a culture, clearly
advancing beyond individual sources.

Conclusions

Fedotov regards his project as it appears in The Russian Religious Mind as an
attempt to proceed from a preparatory stage of collecting and studying sources to
"the problem of the history of spiritual life," which would also be the "analytical
stage" that culminates in the above-mentioned "synthesis." At the same time, this
synthesis is envisioned as a new starting point, which is "preliminary, clearcut,
provocative" [37. P. XV]. Thus, this synthetic effort represents the beginning
of a new area in the comprehension of spiritual life, which I propose to view in
terms of a "theology of culture," though in a historiographical form. A new
Kulturwissenschaft, theology of culture constructs its object and makes it
meaningful by focusing on what Tillich would call "substance" or Gehalt. For
Tillich, this was not limited to expressions of belief or quests for belief. It also
included secular expressions, but they were approached from a religious point of
view. Fedotov's study of the Russian religious mind is indeed about expressions of
firm belief (in the lives of the saints). However, it also contains a more general
program for studying religion as a response to the experience of grace, which
resonates with Tillich's theology of culture as the interpretation of the experience
of the absolute. And as we have seen above, neither Fedotov was alien to apply a
religious perspective to secular expressions. For both, finally, this type of analysis
had synthetic ambitions and was a program for a new approach to culture
[22. P. 22, 28]. The horizon of their interpretations of the past was the future.

The analysis pursued in this article supports, moreover, studying Russian
thought from a pan-European perspective. Not only because of the obvious Western

10 In his "Letters on Russian Culture" of 1938, Fedotov similarly proposed "polarity" as the
appropriate analytical perspective for analyzing Russian culture. [40. P. 363].
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impact on Fedotov at various stages of his professional life and because of the huge
impact Fedotov himself has had on understanding the Russian religious mind.
Above all, the development of his thought suggests that he was part of a broader
idealist approach to culture, religion, and cultural creativity and that he, therefore,
should not be studied within local "Russian" contexts only, which would easily lead
to "methodological nationalism," i.e., "the assumption that the nation/state/society
is the natural social and political form of the modern world" [41. P. 302]. By
contrast, Fedotov's thought and Russian religious idealism more generally defy
regarding the nation as the natural unit for analysis since they are part of
developments that have a truly transnational character.
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AHHoTanus. B cTatbe paccmaTpuBaeTcs MOHATHE KYIbTYpPHI B paboTax ['eoprus Iletpo-
Brua @enoToBa. AHAN3 COCPETOTOUCH Ha IBYX CcTaThsix denoToBa, ommy0MMKOBaHHBIX B pyC-
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Abstract. The article stresses that Georgy P. Fedotov's systematic reference to the Bible
enabled him in his historical monographs (4belard, St. Filipp Metropolitan of Moscow, Saints
of Ancient Russia, Spiritual Poems) to reconstruct the spiritual reality of past eras and
symbolically perceive the present. Fedotov intended to know The Gospel in History, Russian
religiosity, exploring it on the material of hagiographies of saints, spiritual poems, folk faith,
apocrypha, and prologues. Fedotov considered the history of Russian culture in terms of a
"living chain," an integral phenomenon existing due to the Holy Scriptures and Holy Tradition.
However, "The sacred tradition of the Church is included in the general stream of historical
tradition, all complex, always muddy, human weaving truth and falsehood." Fedotov raised the
question of the relationship between scientific criticism and biblical exegetics: how can we
reconcile exegetics of sacred texts, which assume that the Bible is an inspired book, and
historical criticism, which by its very nature cannot share such a position, being aimed at
comprehending objective historical reality? He solved it convincingly practically through
hermeneutic religious analysis of hagiographic monuments and spiritual verses. In his Spiritual
Poems Fedotov explores folklore material compared to biblical texts, hagiographies, and
apocrypha, to comprehend the peculiarity of religious "Weltanschauung" and popular
orthodoxy. In spiritual verses, there was a transformation of biblical images (Christ, the Virgin
Mary, the Last Judgment) under the influence of folk faith with pagan features. In folklore texts,
Fedotov reveals how Christ, from savior and redeemer, turns into a king and dreadful judge.
The image of the Mother of God merges in the popular consciousness with the image of the
mother earth, suffering from people. Eschatological prophecies are based on impressions from
icons, frescoes, and lubok pictures. Fedotov's historical monographs illuminate various aspects
of Russian religious consciousness regarding Holy Scripture, considering dogmatic biblical
exegetics and historical criticism. All the mentioned facts allow us to assert that Fedotov was
the leading secular biblical scholar of the Russian diaspora.
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In the creative legacy of the Russian émigré thinker Georgy P. Fedotov, the
exegetical component has an essential and currently underestimated significance’.
For Fedotov, as for most Russian thinkers who were forced to leave their homeland
after the revolutionary events of 1917, the Holy Scripture and the Sacred Tradition
were not simply a tribute to tradition and spiritual experience gained in the course
of personal formation within a particular cultural and historical context of the late
19th and early 20th centuries, but often the semantic center of the entire creative
and religious-philosophical formation?. The Bible is thus the book that, in Fedotov's
case, makes it possible not only to make sense of the present and make predictions
for the future’® but also to reconstruct the spiritual reality of past eras.
Contemporaries and researchers have repeatedly noted that the object of all
Fedotov's work is holiness, which in turn goes back to the Bible. He looked for
holiness in the monuments of Russian religiosity — ancient Russian hagiographies
of saints, spiritual poems, and folk faith. As a medievalist, having attended seminars
of Ivan Grevs and Ferdinand Lot, Fedotov was also well acquainted with Western
hagiology.

! At the same time, the very importance of biblical texts and Orthodox tradition in Fedotov's thought
has never been questioned. For instance, as early as 1991, Academician N.I. Tolstoy wrote about
the publication of Poems of the Spiritual. Tolstoy referenced the publication of Spiritual Poems,
stating that "it is written from strictly Orthodox-theological positions, using theological terminology
and relying on theological dogmas" (Tolstoy N.I. A few words about the new series and
G.P. Fedotov's book "Spiritual Poems". In: G.P. Fedotov's Spiritual Poems (Russian Folk Faith by
Spiritual Poems). Moscow: Progress, Gnosis; 1991. P. 9).

2 Fedotov's standpoint is close to that of Protestantism: "As important as sacred tradition is in
Orthodoxy (in contemporary theological schemes it also includes Holy Scripture), the tradition of
the Church remains indefinite in its boundaries. It has no canon of its own, like the Word of God. It
is preserved in the books of the Fathers, worship, iconography, modern theology, and the religious
consciousness of the faithful people. None of these traditional sources (except the dogmatic
determinations of the Ecumenical Councils) is thought to be infallible. The sacred tradition of the
Church is included in the general flow of the historical tradition, which is complicated, always
murky and humanly weaves together truth and falsehood" (G. P. Fedotov. Orthodoxy and Historical
Criticism. In: G.P. Fedotov. Collected Works in 12 volumes, vol. 2: Articles 1920—1930 from the
journals «Pathy», «Orthodox Thought» and «Bulletin of RCSD». Moscow: Martis; 1998. P. 220

3 The ability to sometimes very accurately predict the future, inherent in Fedotov, was rightly noted
by Fr. Alexander Men: "History taught him, allowed him to be a prognosticator (not history itself,
of course, but a careful and objective approach to events). Men A. Georgy Fedotov. URL:
http://www.vehi.net/men/fedotov.html (accessed on September 10, 2021).
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Nevertheless, what guided Georgy Fedotov in his work when he turned to
biblical texts and tradition? Why and how did he apply biblical exegesis and the
interpretation of the holy fathers to the knowledge of the spiritual past, and what
substantiates their necessity in Fedotov's studies in principle? In what follows, we
will try to determine what importance Fedotov's exegetical work played in his
1920s and 1930s studies*. We will focus mainly on the thinker's monographic works
devoted to the problems of Russian religiosity.

It should be noted at once that biblical exegesis and the very principle of
viewing and interpreting historical events and spiritual reality in connection with
the Scripture or even through its prism were characteristic not only of Fedotov's
émigré period of life and work, which began in 1925 but can also be easily found
in his earlier historical and journalistic writings. Thus, already in his 1918 article
on the Treaty of Brest-Litovsk, he wrote: "Now that thought is persistently
searching for all the most distant roots of the events that led to Russia's destruction,
let it not seem farfetched to suggest the proposed convergence: The Slavonic
Bible — and the Treaty of Brest-Litovsk. The connection with the past is infinitely
deeper than our contemporaries realize. Breaking with the fathers and the faith of
the fathers, more often than not, only newly asserts this faith" [1. P. 110].

Thus, Fedotov doesn't argue the reception of symbolic interpretation of the
present through the Bible's text, which is quite typical for Christian thought. He
proposes to search for the origins of the present in the spiritual past of the Russian
people, inextricably linked to the biblical Church Slavonic text’, tradition and "the
faith of the fathers." "Hence the great importance," Fedotov continues, "of The
Gospel in History" precisely as a book, as a literary fact [1. P. 110]. Biblical
exegesis is thus the key to understanding the spiritual reality of the past, and it is,
in turn, inextricably linked to the present. Therefore, understanding The Gospel in
History and the Bible in general, hagiographic literature, apocryphal tradition, and
folk faith as they were present in the spiritual culture of past eras makes it possible
to understand the actual historical reality and spiritual reality. In this regard,
Fedotov views the history of Russian culture as a "living chain," as he writes about
it in his pre-Emigration article The Face of Russia (1918): "The face of Russia

4 The decade in Fedotov's émigré life from 1925 to 1935, S.S. Bychkov singles out as "the most
fruitful in creative terms: "For the first year at St. Sergius Institute, he taught Western Religion.
After Bishop Veniamin Fedchenkov, who had taught hagiology, left the Institute, Fedotov took over
this subject. The results of his study of ancient Russian holiness were his books — St. Filipp
Metropolitan of Moscow (1928) and a masterpiece of hagiology, The Saints of Ancient Russia
(1931), as well as And There Is and There Will Be (Reflections on Russia and the Revolution)
(1932), The Social Meaning of Christianity (1933), Spiritual Poems (1935)" (Bychkov S.S. Georgy
Petrovich Fedotov (biographical sketch). In: G.P. Fedotov. Collected Works in 12 vols, vol. 1:
«Abelard» and Articles 1911—1925. Compiled by S.S. Bychkov, notes by M.G. Galahtin. Moscow:
Martis; 1996. P. 32).

5 The advantages and disadvantages of the Slavic and Russian languages of the Bible in history, for
the present, and in the life of the people, Fedotov outlined in his article "Slavic or Russian in Divine
Service" (Put'. 1938. No. 57).
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cannot be revealed in one generation, modern to us. It is in the living connection of
all obsolete genera, like a musical melody alternating dying sounds. Fall,
emaciation of one epoch — let our epoch — only grimace, for a moment distorted
a beautiful face, if the future will connect with the past in a living chain" [2. P. 107].

As was shown by Fedotov in his 1918 article, such an interest in The Gospel
in History would play a key role in his later creative biography. However, it may
have been closely linked to the thinker's childhood experiences. Thus, in 1935, after
completing such works as St. Filipp Metropolitan of Moscow (1928), The Saints of
Ancient Russia (1931), and Spiritual Poems (1935), Fedotov spoke of "having the
same Christ I knew as a child. I did not invent Him. He was given to me by the
whole Orthodox environment in which I lived (not by my mother): the icons, the
lubok pictures of the Last Judgment, the liturgics, the dampness, and coldness of
Voronezh churches (the terrible Onuftriy). From the Gospel came only what went
in harmony with this church world (Last Judgment, woe to all)" [3. P. III]. It is also
vital to note that the above-mentioned understanding of culture as a "living chain,"
as a certain holistic phenomenon existing owing to Holy Scripture, can also be
found in Fedotov's first major historical work on the 12th-century French scholastic
philosopher Pierre Abélard (Abelard, Pg, 1924). There different — often
antagonistic — approaches to the Bible and Church in Western Europe from the
reform of Pope Gregory VII (11" century) to Thomas Aquinas (13™ century) are
considered by Fedotov in their integrity defined by the Holy Scriptures and
Tradition [4. P. 186—187]. Hence the exceptional importance that biblical
exegetics has for Fedotov in a historical retrospective: it is with its help, with the
help of understanding The Gospel in History, how sacred and church texts have
been interpreted and understood by past epochs, that one can understand culture
itself both in its past and present. Any culture, according to Fedotov, "is defined by
the nature and degree of its religiosity. Concerning Russia, the issue of the origins
and roots of the spiritual life of the people has been transformed into studying the
peculiarities of Christian principles and values in national culture" [5. C. 251].
However, such retrospective exegesis becomes possible only through exceptional
knowledge of biblical texts, the history of the church, its tradition, hagiographic and
apocryphal literature, which can mainly be seen in the work devoted to the
biography and work of Abélard ®.

We can say with all conviction that Fedotov was distinguished by an excellent
knowledge of the Bible and a brilliant erudition in church history and hagiology,
and his ability to grasp the meanings of the Old and New Testaments, which he
used widely in his historical research. For example, in his first significant book of
the émigré period, St. Filipp Metropolitan of Moscow, comprehending Ivan the
Terrible's views on the nature of tsarist power and its relationship to the clergy and
the church, the thinker notes that the Tsar "Ivan sought corroboration of his

¢ Ref., for instance, Fedotov's reasoning on Abélard's attitude to "courtly" love: G.P. Fedotov. In:
G.P. Fedotov. Collected Works in 12 vol. Vol. 1: "Abelard" and Articles 1911—1925. P. 237—238.
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anti-clerical idea in the Bible as well" [6. P. 97]. The biblical "exegesis" of Ivan the
Terrible is recognized by Fedotov as one-sided, lacking integrity; such an approach
does not come from the Bible itself, but rather from hypothetical "state
considerations" (whereas the sacred texts, as Fedotov argued in his work The Social
Meaning of Christianity (1933), — and the Gospel itself "must be understood as a
whole. Its individual sayings contain only particular truths") [7. P. 296]. For the
thinker who aspires to investigate The Gospel in History and relies on exegetical
interpretation of biblical texts, the absence of "integrity" in Ivan the Terrible's views
does not seem accidental. On the contrary, it is a consequence of that spiritual
phenomenon described by Fedotov as "the tragedy of Old Russian holiness," that
is, the fading of mystical direction in Russian monasticism by the mid-16th century.
That take is revealed in detail in his subsequent major work, The Saints of Ancient
Russia (1931).

The very need for this study is justified by the fact that "the study of Russian
holiness in its history and its religious phenomenology is now one of the urgent
tasks of our Christian and national rebirth. In Russian saints we honor not only the
heavenly patrons of holy and sinful Russia: in them, we seek revelation of our
spiritual path. We believe that every nation has its religious vocation and, of course,
it is most fully realized by its religious geniuses" [8. P. 5]. As before, Fedotov
proceeds from the premise that the present is closely interconnected with the past
and that to understand it, one must first comprehend a bygone era. In The Saints of
Ancient Russia, Fedotov's biblical exegesis and deep knowledge of hagiographic
literature are vividly combined with a generalizing, typologizing approach (it is not
accidental that some researchers consider Fedotov as the de facto creator of a
scientific typology of Russian sainthood [9]). In Fedotov's book, the Old Russian
saints are presented to the reader, on the one hand, as continuers of the existing
Christian tradition and, on the other hand, as representatives of Russian religiosity,
within which the characteristic historical forms of Christianity were developed. The
crucial role in Fedotov's comparative method, which is applied in this work, is
played not so much by Holy Scripture as by tradition-especially hagiographic
literature-which enables the author to consider types of Russian holiness in a
broader historical-church and cultural context. Thus, Fedotov managed to identify
on the general background of representations about holiness, characteristic
primarily for the Eastern tradition, "a special, Russian type of holiness,
within which were allocated subtypes, and then personal features of individual
saints" [10. P. 19].

However, how are academic, critical studies of The Gospels in History and
hagiographic literature possible if the latter contains vivid accounts of miracles that
are impossible from a secular-scientific point of view? How can we reconcile
exegetics of sacred texts, which assume that the Bible is a divinely inspired book,
and historical criticism, which by its very nature cannot share such a position, being
aimed at comprehending objective historical reality? Or, in Fedotov's own words,
"If heaven descends to earth, if the sacred permeates historical flesh, do the lines
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between history and legend not become blurred? The earthly life becomes
wondrous through and through. Biography becomes hagiography, a portrait
becomes an icon. Heroified images of the ascetics of the Kingdom of God displace
people of flesh and blood. History becomes impossible" [11. P. 219].

It was to these methodological questions that Fedotov devoted his program
article, Orthodoxy and Historical Criticism (Put'. 1932. No. 33), published after the
appearance of his first two major émigré works about Old Russian holiness. A
historian-researcher, as Fedotov points out, must not deny the supernatural fact
itself, the miracle which has been recorded in the sources, but which, for one reason
or another, does not correspond to his personal experience, or rather his common
sense, employing which he can quite confidently construct hypotheses in the field
of social and political life. The spiritual life of the past, on the other hand, cannot
be grasped by appeal to common sense, but neither can it be ignored because it does
not correspond to it. "The question of the miracle," the thinker writes, "is a question
of the order of religion. No science — least of all the historical science — can
resolve the question of the supernatural or natural character of a fact. The historian
can only state a fact, which always permits not one but many scientific or religious
explanations. He has no right to eliminate a fact just because the fact is out of the
boundaries of his personal or average life experience" [Ibid. P. 223]. Here Fedotov
also directly enquires the relationship between historical scientific criticism and
biblical exegetics, which deals with texts of Holy Scripture recognized as divinely-
inspired’. According to the thinker, in Orthodoxy, the question of criticism in
biblical exegetics has not yet been raised in principle, and Orthodox thought has
achieved its greatest successes in the study of church history®. In the article, Fedotov
postponed the issue of the relationship between biblical exegetics and historical
(philological) criticism to the future, pointing out that, obviously, several exegetical
schools will emerge, which will strive to solve it [Ibid. P. 230]°. However, it seems
that in Fedotov's works devoted to various aspects of the existence of Russian

7 The problem of the relation between "critical” and "exegetical" modes of knowledge was already
touched upon by Fedotov in his review of Fr.H. Delehaye's 1928 book. Here it took the form of a
correlation between hagiography (a critical study of "literary monuments of the cult") and hagiology
("the martyr himself and his deed — the historical setting and the religious meaning of it"). Ref.:
G.P. Fedotov. Hagiology. H. Delehaye. Les passions des martyrs et les genres littéraires. Bruxelles,
1921. Orthodox Thought. Paris, 1928. Issue 1. P. 223—225.

8 The contemporary Russian biblical scholar A.S. Desnitsky agrees with Fedotov's take, pointing
out that "this task remains urgent to this day, not only for Orthodox Christians but for Russia as a
whole. In the 20th century, while biblical scholarship as an academic discipline was developing in
controversy and doubt in the West, Christians in Russia were concerned with other, more pressing
problems. This does not mean that no one dealt with the biblical text, but there was not and could
not be an extensive platform for scientific discussions and practical conclusions" (A.S. Desnitsky.
Introduction to Biblical Exegetics. Moscow: Saint Tikhon's Orthodox University's Publishing
House; 2011. P. 17).

® A.V. Kartashev continued to ponder these questions in his report "Old Testament Biblical
Criticism" (Paris, 1947) at St. Sergius Theological Academy.

THE EXPULSION OF REASON. TO THE 100TH ANNIVERSARY ... 35



Tanonenxos A.A., Lvieanxos A.C. Bectank PYIH. Cepust: @unocodms. 2022. T. 26. Ne 1. C. 30—40

religiosity and holiness in the past, this very problem of correlation is convincingly
solved in practice. The spiritual past is reconstructed through the study of The
Gospel in History, as well as the Sacred Tradition and folk faith associated with it.
The interpretation of spiritual phenomena that have found their manifestation in
various sources of national culture becomes possible per the preliminary work on
the study and understanding of the Holy Scriptures, acting as a kind of foundation
from which tradition and partly folk faith derive their origin and the background on
which the distinctive features of the historical existence of the religious
consciousness of a Christian people become visible.

A striking example of a combination of biblical exegesis and historical,
philological, and folkloristic studies of Russian religious consciousness is Fedotov's
subsequent major émigré work, published in Paris in 1935, Spiritual Poems. Here,
as before in his 1918 article The Face of Russia, Fedotov, using a musical metaphor,
points to the connectedness of different eras (now, instead of "the face of Russia,"
he uses the expression "soul of the people"): "The musical work is irreversible and
not given in existence elements. Such is also the "soul of the people," which is
revealed in history and is given only in a certain sequence of historical forms"
[12. P. 82]. In this work, Fedotov carries out a hermeneutic religious analysis of the
spiritual verses of the Russian people and, with their help, indicates the
characteristic features of Russian religiosity. This becomes possible due to an
elucidation of what exactly was selected by popular culture as the material of
spiritual verses, and how the material itself was transformed by the singers
(representatives of the "folk semi-intelligentsia" close to the Church, as Fedotov
defined their social affiliation [Ibid. P. 85]). Biblical images (Christ, the Virgin
Mary, the Last Judgment) were transformed under the influence of folklore, folk
"non-Orthodox" worldview with pagan features, and folk orthodoxy. The material
of spiritual verses absorbed the songs of storytellers, impressions from icons and
frescoes, their eschatological prophecies [13. P. 76—78].

It is vital to stress that the thinker pretends to a holistic description of the
religious consciousness of a particular era (Fedotov himself believed that it was the
era of pre-Petrine Russia). His work, in principle, became "the first systematic
description of folk orthodoxy by spiritual poems, the description not of individual
characteristics, though very important and shown in historical development, but an
integral worldview of a particular era" [14. P. 140]. Even later, after leaving Europe
and moving to the United States, Fedotov in the first volume of his study, 7he
Russian Religious Mind (1946, which was a revision of his The Saints of Ancient
Russia)'®, emphasizing the universalist character of his position, he wrote that "my
interest is focused on human consciousness: the religious man and his relation to
God, to the world, to his fellows; this relation is not purely emotional, but also
rational and volitional, that is, a manifestation of the entire human being" [15. P. 8].

10 Concerning this work, ref.: Antoshchenko A.V. "Byzantism" in G.P. Fedotov's Interpretation. In:
Bulletin of Slavic Cultures. 2017. Vol. 44. P. 7—20.
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However, the very manifestation and specificity of the human being in the religious
sphere, which Fedotov explores in his Spiritual Poems, is considered against the
background of biblical texts, hagiographic and apocryphal literature, enabling the
thinker to grasp the peculiarity of the particular religious Weltanschauung, inherent
in the Russian folk consciousness. It is thanks to his preliminary work with biblical
texts and their exegesis that Fedotov can say in his study of Russian spiritual verses
that the image of Christ as savior and redeemer was utterly obscured in folk
religiosity by the image of Christ as tsar and formidable judge. The Virgin, in
contrast, according to Fedotov's observations, becomes a caricature exclusively,
suffering for people in folk faith and, in some cases, merging with the image of the
Mother Earth suffering for people. In general, however, his knowledge of the Bible,
tradition, and apocryphal texts enables Fedotov to argue that Scripture itself is very
rarely a direct source of Russian spiritual verse, "most often it is the hagiographies,
prose readings, and apocrypha, which must therefore be recognized as the favorite
reading of the people" [12. P. 93]. At the same time, such conclusions of the thinker
concerning the place and significance of the Old and New Testament texts in folk
faith, besides all else, also indicate that the importance of biblical exegetics for
Fedotov himself was undoubtedly extraordinary and the very mechanism of his
research work was built on a solid foundation of biblical studies.

Russian religious consciousness in its historical retrospective, the creative
legacy of Fedotov and, first of all, monographs devoted to various aspects of
Russian religious consciousness in its historical retrospective, reveal the thinker's
deep acquaintance with the texts of Holy Scripture and provide every reason to
consider Fedotov one of the leading secular biblical scholars of the Russian
diaspora. He combined dogmatic biblical exegesis and historical criticism to
reconstruct a holistic picture of Russian religious consciousness of past eras. Such
a reconstruction was the theoretical foundation for developing the problems of
Christian socialism that worried Fedotov, which also found its manifestation in
many of his articles published mainly in the 1930s.
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AHHoTanus. B craThe moguepkHyTO, 4TO cucTemMarnieckoe oopamienue I.I1. degoToBa
K bubnnn mo3Bonmio eMy B CBOMX HMCTOPHYECKHX MOHOTrpadmsx («Abemspy, «C. dwumi,
MUTpONOIUT MockoBckuit», «CBsaThie [peBHel Pycu», «CTuxu n1yXOoBHBIEY) PEKOHCTPYUPO-
BaTh JlyXOBHYIO JA€HCTBUTEIbHOCTh MPOLUIBIX 310X, CHMBOJINYECKH BOCIIPUHSTH HACTOSILEE.
®enoToB OBLT ycTpeMIIEH K NMO3HAHMIO «EBaHTenHs B MCTOpUU», PYCCKOM PEIUTHO3HOCTH,
HCCIIEZIOBAB €€ Ha MaTepHalle JKUTHA CBITHIX, IyXOBHBIX CTUXOB, HAPOJIHOH BepHl, allOKpU(OB,
nposioroB. Camy UCTOPUIO PYCCKOW KyJIBTYpPhl OH MBICIHII IO 00pa3y «OKUBOM LEMH», LEI0CT-
Horo (heHOMEHa, cyniecTByroIero oinarogaps Cesmniennomy [Tucanuro u Cesmennomy [pena-
Huto. OpHako «CesnieHHOe npenanHue LlepkBU BKIFOUEHO B OOMIMK MOTOK MCTOPHYECKOTO
MpeJaHusi, BCEr0 CI0XKHOTO, BCErJa MyTHOT'O, YEJIOBEUYECKH CIUICTAIOIIEr0 UCTUHY U JIOXKbY.
®DenoTOB MOCTABUII BOIPOC O COOTHOLICHUH HAYIHOU KPUTHUKA U OUOIeHCKON SK3ETeTUKH: KaK
COBMECTHUTH IK3ETETHKY CBSIIEHHBIX TEKCTOB, ITOPa3yMeBaloOMIyIo, uTo brubmms — Goromyx-
HOBCHHAsl KHUTA, U HCTOPUYECKYIO KPUTHKY, KOTOPast 10 CBOEMY CYIIIECTBY HE MOXKET pasJie-
JATh MOAOOHYIO TO3ULMIO, OyIyun HampaBIEHHOW Ha MOCTHXEHHE OOBEKTHBHOUN MCTOpHYe-
ckoil nericTBuTeabHOCTH? OH yOSIUTEIBHO PEIIHII €r0 MPAKTUIECKH — MOCPEICTBOM IrepMe-
HEBTHUYECKOTO PEITUTHO3HOTO aHAIHM3a arnorpauyeckux MaMsTHUKOB M JTYXOBHBIX CTHXOB.
B xnure «Ctuxu nyxoBHbie» PenoToB uccieayeT GoabKIOPHBI MaTepuail B CONOCTaBICHUT
¢ OMONEWCKUMH TEKCTaMH, KUTHSIMHU CBSTHIX H amnokpudamu Uil TOro, 4ToOBI YSCHHTH
0COOEHHOCTH PEIUTHO3HOTO «MHUPOBHICHHUS, HAPOJHOTO IPABOCIABHS. B TyXOBHBIX cTHXaX
mpou3omIa TpaHcopmanus oubneiickux odpazoB (Xpucroc, boropoauma, Crpamnsiii Cyn)
MOJl BO3JEHCTBMEM HApOJHOW Bephl C SA3bIYECKUMH uepTaMu. B (OJBKIOPHBIX TeKcTax
®enoToB 00HAPYKMBAET KaKk XPHUCTOC U3 CHACHUTENS W MUCKYMUTENs NpeBpalaeTcs B Laps U
rpo3Horo cyanio. O6pa3 boropoauis! cnmBaeTcst B HAPOAHOM CO3HAHHHU ¢ 00pa3oM MaTepH-
3eMJIH, CTpaJaroliel ot Jroei. B ocHoBe 3cXaToM0rnyecKrux NpopovYecTB — BIEUATICHUS OT
UKOH u ¢pecok, nydka. B memnom, B uctopuueckux MoHorpadusx DenoroBa OCBEIICHBI
pa3iMyHble acleKThl PyCCKOI'0 PEIMTMO3HOI0 co3HaHus ¢ omnopoi Ha CesuenHoe Ilucanue,
C YYETOM JIOrMaTHUYECKOW OMOIEHCKON SK3EreTHKH M UCTOPUUYECKOM KPUTHKH. Bee 310 maet
MPaBO YTBEPKAATh, uT0 Pe10TOB ObLT BEAYIIUM CBETCKUM OHOJIEUCTOM PYCCKOTO 3apyOexbsl.

KarwueBnie ciaoBa: Cesmennoe Ilucanme, 6uOnencrtuka, I'.II. demoros, sK3eresa,
aruoJIorus, UCTOpUUECcKas KPUTHKA, JyXOBHBIE CTUXH
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Cynbb6a kHurun H.O. Jlocckoro
«AcTopusa pycckomn punocopumn»
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AHHoTanms. B craThse npencraBieHsl ocCHOBHBIE 3Tanbl padoTsl H.O. Jlocckoro Haj KHU-
ro#t «Mcropus pycckoii ¢prmocodum», HauMHAsI ¢ BOSHUKHOBEHHS €T0 HHTEpeca K TpyAaM pyc-
ckux (pumocodoB mpu HanKMcaHUuM ctaThk I KypHaia « The Slavonic Review» o Bragumupe
ConoBbeBe U €ro NoClIefA0BaTeNIX, HOATOTOBKOI KypcoB JeKLuil o pycckoil ¢punocoduu ms
YTEHHS B 3apyOeKHBIX YHUBEPCUTETAX (B TOM YHCIIE JEKIU MO CIaBIHCKOH (ritocoduu, mpo-
guTaHHbIX B CTaH(DOpIACKOM yHUBepcuTere B 1933 T.) M 3akaHUYMBas M3IaHUSMH KHWTH B
CIIIA, Aarnuu u @pasiuu 1 paboTol Hax OYayIIMM pycckuM usnanreM. Oco0oe BHUMaHKE
yaemnsieTcs TOJIeMUKe, KOoTopas BO3HUKIA B 1950-e IT. mocie BbIXOJa KHUTH B AMEpHKE
(1951 r.) u pa3BopadnBaeTCs Ha CTPAHUIIAX AMEPUKAHCKUX >KypHasioB. OCHOBHBIE MIPETEH3UN
amepukanckux kputukoB (C. Xyka, JI. Comeppwuia, Jx. KnaiiHa W 1p.) K COIOEpKaHUIO
KHUTH — HEPaBHOMEPHOCTh NPEACTABICHUS YUECHHH PYCCKHX (HIOCO(OB, CXEMATHIHOCTD,
OTCYTCTBHUE NpeacTaBuTeneil psaa Teuenuid Mpiciu. Tpya H.O. Jlocckoro Takxe cTai npeamMe-
TOM ANCKYCCHH B M3AHUSIX PYCCKOM AMUIpAIMU IO ITOBOAY aBTOPCKOTO BHAeHUS Jlocckum
pa3BuTHs pycckoil punocodum u ee cnerupuku. Kak cnenyer u3 nepenucku H.O. Jlocckoro
¢ .M. UmxesckumM, nzgareneM A.C. KaranoM, Takxke INIaHHPOBAJIACH ITyOMKAIHSI KHUTH C
JIOTIOJIHEHUSIMM B HCHAHCKOM M HeMelKoM wu3jarenbctBax. o 1956 1. BKIIOUHUTENBHO
H.O. Jlocckuii mpogoimkain paboTaTs ¥ HaJl pyccKosi3praHoN «VcTopueit pycckoit ¢pmnocopuny,
KOTOpast ToJbKo B Havaje 1990-x rr. Obuta mepenana B Poccuto i myOmuKaIuy ero ChIHOM
Bopucom Hukonaesuuem Jlocckum (onyOimkoBana B 1994 r.). HoBble MaTepualibl, HalICHHbIC
B naprkckoM apxuse H.O. Jlocckoro (Teker Jlocckoro «@unocodus B J0peBOMIOIMOHHOM Poc-
cumy, periensus C. Xyka «They Looked to the Westy) TOMOTHSIOT MOJIEMHKY KakK 0 caMoi paboTe
H.O. Jlocckoro «HcTopus pycckot Gpunocodum», Tak | 0 Xapakrepe pycckor Gpuimocoduu.

KuaroueBble ciioBa: pycckas sMurpanus, pycckas ¢uiocodus, «Hcropus pycckoit
¢unocopun» H.O. Jlocckoro, monemMuka
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The Events of N.O. Lossky's
"History of Russian Philosophy”
and the Debate Around it in the 1950s
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Abstract. The article presents the main stages of the N.O. Lossky's work on the book
"History of Russian Philosophy", starting with the emergence of his interest in the works of
Russian philosophers when writing an article for the journal "The Slavonic Review" about
Vladimir Solovyov and his followers; preparing lecture courses on Russian philosophy for
reading at foreign universities (including lectures on Slavic philosophy delivered at Stanford
University in 1933) and ending with the publication of the book in the USA, England and
France and his work on the future Russian edition. Particular attention is paid to the debate that
arose after the publication of the book in America (1951) in the 50s and unfolds on the pages
of American journals. The main claims of American critics (Sidney Hook, John Somerville,
George L. Kline, etc.) to the content of the book are the uneven presentation of Russian
philosophers’ teachings, the sketchiness and the absence of representatives of some schools of
thought. N.O. Lossky's book also became the subject of discussion in the publications of the
Russian émigré about Lossky's author's vision statement of the development of Russian
philosophy and its specifics. As it follows from the correspondence of N.O. Lossky with
D.I. Chizhevsky and with publisher A.S. Kagan, it was also planned to publish the book with
additions in Spanish and German publishing houses. Up to and including 1956, N.O. Lossky
continued to work on the Russian-language "History of Russian Philosophy", which was given
to Russia for publication by his son Boris Nikolaevich Lossky only in the early 90s (it was
published in 1994). New materials found in the Paris archive of N.O. Lossky (Lossky's text
"Philosophy in Pre-Revolutionary Russia", S. Hook's review "They Looked to the West")
complement the debate both about N.O. Lossky's "History of Russian Philosophy", and about
the nature of Russian philosophy.
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H.O. Jlocckuii u3BecTeH He TOJIBKO CBOEH OpUTHHAIBHON (HIOCOPCKON KOH-
Heniuel UHTYUTUBU3MA U UJieall-peain3Ma, HO U Kak IITyOOKUN UCTOPHUK (HUI0Co-
¢umn, aBTop Tpyna «Mcropus pycckoit punocodun». B To xe Bpems, Jlocckuit Ob11
OJIeCTAIIMM 3HATOKOM 3araiHoi (husmocoduu, 1a u ero coocTBeHHOE yueHue Ghop-
MHUPOBAJIOCH I10]1 HEMOCPEICTBEHHBIM BIMSIHUEM, pex e Bcero, uaen M. Kanra u
I'.B. JleiiOHuma, €ro NCKaHUSAM B THOCeOJIOrun ObutH Om3ku uaen @. Illemnunra,
I'. Cnencepa, B. lllynme, A. beprcona u apyrux ¢umnocodon: «Korma ¢ 1898 r.
s Havall pa3padaTbiBaTh MBICICHHO MHTYUTUBU3M, 5 CTaJl 3aMeYaTh U MOJXBaThI-
BaTh WM TeX (QUI0cOPOB NPEKHUX BEKOB, KOTOPHIE BBICKA3HIBAIN CXOTHBIE
yuenus»'. B mapmwxckom apxuse H.O. Jlocckoro XpaHsaTcsi KOHCTIEKTHI JIEKIUH
(B OCHOBHOM Ha PYCCKOM W aHTJUICKOM SI3BIKAX), MOCBSIIEHHBIX PA3IUYHBIM
nepuoiaM pa3BUTUs HUI0COPCKON MBICTH: OT aHTUYHOCTH (HaYMHas ¢ HaTyphu-
nocodun) u 3akaHuMBask GUIOCOPCKON MBICIBIO TTepBoi monoBuHbI XX B. Emie B
cBoel paHHel pabore «OOOCHOBaHWE MHTYUTHBH3Ma» JIOCCKHI BBICTYyHaeT Kak
ucTopuk ¢unocopuu, kak numer B.H. NnbuH, «u3n0keHre 1 KpUTHKA TIpe/Iie-
ctBeHHUKOB KaHTa, yuenus camoro Kanrta u ero snuroHos, T.e. @uxre, lllennuara
u ['erensi, u pyrux y4eHuil, Tak WIK MHAYE CBS3aHHBIX C MPOOJIEMOM, HACTOIBKO
XOPOIIO ¥ TOYHO BBIMOJTHEHBI, YTO «OOOCHOBaHUE MHTYUTHUBU3MA» MOXKET CITYKUTh
MPEBOCXOIHBIM Y4eOHUKOM HOBOM (mitocodpum» [1. C. 65].

[lepexons oT Teopuu 3HaHUA K MocTpoeHHIo cBoel metaduzuku, H.O. Jloc-
CKUH 3asBJISIET O CBOCH NMPHHAJUICKHOCTH K CTOPOHHUKAM JISHOHUIIMAHCKOTO TIep-
coHanm3Ma 1 Ha3biBaeT JleitoHuma ceoum irooumMbiM dunocodom [2. C. 172—173].
B roast pabotel Hag moctpoenueM cBoeit Metadusuku (1913—1916), Jlocckmii
3HAKOMUTCS CO BCceMH (PHITOCOPCKUMHE MTPOU3BEICHUSIMH U TTUcbMaMHu JIeiiOHMIIa 1
NPU3HAETCS, YTO MM IPOYHMTAHBI JUIIb HEeCKoIbKo pabor Bi. ConoBweBa, Bce
Tpyabl A.A. Kosnosa u pabora JI.M. Jlonatuna «IlonoxurenpHbie 3ama4uun (uiio-
coum»: «c pycckoro puiocopuero s, K CThIY CBOEMY, Kak U OOJBIINHCTBO pycC-
CKHX JIIOJIeH, TIOUTH BOBce He ObuT 3HaKOMY [ Tam xe. C. 174].

MpobyxaeHne nuHTtepeca K pycckomn ¢punocodpum B 1920-e rr.

3apoxparonuiics narepec H.O. Jlocckoro k pycckoit punocoduu (mpaxTude-
CKH COBTABIIIUI C MEPHOIOM BBICHUIKM U3 Poccun) ObLT 00yCIOBIIEH HECKOIBKHUMHU
oOcTosiTenbCcTBaMU: 3aka3oM B Hadaine 1920-x rr. crared o Bir. CooBeeBe 1 ero

U Jlocckuii H.O. Asrobuorpaduueckue matepuansi, 1935 r. // Apxus H.O. Jlocckoro [neomy6im-
KOBaHHbIe MaTepuaisl|. Paris, Institut d’études slaves. 3 c.
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BIMSHUM Ha pyccKylo punocoduio xypranoM «The Slavonic Review»?, moarotos-
KOM ¥ YTeHHEM KypCOB 0 pycckux uuocodax B yausepcurerax Epponst u CIIIA3,
MOCTENIEHHBIM BO3BpAILLCHUEM K PEJIUTUU U, KOHEYHO K€, TOM 0CO00H TyXOBHOMH
MHCCHEHN, KOTOPYIO BO3JIOKHJIA HA ce0sl pyccKasl SMUTpaLysl B JIMLE €€ JIyYIIUX
npencraButenei: «Pycckast sMurpanus npu3BaHa XpaHUTh IPEEMCTBEHHOCTh pyC-
CKOM JyXOBHOH KyJBTYpbl U B MEpPY CHJI CBOMX CIIOCOOCTBOBATH €€ TBOPUYECKOMY
pazButuio» [3. C. 4—S5].

PaGoras Hazg crateeit s sxxypHana « The Slavonic Reviewy, Jlocckuit mpouu-
tan Oonbiyto yacTs pabot Bi. ConosbeBa, C.H. u E.H. TpyGenkux, C.H. bynra-
koBa, H.A. bepasieBa, s Hero BrnepBble OTKPBUIACH «3HAUUTEIBHOCTh PYCCKOM
¢mtocopun, NOCKONBbKY B HEW psAJ TaJaHTIMBBIX U BBICOKOOOPA30BAaHHBIX JIHIL
CTPEMHUTCS BBIPA0OTATh XPUCTUAHCKOE MUPOBO33peHue. C ATUX MOp g cTajd MHOTO
BPEMEHU YEJATh PYCCKOM peNuruo3Hon gpuiaocopuu, mo3HaKOMUIICS C MPOU3Be-
nennsamu U.B. KupeeBckoro, XoMsKoBa M CTaJl YUTATh BCE TPY/IbI COBPEMEHHBIX
pycckux penuruo3nsix ¢uiaocodpor» [2. C. 199]. OmnwuceiBas cBOI0O BCTpedy
¢ Bnagumupom ConosbeBbiM B 1900 1., JIocckuii mpu3HaeTcs, 4TO B T€ TOJIbI, yBIIE-
KasCh JIOTUKOM M THOCEOJIOTUEH, OH Jak€ U HE MOT IPEAIOJIOKHUTD, YTO CITyCTs
JIBQ/ILIATH JIET OKAXKETCS B pPa3padOTKe METaPHU3MIECKOM CUCTEMBI «Hanbosee 0Jm3-
k1M K COJIOBbEBY U3 BCEX PYCCKUX (HII0COPOBY», IPU ATOM AUCTAHLIUPYSCH OT yue-
nus Bi. ConoBbeBa u ero nocienosareneit o Beeenunctse [2. C. 90]. ITorpyxasch
B H3ydeHue pycckoi ¢unocoduu, JIocckuil KOHLUEHTpUpPYETCs Ha TeX HAEsIX
pycckux (uiaocodoB, KOTOpBIE COMPSTAIOTCS C €ro HAYYHBIMH WHTEPECaMH.
Wntepecen B 1o cBaA3u ¢parmeHt nucbkMa H.O. Jlocckoro u3z Crandopna
oT 6 utonst 1933 1. xene Jlroamuie BraguMupoBHE: «sI MOTYYUII MUCHMO OT CEKpe-
tapsa Cpe3na AMepuKaHCKUX (puiocodoB, KOTOPbI cocTouTcst 0T 6—9 ceHTa0ps
B Unkaro. MHe npeiaraioT npounTaTh T0KiIaz 00 ocHoBax Moel unocodun. s
3TOTO OYEHb MOJXOIUT MOs CTaThs «M1es KOHKPETHOCTH B pyccKoit hunocodumn»®,
[Tox xoHKpeTHBIM ObITHEM JIOCCKUI MOHUMAIT «MHANBUAYATBHOE 1I€TI0€, CoAepKa-
1iee B ce0e OECKOHEYHOE MHOKECTBO JIOCTYITHBIX OTBJICUEHHUIO ONpeIeIEHHOCTEH, B
OCHOBE KOTOPBIX JIE)KUT METAJIOTUYECKOE, CBEPXBPEMEHHOE U CBEPXIIPOCTPAHCTBEH-
HOE€ Hay4aslo, KaK HEUCCAKAIOIINN TBOPUYECKUN UCTOYHUK UX» U I0JIarai, 4To B pyc-
CKOM JTUTEPATYpE €CTh «MOTyYasi CTPYsI TAKOH KOHKPETHOH putocoduu; Tsra K KOH-
KpPETHOMY OCOOEHHO XapakTepHa AJst pycckoro ¢unocoderBoBanus» [4. C. 2—3].

2 JloccKuii TIOATOTOBMII CTAThIO B 2 YacTsX: TEPBasi, MOCBSIIEHHAsS HETOCPEACTBEHHO B3IVISAaM
Bin. ConoBbeBa ObLiia omy0irkoBaHa B xypHaie ««The Slavonic Review» B 1923 1., a Bropasi 4acTh,
«IIpeemunkn Bin. ConoBeeBa» — B 1924 r. Ha pycckom si3blke CTaThbd OBUIM OIYOJHKOBAaHBI
B )kypHaie «IIyte» B 1926 1. (Ne 2 n Ne 3).

3 Hanmpumep, B 1930—1940 rr. H.O. Jlocckuii umran B yHuBepcuteTax UeXOCHOBaKUH |
B Hpro-Mopkckoii Csiro-Brnagumupekoit Jlyxosuoii Axanemun B CILIA Takue Kypchl JIEKIHil,
kak «Vcropust pycckoil ¢uimocopun B COIOCTaBICHHH C 3aMaJHOCBPOINCHCKUMH YUCHUSIMH»,
«Dunocodus Jocroesckoroy, «dunocodus Bi. ConoBbeBa u ero mocuenosareiein, «dumocodus
Kupeesckoro u XoMsKOBa 1 UX MOCIEN0BATENEN» U JP.

4 Jloccxmit H.O. INucema u3 Crandopna, 1933 r. / Apxus H.O. Jlocckoro [HEOMyOIMKOBAHHBIE
marepuaisi]. Paris, Institut d’études slaves.
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Pa6oTa Hapg kHurom «ictopus pycckoii ¢unocodpunm»
n ee nagaHue B CLUA, AHrnum n ®paHumun: nepebie OTKINKU

B nepuon smurpanuu B Ilpare (1922—1942) u bpartucnase (1942—1945)
Jlocckuii myOmmkyetr cratb o Bn. ComosbeBe, JI. Toncrom, H.A. bepnsege,
JI. IllecTtoBe M APYTrUX PYCCKUX MBICIUTENSAX, MHUIIET pEleH3ud U 0030pbI (Ha
tpyasl b. Beimecnasnesa, H. bepasesa, H. Cernunikoro, I'.B. ®noposckoro u ap.).
B 1931 r. B )xypHane «3anucku Pycckoro Hay4yHoro MHCTUTyTa B benrpane» BbI-
XomuT ero ctaThs «Pycckas dumocodus B XX Beke», 3TO yKe OJHA U3 MEPBHIX
MOMBITOK MPEJCTABUTH PYCCKYIO QHIOCO(PHIO TIEpBOii MOJIOBHHBI XX BEKa B BUJIE
€IMHOM CMBICIIOBOM KOHCTPYKIIMU. HekoTophie cTaThil 0 pycckoi hritocopuu BoI-
XOJAT IPUMEPHO B OJTHO U TO 7K€ BPEMS Ha HECKOJIBKUX SA3BIKAX U CPa3y CTAHOBATCS
JOCTYITHBIMU JJIs1 3apyO€XKHBIX YUTATENeH, IpUUeM HECKOJIBKO CTaTe, OmyOInKo-
BaHHBIX B 3apyOeKHBIX KypHaslaX, Ha pyCCKOM SI3bIKE TaK U HE MOSBUINCH (HAIpU-
Mep, TekcTol 1920-x rr. «CoBpemenHas pycckas ¢unocopus» u «Pycckue dumo-
codw» [5]). Eciiu mepuon xxuzam H.O. Jlocckoro B Ilpare u bparucnase mocta-
TOYHO XOpPOLIO MCCIIEIOBAaH, TO MEHEE M3YyYEHHBIM OCTaeTCA AMEPHUKAHCKHI
NIEPUOJ €T0 KU3HU U TBOPUECTBA, HAUMHAIOIIUICSA ¢ MOMEHTa niepee3sia B 1946 r.
K MiIaaemMy cbiny AHapero (dacth 1945 1. u Gonburyro acte 1946 . Jlocckmii
npoxui B [lapmxke). IlepBoe 3HakoMcTBO JIocckoro ¢ AMepHKOil MpOU301LIO e111e
B 1933 r., Bo Bpemsa noe3aku B [lano-AnbTo 71 YTEHHUS TPEX KypCOB JIEKIUU B
C1oH(DOPICKOM YHUBEPCUTETE B JIETHEM ceMecTpe. B muceMe ot 22 uroHst 1933 1.
Jlocckuit enuics CBOMMH NIEPBBIMU BIIEUATICHUSIMHU C ceMbel: «/loporue Mywma,
Mapuss Hukonaesna, bops u Amnaproma’, Buepa KO MHE 3aXOAWI Y CIEHCKMii
¢ xeHor’, mpuHecan MHe Kapty Palo Alto. B 3ToM ropojke odeHb TPYJIHO pa3o-
Oparbcs, IOTOMY YTO B HEM TOJIBKO OJIHA yJIMIAa UMEET BUJI FOPOa, a BCE OCTallb-
HOE — MpeMUJIbIe ycaap0bl, pa30pocaHHble Ha TPOMaHOM paccTosHuU. Bee mou
3HAaKOMBIE J)KMBYT Ha PACCTOSHUM, 110 KpallHEHl Mepe, ABYX BEpCT JIpYr OT JApyra
1 oT MeHsl. CeroHs 51 OBLT B CBOEM KaOMHETE: TaM KOHBEPTHI, OyMara, KapaHaaliu
U T.IL., class book 4T0OBI cOCTaBUTH a(paBUTHBIN CIIUCOK CITyIIATeNei U MOCTaBUTh
UM B KOHIIe roga otMeTkn — A, B, C, D unu — (MuHYC 03Ha4aeT npoBaj, He3aueT
Kypca)»’. 3a 10 Hezenn JJocckoMy IpeACTOAI0 MPOYUTATH TPU Kypca JIEKIMIA, 011H
n3 HUX «CraBsHCKas peinuruosHas Gpuiocopus» ObUT MOCBSIIEH PYCCKOH, MOJb-
CKOM M uenickoi penurno3Hoit ¢unocoduu. TekcTsl nekuuit 6puIM 3ab1aroBpe-
MeHHO TiepeBeneHbl H.A. JlajIuHTTOH, MepeBOMIUIICH MHOTHUX PaboOT PyCcCKOTro
dunocoda [2. C. 228—229]. Ilepen moesnkoit H.O. Jlocckuii nOMOTHUTETHHO

S Mywmott Jlocckuit HaswiBan cBoro xkeny Jlogmuiny Brnagumuposny, Mapus HukonaeBna —
Mapus Hukonaesna CroroHuHa, Mats Jlrogmunsl Bragumuposssl. bopst 1 AHpelt — CBHIHOBbA
H.O. JIocckoro.

¢ Venenckuii SIkos Bukroposud (1883—1947) — mpodeccop MatemaTuku, yexan u3 CCCP, Obin
npodeccopom Crandopackoro yausepcurera. Jlocckuit mozHakomuics ¢ HuM emie B [lerepOypre,
koryaa S1.B. Ycenenckuit 6601 rumHazuctoMm [2. C. 234].

7 Jloccxuti H.O. Tlucema n3 Ctondopaa, 1933 1. // Apxus H.O. Jlocckoro [HeomyGanKoOBaHHBIE
marepuaisi]. Paris, Institut d’études slaves.
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3aHUMAJICSl aHTJIMICKUM SI3bIKOM, paboTaj HaJl CBOUM NPOU3HOLICHUEM, YTO I03-
BOJIUJIO €My KOM(OPTHO 4yBCTBOBATh ce0si B YHUBEPCUTETCKOM cpejie: «mpodec-
cop JlaHu® roBopuT, YTO YTO MOM JIEKIIMH BIOJIHE TOHATHBI, TIPOM3HONIY 5 SICHO.
BooO0rie moit anrnmiickuii xBamst. Yackr it « CIaBSHCKOUM pemuruo3Hon Guioco-
¢bun» He ObUIM Ha3zHaueHbl. Haso ycTaHOBUTH UX BpEMs C CAMUMHU CITyIIATENsIMHU.
51 NpUIIIaCKII UX TIPHITH CErOIHSA B TPM Yaca CrOBOPHTHCS O BPEMEHI»'.

Nznannsie H. Jlocckum o nepeesna B CIHIA paGoTsr 0 pycckux dumocodax
U KypPChI JIEKIIUI 110 PYCCKOM (uitocoduu Jeriiu B ocCHOBY KHHUTH «McTopus pyc-
cKoii (unocodumy. Brepbie oHa Gbuta omy6imkosana B 1951 r. 8 Hero-Mopke
u3narenbcTBoM «International University Press» mpu ¢uHaHCOBOH moanepxke
«Humanities Fund» B.A. Baxmetesa'® [6]. B mapmxckom apxuse H.O. Jlocckoro
xpansTcsa nucbMa u3 «International University Press» ot A.C. Karana, pycckoro
OMHTPAHTA U W3BECTHOTO M3JATells, C KOTOPBIM (pruocoda CBA3BIBAIIM MHOTOJIET-
HUE JIENOBBIE U JPyKeCKue oTHommeHus . ITo TOBOLy MPoJa)K MEPBOTO M3IaHuUs
kaurn «Mcropus pycckoit ¢punocopun» B Amepuke A.C Karan nucan H.O. Jloc-
CKOMY cienyomiee: «S mpuiararo BBIHUCKY O POSUITH, TTOKA3bIBAIOIIYIO TPOAAKU
Balleil KHUru ¢ MoMeHTa nyonukauuu no 31 nekadpst 1951 r. Bmecre ¢ Hammm
yekoM Ha 159,50 pmomnapos CIIA, noxpsiBaromuMm 3TH roHopapbl. Kak s yxe
TOBOPWII, TPOJa’KN KHUTH HE OBUIM CEHCAIMOHHBIMH, OJTHAKO OHU OBUTH CTaOMITb-
HbIMH, U Mbl UMM JOBOJIbHBIL. S mpujarar0 KONMUU KOHTPAKTOB Ha HCIAHCKOE
¥ GpuTaHCKOe M3/aHus Bameil kaurn»'2.

Jlocckuil He ObUT TMEpBBIM aBTOPOM TpyJla O pycckod Quiuocopuu s
MHOCTPaHHBIX YUTATENEH, K TOMY BPEMEHHU IIMPOKON U3BECTHOCTHIO MOJIb30BAIACH
pabora «Poccuss u EBpoma» Bwlaromerocsi 3Hatoka Poccuu, eBpomneiickoro
CIeNMAINCTa 10 HCTOPMH PYCCKoi obmiectBeHHoM Mbiciu T. Macapuka'®, B
1938 r. Ha yenickoM si3bIKe BbILIa «McTtopus pycckoit ¢punocopun» b. SIkoBeHko,
HO aHrjosizplyHas kHura H.O. Jlocckoro crana nepBoil MacmTabHONM MOIBITKON
MO3HAKOMUTH IIUPOKUN Kpyr uuTarened AMepuku M EBpombl ¢ TOCTHKEHUAMHU
pycckoii ¢punocodun. Cnenyromee m3nanne kauru H.O. Jlocckoro cocTosuioch B
Jlonnone B 1952 1. [6], a B 1954 r. — Ha ¢paniy3ckom s3bike B [Tapuxke [7]. B aTo
ke Bpems (1953—1954) omy6mkoBan cBoit Tpya «Mcropus pycckoit prtocodhum

8 Jlann enpux Dprectonnd (1886—1945), yexan n3 Poccun mocie GONBIIEBUCTCKON PEBOIIOWH,
o1 mpodeccopom Crandopackoro yauepcurera B CIIIA, WHMIMATOPOM MpPUTIIALICHUS
H.O. Jlocckoro B CTaHbOp HA IIETHUI ceMecTp.

9 Jlocexuii H.O. Tlucwma u3 Crandopaa, 1933 1. // Apxus H.O. Jlocckoro [HeomyOIMKOBaHHBIE Ma-
tepuassl]. Paris, Institut d’études slaves. ITucemo ot 23.06.1933 r. JIBa ocTaIbHBIX Kypca, KOTOPBIS
6butn pounTansl B CtaHdopae — «Beenenue B puiocopuio» u «OpraHMuecKuid peaan3my.

10 ®onp b. baxmeTeBa BeIIENnI u3aaTenscTBy 1000 m0sm1apos.

"' Hanpumep, B cBoem muckMe or 6 mapra 1927 r. A.C. Karan mucan JlocckoMy: «...BCsS MoS
n3/aTeNbCKas IesTEeNbHOCTD CBsI3aHa ¢ BaMu, epBylo KHUTY, KOTOPYIO s M3/ai, Obuta Bama u s
HAJICIOCh, YTO BBl GUIM3KO0 MPUHUMAETE K CEpAIly HHTEPECHl HAILIETO U3/1aTEIbCTBAY.

12 [Tmcemo A.C. Karana H.O. Jlocckomy ot 5 nrons 1952 r. 6su1o nepenano M.B. JIocckoli n Haxo-
JIITCS B IMYHOM apX1Be

13B 1913 r. ObuIH Oy 6IMKOBAHBI IIEPBHIE [Ba TOMA Ha HEMEIIKOM SI3bIKE, B 1919 1. 06a TOMa BBIIUIH
Ha no-anrnuiicku noj HazsanueM «The Spirit of Russiay.
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Ha (paHiy3ckoM si3bike U B.B. 3enbkoBckuii [§], 00€ KHUTH MOTYYUIIH BHICOKYIO
OIICHKY B OJHOM W3 BeIYyIIUX HAay4YHbIX >XypHanmoB @panmuu «Revue de
Métaphysique et de Morale». B penien3un ormeuanocs, uto B.B. 3eHbKOBCKHI 1
H.O. Jlocckuii B cBoux paboTax BBISBISIOT BCE TEUCHHS PYCCKON MBICIIH, aHAJH-
3UPYIOT CHUCTEMBI, CO3JJaHHbIE PYCCKMMH (puiiocoaMu, yCTaHABIMBAIOT POACTBO
MEXIy Pa3IUYHBIMU YUYEHUSMU U TO, YTO X OOBEAMHSIET U MPOTUBOMOCTABISIET
MBbICIU 3araja, MpeACTaBIsoT (PPAHKOS3BIUHOMY YHMTATENIO SICHYI0 M KPaTKYIO
KapTUHY pycckoi (umocopuu, KoTopas crmocoOHa OMOCPEeIOBAaHHO OOOTaTUTh
MBICJIH 3anagHoTo Mupa [9].

[Tocne Beixoga xkuuru B Amepuke H.O. Jlocckuii mpomomkan paboTaTh Haj
HeH, JONOJIHAT U KOPPEKTUPOBaTh. Tak, B MOCIIEAYIOIINE U3/1aHNS OH IIJITaHUPOBAJ
BKIIIOUUTH CBOIO CTaThio o ¢umocodckux B3rasgax H.M. Tluporoma, HO OT
A.C. Karana momyuun cnemayroniuii otBeT: «HEBO3MOXXHO BKIIOUHUTH CTAThIO
o [Iuporose B OpuTaHCcKOe U3/1aHUE KHUTH, TIOTOMY YTO 3TO M3JaHue OyaeT mepe-
Me4aTaHo OPCETHBIM CIIOCOOOM C aMEPUKAHCKOTO U3/1aHUS, 1 HUKAKUX U3MEHEHHM
BHECTHU HeNb3sl. S He cuMTaro 1enecooOpa3HbIM CTaBUTh BOMPOC 00 ITOM CTaThe
ceiiyac nepes UCMAaHCKUMU H3J1aTeNSIMU. DTO MOKHO C/I€JaTh, KOTAa OHU IIPUCTY-
AT K iepeBomy» 4.

N3 nmepenucku H.O. Jlocckoro u [I.1. UnkeBCKOTO TakXe CIeayeT, YTO Iia-
HUPOBAINCH U APYTUE U3JAHUS C TONOJHEHUSIMU: «JJIs1 PyCCKOIO U HEMELKOTO U3-
nanus kauru s Hanuiy o K. JleontseBe u o [luporose, o kotopom ser 15 Tomy
Ha3a]l 5, 110 IOBOLY I00WJIEs], HAMKMCANl CTAThIO M CIy4ailHO 3a0bL1 BKIIOUUTH een '
[10. C. 116]. B orBetHOM ttucbMe oT 1 centsaoOpst 1952 r. JI.W. YmxeBckuii kak pe-
[IEH3EHT KHUTH JaeT HECKOJIBKO COBETOB OTHOCUTEIBHO HEOOXOJAMMBIX MPABOK U
JIOTIOJTHEHUH K OCIEAYIOIIMM U3/IaHUsM U 3a0cTpsieT BHUMaHue Jlocckoro Ha nep-
BOI1 rnaBe: «MHe mpecTaBiseTcs TONbKO mepBas rinaBa KHUTH (1o Kupeeckoro)
HejocTaTouHOU: (rmocodckoi nureparypsl B apeBHer Pycu ObIIo TOpaszio
6onbie u, ecnu Bac 3To uHTEpecyer, s Mory Bam npucnate cucok TOro OCHOB-
HOTO, 4TO ApeBHepycckui uutarenb (mo XVIIB.) Mor yurtaTh Ha CIIaBSHCKOM
s3pike. M B uctopun guiocodpun 3eHbKOBCKOTO TMepBasi TiaBa MojiHA MPOOEoB.
Bce 310 co3maet y H”HOCTpaHIIEB BIEYATIIEHUE — COBEPIICHHO OMUO0YHOE — YTO
B Poccun 10 XIX B. «Hu4ero He ObLIIO», a TO COBEPIIIEHHO HEBEPHO, U JIJIsl aMepH-
KaHIeB BpeaHo. Koneuno, oco6eHHo 3 (heKTHON KapTUHBI HE MOyYUTCS, HO HE
OyZeT U moBoJa JIJIsl HEOMPABIaHHOTO MPE3PUTENHLHOTO B3IIIAA «CBEPXY BHU3MY
[10. C. 117].

ITocne my6nukamuu «Mcropun pycckoit gumocopumn» B CLIA mnosiBuioch
MHOTO PELEH3HM, KOTOpbIe MOKHO Pa3/JesIuTh Ha JIBE KaTErOpHUH: «JIUla, OTpHUIla-
IOI[UE BO3MOXKHOCTh MeTapU3MKKM U HEHABUASAIIME DPETUTHIO0, KaK, Hampumep,

4 TIncemo A.C. Karana H.O. Jlocckomy ot 9 mronst 1952. IluceMmo 66u10 nepenano M.B. Jlocckoi
Y XPaHWUTCSI B JINYHOM apXHUBE.

15 B muceme J.1. UmkesckoMy ot 9 centsabpsa 1952 r. H.O. Jloccknii ynmomunaet, uro A.C. Karan
y)Ke 3aKIIIo4Mi JToTOBOp ¢ HemenkuM m3aarenbcTBoM [5. C. 118]. M3manme Tak u HEe OBUIO
OCYIIIECTBIICHO.
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Cuanu Xyk'S, pe3ko oTpHUIaTEIbHO OLEHUBAIOT MO0 KHHUTY; HA000POT, IEHAIINE
MeTadU3UKy U penuruto, XBamsaT kHury» [2. C. 267]. YnomsayTsiid H. Jlocckum
C. XyK B CBOE€H perieH3un OTMeUal, 9TO U3 KHUTH CIIEAYyeT, 4TO pycckas (uiioco-
(Ut TOYTH MOJHOCTHIO — TPOU3BOHAS OT 3aMagHOM, KpOME TOTr0, aBTOP «HEIO-
OLICHUBAET JEMOKPAaTUYECKYIO, TIO3UTUBUCTCKYIO U HAYYHYIO TPAJAULIUIO PYCCKOTO
MbIIeHus». Jlkon CoMepBribl!’ BHICOKO OLEHMJI MOsiBIeHHE KHUrH Jlocckoro,
TaK Kak B AMEpHKE KypCOB, CTaTel U TPYOB IO PyccKoi prstocopun oueHb Majio
U JIMIIb HEMHOTHE U3 KPYMHBIX LIEHTPOB CIIABUCTHKH MpEAaraloT Takoe moapoo-
HOE OCBEIICHHE 00JIACTH PYCCKOH (Quiocouu, KOTOpoe yKe JaBHO MPEayCMOT-
peHo B o0melt yueOHOH mporpamMme sl HeMeUKoH, (paHIly3cKoi, OpuTaHCKON
¢unocopuu. MimeHHo nostomy, 1o ero MHeHu1o, nmyOnukamus tpyna «Hcropus
pycckoil ¢punocopumn» sABISETCAS CBOEro poaa coObiTheM U Oyner mosesHa. [lpu
BCEl MOJIE3HOCTH, KHUIa CTPAAAeT OT HECKOJIBKUX HEJOCTATKOB Kak Mo popMe, Tak
U TI0 COJIEP’KAHNIO, KKOTOPBIE TIOCTABAT €€ B HEBBINOJHOE MTOJIOKEHHE IO OTHOLIE-
HUIO K TOTPEOHOCTSIM M TIPUBBIYKAM YMa aHTIIMHCKOTO MJIM aMEPUKAHCKOTO YHTa-
TEJs», EpBasi MPETEH3UsI OTHOCUTCS K Ka4eCTBY NEPEBOJA KHUTH: «aHTJIMHCKUI
A3bIK B OTOM KHUI'€ MHOIJIAa HACTOJBKO CTPAaHEH, YTO TOJBKO 3HAHHE PYCCKOTrO
A3bIKa TO3BOJIAET, paboTas B OOpaTHOM HalpaBJIeHUH, MOHATh, YTO, OYEBU]IHO,
umenock B Buay» [11. C. 578]. He coBcem ycTpauBano KpuTHUKa U COAEpKAHHE
KHUTH: «aBTOpPCKas KOHLEMIMS HCTOpUU pycckoil ¢unocoduu mnpeamnonaraer
OJIHO3HAYHO MPUHATHIA MOCTYJIAT: UCTUHHAS “pycckast puiaocopus” CylIeCTBYET;
3Ta (punocodus He MPOCTO PETUTHO3HASL, & IMEHHO XPUCTHAHCKas; U HE MPOCTO
XPUCTUAHCKasA, a UMEHHO IIpaBOCIaBHAsN», APYTHE )K€ PYCCKHE MBICIUTENN, «UbU
paloThI HE MOMAAAOT B 3TOT MOTOK MBICIIU, HE BHOCAT PEaJIbHOTO BKJIa/1a B Pa3BU-
THe “pycckoii punocodun”; ux Guocopuss MEHee HCTUHHA, CIEI0BATEIBHO, ME-
HEEe Ba)KHA, CJIEIOBATENIBHO, 3aCIyKUBAET MEHbLIE MECTa U BHMMaHHUA. Bce 310
OUYEBHUJHO M, KOHEYHO, UCKPEHHE, HO OT 3TOT0 HE CTAHOBUTCS MEHEE IPOU3BOJIb-
HeIM» [11. C. 578]. Ilo muenuto JIx. Knaiina, «VMcropus pycckoit pumocodun»
H.O. Jlocckoro naneka OT TOro, 4TtoObl J1aTh MCUEPHBIBAIOIINUN 0030p pyCCKOM
¢dunocodckoil Mpicau, aBTop NMOAHOCThIO UrHOpHpyeT XVIII u nHagano XIX BB.,
MHOTHE M3BeCTHBIE (PUIOCO(]BI yI0CTAaMBAIOTCS JIUIIb HECKOJIBKAX CTPAHMII, TaK
4yTO0 HecMoTps Ha 416 crtpaHun Tekcra Tpyxa Jlocckoro crpamaer «M3IULIHEN
KpPaTKOCTBIO M CXeMAaTHYHOCTBIO TpakToBKU» [12. C. 668].

B eme onHOM BecbMa KpaTKOM peleH3uH, OIyOIMKOBAaHHOW B JKypHaie
«Philosophy of Science», kaura ObiTa oxapakTepu3oBaHa Kak «Ouorpadudecku
OpPUEHTHPOBAaHHAsI UCTOPUS pycCcKol hrnocodumy, ABIAIOMIAACS HE CIUIIKOM OpU-
TUHAJIbHBIM [IEPEOCMBICIIEHUEM I'eTeIIbIHCTBA U B MEHbILIEH CTENIEHU MO3UTUBU3MA
XIX Beka [13. C. 80]. Haubonee pe3koii o cogepxanuio Obina peuensus J>xoHa
Mumnutepa (Myshler John), omyOnukoBanHast B aMepUKaHCKOM >KypHaJle MapKCHCT-
ckoif Mbiciu «Science & Society». [lo muenuto JI. Muiiepa, camoe cepbe3HOE

16 Xyk, Cugnn (Hook Sidney) — amepukaHCKuii GHI0cod, IpeacTaBUTEb IParMaTH3Ma.
17 Comepsmit, [Ixon (Somerville John) — amepukanckuii GUIOCO( U COMUOIIOT, OOIIECTBEHHBIM
JeATeb.
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3a0myxxaeane kauru H.O. Jlocckoro — Mu¢ o pycckoit gprumocodun Kak mpeumy-
IIECTBEHHO PEJIMTMO3HOM, Jake MHCTUYECKOH M Mpe/CTaBIE€HUE TOPIKECTBA
Hay4yHOro MarepuanusMa B Poccum 1917 r. u3BpaiieHueM Tpaguiiuidi pyCcCKoOM
KynsTypsl [14. C. 357]. Munuiep coxxaneer, 4To HET TpyZa [0 COBPEMEHHOM UCTO-
puH pycckoil puaocopuu, KOTOPbIN MO3HAKOMUII Obl aHTJIOTOBOPSIIETO CTYIEHTA
¢ yueHueMm pycckux marepuanuctoB XIX Beka (B. beamnckoro, A. I'epieHa,
H. Yepnbuuesckoro u ap.), «pumocopus unapckoir Poccum (Tsarist Russian
Philosophy), uzyuenue cepxadcomoTHOro 00xecTBeHHOro Huuro 1aBHO MepTBO,
HO TopcTKa (hraocodoB-3MUTPAHTOB, KOTOPHIE BCE €I JKHUBBI, OTKA3BIBAIOTCS
npu3HaTh 3T0T ¢akT. bonee Toro, oHM 0OBIYHO HACTAaUBAIOT HA TOM, YTO JPYIoi
pycckoii ¢punocodun He cymectsyer» [14. C. 359].

Kuura «Mcropus pycckoit ¢pminocopumn» Obla oTMeueHa MexayHapoIHbIM
obmectBom Mapka Tena (International Mark Twain Society) B HOMUHAaIIUH
«JIuteparypa», a H. Jlocckoro yaocTonnu 3BaHusl MOYETHOrO 4jieHa OOIIecTBa
(Honorary Member)'8. B coXpaHuBIIEMCS 4epPHOBHKE MHMChbMA, aJPECOBAHHOIO
NPE3UJCHTY OOIIECTBA, U3BECTHOMY aMEPUKAHCKOMY JIUTEPaTypoBeay U JIUTEpa-
topy Cupmny Kitemency (Cyril Clemens), aBoropomHomy O0pary Mapka Trena,
Jlocckuil BeIpaskaeT CBOIO 0J1aroJJapHOCTh 32 HOMUHAIIMIO B IOYETHBIE YJIEHBI KaK
aBTopa kHHUTH «McTopum pycckoit ¢miocopum», B 3TOM «CHMBOIU3UPOBAIOCH
yBakeHHe MexayHapoHoro obmectBa Mapka TBeHa K pycckoil nuTepartype,
KOTOpasi B MPOILIOM BCET/[a 3allUIaja IPUHIUIEL XPUCTUAHCKOTO IyMaHu3Ma» .,

BosBpamasce k aMepuKaHCKUM KPUTHKAM, CIEeIyeT OTMETUTh, YTO MHOTHE MX
NPETEH3UH K KHUTE MEePEKIMKAIOTCS C OLIEHKOM M pyCCKUX KPUTUKOB — MpezcTa-
BUTeNel pycckoil amurpaunu. Haubonee octpoii 6buta nonemuka c JI. INanuuem:
«B PELIEH3UAX Ha MOIO KHUT'Y Ha MEHS HaIlaJalT, OOBIKHOBEHHO, 3a TO, YTO sl MaJIo
Hanucan o 'epriene, M. bakynune, Muxaiinosckom. ["anny (I'abpunoBud) Hanucan
peleH3n0 Moja 3arjaBueM «JleTomuch pycckoi MbICIU» M OpaHWI MEHS.
S eMy B muchbMe ckazall: «S mucans He UCTOPHIO PYCCKON MBICITH BOOOIIE, a UCTO-
pHI0 OJTHOM 00J1aCTH PYyCCKON MBICITH, UMEHHO (hustocodum». OH B OJJHOM U3 cTaTeH
UCIIOJIb30Ba]l MO€ MHUCBbMO Tak: «JIOCCKHMII TOBOPHUT, 4TO OH MHCal HE UCTOPHIO
PYCCKOM MBICIH, @ UCTOpHIO (prtocoduu; 3HAYUT, OH TIPU3HAET, YTO 00J1aCTh (u-
nocoduu He ecTh 00sacTh MeIcIny». JIoBko «mepeaepuyn» [10. C. 116]. Ilo cyTw,
3TO OblIa NOJIEMHKA B CPEJIE PYCCKOM AIMUIPALIUN B KOHTEKCTE YXKe U3JJaHHbIX CTa-
TeW U KHHUT O pyccKoi (usmocoduu (B TOM YUCIIE TPYAOB [0 UCTOPUU PYCCKOH (u-
nocoduu: b.B. fAkosenko, B.B. 3enpkoBckoro, H.O. Jlocckoro) mo moBoy camoit
pycckoit dunocodun: mpeacTaBiseT M OHA COOONW HEYTO CaMOOBITHOE W OPUTH-
HQJIbHOE MM HOCHUT 3aMMCTBOBAHHBIM Xapakrep. Peakuus Ha aHIJIOSA3BIYHYIO
kaury «Mcropus pycckoit gpunmocopum» H.O. Jlocckoro — 3To U KpuTHKa camoit

18 K ToMy BpeMeHHM MOYETHBIMY WwieHaMu MexryHapoaHoro obmectsa Mapka TBeHa ObuUH Takue
W3BECTHBIC JTHYHOCTH Kak Maprapetr Murtdemn, AnsOept Ditamreiin, Tomac C. Dnmot, Katnma
Hoppuc u np.

19 TTuceMo ¢ cepTH(UKATOM U YEPHOBHMK OTBETHOTO MUChMA OBUIH JIOOE3HO MEPEIAHbI IS Ty OJIH-
kanuu BHy4koit H.O. Jlocckoro M.B. Jlocckoii (ABpuib).
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NoJa4u MCTOPUM PYCCKOW (uiiocoduu AJsi MHOCTPAHHBIX YUTATENEH, KOTOpBIE,
paHee He 3HAaKOMBbIE C PyCCKMMH (miiocopaMu, UMEHHO IO 3TOH KHHUI'€ COCTaBAT
cBoe 1epBoe BrevamieHue: «Yaamae, ['epueH, MHXaJIOBCKUNM MOCTBUIBIE,
o. [TaBen ®nopenckwid, 0. ['eopruii ®moposckuii, 0. Cepruii bynrakoB — 1ro0u-
Mmele. JIrooumuuk u JL.I1. KapcaBun, nony-mobumer; C.JI. @pank. Mctopus momy-
Yymach cyObeKkTUBHAs. VIHOCTpaHIIaM MPUXOAUTCS pacCMaTPHUBATh PYCCKYIO (u-
J0CO(HIO ¢ TOYKU 3PEHHUS MPEAB3ATHIX CHUMITATHI. YTO MOJIB3BI, YTO M3JI0KECHHE
Ka)KJ0r0 ABM>KEHUS MBICIIU TTOYTH BO BCEX CIy4asix TOUHOE U npaBauBoe. CyObek-
TUBHOCTb 3aKJIIOUAeTCsl B JI03UPOBKE: Ha copok enuHul o. Ceprus Bynrakosa
2 enuannbl [epriena, 4 enununbl YaagaeBa, 2 enuHunbl MUXaiIOBCKOTO,
1 enununa IlectoBa. MIHOCTpaHLbl OyIyT CyauTh 1o qo3upoBke. M momyuures
Yy HUX O CTPYKTYpE€ M XapaKTepe PyCCKON MBICJIN MPECTABICHUE J1aleKo He 00b-
ektuBHOe» [15. C. 217]. O HepaBHOMEPHOCTH B TpelcTaBieHHH (riiocodon
U CyObeKTMBHOW BBIOOpKE mepcoHanuid B KHure JIOCCKOro Takke MHUCaU
J.N. UnmkeBCKHIi: «<HEPABHOMEPHOCTD U3JI0KEHUS 3aMETHA YKE C IIEPBBIX IJIAB...»
[16.C.283] u C.A. JleBunkuii [17]. Kak u [{. Comepsumi, JI.W. UnxeBckuil Takxke
yKa3bIBaeT Ha MHO>KECTBO BHEIITHUX ITOI'PELTHOCTEN B IEPBOM M3JaHUU B BUJIE OIlE-
YaTOK, HEKOPPEKTHBIX MepeBo10B pammmuit punocodoB u muTaT U T.I1., KOTOPHIE
«BEChMa 3aTPYAHSIOT €€ YUTAEMOCTh MHOCTpaHuamm» [16. C. 284].

Bxuttouasics B 1uckyccuto o crieruduke pycckoit ¢punocopun, H.O. Jlocckuit
nyonmukyer B 1952 1. nBe crateu: «lIpaBma am, uyto pycckas Quimocodus
He Hay4yHa?» (OblIa TakKe OMyOJIMKOBaHA Ha aHIJIMHCKOM U MCTIAHCKOM SI3bIKax>")
u «IIpaBnaa nu, uto pycckas ¢punocopus He camocTosTenbHa?y». OH KaTeropuyeCcKu
He coriaceH ¢ b. SIkoBeHKo, KOTOpbIi B kHUre «VcTopust pycckoit pumocopum»
YTBEpKJIAeT, 4TO pycckas ¢uinocodus He OpUrMHANIbHA, U MPUBOAUT B KayecTBE
OCHOBHOTO JIOBOJIa TOT, YTO pycckHe (priIoco(pbl MHOTO CChUIAIOTCS Ha 3araJHOEB-
poneiickux ¢puinocopos. H.O. Jlocckoro nevanut takoit BeiBoA b. SIkoBeHKO, U OH
NPUBOJUT CJIOBA, CKa3aHHbIE aBTOPY: «TOJBKO pyCCKHE CIOCOOHBI TaK HHU3KO
LIEHUTH KyJIbTYpY cBOero Hapoga» [18. C. 227]. dakT caMOCTOSATENBHOCTH U HAYd-
HOCTH pycckoit ¢puinocopuu, Kak clieyeT U3 TeKCTa BbIllIeyKa3aHHbIX CTaTeH, A
Jlocckoro oueBUIEH, pyccKas pelurnosHas guiaocodust pazpabaTbIBaeT OpUTH-
HQJIBHYI0 ¥ BCEOOBEMIIIOIIYI0 CHUCTEMY XPUCTHAHCKOTO MHUPONOHUMAHUA,
B KOHTEKCTE€ KOTOPOM TOJIBKO M BO3MOJKHA IOAJIMHHAS HAyYHOCTh — «PEJINTHO3-
Has ¢unocodusi ecTh MOIJIUHHO HAYyYHOE MHUpPONOHUMaHue». OcoOblid aKIICHT B
stoi cBsa3u H.O. Jlocckuit genaet Ha KPUTUKE JIOTUYECKOTO AMITUPHU3MA 32 «y3KOe
ITOHMMAHHE HAYYHOCTI».

HNurepecna onenka .M. Unxeckum tpynoB B. 3enbkoBckoro u H.O. Jloc-
CKOT'O Kak BKJIaga B uctopuorpaduio pycckoit gpuiocodun. OH cormacuics ¢ MHe-
nuem C.JI. @panka no moBoay meporo Toma «Mcropum pycckoit dpumocodum»
B.B. 3eHBKOBCKOT0, YTO 3TO «nep8as UCTOPHs PyccKoi ¢uiiocopum», a BTOPOi

20 B xypuanax: «The Hibbert Journal» B 1952 r. (B Gubnmorpadun ommG09HO yKa3aH o] U3 IaHus
1953 r.) u «Notas y Estudios de Filosofia» B 1953 [5. P. 71].
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TOM TOJYYWJICS €llle Jy4Yllle U «HaJA0 MPU3HAThb KHUTY B LIEJIOM BBIJAIOLIMMCS
SBJICHUEM», XOTS B HEKOTOPBIX YaCTSIX JaeT cCOOpaHHe OTAEIbHBIX, MHOTa OJecTs-
IIUX, OYEPKOB, HO HE «ucTOpuio». llogyepkHy — «B HEKOTOPBIX YaCTIX»!»
[16. C. 281]. Kuury H.O. Jlocckoro JI.M. UnmxeBCkuil Takke OLICHW BECbMa BbI-
COKO, HO CYIIIECTBEHHbIM MHHYCOM KHWUIH CUUTAJl TO, OHA «BOOOILE HE SIBISIETCA
ucropueit Qpuirocopuu, a TOJBKO PAAOM IOYTH HE CBA3AHHBIX MEXAy c000r0
OUYEPKOB 0 pycCKuX (rmocodax, KaKk YHTaTeb MOT BHIETh M3 0030pa cojaepika-
HUSl — B [IEPBYIO OYepe/ib MPEeACTaBUTENAX COBPEMEHHON PeIMIHO3HOM (uiioco-
¢un» [16. C. 285].

Monemuka ¢ kputukamm na CCCP u nspaHue kHuru B Poccum

H.O. Jlocckuii, kak U Jpyrue npeacTaBUTEIN pyCCKOM SMUTrpaliiu, ¢ HHTepe-
COM CJEIWIH 3a TeMH COObITHSAMH, KoTophie mpoucxoaunu B CCCP, pa3Bututo
COBETCKOM (hMI0CO(GUU OH IMOCBATHII HECKOJIBKO paboT: «KomMmyHH3M 1 putocod-
ckoe wmwupoBos3perue» (1923), «/lnanexktuueckuii marepuaymmsm B CCCP»
(1934)%!, «Dunocodus u ncuxonorus 8 CCCP» (1939). ITo muenuto Jlocckoro,
«u3 ¢uIocodoB, BHAAIOIIUXCS CBOCID OPUTMHAIBLHOCTBIO M TBOPUECKOIO SHEp-
ruelt, octanuck B CCCP Tonbko o. [1. dnopenckuit (aBTop kHUTH «CTONI U yTBEP-
XKICHUE HWCTUHBI), ObIBIIMN Tpodeccop ucropuu ¢uimocopurn B MOCKOBCKOM
JyxoBHol Axagemun), rerenbsiHer] A. JloceB u HeckoabpKko mpodeccopoB [lyxos-
HOM AKaZileMHUH, KOTOPbIE [TOCIIE 3aKPBITUS 3TUX YUEOHBIX YUPEKACHUMN, TUILICHHBIE
MpaBa YUTATh MyOJUYHBIC JIEKIIUU M MeYaTaTh CBOM MPOU3BEACHUS MPUBEICHBI K
nostHOMY Oe3zaeiicTButo» [19. C. 365]. Xapakrepusys coctosHue (uiocopun B
CCCP B 1930-¢ rr., Jlocckuii mumer o0 ymaake ¢uiaocodckoit muTeparypsl:
B TIEPEYHE M3aHUM MaJlo 3arjlaBUi Cephe3HBIX (PrIocodckux paboT, HEKOTOPBIHA
NPUTOK CBEXXEH MBICIH TOJIydaeTcs 6Jaronaps ne4aTaHuio nepeBoioB, 00pasyro-
mmx «bubnuoreky MatepuaanuzMay, B KOTOPYIO BXOIAT ¢parmMeHTs JleMokpuTa,
n30pannbie counHenus T. I'o066ca, Jlamerpu, ['onsbaxa, Juapo u ap., «MOXHO
HAJESThCS, YTO BO3pOXkAeHHE (unocopckoil Mpiciu B Poccun HauHeTCs 1O JTMHUU
u3ydeHus ucropun punocodun» [19. C. 369—370].

B 10 xe BpeMs paboThl pycckux GpmiocohoB-dIMUTPAHTOB OBLITN M3BECTHHI B
CCCP u He pa3 ctaHoBWIHCH 00bekTOM KpuTUKH. B 1954 1. B CCCP B u3narensb-
ctBe «MHOCTpaHHas nuTepaTypa» OTpaHMYEHHBIM THPAXKOM JJISi PACCBUIKU IO
ocobomy crucky Beinuia «Mcropus pycckoit ¢punocodpun» H.O. Jlocckoro (3To
OB TIEPEBOJ C AHIMIOSA3BIYHOTO M3AaHus), a B 1956 r. — «McTopusi pycckou
¢unocopumn» B.B. 3enpkoBckoro. Kak ormedaer K.C. MacioB, aBTopsI IpeAnCIO-
BHI KpaiiHe HETaTUBHO OXapaKTepu30Bain JudHocTH aBTopoB, H.O. Jlocckuii Obut
Ha3BaH «Oemosmurpantom, BparoMm CoBerckoro Coro3a», CO3aBIIMM «pPEaKlH-
OHHO-TIOMOBCKYIO KOHIIEIIIIUIO UCTOPUH pycckor ¢umocopun», a B.B. 3eHpkoB-
CKHU — «CIYXXHUTEIEM IIEPKOBHOTO KYyJIbTa», «UICATHCTOM-IIEPKOBHUKOM

2l PaGora crama oCHOBOH TuaBhl «Jlmanmextndeckuii Marepuammsm B CCCP» xuurum «Mcropus
pycckoii pumocodum».
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[20. C. 409]. O6a dutocoda ObUTH IPUIKCIICHBI K «0ypKya3HbIM (hanmbcudukaro-
paM UCTOPHHU PYCCKOH (uIOCOpUM»>>, Ha YTO MOCIENOBal OTBET B BUJE CTaTeil
«OtBeT coBerckuM kputukam «lcropun pycckoit pumocopum»» (H.O. Jlocckmii)
u «Kto ¢panscudunupyer ucropuro pycckoir punocodpun» (B.B. 3eHbKOBCKHIA).
B.B. 3eHbKOBCKMIT Ha3bIBaeT OOBHUHEHHUS B CBOH aJpec HECOCTOSTEIbHBIMU:
«OCHOBHOM T€3HC O TOM, 4TO 5 «(DarbcuGUIupyro» NOITMHHYIO HCTOPUIO PyCCKOM
MBICJIM CBSI3aH Y COBETCKUX KPUTHKOB TOJIKO C OJJHUM OOBMHEHHEM, 4TO 51 OyATO
ObI HEBEPHO U HEMOJIHO M3JIaralo YYeHUs pyCcCcKuxX MatepuanuctoB. Ho u 31o 00Bu-
HEHUE IPUBOJUTCS 0€3 TOUHBIX BbIIEPKEK, 0€3 00BEKTUBHOT0 aHaIN3a ¢pakToB. [1o
uctune — yoOoras kputuka!» [21. C. 30—31]. H.O. Jlocckuit ynpekaeT COBETCKUX
KPUTHUKOB B TOM, YTO UX OICHKA IMPOJUKTOBAaHA HE JIOOOBBIO K UCTHHE, a HE00XO-
JMMOCTBIO BBITIOJTHEHUS «COLMAIBHOTO 3aKa3a», a HA 0OBUHEHHE B TOM, UTO «Oyp-
JKyasHbIe» HUI0CcOoQBI ABISAIOTCS JaKeIMU PUBUIIETUPOBAHHBIX KJIACCOB, KOTOPHIE
TOTOBBI «CIY’KUTb TOMY, KTO IUIATUT», OH OTBETHJ CIEAYIOLIEE: «3a IEPEBOJ
pycckoro Ttekcta moeit «Mcropun pycckoit priocopum» Ha aHTITUNUCKHUHN S3BIK ST
zarutatun 700 nosnapoB (B To BpeMs s Obl1 podeccopom CBaro-Bnaanmupckoit
JlyxoBHoii Akanemun B Holo-Mopke 1 momyuan HeGONBIIOE %KATOBAHbE OT ITOIO
0eTHOrO yupexXJeHHs ), a OT U3AaTeNbCTBA, HAllEYaTaBIIEr0o MO KHUTY Ha Tpex
A3bIKax, s MOMy4ui1 A0 cux nop 370 gomutapoB u, 6€3 COMHEHUS, MOM pacxo] Ha
NepeBoJl HUKOT/1a He OyIeT BO3BpallleH croHa. KBS B yCIOBUIX MaKCUMaIbHON
JOCTYTTHOM YEeJIOBEKY CBOOOJIBI, MBI pa0OTaeM, pyKOBOISICH JIFOOOBBIO K HCKAHUIO
WCTHUHBI, U TPy HAlll Yalle BCETO CKyAHO OIUIAYMBAETCs, a UHOT A ¥ BOBCE HE OIlja-
yuBaercs» [22. C. 181].

Haunnas ¢ 1990-x rr. B Poccun Hauas Bo3pokaaTbesi HHTEPEC K pyCCKUM (u-
nocodaM-U3rHAHHUKAM, B ToM uyucie u K Hacimeaumio H.O. Jlocckoro. Ero
«Hcropust pycckoit ¢unocopun» Obuta omyOsnukoBaHa B 1991 r. cpaszy aByms
u3narenscTBamu. Penpunt kaury, Beimesnieit B CCCP, Ob11 ocymiecTBiIeH u3aa-
TenbCTBOM «COBETCKMM IHUCATeNby», a B U3JAaTEeNIbCTBE «BpIciIas mKosa» KHUTA
Takke OblIa OMyOJIMKOBaHA B MEPEBOJIE C AHMIMHCKOTO sI3bIKa (TIOArOTOBJIEHHOTO
u3narenbcTBoM «MHOCTpaHHas nuteparypa» B 1954 r.) moxa penakuueit M.A. Mac-
nuHa ¥ B.A. KyBakuHa c koMMeHTapusMHU U nipeauciioBueM. brnarogaps usnarensim
B 1991 r. B Poccun mnosiBunace Ta kHura «Mcropus pycckoil ¢unocopumn»,
koTopas ¢ 1951 r. u3BecTHa BceMy MUPY U KOTOPOM IOJIb3YIOTCSI BCE 3apyOeKHbIE
uctopuorpadsl pycckoit gpunocopun u no ceit JeHb. B To BpeMs B pacnopsikeHuu
u3gareneil He ObUI0 WHPOPMAMU O CYIIECTBOBAHHH PYCCKOTO OPUTHHAIBHOTO
Tekcta «Mcropun pycckoit ¢uimocopumu», KOTOPBIH J0Aroe BpeMsl XpaHWIICS
B IApHUKCKOM apxuBe U Obu1 nepenad B Havane 1990-x rr. B Poccuto nns my6nuka-
1uu cbiHoM H.O. Jlocckoro bopucom Hukomnaesuuem Jlocckum. Taxk, B 1994 1. O6b11
BIIEPBEIE OITyOJIMKOBAH PYCCKOS3bIYHBIN BapraHT KHUTH «VIcTOpHs pycckoit (uio-
coun» ¢ npeaucnoBuem I1.b. Hlanumosa [23].

22 Manunun B., Tapaxanos H., Il{unanos Y. IIpOTHB COBpEMEHHBIX OypiKya3HbIX (aabCH(PUKATOPOB
ucropun pycckoit ¢unocoduu // Kommynucr. 1955. Ne 10; Tapaxanos H. danbcudukaTops
ucTopun pycckoit punocopckoit mpiciu // Borpocs! dpunocodpun. 1955. Ne 3. C. 73—S85.
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[Io cpaBHEHMIO C aHITIOSI3BIYHBIM BapHaHTOM KHUTU B PYCCKUH TEKCT
H.O. Jlocckum 6bu1H BHECEHBI HOBBIE NepcoHanuu (ctaths o H.W. IIuporose Obuia
BKJIIOueHa B riaBy «Harypamuctel-punocods»?, B raBy «Hopeiimme Tpyasl B
pycckoil ¢punocopuun» 6putn 1obaBnensl ¢purypsl I1. bopanernkoro u H. Apcens-
eBa), JOIOoJIHEHbl pa3fenbl no b. BeimecnaBueBy, A. JloceBy, K. JleoHTheBy,
oOHoBIIeHa 6ubnorpadus padbot punocodoB, TOMOTHEHBI LIUTATHI.

B enuncTBEeHHON coxpaHMBIIEHcs B apxuBe aBTopckoi pykomnucu H.O. Jloc-
CKOT'0 OTCYTCTBOBAJIa 3HAUUTEIbHAst 4acTh r1aBbl 0 H.A. bepnsese. [1pu my6iuka-
uu B 1994 r. sTa rmaBa Oblia peKOHCTPYHUPOBaHA MPHU MMOMOIIM paHee He MyOIH-
koBasieiics pabotsl H.O. Jlocckoro o bepasese u ero crarbu «®Puiiocodpus
H. Bepnsesa» [24]. OuenuBas camy kuury, [1.b. [Hanumos otmeuan: «Ilpu3naBas
OIpEJCIIEHHBbIE HEJOCTATKA METOI0JIOTHUECKUX MO3UINN JIOCCKOTro Kak HCTOpUKa
¢wmocopum, HaIO UMETH B BHILY, UTO, C OJTHOW CTOPOHBI, 33]]a4a KHATH COCTOSIA B
TOM, YTOOBI «U3JI0KUTh U MOABEPIHYTh KPUTUKE XPUCTHAHCKOE MUPOIIOHUMAaHKE
COBPEMEHHBIX pyccKux (huiocodoBy, a ¢ Ipyroil — mokasarhs U J0Ka3aTh CyIlle-
CTBOBaHHUE PYCCKOM HallMOHAIBHOM uncTo punocodekoit Tpaaunumy» [23. C. 272].

[Mocnenyromue uznanus «Vcropuu pycckoit pumocopum» H.O. Jlocckoro B
Poccun — 2007 r. 1 2018 1. [25—26] siBnsitoTCA My ONUKAIHel TepeBoia ¢ aHTIHii-
CKOTO, B CBSI3U C YeM XOTEJIOCh OBl OOpaTHTh BHUMaHHE OyAyIINX HU3JaTeNeil Ha
(bakT CyIIecTBOBaHUS PYCCKOTO OPUIMHAJIBHOIO TEKCTa, 4TOOBI COBPEMEHHBIE
UCCIIeIOBATENN PYCCKON (PrIocopHuu M CTYCHTHI MOTJIA OBl TIOJIb30BATHCS M TOM
KHUTOHM, KOTOpast Oblja MOArOTOBJIEHA BbLAAOMMMCS (uinocodom st pycCKUX
yuTaTene.

IlonBoas HEKOTOpBIE WTOTH, MOKHO cKa3zarh, yto kHMra H.O. Jlocckoro
«Hcropus pycckoii pumocodun», omyonukoBanHas B CIIA, Aurnuu u @pannuu
B Havyasie 1950-x rr., cTana nepBoi MacmTaOHOM MOMBITKON MpeicTaBUTENs pyc-
CKOM MBICII TTO3HAKOMUTh aMEPUKAHCKUX U €BPONENCKUX YUEHBIX C JOCTUKECHH-
MU pycckoil ¢pmiIocopu U MpeCTaBUTh €€ KaK MCTOPHIO pPycCKo# mpodeccuo-
HaJIbHOW (mitoco(uu, MoKa3aB MpPU 3TOM U HAIIMOHAIBHBIA CAMOOBITHBIM Xapak-
tep. Kuura H.O. Jlocckoro, n3iaHHas Ha aHITIMHACKOM S3bIKE, CTalla JOCTYITHOM JUIs
YTeHUsl 3apyOeKHBIMH CHEIHaINCTaMH W BOCTPEOOBAHHOW, O YEM CBUICTENb-
CTBYIOT MHOTOYHCJICHHBIE PELICH3UM B MHOCTPAHHBIX XXypHaJaX, MOSBUBIIMECS
IIPAKTUYECKH cpa3y IOCle BbIXOJa KHUTU. B cBoeM mpeicTaBlieHUU HCTOPHUH
pycckoil ¢punocopuu Jlocckuit-punocod B kakoil-ro crenenu 3armMuia Jlocckoro-
UCTOpUKa HIOCODUH, B YICHUSIX PYCCKUX (PHIOCO(POB €ro HHTEPECYET, MPEXKIe
BCEro0, X Hay4Has [IEeHHOCThb 1 6sm30cTh uaesm camoro H.O. Jlocckoro. [leiicTBu-
TEJIBHO, B CBOEM BBIOOpE puryp dmnocodos, macmrada npeACTaBICHUS UX YUYCHUN
Jlocckuii pUCTpacTeH, HO BCE CTAHOBUTCS Ha CBOM MECTA, €CIIM PAcCMaTpHUBAaTh
kHury «Mcroputo pycckoii punocodgum» He CTONBKO KaK HaJIe)KHOE PYKOBOJICTBO
P M3YYEHHH BCErO0 MHOT000pasusi pyCCKOM MBICIH, CKOJBKO KaK 4YacTh €ro

2 Crarbsa H.O. Jlocckoro «®@mtocodekne B3rmiasl HU. [luporosay», onybnukosannas B 1939 r.
B )XypHane «Pycckuit Bpau B Uexnn u MopaBun», Obli1a OTpeIaKTHPOBaHA M BKIIOYCHA B KHHUTY
«Hcropus pycckoit pumocodum».
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dbunocodckoit cucTemsl, Kak pa3BepThIBAaHWE Ha MaTepuaje pycckoi ¢urocobun
TCOpHUU HUHTYUTHBU3MA U KOHKPCTHOIO HACAI-pCAIM3Ma Kak y‘IeHI/IfI, MakKCu-
MaJIbHO OTBEYAIOIIUM, MO MHEHUIO JIOCCKOr0, UCKaHMSIM PYCCKON pPEIUTHO3HOMN
dunocodpun.

Ilpunoscenue 1
®uaocodus B J0peBoaIONHOHHOI Poccnn®
H. Jlocckuit

CoBerckue QmIocodsl TOBOPAT, uTo OT. B. 3eHbKOBCKMIT B cBOel kHHre «McTopHs
Pycckoit dunocodun» u s B cBoelt «History of Russian Philosophy» danscudunupopanu
UCTOPUIO pyccKoi Gunocodru, HOTOMY YTO BBIABHHYJHM Ha MEPBBIN MJIaH PEJIUTHO3HYIO
¢dbunocodrro U 0YCHL MaJI0 OTBEJIM MecTa Marepuanu3mMy. B Poccun ocoGeHHO ¢ mecTu-
JCCATBIX T'OJO0B HeﬁCTBHTeHBHO OBIII0 OYEHH MHOI'O MaTepuajinuCTOB, a TaAKXKC MMO3UTHUBU-
ctoB. Hazo ogHako 3aMeTHTh, YTO 3TH HampasieHHs ObUT paclpOCTPaHEHBI CPEIN HHXKe-
HEPOB, Bpadeid, HATYPaTUCTOB U T.II. JIUII, WJIA HECTIOCOOHBIX K (PHIIOCO(UH, WA HE HUMEB-
mux rmocodcekoro odpazoBanus, a cpeau mpodeccronanoB drrocodor B Poccun Ob110
OYECHb MaJI0 MATEPUAITUCTOB U MO3UTUBUCTOB. CTOUT TOJIBKO B3STh B PYyKH IIepeueHb UMEH
¢unocodos, uToOBI yOIUTHCA, UTO B POoccHu NEHCTBUTENBHO CTOSAIA HA TIEPBOM TLIAHE
penmurnosHas ¢gurocodpus. Bemomanm crenyromue mmeHa: M. KupeeBckuii, XOMSKOB,
Bn. Conosses, kus3bs1 C. u E. Tpybenkue, o. 1. ®nopenckuii, o. C. bynrakos, H. bepnses,
H. Jlocckuii, C. @pank, JI. Kapcasun, Jloces, U.A. Unbun, B.H. Unbun, o. I'. ®ropos-
ckuii, B. Jlocckuiil. OTO 1 He yIMBUTEIBHO: IBETCHUE PEIUTHO3HON puiocoduu B Poccun
HEpa3phIBHO CBSI3aHO C XapaKTepOM pycckoro Hapoja. HenaBHO HamedataHa MOsI KHUTa
«Xapakrep pycckoro Hapoda». IlepBas rnaBa ee «PenMrHo3HOCTH PYCCKOTO Hapoza»
collepkuT B cebe 0030p (PaKkTOB, JTOKA3BIBAIOIINX, YTO PEIUTHO3HOCTh €CTh OCHOBHAS
yepTa yXOBHOW JKHU3HU pycckoro Haponaa. OTciofa cielyeT CTONb PaclpoCcTpaHEeHHOE B
JKU3HH U B UCKycCTBe Poccuy nckaHue CMbICTIa KH3HH, CMBICIIa HICTOPUYECKOTO TIpoliecca
1 BMECTE C TeM HHTEpeC K ujee adCOTOTHOTO T00pa, OCYIECTBUMOTO HE B 3¢MHOM JKU3HH,
a B [lapctBe boxknem. C 3TUMH MHTEpecaMy CBsi3aHa CIIOCOOHOCTH PYCCKOTO Hapojaa K
BBICIIMM (POPMAaM OITBITA, UMEHHO K PEITUTHO3HOMY OTBITY, K YMO3PEHHUIO (K HHTEIUICKTY-
aNbHOW MHTYWIMH, HEOOXOAUMOW ISl 3aHATHH MeTapH3MKOI, MaTeMaTHKOI, BOOOIIe
HAYKOI0), K 3CTETUYECKOMY U HPaBCTBEHHOMY OIIBITY, & TaKXK€ K HaOIIOJICHUIO CBOSH U
YyXKOU NyIIEBHOU KHU3HHU.

VYbexnenue B ToM, 4To bor cymiecTByeT, OCHOBaHO B pycckod ¢uinocopun HEe Ha
YTOHYEHHBIX YMO3aKIIOUCHHSX, KaK B CPEIHEBEKOBOW (pumocoduu, a HEMOCPEICTBEHHO
Ha OIBITE «BCTpeun» ¢ borom. 3aMedarenpHbIE OMUCAHUS PETUTHOZHOTO OTBITA MBI HAXO0-
mum y Bi. ConoBbeBa, y kH. E. Tpy6erkoro, y o. [TaBna ®iopenckoro, y o. C. bynrakosa.

Ecmu Bor ects AbcomoTtHoe o6po u ecnmn OH — TBopen Mupa, TO OCHOBHBIE BO-
MIPOCHI O CTPOSHUH MHpPa U CMBICIIE €T0 PENIafoTCA He HHade, KaK PeTMTHO3HOI0 (hHII0CO-
¢uero. D1a 1enb MOXKET OBITh JIOCTUTHYTA JIMIIH B TOM CIy4ae, €CJIi, KpOMe 1yBCTBEHHOT'O

24 [IpeAIOIOKUTETBHO, STO MOCIEHsS paboTa JIocCKOro, MOCBANMICHHAS XapaKTEPUCTHKE PYCCKON
¢unocoduu, HarmcanHas He panee 1957 1., Tak kak B craThe JIOCCKUH cChIIaeTcs Ha yKe OIyOJIn-
KoBaHHBIE B 1957 . paboThI (KHUTY «XapakTep pycCKOro Hapoaa» U cTaThio «OT THATEKTHIECKOTO
MaTepHaTu3Ma K Haeai-peanrusMy»). TeKCT IpuBOIUTCS B aBTOPCKOH peaaKIIny.
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OIbITA, BEChbMa IIOBEPXHOCTHOTO, CYIIECTBYIOT JApyrue Oojiee BBICOKHE BUABI OIBITA,
UMEHHO PEJMTHO3HBIA OIBIT, MHTEJUICKTyalbHAs WHTYHLUS (HAONIOJICHHE WICaIbHON
OCHOBBI MHUpPa), HA0MIOACHUE AYLIEBHON KU3HH, aKCUOJOTHYECKHI OMBIT, T. €. HaOoe-
HHUE LEHHOCTEH OBITHSL.

I'moceonoruto (epistemology), cormacHO KOTOPOI YeI0BeUeCKOe 51 TAK HHTHMHO CBSI-
3aHO C MHPOM, YTO MOXKET HEMOCPEICTBEHHO HAa0III0/IaTh HE TOJIBKO CBOM YyBCTBA U CTPEM-
JICHUs1, HO TaKKe W MPEAMETHI BHEITHETO MHPA, 1 HA3bIBAIO UHmMyumusuzmom. B pycckoi
¢bunocopun HHTYUTUBHU3MY HOJIOXKMIM Ha4aJlo OCHOBATeNH ciaBsHouibcTBa M. Kupees-
ckuil 1 XOMSIKOB, a Bcies 3a HUMH Bi. ConoBeeB. Ho y HMX OBIT YaCTMYHBIA HHTYUTH-
BU3M: HE BCE BUIBI 3HAHHWS OHHU CUMTAIM MHTYHLHEI0. BcecTOpOHHHMI HHTYWTHBH3M,
T. €. y4E€HHE O TOM, YTO BCE BH/IbI 3HAHUS CyTh HEMOCPEICTBEHHOE HAOIOIeHIE HAMU pa3-
JUYHBIX BUAOB OBITHSI U IIEHHOCTEH, paspaboranu H. Jlocckuit, C. @pank, k. E. Tpyoen-
ko, C.A. JIeBULIKHIA.

Bor, Bcemorymuii, BceBemymuii 1 BceOIaroi, COTBOPUI MUP, TPOHU3AHHBIA BIIHSI-
aueM cB. Codun, [Ipemynpoctu boxueit. 3ta copuoorrs ecTh XapakTepHas YepTa pyc-
ckoii punocodpun. Hauano et monoxxun Bn. ConoBbes; nanee ee pazpaboranu o. I1. ®imo-
penckuii, o. C. Bynrakos, o. B. 3enpkoBckuii. Coduonorust o. C. BynrakoBa Obuta npu-
3HaHa HapylIalieo qormMarel [IpaBocnaBus; 0JHAKO 3TO OCYKAEHUE OTHOCHTCS TOJIBKO
k yuenuto o. Ceprust o boxecrBennoit Codum, kak npupojge Camoro I'ocroma bora,
a yuenue o TBapHoit Coun He HapyIIaeT HUKaKMX JOTMaToB HU y Bysirakosa, HU y qpyrux
pycckux ¢purocodos.

B cOopruke crareii «BospHas Mbicib» HamedataHa Mosi cTaThsi «OT QuaieKTude-
CKOT'0 MaTepHain3Ma K ujaean-peanusmy». B Heil mokazano, uto Coserckuii uanektude-
CKHUIl MaTepHaIN3M €CTh B ICHCTBUTENLHOCTH HE MaTEpPUAIN3M, a HATyPaJIU3M, T.€. HUIIo-
co(us mpITaroIascss 0ObACHUTD BCIO 3BOJIIOLUIO IPUPOJIBI CHU3Y BBEPX, HCXOMS U3 HEOP-
raHu4deckoi mpupoisl. Ho B 310 ustocoduu ecth yueHne o TBOPYECKOM XapaKkTepe IBO-
JIIOIMH, TIOCKOJIBKY B HEH CyILIeCTBYET Mepexo]] OT HeopraHuueckoi mpuponasl. Ho B aToif
¢bunocodun ecte ydeHHe 0 TBOPUYECKOM XapaKTepe IBOJIIOLMH, IIOCKOJIbKY B HEH Cylie-
CTBYET MEPEX0]] OT HEOPraHMUECKOoil MpUpoabl K Ooiee BEICOKUM U 0oJiee IIEHHBIM CTYTIe-
HSM ee, K OMOJIOTHUECKOW MpHpoJe, K CO3HAHHIO, K couuansHOMy ObiThio. He TpymHO
JI0Ka3aTh, 4YTO OOBSCHUTH TBOPUECKYIO IBOIIOLIMIO MOKHO HE HHAYE, KaK UAS CBEPXY BHH3.
ITosTOMy 1 yTBEp)KAa0, YTO IPHU YCIOBHUHM CBOOOIBI MBICIH IUANCKTHUCCKUHA MaTepHua-
J3M OBICTPO TiepepoIuiIcs Obl U Tiepenien Obl K KaKOMY-THO00 BUY HIeall-pean3Ma.

Ipunooicenue 2

They Looked to the West*
Sidney Hook, Professor of Philosophy at New York University

To those interested in understanding contemporary Russian culture in the light of its
past, the history of Russian philosophy provides an interesting point of departure. Few
Russian philosophers are as qualified as N.O. Lossky to interpret Russian philosophy to the
West. He has won an estimable reputation for himself as an independent thinker. As the

2 Penemsusa C. Xyka «They Looked to the West» ma xamury H.O. Jlocckoro «Mcropus pycckoi
¢unocodum» OpuTa omyonmkoBana B razere «The New York Times» 9 mexabps 1951 r. Bamerka
o penensun C. Xyka Ha pycCKOM S3bIKE NPEACTABISCT COOOU IEpeBO/ ero peleH3ud (Ha3BaHUe
ra3eThl, HOMEp M I'OJ U3JaHUs ONPEACIUTh HE YAANoch, B apXUBE 3aMETKa COXPAaHWIACh B BHUIE
ra3eTHOM BBIPE3KH). TEKCTHI MPUBOATCSA B aBTOPCKOM pelakiny.
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author of the first history of Russian philosophy to appear in English he has placed Anglo-
American philosophers and all other students of Russian thought in his debt.

Although Lossky, who is Professor of Philosophy at the University of Southern
California, makes valiant efforts to underline the distinctiveness of Russian philosophical
thought, it is apparent from his account that Russian philosophy is almost completely
derivative from the West. Except for the Pan-Slavic philosophers and other apologists of
the Orthodox Church not a single original system has been developed comparable to the
philosophies of Kant, Schopenhauer or Hegel. Indeed, Hegel seems to have exercised more
influence on Russian thought than any single Russian thinker.

The primary concern of most Russian philosophers has been ethical and theological
and their ideas marked by a fanaticism and extremism irrespective of their ideas about God,
Church and State. Psychologically, they find it easy to swing from orthodox Marxism to
Russian Orthodoxy, as is illustrated by Bulgakov, Berdyaev and Frank. With a little
ingenuity one could show that the current version of "Diamat" (the abbreviation of
dialectical materialism) is a transliteration in a new idiom of some of the most obscurantist
and mystical notions of Greek Orthodoxy including its Messianic view of the role of the
Russian people in the drama of world salvation.

With some notable exceptions, of whom Lossky is one, Russian philosophers do not
so much argue their philosophy as proclaim it; and even Lossky takes for granted
Providential intervention in what seem fortuitous connections among events with an
aplomb which most Anglo-American philosophers would find either quaint or startling. He
attributes certain unexpected meetings with other individuals to the plans of a 'higher
beneficent power.” It is also interesting to note that Lossky regards dialectical materialism
not as a naturalistic philosophy but as a confused and inconsistent set of ideas which
adumbrates in its best representatives Lossky’s own “ideal realism.”

Even when all allowances are made for the fact that this is a pioneer effort, Lossky's
volume must be regarded as inadequate. It is more of a handbook than a history.
He nowhere approaches Masaryk's masterly discussion of ideas in the latter's "Spirit of
Russia". His own philosophical views obtrude in the presentation of the ideas of other
philosophers and he has a tendency to evaluate what they say as precursory expressions of
truths most completely articulated in his own writings. Even more serious is his neglect of
Russian thinkers much more eminent than many of those he considers. To give two pages
to an important figure like Mikhaylovsky and more than three times as much space to
V. Lossky (the author's son) on the basis of his single obscure work on the mystical
theology of the Eastern Church is inexcusable. Almost as bad is the author's neglect of
Plekhanov, whom even Lenin regarded as the father of Russian Marxism, and of Bogdanov,
who gets one paragraph, and whose views are unfortunately known to Western readers
mainly as the object of Lenin's fierce and largely unjust criticisms.

In general, Lossky underplays the democratic, positivistic, scientific tradition in
Russian thought. Although it played a decidedly minor role in comparison with the savage
orthodoxies of Pan-Slavism, and what will some day be called Pan-Stalinism, this strain of
Russian thought showed greater cultural continuity with the liberal movements of the West
than any other.

MHoOro4YHCICHHEBIC YUCHUKU U TMOYUTATCIIN H.O. Jlocckoro ¢ HUHTCPECOM IPOYTYT

OT3bIB O BBILIENIIEH HENABHO HA aHIJIUMHCKOM s3blke KHUTE ero «Mcropusi pycckoi
¢unocodum». OT3BIB 3TOT, MPUHAAICKANIMHA TIepy U3BecTHOro Quiuocoda Cumau Xyk,
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TeM 0oJiee MHTEPECEH, YTO B HEM COICP)KUTCS OICHKA He TONbKO camoi kuuru H. Jloc-
CKOT0, HO M pyccKo# ¢uiocoduu BooOIe.

HUcropus pycckoit ¢puinocoduu, nuiiet XyK, IPEACTaBISIECT HUHTEPECHBIA OTIPABHOM
MYHKT JJI T€X, KTO XOTeN OBl MOHATh COBPEMEHHYIO PYCCKYIO KYJIBTYpy B CBETE IPO-
nutoro. Hemuorum pycckum drtocodam Oblza OBl 1O CHIIaM 3aJada — HCTOJIKOBATH
3anany pycckyto ¢mmocoduro. Ho Jlocckmii 001amaeT mouTeHHON pelryTaliieil U KaK He-
3aBUCHMBII MBICIIUTENb. A KaK aBTOp MEPBOW UCTOPHH PYCCKOH (pumocoduu, mosBIsto-
nieiicsl Ha aHTJIMICKOM SI3BIKE, OH 3aCiy’KWBAET MPU3HATEIBHOCTH AHIJIO-aMEPUKAHCKHUX
¢dunocodos.

Xorts Jlocckuit, — ceiiuac on — npoeccop punocoduu npu yausepcurere KOxHoi
Kamudopaun, — u nenaer cMensie yCHIUS MOTYEPKHYTh OCOOEHHOCTH PYCCKOM (prito-
co(ckoit MBICTIH, U3 KHHUTH €r0 SIBCTBYET, YTO pyccKast puiaocodust MOYTH MOTHOCTHI0 —
MPOM3BOHAS OT 3aMagHON. 3a BEIYETOM (PHIOCO(OB-IAHCIABUCTOB U APYTUX alloJIOTETOB
MIPaBOCIIaBHs, OHA HE Pa3BUIIA HU OJTHOM OPUTHHAIIEHOM CHCTEMBI, KOTOpAsi IIUIa OBbI B CPaB-
Henne ¢ punocopusmu Kanra, lllomenrayaspa nimu ['erens. [la ogua ['erensb, kKaeTcs, Oka-
3a11 OOJIBIIIE BITUSIHUS HA PYCCKYIO MBICITB, YeM KaKOH ObI TO HU OBLIIO PYCCKHI MBICITUTEIb.

BonbmmHCcTBO pycckux (uinocodoB Mpexae Bcero 03ado4YeHbl MpodiieMaMy HpaB-
CTBEHHOCTH U PEIMTHO3HBIMH, UACH UX OTMEYEHBI (DaHATH3MOM M SKCTPEMH3MOM, He3a-
BHCUMO OT HX TpejicTaBieHuii o bore, nepksu u rocyaapcerse. llcuxomorudecku st HUX
JIETOK MEPEXO0/1 OT OPTOIOKCAIIEHOTO MapKCcH3Ma K NMPaBOCIaBHIo0, KaK IIOKa3bIBaeT IPUMEpP
Bynrakosa, bepaseBa u ®@panka. [lpn HEKOTOPOIl TOBKOCTH MOXHO OBUIO OBI MOKA3aTh,
YTO, YTO HBIHEITHSS BEPCHUS «IHaMaTay, eCTh TOJIbKO Tepr()pa3 Ha HOBOM Hapeunu HEKO-
TOPBIX CAMBIX MPaKOOECHBIX K MECTHUECKUX MOHATHI IPEUECKOTr0 MPaBOCIaBHsI, BKIIOYAS
MECCHAHCKOE BO33PEHHE Ha POJIb PYCCKOTO HApoJa B TPAreNH CIACEHUs MUPA ).

3a HEKOTOPHIMHU IOYTEHHBIMU UCKIOYEHUSIMU, — OJHHUM U3 KOTOPBIX SIBISETCS caM
Jlocckwmit, — pycckue puiocodsl He CTONBKO JOKA3bIBAIOT CBOIO (PHI0copuI0, CKOIBKO ee
Bo3BematoT. [Jaxke Jlocckuii mpuHUMAaeT 3a HEYTO caMo co0OK pa3yMelolieecs] BMella-
TeIsCTBO IIpOoBHIIEHNS B TO-BUIUMOMY CITyYalHYIO CBSI3b COOBITHH U JCNIaeT 3TO ¢ TAKOU
YBEPEHHOCTHIO, KOTOPYIO OOJIBIIMHCTBO aHTI0-aMEPHUKAHCKUX PHUII0cOo(OB couity Obl 1100
3a0aBHOM, 100 M3ymMHUTENnbHOW. HekoTopble CBOM HEOXXKHAAHHBIE BCTPEUU C APYTHMHU
JUIIAMH OH TIPUITHCHIBACT TUTAHAM «BBICIICH OJIaroIeTENBHOMN CHUITBD).

HaTepecHo Takke OTMETUTD, UTO Ha JUATEKTUYECKUM MaTepuanu3M JIocckuit cMoT-
PHT He KaK Ha HaTypaJMCTHYECKYI0 Procoduio, HO Kak Ha CMyTHYIO M HETIOCIIEI0BATEIb-
HYH0 KOMOWHAITUIO UCH, KOTOpas B JIUIIE JIyUIINX €€ PEICTABUTENCH JTUIIb OTTEHSET C00-
CTBEHHBIN «Hean-peanusm» camoro Jlocckoro.

YunteiBas gaxe, 4To KHUTa JIOCCKOro — MOYHH, €€ clelyeT MPU3HATh HE COOTBET-
CTBYIOILIEH Ha3Hau€HUIO. DTO CKOpee IIKOJIbHOE PYKOBOACTBO, HeXxenu ucropus. Hurne
He TpuOIMmKaeTcs oHa K MacTepCKOMY M3IIOKEHUIO WCH, Kakoe JaeT kHura Macapuka
«Jlyx Poccumny. CobcTBeHHbIe hritocodckue Bo33peHus JIOCCKOro MEIIaT eMy u3jaraTh
uzaen apyrux GuiaocodoB, ¥ OH MPOSABISIET TEHIEHINIO OLEHUBATH TO, YTO OHU CKa3ajH,
KaK MpeBapuUTeIbHOE BRIPAXKEHUE HCTHH, 0OJIee ITOTHO BRIPAYKEHHBIX B €70 COOCTBEHHBIX
nucanuax. Emie cepre3Hee ero mpeHeOpexeHne K PyCCKUM MBICTHTENSIM Oollee 3ameda-
TEJTBbHBIM, YeM MHOTHE U3 TeX, KOMY OH yAeJseT BHuUMaHue. HermpocTurensHo Harpumep

* [IlpuMedanye mepeBoIInKa: MIHTEPECHO OTMETHTS, YTO Ta MBICIh AMEPHKAHCKOTO (GmIocoda co-
BEPIICHHO COBMaAaeT ¢ MHeHHEM nokoiHoro I'.I1. denoToBa, KOTOPbIH MUCAT: «MAPKCU3M. .. TAWI
MOTEHIUH IIPAaBOCJIABUS: OHM W OBUIM BCKPBITH BBIMICALNIMMU K3 HEro BOXISMH HOBOM
OOTOCIOBCKOH IIKOJBL. ...
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YACTUTh JIMIIb JBE CTPAaHUIBl TaKOW 3HAYUTENhHOW (Urype, kKak MuxahnoBckuid, —
1 Oosblie ueM BTpoe mecta B. JlocckoMy — ChIHY aBTOpa — Ha OCHOBaHWH JIUIIb HEOOIb-
HIOTO ¥ MaJIOW3BECTHOT'O TPY/a MOCIEIHETO Ha TEMY O MHUCTHUECKOM OorocinoBuu BocTou-
HOW 1epkBH. CTONb K€ HEMOHATHO HEBHUMaHME aBTOpa K [lnmexaHoBy, KOToporo maxe
JleHuH cuuTal OTIOM PyCCKOTO MapKCU3Ma, WK K borjaHoBy, KOTOPOMY yIENIAETCS JIHIIb
OJIMH a03all, ¥ B3Il KOTOPOTO M3BECTHBI 3aIaAHBIM YUTATENSIM K HECUACTHIO JIMIITH KaK
00BEKT 3700HOM U B 00111eM HecIpaBeAIMBON KpuTHKH JIeHNHA.

B o6mem Jlocckuit He0OIEHHBAET IEMOKPATHIECKYT0, TO3UTHBHUCTCKYIO 1 HAYUHYIO
TPaIUINIO PYyCCKOTO MBIIIICHHS. XOTS TOCIETHSSA U UTpalia 3HAUUTEIbHO MEHBIIIYIO POJIb
M0 CPAaBHEHUIO C BapBapCKOW OPTOJOKCUEH TaHCIaBU3Ma U TOTO, YTO KOTJa-H1Oy b OyaeT
Ha3BaHO «IaH-CTAIMHU3MOMY», — 3TO TEUCHHE PYCCKOH MBICIM OOHapyXujo Ooiee
TECHYIO IPEEMCTBEHHOCTh C OCBOOOIUTEIBHBIMU ABHKCHUIMH 3anaza.
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AHHoTanus. B cTaThe Ha OCHOBE apXHMBHBIX MaTepualioB U3 Goxaa A.B. @noposckoro B
Apxuse PAH pekoHCTpyHpyeTcss MATOU3BECTHAS CTPAHUIIA U3 UCTOPHUH HaydHO-(rtocodckoit
JKH3HH PYCCKON AMHTpary — uctopus Ounocoekoro odmecTsa npu Pycckom cBoOoIHOM
yHuBepcutere (Pycckoil yuenoii akagemun) B 1930—1940-¢ rr., B TOM 4uciie B rofbl HaIlUCT-
ckoil okkymanuu YexocioBakuu. OOOCHOBBIBAETCS, YTO PEKOHCTPYKIIUS HCTOPUHU OTEYECTBEH-
HBIX (PIIIOCOPCKUX MHCTUTYIHH MOXKET 33/1aTh HOBYIO HCCIIENOBATEIBCKYIO MEPCIEKTHBY,
MO3BOJIAIOLIYI0 PACCMOTPETh UCTOPUIO PYCCKOI prunocodun, Kak IpoLecc CO3JaHUs U pa3BU-
TUSl MHCTHTYLIHNOHAIN3UPOBAHHBIX (DOPM IPOM3BOACTBA, BOCIPOM3BOICTBA M TPAHCISAIUH
¢mrocockoro 3HaHUS, YTO MO3BOJIMIO OBl CO37aTh MCTOPUKO-(GMIIOCO(CKHIA cpe3 PyCCKOH
MBIC/IY, JOTOJHSIOUMH TPaAULMOHHbIE MOAXOJbl K UCTOpUOrpadguu pycckoil ¢unocoduu.
B cratbe packpsiBatoTCsl HOBbIE acliekTsl Hay4HOH aesrenbHocTd H.O. Jlocckoro u 1.1 Jlan-
IIMHA, WIPaBIIMX KIOYEBYI0 poiib B pabore Dunocodckoro obdmectBa. Kpome Toro,
OCYIIECTBICHHBIN aHaN3 apXHBHBIX MATEPHAJOB IO3BOJMI BBEIIBUTH W PEKOHCTPYHPOBATH
HOBBIE (DaKTHI M3 TBOPYECKOM OHOTpauu TAaKMX MBICIUTENCH PYCCKOM SMUrpaIiy, Kak
C.JI. ®pank, E.B. Cnexropcknii, b.I1. Bermecnasues, ['.B. ®noposckuii. B xkauectBe npwuiio-
JKEHHH K CTaThe MpuBOIUTCs otdeT drnocodckoro odmecTsa mpu PycckoM cBOOOIHOM yHU-
Bepcutere 3a 1941 r., a Taxke peKOHCTPYKLUS NPOOIEMATHKH KPYXKKa [0 U3YUEHUIO PyCCKOU
HaroHabHOM unen (1939—1941 rr.). Jlenaetrcs BBIBOA O TOM, YTO HaydHO-(uinocodcekas
nesitenbHOCTh TIpH PCY oCyImecTBIsUIach depes3 pa3BETBICHHYIO CETh HAyYHBIX OOIIECTB,
00BbEeJUHEHHH, KPYKKOB U CEMHHAPOB, YTO T03BOJISUIO Pa3padaThIBaTh CaMyl0 pa3sHOOOpa3HyIO
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BesepexHune

Hctopuorpadus oreuecTBeHHON pmitocopuu, Kak MpaBuiIo, UMeeT JIU0o nep-
COHAJIUCTUYECKYO, JINOO TEMATHUYECKYIO0 CTPYKTYpY, BBICTPAUBAsCh WM BOKPYT
OTIIENBbHBIX (DUTYP, WIH BOKPYT LIKOJ M HampaBlieHuil (dunocodus BceeTuHCTBA,
pYyCCKO€ HEOKaHTHAHCTBO, PyCCKUI MapKkcusM, (peHomeHosorust B Poccuu u T1.1.
u T.1.). [logoGHbIe MOAXO0MBI, IBpUCTUYECKAS U HCCIIEI0BaTENbCKas IEHHOCTh U
3P PEKTUBHOCTh KOTOPBIX OYEBHJHBI M HE BBI3BIBAIOT COMHEHHH, MOTYT OBITh
JIOTIOJTHEHBI, OJTHAKO, U MHOW METOJIOJOTUYECKON MPOrpaMMOM — HHCTUTYIIHO-
HAJIBHBIM T1O/IXOJIOM, IMOJIpa3yMEBAIOIIUM OOpalleHle K UCTOPUH MHCTUTYTOB U
MHCTUTYLMOHAM3UPOBAHHBIX (OPM HHTEIIEKTYaJbHBIX MPAKTHK, OPraHU3YIO-
MIMX ¥ 00€CIeYNBAIOIINX MPOIECCHI MPOU3BOACTBA, BOCIIPOM3BOICTBA U TPAHCIIS-
1 ¢unocodckoro 3Hanus. [10100HBIN MOIX0T 3a4a€T HHYIO HCCIIEIOBATENHCKY O
NEePCHEKTHBY, MOTEHIUAIBHO (POPMUPYIOMINN HCTOPUKO-(HHUIT0cO()CKUN HApPATHB,
CIIOCOOHBIN JOIMOJIHUTh TPAJUIUOHHBIE MOJAXOAbl K HCTOPUU OTEUECTBEHHOM
¢unocopun'. B kauecTBe mpuMepa peaqM3alldd JAHHOTO MOAXOJA B PaMKax
uccaenoBaHus case-studies MOXXHO TPUBECTH KOJUICKTUBHYIO MOHOTpaduio
«MHcTuTyT HayyHOU (punocoduu. Hauanoy», pekoHCTpyUPYIOIIyI0 Ha OCHOBE ap-
XUBHBIX MaTepUasoB MepBbIe FOJIbl cyliecTBOBaHus HCTUTYTa HayyHOU huoco-
¢un (1921—1923), pyHKIMOHUPOBABIIETO HA OCHOBE TAKUX MPUHIUIIOB, KaK KOJI-
JIEKTUBHBIE UCCIIE0BATEIbCKUE TPOEKTHI (TEPMUHOIOTUYECKUE IITY AU, COBMECT-
HbIE UCTOPUKO-PHIOCOPCKUE TPOEKTHI, HCCIETOBAHUS METOJOJIOTHH OOIIeCTBEH-
HBIX HayK, MPOEKT Pr1ocodCKo MCUXOJIOTHH U JIp.), HaydHas padoTa Ha €IUHYIO
Temy («Yto Takoe ¢unocodus»), MEKIUCHUILUIMHAPHOCTh U MPHUHINWMTHAIBHBIN
IUTIOPAJIU3M B CTPYKTYPHUPOBAHUM HAYYHO-UCCIIEA0BATEIbCKON AEATeIbHOCTH [3].
[TepBomy cocTaBy MHCTHTYTa He yIaloch B IOJHOM Mepe pa3BEepHYTh COOCTBEH-
HYIO JI€SITEJIBHOCTh, OJJHAKO CAMO CO3JAaHUE 3TOM MHCTUTYLUHU CTAJIO HE TOJBKO
BaXHOW BEXOH MHCTUTYIMOHAIN3AIUN OTEYECTBEHHOTO (PUI0COCKOTO MPOCTPaH-
CTBa, HO M MPOJEMOHCTPUPOBAIO MOTEHIMAl MOJ00HON (opMbl OpraHuzanuu
HAYYHOH JEATeIbHOCTH — MOTEHLMAN, OTYACTU (HACKOJIBKO 3TO OBLIO BO3MOXKHO
B YCJIOBMSIX MJICOJIOTUYECKOTO JaBJICHUS) PEalTU30BAHHBIN 3aT€M M B COBETCKHE
roasl. B mprumep MOXHO NMPUBECTU U KOJUIEKTUBHBINA UCCIEA0BATEIbCKUN MPOEKT,
MOCBAIEHHBIN npyroi uHcTHTYIIMH CoBetckoit Poccun 1920-x rr. — ®umnocod-
ckoro otaeneHus ['’AXH, uctopuss KOTOpOro paccMaTpuBaeTcsi B KadecTBE

!V 1auHBIM IPUMEPOM TI0I0GHOTO TIOIX0/Ia MOXKHO cuntath «Mcropuro gpunocodun B Amepure»
b. Kaknrka, BEICTPOHBILIETO CBOE HCTOPHKO-(PHII0cO(CKOE TTOBECTBOBAHNE HA OCHOBE aHAIM3a apry-
MEHTaTUBHBIX CTPaTerHil M COBOKYIIHOCTH IPOOJEM, MEpEeNaroIiUXcs OT OXHOro (HIOCOPCKOro
TIOKOJICHUS K JIPYroMy 3a cueT OecriepeOoHHOro (yHKIMOHUPOBAHUS KyJbTYPHOU Cpelbl B MHOTO-
YHCIICHHBIX MHCTUTYIIMOHABHBIX CBs3ei [ 1]. B oTeuecTBeHHON HCTOPHKO-PHIOCOPCKOM TUTepaType
TaKXkKe eCTh yAauHble U IPOLYKTHBHBIE IPUMEPHI Pealn3alii HHCTUTYIIHOHAIBEHOTO Ioaxoaa [2].
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MHCTUTYLIMOHAJIM3AMK KOHIENINN MEXIUCIMIUIMHAPHOTO aHaln3a HCKYCCTBa,
a PEKOHCTPYKIMSI 3TOM UCTOPUM CIIPaBEJIMBO MO3UIIMOHUPYETCS HE TOJBKO Kak
«OKECT UCTOPUUYECKON CIPaBEJIMBOCTIY, HO U KaK BKJIAaJ B COBPEMEHHBIE JUCKYC-
CHM O NMPHUHLHMIAX U LesIX TymMaHuTapHoro uccienopanus [4. C. 43]. I[TonoOnas
UCClIeI0BaTeNbCKas IPOrpaMMa UIMEET U KyJIbTYPHO-UCTOPUUYECKYIO IEPCIIEKTHUBY,
MIO3BOJIAIOILYIO BBIIBUTH M PACCMOTPETHh TEMATHUECKOE U KOHILIENITyaJIbHOE €1H-
CTBO B UCTOPUYECKOM PA3BUTUHU TOM WM MHON MHCTUTYLIMU WU MEKHUHCTUTYIHO-
HAJIBHBIX cBs3ei. [lpocnexxnBanue mMOMOOHONW NPEEMCTBEHHOCTH I103BOJISET
paccMaTpuBaTh pa3BUTHE OTEUYECTBEHHOM (UI0COPUU BO BCEW €€ IeIOCTHOCTH,
HECMOTPS Ha BCE HCTOPUYECKUE PA3PBIBBI U MIOTPSICEHMUS.

DakTU4YECK UMEHHO HEOOXOAMMOCTh PEIICHUs 3TOM 3aJjauM U CTajla CBOErO
poJla UICOJIOTUYECKUM OCHOBAHHMEM I BO3HUKHOBEHUS B 1920-e rr. MHOrOUMC-
JICHHBIX SMUTPAHTCKUX HAyYHBIX U Hay4HO-00pa30BaTENbHbIX MHCTUTYLUN —
HanpuMep, Pycckoro Hay4HoOro MHCTUTYTa B bepiuHe, 1enoil COBOKYITHOCTH MH-
cTUTyLuH, coctaBuBIIUX «Pycckuit Oxkcopn» B UexocnoBakuu, Pycckoro Hayd-
HOro MHCTUTyTa B benrpane u ap. He umes BO3MOKHOCTH B paMKax OHOMN CTaTbH
OXBaTHTh BCE MHOTOOOpa3He 3TOTO cpe3a MCTOPUH SMHUTPAHTCKON (hrimocodcekoit
MBICIIY, MBI COCPEIOTOYMMCS 3€Ch HA PEKOHCTPYKIIMHA HEKOTOPBIX CTPaHUIL] HCTO-
prun duitocodckoro obmecTBa mpu BozHUKIIEM B 1923 1. Pycckom HapomHOM
yausepcurete B Ilpare (B 1934—1942 u 1945—1949 rr. — Pycckuii cBoOOOIHBIN
yHUBepcUTeT, B 1942—1945 rr. — Pycckas yuenas akagemus B [Ipare).

Hcropus pycckoil KyabTypHOU SMUrpanuu B YeXocioBakuu y>ke CTAaHOBUIIACH
PEeMETOM O0IIeTo apXxeorpaduyeckoro M HMCCIIe0BATENbCKOTO PACCMOTPEHUS
[5—~8]. OcoObIM BHUMaHUEM HCCIEI0BATENEH MPH 3TOM MOJIb3YIOTCS MPEICTABU-
TeNU pyccKoi ucropuueckoit Hayku [9—10]. s Hameit TeMbl ocoboe 3HaUeHHE
MMEET PEKOHCTPYKIIHS Hay4YHO-OpPraHM3allnOHHON XU3HU Pycckoil yueHoH akaze-
MUH B To/16I BTopoii MupoBoi BoiiHSI [11] 1 nccnenoBanue pycckoit punocoduu B
MexBoeHHOHN UexocnoBakuu [12]. OgHako u 11t TOH, U A7 APYTOi paboThl TemMa
®dwunocodekoro obmecrBa npu PCY sBisiercs nepudepuitHoi, 94TO MO3BOJISIET
KOHCTaTHUpOBaTh OTCYTCTBHE B HAYYHOMW JIMTEPAType LIEIOCTHOTO PAaCCMOTPEHHUS
3TON MHCTUTYLUH, ChITpaBIIed HEMAIYIO POJb B KOHCTUTYHPOBAHUU U Pa3BUTHU
PYCCKOT0 AIMHUIpaHTCKOro (uiiocodckoro coodiectsa B EBporne 1920—1940-x rr.
He nperenays Ha MONTHOTY U LIEJIOCTHOCTh PACCMOTPEHUS IaHHOM TEMBI, B paMKax
CTaTbU HaM XOTeNOoCh Obl PEKOHCTPYUPOBATh OT/AEIbHbIE CTPAHMIBI HCTOPUHU
®dwunocockoro obmectea PCY (PYA) Ha ocHOBe JokyMeHTOB w3 (oHa
A.B. ®noposckoro B ApxuBe PAH, oTHocsmmxcs k aesrenbHoctu PCY
B 1930—1940-¢ r.”.

2B ¢oune A.B. ®IOPOBCKOr0 XPaHATCS HE TOJIBKO TOKYMEHTBI GHOrpad)MuecKoro ¥ Hay4IHOTO Xa-
pakTepa, a Taxke OOraThlil SNUCTOISIPUN YIEHOTO, HO © MHOTOYHCIICHHbIEC JOKYMEHTHI SMUTPaHT-
CKHX opraHmsainuii B YexocioBakuH, B IEPBYIO O4epeib, PyccKOro HapoIHOTO YHHBEPCHTETa
(PCY, PYA): 5Tl TOKyMEHTBHI, KaK CYUTAETCsI, HA CAMOM JIeJIe TIPUHAIIeKAT MTOCTIeIHEMY PEKTOPY
Pycckoro coboanoro yausepcureta (1945—1949) I1.A. Octpoyxoy [13. C. 132—151].
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dunocodpckue nccneposaHnsa B Pycckom ceo60gHOM yHUBEPCUTETE

B xonue 1922 r. B bepnuHe HaumHaercs mpoliecc opraHuzanuu Pycckoro
HAy4YHOT'0 MHCTUTYTA, aKTUBHYIO poJib B KoTopoM urpanu M.A. Wnsun, JI.I1. Kap-
capuH, C.JI. ®pank, H.A. bepaseB u ap., — K UCXOIy 3TOr0 roja B CTOJIUIIE
['epmanum cobpanoch MHOKECTBO PYCCKUX MHTEIIEKTYaJI0B, CTPEMUBIIUXCS (TIPH
MOJJIEPIKKE OIPEeNIEHHBIX TOCYAAPCTBEHHBIX W OOIIECTBEHHBIX Kpyros | epma-
HUU) B TOM YHCJIE MHCTUTYIIMOHATHHO YKPENHUTHCS B HOBBIX OOCTOSITENHCTBAX.
CBoeobpa3Hyto KOHKypeHIHo [ epMaHuy B ieTie MOAAEPKKH PYCCKUX IMUTPAHTOB
COCTaBUJIO IPABUTEILCTBO UeXOCIOBaKUHU: 3aIMyIIEHHAs! UM TaK Ha3blBaeMas «pyc-
CKas akuus» (pakTHUeCKH MEepeTsHyJia YacTh SMUTPAHTCKUX HMHTEIEKTYalbHbBIX
cun B oty crpany. H.O. Jlocckuii, n3HayanbHO, KaK 1 MHOTHE JIPYTHE, OKa3aBIIUNACS
B bepnune, BCrIOMUHAN, YTO yXKe Yepe3 HECKOJIBKO JHEH mociie mpue3aa morydul
nuceMo oT [1.b. CtpyBe, coobmiaBiiero o MarepuaibHOM MOAEPIKKE YeX0CI0Ball-
KOro NMPaBUTENIbCTBA PYCCKUM SMHUIPaHTaM M COBETOBABLIETO €My IepeexaTh B
[Tpary [14. C. 219—220]. 6 nexabps 1922 r. B muceme A.B. ®@noposckomy Jloc-
CKHi, ”HOOPMUPYSI €ro 0 co3MaHuu Pycckoro HaydHOTO MHCTUTYTa B bepiuHe u
Pemurnosno-dumocodekoit akamemuu, coodman o ceoeM mepee3ae B [Ipary u o
IJIaHaX MHOTHX BBICIAHHBIX U3 Poccuu u okazaBmiuxcs B ['epManuu nepeexarb
Ty[a e Ha «BOJIbHBIE BAKAHCHI» . B 4mCile «MHOTMX» B MHCbME YHOMHHANICA U
WM. JlanmuH, Takke yXke K cepeauHe nexadpsi mepeOpasmmiics u3 bepnuna
B cTonuily YexocioBakuu: uMeHHO Jlocckuii u Jlammmu OyayT Urpath onpeaess-
IOIyl0 — KaKk B HAay4YHO-OPraHU3alMOHHOM, TaK M, COOCTBEHHO, HAyYHOM
I1aHe — poJib B earenbHocT dunocodcekoro odmiecrsa npu PHY.

Pycckuii HapoiHbII yHUBEPCUTET, BOSHUKIIMK B 1923 1., cTan ogHON U3 Kito-
YEBbIX SMUTPAHTCKUX KYJIbTYPHBIX MHCTUTYLUH, NOSBUBIIKUXCS B UexociaoBakuu
1920-x TT., ¥ ¢ camOro Hayvaja co3aaBajcs Kak CTPyKTypa, HMEBIIIasi MacIITaOHbIS
IUTaHBI, BKJIIOYABLIME HE TOJIBKO Y4YeOHO-IPOCBETUTEIBCKYIO, H3/IaTENbCKYIO,
My3eiHy10 pa0doTy, HO M aKTHBHYIO HAay4HYIO JESTeNIbHOCTh: «Cxema paboTbh»
yHuBepcurera 3a 1923—1938 rr. B KauecTBe CTPYKTYPHBIX €AMHUI] HAYYHOU Jes-
TeIBHOCTH onpenensno HayuHo-uccnenoarensckoe oobeaunenne, dunocodckoe
oOmrectBo, [lenarorndeckoe 00IIECTBO U MHOTOUUCIICHHBIE KPY)XKH U CEMHHAPBI
(8 1938 1. — 23)* H.O. Jlocckuii BCIOMHHAN MO3/HEE, YTO M3HAYAIHLHO COCTaB
OOmecTBa OBUT JOCTATOYHO MHOTOYHUCICHHBIM W aKaJEMUYECKH CHUIIHHBIM,
OJIHAKO 3aTeM IOJIaBJISIOIEe OOJBIIMHCTBO YYACTHUKOB Pa3beXxayloch MO JPYrUM
CTpaHaM, M W3 CIHEIUAINCTOB MMEHHO 1o ¢miocoduu B OOIIECTBE OCTAIHCH
TonbKo cam Jlocckuii u ero npeacenarens Jlanmus [14. C. 223—224]. U neiictBu-
TEJIbHO, B MEpBOHAYaIbHBIN cocTaB Pycckol akanemudeckon rpymnmsl B Uexoco-
BAKUH, BKJIFOYABIIEH JIEHCTBUTENIbHBIX YJIECHOB U WICHOB-COTPYAHUKOB, BXOAWIN
¢unocopsr C.H. bymrakos, C.U. T'eccen, I'.JI. I'ypeuu, B.B. 3enbkoBcKkwid,
W.W. JJanmun, H.O. Jlocckuii, ILB. Ctpyse, E.B. Cnexropckuii, I'.B. ®noposckuii’.

3 Apxus PAH. ®onx 1609. On. 2. 1. 284. JI. 1—2.
4 Apxus PAH. ®onx 1609. Om. 1. . 253. JI. 1.

5 Apxus PAH. ®onx 1609. Om.1. [1. 260. JI. 11—16. Criucox wienoB Pycckoii akaneMudecKkon
rpymisl B YexocnoBakun HaxoauTces B feiie Ne 260, ZOKyMEHTBI KOTOPOTO JaTHPOBAHBI ADXUBHBIMH
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OcHoBHoO¥ (hopmoit paboTel Punocodckoro odiecTBa OBLIN MyOJIUYHBIE 10-
kiapl. COXpaHUBIIMICS — U PUBOIUMBIN HIKE B KQUeCTBE MPHIIOKEHHS K CTa-
Tbe — OT4YeT 0 AesaTenpHOocTH Ob0mecTBa 3a 1940—1941 yueOHbIi TO, cComepxa-
MM Tak)Ke IUIAHBbl HA CIEAYIOIINUN T'OJl, CBUJETENBCTBYET, YTO K ’TOM MOMEHTY,
KaK y’K€ yKa3blBaJIOCh, OCHOBHBIMHU «JE€UCTBYIOIUMHU JHLaMi» Obliu Jlocckuil n
JlanmH, HayYHbIE WHTEPECHl KOTOPBIX, TAKUM 00pa3oM, ONpEAEsUId TEMaTHKY
paGotel OOIecTBa: B 4YaCTHOCTH, HCCII€OBaHHE TBopYecTBa JlocToeBckoro
(H.O. Jlocckwmit) u scrernueckas npobnematuka (M.U. Jlanmmn). Pag npyrux
nokymMeHToB u3 ¢onma A.B. ®dnoposckoro (Pacmucanue lekuuii u JOKIAJI0B
Pycckoro cBo6oanoro yHusepcurera u Pycckoil yueHolt akanemuu B IIpare 3a
1941—1945 rr.) No3BOJISIIOT YTOUYHUTH MpHUBOAUMBIE B OTueTe IUIaHbl Ha KOHEIl
1940—1941 yu. roma u 1941—1942 y4. r. Ora 1OKyMEHTaLUsA, K COXAJICHUIO,
MMeeT HECKOJIbKO Mpo0OesioB B ampene—Mae 1941 r., B cuiy 4ero Ha UX OCHOBE
HEBO3MOXKHO JIOCTOBEPHO YKa3aTh, UMEJ JIU B AEUCTBUTEILHOCTH MECTO 3aIlIaHuU-
poBaHHbIN Ha KoHel| 1940—1941 yuyebnoro roaa goknag H.O. Jlocckoro «Ananus
kauru C.JI. ®@panka “Henmoctmxumoe™y. Cyas mo 3TUM JOKYMEHTaM, JOKJIaj
«O Tparnueckom MmupoBo33penun» C.A. JleBunkuii cnenman eme 20 nexaOps
1940 r., a .1. Jlanmun 4 anpens He ToybKo npoven qokiaaa «[Ipobnema cmeptiny,
HO 23 Masi c/iesiaj v ellle OJIMH, H3HAYaIbHO 3aIlJTAHUPOBAHHBIN Ha CIIETYIOITUH 0T
noknan — «Bo3MoHa JIu 3cTeThKa 6e3 MeTadu3uKm»®.

Uro kacaercsl yka3aHHbBIX B IPUBOJUMOM OTYETE IJIAHOB Ha ClIeAyolel yueo-
HBII TOJl, TO 1O KpaitHeil Mepe B okTsa0pe—uaekadpe 1941 rona B pamkax duro-
co(ckoro obmiecTBa ObUTH MPOYUTAHBI CIEAYIOMNE AOKIanbl: «DEeHOMEHOIOTHS
HpaBcTBeHHOTo co3HaHus» Jlammmua (7.11.41), «Mnean kpacots» (24.10.41),
«CoctaB ugeana kpacote» (24.11.41), «YmepOnennas kpacota» (5.12.41) u «Co-
craB ymeponennoii kpacots» (19.12.41) Jlocckoro’. Hamo OTMETUTH TIpU 3TOM,
YTO JOKJIAIBI 110 GHIOCOPUHN YUTAIHCH HE TOJBKO B pamkax duinocodcekoro obrie-
CTBa, HO U B paMKax paboThl Takxe BXxoausiuero B coctaB PCY Hayuno-uccneno-
BaTENILCKOTO 0o0beauHeHus: «Puirocopusi HaAMOHAT-COIMAIN3Ma M CIaBSHO-
¢wiey H.H. SctpeboBoii-Parozunoit (27.11.40), «Apudmernsanust JIOTUKH
cyxnaennity E.JI. Bynmnkoro (26.12.40), «K. JleontheB u ero ¢urocodus

pabotaukamu 1940—1944 rr. OgHaxko Ha caMOM Jielie CITUCOK COCTABIICH, IO-BUANMOMY, B paifoHe
1925 r.: B HEM yKa3bIBAIMCh aJpeca 4ICHOB [ pymIbl, KOTOpPbIE HA TOT MOMEHT B ITOJABIISIOIIEM
OONBIIMHCTBE OBLIM MPAXXCKUMH, U, B YaCTHOCTH, NMPaXKCKUIl aJpec yexaBIlero oceHbio 1926 r.
B [Tapmx I'.B. dropoBckoro (B cBOr0 odepesib, IMEHU UTPABIIET0 aKTUBHYIO POJIb B OpraHU3aIUH
Pycckoro HapogHOro yHUBepcuTeTa U ymepiuero B 1924 r. IL.M. Hosropoaiiesa B JaHHOM CIHCKE
yIKe HeT).

¢ Apxus PAH. ®onx 1609. Om. 1. [1. 262. JI. 10, 23, 28.

7 Apxus PAH. ®ong 1609. Om. 1. JI. 262. JI. 32, 30, 34, 36, 38. DTOT e P JOKYMEHTOB CBUJIE-
TENBCTBYET, YTO B yKa3zaHHOM B Otdere yueOHOM Tomy (24.11. 1940) cocTosimoch U COBMECTHOE
cobpanne Hayuno-uccnenoBarensckoro oobequaenns, Pycckoii akagemnueckoi rpymmst u Corosa
PYCCKHX WHXCHEPOB, TOCBAMIeHHOEe Hay4yHOU aestensHOocTH WM.U. Jlammmua, H.O. Jlocckoro
u A.Il. ®an-gep-®Pnuta: Ha cobpannu O6buTH 3aunTansl gokiansl E.JI. Bynunmkoro, H.O. Jlocckoro
u C.A. JleBunkoro (Tam xe. JI. 6).
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(x 50-netuo co aus cmepti)» H.H. Sctpebosoii-Parosunoii (12.11.41)8. ITpu sTom
U 3/1€Ch aKTUBHY1O poiib urpan M.M. JlanmuH, yntaBumii Jokaael o ¢puiocopun
He Tosbko B paMkax HMO PCVY, Ho B pamkax paOoThl pa3nuyHbIX ceMuHapoB: «I1o-
3HAEM JIM MbI IPUPO/TY B MOJUTMHHUKE WIIM KOMUSAX» (CEMUHAp 0 0OIIUM BOIIpocam
ectecTBO3HaHus, 28.11.40), «SI3bIK U CTHIIb PYCCKUX KOMIIO3UTOPOB B X MHCbMax
U BOCIIOMHMHAHMIX» (CEMHHAp 10 HM3YYEHHMIO PYCCKOTO SI3bIKa U JIUTEPATYpHl,
26.2.41), «Onucanus U OLEHKU B HcTOpuueckux uccienoBanusx» (HUO PCY,
9.04.41), «AuTtpornoreorpausi 1 TBOPUECTBO» (CEMHUHAp IO COLMAIBHOMN reorpa-
¢un, 13.10.41), «Uro ectp ucruna» (HUO PCY, 29.10.41), «Dcretuka I'oromns»
(cemMuHap 1o pycckoit mureparype, 12.12.41)°. Tlpu 5ToM Takke COXpaHMBIIUKCS
criucok aoknanoB HUO PCY 3a npensinymuit yueOnsiit roa (1939—1940) noka-
3bIBaeT, UTO (pUI0cO(CKUEe U UCTOPUKO-PHUITIOCOPCKUE TOKIAIbI B 7TOM 00beANHE-
HUU ObUIM HE UCKJIIOYEHHEM, a pPacCIpOCTPAHEHHOM MpakTUKOM: u3 16 nokianos,
NPOYMUTAHHBIX B 3TOT aKaJAEMUYECKUI TOJ1, TPETh ObUIM MOCBALIECHBI (hrocodckoit
npobinematuke — «Pycckuil scrernueckuit unnuBuayanusm» H.E. Enenesa
(1.11.39), «Mnes cobopHocTu B IpeBHEpycckoil nuteparype» M.B. Illaxmarosa
(28.11.39), «Mpbicau loctoeBckoro o Poccun u pycckom Hapoae» H.O. Jlocckoro
(27.03.40), «M13 uctopuu pycckoit odmectseHHoi Meician» H.H. Sctpe6oBoii-Pa-
rosuHoii (5.06.40), «IIpo6nema unmusuayansroctiy M. Jlammuna (19.06.40)1°,

VYyactBoBanu Jlanmmun u Jlocckuii u B paboTe OpraHn3oBaHHOTO B (eBpaie
1939 1. kpy>KKa 110 U3Y4YEHHUIO PyCCKOM HAIIMOHATBHOM naeu. Kpyxok rnoib3oBancs
O0JIBLION MOMYJISIPHOCTHIO: MaH AesrenbHocTd PCY Ha 1941 1. cBUIeTENBCTBYET,
YTO OH OTJIMYAJICS CaMOW OOJIBIIION B YHUBEPCUTETE CPEAHEH MOCEIaeMOCThIO
(oxonmo 100 uenosek)!!. OcnoBHas paGoTa B KpyXkKe Benach HCTOPMKAMH,
OJTHAKO, Ha €T0 3aCeIaHusIX 3BydaIn u Gpritocopckue nokmaabl: «Mpicau JlocToes-
ckoro o Poccum» Jlocckoro, «Hanmonansnas unes Ba. ConoseeBay C.A. JleBuil-
xoro, «JlyX pycckoro uckycctpa» Jlammmna'?.

IIpu 3TOM, Kak yxe yKka3blBajoch, 00CykaeHue Gpuiaocopckux TemM BeIoch U
Ha pa3nuuHbiX cemuHapax PCY: psin coxpaHuBIIMXcs yueOHbBIX IUIAHOB YHUBEPCH-
teta (3a 1936—1937, 1941 u 1942 rr.) CBUAETENLCTBYIOT, YTO ACHCTBOBAIN
CEMHHAPHI 110 TEOTOJIUTHKE U (HIIOCOPUH MpaBa, O TBOpUECTBY JlOCTOEBCKOTO,
[TymikuHa, M0 U3y4eHHIO MCUXOaHAIN3a, JCTEeTUYECKH KpyKoK npu Puitocod-
ckoM o0mecTse ',

8 Apxus PAH. ®onp 1609. Om. 1. [1. 262. J1. 7, 8, 33.

° Tam xe. JI. 7, 18, 24, 29, 31, 37.

19 Apxus PAH. ®oupx 1609. Om. 1. J1. 256. JI. 1.

" Apxus PAH. ®ony 1609. Omn. 1. [1. 253. JI. 3. Bupouem, yxe B 1942 roxy Kpy)ok Obu1 peopra-
HHU30BaH B KPY>KOK MO M3Y4YEHHIO UCTOPHH pyccKoi KyabTypsl (Tam xe. JI. 4).

12 Apxus PAH. ®onx 1609. Om. 1. 1. 262. JI. 13, 18, 33. HMcTopus 3TOro HEJOIro IPOCYLIECTBO-
BAaBILIETO KPY)KKa IPEJCTABISIET, HA HAll B3MIAJ, OTAEIbHBIN MHTepec. Haxomsamuecs B Qonae
A.B. ®10poBCKOTo TOKYMEHTHI, TOCBAIICHHBIE PAcICaHUIO JIEKIMI U T0KJIa10B B Pycckom cBo-
6oxH0M yHEBepcuteTe B [Ipare B mae 1940 — nexabpe 1941 rogax, mo3BOISIFOT peKOHCTPYHPOBATH
KOHTYPBI COZlepKaTeIbHOM paboThl Kpykka (cM. [Ipmnoxenue 2).

13 Apxus PAH. ®ong 1609. Om. 1. JI. 253. JI. 2—35.
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[Iponomxkunack dpunocodckas padboTa U Mociae MPOBEACHHON MO pacHopsiKe-
Huto Biactei peopranuzanuu PCY B Pycckyio yuenyro axanemuto (1943 r.).
VYxe B okTsi0pe 1943 1. PY A npoBena TypreHeBcKyro HEJento, B paMKax KOTOPOM
nomMuMo npoyero mnpouwtd Aokimanel WM. Jlanmumu («3cretuka Typrenesay)
u AJL. Bem («TypreneB — >kM3HeHHBIH MyTh M JUIHOCTHY)'4. Tlocne mepeesna
Jlocckoro B CrnoBakuto BecHON 1942 roga HayuyHO-HCCIIEIOBATENIbCKAs AEATENb-
HOCTh Punocodckoro obmecTBa odbecreunBaIach MPEUMYIIECTBEHHO JTOKIJIaIaMH
onHoro JlanmmHa: «JInunocts u TBopuecTBO ApTypa Lllonenrayspa» (15.10.43),
«I"oronp — nuuHoCTh U TBOpuecTBO» (12.11.43), «IlonsiTHe bora B coBpeMeHHBIX
¢wrocopckux cucremax» (2.03.44), «Dunocopus Dpunpuxa Bemmxoroy
(2.04.44). ITpu >ToM (hrsmocod aKTUBHO BBICTYIIAT U Ha IPYTHX TUIOMIAIKAX aKaje-
mun: «Maeanusm, nozutuBusM u marepuanusm» (HUO PYA, 24.05.44), nenan co-
oOLIeHHs B KPY’KKE IO UCTOPHM TeaTpa, IpaMaTUYECKUX Kypcax, BeJl Kpy»KOK IO
MCTOPUH MY3bIKH, BEICTYIIAJI HA PA3JINYHBIX HAyYHBIX ceMUHapax — «KynbpTypHsble
BnusHus Mcnanuu B Poccum» (cemuHap 1mo opraHu3aii rocyaapcTBa U HApOJ-
Horo xo3siicTBa, 10.01.44), «O npupoe mo3THIECKOro s3plka» (CeMUHap Mo HU3y-
YEHUIO UCTOPUM PYCCKOM uTepatypsl U a3bika, 21.01.44), «Ocretuka Ilymkunay
u «Ocrtetrka ['orons u ero aymeBHas Tpareaus» (Kpy»ok 10 U3yYeHHIO pyCCKOM
KyJabTypbl, 8.02.44 u 2.05.44, cooTBeTCTBEHHO), «COLMOJIOTHS PEIUTHO3HOCTUY U
«®unocopus Hukonas ["aptmanay (ceMuHap o UCTOpUU U 00LIeH TeOpUr Mpasa,
23.02.44 u 24.04.44 cootBetrcTBeHHO), «CaHkT-IleTepOyprckuii yHUBEpCUTET 1O
JUYHBIM BocTioMMHaHUsAM» (McTopuueckoe obmuiectBo, 3.06.44). [IpumeuaTensHo,
yto 3umoii 1944 1. B pabore PYA HaunHaeT NMpuUHUMATh AaKTUBHOE ydyacTHe
b.I1. Beruecnagues: ¢puiiocod ydacTByeT B paboTe Kpy»KKa 110 U3yUEHUIO PyCCKOM
KyabTypsl («Tpyn u TBOpuecTBO (K BONpOCY O MYTSIX PYCCKOW KYJBTYPHI)»,
«Pycckuit Hapon B mpousBeaeHUsX JlocToeBCKoro», «My3bIKaabHO TBOPYECTBO
PYCCKOrOo HapoJa B IIEPKOBHBIX IECHONEHHUAX», «MeuTa U JIeHCTBUTEIBHOCTh
(rparenus Ecenuna)», «KonctantuH KopoBMH M pycCKHH HMIIPECCHOHHU3MY,
«EBpomna u A3us B pycckoi 1mo33umn», «Pycckue MoHapxu B UCTOPUU U TIOI3UNR),
YUTaeT cepuro Jekiuu B HayuHo-mccienoBaTeNbCKOM OOBEAMHEHHM Ha TeMy
«CoBpeMeHHas MaccoBas MCUXOIOTHs» >,

K xonny 1944 roga pearensHocTh PYA mpuoOperaer gopmar 3aKpbIThIX
3acellaHnii, YTO, TO-BUAWMOMY, OBLIO CBS3aHO C OKOHYATEIBHBIM DPAa3JiaJoM

14 Apxus PAH. ®@. 1609. On. 1. JI. 262. JI. 39.

15 Apxus PAH. @. 1609. Omn. 1. JI. 262. JI. 40—72. 3 apyrux Hay4HbIX MEPOIIPUATHH 10 HHIOCO-
(un, npoBesieHHBIX B 3TO BpeMsi PY A, HE0OX0AMMO OTMETHTh: JOKJIAAbl B KPY)KKE 110 U3Y4YECHHIO
pycckoit KynbTypsl («IloconkoB — camopook IletpoBckoii anoxmy», « Teopus ncTopraeckoro Ma-
Tepuanu3Ma u Gaxtel pycckoir uctopum» C.I'. [Tymikapea; «JlyXoBHBIE CHIIBI PYCCKOTO Hapoaa»
H.C. ApcenbeBa), noknang M.B. lllaxmaToBa Ha ceMHHape IO U3YyUCHHUIO PYCCKOW JIUTEPaTyphl U
s3bIka 1 B Putocodekom obimectse («Punocodus B nossun TrordeBay, «Puiaocopust mpupoasl y
TypreneBa»), dectBoBanue I[1.b. CtpyBe B HMcropmueckom oOmecTBe (ZOKIampl «AKaIeMHUK
I1.b. CrpyBe kak sxoHOMHCT u Tpodeccop» II.A. OctpoyxoBa n «Akagemuk I1.b. CtpyBe kak
ucropux» I1.H. CaBuikoro, npountannsie 21.05.44), noknan C.A. JleBuukoro B ®unocodckom
obmecTBe («O caMOCO3HAHUMY).
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Hay4YHO-y4eOHON paboOThl B CHIIy OTCYTCTBHUS CIIyIIaTesied. 3HauuTeNbHasT 4acThb
ATHUX JIOKJIa/I0B ObLia mocsiieHa Gpuinocoduu u 6pu1a mpountana .. JlanmuHeiM
1 HeHaioro BepHyBuMcs B [Ipary I'.B. ®@nopoBckum. JlanmmH npoden JoKIa bl
«Bnamumup ConoBbeeBy» (4.10.44), «A.W. T'epuen» (1.11.44), «AHTHYHAs Tpede-
ckas u coBpemeHHas ¢unocopus» (31.01.45), «O xpurndeckoit Qumocodum»
(30.03.45), «O npupoae yenoeka» (16.05.45), a Taxxe psa TOKIAI0B O PYCCKUX

kommno3zutopax — M.U. I'munake, A.C. Hapromspkckom, I1.W. YaitkoBckowm,
C.U. Taneese, N1.®. CrpaBunckom, C.B. Paxmannnose, M.II. Mycoprckom u ap.;
®nopockuii — «K ucropun penurnoszno-guiocodekoir mpicau. [Iporoumepeit

C.H. bynarakos» (19.11.44), «Bompoc o KyJbTypHOM YpOBHE JpeBHeH Pycu»
(6.12.44), «K uctopuu pycckoil penuruo3no-puiocodcekoir Mpiciu. Oter [TaBen
®nopenckuit» (21.01.45), «M3 ucropun pycckoit ¢punocopckoit Mpicau. Kus3b
C.H. TpyOGernkoii» (22.04.45). Kpome HUX B paMKax 3THX 3aKPBITBIX 3aceIaHMi
Joknaj no guiaocodpuu 6611 npouteH emie Toiabko C.A. JleBunkuMm («CoBecTb Kak
npeaMeT MeTapusuKmu», 28.02.45)!°.

Kak BuaHO U3 M3N0KeHHOro BbIe, B GoHae A.B. dnopoBckoro xpaHsarcs
JIOKYMEHTBI, MTO3BOJISIFOIINE CYyIUTh 0 (pritocockoil U HCTOPHKO-(DUI0COPCKOI
pabote npu PCY mpeumymiectBeHHo B 1939—1945 rr. OgHako Tam ke coXpaHu-
Jmch cBeieHus o nestenbHocTH PCY B cenTsiOpe—okTsa0pe 1934 r. — cBuzaerens-
CTBO TeM Oosiee IIeHHOe B KOHTekcTe mpoiueamero B IIpare B centsiope 1934 r.
VIII Bcemupnoro ¢umocodckoro koHrpecca. M3 aTux JOKYMEHTOB CIIeTyeT, 4To B
ceHta6pe 1934 r. umenHo ¢unocodus ompenensna HayyHyro noBectky PCVY.
YHuBepcUTeTE YCTPOUI HECKOJIBKO MTyOJIUYHBIX MEPONIPUSITUI C TOKIalaMu Mpue-
xaBiux B [Ipary C.JI. ®panka u E.B. Cnekropckoro, mpoueAmmx Npy 3Ha4uTeNb-
HOM KOJINYECTBE IMOCETUTETIEH:

6 ceHTsa0ps 1934 r. — IUCKYCCHOHHBIA Beuep, Ha KOTOPOM OOCYyXJancs
noxnan C.JI. ®panka «lyxoBublil mup Ilymxuna». [IpucyrcrBoBanu 80 uenosex,
B qucKkyccun npussuim yuactue: MW, Jlanmun, A.JI. bem, E.B. Cnexropckuii;

8 cents0ps 1934 r. — noxnax C.JI. @panka mpu dumocodhckoM oOIiecTBe Ha
Ttemy «/lokazarensctBa ObiTua boray. IlpucyrcrBoBanu 100 ciymarenei, B mpe-
Husax ydactBoBaiu: [1.H. CaBunxuit, H.O. Jlocckuii, C.H1. I'eccen, N.W. Jlanmws,
B.®. bynrakos;

13 centsi6ps — noxnan E.B. Cnexropckoro npu @uocodckom o0IecTBe Ha
TeMy «ITHKa ¥ auTponosorus». [lpucyrcroBanu 70 yenaoBek, B IPEHUAX IPUHSIIN
yuactue — [1.H. CaBunkuit, H.O. Jlocckuii, b. Hemerr;

17 centsiOpsi — coBmecTHOe 3acenanue Punocodcekoro obmectsa ¢ Oobeau-
HEHUEM PYCCKUM IOPUCTOB, Ha KOTOpoM ciyiaincs aokinan E.B. Cnekropckoro Ha
temy «lIpaBsammii knace». I[IpucyrcrBoBanu 60 4enoBeK, B IPEHUAX Y4aCTBOBAIU
I1.H. CaBunkuii, B.M. [llaxmaros, C./. BapmaBckuii;

18 centsa6psa — nekuus E.B. Cnextopckoro «Kpusuc coBpeMeHHOIo rocyiap-
ctBa» (100 ciymiareneii).

16 Apxus PAH. ®. 1609. On. 1. JI. 262. JI. 73—98.
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[Tocne okonuanus koHrpecca punocodckue meponpustus npu PCY npogon-
KHUIIUCh, XOTS YXe C CYHIECTBEHHO MEHbIIEH HWHTEHCHBHOCTHIO: 27 CEHTAOps
JIEKIIHMIO TIpoYelt AekaH ¢punocodckoro GakynbTeTa BproccenbcKoro yHuBEpCUTETa
I'. I'peryap, 8 oxtsi6psi cocrosuiack nekuusi mnpodeccopa C.M. Kapuesckoro
«JlyxoBHbiil yTh JlocTOeBCKOTOY, 15 OKTSIOps — mokinan Jlammuua B @unocod-
CKOM o0miecTBe Ha TeMy «LeHHOCTh KpacoTsi»' .

3aknoyeHue

Jlerom 1945 rona yupexeHuio ObUIO BO3BpalleHO Ha3BaHuEe Pycckuii cBo-
0oaHbIN yHUBEpcUTET. HekoTopoe Bpemsi ero pyKoBOJCTBO O€3yCHENIHO IbITal0Ch
BO300HOBUTH paboTy: (PaKTUUECKU YHUBEPCUTET NMPEKpaTUi y4eOHYI0 M Hay4yHO-
HCCJIEIOBATENbCKYIO IeATeIbHOCTh Yke B 1946 rony, a B 1949 r. npaBuTenscTBo
YexocnoBakuu okoH4aTenbHO ero 3akpbiBaeT [11. C. 52—53]. Takum oOpasom,
®unocodcekoe odmectso npu PHY (PCY, PYA) sBnsutocs ogHON 13 Hambomee
JIOJITO MPOCYIIECTBOBABIIUX SMUTPAHTCKUX (puiocockux HHCTUTYnui. Ipu sTom
Hay4JHO-rocodcekas aesrensHocTs mpu PCY ocymecTBisiiack He TOIBKO Yepes
dunocodckoe 00IIECTBO, HO U YEpe3 Pa3BETBIECHHYIO CETh Hay4YHBIX OOIIECTB,
00BEAMHEHNUH, KPYKKOB M CEMHHApOB, YTO IO3BOJSUIO pa3padaTbiBaTh CaMylo
pa3HOOOpa3Hyo MpoOJIeMaTHKy — 3CTETHKY, UCTOPHIO PYCCKOW M 3amagHon
dunocodun, hunocopckre MpPoOIEMbI PyCCKOU JTUTEPATYPhl U HICTOPHH, PYCCKYIO
HalMoHaNbHYI0 uzaet. PCY cran BaXHBIM LIEHTPOM, 00ECIIEUUBAIOIINM YCIOBUS
Hay4yHOU fesTenbHOocTH He Tonbko i H.O. Jlocckoro u M.W. Jlanmmna, npoxus-
X B YeX0CI0BaKMH HECKOJIBKO JAECSITUIIETHI, HO U JJI1 MHOTHX APYTHX PyCCKUX
¢umnocodos (E.B. Cnexropckuii, C.JI. ®pank, b.I1. Beimecnasues, I'.B. ®nopos-
CKHUH), MOJYy4aBIIUX OT YHHUBEPCUTETa MATEPUAIbHYI0O U HHCTUTYLHOHAJIBHYIO
HOJJIEP)KKY M HEM3MEHHO HAaXOJIUBIIMX B HEM OJaroJapHbIX ClyIIaTeled Kak
Cpel KOJIJIET, TaK U CPEAU CTYIECHTOB.

Ipunooicenue 1
Ortuer o geareabHocTH Pycckoro dmirocodgexoro Odmecrsa
npu Pycckom CBoGoanom Yuusepeurere B [Ipare'®

Pycckoe @unocodcekoe OO1IECTBO HE €CTh 00IECTBO B COOCTBEHHOM CMBICIIE CJIOBA C 0CO-
OBIM ycTaBOM, HO poj cemuHapus. IlpencenareneM ero cocTos 3a MOCIEIHUE TOJBI HU-
xenoanucasmuiicss npodeccop Cankr-IlerepOypreckoro Yuusepcurera (1897—1922) u
obBmit Cexperapp Punocodcekoro OOmectBa npu MmmepaTtopckoM YHHBEpCUTETE
(1896—1917) Wsan Meanouu JlammuH. [lepensopanue [Ipencemarens AOKHO UMETh
MecTo B aekabpe Tekyriero (1941) r.

17 Apxus PAH. ®. 1609. Om. 1. JI. 251. JI. 1—2.

18 Apxus PAH. ®oug 1609. Onmcs 1. 1. 271. JI. 1. Mammuomucs. Opdorpadus v MyHKTyamus
IPUBEACHBI B COOTBETCTBHE C COBPEMEHHBIMH HOpMaMHu. KypcHBOM BBIIEIICHBI ITOJUEPKUBAHHUS.
CoxkpamieHnus pacKkpbITh 0€3 CIeHaIbHBIX YKa3aHUH.
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3a ncrekmmit yaeOHsIi ro1 (1940—1941) B ®unocodckom OOIIEecTBE COCTOSINCH CICY-
FOIINE TOKJIAJIBI:

1. [podeccopa H.O. Jlocckoeo: «Jluunocts B ipousseacHusx .M. JloctoeBckoroy.

2. IIpodeccopa 4.H. @ameesa: «IlepBas pycckas dpunocodus nucrtopun (Haamgaes).

3. [Ipodeccopa U.U. Jlanwuna: «Criop o cB0OOIE BOJIN B COBPEeMEHHON (prytocodmm.

4. Tlpodeccopa H.O. Jlocckoeo: «O6pa3sl Bana KapamazoBa u BepcuiioBa B pomaHax
HocroeBckoroy.

5. AJI. Bema: «XynoxecTBEHHOE MPOU3BEJCHNE KaK 11€JIOCTHOE €UHCTBOY.

6. [Ipodeccopa H.O. Jlocckoeo: « TIONOXUTENHHO MPEKPACHBIA YeTOBEK B MPOU3BEIC-
HUsiX JlocTOEBCKOTOY.

7. lIpodeccopa E.JI. bBynuykozo: «O MaTeMaTHUECKONH HHIYKLIUNY.

Kpome Toro, 3BeHTyallbHO HaMEYEHBI K MPOYTEHHIO B TEKYIIEM aKaJeMHYECKOM TOY
CIIEeYIOINE TOKIA b

1. C.A. Jlesuyrozo: «O TparnaeckoM MHPOBO33PEHUN.

2. U H. Jlanwuna: «IIpobiiemMa cMepTH».

3. H.O. Jlocckoeo: «Ananus kauru C.JI. @panka “HemocTtmkumoe™.

Ha Oynymmii yueOHsIit rog (1941—42) HameyaroTcst 3BEHTYalbHO JOKIaIbl:

1. IIpodeccopa H.O. Jlocckozo: «bBynan3M 1 XpUCTHAHCTBOY.

2. Ilpodeccopa U.U. Jlanwuna: «aauiickas ¢punocodus (1o TpyaaM pyCCKUX UHIO0JIOTOB
[lepbatckoro u Po3enbepra): rHoceoorus U MeTau3nuKa ).

3. llpodeccopa A.H. @ameesa: «KonPyuuit 1 KOHPYITHAHCTBOY.

4. Ilpodeccopa A.H. @ameesa: «Pemurus Upanay.

5. AJI. bema: «IlonsTHe “poMaHTH3MA’».

6. llpodeccopa 4. Y. Jlanwuna: «Bo3moxHa I 3cTeTHKa 0€3 MeTadhU3NKI».

7. Ipodeccopa H.O. Jlocckoeo: «OCHOBBI ACTETHKI.

8. [Ipodeccopa H.O. Jlocckoz2o: «OCHOBBI 3CTETHKHY.

9. Ilpodeccopa U.HU. Jlanwuna: «I[1cuxopu3noa0THs U 3CTETUKA MY3BIKAIBHBIX YyBCTBO-
BaHUI».

[para, 16-ro mapta 1941-ro roga [Ipodeccop U. Jlanmmn
Ipunooicenue 2

Pacnmncanme Jieknuii 4 J0KJIaJ0B B KPYKKe
10 U3Yy4YeHHIO PYCCKOH HALIMOHAJIBHOM uaen npu Pycckom cBo00IHOM yHUBepCUTETE
B IIpare (maii 1940 — nexadpsb 1941 rr.)"

28.05.1940 — M.B. IllaxmatoB. «HanuoHaisHO rocyJapCTBEHHBIE TEOPUU XOMIKOBaY;
22.10.1940 — E.®. Makcumosuu. «Breurune caoirenns Poccun B koHe XIX 1 Hayaie
XX BB. JIekuus nepsast: Ot Benckoro 1o bepnuHckoro koHrpeccay;

29.10.1940 — C.I'. [TymkapeB. «OtHomenus Llepksu u 'ocynapctsa B npeBHeN Pycu»;

19 Apxus PAH. ®ong 1609. Omucs 1. [1. 262. JI. 1—38. Mammnonucs. J[aHHbBIE apXHBHBIE JTOKY-
MEHTBI TIPEACTAaBISAIOT cOOOH pacnucaHWe JIEKIUH M JIOKJIAIO0B, MPOBEIACHHBIX B Pa3IMYHBIX
ceMrHapax, o0IecTBax n 00beMHEHMX NpH Pycckom cBobomHOM yHUBepcutete B IIpare B Mae
1940 — nexabpe 1941 romoB. MBI NpUBOAMM H3BJICUEHHE W3 ITHX JTOKYMEHTOB, Kacaromeecs
paboTHI Kpy’KKa IO U3yUEHHIO PYCCKOW HAIIMOHATIBLHOMN HIICH.
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5.11.1940 — E.®. MakcumoBud. «KoHelr[ coro3a Tpex UMIEpPaTOPOB H OalKaHCKHE
pa3ouapoBaHUs;

12.11.1940 — K.K. Hopzaan, H.1. XBopunos. «HanuonansHas uaes rocyJapCTBEHHOCTH
B MockoBckoii Pycuy;

19.11.1940 — E.®. MakcumoBuy. «DpaHKo-pycckuil coro3 u yxoa Poccun Ha JlanbHuid
BocTok»;

26.11.1940 —I'"M. PetuBoB. «TBOp4ECTBO 1 TPy — OCHOBBI HAIMOHAIBHOTO TOCYIapCTBa;
3.12.1940 — E.®. MakcumoBud. «Bo3epar Poccun B EBpony ¥ moMcKyd HOBOW JUHUU
BHCIITHCH ITOJTUTUKI;

10.12.1940 — E.N. MenbuukoB. «Hauano Pycckoro rocynapcraay;

17.12.1940 — E.®. MakcumoBu4Y. « bOCHUNCKHI KPU3UC U BOIIPOC O MPOIUBAX);
14.01.1941 — H.E. Aunpees. «HarmmonansHas unes [letpa Benmukoroy;

16.01.1941 — E.®. MakcumoBnd. «Hakanyne Benukoit BoiHbD;

21.01.1941 — H.O. Jlocckuii. «Mpbiciu JloctoeBckoro o Poccumny;

28.01.1941 — M.B. IllaxmaToB. «/IBa uneana oredyecTBa B IpeBHEN Pycuy;

4.02.1941 — H.E. Aunpees. «Kpmsuc camoco3nanust B MockoBckoit Pycu B korrie X VII Bekay;
11.02.1941 — C.I'. Ilymkapes. «OtHomenus Llepksu u I'ocyaapctBa B MockoBckoi Pycuy;
18.02.1941 — H.E. Aunapees. «Poxnenue uaeonoruu Mmnepatopckoit Poccum;
25.02.1941 — C.A. JleBunxkuii. «HanpmonansHas uges Bir. ConoBbeBay;

4.03.1941 — H.E. Annpees. «Or Iletpa Benuxoro no Exatepunst 11»;

11.03.1941 — Oren apxuManaput Mcaakuii. «CBaTbIe, B 3eMiie Pycckoll mpocusBimne»;
18.03.1941 — H.E. Aunpees. «Ot Iletpa Benukoro mo Exatepunst 11»;

25.03. 1941 — H.E. Annpees. «Or Iletpa Benukoro no Exatepunsr [1»;

1.04.1941 — H.E. Annpees. «Onoxa Exarepunsi [I»;

8.04.1941 — M.B. IIlaxmatoB. «McTopus HalMOHATBLHO-TOCYJAPCTBEHHBIX UJIEH B JIPEB-
Hell Kuesckoil 1 MockoBckoii Pycuy;

29.04.1941 — M.B. IllaxmatoB. «I'ocynapcTBenHslie Teopun Kuesckoii Pycuy;
13.05.1941 — M.B. lllaxmaroB. «Y nensHbii nepuo (X1 — meppas momoBrHa XV Beka)»;
20.05.1941 — B.M. Bacuenos. «3Hauenue XxyqoxHuka Bukropa BacHeroBa ais pycckoro
HAI[MOHAJIBHOTO CAMOTIO3HAHUY;

14.10.1941 — T.B. Koccunckas. «Ilamarankn Poccun B CB. 3emiey;

21.10.1941 — M.B. Illaxmatos. «Mmmeparop Anekcannp | biarocioBeHHBIN»;
28.10.1941 — C.I'. Ilymikapes. «HannonansHoe MupoBo33perne K. AkcakoBay;
4.11.1941 — M.C. Craxeuu. «Illkomna anmupanos pycckoro Mmmeparopckoro ¢iuortay;
11.11.1941 — N.N. JlanmuH. «J{yX pycCKOT0O HCKYCCTBaY;

18.11.1941 — E.N. MenpuukoB. «HanmonansHoe MupoBo33penue B. Jlansay;

25.11.1941 — M.B. llaxmatoB. «Mmneparop Anekcanap I biarocnoBeHHsIi (4acTb 2-51)»;
2.12.1941 — A.U. ®enun. «HanuoHnansHOE MUPOBO33peHUE UexoBay;

9.12.1941 — M.C. Craxesuu. «lllkonma agmmpanoB pycckoro Mmmeparopckoro ¢iora
(2-# moknam)»;

16.12.1941 — npot. M.O. BacHenoB. «3HaueHHE MPABOCIABUS B PYCCKOU KUZHUY.
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PoxpgeHue xpuctnaHctea ns gyxa PUMCKoOn nmnepuu.
MapapokcanbHbIM B3rnag,
Ha pennrnosHoe passntue EeBponsl
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AHHOTanusi. B craree mpoBOAWTCS aHAIM3 OPUTMHAIBHOM KOHLENIUM Ppa3BUTHUS
AHTUYHBIX PEJIMTMHA U BO3HUKHOBEHMS XPUCTHUAHCTBA, U3JI0KEHHOH B LIECTUTOMHOM TpYZAE
O.D. 3enunckoro «lcTopus aHTUYHBIX PEIMTUiD). 3€IUMHCKUM ONpPOBEPracT yCTOSBLIEECS
IPEACTABIEHNE O IIPOUCXOKACHUY XPUCTHAHCTBA U3 NYan3Ma U JJOKA3bIBAET, YTO ET0 OCHOBOU
ObL1a AIUIMHUCTUYECKU-PUMCKAsl PENTUTUs 3MI0XU paHHel Pumckoil nmnepuu. B 3toit penurun
c(hopMHPOBATIOCH TAHTEUCTHYECKOE MPEICTABIICHNE O eANHOM bore, KOTOPBIi ABISETCS OCHO-
BaHHMEM BCEX MUPOBBIX [IPOLIECCOB U JIEHCTBUI UeI0BEKa, OAHOBPEMEHHO 3[1€Ch BO3HUKIIA UAEs
O BO3MOXHOCTH BXOXKJEHHUS «4YacTHULbD» bora B OTHAENbHYIO YENOBEYECKYH) JIMYHOCTb
(tmaHOCTH MMHEparopa). 1o ybesxkaeHuo 3eTMHCKOT0, IMEHHO 3TH UJEU CTald OCHOBOM XpH-
CTHAHCTBA, KOTOPOE PAIUKAIBHO MEPEOCMBICIIIIIO MX, HO BCE-TAKH OCTABUIIO OJIIM3KHM K BEpO-
BaHMAM OOJBLIMHCTBA TpaxaaH PuMckoll MMIepuy; IMEHHO IIO3TOMY paHHEE XPHUCTHAHCTBO
OBICTPO PacpPOCTPAHUIIOCH 110 Beeil umnepuu. B cTaTbe BbICKa3bIBACTCS MPEAIOIOKEHUE, UTO
6ercTBo 3enuHCKOrO U3 OombIeBHCTCKOM Poccun B 1920-¢ IT. 1 ’KM3HB B MOJILCKON KaToIHIC-
CKOI cpele IpHBeNUM K TOMY, YTO OH OTKAa3ajcs OT pa3BepThIBAHUS CBOMX HJIEH 10 uX
€CTECTBEHHOI'O UTOTa, KOTOPBIA MOT ObI BCTYIUTh B IPOTUBOPEUUE C KATOTUIECKUM YUCHUEM.
B crarbe mpousBesieHa PEKOHCTPYKIMS TOTO MTOTa, K KOTOPOMY JIOJDKEH ObLT OBl MpUHTH
3enuHCKUI IpH MOCIEAOBATENEHOM TIPOBEICHIH CBOMX MAEH: OH JOMKEH OBbIT OBl IPU3HATH,
yro yuenue Mucyca Xpucra u nepBoHa4aIbHOE XPUCTUAHCTBO, KOTOPOE BO3HUKIIO U3 PUMCKOM
pEJIUTHY, a HE U3 Uy/lau3Ma, COBIIAJAET C TOM PEIMTMO3HOM TpaJuluid, KOTOPYIO KaTOIUYECKast
LEPKOBB MPECIEN0BaNIa B UICTOPUH 110]] HA3BaHUEM THOCTHYECKOH epecH.

Knwouegvie cnosa: paHHee XpUCTUAHCTBO, UyJaU3M, PUMCKasl PEIUrysl, TAHTEU3M, THO-
CTHUILIM3M, KaTOJIUIU3M
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Abstract. The article analyzes the original concept of the development of ancient religions
and the emergence of Christianity set out in the six-volume work of F.F. Zelinski History of
Ancient Religions. Zelnski refutes the well-established idea of the origin of Christianity from
Judaism and proves that it was based on the Hellenistic-Roman religion of the early Roman
Empire. In this religion, a idea of monotheistic and pantheistic God was formed, which is the
basis of all world processes and human actions, at the same time the idea arose of the possibility
of a "particle" of God entering a separate human personality (the personality of the emperor).
According to Zelinski, it was these ideas that became the basis of Christianity, which radically
rethought them, but nevertheless left them close to the beliefs of the majority of the citizens of
the Roman Empire; that is why early Christianity quickly spread throughout the empire. The
article suggests that Zelinski's flight from Bolshevik Russia in the 1920s and his life in the
Polish Catholic environment led to the fact that he refused to develop his ideas to their natural
outcome, which could conflict with Catholic teaching. The article reconstructs the result that
Zelnski should have come to with the consistent implementation of his ideas: he would have to
admit that the teachings of Jesus Christ and early Christianity which arose from the Roman
religion and not from Judaism coincides with that religious tradition which the Catholic Church
has persecuted in a story called the Gnostic heresy.
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Nrtorom MHoronetHux uccienopanuii @.M. 3eMMHCKUM PEIUTHO3HOTO pa3BU-
THSI €BPOIIECHCKOIN IMBUIIM3AIMY CTaJl KAaUTaJIbHBIA IECTUTOMHBIN TPy «cTopust
AQHTUYHBIX DPEJIMTUN», KOTOPBIM OH Hayaa mnucarb BO BpeMs IlepBoit MupoBoi
BOIHBI (TIepBBIE /1Ba TOMa «JlpeBHerpedyeckas peaurus» u «Pemurus a;ImHU3May
BoiIu B Ilerporpane B 1918 u 1922 rr), a 3akaHuMBal yX€ B SMUIpALUH,
B 1920—1940-¢ rr., B [Tonpmie u I'epmannn (3—4 ToMa « IUTMHUZM U HyIau3M» U
Penurus pecnyOnnkanckoro Pumay (B 2 yacTsx) ObUIM M3aHBI HA TTOJILCKOM SI3BIKE
B Bapmase B 1927 u 1933—1934 rr.; aBa nocnennux toma «Penurus Pumckoit
UMIEPUN» U «AHTUYHOE XPUCTUAHCTBO» BIIEPBBIE YBUIEIU CBET TOJIBKO B 1999 1.
B Topyne) [ 1—6]. Pesynbrarom Bceit orpoMHOM pabOThI CTaja HEOOBIYHAS KOHIIETI-
1S IPOMCXOXKIEHUS M Pa3BUTHUS XPUCTUAHCTBA, B KOTOPOM OTBEPIrajIoCh TPAIHUIIM-
OHHOE IIPEICTaBICHHE O €ro BO3HMKHOBEHHMHM H3 uyaam3ma. K coxanenuro,
3Ta HOBATOpPCKas TEOPHs MPAKTUUECKH HEU3BECTHA COBPEMEHHBIM HCCIIEN0BaTE-
JsM; paOoThl, AHAIM3UPYIOIIME HJEU 3EeJIMHCKOIO, MOXHO IE€pPEeCUUTaTh I10
nanpiam [7—9].

I'maBHBIN Te3UC 3€IMHCKOTO BBINIAIUT BECbMa PaJUKAIBHO: « XPUCTUAHCTBO
BBIIIIJIO U3 UY/lan3Ma — TaK 4acTO FOBOPST, HO ATO J0XKb. DaKTOM sIBIIE€TCA JIUILIb
TO, YTO MEPBBIMU yUYE€HUKaMH XpHCTa ObUIM T€, KTO U3HAYAIbHO U OJTHOBPEMEHHO
ucroBeoBasn 3akoH MeroBbl. OJJHAKO HEOTIPOBEP)KUMBIM SIBISIETCS TOT (aKT, YTO
3aKOH XpHUCTa, HE NPUHATHI UyJau3MoM, ObLI BOCIPUHSAT JIMHU3MOM, TO €CTh
AIUTMHCKOM M JIJIMHU3UPOBAaHHON qymamu Boctoka u 3anana — npudem 10 Takou
CTETEeHH, YTO rpaHullbl XpuctruancTBa B [V—V BB. nociie P. X. moutu coBmaganu
¢ npeaenamu Pumckoit Mmnepun — kpome Wynen. Otcroma HEONpOBEPKUMO
CIIEAYeT, YTO HE OBLIO NCUXONO2UHECKOU NPeeMCMBEHHOCU MelCcOy Uyoausmom
U XPUCTMUAHCMBOM, U YMO, HANPOMUS, MAKAS NPeeMCmEeHHOCMb CYUeCmeosaa
MeAHCOY INNUHUSMOM C OOHOU CIMOPOHDBL U XPUCMUAHCMBEOM € OpY2oll. Dmo 3naqum,
Ymo penueus ANAUHOE Jydule 20MOBUNA YMbl K NPUHAMUIO XPUCMUAHCIEA, YeM
uyoausm» [1. C. 383].

ComnacHO TpaaUIIMOHHON MOJENIN PEJINTHO3HOIO DPAa3BUTHUS E€BPOIEHCKON
[IMBWJIN3AIMN BaXKHEHIEH (ha30i ATOT0 pa3BUTHUS CTall NyJanu3M KaKk MOHOTEHCTH-
YeCKasl peNIMIus, IpOTUBOCTOsAIA s13pIdecTBy JpesHeii [ penyu u J[pesuero Puma.
VIMeHHO mynan3M paccMaTpHUBAJICA KaK €CTECTBEHHAs cpella Ul MOSBICHUS MpO-
pOKa HOBOM penuruu; uM crait Mucyc Xpucroc, v mpUuHECEHHas: UM HOBAs pEJIUTHs,
KaK YBEPEHHO yTBEp:KJald UCTOPUKH, CHayaia o0pena MHOXKECTBO CTOPOHHHUKOB
U3 TPAaBOBEPHBIX HYJEEB, a YK€ 3aTeM OBICTPO paclpoCTpaHWIACh Ha BCIO
Pumckyro mmneputo, OyKBaJlbHO MUCTHUYECKU IPEOAOJIEB COINPOTHUBICHHUE BCEX
S3BIYE€CKHX BEPOBAHUM, KOTOPBIM OBUIH TIPUBEP>KEHBI pUMIISHE.

MUCTHYECKUI DIIEMEHT HEOTHEMIIEMO MPHUCYI] PEIUTHUH, HO €CTh U BIIOJHE
€CTECTBEHHBIE 3aKOHBI HCTOPUYECKOTO U UJIEHHOTO T'€HE3UCA, KOTOPHIE OMMCHIBAIOT
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pa3BUTHE Ja)Xe CaMbIX MUCTHYECKHX BEpOBaHUM. B Ty 310Xy, Koraa mporucXoauso
cinyxeHue Mucyca Xpucra, nyem B OCHOBHOM KWJIM KOMIIAKTHO B [lanmectune, u
UX PEJIUTHUS He UMeJia pacIpOCTpaHEeHUs 3a MpeieaMi UX COOCTBEHHOTO )KU3HEH-
HOTO apeaiia, B PUMCKO MMIIepun €€ MoUTH He 3HaJIU, a €CJIU U 3HAJIU, TO OTHOCH-
JIUCh Bpax/1e0HO B CUIIy €€ SIBHOTO HAallMOHAJIMCTUYECKOTO U, TaK CKa3aTh, «IapTH-
KyJSIPHOTO» XapakTepa, MpsIMO MPOTUBOINOJIOKHOIO YHUBEPCAIUCTCKOM TEHIECH-
LMY PUMCKOM PEJINTHO3HOCTU. B CBS3M C 3THM NOSIBIICHHE B CPENIE HY/IEEB HOBOTO
NPOTIOBE/IHNKA, MyCTh JIa)K€ OYEHb SIPKOTO, JTOKA3aBILEro ITyOUHY CBOMX BEpOBa-
HUI CMEPTHIO Ha KpecTe, HE MOIVIO BbI3BaTh CYLIECTBEHHOTO HHTEpECca B PUMCKOM
o0miecTBe, okpyxasuem Mynero.

3eJIMHCKUI B CBOEM JIETAJIbHOM aHAJIN3€ UYICUCKUX PETUTHO3HBIX MPEICTaB-
JICHUH, COOTBETCTBOBABIIMX BpeMeHM Mucyca Xpucra, MOKa3bIBacT, 4TO BO BCEX
CBOMX TVIABHBIX CJIAra€MbIX ITH MPEJCTABICHHS ObUIH TITyOOKO UY>KIIbI PUMCKOMY
IyXy, U 3TO OOYCJIOBWJIO PE3KYI0 HENpHUSA3Hb K HYyJEsSM CO CTOPOHBI PUMCKOTO
obmectBa. HoByto penuruio, npuHeceHHyto Mucycom Xpucrom, eciau 6b1 0OHa BO3-
HUKJIa HA OCHOBE My/lan3Ma, pUMJISIHE paccMaTpHUBajIM OBl TOJBKO KaK €ro pa3Ho-
BUJTHOCTb, II0ATOMY HEBO3MO)KHO MPHU3HATH CKOJILKO-HUOY/Ib MPaBIONOA00HBIM €€
ObIcTpoe pacnipocTpaHeHue B Pumckoit umnepun. 3eTMHCKUI 1aeT Apyroe, ropasuo
Oornee TIOTHYHOE OOBSICHEHNE ITOMY TPOLIECCY: HOONUHHBIM PENUSUOZHBIM OCHO8A-
Huem Xpucmuawcmea Ovlil He uyoelickuil Bemxuti 3asem, a snnunucmuuecku-
PUMCKASI CUHIMEMUYECKAsl peucus, OKOHUAMENbHO CIOHCUBULAACS K NEPBOMY GEK)
Hawell 3pvl U NO c8oemy 0YXy OMpaicasuids uoelilble 0CHO8bl MO000U Pumckou
umnepuu.

Hecmotpst Ha HEBEPOATHOCTH ATOW THIOTE3bI, OHA MOJIYYAaeT B KAMUTAIIBHOM
Tpyae 3eIUHCKOro BHOJHE yOenurenabHoe obocHoBaHMe. OH yTBEp)KIaeT, 4To B
PUMCKOM pEIMIUU 3II0XU PAHHEN MMIIEPUH CIOKUIIUCH U TOIYUYWINA paclpocTpa-
HEHUE JIBa INIaBHBIX AJIEMEHTa OyAyIIero XpUuCTUAHCTBA: MPEACTABICHUE O €IUHOM
bore, KOTOpBIl CBOEH TBOPYECKOW EATENBHOCTBIO OXBATBIBAECT U MOLICPKUBACT
BCE CYLIECTBYIOLIEE, B TOM YHUCIIE YEJIOBEKA, a TAK)KE MPEACTABICHUE O MPUXOE
Meccum, mpu3BaHHOTO CHACTH BECh MUP, 3TOT Meccusl moHUMalcs Kak 4eloBeK,
B KOTOPOTO BOIJIOTHJIACh YacTULa enHOro bora.

Taxoe npencraBieHne O «S3bIYECKO» penuruu [IpesHero Puma BbIISANT He-
OOBIYHBIM, HO 3€JIMHCKUI B CBOEM TPyZ€ Pa30MBAET YyCTOSABILNECS CTEPEOTHUIIBI MO-
HUMaHHsI PUMCKOM PEJIMTUH, NPETSTCTBYOIINE TOHUMaHUIO poiu Puma B ncropun
BCEH €BPONENCKOM IUBIWIIN3ALMH. SI3b19€CTBO — ITO PEJIUTUs IPUMHUTHBHBIX HAPO-
JIOB M COOOIIIECTB, HE CITIOCOOHBIX B CBOEM CaMOCO3HAaHUM NEepeiTH OT 000KeCTB-
JICHUS OTJEIIBHBIX CTOPOH MHPOBOTO OBITHS K OCO3HAHUIO HATTMYHSI €IMHOMN U L1eJTb-
HOI 00XeCTBEHHOW OCHOBBI 3a BceMU siBlIeHUsIMU npupoabl. Ho pesnss ['perus
u JlpeBHuii PuM Obiin BecbMa pa3BUTHIMU IIUBHIN3ALMSIMH, OHU 00J1aa)Ii BBICO-
KOW KyJBTYpOH W YpEe3BBIYAHO Pa3BUTHIM (MIOCO(PCKHM CO3HAHHEM, KOTOpOE
SCHO TOKa3bIBAJIO HEOOXOJUMOCTh €IMHOT0 aOCONIOTHOIO OCHOBAHMSI AJISI BCETO
CYILLECTBYIOIEr0. B 3TOM KOHTEKCTE YTBEP)KIEHUE O TOM, YTO PEIUTHS I'PEKOB U
PUMIISIH HUYEM HE OTJIMYAJIach OT S3bIYECTBA IPUMUTUBHBIX, BAPBAPCKUX IJIEMEH,
BBIIVISLAUT SIBHOM HEJIETIOCTHIO.
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JetanpHblil aHam3 puMckod penuruu smoxu Lleszaps u ABrycra OkraBuaHa
MPUBOJIUT 3€JIUHCKOTO K BBIBOJY, UTO OHA HE TOJIbKO BIIOJHE MOJIXOAMUT MOJ OIpe-
JIeNIeHNe «MOHOTEHCTHYECKasH», HO M MPEBOCXOJIUT B 3TOM KauecTBE MYIACHCKYIO
PENIUTHIO, TTOCKOIBKY O0Jiee TOHKO YUUTHIBAET IUAJIEKTUKY B3auMoneicTBusi bora
Y MHOTOOOpa3HbIX SIBICHUN MUPa, KOTOPbIE TPOHNU3aHbI 00KECTBEHHBIM BIUSHUEM.
Kak numier 3enmHCKuH, «pUMCKOoe OOXKECTBO SIBISIETCS OJHHUM BO MHOXKECTBE U
MHOTHM B enuHcTBe. OTCIoAa <...> BHJIHO, YTO pa3/ielieHne peIuruii Ha MOHOTEH-
CTUYECKHE U TMOJUTEUCTUYECKUE B PUMCKOM PENMIUU NMPUMEHSTHCS HE MOXKET;
MOCKOJIbKY MpHHAJUIeKala oHa K o0euM Kkareropusm. Mnu TouHee: MOHOTEU3M U
MOJTUTEN3M — BOT J[Ba acleKTa OAHOW W TOU e (YHKIIMH YeIOBEUYECKOH MYIIH,
KOTOpPYI0 puMIITHUH Ha3biBal religion [2. C. 685]. B kauecTBe mpuMepa OpUrnHaIb-
HOM JMAJIeKTUKH €IWHCTBA U MHOKECTBEHHOCTH OO0KECTBA 3EIMHCKUI MPUBOIUT
OJHO U3 mpou3BeneHuil [opaius, B KOTOpOM MO3T CHa4aja B TyXe OYEBHUIHOTO
MOJUTEN3Ma MOJIUTCS MHOXKECTBY TPAJAMIIMOHHBIX PUMCKUX OOTOB, HO 3aT€M BO
BTOPOH 4acTH «oOpainraercs K “6oram”, T.e. K 00:KeCTBY BOOOIIE, TOCKOJIBKY YUCTIO,
YeMy Mbl MHOTOKPAaTHO MOJy4aJId MOATBEPXKACHHE, HUYETO 37€Ch HE 3HAYUT
[2. C. 686]. Utorom paccyxaeHusi 3eTUHCKOTO CTAHOBUTCS PEUIUTEIHHOE YTBEP-
KIACHHUE O npesocxo0cmee PUMCKON pelUruu Haj Uynau3MoM. «JleficTBuTensHo:
00XE€CTBO €IMHO BO MHOKECTBE M MHOYKECTBEHHO B €IMHCTBE, O UEM CIIEAYET I1OM-
HUTH B MEPBYIO OYEPE/b KAaK O ITIaBHOM uepTe puMcKou penuruu. Y BOoT mpuunHa
WIH, €CJIM KOMY-TO 3aX04ETCsl, OJfHa U3 MPUYHH — TOTO, YTO OOKECTBO MyAau3Ma
OBLTO HETIPUEMIIEMO IS PUMJIISTHUHA: BE[b 9TO 003KECTBO OBLIIO TOIBKO €IMHCTBEH-
HBIM, a HE €MHBIM BO MHOXKecTBe. 1 37€ch Takke MpUYMHA TOTO, YTO XPUCTHAH-
CKOoe OOXKECTBO TOT e PUMJIITHUH MOT NPUHATH BrioaHe» [2. C. 686].

B npyroii cBoeii paboTe 3eTMHCKUN COMOCTABISAET MpPEJICTaBICHUs O OoXe-
CTBEHHOM Hauajie B PeTUTHU PUMIISH C Mpe/cTaBIeHrneM 00 AOComoTe B PUII0Co-
¢un A. Illonenrayspa. PumistHuH MbIcaml cBoux bBOroB He kak OTAEIbHBIE
CYIIIHOCTH, a KaK Oelicmaust, IPUCYyIINe sIBICHUSM MPUPOABI; «ITAaHTEH3M, 3aKIII04a-
IOLIUIICS TOTEHIMAIbHO B PUMCKON PEJIUTUH, ObUT MAHTEU3MOM aKTyaJlbHBIM. JTO
Cpa3y OTJIMYaeT ero ot nantensma CHHHO3bI, KOTOPBII ObLT MMEHHO MaHTEU3MOM
CyOCTaHIMAIbHBIM, U COJIMXKAET C TEM MHPOCO3EPLIAHUEM, KOTOPOE MMEET CBOE
Hayano B ['epakmure, a cBoil BeHel B lllomenrayspe. JleHCTBUTENBHO, MBI Kak
HeJb3s JIy4llle OHMEM U OLIECHUM PUMCKYIO PEJIUTHI0, TOBOPS S3bIKOM HEMEILIKOTO
¢umnocoda, 4To oHa ObLIA NOKIOHEHUeM MUPOBOl Bone B ee pa3lIuYHbIX MPOsiBIIe-
Husax» [10. C. 13]. Baxuelmmit MOMEHT TaKoTo MPECTaBICHUS, B pAaBHOM CTEIICHU
xapakTepHbiii u s punocoduu [lonenrayspa, U A1 pUMCKOM PENUTHH — 3TO
yOexaeHue, 4to «MupoBas Boss» HemocpeaCcTBEHHO KHUBET U B HAC CAMUX B BUJE
Hauied Tu4Hou Bojiu. IMEHHO 03TOMY PUMIISIHE BEPUIIM B BOBMOXXKHOCTh BIUSTH
Ha XOJl 3€MHBIX COOBITHI TyTeM oOpamieHus K BoXXecTBy ¢ MOMOMIBIO JapoB
U yOexxIeHu .

XOTs Ha YKa3aHHYIO PEIMTHO3HYI0 TEH/ICHLUIO HAJIOKUIOCh BIUSHUE Irpeye-
CKOTO «TPAHCLUEHJEHTAIU3Ma», T. €., B NOHUMAHUU 3E€JIMHCKOrO, TEHIACHIUU K
«cyOcTaHIMaNu3anrumy 00KECTBEHHBIX CHII B BUZE OT/IEIBHBIX OOTOB-OJIMMITHHIICB
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¢ FOnuTepom BO 171aBe, 3TO HE U3MEHWJIO fAJIpa PUMCKOM peIUruo3HOCTU. Jlaxe
NPUHSB TPEYECKYI0 UEPapXHUI0 OOTOB, pUMCKOE CO3HAHHME «PAa3MbIBAJIO» €€ KeCT-
KyIO0 ONpPEJEICHHOCTh MyTeM OOO0XKECTBJICHUS OTAEIBHBIX Ka4eCTB M aKTOB ATHX
00roB, IMEBIINX 0CcO00€ BIUSHUE B MUPE M 00IIeCTBE. DTO MPUBOIMIO K YBEIHU-
YEHUIO PUMCKOTO IAaHTEOHA, B KOTOPOM Hapsily € TPAJAUIIMOHHBIMU OJIMMIUNACKUMH
Ooramu mosBWIMCH OokecTBeHHBbIe Hawyana Hanmexnpl, Coracus, Llemomynpus,
bnarouectusi, bnarononyuus u T. . [10. C. 37].

Ho eme 6omnee nopasutenabHO, YTO B PEIUTHM paHHEH PuMckoil ummnepun, B
penuruu 3noxu Asrycra OkraBraHa, 3eJIMHCKUN HAXOAUT MIPEIBOCXUIICHHUE ITIaB-
HOW WJEW XPUCTHAHCTBA — MWJIEU BOIUIOLIEHUS bora B 4elOBEUECKYIO IUIOTH.
HcToku 3TOM H1en MOXKHO HAWTH B SJJIMHUCTUYECKOM PETMIUM; KaK MUIIET 3eI1H-
CKUH, IMEHHO «3JUTMHU3M MIEPBBIM IPOU3BEII JIOTMAT O IPEABEYHOI O0)KeCTBEHHOM
CYIIHOCTH, KOTOpas ‘“‘CTAHOBUTCSA TUIOTHIO” W B 9TOM BHJIE OOUTAET CPEIU JIOCH,
4yTOOBI MOTOM, IOCJIE€ CMEPTH ATOTO Tejla, CHOBA COEIUHUTHCS C OOXECTBOM)»
[2. C. 688—689]. Takumu U30paHHBIMU JIFOAbMU MBICIIMIIUCH TOJIBKO TTPaBUTEINH,
HE YIUBUTEIBHO, YTO CaMyl0 Pe3Kylo (OpMy 3TO PEIUTrHO3HOE MpeACTaBICHUE
MOJTyYaeT B AIIOXY OKOHYATEIBHOTO ohopMIleHHsI PUMCcKol nMIepun, Korjaa uMIie-
parop ABIryCT NpEACTaeT BEIMYAWIIMM M3 BCEX JKUBYIIUX JIIOAEH, MOJUIMHHBIM
0020uenoeexom, TIOCKOIBKY OH 00€CTIeurII MUp U OJ1aronoxyyne OrpoMHOM CTpaHHl,
OXBaThIBAIOLIEH BCE IMBWJIN30BAaHHOE 4enoBedecTBO. [Ipu sTom 3enuHckuil noa-
YEpKUBAET, YTO PEYb HE UIET 00 000KECTBICHUN HECOBEPIICHHOW YeI0BEUECKOU
JMYHOCTHU UMIIEpaTopa: peIUruo3HOE MOKJIOHEHNE HAMIPaBIIEHO HA O0XCeCmBeHHYI0
CYWHOCb, NPUCYMCMBYIOWYIO 8 3eMHOM uenogeke. B onHoil u3 on I'opanus ummne-
parop ABTyCT U300pa)kaeTcsl Kak 4eJIOBEK, MpUoOpeTaronii cratyc OorouenoBeka
Onaronaps ToMy, 4to B Hero BxoauT ['epmec. Ho I'epmec B Ty snoxy pa3BUTHS pUM-
CKOM pesuruu sBisics 0coObIM 60roM, 00pa3 KOTOPOTro OMPEAEIHII OJTHO U3 CaMBIX
CJIOKHBIX M TITyOOKHX PEJTMTHO3HBIX TeUEHUH aHTUIHOCTH — repMeTu3M. B gacrt-
HocTH, ['epmec moHuMascs kak 6oxecTBeHHbIH Jloroc, aeMuyprudeckuil mpuHLIUI
CO3U/IAHUS BCErO CYLIECTBYIOLIET0. YUMTHIBAs 3TOT (PAaKT, MOXKHO YBHJIEThH €Il
Oosee SIBHYIO Mapajuieab MEXKAY PETUTHO3HBIM 00pa3oM 00XKeCTBEHHOTO ABrycTa
1 o0pazom Xpucrta. Kak nmumrer 3enHHCKUH, eciu Obl BhICKa3aHHast [opammeM ujes
no0esuiia, «TO TMOKJIOHHUKN 000KECTBIEHHOTO UMIIeparopa-ABrycTa CMOINIU Obl
C MOJIHBIM NPaBOM CKa3aTh O CBOEM MECCHU TO K€, YTO mo3xe amn. MoaHH ckaszan
o HameM: “U CnoBo[-Jloroc] ctano mioTuro, 1 00UTaNo ¢ HaMU, MOJIHOE OIaroaaTu
u uctuasl » [4. C. 200].

3eIMHCKNN MPU3HAET, YTO JJII XPUCTUAHCKOTO CO3HAHUS NMapaljieslb MEKIY
«00KecTBOM» UMIIeparopa ABrycTa 1 00KeCTBEHHOM MPUPOI0i XPUCTA BBITIISTUT
KaK CBSITOTATCTBO, HO, JIOKHAsI peuruo3Has opma Jormara, moiyydas BceoOuiee
pacnpoCcTpaHEeHHE U MPHU3HAHUE, BIOJIHE MOIVIAa BBICTYHAaTh MOJTOTOBKOM M Jaxke
OCHOBOHM AJI1 NPHUJAHUSA TOMY K€ CaMOMy JIOTMaTy MCTMHHOM M BO3BBILIEHHOW
(bOopMBI.

Eme onHMM MOTMBOM JIUIMHMCTUYECKOW PEJINTUH, IOATOTaBIMBAOIINM
PUMCKO€ PEIMTruOo3HOE CO3HAHUE K MPUHSATUIO XPUCTHAHCTBA, SBISETCS «IOrMar»
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0 CoiHe boxuem, KOTOpBI «CyIIecTBOBaJ B IBYX Pa3HOBUIHOCTSIX — B PA3HOBU/-
HOCTHU OOra-ChlHA U Pa3HOBUAHOCTH YeJIOBEKa — ChIHA O0KUS, UITH, TOBOPS S3BIKOM
MUGOB, B pa3HOBHIHOCTH AmnoiioHa W pasHoBuaHoctu [epakma» [2. C. 689].
B ¢urype umneparopa ABrycra 3Tu 1Ba MOTHBAa — MOTHB OOTOBOIUIOIIEHUS U MO-
THUB OOTOCHIHOBCTBA — COJIMKAIOTCS, POpMUPYS TIpeICTaBlIieHnEe, OYeHb OJIM3KOe K
TOMY, KOTOpO€ OIpeAeiseT cMbIc nyaeiickoro Meccun. OnHako, Kak MOAYEPKU-
BaeT 3eIMHCKUHN, €CIIH COMOCTABIATh OKOHYATENFHBIA OOMMK XpHCTa, TIOHSATOTO
kak Meccust u CoiH boxuil, ¢ 1ByMsl NOJIIIPHBIMU «MoJeIAMU» Meccuu, 3aaH-
HeIMU Berxum 3aBeroM (Mynam3MoM) M penurued paHHel Pumckoil ummnepuw,
TO HYXHO OyJeT NMpH3HATh MpelesbHyI0 ONu30CcTh o0pa3a XpucTa KO BTOpPOH
«MOJIENIN» U MPEJIETbHYIO YIAIEHHOCTh OT IEPBO: BEAb NyNeHCKuil Meccus sBis-
€TCsl CIAaCUTEJIEM TOJIBKO CBOETO Hapoja, a XpUCTOC BbIcTymaer Meccuen ais
BCET0 UEJIOBEUYECTBA; «a YEJIOBEYECTBO — ITO NOHSATHE, BHIIIECTOBAHHOE HA AJIJIMH-
CKOM IOYBE, U B T€ BPEMEHA, O KOTOPBIX HUIET PEUb, YK€ BIIOJIHE OCBOEHHOE
Pumom» [2. C. 689—690].

B Gonee panneit pabote, ABIsABIIEHCS KpaTKUM HaOpOCKOM Oolsiee MO3THEro
JIETaTbHOTO M3JIOKEHUs PUMCKOHM penuruu B 4—5 tomax «Mcropuu aHTHYHBIX
penurui», 3eNMHCKUIN JaeT NPEIeNIbHO JAaKOHUYHYIO, HO OYE€Hb OTBETCTBEHHYIO
XapaKTePUCTUKY PUMCKOM PETUTuH, KaK PETUTUN aOCONOmHOU, SBISIOLEHCS YHU-
BepCaJbHOM OCHOBOM BCeX (JOPM PETUTHO3HBIX BEPOBAHUN €BPOMEHCKOro yeaoBe-
YEeCTBa, JAJEKO NMPEBOCXOAIIEH TPaJUIUMOHHO YIOMHMHAEMYIO0 B 3TOM CMBICIIE
MNYACUCKYIO peUruto: « ‘Pemurusi” — 3To HE TO, YTO BEPA, WM UCIIOBEAAHNUE, WIH
OnarouyecTue; 3T0 — TaMHCTBEHHas LIETlb, “‘CBs3bIBatonias’ (religans) Hac ¢ 4EM-TO
BBIIIIE HAC, B YeM Obl OHO HM 3aKJIF0YATI0Ch. MBI MOXKEM MPEKPATUTh BCE MPAKTHKH
O1aroyecTHs, MO’KEM OTKa3aThCsl OT BCEX JI0IMATOB, COCTABIISAIOLINX KaKoe-HUOY b
HCIIOBEJJAHUE, MOJKEM JIAXKE MOTEPATH BCAKYIO BEPY — HO MBI OCTAEMCS PEJIUTH-
O3HBI JI0 T€X IOp, [TOKa OTBOJUM B CBOEM MHPOCO3EpPLIAHUU M3BECTHYIO 001acTh
BenrkoMy HenoszHaBaeMoMy M 4yBCTBYEM Hally OTHOCUMOCTb K Hemy» [10. C. 2].
Ho, sBisisick aOCOMIOTHOW «MOJIEIbIO», IO KOTOPOW B WCTOPUU Pa3BUBAIHCH
BEPOBaHUs BCEX HAPOAOB, TOIBKO PUMCKAsl PEJINTHS U MOIVIA CTaTb OCHOBOW JIs
BO3HHKHOBEHUS] OKOHYATEIBHOW PENIHH, BBIPAXKAIONIEH BCIO MOJIHOTY OOXe-
cTtBeHHOro OTkpoBeHus. «M BOT npuunHa, MOYEMY XpUCTUAHCTBO HAIIIO UMEHHO
B Pume Takyio GnaromapHyio mouBy: Oyay4yH OTPUIIAHHEM BCEX MPOYUX PEITUTUI
TOTJJAIIHETO0 IMBUJIIM30BAaHHOTO MHUpPA, ¢ MYJau3MOM BKJIIOUUTEIHHO, OHO OBLIO
TOJIBKO TOCIETHIM (Ha3uCOM Pa3BUTHS PUMCKOW PETUTUH. YKe JaBHO OBLIO 3aMe-
YeHO, UTO BOIHA, 00BsBICHHAs XpUCTHAHCTBOM PuMy, Kacanach He TOTO, 4TO B HEM
ObUIO MCKOHHO PUMCKOIO, a MO3AHEMIINX I'PEYECKUX U BOCTOUYHBIX HACIOCHUIA;
JIOCTATOYHO OBIJIO TUM HACIOEHHSIM OTNACTh — M PUM M XpUCTHAHCTBO MO3HAIN
JIpyr Ipyra U Apyr ¢ aApyrom ciauiuck. ['pedecknii Benuknid I1an ymep, korna Hazg
ero mupoM Boccusul Kpect; HO pumMckas religio He TOIBKO MpoAoIKana XKUTh, —
OHa ele CHITbHEee BOCIIbIIaja Mo HoBeIM 3HameHeM» [10. C. 5].

B npoTuBONOIOKHOCTE ’TOMY BETUYECTBEHHOMY TOHUMAHUIO PUMCKOM peln-
MY MHEHHE 3eJTMHCKOTO 00 MyJam3Me OKa3bIBaeTCs YPE3BBIUAHO HETaTHBHBIM, U
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3[1€Ch OH, O€3yCIIOBHO, 3aHMMAET CIMIIKOM paJuKajbHYIO MO3ULUI0, 10 Ipesena
YCHUJIMBAsi OTpULIATENIbHBIE CTOPOHBI MyAan3Ma U He oOpallasi BHUMaHUE Ha T03H-
TUBHBIE (HAallpUMeEp, HA OUYEHb BBICOKHMH CTaTyC JIMYHOCTU B MYAEHUCKOHN penurun
[11])!. DIMHCKYIO M PUMCKYIO PEUTHIO OH ONPEAENIAeT KaK PEIMTHIO, PaS0CTH,
JTr00BH M KPacoThl, @ MYAECHCKYI0 — KaK PeJINTHI0O HEHABUCTH U CTpaxa: HEHaBUCTH
KO BCEM HHBIM HapoJaM, IPOTHUBOCTOSIIIMM €BpPEHCKOMY HApoly, M CTpaxy IO
OTHOLICHHIO K TPO3HOMY M HEIpeacKasyeMoMy bory, 4acto oTHocsAmemycs
C HEMOHSTHOM KECTOKOCTBIO HE TOJIBKO K «4YXHM», HO U K «CBOUM». AHTHUYHBIN
6or (AMOJIJIOH) B CBOEM MOCEIIEHUH JIFOJIeH IPUHOCUT UM PAaiiCKOe COBEPLICHCTBO
U PaJJOCTHOE COCTOSsIHME OJ1aXKeHCTBA, noceleHue Merossl B Berxom 3aBere Beerna
IIPEJICTAaeT KaK yXacHoe COOBbITHE, Celollee pa3pylleHue u cmeptb. «Bo rHese
niecTByeub Thl 110 3eMile U B HETOJIOBAHUU TONUpaenib Hapoas» (ABB. 3, 12), —
BOT 00ObIuHas popma takoro noceuienus [1. C. 513]. 'ocioacTBo cTpaxa B cepanax
Jlake TIPaBOBEPHBIX UYJIEEB CBSI3aHO C TEM, YTO MyJan3M ONHUCHIBAET bora He kak
MCTOYHUK JIFOOBH, a KaK UICTOYHHK 3aKOHA, IPHUUYEM 3TOT 3aKOH HE BCErJia coracy-
€TCsl C HallUM HPaBCTBEHHBIM UyBCTBOM M Pa3yMOM, IMOITOMY HapyLIUTh €ro
MOKHO TIPOCTO TIO CIIyYalHOMY CTEUEHHIO OOCTOATENbCTB, MO IEHCTBHEM OObIY-
HBIX YEJIOBEUECKUX JKETIaHUM.

WNyneiickoe npeacrasnenue o bore He MO0 OBITH MPUEMIIEMO /IS JUIMHOB U
PUMJIISH (7151 «QJUTMHCKOM JyIIN», KaK Ha3bIBaeT OOLIUM AyX aHTUYHOCTH 3€IMH-
CKHi), TOCKOJIBKY OHO BBIIVISIIENIO KaK OTKPOBEHHO «BapBapCKOE» M0 OTHOILIEHUIO
K YTOHYEHHBIM PEIMTHO3HO-(PMIOCO()CKUM MpPEACTAaBICHUAM TpakaaH Pumckoit
nvnepuu. Benp, cuntas MeroBy eaquHbIM M €IMHCTBEHHBIM boroMm Bcex nrozei,
UyJleu MIPU3HABAIM €T0 cobcmeeHHbiM boroM, KOTOPBIN 3aKIF0UKI 3aBET TONBKO C
OJJTHUM HApOJOM U IO3TOMY T'OTOB MpECIeOBaTh U YHUUTOXKATh APYyTHUe HApOJbI.
Takas >xecTokas «M30MpaTeNbHOCTH» B OTHOLIEHMsAX bora Kk nomsM sBiseTcs
rpyObIM YEJIOBEYECKUM Kaue€CTBOM, KOTOPOE HE MOXKET OBbITh ONpaBJaHHBIM HU C
HPaBCTBEHHOH, HM C PENUTHO3HON MO3UIMM M CBUAETENBCTBYET O INIyOOKOMH
JIOKHOCTH COOTBETCTBYIOILETO MPEACTABICHHS O BbICILIEM HayaJe.

Cronb ke HaMBHBIM U JIOKHBIM JOJKEH OBbLT MPEACTABIATHCSA IPEKaM U PUM-
JITHaM MPSAMOJIMHENHBIN nyAelcKuil anTpornoMopusm B nonumanuu bora. Pa3su-
THE (PUIO0COPCKOro MBINUIEHUSI HEM3MEHHO BEJIO K OTPULIAHHUIO Y BBICLIETO Havyaa
AHTPONOMOP(HBIX YEPT, KOTOPHIE €I HEBO3MOXHBIM NPU3HATH €r0 abConom-
HuiM U Oeckoneunvim. Ho bor BeTxoro 3aBera He TOJIBKO 00JIafall YEIOBEUECKON
BHEUTHOCTHIO, OH JIEMOHCTPHUPOBAJI BCE BHYTPEHHHUE Kau€CTBa, B TOM UHUCIIE CYTy0o
OTpHULATEIbHBIE, KOTOPHIE CBOMCTBEHHBI JIOMAM. M yX COBCEM HEBEPOSATHBIM
BRIISAMT TOT (pakt, uyTo MeroBa oOka3pIBaJCsS CIIOCOOHBIM OIIMOATHCS, YTO OH

! OTBeuast Ha KPUTHKY IO 5TOMY BOIIPOCY, B KOTOPOMH 3Bydal Jake OOBMHEHUS B aHTHCEMHUTU3ME,
3eMMHCKUI MOAYEPKUBAI, YTO pA3NHYacT pPelucuo3Hoe W K)JIbmypHoe BIWSIHHE HyAau3Ma
u Berxoro 3aBera Ha pa3BHUTHE eBPOMEHCKHAX HAPOIOB. Ero pe3ko HeraTHBHOE OTHOLICHHE OTHOCH-
JIOCh TOJIBKO K IEPBOMY aCIIEKTY, T. €. K COJACPIKAHHUIO CBSIICHHBIX TEKCTOB, IIPH 3TOM OH IIPU3HABAT
JOCTATOYHO OOJBIIOE MOJOKHUTEIFHOE 3HAYCHHE HX «OYCHb KPACHBOW W BOJHYIOLICH CEpALe»
xyaoxxectBeHHO# (opmst [1. C. 520].

82 N3I'HAHUE PA3YMA. K 100-JIETUIO «@UTIOCOPCKOI'O [TAPOXO/A»



Evlampiev L.I. RUDN Journal of Philosophy. 2022;26(1):75—93

HEOJTHOKPATHO M3MEHSET CBOU PEIICHUS U «COXKAJIEET» O MPEKHUX CBOUX MOCTYTI-
kax u geiicrBusax! Kak koHcratupyet 3enuHckui, «bor B Berxom 3aBere npencras-
JII€TCS KaK CBEPXYEIIOBEK: OH SBJISETCS, XOAUT, CTOUT, HAXOIAUTCS B TIOKOE WIIX JIBU-
YKEHUU; HEBOJIBHO MBI MPEJICTaBIIsIEM ero Oojiee WM MEHee TaKUM, KaKHUM €ro pH-
coBasl MuKenaH/Keno, B OJHBIA POCT YesoBeKa — U Jjake Harmopoodue 3eBca y
I'omepa nu ®uausa. Ho y 3eBca 3ToT uenoBedeckuii BU1 ObUT OCMBICTIEHHBIM — BEb
OH NPEJCTABIIJICA KaK IIaBa OJIMMIIMHCKOW CeMbH, Kak OpaT, CyNpyr U OTel;
a y onuHokoro Teopua BceeneHHol n 3eMin Takasi COBOKYITHOCTb YEJIOBEUYECKUX
yept HenpuemiieMay [1. C. 428]. XoTs ¢ TeueHHEM BpeMEHM B MOHMMaHUHU bora
YCUJIMBAIOTCS YePThl yHUBEpcaIn3Ma U (pruinocodckoif abCTpakTHOCTH, 3T TEH/ICH-
LIS HE MOIVIa IIPUBECTH K CYLIECTBEHHBIM U3MEHEHHSIM B CHILY COXPAHSIOLIETOCS
HallMOHAJIM3Ma Uy/IeHCKOI Bepbl, KOTOPBIM MOT OBITH ONIpaBIaH TOJIBKO 10 OTHOILIE-
HUIO K cyry0o0 anTporomopdHomy bory.

3eJIMHCKNUH JIeJacT BIIOJIHE 3aKOHHOE 3aKJIFOUEHUE U3 CBOETO CPABHEHMS Nya-
M3Ma U aHTUYHOMW pEeJIMTUU B TOM €€ BUJIe, KOTOPBIN OHa TpHoOpesa B 310Xy paHHEH
PrMckoll uMIiepun: €ciyu Mbl IPU3HAEM XPUCTHAHCTBO MPOMCXOASAIINM U3 HyJa-
u3Ma, 370 OyZleT O3Hayarhb, YTO «IPHUILECTBUE XpHUCTa OBLIO JHIb UCIOTHEHUEM
npeacKka3aHuii MPOPOKOB HEOONBIIOrO U BCEM MHUPOM HEHaBUAMMOIO Hapoja Ha
Oeperax Mopaana» M ocTaHETCs] HEMOHITHOM 3araJkoi TO BIUSHUE, KOTOPOE OHO
0Ka3aJI0 Ha BCIO MOCJIEIYIOIIYI0 UCTOPHIO; €CIIM IIPUMEM €T0 MIPOUCXOKICHHUE U3
PUMCKON pEJINTUH, Mbl CMOXKEM CKa3aTb, YTO 3TO IPUILIECTBUE OBLIO «HCIIOJIHE-
HUEM OXKMJIaHUI BCETO MUpa, OT [ epKyJIecOBBIX CTONNOB 10 rpaHul] MHaum» u ero
HMCTOPUYECKOE 3HAUCHHUE CTaHET npeaenbHo scHbIM [2. C. 691]. OueBuaHO, Kakou
BBIOOp B 3TOM AUIIEMME JOJIKEH CAeaTh 110001 00beKTUBHBINA UCCIIEI0BATENb.

OpnHako, MpU3HAB JOKHOCTh MHEHHS O NPOMCXOKJEHUU XPUCTUAHCTBA W3
uy/lau3Ma, Mbl 3aT€M JOJKHBI OOBSICHUTH MPUYUHBI MOMYISIPHOCTH U yCTOWYHBO-
CTH ATOTO MHEHMS. B 3TOM 4acTH, MOCBAIIEHHON ITPOLIECCY Pa3BUTHUSA XPHUCTHAH-
CTBa, Pa3MBILUIEHUS 3€MHCKOTO YyXe He KaXyTcsl OECCIIOpPHBIMH M TOUHBIMHU.
OxoHYaTeNbHOW W a/eKBaTHOM (DOpMOIi HOBOW pEHMTHH, BIOJHE OTBEYAIOIIEH
HaMEPEHHUSAM €TI0 CO3AaTeNsl, 3eMHCKNUN IPU3HAET KaTOJINYECKOE YUEHUE, CII0XKHB-
1eecsi B paHHEM cpefHeBeKoBbe. OH pa3indaeT TpU UCTOPUIECKUX (Pa3bl paHHETO
XPUCTHAHCTBA: COOCTBEHHO YyuY€HHE XpPHUCTa, €ro HyAau3UpOBAHHYIO BEpCHIO,
BO3HMKIIYIO K cepenuse Il B., n «ucnpaBiIeHHYI0», JIIJIMHU3UPOBAHHYIO BEPCHUIO,
CJIOKMBILYIOCS B V B. U COCTaBUBLIYIO OCHOBY JAJIbHEUIIETO pa3BUTHsI KaTOJINYE-
ckoil nepkBH. [lonmyyaercs, 4yTo IMEHHO MyneHU3alus y4eHUs: XpUCTa, Hadaras ero
NEPBBIMU YUYEHUKAMU-UYESIMU U HA TPOTSIKEHUU HECKOJIBKMX CTOJIETUH TOCIOA-
CTBOBABINIasl B UCTOPUHU NO31HEN PUMCKONM MMIIEpUM M PaHHETrO CPEJHEBEKOBBS,
co3zajia TOT JIOKHBIM CTEPEOTHUIl IIPOUCXOKIACHHUS HOBOTO YUYEHMS W3 MyHdau3Ma,
0 KOTOpPOM IIIJIa peYb BBIIIIE.

Xota mocnenHuil ToM Tpyaa 3enuHckoro (oobemoM okoio 900 crpaHuiy)
COJIEP’KUT MHOYKECTBO YPE3BbIYAITHO MOAPOOHO U3TIOKEHHBIX CIOXKETOB U3 UCTOPUU
paHHEro0 XpHUCTHAHCTBA, OH IOPOXKIAET OIPOMHOE KOJIMYECTBO BOIPOCOB
U BO3paXEHUM, HAa KOTOPBIM TPYAHO HAWTH OTBETHI. 3EIMHCKHUI, KaK 3TO HHU
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CTPaHHO, NMPAKTUYECKU HUYEro HE FOBOPUT O CylIHOCTH yueHus Nucyca Xpucra
B €r0 UCXOJHOW BEPCHUM, HE CIIy4ailHO IepBas IJlaBa €ro Tpy/a, OCBAILEHHAs pa3-
BUTHIO PaHHEr0 XPHUCTHUAHCTBA, Ha3biBaeTcs «[amwmneiickas TtaitHa». M3 Bcero
OTPOMHOI0 KOMILJIEKCA UJIEH, KOTOPhIE OTHOCATCS K MCXOJHOMY YUYEHHIO XpHCTa,
OH aHAJIM3UPYET TOJIBKO COBEPILIEHHO BTOPOCTENEHHBIE MPOOJIEMBI, CBSI3aHHBIE C
Pa3HBIMU HHTEPIPETAUUIMH OTICIbHBIX TMOJOXKEHUN yUYEHHS B KaTOJIUIU3ME M
npoTecTanTu3Me. Bornpeku Touke 3peHust MHOTUX uccienoBareneid XX Beka, 10Ka-
3bIBAaBUIMX CYIIECTBEHHOE OTIMYHME PAHHETO XPUCTUAHCTBA OT €10 OKOHYATEIbHOU
MO3/IHENIIeH Bepcuu, 3eIMHCKUI CUUTAeT, 4YTo yuyeHue Xpucrta Obulo OIM3KUM K
«CTaHJIAPTHOI» BEPCUU KATOIUYECKOTO YUECHHUS, pa3Be YTO OOPEMEHEHHOTO HEKO-
TOPBIMH UYKJBIMU €My YE€pTaMH, CBSI3aHHBIMU C TEM, UTO IIE€PBOHAYAIBLHO YUEHUE
PacpoCTPaAHSIIOCH CPEAU HY/IEEB.

CoOCTBEHHO TOBOPSI, 3TO U COCTABJISET IVIaBHYIO TEMY IOCJIEHEro ToMa pa-
00TBI: 3eTUHCKUN YTBEPKIAET, YTO CaMOe INIaBHOE, YTO MPOU30IILIO C XPUCTHAH-
cTBOM BO [[—V Bekax — 3T0 ero aenyaen3aims, 0CBOOOKICHHIE €ro OT BHECEHHBIX
MEPBBIMU XPUCTHAHAMH HYIEHCKHUX dNieMeHTOB. Ho mpu 3ToM OH cTpaHHBIM 00pa-
30M yYMaJuMBaeT O TOM, KOIJja U KaK MPOM30ILEN Mpoliecc nyJan3aluu nepBoHa-
yanpHOTO yueHus Xpucra. Kpome Toro, mpuaaBas 601bII10e 3HaY€HHE 0OpaTHOMY
npoueccy AeUIyAeu3ali XPUCTHAHCTBA, 3E€IMHCKUM ONUCHIBAET €ro TaKuM
0o0pa3oM, 4TO MO CBOEH CYTH OH OKa3bIBae€TCS HE CIUIIKOM COJEp>KaTelbHBIM,
MIOCKOJIBKY KacaeTcsi JOCTAaTOYHO BTOPOCTENEHHBIX BELIEH: OCBOOOXKAECHUS
XPUCTUAHCKON TPAKTUKH OT OCTAaTKOB HYyJEHCKOro oOpasza >KM3HH (NMOYUTAHHE
cy000THI, MPUAAHNUE CIUIIKOM OOJIBIIOr0 3HAYCHUSI PAIUYUIO «IHUCTOTO» U «HEUH-
CTOTO», yMaJIeHHE PEMTHMO3HOTO 3HAUEHUS KEHILUHBI), YCTAaHOBICHHE KYJbTa
CBATBIX KaK MOCPETHUKOB MEX/1y MPOCTHIMU BepyroluMu 1 borom, ycranoBieHue
MKOHOIIOYMTAHUS U, HAKOHEL], YCTAaHOBJIIEHUs Kynbra boroponuisl. Bee 3TH uepThl
MICUXOJIOTUYECKU OYEHb BaYKHBI JUI BEPYIOLINX, HO OHU HUKOMM 00pa3oM He Kaca-
IOTCSl CYIIHOCTH XPUCTUAHCKOTO YYEHUS; MOJYy4aeTcsl, YTO OHO MNPAKTHYECKU
HE U3MEHUJIOCh B CBOUX MPUHIUIHAIIBHBIX MOJIOKEHHUSIX HA MPOTSHKEHUH TIEPBBIX
YETBhIPEX BEKOB CBOETO CYIIECTBOBAHUSI.

Hy>xHo npu3HaTk, 4TO MOCIEIHUIN TOM TpyAa 3eIMHCKOTO IO UCTOPUU aHTUY-
HBIX PEJIUTUNA HAIMUCAH COBCEM B JAPYTOM CTHIIE, YEM MPEALIECTBYIOIINE: €CIIA TaM
rOCIIO/ICTBOBAJIa Hay4yHass OObEKTUBHOCTh M KPUTUYECKUN HACTPOU B OTHOLLIEHUU
JTABHO CJIOKUBUIUXCA CTEPEOTUIIOB MOHUMAHUS PEIMTHO3HOW KU3HU E€BpONEH-
CKOTO 4YEeJIOBEYECTBa, TO 3[€Ch MpeodiasaeT OTKPOBEHHAs alojOreTHKa KaToJIH-
[[M3Ma, KOTOPBII n300paxaercs Kak Ta caMasi «aOCONIOTHAS PETUTHS», K KOTOPO
YeJI0BEYECTBO LIUIO C JPEBHUX BpeMeH. [Ipu 3ToM mpaBociaBue M NpOTECTAaHTU3M
OKa3bIBAIOTCS MEHEE COBEPIICHHBIMU (POopMaMH ATON «aOCOTIOTHOW pPEeTUTrun»,
MIOCKOJIBKY OHM SIKOOBI B OOJIBIIEH CTENEHH COXPaHWJIU CIIEAbl HyIeHCKOTO BIIMSI-
Hus. Bee 3To, KOHEYHO, COBEPIIEHHO HE COOTBETCTBYET PEAIbHOCTH, IPUYEM aApry-
MEHTAIUsl aBTOPa BBIVISAUT YAUBUTEIBHO CJ1a00, XOTSA M OTIMYAETCS YTOMUTENb-
HbIMU JJIMHHOTaMH, 4Yallleé BCEro IO IOBOAY COBEPIICHHO BTOPOCTENEHHBIX
neTtanei xpuctuaHckoro ydeHus. Coszgaercsl BIEYaTIEHHWE, YTO CMEHa MecTa
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KuTenbCTBa B 20-€ TT., XOTS 3€IMHCKUN KaTETOPUUECKH HE CUUTAI ITO «IMHIpa-
uue» u HaspiBal llonbiny cBOE NOAIMHHON U €AMHCTBEHHON POAUHOM, OTBEPrast
B 3TOM KadecTBe Poccuto, npuBena K CyleCTBEHHOMY CYKEHUIO MEPBOHAYAIIBHOTO
3aMbIciia TPaHIM03HOTO UCCIIEAOBAHMS: OKA3aBIINCh B KATOJIMYECKOM OKPYKEHHH,
3enMHCKUN ObUT BEIHYKJIEH OTKa3aThCsl OT Pa3BUTHS CBOUX HJEH B CAMOM OPHUTH-
HaJbHOM U CMEJIOM HampapiieHuHu. [Ipu3HaB KaToOMMIK3M UCTUHOM, HE MOJJIeXa-
el KpUTUKE U COMHEHHIO, OH ObUT BBIHYKJ/ICH CYIIIECTBEHHO CMSTYHTH CBOM KPH-
TUYECKU HACTPOW MPOTUB LIEPKOBHOM BEPCUM HMCTOPUM PEIUTHO3HOTO Pa3BUTHS
EBpormbl. A MOCKOIBKY KaToJW4YecKas LUEPKOBb HE OTPULIATIA NMPEEMCTBEHHOCTH
CBOETO yueHus OT uyjnan3ma u Berxoro 3aBera, 3eIMHCKOMY MPULLIOCH OTKa3aThCs
OT MPEXKHET0 paguKaIN3Ma B MPOBEACHUU UJEHU O TOM, YTO MOJJIMHHBIM OCHOBa-
HUEM XPUCTHAHCKOTO (KaTOJIMUYECKOT0) yueHus sBiseTcs He BeTxuil 3aBert, a pum-
CKasl PEeJINTHUS STOXU paHHEH UMIMEpHUH. 31eCh YMECTHO HAIOMHUTH, YTO B paboTe
«Pum u ero penurusy, onyonukoBanHoi B 1903 1. B Poccun, oH Ha3bIBaad XpUCTH-
AHCTBO BCETO JIMIIb «TOCIETHUM (Pa3ucoM pa3BUTHS PUMCKOM penurun». B mo-
CIIEZTHEM TOME CBOETO0 MTOTOBOI'O TPYZAA OH YK€ HE BCIIOMUHAET 3TOrO paguKallb-
HOTO YTBEPKJCHHUS U HAXOJUT JOCTATOYHO MHOTO MOJIOKUTEIbHBIX JJIEMEHTOB B
uylaan3Me — Kak pas Te, KOTOPbIE SBISIFOTCS Y HETO OOIIKUMU C KATOIUIIU3MOM.

Kak 310 HU meyanbHO, HO cyap0a 3eMHCKOTo TIociie iepeesa B [lonbpiry oka-
3aach OYEHb MOXOXKEH Ha CyAbOy APYTUX PYCCKUX SMUTPAHTOB: OH, KaK U OOJb-
IIMHCTBO M3 HUX, NPEANOYE] B KOHIUE KU3HU «YCHOKOHMTHCS» B TPATULIMOHHOMN
BEpE, TAPAHTUPYIOLIEH «UCTUHY» U «CIIACEHUEY, U MIOITOMY OTPEKCS OT CIUIIKOM
CMEJIBIX HJIEH, KOTOPBIE MPOTUBOPEUMIH €il. Paznuuue 31ech TOJIBKO B TOM, YTO JJIsI
HEro Takoil Bepoil ObLIO HE PyCCKOE MPaBOCIIaBHe, a MOIbCKUI KaTOIUITU3M.

Ho o3nauaer nu 310, 4TO TO MapaJOKCaIbHOE OMUCAHUE PETUTHO3ZHOIO Pa3BU-
THS €BPOIEUCKOTr0 YeI0BEYECTBA, KOTOPOE 3eIMHCKUI OCYIIECTBUII B CBOUX IIaB-
HBIX paboTax, He MOXKET ObITh MPOJIOJKEHO JI0 €€ €CTECTBEHHOTO 3aBEPIIICHHUS, YTO
MBI HE MOXKEM TOHATh, K YeMy Obl OH MPUIIEN, €CIH Obl COXPAHUI TOT K€ KPUTH-
YECKMH M TBOPYECKMM HACTPOW MBIIIIEHUS, KOTOPBIM OTIMYAET €ro IVIaBHBIE
Tpyasl, HanucanHble B Poccun? Het, coBceM He o3Haudaer. bonee Toro, Mbl yBe-
PEHBI, UTO IOBECTH JIOTUKY Pa3BUTHS €ro UJEH A0 KOHIA BIIOJTHE BO3MOXKHO U Jaxe
HeoOxoanmo. B mocnenneM tome «VcToprn aHTUYHBIX PETUTUI» €CTh HECKOIBKO
(dparMeHTOB, B KOTOPHIX 3EJIMHCKMM CIOBHO ObI 3a0BIBA€T O MPUHSITON
MIPO-KATOJIMYECKON YCTAaHOBKE U BBICKA3bIBAET YTBEPKACHHUSI, TOPAKAIOIINE CBOUM
paguKaIu3MOM W OYEBUAHBIM HECOOTBETCTBHEM OOIIEH «amoIOTeTUYECKON
TOHAIILHOCTH 3TOM KHUTU. MBI OTMETHM TOJIBKO JIBA U3 ITHX (ParMeHTOB.

Hauunas cBo# pacckas o mpolecce Ienyaenu3aui NEpBOHAYaIbHOIO XPUCTH-
AHCKOTO Y4YE€HUSsl, 3€TMHCKHI 3aaeTCsl Ha MEPBbIM B3MIAJl CTPAHHBIM BOIIPOCOM O
toMm, ObuT i Mucyc Xpucrtoc eBpeeM, M J1aeT Ha HETO HEOXXHIAHHBIA OTBET:
KOHE4YHO, He Obu1! Ero aprymeHTanusi o4eHb MpocTa, HO UMEHHO MO3TOMY abco-
JIOTHO yOeIuTeNbHa, 3TOT MPUMEP HAIISAHO IMOKA3bIBACT, KAKUM KOJHMYESCTBOM
JIOXKHBIX CTEPEOTUIIOB OOpEeMEHEHBI OOIICTPUHATHIE MPEICTABICHUS O paHHEM
XpucTHaHCTBE. JIFOOOMBITHO, YTO B 3TOM Clly4ae paldOHAJbHO-HAy4YHOE, a He
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MudoIornyeckoe 00bICHEHHE TPOoUCXoXkaeHH ncyca 3eTnHCKH JaeT OT UMEHHU
BBIMBILIUIEHHOTO «BOJIbHOAYMIIA», KOTOPBIN CKENTUYECKH OTHOCUTCS K PEJIUTHUH,
HO XOYeT MOHATh UCTOPUYECKYIO UCTHHY 00 OCHOBATelle XpUCTHAHCTBA; aBTOP B
3TOM (pparMeHTe CIOBHO ObI «pa3/IBauBaeTCs» Ha BEPYIOLIETO KATOIMKA, KOTOPHIH
HE X04ET COMIACUTHCS ¢ IPOBOJUMBIM PACCYKIEHUEM, TOCKOIBKY OHO IIPOTHBOPE-
YUT €r0 Bepe, 1 00BEKTUBHOTO MCTOPHKA, KOTOPBIM JOIKEH MPU3HATh €ro B CUILY
HEOTPa3UMBIX apryMEHTOB. B paMkax panuoHalIbHO-HAyYHOTO MOAXOAA 3EIUH-
CKMI NpHU3HAET, 4TO npoucxoxaeHue Mucyca uz ['anunen o3HauyaeT HEBO3MOXK-
HOCTb IIPU3HATh €r0 €BPEEM, IIPU 3TOM OH, 110 CyTH, CTaBUT I0J] COMHEHUE POJIO-
cinoBHble Mucyca, npuseneHHble B Havase EBanrenus ot Marges u EBanrenus ot
Jlyku. Tlockonbky T'anunes B xonie | Beka 10. H.3. OblJIa HacelieHa B OCHOBHOM
cupuiamMy, GUIMCTUMIIIHAMH U 3JUIMHAMH, MMEHHO K OJJHOMY MX 3THX HapoJlOB
MBI U JTOJDKHBI IPpUYHUCIATh Mucyca, nmpuuem kaxercs, 4To /it 3eTMHCKOro Haubo-
JIe€ UHTEPECHBIM IIPEJICTABIISIETCS €I0 MUIMHCKOE IPOUCX0KICHUE.

Ho orpunanune stHHM4eckoi mpuHaminexHOCTH Mucyca K eBpesM BOBCE HE
03HAYaeT, 4TO OH HE ObUI MyzeeM. 3/1ech y 3eIMHCKOTO MPOCKab3bIBAET €Il O/IHA
JTF00OTBITHASI MBICITB, HE BBICKa3aHHAS MIPSIMO, HO ToapazyMeBaemast. OH HaIlloMH-
HaeT W3BECTHBIA UCTOpuKaM (akT: B caMmblii kaHyH | Beka ['anmuies moasepriiach
HAaCWJIbCTBEHHOM MyJen3aluy, MPOXOIUBLIEH OU€Hb )KECTOKO — C MPUHYIUTEb-
HBIM 00pe3aHueM U MPUHYIUTEIbHBIM BBeieHHeM 3akoHa Mowuces [6. C. 16—17].
3eMMHCKUN HE IPOJIOKAET 3Ty MbICIIb, HO BOZHUKAET €CTECTBEHHOE MPEIIOIONKE-
Hue, yro Mucyc ponuics B ceMbe, OABEPTIIEHCS TAKON HACUIBCTBEHHON NyIEH-
3alluH, U, CJIEI0BATEIbHO, CTANl UYJIEEM KIIOHEBOJIEY». JTO O3HAYAET, YTO MBI BIIOJIHE
MOXEeM MPUIHICATh EMY HE IIPOCTO XOJIOIHOE, HO IITyOOKO OTpULIATEIbHOE OTHOILIE-
HUE K DPEIUruH, B KOTOPYIO OBbUIM HACHUIBCTBEHHO OOpalIeHbl €r0 POIUTENH
Y OH CaM.

OcTaBuB IOKA 3TOT CIOXKET, Mbl 00paTUMCs K IPEIIECTBYIOIIEH ITIaBe KHUTH,
B KOTOPO ONMCHIBAIOTCA INIaBHBIE XPUCTUAHCKUE €PEeCH U 0COOEHHO OOJIbIIOE BHU-
MaHHUE YJEJIEHO THOCTULIM3MY M ydeHuIo MapkuoHa. 3eJMHCKHI coramiaercs
¢ A. N'apHakoM, Ha3BaBIIUM THOCTUIM3M «PE3KOM NIIMHU3ALUEH XPUCTUAHCTBA
[5. C. 364]; sTO0 ompeneneHHe XOPOIIO COOTBETCTBYET IJIABHOW TEHACHIIMHI
B Pa3BUTHH XPUCTHAHCTBA, KOTOPYIO OH IPOBOJUT B CBOEH KHUTE, TEM HE MEHEE OH
HE MPU3HAET THOCTUUYECKYIO0 BEPCHIO JUIMHU3ALUN MPAaBUIBHON, YTBEPXKIasi, UTO
THOCTUKH U MapKHOH cauwkom kpumuurno oTHECINUCh K Betxomy 3aBerty. [lomyya-
€TCsl, YTO Tenephb caM 3eJIMHCKUN YK€ He TaK KPUTUYHO OTHOCHUTCS K MyJdeHCKOon
penurun u ee Ilucanuro. OHAKO Aajnbllle OH MOAPOOHO pa3dUpaeT MOJEMHKY
Tepryninana ¢ MapkMOHOM M HEOXKMJIAHHO TI0 BCEM IIYHKTaM BCTAae€T Ha CTOPOHY
Mapxkunona! OH 0100psieT BO3BBILLICHUE PEIUTHO3HOTO CTAaTyCa KEHILUH B €ro yue-
HUM, OYEHb IIOJIOKUTEIBHO XapaKTepU3yeT CTPYKTYpy LEpKBH, CO3JIaHHOM
MapkrnoHOM, U axke MPU3HAET, YTO OHA CTajla MOZENbIO JuId Oynymieil karoauye-
CKOW LIEPKBHU; OH IMpPHU3HAET, YTO MapKHOH NpPaBWJIBHO MHTEPHPETUPOBAJI CIOBA
Xpucra 0 J1100BH K ONHMKHUM U IPABUIIBHO BO3MYILAJICS )KECTOKOCTBIO BETX03aBET-
Horo bora, B To Bpems kak TepTy/uiMaH B MOJEMHMKE C HUM 3aHUMaJ, MO CyTH,
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PO-UYAENUCKYI0, a He XprcTHaHCKyo no3unuio [S5. C. 379—380]. B koHIle KOHIIOB
3eNMMHCKUN TpU3HAaeT «OecCMEepTHOW 3aciyroi» MapkuoHa MPOTECT MPOTUB
pazaeneHus peJIurui U HpaBCTBEHHOCTH B myaausme [5. C. 381] u npuxoauT K yau-
BUTEIILHOMY BBIBOJy OTHOCUTEIBHO TOTO «EpeTHKa»: «B 1e10M MOXHO CKa3aTb,
YTO 4eM OOJIbIlle HaM yaaeTcs Pa3iIsAeTh dyepe3 MOKPOB BPaXKICOHBIX OMUCAHUN
UCTHUHHYIO CYIIHOCTh XapakTepa U yuyeHuss MapkuoHa, TeM 0ojee OHO MOJHUMA-
€TCsl B HallMX Ivla3aX, TeM OOJIbIIMM YBaXEHMEM K HEMY Mbl MPOHUKAEMCS»
[5. C. 384]. OH naxke MpUHUMAET JIET€HJApHOE U HE OYEHb JOCTOBEPHOE CBUJE-
TENbCTBO TepTyniuaHa O BO3BpalleHMH MapkuoHa mepes CMEpThI0 B KaToluye-
CKYIO LIEpKOBb. MBI SIBHO BUJIUM, YTO 3TOT U3BECTHBIN NEPCOHAK PAaHHEN UCTOPUU
XPUCTUAHCTBA, KOTOPBIM B LIEPKOBHON TpaJuLUU H300pa)kaeTcsi Kak CaMblil
ONacCHBIM Bpar OPTOAOKCAIBHOTO YUEHHUS, PEAEIbHO CUMIIATHYEH 3€JIMHCKOMY H,
caMoe IJIaBHO€, OH pa3zodesisem TIOUYTH BCE MOJIOKEHUSI €ro yYeHUs, KpOME CaMOro
M3BECTHOTO — TE€3HMca O TOM, YTO CO3/aTeNb HAIlEro MUpa — 3TO He Oaroi
bor-Oren, a Husiee, 310€ 00xxecTBO, [leMuypr, koroporo MapkruoH OTOX1€CTBIII
¢ borom-TBopriom Kuuru beitus.

UTOOBI MOHATH MPUYMHBI TAKOTO MOJIOKUTEIIBHOTO OTHOIICHUS K MapKuoHy,
elle pa3 oOpaTM BHUMaHUE Ha TO, KaK 3EIMHCKHUI MOHUMAET pa3BUTHE PAHHETO
XpUCTUAHCTBA. B ero yoruke nomyyaercs, 4To yueHue XpUCTa B OCHOBHBIX CBOUX
MOTHBaX Cpa3y ONpPEIeINIO CyTh IPSAAYIIETO KaTOJIUIM3Ma, HO MEPBbIE CTOPOH-
HUKU YUYEHHSI CTOJIb PE3KO MCKa3WJIM €r0 CBOMMHU MYJIEHCKUMU NPEAICTaBICHUSIMH,
YTO MOHAI0OUIOCH TPH BEKa IS €ro Jeuylenu3alui, YCTPAaHEeHUs U3 Hero nyzieil-
CKHX TIpeJICTaBlIeHui. BripakeHHast B TakOW cxeMaTH4HON opme, 3Ta UCTOpUYe-
CKasl MOJIENIb MOXET IOKa3aThCsl Pa3yMHOM, OJTHAKO MPU MAaJICUIIEH MOIBITKE €€
KOHKPETHU3allUK BBISICHSETCS, YTO B HEHl cozeprkarcsi Hepa3pelMble IpOTUBOpPE-
Yusi, U OHAa TIOCTPOEHA Ha MPEANOI0KEHUAX, HE BBIICPKUBAIOIIUX IE€MEHTApHOU
KPUTHUKH.

[TonpoOyem yTOUHUTH, B KAKHX MaMSITHUKAX M y KAKUX PAaHHEXPUCTHAHCKUX
nucareneil Mbl MOXKEM YBUJIETh ITPOBO3IVIAIIEHHYIO 3€IMHCKUM MYJEU3aluIo yde-
Husa Xpucra. Cam XpHUCTOC, C €r0 TOUKHU 3PEHHUs, €CIIU U OCTAJICS B paMKax UyzAa-
M3Ma, TO B OYEHb MaJIOM CTENEHU U 00 ITUX 3JIEMEHTAaX Helb3s TOBOPUTH KaK O
Oonbi0i mpobieme. EBanrenus 3eMMHCKIN Takke HE IOABEPraeT 0cO00M KPUTHKE
U cojepxKalluecs B HUX WYACHCKHE 3JIEMEHThl HE CUMTAeT NMPUHIUIHAIbHBIMHU.
OpHako ye MEepBOMY TEOPETHUKY XpHCTHAaHCTBa an. [laBmy OH mpumuchIBaeT
pemuTenbHy0 00peOy ¢ Mynmemsanmen yuenuss Xpucra. [Ipuxomurcst mpearmomno-
JKUTh, YTO YK€ CaMbl€ MEPBbIE NMOCIEAOBATENN XPUCTA TAK UCKA3UIIU €r0 YUCHHE,
yto [laBny mpunuiock GOpPOTHCA ¢ ITUMHU HCKaXEHUSIMH OyKBaJIbHO 4epe3 JABa
JEeCATUIIETUS TIocye cMepTh YuuTensd. M TeM He MeHee HM aBTOPUTET OCHOBATEIS
y4eHus, Hu aBropureT IlaBna, Hu aBroputeT EBaHrennii, BOSHUKIINX, 10 LEPKOB-
HBIM TMPEACTABICHUAM, YK€ K KOHILY | B., HE IOJEHCTBOBAIN HA «KOCHYIO Maccy»
BEPYIOLIUX, KOTOpasi, KaK MoJIy4aeTcs y 3eJIMHCKOT0, MPOJ0Kajia BHOCUTh B XpH-
CTHAHCKOE yueHue mynenckue sneMmeHThl. [lonmydaercs, 4to mynelickue n100aBKH,
BHECEHHBIC 332 HECKOJIBKO JiecsaTmieTuil (!) ObITOBAaHUS yUYEHHS, OKA3aJUCh CTOJb
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3HAYUTEIHHBIMH, YTO MMOHATOOUITUCH TIEBIX TPH BeKa (!) yrmopHOit 60pbOBI, YTOOBI
YCTPaHHUTh WX M JOOWUTHCS TaKOHM K€ AIUIMHU3AIMHM XPHCTHAHCTBA, KOTOpas BO
BIIOJIHE OYEBUIHOM (hopMe NMPUCYTCTBOBaANA YK€ B ydeHune MapkuoHa, HO Obuia
«HENPABWIBHOW» JJUIMHM3anued. B pesynbrare BO3HHMKAeT KapTHHA, KOTOpas
a0COJIIOTHO IPOTUBOPEUUT U, IO CYTH, ADCONIOMHO onpogepzaem KIKUeBON TE3UC
[IPEIIECTBOBABIINX Pa3/eloB TpyAa 3eiauHckoro. TamM OH JoOKa3blBad M, Kak
Ka)KeTCs, HEOIPOBEP>)KUMO J10Ka3all, YTO BO3HUKHOBEHHE XPUCTHAHCTBA HE OBLIO
CBA3aHO C MyJAau3MOM U C UyJICHCKOH CPEeIoH, YTO UMEHHO IIOTOMY, YTO OHO XOPOLIO
COOTBETCTBOBAJIO TPAJAULIMOHHON BEpEe PUMIISIH, OHO OYEHb OBICTPO OBLIO MPUHATO
BCEMH M OBICTPO paclpoCTpaHUIOCh Ha BClo PuMckyro ummnepuro. OqHako, 10U
JI0 TIOCJIEIHETO TOMA, 3€IMHCKHUI NepexXoIuT Ha MPSIMO IMPOTUBOIOJIOXKHYIO MO3U-
U0 U M300pa’kaeT pa3BUTHE XPUCTHAHCTBA COBEPUICHHO HHA4e: HEBO3MOXKHO
IIPEICTaBUTh ce0e TaKOro CyLIECTBEHHOIO TOCIOJCTBA UYACHCKUX MPeICTaBIeHHUM
B PaHHEM XPHUCTUAHCTBE, KaK €r0 OMUCHIBAET 3EJIMHCKUMN, €CIIM HE ITPEIIIOI0KHUTD,
YTO MEPBOHAYAIBHO U JIOBOJIBHO JIOJIO OHO CYLIECTBOBAJIO MOAbKO 6 UYOeUCKOU
cpede, KOTOpast OTTOprajia CoOOCTBEHHO «PUMCKHUE» JIEMEHThI B YUEHUH XpUCTa U
no0aBJIsia B HEro My/1ecKre IpeacTaBIeHuUS.

CuTtyanust CTaHOBHUTCS COBCEM a0CYypIHOM, €CJIM MBI YUTEM, UTO 3alIUTHUKAMU
PE3KO MYIEN3UPOBAHHOIO XPUCTHAHCTBA B MEPBbIE BEKa, 10 MHEHUIO 3€JIMHCKOTO,
BBICTyIIAJIa L€J1ast CEPUsl BBIIAOIIMXCS XPUCTUAHCKHUX MBICIIMTENIEH, HUKAK HE CBsI-
3aHHBIX C HyAau3MOM, HA00OPOT, BOCIIUTAHHBIX B AIJIMHCKON U PUMCKOM KyJbType:
Teprynnuan, Tatuan, Upuneit JInonckuit, Unnonutr Pumckuit Enudanuit Kunp-
CKUH U JIp. 3eIMHCKUIA PE3KO HEraTUBHO XapaKTepU3yeT 3Ty TEHICHIUIO, Ha3bIBasl,
HalpuMmep, B TpeTheM ToMe cBoero Tpyaa Teprymnuana u Tatnana «paHaTuKaMu
camonoctarouHoi Bepe» [1. C. 495]. B pesynbrare, B cepeaune Il B. Mapkuon
OKa3bIBACTCS JUIsl 3€IMHCKOTO B TOpa3o OONbIIeH cTeneH NMPUBEPKEHHBIM KaTo-
JNYECKOMY AYXY, YEM 3TU aBTOPUTETHbIE KAHOHUYECKUE QUrypbl!

Paspemmts BO3HUKarIue 31€Chb MPOTUBOPEYHS M HECTHIKOBKHM MOXKHO,
TOJIBKO €CJIM MPU3HATh, UTO BCS UCTOpUUYECKAs KOHCTPYKIHS 3€IMHCKOTO BEJIET K
pe3yJbTaTy, KOTOPbIIi HECOBMECTHM C €T0 MO3HUMH MPOKATOIMYECKUMH yOexKIe-
HUSMH. YBUJETh €CTECTBCHHBINA PE3YJIBTAT €TI0 MOCTPOSHUN MOXKHO, e11Ie pa3 oopa-
IIasICh K €r0 U3JIOKEHUI0 ucTopun MapkuoHna. KaxeTcst coBEpIIEHHO HE ciyvail-
HBIM, YTO 3€JIMHCKUI HE TOBOPUT HU CJIOBA O BaXKHEWIIIEM 3JIEMEHTE BBICTYIUICHUS
Mapxkunona, 10CTOBEpHO 3a(PUKCUPOBAHHOM B UCTOPHU, — O TOM, 4T0 MapKHoOH
BBICTYIIJI B PUMCKOW OOIIMTHE HE MPOCTO C MPOBO3INIANICHHEM COOCTBEHHOU Bep-
CHM XPUCTHAHCKOTO YYEHHMs, a C OOBUHEHHEM PUMCKHX ME€PApXOB B TOM, YTO OHU
uckaxcaiom yuenue Hucyca Xpucma. VI npuBeAeHHbIE UM TEKCTbl — JIPEBHEE
EBanrenue I'ocrionHe n nepBoHadalbHbIE, HEOTPEIAKTUPOBaHHbIE TEKCTHI [locna-
Uil amn. [laBma — MOMDKHBI OBUIM MOATBEPAMTH UMEHHO 3TO OOBHHEHHE. JTOT
BOIIPOC MMEET NPHUHLUINAIBHOE 3HAUEHUE JUIsl NMOHMMAHMs TeHe3uca paHHEro
XPUCTUAHCTBA. 3EJIMHCKHM, IIPU BCE €ro CUMIATUU K MapKUOHY, SIBHO IPUHUMAET
LIEPKOBHYIO BEPCHIO0 3TOM HCTOPUH, COIIACHO KOTOPOil 0OBMHEHUs MapkuoHa
B aJpec PUMCKUX IPECBUTEPOB IPHU3HAIOTCS TOJIBKO YJIOBKOH, CKpbIBaroIIeH

88 N3I'HAHUE PA3YMA. K 100-JIETUIO «@UTIOCOPCKOI'O [TAPOXO/A»



Evlampiev L.I. RUDN Journal of Philosophy. 2022;26(1):75—93

MOJITMHHYIO €T0 11eJTh — CO3/JaHue COOCTBEHHOTO YUEHUS U TTOTUYMHEHNE cebe Beei
puMckoil epkBu. COOTBETCTBEHHO, 3€IMHCKUNA COMIALIAETCS C YTBEPKICHUIMH
LIEPKOBHBIX KPUTHUKOB O TOM, 4TO EBanrenue [ocnonne u MapknoHoBbI Bepcuu [1o-
cnanuii amn. [laBna aBnsAroTCcs «moaenkaMm» MapkuoHa, COKpaTUBIIETO YKE€ UMEB-
muiicss Teket EBanrenus ot Jlyku (koTopoe sIBISE€TCS pacIIMPEHHBIM BapHaHTOM
EBanrenus ['ocniofHst) u oTpe1akTHPOBABIIIETO KAHOHWYECKHE TeKCThI [locnanuii.
311ech MBI TOJKHBI 1151 00BEKTUBHOTO Pa3peIIeHUs 3TOTO BOIPOCA YIIOMSHYTh
COBPEMEHHBIE UCCIIEI0BAHUS, B KOTOPHIX C TOMOIIBIO TIIATEILHOTO TEKCTOJIOTYE-
CKOTO aHanu3a ObUIO JoKa3aHo, uTo MMeHHO EBanrenue ['ocnogne MapkuoHa sB-
JsieTCs bonee OpesHUM, T. €. Nep8UUHbIM TEKCTOM, Ha OCHOBE KOTOPOTO OBLIO CO-
3naHo EBanrenue ot JIyku [12]. 3To 03HauaeT, yTo 0OBUHEHUS MapKHOHA, BBIIBH-
HYTBIE TIPOTUB PUMCKOHM IIEPKBU, UMEIOT MOJ co0oil Beckne ocHoBaHus. Ckopee
Bcero, EBanrenus ot Jlykm (kak W ABYX APYTHMX CHHONTHYECKMX EBaHTenmii)
He CyuWecmeosasio B MOMEHT BBICTyIIeHUs: MapkuoHa (B cepenune 11 Beka), u onn
ObUTH CcO3/1aHbl («OOpPETEeHBI» PUMCKON IEPKOBBIO) UMEHHO MOCIJE BBICTYIUICHUS
MapxkuoHa, 11 J0Ka3aTreabCTBa IPaBOThl HEPKOBHOW MHTEPIPETALIUN YUEHHUS.

Ho ecnmu Mapkuon ObuT IIpaB B CBOEM CIIOPE C PUMCKOM IIEPKOBBIO, MOTyUa-
€TCsl, YTO HE OH, & UMEHHO PUMCKas LIEPKOBb OCYIIECTBUIIA PAIUKAIIbHYIO UYyACH-
3allMI0 TIEPBOHAYATBHOTO XPUCTHAHCTBA, C KOTOPOH MBITANCs O0poThcsa MapkuoH,
Y, 3HAYUT, ICTUHHOE YueHHe XPHCTa Ha JieJe B OOJIBIINEH CTENEeHU COOTBETCTBYET
TOMY, 4TO MbI 3Ha€M I10]1 UMEHEM THOCTUIIU3MA U YueHus MapKuoHa, a He YUCHUIO
KaTOJIMYECKOM LIEPKBH, OTIMYAIOUIEMYCS OT y4eHHsl puMckoil uepksH Il B. nocra-
TOYHO HECYUIECTBEHHBIMHU JI€TAJSIMH, €CIIH UMETh B BUIY BECh 00bEM HYJIEHCKUX
WJIel, BHECEHHBIX MOCJIEIHEN B pPAHHEE XPUCTHAHCTBRO.

[IpuHsATHE 3TOW TMIOTE3bl MPUBOAUT K YCTPAHEHUIO BCEX MPOTHUBOPEUUH B
KOHIIENIUYU 3€JIMHCKOTO U JIEJIAET €€ MO-HACTOALIEMY TOCJIEI0BATEIbHON U JIOTHY-
HOM. 371€Ch MOXKHO €el111le pa3 00paTUTh BHUMaHKE Ha TO, YTO, pacCMaTpUBasi ydeHHe
XpucTa U KOHCTAaTUPYs €ro NPUHIMIUATBLHOE COBMAJCHUE C YUYEHUEM KaTolnye-
CKOH LIEpKBH, 3€IMHCKUIN TOYEMY-TO HE KAaCaeTCsl MPUHIIMITUAIIBHOTO COJEPHKAHUS
o0oux yueHuid. BeposTHO, 3TO CBSI3aHO C T€M, UTO aHAJIU3 COEPKAHMSI KaToJinye-
CKOTO yYEHHS HaIJISTHO MOKa3all Obl €r0 HECOOTBETCTBHE OCHOBHBIM TOJIOKECHUSIM
PUMCKOM PEIUTUH U TTOCTaBUII ObI MO/l COMHEHHE IICHTPAIbHBINA TE€3HC O TOM, YTO
KaTOJIUIIM3M TPOUCXOJUT HUMEHHO W3 PHUMCKOW pEJIINTMH, a HE U3 Hylau3ma.
Ha nene rmaBHast 0COOEHHOCTh PUMCKOM PENTUTHH, KaK KOHCTAaTUPYET caM 3eJIiH-
CKHIi1, — 3TO MAaHTEUCTUYECKOE MOHUMaHe bora kak BHyTpeHHEN CYIIHOCTH MUPA
1 YeJIOBEKa. JTOT MOTUB COBEPIIEHHO HE COOTBETCTBYET KaTOJIMUYECKOMY YUEHHUIO,
KOTOPOE€, KaK U UyAan3M, MPUHIMITHAIBHO TPOTUBOIOCTABIISIET BceMoryiero bora
U TPEXOBHOI'O, HECOBEPIIEHHOTO YEJIOBEKA, HO OH MOYHO COOMEEemcmeyem TilaB-
HOMY NPHUHIMIY THOCTUYECKOTO YUEHHS U yUeHUs: MapKHOHa, KOTOpbIE B paBHOU
CTEIIEHH YTBEPXKAAIOT, UTO HEBEOMBIN 1 Heno3HaBaeMblii bor-OTen mpucyTCTBYEeT
B JIyII€ KaXJIOTO YeloBeka. MOXKHO T0OaBUTh K 3TOMY, YTO PACCYXICHUS 3eIIH-
ckoro o0 uWygau3Me KaK «pEeIWrdud HEHaBUCTH» B TPETbeM TOME €ro Tpyda
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HaMEKaloT Ha TO, YTO XPUCTHAHCTBO MIPHU CBOEM POXKJIEHHH JOJKHO OBLIO moayep-
KMBaTh OTOT HEJJOCTAaTOK Mylan3Ma, HO UMEHHO 3TO XapaKTEepHO Ul THOCTULIA3MA,
KOTOpBIH Mpu3HaeT nyzeiickoro bora-Teopua 31neiM borom-Jlemuyprom, oOMaHbI-
BAIOIIUM JIFOJIEH Y TTOYMHSIIONIUM CBOEH BJIACTU C MOMONIBIO MYACHCKON PEJIUTUH.
[TpyHIMNIUATBHBIA XapaKTep 3TOM YepThl NEPBOXPUCTHAHCTBA JIOTMYHO BBITEKAEeT
U3 ONMCAaHMs MPOUCXOKJIEHUS XpHUcTa 3EJIMHCKUM: €CJIM IPUHATH TUIIOTE3Y, UTO
Xpucroc ObIT U3 TeX kuTeNel [amuien, KOTOPBIX MOABEPIIM HACHIHCTBEHHOM
WyJEN3alKK, MOKHO TIOHSTh €r0 OTHOLIEHUE K nyAeiickoMy HMerose kak k bory 3ma
¥ HaCHJIHs, 1 aOCOJIOTHO HETaTWBHOE OTHOIICHUE K uyaan3My u Berxomy 3aBety
KaK K OpyusM NOJUYUHEHUS JIIOAEH aToMy 310My bory.

[Ipu3HaBas THOCTUYECKUI BAPUAHT XPUCTUAHCTBA NOJUIMHHOW, HEUCKAKEH-
HOM Bepcuelt yueHus Xpucta [13], MOXKHO JOrMYHO OOBSICHUTH OCOOCHHOCTH pa3-
BUTHUSI XPUCTUAHCTBA B TMIEPBbIE BEKa U YCTPAHUTh BCE T€ TPYIHOCTH, C KOTOPBIMU
CTAJIKUBAETCS 3EJIMHCKUIN B CBOEM CTPEMIIEHUH NIPEACTABUTD KaTOJIUIU3M aJICKBaT-
HBIM BBIPKEHHEM 3TOT0 y4yeHUsl. II0CKOIbKY THOCTHYECKOE XPUCTHAHCTBO UMEET
OUYEBUHBIE CYIIIHOCTHBIE CBSI3U C penurueil PUMcKoil uMnepun, COBEPILIEHHO €CTe-
CTBEHHO, YTO, CO3/IaHHOE B PE3KOM ONITO3ULIMH K HY1aUu3My, OHO JIETKO paclpoCTpa-
HWJIOCh Ha BCIO PuMckyro umnepuro u npuodpeno cebe orpoMHOE YUCIO CTOPOH-
HUKOB. OntHaKo 1o Mepe (OpPMHUPOBAHUS IIEPKOBHOW OPTaHMW3AlWU U BBIICICHUS
LIEPKOBHOM MEpapXuM CTAJIO0 OYEBHUJHBIM, YTO HOBATOPCKAsl PEIUTHs, IPU3BIBAIO-
11ast KakJI0ro 4esoBeka 0OHapyKUTh B ceOe «yacTuily» bora u crate 6orouenose-
KOM, a0COJIIOTHBIM CYILIECTBOM, HOJHOCTBIO MOAOOHBIM XPUCTY, HE OYeHb MOAXO-
JUT JJI BBICTpaMBAaHUS BJIACTU HMEPApPXOB HaJ MPOCThIMM Bepyromumu. M Toraa
uepapxu BCIOMHWIN NP0 MyJau3M, KOTOPbIH Kak pa3 uieanbHO MPUCTIOCOOIEeH AT
IIOCTPOCHUS «BEPTUKAIM BinacTh». Mcropuss MapknoHa, K c4aCThlO, COXpaHHBIIIA-
ACs B UCTOPUYECKOH MTaMATH, HAIVISTHO JOKAa3bIBAET, UTO UMEHHO 6 PUMCKOU YepPKEU
6 konye [ — nauane Il 6exa 6vina ocyujecmenena paoukanibHas uyoeusayus y4eHusl
Xpucma, 1 B OTIMYUE OT T€X JOCTATOYHO HECYIIECTBEHHBIX IETale KyJbTa,
0 KOTOPBIX TOBOPUT 3€IMHCKUH, OHA KAcanacs 08yX abConOmHo NPUHYUNUATLHBIX
MOMUB08 yueHus: BO-TIEPBbIX, HETIOCTHKUMBIH, He-aHTPONIOMOP(HBIN U JlaXke He
cymecTByomui (He-cyumit) bor-Otell THOCTUYECKOTO XPUCTHAHCTBA OBLIT CHOBA
OTOXJIECTBIIEH ¢ HyaeiickuM aHTporioMophHeiM borom-Tsopuom, Merosoii u, Bo-
BTOPBIX, [IEHTpaJIbHAas U/€s O MPUCYTCTBUU B KaXKJIOM YEJIOBEKE «YaCTULIbD», «HC-
kopku» bora-Ortia 6buTa TUKBUAMPOBAHA 33 CUET MPUHATHS HJIEU IPeXonaeHus,
BeAyLIEH K MPU3HAHUIO PaJMKAIIbHOM Cl1ab0CTH, HEMPEOAOINMOI0 HECOBEPIIECH-
CTBa YeJIOBEKa, KOTOPBIN TOJIBKO Uepe3 LIEPKOBb U €€ CIIyKUTeNel MOXKeT o0pecTH
bora u momyunts cnacenne. Camo criaceHue Takke ObII0 TpaHCPOPMUPOBAHO W3
SIUTMHUCTUYECKU-PUMCKOM Bepcru B MyAeHCKy10: OeccMepTue TyIiu, IpoJosIKaro-
e npeObIBaTh B 3eMHOM MHpE WU yXo/s1iei B HeOecHyto [lnepomy, Obu1o 3ame-
HEHO Mo3JHenyneickuM KoHIenToMm CrpamHoro Cyna U TeJIeCHOrO BOCKPEIIEHHUS
MEpPTBBIX.

Ha ¢one >TuX NpUHIKUIHAIBHBIX HYASHCKIX J00aBOK B IEPBOXPUCTHAHCTBO,
MOJTHOCTHIO COXPAHEHHBIX KaTOJIMIIM3MOM, BCE T€ €r0 YepThl, KOTOPbIe 3EIMHCKUM
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YIOMHUHAET KaK PE3yJbTaT MPOLEcca «IACUyNeU3alin», BBIVIAAT HECYIECTBEH-
HBIMM MEJIOYaMH{; B pe3yiabTaTe HaM HHMKyla HE JETbCsl OT IPU3HAHUA
KaTOJIMIIM3Ma, TOYHO TaK )K€ KaK U JIBYX IPyTruX KOH(PECCH, HIYeM HHBIM KaK pa3-
HOBUTHOCTSIMU OJTHOM M TOMU K€ PEJIUTHH, JJII KOTOPOU OOJBIIE MOAXOAUT TEPMHUH
«MYJIEOXPUCTUAHCTBO», HACTOJBKO JAJIEKO OHa ynuia ot yueHus Mucyca Xpucra.

TeM He MeHee NMOUIMHHOE, HEUCKAKXEHHOE YUeHHE XPUCTa HE MCUE3IIO0; XOTs
Ha MMPOTSKEHUHU CTOJIETUH LIEPKOBb 5KECTOKO MPECIIeI0Balla €r0 MPUBEPKEHLIEB MO/
MMEHEM €PETUKOB-THOCTUKOB, OHO BOIIIIO B €BPOIEHCKYIO KyJIBTYpY, Mbl HAXOAUM
ero B Benukux umocodckux cucremax: ot Moanna Ckora Dpuyrensl, Moaxuma
®nopckoro, Meiictepa Okxapra 1 Hukonas Kysanckoro no ®duxre, lllennunra,
I'erensi, Hlonenrayspa u beprcona. bonee Toro, B ucropuu EBpors! OputH 1BE Kpart-
KHX, HO BEJIMKHUX JIIOXH, B KOTOPbIE THOCTUYECKOE, T. €. UCTUHHOE, XPUCTUAHCTBO
MOJIy4YMJIO NpeodiiajjaHie B KyJAbType U Y HEro MOSBMJIICS LIAHC CTATh OMPEIEIIsIo-
el cuitoil uctopun, — Bo3poxneHne n HeMeukuil pomanTu3M. Kaxxkercs cosep-
IIIEHHO HE CIy4yalHbIM, YTO U B pacCMaTpUBAEMOM TpPYyJ€ MO UCTOPUM aHTUYHBIX
peNurui, ¥ B IpyTUX CBOMX COUYMHEHHMSAX 3eTMHCKHI OYeHb 4acTo oOpariaercs K
9TUM JIBYM 3M10XaM U J1aeT UM Ype3BbIUaiiHO BbICOKYIO o1leHKyY. B XIX Beke Hanbo-
Jee SBHO U LEJIOCTHO THOCTHYECKOE XPUCTHAHCTBO OTPA3HIOCh B PYCCKON
KyJIBTYpe U B PyCCKO# (pmitocoduu, Tak 4TO HET HUYETO YIUBUTEIHHOTO, YTO JIO-
r'MKa pa3MbIILUIEHUHA 3€JIMHCKOTO B €T0 INIABHOM TPYJIE, SIBHO Pa3BUBAIOILLIEM TPaAIH-
UK pycCKoil pumocodum, Bena ero u, BEPOSITHO, B KOHIIE KOHIIOB MpHBEa OBl K
TOMY K€ CAMOMY HMTOTY, K KOTOPOMY IIPHILIIM BEJIUKUE PYCCKHE UCKATEIN UCTUH-
Horo xpuctuanctBa — ®.M. JlocroeBckuii, JI.H. Toncroii u B.C. Conosres. Ho
BBIHY KJICHHBIH nepee3n u3 Poccun B [Tonbiry, kak Obl cam 3eIMHCKUI HEe OLIEHUBAI
€ro, MpUBEJ K TParuueckou «IepeoleHke LEHHOCTEW»: OH mpeanoyest 0e3 BCsKOn
KPUTHKHU NPUHATH TPAJAULUOHHYIO BEPY IPEIKOB M HE JOBEN O €CTECTBEHHOIO
3aBepIICHUs CBOW M€ HUAJIbHBIHN TPy, KOTOPBIM MOT OBl CTaTh OCHOBOM COBEPILIEHHO
HOBOT'O IOHMMaHUSI UCTOPUH €BPONEUCKON LIMBUIIN3ALINN.

[IpoBeneHHOE HaMU WCCIIEIOBAaHHE TTOKA3aJI0, YTO a/IeKBaTHAS OIEHKA (UIIO-
cO(CKMX B3IISIOB MBICTUTENS TpeOyeT BHUMATEIbHOTO YUeTa COLMATIbHON Cpebl
Y UICTOPUYECKUX COOBITUH, BIUSBLINX HA HETO U MOJATAJIKNUBAIOLIUX K COBEPILIEHHO
MHBIM BBIBOAAM II0 OTHOLICHHMIO K IEPBOHAYaJIbHOMY 3aMbICiy. |'yMaHuTapHas
cdepa obIamaeT OpraHNIeCcKOM IETOCTHOCTHIO, M UCTOPUKO-(hIIoco(hCcKuii anamms3
B 0COOEHHOCTHU TpeOyeT BhIXOJa B CMEXHbIE 001aCTH T'YMaHUTApHBIX HaykK [14].
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AHHoTaumsa. B cratbe paccMaTpuBaeTcs XapakTep M 3HAUE€HUE TYXOBHOM JIMUHOCTHU
N.B. I'ére B unrepnperauuu C.JI. @panka. MccaenoBanue onupaeTcsa Ha NPUHIMIIBI UCTO-
pU3Ma U Pa3BUTHS, UCIIOJIB3YETCS METOJ €IMHCTBA HCTOPUYECKOTO M JIOTMYECKOI0, CPaBHU-
TEJEHO-THIIOJIOTHIECKUH M TEKCTyaJbHBIM MeTOABl. lloka3aHBI NMPEennoOCBUIKH OOpaIieHHsI
pycckoro ¢umrocoda K TBOPYECTBY HEMEIIKOTO MBICIUTEINS U POtk uaedl ['éTe B craHOBIEHUH
¢unocodekoit cucremsl @panka. Packpeito BiusHue . 3ummens Ha popMHUpOBaHUE METOM0-
JIOTHMM TIOAXO0Ja K ONpPENENICHUIO XapakTepa AyXOBHOW JIMYHOCTU B CBSI3U C Pa3IMUYEHUEM
MOHATHH OOBEKTHBHON M CyOBEKTUBHOW KyNbTyphl. [IpoaHamusupoBaHo pasnuueHue OpaH-
KOM JIBYX THIIOB F€HHEB — «YHMCTBIX T€HUEB XU3HW» U «UYUCTO OOBEKTUBHBIX T€HUEBY, —
Y UCIOJIb30BAHHE 3TOT0 METO/I0JIOTMYECKOr0 MpreMa M0 OTHOILIEHHUIO K YSICHEHHIO TyXOBHOM
mgHocTH ['ére. BoBce He mpuberast K uaean3auy KOHKPETHOH TMIHOCTH, DpaHK HAXOAMIT
B «rtune ['ére» cTpemseHHe K TapMOHUYECKOMY €IWHCTBY JIMYHOTO M COOOPHOTO OBITHS.
[MocunpHOE OCYIIECTBICHUE TAKOTO THUIA PACCMATPHUBACTCS PYyCCKUM (PHIOCOPOM HE TOIBKO
Kak I1eJTb )KU3HHU JYXOBHOM JTMYHOCTH, HO U KaK CBOCOOPa3HBII pelenT MpeoJ0IeHHUs KpHU3Uca
coBpeMeHHOH KynbTyphl. OTpaskeHo yuactue Opanka (myOauKauy U JEKIUH) B YeCTBOBAaHUH
100-ntetus cmeptu ['éte. B mpunoskeHnn BriepBbie MyOIMKYeTCs KOHCIIEKT OJHOM M3 JICKIMH
®panka 1932 r., mocBsmeHHol qyxoBHOW audHOCTH ['€Te. Jlenaercss BHIBO O TOM, YTO TIPH
paccMoTpenuu BiusHus ['ére Ha @paHka, Kak ¥ BOOOLIe BIMAHUSA HE CHUCTEMaTHYECKOTO
¢mnocoda, a XyI0KHUKA-MBICIIUTEINSA, CIEAYeT MPUHUMATh B PAcUeT HE TOJBKO PElETIIHIO
OTICTBHBIX WACH W MOHATHI, HO U 3HAUEHHE JIMIHOCTH B LeJOM. Peds mmer 00 yHHKaIbHOM
CHHTE3€ JIMYHOTO KU3HEHHOTO Pa3BUTHS 1 OOBEKTUBHBIX TBOPUECKHUX PE3YIIBTATOB.

KiroueBbie ciaoBa: U.B.I€re B pycckoil ¢unocodumn, AyxoBHas JUYHOCTh, THUIIBI
TeHUATIBHOCTH, (PUIOCO(HS KyIbTYPHI
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Simon L. Frank on J.W. Goethe’s Spiritual Personality
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Abstract. The paper treats the character and significance of J.W. Goethe’s personality in
Simon L. Frank’s interpretation. The study is based upon principles of historicism and
development; it uses the methods of the unity of historical and logical, comparative-typological
and textual methods. The paper demonstrates why the Russian philosopher turns to examine
the works of the German thinker and the role of Goethe’s ideas in becoming of Frank’s
philosophical system. It clarifies Georg Simmel’s influence on methodological approach to the
definition of spiritual personality with respect to the conceptual distinction of objective and
subjective culture. The paper also analyses Frank’s distinction between two types of genii —
“pure genii of life” and “purely objective genii”, — and applying that method with respect to
understand Goethe’s spiritual personality. Frank was very far from idealising the Goethe’s
particular personality, but he had rather found in what he called the ‘Goethe’s type’ an
aspiration for the harmonious unity of personal and sobornoye (catholic, universal,
communal — Russ.) being. Accomplishing of such a type — as far as he had been capable —
was considered by the Russian thinker not only the life purpose of any spiritual personality, but
as well as a peculiar prescription against the crisis of the contemporary culture. The paper also
reflects on Frank’s participation (publications and lectures) on occasion to 100 years
anniversary, since Goethe’s death. In appendix, there are lecture notes of Frank’s lecture 1932,
dedicated to Goethe’s spiritual personality that are published for the first time. The conclusion
is made that considering Goethe’s impact on Simon Frank — as well as any influence, caused
by not a systematic philosopher, but an artist-thinker in general — one should take into
consideration not only the reception of separate ideas and concepts, but significance of the
personality as a whole. It is said about the unique synthesis of living personal development and
the objective creative work results.

Keywords: J.W. Goethe in Russian philosophy, spiritual personality, types of geniality,
philosophy of culture
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Tema BausHus ['ére Ha dunocoduro dpaHka U OTHOLIEHUS PYCCKOTO (PHIIO-
coda K BETUKOMY HEMEIIKOMY MBICITUTEIO YXKE HE pa3 OCBEIIANach B JIUTEPATYPE
(cm.: [1-3]), omHako OHaA 3aciyXHBaeT Oojiee MPHUCTAILHOIO BHUMAHHS B TOM
Yyucie, B CBETE €lle HE MCCIENIOBAHHBIX MaTepHalioB. B BocnmoMuHaHUSAX O
I1.b. CtpyBe, HanucanHbIX B 1944 r., cam ®@paHK pacckazaj 0 CBOEM YBICUCHUH
uaessmu ['€te ¥ 0 POJTH ATOT0 XYI0KHUKA-MBICTUTENS B €0 GHUIOCOPCKOM CTaHOB-
JICHUH, MKy IPOYMM OTMETHUB: «Sl 3ayMan HanmucaTh LENyl0 KHUTY O MUPOCO-
3epuanun ['€ren [4. C. 466]. DToT 3ambicen oTHOocwica K 1908—1910 rr. — kak
pa3 Torjaa, BO MHOTOM UMEHHO TOJI BIMSIHUEM «BEJIUYABOTO, PEIUTHO3HO-YPABHO-
BELIEHHOI'0, IPOHUKHYTOIr0 0JIaroroBeHHeM K 005KeCTBEHHBIM OCHOBaM MHUPOBOIO
ObITUS» yMOHacTpoeHus Benukoro Hemua [4. C. 465], dpank Hauan cBOU «mepe-
xo1 k Metadusukey (cm.: [S. C. 19—25]). Kuura He cocTosach (3a UCKITIOYCHHEM
OHOH — HO OYEHBL BAXHOH — CTaTbU O «THOCEOJIOTHU FéTe»1), OTHAKO UIEU U
MbIcnu ['€Te ¢ TeX mop MOCTOSTHHO «COMPOBOXKIANIN» TEKCThI pycckoro ¢uiocoda
(CUMBOJIMYHO 3aBEpIICHUE €ro NnocieHel KHUru — «PeallbHOCTh U YEeIOBEK» —
réreBckoit 1uTaToil). CrienagbHO K pACCMOTPEHHIO TBOPUYECTBA M MUPOBO33PEHHUS
['ére dpank, nmpasaa, B JAIbHEHIIIEM IMOYTH HE 00paIacs, 3a UCKIIIOYEHUEM To/1a
CTOJIETUSI CMEPTHU MUCATETIS.

OTa rofoBIIMHA IUPOKO YecTBoBajach B 1932 r. B ['epmaHuu U BO MHOTHUX
Ipyrux ctpaHax. @paHK Hamucal JIB€ CTaTbH: OJHY Ha PYCCKOM SI3bIKE, KOTOpas
BhIlUIa B M3AaBaBmemcst H.A. bepasessim xypHaine «Ilyts», — «I'€re u npobiema
JYXOBHOM KyJIBbTYpbI», U BTOpPYI0 Ha HeMenkoM — «Goethe in Russlandy, Beimesn-
IIyI0 B YeHICKO-HeMelKoM >xypHane «Germanoslavica». Ilog Takum ke Ha3Ba-
HUEM, HO Ha pyccKoM s3bike — «['€re B Poccun», oH Takke omyOamKoBai HeOOIb-
IIYI0 TIOJIEMUYECKYIO 3aMETKy B maprkckoil razere «Poccust u CnaBaHcTBOY» (1O
3akasy [1.b. CtpyBe), rae noasepr KpuTuke oqHonMeHHyo ctatbio A.JL. Tloronuna
(TouHee — TeKCT ero nokiana B benrpaackom PycckomM HaydyHOM HHCTHUTYTE).
CoOCTBEHHO, UMEHHO 3TOT «HE TOJIBKO HE MOJIHBIN, HO U COBEPIICHHO UCKaKEHHBIH
oTueT» o0 TeMe Bocmpustus ['€re B Poccun (cm.: [6]), Buaumo, modyaun dpanka
JIaTh B TOT ’K€ HEMEIIKOSI3bIUHBIH KypHaJl, rae 0bl1 omyOnrkoBaH TekeT [loroauna,
U CBOIO CTaThIO HA 3Ty TEMY.

N3BecTHO Takke 0 ABYX JOKJIaJax, MOCBALICHHBIX ['€re, ¢ koTopeiMu PpaHk
BoicTynan B bepnune B 1932 r. Ilepsoiit — «J/lyxoBHast muuHOCTh ['€Te» — ObL1
mpoYuTaH Ha Beuepe nmamstu ['€re, cocrosBiemes 22 anpens B Guttmann-Saal, Ha
kotopoMm B. Cupus (B.B. HabokoB) untan cuensr u3 «®@aycra» (cm.: [7. S. 447)).
KOHCIEeKT 3TOro BBICTYIUICHHMSI COXPAHWIICS W IMYOJHMKYETCS B TMPUIIOKECHHH.
Bropoii noximan — «Goethe in Rullland» — 6p1u1 npounTan @paHkoM Ha HEMEITKOM

! Oty cTaThio, BemeAnyko B 1910 1., @paHk MOTOM eIie JBaKIbI Iepen31aBall, a B BOCMOMUHAHHIX
MPHU3HABAJN, YTO «THOCeosorus 1'éTe» HM MHOTO HH Mallo «OMpeAeria BCIO MOIO MO3IHEHIIYIo
¢dunocodcekyro cucremy» [4. C. 466].
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s3pIKe 6 fexaldps B momMemeHnn bepiauHckoro yHuBepcuteta (cm.: [7. S. 451));
OYEBUJIHO, 3TO OBLIO €ro MOCJeHEe BHICTYIUIEHHE OT UMEHH Pycckoro Hay4HOTro
uHcTUTyTa. CyJis IO HAa3BaHMIO, BTOPOM JIOKJIaJA MO COAEPKAHUIO JTOJKEH ObUI B
OCHOBHOM COBMaJIaTh C TEKCTOM HEMELKOSA3BIYHON CTaThH, BBIIIEAIEH B 3TO XK€
Bpems B xypHaie «Germanoslavicay. CoxpaHUBIIUNCS U MTyOIMKyEeMbIi KOHCIIEKT
MEPBOTO BBICTYIUICHHUS] TEMAaTUUYECKU CBsi3aH co craThbeld B «IlyTu» u BO MHOrOM
MTOBTOPSIET XOJ MBICJIEN B HEH, OJTHAKO OTIMYAETCS LEIbIM PSIOM MPUBOJUMBIX
MPUMEPOB, IIUTAT U HEKOTOPHIMHU BBIBOJAMH, YTO MO3BOJSET TOBOPUTH 00 3TOM
TEKCTE KaK O CAMOCTOSITEIbHOM JIOKyMEHTE.

CrnemyeT OTMETHTb, YTO MEepBOHAYANBHO oTHomeHue Ppanka k ['€re ObLIO
CKOpee HaCTOPOKEHHBIM. DTO OBIJIO CBA3aHO C YBICUEHHUEM MOJIog0r0 huiocoda
uesMU KaHTHaHCTBa U (uxteaHcTBa — ['ére ke, kak 3ameudan OpaHK, «B CUITY
CBOEH HATYphI OB OPraHUYECKH BPakeOHO HACTPOCH K CYOBEKTHMBU3MY H pe-
¢nexrupoBanHocTH Punocopun Kanra» [8. C. 304], a Kk ToMy ke MOCIIOCOOCTBO-
BaJl yBoJIbHeHHIO DUXTE 3a «Henoobaromuii 06pa3z meiciei» [9. C. 312]. Oxnako
yxke B 1906 r. ®paHk cTaBWI B OJIUH psiJ] YUEHUH, OTCTAaUBAIOLIUX U0 JIUYHO-
CTH, KaK KOHKPEmHO20 U C80e00pa3H020 cywecmaay, U yTudeckoe yuenne duxre,
U «ku3HeHHy1o ¢uinocoduto I'ére» [10. C. 434], a B TOM «HI€HHOM KOHTpPACTE»,
KOTOPBIN ObLT TposieMOHCTpHUpoBaH [ . 3ummenem B ouepke «Kant u ['€re» (Dpank
nepeBelt ero Ha pycckuit 361k B 1908 1.), yKe mpUHUMAT CKOpee CTOPOHY 0O0beK-
tuBu3Ma ['ére mpoTuB cyOrekTuBu3Ma Kanra. Bipouem, 3uMMens cam poBOINI
YVAMBUTEIBHBIC TTAPATUISTTH MEXy, Ka3aJIoCh Obl, TUaMETPaTbHO MPOTUBOTIOIOK-
HbIMU THOceosiorndecknuMu noszunusamu Kanrta u ['ére: ecnm KaHT «ocTOsIHHO
MOJYEPKUBACT HEMO3HABAEMOCTh TOTO, YTO 00pa3yeT CyIIHOCTh MUpa, TO U ['éTe
MTOBTOPSIET, YTO MO3aJ1 BCErO MOCTUKUMOTO JIEKHUT €IE HEMTOCTHKUMOE, KOTOPOE
MBI MOJKEM TOJILKO “THMXO IOYHUTATh , TIOCJEIHEE, HECKA3aHHOE, HA YeM KOHYAETCS
Hama myapocth» [11. C. 51]. OueBugHO, B «HEnmocTxkUMom» ['ére dpaHk movyB-
CTBOBaJ 0OJIbIIIE BO3MOXKHOCTEH 115l ABMXKEHHS (hrUI0cOo(CKOIM MBICTH, YeM B KaH-
TOBCKOM HOyMeHe>.

BosnukHoBeHne nHTepeca k ['€re y @paHka He B IOCIEIHIO OYepeib ObLIO
CBS3aHO C Pa3MBIIUICHUSAMHU HaJ «(huaocopueil KyJbTypbl» U IOUCKAMH «aJ0rMa-
TUYECKOI» PEIIUTUH, KOTOPYIO MOKHO OBIJIO OBI IPUMHPUTH C KyIbTypoil. Eie B
MEPHO]T CBOCH «HEBEPYIOIICH FOHOCTHY, TIEPEKUBAS TITyOOKHI TyXOBHBIN KPHU3HC,
®pank Haxoaui npaBay B cnoBax Paycra o bore, obuTaromem «B rpyau Moei» u
BIIUSIIOIIEM «TOJIBKO HAa MO€ CO3HAaHbE», HO He Ha BHeIHUH Mup (cM.: [12. C. 84]).
Penurust I'ére Bunenach @paHKy «IIAHTEU3MOM), MPEOIOJIEBAIOIINM «HAWBHBIN
teneonornueckuii temam» [13. C. 222]. llenoe u yactu y ['€Te HEe mpoTuBOpeyaT
JIpyT APYTY — MHOXECTBO JKMBBIX U CaMOOBITHBIX JIHMYHOCTEH HE OTOPBAHBI OT
LEJIOTr0 U CIyXaT eMy, OJIHAaKO He IIEHOW >KepPTBOBAHUSA CBOEH CaMOOBITHOCTH, a
HA000POT — yepe3 YTBEPKACHUE MIPaBa U 00513aHHOCTH JINYHOCTH Ha aBTOHOMHOE,
cBoeoOpa3Hoe ObiTHE. «B 3TOM NOHMMaHUM OTHOLIECHHUS MEXIYy WHIUBUIOM

2 TIpodeccop TleTep Dnen cuMTacT — M, MOKANYH, HE 6€3 OCHOBAHMUMH, — YTO TEPMHH «HEIOCTH-
xumoe» Opank 3amMcTBOBaN nMeHHO y I'éte [em.: 3. C. 37—38].
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Y POJOBBIM LIENIBIM, KaK ¥ B IOHUMAaHUU KOCMUYECKOT0 3HaYEHUs KyJIbTYyphI, <...>
COJICPXKUTCS 1IeJIasi MporpaMMa peIuruo3Ho-puaocodcekoro, a, caeroBaTeIbHo, U
buI0CcOPCKO-MTOTUTHIECKOTO MIPOBO33peHHs. B mepexxrBaeMyro HaMH STIOXY TITy-
OOKOr0 YMCTBEHHOTO KPH3HCa U MEPEOLEHKH TOCIIOICTBYIOINX [IEHHOCTEH ObLIO
OBl HACTOSTENIPHO HEOOXOoAMMO <...> OOpaTUThCA K OCCKOHEYHOMY OOTraTCTBY
nyxosHoro Mipa ['ére» [13. C. 226]. I'ére npencrasmusuics @paHKy NPOBO3BECTHU-
KOM HEKO€W HOBOW pEeNUruy, MPUMHPUBIIEH «alOJUIOHOBCKOE» M «JIHOHHUCOB-
CKOE€», HICKYCCTBO U HAyKY, UACAIN3M U PEATIU3M, SI3bIYECTBO U XPUCTUAHCTBO (CM.:
[14. C. 412]). «I'noceonorus ['€re cnmmBaeTcs 371eCh HE TOIBKO € €ro MeTadU3UKOH,
HO U ¢ ero peaurueid. OCHOBHOW MOTHB €€ BCKPBIBA€TCs Mepes HaMU B BUJIE MaH-
TEUCTHYECKOI0 YMOHACTPOEHUS, B KOTOPOM ropjioe, 60 ipsiiiiee CO3HaHue pHYacT-
HOCTH MHJMBHIYAJILHOTO YEJIOBEYECKOIrO 1yXa bokecTBy coderaeTcsi ¢ HCTUHHO-
PETUTHO3HONH TOKOPHOCTBIO BBICIIEH, HEHApYIIMMOW TMpaBae O0KEeCTBEHHOTO
BceenuHcTBay [14. C. 439].

Ototr B3msiA Ha I'€Te BIONHE COOTBETCTBOBAJ HIAEE €TI0 «OJUMIIMKUCTBAY,
yTBepAUBLIEHCA B ['epmanuu, HayuHas, 10 KpalHend Mepe, ¢ I'. I'eitHe, KOTOpBIi
HasbiBa ['€re «Hemenkum FOmurepom»: «IIpuHmkaroiee XpuCTHAHCKOE CMUpe-
HHUE HUKOTJa He Crubajo 3TOro Teja, UCHOJIHEHHOIO JOCTOMHCTBA; YEPThl 3TOTO
JUIla HUKOIJIAa HE HCKaXaJIUCh XPUCTHMAHCKUM CaMOMCTSA3aHHMEM; ATH TJla3a He
KOCHJIA C POOOCTHIO XPUCTUAHCKOTO TTOKAasTHUS, HE MOJIUTBOCIIOBUJIN, HE BO3BOIH-
JIMCh XaH)KEeCKH K HeOecaM, He Oerany U3 CTOPOHBI B CTOPOHY: HET, OHU OBbLIHU CIIO-
KOIHBI, Kak B30p 00kecTBa. ITO BeJlb BOOOIIE OTINUUTENbHBIN PU3HAK OOrOB —
TO, YTO B3TJISIJ] UX TBEPJ M IJIa3a UX HE OEraroT TPEBOXKHO MO CTOpOHaM. <...>
B3rmsin I'ete ocraBajicst B CTApOCTH TaKMM K€ OOXKECTBEHHBIM, KaKUM OH OBLI
B roHoctm» [15. C. 186].

Barnsig na ['€re xak Ha «onmuMmuiinay ObLT IPUCYIT U APYTUM MIIAIIIUM €T0
COBpeMeHHUKaM, Hanpumep, Jlronsury bépne. Ho bépne, B oiimume ot I'eiine,
KpuTHKoBan ['€re 3a paBHOIyIIME K OOIIECTBEHHO-TIOIUTUYECKAM IMPOOIeMaM:
«I'€re mor ObI ObITH I'epKysiecom, MOT ObI OUMIIATH CBOE OTEUYECTBO OT OOJBIION
Tps3H, HO OH CPBIBAJI TOJILKO 30JI0ThIE s1010KH ['ecriepuackux cafoB, AepixKal ux
Ut cedst 1 motoM caamics y Hor OMaisl 1 He BcTaBall ¢ 3TOT0 MecTay (IHT. TO:
[16]; cm. Takxe: [17. C. 15—16]). Heyausutensno, uto Tomac ManH cuutan o0-
pa3 ['ére-«ommMmmuiiniay oOIMM MeCTOM HeMelkoi mutepatypsi [18. C. 492—493;
19. S. 201—205]. D10 «oOImiee MecTo» BOCHPUHHUMANIOCh U DpaHKOM 0 €ro
cepbe3Horo obparenus k I'ére’.

B nanpHeitmem, onHako (B TOM 4Mciae U B IMyOJIMKyeMOM KOHCIIEKTE, U
B cTaThe B «IlyTn») @paHkK noneMusupyeT ¢ 3TUM B3IJIs10M Ha ['éte u conunapu-
supyerces ¢ . 3ummeneM, TpakTOBAaBIIMM CIIOKOMCTBUE [ '€Te HE Kak yMEHHE Haca-
XKIaThCs W M30erath CTpalaHWi, a Kak CIIOCOOHOCTH MPEOI0JIEBATh HEB3TOJIBI
B TBOpUECTBE: «ITa )KNU3Hb, 0€30CTAHOBOYHO ITPOABUTaBINIAsCSA K HOBOI OOBEKTUB-
HOW JEATENHbHOCTH, K HOBOMY CYOBEKTUBHOMY CaMO(pOpPMHPOBAHUIO, JOJDKHA

3 06 9TOM CBUIETENBCTBYET, Hanpumep, Jnesrnk ®panka 1902 r., TI€ OH BCKOIB3b YIOMHHAET
«ommammuiickoe Oarogymme» ['ére (em.: [12. C. 57)).
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Obl1a OBITH B Ka)KJI0€ MTHOBEHHE IMOJHOCTHIO CAMOM COOOH, MOJIHOCTBHIO CBOUM
HactosmuM. ['€re oTcTpaHs OT cedsl TOCKYy M BOCIIOMHHAHUS, KOTOPBIE, HECO-
MHEHHO, OBUIM JUII HEro Ooyiee BOJHYIOUIMMH W COOJIA3HUTENBHBIMHU, Y€M IS
OOJIBLIIMHCTBA U3 HAC, U B ATOM OBLIO BeIMyaiiliee caMonpeoiojieHue, TpuyMd Haj
coOcTBeHHBIM S 11 B popMe OyIyIIero 1 MpoIuIoro pajin 3Toro S B ero Mo yTHHHOM,
BbIcuIel U TBopueckoil xku3um» [20. C. 319]. YcmorpenHoe 3uMMeneM coeiuHe-
HHUE B [ '€Te «OOBEKTHBHON NEATENEHOCTHY U «CYyOBEKTHBHOTO caMO(OpMUpOBa-
HUs» OBUIO TECHO CBS3aHO € Pa3IMUE€HUEM JIBYX BHJIOB KYJIbTYPbl: OObEKTUBHOU U
cyOBeKkTHBHOM. «B KauecTBe 00BEKTUBHOM KYJIBTYpPbl MO’KHO 0003HAUNTh TE€ BELIH,
KOTOpbIe B CBOEH pa3paboTke, B CBOEM IOABEME, CBEPLICHUH BEAYT K CaMOOCY-
HIECTBJICHUIO AYIIH, JIUOO MPEICTABISAIOT CO00I Te OTpPEe3KH IyTH, 0 KOTOPOMY
MH/IMBUJ UM COOOILECTBO JOJDKHBI UATH K 00Jiee BO3BBIILIEHHOMY CYyIIECTBOBA-
Huto. [los1 cyOBeKTUBHOM KyJIBTYpOH 5 Mo/Ipa3yMeBalo JOCTUTHYTYIO MEpPY pa3BH-
TUS JIMYHOCTEH, a MOTOMY OOBEKTHBHas M CyOBEKTHBHAs KYJbTYPbl TOJIBKO
B [IEPEHOCHOM CMBICIIE SIBJISIIOTCS M3HAYAJIbHO KOOPIMHUPOBAHHBIMU MTOHATHSIMI
[21. C. 480]. ImMeHHO 3Ty IUCTHHKLHMIO Hcmonb3yeT PpaHk B MyOIHKyeMOM
KOHCIIEKTE, KOT/1a TOBOPHT, 4To ['€Te ObUT TeHueM He TOJIBKO B TBOPUYECTBE, HO U B
CaMOIIOHUMAaHMUH, B IMYHOM JKU3HHU.

HeoOxonumMo noguepkHyTh, YTO B 1oaxone ®PpaHka K YSICHEHUIO TyXOBHOM
auaHocTH ['€te BnusHue 3ummens O6bu10 3HaunTeNnbHBIM. Enie B 1913 1., perensu-
pys kHury 3ummens o I'ére, @pank nucan: «Meron 3uMMens COCTOUT B TOM, UTO
OH OepeT TyXOBHYIO IMYHOCTb MBICIMTEINS U C TOMOIIBIO TOHKOT'O PacUJICHEHUs U
NEePETJICTEHHs] OTBICUEHHBIX M€l 0OpPHCOBBIBAET OCHOBHBIE JYXOBHbBIE MOTHUBBI,
OINPEACIAIONINE TBOPUECTBO JaHHOTO MBICIIUTENS] — MOTHBBI, B OTHOILIEHUH KOTO-
pPBIX W OTBIEYEHHOE cojepkaHue (UIocohckux cucreM, W Oumorpadudeckue
(akTh! TUYHOM JKU3HU CYTh KaK ObI JIUILIb IPOU3BOJIHBIE U 00JIee UM MEHee UCKa-
YKCHHBIE MTPOSBIICHNUS, HYKIAIOIIHECs B OYHIIAIOIIEM M 00BEMHSIONIEM HCTOIKO-
BaHHMH MOCPEACTBOM IcHXonoruyeckoil uurynuun» [22. C. 32]. B 3HaunTenbHOU
Mepe DpaHK UCTIOIB3YET 3TY K€ METOJI0JIOTHIO, XOTS IIPU 3TOM €MY YK€ BOBCE HE
OJIM30K «YHUBEPCAIbHBIN PENATUBU3M» CaMOro 3UMMeEIs, U HEJIOCTaTOK KHUTH OH
BUINT B TOM, YTO «CBOEOOpa3HWe PelMIuo3HO-MUCTHYECKOro 4yyBcTBa ['€re mmo
CYILIECTBY COBCEM HE OLIEHEHO M OCTAETCsl COBEPILEHHO 3aTeHEHHBIMY [22. C. 36].

3UMMeIb, KOHEYHO, HE CYUTAN ['€Te peIMruO3HbIM MBICIUTENIEM, HO 3UMMeE-
JIEBCKasi TPAKTOBKA HEMELIKOTI'O F€HUS KaK MBICIUTENS U [103Ta, IPUMHUPUBIIETO AYX
U MaTepuio, CyOBEKT U 00BEKT, HECOMHEHHO, IIPUCYTCTBYET B KJIIIOUEBOM ITYHKTE
(paHKOBCKOr0 aHalu3a AYXOBHOW JMYHOCTU ['€Te — pasnuueHuu ABYX THUIIOB
TEHHEB. YK€ B YIIOMSHYTOHN pELIEH3UU Ha KHUTY 3uMMens DpaHk MpOTUBOINIOCTAB-
nsiet I'ére, ¢ OAHOM CTOPOHBI, «YMCTHIM TEHUSIM KU3HIY, C APYTOA — «UUCTO 00b-
€KTUBHBIM F€HUSIM», a TAKXKE BCEM IIPOMEKYTOUHBIM (CMEIIaHHBIM) THUIIAM: «<...>
['ére sBasieT coOOM peaKnid B TAKOM YHCTOTE 0Opa3el] JyXOBHOM IHTEIIEXUH, B KO-
TOpO CyObEKTUBHBIN MPOLIECC JIUYHOM KU3HU U TBOPUECTBO OOBEKTUBHBIX COJIEP-
YKaHWUW CYTh €JMHOE U HEpa3/IeIbHOEe 00HAPYKEHHE IIEIOCTHOTO TyXOBHOTO OBITHS
<...>» [22. C. 33]. EnuHCTBEHHBIM PYyCCKUM MBICIUTEIEM, MPUOIIKAOIIIMCS K
sTomy Tuny, @pank Ha3biBaeT ['eprieHa. Jta TemMa pa3BUBAeTCs U B MyOJIUKYyEMOM
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KOHCIIEKTE JIEKIIUH, U B CTaThe, HanucanHo s «Ilytm». IIpeobnanaromum THnom
@paHK Ha3bIBAET TEX, KTO «IEIMKOM, 0€3pa3/ielbHO YCTPEMIICHBI K KaKOH-TH00
00BEKTHBHO-CBEPXIIMYHON eI — OyAb TO HCKYCCTBO, MJIM HayKa, WK TOCyaap-
CTBEHHO-OOIIIECTBEHHBIC 33JIa4i»; MPU 3TOM OHHM COBEPIIIEHHO 3a0BIBAIOT O cede,
0 CBO€H JINYHOM KU3HU, TOCKOJIBKY «YUCTO JINYHASL CTOPOHA KU3HHU BOCIIPUHUMA-
€TCSl UMU CaMHUMHU — a MOTOMY U JIpYTUMHU JIOAbMH — KaK HEUTO HECYIECTBEH-
HOE, — KakK HeKoe “‘OeciuiaTHOE MPUIIOKEHNE K OCHOBHOHM, OOBEKTHUBHO OIpejie-
JIEHHOW 3aJadye MX J>KM3HHM, WIM JaK€ KaK HEHY)XXHOE YCIOXKHEHHE M IoMexa
B ux npusBanum» [23. C. 86]. Bropoii, Gonee peaxkuil T — Te «MyIpeLbD», s
KOTOPBIX «KOHEUYHAas 11€Jb TBOPUYECTBA U TyXOBHOW pabOThI 3aKJIFOYAETCS] UMEHHO
B OOHapyXeHUH, (OPMHPOBAHMU U COBEPIICHCTBOBAHMM JUYHOCTH, JIMYHON
JYXOBHOM XKHU3HI», — <JTIOAH, IPU3BaHHbIE ObITh 3HATOKAMU M HACTABHUKAMHU B
uckyccmee scuznu» [23. C. 86]. B crarbe B «Ilytn» 370 paznuueHre CTaHOBUTCS
11 @paHKka HMHCTPYMEHTOM aHaliu3a aHTMHOMHYHOCTH JYXOBHOM KYyJIBTYPbI
BOOOIIE — T. €., aHTUHOMUU KYJbTYpbl KaK 00BEKTUBHOTO [yXOBHOT'O €IMHCTBA, C
OJTHOW CTOPOHBI, 1 CyOBEKTUBHOM KyJIBTYPBI TMYHOCTH — C IPYTOi. DTO pa3BUTHE
MBICJIM HAMEUYEHO U B KOHCIIEKTE, OHAKO 3/€Ch, B OTJIMYKE OT CTAaThU, PA3IMUYCHUE
JIBYX TUIIOB I'€HHEB YBSI3aHO C «Pa3/IBOEHHOCTHIO» YEJIOBEUECKON KU3HU BOOOIIE
(«OpOIIEHHOCTh B XOJIO/IHBIM, paBHOIAYUIHBIN Mip — U oOlagaHHe BHYTPEHHHM
MipoM»®*, — KCTaTH, TyT HallpalIMBaeTCs acCOLMALHU C XaiIerrepoBCKoil «3a0po-
MIEHHOCThIO», «Geworfenheit»); KpoMe TOTro, HaMEeUeHa CBS3b ATOT'0 XapaKTEPOJIO0-
THYECKOTO pa3InyeHus ¢ AByMs GHUIOCO(CKUMHU HANPABICHUSIMH — UACATH3MOM
U peaInu3MOM.

OtMeTuM, 4TO 3TOM TeMbI GuIocod Kacaucs U B APyrux ciydasx. Tak, Haun-
Has CBOM JIEKLIMOHHBIN Kypc 0 MHupoco3epuanuu Jloctoesckoro BecHou 1931 r.,
®paHk roBopui: «ECTh TEHUU, KOTOPBIE OCTAKOTCS T€HUAIIBHBIMU BO BCSIKOW LIEIIH,
Ha KaXJIOM >KM3HEHHOM Iary, BbIpaxkas cBoro cymHocTh (I'€re, P.M. Punbke).
3nech BakHa Besikasi Ouorpagudeckas menous. JIpyrue — ner (I'eresns — nucbma
K J)keHe — oObIBarenhb). Tak sxe u JloctoeBckuii» [24. C. 148]. [locToeBCKHiA, TAKUM
o0pa3om, He oTHOcHJICS DpaHKOM K «TE€HHSM KU3HW», K KOTOPbIM, Hapsay ¢ ['ére,
npuuucisics u Punbke. B nexkuum u cratbe 1932 1. ykazaHHOE pa3inyeHHE
yTO4HsAETCS (Kak U B PELEH3UH Ha KHUTY 3UMMeJsi) TakuM obpa3om, uto ['€re He
MIPUHAJJICKUT HU K OJTHOMY U3 BBIJIEJICHHBIX THUIIOB, HO «ECTh UX €MHCTBO», UJIH,
kak MeHee kareropuuHo @Dpank Belpaxaercs B «llytu», «BbIpaxaer cobor0
nonbITKy cuHresa» [23. C. 87], mpeonoseBarolIero yKa3aHHYK) aHTHHOMUIO
00BEKTUBHOM U CyOBEKTUBHOM JyXOBHOU KYJIbTYpHI.

BriBoabI, KOTOpEIE PpaHK NETaeT B JIEKLIUHU, OXapaKTEPHU30BaB YXOBHYIO
TUYHOCTH [ €Te, Koe-uTo 100aBIsIOT K BeIBoJaM ctatbu B «IlyTu». [Ipexae Bcero,
oOpamjaer Ha ce0s BHUMaHHE NPUHIUI COYETAHUS pealu3Ma U HJealln3Ma,
KOTOpOMYy, 10 MHeHHI0 @PpaHka, cTomwino Obl moyuuTbes y [ére: «YBakeHue
K peaJbHOCTH, TPE3BOCTH, MYJpPbI KOHCEPBATU3M M HEYCTaHHBIM MOPBIB JyXa.
CBob6osa 1 moJUMHEHHEe HOpMaM, MOpAIKy, uepapxuu. <...> To, yTo HemocTaer

4 CM. myGImKyeMBbIi HHKE KOHCIIEKT.
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HaM, pyCCKuM»®. [IpMHIMII coYeTanus KOHCEPBAaTU3Ma M TBOpYeCTBa DpaHk Teo-
peTndecku pazpabaThiBai B cBoel KHUTE «JlyxoBHBIE OCHOBBI 00mecTBa» (1930),
a takxke BMecte co CTpyBe OOOCHOBBIBAI TO3WIUIO JTHOEPaTHLHOTO KOHCEpBa-
TU3Ma — HalpHUMep, B BBILIEANICH HEMHOTO Mo3gHee Opourtope «IlymKkuH Kak mo-
auTHYeckuid Mpiciutensb» (1937). B 3Toil cBA3M MOXKHO 0OpaTUTh BHUMAaHHUE U Ha
3aM€4YaHUE B KOHCIIEKTE O TOM, YTO PYCCKHE€ HE 3HalM He Toibko ['€re, HO
u [lymkuna, — xak pa3 B nepBoi nonosuHe 30-x rooB @paHkK 3a1yMbIBAET KHUTY
o [Iymkune.

BTopoii BeIBOM, KacalOMMIC KpU3Uca COBPEMEHHOUM KYJIbTYpbl, IEPEKIINKA-
eTcs C TeKCTOM CTaThH, OJJHAKO JIOMOJIHAET €€ YIOMUHAHUEM 00 OMAaCHOCTH «CO-
BPEMEHHOW BEIIECTBEHHOCTW», Mpeesl KOTopoil PpaHk ycMaTpuBaeT B OOJbIle-
BHU3MeE. B 3TOM CMBICIIE «ITOCHIIBHOE OCYLIECTBIIEHUE TUIIA ['eTey, T. €. CTpeMIIeHHUE
K «TapMOHUYECKOMY €AMHCTBY JIMYHOI'O TyXOBHOI'O OBITHS M OBITUSI COOOPHO-BCE-
nenckoro» [23. C. 90] mpeacrasisuiock @paHKy HE TOJIBKO PELENTOM MPEoaoe-
HUS 3TOTO KPU3UCA, HO U LIEJIBIO KU3HU KaX/10M 1yXOBHOMN JINYHOCTH.

Crnenyer NoIYEpKHYTh, YTO pedb 3€Ch HE HIET O KAKON-TO HICAIU3ALMH KOH-
KPETHOM JTMYHOCTH — BCIIOMHMM, 4yTO DpaHK 0TBeprai cBoeoopazHoe «000TroTBo-
penue» ['ére. 3aBepmias crarbio ans «llytw», oH mucam: «<...> Mbl MOXeM U
JIOJDKHBI OOBEKTUBHO Pa30UTHCH ¢ ['€éTe, mpuU3HATH €r0 WIEH W €ro TBOPUYECKHI
IyTh, NPU BCEM MX MOJHOTE U IUIOJAOTBOPHOCTH, BCE K€ HEANEKBAaTHBIM BCEU
riyOuHe Tparndeckoi mpoOJeMaTUKU YeNOBEYECKOW XU3HH M B 3TOM CMBICIIE
HeyaoBieTBopuTebHBIM» [23. C. 90]. BHyTpeHHUl AMaior U Kakoe-TO Hecoria-
CHe MOXXHO YBHJIETb, HallpuMep, B OJHOM U3 adopu3MoB «MBbICiIel 0 pelurum»
@®paHka — MPOLUTUPOBAB CTPOKU M3 T'€TEBCKOro CTUXOTBOpeHMs «K Mecdiy»
(«Cuactius, kT0 Oexan Jirojei, / 3mo0sl He Tas»), punmocod modasnset: «Ho wc-
TUHHO OJIa’K€H TOT, KTO, 3aMbIKasiCh OT Mipa B IOTA€HHOCTh BHYTPEHHEW KU3HHU, B
Hell mouepnaer cuiibl 1066u K Mipy» [25. C. 507]. B cBoeM 3penom peauruio3HoM
MHUPOCO3EPLAHUN — NAHEHMEeUCMU4ecKkom, — a TaKKe B OTHOLIEHUU K XPUCTHUAH-
CKOM 1IepkBU PpaHK, KOHEUHO, YK€ CYIIECTBEHHO OTIIMYAJICS OT MPHUBJIEKILIETO €T0
paHee maHTen3Ma M ajgormMatu3Ma ['ére, oJJHaKO BHOBb M BHOBb OOpaliajcs K €ro
MBICIISIM O «THXOM JIy4llleM 3HaHuW» Kak 3HaHuu Henoctmxumoro [26. C. 231],
1 OpaJt ero B COIO3HHUKH MTPOTHUB OTBJICYCHHOTO TEU3Ma B BOIIPOCE O HEMPUMEHHUMO-
CTH K bory noHsATHIHBIX onpeieneHuii, HOBTOpsist UpoHUYHYIO (hpasy «Der Professor
ist eine Person, Gott ist keine» [26. C. 484], 1 y’ KOHEYHO BOCXHUINIAJICS €r0 JIUPHU-
KOH, HaxoJis1, HanpuMep, B «MapueHO0aICKOH 3JIeTHI» «KIIACCHISCKOS BBIPAKEHHE
PEIUTHO3HOTO YYBCTBA U €T0 CPOJICTBA C pOMaHTHYECKOH JF000BbI0» [23. C. 88].

Taxum o6pazom, rosopst o BiaustHuu ['€re Ha opmMupoBaHue U pa3BuTHE PU-
nocodckoit cucreMbl dpaHka, ciaeayeT IPUHUMATh B paciyeT HE TOJIBKO PELETIINIO
OTJENIbHBIX UM WM NOHATUI — TeM 0oJiee, 4TO peub UAET O BIUSHUY HE CHCTe-
MaTH4YecKoro Quiuocoda, a XyA0KHUKA-MBICIUTENS (XOTS OTMETUM eIle pas,
YTO TEOpHsS NMPEeIMETHOro mno3HaHus ['ére — ymomsHyTas U B MyOJUKyeMOM
KOHCIIEKTE — CBITpaJia eBa JIM He KIIFOYEBYIO POJIb B CTAHOBIICHUH (PPAHKOBCKOM
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Teopun 3HaHusA). He menee BaxHou st dpanka okaszpiBaeTcsi TUYHOCTh ['€Te B
[[EJIOM — B TOM YHHKQJIBHOM CHHTE3€ JTUYHOTO KM3HEHHOTO PAa3BUTHUS M OOBEK-
TUBHBIX TBOPYECKUX PE3YJIBTATOB, KOTOPHIH, XOTS W HE MOXET OBITh MPUHSAT
BO BCEl CBOEH MHIMBUIYAIBLHOCTH, BHICTYNAET HEKUM 00pa3OM, IEMOHCTPUPYET
MyTh, 10 KOTOPOMY MOKET UJITH KaK OTJENIbHBII YeTTOBEK, TaK U 00111eCTBO. AHANU3
nyxoBHOM JImaHocTH ['€Te maet pycckomy prtocody «IoBO K pa3yMbIO O HaIIeH
JIMYHON U HALMOHAILHOH cyb0e U HOMOLIL B 3TOM PasayMbex’.

[TyOnukyemblii B MPHIOKEHUHU KOHCIEKT coxpaHuics B ¢onne PpaHka B
BaxmeTeBckoM apxuse (60kc 11)’. DTo 0fUH IHCT, MCTUCAHHBIN ¢ 06EUX CTOPOH
CHHUMU YEepHUJIAMH, C OObIYHBIMH 111 Dpanka OONBIIUMU MOJISIMH, Ha KOTOPBIX
CIeTIaHO HECKOJBKO BCTABOK (yKa3aHbl B MpuMedaHusix). PacumdpoBka aBTOPCKUX
COKpAIIICHUH JaeTcsl B YIJIOBBIX CKOOKaX, MOMYCPKUBAHUS TEpPElaHbl KYpPCHBOM.
TekcT He TaTUpPOBaH, OJJHAKO, KAK YCTAHOBJICHO BBIIIIE, ECTh BCE OCHOBAHUS OTHECTH
ero K BeicTyIuieHuI0 @panka Ha Beuepe namsatu ['€re B bepnune 22 anpens 1932 r.

IHpunooicenue
C. Dpankx.
JyxoBHasi imyHOCTH ['éTe
<KOHCIEeKT JIeKIMU>
Jlyxosnas nuunocmo I'eme

[Tomunas I'<ere>, gymaelp mpexe BCEro O €ro BEIUKOM AYXOBHOM HACIEIUH, O
TOM, YTO OH Oan Mipy. HeBO3MOXXHO H3JI0KHTH B BHIY HEH3MEPUMOro, HEOOBSITHOIO
OorarctBa. 3aTpynHeHO Maia<wbIM> 3HaKoMcTBOM. Urto 3Haror u3 I'ete? ®Paycr, Tacco,
Nurennto, HECKOIBKO JTUPHU<ECKUX> TMpom3B<eneHui™>, Beprepa. KTo 3HaeT apamsl
Natiirl<iche> Tochter®, Stella’, mupuky West-Ostl<icher> Divan'?, Wilh<elm> Meister’a'’,
KTO 3HaeT ¢unoc<oduro> ['eTe — ero Oecenbl, MUChMa, €r0 Hay4YH<BIE> paboThl? Ho u
HE3aB<HCHMO> OT 3TOI'0 — HMCTHH<HOE> Beianuue ['eTe He B TOM, YTO OH JaJl, a YeM OH
Obu1. EquHCTBEHHAS JIMYHOCTH — CpaBHUMA TOJBKO ¢ JIeoHapo jga Bunuwu.

O nmuuHocTH I'<ere> 3HAIOT eme MeHbIe. baHanpHbIe 0003HAY<EHUS™: «SI3BITHUK)»
(amuKypeer, yMErIuid 0e3MITeKHO HACIAKIATHCS JKU3HBIO, UYXKIIbIi Pa3BOCHHOCTH,
BHECEHHOHU (OyATO OBI) XPUCTHAHCK<UM> CO3HAHHEM) WM «OJIMMITHEID (CaMOJIOBIICIO-
mee, 0JIaKeHHO-PAaBHOAYIITHOE CYIIecTBO). [I0BEpXHOCTHO M JI0KHO, MONLILIA B310p. He
TOBOPSL YK€ O JIO)KHOCTH XOJAY<Ero> IMOHSTHUS SI3bIYHMKA (AHTHYH<Or0> YEJIOBEKa) —
IeTe caM NMpOTeCTOBal MPOTHB 3TOTO ompenenenus'’. — TeMm MeHee ONMMIHMEN. —

¢ CM. IyOMKy€eMBIf HUKE KOHCIIEKT.

7 Bakhmeteff Archive of Russian and East European History and Culture, Rare Book & Manuscript
Library, Columbia University, New York. BA. S. L. Frank Papers. Box 11. Dukhovnaia lichnost’ Gete.
8 «Die natiirliche Tochter» («Buebpaunas 104b») — nbeca I'ére, nanucannas B 1801—1803 rr. 1o
kuure «Vcropuueckne mMemyapsl Credanun Jlynssl BypOoH-KoHTH, HammcaHHBIE €10 caMoi».
3ambicen ['ére cocTosit B ocMmbiciennn Benukoit @paHily3cKoi peBOJIIOLUY U €€ mociencTBui. 13
3aJyMaHHOH TPHUJIOTHH OblIa HAalMCaHa TOJIBKO OJIHA IIbeca, I'/Ie ONMCHIBAIACH IIPEIPEBOJIIOIIMOHHAS
3T0Xa, a 0 CaMOo peBoIFONIMHU He ObUTO U peun (cMm.: [27. C. 289—304]).

? «Cremnay» (1775) — Jlpama, HanucaHHasi [ €Te B 1yXe CEHTUMEHTaIu3Ma.

19 TTosTHueckas kKHHUTA «3aIa HO-BOCTOYHBIH HBAHY BIIEpBBIC onmyOnmkoBana B 1819 .

! Poman «I"ompl yuenns Bunbrensma MeiicTepay BIEpBBIE OMyOIUKOBaH B 1795—1796 1.

12.06 sToM BcmoMuHAN OAMH M3 OmmKaimmx cekperapedl I'éte ®puapux Bubrensm Pumep,
n3gaBmuii B 1841 r. nyxtomuuk «Mittheilungen iiber Goethe» («CooOmmenus o I'ére»). OpaHk,
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Beprep, I'perxen! Ilpu Bceil BHeHIHEH yJgaue *U3HU, «TOJBKO HECKOJBKO CUACTIMBBIX
nmHei». M3Benan Bcio Tparuky. «Jlemonndeckoe». [Ipomereit: dayct, kak 00pa3 HEyKpo-
TUMOTO ¥ HEYTOJMMOTO YEJIOBEY<ECKOro> Ayxa. Y CJIOBHE, 3aKJIIOUEHHOE C JIbSIBOJIOM —
YBEPEHHOCTh B HEHACHITUMOCTH YeJloBed<ecKoro> ayxa.'?

In jedem Kleide werd ich wohl die Pein
Des engen Erdelebens fiihlen.

Ich bin zu alt, um nur zu spielen,

Zu jung, um ohne Wunsch zu sein.

Was kann die Welt mir wohl gewéhren?
Entbehren sollst du! sollst entbehren!
Das ist der ewige Gesang,

Der jedem an die Ohren klingt,

Den, unser ganzes Leben lang,

Uns heiser jede Stunde singt.'*

Ha 5-om necsitke OexuT, Kak oHOMIA, U3 Beiimapa B Uranuio ™.

Taitna nuanoctu I'ere — BHe 3THX 6aHANBHBIX popmyn. — HemHoxkko dunocodun
JUIsL BCTYIUIEHUSL. — Pa3/IBOEHHOCTh YEN0BEU<ECKOW™> KU3HU — BpOILIEHHOCTh B XOJIOA-
HBbIH, paBHOAYIIHBIH Mip — H oOjazaHue BHYTpeHHHUM MipoMm. (BoBce He mpomykr
XPUCT<MAHCKOI'0O™> CO3HaHMA, a UIMEHHO B aHTHMYHOCTH). — boiee mupoxkas dopmyna:
JKU3Hb B 0OBEKTUBHOM M BHYTPEHHSIS, TUYHAS KU3HB. OOBIYHO YeI0BEK OCCIIPUHLIMITHO U
Gecriopsanouno'® konebnercs Mex Ty STUMH HauanaMu. [eHUH JIeNATCs Ha JIBE KaTeroOpHHu:
1) B y3koM, cnenu¢<u4ecKOM> CMbICIIC I€HUH — TBOpYECKas JUYHOCTb — OTHACTCA
00BEKTUBHBIM HaualaM — B IMO3HAHUM (HayKa, ¢puinocodus), B UCKyCCTBE, B AEHCTBEHHO-
ctu (monutuka). 2) Ho ectb M reHuu ITUYHOM KU3HU — HE TOJBKO CBATHIC WM HPaB-
CTBEHH<bIE> I'€HUH, HO U IINPE — MYJIPELbl, TyMaIOIINe O COBEPLICHCTBOBAaHUU, 0OPM-
JICHUH ¥ 000TalleHNH JINYHOHN KU3HH, 3HATOKK UCKYCCTBA KU3HU (AHTHYHBIE MYPEIbl —
CTOMKH, SMUKYpEeHIlbl — 3HATOKH Ona)keHHOW xu3HM). — OTpaxkenue B (uocopckux
HaIpaBICHUSX: PeaTn3M U HICATU3M.

I'ennansHOE cBOEOOpasue 1 00pas3oBOE 3HAUEHUE JIMYHOCTH ['eTe — B TOM, YTO OH
HE MPUHAIJICKHUT HA K OTHOMY U3 3THX 2 THIIOB, 0O cpa3zy oObeMIIeT MX 000MX M €CTh UX
€IMHCTBO.

BO3MOJKHO, yHTal 00 3ToM B 3cce Tomaca Manna «I'€re u ToncToii», BuepBbie OIyOIMKOBAaHHOM B
1925 u nepem3ganHOM Kak pa3 B 1932 r.: «<...> Pumep paccka3pIBaeT, KaK MECTHACCATUICTHIH
MO3T, TOPBKO LIYTs HAa CEH CUET, M0 KAKOMY-TO NOBOY BOCKIHMKHYI: “IlneBaTe MHE Ha 60KeCTBEH-
HOCTh! UTO TONKY B TOM, €CJIH PO MEHS TOBOPSIT ““OH 00XKECTBEHHBIN’, pa3 BCE MOCTYIAIOT, KaK MM
3a0JyiaropaccyJuTcs, U BCerjna MeHsi HalyBaroT. JIton cunTaioT 00)KEeCTBEHHBIM TOJIBKO TOTO, KTO
KaXJIOMY TPEI0CTaBIsET MOCTYIaTh, Kak eMy HpaButcs » [18. C. 493].

13 370 npeoKeHNEe BCTABIEHO Ha MOJIAX KOHCIIEKTA.

14 «B mo6om Hapsjie Oymy s 1o npasy / TocKy CylecTBOBaHbs CO3HaBaTh. / 51 ciuikom crap, 4to6
3HATh O/IHU 3a0aBbl, U crumkoM 0H, 4T0O BOBCe HE *kenarh. / UTo 1acT MHe CBET, Yero st caM He
3Hato? / ,,Cmupsaii cebs!“ — BOT MynpocTs nporucHasi, / 1I3BeuHbli, HECKOHYaeMBIH NPUIIEB, /
Kotopsim ¢ nercTBa npoxysokanu ymm / HpaBoyuutenpHO0 3T0H cynipio / Ham BceM 10 TOITHOTEI
octouepteBy [28. C. 57]. CTUXOTBOpPHBIEC CTPOKH BITUCAHBI DpaHKOM HA IOJISIX KOHCIICKTA.

15 PImeercs B Buay noe3aka ['ére B Urammro (1786—1788), roe on pabotan Hag «PaycTom», 3aBep-
mraj paMy «3TMOHT», a 110 Bo3paieHun Hamucan «Pumckue snerun» (1790).

16 CiroBa «6eCIpHHIMITHO M GECTIOPAI0YHO» N06aBIeHbl DPaHKOM MEXKILY CTPOK.
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1) Ilpexxne Bcero — Opocaercss B I1aza mepBas yepra. l'ere — peanucr, ayx,
HamnpaBI<eHHBII> Ha 00bekTHBHOE. Kiaccuk B oTnudne ot pomanTuka. Kinaccnueckoe —
3/10pOBOE, POMaHTHYeCcKoe — GonbHOe' . HeHyskHOCTh camoananusa. Tonbko B aeiicTBeH-
HOCTH, B JKHBOH CBSI3M C MipOM pacKpbIBaeTcsi yenosek'. — OObeKTHBU3M. UHCTHI
ONBIT — OpaTh Bemy, Kak OHM ecTh (1o jgerckm)’. — Das gegenstindliche Denken®.
Bwmecre ¢ TeM 3TO ecTh BeuHBIH TBOpUYECKUi TpyA. Hensmepumoe 6oraTcTBO €ro TpyaoB.
KaOuHeTHbIH yueHBbIH — BCIO JKU3Hb TyMal, T03HaBal, JyXoBHO TBopwi. K aTomy emie u
TpaKTHY<ecKas™ — TocyAapCTB<eHHas™ JeATeNbHOCTh (ropHoe aesio!)*!, Tearpanbu<as>
JIeSTENbHOCTD 2.

2) Ho BMecTe ¢ TeM — reHuid iuynol scuznu. He kaOWHETHBIN YUEHBIH, a )KUBO Ye-
JoBeK. M3BecTHO 6OraTcTBO POMAaHMUYECKOH JKM3HM — HE TOJBKO MOBEPXHOCTHOM, HO U
riy6oxkoii. FOHOmeckas apama m apama crapuka noutd 80 net ¢ Yiepukoii JleBemos?.
IIapnotTa Ilteitn® — nyxoBu<pIi> paciser (cp. ¢ [llekcnupom), Mapuanna Bunnemep®
u West-6stl<icher> Divan, Ulrike Levetzov u noctuxkenue cymuocty penurun.® Menee
M3BECTHA MIPUHITUITHATBHAS ycTaHOBKa ['eTe. — Bompoc DkkepMaHa o TeaTp<ajlbHOI> 1e-
ATENBHOCTH U OTBET I'eTe (CUMBON<HYECKMIT™> CMBICH — I PA3BUTHS IMUHOCTH) . —

17Cm.: [29. S. 246, 30. C. 591].

18 Tére mepenako ymorpe6ss TepMunbl wirksam (neicTeennbiit), Wirksamkeit (1eficTBEHHOCTS),
HarpuMep, B CTaThe «3HAYUTENIBHBII CTUMYJI OT OTHOTO €IMHCTBEHHOT'O METKOTO ciioBa» (cM.: [31.
S. 388; 32]).

19 «Her am4ero TpynaHee, 9eM 6paTh BEIM TAKUMH, KAKOBBI OHH CyTh Ha camoM aeie» [33. S. 250;
34. C. 335]

20 Das gegenstindliche Denken — TepMuUH, IPEMEHEHHBIN B «Y4eOHUKE 10 anTporoorum» (1822)
Horanna Xpuctnana XaitHpoTa, B TiaBe «O MpenMyIIecTBe MPEAMETHOTO MBIIIICHHS B aHTPOTIO-
sorum» [35. S. 389-401]. CormacHo Xaitapoty, ['éTe 6bUT CTOPOHHHKOM COEAWHEHHS IBYX UCTOY-
HHUKOB TTO3HAaHHUS — anpuopHBIX GopM u ombita. Meiuenne ['€Te uMeer neno ¢ npeaMeraMu —
«caMo ero co3epliaHue ecTh MBIIIJICHNE, €r0 MBIIUIEHUE ecTh co3epranue» [35. S. 388]. Oty Touky
3peHus Ha THoceodioruto ['ére orcranBan u @pank (cm.: [14. C. 421]).

21 C 1777 r. Téte pykoBoaun YNpaBJIeHHEM FOPHBIX TIPOMBICIIOB, KOTOPOE 3aHUMAJIOCH PaspaboT-
Kamu cepedpa B Unbsmenay. [Ipeanpusitue notepreno Kpax, HOCKOJIbKY JT0OBIBATh Pyy 0Ka3ajoch
cimiKkoM goporo. B 1813 r. pyqHukn ObUIH TMKBUIAMPOBAHEI, HO 3TH 3aHATHS caenanu ['ére ecre-
CTBOHCITBITATENIEM.

22.C 1791 mo 1817 rr. I'ete GB11 pykoBOmUTENEM BeliMapCcKOro IpHABOPHOTO TEATPA.

2 Vappuka ¢on Jlesenos (von Levetzow; 1804—1899) — nocnennss mo6oss ['ére. Ha npocs0y
PYKH U Cep/lla OHA OTBETHJIa O0TKa30M, KOTOpHIi [ €re oTpasmn B «Mapuen6aackoil anerumy.

% apnotra don lTaiin (von Stein, ypoxa. ¢pon Llapar; 1742—1827) — 6Gmmskas noapyra I'ére
u @p. lIunnepa. Eit nocssameno cruxorBoperne «Hounas nmecHs cnytHukay (1780), mepeBenenHoe
}O.M. JlepmonTOBBIM («I'OpHBIE BEPIINHEI CIIAT BO ThME HOYHOI).

% Mapuanna ¢on Bunnemep (von Willemer, ypoxn. [Tupurpy6Gep; 1784—1860) — aBcrpuiickas
aKTpHCa; 3ameyaTieHa B oopase 3ynelku B «3anagHO-BOCTOYHOM JUBAHEY.

26 10 MpeJIoKEHNE BCTABJIEHO HA TONAX KOHCIIEKTA.

27 B cratbe «['éTe m mpobieMa MyXOBHOH KymbTyph» ®pank mucan: «Ha Bompoc DKkepMaHa,
Heyxenu ['ére He ObLIO XKaJlb TEPSITh CBOE JIPArolieHHOE BpeMsl Ha TAKOE CPABHUTEIIBHO HUYTOXKHOE
U CyeTHOE JIeTI0, KaK TeaTpaibHast pexuccypa, ['ére orBevaer: “B KOHIIE KOHIIOB, BCAKYIO AESATEIb-
HOCTBD I paCCMaTPUBAJI TOJIBKO CUMBOJIMYECKH, KaK UCTIBITAHHNE JIMUHBIX CHJI, KaK ITOBOJ [ BHYTPEH-
HETO JyXOBHOTO Pa3BUTHSL; C TAKUM JKE YBICUCHHEM 51 MOT OBI 3aHSTHCS M O0KMT'aHHEM TOPIIKOB »
[23. C. 89]. Ha camom nene, B m3noxeHurn JDkkepmana oteeT ['ére Ha Borpoc B Oeceze 2 mast 1824 T.
6611 KOpoue: «CBOM TPYABI M TOCTYTIKY 51 BCET/Ia PACCMATPUBAII CHMBOJIMIECKH, U, TIO CYIIIECTBY, MHE
JIOBOJIGHO 0€3pa3iin4HO, OOKHTai sl TOpIIKH M MUckm» [36. C. 126]. ®pank «pacumpser cioBa
I'ére, mpubaBmsist K HUIM TOJNKOBAaHHE 3MMMEIS, TOYHEE — CBOIO MHTEPIPETAINIO 3TOTO TOIKOBAHUSL.
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HeHaBUCTb K TEOPHH, K TOMY, «4TO TOJLKO IIOYYaeT, He oMorast )Ku3Hu»™". [TyTh K GBITHIO
NEXUT uepes cepoye denoseka.”’ Haxg Bcem nomuumpyet njes Bildung — npo6nema co-
BEPIIEHCTBOBAHMS JIMYHOTO TyXa’’.

I"apMoHMS MEXIy TUYHOCTBIO U MIpOM, MEXIY CyOBEKTHBH<OW> HU3HbBIO U CBSI3bIO
YeJI0BEKa C MipoM, MEXIY KU3HBIO B ce0e M )KM3HBIO B 00heKTUBHOM. Omkyda? He Oyay
yrayonsatees. (M3 XyJ0KEeCTBEHHOTO CYIIECTBA, W W3 YTBEPXkJAEHHOCTH B bore —
npobi<ema> penuruoszHoctu ['ere). BaxkHee — BBIBOJIBI, IOYUHTEIBHOCTD. JBOsIKOE.

1) Peamusm m mpeanusM. YBakeHHE K PEATbHOCTH, TPE3BOCTH, MYIpPHIH KOHCEPBa-
TU3M U HEYCTaHHBIN TOpPBIB Jyxa. CB0OOA U MOAYMHEHHE HOpMaM, MOPSIIKY, HEPAPXUH.
(Maumoe dumactepetso I'ete’!). To, 4To HeOCTAET HAM, PYCCKHM.

2) IlpoGnema KynbTypbl. O0bEKTHBHAS U CyOBbEKTUBHAS KYIbTypa. (3uMMmes). Kyb-
Typa Bcerja — JIMYHAs KyJIbTypa — COYYacTHE JUUHOCHU 6 K)IbmYpe U KVIbMypPa JUYHO-
cmu. JIBe omacHocTH: 1) OMEpTBEHHE YENIOBEKA, pACTBOPEHHE JINYHOCTH B OOBEKTUBHON
KyJIbType — OMacHOCTh coBp<emeHHoit> Sacklichkeit’> — mpesien ee — B GonblTeBH3ME
U 2) rubens KyJbTyphl OT aHAPXUY<ECKUX> TeHAEHUMH JU4HOCTH. COBPEMEHHOCTh, KaK
Kpu3uc KynbTypbl. OOpasioBoe 3HaueHne JuaHoctu ['ere. — M1, pycckue, He 3Hanu |'ete
(xak u I[Tymkuna). CiaceHne — B NOCHJIBHOM ocyuiectBieHun tuna ['ere. [TomuHanue
I'eTe — He mpa3gHOE €70, @ TOBOJ K Pa3ayMbIO O HAIICH JIMYHOM M HAITMOHAIILHOH Cynp0e
Y TIOMOIIIb B 3TOM Pa3IyMbe.
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AHHOTanMA. AKTYaTbHOCTh CTaTbU OOYCIIOBIMBAETCS TEM, YTO B COBPEMEHHOM MHpE HE
TEPSIOT CBOCH MAEOJIOTHYECKOM CHIIBI PAa3IHMYHbIC YTOIMHMYECKHE KOHIICTIIINH, BOT YyKe Ooree
IBYX CTOJICTHI CYIICCTBEHHO BO3ICHCTBYIONINE HA OOIIECTBCHHOE CO3HAHKE U BHI3BIBAIOIIUC
3HAYUTENIbHBIE TPaHC(HOPMAIIMK COLMOKYIIBTYPHOH KU3HU YesnoBeuecTBa. CBsI3b MEXKAY COLU-
aJIbHBIMH YTOMUSIMH M XPUCTHAHCKON 3CXaTOJOTHEH MoJAMEYeHa JOCTATOYHO JaBHO, M MBICIH,
BbICKa3aHHbIE 110 3TOMY [IOBOJY IpoTonpecBUTepoM Ajekcanapom llIMeMaHOM B CTaThsix U
JHEBHHUKOBBIX 3aIMCSIX, MOTYT COACHCTBOBATH JIUIIEMY OCMBICICHUIO ITYyOMHHBIX KOTHUTHB-
HBIX TPOIIECCOB, BO MHOTOM OIIPEIENISIONIUX COBPEMEHHbIE 00IIecTBeHHbIE peanun. L{enpro
IIPOBEICHHOIO MCCIIEIOBAHUS SIBJIAJIOCH ONMPAOILEEecss Ha aHAJIU3 TPYHAOB ITOr0 JOCTOMHOIO
npeacTaBuTeNsl HUIOCOPUN PYCCKOTO 3apyOeKbsi COMOCTABICHHE TPaIHIUOHHO-PETUTHO3-
HOTO 3CXaTOJIOTUYECKOr0 «IPoodpa3a» U MO3IHEHIINX B3MIAI0B HA «KOHELl HCTOPHM», CIIOCO0-
CTBYIOUIMX PAa3BUTHIO YTOMU3MAa M UJEOIOTU3Ma B OOIIECTBEHHOM CO3HAHUU. AKIICHTUPYETCS
BHUMaHHE HAa aHTHHOMUYHOM XapaKTepe XPUCTHAHCKOW ICXATONIOTHH, B OTIHMYHE OT Pa3sHO00-
Pa3sHBIX COIMAJIbHO-yTONMMYECKAX MOIU(UKAIMK ONpEeAeIIonIeld COIMAaIbHbIC WICabl
B O0JIACTH, TPAHCLIEHJEHTHOM AJIsl [IOBCEIHEBHON AEATENbHOCTH YeJOBEeKa. YCTPEMIIEHHOCTD
PEJIMTHO3HOTO MBIIIJICHUS K «HEOTMHPHOMY» Heally, KaK Mmojiaraj MpOTONpecBUTep AJek-
cannp LlImeman, mo3Bomsiia chOpMHUPOBATE CIIEII(PHUICCKOE OTHOIIEHUE XPUCTHAHUHA K 3EM-
HOMY OBITHIO, C HEOOXOAUMOCTBIO TPEOYIOIIEMY KaueCTBEHHOTO PEOOPaKeHHsI, COOTBETCTBY-
IOLIEro MPEACTABICHUAM O MPEJeNbHON LeIH; OJHAKO CO BpeMeHeM XpPHCTHAHCKas Bepa yle-
JIs1a BCe MEHbIIIee BHUMAaHUE 3CXaTOJIOTHYECKOMY HU3MEPEHHIO YeIOBEUSCKON JKU3HH, YTO CTIO-
c00CTBOBaJIO (POPMUPOBAHMIO HOBBIX 3CXATOJOTHH, WIIYIINX CBOW COLHUAIBHBIC HICATHl B
HENOCPEICTBEHHON JAaHHOCTU 3€MHOHM >KM3HHM U YTBEPXKAAIOUIMX BEPY B BO3MOXHOCTH HX
SMIUPUYECKOTO TOCTHXKEHUSA. ABTOPBI CTaTbU MPHUXOIAT K BBIBOAY O TOM, YTO Ba)KHEHIIUM
(haKkTOpOM CTAaHOBIICHHS W Pa3BUTHS B OOIIECTBEHHOM CO3HAHHH «HJCOIOTHMYECKOH BEPH»,
MIOHSTHE O KOTOPOH B CaMBIX OOIIHNX YepTax ONpeAeisieTcs B paboTax MpOTOIpEeCBUTEPa AJEK-
canzpa [lIlmemana, sBUIaCh OTOPBAaHHOCTh T'OCIIOICTBYIOLINX B HEM UAE€0JIOTHUYECKHUX MOCTPO-
€HUI1, ONTUPAIOLINXCS HA COLIMATIbHO-YTOMUYECKHE IPEACTaBICHUS, OT TPAJAULUOHHBIX BEPOHUC-
MOBETHBIX OCHOBAHWH: TEM CaMbIM HJCOJIOTHU MEepecTain ObITh (DYHKIIMOHAIBLHBIMU CTOPO-
HAMH KOHKPETHO-HCTOPHUYECKUX PEJUTHH, MOTEePSUTH CBOW CITy>KeOHBIH XapakTep W CaMu
caenanuch GyHAAMEHTOM JUIsl ICEBAOPETUTMO3HOTO TBOPYECTBA.
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Abstract. The relevance of the article is due to the fact that in the modern world, various
utopian concepts do not lose their ideological strength, which for more than two centuries have
significantly influenced public consciousness and have caused significant transformations in
the socio-cultural life of mankind. The connection among social utopias and Christian
eschatology has been noticed for a long time, and the thoughts expressed on this occasion by
Protopresbyter Alexander Schmemann in articles and diary entries can contribute to a better
understanding of deep cognitive processes that largely determine modern social realities. The
purpose of the study was based on the analysis of the works of this worthy representative of the
philosophy of the Russian diaspora, comparing the traditional religious eschatological
"prototype" and later views on the "end of history". These views contributed to the development
of utopianism and ideologism in the public mind. The authors focus attention on the antinomical
nature of Christian eschatology, in contrast to the various socio-utopian modifications that
define social ideals in a field transcendental to everyday human activities. The striving of
religious thinking towards the "non-worldly" ideal, as Protopresbyter Alexander Schmemann
believed, made it possible to form a Christian's attitude to earthly life, which inevitably required
a qualitative transformation corresponding to the notion of the ultimate goal. However, over
time, the Christian faith paid less and less attention to the eschatological dimension of human
life, which contributed to the formation of new eschatologies seeking their social ideals in the
immediate givenness of earthly life and affirming the belief in the possibility of their empirical
achievement. The authors of the article come to the conclusion that the most important factor
in the formation and development of the "ideological faith" in the public consciousness, the
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concept of which is defined in the most general terms in the works of Protopresbyter Alexander
Schmemann, was the isolation of the dominant ideological structures based on social utopian
ideas, from traditional faith grounds. Thus, ideologies ceased to be functional aspects of
concrete historical religions, lost their official character and themselves became the foundation
for pseudo-religious creativity.
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13 centabps 2021 r. ucnonuunock 100 g€t co AHS POXKIEHUS MPOTONPECBU-
tepa Anekcanapa [lImemana, onHoro u3 sipkux mpeactaButeneit ¢punocopuu pyc-
CKOTO 3apyOexbsi. PONMBIINCE B CEMbE IMHUTPAHTA, MBICIIUTEIh HUKOTJA HE OBLT
B Poccun, omHako depes3 BCIO KU3HB MPOHEC OOJIBINYIO TI000BB K HEl, BOTLIONMIAS
B CBOEM TBOPUYECTBE BAXXHCHINWE WJICH, BIOXHOBISIBIINE PYCCKHUX JIFOICH, BOJICIO
cyne6 oropBaHHbIX 0T OTun3HbL. Henb3s ckaszark, uto B Hauase 80-X IT. IpOILIOoro
BEKa, KOT/Ia <OKEJIe3HBIA 3aHABEC» CTajl TePSITh CBOIO MPOYHOCTH, Y HETO HE OBLIO
Bo3MokHOCTel moceTuth CCCP, ogHako oH ux He ocymiecTBuI. Kak oOBscHsI
¢unocod cam cebe B JHEBHUKOBOH 3amucu: « MoXeT ObITh, TOTOMY MHE M HE XO-
yeTcs exaTh B Poccuio TypucToM, 4TO TOACO3HATENBHO 00I0CH MOTepsATh my Poc-
CHI0, BCSI CJIaJIOCTh KOTOPOU 1 ObLJIa B €€ HEAOCTIXKUMOCTH. ..» [1]. B aTux cmoBax
CIIBIIIUTCS OTTOJIOCOK JTyXOBHOM 0OJIM BCEX MBICIISIIIIUX MPEICTABUTENIECH PyCCKOM
SMUTPAIIH: HAXOSCh 3a TpeiesiaMu CBoel POAMHBI, OHM HUKOT/IAa HE MepeCcTaBaH
IyMaTh O HEW, CTpEMWIHMCh CAeNaTh Jid Hee XOTh 4TOo-HHOyab moje3Hoe. Ho
HEBO3MOXXHOCTH JICHCTBOBATh B CBOEH CTpaHE, OTCYTCTBHE KMBOTO OOIIEHUS C €€
HaceJIeHHeM, HeJOCTaTOK MH(POPMAIIUU «U3 MEPBBIX PYK» C FOAAMH CKa3bIBAINUCH
BCe OoJbllle, ¥ IEPBOHAYATIFHO «HEJOCTIKUMAsD) B CUITY PACCTOSTHUN U TTOJIUTHYC-
CKHUX OOCTOSITENTLCTB, OTHAKO MPHU ATOM OCTaBaBLIAsICs BIOJHE peasibHOM, Poccus
MOCTETICHHO TPEBPATHIIACH B YK€ OKOHYATEIIHPHO HEMOCTHKUMBIN uaean. OTdau3Ha
’KE TeM BpEMEHEM CTPEMUTEIbHO N3MEHSJIach, U BHYTPEHHE, U BHEIIHE, Mpeolpa-
’Kajack U cama saMmurpanus; o. Anexcauap (IlImeman) moHuman 3To, KOHCTaTUPYS:
«OMurparys, Bcsikasi sSMUrpanus — 00se3Hb, H00 — COCTOSHUE HEHOPMAJIBHOEY,
OHA OCMBICIIICTCS U TPEOA0JIeBaeTCsd Kak OOJIe3Hb TOJNBKO JO0 TeX MOp, TMOKa
«TpeTBOPSET ce0s1 B Kakoe ObI TO HU OBLI0, HO cayoceruey. VIMEHHO 3TUM Jepika-
JIach «IIepBasi IMHUTPALIHS, KOTOPOH Ha 3amajie Majao KTO HHTEPECOBAJICS, IEHET el

112 N3I'HAHUE PA3YMA. K 100-JIETUIO «@HTIOCOPCKOI'O [TAPOXO/A»



Lagunov A.A. et al. RUDN Journal of Philosophy. 2022;26(1):110—119

HE TUTATWIIM M Ha CIyXO0y K cebe He MyCKalH;, CO «BTOPOW BOJIHOW» BCE CTajo
MEHSATHCSI, B 3M0XY XOJIOAHOW BOMHBI pyCCKasi SMUTPALIMs CTajla BBIIOIHATD BIIOJIHE
KOHKPETHBIE 3aKa3bl MHO3EMHBIX paloTomaresieil; ¢ TOSBICHHUEM XK€ «TPETbel
BOJIHBD MTPOU3OIILIA «paJUKaIbHas MeTaMOp(o3a» — ee MPeACTaBUTENN IMUTPH-
POBAJIH YK€ HE JIJIsi TOTO, YTOOBI CIIY>KUTh Poccuu, «a mist cebst, i1t BOSMOKHOCTH
JleNiaTh TO, Yero “‘raM’ OHU JieJaTh He Morm» [1].

Tem He MeHee, uaean ciuyxenus Poccuu, chopMUpOBaHHBIN MEPBON BOJIHOM
SMUTPALMH U KOHUENTYAIU3UPOBAHHBIN B TPYAaX JOCTOMHEHIIINX IPEICTaBUTENIeH
¢dunocopuu pycckoro 3apyOexnsi, HE SBISETCS TOJBKO JOCTOSHUEM HCTOPUU
Mbiciu. Kak M3BeCTHO, colMalbHbIE HAealbl HE MOTYT MOJHOCTBIO COIIACOBBI-
BaThCS C JICWCTBUTEIBHOCTHIO, UTO HE MEIIAET UM OBITh OPHUEHTUPAMH OOIIICCTBCH-
HOTO pa3BUTHSA, LIEJenoaras JAesTeIbHOCTh YEJIOBEKa, IPHUIaBast €il cMbICT. AKTY-
aJTBHOCTh Hacienus (GuiocooB PyCCKOTO 3apyOeikKbsl 3aKIIFOYACTCSI B TOM, YTO B
HEM MPEJCTaBICHbl MUPOBO33PEHYECKNE KOHIENThI, PACCMOTPEHUE KOTOPBIX IM03-
BOJISIET JIyUIll€ TIOHSITh COBPEMEHHOCTh, CPOPMYTUPOBAHBI ATFTEPHATUBHBIEC U, YTO
Ba)XHO, IMEIOIIIHE BO3MOXXHOCTD XOTS OBl YACTUYHO peaTn30BaThcs uaeansl. TBop-
4yeCTBO npoTtonpecurepa Anekcanpa [llmemana crano mo3aHuM, HO TIPU HTOM J10-
CTaTOYHO CHIIBHBIM «OTTOJIOCKOM» OOIBIION MBICIUTENBHON paboThl, IpoaeIaH-
HOU pycckumu unocodamu Baamu ot Ponunsl. B 310it pabote scxaronoruyeckas
npobieMaTuka, THUIIMHUPOBAHHAS B TOM YUCIIE KaTacTPOPUIECKUMU PEBOITIOLIMOH-
HBIMH TpaHC(HOpMAIUIMU, UMEET CYNIECTBEHHOE 3HAYCHWE, MOITOMY HEYIHBH-
TEJIBHO, YTO UMEHHO OHA CTajla LIEHTPAJIBHOU U Uil 0. AJIEKCaHIpa: OH aHAJIU3H-
poBaJl €€ TPEUMYIIECTBEHHO B acCHEeKTe XPUCTUAHCKOTO MHUPOBO33PEHUS, UTO
00BSICHUMO POJIOM €T0 AeITeTbHOCTH, 1 UMEHHO TaKO# paKypc pacCMOTPEHUs MPo-
OJeM WHTEpeCeH, Ha HaIll B3[JIS, B CBSI3U C TEM, YTO «CBETCKas», puiiocodckas
ACXATOJIOTHsI, MHOTOUYHCIIEHHBIE KOHLIETIIMHN O «KOHLE UCTOPUN», ONPENEIAIOIINE
MPEAECIbHBIE LIEJIM Pa3BUTHUS YEJIOBEUECTBA, B KAYECTBE CBOEH MJICMHOMN MpeaIo-
CBUIKM MUMEIOT 3CXATOJIOTHIO PEJIUTHO3HYI0, TOUHEe — XpHUCTHaHCKyto. Kak cipa-
BEUTMBO 3aMeTH1 Korna-To B.B. 3eHBKOBCKHUU: «...XpUCTHAHCKOE YETIOBEUECTBO
OOHbIHE HCUBET e8AH2ENbCKUMU O1A208ECMUAMU, HO OHO ULem UX OCYUeCMBLeHUs]
be3 Xpucma, 6e3z Eeo Llepxeu u ee mauncme» [2. C. 407]. IIporonpecBurep AJiek-
canjp llImemaHn, o CyTH, UMEET B BUY TO K€ CAaMOE, KOT/Ia MUILIET O COBPEMEHHBIX
eMy, Ja, BUIUMO, U HaM COIMATIBHBIX peallusix: « ITOT BOUCTUHY HOCMXPUCTNUAH-
cKull MHp, ©0O caMble CEKYISPUCTCKUE, CaMble aHTUPEIUTHO3HbIE U AHTUXPUCTH-
aHCKHE WJCH M HUACOJOTHH, B TOM WJIM WHOW MEpe BOJHOBABIIHE €r0, BCE ITU
“obe3yMeBIIMe XpUcTHaHCKUe UCTHHBI (BblpaxeHue I'K. YectepTrona — npum.
aém.) — Ha CaMOM JieJie TUIOJ] CEKYJTUPU30BAaHHOM ICXATONIOTHI». XPUCTHAHCKAS
Bepa, JaBlas yenoBedecTBy meuty o LlapctBe boxkmeM, Bceneno omnpeaenuna u
YTOMH3M MOCTXPUCTUAHCKOTO CO3HAHUS, 000KECTBIISIONIET0 UCTOPHUIO U MTapaHOU-
JATBHO BEPAIIETO B «TPSAyIIee apcTBO CBOOOBI U cripaBeanuBoctu» [3. C. 108].

HetvictBurensno, X VIII u XIX B. nmpominu moa 3HaKoM GpaHIly3CKUX COLUAAITb-
HBIX YTONUWA W TETeNbIHCTBA, OOOCHOBABIIMX COOCTBEHHBIC BHJICHUSA «KOHIIA
HUCTOPUNY», AJIBTEPHATUBHOTO XPUCTUAHCKOMY; UM HA CMEHY MPHUIIET MapKCU3M,
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BO MHOTOM M3MEHUBLINI NPEACTABIEHUS O NPEAEIbHON LIETIU YEJI0BEYECTBA U TIe-
PEOPUEHTUPOBABIIUN X0 «IIPOI'PECCUBHOIO PAa3BUTHsD B BeKe XX-M, Ha 3aKare
KOTOpOro opopmuiach HoBas, «(yKysIMOBCKas» BEpCHUsl 3aBEpLICHUs HCTOpUYE-
ckoro mporecca; B XXI B., HE 0COOCHHO YTPYKAAsICh TEOPETUUECKUMH 000CHOBA-
HUSIMH, HEOOXOIUMOCTb B KOTOPBIX MIOCTENEHHO UCYE3AET C POCTOM BO3MOXKHOCTEHN
KOMMYHUKATUBHBIX U MaHUIYJISATUBHBIX TEXHOJIOTUH, HOBBIE HJICOJOTH Ha (OHE
NaHJIEMHUIHON HEONpeAeIeHHOCTH cpa3y OOBSBWIN: MHUpP YXKe H3MEHWICH,
NpaB/a, ero OKOHYATEIbHBIA OOJIMK MOKA €Ile HE COBCEM SCEH, HO Be/lb JJ0CATHBIE
YaCTHOCTHU HUKOT/Ia HE MEIlIaJIi BeINuunto o01en uaen. CTpeMiieHre 4el0BeYecTBa
K HEIPEMEHHOMY 3aBEpILEHHI0 CBOEH MCTOpUHU He ociabeBasio B TeueHue Ooiee
YeM JBYX CTOJIETUH, TO3TOMY HE JIMIIEH UCCIIEI0BaTEIbCKOIO HHTEPECa BOIPOC O
TOM, KaK € COOTHOCSITCSI pa3HOOOPA3HbIE 3CXATOJOTHUECKUE KITOJJIETKI C «OPH-
TUHAJIOM», C IOTMaTHYECKH ONPEIEICHHON XpUCTUAHCKOM ACXaTONOren?

IIpotonpecButep Anekcanap IllImeman Obul yOSXI€H HE TOJIBKO B TOM, YTO
XPUCTHAHCTBO CTAJI0 CBOCOOPA3HBIM «IIPO0OPa30M» JJISi HOBBIX ACXATOJIOTHA, HO U
B TOM, YTO OHO B CBOEM WHCTUTYLIMOHAJILHOM Pa3BUTHH CIIOCOOCTBOBAJIO UX IOSB-
JICHHUI0; OH (PUKCHPYET «IapaJoKC HCTOPUHM XPHUCTHAHCTBAY, 3aKIIOYAIOLIHIACS
B TOM, YTO YMEHBIIIEHHUE ICXATOJOTNYECKON MHTEHIINN, U3HAYaJIbHO CBOWCTBEHHOU
9TOM PENUTHH, NMPUBEJIO K YBEITHUYEHUIO 3CXATOJOTUYECKUX HACTPOEHHM B MUpE:
«...MHp BOCCTaJI IPOTUB XPUCTHAHCTBA BO MM 36MHOIO “‘C4acTbs’ — U BCE €r0
BIOXHOBEHBE, BCSA €r0 MeuTa — YTOIHHU, UJICOJIOTUH U T.II. — HYXHO JIU JTOKa3bl-
BaTh 3TO? — B CYIIHOCTH CBOEH CyTh “3eMHas 3cxarosorus » [1]. MHaue: nmocre-
MIEHHOE HMCYE3HOBEHHUE 3CXaTOJIOIMYECKOT0 M3MEPEHMsI B JKU3HHM XPUCTHAHCKUX
OOIIMH CcITOCOOCTBOBAJIO €0 pa3BUTHIO B cBeTCKOM obuiectBe. Ho Benp 6e3 acxa-
TOJIOTUYECKOTI0 U3MEPEHUS XPUCTUAHCKAs BEpa, 110 MBICIH 0. AJIEKCaHJIpa, TepsieT
CBOHU CYILIECTBEHHBIE OCOOCHHOCTH, Aa)ke mepectaeTr ObITh co0oil. s xpucrua-
HUHA 3CXaTOJIOTHsI — HE TOJIBKO 3aK/IIOYUTENIbHAs TilaBa OOTOCIIOBHUS, NMPUYEM
IJ1aBa OYEHb CTpPaHHas, U HE MPOCTO MpeACKa3aHue TPSIyIIUX COOBITHH, MyCTh
U JIOCTAaTOYHO CMYyTHOE. Bce nmepeknBaHue XpUCTHAHMHOM CBOEH KH3HH TITyOOKO
3CXaToNIOTHYHO: «Camasl CyTh XpUCTUAHCKOW BEPHI B TOM, YTO MBI )KHUBEM B OIIpe-
JIEJICHHOM pUTME: OCTaBJIEHUE, OTBEP)KEHUE, OTPUIIAHWE MHUpa, HO MPU ITOM U
IIOCTOSTHHOE BO3BpALCHUE B HETO; )KUBEM BO BPEMEHH, HO TEM, UTO 3a MPEEIaMH
BPEMEHM; )KUBEM TEM, YTO €1II€ HE MPUIILIO, HO YTO MBI YK€ 3HAaeM U 4eM o0J1ajaem»
[3. C. 303].

XpHUCTHAHCKAsI 3CXaTOJIOTUS Mapa 0KCaIbHBIM 00pa3oM COBMEILIAET BhIpaXka-
IOlIMecs B CUMBOJIE KpeCTa aHTUHOMHYHBIE MEPCIEKTUBBI 36MHOIO M HEOECHOTO,
HACTOSIIEro U Oy/ayIlero, MMMaHEHTHOTO U TPAaHCUEHAEHTHOI0, TOPU30HTAIbHON
«JJaHHOCTH» U BEPTUKAJIBHOMN «3aJJaHHOCTU». AKIIEHT Ha OIHOM M3 CTOPOH 3THUX
QHTUHOMHUH B TOJIb3Y JIPYroil MPHUBOAMUT MU K «yCEUEHHOMY), YTOIHNYECKOMY,
MIOBEPXHOCTHOMY U YTWJINTAPHOMY BOCIIPUSATHIO JEHCTBUTEIBHOCTH, JINIIEHHOMY
JTyXOBHBIX MOPBIBOB, 0€3 KOTOPBIX MPOOIIEMAaTUUHBIM CTAHOBUTCS CYILIE€CTBOBAaHUE
YeJI0BEUECKOM KyJIbTYpPbI, MM K ITOJJHOMY OTKa3y OT TBOPYECKOM KU3HEAESITEIbHO-
CTH B «JIOJIbHEM» MUpE, 0TKa3y, COIIPOBOKIAIOIIEMYCSl MICKa)KEHHBIM TIOHUMaHUEM
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u Mupa «ropHeroy. «Cornacuo llImemany 6e3 HanHYUs TPAHCUIEHACHTHBIX [IEHHO-
cTel M el mosHast WM Jake YaCTMYHasl UX MOJMEHa ‘‘3eMHBIMU MHTEpecaMu’’
MPUBOIUT K muuaeonorusanuu cozHanus» [4. C. 8]. Bmecte ¢ Tem, mo cripaBemim-
BoMy 3amedanuto B.H. benoga, Bcsikas ¢punocodus (v xpuctuanckas puiocodus,
3aMETHM, HE SIBJSIETCS, KOHEYHO, HCKIIOUEHHEM) OIPABIBIBACTCS «Uepe3 Ty
COBPEMEHHOCTb, B KOTOPOil OHa pa3BUBAETCA», U KaKhe Obl «BEUHbIE BOMPOCHD HU
3aHUMAIId €€, «BCE OTBJICUYCHHBIE MOMEHTHI (MIOCO(MCKONW MBICIH TMPUOOPETAIOT
CBOIO 3HAUMMOCTB JINIIb B HCTOpUYECKOU nepenekruse» [5. C. 27].

B coBpemenHOM mupe, yTBepKIaeT 0. AJIEKCaHJp, ICXATOJIOTHUS «CBEIE€HA K
YTOIHMH, HO YTOIHUS C XPUCTHAHCKOW TOYKHU 3pEHMSI €CTh HE TOJBKO OIINOKa, HO U
epech, TIOJUIMHHAs €pech Hamero BpeMmeHH. Epechk Tem, 4TO ymapeHue B Hel
MEPEHECEHO C JUYHOCTH, C YeJIOBEKa Ha “CTPYKTYphl” — OOILIECTBEHHBIE, HJI€0JI0-
rudeckue u T.A.» [ 1]. Bce yronmaeckue MUpoBO33peHUs, JEHCTBUTEIBLHO, HEB3UPAS
Ha CBOE COZIEP)KaTeNIbHOE pa3nyue, CONUIAPU3UPYIOTCS B TOM, YTO 3a IPOMaJoi
COLIMAIBHBIX TPOKEKTOB COBEPIIEHHO TEPSIOT JIMYHOCTh, OTAABas €€ BO BIIACTh
HEYyMOJIMMO pPa3BOPAYMBAIOLIUXCS B HUCTOPUYECKOM BPEMEHHU JI€TePMHUHHUCTHYE-
CKHX TIPOIIECCOB, TPU3HABAEMBIX TNPUHIMIIHAIBHO OOBbEKTUBHBIMU. OJHAKO,
SIUMHUHHUPYS U3 CBOMX NOCTPOEHUH JINUYHOCTHBIE aCMEKThl, COLMAIbHbIE YTOIUU
320[THO TEPSFOT BOZMOXXHOCTB PACCYKAaTh O TMPOSBICHUN YEIOBEYECKO CBOOOIBI
B UCTOPUYECKOM Pa3BUTHH, IPEBPALIASICH B allOJIOTUU OE3AyIIHOTO POKa, C KeJe3-
HOW HEOOXOIMMOCTBIO MPEOIPEEIISIONIETO X0/ CBepIIAIONINXCs cOObITHIA. Tem
CcaMbIM OHHM YIIYCKAIOT U3 BUJY MOTEHIMAJ BIIOJHE KOHKPETHBIX CYOBEKTOB COLIU-
AIBHO-UCTOPHYECKOTO TPOIECCa, AKTUBHO-TBOPUECKUX JIMYHOCTEH, KOTOPBIX
B TEOPHH XOTAT 00JIaro/IeTeILCTBOBATh; IIPH 3TOM CO3/IaTeNId YTOMHUH II0X0 3aMe-
YaroT, YTO JINIIAIOTCS, TIOKATYH, caMoro 3(pQeKTUBHOTO, €CIIM HE €INHCTBEHHOTO,
CpeACTBa JJIS peaju3alMyi CBOMX HJI€aloB. 371eCb YMECTHO BCIIOMHHUTH O MBICIH
@®.M. /IoCcTOEBCKOro, COMIACHO KOTOPOM €CIM JaXe W MOXHO IPEATOIOKUTH
BO3MO)XKHOCTb OCYLIECTBIICHHS HJiealla, TO HUKAK HE C «He000en1aHHbIMU JTHOIbMM»
[6. C. 276]. Ilpucymiue UM MOPOKK HE MOTYT B OJJHOYACHE HCUE3HYTh BCIICICTBUE
U3MEHEHHUS COLMAILHON Cpe/ibl, YEIOBEK HE MOXET «IEePepOIUTHCS TOIBKO IO
NPUYHHE €r0 YKOHOMHUYECKOTO U TIOJIUTHYECKOTO OCBOOOKICHHS, KaK TO JyMallid
MHOTOUHCIIEHHBIE CO3/IaTeNIN COLUAIBHBIX YTOIUM, OH «MOXXET U3MEHUThCS, HO He
OT BHEIIHUX, @ TOJbKO OT BHYTpeHHux npuuun» [7. C. 31] (ecnam xe TouHee,
CJIeZyeT BECTH pedb O B3aMMOOOYCIOBICHHOCTH 3TUX NpuunH). K Tomy xe, npen-
CTaBUMO JIM CaMO OCBOOOXKICHHE YEIIOBEKa, €CIM OH MPUHIUIHAILHO JTUIIEH
CBOOO/IBI U SABJSIETCS AlPUOPHO 3aBUCHMBIM OT BCETO OKPYKAIOIIETO CYLIECTBOM?

JInist XpUCTHAHCKOM ACXATOJOTHH, B OTIIMYUE OT ICXATOIOTUH yTOMHYECKUX,
HEOOBIYaliHO Ba)KHOM siBiIsleTcss mpobiiemMa CBOOOJHOIO CaMOONpeAeIeHUs Yeno-
BEKa, IOATOMY TaK XOPOIIO pa3padoTaHa B Hei TeMa, CBI3aHHAsI C MHTEpIpeTanueit
IPEUECKOro TEPMHUHA CUETAVOLO («IIEpEMEHA YMay, KIIEPEOCMBICIIEHUE) ), HETOUHO
NEPEeBOJIMMOTO Ha PYCCKUH S3BIK KakK «mokasHue». [IporompecButep Anekcanap
[Imeman ormewan: «B kaxxaom dyenoBeke cracaeTcs WM T'MOHET BeChb MHUP,
U TIOTOMY K Ka)KJJOMY 4eJIOBEKY HallpaBJieHa U oOpaieHa L{epkoBs 1 paau onHOTO,
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OECIIEHHOTO W KYIUIGHHOTO ‘“‘IOpOTOM IIEHOW’, MpH3BaHA BCE BPEMs OCTAaBIISATH
neBsHocTo NeBaTh» [3. C. 791]. Ero HecoMHEHHOU 3acilyroil cTajio BBEACHHUE B
XPUCTHAHCKYIO MBICIIb MTOHSATHS JTUTYPTHUECKOTO OOTOCIOBUS «B 3HAYEHUH OOTO-
CJIOBCKOTO TIOHMMAHUSI ONBITa OOTOCITY)KEHHUs, U TPEXJIE BCero boxkecTBEHHOM
mutyprun» [8. C. 73]. OH mucain, 94To B paHHEM XPUCTHAHCTBE «eschaton — He
Mup, HO TpaHcueHaeHTHoe LlapctBo boxue» [3. C. 66], mecTBuem (Wi CTpaH-
CTBHEM) K KOTOPOMY H SIBIISIETCS BCs cmyk0a EBxapuctuu. [lepBbie Xpuctuane ot-
YETIMBO 0CO3HABAIIM, UTO BOCXOXK IeHHE LIepKBU B «BOXKIEJICHHOE OT€YECTBO» €CTh
OCHOBHOE YCJIOBHE OCYIIECTBICHUS X MUCCUU B 3TOM Mupe: «60 TonbpKko Tam, Ha
HeOe, OHH MOTPY>KaJiCh B MHYIO JKU3Hb HOBOTO TBOPEHHMSI, U KOT/a MOCJE ITOTO
BOCXO)KJICHHSI OHHM BO3BpAIIAJIUCh B MUP, HA UX JIUIAX OTPaXKaJCsi CBET, PaIOCTh U
mup LlapcTBa, 1 OHM MOMCTHUHE CTAaHOBUJIUCH €ro cBuaerensimMu. He “nporpammsr”
U He “Teopun” Hecnu oHU Mupy» [9. C. 190].

CoBceM MHOM MOIX0A MbI BCTPEYAEM B YTOIMMUECKUX MUPOBO33PEHUSIX, XapakK-
Tepusys kotopsie [.B. dnopoBckuii oTMedas «pemaromiee 3HaueHue» it HuX Gop-
MaJIbHOM BEPBI «B SMIIMPUYECKYIO JOCTURKUMOCTD ‘‘COBEPILIEHCTBA’ B COLIMATIBHOM
CTPOUTEIILCTBEY, BEPHl, OCHOBAHHOW HA HETPABOMEPHOM JOIYIIEHUHU, B COOTBET-
CTBUM C KOTOPBIM BO3MOKHO COBIAJICHHE BO BPEMEHHOM MHUPE «IOJKHOTO)
U «JICWCTBUTEIILHOTO», COBIAJIEHUE, TOpa3yMeBalollee MOJHOE YCTpaHEHUE MX
MIPOTHUBOMOJIIOKHOCTH: «/HBIMH clIOBaMHM, 3TO — YTBEPKJIECHHE BO3MOKHOCTHU
“uaeana’” Kak 4acTH SMIUPUYECKON JEHCTBUTEIHLHOCTH, KaK OOBEKTUBHO JAaHHOU
cpenbl, KaK COCTOSHUS U SBJIEHHUSI €CTECTBEHHOIO, HCTOPUYECKOTO MHUpay
[10. C.203]. Cornamasice ¢ HuM, 0. Anekcanap (IlImeman) Ha3biBas Tpoliecc
UJCOJIOTU3AMU CO3HAHMSI COBPEMEHHOTO YEJIOBEKA, MOAMEHSIONIETO0 TPAHCIIECH-
JIEHTHBIC UIEU U IIEHHOCTH UMMAaHEHTHBIMH, HETIOCPEICTBEHHO JIAHHBIMU, U]1€0JIO-
TH3MOM, TI0J] KOTOPBIM UMeJ B BUAY «caM (akT IUIEHEHHOCTH U OIEPKUMOCTHU CO-
3HAHUS HICOJOTHEN», COUETAIONICH OTBICUEHHYIO U YTOIMUYECKYIO CXEMY HCTOJI-
KOBAaHUS UCTOPUU «C aOCONIOTHOW BEpOi B €€ MPAKTUYECKYIO “‘CIacHUTENbHOCTH”
U ¢ ¢aHATUYECKUM BOJICBBIM MOTYMHEHUEM el aeictButenbHOCTHY [3. C. 805].
Takasi «IIJIEGHEHHOCTh» CO3HAHMS MOPOXKAAET TUI YEIOBEKA, «CJIETOro K JeHCTBU-
TETBHOCTH, XOTs Kak OyITO TOJILKO K HEH, paau ee paJuKaJbHOTO W3MEHEHWS,
1 00pallleHHOTO BCeil CBOeH BOJIei, BCEl 1ETOCTHOCTHIO CBOEH MIE0I0THIECKOM
Bephl...» [3. C. 807].

Hcnonb3zoBanHoe mpoTonpecBuTepoM AsekcanapoM [lImemaHoM mOHSATHE
«HJICOJIOTHYECKON BEpPhI», KaK MPECTABISAETCS, 3aKII0YaeT B ce0e MMPOKUE BO3-
MOXXHOCTH JJI1 OCMBICJICHUSI KapJWHAJIBHOTO PAa3INuMsl MEXAY TPaJuLUOHHO-
PEUTUO3HBIMU M COIMAIBHO-YTOIMMMYECKUMHU dcxarosorusiMu. Cormacumcs, 4To
caM 1o cebe TePMHH «HIC0JIOTHs» HU XOPOIIl, HU TIOX, BCE 3/1eCh 3aBUCHUT OT TOTO
COJICpIKaHUsl, KOTOPOE MBI B HETO BKJIaIbIBacM. M 1eomorun HeoOX0 MBI KaK COBO-
KyITHOCTH O0III€3HAYUMBIX MTPEICTABICHUN O LIEJISIX COLUATbHON KU3HEIeATeNbHO-
CTH, O IIECHHOCTSX, HEOOXOIUMBIX JIJIsI UX PEeaIM3aIli1, O CMBICTIAX CYIECTBOBAHUS
KOHKPETHO-UCTOpUYECKUX oOmHuocTteil. [lpu coOmroneHnn mpeeMCTBEHHOCTH
COITMATIBHOTO PA3BUTUS WJCOJOTHS TMPSAMO 3aBUCUT OT YKOPCHHBIICHCS B
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OOLIECTBEHHOM CO3HAaHMM BEPOONPEEIIEHHOCTH, 3aKpEIUISIONIeCs TOCPEeICTBOM
PETUTHO3HBIX MHCTUTYTOB. Takas U1eoorus npeicTaBiseT co00i (pyHKIMOHATb-
HYI0 CTOPOHY CJIO)KMBILEHCS PEJIMTHO3HON CHCTEMBI, TOCIOACTBYIOIIEH B oO01Ie-
CTBE B TOT WJIM MHOM NEpUOJ] BPEMEHH, OHA MO3BOJISIET 00yCTpauBarh €ro B COOT-
BETCTBHH C TPUHUMAEMBIMH OOJIBITHHCTBOM COIIMAIEHBIMU HJI€aJIaMH, KOTOPBIE,
3TO CYIIECTBEHHO, HaXOAATCS B MPSMOM 3aBUCUMOCTH OT BEPOMCIIOBEIAHBIX yCTa-
HOBOK, @ 3HAUUT, MOTYT OBITh B ClIy4ae BO3MOXKHBIX MCKa)KEHUN KOPPEKTHPYEMBI
ONMPAIOLIEICS HAa IPOYHOE JOTMaTHYECKOE OCHOBAHUE TPAJIULIMOHHON PEJIUTUEM.
B cnyuae xe, korna Bepa (conuaibHas BEpOOIPEIeIeHHOCTh) OAMEHSIETCS UJ1e0-
JIOTHEH, «IJIeHSoNEei» OOLIeCTBEHHOE CO3HaHHE, BO3HUKAET «HUIE0JOrHYecKas
BEpay», U PEIIMTHO3HAsI KOMIIOHEHTA yXKe He SIBIISICTCSI MUPOBO33PEHUECKUM (yH/1a-
MEHTOM, a HaJICTPAUBAETCA HaJl UIECOJIOTHYECKUMH IOCTPOCHUSIMH. 31ECH, 110 BCEH
BUJIMMOCTH, MBIl UMEEM JIEJI0 HE C «OPTraHUYECKOI» UICOJIOTUEN, a C UICOTOTHEHN
TOTAJIUTAPHOM, HE TOJBKO MCKIIIOYAIOIIEW BO3MOKHOCTH KOPPEKTHPOBKU CO CTO-
POHBI HCTOPUYECKU CIOKHUBILNXCS TPAIUIIUOHHBIX BEPOUCIIOBEJAHU, a BXOIAILIEH
C HUMM B NPSAMYIO M HENPUMHUPUMYIO KOH(pOHTaIMI0. 3HAMEHATEIbHO, YTO B
OCHOBE BCSIKOM TOTAJIMTApHOW MICOJIOTUH JIEKUT Ta UM MHAS COLUAIbHASI yTOIHS,
TpeOyrolias paHaTUUYHOM Bephl B CBOE OCYIIIECTBICHUE, B IOCTHKEHUE ONPE/IeTIeH-
HOM 3TON yTomMeW NpelenbHOM ILenu oO0mecTBeHHOro pasutusa. CoruanbHas
yYTOIUS BCEIZA ICXATOJIOTMYHA, HO, B OTIMYUE OT XPUCTUAHCKOW 3CXaTOJIOTHH,
HaMmeuaeT cyry0o 3eMHbI€ IIeJIU U ONTUPAETCS TOJIBKO Ha MOILb a0COIOTU3UPYEMOTO
YeJI0BEYECKOr0 pa3yma.

«OpurvHam» M €ro 3CXaToJIOTMYECKHUE «IOAAEIKI» CMEUIaIUCh B MOCTXPH-
CTHaHCKOM Mmupe. HecMoTps Ha TO, YTO O «PEJIUTHO3HOM BO3POXKIECHUN,
0 «Bo3BpaieHnu boray («le retour de Dieuy) mumryT Be3zie Bce OObIme U OOJIBIIIE,
C IpycThl0 oTMeuan nportomnpecBurep Anekcannap llImeman, nmpuumH Ui TOrO,
YTOOBI CHIIBHO PaIOBATHCS STOMY, OH HE HaXOIIUT, MMOCKOJIIBKY: «‘Retour”, koTopsiii
s BUOXKY, 9TO KaKas-TO SMOIIMOHAJIbHAs BOJIHA, [ICEBJIOMUCTHKA, (haHATU3M, B IIpe-
Jiene — HeHaBUCTh. HeHaBHCTh K MHpY, HEHaBUCTb K TE€M, KTO TyMaeT HHaye,
CEKTaHTCTBO, INCEBIOCTAPUECTBO, KIMKYIIH... A BHE XPUCTHAHCTBA — OEIrCTBO
B OyIM3M M TOXKE B KaKyl0-TO TyCKJIYIO MUCTUKY». BakHelmm gaktopom Heco-
MHEHHOTO TOBBIIIEHHUs UHTEPECA K TPAJAULMOHHBIM PEMIUAM, 10 MHEHHUIO MBIC-
JIUTENs, ABJISETCS «KpaxX pallMoOHaIM3Ma BO BCEX €ro BHJAaX, KpaxX TOTO JypalKoro
ONTUMH3Ma U YTONHUH, K KOTOpEIM OH IpuBei. Y Bor — “Geryt B ropsl”... beryt
mobomy credo, quia absurdum, k JFO0OMYy THIHKOHY WJIM TaJMydy, K JIFOOOH
“nyxoBHocTH”. U XapakTepHO — ueM 00pa30BaHHEN YesIOBeK, 4eM OOJIbIIe OH BKY-
CUJT “NIO3UTHBHU3MA” U “paloHau3Ma’, TeM OoJiee “IIyIyI0” pelUruo3HOCTh OH
BbIOUpaeT» [1].

bonee nByX BEKOB IOCHOACTBA COLHUAIBHOIO YTOMHM3Ma B OOIIECTBEHHOM
CO3HAHUU U NOJIUTUKO-DKOHOMHYECKOHN KHU3HU OCTAaBUIJIM CBOM HEU3IIIaAUMBIH Cle]
Ha PEJIMTMO3HOM BOCIPHUSATHM MHUpPAa COBPEMEHHBIM YEJIOBEYECTBOM, AKIIEHT Ha
«3IPaBOM CMBICTIe» OOYCIIOBHII €r0 BCEIEI0 YTUINTAPHOE OTHOIICHHE K JeHCTBU-
tenbHOCTH. OpHako, 1Mo MbIcau 0. Anekcanzapa (IlImemana), anprepHaTHBBI
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BO3BPAILEHUIO K XPUCTUAHCKOM 3CXaTOJIOTUU HE CYLIECTBYET, XOTSI OH MU OTHOCUTCS
K DTOH aJIETEPHATHBE JOBOJBHO CKENTHUYECKU. [IOABITOKMBAsE UTOTU BCEH CBOEU
TBOPYECKOW J€ATENbHOCTH, O. AJIEKCaHApP JOBEpSET ITHEBHUKY CIIEAYIOLIUE
CTpoKHu: «Mol BEYHBIM BBIBOJA: €CIM HE BEPHYTCS OOTrOCIOBHUE, IIEPKOBHOCTH,
JyXOBHOCTb U T.JI. — K TOAJIMHHOMY XPUCTHAHCKOMY 2CcXamono2uzmy (a Ipu3HaKoB
BO3BPAILICHUS K 3TOMY 51 HE BHIKY Hu2Oe), TO CYXKIECHO HaM HE TOJIBKO OCTaBaThCs
2emmo, HO U TPeTBOPATH cels, LlepkoBb U BCe MMM 3aKIIOYAEMOE B JAYXOBHOE
rerro... Haunnaercs sxe — 1 3T0 MO BTOPOI BEYHBIN BHIBOJI — BO3BPAILIEHUE ITO
C NOJJIMHHOrO pazymeHusi EBxapuctum — TtamHcTBa LlepkBH, TanHCTBAa HOBOM
TBapu, TauHcTBa [{apcTBa boxknero. 3aeck anbda u omera xpuctuancTsay [1].

B sToM mpusHaHuM, HECMOTPS Ha HaIWuue OOHAIEKMBAIOIIETO «ECIH...»,
BECh KOHTEKCT HMMEET SIPKO BBIPAXKEHHBIM MECCUMUCTHYECKUU XapakTep, uTo,
OTMETHM, BIIOJIHE COOTBETCTBYET XPUCTHAHCKOM ICXATOJIOTHUYECKOM MEePCIIEKTUBE.
OnHako MECCUMUCTUYECKHE HACTPOCHUST XPUCTUAHCKOMY MHMPOBOCIPHUATHIO
B 11€JIOM HE CBOMCTBEHHBI, €My OOJIbIIE TOAXOAUT TeMa PaloCTH, O YeM, BIIPOYEM,
JIOCTATOYHO 4YacTo 3abbiBaeTcsa. YyBCTBO PajOCTH Y XpPUCTUAHWMHA MOTHBUPYETCS
KaK TeM, YTO MpadyHble Mpel3HAMEHOBAaHUS COBIBAIOTCS, a 3HAUUT, BCKOpE OyIyT
YBEHYAHBI CTOIb OXKUJIAEMBIM MTPEOOpaKEHHEM MHUPA U YEIOBEKa, TaK U TEM, YTO
O7aroJaTHOCT, MUPO3JAHUS HUKOTJIA W HUKyJa HE Mcue3alia, HeB3HWpas Ha BCe
BUJIUMBIE €TO U3BSIHBI, U YEJIOBEK MOXKET H JOJHKEH TPUHUMATh MOCUIIBHOE y4acTHE
B €T0 HE «3aBTpairHemM» (3To OyzeT JnenaTh y)Ke He OH), a CETOIHAIIHEM Ipeodpa-
skeHuu. [locreniHpie yMO3aKIIOUEHHMS 1O TMOBOAY HAJIBUTAIOIIETOCS «KOHIIA
HUCTOPUN», KaK MBI BHJEJIA, CBOMCTBEHHBI COIMATIHHO-YTOIMMUYECKOMY JHCKYPCY,
B XPUCTHUAHCKOM 7K€ 3CXATOJIOTMH BBIYHUCIIATh CPOKA HE PEKOMEHI0BAHO, XOTsI, KaK
00 2TOM He ycTaBaj TOBOPHUTH U mucath 0. Anekcanap llImeman, u 3a0bIBaTh 0 HUX
TOKE€ HE CTOUT.
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OT pyccKkoin Teyprn4eckom aCTeTUKun
K YTONMYECKOW TEYPrnm KpacoTbl U UCKYCCTBa
B dnnocodum pycckoro aapybexns

I'.I'. Koaxomuen><, I1.B. JIsmenko

OpeHOyprckuii rocy1apCTBEHHbBIN YHUBEPCUTET,
Poccuiickas @edepayus, 460018, Openbdype, npocn. Ilobeowi, 13,
D<kolomietsgg@yandex.ru

AnHoTanus. CTaThs MOCBSILEHA UCCIEOBAHUIO TEYPrUUECKOM ICTETUKU B COOTHOLIE-
HUM C TIOHSATHEM «YTOIUS», YTO UHUIMUPYET HHOE TpouTeHHEe HHIOCO(UU MpelCTaBUTEIeH
PYCCKOTO 3apy0exXbsi CKBO3b MPU3MY yTONMYECKOW TEyprUU KpacoThl M MCKyccTBa. BBoms
UJICI0 YTOITMYECKON TEypTUHM KPacoThl U MCKYCCTBA, aBTOPHI OTMEYAIOT €€ CMBICI000pa3yro-
LIYI0, IEHHOCTHYIO COCTaBIIAIONIYI0. Y TOMHYECKYIO TEYPTHI0 KPacOThl U HCKYCCTBA B (hHIIOCO-
¢dum pycckoro 3apy0exbs mepBoil TpeTn X X BeKa aBTOPbI TPAKTYIOT KaK 3CTETHYECKU-MHUCTH-
YecKoe MepeXNBaHNE HECOBEPIICHCTBA 3€MHOTO CYIIECTBOBAHUS UYEIIOBEKA, O0YCIIaBINBAIO-
mee paspblB C COLMAIbHO-UCTOPUUECKON pEallbHOCTBIO Ha MyTSIX HENOCPEICTBEHHOrO
CO-OBITUIHOTO CIIMAHUS TBOpUYECKOro cyOobekTa ¢ borom kak nctunHoit Kpacotol, kocmuue-
ckoit 'apmonumeid, BceoOeit JIro00Bbt0. CMBICH YTONMMUYECKON TEYPriuy KPacoThl M HCKYCCTBa
3aKIII0YaeTCS B JOCTH)KEHHH LI BO3MOKHOTO COCTUHEHUS C O0KECTBOM, a TaKKe B yTBEp-
JKIACHUU JIeHCTBOBAHMSI YeJIOBEKa KaK CO-TBOPLIAa MUPOBOTO IMpolecca. Y TOMNYecKas Teyprust
KpacoThl M MCKYCCTBAa ONTUMHUCTHYECKOTO XapaKTepa, CBs3aHHAs CO CBETOM HAIEXKIbl Ha
mpeoOpakeHne 3eMHOro ObITHS HaxoauT oTpaxkeHue B miuee H.C. ApceHbeBa O JyXOBHOM
pasocTH, AOCTHKUMON B MHUCTHYECKOM ombiTe «TomieHus no Kpacore B Bore»; B Mbicnu
B.I1. Beimecnasiena 0 XyZA0KeCTBEHHO-TBOPUYECKOM BOIUIOIIEHUH 3p0ca KaK JKaXKIbl, POXKIe-
Hus borodenoBeka B kpacore, a Takxke B punocopuu M.A. NinbuHa, B KOTOpOH, HECMOTPS Ha
pa3oyapoBaHUs B COLIMAJIbHBIX M3MEHEHMAX, COXPaHAETCs Bepa B UCKYCCTBO Kak TaiiHy, Kak
«CIY)KEHHE U PaJoCTb», BCETJa CIEAYIOLIEro CBSLIEHHBIM TPagULUsAM. DCTETHUKO-IIECCUMHU-
CTHUYECKHUE OCHOBAHUS YTONMYECKOW TEypruu, pealus3yloTCsi B ICTETHYECKHUX BO33PEHUSX
B.B. Beiinie, cornacHo KOTOPBIM UCKYCCTBO YTPATHIIO OPHEHTAIIMIO Ha BBICOKYIO OOBEKTHB-
HyI0 OyX0oBHOCTB; B uaee C.JI. @panka o HepeannzoBanHOW KpacoTe kak MedTre 0 KOHCYHOM
npeoOpakeHHH MHUPa, KOTOPOI MPOTHBOCTOHUT TOPhKasi PEATEHOCTh PACKOIIOTOCTH OBITHS, a
takke B punocodun H.A. bepasesa, nocTynupyomero TpariuHOCTb 36MHOTO ObITHS, BHI3BaH-
HYI0 HEJOCTHXKUMOCTBIO IIOJIHOM peanu3anuu KocMuueckoil KpacoTsl — 1ieu MUPOBOIro
nporecca. Ocoboe 3HaUeHHE WMeeT MeTapH3WKa, MHTYUTHBH3M W CHCTEMa IICHHOCTEH
H.O. Jlocckoro, rie yronuueckasi TEyprus KpacoTbl U HCKyCCTBAa COCTOUT B TOM, YTO B HCKYC-
CTBE KaK MHUpE WIUIIO3UH M BOOOpa)keHHsl XyJIOXKHUKA BCEerJa OCTaeTcs A0Ji1 aOCONIOTHOM
WCTHHBI, yTBEPKJIACTCs a0COTIOTHAS IICHHOCTh KPAacOThI, O0IIe3HaYnMast JIJIsl BCeX CyOCTaHITu-
AJIbHBIX JIMYHOCTEH.

© Konomuen I'T"., JIsmenxo I1.B., 2022
This work is licensed under a Creative Commons Attribution 4.0 International License
o https://creativecommons.org/licenses/by/4.0/

120 N3I'HAHUE PA3YMA. K 100-JIETUIO «@HTIOCOPCKOI'O [TAPOXO/A»



Kolomiets G.G., Lyashenko P.V. RUDN Journal of Philosophy. 2022;26(1):120—136

KiwueBsble cioBa: Gunocodus pyccKoro 3apy0exbsi, pyccKast Teypriadeckast 3CTeTHKA,
yTOIMYecKasl Teyprusi, KpacoTa, HCKyCCTBO

Hcropus crarps:
Crarps octyrmna 18.09.2021
Crarbs pussTa K myonukanuu 03.12.2021

Jasi nutupoBanms: Koromuey I'1, Jlawenxo I1.B. OT pyccCKON TEyprUue€CKON ICTETUKH K
YTONUYECKOW TeypriuH KpacoThl M UCKyccTBa B (uiiocoduu pycckoro 3apyoexbs // BecTHHk
Poccuiickoro ynmBepcureta ApyxObl HaponoB. Cepusi: ®@unocopus. 2022. T. 26. Ne 1.
C. 120—136. https://doi.org/10.22363/2313-2302-2022-26-1-120-136

From Russian Theurgical Aesthetics
to the Utopian Theurgy of Beauty and Art
in the Russian Diaspora Philosophy

Galina G. Kolomiets><, Pavel V. Lyashenko

Orenburg State University,
13, Pobedy avenue, Orenburg, 460018, Russian Federation,
Ddkolomietsgg@yandex.ru

Abstract. The paper is devoted to the analysis of theurgic aesthetics in relation to the
concept of utopia that initiates a different understanding of the philosophy of the Russian
diaspora representatives through the prism of utopian theurgy of beauty and art. Introducing the
idea of utopian theurgy of beauty and art the authors emphasize its meaningful, axiological
component. The authors interpret the utopian theurgy of beauty and art in the Russian diaspora
philosophy of the first third of the 20th century as an aesthetically mystical experience of the
imperfection of human earthly existence that causes a gap with socio-historical reality with
direct co-existence of the creative individual with God who is considered to be the true Beauty,
the cosmic Harmony, and the universal Love. The meaning of the utopian theurgy of beauty
and art is in achieving the goal of possible union with the deity, as well as in affirming person’s
actions as a co-creator of the world process. The utopian theurgy of beauty and art of an
optimistic nature, associated with the light of hope directed to the transformation of earthly
existence is reflected in N.S. Arsenyev's idea of spiritual joy achievable in the mystical
experience of "longing for Beauty in God"; in B.P. Vysheslavtsev's reflections about the artistic
and creative embodiment of eros as thirst, the birth of the God-Man in beauty, as well as
in L.A. Ilyin's philosophy, in which, despite disappointments in social changes, the faith in art
as the Mystery, as "a service and a joy" always following sacred traditions is preserved. The
aesthetic and pessimistic foundations of utopian theurgy are realized in the aesthetic views of
V.V. Weidle, according to which art has lost its orientation to high objective spirituality;
in S.L. Frank's idea of unrealized Beauty as a dream of the ultimate transformation of the world
that is opposed by the bitter reality of the split of being; as well as in the philosophy of
N.A. Berdyaev, who postulates the tragedy of earthly existence caused by the unattainability of
the full realization of the cosmic Beauty that considers as the goal of the world process.
N.O. Lossky's metaphysics, intuitionism and value system are of particular importance, as the
utopian theurgy of beauty and art consists in the following: there always remains a share of the
absolute truth in art that is the world of illusions and artist’s imagination; the absolute value of
beauty universally valid for all substantial personalities is affirmed.
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BesepeHue

B cBs3M ¢ mepeoCMBbICIIEHHEM COBPEMEHHOI'O ACTETUUYECKOTO 3HAHHSI, YTOUHE-
HHEM €ro mnpeaMeTa U KOHTeKcTa ¢uitocodust KpacoThl U (hrtocodust NCKyccTBa
TPAAUITMOHHO OOpaImaeTcs K KaTErOPUU «ICTETUYECKOE», PACIIMPSsl MO3HAHHE
ACTETUKH B KOHTEKCTE COITMAIBHOM, KYJIbTYPHOH, aHTPOIIOJIOTHYECKOM, OO
MeTadu3ndeckoi mpoOIeMaTHKU, B CBETE PAIMOHAIBLHOTO M HPPAIMOHAIBHOTO.
[Tpu 5TOM MBI BCTpedaeM pacCy’KJIEHHUsS C TOYKH 3PCHHS HAIllero MHTEpeca B pac-
CMOTPECHHH COOTHOIIICHUS UCKYCCTBa U yronuu. Tak, Hanpumep, Teogop AIOpPHO
B KOHTEKCTE COLMAIbHBIX (DYHKIIMH MCKYCCTBA IHIIET «TO, YTO OIIYIIAcT ceOs
YTOMHEH, OCTAaeTCsl HETaTHMBOM, OTPHUIIAHWEM CYIIECTBYIOMIEH pEaTbHOCTH...»
[1. C. 51], u Torga 1eHTpaIbHOE MECTO 3aHUMAET aHTUHOMMUS JKCIaHHS UCKYyCCTBA
OBITH YTOIIUEH, «IIPH 3TOM HCKYCCTBO, UTOOBI HE MPEIaTh YTOIHIO Pagy BUIUMOCTH
1 yTeIIeHUs, He uMeeT npaBa ObITh yromuei» [1. C. 51]. I'. FOauar B Tpyne «Utopie
in diirftiger Zeit. Studien iiber Ernst Bloch» o6pamaercs k uccienoBanusm DpHCTa
broxa, oTMe4as, 4To yTOIUsS — 3TO He OCOOCHHBI MOMEHT OT/ICIbHBIX HCKYCCTB,
a OJHO M3 BCCOOBEMITIONINX OIPEASICHHH ASCTETUYECKON esaTelbHOCTH [2].
BwmecTe ¢ Tem, Hemernkuii pritocod DpHCT bi1oX 3cTeTHYECKH OCMBICIISIET YTOIHIO
B MeTapM3MYECKOM CMBICIIC KaK YHHUBEPCAJIbHBIH NMPUHIMII OBITHS, MPUCYIIHHA
HE TOJIbKO KYJILTYPE B I[€JIOM, HO M HCKYCCTBY JIFOOOHM MCTOPUYECKOM 310X [3].

CnoXmI0Ch Tak, YTO ACTETHYECKOE HE BCET/Ia YETKO OMpeeIsieMOe TTOHITHE
B (hunmocopckom 3HaHun. OHO TPAKTYETCs KaK MPEKPACHOE, KaK COBEPIIICHHOE, KaK
rapMOHHYECKOE, KaK MHUpP BBIPa3UTEIbHBIX (DOPM, KaK IIEHHOCTHOE OTHOIIECHUE K
MHpPY ¥ BOMpaeT OTpUIIATEIIbHbIC KAaTETOPHH, TaKHe Kak 0Oe300pa3Hoe u ap. Ha Ham
B3TJIAJI, SCTETHYECKOE — 3TO TaKOE YyBCTBEHHO BOCIPMHUMAEMOE WJIA BBIPA3H-
TEIBbHOE, KOTOpOE OOYCJIOBIICHO IPUCYTCTBUEM CBEPXYYBCTBEHHOI'O Hauyaja,
OIOpOii Ha TIpe/Ie/IbHBIC IECHHOCTHBIC OCHOBAHMS, YTO MTO3BOJISET HAM Cpa3y CXBa-
TBIBATh ACTETUYECKYIO HJICIO M Pa3yMHO-YyYBCTBEHHO, 1 MHTYHUTHBHO OIICHUBATH,
KOrjJia B IICJIOCTHOM BOCHPUSTHH PaIlMOHAIIBHOEC M HPPAIMOHAIBLHOE HAXOJST
corjlacue. DCTeTHYECKOE €CTh CUMBOJIMYECKOE, 3HAKOBOE U BhIPA3UTEIIHHO-3BIKO-
BOE, 0COOCHHO CBSI3aHHOE C MCKYCCTBOM, ITPUBJIEKAIOIICE BHUMAHUE U BBI3bIBAIO-
ee B MHTEPIPETUPYIONIEM CO3HAHUH UTPOBYIO CUTYAIHIO, C TEM YTOOBI BOCTOP-
’KECTBOBAJIO HEUTO IIPEBOCXOAHOE, TBOPUECKOE, BOOOpakaeMoe, )KeIaroee HauTH
BBIXOJI CO3HAHHMIO B HEKOE aOCOJIIOTHOE, WICaTM3UPOBAHHOE, BO3MOXKHOE WIIH
HEBO3MOKHOE, HO HEOOXO0IMMO YTOMMUYECKOE BUICHHUE, KAaK HEOOXO0IUMBI YETIOBEKY
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CHOBHJICHUS WJIM MUCTUYECKHE BHUJICHUS, WM MOMBITKA 3arJISHYTh B BO3MOXKHBIE
BapHaHTHl OyAyIIEro MOCPEACTBOM MeTahU3UKU TEYPTUH U YTOITMYECKUX HJIEH.

[ToHnMaHNe KaTErOpUHM «ICTETUYECKOE» INPHOOPETaeT HHOE IIEHHOCTHO-
CMBICIIOBOE «3ByUYaHue» B CBS3U ¢ puitocodueit Teypruu. Teyprudeckasi 3CTETHKA,
kak numrer B.B. Berukos, ecTh crenuduueckoe pycckoe SBIEHHUE, M0/ KOTOPhIM
MOHMMAETCS JYXOBHO OPUEHTUPOBAHHAsl ACTETHKA, HAIIPaBJICHHAs «HAa aKTHUBHOE
npeoOpakeHre BCel JKU3HHM YEIOBEYECKOW MO 3CTETUYECKHUM U PETUTHO3HO-
ATHUYECKHUM 3aKOHaM B MpoIlecce 0cOO0ro XyA0KECTBEHHOTO TBOPUYECTBA, YIIOBAIO-
IIET0 Ha AYXOBHYIO mojaepxky cBoime» [4. C. 9]. CaMO MOHATHE «TEYypTHs»
HCXOJIUT OT Tpedeckoro cioBa Oeovpyia (theurgia), uTo o3HaYaeT «uymo, Ooxe-
CTBEHHOE JICIICTBHE» U IIOHUMAETCS KaK Marus, BO3JCHCTBYIONIAs HA U3MEHEHHE
xo/1a coObITHi. Teyprusi kak OHATHE B COBPEMEHHON OT€UECTBEHHOU (huitocopuu
o0o3HayaeT (yHKIIMOHATILHOE MHOKECTBO, B YACTHOCTH, KaK «IIyTh K CIAaCEHHUIO,
K OJaXXEHCTBY, MyTh MPUOOIIECHHUS K caMOW IpHpoze 00KEeCTBa, KOTJa YeTOBEK
CTaHOBHTCS AEMHYPrOM U TBOPHUT TO, UYTO TBOPHUTCS TOJIBKO OoroM (uyneca). Teyp-
TUSl HAXOJUT CBOE BhIpaXKEHHE HE TOJbKO B BHACHUAX Teypra (BU3MOHEpaA), ... HO
U B ONPEJCICHHBIX CHMBOJNAX, (YHKIUS KOTOPBIX OBITH CBS3YIOIIUM 3BEHOM
MEXIy 00KECTBEHHBIM M delloBedecKuM Mupom» [5. C. 59].

Kareropus «reyprus» siBuiach OAHON U3 ONPEIEIAIOINX U JTyXOBHO CaMo-
OBITHBIX B (hrstocopuu KpacoThl M (HUIOCO(PHN UCKYCCTBA MPEICTABUTENEH PyC-
ckoro 3apyoexbs. I[To onpenenennro A.®D. JIoceBa, «Bce COCTaBHBIC YAaCTH TCYPIUH
HaIpaBJIEHbl HA JOCTH)KEHHUE OJIHOM 1I€JTM — IOJHOTO WM XOTs Obl YaCTUYHOIO
coenuHeHus ¢ 6oxxectBom» [6. C. 319]. Cmbica Teypruu, mepeolieHeHHOH B 1yXe
PYCCKON XpUCTHAHCKON (PUI0COPUH, COCTOUT B YTBEPKIAECHUH UJIEU O peaTn3aluu
Kpacotbsr AGconroTa B 4yBCTBEHHOM MUPE, IIOCPEICTBOM TBOPUYECTBA UETIOBEKA KaK
co-TBOpLa. Pycckas Teypruyeckast 3cTeTHKa — 3TO PEIUTHO3HO OPUEHTUPOBAHHAS
ACTETHKA, KOTOpas cTaja 0COOEHHO XapaKTEPHOM ISl PyCCKOTO 3apyOeKbsi MbIC-
auTenel B nepBodl Tpeth XX BeKa, pa3BUBAIOLIAs CPEIHEBEKOBBIC TPaJHMIIMHU
B HOBBIX UCTOpHUYecKuX ycioBusx [4. C. 7], B KOHTEKCTe U3MEHEHUS COIHAbHO-
bmrocopcKkux KOMMYHUKAITHH.

B namem nccnenoBanuu BaxeH (GuiIocopCKO-3CTETUUECKHUM acTeKT NOHATHS
«yTOMHYECKasi Teyprusi». B cBsA3M ¢ 3TUM MOJUYEPKHEM, YTO B TPAKTOBKE MOHSATHUS
«yTOIIHS» MBI olMpaeMcs Ha ujen DpHcTa bioxa 06 yTonuu Kak TBOPYECKU-CO3H-
JaTeNbHOM, mpeobpaxkarolield MaTepuio, COIMYM U JMYHOCTh MeTadu3nuecKoi
CuJie, a TaK)Ke CYIIHOCTHOM XapaKTePUCTHKE OBITUS YEIOBEKa, COTJIACHO KOTOPOM
OH «He ToJbko homofaber u homoludens, Ho u homoutopicus» [7]. B Yronuu,
coriacHo ujaee DpHcTa bioxa, CKpBHIT «yclex Wiu HeyJada 4eJIoBEeYeCKOW HCTO-
pun» [8. P. 174]. B cBete 3TON MBICIM YTONHMS HE TOJIBKO MJI€AJ YEIOBEYECKOTO
CYIIIECTBOBAHMS, HO U «CMOCOO MO3HAHUS MCTOPUU M KYJIbTYPbl UEIOBEYECTBA
[9. P. 143]. Bmecte ¢ TeM, yTOmuUs, Ha HAII B3I, — 3TO MOJIEIb TPAHCLIEHANPO-
BaHUs, TyXOBHOTO €IMHEHHUS YeJIOBEeKa C BBHICIIMM HadajaoM, AOCOIOTOM, TO3BO-
JSIoIas TApMOHU3UPOBATh BCE YPOBHU U BCe Cepbl CYNIECTBOBAHHS YETOBEKA.
B pamkax ¢uimocopumu pycckoro 3apyOexps Mpobiema yTONHWU MpHoOpeTaer
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0c00YyI0 3HAYMMOCTH B CBETE CMBICIO00PA3YIOLICH HIEH TeypruuecKOr ICTETUKH.
[ToguepkuBasi B3aUMOCBSI3b YTOIIUU U TE€YPTHUECKOM ICTETHKH, MOKHO OTMETHTb,
YTO B OCHOBAHHUSX APXUTEKTOHUKH PYCCKOW (Puiocopuu JEKUT yTONMUYECKast
Teyprus. YTonudeckas Teyprus — 3T0 ujaest 00 0coO00M MHUCTHUKO-ICTETHIECKOM
MepeXKMBAHUN HAJTUYHS HECOBEPILICHCTBA, TUCTAPMOHUH YyBCTBEHHOTO OBITHS Ye-
JIOBEKA, TUAICKTHYECKH COSTUHSIONIASCS ¢ 0COOBIM 3CTETHICCKUM OTHOIICHUEM K
YHUBEPCYMY KakK K TPAHCIIEHJICHTHOMY, BBICOKOJTyXOBHOMY U MpekpacHomy. Llenn
YTOMMYECKON TEYPTUH COCTOUT B Pa3phbIBE C COLUATBHO-UCTOPUUYECKON pealbHO-
CTBIO Ha TYTSIX HEMOCPEIACTBEHHOTO CO-OBITUHHOTO CIUSHUAS TBOPYECKOTO
cyonbekta ¢ borom kak ucrunnont Kpacoroit, kocMuueckoii ['apmonueis, BceoOeit
JIr060BBIO, UTO MO3BOJISIET COBEPIICHCTBOBATH, TPAHC(HOPMUPOBATH CYIIECTBOBA-
HHE YeJIOBEeKa JI0 BCEOOIIe-KOCMUYECKOTO.

YTonunyeckas Teyprusa unocodpunm KpacoTbl U UICKYCCTBA

Pycckue mbicinTenu, oka3aBIIMECs B BUAY U3BECTHBIX HCTOPUUECKUX COOBI-
TUIl 3a pyOeKOM, BOCIIUTAIN B ce0€ «COBEPIIEHHOE MPE3pPEHHE K HACTOSIIEMY
U KalWUTYJSLUIO Nepe] HUM 3a CYeT MeuTaTelIbHOM HIeanu3aluu OyAyIiero»
[10. C. 152]. B HOBOI1 conManbHO-UCTOPHUECKON CUTyaIlMU PycCcKue (HUIoco(Bbl,
UMMUIPUPYIOLIME 3a TPaHMIly, OTIMYAINUCh «TEYPrUYeCKUM OeCHOKOHCTBOM)
[11. C. 182] 1 ocobeHHO HYXTaTHCh B oriope Ha AOCOITIOT, Ha BhICIIEe 00KECTBEH-
HOE NepBOHAYaso, yIoBas Ha 4yJ0, Ha CIUSHUE CyObEKTUBHOIO U OOBEKTUBHOTO
B BOCTOP)KEHHOM IIOPBIBE, PaJOCTH, 3CTETUYECKH IEpEeXKHUBasi BOCXOXKICHHE
Kk 00kecTBeHHOU KpacoTte u onupasich Ha TOHMMaHUE UCKYCCTBa Kak penurun. dOu-
Jocockre B3MISAABI MBICIUTENEH PyCCKOTo 3apy0exkbs NPOHU3aHbI «HACTOWYH-
BbIM HMCKaHUEM IyTeH K PELIMTEIbHOMY U OBICTPOMY OCYIIECTBICHMIO Heaja B
xku3Hu» [12. C. 216], a Takke 3CTETU3MOM B CAMOM BBICOKOM CMBICJIE 3CTETHUYE-
CKOT'0 KaK COBEpPUIEHHOI'O0 M UCTUHHO MPEKPACHOT0, KOTOPOE €CTh 00KECTBEHHAs
Kpacora. Ha Hamr B3riisig, 3CTETU3M TaKOTO POJa CIMBAETCS C yTONNYECKUM, WUIH
ACTETUKO-MUCTHYECKUM MHpoco3epuaHueM. [IpeacraBurens pycckoro 3apyoexbs
KpyIHEHIIUN UCKYyCCTBOBE B. Beliuie, He NpUHABIINI IOHATHS 3CTETUKH U 3CTE-
TUYECKOT0, CKEIITUYECKH BUIEBILIMI B 3THUX MOHATHSAX YyBCTBEHHOI'O TIOBEPXHOCT-
HOE, a He cBA3aHHOe ¢ punocodueit Kpacots! u punocodueit uckyccrpa, nosiarai,
YTO HauMHasg ¢ pomaHTu3Ma XIX Beka CTal yTpadyMBaThCS TOT XYI0KECTBEHHBIN
CTWJIb B MCKYCCTBE, KOTODBIM Ipexkae ObUl OpUEHTHPOBAaH HAa MeTa(u3HuecKue
TaliHbl OBITUS, Ha BBICOKYIO OOBEKTUBHYIO TyXOBHOCTb. MBICIUTENL CUUTAII, YTO
XX BEK BEAET K «yMUPAHHUIO MCKYCCTBa» M3-3a NOTEPU PEIUTHO3HOM CYLIHOCTH
HCKYCCTBa, B€/Ib HCKYCCTBO «U€pMaeT CBOIO KU3Hb U3 MUPA PEIUTHO3HOTO OIbITA
u penurnosHoro nposperus» [13. C. 127]. Xy10KHUK OIIyIIaeT HEOOXOUMOCTb
CBSI3U C METaPU3NIECKUM MUPOM, KOTOPBIN SBISIETCS HCTOUHUKOM BJIOXHOBEHHUSI.
HckyccTBO €CThb 4yn0, M MNOMJIUHHBIA XYJIOKHHUK YCTPEMIIEH K 4YyIECHOMY,
K HeKoeMy MHU(OJIOTHYECKOMY MPOHHUKHOBEHUIO MCTOKa OBITHS. Beiimne murmer,
YTO «XyAOXKHHK, IIyCTh U HEBEPYIOIINI, B CBOEM HCKYCCTBE BCE K€ TBOPUJI TaUH-
CTBO, TIOCIIEJTHEE OTpaBIaHue kotoporo penurnosHo» [13. C. 432].
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DcTeTudecKue B3IJIs/bl, OCHOBAHHbBIE HA 3HAHUM XYJ0’KECTBEHHOW JHTEpa-
TYpBbl, XPUCTUAHCKOW PETUTUH JIIOOBU U PaZOCTH, HA MUCTUYECKON YCTPEMIIEHHO-
ctu k Kpacore B bore CBOMCTBEHHBI pyCCKOMY pPeJIMTHO3HOMY (hrtocody u drito-
nory H.C. ApcenbeBy, koTopslii ¢ 1920 roxa »un 1 yuTal JeKIUU B YHUBEPCUTE-
tax 3ananHoil EBpornbl 1 Amepuku. Ero yronnyecku opreHTHpoBaHHas Guiocod-
CKas 3CTETUKA, Ha Halll B3IJIs/, HOCUT ONTHMHUCTHYECKMH Xapakrep, OyIyduu
IIPOTUBOMNOCTABICHHON CKENTUYECKUM HACTPOEHHUSIM MHOTHX MBICIHUTENEH pyc-
ckoro 3apy6exsps. Kak nonaraer ApceHbeB, OT ECCUMU3Ma CIAacaeT OTKPBITOCTh
YL YeJI0BEeKa JJIsi MUCTUYECKOTO OIbITa, KOTJla YEJIOBEK HCHBITHIBAET PalOCTh
OT HETNOCPEACTBEHHOM BCcTpeun ¢ borom. bor oTkpeiBaeTcs 4eI0BEKYy B MUCTUYE-
cKoM onbITe. JItoau ¢ IpeBHOCTH NepeXuBaii TOMIIEHKE 110 bory, motomy uTo oHM
4yBCTBOBaJIM 30B bora k HUM. fIBiieHune U pacsatue XpucrTa Aajlo U yCHWINJIO BEpY
B bora, yronsaa tomnenue o bory, uro ects Heonncyemas Kpacora. Ho coxpansi-
eTcsl TOMJIEHHUE I10 «GKU3HU MPEeU30bITOUECTBYIOLIECH», ®KU3HU BeuHOH. CaM moiBUr
Xpucra coznaer omrymenue «lIpeuszObitouectByromero IlpucyrcrBusi» uepes
CHUCXO0KJIEHUE K JIOSAM, POLIEIIIErO MTyTh YEI0BEYECKOTO CTPAJAHNs U CMEPTH
«B Oe3zmepHom otmanmu Ce0st B JIroOBm». boxectBennoe CioBo, TBOpeHHE
o3apuiio Mup Kpacoroit CnaBel boxuei, «Cnasoit Ero [Ipucyrcreus» [4. C. 417].
IIpuMepHO Tak ¢ MUCTUYECKHM BOCTOPI'OM OINMCBIBAJI CBOM ICTETUYECKUN OIBIT
ApcenbeB. 1o cnoBam berukoBa, ApCeHbEB BBIIEIAET OJMUH U3 IVIABHBIX IPUHIU-
[IOB XpUCTHAHCKOM 3CTETUKH, KOTOpast ObUIa HAMEUYEHA B 3a1a/IHOM CPEIHEBEKOBbE
U 3aKJII04aeTcst B ToM, 4to Jiyun Cnasel boxuel, npoucrekatomieil ot ero JIxo68u
K JIFO/IIM, 03apuin 3eMHOM Mup. CornacHo ApceHbeBy, Bbiciias KpacoTa nmoscroy
OCTaBJISIET ClE/bl, MpeoOpaxas U COBEPILIEHCTBYS 4YeJIOBEKa, OOIIECTBO U MHP.
Kpacota nposiBisieTcst B mpupoie, B 4eJI0BEKe, B JTFO00H 4eTI0BEYECKOH e TeTbHO-
CTH, B KYJIbTYp€, 1 0COOEHHO B HCKycCTBE. Bclo acteTnueckyto chepy, CBI3aHHYIO
¢ Kpacoroii kak CymmHOCTbI0, APCEHBEB CBSA3BIBAET C ICTETUKO-MUCTUUECKHUM OTIBI-
TOM, TIOCKOJIbKY OH BHJIEJI CMBICII KyJIbTYPHOI'O YEJIOBEYECKOTO TBOPUYECTBA B CBA3HU
¢ oTkpoBeHHeM. Ha ocHOBaHUM aHanM3a TEKCTOB XPUCTUAHCKUX MHCTUKOB MBbIC-
JUTENb JEJIaeT BBIBOJ O TOM, YTO UMEHHO MHUCTUKU U MOABHKHUKH 0OOCTPEHHO
omymanu Kpacory CnaBel 00>kHel 1 B 36MHOM MUPE BUAEIH CJIEIbl 3TON KPacoThl,
YTO HAIJIO BBIpaKEHHUE B npousBeneHusx JlocroesBckoro, [lante, Xyana ne s
Kpyca u ap. DcTeTUKO-MUCTUYECKUI OIBIT BOCHPUSITUS CYIIHOCTHOM KpacoTsl
MIO3BOJIIET FOBOPUTH O KpacoTe CTpaJlaHui M cMepTu XpHucTa Ha Kpecre. Tak
ApCeHbEB HAXO/IUT Y MUCTUKOB «TUMHBI PaIOCTH» CTpaJaHusIM, CBSI3bIBast 3Ty pa-
J0CTh ¢ «MHUCTHKON Bockpecenus» [14. C. 166]. PagocTs B peIUTHO3HOM acIeKTe
C TOYKHU 3pEHHUS] MUCTUKOB HE BBIPA)KAETCSl HU CJIOBaMH, HU oOpa3aMu, a TOJIbKO
«MY3BIKOH TyIIN», «BHYTPEHHEH MeCHbI0». APCEHbEB BUJIUT B 0€33BY4HOI BHYT-
pEHHEN NecHU AN TPaJULUIO 3alaJHbIX XpUCTHAH, a BbIYKOB, cOracHo cBoei
TEypru4ecKoi HCTETUKE, BHUIUT BHYTPEHHEE €IUHCTBO, TOUYKY IIEPECECUCHMSI
JlyXOBHOTO OIbITa BOCTOYHOM BU3aHTUHCKOHN Tpamuiuu U 3anagHou [4. C. 421].
3aMeTHM, 4TO MBICIIb O TOM, YTO JIF0OOMY MOJIMHHOMY ITPOU3BEACHUIO UCKYCCTBA
CBOICTBEHHa «BHYTPEHHSS MEJOAUA», HMIYJIbC «O€3MOJBHOW MY3BIKW»,
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HCXOIAIINN U3 TITyOMHHOTO O€CCO3HATENBHOTO0, B 3anaHON (prstocodun pa3BuBa
HeoToMucT XKak MapurteHn. Mcxozst u3 miiaToHOBCKOTO mousike, MapuTeH nucai o
MOATUYECKOM, TBOPUECKOM MHTYMIIMU B UCKYCCTBE, IPUCYTCTBYIOUIEH B JOMOHS-
TUIHOM KU3HU UHTEIUIEKTa, 00palasch K HEKOTOPBIM aCMEKTaM, KaCaroIuMCsl, TI0
HaleMy MHEeHHUIO, husocoduu My3biku [15]. 10 61M3K0 MBICTH APCEHBEBA O TOM,
YTO UCKYCCTBO POXKIAETCSA U3 CKPBITOTO MHTYUTHBHOIO MY3bIKaJIbHOI'O TOMJIEHHS
o Kpacore B bore. My3bika kak Apama TOMJICHUSI U1 UCKaHMS, MUIIET APCEHBEB,
€CTh «PaJlOCTh IPUKOCHOBEHUS K TOMY, UTO €IMHCTBEHHO BEPHO M NOJUIMHHO U
Npen30BITOYECTBYET, U HCITOTHEHO HCTUHHOMN KPAaCOTHI M MOXKET TIOTOMY yIOBJIE-
TBOPATH TOCKYy 0 boykectBenHomy» [16. C. 78]. B XpUCTMAaHCKON 3CTETHKE
ApceHbeBy 0cOO0€HHO OJIM3KO TBOPUECTBO MCIIAHCKOTO TI03TA AMIOXU Bo3pokaeHus
Xyana nie 11 Kpyca, B «IMpHUeCKU-MYy3bIKaJIbHBIX» 00pa3ax KOTOPOIO OH CIBIIIUT
«0€3MOJIBHYIO MY3BIKY», «MY3bIKYy TOMJIEHUS». Cle10BaTEeNIbHO, B BBICKA3bIBAHUSX
ApceHbeBa MPUCYTCTBYET MY3BIKAJIIBHO-ICTETUUECKU-MUCTHYECKOE WU yTONHYE-
CKO€ sJIp0 MUPOBHEHUsA. MUCTHYECKOE TOMIIEHHE, TOCKa 10 AOCOJIOTY, CTaHO-
BUTCSl Y ApCeHbEBa HEKUM NPU3BIBOM Ha My TSAX AYXOBHOT'O OBITHS YeJIOBEKa.
ApCEeHbEB B CBOEM 3CTETUKO-MHCTUYECKOM OIIBITE SIBHO CKJIOHSIETCS K 3ama/l-
HOU KyJbType. ONTUMH3MY €r0 MUPOCO3EpLAHHsI CIOCOOCTBOBAIO BO3BBIIIEHHO-
POMaHTHYECKOE yBJIEUEHHE KpacoTor Mtannu. bian3ocTs 3cTeTH4ecKoro BocxXuuie-
HUA nepes KpacoTol Mramum oH HaXoQul B IUTEPaTypPHOM TBOPYECTBE U HEMEII-
KHMX II03TOB U pycckux nucarenei. Tocky no Mranum ucneireiBan u H.A. bepases,
MeTa(U3MUeCKH 4yBCTBYS 30B KpacoThl M POJCTBO pycckoil aymu ¢ Wranueit
[4. C. 656], xak u ApceHbeB. Pycckuil MbBICIMTENb LIEHUT KPacoTy NPUPOAIbI,
KpacoTy HMCKYCCTBa M BCSKYH TEJIECHYH KpacoTy, KaKk BCE TO, YTO MPHYACTHO
Kk Beuno#i »xu3Hu. OH BEpUT, YTO KpacoTa B HCKYCCTBE SIBIISIETCS 3HAMEHHEM
«CcBOOO/BI YEIIOBEUECKOW AYIIM», MPUYACTHOW K «KH3HHM HPen30bITOYECTBYIO-
mei». B teyprudeckoil scretuke ApceHbEBAa Mbl YCMATPUBAEM MUCTHYECKH-
YTONNYECKUI ONTUMU3M, IPOSABIISAIOLINICS B TOM, TBOPUECKU-CO3UIATEIbHBIN aKT
HCKYCCTBA M KYJIBTYpPbl — 3TO CITOCO0 YeTI0BEKa MPEB30HTH YyBCTBEHHOE ObITHE B
JYXOBHOM MpopbiBe K AOCOIIOTY, 00yCIaBIUBAIOIIUN NMPUOIMKEHHE YeToBeKa K
bory, coBepiieHCTBOBaHNE UHIMBUYAIbHOTO U COLIMAILHOTO CYIIECTBOBAHUS.
DcTeTndeckue B3Il 0OHApYKHUBaIOTCs o-uHOMY B puitocopun b.I1. Bei-
mecnaslesa. [Ipu sTom Beinecnanes KpUTHUECKH OTHOCUTCA K peau3alvu yTo-
MU KaK COLIMAIBHOTO MPOEKTa, YTO, COIVIACHO €TI0 MBICIIH, CBS3aHO C yBSAAHUEM
XPUCTUAHCKON JKM3HU, C THOMBITKOM «M3BPATUTH» COLMAIBHO-IIOJUTHYECKHE
uzeansl, 3agaHHsle eme [lnaronoMm. B 3ToM Kirode yTomus, Kak MECTO KOTOPOTO
HET — 3TO «TO, YTO HE CYIIECTBYET HUT/IE, UTO HE TOAUTCS HUKYA, TyCTOE MECTO,
Hu4To. [lycToTy Henb3s ocs3aTh, OHA HEpeallbHA, HO OYEHb PEAIBHO OIyCTOLIE-
auey [17. C. 115]. Obpamasch K XpUCTHAHCKOW ITHYECKOW MPOOJIEMATHKE H
onupasich Ha uaeu Ilnarona, M. lllenepa, H. 'aprmana, U.I'. ®uxre, Gppeitnnzma,
BelmiecnaBieB CBA3BIBAET €€ C 3CTETUYECKUMU LIEHHOCTSIMHU U ACTETUYECKUM OIbI-
TOM, IO CYTH CO3/1aBasl yTOIMYECKYIO TE€Yyprul0 — MHUCTUYECKH-PEIUTHO3HYIO
MOJIeTb, YIOBAIOIIYI0 Ha CHUIy CYHIHOCTHOM KpacoTbl M XyZ0XKEeCTBEHHOIO
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TBOpYECTBA. Y TONMYECKas TEyprus BpleciiaBiieBa HanpaBIeHa HA MOCTPOCHUE
TrapMOHHYECKOTO €IMHCTBA YEIIOBEKa C YeJIOBEKOM, O0IIIECTBOM, MUPOM, borom.

AHanu3upys COLMAIBLHO-aHTPOIOJIIOTUYECKYI0 MbIcTb [lnatona, a B yacTHO-
CTH yueHHe 00 spoce, BrileciaBieB pa3BUBaeT €ro B IyXe XpUCTHAHCKOM ATUKH U
scteTukd. Kak mumeT pycckuii MBICTUTENb, «9POC €CTh BIIOOJIEHHOCTh B JKU3HB,
«adpdext ObiTHs» (DPuUXTE), XKAKAA TOJHOTHI, TOJHOIICHHOCTH, POXKIECHUE
B KpacoTe, >KaXKJa BEUHOU >Xu3HM (Bce 3T0 ckazan emie [lmaton)» [18. C. 46].
BelmiecnaBiieB 1OMBICIMBAET UICIO 3pOca Kak >Ka)1y BOIUIOIIEHUS, Mpeodpaske-
HUS 1 BOCKPECEHHMsI, B KOHIIE KOHIIOB poKAeHHs boroyenoBeka B KpacoTe U coxpa-
HSIETCS BEpa, UTO «KpacoTa CIaceT MUp», ccbuiasich Ha JlocTtoeBckoro. Beimecnas-
IIEB HCHOJB3YET MOHATHE «CYOIMMAIHs», HO B MPOTHUBOIOIOXKHOCTE Dpeiiny B
CPEIHEBEKOBOM €r0 3HAUE€HUU CXO0JIACTOB B CMBICJIE TBOPUYECKOTO MPeoOpakeHUs:
«Hacrosmas cy6numans ectb TBOPYECTBO, TO €CTh CO3/JaHHE COBEPIIECHHO HOBOI,
panee He ObIBIICH cmynenu ovimusay [18. C. 111].

CrnenyeT 3aMeTUTh, YTO COBPEMEHHAs IICUXOJIOTUSI UCKYCCTBA HEOAHO3HAYHO
OTHOCHUTCS K (PpeiiANCTCKON TPaKTOBKE CyOIMMAaIUY, HO IPUHUMAET CPEIHEBEKO-
BOE U pOMaHTHUYECKOE MOHATHE cyOonumaiuu. Bmecrte ¢ TeM ¢peliauctckas Teopus
0eccO3HaTEeNbHOTO0 HAaXOAUT MECTO B OIpeeNIeHMH UcKyccTBa: «VICKyCcCTBO ecTh
npeoOpaxkeHre HU3IINX 0eCcCO3HATEeNbHBIX U MOJCO3HATEIbHBIX CHJI, BO3BEACHHE
UX K BBICIIEMY, BEJIMKHI TIOPBIB K CYOJIMMAIINH, TPU3BIB K MPEOOPAKEHUIO YKU3HI
[18. C. 52]. [IpaBnoii B ucKyccTBE OyAET HE OTpaXKEHUE pealbHOTO OBITHS, a BBIpa-
JKEHUE TIEHHOCTH, MMOHMMaeMol B ayxe ¢eHomernosnoruu M. Illenepa, y koToporo
LEHHOCTU CYIIECTBYIOT aOCOJIOTHO, TPAHCLEHJIEHTHO, Kak Mup unaei Ilnarona,
OHHM TIPEACYIIECTBYIOT B OXKHJAAHUU WX OOHAPYKEHHSI U OTKPBIBAIOTCS YETIOBEKY
coo0Opa3Ho ypoBHsM It0OBU (ordo amoris) depe3 MepeXMBaHUE JUYHOCTHIO U
B COIMAJIbHOW >KU3HU HUCTOPUYECKON NEHWCTBUTEILHOCTH. BblllIecIaBIEeB BUIUT
B Xy0KECTBEHHOM TBOpPUYECTBE OOT04eN0BEUECKHIA POIIECC U JOMYCKAET IMOIHYIO
cBoOony TBOopuecTBa. OgHAKO HUCTHHHAs CBOOOAA XYHOKHHMKA 3aKIIOYAeTCs
B aHTHHOMHH a0COJIIOTHON CBOOOJIBI M aOCOTIOTHON 3aBUCUMOCTH: TBOPHT CaM, U
B TO € BpeMs TBOPEHHUE «IaeTCs CBBIIIEY. 3/1eCh yMeCTHO cpaBHeHue ¢ [ImaToHowMm,
KOTOPBIi B «VlOHE» TOBOPHII, YTO MOAT CYIIECTBO KPbUIATOE, U TBOPHUT OH B COCTO-
sTHUU Oe3ymust, ogepskumoct. Tak u i BrimieciaBiieBa B MOMEHTBI TBOPYECTBA
03T, XYJI0’KHUK HaXOAUTCS B COCTOSIHUU 0e3yMusi, 005KeCTBEHHOTO YMOUCCTYILJIe-
HUS, TOAYEPKUBasi cUTy Oecco3HaTeNbHOTO Havana. KpacoTta uckyccrsa B comnpsi-
JKEHUH O€CCO3HATENbHOI0 U CO3HATENBHOI0. MICKycCcTBO, KaK MUILIET PYCCKUMA MbIC-
JIUTEIb, HE €CTh Xa0C, a €CTh KOCMOC, T.€. KpacoTa, KOTopasi CO3/1aeTCs U3 CTUXUI-
HBIX cul: «VIcKycCTBO MMeeT B cede JiBa dJIeMEeHTa: CO3HaHUE U OeCCO3HATENBHOE,
Anoyuton u JI[MOHMC, TapMOHHSI U JMCCOHAHC, CBAILICHHOE Oe3ymMHe M CBSATas
MYJIpOCTh, U TOJIBKO Takasi rapMOHHS LIEHHA, KOTOpas pa3peliaeT IHUCCOHAHCH
[18. C. 174]. Ans BeiecnaBueBa KOCMOC U KpacoTa €CTb CHHOHUMBI, KaK B aHTHY-
HOU nugaropeicKoii Kose, IOATOMY B OTHOIIEHUSX CyOBeKTa M 00bEKTa OH TpakK-
TOBAJI JIOTUKY KaK OHTOJIOTHIO, 3THKY KaK TEJIEOJIOTHIO, a ICTETUKY KaK KOCMOJIO-
TUIO, TOAYEPKHBAs, YTO B JCTETUKE OCYUIECTBIIAETCS IMOJUIMHHOE TIIyOMHHOE
paBHOBecHe MexAy cyObekToM u o0wvekToM. Kpacorta, mo Brlmecnasiieny,
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00BEKTHBHA U B TO K€ BpeMsi CyObeKTHBHA. B kpacoTe 3akirodaercs TOXKIECTBO
cyObekTa u 00bekTa. «HTo 4 ciymia B My3bIke?» — 3a/1aeTcs BorpocoM Beiie-
cinaBieB. — Moo, MHOIO COTKaHHYIO TapMOHUIO 3BYKOB WJIM TAMHCTBEHHYIO rap-
MOHHUIO OBITHA?». U 0TBeUaeT, uTo 31ech «SI» u «He S», Moe U HE MO€ CIIMBAIOTCS
BCEIIEeNIO», «B YCIBIIIAHHOM rapMOHHUU HEOECHBIX cep Hcue3aeT pa3aBOEHHOCTh
nyxa u npupogst...» [18. C. 254]. 3necy Mbl 3aMeTuM, uTo BhlliecnaBles cienyet
npeBHeW mudaropeiickoii MUCTUYECKOW MBICITH, TPOAOIKEHHON B JanbHEHIICH
bunocopun My3bIKH, KOTOPasi 3aKJIF0YAETCS B TOM, YTO MOHITHE MY3BIKH 03HAUUIIO
Ooutble, YeM BU MY3bIKQIBHOTO HCKYCCTBA. My3bIKY CBSI3BIBAJIHM C CAMO/IOCTATOY-
HBIM CyOCTaHIIMOHAIBHBIM OBITHEM 03 YelloBeKa, T.€. ¢ MY3BIKOH KOCMHUYECKHX
chep, B KOTOpOH BHJIEIM TAPMOHHMIO KaK MPHUHIMI OBITHS, BCEJICHCKUN PHUTM,
KOTOpBIM MHTYUTHBHO OILIYIIAE€T YEJIOBEK IO >KU3HU. [locpencTBoM My3bIKH
YeJIOBeK IEHHOCTHO B3aMMOJICHCTBYET C BBICIIMM HAYaJOM C KOCMOCOM, OOKe-
cTBeHHBIM AOcomoToM [19]. BHyTpeHHss CBsI3b AN C BEYHBIM MHUPO3JIaHHEM,
BBI3BIBAET JOCTOMHCTBO Y€JIOBEKA, COBEPIIEHCTBOBAHUE €0 JIMYHOCTH U COLIUYMa.

[IpenMerom 3CTETUKH, paBHO KaK KOCMOJIOTHMH, SIBJISIETCS TApMOHMSI, CMbICI
YHUBEPCATHHOW TapMOHUHU, KaK OOBIYHO MMOHUMAIOT, COCTOUT B CHSITUM Tparu3ma
yenoBedeckoro ObiTus. Cornamasck ¢ bepaseBsiM B TOM, UTO *U3Hb MOJHA Tpa-
TU3Ma, BBI3BAHHOT'O TOCKOM 110 UI€aJbHOMY, BhllllecnaBiieB BUAUT B TParnueCKOM
BBICOKOE 3CTETHUECKOE IMEPEeKUBAHNE, MOJIOKUTEIbHBIA PEIUTHO3HBIA TyXOBHO-
ACTETUYECKUIN CMBICH, CITyKallui HEOOXOAMMBIM HCTOKOM YTOIIMYECKOTO OPhIBA
JMYHOCTH K [yXOBHOMY COBEPILEHCTBOBAHHIO MHpa U OOIIECTBA IyTEM CaMOCO-
BepIIeHCTBOBaHUSA. OTCYTCTBHE TPAarMyecKoro 03Ha4ajo Obl U OTCYTCTBUE LENH
HMCTOPUYECKOT0, COIMAIBHOTO CYIIECTBOBAHUS YEJIOBEKAa, HAINPABICHHON Ha
COBEPIICHCTBOBAHUE YyBCTBEHHOT'O OBITHSI, MOCPEICTBOM TBOPYECKOTO Hayama.
Yepes Tparnueckoe OTKPHIBAETCS PaJloCTh MOCTUKEHUS MOATUHHOIO «S», 1ocTo-
HHCTBO B aOCOMIOTHON CBOOOJE OT BCAKOM HeoOXogumocTH. Ha Hamr B3risig,
yTonn4eckasi Teyprusi BrllecnaBiieBa 3akiodaercss B yCTOHUnBo# unocodpckoit
UJCATMCTUYECKOM MBICIM, BUIAUIEH B TapMOHUU YHUBEPCAJIbHBIM IPUHLIHAII
ObITHS, MY3bIKY c(ep, 00’KECTBEHHO pa3pellarouieil MpOTUBOPEYUs U BeayIlen K
u7eanbHOM KU3HU YelloBeKa U 00IIecTBa.

C.JI. ®@pank B pyae «Henoctmxumoe. OHTOIIOTHYECKOE BBEICHHE B (DUITOCO-
¢uio0 penuruu» B TPETbEM YacTH, MOCBSIIEHHON aOCOJIOTHO HEMOCTHKUMOMY
«CBaTeIHS Wn «boxkecTBO» MpencTaBiIseT B TOM KOHTEKCTE OOLIYI0 TEOPHUIO
KpacoThl, KOTOPAsl «CO3HAETCA KaK «IPEKPACHOE», BOCIIPUHUMAETCS «ICTETHUYE-
CKM» U UTO 3TO «ECTb npexcoe 6ce20 HEKOE CIUIOLIHOE, CIUTHOE, IPOHUKHYTOE
sHympennum eourncmeom tnenoe» [20. C. 601]. 3arparuBas mpoOiemMy SBICHUS
KpacoTsl, @paHK NUILET, YTO KPAacOTa KaK SIBJICHUE HATJIAIHO U HEMIOCPEICTBEHHO
CBUJIETEJILCTBYET O HEKOEM TAaMHCTBEHHOM CpOJICTBE MEXIY «BHYTPEHHHM» H
«HemHUMY [20. C. 606]. dunocod mogUYepKUBAET B BHIBOJAX CBHUACTEIHCTBO
IyOMHHOTO POJICTBA «BHYTPEHHETO» U «BHEIIHET0» MOCPEACTBOM KPAacOThl U
ACTETUYECKOTO OIbITA C BHYTPEHHUM «caMoObITHEM» [20]. DcTeTudecKuii onbIT, GakT
KpacoThl CTUPAET TPaHb MEKITY CYOBEKTUBHBIM OBITHEM U OOBEKTHBHBIM, a ObITHE B
CBOEH OCHOBE, BO BCEOOBEMITIOIIEH ITOJIHOTE COBIAAAET C «HEMOCTKUMBIMY. Kak
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BHUJUM, BBIBOJI CJ€JIaH B KOHTEKCTE TEyprudecKoi s¢cTeTuKku. Kpacora o cyHo-
CTH HEUTpasbHa MO0 OTHOLICHHUIO K 100py U 31my. OHa 3HAaMEHYEeT MOTEHLIUAIbHYIO
TapMOHUIO OBITHSI, IPU ITOM MHPHO COCYLIECTBYET C €ro akTyaJbHOW AHMCrapMo-
Huel. @pank cceutaerca Ha O.M. JlocTOEBCKOro, Korja MUIIET, 4TO KpacoTa
coyeTaeT B ceOe «OOKECTBEHHOE» U «CaTaHWYECKOe», IMpesbllas 0OMaHYMBOMN
BUAUMOCTBI0. OH BUJIUT TPAaruuecKoe HECOBIAICHUE B )KM3HEHHOM onbIiTe boTTH-
yemn, H.B. Torons, JILH. Toncroro scretnueckoil rapMOHWH, T.€. BUIUMOM
KpacoThl, C CYIIHOCTHOW rapMoHuel ObITHs, IpuMHUpsOLIe 1 cnacaromeit [20].
B Mupe kpacota ecTb 3HaK NOTEHLUAIbHON TAPMOHHH, 3aJI0T BO3MOKHOCTH, MbIC-
JUMOCTU €ro akKTyaJIbHOH, CIIOJIHa OCYILIECTBICHHON TapMOHHMH, HO MHp HeE
HACKBO3b IIPEKpaceH 1 rapMoHuueH. «[103ToMy MedTa 0 KOHEUHOM NpeoOpaKeHNU
MHpa €CThb MEYTa O BCELEJIOM TOP>KECTBE KPAacOThl B HEM; HO 3TO €CTb MMEHHO
JIMILb MEYTa, KOTOPOH MPOTHUBOCTOUT IrOpbKas pealbHOCTh BHYTPEHHEH Hecorya-
COBaHHOCTH, packojotoctu ObiTus» [20. C. 614]. @pank obOpamiaercs K CyI-
HOCTHO-3CTETUYECKOMY, TyXOBHOMY COBEPIICHCTBOBAHUIO, OCHOBAaHHOMY Ha
BHYTPEHHEM €IMHEHUH YesloBeKa U bora kak k meute. FIMEHHO B MEUTE O BHEUCTO-
pPUUYECKOM IPeoOpakeHUH, COBEPIIEHCTBOBAHMM MMpa KakK €M TBOPYECKOU
JeSITeIbHOCTH 4YeJIOBeKa BUAMTCS yTONMYecKas cocTaBisomas ¢uiaocodun
®panka. OcMbicnuBasi eHOMEH YTOIUHU U MOHATHE YTONHM3Ma, MBICIUTENh OTMe-
YaeT, YTO «I10J] YTOMM3MOM MBI pasyMeeM He OO0IIyI0 MedTy 00 OCyIIEeCTBIECHUHU
COBEpILEHHON JKM3HU Ha 3emiie... a Ooyiee crnenuduueckuii 3ampicen, COrJacHO
KOTOPOMY COBEPIICHCTBO KU3HU MOXET — a IOTOMY M JIOJDKHO OBbITh Kak Obl aB-
TOMaTHYECKH 00ECIIeYeHO HEKUM OOLIECTBEHHBIM MOPSAKOM WM OpraHU3allMOH-
HBIM YCTPOMCTBOM. .. 3TO €CTh 3aMbICEJ CIACEHHS] MUPA YCTPOSIONIEH CAaMOUYUHHOMN
Bosieid uyenoseka» [21. C. 126]. IlomuepkHeMm, 4YTO yTONHYECKas TEYprus
C.JI. ®panka — 3TO cr1ocod MPeo0JIEHUs] PACKOJIOTOCTH, TPATHYHOCTHU YEI0BEKa,
TaK KaK «HU €r0 OKPYKEHHE, HU €ro COOCTBEHHBIE YMITUPHUECKUE CTOCOOHOCTH HE
COOTBETCTBYIOT €0 BHyTpeHHeMYy cymiecTBy» [22. C. 115].

OT pycckoil Teypruuyeckoi 3CTETUKHM K YTONHMYECKOM TEeypruu HMCKYyCCTBa
HampaBieHa Mblcab M.A. MinbnHa, KOTOPBIM B OMHUIpalMy 3aHSI IO3UIUIO
«BHenapTuitHoro Habmonarens» [23. C. 268]. Kak nmumer M.A. MacnuH, Hace-
nue MnbuHa momoraeT moHsATh najieHne B XX B. 00eHX UMIEPHid, KaK TpeKHen
Poccuiickoii, Tak u CoBeTckoil B cMmbiciie ayxa. [Ipu 3TOM OH roBOpHII, YTO H
«3anajs HaM HE MHJI U HE aBTOPUTETEH», KPUTUYECKH OTHOCSCH K IIEPEHECEHUIO Ha
PYCCKYI0 MO4YBY 3amaaHblXx MHCTUTYTOB [23. C. 269]. Uro kacaercss pycckoi
JCTETUYECKON Teypruu, T0 MIibuH B psiie cTaTedl 0 XyJAO0KHUKE, Xy10KECTBEHHO-
CTH W WCKYCCTBE, ONMyOJMKOBaHHBIX B 30-e¢ IT. B MapmKCKOW SMHUTPAHTCKON
razere «Bo3poxaeHue», ykaspiBaeT Ha TaliHy OBbITHS HMCKYCCTBa, NMPUYACTHYIO
K BBICHICH COKPOBEHHOW TaiiHe BpITusS M (yHKIMOHANBHOE MpeJIHA3HAYECHUE
HCKYCCTBA: «UCKYCCTBO €CTh cayoiceHue U padocmovy [24. C.243]. XynoxHUK
UCTIBITBIBAET PAlOCTh OT TOTO, YTO OH CO3JAET «HOBbll CNOCOO JHCU3HUY B CBOEM
npousBeneHnu. Ognako MnbuH, kak n Beiane, 3aMeuaeT CHUKEHHE UCKYCCTBA B
COBPEMEHHOM MUpE, MIOCKOJIbKY B COBPEMEHHOM MCKYCCTBE OH BUAMT MHOTO BbI-
IYMOK M BCEIO3BOJEHHOCTH, YTPATHBIINX CYIIHOCTHYIO KPacOTy M HCTHHHOE
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BroxHoBeHue. [lognuuuas «PaiocTh ecTh TyXOBHOE COCTOSIHUE, OHA OT HeOa U OT
boxectBa» [24. C. 244]. MbicauTens HallOMUHAET, YTO BEJIUKUE PYCCKUE TOITHI
[UCAIA O MPOPOYECKOM MPU3BAHUU XYAOKHHKA, TIOTOMY YTO XYJO0’KECTBEHHOE
MIPOU3BENICHUE €CThb «cama eonaouwjennas Tauna, TpomeTass B My3bIKE, WIH
BO-00pakeHHast B 00pa3bl, UK obsedeHHas B cioBa» [24. C. 246]. ['naBHOe B uc-
KYCCTBE TO, UTO XYJOKHUK UYepHaeT COACPKAHUE «U3 MAUHCNEEHHO20 CYUecmad
mupa u yenosexka», «uz matnst boowcuetin [24. C. 247]. U nroau 107KHBI IPUHATH
«COCPEeOoMOYeHHYI0 MeOUMAayuio», KMauHCMeeHHblll NOMbICell O MUPE, O YETIOBEKe
u o bore» [24. C. 247]. boinee TOro, «Ciy>XeHHE U PaJAOCTh» XYJ0KHHUKA JAIOT EMY
BJIACTh HAJl YEJIOBEUECKUMU JIyIIaMH C TeM, YTOObI TBOPUTH HOBYIO KW3HB. OH
BEPHUT B CBSIICHHBIE TPAIUIMH HCKYCCTBa, B TO, YTO HCKYCCTBO OyAeT Bceraa
CIIy’)KEHHEM W PaJIoCTbI0 MO O0XKECTBEHHOMY 3aMbICITy. TakoB Xya0KeCTBEHHO-
yronuueckuit ontumusM M.A. NnpuHa.

B teypruueckoii acrerrke XX Beka ocoboe mecto 3anumaetr H.O. Jlocckuid,
YeNOBEK DHIMKIONEANYECKON YUYEHOCTH, OCHOBABIINK B THOCEOIOTUU (Punocod-
CKO€ YUYECHHE «MHTYUTHMBHU3Ma», BHECILIETO BKJIaJ B TEOPHUIO IIEHHOCTEWU. Pycckmii
MBICITUTENb 0003HAYWII TPU BHUJIa UHTYULIMH, O] KOTOPON MOHHUMAJ «HEMOCpe]-
CTBEHHOE O0JIalaHue MpeIMeToM B ero nouiuHHuke» [25. C. 391]: uyBcTBeHHas,
MHTEJUIeKTyalibHast, MucTHueckas. He 6e3 BnusiHust Mmonaznonoruu I'.B. Jleiitoauma
H.O. Jlocckuii Mcnonb3yeT NOHATHE B3aUMOJEHUCTBYIOUIMX «CyOCTaHIUAIbHBIX
nesiTesiei», MOAYEpKUBasi UX JIMYHOCTHYIO aKTUBHOCTb U CIIOCOOHOCTH K TBOpYE-
CTBY COOCTBEHHOH XKH3HH, naHHOW borom ceimie. OHAKO COBEPIICHCTBO MHpa
B 3aMbICJI€ HE COBMAJAET C UCTOPUUYECKUM PA3BUTHUEM U YEIIOBEUECKUM TBOpYE-
CTBOM. 3HAYUT, HE CBOOO/Ia BOJIM, a BBIIIE HEE YTBEPXKIAIOTCS aOCOIIOTHBIE IIeH-
Hoctu. bor u IlapcTBo O0kHe SBIAIOTCS OCHOBOM LieHHOCTeH. Jlocckuii cozmaeT
CIIOXHYIO MOJIeTh PaHKUPOBaHMs W Kinaccudukanmu neHHocteid. [IponsBoaHbie
LIEHHOCTU MOTYT OBITh U TOJOXXUTEJIBHBIMH U OTPHUILATEIbHBIMU, OTHOCUTENb-
HbIMU. [Ipu 3TOM BCsiKasi LIEHHOCTb COJEPKHUT HAEabHBIM acnekT. LleHHocTh
00yCIIOBJICHAa OTHOIIIEHHEM K AOCOIOTHOM TofHOTE ObITHS. [leHHOCTh CcBsi3aHa ¢
JKU3HBIO CYOBEKTa: «IIEHHOCTh €CTh OBITHE B €ro CcaMoIepeKMBAEMOM WIIU
MEepEeKMBAEMOM APYTUMHU CYIIECTBAMU 3HAUYEHUU JUISL OCYIIECTBICHHS aOCOIIOT-
HOW MOTHOTHI ObITHSI K yaaneHus ot Hee» [26. C. 287]. OTciona npekpacHoe ecTh
MOJIOKHUTEbHAS IICHHOCTh, a 0e300pa3HOe ecTh OTpHUIaTelbHas IICHHOCTb.
OpnHako, 3aMEeTHM, YTO OTpHIIATEIbHAs IIEHHOCTh UMEET MECTO OBITh KaK BajKHOE,
3HAYUMOE JIsl YETIOBEKA.

Kak ormeuaet berukoB, cBOr0 (pumocockyro cucTeMy WHTYUTHBHU3MA U 1IEH-
Hoctei Jlocckuii 3aBepiaet actetukoit [4. C. 395], tpynom «Mup Kak oCyIecTB-
neHue KpacoTbl. OCHOBBI 3CTETUKH», LENbI0 KOTOporo, mo cioBaM Jlocckoro,
SBUJIOCH «O0OOCHOBaHUE Y4YeHUS 00 abconomHocmu KpacoThl, TO €CTh YUEHHS O
TOM, 4TO KpacoTa MpeaMeTa eCTh IEHHOCTb, 00we3Hauumas 07 6cex TUYHOCe
[27. C. 340]. Takum oOpa3oM, KpacoTa €CTh aOCOJIOTHAS IIEHHOCTh, a 3TO HE IMOJI-
Jaercs paccyaouHoMy aHanusy. [loaromy Jlocckuii BBIABHUTAET B 3CTETHUYECKOM
CY)KICHUU MHUCTUYECKYIO0 WHTYHWIUIO, 3aHIUMAIOIIYI0 0coboe MecTo. B mucTiue-
CKOM OIIbITE UealibHasi, COBEPILIEHHAs: KPacoTa MOXET ObITh JOCTHKHMA TOJIbKO
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MUCTUKaMU U CBATHIMU. B 0OBIYHOI JKM3HU U€JIOBEK BCTPEUAETCS C HECOBEPIICH-
HOM, «ymepOHOI» KpacoToi wiam 0e300pa3HbIM, OTCIO/Ia BO3HHMKAIOT CIOPBI
00 3CTETUYECKOM BOCHPHUATHU KpacoThl. OHAKO JIFOaHM 00J1a/1al0T HHTYUTHUBHOM,
YyBCTBEHHOW W WHTEJUICKTYaJIbHOU, CITOCOOHOCTBIO OIEHHMBATh Kpacoty. L{eHHo-
CTBIO KpacoTbl 00Namaer mro0asi JyXOBHasl AESITENbHOCTb, B OCHOBE KOTOPOM
JeKaT MHTYUIUS U IIEHHOCTH, TaKUE€ KakK peIUrvo3Hasi, Hay4dHas, COLlMalibHas,
XyJ05KECTBEHHAsl, OPUEHTUPOBAHHbBIC HAa COBEpIICHCTBO. B nyxe ®. [llennuura u
Bn. ConoBbeBa Jlocckuit TOBOPHUT O BbICIIEH (YHKIIMM UCKYCCTBa, M300pakaro-
IIETO CMBICJ, UCTOPUYECKYIO II€JIb MUpa, VICTUHY, KOTOpas CUJIbHO BIUSET HA
yesoBeka. [103ToMy HCKYCCTBO KaK IIEHHOCTh 3aHUMAET MECTO BhIIIe (pumocopum,
a BBIIIE UCKYCCTBA CTOUT TOJIBKO PENIUTHS. 3/1€Ch, KaK U APYTUE AEATEIN PYCCKOro
3apy0exns, JIoCCKUil yTBepkKaaeT, YTO HACTOAIIEE UCKYCCTBO BCET/Ia PEITUTHO3HO
U TI0O3TOMY OHO CIOCOOHO MPHUJATh MOJHOTY YE€JIOBEYECKOTO WHAMBHUIYATBHOTO
OBITHS BOTIPEKU yIIEpOHOCTH, HECOBEPIIIEHCTBY COLUATBHOIO CYIIECTBOBAHUSI.

B metaduzuke u nntyntnBu3me JIocCKOro yTonuyeckas Teyprusi KpacoThl U
HCKYCCTBa BUIUTCS HaM B TOM, YTO HMCKYCCTBO BBICTYNAET KaK MHP HWJUTIO3H,
BOOOpakeHUs1 XyaoxHHKa. HTyuTHBHAsE THOCeonorus JIocckoro ykasbiBaeT Ha
TO, YTO BCE MPEAMETHI TOCTUTAIOTCS HHTYUTUBHO, TOHUMAasi HHTYULIMIO MPEIEIbHO
IIUPOKO, ¥ TEM CaMbIM OOBSICHSAS HAIIM WJUIIO3MM, BOOOpa)XeHHE, OMIMOOYHBIE
yMo3akioueHus. Eciu Hare co3HaHne MOXKET MPOU3BOIUTh CYOBEKTUBHBIM CHH-
Te3 U3 OOBEKTUBHBIX JTAHHBIX, TO WJUIIO3UU €CTh «CYTh CMECH JEHCTBUTEIHHOTO
BOCTIPUATHUS C BOCTIOMUHAHUAMHU, (paHTa3ueiD», HO A0 aOCONOTHON UCTUHBI BCe-
rJa OCTaercs, XOTs NMpeyBeIUYCHHAs WIM UCKaKeHHass — 00 3TOM, MO CJIOBam
C. JleBuukoro, B nocineanue roasl xku3nu nucan Jlocckuii [25. C. 400].

Briaromuiicss MbICTUTENL PYCCKOTo TyXoBHOTO peHeccaHca XX B. H.A. bep-
JisieB, 00paIasch K KPUTUKE YTOITMHU KaK COLUAIBHOTO IPOEKTa B HICTOPUU U KYJITb-
Type 4eJOBEYECTBa, MO CYTH, 3aJa€T HOBBIM BEKTOP PA3BUTUSI TEOPUU YTOIHH U
YTOIIMYECKOTO CO3HAHMSI B OSTHUKO-3CcTeTHYeckoM acmekrte. [Ipobnemoii crana
MBICJIb O PEATM3YEMOCTH YTONUU. MBICTUTENb MUIIET: «...YTONUU OKAa3aJIUCh IO-
pasio 0oJiee OCYIIECTBUMBI, YeM Ka3alloch paHbIe. M Teneps CTOUT IpyTrol Mydu-
TeJIbHBIA BOMPOC, KaK M30€XaTh OKOHYATEIHHOIO WX OCYIIECTBICHHUS... Y TONUU
OCYIIECTBUMBI... JKU3Hb JIBUXKETCS K yTomusiM. M OTKpbIBaeTcs, OBITH MOXKET,
HOBOE CTOJIETHE MEUTAHUN WHTEJUIMTEHIIUU U KYJIbTYPHOTO CJIOSl O TOM, KakK n30e-
KaTh YTONHM, KaK BEPHYTHCS K HEYTOMMYECKOMY OOIIIECTBY, K MEHEE «COBEPIICH-
HOMY» M OoJiee cBoOogHOMY 001IecTBY» [28. C. 297]. YKa3biBas Ha HCTOPHUUIECKYIO
OCYILIECTBUMOCTh COLMAIbHON yTomnunu, bep/iseB moquepkuBaeT ee aHTPOIOJIOTH-
YECKYI0 COCTaBIISIONIYIO, CBSI3aHHYIO C TPEXOBHOCTHIO, 3JI0M YyBCTBEHHOT'O OBITHS
YeNoBeKa, TaK KaK «4eJIOBEK, pAHEHHBIN 3]I0M OKPYKAIOIIET0 MUPa, UMEET MOTped-
HOCTH BOOOpa3WTh, BBI3BATH 00pa3 COBEPIICHHOTO, TaPMOHHYECKOTO CTPOS
obmecTBeHHO! )u3Hu» [29. C. 353]. BMmecTe ¢ TeM COIHAIBHO-aHTPOIIOIOTHYE-
CKasl CYUIHOCTh YTOIHUU OOHAPY’KHUBAET IIyOMHHBIE TPOTUBOPEUUS YEIIOBEUECKOM
MIPUPOJIBI, €r0 CIOXKHOTO UCTOPUUYECKOTO JABUKEHUS, COOTHOILIEHUS BCEX MIIOCTA-
cell 4eJOBEYECKOM CYIIHOCTH U CYIIECTBOBaHMS. bepasieBbIM BUIUTCS OCOOBIHA
ACTETUYECKUH B3IJIAJ HAa MHpP, COIJIACHO KOTOpOMY MHpeoOpasyromias cuia
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KpacoTbl — 5T0 abcomtoTHas 1efb UCTOPHUH, KyIbTYpbl, HCKYCCTBa, BCEH JKU3HU
U fesTenbHOCTH uenoBeka. B tpyae «Cmbicn TBopuectBay bepnses numier: «Koc-
MUYeCKasi KpacoTa — IIeJIb MEPOBOTO MPOIIeCCca, 3TO HHOE, BBICIIECE OBITHE, ObITHE
TBOpuUMoOe. [Ipupona kpacoTel — OHTONOTHMYEeCKas M KocMmuueckas. Ho Bce
ompezeneHus: KpacoTsl — (GopMaibHbl U YacTU4HBI. KpacoTa B cBoeil mocneaHeit
CYIIHOCTU — HEOIpeaenMa, Kpacota — Benukas TaitHay [30. C. 456]. dunoco-
¢us TBopuecTBa bepiaseBa TECHO CMBIKAETCS C €T0 YTOMWYECKUMH B3TJISAIaMH Ha
ACTETUKY, Ha BEPIIHUHE KOTOPOH «cusieT» Kpacota. COBpeMEHHBIH COLIMYM U MU
JUIIAET JTUYHOCTh MeTapu3u4ecKol CBOOOIbI, YTO BEJET K JAerpajaluud TBOpUe-
CKOW CYIIHOCTH YeJIOBEKa IIeHOW moOeanrl obmiecTBa wiu rocyaapctBa [31].
CrnenoBarenbHO, B yTONMYECKOW TEYPrUU AYXOBHOMY, MHAWBUIYaIbHO-TUYHOCT-
HOMY OBITHIO TIPUIAETCS BBICIIASI [ICHHOCTh B CPABHEHUH C COIMAIBLHBIM. Y TOTIH-
yeckas Teyprust H.A. bepasieBa ectb nposiBieHne cBOOOIbI TUYHOCTH, TAK KaK «OHA
BO3HHMKAET B PE3yJIbTaTe BOCCTaHHUS MPOTHUB KOHKPETHOW CHUTyalluH, B KOTOPOU
yenoBek kuseT» [32. C. 35]. B teyprum, corsacHo bepaseBy, nmoguepkuBaercs,
[IEHUTCSA 1IEJIOCTHOCTH YEJIOBEKA, KaK TBOPUECKOTO cyIiecTBa. [1o cioBam MbICH-
TeJsl, KTeyPrus HE KyJIbTYPY TBOPUT, @ HOBOE OBITHE, — TEypTrHUs CBEPXKYJIbTYpHA.
Teyprus — UCKyCCTBO, TBOPSIIIIEE HHOW MHpP, HHOE OBITHE, HHYIO KU3Hb, KPACOTY
Kak cyuee. Teyprus mpeojoieBaeT Tpareauto TBOPUECTBA, HAIPABIISIET TBOPUE-
CKYI0 SHEpruto Ha )u3Hb HOByIO» [30. C. 457]. B yTonmdeckoil Teypruu KpacoThbl
1 uckyccTBa bepiseB oTMeuaeT CyIHOCTHYO pOJIb HCKYCCTBA, HAIPABJICHHOTO HE
TOJIBKO U HE CTOJIbKO Ha TBOPEHUE YYBCTBEHHBIX CUMBOJIOB KPacoThl, & Ha peaju-
3a1uio a0comoTHON KpacoThl, 4TO ClIy»KUT MeTapU3HIECKUM OCHOBAHHEM KOCMHU-
3alMM U TapMOHHW3AIlMU WHIWBUAYAJbHOTO M COIMAJIBLHOTO OBITHS YelIOBEKa.
HckyccTBO nenmaeT yenoBeKka CBOOOTHBIM, a TaK)Ke TapMOHU3UPYET €ro BHYTPEH-
Huit mup. [loguepkuBas OCHOBOMOIATAIONIYIO POJIb TBOPSIIETO CyObEeKTa B MPO-
1ecce MpeoOPaKeHHsI 36MHOTO OBITHS, PYCCKUN MBICITUTENh YKAa3bIBAET, YTO JOJT
YeJIOBEKa 3aKIIF0YaeTCsl B OTKPBITHH I MHpa AyXoBHOM KpacoTsl, kak oOpasa
«TBOPYECKOM PHEPTHM, U3IIYYaIOIICHCS Ha BECh MHP M IIPCOOpaKAIOMICH MUP»
[33. C. 132]. CornacHo bepnaseBy B cBO€ii OHTOr€HESTHUECKOM COCTABJIAIONICH Ue-
JIOBEK CO3MJATeNb U TBOPEI], TO €CTh CO-TBOPEIl YyBCTBEHHOTO ObITHSA. [Iprpona
YeJIOBEKA €CTh CKIIIOUUTENLHO TBOPYECKas IO CBOEH HAPABICHHOCTH Ha «aKTHB-
HOCTB» U «OBITUHCTBOBAHKEY, BEAYIIINE YEIOBEUECTBO K COBEPIICHCTBY. BmecTe ¢
TeM, JUAJICKTUYECKasi MPUPO/Ia COBPEMEHHOTO YEJIOBEKa yYKa3bIBACT HA MOTEPSH-
HYIO IyXOBHYIO CBSI3b C Y HUBEPCYMOM, BOCCTAHOBJIEHHE KOTOPOM BO3MOXKHO JIMIIIb
B TBOPYECKOI O0pHOE ¢ HECOBEPIIICHCTBAMH JIMYHOCTH, COITTYMA F 36MHOTO OBITHS
B 1eaoM. TeM caMbIM yTomuyeckas Teyprus bepaseBa mpoBosriamaer, 4To
MeTapU3NIECKHA JOAT YeJIOBeKa, BMEHIEMBIH eMy AOCOIIIOTOM, 3aKIII0YaeTCs B
TBOPUYECKOM CaMOCOBEPIIICHCTBOBAHUU, a TAaKXKe MPEOOPaKEHUH COIHAIBLHOTO
MPOCTPAHCTBA, IOCPEACTBOM peanm3anuu OoxkecTtBeHHOM Kpacotel. Kpacota
CTaHOBHUTCS IIEHHOCTHBIM KpHTEpHEM yToIndeckor Teyprun bepaseBa. B atom
3aKJTFOYAETCS COTEPHUOJIOTHYECKasi, OOIIeueIoBevecKas IIEHHOCTh TBOPUYECTBA.
Camo Bpemsi, peasibHO MPOKMBAEMOE U SK3UCTEHIIMAJIBHO TEPEKUBAEMOE YEIIOBE-
KOM, «MOKHO CUMUTaTh BpEMEHEM scTeThdeckoro ombita» [4. C. 707]. Uenoek
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ACTETHYECKH IpeoOpakacT COIMyM W MHp, 3a7aBas JaIbHCHIIYIO MEepPCIICKTHBY
JIYXOBHO-TBOPYECKOI'0 Pa3BUTHUS MUPOBOIO PEIUTHO3HOro Iporecca. OQHAKO OH
MIPOPOUYECTBYET O Pa3pyILICHUH KYILTYPbI, 0 0€3BEpHH, O MAITUHHON [THBHIM3ALIHH,
TBMOH «HOBOT'O CPEAHEBEKOBBS» BEAYIIETO K allOKAJIUIICHCY U IMpeapeKaeT, d4To
KOHEI[ OyJIeT «BXOXKJICHHEM «B HOBBIM 30H» [34. C. 494]. Takum oOpa3zoMm, eciiu
acxarojornyeckyto uaero H.A. BepaseBa B penurnozHon (Gpriiocopuu MOKHO
TPaKTOBATh KaK YTOITHIO «HOBOTO D0HA)», TO B KOHTEKCTE IIPOIICCCOB CEKYJIIpHU3a-
[IUU KYJbTYpPHI Takas yTOIMHUS BBICTYIMAET KaK MeTaPU3NYECKHI, CUMBOIMYECKHIA
00pa3 yTonmu4ecKol Teypruu KpacoThl M UCKYCCTBA.

3aknioyeHue

®dwmtocodckas MBICTb TIPEJCTABUTENICH PYCCKOTO 3apy0eikKbsi OCHOBBIBACTCS
Ha 0COOOM ACTETHYECKOM B3TJsiIe Ha MUp, BUAS B Kpacore momHOTy ObITHS,
MTPOBO3TJIANIAETCS HEOOXOIUMOCTh MHOTO, 00JIe€ COBEPIICHHOTO, TAPMOHHYHOTO
CYIIECTBOBAHUS YEJIOBEKA, COIIMyMa, KYJIbTYpbl U UCKyccTBa. [Ipu 3TOM TBOpUe-
CKasl IeATeIIbHOCTh, UCKYCCTBO OTOXKIECTBISIOTCS ¢ penurueii. OTMmedasi TBOpUe-
CKH-CO3H/IAFOIIYIO PUPOJTY YEIOBEKA, MOTICPKUBAIOIIYIO €r0 OHTOTEHETHYECKYIO
CBSI3b C OO0XKECTBEHHBIM AOCOIIOTOM, PycCKue (HIOCO(BI YTBEPXKIAAIH, YTO
JIEATEILHOCTh Ha IyTAX peau3allii CYIIHOCTHOH KpacoThl M 3CTETHYECKOro
OTBbITA SIBJISIETCS. OCHOBAaHUEM JYyXOBHOTO CaMOCOBEPIICHCTBOBAHUS JIMYHOCTH,
peoOpakeHUsT YyBCTBEHHOT'O OBITHS JI0 KOCMHYECKOT'O B CBETE€ O0XKECTBEHHOI'O
nepBoHavayia. TakuM 00pa3oM, MPOBEIEHHOE MCCIICOBAHNE ITOKA3aJI0, 9TO B (hu-
J0cO(HH PYCCKOT0 3apy0eKbsi MOYKHO OOHAPYKUTH 001IIee OCHOBAHNE — HATMYHE
€AMHOT0 IICHHOCTHO-CMBICIIOOOPA3YIOIIEro SApa, 3aKIIYaromerocs, Ha Hall
B3IJISA/I, B TPAKTOBKE COIIMAIBHO-UCTOPUUYCCKON CYIbOBI YeJIOBEKA B CBETE YTOIIH-
YeCKOW TeYPTUH KPacoThl U HCKYCCTBA. BBIJI0 OTMEUEHO, UTO yTOMHS ITPEAToaracT
HE TOJIbKO BOOOpa’kaeMoe IMPOCTPAHCTBO, CTpPaHy, COIMYM, a HECOU3MEPHMOE
TAroTeHUE K abcomoTHON KpacoTe m BO3BBIIIICHUE MCKYCCTBA J0 TAWHBI OBITHS.
Takoe cTpemiieHHE BO3HHUKAET W3-32 HECOBEPIICHHOTO PEATHHOTO KH3HECHHOTO
MHpa yejoBeka u cormyma. I[1o Mpicau grtocodoB pycckoro 3apy0exbs, HECOBEP-
IICHHBI €r0 YKWIMILE, €r0 B3aMMOOTHOIIICHHUS U B3aMMOCBSI3b YEJIIOBEKA C YCIIOBE-
KOM M OKPY>KaloIUM €ro0 MUPOM. YTOIHS IMOPOXKJICHA HECOBEPIICHCTBOM CaMOM
MIPUPOIBI YETIOBEKA U 03HAYAET MOMCK My TEH COBEPIICHCTBOBAHUS YE€JIOBEYECKOTO
CYIIECTBOBAHUS, UYEJIOBEUYECKON cpeapl. YTONMUYECKass TEYyprusi — OTO MBICIIb
0 COBEPIIECHHON JYXOBHOM MPUPOJIC YEIOBEKA, a TAK)KE TAPMOHUYECKH BBICTPOCH-
HOM YEJIOBEUECKOM MHPE, XapaKTEePU3YIOIIAsCS «IEepEepPhIBOM B €CTECTBEHHOM
X0JIe HMCTOPHH, CO CKAauyKOM M3 TMOpSAKa H3MEHUYHMBOTO OBITHS B TOPSJIOK
Hen3MeHHOoro Obitus» [12. C. 217]. YTonuueckas Teyprus KpacoThl M HICKYCCTBA B
¢bunocoduu pycckoro 3apy0ekbs IPOSBIIETCS B Haee 0 METahU3UIECKON POJIH,
CIIACUTETFHOM CYNTHOCTH TBOPYECKOH NIEATEILHOCTH, HCKYCCTBA, OPUEHTUPOBAH-
HOTO Ha TaWHBI OBITHS, HAa BBICOKYI0 OOBEKTHBHYIO JYXOBHOCTH, YTO IOMOTAET
MIPEB30MTH YYBCTBEHHOE OBITHE B IyXOBHOM ITPOPBIBE K AOCONIOTY, 00yCIaBIrBas
MpUOJIMKEHNe dYeloBeka K bory, coBeplIeHCTBOBaHWE WHIWBUAYAJIbLHOTO H
COIIMANILHOTO CYIIeCTBOBaHUA. TpaHchopMHUpOBaHUE TEYPTUYECKON ICTETUKU B
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YTOIIMYECKYI0 TCYPTHIO0 KPACOTHI M HCKYCCTBA MO3BOJISET MIPEACTABUTH ICTECTHYC-
ckue B3rIsabl hritocodoB pycckoro 3apyoexkns B cBeTe yronuu. C TOUKH 3pSHUS
YEJIOBEYCCKOUM COIMOKYIJIBTYPHOU JCSITEILHOCTH B BOIIPOCE COOTHOIIICHUS Pa3yM-
HOCTH CyOCTaHIIMAJIBHOTO TEpPBOHAYAIAa W YEJIOBEUYECKOTO pa3dyMma yTOIMHYeCKast
TEyprusi KpacoThl U MCKYCCTBA, SIBISETCS IIEHHOCTHIO, UJEANOM, HEOOXOAUMBIM
JUTSL OCMBICTICHHSI aHTPOITOCOIMOKYJIBTYPHO! JIeHCTBUTEIIHHOCTH.
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AHHOTanms. B cratbe aHanmusupyercst NpoeKT HOBoro BujeHus ucropuu 3.b. CumoHna,
KOTOPBI HaME4aeT B CBETE PaJMKaIbHBIX BBI30BOB HAYYHO-TEXHHIECKOTO pa3yma cOOCTBEH-
HYIO CTPATETHIO CO3/1aHHsl «KPUTHYECKOW OHTOJIOTUH» HCTOPUYECKOTO MPOLECCA U COMPSIKEH-
HOH C HEH 3MUCTEeMOJIOTMH TOCTIXEHHUs Impomutoro. IlokazaHo, yTo paboThl 3TOr0 aBTOpPA
MOXHO PacCMaTpUBaTh KaK OTBET HA KPHU3HUC CyOCTAHIMATMCTCKUX TEOPUI UCTOPUUECKOrO
Pa3sBUTUS U CUTYAIUIO TOAABISIONIETO JOMUHUPOBAHUS CEIOIHS HAPPATUBUCTCKON YCTAaHOBKU
B MOJAXOJAE K M3YYECHUI0 MHUHYBILETo. Pa3sMbIlIsAs B METaKPUTUUYECKOM KJIIOUE O BAXKHOCTU
TOSIBIICHUH «KBa3H-CyOCTaHIMAIBHBIX» OHTOJIOTHH HCTOPHM HOBOTO THIIA, MOPBIBAIOIINX
C «IBOJTIOIIMOHUCTCKOI» MapaiuTMoi 1 HAeeH NBIKEHHS YeI0BeYeCTBa Kak €IMHOT0 CyOBeKTa
K TEJICOJIOTHUECKH IPEe/I3aaHHOH 1eJIN 00IIEeCTBEHHOT0 pa3BuTHsi, CHMOH HaMe4JaeT KOHTYPHI
TaKOT0 poJa «paJuKalbHOIO Pa3pblBay C MPOLLIBIM U €TI0 ILTIOPATUCTUIECKOTO OCMBICICHUS B
cBeTe rpsayuiero. becnpeneneHTHbIE IPOPBIBEI HAYUYHOTO TO3HAHUSI CIIOCOOHBI B €r0 IOHUMA-
HHUM MOPOJUTh MHOXECTBO HOBBIX CyOBEKTOB MCTOPHHU, KOTOpPbIE B CBOEH yCTPEMIIEHHOCTU
B OyZyIee TOKHBI IPEUIOKNTD U PaANKaIbHO HHbIE TOPU30OHTHI HCTOIKOBAHUS MUHYBILIETO.
B sroii nepcnexktrBe CUMOH MOJaraeT BO3MOKHBIM M BO3POKAECHHE POJIM YHUBEPCATUCTCKOTO
BUICHUSI TPOIILIOTO Ha 6a3e MHOT0OOPa3HBIX KPUTHUECKH 0OOCHOBBIBAEMBIX €I'0 PEKOHCTPYK-
uid. B pabotax 3TOro aBTOpa OTYETIMBO IPOCIECKHUBACTCSA XapaKTepHAas Il COBPEMEHHOTO
3Tamna 3BOJIIOIUY 3aMaJHON MBICIHU MOMbITKA ONPaBJaHMs 3HAUUMOCTH CO3JAHUS «KPUTHUE-
CKOH OHTOJIOTMM» WCTOPHM B TPaHMIAX aHAJIWTHKH CIIOCOOOB MO3HAHMA MHHYBIIEro. Ero
HOBAasl MUCTEMOJIOTUS TOCTUKEHUS UCTOPUH, aKLIEHTHUPYIOLIAs POJIb «UHCANTA», HUHCITUPUPO-
BaHHOTO WHIUBHMIYalbHbIM M KOJUIEKTHUBHBIM «BO3BBIIICHHBIM» HCTOPUYECKUM OIBITOM,
MOJKET UHTEPIPETUPOBATHCS KaK IONBITKAa CUHTE3a BO33peHuil A. baspio ¢ HappaTUBUCTCKOM
1aTHOpPMOiA, coueTaroNIel CTpaTeru TePMEHEBTUKN U aHAJTUTUIECKON prumocoduu ucTopuu.
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The Era of Global Changes
and Z.B. Simon's Project of a New Vision of History
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Abstract. The article is focused on the project of a new vision of history by Z.B. Simon,
who proposed his own strategy for creating a "critical ontology" of the historical process and
the epistemology of comprehending the past associated with it in the light of the radical
challenges of the scientific-technological development. It reveals that the works of this author
can be considered as a response to the crisis of substantialist theories of historical development
and the situation of the overwhelming dominance of the narrativist attitude in the approach to
the study of the past today. Reflecting in a meta-critical way on the importance of the emergence
of a new type of "quasi-substantial" ontology of history that should reject the "evolutionist"
paradigm and the idea of the movement of humanity as a single subject towards a teleologically
predetermined goal of social development, Simon outlines the contours of this kind of "radical
break" with the past and its pluralistic understanding in the light of the future. Unprecedented
breakthroughs of scientific knowledge can, in his understanding, give rise to many new subjects
of history, who, in their aspiration to the future, should also offer radically different horizons
of the past interpretation. In this perspective, Simon considers it possible to revive the role of
the universalist vision of the past on the basis of its various critically justified reconstructions.
In the works of this author, an attempt to justify the importance of creating a "critical ontology"
of history within the boundaries of the analysis of knowing the past, characteristic of the
contemporary stage of the evolution of Western thought, is clearly revealed. His new
epistemology of history, emphasizing the role of "insight" inspired by individual and collective
"sublime" historical experience, can be interpreted as an attempt to synthesize the views of
A. Badiou with a narrativist platform combining the strategies of hermeneutics and analytical
philosophy of history.

Keywords: Z.B. Simon, the challenge of the future, "quasi-substantial" ontology of
history, epistemology of history, historical experience, narrative
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BesepeHune

Bnusier nmu ctaHOBIIEHHE COBPEMEHHOTO (pa3uca TEXHOT€HHOM UBUIN3ALIHY,
HaMeTHuBIIeecd Tociae BTopoll MHUpPOBOM BOMHBI, Ha paJuKaIbHOE W3MEHEHHE
XapakTepa UCTOPUUYECKOTO MpoLiecca, MOpok/ias KaYeCTBEHHbBIN U )KECTKO OOHapy-
JKUMBIHA pa3pblB ¢ MUHYBIIMM? Eciu Ha 3TOT BOIPOC MOYKHO OTBETUTH yTBEPIU-
TEJIBbHO, TO O3HAYaeT JU 3TO NPUHIUIHUAIBHYI BO3MOXXHOCTb CO3JAaHMS pau-
KaJbHO HOBOTO (hruiaococKoro BUAEHUS UCTOPUM U BBIXOJA HAa paHee HEU3BECT-
HYIO0 3IUCTEMOJIOTHYECKYIO CTPATErHIo ee mocTxkeHus? EAMHCTBO U neperneTe-
HUE 3TUX JIByX TEM POXKAAeT JUCKYCCHOHHOE I0JIe, KOTOpOe peailbHO Mo0YKAaeT
K OCMBICJIEHHIO B HOBOM KJIFOY€ B3aUMOCBSI3U KPUTHUECKOTO BapUaHTa OHTOJIOTHU
HCTOPUU U SMUCTEMOJIOTUHU €€ OCTHXKEHHsI, COOTBETCTBYIOLIEH epuo 1y riaodalb-
HBIX nepemeH. OOpaiasch K 3TOH TeMe B cepuM crateil u kuure «Mcropus Bo
BpeMeHa Oeclpele/IeHTHBIX MepeMen», HeMeukui ¢uinocod 3onran bomanmxap
CHUMOH monbITalCd COEAUHUTHh BOEIMHO JIBE JIMHUU Pa3MBIIIJICHUN O XapakTepe
UCTOPUH, KOTOpPbIE O OOJIbIIEH YacTH paccMaTpUBAIOTCS CAMOCTOSITENBHO (hriIo-
coamu, peACTaBISFOIIUME Pa3TUYHBIE IIKOJIBI COBPEMEHHOH 3aIaIHON MBICIIH.
HIMeHHO 3TO 00CTOSTENBCTBO JENACT €ro TPYyHAbl JAOCTATOYHO OPUTHHAIBHBIMHU
¥ TO3BOJISIONIMMHU B HETPATUIIMOHHOM paKypce MeTape(IeKCUBHO OCMBICIUTH
nocTtaBiieHHbIe TpoosieMbl. OHHU, KaK MPEJCTaBIsAETCSA, HAMEYaloT HOBBIA TPEH]I B
PAcCMOTPEHHHU TIPEICTABUTEISIMH COBPEMEHHOM 3amaJHON (HIOCOOUU UCTOPHU
3TUX BaXXHBIX BOIIPOCOB.

Paccy:xast 0 BO3MOXKHOCTH CO3/JaHUSI HOBOT'O I100aIbHOTO BUACHUS BCEMUP-
HoM uctopuu, CUMOH UCXOANUT U3 aHAJUTUKU COCTOSHUS TE€X CIIOCOOOB MOAX0/1a K
€€ PaCCMOTPEHHUIO, KOTOPBIE CIOKUJIUCH B 3aIlaIHOM CO3HAHMM B IIEPUOJ IOCIE
Bropoit MupoBO# BOIHBI, IpeAIaras 3a{yMarbcs HaJ BO3MOKHOCTBIO PaJUKaIbHO
MEPECMOTPETh UX B CBETE BHI30BOB «OECpEIeIEHTHBIX H3MEHEHHIN», TOCTaBICH-
HBIX Ha ITIOBECTKY JHS HAyYHO-TEXHUYECKUM Pa3BUTHEM. BIioJIHE NOHATHO, YTO €ro
JIMAarHOCTHKA COCTOSTHHS 3aMaHON HCTOPHOCO(HUN BTOPOH IMTOJIOBUHBI MUHYBIIIETO
20-ro crojeTus M Hayana 21-ro Beka JOJDKHA OblIa y4ecTb Kak CIIOXKUBILEECS
B ee JopMare OTpEeYeHHE OT KIIACCHYECKUX CYyOCTaHIIMATMCTCKUX TEOPUH UCTOPH-
YECKOI'0 pa3BUTHS, TaK M PEATMM 3aMETHOTO IpeoOiajaHus HappaTUBUCTCKON
1aT(OpPMBbI TPAKTOBKHU 3HAHUS O MPOILIOM B aKaleMHUUecKoM coodiecTBe. CUMOH
PE30HHO KOHCTaTUPYET, YTO CYOCTAHIMAIHCTCKHE CXEMbl HCTOPUYECKOTO
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pa3BUTHSA, YXOJSAIINE CBOMMH KOPHSIMH B KlIacCHYeCKylo uctopuocoduio Hosoro
BPEMEHM U ONUPAIOIINECS HAa BUJEHHE TAKOBOI'O B MEPCIEKTUBE PallMOHAIN3MA,
HCTOpPU3Ma MPOTPECCUCTCKOrO TOJIKA U II00ANBHBIX YTONMUNA TPSAYIIEro, OKOHYa-
TEJIBHO YTPAaTHIIM KPeIuT JoBepus cpeau (unocodoB mocie myOnukanuii pabot
K. ITonmepa u A. /lanto. BUTreHmTeiHUaHCKUH «JIMHTBUCTUYECKUN MOBOPOT» —
U C 3TUM TaKXe TPYIHO HE COTJIACUTHCS — MPUBEI K 3aMETHOMY YIIPOUEHUIO CTa-
Tyca pa3IMYHOro pojJa HApPaTUBUCTCKUX MPEACTABICHUHN O CIOCO0e MOCTUKEHUS
UCTOpHUH, arto(eo30M KOTOPHIX cTaja, 1o MHeHHI0 CUMoOHa, JoKTpuHa X. Yaiira.
He ocniapuBas Toro, 4T0 CyOCTaHIIMAIbHBIE KOHIETIINYA HCTOPHYECKUX H3MEHEHU I
B CBOEH «KJaccu4yecKoi» (opMme CTalld JOCTOSIHUEM MHHYBIIETO M POJib UCTO-
procodCcKoro auaepa nepenvia K pa3IuyHbIM BepcusiM HappaTuBu3Ma, CUMOH He
XO0YeT MPU3HATH HE3BIOJIEMOCTH ¥ BEUHOCTH C0XKHUBILEHCs cutyanuu. C ero TOUKu
3peHusi, HE0OXOAUMO 33 JyMaThCs O BO3MOKHOCTH «BOCCTAHOBJICHHS» B I'pPaHUIAX
KPUTHUYECKON MBICIIH LEJIOCTHOIO TEOPETUUECKOTO BUICHUS UCTOPUUECKOTO IIPO-
1ecca M OJHOBPEMEHHO YyKa3aTh Ha OTPaHUYEHHOCTh HAappaTUBH3Ma, KOTOPBIH
UMEET CBOUM IIPEIEIOM M MCTOKOM JKCTPAJIMHIBUCTUYECKUM SK3UCTEHLMAIBHO
3aJJaHHBIN OMBIT «CTOJIKHOBEHHUS» C HcTOpuel. I10cKoIbKy ke JTMHHS COBPEMEH-
HOI'O BapuaHTa MCTOPUOIMCAHMS JOJDKHA OTPa3sUTh MOSBICHHE «OecrpeleeHT-
HBIX HW3MEHEHUW», HappaTuBM3M, N0 MHEHHIO CHUMOHA, HEaJeKBaTE€H IyXy
PaauKaJIbHOTO Pa3pbiBa C MPEKHUM COCTOSIHUEM.

CronkHoBeHue ¢ byayLumm
M «KBa3n-cybcTaHumnanbHoe» MCTONIKOBAHME UCTOPUMN

NmenHo BBI30B Oyay1iero, Kak npeactasisercas CUMOHY, CIOCOOEH HE TOIBKO
MOJIBEPTHYTh COMHEHUIO CIIOKUBIIMECS 1 MHUMO HE3bI0JIEMbIE CTEPEOTHIIBI OTHO-
HIeHUs] K TPOILJIOMY, HO W TOPOJIUTh NPUHLHUIHUAIBHO HOBBIE CTPAaTErMH €ro
TEOPETUYECKOT'O pAaCCMOTPEHHsI. XOTS caM aKT «CTOJIKHOBEHUSD) C Oy IyILIUM PUCY-
eTCsl eMy MPOU3BOMAAILIUM MPEXKIE BCEro HEMPEIBUICHHYIO 3K3UCTEHIUAIBbHYIO
YCTaHOBKY, BBI30B, €€ MOPOXKIAIOIINI, UCXOIUT U3 Cepbl HAYUHO-TEXHOJIOTHYE-
CKOT'O OCBOGHHMSI MUPA YEJIOBEKOM, KOTOPOE BBITJIIUT MO CBOEH mpupoje GpyHaa-
MEHTAJIbHO HempenckasyeMbiM. llosBiieHne TOro, 4ro MMEHYETCsl «aHTpPOIIOLe-
HOM» — TJIyOOKHM BO3JICMCTBHEM YEJIOBEYECTBA HA OKPYXKAIOIIUN TPHUPOIHBINA
MUp, (heHOMEHBI FIKOJIOTUUECKOI KaTacTpo(bl, BO3MOKHBIE HEMOIIPABUMBIE UTOTH
TEPMOSICPHON BOITHBI, TeHHASI HH)KEHEPHsI, BTOP)KEHHE YEJIOBEKa B COOCTBEHHYIO
OMOJIOTHYECKYIO TIPUPOJTY U TMOMBITKH €€ KOPPEKIUH, TPAaHCTyMaHU3M, HU(POBU-
3alus, MOSBJICHUE CaMOJIOCTaTOYHBIX M CHOCOOHBIX K aBTOHOMHOMY COBEpIICH-
CTBOBaHHUIO CHCTEM HCKYCCTBEHHOI'O MHTEJIEKTa M WHBIE NOPOXKICHUS HAy4HO-
TEXHUUYECKOTO pa3BUTHUA XapakTepusyroTcsi CUMOHOM KaK CIOCOOHBIE BBI3BATh
COOBITHS, PELIMTENBHO MOPHIBAIOIINE C MPEAUIECTBYIOIIUM XOJ0M COLMAIBHOTO
paszButus [1. P. 239—245]. DToT BapuaHT paJuKaIbHOIO BTOP)KEHHS Hay4HO-
TEXHUUYECKOI'0 pa3yMa B paHee CyIECTBOBABIIMM X0 TEYEHHS COLIMATIbHON )KU3HU
IPEJICTaBISIETCST €My BEAYLUIMM K OecCHpeleIeHTHOMY pa3pblBy C MPOIILIbIM
YeJI0BEYEeCTBA, a 3HAYUT, U TPeOYIOUIMM HOBOrO cHoco0a KOHILENTYaIbHOTO
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OCMBICJIEHHS TakoBoro [2]. Bynyiiee B TakoM BapHaHTe OKa3bIBA€TCs JUKTYIOIIUM
BO3MOYKHBIE BapUaHThI HHTEpIIpeTay npoiwioro. [TogobHas no3unus npeacras-
nsercst CUMOHY OJM3KOM K IMPE3eHTHCTCKOMY MOJXOJY K MCTOPUU B BapHaHTax
®. Xaprora [3], A. Accman [4] u X.VY. I'ymOpexTta [5], XOTs akIEHT AeNaeTcs UM
Ha MOCTOSIHHOM €IMHEHWH MOMEHTOB IPOILIOro U Oy IyIIero.

YroObl MOCTPOUTH aJIeKBAaTHOE COBPEMEHHOMY MOMEHTY BUJAECHUE HCTOPHH
KaK Ipolecca COLMAbHBIX M3MEHEHHM U crocoda MOCTUKEHUS MUHYBLIETO,
CuMOH nosaraet HeoOX0AUMBIM MPEXK/IE BCETO 33yMaThCsl HaJl OHTOJIOTUYECKUMU
JOMYIICHUSIMU €€ PAacCMOTPEHMsSI, CO3BYYHBIMU SIOXE PATUKaJIbHOTO pa3phiBa
¢ npouuibiM. Paccyxnas B 3ToM pakypce, OH IBITaeTCsl HAUTH MOCTKIACCUYECKYIO
CTpATETHIO BUICHUS HCTOPHH KaK MPOIECCca COMMAIBHBIX H3MEHEHU, KOTOpast ObI
OTJIMYAJIaCh [0 CBOUM OCHOBOIIOJIATAIOIINM, 0230BBIM ITOCBUIKAM OT KJIaCCUYECKOH
HOBOEBPOIIEHCKOW BEPCUU €€ UCTOJIKOBAHUA.

B omiimune OT MCTOPUUYECKHX IUTYAWH, KOTOPBIE COINPSDKEHBI C U3YYEHHEM
OTPE/IENIEHHBIX COLIMOKYJIBTYPHBIX MTPOLIECCOB B UX AUAXPOHHOM TMHAMUKE, Kiac-
cuueckas gpuinocodus uctopun HoBoro Bpemenn 6bu1a ycTpemiieHa Ha OThICKaHUE
€IMHOTO0 CyOCTaHIIMAJIbHOTO Hayajia, MPOHU3BIBAIOIIETO COOBITUHHBIA X0/ UCTO-
pun. TakoBbIM MpeaCcTaBaj, BHE 3aBUCUMOCTH OT Pa3Nu4uil PUIOCOPCKUX MO3H-
LI, YeJIIOBEYECKUI poJi KaKk YHUBEpCAJIbHBIM CyOBEKT, «BOMparoumuil B ceds»
KOJIJIEKTUBHBIE U MHIMBUAYalbHbIe CyOBeKTHI [6. P. 34]. Cxema camopa3BepThIBa-
HUS €IMHOTO HUCTOPHYECKOTO CyOBEKTa, IPOTPECCUBHOTO PACKPBITUS pecypca ero
CaMOCO3HAaHUs, TEJIEOJIOTUH JBIKEHHS K «3aIpOrpaMMHUPOBAHHO BBICIIEN LIENH
€ro COBEpILEHCTBOBaHUS Npucymia Mbiciau [IpocBemieHus, HeMenkoil kiaccuye-
ckoil punocopuu u Mapkcusmy. BepHo nogmeuast 3TOT MOMEHT HUCTOPHOCO(CKOM
kjaccuku, CHMOH TOBOPUT O TOM, YTO B 3IOXY «JIpaMaTHUYECKUX» U3MEHEHHH
HE00X0/IMMO OTKa3aThCsl HE OT YHUBEpCaIM3Ma B3IJIs1a HA UCTOPUIO, HOCTAIbIUs
[0 KOTOPOMY, KaK OH PE30HHO 3aMe€YaeT, MPOJI0JIKAET CYIIECTBOBAaTh U YCHUIIH-
BaTbCs B JIEATEIBHOCTH HCTOPUKOB-NPAKTUKOB, a OT €ro HEKPUTHYECKOTO,
JIOTMaTUYECKU-CYOCTaHIIMAIMCTCKOIO BapHaHTa KOHCTPYUPOBAHUS I€JIOCTHOCTH
BCEMHUPHOW UCTOPHUHU.

B cBs3u ¢ atum CuMOH mpeniiaraer, oTOPOCHB aMOWIIMO3HBIE MPHUTI3AHUS
KJIacCH4YecKol (UI0cOpUH MO PACKPHITUIO TJI00ATBHOTO CMBIC/Ia UCTOPUYECKOTO
mpoliecca, Co3/1aTh €ro «KBa3U-CyOCTaHIIMAIBHOE» HCTONKOBaHue» [7. P. 266].
CkazaHHOE 03HAYAET, 110 CYTH, IPU3BIB K BO3POKIECHUIO CIIEKYJIATUBHBIX CXEM JH-
HaMHKH TI00aTbHBIX H3MEHEHUH UCTOpUH 0e3 00palIeHus K ujee MPUCYTCTBHS B
3TOM IIpoLecce eTMHON CyOCTaHIIMY, YHUBEPCAILHOTO CyObEKTa B JIMLE YesloBeye-
ctBa. [Ipuctynas k u3I0xKeHUI0 cBOEro mpoekTa, CUMOH MOsICHAET COOCTBEHHBIM
IUIaH JIEHCTBUHA MyTEM MPOTHBONOCTABIECHUS TOJKOBAHUS UCTOPUU KaK «KOJJIEK-
TUBHOH CUHTYJISIpHOCTWY», HpeuoxeHHoro P. KosemiekoM, coOcTBeHHOI MHTEp-
IIpeTallid TaKOBOW KaK «pa3OpBaHHOW CHHTyJsspHOCTH» [6. P.41]. Peubr muer
0 BO3MOYKHOCTHU CO3/1aHUS HEKOEro I1100aIbHOr0 U HApUCOBAHHOTO B HEACCEHIINA-
JMCTCKOM KJIFOUE BHJIEHUS MPOILJIOTO C IMO3UILIMN TOSABIECHUS paHEe HECYIECTBO-
BaBILEr0 TUIIOTETUYECKOTO CYObEKTa, MOPOKJIEHHOTO B3PHIBHBIM IPOPHIBOM B
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Hay4YHO-TEXHOJOTUYECKOU chepe. ITOMY THIIOTETHIECKOMY CYOBEKTY OyayIIero
U TIPEJCTOUT CO3JaBaTh «KBa3U-CyOCTaHIMANbHOE» (hrinocodckoe BUACHUE UCTO-
pun. KoHeuHo e Takoe mpeJonaraeMoe «KBa3u-CyoCTaHIIMaIbHOE» (rtocod-
CKOE PacCMOTPEHUE UCTOPHUM JIOJKHO MOPHIBATH C KIACCUUECKUMU HCTOPUIUCT-
CKUMH CXE€MaMH M MOXET ObIThb BBICTPOEHO, M0 CHUMOHY, B MHOT0OOOpa3HBIX
U HENpEICKa3yeMbIX BapHaHTaxX, 3acTaBJisisl MPOIIJIOE FOBOPUTH O CBOMX paHee
CKPBITBIX U OTKPBIBAIOLINXCS Oy IylIeMy TpaHsIX.

CHMOH 3aKJII0YaeT, 4To 00paIeHNE K «KBa3U-CyOCTaHIIMATHCTCKOMY» UCTOJI-
KOBaHHUIO MUHYBIIETO IPUBOJUT K TOMY, YTO «UCTOPHUSI BHOBb IPUXOAMT K JIBUXKE-
HUIO0, HO 0e3 ompezeseHHO 1enu, 0e3 cMbIciia U 6e3 omnpeaeaeHHol cyOcTaHIu-
aIbHOCTH; J1aXKe €CIIM UCTOPUS BHOBb IIPUXOIUT B IBUKEHHUE, OHA HE ABMXKETCS 110
HaIpaBJICHUIO K 4eMY-T100 orpesienieHHoMY» [6. P. 46]. OTcyTCcTBHE B TAKOM THIIE
MOHMMAHUS UCTOPUHU €AMHOTO CyOBeKTa 03HAYaeT, YTO OHO HE MOXKET BBICTpau-
BaTbCs OT MMHYBLIETO, 3aJalOLIEr0 BO3MOXXHOCTb IOSIBJICHUS IOCIEAYIOIIUX
(a3ucoB CONMATBHOTO PA3BHUTHS, 10 HANPABICHUIO K KaKOMY-THOO Oymymiemy
[8. P. 663—664]. OTBeprast mogoOHBIH X0/ KJIACCHUYECKOTO TEOPETU3UPOBAHMS,
OTIMCAHHBIN Hanboee MoHATHRIM 00pa3oM K. JleBurom, CHMOH 3asBIISIeT, UTO Clie-
JyeT OTOPOCUTH JJaXke T€ OCTATKHU TEJIEO0JIO0T U, KOTOpbIE HE TPYAHO OOHApY X HUTh B
MpUHAJJIeKAIINX yke nocTkiaccuke noctpoenusx O. [lnenrnepa u A.Jl. Tolin6wH,
a Takke B TeopuHM «koHIa uctopum» @. Dykysmbl. OTHOBpEMEHHO «KBa3u-
CcyOCTaHIMAIMCTCKUI» MTOAXO0/T IEKJIAPUPYETCS UM B KaU€CTBE aJIbTePHATUBbI Hap-
paTUBU3MYy, XOTS B COUMHEHMAX A. MuHnka, I'. ®siina, X. YVaiita u apyrux teope-
TUKOB TaKOBOTO €Il€ 3aJ0JIr0 10 MosiBIeHUs pabor CHMOHA YTBEpXkAajaach
BO3MOYKHOCTh CHHTE€3a aHAJIMTHUECKOW TPAKTOBKU ITOBECTBOBAHMS M CIIEKYJIATUB-
HOU uctopuocopuu. B momoOHOM BapmaHTe y UYMTATENs] €r0 TPYAOB BIIOJTHE
JIOTUYHO BO3HMKAET BONPOC O TOM, Kak OyJeT BBICTpAaUBaTbCs HOBas «KBa3H-
cyOcTaHnmanpHasy ¢unocodus UCTOpUU, KOTOpPasi IO BCEM OCHOBHBIM YCTaHOB-
KaM HaxOJUTCS B OINIO3UMUUHM K NIPEAIIECTBYIOUIEH KIACCHYECKOM MBICIH, HO
OJIHOBPEMEHHO ITpeJilaraeT Co3AaHNe IeJI0OCTHOTO BUJECHUSI MUHYBILIETO C TTO3ULIMU
Oyay1ero, MOphIBAIOILETo C TPAJUIUEH.

CHUMOH OTBEYaeT, YTO OH He COOMpaeTcs caM Co3JaBaTh KaKyH-THOO HCTO-
pHOCO(CKYIO TOKTPHHY, BBIACP)KAHHYIO B IyX€ OMMCAHHOTO MOJX0/1a, MOCKOJIbKY
BapHaHThl €ro MW3JIOKEHHUS YK€ TNpelcTaBieHbl B Tpynax O.Pynus [9],
®. Aukepcmuta [10] m XK.-JI. Hamcu [11], wuTorm pa3mplliieHUNd KOTOPBIX
HE0O0XO0JUMO JIMILb IPUBECTU K HEKOTOPOMY €UHCTBY.

ITpu BceMm ux paznuuuu paboTel AHKepcMuTa U PyHus, Ha B3risa CuMoHa,
POIHUT TIOHMMaHHWE 3HAYMMOCTH ()EHOMEHa BO3BBIIIEHHOTO KaK 3aJaHHOTO
HECOM3MEPUMOCTBIO aKTYaJbHO MEPEXMBAEMOr0 OIbITa MCTOPUH YCTOSBILEHCS
KapTHHE MUHYBIIETO, TAaHHOTO B HAppALUU O HEM. « BO3BBIIIEHHBIN HCTOPUYECKAN
OTIBIT» 3HAMEHYET JJIs1 HUX OMCK HOBOM MIEHTUYHOCTH CyObEKTa, yCTPEMIICHHOTO
B Oynymee. Ilpu 3TOM nosrydaercs, UTO SK3UCTEHIMAIBHO MEPEKUBAEMBIN OIBIT
npeObIBaHUS B HCTOPHU MPOTUBOIIONIOXKEH O3HaBaeMoMy MpoiioMy. CUMOH cuu-
TaeT, YTO «B KBa3U-CyOCTaHIMANBHON (pruiocoduu MCTOPUM MPOILIOE CBS3aHO C
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MO03HaHUEM, a OyJyliee — C CyIIECTBOBAaHUEM, B TO CaMO€ BpeMsl KaK JBUKECHHE
UCTOPUU — DOTO TMOCTOSIHHAs TpaHChOpMalvs SK3UCTEHIIMAILHOTO MOMEHTa
B no3HaBareibHbI» [6. P. 53]. Hancu npexncrasnsercs CUMOHY 3HAUMMBIM JUIS
CO3MaHUS «KBa3U-CyOCTaHIIMATBHOW» (UIOCOPUN HCTOPHH CBOEH TPAKTOBKOM
JBIKCHHSI OT HACTOSMIET0 K OyayIieMy Kak MOCTOSHHBIM POXJICHHEM HOBOTO
WHANBUAYATBHOTO U KOJUIEKTUBHOTO cyOBekTa. [Ipu aTom Oyayiiee BHITISAUT HE
KaK MOCTyJIMpyeMasi KOHEYHasi TOUKa, a «KaK MECTO POXJAECHUS HOBOI'O CyOBEKTa,
HOBOTro coobmiectBay [6. P. 53]. Jlemas akueHT Ha MOCTOSIHHOM BO3MOKHOCTH
HOBOT'0 MHAMBHUAYaJIbHOIO U KOJUIEKTUBHOTO cyObekTa, Hancu, ogHako, kak npea-
ctaBisiercss CUMOHY, 3a0bIBaCT O BaYKHOCTH OHTOJIOTHYECKOTO MOMEHTa M3MEHe-
HUs, CYIIECTBEHHOTO JIJIsl 0OpaieHus Kk ucropur. «B To Bpems kak Hancu siBnsiercs
Haubosee yNawIMBBIM B BO3JIEPKAHUU OT CYOCTaHIIMAIbHOW 03a00YEHHOCTH,
HO TIO/IBEP’KEH OOBUHEHHSIM B «HEUCTOPUYHOCTUY» TI0 JJUHUU TEOPETUUECKOTO T0-
CTIDKEHHUS BEYHO OJHOOOPA3HOTO COCTOSHUSI CyObekTa, PyHus um AHKEpCMHUT
HanOoJiee 00CIAIOIIN B IJIAHE TEOPETUIECKOTO MPE/ICTABICHHS TUTIAa H3MEHEHUS,
MO TMYTH CTAHOBJICHHS KOTOPOTO OOpETAaIOT CYIIECTBOBAaHHE HOBBIE CYyOBEKTHI»
[6. P. 54]. Bo33penus 3tux aBTopoB CUMOH paccMaTpUBaeT Kak B3aUMHO KOpPpPEK-
TUPYIOIIKE IPYT JIpyTa B IJIaHe XapaKTePUCTUKU UCTOPUUECKOTO n3MeHeHus. [Ipu
ATOM, OJIHAKO, OH HE 3a0bIBAET HATIOMHUTD YUTATEII0, YTO MO3/IHNE PabOThI PyHus
C UX aKIIEHTOM MPEeEeMCTBEHHOCTH M KYJIbTYPHON aJalTHUBHOCTU HWCTOPUYECKOTO
Pa3BUTHS YPEBATHI KIPEXOM» BO3POKIACHUS OMPEICTEHHBIX CTEPEOTHIIOB MBIIILJIE-
HUSI UICTOPUYECKOT0 CyOCTaHIaIN3MA.

Ecnu Kosennek anaroMupyeT pok/ieHue MOIETN HOBOEBPOIIEHCKOTO BUACHUS
BCeOOIIIEi UCTOPHUH Yepe3 B3aUMOCBSI3b U TPOTUBOCTOSIHUE «IIPOCTPAHCTBA OTBITA
U «TOPU30HTA OKUIAHUSD B IOTOKE BpeMeHH, TO CHMOH HaCTOSITEIbHO MOTYEPKH-
BAET CBOIO MEPCIEKTUBY MOAXOJAa K UCTOPUUECKOW TUHAMUKE U3MEHEHHS BTOPOU
nmosioBUHBI 20-ro—Havana 21-ro cTojeTHs, KOTOpas BBITJIAIUT CTOJKHOBEHHUEM
MEXTY «IPOCTPAHCTBOM Pa30PBAHHOTO 3HAHUS M «TOPU30HTOM CYIIIECTBOBAHUS
Ha (oHe «pazioma BpeMeHU». CKBO3b IPHU3MY TOJJOOHOTO CPaBHEHUS U KPUTHUKH
cxematuku Kosenneka kak pejeBaHTHON SM0XEe POXKIACHHS U CTAHOBIIEHUS BCEOO-
e MCTOPHH W OTOPBAHHOH OT COBPEMEHHOW CHTYyaIlMH «OechpereeHTHBIX
n3MeHeHu», CUMOH YTBEPKIAET, UTO CETOAHS BAXHO MOHATh, YTO HCTOPHUUECKOE
M3MEHEHHUE €CTh TOCTOSIHHOE CO3aHKe TUTIOPAaJIbHOT0 MHOT000pa3usi HOBBIX aBTO-
HOMHBIX CYOBEKTOB, a MUHYBILIEE IPOUYUTHIBAETCS PETPOCIEKTUBHO B TOPU3OHTE
cTaHOBJIeHUs Oyaymiero. [Ipyu ToM OHTONOTHS BHIEHUE HCTOPUH KaK «pa3opBaH-
HOM CHUHTYJISIPHOCTH» TPEATONAraeT, Cleaysl ero TOUKe 3peHHUs, YTO MpeiCcTaBe-
HUS O MHUHYBIIEM HE MOTYT aBTOMAaTHYECKH CTaTh OCHOBOM KOHCTPYHUPOBAHUS
pedIeKCUBHOM KOJIJIEKTUBHOM U TMYHOCTHON UIEHTHYHOCTH, KOTOPAast BEICTpanBa-
eTcst B mepcriektuBe Oymymiero [12. P. 830]. Beas HOBbIE CyOBEKTHI MIPEBPAIIAIOT
KaK HOCUTEJIU HEMPECKa3yeMOro 3K3MCTEHIIMAIbHOTO BEKTOPA UCTOPUIO B MIPEJ-
MET «aro(aTHIeCKOr0» TOJTKOBAHHSI.

B cBsi3u ¢ o6cyxkgaembiM CHMOHOM BOMPOCOM 00 «arnoaTHUHOCTH» TPaK-
TOBKM MHHYBIIIETO KaK BO3MOXXHOCTH €r0 IMPOYTEHUS B TOPU30HTE COOBITHI
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HenpeacKa3yeMoro OyIylero BO3HUKAET JIMHHUS paCCMOTPEHHsI UM OHTOJIOTHYe-
CKHX IIPEAINOCBUIOK XapaKTepa UCTOPUUECKOro 3HaHUs B LienoM. U 31ech nerno He
obxoauTcsi 6€3 Cephe3HbIX OOHAPYKUBAEMBIX UM TPOTHBOPEYHH OTHOCUTEIHHO
BO3MOYKHOCTH «CTBIKOBKM» «amo(aTUKu» C BOBJICYEHHOCTHIO B HACTOSILIEE M
«arpoIpuanum» MpoILIoro B €ro ropusoHre. Mcropuueckoe 3HaHHE BCETa MPH-
TSA3aJI0 Ha TO, YTOOBI HECTH MPEACTABICHUS O MPOILLIOM, KOTOPOE U3ydaeTcs Mpo-
(eccHOHATBHO U, HECMOTPSI Ha CBOKO «AHTa)KUPOBAHHOCTB» B COLIMOKYJIBTYPHBIH
U TIOJINTUYECKUN KOHTEKCT, JIeJIaTh 3TO Ha/IEKHO 1 0OOCHOBAHHO.

Pa3mbinuias 0 He0OX0IMMOCTH OOpPETEHHSI HOBOM OHTOJIOTMH MCTOPUYECKUX
u3MeHeHui, CUMOH He MOXET YWTH OT OOCYXKAEHHUS 3TOr0 CIOKETa U MMEHYEeT
CBOIO TO3UIIMIO «PEATTUCTUUECKUM aHTHPEATU3MOM», MOAPa3yMEBAIOIINUM «CTOJIK-
HOBEHME C PEAIbHOCTHIO» U OJTHOBPEMEHHO HEBO3MOXHOCTb 3HATh €€ KaK HE3aBH-
CUMYI0, IOCKOJIBKY OHa JJaHa HaM KaK pa3jN4Hble KOHCTPYHUPYEMbIE T03HABATEb-
HbIM ycuireM MUpbl. OH HOSCHSET CBOIO NMO3UIMIO B KOHTEKCTE€ COOCTBEHHBIX
IIPEJICTAaBICHU 00 HMCTOPUYECKOM «HUHCAMTEe» — «03apeHMM» KaK HCTOYHUKE
TpaHchopMaIMK 3HAaHUS O MUHYBILIEM.

Benen 3a xoHcTaTanuedl OHTOJIOTHYECKOW TMpEA3alaHHOCTH «amodaTukmy
BUJICHUS IIPOLUIOTO, €r0 HENPEICKa3yeMOro IPOYTEHHUs B TOPU30HTE MOPBIBAIO-
mero ¢ HuM Oyaymiero CUMOH TOBOPHUT O TOM, YTO CaMU THUIIbI BUACHUS UCTOPUU
BapbUPYIOTCS OT aKaJEMUYECKOH YCTAaHOBKHM J0 €€ NOHUMAaHMs KaK «HaIIero»
MUHYBIIIETO U 1a)K€ HACTOSIIET0, OKA3bIBAIOLIETO MPSMOE BO3/IEHCTBIE Ha BeplIa-
meecs cerogas. Eme M. OyKioT yTBep:Kaall BaXXHOCTb pa3/IeIeHUs aKaJieMude-
CKM HM3y4YaeMOW M BOCIPHHMMAEMOW KaK IPArMaTHYeCKU 3HAYMMOMW, «HAIIe»
uctopuu. Kak nomaraer CumoH, X. YallT Bcero JIMiib MPOJOJIKAET €r0 MbICIb,
KOI'/la KOHCTaTUPYEeT HAJIMYME MUHYBILET0, KOTOPOE COMPSYKEHO C HATUMHU JIesTHU-
MM CETOAHs. DTa JIMHUA PACCYKICHUN NEHCTBUTENBHO IIPUCYTCTBYET B €T0 MO3/1-
HEM TBOpHYECTBE, UMes JoMuHHpyloniee 3Byuyanue [13. P. 14—15]. Eme Gonee
paZMKaJIbHO BBITIIIUT TE3UC, IPEACTABICHHBIN, HAIPUMED, B Bo33peHusx Hancu
1 PyHuUs 0 IpsIMOM MPUCYTCTBUU UCTOPUM B HACTOAILEM, XOTs, Ha MEPBbII B3I,
OH IapajoKcaleH, u0o NpoIIoe, Mo ONPeAETIeHUI0, €CTh TO, YTO yuulo. Peus uaer
0 (eHOMEHaX MCTOPHH, TOXOXKUX Ha TPArelni0 MEXITHUYECKUX CTOJIKHOBEHUH
B ObiBuIel lOrocnaBuM, KOTOpbIE >KMBYT B HbIHE 3APaBCTBYIOLIMX YYaCTHHUKAX
TAaKOro pojia COOBITUH MOMHMMO YHUCTO HOPUIUYECKOW CTOPOHBI COBPEMEHHOTO
o0cy>kaeHus 3Toro Bonpoca. Takum 00pa3oM, MoJTydaeTcs, 4To «anopaTuyecKkoe
MPOIILIOE, BO3HUKAIOIIEE JUISI TOCTOSTHHO HIIYIIEro CBOI0 MHOTOOOpa3HYI0 camo-
UJIEHTUYHOCTh CyObBEKTa, YCTpEeMJIEHHOro B Oyayiuee, JODKHO COCEICTBOBATh
¢ 00BEKTUBUCTCKOM IO CBOCH YCTAaHOBKE aKaJIeMHUUECKOH ucTopruorpadueit, paBHO
KaK U C IParMaTU4eCKH «IIPUCBAEBBIM» MUHYBILINM, KOTOPOE MBI PaCLICHUBAET KaK
«HAIIe», ¥ C MUCTOPHUEH, CIIOCOOHOH 0e3 Hamero paspenieHus] CTAHOBUTCS HHTe-
rpalibHOM 4acThlo Hactosiiero [6. P. 76]. B 3aBucHUMOCTH OT 3K3MCTEHIIMAIBHON
JUCTIO3UIIMU CYOBEKTa, YCTPEMIICHHOT'O OT HACTOSLIET0 K OTKPBHITOMY OyIyIIEMY,
BO3MOYKHO MHOT000pa3ue TUIIOB MUHYBILIET0, KOTOpbIE MpecTaBiisitoTcss CHMOHY
COCYUIECTBYIOILIMMH B IPOTUBOPEYUBOM €AMHEHUU.
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B unTepnperanyn MHOroodpasus OHTOJIOTUYECKUX JAMCIIO3ULIUH, BEAYIIUX K
KapTHUHE «JUCCOLMHUPOBAHHOTO MPOLUIOT0», MPEAIOKEHHBIX CUMOHOM, IIPUCYT-
CTBYIOT MHTEPECHBIE aBTOPCKHE 000OIIEHMSI, TIO3BOJISIONINE TOBOPUTH O MPEIIO-
CBhUIKaX TMOJIAPHOCTH MO3HABATENBHOIO M 3TUYECKOTO OTHOLICHMS K (heHOMEeHam
UCTOPUH, TEHICHLIUU UX TOCTHKEHUS Yyepe3 JUCTAHIIUPOBAHHUE U CONPUYACTHOCTD,
Heralyo MUHYBLIETo U adGuiIHaluio ¢ HUM U T.4. OTINYUTENbHON 0COOEHHOCTHIO
AQHAJIUTUKHU, NIPEAJIOKEHHON UM, SIBJISIETCS IBUKEHHUE OT TUIIOJIOTUHU MTO3HABATENb-
HBIX CUTYyalMi K 0OHAPY>KEHUIO OHTOJIOTHYECKUX JUCTIO3UINNA CyObeKTa, KOTOpbIe
Jexxar B uX ocHoBe. Ilpu 3ToM He TpyAHO 3aMETUTh, YTO MPUMEHHUTEIHHO
K UICTOPUUYECKOMY IIO3HAHMIO ATOT aBTOP IPU IMOMOILHU TaKOr'O pOJia METOA0JIOTH-
YECKOM CTpaTeruy, 1o CyTu, 1eBajlbBUPYET NO3HABATEIIbHOE COJIEPKaHUE HCTOPUH,
ee MPUTA3aHUSA Ha 00BEKTUBHOCTh KAPTHH MPOIIJIOr0, PUCYEMOTO €10, 1 BCEMEPHO
HOJYEPKUBACT €€ dTHYeckoe u3mepenue. IlogoOHast yctaHoBKa penbeHO MposiB-
JsieTcs U TIPU PAcCMOTPEHUH MM OyJylLIero Kak MpoOsieMbl MOCTKIACCHYECKON
OHTOJIOTMH UCTOPUH.

Ecnu xnaccuueckass OHTOJIOTHS MCTOPUYECKOTO M3MEHEHUS IPEAIONaraert,
yTO OyIyliee — LEJIeBOW OPUEHTHUD, CBSI3aHHBIA C HACTOSIIUM U IPEICTaBIISIO-
UM ero 0oJjiee COBEpIIEHHOE COCTOSHUE, TO MOCTKJIACCHKA, BeIOMas JIOTMKON
«pa3pbiBa», JOHKHA HCXOOUTh M3 MX HECOBMECTHMMOCTH U HPOTHUBOCTOSHUS
[14. P. 192—209]. bynyuiee BUAMTCSA B ONTHKE MOCTKIaccuyeckol unocodun
uctopuu, no CUMOHY, KaKk IOJUYMHEHHOE «OeCIpeleIEHTHbIM» U3MEHEHUSIM DKO-
JIOTMYECKOTO M TEXHOJIOIMYECKOT0 XapaKTepa, HeCYLIIMM Ha ce0e revaTh KaTacTpo-
¢usMa M «amcropusMa», Mepexoaa B HU3MepeHue «mnoctuctopum». «CooTBeT-
CTBEHHO, IIpeanoiaraeMoe Oyaynero oecrnperneeHTHOro 6ojaee He OPUEHTUPYET
YEJIOBEYECKYIO KHU3Hb 110 HANpPaBJIECHUIO BPEMEHHOI0 KOHTUHYyMa. BmecTo atoro
BO3HHMKAET JIE30PUEHTALUS OTHOCUTEIBHO OYAyIIEro, MOCKOIbKY MOCTYJINPYyeMOe
ero OyTylee 0KuaaeMo KaK BHE3AaITHO BO3HUKAIOIIEE B BHJI€ CHHTYJISIPHOTO COOBI-
THUSI, KOTOpOe OpOCaeT BBI30B BCEM paHee CYLIECTBOBABIIMM CXEMaM MBICIID)
[6. P. 80]. B atom coctouT pacxoxaenne CUMOHa ¢ yBa)KaeMbIMU UM BapuaHTaMU
NpPE3eHTU3Ma, MIPEJICTaBICHHBIMU COUMHEHUAMHU XapTora win ['ymOpexra.

BHe3ammHoCTh «OecTipene/IeHTHRIX H3MEHEHHI», TOPOKIACHHBIX SIIEPHOM BO¥i-
HOM, SKOJIOTMYECKOM KaTacTpooil MM HempeacKa3yeMbIMU IOCIEACTBUAMHU
HAYYHO-TEXHHUYECKMX WHHOBAIMH, HECHOCOOHOCTh 4YeJIOBEKa KOHTPOIUPOBATH
UTOTH CBOETO TBOPUYECTBA CTUMYJIHUPYET TO, YTO YHUBEPCAIBLHON (hOpMOI OCO3Ha-
HUS 5TUX (DEHOMEHOB CTaHOBHTCSl Hewcropuueckas aucromus. Eme J[. Xakcmu
C €ro 0CO3HaHMEM HapOXKJIEHUS TPAHCTYMaHUCTHYECKON» NEPCIIEKTUBBI BHE3Al-
HOI'O HA3HAYEHUS 4YEJIOBEKA «IJIaBHBIM MEHEKEPOM» IIpoLecca JBOJIIOLUU U
X. ApeHaT ¢ ee IMarHo30M CIOCOOHOCTH COBPEMEHHOT'O YeJIOBEKa «yHHUYTOXKHUTh
BCIO OPIraHUYECKYIO KU3Hb Ha 3eMJIe» MPECKA3aIU TOT CIEKTp MpobeM, KOTOPHI
CTall 00bEKTOM OOCYX/I€HUS B COBPEMEHHBIX TUCTONMIX. [I03UTHBHBIE U HEraTUB-
HbI€ YTONIUH B IOUCKAX M1€aJIbHOr0 OOIIECTBEHHOI'O YCTPOMCTBA U OTPULIAHUS €TI0
POTUBOMNOJIOXKHOCTH J0 HAacTyIIeHus 3noxu pyoexa X VIII—XIX BB., KoHCTAaTH-
pyer CumoH Bcrnen 3a KozemnekoMm, He IBITAINCH JIOKAIM30BaTh COOCTBEHHBIE
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KOHCTPYKIIMU BO BPEMEHHU U IPOCTPAHCTBE. BpeMs HCTOpUYECKUX yTONNN CUMBO-
andecku sBieHo B noctpoeHusx P. Oysna, A. ne Cen-Cumona, L. @ypre u
K. Mapkca, 1 ApyTrux aBTOPOB, IOMBITABIIUXCS CAENATh UCTOPUIO MECTOM YTBEp-
KICHHUSI COOCTBEHHBIX COIMANLHO-ITHYECKHUX uaeanoB [6. P. 91—92]. lucronus,
KOTOpas yTBepkaaercs, no CUMOHY, B KaueCTBE JIMJUPYIOLIEro TUIla BUJECHU Oy-
Iyuiero nocie BTopoit MUpOBOM BOWHBI, OUPAETCS HA MPUHLMIINAIBHO HEUCTO-
puueckoe BuaeHue Oynymero. B aucronusx DOCTH)KEHUS HAyKH paccMaTpHBa-
IOTCSl KaK CIIOCOOHBIE MPUBECTH K KaTaCTPOPHUECKUM UTOTaM B IIEPBYIO OUYEpeb
B DK3UCTCHIMAIBHO-THYHOCTHOM paKypce. Takoro poja UCTOIKOBaHUE Oy IyIIeTo
pucyercs CHMOHY B OHTOJIOTHYECKOM IUIaHE HanboJiee MOIHO BBIPAKEHHBIM B I10-
HUMaHUM A. bajbio posu cOOBITHS, B3pHIBAIOIIETO MPUBBIYHBIE HATUUHbIE CBS3H,
paZivKaJIbHO MEHSOIIEro nopsaok cymero [6. P. 101]. B pe3ynbrare Takoro Buie-
HUSI COOBITHS BO3HUKAET MPHUHIMIIHAIBLHO MHOH «XPOHOTOI» UCTOPUYECKOTO H3-
MEHEHHS BO B3aUMOCBSI3H MIPOIIJIOr0, HACTOALIETO U Oy IyIIEero, ONUparoIuiics Ha
UX OHTOJIOTUYECKUE XapaKTEPUCTHUKH, HECXOXKHUE C MOJENbI0 MBILIUIEHUS HCTO-
pHOCO(CKON KIIACCHKH, XOTSI OHM OJIHOBPEMEHHO U BO3POXKIAIOT CTEPEOTHUIIBI
MY JI€OXPUCTHAHCKOIO 3CXAaTOJIOTMYECKOT0 TeopeTusnpoBanus [15. P. 238].

FpaHM HOBOI'O OnbiTa UCTOPUN N NCTOPUONNCaHune

Tpancdopmanus TOHUMaHUS UCTOPUYECKOTO TpoIlecca B JyXe MpeacTaBie-
HUS O HEM KaK «pa30pBaHHOM CHHTYJISPHOCTH», MO MbIcaM CHUMOHA, HEMHHYEMO
JIOJIKHA COIPOBOXKJIATHCS M TIOSBJIEHUEM HEKJIACCHUYECKOTO MCTOJKOBAHUS H3Me-
HeHM# B uctopuorpaduu. biarogaps X. YailTy pacnpocTpaHeHHe MOJTyYnIN Mpe-
CTaBJIEHUS O TOM, YTO TBOPYECTBO UCTOPUKA BO MHOTOM MPEJONPEAEIEHO TOW MO-
JIENBI0 UCTOJIKOBAHMS MUHYBIIIETO, KOTOPAsi XapakTepHa AJI1 HEKOTOPOro EPHOAA
HBOJIIOIMH HCTOPUOTPA(UU U OTIMYACTCS pa3/ieNsieMbIMU B ONPEACTICHHOMN YacThIO
aKaJeMHUYECKOr0 COOOILIeCTBa PUTOPUYECKMMH, CHOKETHBIMU, apryMEHTaTUB-
HBIMH, HJICOJIOTHUYECKUMHU CIOCO0aMH KOHCTpyHpoBaHUs Happanuu. [Ipunumas
MpeACTaBICHUS YaiTa 0 CBO€OOPa3HOM «IMapaaIurMaIbHOCTH» TTOPOXKIACHHUS Hap-
paTUBHBIX TeKCTOB, CHMOH 3aJaeTcsl BOIPOCOM OTHOCUTENIBHO MOOYAUTEIBLHOTO
MMITYJIbCA CMEHBI Pa3JIMYHBIX THUIIOB HMCTOPUYECKOTO MHPOUCTOJKOBaHUA. OH
yTBEepKIaeT, uto «MeTauctopus» YaiiTa «00bsCHSIET UCTOpUOrpaduyeckoe u3me-
HEHUE B KayeCTBE DPE3yJbTaTa IMEPECTAHOBKH B PAMKAX YK€ CYIIECTBYIOIIErO
¢oHOBOrO HabOpa JIMHTBUCTHYECKUX M KOHIENTyaJbHbIX cxem» [6. P. 107].
B takom BapuaHTe, Ha €ro B3IJIAJ, HE MOXKET BO3HUKHYTh OOBSICHEHUs (peHOMEHa
POKIEHMSI U3MEHEHHSI B UCTOJIKOBAHUU UCTOPHH.

Jns oOBsICHEHUS UCTOKAa OOHOBJICHMSI MCTOPHUYECKUX IpEICTaBICHUH, Ha
B3rsiq CuMOHA, BaKHO oOpaTHThbes K crienudpuke (eHoMeHa HCTOPUIECKOTrO
onbiTa. CBOE MOHMMAHUE ONbITA OH CUUTAET HEOOXOJUMBIM MPOTHBONOCTABUTH
MCTOJIKOBAaHUIO TAKOBOTO B Tpamuimu ¢unocoduu Kanra, koropas npezamnonarana
€ro TPaKTOBKY Kak HTora o0oOmeHus (EeHOMEHOB UyBCTBEHHOCTH Ha 0asze ee
YHUCTBIX AllPUOPHBIX (HOPM — MPOCTPAHCTBA U BPEMEHH, a 3aT€M M PacCyJOYHON
kareropu3anuu. B. JlunbTeil, kak wu3BeCTHO, 0OOCHOBaHHO oO0BMHMI KaHTta
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B «3a0BEHHUH BPEMEHH U KU3HUY, IIPEIJI0KHUB COOCTBEHHOE TIOHUMAHHE OIBITa KaK
pe3yibTaTa NepeXuBaHUsl CyObEKTOM CBOEro NMpeObIBaHus, MPEXJIe BCEro, B MO-
TOKE HCTOPHUYECKOTO, @ HE HBIOTOHHAHCKOTO (hM3N4YecKoro BpeMeHu. Ero kpuTnka
OTHIO/Ib HE YCTPAHsJIa 3HAYMMOCTH BBIPAKEHUS HCTOPUYECKOTO OIBITA B KOHIIETI-
TyaJbHOH | s136IKOBOH (opme. He oOpamasice Kk BechbMa HEMaIOBaKHBIM HIOAHCAM
POXJIEHUS MPEICTaBIEHUI 00 UCTOPUYECKOM OIIBITE B aKaJEMHUECKON U Heakase-
MUYECKOH (mrocodun XKU3HM, a 3aTeM M B TPAIAWINUU TepMeHeBTHKH, CHMOH
CUMTAeT JIIOObIE YYeHMs, WAYIINE B PAaCCMOTPEHUM 3TOW TEMAaTHKU B (apBaTepe
KaHTOBCKOH MBICTH, HeNpHeMIeMbIMU i ce0s. OH pas3ziensieT IMO3UIUI0
AHkKepcMuTa M psjna Apyrux ¢GuiocooB OTHOCHTEIBHO HENOCPEICTBEHHOIO
XapakTepa OIbITa BOOOIIE, U UICTOPUUYECKOTO OIbITA, B YaCTHOCTH, TOBOPS O HUX
KaK UTOre cBO€0Opa3HOro CTOJKHOBEHHUS C COOBITUIHON JaHHOCTHIO. B aTOM pa-
Kypce kpuTuka uM KaHTa B kauecTBe co3faressi yueHHUs 00 OIbITE KaK pe3ysbTare
OIOCPENYIOLIEW aKTUBHOCTH CO3HAHUS SBJIIETCS OCHOBAHUEM HENPHUATHSI MHOTHX
COBPEMEHHBIX MIKOJN (OT JMHTBUCTHUYECKOW (PHUIOCOPHH O CTPYKTypajau3Ma U
HNOCTCTPYKTYpaju3Ma), KOTOpbIe CIEAYIOT B TOW WJIM MHOM CTENEHH YCTaHOBKaM
ero MbIciH. [TockoNbKy OMBIT Bcerga (PUKCUPYET OMPENEICHHYIO MPEIMETHOCTbD,
TO OH, KOHEYHO e, HyKJ1aeTcs B (hopMax BbIpaXKeHUsI — 0O0pa3HbIX, KOHLIENTyallb-
HBIX U A3BIKOBBIX, U B 3TOM IIJIaHE €ro XapakreprucTuka CUMOHOM KakK UTOra HEMo-
CPEIICTBEHHOI'O CTOJIKHOBEHUS C SIBJICHUSMU MUPA OKa3bIBAETCS IBHO HEAOCTATOY-
HoM. Cka3aHHOE OTHOCUTCS B MOJHON MEpEe U K UCTOPUUYECKOMY OIIBITY.
Hcropudeckuil onbIT mpeacraer B uHTepnperaunn CHUMOHA pe3yJIbTaTOM
HETIOCPEICTBEHHOTO CTOJIKHOBEHHS MHIMBUIYAIBHOTO CyObEKTa ¢ HEeTIPEIBUICH-
HBIM HUCTOPHYECKUM cOObITHEM. TakuM coObITHEM, KaK MOSCHSET aBTOpP, MOXKET
OBITh KaK MCTOYHUK, KOTOPBIA HEOXKUTAHHO OOHAPYKUBAETCS B apXUBE, TaK U YBH-
JIEHHOE JKMBOIIMCHOE IIOJIOTHO WJIM YCIBIIIAHHOE MY3BIKAJIBHOE IPOU3BENICHUE.
CBoell yHUKaJIbHOCTBIO MHANBHUIYAIbHBIN HCTOPUYECKUI OMBIT OTJIINYAETCS KaK OT
«BO3BBILLIEHHOT'0» KOJUIEKTUBHOI'O HCTOPUYECKOTO OIIBITA X0a COLIMAIIBHBIX U3Me-
HEHUH, TaK U OT «OOBEKTUBHOTO» OTBITA JIFOAeH MHBIX 210X [6. P. 118]. OTianun-
TEJIbHOM 0COOEHHOCTHIO MHAMBUIYAIBHOTO UCTOPUYECKOIO OmbITa, Mo CHUMOHY,
OKa3bIBAETCSl HEMOCPEACTBEHHOCTh, MO3BOJIAIOIIAS €MY «CIYXUTh B KaueCTBE
o0y IUTETLHOIO MOTHBA K O0pBOE € SI3IKOM B CUTYallMH, KOTJ[a HAIllK JTMHI'BUCTHU-
YECKHWEe KOHIENTyaJu3allMi OKa3bIBAIOTCS MOMEHTAJIbHO IOBEPKEHHBIMU
[6. P. 121]. B pe3ynbrare poxkaaercs HENOBTOPUMBIN «MHCANUT», IPOU3BOIHBIN OT
BCTPEUHU C COOBITUEM U MPOIYLHUPYIOUINI 00HApYKEHHE HOBBIX CMBICIIOB MUHYB-
niero. CHMOH HacTauBaeT Ha IPEUMYIIECTBEHHO ICTETUUECKOM XapaKTepe MHIM-
BUyaJIbHOTO HCTOPUYECKOTO OMbITA U HE CTPEMUTCSI, BEPOATHO, B CUIIy COOCTBEH-
HOM «pEeaINCTUYECKU-AHTUPEATNCTUYECKOW» IMUCTEMOJIOTMYECKON YCTAaHOBKH K
PacKpBITUIO IT03HABATENBHOIO 3 (PpeKTa «03apeHusD, 3aKIIIOUEHHOT0 B UHAUBHLY-
aJIbHOM MCTOPUYECKOM OIbITe. B 11€510M MHTEpecHas: TOCTaHOBKa BOIpoca 00 HH-
JTUBUIYaJIbHOM UCTOPUYECKOM OIBITE HE HAXOUT OOCTOATEIBHOIO MPOIOJIKEHUS
B IJIaHE €T0 €IMHCTBA C KOJUIEKTUBHON COCTABIIAIONIEN TAKOBOTO, XOTS MOJ00HOTO
pojia pakypc nojipazymeBaeTcsi B npuMeHeHnn CUMOHOM (P€HOMEHOJIOTUYECKOTO
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nHctpymeHTapusi M. Mepio-IIoHTH 1 ero COBpeMEHHOT0 BEHT'€pCKOT0 MOCIe10Ba-
tenss JI. Tenrenn. MHauBuayanbHbBIE HCTOPUYECKHM OIBIT PUCYETCS UM Kak
HEMHUHYEMO MOJJICKAIUNA JIMHTBUCTUYECKON aCCUMUJIALIMM, HO B HappaTUBHOM
MJIOCKOCTH OH MPOJYLUPYET HOBBIE CMBICIIOBBIE TOPU30HTHI BUACHUS MPOLILIOTO U
JIeJIaeT 3TO MO MPEUMYIIECTBY B ITHUECKOM MEePCIEKTUBE.

Pa3smpinuisst o panchopMaIiiu uCTopudeckoro 3HaHus, CHMOH IOJIaraeT, 4To
UCCIIeIOBaHUE ATOU MPOOJIEMBI JOHKHO YUYUTHIBATH BO3MOKHBIE MOAXOJIBI K pac-
CMOTPEHUIO CIEU(MUKH MOCTIKEHUS MUPA, KOTOPBIE CIOKUIUCH B COBPEMEHHOM
SMUCTEMOJIOTHH Haykd. CXeMaTU3upys KpaiHHe aabTepHATUBBI, KOTOpPEIE odop-
MUJIHCh B U3YYEHUH HAYYHOTO 3HAHUS Ha pyOeke HOBOTO THICSYENIETHUs, OH TOBO-
PUT O MPOTUBOCTOSIHUU TIOCTKYHOBCKOTO BHJICHHS HAyKH Kak IIpolecca M ee
MCTOJIKOBAHUS KaK pe3ysbTara, MOAJEKAIero OnpaBIaHuio Ha 6a3e n30upaeMbIx
KpUTEpUEB OOOCHOBAHUS HAJEKHOCTH JOCTUTHYTBHIX TIpejacTaBicHuid. Ecim
MEPBBIN MOAX0]T XapaKTePU3YETCs] UM KaK COMPSIKEHHBIN CO 3HAYUTENBHOM J0ei
HEKAJIBKYJIUPYEMOT0, «HAPPAIMOHAILHOT0» KOMIIOHCHTa, HauOoJiee WHTEPECHO
nokasaHHoro cerojans b. Jlatypom, To BTOpoli — ¢ pallMOHaJIbHBIM PE3YJIbTaTOM,
3a/IaHHBIM KOHBEHIIMSIMH OTIPECIICHHsS] HAJSKHOCTU 3HaHusA. [lexkmapupys cels
MIPUBEP>KEHIIEM HEIPEACKA3yEeMOM MpoLecCyabHOCTH 3HaHUs, CUMOH CTpeMUTCA
peann3oBaTh UMEHHO 3Ty CTpPATeTHI0 MPUMEHUTEIBHO K TEOPHUH HCTOPHUECKOTO
«HMHCAWTa», KOTOPBIH, Ha €0 B3I, HHUIIUUPYET TPaHCPOPMAIHIO HCTOPUIECKUX
MHUPOB, BTOPTAsICh B UX MPEAEIIbI U MPOBOIUPYS MOPOKICHHE HOBBIX CMBICIOBBIX
KapTuUH MuHYBIIero. Camo u30paHue UM TaKoro paKypca BUACHUS UCTOPHIECKOTO
3HaHUS HMCXOAUT B WTOTE€ W3 YOEXIEHUS B TpaBUILHOCTH Te3uca A. [lanTo,
MOJIEP>KAHHOTO U APYTUMU MPEACTABUTEIIMU aHATUTUYECKON HUI0cOPpuu, OTHO-
CUTCIIGHO BEPUPUITUPYEMOCTH JIUIIb SIUHUIHBIX TPEUIONKCHUH O MPOIIIOM H
HEBO3MOKHOCTH MPOBEPUTH UCTUHHOCTH IEIOCTHBIX HApPATUBHBIX KOHCTPYKIIHIA
[16. P. 169]. Benp eciu Takoro poja 3MUCTEMOJIOTHYECKUN TOJIX0]T CIIPABEJINB,
TO Torja Kyaa OoJyiee 3aMaHYMBA MEPCIEKTHBA PACCYKACHUS O POXKICHUH HOBBIX
CMBICJIOB B MCTOPHUYECKUX MHUPAX WIH XK€ POXKIECHUU ITHUX MHUPOB TOJ BO3JCH-
CTBHEM BTOPTarOIIUXCS M HEKOHTPOJIUPYEMBIX HCTOPUKOM COOBITHI. Takoro poaa
TUTaH OH | TIPEJIIIoJIaraeT peajqn3oBarh Ha 0a3e HeHOMEHOIOTHIEeCKON TIAaT(hOPMBI,
JI0OKa3aBUIEH CBOIO MEPCIEKTUBHOCTh MPUMEHUTEIBHO K UCCIEA0BaHUIO UICTOpUYE-
ckoro no3Hanus B Tpynax 1. Kappa u I1. Puképa.

Nurepec CuMoHa K aHaIUTHKE MyTEW POXKACHHUS HOBBIX CMBICIOB BUACHUS
MUHYBIIIETO TIPH OTIOPE HAa «MHCANT» B HCTOPUUYECKUX MHPAX BIOJHE 0OOCHOBAH.
VY BHUMAIOIIETO €ro BBIKJIAJKAM YUTATENsI OCTAETCsl, OJHAKO, BOIPOC, HACKOJIBKO
cOOBITHITHAs OO0YCIIOBJICHHOCTh «HHCAWTa» WHIWBHIYAILHOTO HCTOPUYIECKOTO
OTIbITa CIIOCOOHA «BBIBECTU» K HE3aBHCHUMBIM OT CyOBEKTa MpolieccaM MpoIIoro
Y MOKET JIK 3TO BOOOIIE MPOn30UTH. OTBET €r0 0YEHB MPOCT: XOTS «KMHCAUT» POXK-
JAeTCsl COOBITHEM, BTOPTAIOIIUMCS B TIMHTBUCTHYECKU YIIOPSIOUECHHBIN HAppaTHB-
HBII MU, HO OH HE B COCTOSTHUU BBIBECTH CyOBEKTa, PUCYTCTBYIOMIETO B TAKOBOM
3a ero paMku. CUMOH CUMTA€T, UTO OCHOBHBIM JOCTOMHCTBOM INPE/JI0KEHHON UM
TEOPUH HMCTOPUYECKOTO ONBITA SIBISETCS «E€€ CIHOCOOHOCTH TMOCJIEIOBATEIHHO
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NPUIABaTh CHITy HCTOPHYECKOMY peasu3My, Jaxke IPH yCIOBUU HanboJjee SKCTpe-
MaJbHBIX BapUAaHTOB JMHUCTEMOJIOTMYECKOTO aHTHpEAIU3Ma, PEelsTHUBH3MA, KOH-
CTpyKTHBHU3MA U HOMUHamu3May [6. P. 138]. Takoro poga «peannctuueckuii aHTH-
peau3m» JOMyCKaeT BO3MOXKHOCTh «IPOBOLIMPOBAHUS» COOBITHEM PEaTbHOCTH
MOSIBJICHHS. HOBOTO CMBICJIOBOTO BUAECHMSI MUHYBILIETO B HEKOTOPOM MHUPE U JaxKe
B MHOXkecTBeHHbIX MHpax (H.['yameH). DTOT TUN SMUCTEMOJIOTHYECKOW yCTa-
HOBKHU CBOMM YKa3aHHEM Ha «PEaMCTUUYECKHI» UCTOK TpaHCHOPMAILUU CMBICIIO-
BOI'O BHUJCHUS MHUHYBUIIETO OJHOBPEMEHHO NPOTHUBOIIOIOKEH, MO JEKJIapaluu
aBTOpa, «MeTapU3NYECKOMY pealu3My» M MpelyCcMaTpuBaeT COOBITHIHYIO
JIECKPUIILIMIO JIMILIb B TPAaHUIIAX HEKOTOPOTO MUpa.

CrosikHOBEHHE C COOBITHEM MHpPA, BEIYIIUM K HUCTOPUYECKOMY CMBICIOIO-
pOXKIeHHI0, coracHO CHUMOHY, «SBJISETCS XapaKTEPHO SCTETHUECKUM B CMBICIIE
MOJAMAaJaHusI IO XapaKTEPUCTUKY MTPOTOBO3BBILIEHHOTO» [6. P. 146]. D1a «1mmporo-
BO3BBIIICHHOCTH» JIEMOHCTPHUPYET CBOCOOPa3HbIN pa3pblB HOBOTO HAPOKIAIOIIIE-
rocst BUJEHUS] MUHYBLIETO C PaHEe CYIIECTBOBABUIMM U B3bIBAET K IJI00aIbHOMY
M3MEHEHUIO er0 MHTEPIPETAIIMH B STHYECKOM M3MepeHuu. B nanHoi csizu CumMoH
comuaapusupyercs ¢ X. Yaiirom: «Ilo MHeHUIO Yaiita, KOH(OPOHTAIUS C BO3BBI-
[IEHHON OECCMBICICHHOCTHIO HCTOPUU MOXKET J1aTh UMITYJIbC MOPAIBbHOMN MOTpeo-
HOCTU NPEANPUHATH JEHCTBUE, KOTOPOE HALIEJICHO Ha JIydlllee COCTOSHUE Yello-
BeKa, Ha HEOOXOIUMOCTh MOJUTHUYECKOTO BUACHUS MCTOPHUECKOTo Mpoiiecca H,
CJIeJIOBATENIbHO, HA UCTOPHUUECKOE CMBICIIOCO3HUIaHNE TAK)K€ OTHOCUTENBHO UCTO-
pudeckux uccinenoBanuin» [6. P. 149]. Jlezopranusys cMbICIOBYIO LIEIOCTHOCTD,
coOwiTie, moHnMmaemMoe CuMoHOM B nyxe A. bampio, Beger K HOBOMY BHTKY
CMBICIIOCO3UJIaHUS, TIOCKOJBKY 3acTaBlsieT 3aayMaThCsl HaJd BO3MOXKHBIMH
MEePCIIEKTHBAMHU YeJIOBeKa U cooOtecTsa jrojaeii [17. P. 179].

Kusoit uctopuueckuii onbIT, 1o CUMOHY, CITIOCOOEH «B3PBIBATHY» yCTOSBIIU-
ecst CIIOCOOBI €T0 PENPe3eHTAINH, T€ KOHIIENTYaIbHBIE CXEMBI U SI3bIKOBBIE (DOPMBI
ero o0oO0IIeH s, KOTOPhIE HECYT B ce0e BO3MOKHOCTh MOCTPOEHHSI OCMBICIIEHHBIX
KapTUH MUHYBILIEr0, HCTOPUYECKUX MHPOB. OH yTBEpkAAET, YTO CTOJIKHOBEHHE
KOHIENTYaJdbHO U JUCKYPCUBHO O(OPMHBIIEHCS PEATbHOCTH C SCTETHUYECKUM
OTIBITOM KaK UTOTOM BCTPEUH C KUBBIM MUHYBIIIMM PE3YIHTUPYET B HOBBIX OCMBIC-
JICHHBIX KapTHHAX MCTOPUYECKUX MHUPOB, OTMEUEHHBIX ITHYECKUM H3MEPEHHUEM.
OTHdeckoe TMPHUXOIUT B TOHHUMAHHUE HCTOPUH, IOCKOJBKY >KUBBIE CYOBEKTHI
JENCTBUS JOJKHBI U30UpaTh €ro0 OPUEHTUPBI B CBETE HACTOAIIETO U BO3MOKHOTO
Oynyuero. CHMOH 1oJaraer, 4To «3TUYECKUH MOMEHT TEOPUU UCTOPUU SBIISETCS
TOJKHBIM, TMPHUXOASIIAM M3 OYIyIIero, IOHKHBIM TPeOYIOUIMM OMpaBIaHUs
B HACTOAILEM, a TAaKXKe€ JOJDKHBIM, TEM HE MEHEE OTHOCSIIMMCS K MPOLIIOMY»
[6. P. 164]. HeiHe xuByIIuEe NOJDKHBI HE CHUMATh C ce0sl OTBETCTBEHHOCTH IIO
OTHOIICHHUIO K YK€ 3aBEPILUBIINM CBOM 36€MHOM MyTh, HO JIEIAI0T OHU 3TO CETOIHS
U B TIEPCIIEKTHUBE HEMPEIBUICHHONW COOBITHITHOCTH Oy AyIIETO.

Bropxenue «becnipenieIeHTHbIX U3MEHEHUID B AKHU3Hb UEJI0BEYECKOT0 CO00-
[IECTBA U COIMYTCTBYIOIIUN 3TOMY MEPECMOTP CAMOT0 XapaKTepa MCTOPUUECKOTO
nporiecca 1 crnocoda ero (YuKcaruu 3aCTaBIsIOT 33 {yMaThCsl, Kak rmojaraeT CUMoH,
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1 O peaKIuy JOMEHA MMOJIUTUKH Ha TaKOro poja cuTyauuro. Kinaccuueckuid B3I
Ha UCTOPHIO IPEAIoaraja MpoLEecCyalbHOCTh U JBOJIOLHUOHHOCTh B KauyeCTBE
OCHOBBI JIBUKEHHSI 10 ITyTH MOITAITHOM IMaHCHUIIALIUY YEJI0BEYECKOT0 cOO0IIeCcTBa
U €€ KOppeJsIMU ¢ 00peTeHrueM cBOOO B! TMYHOCTH. CHMOH BEPHO IMOAMEYAET, UTO
JIaYKe pacCTaBaHWE C HUIM HE CHUMAEeT MOMEHTA TPAIULIMOHHOM ITPOLIECCYaTbHOCTH,
[IPEBAJUPYIOILET0 B COBPEMEHHOM IIOJIUTUYECKOM JQUCKypce. Eciu sxe npuHATh 3a
OCHOBY MOMEHT pa3pbiBa C MPOLUIbIM Ha 0a3e rpsaymiux Ha 0aze TEeXHOJOTHH
OecrnpelieICHTHBIX U3MEHEHUH, TO MOJIMTHKA JI0JDKHA TaKXKe pearupoBaTh Ha Mpo-
ucxozsmiee. MOXHO JIOIYCTHTh, YTO OHAa COXPAHUT B HOBOM (hopMaTe JOMUHAHTY
AMaHCHUIIATOPHOCTH, HO OCTAHETCSI JIM OHA IPU 3TOM 3aTPOHYTON 3aBUCUMOCTBIO OT
UCTOPUM WJIU K€ OO0peTeT HOBOE HAaJbICTOPUYECKOE HaIOJIHEHHE? DTOT BOIPOC
0CTaeTCsl OTKPHITHIM B MIPEIIBEPUU STIOXHU OECIperieIEHTHBIX H3MEHEHUIA.

BbiBOAObI

ITonck HOBOTO TEOPETUYECKOT0 paKypca BUACHUS HCTOPHUUECKOTO Tpoliecca U
croco0a ero MOoCTHKEHUS B TIEPUO/T, KOTa HAYYHOE 3HAHHE CTIOCOOHO PaIuKaIbHO
U3MEHHUTb BEKTOP JaJbHENUIIET0 pa3BUTHUS YEJIOBEYECKOIO COOOIECTBA COCTABIISAET
CTEpKHEBYIO JIMHUIO pasmblluieHud 3.b. CuMoHa, peicTaBIeHHY0 B CEPUH €ro
cTaTell M KHHUIe, BHI3BIBAIOIINX 0)KUBJICHHYIO MOJIEMUKY B aKaJIeMUYECKUX Kpyrax
3anana. [Tonmeyas kpusnc cyOCTaHIUAINCTCKUX TEOPUI UCTOPUUECKOTO PAa3BUTHS
Y CMEHUBIIEH UX HApPATUBUCTCKON YCTAaHOBKM B IOHUMaHHUU ceU(UKU U 33134
HCTOPUH KakK aKaHGMquCKOﬁ JUCHUITIINHBI, CumoH 3aaaCTCd IPaBOMCPHBIM
BOIIPOCOM O BO3MOXKHOCTH CO3JJaHUsI HOBOM MIIaT(OPMBI HCTOIKOBAHUS UCTOPHYE-
CKOTO ITyTH YeJI0BEYECKOT0 COOOIIECTBA U CTPATETUH €ro MOCTHKEHUS, TPUHUMAs
BO BHUMAaHHME CBEPUIMBIIUECS W TpsAyIlUe pajuKajbHbIe W3MEHEHHsI Hay4yHO-
TEXHOJIOTHYECKOTO XapaKTepa, HeCylre B cebe MOTEeHIHal NepecMOTpa MHOTHX
bm10copcKo-MUPOBO33PEHYECKUX YCTAaHOBOK. Ero pa3MbliuieHus: 0 BO3MOXHOCTH
MOABJICHUSA paIUKAaJIbHO HOBOI'O paKypcCa BUACHUSA MUHYBIICTO C HOBI/II_[I/Iﬁ HETIpCA-
CKazyemoro OyayIlero, poxaaeMoro Hay4yHO-TEXHMUYECKUM IMPOPBIBOM, OTHIOIb
HE JIMIICHBI CMbIcTa. B paBHOI Mepe MOXHO MPEICTaBUTh U HENPEACKa3yeMyro
IUTIOPAJIBHOCTh OYIyIIMX CyOBEKTOB MCTOPUH, OJHAKO IMpeIpeKaeMble UM pajiu-
KaJJbHO HOBBIC ((KBa3I/I-Cy6CTaHI_[I/IaJIBHLIG» KPHUTHKO-OHTOJIOTHYCCKNUEC KapTHUHBI
MHUHYBULIETO TaK WX MHAY€ JOJKHBI HAUTH CIOCO0 aCCUMWISALIUY U ITEPEOCMBbICIIE-
HUs paHee CyIEeCTBOBABLINX MPEACTABICHUN O IIyTH, IIPOMJEHHOM YEII0OBEYECKUM
coobmectBoM. [lpenpekasi MosiBIEHUE «KBAa3M-CyOCTaHIMANBHBIX)» OHTOJIOTHEN
HUCTOPUH HOBOT'O THIIA, CHMOH JIMIIIB YKa3bIBA€CT UMCHA UX IIPOBO3BCCTHUKOB U HE
pemaercs ABUHYTHCS Jjajlee METaKPUTUYECKUX TPOrHO30B IPSTYILETro.

B nmoaxonc CHMOHA K 3IMCTEMOJIOTHYECKUM HOBanvsM B 00/1aCTH MTOCTIXKE-
HUSI HICTOPUH TaKXKe OOHAPYKUBAETCS PsIl MOMEHTOB, 3aCIIyKUBAIOLIUX 00CyXkie-
Hud. EMy ynamoce HaAMETUTh NPOAYKTHUBHYIO JIMHUIO AHAJIUTUKU B3aMMOCBS3H
VH/IMBUYaJIbHOTO M KOJUIEKTUBHOI'O HMCTOPHUYECKOTO OIBITA, UX COOTHOIIEHUS
C oOcCBOcHHEM apTe(akToB MUHYBIIEro, (EHOMEHOB OOBEKTHUBHPOBAHHOIO
CO3HaHUs. DK3UCTEHIUAIBHBIN TOTEHIA HCTOPHUUYECKOTO OIbITA, OPraHNYECKOe
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IIPUCYTCTBUE B HEM 3CTETHUECKON U 3TUUYECKOW COCTABIISIIOIIMX MoKa3zaHbl Cumo-
HOM KaK pO’KJCHHBIE B YCTPEMJICHHOCTH B OyJylllee U OJTHOBPEMEHHO HAXO/SIIHU-
€Csl B €JUHCTBE C UCTOPUUYECKON Happauei. XOoTs 3TOT aBTOP U BBICTYIIHII B POJIU
KpUTHKA JOMMHUPOBAHHs HAPPATUBUCTCKON YCTAHOBKU B UCTOPUYECKOM II03HA-
HUH, OH, [0 CYTH, OCTaJIcid B opOuTe ee BiIMsiHUS. Ero B 1emom 3aciykuBaroras
BHUMaHMs KiIacCU(UKAIM Pa3IMYHbIX CIIOCOOOB amponpHaluid HCTOPUYECKOTO
OTIBITA B TOPU30HTE OYAYIIETO M HETIPEIBUACHHOCTH COOBITUIHHOTO MOMEHTA SIBIISI-
eTcs MOMBITKOM CHHTe3a BO33peHuil A. bajpio ¢ HappaTUBUCTCKON MIIATPOPMOH,
COUeTaIoUIel cTpaTeruu repMEHEBTUKY U aHAJTUTHYECKON (pri1ocopuu HCTOPUH.
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3K3|/|CTeHLl,Vlaﬂbele OCHOBAHNA «MNCTNYECKOIo OonbiTa»
B.M. Haiiapim><, O.B. Haiiabim

Poccuiickuii yHUBEpCUTET PYKObI HAPOJIOB,
Poccuiickas @edepayus, 117198, Mocksa, yn. Muxnyxo-Maxnas, 0. 6,
D<v.naidysh@bk.ru

AHHoTamus. B cymecTByomux Gpuiocopcknx HHTEPIPETANHUIX MUCTHIECKOTO OIBITa
(KOHCTPYKTHBHU3M, 3CCEHIMAIM3M M Jp.) €ro CyIIHOCTb, KaK IPaBHIO, YCMAaTpHUBACTCA
B 0COOEHHOCTSIX «MHUCTHYECKOTO 3HAHU:D. [IpH 9TOM OCTarOTCSI B TEHH [IEHHOCTHO-CMBICIIOBBIE
OCHOBaHHSI MUCTUYECKOTO OIbITA, €T0 SK3UCTEHIHAIbHBIA aclieKT. B faHHON cTaTbe MUCTHYE-
CKUil OIIBIT aHAIM3UPYETCS C MO3ULUI TEOpUil TPEIMETHON aKTUBHOCTU CyOBEKTa — CIIOMKUB-
HIeHCST B OTEYECTBEHHOH NCHXOJOTMU TEOPHUU JESATENBHOCTH, 3HAKTHBHM3Ma, KOHLEMIMU
(GKU3HEHHOro Mupay». lloka3aHO, 4TO CYHIHOCTh MHUCTHYECKOIO OIbITA MpPOSIBISETCA HE
B KOTHUTUBHOM, a B IEHHOCTHO-CMBICIIOBOM, 3K3UCTEHLIUAIIBHOM OTHOLIEHUU K MUPY, KOTOPOE
IIPECTABIEHO IBYMs TpyIIaMM LIEHHOCTHO-CMBICIOBBIX yCTaHOBOK. B mepBoil BbIpakeHa
3aBUCHMOCTB CyOBEKTa OT CAKpPaTbHOTO 00BEKTa MHCTHYECKOTO OIIBITA, BO BTOPOH — BOJICBas
HAllEJIEHHOCTh CyObeKTa Ha MPEOJOJICHUE TAaKOH 3aBUCHUMOCTHU, «OCBOECHHUE), «OOPETCHUE)»
CaKpalbHOTO 0OBEKTA. DT YCTAHOBKH OTPAXKAIOT IBONCTBEHHOCTH MOTPEOHOCTHO-MOTHBAITH-
OHHOI1 chepbl CO3HAHMSA, KOTOpas MPHUIALT AESATENFHOCTH CyOBEKTa, C OJHOM CTOPOHBI, AKTHB-
HOCTb, DHEPreTUKy, a C APYrod, — cMbICI. B MUCTHYECKOM OIBITE MPEIMETOM AKTHBHO-
JIESITENBHOTO «OCBOCHHS», «OOpeTeHUs» (KOTOPOE MOXKET OBITh KaK pPEasIbHBIM, TaK U BHPTY-
aJIbHBIM) SIBJIIETCS UMarvHapHas «IOTYCTOPOHHSS pealbHOCThY». IIpoBeaeHHBIN aHAIU3 M03-
BOJISIET CAENATh BBIBOA, YTO MHUCTHYECKUH OIIBIT SABISACTCS OXHOHM M3 (opM MOTHBAIIMOHHBIX
COCTOSIHUH co3HaHUs. Ee 0COOEHHOCTh B TOM, UTO OHA HalleIeHa Ha pealu3alluio MOTPeOHOCTH
B TapMOHHU3ALUM OTHOLIEHWH CyOBEKTa C MPHPOIHON M COLMAIBHOM Cpemoi, oOpeTeHHn
CyOBEKTOM CMBIC/Ia «CYIIECTBOBAHUS CBOETO S1» BO BCeraa OTKPBHITOM B Oyaylee, He3aBep-
LIEHHOM >KU3HEHHOM Mupe. IMEHHO MOTUBAallMOHHAs OCHOBA NPUAAET MUCTUYECKOMY OIIBITY
MMIIPOBU3AIIMOHHBINA XapakTep, a TaK)Ke TBOPUECKHM, OOHOBICHUYECKUH MOTEHIMAN (B IpaHU-
IJaX IyBCTBEHHO-3MOI[HOHAIFHOTO MEePEXXNBaHU MUpa CyOBeKTOM). B cratse mpoananmsupo-
BaHO TaKXK€E IIOHATHE CMBICIIOBOM peanbHOCTH. [I0ka3aHO, 4YTO CMBICIOBBIE OCHOBAaHUS MUCTU-
YECKOI'0 OIbITa OTPaXkal0T HHAMBUIYaJbHO-HEIIOBTOPUMBIE CTOPOHBI >KU3HEAESITEIbHOCTH
YeJI0BeKa, SBIFOTCS Pe3yNbTaTOM B3aMMOJCHCTBHI MHOXECTBa (haKTOPOB COLMOKYIBTYp-
HOTO0, MHANBHUYJIbHO-THYHOCTHOTO XapakTepa (TICHXO0JIOTHYECKNX, METHIIMHCKUX, (hapMaKo-
JIOTHYECKUX, TEHIEPHBIX, ICUXUATPUIECKUX U AP.).

KiroueBbie cji0Ba: MUCTHKA, 3HAHHME, CMBICIHIBI, LIEHHOCTH, >KH3HEHHBIH MHUp, OIIBIT,
OMOLINH, IKCTa3, CyOBEKT, OOBEKT
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Existential Foundations of the "Mystical Experience”
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Annotation. In the existing philosophical interpretations of mystical experience
(constructivism, essentialism, etc.), its essence is usually seen in the features of "mystical
knowledge". At the same time, the value-semantic foundations of mystical experience and its
existential aspect remain in the shadows. In this article, the mystical experience is analyzed
from the standpoint of the theories of the subject's objective activity — the theory of activity
(developed in Russian psychology), enactivism, and the concept of the "life world". It is shown
that the essence of mystical experience is manifested not in cognitive, but in value-semantic,
existential attitude to the world, which is represented by two groups of value-semantic
viewpoints. In the first, the dependence of the subject on the sacred object of mystical
experience is expressed, in the second — the volitional focus of the subject on overcoming such
dependence, "mastering", "acquiring" the sacred object. These attitudes reflect the duality of
the need-motivational sphere of consciousness, which gives the activity of the subject, on the
one hand, activity, energy, and on the other, meaning. In mystical experience, the subject of
active "development", "acquisition" (which can be both real and virtual) is an imaginative
"otherworldly reality". The analysis allows us to conclude that mystical experience is one of
the forms of motivational states of consciousness. Its peculiarity is that it is aimed at realizing
the need for the harmonization of the subject's relations with the natural and social environment,
the subject's finding the meaning of the "existence of his self" in an always open to the future,
incomplete life world. It is the motivational basis that gives the mystical experience an
improvisational character, as well as a creative, renewing potential (within the boundaries of
the sensory-emotional experience of the world by the subject). The article also analyzes the
concept of semantic reality. It is shown that the semantic foundations of mystical experience
reflect the individually unique aspects of human life, are the result of the interactions of many
factors of socio-cultural, individual-personal nature (psychological, medical, pharmacological,
gender, psychiatric, etc.).

Keywords: mysticism, knowledge, meanings, values, life world, experience, emotions,
ecstasy, subject, object
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BesepexHune

OnHa u3 XapaKTepHbIX 0COOEHHOCTEN (MUPOBOM M OTE€UECTBEHHOM ) TYXOBHOM
KyJbTypbl niepBoi yeTBepTH XXI BB. — HakaT o4epeaHOW UCTOPUUECKON BOJIHBI
peMucTepu3alui 1 peMuQoIoru3anun co3Hanus. Bo3poxxaaroTces, ka3anock Obl,
JTAaBHO MCYE3HYBILNE C TOPU30HTA KYJBTYpPHI, I3bIYECKHE CYyEBEPHUS, MAHTUUECKUE
1 MUCTHYECKHE TPAKTUKH, OKKYJIBTH3M, Marusi, CIUPUTHU3M, KOJIJOBCTBO; BO3HU-
KaloT pa3ianyHble popMbl HeOMU(BOTBOpUYECTBA (HapUMep, KBa3uHay4dHass MHU)O-
norus [1]). Atmocdepa 3aragouyHOCTH BCe B OOJBINEH Mepe MPOHU3BIBACT chepbl
CMU, peknambl, OOBIZICHHOE, TOTUTHYECKOE CO3HAHNE; OYKBAJILHO Y HAC Ha I1a3ax
MHOXAaTCs Pa3HOTO poJa «TalHbIe» OOLIECTBA, KYJIbThI, PACIIBETAET CEKTAaHTCTBO
BCeX MacTeil u ip. Bo3pacTaer uHTEpEC K BOCIPOM3BOACTBY PA3IUYHBIX (POPM siapa
MUCTHIIM3Ma — MHMCTHYECKOIO OIBITa. JTO COCTOSHUE CO3HAHHA, KOTOPOE
OIL[YIIAETCsl KaK BBICIIMI MOMEHT KOHIIEHTPALMU U aKTyaJU3aluy YeJI0BEUECKOU
JYXOBHOCTH U NIEPEKUBACTCSA IMYHOCTBIO KaK MIPOSBIEHNE CBOMX OCOOBIX OTHOIIE-
HUW C TPaHCLEHJEHTHOM pealbHOCTHIO. [lepeknBaHMe MUCTUYECKOIO OIBITA
00BsBIIAETCS BEAYIIUM (DAKTOPOM KU3HU MUCTHKA, TJIAaBHOM LIEJIbI0O MUCTUYECKOTO
a30Tepu3Ma. lIpu 3TOM MUCTHYECKHH OMBIT OOBIYHO COYETaeTcsi ¢ OOpsI0BO-
PUTyaJIbHBIMU JEUCTBUAMM (Marudeckue, acKeTH4eckKue, OYMCTUTENIbHbIE IpaK-
TUKHM, WHULUALUM, >KEPTBOIPUHOUIEHMS, MEIUTAlUs, PUTMUYECKHE TaHIIbI,
My3blKa, TEHHUE U Jp.), KOTOpblE MOTYT CTUMYJIMPOBATHCS HEUPOAKTUBHBIMHU
npenapaTamMu (HapKOTUKH, TAJTIOLMHOTEHBI, aJIKOTOJIb U JIp.).

B 3TuX ycClOBHSAX 3aKOHOMEPHO aKTYaJIM3UpPYyeTCs HaydHO-(puiocodckuit
MHTEpEC K MPpOoOJIeMaTUKe MUCTHLIM3MA, OCMBICIIEHHUIO €T0 KYJIbTYPHO-TBOPUYECKUX
OCHOBaHUM, POJIM U MECTa B UCTOPHYECKOM Iporuecce u Ap. OnHa U3 KIIIOYEBBIX
3araJiok Ha 3TOM MPOOIEMHOM MOJIe — OOHOBJICHYECKUI MOTEHITHA MUCTHIIM3MA,
KoTopbIii, o cioBaM B.C. CosnoBbeBa, siBsieTCss GOPMOH «TBOPUYECKOTO OTHOIIIE-
HUS YeJIOBEUECKOro YyBCTBA K TpaHCLeHAeHTHOMY mupy» [2. C. 152]. Ha nam
B3I/, IPOSICHAUTD ATOT BOIPOC MOXKHO 4€pe3 aHAIN3 OCHOBAaHUM «MUCTHYECKOIO
OmbITa». Beab UMEHHO OH SBIIETCS TOM «DJIEMEHTAPHOM KJIETOYKONW» CUCTEMBI
MHUCTUYECKHX BO33pEHUH, B KOTOPOM CKOHLIEHTPUPOBaHbI (DyHIaMEHTaIbHbIE
OTHOIIEHUS MUCTUIIM3MA C PEaIbHOCTBIO.

MwucTuyeckuin onbiT Kak 00bLEeKT No3HaHUA

HcTopus KyJnbTyphl MOJHA «OTKPOBEHUI» «M30paHHBIX» JIMYHOCTEH O mepe-
KUTOM UMH MHUCTHYeCKOM ombiTe. CompoBOXIasich Oorareimield raMMON 4yB-
CTBEHHO-OMOLIMOHAJIBHBIX MEPEKUBAHUNA, MUCTUYECKUN OIBIT IIOPOKAAET BOKPYT
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ce0s TOKM BBICOKOW JAyXOBHOW HampsKEHHOCTH, 33]1eBaeT INyOMHHbIC YyBCTBEH-
HBI€ CTPYHBI; OH CITOCOOEH 3aBOPAXHUBATh, yBIIEKATh, INICHATh, BOCXHUINATH, a TAKKE
HAIOJIHATH CO3HAHUE TPEBOTOM M cTpaxoM. KyJIbMHHAaIIMOHHBIE MOMEHTBI TAKOTO
OIbITa (KIIPOCBETIEHHOE CO3HAHUEY, KBHYTPEHHEE 03apEHUE», TPAHC, IKCTA3 U JIp.)
HACBIIIEHbl SHEPreTUKOM, BOJIEBOM MOIIbIO, CAMO3a0BEHUEM, NEPEPACTAIONIUM B
Boctopr. Hamboinee u3BecTHast (opma KyJIbMHHAIMM — HKCTa3. DTO CIOXKHOE,
MHOI'03Ha4HOE, aMOMBAJICHTHOE COCTOSTHHE CO3HaHMs, KOTOPOE COIMPOBOXKAAETCS
OLIYIIIEHHEM OJIaKeHCTBA M CaMO03a0BEHUs, MEPepacTalolIMMU B YyBCTBO BOC-
TOpra, pajoCTH U BOCXMILEHUS, OTPEIIEHHOCThIO OT MPOCTPAHCTBA U BpPEMEHH,
OKpY>KarolIero ObITHsI, OT 001eHus ¢ Jpyrum u ap. 31ech CyObeKT oUryIaer ceos
HAIlOJTHEHHBIM BOJIEBOW MOIUIbIO, CIOCOOHBIM MPEOJ0JIEBAaTh BpEMS U MPOCTpaH-
CTBO, «IApWUThb HAJ JECHCTBUTEIBHOCTBIO», NPOHHUKATh B APYTHE PEAIBHOCTH
(«?30TEpHUYECKIE MUPBD»), H30aBUTHCS OT TPEXOB U JIaXKe «OT camoe ceds», T. €.
CTaTh BHE WJIM HaJ co0o0i. DKCTa3 mepexuBaeTcs: «M30paHHON» JTUYHOCTBIO KaK
MCYE3HOBEHHE MPOTUBOIOJIOKHOCTU CyObEKT-00BEKTHBIX OTHOIIEHHUH, pa3MblBa-
HHUE MEXCYOBEKTHBIX T'PaHMIL (TPAHCIEPCOHAIBHOCTD), KAK COCTOSIHUE, MTO3BOJISIO-
ee OTOXIECTBIIATH ce0s1 CO BceM KHUBBIM, Beenennoit, borom. M B Toke Bpems
JKCTa3 NapajoKCaJIeH, BHEPALMOHAJEH, AJOTM4Y€H, CONPOBOKIAETCS yTpPaTOu
CaMOKOHTPOJIS, HEBBIPA3UM B SI3bIKE U JIP.

W3 conepkaHus «OTKPOBEHHI» CIENYET, YTO MUCTUYECKUM ONBIT YHUKAJIEH,
HE TMOJIaeTCsl MOHATUIHOMY O0O0OIIEHUIO, TPYAHO BBIPAYXKAEM CpPEJCTBAMU €CTe-
CTBEHHOTO SI3bIKa («HET CJIOB, B KOTOPBIX MOXHO XOTsI ObI MPUOJIN3UTENBHO BhIpa-
3UTh 3TO COCTOsIHUEY) U Jip. CBOM MEPEeKUBAHUS MUCTUKU MHTEPIPETUPYIOT KaK
MOJIHOE TpeoOpakeHue COOCTBEHHOTO CO3HAHMS, KOTOPOE HEOOXOIUMO s
«CHATHSA» TPOTHUBOIIOJIOKHOCTH CYyObEKTa U OOBEKTa, «BBIXO/Aa» B TPaHCIEPCO-
HaJIbHYIO TYXOBHOCTb, TJI€ YEJIOBEUECKOE «PAaCTBOPSIETCS» B O0KECTBEHHOM, U JP.
[Ipy >TOM KyJIbMHHAIIMOHHBIE MOMEHTHI («BHE3aIlHBI CBET») TPAKTYIOTCS
KaK CBUJCTEIbCTBA PE3YJBTaTUBHOCTH B3aUMOJEHCTBUS «IIOCBSILEHHOTO» C
TPaHCLIEHJEHTHON peaJbHOCThIO, KOTOpas CYLIECTBYEeT BHE IPOCTPAHCTBA,
BPEMEHM U IPUUNHHO-CJIEICTBEHHBIX CBA3EH.

MucTrueckuil OnbIT U COMPOBOXKIABIINE €r0 PUTyallbHbIE MPAKTUKKU BCETAA
BBI3BIBAJIM HE TOJBKO KOMIUIEKC MPOTUBOPEUMBBIX UyBCTB (BOCXMIEHUE, TPETIET,
CTpax U Jp.), HO U MOBBILLIEHHBIN TO3HABATENIbHBIN HHTEpEC. B UCTOpUM KyJIbTYpHI
MUCTHYECKHUM ONBIT CTAHOBMJICS IIPEAMETOM Pa3IMYHbIX KOTHUTUBHBIX MAPAIUTM.
Cpenn HHX — TeoJOrHYecKre, (GMIOCOPCKUE, XYI0KECTBEHHO-ICTETHUECKUE
(JutepatypHble, H300pa3uTeNbHbIE, ApaMaTHYecKue, HalpuMep, B GopmMe aHTHY-
HBIX ¥ CPEHEBEKOBBIX MUCTEpUHl [3]), KOHKPETHO-HAYUYHBIE U JIP.

B pycie ¢unocodcko-Teonorndeckux peMUHHMCLUEHIMA W PeTpPOCHEeKIMH
MUCTHUYECKHH OIBIT TPAKTOBAJCS M KaK OCOOBIM THUIl 3HAHUS, CIIOCOOHBIN HEMo-
CPEICTBEHHO (MHTYUTHBHO) MOCTUTaTh IOTYCTOPOHHIOI (TpaHCLEHIEHTHYIO,
CaKpaJIbHYI0) pEaIbHOCTb, @ TAK)KE BOJIEBBIM 00pa3oM BO3JEHCTBOBATh Ha TaKyIO
pearbHOCTh, JOCTHUTasi TOKIAECTBA YEIOBEUYECKOTO U 00KECTBEHHOT0. DMIIUpHYE-
CKUI MaTepHuall U KOHIENTyalbHbI HHCTPYMEHTapUil TAKMX YMO3PUTEIbHBIX CXEM
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yeprascs U3 HECKOJIbKMX HCTOUYHUKOB. Bo-epBbIX, 3TO «OTKPOBEHUS» O NEPEKU-
BaHWU MHCTUYECKOTO OMBITA OCOOBIMHU «IOCBSIIEHHBIMI JUYHOCTAMU. Mmu
[0JIHA MCTOPHS pelnurud U MuctuiuiMa. OHU HOCAT XapakTep HWMIIPOBHU3ALUi,
B KOTOPBIX €CTECTBEHHBIM SI3BIKOM, 00pa3amMu OOBIIEHHOTO CO3HAHUS MPEICTaB-
JieHbl CyOBEKTUBHBIE NEPEKUBAHUSI CYObEKTa TAaKOro omnbiTa. B Takue «oTkpose-
HUS», Kak MpaBUJIO, «BIUIABJIEHB» M aBTOPCKHE HWHTEPHPETALMH CYIIHOCTH
MHUCTHYECKOTO OIIBITA.

Bo-BTOpBIX, 3TO JOKTpUHAJIbHBIE MPEACTABICHUS! PEIUTUO3HOTO CO3HAHUS O
XapakTepe CBs3el UeloBeKa C CaKpaJbHBIM AOCOIIOTOM, KOTOPBIN HE JOCTYNEH
0OBIYHOMY YyBCTBEHHOMY BOCTIPHUSTHIO, HO TIOCTUTAETCS OCOOBIM, PAllMOHAIBHO
HE BhIpakaeMbIM, ad(PEKTUBHBIM MEPEKUBAHIEM. MUCTHYECKHUN OTIBIT — ITO JIHY-
HOE€ M HENOCPEJICTBEHHOE B3aMMOJECHCTBHE dYenoBeka U AOCOI0Ta, KOTOpOe
ABJIIETCS HWCKIIOYUTENIbHBIM HMCTOYHUKOM BJIOXHOBEHUS U >KM3HEHHOW CHIIBI.
AGcomoT — 370 Beerga TaiiHa, B KOTOPOH CKOHIIEHTPUPOBAHBI JIBa IK3UCTEHITHU-
QIBHBIX OTHOIICHUS: 3aBHCUMOCTh CYObeKTa OT 00BEKTa TailHbI U BOJIEBasl Halle-
JIEHHOCTh Ha Mpeo10JeHue Takoi 3aBUCUMOCTH [4]. [lo3TOMy MUCTHYECKUI ONIBIT
BCErJa UMEJl JBOMCTBEHHYIO TPakTOBKY. C OJHOW CTOPOHBI, PEIUTHO3HOM, OH
TPAKTOBAJICS KaK CPEACTBO BIUSHUS OOKECTBEHHOTO Ha 4YENOBEYECKOe Yepes
TauHCTBA, B KOTOPBIX yCMaTpUBaJIOCh CBUJIETEIBCTBO TOro, yTo bor maer unau-
BH/]1y CIIACUTEJBHBIN IIAHC, BO3MOKHOCTh OJlyMaThCsl U u3MeHUThCs. C Ipyroi cTo-
POHBI, COOCTBEHHO MHCTHYECKOH, B MHCTHYECKOM OTBITE IPEAIOoaraeTcsi He
TOJIbKO BJIMSIHUE O0XKECTBEHHOI'O HAa YeJOBEYECKOe, HO M OO0paTHOE BIMSIHUE —
YeJI0BEYECKOro Ha OokecTBeHHOe. VHaue roBops, HampaBJIEHHOE BO3/CICTBHE
cyObekTa Ha AGCOJIOT ¢ 1IeJbI0 MOTY4YEeHUsI KaKux-1100 npedepeHunii.

B-Tperbux, aBTOpCKHE HHTEPIIPETALIMM MUCTUYECKOTO OIBITA BCET/1a HECIIH B
cebe ciesibl apXeTUIIOB ATHOKYJIBTYPbI, COLIMOHOPMATUBHBIX PETYJISTOPOB MOBEIE-
HUSl, IIEHHOCTHO-CMBICJIOBBIX YCTAHOBOK KYJIBTYPHBIX TPaIULUi, UX MEHTAJIbHO-
ctu u 1p. [5. C. 134—144; 6—=S8]. Tak, Hanmpumep, €CIu B 3a1aJHON TpaJAULIMN MH-
CTHIIM3Ma MPEAIOIaraioch, YTO0 CyOBEKTOM MHCTHYECKOTO OIbITa MOTYT OBITh
JUIIb OTAENbHBIE, 0C000 OJapeHHbIe TNYHOCTH (IIOCBALICHHBIE)), TO BOCTOYHAS
Tpaauuus (Harmpumep, cy(usm) JOMyCcKaeT, YTO KaXKIbIH YeJIOBEK CIOcOoOeH Ha
AKTMBHOE CaMOCOBEPILIEHCTBOBAHME YEpe3 MHUCTHYECKHE MpakTUku. lIpuuem
TaKOMy MHCTHYECKOMY CaMOCOBEPIIEHCTBOBAHUIO OTAABAJIOCH MPENNOYTEHUE
nepe]l CO3HATEeNbHOM 0e371esITeNbHOCThIO, T. €. (paTaTiu3MOM.

B cepenune XIX B., B 001eM pycie CTaHOBJIEHUS («IIO3UTHBHBIX») COIU-
ATbHO-TYMaHUTAPHBIX HAYK, MPOHCXOIUT MOBOPOT OT (UIOCOPCKO-TEONIOTHYE-
CKOrO K KOHKPETHO-HaAyYHOMY aHaJI3y MHUCTHIM3Ma, B KOTOPOM MHUCTHYECKHM
OTIBIT pacCMaTPUBAETCs KaK U3MEHEHHOE COCTOSIHHE CO3HaHMsI (CO CBOEH 0co00ii
JTUHAMUKOM, pa3IMYHBIMU dTanamu u 1ip.) [9]. OTaenbHast oTpacib — HUCCe0Ba-
HUSL OOpSAOBO-pUTYANBHBIX aCMEKTOB MHCTHYECKOTO OIBITA, BO3MOKHOCTEH
UX HCIIOJIb30BaHMS TPU Ppa3pabdOTKe ICUXOTEXHUK MPUKIAJHOW MCUXOIOTHH.
3nech ocoboe BHUMaHHE YAENAIOCh TaKUM IICHXOIMpPAKTUKaM, KaK THUITHOTHU3M,
«JIETEKTOp JIKW», HEMpOIMHIBUCTHYECKOe mporpammupoBanue (HJIII), metoms
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TPAHCIIEPCOHATBLHOM TICHXOJIOTHH, HAIlEJICHHbIC Ha UCKYCCTBCHHBIC M3MECHCHHBIC
COCTOSTHUSI CO3HAHUS (C MTOMOIIBI0 HEHPOAKTUBHBIX MpEnapaToB — (GpapMakoIoru-
YECKUX, HAPKOTUICCKUX, TAJUTFOIIMHOTCHHBIX U JIp.) U Jp. BmecTe ¢ Tem, B o0actu
HCCCAOBAHUN «MHCTHYECKOTO OIBITa» €IIE OCTACTCS HEMalo «OCNBIX IISTCHY.
Tak, Bce eme OCTAlOTCSA TMOJUCEMAHTHYSCKUMHU, HEONPEICICHHBIMA MHOTHE
0a30BbIe TIOHATHS U KaTETOPUH aHAM3a MUCTUYECKOrO OMbITa. BIUIOTH 10 TOTO,
YTO HEKOTOPBIC aBTOPHI MpEJUIaraloT BOOOIIE OTKA3aThCs OT TePMUHA «MHCTH-
u3m» [10. C. 7]. HeT sicHOCTH 1 B Tpo0ieMe OCHOBaHUN MUCTHYECKOTO OTIBITA.

Mpo6nema 0CHOBAHMiIT MUCTUHYECKOIO OMNbiTa

B nacTosiee BpemMsi B MOHUMaHUKM OCHOBAaHUN MHUCTHYECKOTO OTBITa MPOTH-
BOCTOSIT IPYT APYTY JABAa OCHOBHBIX MOX0/1a — KOHCTPYKTUBU3M M ICCEHITUATN3M
[11]. B ocHOBE KOHCTPYKTHBH3Ma — TE3HC O «CMBICIIOBOM 3a30pe» MEXKIY mepe-
JKUBAHUSIMU CyObEKTa MUCTHYECKOTO OIbITa U UX aBTOPCKOW WHTEPIpETAIHEH,
KOTOpasi omupaeTcsi Ha OOBIICHHOE, CTUXUITHO-OMIIUPUIECKOE CO3HAHUE U BBIpa-
JKAeTCsl B ©CTECTBEHHOM sI3bIKe. Takash HWHTEpIpeTanus NpeCTaBisieT co0oi
«MO3aMKy» U3 HarJSIHBIX 00Pa30B U CMBICIOB JIMYHOTO OMBITA, KPYra YCBOCHHBIX
MHUCTUKOM MHUPOBO33PEHUYECKUX U UJICOJIOTHIECKUX UCH, €r0 SK3UCTEHIIUATBHBIX
OKUJaHUI, HACTPOCHMIA, B TOM YMCIIE CHIOMUHYTHBIX U CIy4yallHbIX, U 1ap. OHa
SBJISIETCSL PE3YJIBTATOM COIMATBHO-KYJIBTYPHOU JE€TEPMUHALIMM CO3HAHUSA, TICH-
XUKHU UHIAUBUA, PEJTOMIICHHON CKBO3b IPU3MY €T0 KUZHEACSITEIbHOCTH, KOTOPas
BCErJa yHUKaJIbHa M HEMOBTOpUMA. M3 3TOro CTOPOHHHKM KOHCTPYKTHBU3MA
JIENAI0T BBIBOJ, YTO MUCTUYECKUI OMBIT HE UMEET OHTOJOTUYECKUX OCHOBAHHUM U
HUYEM HE OTJIMYAETCS OT JF00O0T0 JIPYroro 4eI0BEUYeCKOro OmbiTa. A MpeicTaBie-
HUS O HaJIMYUU OCOOBIX 3aKOHOMEPHOCTEH MHCTHYECKOTO OIbITa MOPOXKICHBI
TEKCTaMHU, B KOTOPHIX OHU OMUCBHIBAIOTCS W HMHTEPIPETUPYIOTCS «U30paHHBIMI)
augHOCTSIMH. OJTHAKO TEKCT — 3TO «CeMaHTH4ecKoe coobrtuey [12. P. 216], sBie-
HUE CEMaHTUYECKOW PeaIbHOCTH, KOTOpasi HAXOJUTCS B CIOKHBIX POTUBOPEUH-
BbIX OTHOIIEHHUSAX ¢ OOBEKTUBHOH pealibHOCTHIO. [loTOMY HappaTHBBI MHCTHYE-
CKOIr'0 ONBITA, €r0 PEKOHCTPYKIIMM HAa OCHOBE MHUCbMEHHBIX HCTOYHUKOB HYKHO
paccMaTpuBaTh KaK WIUIIO3UM, «IIyCTbleé KOHCTPYKTBD), KOTOPbIM HE COOTBET-
CTBYIOT HUKaKue OHTONOrnueckue pedepents [13; 14].

KoHCcTpyKTHBH3MY IPOTUBOCTOUT ICCEHIIMATN3M, KOTOPBII UCXOIUT U3 HAJU-
Yusi B MUCTUYECKOM OIBITE OOBEKTHBHBIX 3aKOHOMEPHOCTEH (MHTYUTHBHOCTD,
KPaTKOBPEMEHHOCTb, 0€3/1eTEIbHOCTh BOJIM, HEBBIPA3UMOCTb, YTEPs OLIYIICHUS
MPOCTPAHCTBA U BPEMEHHU; ApaI0KCAIIBHOCTD U JP.), 32 KOTOPBIMU CKpPbITA OHTO-
JIOTUYEcKasi OCHOBAa MUCTHUYECKOTrO OTHOIIEHHs K MUpy. CyIlecTByeT HECKOJIbKO
TPAKTOBOK TaKoi 0CHOBBI. Hanbomee pacrpocTpaHeHa MO3UIIKs, CBSI3bIBAIOIAS OH-
TOJIOTHIO MUCTUYECKOTO OIbITA C CAKPAIBHOM, TPAHCUEHIEHTHOMN «ITOTYCTOPOHHEHN
peanbHOCTBIOY». [[0Ka3aTeNbCTBO €€ CYIIeCTBOBAaHUSI YCMAaTPUBAETCS B MPUCYIIECH
M30paHHBIM JIMYHOCTAM <OKaXIE» TaKOW peallbHOCTH («cepale K Cepaiy
roBoputy). [ToaToMy M30paHHBIM JIMYHOCTSAM M «IPUXOJAT MOCTAHUSD) «U3 MUPA
AobcomoTHoi XKXuzau, A6comotHoi Kpacotsr, A6comoTHoi cTUHBI BHE TpaHUIl
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BPEMEHH U MTPOCTPAHCTBA, — COOOILEHUS, KOTOPbIE OOJIBIIMHCTBO U3 HAC MEPEBO-
TUT (Hen30eKHO MCKa)Kkasl) Ha SI3BIK PEJIUTHH, KPACOTHI, JTIOOBU WM CTPaJIaHUS)
[15. C. 34].

Kpome Toro, BO BHEBEpOUCTIOBEIHBIX (POpMAX MHUCTUIIU3MA CIIOKUIUCH KOH-
LENI1H, yCMaTPUBAIOIINe OCHOBAHUS MUCTUYECKOTO OTIbITa B OMOJIOrMYECKOM MiiH
MICUXOJIOTMYECKON OpraHu3aly YejoBeKka. buonornueckas uHTepnpeTanus apry-
MEHTHPYETCS] TEM, YTO MUCTHUECKHUH OIBIT CYLIECTBEHHO 3aBUCHUT OT CTUMYJISATO-
POB (MEIUIIMHCKHX, (DAPMAKOIOTHUECKUX, ICUXOACTUIECKUX U Jp.), OT COCTOSTHUS
HEPBHON CHCTEMBI (€€ HOPMBI WIIM MAaTONOrHK) U Ap. OJHUM U3 BapUAHTOB SIBJIS-
€TCsl T. H. PEIyKIMOHUCTCKAsh KOHUENIUS MUCTULIM3MA, B KOTOPOH MHCTHYECKUN
OMBIT TPAKTYETCS KaK HEMOCPEACTBEHHOE CIIE/ICTBHE BO3ACHCTBUS MCUXOIETNYE-
ckux BemectB [16—19]. Tlcuxonormdeckue HWHTEPNPETALMU  CBSA3BIBAIOT
OHTOJIOTHYECKHE OCHOBAHUSI MUCTUYECKOTO OIBITA CO CTPYKTYPHO-(DYHKIIHOHAIb-
HBIMH OCOOCHHOCTSIMU HEPBHOM CHCTEMBI, MO3ra. Tak, HampuMep, yKa3bIBalOT HA
CyIIECTBOBAaHUE HE3aBUCUMOMW OT KYJBTYPHI (HE BIIOJHE ONpeneseHHOM) «pyHaa-
MEHTAJIbHON YeJI0BEYECKOW NCUXO(PU3NOIOTHYECKON CTPYKTYpbD», aKTUBHOCTb
KOTOPOM MOPOXkK1aeT MUCTHUECKHN onbIT [20].

MHOXeCTBEHHBIE TOMBITKA TMPEOJIOJIETh OMIMO3UIUI0 KOHCTPYKTUBU3MA
U 3CCEHIIMaIn3Ma OObIYHO ONUPAIOTCS HAa TOHMMAHUE MUCTHUYECKOIO OIbITa Kak
0c000ro 3HaHMs. DTO 3HAHHE, KOTOPOE OMMPAETCs HE Ha JIOTHKY, a Ha TepeKuBa-
HUE «aKTa eJMHEHUS» C IOTYCTOPOHHEH pealbHOCThIO; OHO HE CBOJUTCS «a) K BIle-
YaTJICHUSM OPTaHOB YyBCTB; 0) K KaKOMY ObI TO HH OBUIO YMCTBEHHOMY ITPOIIECCY;
B) K PacKpBITHIO COJIep>KaHNs HOpMaibHOTo co3HaHus» [15. C. 34]. Takoe 3HaHMe
ABIIIETCS HE OTPaXEHHEM UYYBCTBEHHOHM peadbHOCTH (B 0Opa3HO-MOHSATHITHBIX
dbopmax), a ee «HEMOCPEICTBEHHBIM IEPEKUBAHUEM)»;, OHO «IOKHUIAET CYTy0o
MHTEJUICKTYaJbHYI0 chepy U NPUHUMAET YCTOMYUBYIO (POPMY JIMYHOH CTpacTu»
[15. C. 33]. Muctuueckoe 3HaHUE — 3TO TAKOE 3HAHHME, B KOTOPOM CMBICIT JOMH-
HUpPYET HaJ coJiepkaHueM o00pa3za, KOTHUTHBHAs COCTaBISIOLIAs IMOJAYMHEHA
[IEHHOCTHO-CMBICTIOBOM. Takoe «mobumoe, obOperaemoe, kuBoe» [15. C. 35]
3HAHUE 110 CYTH SIBJISIETCSA «UI'POW CMBICIOBY». MIHaUe roBOpsl, MUCTUYECKUN OMBIT
ClIelyeT XapaKTepu30BaTh KaK COCTOSIHHE CO3HaHHUS, B KOTOPOM JTOMHUHHUPYET HE
KOIHUTHBHOE, a K3MCTEHIUAIbHOE OTHOIIEHHE K MUDPY, & OCHOBAaHUS MHUCTUYE-
CKOT'0 OTbITa UCKaTh HE B OCOOCHHOCTSAX MUCTHYECKOTO 3HAHUS, a B LIEHHOCTHO-
CMBICTIOBOM, IK3UCTEHIIUAIILHOM OTHOIIEHUU CYOBEKTa K peaTbHOCTH.

Kak MOXXHO KOHKpPETH3UpPOBaTh MOHSITHE 3K3UCTEHIHAIbHBIX OCHOBAHMH
MHUCTHYECKOro ombiTa? Ha Hamr B3I, TEOPETHKO-METOOJIOTHYECKON 0a3oit
TaKOT0 aHalln3a MOTYT BHICTYIATh PUIOCO(CKIE TEOPUU aKTUBHOCTU CYOBEKTa —
ncuxosornueckas Teopus aesrenbHocty (C.JI. Pyounmreiin [21], A.H. JleonTheB
[22], [1.4. T'ansnepun [23] u ap.), sHaktususM (@. Bapensl, Y. Marypana [24]),
KOHIENIHS «OKu3HeHHOTro mMupa» . ¢hoH Mkckrons [25], OTKpbIBIIAsS KOHIIETITY-
aJlbHBIE MyTH PElIeHUs] MPoOIeMbl TEOPETUUECKOTO MOJEIUPOBAHUS OCHOBAHMIA
CMBICJIOBOH PEAIIbHOCTH.
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MoHATNE CMbICNIOBOW peanbHOCTU

[IposicHeHuto npo0IeMbl CMBICIIOBON PEAIbHOCTH B 3HAUUTEIBLHONU MEpe CIIo-
COOCTBOBAJIM UEH U MOHATHUS TEOPUU COBEPILIEHCTBA OMOJIOIMYECKOr0 OpraHu3Ma
S. ¢on Hxckrons. Dta Teopusi 6a3upoBaiach Ha MPEICTABICHUH, YTO KPUTEPHUU
OMOJIOTMYECKOT0 COBEPUICHCTBA HY)KHO MCKAaTh HE B €CTECTBEHHOM OTOOpE, a Ha
IIyTH CPABHEHMSI «CTPYKTYPHOTrO IJIaHa OpraHu3Ma» (T. €. ero aHaTOMUYECKOM,
MOp(OJIOrHUECcKOi, (PU3NOIOTHUECKOM OpraHu3alun) ¢ TeM, Kak TakoH IUIaH pea-
JU30BaH KOHKPETHBIM OMOJIOTHYECKUM BUIOM [26]. (31ech 3aMeTHO UIeHOe BITU-
saaue karactpodusma XK. KroBbe). [1oCKOIBKY >KH3HENESATEIbHOCTh OpraHUu3Ma
HarpaBJIeHa HA YJIOBJIETBOPEHUE TIOTPEOHOCTEN M OTIPEICIISIETCS €T0 CTPYKTYPHOM
OpraHu3alel, To OpraHu3M «BBIKpauBaeT» s ce0s1 B OKpY Karolied mpupoaHoi
cpene «cpesb» ((hparMeHThl, 00JIaCTH), Ha KOTOpPBIE OH CIIOCOOCH Herocpe-
CTBEHHO BO3JICHICTBOBaTh, U B KOTOPBIX COCPEAOTOYEHO BCE HEOOXOAUMOE ISl €T0
JKU3HENEATeNbHOCTH. Takue «cpe3bl», 00JacTH MPUPOJHOM CpeIbl COCTAaBIISIIOT
<CKU3HEHHBI MHMp WM BHEMHUN Mup kuBoTHoro» (Umwelt). buonoruueckuit
OpraHu3M BBICTYIIAET YACThIO (OKU3HEHHOI'O MHUPa», a (OKU3HEHHBIH MHUP» —
MOMEHTOM >KM3HEAEATEIbHOCTH Opranusma [26].

[MonsaTue «xku3HeHHOTO MUpPa» 5. hoH VIKCKIOIH JOTIOTHSIET MOHIATHEM «BHYT-
peHHero mupa» opranusma (Innenwelt), siBisirorierocst HepoMoAEIbI0 0OOBEKTHUB-
HOM peajbHOCTH, KOTOpas HAMpaBJisieT JEUCTBUS OPTraHU3Ma, €r0 B3aUMOICHCTBUS
co cpenoit. Bo BuyTpennem mupe f. pon MKkckronb BbIIENSET 1BE NOJCUCTEMBI.
Bo-mepBbIX, moACHCTEMY, OOECIIEYMBAIOIIYI0 BOCHPHUATHE XapaKTEPUCTHK
xu3HeHHoro mupa (Merknetz). Bo-BTopsix, mojacucremy 3¢ dexropos, anmapara
JeHCTBUS, KOTOPBIM OpraHu3M Bo3jeHcTByeT Ha BHewmHU mup (Wirknetz). Otu
HOJCUCTEMBI SBIISIOTCA 3BEHBAMHU €JUHON 3aMKHYTOW IeNH, (yHKIHMOHAIBHOTO
kpyra (Funktionkreis) [26]. IIpu nepexoe oT anmapaTta BOCIPHUSATHS K ammapaTy
JeWCTBHUsI HEOOXOAMMO CHavalia BBIOpaTh OMpeaesieHHYI 3¢ (GeKTOpHYIO Mpo-
rpaMMy JE€MCTBHI B OTHOIIEHMH BOCIIPUHMMAEMOIO OOBEKTa. DTy 3aj1ady U pe-
maeT GpyHKIUMOHANBHBIA Kpyr. Ero rmaBHas (GyHKIMS — y4eT COOTBETCTBUS WU
HECOOTBETCTBHSI OmnpezieieHHON 3(pQeKTopHOI mporpaMmbl AEUCTBUI copepika-
HUIO BOCIIPUHMMaeMoro oowvekra. MIMeHHO B (D)yHKIIMOHAJIBHOM KpyTre 3apoxja-
€TCSl CMBICJIOBasI pEeaJbHOCTH [26].

C Toukwu 3penus teopun . pon MKCKI0s, CMBICT — 3TO COCTOSTHUE «BHYT-
PEHHET0 MUpPa» OpraHn3Ma, KOTOpOoe 00eCIIeunBaeT COOTBETCTBUE BHEIIHEH Cpe/Ibl
oOuTaHUs BHYTpEHHEMY MHUpY (CTPYKTypHOMY IUIaHy) opraHu3ma. OTaenbHbIE
AIIEMEHTHI )KU3HEHHOTO MUpa (KaK pealbHble, TaK U UMaruHapHble) IpuoOpeTaroT
MHTErpaTUBHOE (3MEP/KEHTHOE) CBOMCTBO — CMBICH, B KOTOPOM 3aKOAMPOBaHA
uX (QYHKIHA B CUCTEME KU3HEHHOTo MUpa [4]. CMbICI0Basi peaibHOCTh CBSI3BIBAET
(OKU3HEHHBIM MHUpP» M «BHYTPEHHHH Mup» (mepuenTuBHY U 3((EeKTOpHYIO
CUCTEMBI, BOCIIPUATHE U JEHCTBUE) U NPUIAET JKU3HEIEATEIBHOCTH OpPraHu3Ma
CHOCOOHOCTh  M30MPATENbHOCTH. MOXKHO TakXke ONpEeAEIUTh CMBICIOBYIO
pPeaTbHOCTh KaKk 0co00e MOTPeOHOCTHO-MOTHBALMOHHOE COCTOSIHME OpPraHH3Ma,
o0ecrieunBaroIlee COOTBETCTBUE BHEIIHEH Cpelbl OOUTaHHs BHYTPEHHEMY MUDPY
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(cTpyKTypHOMY IUIaHy) opraHu3Ma. Bocnpon3BoACTBO TaKOTrO COCTOSIHUS aKTHB-
HOCTBIO (DYHKIIMOHAJIIBHOTO Kpyra HaJesseT XU3HEHHbIH MHp CMBICIaMHU, Mpel-
CTaBJISIET OPTraHU3MY €r0 KU3HEHHBIM MHUP KaK CMBICIIOBYIO peajbHOCTh [26].
Konuenmus XU3HEHHOr0 MHpa NpUMeHHMa U K yenoBeky. (B XX B. oHa
MOJy4YHsia B CBOE Pa3BUTHE B (PEHOMEHOJIOTHH, (HHUI0CO(CKON aHTPOMOIOTHH,
HBOJIIOL[MOHHON 3MUCTEMOJIOTHH | Jip.). JKU3HEHHBI MHUp YeJIOBEKa OTJINYAeTCs
IIPEK/IE BCErO TEM, YTO BKJIFOUAET B CE0sI A€ATETbHOCTh CO3HAHUS U €€ Pe3yJIbTaThl,
T. €. CUCTEMY KYJIbTYpPBbl, MATEPHAJILHON U JyXOBHOW. B TOM umncie u, co3gaHHbIe
BOOOpakeHueM, CyObeKTUBU3UPOBaHHBIE 00pa3bl peaIbHOCTH («MMAaruHapHYIO pe-
anbHOCTHY»). KpoMme Toro, >Ku3HEHHBI MHMp 4YelIOBEKa MOCTOSHHO pacIIUpsSeTcs
(oOoramaercss HOBBIMHM 3JIEMEHTaMH, KOMIIOHEHTaMH, CBSI3IMU MEXIY 3JEMEH-
TaMH M Jp.), BCErjJa He3aBeplIeH M «OTKphIT» B Oynymiee, TpeOyeT ocoboi
JeSATEJIbHOCTH NIl 00eCneveHus CBOEH IeJIOCTHOCTH, BHYTPEHHETO €IMHCTBA.
OTKpBITOCTh B Oyayllee M HE3aBEpIIEHHOCTh M3HEHHOTO MHpa MOTYT OCO3Ha-
BaThCsl CYOBEKTOM KaK OTUYXKJEHHWE OT MUpPA, OTCYTCTBUE (WJIM yTeps) CMBICIIA
«cy1ecTBoBaHus coocTBeHHOro S1». Toraa u Bo3HHMKaeT MOTPeOHOCTh CyOBheKTa B
rapMOHM3ALMN CBOMX OTHOIICHWM C MPUPOJHON M COLMAIBHOMN cpenoil. B Takoit
NOTPeOHOCTH KOPEHUTCS] OHTOJIOTHYECKasi OCHOBA MUCTHYECKOTO OTbITA.

MoTuBauMOHHAss OCHOBA MUCTNYECKOIO OnbiTa

beitne uenoBeka nBoMCTBEHHO. C OJHOM CTOPOHBI, OH MPOTHUBOCTOUT
MUpPY Kak oco0asi, HaJlelleHHAsl CO3HAHUEM, «CBEPXIIPUPOIHAS YaCTh OBITHS, a C
JIPYTOil — «BXKUBIIEH» B MUD [4], €ro CcyIiecTBOBaHHE HEBO3MOXXHO 0€3 yCTOWYH-
BBIX CBSI3€H C IPUPOIHON cpeioH, T. €. 6e3 moTpedHocTell. OHH SIBISFOTCS CTEPK-
HEM >XM3HEHHOI'O0 MHpa, LEHTPUPYIOT CBS3M U OTHOILIEHHUS 3JIEMEHTOB CHCTEMBI
JKU3HEHHOTO Mupa. VX BEIpaK€HUEM BBICTYIAIOT IMOLINH, adpdexTsl, ayBcTBa. [1o-
TPEOHOCTH HAXOAATCS B IBOMCTBEHHOM OTHOIICHHH K MUPY. C OJHOW CTOPOHHBI,
OHM HecyT B cebe MNOOYyXJEHHWE K MAEATelIbHOCTH, aKTUBHOCTh, JHEPrEeTUKY
cyowekrta. C 1pyroif — npuIaloT aKTUBHOCTH CyOBEKTa CMBICI, BBITIOJTHSIOT CHUT-
HAJIbHO-PETYIUPYIONy 0 QyHKIHUIO. /[BOICTBEHHOCTh MOTPEOHOCTEN OIpeaesseT
dbopMupoBaHHE JABYX TpPYII 3K3UCTEHIMAIBHBIX CMBICIOB, MPOHU3BIBAIOIINX
co00i1 myXxoBHBIM MHp CyOBeKkTa. B 0/HOI BhIpakeHa 3aBUCUMOCTh CyOBEKTa OT
AIIEMEHTOB JKU3HEHHOT'O MUPa, KOTOpasi MEPEKUBACTCS CyOBEKTOM KaK HEOOXOH-
MOCTh (Hykaa). B mpyroit — BoneBoe cTpemileHHne CyObheKTa MPEeo0JIeTh TaKyko
3aBHCHUMOCTb, KeJlaHuEe «00pecTn» TaKue 3JEMEHTHI, T. €. IPEBPATUTh UX B yCIIO-
BUE COOCTBEHHOT'O CYIIECTBOBAaHHUSA. MHOTOBapHaHTHOE B3aUMOJCHCTBHE ATHUX
AK3UCTEHIMAIBHBIX CMBICIOB MTOPOXKIAET Pa3IN4YHbIE COCTOSIHUS CO3HAHUS, B TOM
YHUCJI€ U T€, KOTOPHIE XapaKTEPU3YIOTCS BHICOKOM 4yBCTBEHHO-3MOILMOHAIHHOU
HaIpsOKEHHOCThIO0. OJIHUM M3 HUX TAaKUX COCTOSIHUM SIBJIAETCS M MUCTUYECKHUU
ONBIT C €r0 AKCTATUYECKUMU OIIYIICHUSIMU «BBIXOJIa» CO3HAHUSA B «J10 (IIpen)
Oecco3HaTebHBIC» TITyOHHBI PEATbHOCTH.

MoOXHO BBIACIHUTH [JBE BaXKHEUIINE HK3UCTCHIUMAIbHBIE MPEANOCHUIKU
MHUCTHYECKOTO OMbITa. Bo-TepBhIX, Hamu4Ke 00pa3a cakpaabHOU «ITOTYCTOPOHHEH
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peasibHOCTH». CakpalbHOCTh MpErojaraeT 3aBUCUMOCTh CyObEKTa OT 0O0BbEeKTa
oOpas3a, modToMy 00pa3 «IMOTYCTOPOHHEW PealbHOCTU» PAaHO WIIU MO3IHO CTAaHO-
BUTCSl DJIEMEHTOM >KM3HEHHOTO MHUpa. Bo-BTOpBIX, ycTaHOBKa Ha «0OpeTeHHe»,
AKTUBHOE «OCBOCHHS» MOTYCTOPOHHEH peanbHOCTH. [[i1s1 3TOr0 06pa3y «ImoTycro-
POHHEN peaTbHOCTUY» JI0JKEH OBITh MPUAAH CMBICI TAKOTO 3JIEMEHTA KU3HEHHOTO
MHUpPa, B KOTOPOM CYOBEKT OIIYIIAeT OCTPYI0 MOTPEOHOCTH (HYKIy). Peanuzanus
TaKOM MOTPEOHOCTH HAIPABIISET JAEATEIHLHOCTh CYOBEKTa Ha OCBOEHUE U «00peTe-
HUE» cakpaibHOTO. Ha 3TOM myTH 0CcOOYyI0 pOJb MrpaeT MOTHBAIIMOHHBIA ATaIl
nesitenibHOCTH. [loTpeOHOCTh epepacTaeT B MOTUB, KOTJja CyObeKT 0OHApyKUBAEeT
(BOCTIpMHHMAET HJIM OCO3HAET) CYIIECTBOBAaHNUE (B TPAHUIIAX «KM3HEHHOT'O MHPAY)
npenMera (He BaXXKHO, PeajibHOTO WJIM UMaruHapHOT0), CIIOCOOHOTO Y/IOBIETBOPUTD
ero noTpeOHOCTU. MOTHB SIBIISIETCS HEMOCPEACTBEHHBIM MOOYKICHUEM K JIeATENb-
HOCTH I10 «IIPUCBOCHHIOY TAKOTO MPEAMETA U MPUAACT i 001muid cMbIcit. Ho MoTuB
HE OIpeAeAeT KOHKPETHBIX YepT AeATEIbHOCTH; OHU ONpenessitoTcs 1ueibo. Kak
otMmeuan A.H. JIeoHTheB, «r€HETUYECKH UCXOIHBIM JIUIS YETOBEYECKOH AeATEIbHO-
CTHU SIBJISICTCSI HECOBITaJICHUE MOTUBOB M 1ienei» [22. C. 201].

[TyTe OT MOTHBA K IIEJIH — KJIFOYEBOM MOMEHT CTaHOBJICHHS JII000H (OpMBI
JESITENILHOCTH, Tipoliecc (OpMUPOBaHUS €e OCHOBaHUU. OH HOCUT KOHCTPYKTHB-
HbIM, TBOPYECKUMN, HEOJHO3HAYHBIN, HEJIWHEWHBIN, BAapUATUBHBIA XapakTep H
MOPOKAAET LEIO0€ «IOJE» MOTUBALMOHHBIX COCTOSIHUN cO3HaHusA. OTHUM U3 HUX
SBJISIETCS. MUCTUYECKHI OmbIT. IMEHHO MOTHBAIMOHHAsi OCHOBAa MHCTHYECKOTO
OTIbITA TIPHUJIAET EMY UMIPOBU3ALIMOHHBIN XapaKTep, a TAK)Ke TOT OOHOBIEHYECKH,
TBOPYECKUH MOTEHIMAN (B TPaHUIAX YyBCTBEHHO-IMOIIMOHAIIBHOTO TTEPEKUBAHMS
Mupa cyObeKToOM), Ha KOTopbii oOpaman BHuManue B.C. ConoBbeB.

3akno4yeHue

Taxum 06pazom, MUCTUUECKUH OIBIT MOXKET OBITh ONpeesIeH KaK OTHO U3 MO-
TUBAIIMOHHBIX COCTOSIHUN CO3HAHMSA, TIOPOXKIAaeMOe MOTPEOHOCTHIO B TApMOHM3A-
MY OTHOIIEHUHN CyOBEKTa C ero cpefoi (MpUpOIHON U COUAIILHOM), TIPE0I0IIe-
HUM OTYY>KJIEHHS OT MHpa, OOPETEeHNHU CMBICJIa CBOETO CYIIECTBOBAHUS B (OTKPHI-
TOM B OyJIyliee M BCerja He3aBEepLICHHOM) JKM3HEHHOM Mupe. OcobGeHHOCTH
MHUCTHYECKOTO OIIBITa B TOM, YTO €T0 IMPEIMETOM BBICTYIIaE€T HE UyBCTBEHHO JIaH-
HBI{, @ IMarvHapHbli 0OBEKT, B HEM HE pa3/ieieHbl peajlbHOe U BOOOpakaeMoe,
qyBCTBEHHO-00pa3HOE U aOCTPAKTHO-TIOHATUHHOE, YMOIMOHAIBHOE U KOTHUTHUB-
Hoe. OCHOBaHMEM MHCTHYECKOTO OIIbITA SBIISICTCSI HE KOTHUTHUBHAS, @ CMBICIIOBAs
peanbHOCTB. [IpyM 3TOM, CMBICIBI MHCTHYECKOTO OIBITa HOCST CyOBEKTHUBHBIH
XapakTep, HEMOCPEJCTBEHHO Oa3MpyIOTCS Ha HWHAMBUIYaIbHO-HEMOBTOPUMBIX
CTOpOHAX >KU3HEJESITEITLHOCTH YeJIOBEKa, MOPOKIAIOTCS B )KU3HEHHO-OBITHHHBIX
00CTOSITENBCTBAX I0J] BO3ACHCTBHEM MHOXKECTBAa (PaKTOPOB KaK COIMOKYJIBTYp-
HOTO, TaK U MHAMBUAYAIbHO-TMYHOCTHOIO XapakTepa (ICHUXOJOTHYECKUX, MeIu-
UHCKHX, ()apMaKOJIOTUYECKUX, TeHIEPHBIX, ICUXUATPUIECKUX U JIp.). OCOOeHHO
YCIIETHO MUCTUYECKOE CMBICIIOO0pa30BaHHE MMPOTEKAET B YCIOBUSX, KOTIAa CyOb-
eKT He TOJBKO CTPEMHUTCS K HEMEUIEHHOMY CHSATHIO CBOETO OTUY KACHHS OT MHPa,
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HO TIPU 3TOM €Ille U He 3aMHTEPECOBaH B OOBEKTUBHOM OTPaXEHUH PEalbHOCTH,

€ro

YCTpauBaeT «pacTBOPEHHE» 00pas3a pealbHOCTH B COOCTBEHHBIX IEPEKUBA-

HUAX, 3a KOTOPBIMH CKPBIBAIOTCA MOTHBBI U LICJIN €T0 )KU3HCACATCIBHOCTH.
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CtaHoBNneHue HOBOro KOHPyuUmnaHCcTBa
B 40-x rr. XX B. B paMKax OUCKyCCuMn «3anagHUKoOB»
M NOCTHEOKOH(pYLUMaAHLEB

B.A. YepubixP><

Poccuiickuii yauBepcuteT apyx0s1 HaponoB (PYIH),
Poccuiickaa @edepayus, 117198, Mocksa, yr. Muxnyxo-Maxnas, 6,
DAchernykh vi@rudn.ru

AHHoTamms. CTaThsl MOCBAIIEHa 0030py HamboJee 3HAYMMBIX MOJIOXKEHUH (riocod-
ckoit mpiciiu B Kutae, naunnas ¢ XIX B. u 10 40-x rr. XX B. ABTOp TIOCIIE0BATEILHO pac-
CMaTpPUBAET B3IJI/IbI 3aMIaJHBIX M KUTAHCKUX MHTEJIEKTYalOB, KOTOPbIE BHECIIM CBOM BKJIA[ B
CTaHOBJICHHE OCHOBHOI MPOOJIEMaTHKH HOBOTO, WJIM COBpeMeHHOoro koHpynuancrea. He me-
Hee BaXXKHBIM aCIIEKTOM IPEICTABIAETCS BIMSHUE UCTOPHUUECKUX COOBITHI, KOTOpPBIE IPOU30-
um B nepuog ¢ XIX B. B wactHoctH, B xonme aByx OmnumymHbix BodH (1840—1842 rr.
1 1856—1860 IT.) ¥ TOTUTHKY CAMOHU3OJISAINH, IIPOBOAMMOI MaHBUKYPCKHM JIBOPOM, JIMHA-
ctus LluH Opocana BBI30B TOPTOBHIM HHTEPECaM EBPOIEHCKHX KONOHHANBHBIX IEpXKaB,
a COKpYIIUTEIbHBIE TIOpaXKEeHUsI, KOTopble noTeprien Kuraii B Xxoe 3TUX BOWH, 3HAMEHOBAIN
co00¥i TBa HEMAJOBAKHBIX SIBICHIS: 3aKII0UCHIE HEPAaBHOIIPABHBIX JOTOBOPOB C JIepKaBaMH-
NOOCTUTEIPHUIIAMI M JUCKPEIUTAINIO MpaBsmield auHactuu. [logoOHBIE 0OCTOSATENBCTBA
BBIHYKJIAJIM KUTaicKoe O0IecTBO oOpamaTh BHUMaHHUE Ha CIOXKHBIIEECS MOJOKEHHUE JeN
3a[aBaTHCS COOTBETCTBYIOIIMMH BOIIPOCAMH, eliie 00Jiee HACYIITHBIMU OTTOTO, YTO PE3YJIBTATHI
OnuyMHBIX BOWH OOJNIBHO YAApsuld MO MPHUBBIYHBIM IPEICTABICHUSIM KHUTAWLEB O CBOEM
rocynapcree. Kak pesynbrar — [lomHeOecHast CTOJNKHYNIACh C KPU3UCOM, KOTOPBI HE00XO0-
JUMO OBUIO MPEOA0NIETh (3TUM MHOTHE KUTAHCKUE MBICIUTEIN 3aHUMAIOTCS 10 CUX TOp). YxKe
K KOHIy XX B. IOCTENIEHHO HAYMHAET CKJIAABIBATHCS HHOE BOCTIPUATHE KUTAHCKON TpaaulIvy,
UJET MOCTENIEHHBINA OTXO/T OT CJISNIOT0 MOApakaHUs 00pa3am 3anaJ HON MBICIIH 1 JajbHeHIee
MIEPEOCMBICIICHHE OCHOBHBIX TIOJIOKEHUH KUTAHCKO# (rmocoduu, yke UCXOI U3 YCTOSBIIC-
rocs COBPEMEHHOT0 JUCKYypca U MOMCKa OOLINX TOYEK COMPUKOCHOBEHHS B MHTEPKYJIbTYPHOM
nuanore Boctoxk — 3amaj.

KioueBbie c10Ba: TOCTHEOKOH(YIIMAHCTBO, HOBOe KOH(pymmaHcTBOo, Marteo Prum,
Onuymusbie BoitHbl, Kan FOB3#, spa MUIUTapUCTOB, AUAJTIOT KYJIBTYP
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The Formation of a New Confucianism
in the 40s of the XX Century in the Framework
of the Discussion of "Westernizers" and Post-Confucians
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Abstract. The article is devoted to the review of the most significant provisions of
philosophical thought in China, starting from the XIX century and up to the 40s of the
XX century. The author examines the views of both Western and Chinese intellectuals who
have contributed to the formation of the new or modern Confucianism main issues. One of the
most important aspect is the influence of historical events that have occurred since the
XIX century. For example, the two Opium Wars (1840—1842 and 1856—1860) and the policy
of self-isolation pursued by the Manchu court, the Qing dynasty challenged the trade interests
of the European colonial powers, and the crushing defeats suffered by China during these wars
marked two important phenomena: the conclusion of unequal treaties with the victorious
powers and the ruling dynasties discrediting. Such circumstances forced Chinese society to pay
attention to the current state of affairs and therefore ask relevant questions, even more urgent
from the fact that the results of the Opium Wars changed the usual ideas of the Chinese about
their statehood. As a result — China faced a crisis that needs to be overcome (some of the
intellectuals in China still try to find the most comprehensive way to effectively overcome it).
Gradually, a different perception of the Chinese tradition begins to take shape in the
XX century. The author notices a gradual break from blind imitation of Western thought
patterns to a further rethinking of the main Chinese philosophy provisions that already
proceeding from the established modern discourse and the search for common points of contact
in the East-West intercultural dialogue.
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[Ipexx e Bcero CTOUT OTMETUTB, YTO U IIpaBsiiue Kpyru Kuras, u camo kurtai-
ckoe 001ecTBo XIX B. OTHOCHIIOCH K Hi€€ 3aMMCTBOBaHUI 3apyOexKHBIX JOCTHXKE-
HUI C o4eHb OOJBIION ONAackoil, B CHIy Yero, BO-IEPBbIX, O3HAKOMIIEHUE
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C OMBITOM 3aIAJIHBIX JIepKaB HAXOJIUJIOCh MOJ )KECTKUM KOHTPOJIEM HMIIEPATOp-
CKOHM BJACTH, a BO-BTOPBHIX, OOJACTh KOHTAKTOB OrPaHUYHMBAIIACH, B OCHOBHOM,
Hay4YHO-TEXHUYECKOU chepoit. EcTecTBEHHBIM CIIeICTBHEM 3TOTO OBLIO TO, UTO Ty-
MaHHUTapHas cdepa U, B YaCTHOCTH, 03HAKOMJICHHE C €BpOIeHcKoi (unocodueit
OCTaBaAJIACh BHE ATUX KOHTAKTOB [1]. TeM He MeHee COLIMOKYIbTYPHOE B3aUMO/ICH-
CTBHE HaOHMpaJlo C TEYCHHEM BPEMEHHU CBOU 000POTHI, UeMy criocoOCTBOBaA Jiesi-
TEIbHOCTh XPUCTHAHCKMX MUCCHOHEPOB U OOpAIllEHHBIX B XPUCTHAH MOAJAHHBIX
umnepuu [2]. BaxxHO OTMETUTH TOT MOAXO/, KOTOPBIM ObUT H30paH STUMH MHUCCH-
oHepamu BO riase ¢ Mammeo Puuuu (JIu Ma-Jloy, F|H5%E, 1552—1610 rr.);
UM ObLJTa 0CO3HAHA BCS CIOKHOCTh KnTasi Kak IUBUIIM3ALMH CO CBOEH crienuduye-
CKOU KyJIbTypOH, KOTOpasi MOPOM HE HAXOAMJIA aHAJIOTOB CPEAN U3BECTHBIX HA TOT
MOMEHT HapoJ0B. A MOTOMY MO BIUsHUEM MaTtTeo Puum Muccusi HaUMHAIACh C
JMAJIora, BHICTPAWBAEMOT0 C OMOPOIl Ha KyIbTYpHBIE U (UIocoPCKUe TPaTUIIuN
[Togne6ecHom. [lapannenbHO ¢ 3TUM BEJIOCh OCTETIEHHOE 03HAKOMJICHUE KUTAaM-
CKOM MHTEJIEKTYyaIbHOMN STUTHI ¢ 0a30BBIMH OCHOBAaMU eBporneiickoil Mpiciu. Tak,
YCWJIMSMU MUCCHOHEPOB 1 00paIleHHbIX KUTaMIeB ObLI COBEPILIEH IEPEBO/L YacTei
«OpranoHa» ApucTorens Ha KuTackuil a3sIk [3. P. 22, 973, 980].

OrnrcaHHBIN BBIIIE TIPUMEP SBIIETCS WIUTIOCTPAIIMEH TOTO, KaK MOCTENEHHO
HaJaXUBaJCs YIMOMSHYTBHIM Auanor Mexay Bocrokom u 3anmagom. OaHako 3TOT
MPOoIIeCC MPOTEKAT MEJICHHO U HE OKa3bIBAJl PAJIUKAILHOTO BIUSHUS HA KOHPYIIH-
AHCKYIO MBICTIb TOTO BpeMeHH. Ha TOT MOMEHT 3T0 ¢unocodckoe yueHre HaXxoau-
JIOCh Ha CTaJIMM Pa3BUTHsA, KOTOPYIO B UCCIIEIOBATEIHLCKON JIUTEpaType MPUHSITO
Ha3bIBaTh «HEOKOH(YIIMAHCTBOM», a CpeAH HECKOJBbKHUX HEOKOH(DYIIMAHCKUX
IITKOJT IOMUHUPYIOIIEe MOJ0KEeHNEe 3aHuMana «urkona Jly-Bana» (ocH. Jly [[3yanb
u Ban fIumun) [5]. HecMoTpst Ha mocTeneHHOE MOSBIECHHE HOBBIX TEKCTOB IO
eBPOIEHCKON QHITOCOPUN HA KUTAHCKOM SI3bIKE, B PAMKaX 3TOH IIKOJIBI ITO-TIPEXK-
HEMY MPEINOYUTAIIN KOHIEHTPUPOBATHCS HA TOJEMHUKE C JA0CU3MOM U YaHb-
Oy IM3MOM.

Curyanus m3aMeHmwiach B xone nByX OmnuymHbIX BoWH (1840—1842 rr. u
1856—1860 rr.); mosnuTHKa CaMOM30JILIUY, IPOBOIMMAsl MaHbYWKYPCKUM JABOPOM
nuHactuu [{uH, 6pocasia BEI30B TOPTOBBIM MHTEPECAM €BPOMNEHCKUX KOJOHHUAIb-
HBIX JIEP’KaB, a COKPYIIUTENIbHbIE TOpaXKEeHUs, KOTOpble noTeprien Kuraii B xoze
ATUX BOIH 3HAMEHOBAJIM COOOH /1Ba HEMAJOBAKHBIX SIBJICHMS: 3aKIIOYCHHUE HEPAB-
HOTIPABHBIX JOTOBOPOB C JIEPKaBaAMHU-TI00ETUTEIBHUIIAMA U TUCKPEAUTAIINIO TIpa-
Bsmel nuHacTud. [1o100HBIE 0OCTOSITENBCTBA BBIHYKIATH KUTAHCKOE OOIIECTBO
oOpalats BHUIMAaHHE HA CIIOKUBIIIEECS MOJIOKEHUE JIENT U 33]]TaBAThCSI COOTBETCTBY-
IOLIUMH BOIIPOCAMH, €11e 0oJiee HACYIIHBIMU OTTOTO, YTO Pe3yJabTaThl ONMUYMHBIX
BOIH OONBHO yAapsuld TO TPHUBBIYHBIM TNPEJCTABICHUSM KUTAHIEB O CBOEM
rocynapctse kak [lomHebecHON uMIIepun, OKpyKEHHOM BapBapamH [5].

K xonmy XIX B. MbIcib 0 KaTacTpoudeckoMm oTcTaBaHuu Kuras ot eBporneii-
CKHX JiepkaB Obuta camooueBUIHOM. C OJTHOM CTOPOHBI, 3TO BBIHYKIAJI0 00paImaTh
eme Oojee MPHUCTaTbHOE BHUMAaHWE HAa JOCTHIKEHUS MHOCTPAHHBIX TOCYJapCTB,
HO C Jpyrod CTOPOHBI, HaJU4YM€ OTKPOBEHHO BpaKACOHOTO OTHOILEHUS K
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noOeautensM B ONMyMHBIX BOHHAX CBOJWJIM MacIITaObl 3aMMCTBOBAHUMN MPAKTH-
4eCKU K MUHUMYMY [S]. B cBOIO 04epenp, TO MOPOXKAAI0 BOJIHBI HAPOAHOIO HEJIO-
BOJICTBA ITPOTUB MpaBsiiiell AMHACTUH. Bee BhllenepeurncieHHOe B UTOTE CIOKH-
JIOCHh B TIOJIHOLEHHBIA KPHU3HUC, KOTOPBIA YK€ HE OIPAaHUYMBAJICA IOJOKEHUEM
Kuras xak de facto KoloHMM €BPOMEHCKUX JepKaB MM 3aKPBITBIM XapaKTEPOM
Nmneparopckoro JBopa. Qs mpencraBUTENed KUTAHCKOW HMHTEIIEKTYalbHOU
AJIUTHI CTaJl OYEBUACH KOMIUIEKCHBIM XapaKTep CIOXKHUBLIErocs K KoHIy XIX —
Hayaiy XX B. kpusuca Mmnepuu L{un.

C 3T0Oro BpeMeH! MOKHO OTCYHTHIBATH CBOCOOPA3HBII «IIOBOPOTY» HEOKOH(Y-
[IUAHCKOM MBICIH K 3amaaHoi ¢punocoduu. [lepBoHauanbHO rocmnoacTBOBAN CTaB-
IIMH YK€ NPUBBIYHBIM IOAXOJ] OrPaHUYEHHOIO 3alMMCTBOBAHUS «3aMOPCKHUX
JOCTHKEHUI» (s11bY 10HbOYH, V55 IE 7)), KoTOpBIi H0IKeH ObLI ObI B TEOPUH CTaTh
OCHOBOM JIIsl HOCJIEAYIOLIETO «CaMOYCHIIEHU (Y3b1ysH 10HbOYVH, | 5HIZ 5)]) rocy-
napctBa. OgHako coObITHsi ONMUYMHBIX BOWH HATJSTHO TPOIAEMOHCTPUPOBATH
HECOCTOSTENILHOCTh MOTOOHBIX BO33PEHHA, YTO MOATOJIKHYJIO PsiJl HEOKOH(DYIHAH-
CKHX MBICIIMTENICH K Iepexoay Ha OoJiee pajuKalibHble (110 CPABHEHUIO C TPaIUIIH-
OHHBIMM ) To3uLMH [7]. Cpean HUX cienyeT yKa3aTh Ha IepcoHanuu Jluns [[33¢c1095
(MRIU%E, 1785—1850), I'yvu Lsviuncons (3EHIZ, 1792—1841 u Boiu FOawus
(ZRYH, 1794—1856). XoTs1 B paMKax yKe CIOKHUBIIEHCS TPaAULMU OHH IIPOIOJ-
JKaJlIM MBICIUTH IJIaBHBIM 00pa3oM O HEOOXOJMMOCTH TBEPJO NPUACPKUBATHCS
KOH(YLHaHCKOTI'0 KAHOHA, 0JTHAKO OHU )K€ MTPU3HAIN HEU30€KHOCTh CePbE3HbIX I1e-
pEMEH B MOJINTUKO-IPABOBOM 1 3KOHOMUYecKoi cepax xu3nu [lognebecHoii [7].
Hanpumep, 0TX04s OT TPaAULMOHHOTO aKIEHTa HAa TyMaHU3M, 3TH yY€HbIE JOITyC-
KaJIM BaKHOCTD JJIs IIPAaBUTENS 00JIee KECTKOT0 M0IX0/1a K YIPaBIEHUIO, BKIIOYas
HOBYIO KOJM(UKAIMIO 3aKOHOB, a TAKXK€ HEOTBPATUMOE HaKa3aHUe 3a UX HapyIle-
Hue [5]. HoBbIM Hcciie10BaTebCKUM TIOJIEM JIJIsl HEOKOH(YIIHMAHIIEB TOTO MEPUoIa
CTaJu OOIECTBEHHbIE U SKOHOMUYECKHE BOMPOCHI, OTBET Ha KOTOPbIE UCKAIUCh B
KaHOHMYECKHX KOH(YIHMAaHCKHX TekcTax [8]. Boiee Toro, MHTEpIpeTanyu dTUX
TEKCTOB CTallu 0oJiee HEOPTOOKCATbHBIMY; TaK, ['yH L[3bI"K3Hb 1MO3BOMIMII cebe
OTKpBITO HE COIVIACUTBHCS C aBTOPOM TpakTaTa «Mp>H-I3bD» U MOAJAEPKATh €ro
OMNIOHEHTA, ['a0-113b1, B BOMIPOCE 00 aHTPOIOJIOTUH YEJIOBEKA U XapaKTepe ero Mmpu-
pofel [8]. BaskHBIM CIIEACTBUEM JaHHOIO MOJXOAA SBJSUICS BO3BpAaT K paHHEKOH-
(GyIuMaHCKOW MOJIETH «M3HAYaIbHO HEHUTPALHON MPUPOJBD», Y€ PA3BUTHE B TY
WIM UHYI0 CTOPOHY 3aBHCEJI0 OT CBOEBPEMEHHBIX YCHJIMH yesnoBeka. M 3ta xe
MOJIEeJb DKCTPAIoIMpoBajiach HeOKOH(pyIMaHIIaMu Ha cuTyanuio B [logHebecHoi,
KOTOpasi, 0 UX MHEHHUIO, TpeOOBata CBOEBPEMEHHOIO BMEIIATEIbCTBA. Y KakeM
Takxke Ha npumep Bait FOans1, KOTOphIil TOABOAMI MO BBIIIICONMCAHHBIEC MOJIOMKE-
HUSI HEOKOH(YIIMaHCKYIO KOCMOJIOTHUECKYIO MOJIeNb, pa3paboTaHHYIO eIIe B paM-
kax mkoiasl Jly-Bana [9]. CornacHo ero BO33peHUSIM, JBHKEHHUE KOCMHUYECKOM
SHEPIUM YU XAPAKTEPU3YETCS MOCTOSHHBIM IIPOLIECCOM U3MEHEHUM, KOTOpPhIE HU-
KOrJia He Ipekpanatorcs. JJaHHbIN Mpolecc uMeeT CBOMM €AMHCTBEHHBIM CIE/-
CTBUEM «CTYLIEHHE» YU, KOTOPOE U CTAHOBUTCS NIEPBOOCHOBOM 111 BOSHUKHOBE-
HUS BCEX BellleH, TPUUEM 3TH BEIU C CAMOT'0 Hayajla BO3HUKAIOT B BUJIe OMHAPHBIX
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MPOTUBOIIOJI0KHOCTEN APYT ApyTy. bojee Toro, HECMOTpPS Ha ONMIO3UIIMOHHBIN Xa-
pakTep, CyLIHOCTH BEILEH MOTYT OJJHOBPEMEHHO B3aUMOIIPOHUKATh APYT B Apyra
Wi Aaxe B3aumMozameniatbes. Mcxoas W3 3TOM KOCMOJIOTHYECKOW KapTHHBI,
Boit FOanb nenan BbIBOJ 00 aHAJOTMYHOCTH CHTYallMd B OTHOIICHHUSX MEXIY
JIIOJIbMU; YCTAHOBJICHUE COLIMATILHOM HepapXUu HyKAaeTcs B 00513aTeIbHOM HaJU-
YUU IIPOTHUBOIIOIOKHOCTEN. MHBIMU Ccl10BaMU, HU COBEPLICHHOMYIPBIM MYK, HU
HU3KWN YeJI0BEK HE MOTYT CyIIeCTBOBaTh 0e3 ApyT apyra [6]. Kak uror, Boii FOanp
NPUXOIMI K BEIBOJLY O HEOOXOAUMOCTH CBOOOHOTO TBOPUYECTBA B JIEJI€ CAMOCO3HU-
JTaHUS YEJIOBEKA, Pe3yIbTaTOM YEro SIBISUIOCH MOCTHKEHHE KaK CBOETO MOJIOoXkKe-
HUS, TaK U TIOJIO’KEHUS €ro OJIMKHETO, a 3TO B CBOIO OUepe/lb CO3/aBajo MoJie s
cornuanbHOro B3auMoehcteus [6. C. 445—447 ].

[TapannensHo pa3zButuio HeokoH(]ymaHcTBa B Kurae Hauancs npoiecc MoIil-
HOM WMHTEJJIEKTYaJbHOM BECTEPHM3ALMU, BBIPAKCHHON B IOSIBJICHUU IIEPEBOJIOB
BAKHEWILIMX 3aMaJHbIX TPYJIOB, B T. Y. U 110 MOJUTUYECKOU TEOPUH, HA KUTAHCKOM
sspike. Tax, nepy Slup @y (ZE, 1854—1921) npuHamiekanyu nepsble mepe-
Boab!I Tpy10B J[.C. My, T. I'ekcnu u L. MonTeckbe [10]. 3HakoMCTBO € coBpe-
MEHHBIMU UESIMU 3aJI0°KWJIA OCHOBY JUISI HAPACTAHUS KPUTUKHU CO CTOPOHBI MOJIO-
JBIX KUTAMCKUX MHTEJUIEKTYaJIOB B aJ[peC MOHAPXMUYECKUX MHCTUTYTOB MMnepun
[uH, Ha 3aMeHy KOTOpPBIM MPEANOJarajioch YCTAaHOBJIEHUE MNapIaMEHTCKOU
pecryOiuky. OHAKO 3TO BBI3BAIO BO3PAXKEHHUS CO CTOPOHBI TE€X K€ HEOKOH(DYIIH-
aHLIEB, KOTOPbIE, HECMOTPSI HA BCE CBOE «HOBATOPCTBO» HE MOTJIM OTKA3aThCS OT
ujeana «mpasutessi-aHa» (1); He oTpuIlas BAKHOCTH HAPOHOTO MPEICTABUTEIb-
CTBa U WJEU COCTABJICHUS OOIIECHAIIMOHAIHHON KOHCTUTYIHH, HEOKOH(YIHAHIIBI
OCTaBaJMCh YOSXKICHBI, UYTO peaibHas BiacTh CeiHa Heba momkHa Oblia MOKOUTHCS
B OCHOBHOM Ha OIOpOKpaTax M3 4Hcja COBEpIIEHHOMYIpbIX. Pasymeercs, momo0-
HBIE BO33PEHUS HE MOTJIU yAOBJIETBOPUTH YasHUI CTOPOHHUKOB PECITyOJIMKaHU3Ma
B Kutae, 1 3T0 03HaMEHOBaJI0 BO3HUKHOBEHHUE OCTPOM MHTEIEKTyaIbHON KOHKY-
PEHIMH MEX]y HEOKOH(YIMaHIIaMH U T. H. «3alaJHUKaMI», T. €. CTOPOHHUKaMH
BectepHm3anuu Kutas. Uepry nebaram mnoxasena Cunbxaiickas Peomonus
1911 r., 3aKOHYMBIIASICSA CBEP)KEHUEM MaHbWKYPCKOW AuHacTuu LluH 1 ycTaHOB-
nennto Kwuraiickoit Pecmybnmuku. HecmoTpst Ha nanbHedIIMe NOJIMTHYECKHE
U COLMANIbHBIE MEepPTypOalMy MOCIENYIONEeH «Ipbl MUIUTAPUCTOB» (BIUIOTH 10
1928, xoroga HPA Bo rmaBse ¢ Yan Kaiimm cMoria moaduHUTE OOJIBIIHHCTBO MECT-
HBIX BOCHAYaJIbHUKOB), JAHHBII BPEMEHHOM OTPE30K XapaKTepU30BajCs CTPEMHU-
TEJbHBIM Ta/ICHUEM aBTOPUTETHOCTU M MPECTH)Ka HEOKOH(PYLMAHCKOW MBICIH
Cpelu KUTaWCKUX MHTEJUIEKTYajoB; HEOKOH(YIIMAHCTBO CTAJI0 pacCMaTpUBATHCA
KaK 3TajioH perporpanctsa [10].

Kpusuc neoxondynmanctsa mkoibel Jly-Bana mom HamopoMm «3amamaHuue-
CKO» KPHUTUKM CTAaHOBWICS OYEBHJIHBIM W IS CaMHUX HEOKOH(]YIMAHIIEB.
NMmynse K mepecMOTpy TMOJOKEeHHMM 3TOoM mmkonbsl Obul 3agaH Kan IOBaem
(FEA N, 1858—1927), yka3aBHIUM Ha CHIIBHYIO 3aBUCHMOCTb IIHHCKOTO HEOKOH-
¢by1raHcTBa OT aHTU-AA0CCKOM U aHTU-OYAIUCTCKOM MOJIEMUKH;, aKIIEHT Ha UHTEJ-
JIEKTyaJlbHOE TNPOTHUBOCTOSIHUE C KUTAHCKUM OyIau3MoM (4aHb-OyaJIM3MOM)
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00epHYyJIOCh B IEHCTBUTENBHOCTH, 10 MbIcaH Kan FOB3s, HEKpUTHUECKUM 3alM-
CTBOBaHHEM OYANMCTCKON MBICIH M ClIeialio MbICIb KOsl JIy-Bana noBoisHO
0ITHOOOKOH M c1abo MPUCIIOCOOIEHHOM /ISl BBI3OBOB ¢ Ipyrux cropoH [8]. Ilpu
ATOM pelIeHHE CIIOKUBILEHCS MPOOIEMBbI MPEACTABIISAIOCH JOBOJIBHO TPAJAULIMOH-
HBIM, a 3aKJIF0YAJIOCh B «BO3BPATE» K OUEPETHON «TPaJULIUN», KOTOPAs Ha 3TOT pa3
MPEJICTaBISUIOCH B BUJIE XaHBCKOTO dTamna pa3BuTus punocodun koHymaHcTBa.
Opnaxo Kan HOBsii momnaran, yto TpeboBaioch HE MPOCTO BEPHYTHCS K HOPMaM
XaHbCKOT0 KOH(YILMaHCTBA (KaK ellle «He3aMyTHEHHOT0» BCTpedel ¢ OyAIu3MoM),
HO U MIEPEOCMBICIUTB ATOT caMblil aTamn pa3zsutus [10]. bonee Toro, FOBoit npakTu-
YeCKH MOJIBEPT €T0 UTOT'H CBO€OOpA3HOI peBU3NHU; 00paTHB BHUMAHUE HA UMEBIIIHE
MecTo B 51 T. 10 H. 3. U B 79 I'. H. 3. TUCIYThI MEKJYy CTOPOHHUKAMH «IIKOJIbI TE€K-
CTOB CTapbIX/IPEBHUX 3HAKOB» M CTOPOHHUKAMH IIIKOJIBI TEKCTOB HOBBIX 3HAKOBY,
OH TPHUIIEJ K BBIBOAY O TOM, YTO B JIEUCTBUTEIBHOCTH 1100€a ObljIa 32 BTOPBIMU
(y3umv 69mb, % 3L) [10], X0Ts manbHEHIIMI XO4 UCTOPUH PA3BUTUS KOH(YLHAH-
CTBa moka3ajn obOpatHoe. Tak UIu MHAYe, HO UMEHHO XaHbCKOE KOH(YIIMAHCTBO,
IIPUYEM B UHTEPIPETAIIMH «IIKOJIbI HOBBIX 3HAKOBY, pu3HaBaioch Kan FOBaeMm B
KauyecTBE HEKOETo ATalloHa, K KOTOPOMY JOJKHBI BEPHYTHCSA CaMU KOH(YIIHAHIIBI
[15]. B xauecTBe mpumMepa Ui TOAPaKaHUS OH YKa3bIBaJI Ha (PUTYPY XaHBCKOTO
meicnuTens JyH WkyHITy, TpeInpUHSBIIETO MOMBITKY MOJIEPHHU3AINH KOHDYIIH-
AHCTBA B yCIIOBUSAX €IMHOro rocyaapcrsa. Ognako 3ambicen Kan KOBast He Haen
ropsiyero OTKJINKa HU B cpejie HEOKOH(YIIMAHIIEB, HU TeM 0oJiee CpeIu «3araIHu-
KoB». Cepbhe3HbIM MUHYCOM OOpaieHus K Hacieauto Jyn WxyHry BUIEIOCH TO,
YTO TOT CaM TOJBOJWJ TIOJIOKEHHUs KOH(YIMAHCTBA MMOJ HaTypduiocodckue
y4yeHus (Hampumep, yueHus 0 5 ctuxusix) [16], 4To sIBHO BBI3bIBAJIO COMHEHHUS B
«YUCTOTE» XaHbCKOro KoH(y1MancTBa. OnHaKko ObUIO U IPYTO€ CIECTBUE U3 JaH-
HOW CHUTyallld, a UMEHHO — MNPHHLIUIHUAIBHAS CIIOCOOHOCTh KOH(YIMAHCKON
MBICITH aJITalTUPOBATHCS K PA3IUYHBIM YCIOBHUSM, UTO J€Jlajo ee BeCbMa r'OKOil.
ITpu 3TOM peub He UIET O CUHTE3UPOBAHUH B HEUTO IPUHIMIINAIBLHO HOBOE; «CEP/-
[[EBMHA» KOHQYIIMAHCKOTO YUEHUs, BRIpa)KEHHAs! B aKLIEHTE Ha 3THYECKYI0 COCTAaB-
JSIOUIYI0 BO B3aUMOJEHCTBUU MEXKY JIFOJbMHU, OCTABAIACH HEU3MEHHOU. Takum
o0Opa3om, B XX B., HECMOTPS Ha TIOTEPIO TOMUHHUPYIOUIETO MOJI0KEHHSI, KOHDYIIH-
AHCTBO INPOJIOJIKAJIO Pa3BUBATHCS, CO3/1aB MIPEANIOCHIIKY JJI1 BOSHUKHOBEHHUS yKE
«HOBOTO KOH(QYIMAHCTBAY (CuHb Hcyciod, BT i 7).

B otnmume ot npeamecTBoBaBiero HeokoHGyuancTa mkoss! JIy-Bana Ho-
BO€ KOH(YIIMAHCTBO B emle OOJNbIICH CTeneHW 03a004eHO MpoOIEeMON TOoHCKa
CXOJICTB W pa3nuunii Mexay (rrocodckoir Mbicibio BocToka u 3amana, a Takxke
MOTIBITKAMHU «HABEJEHUS MOCTOB» MEXJy HUMHU; HEMAJIOBAXHYIO POJb B JAHHOM
00CTOSITENNLCTBE CHITPATl «CIOp O HaykKe U MeTadusuke» (Kacrod 10t CroaHbCrod
aynvudcanv, FHESZ A2 HE, 1923 1) [18]. JdauHbli cnop Tak e IpOTeKal
MEX1y CTOPOHHUKAMU KOH(YIIMAHCKOM MBICIIH 1 CTOPOHHUKAMH 3aMaHbIX (uiio-
copckux ydeHMH W3 YHCla KUTaineB. Pe3ynbraThl 3TOM AHMCKyCCHHM HEOHO-
3HayHbl. C 0/IHOM CTOPOHBI, CTOPOHHUKH BECTEPHHU3AIIMK BHOBb OJIEP)KaIM BBEPX
HaJl IPUBEPKCHIIAMH KOH(PYIIMAHCKON MBICIIH, YTO CITOCOOCTBOBAIIO JAaJIbHEHIICH
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CTEpeOoTUNH3AIMH BOoCTIpUATHS yueHUs: KoHDy1Hs Kak «KOCHOTO» U «3aKPBITOT0»
OT y4eTa TeX JOCTHKEHUM, KOTOpbIE HayKa COBEpIlMiIa K ToMy Bpemenu. Ho ¢ npy-
rof CTOPOHBI, M 37€Ch aBTOp cosuaapusupyercs ¢ mHeHuem E.B. Cepenkunoi,
B3TJIS] HA KOH(YIIMAHCTBO KaK HA MCKIIOYUTEIHHO TPAJUIIMOHAIUCTCKOE (PHIIO-
codckoe HampaBJICHHE TOBEPXHOCTEH; BOCTOK 001a1aeT COOCTBEHHBIM COITMOTIPH-
POJIHBIM ITyTEM Pa3BUTHSI, YCTOMYUBOCTH KOTOPOTO 00ECIIEUHBACTCS €T0 KYIbTYP-
HBIMHM yCTAaHOBKAMH, OCHOBAaHHBIMU Ha MX TpaHC(HOpPMAIUU U3 LIEHHOCTEH MyTeM
MHTEJUIEKTYalIbHON pannoHanbHOCTH [20]. UMEHHO palMoHalbHOE, a HE «CJEMoe
MOKJIOHEHUE» TPAJUIUASIM TPOIILIOr0 B JCHCTBUTEIHHOCTH JelIaeT KOH(pYIHaH-
CKYIO MBICJIb, KaK YK€ YIIOMHHAJIOCH BBIILIE, XOPOILIO aJallTUPYEMON K yCTaHOBKaM
WUHBIX QUIOCO(PCKUX TCUCHHH.

HeMmanoBakHO Takke YIOMSHYTh CYIIECTBEHHBIM BKJIAJ B pa3BUTHE KOH(DY-
1IMAaHCKOM mpobnematuku, kotopsiii BHec Cron IHunu (B&1 7], 1885—1968).
Byay4n CTOpPOHHUKOM PEKOHCTPYKIUHN KOHPYIHAHCKON (PHITIOCOPCKON MBICIIH, OH
ObLT yOeXK/IeH, KaK M HEKOTOPBIEC IPYTUe KUTAWCKUE MHTEIJIEKTYallbl, 9YTO MPUYHHA
kpusuca B [lonneGecHoM 3aKitouaeTcsi B yrpaTe COBpEMEHHBIMU €My KOH(DYyIIHaH-
1IaMM TIOHUMAaHHsI ICTMHHOTO MyTH (dao, 1H), 9T0 MOCIyKUI0 NMPUYHHOM Pactpo-
CTpaHEHUs 3alaJHbIX YYeHHI Ha TeppuTopun Kutas. XoTs 3TOT IBHO aHTH3anaj-
HBI BBINAJ HE YKIAIbIBAETCA B AKIEHT Ha JHUAJOTHYHOCTh Mexay BocTokxom
1 3araoM BHYTPH HOBOTO KOH(YIIMAHCTBA, TEM HE MEHEE OH BaXKEH NPHU3HAHUEM
HaXO0X/JIeHUs KOH(PYIIMAaHCKON MBICIH B Kpu3uce; o MHeHuto Cron [lwmm, ytpara
JTa0 TIOBJIEKJIa 3a c000i 3a0BEeHNE TaAKMX BAXKHBIX TEM, KaK «MHJIOCEPIUE» U «CTIpa-
BEUIMBOCTHY», a 3TO, B CBOIO OYE€pEe]b, TPO3UT HPABCTBEHHOW KaTacTpodoil s
Bcero Kuras [21].

OTcro1a OCHOBHOM yCTaHOBKOM, Onaronapsi koropoit Cron [Iunu npenmnosna-
rajl COXpPaHUTh IEIOCTHOCTh COIUOKYIBTYPHOU CQepbl KHU3HU KHTAWCKOTO
o011ecTBa, 3aKII0YaNIach B BO3POXKICHUN Kiaccuyeckoro nonnmanus /lao-Ilytu B
KoH(y1ancTBe. Takas mo3uiys Oplaa 0100peHa MHOTHMH €TI0 COBPEMEHHHUKAMH.
[Toxxox Cron IlInnaum oTaryancs TeM, 9To OH, coueTast Oyau3M ¢ COOCTBEHHOM HH-
Teprnpetanueit M-13una, ctapancs pa3BuBaTh MeTaQHU3NUIECKYIO CTOPOHY KOH(Y-
[IMAHCTBA, BHIXOJIS 32 PAMKH TOJBKO COIUATBHO-TIOTUTHYECKOTO U 3TUYECKOTO ac-
rekToB yuenus: Kordymus [22]. B npotuBoBec IpUHATHIM B OyaU3ME IIPEICTaB-
JICHUSIM O TTOCIIEZIOBATEIbHOM YXO/I€ YeIOBeKa OT MUpa (Tak Kak OH BCE PABHO €CTh
wutto3us) CroH Lumu roBopuT 0 HE0OXOIUMOCTH COBEPIICHCTBOBATHLCS YETIOBEKY
Yyepe3 ero CONMPUKOCHOBEHHE U TECHOE B3aMMOJICWCTBHE C BHEIIHHUM MHUPOM.
To ecth, o cBoeit CyTH, OyIAM3M, C TOUKH 3PEHHS] MBICIUTENS, UAET MPOTUB
yenoBekomoOus [21; 23]. DTo BOBce HE 3HAYMUT, YTO B KOH(PYIIHAHCTBE HET TEM,
CBSI3aHHBIX C HETaTUBHOW CTOPOHOM uerIoBe4ecKOro ObIThsA. OgHAKO MOJO0OHBIC
YCTaHOBKHM OyAJau3Ma MpOTUBOpeYaT KOHGPYIHMAHCKOMY HAealy «I3IOHL3B»,
nockonbKy, Mo MHeHuto Cron umu, Kondyuuii au B ogaom u3 mect «Coi y»
HE TOBOPUT O HEOOXOIUMOCTH yxonaa u3 mupa [21]. [Ipu 3TOM Ba)KHO OTMETHTb,
yto A CroH lIunu koHynunaHckas 3THKa aKIEHTHPOBala BHUIMaHUE UMEHHO Ha
GI1aroii IpUpoJIE YeNoBeKa, TIe MyTh dao (1H) 3aKmodaeTcs B MOCIEN0BATENBHOM
B3paIlUBAHUU TOU TIPUPOJIBI.
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Taxxke Ba)KHO OTMETUTH €Ille OJHY (QUrypy, ubsi Quiocodckasi KOHLEMLHUs
BHECJIa CBOM BKJIaJ| B DPa3BUTHE COBpeMeHHOro KoHpyumanctea — Xy lun
(%Hi&, 1891—1962). IIpumeyaTenbHO, 4TO, B OTJIMYHE OT JPYTHX YIIOMSHYTHIX
MBICTHTENEH, Ha (hopMUpOBaHHE ero GHIOCOPCKO KOHIETIINU OKa3all BIUSHUE
«AKcIIepUMeHTanuCcTCKkui mparmatu3m» JIx. Jpton. bosee Toro, o0yuascs B CILA,
Xy HIn 3amuTii JOKTOPCKYIO TUCCEPTALUIO 101 pyKoBoaCcTBOM JIk. Jbprou, 4To
Jlall0  BO3MOYKHOCTh M3y4aTh ucToputo IlogHeOecHOM, HCHONB3ys 3amaHylo
METOJIOJIOTHIO U UHCTpYMeHTapuii [22]. biaronaps TakoMy 1Moaxoy B KUTalCKHe
UCTOPUKO-PHUIOCOPCKUE UCCIET0BaHMs, 10 CyTH, BIIEPBbIEC ObIIM BBEJCHbBI TaKUE
KPUTEPUHU, KaK «HUCTOPUYHOCTb, CHUCTEMHOCTh, CTPYKTYPHUPOBAHHOCTHY [24].
Xy IIu 66U CTOPOHHUKOM «HMIOPTA UAEH», TaK KaK CUUTAJI, YTO JJIsi BCECTOPOH-
Hell MoaepHu3annu Kurtas He06X01MMO HE TOJIBKO U3y4YaTh Pa3BUThIE TEXHOJIOTHH
3amaga, HO W oOpamare Oojiee NPUCTAJbHOE BHUMAaHHME Ha HOBBIE HAECH U
noktpunsl. [Ipu atom Xy I1In noguepkrBan, 4To HEOOXOAUMO U30EraTh «CIIENOro
CJIEJIOBAHUS» 3TUM MJESIM U BbIpaOOTaTh COOCTBEHHYIO CTPATETHIO B3aMMOJEH-
CTBUSL C MUPOM U JIIOJbMHU MHOM KynbTypbl [22]. OnHaKo, K COXKaJIeHHI0, ObUIH
TPYJHOCTH B U3JIOKEHUU KaK CYLIHOCTH B LI€JIOM, TaK M OTAEIbHBIX aCIEKTOB
KUTalCKOH MBICIH, OCOOCHHO TIPH TIOMBITKE pa3padoTaTh CHUCTEMOOOpPa3yIOIIHiA
METO/, CXOXKHI U MOHATHBIN 3aMaJHBIM MBICIUTENAM (Yepe3 3HAKOMCTBO ¢ (huio-
copcknmvu xoruenmmsimu U. Kanra, A. beprcona, JIx. /Ipton u ap.), HO ¥ B LIEIOM
nepesaTh OCHOBHBIE ITOJIOKCHMSI KHTAalCKOM MBICIHM B IPUBBIYHBIX 3alaJHOMY
YeJIOBEKY KaTeropusix u monsatusx [22]. Tem He MeHee, BOIpOC 1O CHUX TOpP
OCTaBaJICA OTKPBITHIM, TaK KaK €AMHOM MOJHOCThIO pabOTAIOLIE CUCTEMBI TaK U
HE yJaJI0Ch HAWUTH.

[TonbITKKM CcHCTEMAaTH3UPOBAHHOM PEHMHTEPIPETAIMN KUTAUCKOW (uimocod-
CKOM MBICIH TPONOJDKHINCH yxke mocie 1949 r. ¢unocodpamu u3 TaiiBans u
I'oHKOHTa, TIe OCHOBHAs 3aJada OTBOAMJIACH CO3JIaHUIO €IMHOIO IOJISA JUCKypca
JUISl IOCTPOEHUSI MHTEPKYJIBTYPHOTIO Anajora ¢ 3amnajgoM. Bo MHOroM MbIcIuTENN
MBITAIUCH 00OCHOBATh, YTO B KHUTAMCKON (PMIIOCOGCKOW MBICIH MPUCYTCTBYET
OHTOJIOTHYECKasl MPOOIIeMaTHKA, BOIIPEKH OBITYIOLIEMY CPEI 3araHbIX YYEHBIX
MHEHHIO. 37IECh HeNb3s He ynoMsanyTh Moy Ilzyncans (FE55=, 1909—1995),
ybs (prtocodckas KOHIEMIUS «MOPAIbHOW MeTapu3ukm» (0ao0ds cuHwau-cros,
TE/EJE I 5%) cTana oqHMM M3 OCHOBOIOJIATAIOIIMX ACTIEKTOB B Pa3sBHTHUM COBpE-
MeHHOT0 KoH(py1mancTa. by ryun yuennkom Cron Llnnm, Moy L{3yHcans MHOTOE,
yemy ero yumi Cros [nnu, Bocipunsin. [lonstue «mopanbHoi Metaduzuku» Moy
[[3yHcanb chopMynrpoBai, oCHOBbIBasch Ha nuanektuke M. Kanra [22]. C Touku
3peHus MbIcTuTens, ¢urocopckue uaen Y. KaHTa SBISIOTCS €IMHCTBEHHBIM
«MOCTHUKOM» MeXAy nocTtpoeHneM auanora Boctok — 3anax. IIpu satom Moy
[[3yHCcaHp He coramaercsi ¢ HeMEUKUM (HIocopoM B BOIPOCE MHTEPIIPETALIMU
MHTEJJIEKTYAJIbHOM MHTYULMH; IO €70 MHEHHIO, OTKA3 OT MJIEU O CYIECTBOBAHUH
MHTEJIJIEKTYaJIbHOM MHTYULIMU y YeJIOBEKAa T'PO3UT 00ECLEHUTh BCE JOCTHKEHUS
KuTaiickol Gpuaocopckoit MbICITH, TOCKOJIBKY ITPH TAKOM packiaje oHa OyJeT He
OoJtee yem mnTrO3MeH [25].
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[Ipu sToM dunocod BEICTpaWBaeT JiBe JUHUU paccyxacHuil. [lepBas 3axiro-
qaeTcs B TE€3UCE O TOM, YTO YEJIOBEK — CYILECTBO MOPAIbHOE, CJIEI0BATENIBHO,
OCHOBa €ro MOpaji 3aK/II0UYeHa B «OECKOHEYHOM pa3yMe», TaK Kak OHa SIBISIeTCS
«TPaHCILICHIEHTAIbHON OCHOBOM ATUYECKOT0 MOBeeHUs yesnoBeka [26]. [Ipu aTom
caM OeCKOHEYHBIN pa3yM 00J1aiaeT 60KECTBEHHBIMU aTpuOyTamu, HO bor, Oyryan
NEPBONPUYHUHON MOPAJLHOTO OBITHS YEIOBEKa, HE MOXKET OBITh BBITECHEH «0OECKO-
HeYHbIM pazymomy. CornacHo Moy L[3yHcaHto, oHu equHsbl [22].

Bropast nuHMs ero paccykIeHUI OTChUIAET HAC K MOHITHSIM «BEIIH-B-CE0e» U
«Beum-as-Hac» . Kanrta. Cam Moy L[3yHcaHb yTBEpKIAeT, UTO MOHATHUE «BEIIH-
B-ce0e» MOMKHO cTaTh (PyHIaMEHTATbHOM «IIEHHOCTHIO B CTPOTOM CMBICTIE ATOTO
CJIOBa», TaK KaK «TOJbKO B TAKOM CIIy4a€ Mbl CMOXEM IO-HACTOSIIEMY POBECTH
TPaHUIly MEXAY «BEIIbl0-B-ce0e» U «Bemllplo-uig-Hacy [25]. Takum obpazom,
KOH(YyIIMaHCKas 9THKA HAaUWHAeT paboTaTh TOT/a, KOT/Ia Hallle «KMOPaJbHOE CO3Ha-
HUE» 3aCTaBJIsIET HAC JIEWCTBOBATh PAllMOHAIBHO B PaMKax HAIIETO JUYHOCTHOIO
CaMOCOBEpILIEHCTBOBaHUA [25].

Kak utor — MBI cTankuBaeMcsi ¢ STHUECKUM KOPPEISTOM B BUJE «OECKOHEU-
HOTO pa3zyMay, a IPaKTUKa MOPAJIbHBIX JIEUCTBHUI BBICTYMAET 3[€Ch HEKUM CIIOCO-
O6oM, Giarogapst KOTOPOMY ITHUECKHI KOPPEJIAT SABJISIET CeOsl MUPY Uepe3 YenoBe-
YyecKue MoCTyINKH. Breiciieit popmoit Takoi MpakTHKX — BOCIIPUATHE MUPA B €IUH-
CTBE €ro MHOroo0Opasus, rJje HUUEro He BBIHOCUTCS 3a Mpeaesbl «0eCKOHEYHOro
pazyma» [22]. To ectb nis Moy L[3yHcaHs BaxkHee Bcero Oblia MpakTHUKA YeoBe-
YECKON MOpaju, HEKEJIM aKIEHT Ha TpaHCUEHAEHTalIbHOCTU [27]. B 3TO#l CBsI3M
KOH(YIIMAHCTBO CTaHOBUTCS aKTyaJbHbIM MCTOYHHUKOM IIEHHOCTEH, KOTOphIE BO
MHOTO CXOKH C 3amaiHou (usocodueii.

[TonBons uTor, Ba’)KHO OTMETHUTH, YTO K KOHI[y XX B. B KuTtae mocreneHHo
HAUYMHAET CKJIAJbIBATbCA MHOE BOCIpUATHE KUTaickol Tpaaunuu. [loa BiusHuem
KaK BHEIIHEMOJUTUYECKIX, IKOHOMUYECKUX, TaK M KYJbTYpHBIX H3MEHEHUH,
koTopele npoucxoaunu B Ilonnebecnoit Ha npotspkennn XIX—XX BB., cTpaHa
CTOJIKHYJIACh C KPU3UCOM, KOTOPBIH HE00X0auMo mpeooieTb. OJHUM U3 J0CTa-
TOYHO A(PPEKTUBHBIX CIIOCOOOB MPEOJOICHUS KPU3UCA KYJIBTYpPhl CTAl OTXOJ] OT
CJIETIOrO MoJpaskaHusi oOpa3laM 3aragHol MBICIU U JajbHellee nepeocmbicie-
HUE OCHOBHBIX TTOJIO)KEHUH KUTAHCKON PHII0COPHH, YKE UCXO/IS U3 YCTOSIBILIETOCS
COBPEMEHHOT0 JIUCKypCca U MOUCKa OOIMX TOYEK COIPUKOCHOBEHUS B MUHTEPKYJIb-
TypHOM Juanore Boctok — 3amnaz. Bee 3T ycTaHOBKY JIETJIM B OCHOBY COBPEMEH-
HOTO JIBUYKEHUS, KOTOPOE 3aTEM CTaJIO0 U3BECTHO KaK «HOBOE KOH(PYIIMAHCTBOY.
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AHHoTanms. [IpeMeToM CTaThH SABIAIOTCS My OnudHas GHUII0CO(PHS, OCHOBHBIE MOIXO/IBI
K €€ TPAKTOBKE, MPEISTCTBHIS U COBPEMEHHBIC IIyTH JOCTIKEHUS PriIocopuei myOInIHOCTH.
B kauecTBe 0JTHOTO U3 OCHOBHBIX TAKUX IPESATCTBHI paccCMaTPUBASTCS Mpolece NpodeccHo-
Hanmu3anuu (uIocopuu, KOTOPBI NMPHBET K YKPEIUICHHIO U PACHIMPEHHIO (GHUIOCO(CKOro
aKaJIeMHYECKOT0 COOOIECTBA U B TO K€ BpeMsl YCYT'YOHMII ero 1 6e3 TOro ciiadble KOMMYHHUKA-
TUBHBIE CBSI3U KaK C COIIMYMOM, TaK U C KOJUIETaMHU W3 APYTHX OTpaciell HayJdHOTO 3HAHUSL.
OO00CHOBBIBaETCS MO3MILHS, B COOTBETCTBHH C KOTOPOM, C OJ{HOM CTOPOHBI, MyOJIMYHOCTH TPAK-
TyeTcsl B Ka4eCTBC MMMAaHEHTHOH XapaKTePHCTHKH (DMIOCOpHH C MOMEHTA €€ IIOSBICHIS
C JApyroil — mpusHaercs, 4to (QUIOCO(UN CeromHs HEoOXOAWM ITyONHYHBIA «amrpe
Y HOBBI ONBIT BeICHHs] KOHCTPYKTHBHOT'O IMaJIora ¢ ColnyMoM. Takast «kHOBash) IyOJIMYHOCTh
¢dmrocohrun MOKET OKa3aThCsi COCOOOM ee COOCTBEHHOTO «IEPEOTKPHITHS». BMmecte ¢ Tem
MOKa3aHO, YTO CTPEMJICHHE K IMYOJHUYHOCTH XapaKTepPHO IJISI COBPEMEHHOW aKaJIeMUYeCKOU
HayKH B LIEJIOM, SIBJISASICH BO MHOTOM €€ BBIHYXK/ICHHOW peakiueil Ha HOBble SKOHOMUYECKHE
peanuy, noOyXaas BKIIOYATHCS B WHGPOPMAIMOHHYIO OOphOy 3a MpPUBJICUCHHE BHUMAHHS
rocyJapcTBa U couuyMa. B ompeneneHHON Mepe 3TO KOCHYIIOCh U (pruitocodun, HeCMOTpS Ha
TPaJINIIMOHHO CIIOXKHUBILIEECS, TPAHCIHPYEMOE KyJIbTYpOH U TIOAePKHUBAEMOE CHCTEMOH 00pa-
30BaHMs MPU3HAHHE BAXHOCTH M IIeHHOCTH (uiocodckoro 3Hanus. OTMeuaercs, 4To uaes
«IEePEOTKPHITUSY PUITOCOPUN HETIOCPEICTBEHHO CBS3aHa C BOMPOCOM 0 (yHKIMH pritocoda B
OOIIECTBEHHOH JKW3HH; PacCMAaTPUBAIOTCS Pa3IMYHbIE BO3MOXHBIE «THIBD» IMYOJIMYHOTO
¢unocoda. Bonpekn pacipocTpaHEeHHOMY MHEHHIO, AETAETCS BBIBOJ, YTO OOILIECTBO HYXKIa-
€TCsl He CTOJIBKO B (hritocode-3KCrepTe Uik TIOCPEeTHUKE B HAYYHOU chepe, CKOJIBKO, B IIEPBYIO
ouepenb, B «IpoheCCHOHANEHOM KOHCYIBTAHTEY, NESTEIBHOCTh KOTOPOTO MIPUBEAET K «IIepe-
HaCTpPOHKe» MMOBCETHEBHOI'O MBIIUICHHS YeJIOBeKa, K Pa3BUTHIO PallMOHAJIBHOTO OTHOIICHHUS
K cede — CITOCOOHOCTH B IEPBYIO O4Yepenb KPUTHIECKU MBICIHTH, OCO3HAHHO OTHOCHTHCS
K CBOCH JKI3HH M HECTH OTBETCTBEHHOCTH 332 CBOW PEILICHUS.

KuroueBsle ciioBa: nyonuyHas ¢punocodus, akagemudeckas punocodusi, npopeccuoHa-
nu3anust Gpuiaocopun, MyOIHYHBIN «anrpen ¢punocoduu, HaydHass KOMMYHHUKAIIUS
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Hayka B ycnosusx Heonnbepanuama:
CTPEMJIEHMNE UNN TATOTEHUE K NYBJINYHOCTN?

Crpemienne K myOIMYHOCTH — COBPEMEHHBIM TPeHJ B Pa3BUTUU MHPOBOMH
Hayku'. B rymanuTapHoii cdepe Ha CeroHSIIHMIIN JeHb IUPOKO N3BECTHA Iy OIHY-
Hasg COLMOJIOrus, NMyOnu4yHas HUCTOpus, MyOIMYHas IMOJUTOJIOTUA, IMyOIMYHas
aHTpoImoyIorus u myonuyHas ¢puiocodus, o LeIsIX U crocodax peanus3aluu KoTo-
PO BEAyTCA CIIOPBI.

Tsrorenue k myOIUUYHOCTH (51 HE CIIy4ailHO 3aMEHSIIO CJIOBO «CTPEMIICHHE» Ha
«TATOTEHHE») BO MHOIOM SIBUWIOCH CIIEACTBUEM OCO3HAHMSA HAYKU KakK IMPEkKIe
BCETO COILMOKYJIBTYPHOTO (DEHOMEHA, pa3BUTHE KOTOPOTO Bce OoJiee 3aBUCUT OT
YCIIEUTHOCTH Auaiora ¢ oomectoM. OIHAKO 3a OZOOHBIM OCO3HAHHEM CKpBIBA-
eTcs, Kak OTMEYaeT psiji aBTOPOB, CTPEMJICHHE HAYyYHOI'O cOOOIIeCTBa aJanTupo-
BaThCs K YCJIOBUSAM HOBOI 3KOHOMHUYECKOH peanbHOCTH, HaBsI3bIBa€MO Heoroe-
paJIN3MOM U €70 COLMAIIbHOM MOJIUTUKON PBIHKA U KOHKypeHuuu [1—4].

HaunHas ¢ cepeinHbl MPOIIIOro BEKa HayKa MEePEeKUBAET BOJIHY «Ipodeccu-
OHaJM3alluKW», B YACTHOCTH, Pa3pacTaercs ITaT «IpodecCHOHATBHBIX» (UI0CO-
¢doB [4], 3apabaThIBaOIIKUX MPENOJaBaHUEM U HamucaHueM (GuIocoPpckux padorT,
YBEJIMUYMBAETCS KOJIMYECTBO YUEOHBIX 3aBEACHMM, BBIMYCKAIOIUX IOA00HBIX
CIELHMAINCTOB, Pa3BUBAETCSl MHCTUTYLMOHAIM3alus, (Guiaocodus moasepraercs
«TUCIMITTHHUA3AUUNY. [TOMUTHKON yKpEmIsSIoerocs Heonudepaaiu3Ma HayKa Bce
Oosiee 3aTATMBAETCS B PhIHOYHBIE OTHOLIEHHUS, HEBOJIBHO JIMILASICh CTAaTyCca alpuop-
HOH OOIIECTBEHHOM LIEHHOCTH U IPUHUMAsS POJIb OJTHOTO U3 MHOYKECTBA UTPOKOB Ha
apeHe 60pbObI 32 BHUMaHUE COLMyMa. B yClIOBHAX TOTaJILHOTO phIHKA U Tipodeccu-
OHAJIM3AIMY IIEHHOCTh HAyYHOTO TPY/a, paBHO Kak M JHOOOro APYroro, HaYMHaeT
U3MEpATbCA  €ro NPOJYKTUBHOCTBIO M 3KOHOMHUYECKOH II€J€CO00pa3HOCTHIO.

! B cTaThe s HE npecnenoBaia Heb JAaTh UCTOPUKO-QUIOcOPCKuit 0630p pasBUTHS UIEH TTyOIHY-
HOH (rtocoduu. B nccneroBanny ouepyeH Kpyr npo0IeM, BBISBISIOMINI HEOAHO3HAYHOCTD TTOSIB-
JICHUSI ITAHHOTO TPEH/1a ¥ IPAKTUYECKYI0 TPYIHOCTh NOTpYXeHus pritocodun B myOamaHyto chepy.
B oreuectBenHbIll puiiocopckuil TUCKype uest myOnuuHON (uinocoduu BolLIa CPaBHUTEIBHO
HemaBHO. Ee oOcyxneHne MoKHO BCTpeTuTh B myOmmkanusx HO.M. Pesnmka, B.H. IlleBuenko,
MOCBSIICHHBIX BBISABICHHIO COLMOKYJIBTYPHOH ponu duinocoda, a taxxke B Joxnane Cosety npu
[Mpesunenre Poccuiickoii denepanun no Hayke n o0pazoBaHuio Ha TeMy «Dunocodus B myoamy-
HOM IIPOCTPAHCTBE COBpEMEHHOI Poccuu: MHCTUTYLIMOHAIIBHBIE aCIIEKThI.

Hecmotpst Ha cymiecTByronue 3apyOeKHbIE 1 OT€YECTBEHHBIE NPUMEPHI BBIXOA0B (HI0CO(OB B
myomunyto cdepy — Hamp., Public Philosophy Network (https://www.publicphilosophynetwork.net/),
Blog of the APA (https://blog.apaonline.org/tag/public-philosophy/), Kongepenun no ¢unocodcekoii
npaktuke, Cemeitnbiii kiy6 «lllkomna Cokpara» JI.T. PeTioHckux, coBMecTHBII npoekT MHcTUTyTa
¢unocopun PAH u bubmmorexn nmenn ©.M. [loctoeBckoro moxa pykoBonacteoM FO.B. Cuneokoit
«Anatomus punocoduu: kak padotaet Tekct» (2014—2017 rr.), mybmmunsie nekuuu [1.B. Psbosa
B KYyJITYPHO-TIPOCBETUTEIBCKOM LIeHTpe «APXDO» u np. — B menoM, Ha MOW B3IJISA, CUTYaIHs
C pa3BUTHEM MyOIUYHOH (HUI0co(ru JOBOIBHO CI0XKHAsL, B HACTOsIIEe BpeMst PUiIocopOB BpsiL JIH
MOXHO Ha3BaTb «BIACTUTEISIMH JTyM».
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Bo3Hukaer cBoero pojia HaydyHbI KOHBEHeEp: NMEPBOCTEIICHHYIO BaKHOCTh 00pe-
TAXOT KOJIMYECTBO pabOT ¥ CKOPOCTH X HAIMCAHUs, HO He Beerna kadecTBo”. Hayka
CTaHOBUTCS, C OJTHOW CTOPOHBI, OTPACIBIO, MPOIYLIUPYIONICH 3HAHUS ¥ BHICTABIIS-
IOIIEH X Ha MPOAAXY, IPU 3TOM KeJlasi HoJydaTh GUHAHCHPOBAHUE, OHA BBIHYXK-
JIeHa 000CHOBBIBATH TOCYJIApPCTBY U OOIIECTBY CBOIO LIEHHOCTh M aKTyaJlbHOCTb;
C Jpyroil CTOpOHBI, HayKa IpeBpalaeTcs B OW3HEC, 3aBA3aHHBIM Ha HAy4YHOUH
METpPUKE U, KaK 3TO HU MapaJOKCaIbHO, IPECTHKHOCTU OBITh TPO(eCCUOHATHLHBIM
YVYEHBIM B Tla3ax coobmiectBa. [lopoii Hayka Kak OM3HEC OKa3bIBAETCs TOBOJIBHO
Jlaieka OT TaKUX CBOMX BEYHBIX «HJICAJIOB» HAYYHOCTH, KaK «IIOUCK MCTHHBD U
«CTpEeMJICHHE K TIO3HAHUIO», U CBOJUTCA MPH (DOPMaTBHOM COOJIOACHUN HAYIHOM
KyJbTYpbl (HallMCaHUE CTAaTEH, MOJyYeHHE HAyYHBIX CTENEHEH U Mp.) K OaHab-
HOMY MOHETH3HPOBAHHOMY (JIETaJbHO U HET) MPOABIKEHHIO 10 KapbepHOH JIecT-
HUIE (HE BCerJa akaJIeMUYEeCKON) K 3aBETHBIM ()MHAHCOBBIM OJaraM M MpUBHIIETH-
POBAHHOMY COIIMAILHOMY IOJIOXKEHHUIO.

Taxkum 00pazom, HEoTUOEPAIU3M C €r0 JIOKTPUHON CBOOOJHOTO WHIWBHU/IA,
MPOJIAIOLIETO0 CBOM HAaBBIKM M CIOCOOHOCTH, aKTyaln30Ball (PMHAHCOBOE M3MeEpe-
HUE B HAy4YHOH KyJbTYype U MOCTaBWUJI HAyKy Mepea HEOOXOAUMOCThIO OTCTauBaTh
COOCTBEHHYIO IIEHHOCTb B TJIa3aX OOLIECTBEHHOCTH. YTIOMSHYTOE BBIIIE «TSTOTe-
HUE» HAYKH K IMyOJIMYHOCTU OKA3bIBAETCS MUMEHHO TaKOBBIM IOTOMY, YTO B O0JIb-
IIMHCTBE CIIy4aeB TUAJIOT C MyOJMKOW SBISETCS HE €CTECTBEHHBIM >KEIaHUEM
YYE€HOTO, MPUBBIKIIETO0 K KOMMYHHMKAaTUBHOW 3aMKHYTOCTH CBOEro Inpodeccuo-
HAJILHOT'O COOOIIECTBA, @ HEOOXOJMMOCTbIO, IPOIMKTOBAHHOM YCIOBUSAMH IS TIO-
Jy4eHUS CTOJIb JKeTaeMoro (pMHAHCUPOBAHMS: KOMMYHUKATHUBHBIN pa3pbiB MEXTY
HaYKOH U 00IIEeCTBOM HAaCTOJBKO BEJUK, YTO YUCHBIE BBIHYKJCHBI 00OCHOBHIBATH
3HaYUMOCTb CBOMX HcciieoBaHuil. M ecnu ecrecTBO3HaHKE M MH(POPMAIIOHHBIE
HaYKH TPU CBOEM BXOKICHUU B MyOJUYHYIO C(epy CTATKUBAIOTCS B OCHOBHOM C
npo0sieMoil mepeBosia HAyYHBIX TPYAOB Ha TOHSATHBIM S3BIK «UHCTPYKLUUHU IO
HKCIUTyaTalui», TO ¢ TYMaHUTAPHBIMU HayKaMU BCE 0OCTOUT TOPa3/I0 CIOKHEE.

Mpo6aemMa akTyasnbHOCTU ryMaHMUTapHbIX HAYK U ee NapagokKCcanbHOCTb

CoBpeMeHHasl pealbHOCTh Pa3BOPAUYMBACTCS B CMBICIOBBIX KOOpAMHATAX,
BO MHOI'OM 3aJaHHbIX emle snoxou [IpocBemenus. B HbpIHEIIHEW TEXHOrE€HHOU
KyJIbType MopalolleHHe pa3yMOM IPHUPOJbl, PAllMOHATIBHOE MOKOPEHHE OBITHS
YEJI0BEKOM 3aKOHOMEPHO BOIUIOTWIMCH B YCTAHOBKE Ha MPOU3BEACHUE MPOIYKTA
u BiageHue uM. C 3TOM TOUKH 3pEHMsI €CTECTBO3HAHME U KOMIIBIOTEPHBIE HaYKH,
HalpaBJICHHBIE KaK Ha Pa3pabOTKy peabHOu IPOAYKIMH, eTaroNel 5Ku3Hb y100-
HOM 30ech u celiuac, a He B 0003puMoM Oy TyIieM, TaK U Ha IPOU3BOJICTBO pakmos,
PaCHIMPSIIONIUX MTPEACTABICHUS O COBPEMEHHBIX BO3MOKHOCTAX IO3HAHUS, HAXO-
JsTCs B OoJsiee BBITOJIHOW MO3UIMU 110 CPAaBHEHHMIO C TYMAaHHUTapHBIMU HayKaMH.
IIpy kauecTBEHHOW NpPE3EHTALMM HAY4YHBIX MJIeH C KapTUHKaMH, (pokKycamMu H
HarJsIIHBIMU 9KCIIEPUMEHTaMH OOILECTBO C MHTEPECOM HaOJI0aeT U pajoCTHO

2 Tloprpet npodeccHoHAnBHOTrO (HrIocoda, MBITAIONIETOCH BBIKUTL B yCIOBUAX JKECTKON PHIHOY-
HOW KOHKYPEHIIUH [5], a TakXke 0 «IIpodecCHoHaIn3aIumy HayqHOH cdepsl [6].
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BCTpeYaeT UxX (€CTeCTBO3HAHUS M KOMITBIOTEPHBIX HAYK) JOCTHKEHHUS, TTpeoOpaka-
IOIIHE YEIOBEUYECKYIO MMOBCETHEBHOCT. B TO Bpems Kak TyMaHUTapHBIM HayKam,
HE JAIOIHUM OIIyTHMOTO 3PUMOTO pe3yjbTaTa, B 0COOCHHOCTH ¢uiaocodun,
o0y KAAoIeH YeloBeKka MOMBICIUTh O CAaMOM HEOCO3HABAEMOM IS HETO U TO-
TOMY CJIOKHOM — O TOM, K@K OH MBICITUT, O YeM U MOYeMy UMEHHO 00 3TOM, a He
0 YeM-TO JIPYyrOM, — TO €CTh, 110 CYTH, CTaBsIIEH 0] COMHEHHE MEXaHU3M Yeso-
BEYECKOI'0 CYIIECTBOBAHMUS, OYKBAJIbHO BBIOWBAsl SK3UCTEHUIUAIBHYIO ONIOPY U3-T10]
HOT' — Takol (GUIOCO(UHN TPYAHO HAMTU CBOETO MOTPEOUTEINISl, OCOOEHHO TPYIHO
TaKkKe MOTOMY, YTO B IPOILIbIE BeKa (Priocousi CyniecTBOBaIa CaMOJOCTaTOYHO U
aBTOHOMHO OT COLIMYMa, B KAKOM-JIHOO MOTpeOUTENIe U BOBCE HE HYKIAACh.

[Ipobnema akTyaTbHOCTH T'yMaHUTApPHBIX HAYK cama 1o cede mapajokcaibHa:
KaK MOIJIO CIIyYHUTBCS, UYTO «HAYKU O JTyXe», UCCIEAYIONUe YeJI0BeYecKoe Cyllle-
CTBOBAHHE BO BCEX ACTIEKTaX €T0 OBITHS U TOTOMY MOTYIIIHE UT'PATh BEAYIIYIO POJIb
B T€aTpe COLHUAIBHO-TOIUTUYECKUX COOBITUH, BAPYT OKa3bIBAIOTCS B POJIM JEKO-
paruii, He00X0IMMOCTh KOTOPBHIX K TOMY K€ €lIle Hy»HO MOSICHATH? B 3TOM cBA3M
MoJia Ha MyOJUYHOCTh O0OCTpSET MapajioKC, MOCKOJIbKY T'yMaHUTapHble HAayKH,
PaBHO KaK M OCTaJIbHBIC, HE TEPECTABAIH SIBISATHCS IMYOJNYHBIMH B CHIIy CBOMX
HaYYHBIX HJI€AJIOB — IPOCBELICHHUs OOIIEeCTBA U OPUEHTHUPOBAHHOCTH HA €ro
JTyXOBHBIE HYK/IbI.

CoBpeMeHHOE CTpeMJIEHHE Pa3BUTh MyOIMYHYIO (pHUI0CcOPHI0, KOTOPOE BO
MHOT'OM TIO/Ia€TCSI M BCTPEYAETCsl KaK HOBBI KOHIETITyaJbHBIA U METOJI0JIOTHYe-
CKUHM MOAXOJl K PELICHUIO MPOoOJieMbl JUCTAHIIMPOBAHUS U KOMMYHHKATHBHOTO
«Oaprepay Mexay oOmecTBOM U (Guiocopuer, BHINVISIAUT C 9TONH TOYKU 3pEHUS
JIOBOJIBHO CTpaHHBIM. B03MoOKHOCTh MOHUMaHus (uinocodpuu Kak MmyOaMuyHON
Hayku Oblla 3asBJIeHA €Ile B aHTHYHOCTH, SIBUBIIWCH, MO CyTH, NMPHYUHON ee
(unocodpun) mnocnenyromero pasButTHs. Dunocopuss TOro BpeMeHH ObLIa,
npexe Bcero, Oecemoil Myzaperna, BIaleBIIETO MCKYCCTBOM «3a0O0THI O AyIIE»
(ynomunanus y Ilnatona, Onukrera, CeHekn, Mapka ABpenus), ¢ y4eHUKaMHU,
CTPEMHUBIIUMUCS 00pECTH HOOPOJETENh, YyTKOE CaMOOCO3HABaHUE W BJIACTh HAJ
coboii. ITonoOHOe oTHOIIEHHE K cebe, MO3BOJIABIICE OKUTh CAMBIM JIOCTONHBIM
00pa3om», BBIPa0ATHIBAIOCH UMEHHO B TpakTHKe (hruimocodckoro pasrosopa [7].
W x0oTs Ha mepBbId B3IJISLT MOXKET MOKa3aThCsl M MHOT/Ia BO MHOTOM OIIPaBJIaHHO,
YTO B TEUYCHHE TOCIEAYIONIMX BEKOB CBOEro pa3BUTHs (uiocopus Bce Ooiee
3aMblKajlach Ha caMoii ce0e, JOBOJBCTBYSACh COOCTBEHHBIMU KOHIIENTYaJbHBIMHU
pecypcaMu M CyIIECTBYS BO MHOTOM aBTOHOMHO M HE3aBUCHUMO OT WHTEPECOB U
noTpeOHOCTEeH MMPOKOH MyOIUKH, caM (akT ee pa3BUTUS — IMOSIBICHUS HAyUYHBIX
TPYAOB, CIOPOB 00 OCHOBaX MUPO3JaHHS U IEHHOCTSIX YeJIOBEUECKON KU3HHU, TJIaB-
HO€ — O MpolsieMax J#Cu3Hu, dK3UCmeHyuu, CBUIETEIbCTBYET O TOM, UTo Oecena,
TOT MEPBBIN TUAIIOT MeX 1y (ritocodueit u 00ecTBOM, He IpeKpaaiach, a BCEro
JUIIb MPOTEKala B UMIUIMLIUTHON M BO MHOTOM KaOMHETHO-3aMKHYTOH (opme.
C o1oit Toukm 3peHus (urocodckoe MPOU3BEICHHE B CBOEH HIee W S3BIKOBOM
bopme yxe COAEepKUT MOMBITKY pealn3aluy Auaiora Guiocopuu M oOIIecTBa.
OpHako TaHHAs MOTBITKA HE BCET 1A OKA3hIBACTCS YJAUHON B CHITY KaK CIICITU(PUKI
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HAYYHOTO (HIIOCO(PCKOTO S3bIKA C €ro JIF0OOBBI0 K MeTadope u abCTpakIuy, TaKk U
0COOEHHOCTEH KYJIBbTYPHOTO Pa3BUTHS OOBIYHOTO YETIOBEKa, PEIKO MPOSIBIISIOLIETO
HHTCPECC K HAYKaM, DKOHOMS CBOU MHTCIUICKTYAJIbHBIC YCUIIUA.

My6nuyHbli «anrpeip» ¢unocodum kak npobnema

CoBpeMeHHbIe TOAXOAbI K yOInyHOM Gunocodun pasHOOOpa3HBI B BHISBIIC-
HUM TPUKIAIHON cniennuku ¢punocodckoro 3HaHug. OHM 0a3upyrOTCs Ha aHa-
JM3€ TOBOJIBHO IIUPOKOTO Kpyra Mpo0OiieM, KOTOPBIE YCIOBHO MOXKHO Pa3JIeUTh
Ha «BHYTPEHHHUE» U «BHEIIHHE». [lepBble BOSHUKAIOT U3 OCMBICICHHUSI TOTOBHOCTH
dbunocodum KaK akaeMHUIECKON HAyKH K BHYTPEHHUM TpaHCHOpMaIHsIM B YCIIO-
BUSX LU(POBOTO TOPHU30HTA COBPEMEHHOCTH, TOTOBHOCTH IPUHSATH HOPMBI COBpE-
MEHHOH IyOJIMYHOW CaMOpeNpe3eHTAll, OTKa3aBIINCh OT aKaJAeMHUYECKHX
CTaHJAPTOB M MJEH MHTEJUICKTYalIbHOM MCKIIOYUTENBHOCTU. BTOpBIE CBA3aHBI C
OTpeieIeHueM ee OOIECTBEHHOM (D)YHKIIMH, OCMBICIIEHUEM MPUYUH CYIECTBYIO-
IIEr0 IUCTAHLUPOBAHMS U KOMMYHHUKAaTUBHOTO «0apbepay MEexXIy GHI0COPCKUM
COOOIIECTBOM U COLIMYMOM, a TaK)Ke pa3pabOTKOM CTpaTeruy ero NpeooieHusl.

OnHO U3 TTaBHBIX 3aTPYJHEHUH B pa3BUTHU ITyOanyHOU (unocodhuu — Boc-
npusitiue puiaocoduu B coBpeMeHHOM oO1iecTBe. Yalie Bcero 1aHHOE BOCIIPUATHE
XapaKTepu3yeTcs MOHUMaHUEM KYJIBTYPHON BaXHOCTH (HIOCOMUHN U TPUHATHEM
ee OOyCIIOBIEHHOTO TEAaroru4yeckorl Tpaauiueld mecta B 00Opa3oBaTelbHON
cucreMe. OUIOCOPHUI0 U3YUalOT B YHUBEPCUTETAX KaK 00sA3aTEIbHBIA MpEaMET,
OJTHAKO TIPH ATOM, K COXKaJICHHUIO, PEIKO CO3HABAasl €€ JICHCTBUTEIBHYIO BaKHOCTh
U HEOOXOJMMOCTh HE TOJIBKO MpPH MEPBUYHO-YHUBEPCUTETCKOM (OPMHUPOBAHUU
CHelHaInucTa, HO U B €ro nocieaytoeit npopeccuonanbHoi xu3Hu. [lonoxuTens-
HOCTh (hOPMAIILHOTO OTHOIEHUS K (pMiIoco(huu Ha MpaKTHKe 000pavyuBaeTcs ype-
3aHHEM Y4YeOHBIX YAaCOB Ha MPETOIaBaHNE U COKpAIlIeHHEeM KypcoB. Takum oOpa-
30M, LEHHOCTb (MIIOCO(UU MPHU3HAETCS HOMHMHAIBHO: OHA OKa3bIBAETCS CBOETO
poJia «KyJIbTYPHBIM HCKOIMAEMBIM», 3HAYUMOCTh KOTOPOTrO B 0Opa3oBaTeNbHOU
CHUCTEME IO TPATUIMKA Ha CIIOBaX YTUTCS U MOMYEPKUBACTCS, HO B PEATTbHOCTH
¢duocodpus oka3pIBaeTCA HIMMUHUPOBAHHON U3 KOHTEKCTOB aKTyaJIbHOTO.

[TprunHy nogo06HOrO OTHOUIEHHs K (puiocoduu HaxoIAT B 0COOEHHOCTSIX
nporiecca npodeccuoHaNIn3auu, KOTOPEIi mperepreBaia (uiocopus, 3aMbIKas
cebs1 B paMKH akajeMudecKkod nucuuiuiibl. Tak, JI. MapkoHu B CBOEH cTaTbhe
«McKycCTBO MBIIIJIEHUS» aHAIM3UPYET «IIIyOoKyro TpaHchopmanuio obpasa du-
aocoda» [4. P. 7—10], BbI3BaHHYI0 MHOTOKPATHBIM KOJIMYECTBEHHBIM YBEJINYE-
HUEeM mmTara npodeccuoHanbHBIX ¢miIocodpoB. OH TOBOPUT O MPEeBpAIICHUU
«Benukoro ®unocoda» — ucciae0oBaTeNs C YHIUKIONEIMYECKUM CKIaI0M yMa,
CHOCOOHOTO CO3/1aBaTh IMPOKYIO KapTUHY PEAJbHOCTH C YYETOM Pa3IHUHBIX
ACTIEKTOB YEJIOBEUECKOTO CYIIECTBOBAHHUSA — B «(pHIOCO(ha-pEMECTICHHUKAY, YiKE
HE MPETEHIYIONIETO Ha TOCTpoeHUE (PEHOMEHAIbHON B CBOEM pa3maxe (umocod-
CKOM CHCTEMBI, a CKPOMHO BO3/IEJIBIBAIOIIETO CBOM Yy3KOCMEIUATN3UPOBAHHBIN
3aMKHYTHI Quimocodckuii yroynok, ¢uuocoda, MmpohecCHOHATU3M KOTOPOTO
U3MEPSETCs] €r0 COOTBETCTBUEM CTAaHAAPTY «TPAMOTHOIO MacTepay, a HE «apXu-
TEKTOpa cOOOPOBY.
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Ho y npodeccuonanuzanuu ectb, Kak oTMedaeT MapKOHH, U MOJIOKUTEIIBHOE
CJIEJICTBHE: MAPAJLIEIIEHO UCTOPUKO-(PUIOCO(CKOM TpaIuIliK pa3BUBACTCS aHAIU-
THdeckas uiaocodus, KoTopas «uMeeT Jeno ¢ GuIocoPpcKUMHU podiieMamMu He ¢
LEJIbI0 UX OMHKCaTh, a MOoNbITaThesa pazpemuth» [4. P. 9]. Ilepen uccnenosareinem,
3aHUMAIOIIUMCSl aHAJUTUYECKOH (uIocopueil, He CTOMT 3amada pa3pabOTKH
«o01Iero BUACHUS MHpPa», OH, MOJOOHO €CTECTBOMCIHBITATENIO, pa3pabaThiBaeT
KOHKPETHYO Ipo0sieMy, IbITasiCh BHECTU CBOI BKJIa/ B 0011I€€ UCCIIE0BATEIBCKOE
none [4. P. 10]. Ananutnueckas ¢unocodus okaszbBaeTcs JOBOJBHO TPYIHOH
peanu3anyen KOHIENINN «peMeclieHHnYecKon punocodum», «aectHOU paboToiiy,
HE KaHTOBCKO-TEreJIbsTHCKOTI'O YPOBHS, HO «OTKPBITOM JIJIs1 JTF0/1€H € ONpe/IeIEeHHBIM
MHTEJIJIEKTOM, KyJIbTYPOH U TBOPUYECKUMHU criocoOHOCcTAMM» [4. P. 10].

O6e TenaeHIUN PO ECCHOHATHFHOTO (prI0codCKOro Tpyaa — UCTOPUKO-(PH-
nocodekast ¥ aHaNUTHYECKask — SIBJISIFOTCS, C TOUKHU 3peHus] MapKoHU, peaau3aly-
SAMHU pabOThl «MacTepa, MPeCIeNyIOIIEro JOKaIbHbIE UCCIEN0BATENbCKUE €N U
HE CTPEMSIIErocsl «yriIyOuTh BCEIEHHYIO»: OH HE CTPOUT COOOPHI U HE MPOEKTHU-
pYyeT ujeanbHble TOpo/ia, HO U3rOTaBIMBAET Kpecia, 00yBb, ykpateHus» [4. P. 10].
[TepexuBas npodeccronanuzanuto, Griocodus Bce Ooee 3aMbIKaiach Ha y3KOC-
NEIUaTH3UPOBAHHON MPOOIEMaTHKE ¥, COOTBETCTBEHHO, PEaM30BHIBANACH HA
npo¢eCCHOHATILHOM SI3bIKE, CTAHOBSICh BCE MEHEe MOHATHOM /1715 He-(uI10co(oB.

Takum oOpa3om, ciyuuBiuiics B XX B. «JIUCHHUIUIMHAPHBIA 3axBaT) [5]
bmrocopun SIBUIICS 3aKOHOMEPHBIM IIaroM Ha MYyTH €€ Mpo(decCHOHAIN3aIUH.
3T0, C OJTHON CTOPOHBI, JAJI0 UMITYJIbC PA3BUTHIO (PHIOCOPCKOTO aKaIeMUIECKOTO
coo011ecTBa, ¢ APYro — YCIOKHUIO KOMMYHHUKAIMIO C KOJUIETAMH U3 JIPYTHX
HAYYHBIX OTpAcieil U ¢ 0OLIECTBOM B LIEJIOM..

[TyOnuunblit anrpei Gpuocopuu OCI0KHIECTCS TAK)Ke JTaBHUM IPOTUBOCTO-
SIHUEM 4YaCcTHBIX HayK U ¢unocoduu [8]. U3BecTHa kpuTHKa Quiocopun Gu3nkom
C. BaitnGeprom, monsITaBmmmMcsi 000CHOBATh JOTOJIE «HE 00OCHOBAaHHYIO HEd(]-
(bexTHBHOCTH prunmocodum», yKaszbiBast Ha TO, YTO yCTOHUUBBIE (HHIIOCO(CKUE TOK-
TPUHBI, BPOJIe MEXaHUIM3Ma, 00J1ajas CIUIIKOM OOJILIIMM BIMSHUEM Ha YMbI
rccieoBaTeneil, IPUHOCAT HayKe Gonble Bpesa, yeM monb3kl [9. P. 133]°. U xors
BaiinOepr B cBOEM pacCyKICHUU YITyCKaeT U3 BHUMAHUS TOT (aKT, YTO 3a4aCTyIO
¢dumnocopckue cucTeMbl, OOpETIINE CUITY «HMCCIE0BATENbCKUX TPAAULIUI», C TPY-
JIOM TIPEOJI0JIEBAIOTCS HE MOTOMY, YTO OHM TaKHE yCTOHUYMBBEIE, a MOTOMY, YTO
JIAJIeKO He KaXKIbIi yueHbIH 001a1aeT pa3BUTHIM KPUTHUECKUM MBIIITIEHHEM U CITO-
cobOeH pa3pabaTeiBaTh COOCTBEHHYIO HCCIEIOBATEIBCKYIO TO3UIIMIO, HE CIIETYS

3 Cm. Taroke naccax C. Xokunra «KuBs B 3TOM OFPOMHOM MUPE, TO I00POM, TO KECTOKOM, MPHU-
CTaJBHO BIUISABIBASCH B HEOOBATHOE HEOO HaJl TOJIOBOM, JIFOAM BCET/a 33/1aBAJICh MHOXKECTBOM
BOIIPOCOB: KaK MBI MOKEM IIOHATH MHp, B KOTOPOM HaxoauMcsi? Kak GyHKIHOHHUpYyeT Beenennas?
KakoBa MPUPOJa PeajJbHOCTH? OTKyJa BCE B3sUIOCH? Hy)KHanach Jin Bcenennas B cospartene?..
TpagurOHHO 3TUMH BOIIPOCaMH 3aHUMAanachk (unocodpus, Ho ¢unocodus meprBa. Ounocodus
OTCTaeT OT COBPEMEHHBIX IOCTW)KCHUH HayKd, OCOOEHHO (M3MKH. YUeHble CTall HOCHTEIIMH
(hakesa OTKPHITHH B HAIIEM TOUCKe 3HaHUI» (mep. Ham. — H.K.) [10. P. 5].
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MOJIE U aKaJIEMHUECKON KIIAHOBOCTH, — MOJ00HOE 000CHOBaHHUE «HEIPHEKTHBHO-
CTH» QUIOCOPHH CHUCKAIIO CBOIO MOAJIEPHKKY.

ITo Mepe pocta HayuyHOU CHIEIMATU3AIMH IPOTUBOIIOCTABICHNE HAYKH U (H-
noco¢uu cTaHoBUTCS Bce Ooiiee iBHBIM. HecMoTpst Ha Bo3pacTaroliee KOJIHMueCcTBO
Hay4HbIX ITyOIMKauid, 000CHOBBIBAIOIINX HEOOXOAMMOCTh B3aMMOCBSI3U HAYKU U
¢wmrocopun [11], 7OBOTBHO YacTO B Cpele YAaCTHBIX HAyK MOXKHO BCTPETUTH
HETaTUBHOE OTHOIIEHHE K (PMIIOCO(UH 1 MCTIOIb30BaHIE ONpeIesieHIH «(rrocod-
CKUI» M «HAYYHBII» KaK «SpJIBIKOB» Ul OOO03HAUYEHUS «PErpecCUBHOIO» W,
COOTBETCTBEHHO, «IporpeccuBHoro» [8. P. 1979].

O4eBUIHO, YTO Pa3HOTIACHUS MEXIY MPEICTABUTENISAMU KOHKPETHBIX HAYK U
¢dunocodamu BO MHOroM 00yCIIOBIIEHBI crieluuKoi camoil ¢pusocoduu: Bo-miep-
BBIX, MIOPOH CIUIIKOM aObCTPaKTHOM MpeMeTHOH 00J1acTbio PUII0COPCKUX HcCIIe-
JIOBaHUH, BO-BTOPBIX, OCOOCHHOCTSAMHU (PUIOCOPCKOTO HAayyHOro si3bIKa. [laHHas
cnenrdrKa MOXKET 3aTPYAHATh HAYYHBIH MOUCK YUYEHOTO, CHJIONH CBOEH Clielrali-
3allui OPHUEHTUPOBAHHOTO Ha pabOTy HE C yMO3PUTEIbHBIMU KOHCTPYKLUSAMHU U
KOHIICTITYaJIbHBIMH JOMYIEHUSAMH, a C KOHKPETHBIM €CTECTBEHHOHAYUHBIM HIU
SI3BIKOBBIM MAaTEPHUAJIOM, U CTPEMSIIETOCS OOHAPYKUTH PE3YIIBTAThI CBOETO HCCIIE-
JIOBAHMS 3/I€Ch U CeYac M OIIYTUMO JOKa3aTeIbHbIM IyTeM. C 3TOM TOUKHU 3pEHUS
«punocodckas copucTuka TOPMO3UT pa3BUTHE IMIMPUUECKUX Hayk» [8. P. 1978].
Taxoke OTHUM M3 BaXKHBIX MPETSATCTBUI HA MYTH K COTPYAHUYECTBY HCCIIeI0BaTe-
JEH-IMITUPHUKOB U (PHUI0CO(OB ABISIETCS B3aUMHASI HEOCBEIOMIIEHHOCTH O ITOCIIE/-
HUX Hay4HBIX TOCTHXKEHUAX Apyr apyra [11]. Takum ob6pa3om, HaOmo1atomieecs B
COBPEMEHHOM HCCIEI0BATENbCKON MPAKTUKE OTUYKICHHE MEXIYy KOHKPETHBIMHU
HayKamMu U Quiocodueld, OTCyTCTBUE MIMPOKOTO B3aMMOJEHCTBHS MEXIY HUMHU
MpeACTaBISIET COO0H Cephe3HYI0 MPOOIeMy, MMOCKOJBKY JUIIaeT U (ritocoduto, u
HayKy HEOOXOAUMBIX JJIsl UX COOCTBEHHOI'O pa3BUTHsI HAOIIOIEHUH 1 pe3yJIbTaToB.
[To06HY 0 O3HIINIO OTYYXICHUS MO>KHO HA3BaTh MIEYAIbHBIM CIICICTBUEM TTO3H-
TUBU3Ma, OTKA3bIBABILErOCs MPU3HABaTh I'yMAaHUTapHbIe HAYKH HAayKOW M3-3a MX
SAKOOBI HECOOTBETCTBUA HeajaM HayyHOCTH. Eciin OTBIeuYbCs OT CTONb MOBEPX-
HOCTHOTO B3IJI1a HAa CYIIHOCTh HAayKH W OOpATHTBCS K peaausM HAay4HOTO
TBOPYECTBA, TO CTAHOBUTCSI OUYEBUIHBIM, YTO KOHKPETHBIE HAYKH — 3TO TPEXKJIe
BCET0 TBOPYECKHE UTPHI pa3yMa, U OTKPBITHE HOBOTO HE 00X0oauTcs 06e3 criocoOHo-
CTH IIMPOKO U KPUTUYECKU MBICIHUTD, KH300pETaTeIbHO» MOJXOAUTH K Tpolieme,
pa3MbIKasi CyIIECTBYIOIIYIO CUCTeMY TpesnctaBienuid. M ckonpko 061 BaiinOepr u
MoJ00HBIE €My YYE€HBIC HH CTPEMIINCh OTMEXEBaThCsA OT (uinocodhun B HayKe,
¢dmnocodckas peduexcuss OyaeT A HUX HeH30eXHa yKe B CHIIy TOro, YTO UX
NePBOHAYAIBHBIA «HWHTEPEC MO3HATH» TIIyOOKO (MIOCO(UYEH 1O CBOEH CYyTH.
A BbIIBUTaeMble MU ONTUMHUCTUYHBIE JIO3YHTH Bpoje «dmiocopus ymepia, 3a
HayKo# Oyny1ee» oueHb HATOMMHAIOT «IOJIIENIbHBIE) PacCyXICHHs, ONMCaHHbIE
Y. ITupcom, Koria He paccykJIeHHE ONpeiesieT BbIBOJ, a HA000POT.

BosBpamiasce k mpobiieme myOiuyHOTo anrpeiina punocoduu, clieayer oTMme-
TUTb, YTO OHAa HEMOCPEICTBEHHBIM 00pa3oM CBs3aHa C MPOOJEMON OTHOLIEHHUS
camux ¢uinocopoB k myonmynoctu. Hepeaku npumepsl, koraa ¢uiocods! mpeHe-
OpEXUTENILHO OT3BIBAIOTCS O B3aUMOJACHCTBUM C IyOJUKOM Kak O JeSATEIbHOCTH
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C «HUBIIEH WHTEJJIEKTYaJIbHON IEHHOCTBIO» W «IIyCTOM TpaTOd PECypCcOB»
[3. P. 87—88]*, uto 00ycnoBIeHO B 6OMbILEl CTENEHN HECOBIAEHUEM HHTEPECOB
cormmyma u punocodckoro coodmectna [8, 13, 14], uem oTcyTcTBUEM y He-hUIIO-
cooB mpodeccnoHaTbHON TOATOTOBKY, XOTS M 3Ty NPUUUHY HENb3sI HEJJOOICHHU-
BaTh. Tak CI0XUIOCH, 4YTO OOIIECTBO NIPEOBIBAET B JIBYX MapalIeIbHbIX HHTEIJICK-
TyaJbHBIX PEATBHOCTSIX: C OJHOM CTOPOHBI, KYJIBTYpOU TPAHCIUPYIOTCS BAXKHOCTh
U LEHHOCTh HAY4YHOT0, (PHIOCOPCKOr0 OCMBICIEHUSI MUpA, C APYrol — JaHHas
[IEHHOCTh HUBEJIMPYETCS] MPAKTHUKYEMBIMU >KU3HEHHBIMH CTPATETHsAMHU YcIexa.
[Tpomie roBopsi, CBOOOHOE MBINUICHHE, €r0 KPUTHYHOCTh, BOJIS K MO3HAHHUIO U
y/I0BOJILCTBHE OT HETO M MPOYME EHHOCTH HAyKH MO TPaJUIMH BOCXMIIAIOT JIIO-
JIeHi, HO K YCTIeXy B pEeabHOCTH JKU3HU MPUBOIAT penko. [losToMy mroam mmu Boc-
TOPraroTCsl, HO Ha MIPAKTHUKE MPEANOYUTAIOT HE pa3AeiaTh. B urore, He umes onsita
HaY4YHOH peIeKCHH U B TIPAKTHKE )XU3HHA C(HOPMUPOBAB yPOBEHB TIOBEPXHOCTHOTO
«OOBEKTHOrO» MBILUIEHUs, NMyONMKa Aaxe NpU HAJIUMYUU KUBOIO HMHTEpeca
K ¢umrocopckoil mMpoOIeMaTHKE OKAa3bIBACTCS IMOMPOCTY HHTEIUICKTYalbHO HE
roTOBOH K (uuocodckoMy auanory’. JlaHHas mpoOjieMa Tak ke cTapa, Kak M
MOTIBITKH PACTIPOCTPAaHUTh (hritocodckoe 3HaHUE cpean He-(hrunocodos.
ITonoOHOE amMOMBaNeHTHOE OTHOIIEHUE K IMyOIMYHOCTH, @ UMEHHO, C OJTHOM
CTOPOHBI, CITa00e KeJTaHNE HITH U BOBCE €0 OTCYTCTBHE OOMIATHCS C ITMPOKOH ITyO-
JUKON (MCKIIIOUEHHE — JIeSTeNbHOCTh B 00pa30BaTeNbHOM cepe M eTnHUYHbIE
npuMeps! punocockoit MoMmyIIpu3aTopCcKoil aKTUBHOCTH) BBUY HECOBIAJACHUS
MHTEPECOB U YpOoBHEH (uiocodcekoit peduiekcuu, ¢ Ipyroit — BBIHYKASHHOE IpU-
3HaHNE HEOOXOIMMOCTH JJAHHOTO OOIIECHNUS B YCIOBHAX COBPEMEHHON SKOHOMUYE-
CKOM peasbHOCTH, MPEeACTaBISIET COO0M TIOBOIBHO CEPhE3HYIO MpolIeMy, oOHaxa-
IOIIYI0 HEOOXOMMOCTh BO B3aUMOCBS3U (PHII0COGCKOro COOOIIECTBA U COITUyMa.
[Toxoxyto mpobiaematuky paccMarpuBaeT M. BypaBoi, aHanu3upys COBpeMeHHOE
COCTOSIHWE COITMOJIOTMH M €€ TOTOBHOCTH OTBEYATh BHI30BAM COBPEMEHHOCTH.
OTmeuast CylIecTBYIOIIEE pasJelieHHe TPyJa B COLMOJIOTHYECKOM COOOIIeCTBE
Ha TPUKIAIAHYI0, MpOo(EecCHOHANBHYIO (aKaJeMHUYECKyl0) U KPUTHYECKYIO
couuornoruio [15. C. 15—30], onuceiBas ux cnequpuky 1 GyHKIUH, OH TPUXOAUT
K BBIBOJIY, COTJIACHO KOTOPOMY KOPPEJSIIHS C IyOJIMYHON COIIMOJIOTUEH SIBIISETCS

4 McToprdecKyro MEPCIIEKTHBY Ha Pa3BUTHUE MpobieMbl aaeT Oponeman [12].

5 [IpuunHy IAHHOW HETOTOBHOCTH S BUXKY B Henomyssproctr (unocodpuun. Hanpumep, ognum u3
HoKa3aresel ColuaabHOH HeBOCTPEOOBAaHHOCTH (PHIIOCO(DHH ABIIAETCS CUTYAIHs C €€ BOCIIPUATHEM
MOJIO/IeXKbI0. BykBasibHO kMBS Ha MH(pOPMaMOHHBIX IuaTdopmax Bpozae YouTube, Instagram,
VKontakte, TIK-TOK u np., CTyA€HTBI MOT'YT NEPEUUCIIATH JECATKH UMEH U3BECTHBIX OJIOTepOB U
00CYXKIaTh UX PEMOPTaXKHU, HO, KOTJa peyb 3aX0auT 0 (uiocodhax ¢ MUPOBBIM UMEHEM, OTKIIHKA-
I0TCSI €JUHUIIBL, 0 (rocodax-cCoBpeMEHHHUKaxX JIMO0 HE 3HAET HUKTO, JIN00 Ha3bIBAIOT MMUCATEIICH
Bpojae Y. Oxo win I1. Koanpo. 3m060aHeBHBIC BUico, HanpuMmep, FO. [lyns okaseiBatoTcst Oomee
aKTyaJIbHBIMHM, YeM He MeHee 3710001HeBHbIE paccyskaeHus puiocodos. ITomoOHOE nonoKeHne et
MOXHO OOBSCHHUTH HE CTOJIBKO (pOpMATOM BBICTYIIIIEHHH OJIOTEPOB, XOTS M OH BaXKeH («um(poBasH
MOJIO/IeKb, KaK IOKa3bIBACT MPAKTHKA, HE BIAJCET KyJIbTYpOH UTEHHS, HE yMeeT oOpabaTeiBaTh
Gospime 00beMbl MHPOPMAIMK M MOTOMY HCHBITHIBAET CEPHE3HBIC 3aTPyAHEHUS IIpU padoTe
¢ GUI0COPCKIMHU TEKCTaMH U PACCYXISHUSIMH), CKOJIBKO BOCIpHsATHEM (riocodpun B obIiecTBe,
00yCIIOBIMBAIOIIEM HHTEPEC K HEH.
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HEOOXOIMMBIM YCJIOBHEM JUUIsI Pa3BUTHSI BCEH COIMOIOTMYECKON HAYKHU: «...INPO-
(beccroHaIbHBIN KOMIIOHEHT — 3TO cepJille Hamlel aucuumiuHsl. bes nmpodeccuo-
HAJIGHOW COIMOJIOTMM HE MOKET CYIIeCTBOBATh NPHUKJIANHAS WM ITyOJUYHAs
COLIMOJIOTHH, KaK U KPUTHUECKasi COLMOJIOIUs — BeJIb TOTJa HeYero OyeT KpUTu-
KOBaTh. B TOM ke CTEleHu KN3HECTIOCOOHOCTh MPO(EeCCHOHATBHON COIMOIOTHI
3aBUCUT OT IIOCTOSTHHOTO OOpallleHHs K BaXXHBIM COLMAIBHBIM THpoOieMam,
OT BBI30BOB, OpMyJIUpyeMBbIX MyOnuuHoM coruonoruei» [15. C. 30].

IIpenmernas cneunduka npopeccuoHanbHON (uIocopuu Mo3BosseT Guiio-
coam, B OTIIMYME OT COIMOJIOTOB, U JIajiee YCIEIHO MPeOBIBaTh B y3KOCTICIHAIN-
3MpPOBAaHHON 3aMKHYTOCTH (punocodcekoro coobmectBa. OnHako mojgo0Has OTo-
PBaHHOCTh OT aKTYaJIbHBIX COLMAIBHO-TIOJUTHYECKNX KOHTEKCTOB, OTCYTCTBHE
KUBOM, HE-TEOPETHUECKON, BIUCAHHOCTH B ITyOJIMYHOE MPOCTPAHCTBO OTpaXKaeTcs
KaK Ha pa3BUTHU (HMUIOCO(CKOTO AUCKYpCa, TaK U HA IMyOJIMIHOM 00pase (uiroco-
¢bun, KoTopas 3a4acTy0 BOCIPUHUMAETCS B OOIIECTBEHHOM CO3HAaHHM, BCIIE/ICTBHE
COLMATBHBIX CTEPEOTHUTIOB M OTHOIICHUS (prstocodckoro coodmecTBa K myOmmaHo-
CTH, KaK «KYJIbTYpPHOE UCKOTIAeMOe» U «yTOMUTEIbHOE TeOPETU3UpOBaHuey. B To
K€ BpeMs JIaHHas OTOPBAHHOCThH IEYAFHO CKa3bIBAETCS HA JYXOBHOW >KU3HU
o011ecTBa, yBIeKaeMOro HHGpOPMALMOHHBIM LIIYMOM 3I0XHU M Y€Xap/0il IIeHHOCT-
HBIX YCTaHOBOK, «cOUTOTO ¢ TONKY» ([[x. [{pton) u morps3miero B HEJETbIX KOH-
¢dnukTax, XoTs Quiaocopus Moria Obl IOMOYb B NPOSCHEHHH 371000THEBHBIX
BOIIPOCOB M B IPUOOPETEHUH OCMBICIIEHHOCTH, PAlMOHATBHOCTH U OCO3HAHHOCTH.

OueBHIHO, YTO BBILICYNOMSAHYTas NpoOjeMa HECOBMAJEHUS MHTEPECOB U
ypoBHe# (unocodckoit pediekcnn He-huITocoPpoB 1 GUIOCOPOB HE MOKET OBITH
yCTpaHeHa MONBITKAMH MEPEBECTH Y3KOCIeMaIU3UpOBaHHOe (unocodckoe 3Ha-
HUE Ha JIOCTYMHBIN sS3bIK. HO mo100HO TOMY, Kak €CTeCTBO3HAHHE JIEMOHCTPHUPYET
00I11eCTBY CBOIO 3HAUUMOCTh Pe3yJIbTaTaMHU HKCIEPUMEHTAIBHOTO TPYy/la U BbIBE-
JICHHEM OYEepeIHON COBOKYMHOCTH (hakToB, (MIOCO(UsS MOXKET HANOMHHUTH O
CBOEM BKJIAJI€ B Pa3BUTHE HAYKH U KYJbTYPbl: 00 U300peTeHNH JOTHKH, BHEIPEHUU
[EHHOCTH KPUTHYECKOTO MBIIUICHUS, Pa3BUTUH HAYYHOH METOJOJIOTHH M MHOTO-
BEKOBOM 00OCHOBAHMHU Ba)XKHOCTU MHTEJUIEKTYaIbHOTO TpyJa U T.1. [3].

Npeqa «nepeoTkpblTUs» dunocodpun
1 PYHKUMA dunocoda B 00LLECTBEHHON XU3HU

B ycnoBusix 1udpoBoii COBpeMEHHOCTH U OOpbOBI 32 BHUMaHHE ayJIUTOPUU
¢duocopun Bce COXKHEE MoJIaraThCsi Ha CBOM BeKaMu BBICTpauMBaBLIMICSA 00pa3
BBICOKOM MHTEIUIEKTYaJIbHOCTH U «MeTapU3NUecKOi oTuyXJeHHOCTHY». Puioco-
¢un, 4ToOBl MPOAOIIKATH CYLIECTBOBAaTh, HEOOXOIUM IMyOIMYHBIN «anrpeda u
OTIBIT Be/IEHUs] KOHCTPYKTUBHOTO inanora ¢ cormymoM. [ly6nnunocTs ¢punocopun
MOJKET 0Ka3aTbCs CIIOCOOOM €€ COOCTBEHHOI'O «IEePEOTKPBITUS»: TUANIOT ¢ 00IIe-
CTBOM, HACTOMUMBOE BCMAaTPHUBAaHUE B €r0 NPAKTUKY KU3HU, TOUCK MAKCHMAJIbHO
3P PEKTUBHOM A3BIKOBOW (POPMBI MOTYT O3HAUaTh NEPECMOTP cO0OIIaeMoro (huio-
co(pckoro 3HaHHS, OTKPHITHE HOBBIX CTpPATE€rHMil OCMBICICHMS KJIACCHYECKHX
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npoOsem. UHbIMU clioBaMU, 00YCIOBJICHHAS HACTYTUBIIEH YKOHOMUYECKOH peatb-
HOCTBIO IIparMaTHuYecKasl «3aMKHYTOCTh» Ha MpoOjemMax W MHTepecax oOliecTBa
MOJKET 00EPHYTHCS CMBICTIOBON «PAa30MKHYTOCTBIO» (DHUIIOCO(UH.

O nomoOHOM «IepeoTKpeITUM» Grtocoduu mumeT Jx. J(prown, aHanu3upys
napagoKCaTbHOCTh B3aMMOCBs3U (minocoduu u obmecTtBa. Ecim paccMaTpuBaTh
pa3BuTHE GUIOCOPUHN B KOHTEKCTE Pa3BUTHSI YETIOBEUECKON IIMBUITM3AIMN U KYJIb-
TYpBI, TO MOXXHO YBHUJEThH, YTO (QHIOCOGUS BO3HUKATA HE U3 «HHTEIIICKTYallb-
HOT'0», & «COLMAIbHOIO U 3MOLMOHATILHOTO MaTepuaia, U3 MOMbITOK JI0AEH ¢ pa3-
HBIMH «COLMAIBHBIMHA TETISIMH U YCTPEMIICHUSIMI» OCMBICIHTD BaKHBIA JJIST HUX
ombIT ToBceqHeBHOCTH [16. P. 27]. C 310t Touku 3peHus Gprtocodust HUKOTIa HE
3aHHMMaja M0 OTHOLIEHWI0 K OOIIECTBY MO3MIMIO CTOPOHHEro HaOroaares,
HA00OpOT, OHA BCerJa ObUIa BOBIICYECHA, BCTPOSHA B COIMAIIBHYIO KH3HbB JIFO/ICH,
BbIpa)kasi HEYTOMUMBIN TIOUCK O0Jiee MPaBUIIBHOTO U Pa3yMHOT'0 CIIOCO0a OBITHSL.

«IlepeoTkpbiTHe» (MIIOCODUN 3aKITIOYAETCS B TOM, YTO TO, UTO paHee (PHio-
co(us nenana «HEOCO3ZHAHHO» U «CKPBITO», 8 UMEHHO OCMBICIISUIA PAKTHKY Yes0-
BEYECKOH XKU3HU, MAaCKUPYsICh BHUMaHUEM K MeTapU3U4YeCKUM BOIIPOCAM U IPO-
Onemartuke, Tenepb HY>KHO JeNaTh «OCO3HAHHO» U «OTKPBITO»: «...3amaya (huio-
couu Oyay1iero 3aKiIr04aeTcs B TOM, YTOOBI IPOSICHATH MPEACTABICHUS JIIOJEH 0
COLIMAJIbHBIX ¥ HPABCTBEHHBIX KOH(IMKTAX cBoero Bpemenu. Llens ¢punocopun —
CTaTh, HACKOJIBKO 3TO BO3MOXKHO, HHCTPYMEHTOM YPETYJIHPOBAHUS JaHHBIX KOH-
¢bnukToBY (Tep. Mot — H.K.). MeTtaduzndeckue paccykaeHus 00peTaroT 0coOyio
3HaYUMOCTb, KOT/Ia OKa3bIBAIOTCS CBSI3aHHBIMHU C «JIpaMaTHUecKoi 00pb0oii ob1ie-
CTBEHHBIX YOeXIeHUH U uneanosy [16].

Nnes «mepeoTkprITUs» GUnocoPpuu HEMOCPEICTBEHHO CBA3aHA C BOMPOCOM O
¢byHkuuu puinocoda B 061ecTBeHHON KHU3HU. CyIeCTBYeT HECKOJIBKO TOUEK 3pe-
HUSI OTHOCUTEIHFHO TOTO, B KAKOW POJIH U B KAKHX COLIMATBHBIX KOHTEKCTaX MOXKET
BBICTYNATh NPo(ecCHOHANBHBINA (HII0cod: «ITyOINYHbIN HHTEIUIEKTYyal, paboTato-
W Ha/l TIPOEKTaMU COBMECTHO C yUEHBIMH, HH)KEHEPAMH, TIOJUTHKAMU, TOCY 1ap-
CTBEHHBIMH YUPEXKJIECHUSAMHM, COLMATIbHBIMU Tpynnamu» [1; 12]; myOnuynbIil sKc-
NePT-UAC0JI0T, KOHCOIUIUPYIOUINI YCUITHS TOJIUTUKOB, YdKOHOMHUCTOB, FOPUCTOB,
JyXOBEHCTBA U T.II. B YNPABJICHUH OOIIIECTBOM, BBICTYMAIOIINUN «IIEPEXOTHUKOM)
MEX/y AaKTUBHBIMHU MOJUTHYECKUMH CHUJIaMH W akajgeMuueckoi ¢unocodueit
[17. C. 14; 18], «maromuii OTBETHI Ha 3alPOChl OOIIECTBA», YMEIOIMIHMHA «1ad)OCHO
Mo/IaBaTh UCTUHY» M «CO3/1aBaTh MPUBJICKATEIBHBIN 00pa3» ctpansl [19. C. 41];
¢bunocod-menuaTop — IHEHHBIN MOCPEIHUK B MEXIAUCIUILTMHAPHBIX HCCIEI0Ba-
Husx [20], obnagaromuii BEICOKOH T'yMaHUTapHOW KyJIbTYPOU, BIIJICIOINN HABBI-
KaMH «MHTEPAKTHBHOH 3KcrepTHss» [21]°, KoHCTpympyromuii «30HBI 0OMeHa»
(IT. Tanmucon), obyeryaromuii B3aMMOJICHCTBUE YUCHBIX M B 1I€JIOM BBIBOJISIITUN
UCCJIEIOBaHMsI Ha KayeCTBEHHO HOBBIM YpOBEHb HAyYHOTO aHain3a; ¢Guiocod-
KOHCYJITAHT, HE MPOJBUTAIOIIUNA CBOE DKCHEPTHOE MHEHHUE, «COMPSIKEHHOE

¢ KOJUIMH3 TIMIIET O CIIEMUANNCTE ¢ Pa3BUTOM I'yMaHHTapHOM KyJIbTyPOH, BIAICIOIIEM «AHTEPAK-
TUBHOM 3KcHepTH30i» [21].
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C MO3HAaHMEM HCTUHHOTrO mnosoxeHus nem» (B.B. MupoHoB), a npesaratomumii
Pa3IUYHBIE METOI0JIOTUIECKHE MTOIXO0IBI K OCMBICIIEHUIO TPOOIEMBI U IEMOHCTPH-
PYIOIIUH BaXKHOCTh «TUTHUEHBI MBITTUICHHS [2].

IIpuBeneHHbIE BBIIE TOYKHU 3pEHMS, 38 UCKIIIOUEHHEM MOCIIEAHEN, aKTy alTH3H-
pytoT o0pa3 punocoda-3kcnepra, 0071a1aI0MIET0 TAKUMH 3HAHUSAMH, KOTOPBIE MO-
TYT BBIBECTH OOIIECTBO HA CBET UCTUHBI U3 T€HU 3a0myxaeHui. [lo cyTu, Hamumo
BCE TOT K€ DJIMTAPHBIN MOAX0J] K (prstocoduu U ee 3amadamM, KOTOPBIM, Oy Iydn
ycraHoBiieH eme [lmatoHom (BcmomMHuM Mu(] o memiepe u obpas dunocoda,
MO3HABIIETO UCTHHY U CTPEMSIIIETOCS IPOCBETHUT JIFOJICH, a TaK)Ke MOJIUTHIECKYIO
TEOPHIO, YTBEPXKIAIONIYIO BIACTh (HMIOCO(OB HAJ JTHOABMH, KOTOPBIE BCSYECKU
COIIPOTHUBIIAIOTCS 3TOMY IPOCBELICHHUIO), JIET B OCHOBY 3BOJIOLUH (hriocodckoit
MBICITH, TPAHCIIUPOBAJICS B TEUCHHE BEKOB U BO MHOT'OM TTOCITY>KHJT IPUUMHOM HAOTI0-
JTAFOIIETOCS CETO/IHS OCTPOTO KPH3HCA B OTHOMICHHSX (DU10cO(OB M 00IIECTBA.

[losTOMy HEyAMBHUTENBHO, YTO PE3yJbTaTOM (HIOCO(CKOr0 OCMBICICHHUS
npo6aemsl poiu ¢punocoda B KU3HHU 00IIeCTBa (a 3TO UMEHHO NpolieMa ¢ y4eToM
COBPEMEHHOM AKOHOMHYECKOW TOJIMTUKU) CTAHOBUTCS CTaBIEE KJIACCHUECKUM
HAallOMHUHAHUE O BBICIIEH COIMAIBHOM «MHCCHM» (unocopun — Hampumep,
YKpEIJICHHE B YCIOBHUSIX COBPEMEHHOI'O «KpHM3HCa MJEH M IIEHHOCTHBIX yCTaHO-
BOK» HallMOHAIBbHOM uieHTHYHOCTH [17; 18], hopmupoBanne oOLIHMX I «POCCUN-
CKOM (PYCCKOI) HUBMIIN3ALUNY «CMBICIIO-)KM3HEHHBIX)» IIEHHOCTHBIX YCTaHOBOK,
OpraHu3alysi HOBOI'O «ITyOJMYHOIO HMHTEIEKTYaJbHOIO IPOCTPAHCTBA» IS
«MHHOBALIMOHHOTO OOIIECTBA, OPTaHU3aAIUs «30H OOMEHa» M «IIEepeBOJUECKAs
JEeSITeTHHOCTD ISl Pa3IMYHBIX HAYYHO-TEXHOJIOTUYECKUX KYJIbTYp H T.1. Briomne
3aKOHOMEPHO W OKHJIaeMO, 4TO Iepe]] BeIUKOW HaykoH, duimocoduei, ctaBarcs
BeJIMKHE 1eNu U 3afauu. OJHAKO, eCIM OTHECTUCH K X0y MoJ00HOro (puitocod-
CKOTO OCMBICJICHUSI KPUTHUYECKH, MOKHO 3aMETHTh, YTO MOJO0HOE OIpe/eeHne
Ha3zHaueHus (uinocopun — JiedeHne «CUMITOMATUKW», HO OTHIOJb HE NPUYUH
HaOro1ao1erocs 00IECTBEHHOTO MIIM HAYYHOTO «HEJOMOTAHUS.

CB00O/IHOE OPUEHTHPOBAHUE B COIMAJIBLHOM MHpE, MOHMMAaHHUE IMOJUTHKO-
HYKOHOMHYECKUX TMPOIECCOB, TEPEKUBAEMBIX CTPAHOH M MHPOM, HAYMHAETCS
C CaMOr0 «IPOCTOr0» MOBCEIHEBHOIO YEIOBEYECKOTO YMEHUS MbICIUMb, TO €CTh
CIOCOOHOCTH MPEABAPATH JIF000E MPAKTHUECKOE AEHCTBIE KPUTUIECKUM Pa3MBbIIlI-
JIEHUEM HaJl CUTyalMel, OUEHKOW IPUYMH, BO3MOKHBIX CBSI3€M M IOCIEICTBUI
npeanogaraeMoro Beibopa wim nercteus. @opMupoBaHue BEIUKON U O1aropo-
HOW pealbHOCTH, KOTOPYIO ONKCBIBAIOT COBPEMEHHBIE UCCIIEAOBAHUS IO Iy OIHy-
HOW ¢uocodun, Ha3zHauyas TJIABHOM Lenbl0 TpuBieueHus ¢uinocodpun u ee
AKCIEPTOB B (DYHKIIMOHMPOBAHNE COIUAIBHBIX M MOJUTHYECKHX MHCTUTYTOB, Ha
Jiefie HauMHaeTcs ¢ BKIIoUeHUs (punocoduu, ee «KMEXaHUK» MBIIUIEHUs, B ITOBCE-
JTHEBHYIO KHM3Hb 4YeJIOBeKa. MIHBIMM CIOBaMH, Ha MPAKTUKE 3Ta CTOJb JKeJaemas
pPeambHOCTh HAUWHACTCS C PEICHUS] KOHKPETHBIX MPOOJIEM U 3a7ad, CBSI3aHHBIX C
«TI€PEHACTPOUKOI» IMOBCEJHEBHOIO MBIIUICHHUS YelOBEKa, C Pa3BUTUSA Yy HETO
palMOHATILHOTO OTHOLIEHHS K ce0e — CIIOCOOHOCTH B MEPBYIO OYEpelb KpUTHYE-
CK{ MBICJIHTH, OCO3HAHHO TPOKUBATH OIBIT CYIIECTBOBAHMS M HECTH OTBETCTBEH-
HOCTb 3@ CBOM pEIIEHUs.
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Bo3mokHOCTEH BmUCaTh JAESATENBHOCTh TMpodeccruoHanbHoro (rtocoda
B CONUAJIBHBIC U MOJIUTUICCKHUEC KOHTCKCTHI JOBOJIBHO MHOT'O, OAHAKO CUTYyalus C
001ecTBeHHBIM BocTIpusATHeM (ritocodun, OTHONIEHHEM K HEW, a UMEHHO TOU
MMPAKTUKEC PASMBINUICHUA, YMCHUIO KPUTHYCCKU U pAllMOHAJIBHO MBICIUTL, KOTO-
pPBIM OHA MBITAETCS HAYYUTh YelIoBeKa, co BpeMeH [InaToHna He u3menunace. bosb-
IMUHCTBO MO-NIPEKHEMY NMPCANIOUUTACT OUAPOBAHUC «TCHAMU U 06pa3aMH>> B TEM-
HOH Meniepe MoBCeAHEBHOTO OMBITA MO3HAHUIO «BBICIICH PEATbHOCTH BEILICH», MITH
XOTs1 OBI IPOCTO CBOOOAHOMY, JTUIIEHHOMY HPEAPACCYAKOB U JaBJICHUS TPAIUIINH,
HCIIOJTb30BAaHUIO COOCTBEHHOTO yMa, UTO CEPhE3HO OCIIOKHSCT MMOTCHIIHATBHOE (PH-
70coCKOe IKCIEPTHOE BMEMIATEIHCTBO B OOIIECTBEHHYI0 W HAYYHYIO >KHU3Hb,
CTaBs JOCTIKEHHUE BEJIMKUX IIeJieH 1o 1 00JIbIoN Boipoc. B To ke Bpems 1mo100-
Hasi COMPOTHUBISIEMOCTh (hrocohCcKOMy MPOCBEIICHHUIO MOOYKIAeT 33 lyMaThCs O
crienuQuKe YeIIOBEYECKOr0 MBIIIICHUS — a HyXHa JI1 eMy, COOCTBEHHO, (rito-
codckasi peduiekcrsi, HaCTauBaloIas HAa TPE3BOM, PAIMOHATFHOM M OTBETCTBEH-
HOM IICPECIKMBAHWM OIIBITA )KU3HU U TEM CaMbIM BI)I6I/IBaIOHIa$I OK3UCTCHIUAJIbHY IO
nouBy u3-noa Hor? Ecnm omnHa peiba JOBKO B30Opanach Ha JEPEBO M YCIEIIHO
o0ycTpomsiach TaM, MOXKET JIM OHA MPU3bIBaTh IPYrHMX PHIO JE€NaTh TO ke caMoe,
KPHTHKYS UX «HENPaBUIbHBIN» 00pa3 xku3Hu?’ [IpakTUKa )KU3HH 1 HCTOPHIECKOE
pa3BHUTHE YEIIOBEYESCKOTO OOIIECTBA MOKA3BIBACT, YTO YEIOBEYECTBO YCTOMYUBO U
BIIOJIHE OJIaroIOJIy4HO MEPENONHAETCS «U30BITKOM OTCYTCTBHUS ceOsh», Ha STOM
CTPOUT CBOIO KYJBTYPY M TPOIOKAET 3APaBCTBOBATh, a (PUIOCOPCKHUN TTOIXO
CO BCEMH €r0 JOCTOMHCTBAMH — JIUIIH OJIMH U3 MHOTHX MOJXO0B K 3aj[aue cyIle-
CTBOBAHUHI.

Ecnu ke ¢punocodckoe mpocBelieHne Bce-Taku He00X0IMMO U pa3BUTHE Ty 0-
JTUYHOH (Prtocopun — TIIABHOE €r0 YCJIOBUE, TO OUYEBUIHO, UTO «IIJIATOHOBCKUI
o0pa3 ¢unocoda-skcnepra Hykaaercs B Tpanchopmanuu. B oTnndre oT ydeHbIX-
SMIHUPUKOB, ONEPUPYIOLIUX HAYUYHBIMH (DaKTaMH U HAXOMSIIHUXCS B OTHOCHUTENb-
HOM COTJIACHU B MOHMMAHUU TOM WM WHOM Teopuu, (puiocodsl, BcTymnas B o0Iie-
CTBEHHBIC W TOJIMTUYCCKUE JeOaThl, HE PacIoaraloT «TBepA0 00OCHOBAHHBIMH
BBIBOJIaMH, YTO €CTh MPAaBUIBHO M YTO €CTh Xoporo» [2]: mobas dumocodckas
KOHIICTIITUS TPOOJIeMaTHYHA M HEOJHO3HAUHA, M TOTOMY (hHIT0cO(BI HE MOTYT JTUK-
TOBaTh OOIIECTBY U FOCYAApCTBY, kKak NOmKHO )uTh. Ho ¢unocodsl, pacmonaras
MHOTOBEKOBBIM OTIBITOM ITO3HABaTEIbHON pediiekcnu, pa3pabOTKH JIOTHKO-METO-
JOJIOTUYECKOTO HWHCTPYMEHTapus W HaOMIOJEHUS JyXOBHOM >KHM3HHM OOIIECTBa,
MOTYT BHECTHU CBOU BKJIaJd B JOCTHUXKCHUC O6IIICCTBOM CBOCTO «COBCPIUICHHOJICTUSA,
3aHUMasCh BO3BEJCHHEM «ApXUTEKTYphl» MbIIUIeHUS. WHBIMU cloBamH,
o0IIeCTBY, CKOpee, IMOMOXKET He OJKCIEPT C €ro NPETEeH3WSIMH Ha 3HAHHE
«HMCTUHHOTO TOJOXEHHUS AeN» U «UyAOTBOPHOE» IMOCPEIHHUYECTBO B HAYUYHOM
cdepe, a podeCCUOHATBHBIM KOHCYJIBTAHT, OOpaIlarolnii BHAUMAaHUE TIPEKIC
BCEr0 Ha «TEXHUKY» MBIIUIEHUS — JIOTUKY, MOJIEIH B CTPYKTYPY apryMEeHTaIiH,
CUJIIbHBIE U Cia0bIe CTOPOHBI MCTOJ0JIOTHH, HpO6J’I€MI>I KOHICITYaJIU3allun

" IlepedpasupoBanne BHICKa3bBaHus A. DiiHmmTeiina «Bce mbl rennn. Ho ecim BB OyeTe CyauTh
pBIOY 10 ee crtocoOHOCTH B30UPAThCs Ha AEPEBO, OHA MPOKHUBET BCIO JKU3HB, CUUTAs CeOs Typoit».
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U Tp. — W npemnararonmi ux adanui3. OQHaKo 3TO HE 03HAYaeT, YTO OOIIECTBO
BOBCE HE HYK/A€TCs B OKCIEPTax MpU NOCTAHOBKE U aHalu3e NpoOieM, HO TakxkKe
HE O3HA4aeT U TOro, YTO COLMAJIbHBIE MPOOJIEMBI MOKHO PEUIUTh «BHELUTHHUM)
AKCIEPTHBIM BMENIATEIBCTBOM: Kak oTmedaeT JIk. [Ipron, «4enoBeK, HOCALIMN
00yBb, JTyullle BCEX 3HAET, YTO OHA )KMET U I'/Ie OHAa HATUPAET, AK€ €CIIN OIBITHBIN
CaroXXHHUK JIydllle BCeX 3HAET, KaK YCTpaHUThb mpoliemy» [22]. OOriecTBeHHbIE
KOH(JIMKTBl U MpoOJIeMbl MOTYT OBITH AEMCTBUTEIBHO U JIaKe€ MPOCIEKTHUBHO
yCTpaHEHbI TOJIBKO «U3HYTPH», KOTJIa B OOIIECTBE B 1IEJIOM TMOBBICUTCSI KAY€CTBO
MBILUIEHUS] U TPAAyC «pa3yMHOCTI». [0 3THX NOp BCE 3KCHEPTHBIE MPETIOKEHHUS,
CKOpee BCEro, Ha MPAaKTUKe OyIyT OCTaBaThCs Hepean30BaHHBIMH.

3akno4yeHuve

[TyGnuunast punocopuss — TOBOIBHO HEOJHO3HAUHBIN HAYUHBIH TPEHI, AKTY-
IM3YIOMIMNA IIMPOKHA KPYT BOIIPOCOB | mpodieM. Ha Mo# B3rsia, anrpeiin my0-
JIMYHOTO BOCTIpUATHA (priocoduu ciieayeT HaYMHATh C U3MEHEHUs 3asIBJIEHHOTO B
Hayaje CTaTbU TATOTEHUs» K MyOJMYHOCTH Ha CTPEMJICHHE K IMyOJIMYHOCTH —
XKeJlaHHUs MPSAMOro, JOOPOXKEIATeNbHOTO U TEPIEINBOrO AMAIOra ¢ OOIIECTBOM,
npeoOpa3oBaHus ONbITa NMPO(HECCHOHAIBHOTO 3aTBOPHUUECTBA B HETIOCPECTBEH-
HYIO BKJIFOUEHHOCTh B COLIMAIBHO-TIOJUTHUYECKUI «3(QUp», B MpeObIBaHUE CpeIu
Jro/iel M UX 1pobiieM, B COMMKEHUE ¢ HUMH B MUHYTBI UX CJIA0O0CTH.
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In the time of current crisis that is exponentially spreading globally and
changing well-being and lifestyles of world population, educational institutions
need to adjust to the changing world. The most important action so far has been to
replace traditional teaching/learning by remote teaching/learning seeking to avoid
a wide circulation of virus infection. Experts of different fields, in particular
psychologists, do not fundamentally support such an approach because of the lack
of the usual social communication among learners. Others believe that remote
learning (RL) makes education flexible; students and teachers do not commute,
which saves time, money and energy. However, it is essential to find out
perceptions and opinions of the most affected people by contemporary changes of
learning environment. This article investigates students' opinions about remote
learning versus traditional classroom activities.

In response to the coronavirus outbreak in January 2020, the Ministry of
Education in China announced the postponement of the 2020 spring semester for
all schools and colleges and issued guidelines for online teaching and learning as
temporary measures until schools could reopen. All educational institutions were
expected to make full use of a variety of online courses to arrange appropriate
activities to maintain and guarantee teaching quality, i. e. online teaching was not
optional but required for all higher schools [1. P. 345—348]. In response to the
crisis, a nationwide educational experiment in China has spread globally
worldwide. It means online teaching was not optional but obligatory for all schools
and universities which were forced to change plans how to implement it. H. Pu
shares his experience of online teaching and describes the challenges and fears he
had to overcome, such as a digital divide among students, slowdown of the Internet
caused by too many users being online at the same moment as well as the syllabus,
the problems of participants' insecurity, isolation and lack of social presence [1].
Teachers all over the world who have never had the experience of online teaching
had the same problems. They were involved into the unique experiment and had to
adapt themselves to the new educational environment and learn how to employ new
ways in online teaching. It meant to update their teaching and learning philosophy
and apply their common beliefs and methods of teaching and learning online.

A. Tombrella, for instance, points out that he needed to revisit his teaching
philosophy and apply that philosophy to the new situation. He describes the
teaching philosophy as a statement of one's beliefs and thoughts about what is
important in teaching and learning. The author points out some typical statements
found in a teaching philosophy: "Differentiation in the classroom helps every
student to succeed" and "Lesson pacing minimizes student behavior issues" [2].
However, when faced with a crisis, the author suggests condensing the teaching
philosophy to three brief statements which are: 1) concepts are crucial, 2) process
over product, 3) relationships rule. The next step that A. Tombrella suggests is using
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a novel philosophy. He outlines it as the following framework to his revised
teaching philosophy:

Capability: What are the capabilities of your learning platform, yourself, and
students? Reliability: Are your plans and software reliable?

Inability: What are you not able to do in this situation?

Suitability: Are your plans suitable for the current situation?

Ingenuity: How can you be ingenious and still hold true to your philosophy?

Sustainability: Is what you're doing sustainable in the long term [2]?

The application of this teaching and learning philosophy might be beneficial
to majority of teachers who need to adapt the teaching within their own setting, to
grasp the local situation and understand the global relevance of this issue.

Another contribution to the philosophy of education is a magnificent review of
the latest book Peacebuilding in Language Education by R.L. Oxford et al. [3]. It
describes peacebuilding as an important source for our personal use as human
beings developing our own inner peace and thus being able to function happily in
life—at peace with ourselves and at peace with the others and the world. The
mission is to turn our attention to the importance of peace and the role education
has in spreading it. This book is recommended as a tremendous read which offers a
refreshing, creative, eye-opening perspective on what we as teachers can do in the
L2/foreign language classroom to contribute responsibly to the world around us,
even beyond our immediate zones of action, at the time of Pandemic.

According to a recent research by E. Asagli in Israel, many studies have
indicated that despite the assimilation of new and varied technology in schools and
universities, the teaching and learning culture has not changed and remains
traditional, which is a direct result of the fear of online learning. In the meantime,
the education and learning system is at a crossroad: either online learning triggers a
change in the system or it becomes an alternative to it. We will have to wait a number
of years to see which road the education system goes down in the future [4].

H. Coker argues that to develop online practice and ensure that the learning
which takes place is high-quality and comparable to the face-to-face setting, it is
important to consider the philosophy, purpose, and pedagogy of the online lecturer.
In her research, three foci were identified, which related to lecturer's approaches to
communications: knowledge, affect, and dialogue [5].

The researchers in Taiwan conducted 4 weeks of synchronous teaching with
the aim of evaluating learners' satisfaction with ICLHE (Integrated Content and
Language in Higher Education) online activities during the Pandemic. The students
completed a weekly online survey to evaluate their learning, the practitioner's
teaching, and the platform. Results revealed that online lessons may not work well
in a remote learning due to decreasing motivation, greater distraction, lack of actual
interaction, peer pressure, teacher monitoring, and practitioner's fatigue. The study
cautions against implementing ICLHE according to a distance learning model
despite the limited number (40) of participants. Nevertheless, it is suggested that
future studies may lead to different findings [6].
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In the study in Hungary, ELTE (E6tvos Lorand University) students had to
evaluate their experience with e-learning during the quarantine imposed by the
novel coronavirus (COVID-19) and indicate their online courses' perceptions with
a comparative cross-reference to a traditional classroom. Students showed quite
different expectations and experiences, ranging from satisfaction to displeasure
with the e-learning process [7]. However, on the whole, students found their e-
learning experience favorable. Lack of prior ICT instruction by students did not
significantly deter this finding. The study results suggest that future e-learning
initiatives have great potential in Hungarian universities [7].

The researchers in Russia draw the following conclusions of the empirical
study of students' attitudes to distance learning: 1) the directive transition to a
distance learning format at a university during the coronavirus Pandemic provoked
students' psychological resistance to accepting it as the main form of education
(about 80% of students called for full-time education); 2) a negative attitude to
distance learning of students (51.5%) is determined by the psychological
unwillingness of students to study online due to technical problems; 3) a positive
attitude towards distance learning was expressed by 41.2% of respondents;
4) the majority of students have not formed an internal motivation to study
remotely; 5) the experience of online education has revealed many contradictions
that need to be identified, studied and promptly responded [8].

F.P. Wiesenberg and E. Stacey explored the similarities and differences
between Canadian and Australian university teachers' face-to-face and online
teaching approaches and philosopies. Quantitative data were collected using the
"Teaching Perspectives Inventory," which assessed participants’ teaching
approaches and philosophies in terms of their beliefs, intentions, and actions. The
authours argue that in order to make a successful transition from a traditional to a
virtual classroom, teachers need to rethink their approach to teaching and learning
processes, and about their role as educators [9].

The research by Ranjit Vyjayan included diverse scientific disciplines such as
social sciences, computer science, and life sciences, as well as learning in support
systems, including libraries, information technology, and mental health. The
following six key themes were identified: (i) the impact of COVID-19 on higher
education institutions, and challenges faced by these institutions; (ii) the use of
various tools and teaching strategies employed by these institutions; (iii) the
teaching and learning experience of schools and school teachers; (iv) the impact of
COVID-19 on the training of healthcare workers; (v) the learnings about
COVID-19, and treatment strategies from patients; and (vi) the mental health of
students as a result of COVID-19 and e-learning. Regardless of the key themes,
what stood out was the inequities in education as a result of the digital divide [10].

To solve the mentioned issues that teachers encountered with the obligatory
introduction of remote teaching/learning, it was important to find out the students'
attitudes to online learning. The new challenges suggested that the mentioned above
key ideas would be included in designing a research survey which is described in
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this article, and which was delivered to university students to find out how their
philosophy of learning had been modified and how teachers reconsidered their
teaching philosophy.

Educational research should result in knowledge about education. A well
known definition among scientists is "Education is intended and guided learning".
Education has been transformed by the COVID-19 Pandemic which made remote
learning its particularly important part. In some linguistic references mentioned in
this article, their authors use terms "distance learning" or "online learning" that
might refer to either correspondence courses or blended learning. In this research,
for the sake of clarity, we prefer to call it "remote learning".

Some scientists claim that universities have been searching for the best
learning environments and have already employed different ways to meet the needs
of their students. They have used "correspondence courses, courses on tape,
televised courses, and most recently the Internet based distance education along
with the traditional classroom" activities [11]. M. Hannay & T. Newvine collected
data from the 22-question survey, which was completed by 217 respondents. In
their research the authors examined "why students chose distance education and
student perceptions of the quality and difficulty of those courses as compared to
courses taught in the traditional classroom" [11]. The data collected by the
researchers exhibit that "students strongly prefer distance education, largely
because it allows them to balance their other commitments more easily”" and also
"achieve higher quality educational outcomes in the distance learning environment"
[11]. The conducted research brought the authors to the conclusion that "while
distance learning may be most appropriate at colleges and universities with large
numbers of adult learners, there may be some educational advantages for
institutions to integrate some of the best aspects of distance learning into traditional
courses to build a "hybrid" learning environment" [11].

With the growing popularity of distance education opportunities, students'
attitudes towards distance education are rapidly changing. In 2010 and 2014,
B. Celik and Uzunboylua H. investigated the changes of attitudes of high school
students to distance education [12]. To achieve this purpose, "Distance Learning
Attitude Scale" (DLAS) and "Personal Information Form" (PIF) developed earlier
by Celik were used. These mentioned measuring tools were applied to high school
students: 92 in 2010 and 99 in 2014. Statistical ANOVA computations using the
SPSS software were conducted to analyze if students' gender, socio-economic level
and internet usage time had an significant impact on their attitudes. No change was
detected on learning attitudes between the year 2010 and 2014.

In Denmark, J. Dorup conducted research into students' attitudes to IT during
a five-year period [13]. A total of 1159 students (78%) responded; 72% indicated
access to a computer and this number did not change during their studies. By the
end of the studies, about 30% of students indicated that they would like to exchange
traditional learning for e-learning, and about 80% indicated that they would like to
use ICT resources as a supplement.
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In general, distance learning is characterized by a combination of pros and
cons. Pros include students' ability to learn new tech, their confident approach to
IT. Some cons may include technical difficulties with online learning, irregular
work of the Internet websites and programs software [14].

E. Inman et al. surveyed the attitudes of 11 community college instructors and
334 students [15]. Data showed the conflicting instructors' attitudes to distance
learning. The students demonstrated high satisfaction with instructors and the
courses due to direct interaction with instructors.

The meta-analysis described by M. Allen et al. indicates a slight student
preference for a traditional educational format over a distance education format,
and little difference in satisfaction levels [16]. A comparison of distance education
methods demonstrates no difference in satisfaction levels. The findings support
researchers who argue that distance education does not diminish the level of student
satisfaction when compared to traditional face-to-face methods of instruction.

C. Neuhauser compared two parts of the same course: online and face-to-face.
The comparison was conducted regarding gender, age, learning preferences, media
familiarity, effectiveness of tasks, course effectiveness, test grades, and final grades
[17]. The author found out that the "results revealed no significant differences in
test scores, assignments, participation grades, and final grades, although the online
group's averages were slightly higher". The research demonstrated that "ninety-six
percent of the online students found the course to be either as effective or more
effective to their learning than their typical face-to-face course. There were no
significant differences between learning preferences and styles and grades in either
group". The study showed that "learning activities can be equally effective for
online and face-to-face learners" [17].

L. Muilenburg et al. analyzed ten factors that comprise barriers to distance
education, namely: administrative structure, organizational change, technical
expertise, social interaction and quality, faculty compensation and time, threat of
technology, legal issues, evaluation/effectiveness, access, and student-support
services [18].

According to N. Croft et al. the physical separation of a tutor and a student,
and between students themselves, can lead to feelings of isolation [19]. The author
underlines that the lack of social interaction between students reduces the quality
of the learning experience and omits a significant element of the creative approach
to learning. The author researched the experiences of distance learning students at
the University of the West of England while focusing on collaborative study and
student isolation. The research brings about several recommendations including the
provision of service level agreements to clarify expectations, designation points to
encourage and motivate, development of student generated content in the learning
material, humanization of the material, etc. [19].

The Technology Acceptance Model (TAM) was used by I. Sahin & M. Shelly
to analyze the usefulness of distance education and its satisfaction [20]. The
participants of this study were 195 undergraduates. The data were analyzed using a
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software SPSS. The findings show that a distance education course should provide
students with great flexibility in interacting with their instructor, classmates, and
the course content.

This article aims at investigating the attitudes of University students on remote
and traditional learning of English for Specific Purposes (ESP) and revealing
relevant advantages and disadvantages.

The results were obtained from a specially designed survey containing 18 items
(Appendix). This survey was designed in accordance with the standards of
constructing surveys [21]. Due to the global COVID-19 Pandemic, there was no
opportunity of piloting the questionnaire at various stages of its developing. In other
words, the approbation of the survey has not been possible under the crisis
conditions. Moreover, up to now no publications of relevant questionnaires on the
issues of remote learning have been available. This research has been the first
attempt to analyze the innumerable difficulties that students encounter in a novel
remote classroom in comparison to the traditional instruction face-to-face. Some
external feedback is indispensable. There is only one way to find out — to receive
feedback from language practioners after this research is published. All the
statements of the survey are presented on a Likert scale ranging from 1 (strongly
disagree) to 5 (strongly agree). This scaling technique is simple, versatile and
reliable [21]. The survey was completed by the full-time 1st- and 2nd-year students
who study ESP at Vilnius Gediminas Technical University (Vilnius Tech). There
were 9 groups — 180 students altogether. The responses were analyzed using SPSS
software.

As it has already been mentioned before, students have encountered
innumerable problems in the time of crisis. The key feature in life is the change of
routine, i.e. their everyday activities. The traditional learning (TL) in classroom
settings has been replaced by remote leaarning (RL) via different online platforms.

With regard to students' responses towards learning preferences, it is essential
to find out which learning — RL or TL — is more beneficial to university students.
Second, it is important to clarify the pros and cons of RL vs TL. Third, for learning
to be successful, the roles of activities and the syllabus have to be evaluated. Finally,
learning from home deprives learners of social interaction and affects their
psychological well being — might be for the worse or for the better.

Due to the limitation of the article scope, just a few Charts out of computed
12 graphs are shown below. Chart 1 shows the computed Means of learners'
responses (9 groups) to the statement "The quality of remote learning (RL) is good".
Chart 2 shows the computed Means of learners' responses (9 groups) to the
statement "The quality of traditional learning (TL) is good".

At the first sight, data seem very similar in spite of its scattering. It should be
emphasized that the length of columns is misleading — it reflects the number of a
group and does not contain any significant information. The essential information
is shown on a vertical axis — the Mean values of students' responses which vary
from one group to another. Different Ranges of Mean values demonstrate the
disparity of respondents' answers to the survey statements.
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Chart 1. Students' responses to the statement "The quality of remote learning (RL) is good"
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Chart 2. Students' responses to the statement " The quality of traditional learning (TL) is good"

A great diversity of students' responses is revealed via the computation of the
Mean Values which vary widely within a single group or between groups and
depend on a particular statement of the survey. To clarify the interpretation of these
results, some supplementary data are included in Appendix next to the survey
statements. The data demonstrate the scattering of the Means by providing the
lowest Mmin and the highest Mmax values in the 2nd and 3rd columns and their
differences in the 4th column of Appendix. The difference between the highest and
the lowest scores is known as the Range of Mean Values. Although this exposition
of digital numbers might be difficult to grasp, however this additional information
reveals the huge variety of respondents' opinions and attitudes that makes the
obtained results significant in trying to understand the novelty of remote learning
during quarantine. It is obvious that in some cases the Range is insignificant. For
instance, it is equal to 0.25 for the statements of students' sharing experiences.
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However, it indicates that respondents' opinions are very close, i.e. there are no
important contradictions between groups. Meanwhile, the Range is quite
considerable in other cases, for instance, it is equal to 1.75 regarding the evaluation
of quality of remote learning and is equal to 1.47 concerning an issue of learners'
insecurity. In other words, high Range values signify essential discrepancy of
attitudes. The intermediate magnitudes of the Range values that are shown in
Appendix vary between 0.45 and 0.95. These data point to the dispersal of the
respondents' attitudes. It seems that distributions of responses follow the theory of
randomness, which claims that there is no apparent predictability in events and
results do not follow conformity to natural laws, but are rather consistent with
probability distributions. Therefore, it is essential to emphasize that such digital
differences in the Ranges of Means are the indirect indication of students’
educational backgrounds and their perceptions and reflections on the novelties of
learning online.

The feelings of learners are demonstrated in Chart 3 and Chart 4. As may be
seen in Chart 3, learners' frustration in RL classes is often caused by the unreliable
Internet connection while learners' insecurity at facing computer instead of the
friendly contact with a teacher leads to stress of being insecure. This is displayed
by the data in Chart 4.

It is necessary to emphasize that a visual analysis of all 12 computed Charts
makes the researcher use other means of investigation because the whole picture
remains obscured — too difficult to understand. The interpretation of the data needs
to be clarified via statistical treatment. There are various ways of applying it.
Professional analysis of two samples is adequately treated by computing a Student
t-test due to it being ubiquitous. It might be appropriate in order to reveal the
differences within the responses of one individual group (a sample). In other words,
the idea is to clarify learner's individual approach to each aspect of learning.

Means for "Slowdown of Internet is annoying"
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Chart 3. Students' responses to the statement
"Slowdown of the Internet during RL meetings is annoying"
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Means for the "Feelings of insecurity"
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Chart 4. Students' responses to the statement "Face the computer' rather than
"face the teachers" tends to raise students' insecurity.

For the sake of getting insights into learners' perceptions of benefits of
communication and sharing experiences, it is expedient to apply a different
approach for presenting the frequencies of responses. Namely, instead of tabulating
a particular frequency for each group, the averaged frequency for all groups is
computed. As it may be seen in Table 1, this approach clearly shows the trend of
collective thinking. 39% of students are positive about effectiveness of online
communication with teachers. However, the same numbers of learners (39%) are
not sure of the idea. 49% of respondents believe that group discussions make useful
interactions among learners, while 14% of students express doubts, and 37% are
uncertain about benefits. Sharing experiences by students can build their
confidence: 78% support this point of view. Moreover, sharing experiences help
overcome the isolation of staying indoors — 61% vs 34%.

Table 1
Averaged frequencies of the students' responses to 4 survey statements
Frequency Frequency Frequen.cy
Number oo of 'not sure' of negative
Survey statements of positive
of groups o responses, responses,
responses, % o, o
The online communication between 9 39 39 22
students and teachers is effective
Group discussions online make useful 9 49 37 14
interactions among students
Sharing experiences by students can 9 78 17 5
build their confidence
Sharing experiences by students help 9 61 34 5
overcome the isolation of being
indoors

Similar approach has been applied for the analysis of students' attitudes to
textbooks and syllabus. These results are displayed in Table 2. Students claim that
textbooks are more important in Traditional classroom learning than in Remote
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online learning: 75% vs 62%. As far as the syllabus is concerned, a very similar
number of respondents are not sure that it is not fully implemented — 48% in RL
and 49% in TL. Therefore, the obtained data have not indicated learners' priorities
to either RL or TL so far. The current research reveals that despite the difficulties
of COVID-19 Pandemic university students are mature adults who have sound
knowledge of every aspect of education and know very well what they need for
their future jobs. In other words, they are able to cope successfully with the
challenges of everyday life and accept various ways of study.

Table 2
Averaged frequencies of the students' responses to 4 survey statements
Number Frequle.lcy Fl;equency' Frequen.cy
Survey statements of groups of positive of 'not sure of negative

responses, % responses, %o responses,%o
Textbooks in Remote Learning 9 62 25 13
are useful
Textbooks in Traditional 9 75 18 7
Learning are useful
The syllabus is not fully 9 26 48 26
implemented during Remote
Learning
The syllabus is not fully 9 9 49 42
implemented during
Traditional Learning

With reference to the analysis of multiple samples (in this research — 9
groups), ANOVA test has been applied to measure if the differences in response
variations are significant (meaningful) or not. Using the obtained survey data, it has
been determined whether scores differ across the involved groups.

The key results of conducted computations are summarized in Table 3.

Table 3
One-Way ANOVA Computations results for 9 groups and some survey statements

Survey statement C(l;r_r:.[;?it:d gf;tl;fllpl:g;;litﬁ:; aPt Interpretation of computed results
The quality of remote| 7.93 [1.99atp=0.0595% |F> Feiat p=0 .05 and at p=0 .01 —
learning (RL) is good 2.61 at p=0 .01 99% |the differences among groups are

significant

The quality of traditional| 2.79 [1.99 at p=0.05 95% F > Fgic at p=0.05 and at p=0.01 —
learning (TL) is good 2.61 at p=0 .01 99% |the differences are significant
RL classes are more| 6.52 |1.99 atp=0.0595% F > Feicat p=0.05 and at p=0.01, —
difficult than TL classes 2.61 at p=0 .01 99% |the differences are significant
The worst thing about RL| 2.40 [1.99 at p=0.05 95% F > Fitat p=0.05 — the differences
is distractions at home are significant
The advantage of TL is| 2.97 [1.99 at p=0.05 95% F > Fgic at p=0.05 and at p=0.01 —
learning in the classrooms 2.61 at p=0 .01 99% |the differences are significant
in pairs or small groups
"Face the computer"| 2.86 [1.99 atp=0.0595% F > Feicat p=0.05 and at p=0.01 —
rather than '"face the 2.61 at p=0 .01 99% |the differences are significant
teachers" tends to raise
students' insecurity
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As seen from Table 3, the 1% column displays the survey statement. The values
of computed F-ratio are shown in the 2" column. Critical F values, Sig. p and
Probabilities P are displayed in the 3™ column. The 4% column lists the
interpretations of computed results. The computed F-ratios vary within a wide range
depending on a specific statement. However, the statistical interpretation is
straightforward and displays the limitation of ANOVA since it does not indicate
which groups differ statistically.

To sum up it can be concluded that:

- the students' attitudes to the effectiveness of online communication are
equally divided between the positive and ,,unsure* responses (39%), and 49% of
respondents believe that group discussions make useful interactions (Table 1);

- students are positive (78% and 61%, respectively) towards sharing
experiences because such activities can build their confidence and overcome the
lockdown isolation (Table 1);

- learners claim that textbooks are useful in RL (62%) and TL (75%) activities
(Table 2);

- t-test results failed to provide evidence on any significant differences within
a single group;

- the computations of One-way ANOV A indicate that the differences between
groups are significant (Table 3).

However, the respondents have not reached a consensus on the worst and the
best aspects of RL vs TL — ANOVA differences are not significant.

It is well known that IT rationalizes human experience. Remote learning via
various video-conference platforms reflects changing views about the goals and
nature of higher education. The technology remains just a tool to enhance education
and it can produce negative as well as positive results. The key philosophy of
contemporary teaching is to promote students' learning by a means of diverse tools
in order to achieve the best positive outcomes in various situations such as ongoing
COVID-19 process.

Post hoc remark

It might be of interest to mention the brief comments of some students in the
United States who said how they coped with remote learning. The comments were
printed in April of 2020 by D. Goldstein [22]:

'Oh my goodness ... Why there is so much homework?' — 'The workload has
been overwhelming.' — 'I find it impossible to actually learn anything new
through the remote learning.' — 'l did not realize that I took my routine and
school day for granted until now.' — 'I'm often anxious that [ will not be able
to join and maintain access to online classes and assignments. ' — 'l miss
seeing everyone, especially my friends.! — 'l am actually quite fond of it. ' —
'A lot of the time, I get confused.' — 'I've noticed that staying on task gets
harder as the week goes on.' — 'I feel for our teachers who have had to change
everything about their classes' [22]
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Some views on remote learning in Lithuania

Most of the comments show that students are not happy with remote learning.
But the article and comments were published in April, at the beginning of the
COVID-19 Pandemic. Therefore, probably students faced more difficulties because
it was a novelty for everybody.

Over time, I think, students and teachers got used to organise their work better
and most of problems were solved. If we ask them how they cope with remote
learning now, maybe answers would be different.

Another remark — I don't know a lot about American students, but our students
sometimes like to complain about everything. In fact, online learning can be as good
as classroom learning. You just have to be motivated to work and gain new skills
for new challenges.

The good thing of remote classes is that students now miss going to school
which they took for granted until now. They will be very happy to come back
to schools when the quarantine ends. So, in every even dark moment we can
find the bright side. The Pandemic forced us to re-evaluate many things. And
this was the best lesson for all of us.

Janina A. (a manager, 42 years old).

Students find different pros and cons of distance learning depending on their
characters. Some of them feel great satisfaction that they can learn the material
at their own pace, at their own time, with breaks when they need them. They
may get up late. The school stressful environment has changed for the better.
Meanwhile for other students it causes a lot of fear, stress, confusion, and
anxiety. The students feel like their education is not being fulfilled. They have
significant lack of motivation and they miss thought-provoking discussions
they used to have with their classmates. A lot of them miss their friends, sports
activities, lunchtime conversations.

Rimantas R. (an IT expert, 50 years old).

The attitudes of the USA students to learning online are very different. Many
students think that online learning is a stressful process because in many
places it is hard to get access to the internet and all the time they are anxious
about joining online classes.
They miss seeing their friends, other students in a classroom, they miss
situations when they can ask different questions. They miss their activities,
even a loud and crazy lunchroom. Obviously the school was the main source
of communications for them. In addition, they lost their everyday schedule:
when to go to school, wake up, or go to bed. There is a lack of motivation for
them to their tasks and they feel that their education is not being fulfilled.
However, some students enjoy a new schedule of routine learning. They can
sleep as much as they need for their rest, can learn at their own pace and plan
the days as they wish.
In my opinion, all students are right. Routine learning depends on many factors —
the quality of internet connection, students' digital devices and computers, level
of teachers and their competence, skills, and motivation of students.

Dalia S. (Prof. Dr. Habil. 70 years old).
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Appendix. Survey. Remote Learning (Rl) Versus Traditional Learning (T1).

To clarify the interpretation of some aspects of current research, the computed Mean
Values for 9 samples are displayed in columns 2, 3, and 4.

The highest | Range of Values,
The smallest . .
Survey Statements Mean Values Mean i.c. Difference
Muin Values between Mmax
Mmax and Mmin
The quality of remote learning (RL) is good 2.80 4.55 1.75
The quality of traditional learning (TL) is good 4.1 4.75 0.65
Textbooks in RL are useful 3.45 4.40 0.95
Textbooks in TL are useful 3.65 4.40 0.75
RL classes are more difficult than TL classes 2.70 4.05 1.35
The best thing about RL is learning at your own pace 3.45 4.0 0.55
The worst thing about RL is distractions at home 3.20 3.95 0.75
(family, phone calls, etc.)
The advantage of RL is learning from the comfort of 3.95 4.60 0.65
your home
The advantage of TL is learning in the classrooms in 345 4.20 0.75
pairs or small groups
The online communication between students and 2.90 3.45 0.55
teachers is effective
Group discussions online make useful interactions 3.05 3.75 0.70
among students
Sharing experiences by students can build their 3.90 4.15 0.25
confidence
Sharing experiences by students help overcome the 3.65 3.90 0.25
isolation of being indoors
The syllabus is not fully implemented during RL 2.65 3.55 0.90
The syllabus is not fully implemented during TL 2.25 2.90 0.65
In the time of crisis, to achieve smooth delivery of 3.25 3.70 0.45
courses online for many learners is much to be
desired
Slowdown of the Internet during RL meetings is 3.80 4.65 0.85
annoying
"Face the computer" rather than "face the teachers" 3.10 4.57 1.47
tends to raise students' insecurity
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AnHorauus. U3-3a rnob6anpHoit mannemuu COVID-19 2020 u 2021 rr. mocraBuid
HOBBI€ 3a[]a4¥ ISl IIPETIOIaBaHus U OOYYEHUS B BBICIINX YUEOHBIX 3aBeIeHUAX. J{Is1 MHOTHX
mpernoaaBaTesieil 3TOT roj] ObUT pa3pylIHUTeIbHbBIM. Hercurcnumple TpyAHOCTH B Ipodeccro-
HAJIBHOM M JIMYHOU JKU3HU YCHIITUIIN CTPECCOBOE COCTOSHUE U CTPEMJICHHE BBKUTH C HAUMEHbB-
MU TIOTEePsIMA. BpeMeHHBIE MEepHI 10 TUCTAaHIMOHHOMY MPEToJaBaHNI0/00yIeHUIO BECHOU
2020 r. 6puM mpojuieHsl 10 Jieta 2021 1. BO BceM MHUpE W BpsAA JM OyAyT HpeKpalieHb
B Onmmkaiimem Oynymem. [lepen npenomaBarensiMu Bctana npobieMa, CBs3aHHAsE ¢ HOBBIMH
OHJIAWH-MEPOIIPHUATHSAMH, KOTOpas 3aCTaBHiIa MX MEPECMOTPETh CBOIO (Iocoduio mpermoaa-
BaHUs. TeKyluil KpU3UC OUEpPUUBAET CIEAYIOLINE paMKu Gpuiocouu npenogaBaHus: Crocoo-
HOCTb, HaJIe)KHOCTh, HECIIOCOOHOCTh, MPHUTOJHOCTh, U300PETAaTEILHOCTh U YCTOWYMBOCTH.
Hacrosmias cratbs HampaBlieHa Ha MCCIEJOBAaHHE OTHOLICHUS CTYIEHTOB YHHBEPCHTETOB K
IUCTAaHIIMOHHOMY W TPaIHIHOHHOMY OOYYCHHUIO aHTIIHHACKOMY s3bIKY. ClielHanbHo pa3pado-
TaHHBIN ompoc ObLT poBeeH cpenu 180 cTyaeHToB AHEBHOM GopMbl 00yueHUs (9 Tpymm mo
20 cTyIeHTOB B KaXk0ii rpymie). FIX oTBEThl ObUIH CTATUCTUYECKH 00pabOTaHbI ¢ MOMOIIIBIO
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nporpaMmHoro obecriedeHuss SPSS sl BBIYMUCICHUS CPEHMX 3HAYEHUH M CTaHIAAPTHBIX
OTKJIOHCHHH U CpaBHEHUS OLIEHOK MEKIPYIIIOBBIX ¥ BHYTPUTPYIIOBBIX OTKIOHEHHNH. CTaTu-
CTHYECKass 00pabOTKa MOKa3bIBALT, IPOUCXOIAT JIM HAOI0JaeMble pa3 Myl B OTBETaX CIy-
YalHBIM 00pa3oM, T.€. SIBJISIFOTCSI CITy4alHBIMY, I OHW 3HAYUTEIBHBI M pealibHbl. HaydHbIi
aHAJIM3 JAHHBIX BBIYHACICHUH MOXKET IMO3BOJIUTH CENATh BBIBOJBI O TPEANOYTEHHUIX CTYICH-
TOB: KaKOU CIoco0 00ydeHUs] — NMUCTAHIIMOHHBIN WK TPAAUIIUOHHBIA — SBJISICTCS TTOJIE3HBIM
Y HACKOJIBKO KaXKIIbI M3 HUX CIIOCOOCTBYET MPOrPeccy B U3yUCHUN WHOCTPAHHOTO SI3bIKA.
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For a researcher of Russian culture and philosophy, it has long been an urgent
task to comprehend the post-Soviet period of their development. It is evident that
its solution requires both new approaches and new methods. Unfortunately, the
majority of Histories of Russian Philosophy which have been published lately, both
from the theoretical and methodological point of view, reproduce the established
methods of studying Russian thought, elaborated in the 19th — mid 20th century
and conditioned by the corresponding understanding of philosophy in general and
of its "Russianness" in particular. Moreover, as a rule, researchers limit themselves
to describing the history of Russian philosophy, at best, to the end of the Soviet era,
thus leaving at least thirty years of its further development unattended. There are
very few works devoted to the post-Soviet period and written academically.

We should note that emigrant philosophers as well as foreign researchers
contribute significantly to the historical-philosophical study of contemporary
Russian thought; first of all, we should mention the recent works of Mikhail N.
Epstein on the one hand, and E. van der Zweerde, A. DeBlasio, on the other.

© Malinov A.V., Rybas A.E., 2022
This work is licensed under a Creative Commons Attribution 4.0 International License
o https://creativecommons.org/licenses/by/4.0/
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Perhaps a view "from the outside" is more objective and allows them to fix and
systematize the essential ideas in a stream of current ideas. The book under review,
Russian Philosophy in the Twenty-First Century', published in 2021 by the
renowned Brill publishing house in its Contemporary Russian Philosophy series, is
also an experience of this kind of research. The idea for the anthology came from
Mikhail Yurievich Sergeev, professor at the University of the Arts in Philadelphia,
USA, and an active promoter of Russian philosophy and culture in the West. This
anthology is the second work completed as part of a long-term research project (the
first is the book Russian Diaspora: Anthology of Contemporary Philosophical
Thought (Boston, 2018), which attempted the philosophical integration of Russian
emigrants of the third and fourth "waves").

Russian Philosophy in the Twenty-First Century contains texts by twenty-one
contemporary philosophers living in Russia and abroad. The anthology thus
overcomes the established division of Russian philosophy, and, more generally, of
culture, into philosophy in Russia and philosophy of the Russian Abroad, equating,
so to speak, a view of Russian philosophy both "from inside" and "from outside."
This book is addressed to the English-speaking public — the fact that might prove
a demand for this kind of literature in the US and Europe. At least, the anthology's
compilers were convinced that Russian philosophy is "important not only for
Russia, but also for the whole world" and that it would be interesting for the reader
because, first, it deals with local, regional, and global aspects of pressing problems
of the late 20th and early 21st centuries; second, historically Russian thought has
always been closely connected with Western philosophy and has had some
influence on it; third, the history of Russian philosophy is not just a chronicle of
spiritual searches, borrowing ideas, and creating new ones, but a reflection of
dramatic events that have determined the sociopolitical development of Russia in
the imperial, Soviet, and post-Soviet periods.

In creating the "canon" of Russian philosophers, whose works are supposed to
present the content of contemporary Russian philosophy to the English-speaking
reader, the compilers of the anthology have by no means attempted to provide an
exhaustive overview of existing positions. Such an overview could have been
obtained by systematizing the materials of large-scale conferences, such as the
All-Russian  philosophical congresses. Obviously, a formally complete
synchronous cross-section of research trends and directions in contemporary
Russian philosophy could hardly contribute to understanding significant events. In
the anthology, the following principle of selecting authors has been implemented:
on the one hand, they should be widely known, and, on the other hand, their works
should discuss the fundamental problems of modernity. However, the compilers do
not seem to have avoided the subjectivity of the authors' choice, so questions about
the criteria for selecting texts inevitably arise. A professional reader familiar with

'Russian Philosophy in the Twentieth-First Century: An Anthology, eds. Mikhail Sergeev,
A Chumakov, Mary Theis, with a Foreword by Alyssa DeBlasio. Leiden & Boston: Brill Rodopi,
2020. XVIII, 426 pages. Hardcover: ISBN 978-90-04-36997-6; e-book: ISBN 978-90-04-43254-3.
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the philosophical situation in Russia would probably offer his alternative content
for such an anthology. In any case, the anthology under review can be regarded as
an attempt to systematize the most important philosophical ideas discussed in
modern Russia. Despite certain tendentiousness in the selection of texts caused by
the subjective understanding of the importance of the ideas expressed in them, the
anthology provides more information about contemporary Russia's philosophical
situation than conference collections. It should be added, however, that by
presenting contemporary Russian philosophy, this anthology deals with, for the
most part, the philosophical quests of Russian philosophers born primarily in the
1940s and 1950s, whose intellectual formation occurred during the late Soviet era,
and whose creative maturity spanned the last thirty years.

The preface to the anthology, written by A. DeBlasio, once again poses the
question of what Russian philosophy is all about. Showing the relevance of this
question and emphasizing the fundamental impossibility of answering it
unambiguously, A. DeBlasio suggests that Russian philosophy should be
understood in a very broad sense. This approach, which was instrumentalized in the
anthology, allows us to avoid a number of theoretical and ideological difficulties.
In particular, the anthology has moved away from the well-known stereotypes
maintained in both Western and Russian historical-philosophical science. Let us
note that overcoming stereotypes is a conscious goal formulated by the compilers
of Russian Philosophy in the Twenty-First Century. After reading this anthology,
the English-speaking reader should understand that Russian philosophy is diverse.
It cannot be reduced to this or that scheme, it deals with the most critical issues of
our time, and therefore Russian philosophy cannot be considered a borrowed,
"second-rate" philosophy. The main thing that the anthology editors have tried to
show is that nowadays different positions are represented and developed in Russian
philosophy, from orthodox Christian to scientistic and postmodern. The subject
matter and format of philosophical pursuits are pretty varied.

Nevertheless, A. DeBlasio, in characterizing the articles included in the
anthology, identifies many essential attributes inherent in the Russian philosophical
tradition as a whole. In DeBlasio's opinion, these features result from the overriding
attention to religion and history, on the one hand, and to science and the human
being, on the other. The anthropocentrism that cements all philosophical teachings,
both in religious and scientific-atheistic forms, determines the specificity of Russian
thought and allows us to pose questions about the meaning of life and history
uniquely. Note that even the first generalizing works on the history of Russian
philosophy, which appeared in the middle of the 20th century and are now
recognized as classical, recorded many features inherent in Russian philosophical
culture. Subsequent historiography has largely reproduced these differences,
offering new arguments and examples to confirm them. The identification of such
features, on the one hand, put Russian philosophy on a par with well-known
national philosophical schools, and, on the other hand, served as justification for
the history of Russian philosophy itself, which, however, did not definitively
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eliminate the skeptical view of both its independence and fruitfulness. Beginning
with B.V. Yakovenko, V.V. Zenkovsky, and N.O. Lossky, historians of Russian
philosophy have noted the predominant interest of Russian thinkers in problems of
ethics, religion, history, and the philosophical doctrine of man and have also pointed
to literary-centrism, publicism, and even the absence or late emergence of
philosophical systems. The anthology under review generally confirms the stability
of these characteristics.

It is best to begin our review of the texts included in this anthology with
M.N. Epstein's work From Analysis to Synthesis: Conceiving a Transformative
Metaphysics. We might say that in contemporary Russian philosophy, Epstein's role
is functionally comparable to that of a prophet in religious culture. In his
understanding of philosophy as a world transformation, one can hear a yearning for
the Old Testament fullness of thought and feeling, for the co-creation of man and
God, for the integrity of spiritual and social life. The flexibility of thought, literary
responsiveness, and linguistic intuition characteristic of M.N. Epstein allow us to
speak of him, to use N.A. Berdyaev's words about N.K. Mikhailovsky, as "an alarm
clock of thought." Epstein's manifesto article is also in tune with the basic intuitions
of Russian philosophy: the motifs of an integral personality and the existential
vocation of philosophy. At the same time, the article contains much that has been
personally experienced, thought out, and carefully retained by the membranes of
memory, which makes the text similar to a confession. In the article, M.N. Epstein
largely sums up his reflections on philosophy. He is more interested in dreams,
utopias, and projects because they set a perspective for thought. It is not by chance
that M.N. Epstein understands philosophy primarily as "project thinking."
However, his approach also has historical and philosophical foundations: it is the
ultimate reflection of the Leibnizian idea of potential being and the multiplicity of
worlds, or "co-possible objects." The idea of "project thinking" implies an ontology
of unstable alternative realities whose fragile being disintegrates into a multitude of
differences. Epstein's ontological rehabilitation of the Other on the cognitive and
methodological levels turns out to justify relativism in thinking.

Most of the articles in the anthology should probably be classified as
philosophical anthropology. The anthropological echoes can be heard in almost all
the articles in the collection, so it is no exaggeration to call the book an anthology
of anthropology. It is no coincidence that it begins with A.V. Akhutin's article
Homo Europaeus, which is probably part (most likely, an introduction) of the
monograph or a summary of its main ideas. A.V. Akhutin's approach could be
designated as a cultural-philosophical eschatology. Practically in the mode of self-
analysis, based on the experience of European philosophy of the twentieth century,
the author argues about the end of history and modern European man, who "buries"
himself. Starting from the seemingly well-known historical facts of the previous
century — world wars and revolutions (futuristic revolutions "from the left" and
conservative revolutions "from the right"), he notes that the struggle is not only for
living space but also between the projects of "mew man." Moreover, the
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anthropological revolution means, among other things, the struggle with the "old
man" in oneself and the other, up to the negation and destruction of the other in the
name of something different. However, the revolution's appeal to the new as the
beginning, the "firstness of the beginning," means the archaic character of
revolutionary novelty. Furthermore, the new man bears in himself the self-denial
and self-repudiation fully manifested in contemporary European culture.
A.V. Akhutin states that the "historical way" of being human is dead, i.e., the
"meaning of man" as a new modern subject has exhausted itself. In the twentieth
century, the total reflexivity of the European spirit reached the very foundations of
European reason, culture, and being, which stripped them of their "sacral
inviolability." Now everything can be noted, including the foundations of European
culture. The world-centrism of European man and the openness of European culture
to everything that is possible and different turned out to be a blurring of the
European wholeness — multiculturalism. A.V. Akhutin notes that the peculiarity
of European man is a questioning existence, which the author himself fully follows.
Note that the density of questions in the article sometimes exceeds the threshold of
their comprehension by the average reader.

The eschatological line continues with the philosophical and anthropological
reasoning of V.A. Kutyrev and B.V. Markov. In his article Philosophy for and by
Humans, V.A. Kutyrev fixes the crisis of modern society and the human model and
proposes a program of "dynamic archaeavant-garde conservatism." His article is
imbued with feelings about the aimlessness of human existence. The author
perceives his work as a form of struggle against negative tendencies in modern
culture. The style of the article is close to a manifesto; that is, it is aimed at
overcoming the reprehensible phenomena, it is directed into the future and
full of optimism. Manifestational character is noticeable in a number of texts
(M.N. Epstein, V.A. Kutyrev, S.S. Horujy, F.I. Girenok, etc.), which is a general
feature of the reviewed anthology. In seeking to name phenomena, the collection's
authors provide examples of the lived experience of thinking and creation of
concepts, discursive reflection in Russian, which brings them closer to the work of
representatives of the avant-garde.

B.V. Markov's article The Image of the "Other": Xenophobia and Xenophilia
is written differently, reminiscent of an outline or compilation. The author explains
the growth of bitterness, violence, and hatred in modern society by the change in
the images of the "enemy," "alien," and "other" in culture. Their role as the "guilty
one" who threatens the human identity in modern culture has been preserved, but
the mechanisms of "neutralization," such as a sacrifice, have been lost. As an
alternative to reconciliation with "strangers," B.V. Markov suggests quite
traditional practices of neighborliness and hospitality. The "negative" anthropology
developed by him carries implicit political implications.

The article by P.S. Gurevich, "The Theme of Man in Russian Philosophy," fully
corresponds to its title. Of all the anthropological doctrines, the author dwells in
detail on the views of N.A. Berdyaev and M.M. Bakhtin. S.S. Horujy's article
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Synergetic Anthropology: Foundations, Goals, Results is written at the junction of
anthropology and the philosophy of religion. In it, we see the tendency to
manifestations and projects already noted in other articles. Thus, synergetic
anthropology means a broader project of a new organization of knowledge,
methodology, and epistemology, which S.S. Horujy puts on equal footing
with the concepts of R. Descartes, E. Husserl, M. Heidegger, M. Foucault, and
C. Lévi-Strauss. The starting point of his reasoning is the affirmation of the
religious experience of world religions as a pure anthropological experience. Such
ultimate anthropological experience, or the "ontological unlocking" of man in the
teachings of S.S. Horujy, is hesychasm. Thus, the spiritual practice of Eastern
Christianity is interpreted here as an experience of the fundamental transformation
of man, acquiring an ontological dimension, i.e., more precisely, deification.
S.S. Horujy attempts a philosophical adaptation of Eastern Christian teaching by
translating the practice and theology of hesychasm into the language of modern
Western philosophy. A different approach (considering Western philosophy
employing the language of Orthodox theology and spiritual practice) is beyond the
scope of this article.

The scientistic scenario of anthropology is offered in the article by
D.I. Dubrovskii Solving the Mind-Body Problem: Thomas Nagel's article,
"Conceiving the Impossible and the Mind-Body Problem," revisited and in the
article by A.L. Nikiforov The Value of Science. From the formal point of view,
Dubrovskii's text reflects Nagel's article, but more broadly on the old problem of
the relationship between res cogitans and res extensa in a new, analytical way. This
article, which is distinctly scientific in appearance, offers a dialectical-materialistic
way out of the dualistic impasse that rationalism and now analytic philosophy have
been trying unsuccessfully to break for several centuries. The author believes
information processes and code control condition mind-body metamorphosis. The
solution to the problem, however, remains predominantly terminological.
Overcoming the physicalist attitude and rehabilitating functionalism, in fact, turns
out to be just a change in the language of description: "code dependence" instead
of "preset harmony" and "code transformations and chains" instead of "dialectical
transition of categories." A.L. Nikiforov's article examines the social context of
science and its social task: developing new technologies to meet social needs.
"Technoscience," A.L. Nikiforov believes, has been markedly successful in
satisfying these needs but has contributed little to the spiritual development of man.
Moreover, modern "technoscience" degrades man, forms the idea of his
insignificance instead of inspiring man, calling him to perfection.

Interest in the problems of religion is another peculiarity of Russian
philosophy, which is often metonymically narrowed to religious thought. Only the
article by S.S. Horujy can be regarded as belonging to the genre of religious
philosophy in the strict sense of the word, while the philosophy of religion is
presented in the anthology more widely. First of all, this is the article The
Enlightenment Project: Reflections on the National Identity of US Americans by
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M.Yu. Sergeev, the editor of the book. The Age of Enlightenment is considered by
M.Yu. Sergeev, in the context of his theory of religious cycles, is characterized as
a systemic crisis of Christianity. From this point of view, modern America and
Europe are "spiritual twins" because they represent the result of developing the
ideas of the European Enlightenment and M.Yu. Sergeev gives "historical priority"
to America because the American Revolution (1776) occurred before the French
one (1789) and created optimal conditions for the formation of the first in human
history Enlightenment-type state. Besides, if the French Revolution was social, i.e.,
it was aimed at transforming the existing socio-economic conditions, the American
Revolution was primarily of a national liberation character, which, on the one hand,
initiated the collapse of the colonial system and, on the other hand, defined the
parameters of the American national consciousness. Hence a somewhat paradoxical
conclusion: the ideology of the Enlightenment, in its "pure" form, lies at the heart
of American identity, and this ideology, in turn, reflects the systemic crisis of
Christianity and — more broadly — religious consciousness as such. However, as
M.Yu. Sergeev stresses, a critical attitude toward religiosity and a revision of the
foundations of faith do not lead to the spread of atheism, but, on the contrary,
prepare for "the rise of a new religious consciousness," in the light of which the
"American idea" will be understood as an idea of personal responsibility for one's
spiritual choices.

N.V. Shelkovaia's article Friedrich Nietzsche on the Way of Recurrence to
Himself 1s based on Nietzschean criticism of Christianity. Being under the charm
of European philosophy, the author states, Russian thought often fell into imitation.
Developing her thoughts, inspired by the texts of Nietzsche, N.V. Shelkovaia begins
to compare the life path of Nietzsche with the earthly life of Jesus Christ and
Siddhartha Gautama. Conventionally, the article Theologia Heterodoxa by
K.A. Swassjan, whose witty hereticalism is rich in allusions and references to
classical literature, can also be classified as a philosophy of religion. The inimitable
style and virtuoso ease of exposition, behind which great intellectual depth is
concealed, make K.A. Swassjan's article a proper decoration of the collection.

M. Kliamkin's article Demilitarization as a Historical and Cultural Issue
seems too journalistic. Schematically considering Russian history as an alternation
of periods of militarization and demilitarization, the author concludes that modern
Russia is stuck in a cycle of demilitarization as there is no demand in the society
for a new militarization. The simplifying schematism of I.M. Kliamkin's article can
be countered by numerous facts that do not fit into the framework formulated by
him. The article Historical and Philosophical Aspects of Global Studies in the
Modern Scientific System by A.N. Chumakov considers modern globalization and
civilization development problems. V.G. Fedotova's article Terrorism.: an Attempt
at Conceptualization offers a cognitive approach to the well-known phenomenon
that has brought a sense of fear and insecurity of existence into modern life. The
political studies approach, on which V.G. Fedotova relies, suggests considering
terrorism as a form of archaic politicization. It should be noted that the political
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studies articles in this collection implicitly raise various ethical issues. However,
they are not discussed directly, which makes one wonder why questions of morality
and ethicality have been relegated to the periphery of issues in contemporary
Russian philosophy.

There are two articles on philosophical and historical themes in the anthology.
In Russia in Search of Its Civilizational Identity, V.M. Mezhuev proposes to
abandon the formational approach, seeing an alternative in the civilizational
concepts elaborated by S. Huntington and A. Toynbee, although he is inclined to
the idea of universality rather than a multiplicity of civilizations. He describes
Russia as an emerging civilization actively continuing its search for civilizational
identity. In the characteristics of the Russian idea, the author is noticeably
dependent on the interpretations of G.V. Florovsky and V.S. Solovyov: it is
understood as a Christian idea of moral responsibility not only for oneself but also
for the "spiritual community," personal responsibility for the fate of all.

N.S. Rozov's article The Cyclical Dynamics in Russian History offers a
hypothesis of "ring-like dynamics," which determines the historical development
of Russia. Although the author states that his work is written in the genre of
philosophy of history, there are, unfortunately, no philosophical arguments here.
Instead, the reader is offered extremely ideologized judgments based on a biased
interpretation of historical facts and simplistic schematism, which draws a
horrifying picture of Russia's past, present, and foreseeable future. N.S. Rozov calls
the "ring-like dynamics" (i.e., the repeated cyclical development of Russia from
authoritarianism through stagnation, degradation, and crisis back to
authoritarianism) a "disease" of the country, the symptoms of which are visible in
the period from Ivan the Terrible to V.V. Putin. The disease is progressing, leaving
no hope for a speedy recovery. Hence the grim futurology: despite periodic
resistance from the pro-Western liberal public, whose share in the social structure
of Russia is minimal, historical cycles, like a funnel, will more and more drag the
state into the abyss of authoritarianism. Interestingly, N.S. Rozov, proposing a
"cure" for Russia, directly writes that it is not enough to diagnose, i.e., to uncover,
discredit and "deconstruct" the corresponding socio-cultural and psychological
stereotypes, to get rid of the leprosy of cyclicality. The patient needs a doctor who
knows exactly how to treat, when to treat, and whom to treat. N.S. Rozov considers
Western democracies to be such a doctor, as one would expect. The patient-Russia,
in his opinion, can recover only if it renounces its own identity, culture, traditions,
geopolitical, geo-economic, and other interests, i.e., to put it bluntly, ceases to be
Russia.

V K. Kantor's article The Problem of Posthumous Existence from Plato to
Dostoevsky: “Bobok,” a Short Story by Dostoevsky, is based on literary material.
Referring to Dostoevsky's work, Kantor shows the decomposition of the human
soul: even after death, the "dirty" souls cannot separate from the body and continue
to mutter. In Kantor's interpretation, the cemetery and the world of the dead
metaphorically expand into the image of Russia. V.A. Podoroga's text What Does

218 HAYYHAS XU13Hb



Malinov A.V., Rybas A.E. RUDN Journal of Philosophy. 2022;26(1):211—220

One Really Mean by Asking "What Is Philosophy?" is personal and biographical,
rather than theoretical. He concludes that only in Russian and Soviet literature does
the philosophical tradition hold sway, that literature provides the experience of
genuine thought. Considering Russia as a literature-centric society, V.A. Podoroga
believes that Russian culture's leading role is literature, not philosophy. B.E. Groys
could argue with V.A. Podoroga's conclusions, as it is Russian cosmism, in his
opinion, should be regarded as the dominant direction of thinking of the Modern
era. In his article Becoming Cosmic, he treats cosmism as a reaction to the success
of technological progress, offering exciting reflections on the Nietzschean and
anarchist origins of the avant-garde.

There are many references to the avant-garde in the articles in this anthology.
However, only one of them, F.I. Girenok's article On Culture’s Turn to
Nonconceptual Thinking, is written in an avant-garde style. It is also a manifesto,
though deliberately inconsistent. Analyzing modern consciousness, F.I. Girenok
characterizes it as an "exploding hallucination"; the hallmark of such consciousness
is "clipping." The article is written in the form of a clip: it is a flow of statements
concerning what the author believes is important. These statements, however, may
seem meaningless. Girenok's article is devoid of any scientific form. There are no
references and quotations, but only a flow of "pure" thinking. Another writing
strategy is presented in A.A. Griakalov's article, Philosophy of the Event and
Hermeneutics of Memory: Evidence of Assertion. The whole article is woven of
references and quotations, which, unfortunately, drown the author's voice. The
author turns to the problems of "the aesthetic topography of the event" and "event
subjectivity." As a result, however, we have the same fragmented text, a kind of
anti-treatise, as Girenok's article is. Moreover, the text is no less visceral and
opaque, and not every reader will reach its meaning. One gets the impression that
the narrative is deliberately torn so that no hermeneutic strategy would allow the
reader to reach the ground of mutual understanding.

One final observation: the articles in the anthology are preceded by
biographical notes written by the authors themselves. These are peculiar
self-presentations, exhibitions of the achievements of the philosophical work, and
ego-documents in the true sense of the word. Their stylistics and content are worthy
of a separate analysis and review.

How English-speaking readers will react to the anthology is hard to say, but it
will undoubtedly be helpful for Russian philosophers and historians of Russian
philosophy.
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meiciutenei: A.B. Koiipe, A.B. Koxesa (KoxxeBauukosa) u U.M. bepauna. Cam
3arojIOBOK KHUTHM IPOJMKTOBAH LENbI0 COCTABUTENEH INPOJEMOHCTPUPOBATH B
Hacleanu 3THX (uaocodoB pycckoro 3apyOekbsi «IEpeKpecTbe KyJIbTyp» Kak
CJIE/ICTBHE UX B3aMMO/ICHCTBUS, TUAJIOTa, «Pa3sroBOpay cO CBOMMHU COBPEMEHHUKAMU
Ha KIIF0YEBble TeMbl M0XU. OTMETUM, OJIHAKO, YTO 3a MPOCTOTON (POPMYIUPOBOK
CKPBIBAETCS OLIYyTUMOE TUTAHMUYECKOE YCUIINE COCTABUTENIEH U aBTOPOB, OOBSCHSE-
MO€ MacIITaboM MBICITH KaX/I0T0 U3 TepOeB KHHUTH, M BCIEACTBUE ATOTO HECOOTBET-
CTBMS BO3HHUKAET MPUCYIIHIA BCEMY TPyAy «0OMaH OXHIaHUI»: Bce HAMCAHHOE B
pasbl 0oJiee akTyallbHO M 3HAUUMO JUIsl COBPEMEHHOM (pritocopuu 1 HayKu.

IlepBorit pa3zaen noceseH Anexcanapy Koiipe u oTkpsiBaeTcst craTbeid, moj-
rotoBinennou JI.H. JIpo3nosoii (c. 8—40). B Helt moapo6HO (¢ nmpuBIeYeHUEM ap-
XMBHBIX MaTEepHAaJlOB) OMMUCBHIBAIOTCS €ro OCHOBHbIE OMoOrpauyeckue CBEIECHUS
(ygacTue B peBOJIIOLIMOHHOM JBUKEHUH, CBSI3b C (PEHOMEHOIOTUYECKUM KPYKKOM,
yueba Bo @paHIMK) U IITPUXaMU HAOPaChIBalOTCS OCHOBHbIE HHTEpECH! (hrnocod-
ckoro noucka. Jlanee cienyert crarbs A.B. SImnonsckoii (c. 41—71), rae ocMbic-
JuBaroTcs Teosornueckue uspickanus A.B. Koiipe. [Ipogomkaet pasnen Mmatepuan,
HanrcaHHbll A.M. PyTkeBudem, KOTOPBIH, IPEXKIE BCErO, aHAIU3UPYET CBS3b
«I'erenb—Koiipe» (c. 72—89). «l ecenvanyem Koiipe ne ovin, oonako e2o unmep-
npemayus I ezenst 6 Heckonbkux cmamuvsax Hadana 1930-x 20006 okasanace peuia-
rowyeti u 01 hpanyy3cKo20 Heo2e2enbaHCMEd, U ONOCPeO08AHHO OIS PPAHYY3CKO20
axsucmenyuaiuzma» (c. 75). I kxpome Toro, odpaiaer Haiie BHUMaHUE Ha HUCCTIe-
nosanus Kolipe B o6nactu ucropuu pycckoit punocopun 1840-x rr. (c. 90—105).
PytkeBnu mokaseiBaer, uro Kolipe B OTIMYME OT MHOTMX HCTOPHUKOB PYCCKOM
¢mnocopun commxaer Yaanaesa u crnaBsHoduiaos (c. 98). He meHee 3HauMMBI
MpEJCTaBICHHbIE B 3TOM paznesie matepuansl J.H. Ipo3noBoii 0 Hay4uHOIl peBo-
moru B TBopuectBe Koiipe (c. 106—119) u ero nonemuke ¢ ITsepom lroremom
(c. 120—143). Tema Hay4YHON PEBOJIIOIIMU B €€ UCTOPUUECKOM U3MEPEHUH TIPE/I-
ctaBneHa u B crathe C. ['epynanoca (nepeBon A.C. Kopotonoxkunoit). ITo mue-
HHUIO aBTOpa, «Konyenyus ucmopuu, npedcmasnennas Koiipe, osmodcno, Ovina
CambiM NepCneKMUEHbIM, AKA0eMUYeCKU NPUSHAHHBIM U OKA3ABWUM 60bUI0e 803-
Oeticmeue NpuzbleoM K @QUIOCOPCKOMY U HAYYHOMY AHMUDYHOAMEHMATUIMY
1930-x 20006» (c. 155). B co3Byuun ¢ 310l TOUKOI 3peHHs HAX0UTCs U cTaThs XK.
Kopnana (nepeog B.B. 3emckoBoIt), KOTOpBIM paccMaTpuBaeT MOJEIb HAy4YHOMN
pesomonnu Koiipe kak «cmeny onmonozuuy» (c. 159). Ocobo cienyer oTMETHTS,
yto aBTopsl ([.H. /Ipo3noBa) mokazanm BrusiHEE (HEHOMEHOIOTHIECKON (hritoco-
¢un Ha TBOopuecTBO Koiipe, cocpeioTrounBas BHUMaHUE Ha €ro ra3eTHbIX IyOuin-
KallUgxX B eBpeicKkoil u amurpantcko npecce Ilapmxa 1920-x rr. (c. 172—183).
«KeMuyXMHOI» B 3TOM MaTepuajle MOKHO CUUTATh (hparMeHT, I7ie MBICIUTENb
caM XapaKTepHU3yeT CBOE MHTEIEKTyallbHOE ByjieHNHEe. B npunoxeHuu noMemieHa
HeOoJIbIIast apXUBHAsA paboTa, I/1e OH U3JIaraeT CBOM B3IJISL/Ibl HA pa3BUTHE «(UiIo-
codckoit MbICIH y eBpeeB» (c. 184—186).

Bropoii pasmen kuurum mnocssimeH Aunekcanapy KoxeBy (KoxeBHHKOBY)
U OTKphIBaeTcs uccieaoBanusimu A.M. Pytkesuua (c. 203—360). On moapo6HO
U3JaraeT MHTEJUIEKTyallbHYl0 OMOorpauio MbBICIUTENs, OMUPAsCh HE TOJIBKO Ha
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OIyOJIMKOBAHHBIE TPY/Ibl, ApXUBHbIE MaTepHaJIbl, HO M HA BOCIIOMUHAHMS €r0 poJi-
CTBEHHUKOB. Takol pakypc MO3BOJISIET €My YBUIETh CHENU(UKY WHTEIUIEKTyallb-
Horo pa3BuTHs KoxkeBa. B TeueHue ATUTETHHOTO BPEMEHHU CPEIH UCTOPUKOB (hu-
J0co(puM TOCTIOICTBOBAJIA MBICIL O TOM, YTO (UIOCO(US PYCCKOTO 3apyOeiKbsi
ObU1a O MpeuMyIecTBy penurno3Hoid. TeopuectBo KoxkeBa, kak nokasan PyTke-
BHY, IIO3BOJISIET UHAYE MOCMOTPETh HA HEE: «...HU 0 kaxkom eausnuu Ha Koowcesa
0020c108CKOU NPOOIEMAMUKYU HE NPUXOOUMCSL 2060PUMb, A UMEHHO 9MU meMbl 00-
Jee gcez2o obcyacoanucy edywumu gpunocopamu-smuepanmamuy (c. 227). TeKcTb
A.M. PyTkeBrn4a — (hyHIaMEHTAIbHOE OIMCAHUE, I'/Ie Jaxke OyKBaIbHbIE TIOBTOPHI
MBICIIEH CITy’KaT HalIOMUHAHKUEM O KIIIOUEBBIX TeMax B TBopuecTBe A.B. Koxesa, B
YacTHOCTH, AuanekTuka ['ocroguHa u PaGa B TBOpUECKOM NEPEOCMBICICHUH IJ1aB
n3 «Penomenonoruu ayxa» 'erens. A MHorocTpanndHas pykonuchk Koxesa, rian
KoTopoii npezcrasiieH A.B. PyTkeBuueM Ha cTpaHuniax KHUTH (c. 299), ) 1eT cBoux
uccaenosarened. 3akmouaeT pazaen tekct O.JI. I'panosckoit (c. 361—376), tre
OHa BBISBJISIET MHTEIUIEKTyasIbHbIe co3BYuMs B o0meHnu A. Koxesa u 1. bepnuna.
Ota craThst ()aKTUUYECKH OTKPBIBACT HaM IyTh K TPETbeMy pasjeiy, ¢ OIHOMH
CTOPOHBI, U ITOKA3bIBAET LIEJIOCTHOCTD 3aMbICIIa COCTABUTEIIEH, C IPYTOM.

Tperuii paznen kauru nocssueH Mcaite bepinuny. I[locnenosarensHo, 04eHb
#uBBIM s13pIkoM O.JI. I'paHOBCKasi o4epuMBaeT MHTEIUIEKTYaIbHYIO OHOrpaduio
MBICIIUTEIS, €F0 OCHOBAHMSI IOJIUTHYECKOHN TeOpUH TnOepanu3Ma U peieKcuu Hajl
noymTuKo B 1ienoM (c. 387—509). «Bnactutenbs aym» OpUTAHCKOW TOJUTHKH,
«cepblil KapinHAID» €BPONENCKON HIEe0JIOTUH, «CTOPOHHUM HaOII01aTeNb) C UyB-
CTBOM BUHBI 3a CBO€ 0J1arornojy4yue — BCE AT SMUTETHI MO3BOJISIOT HAaM YBUIETh
B bepnuHe pasHOCTOPOHHET0 MBICIMTENS C 0YEHb HEMPOCTOM cyaApOoi. buorpadu-
4eCKHU METOJI, KOTOPBIH Hcnonb3yeT (Benea 3a bepnunsim) O.J1. I'panoBckas, naet
CBOM IUIOABI. MUpPOBO33pEHUYECKHE OCHOBaHMA (UIOCO(PCKUX TMOCTPOCHUI
bepnuna mnpocTymaroT CKBO3b Mpu3My ero oOmeHus ¢ A.A. AXMaTOBOH,
N.A. bpoackum, B.JI. Ilacrepnakom, K.M. Yykosckum. lanee O.JI. I'paHoBcKas
paccMarpuBaeT uaciHble Touku nepeceueHus .M. bepnuna 1 M.M. baxrtuna,
CpaBHUBAs KOHIICTIIIMIO THOepaiu3Ma y IepBOTo C TeOpHei MOTU(POHUH y BTOPOTO.
OTOT MOMEHT 3a04YHOI0 JUAJOra BECbMa IIPUMEUYATENICH, MOCKOJIbKY IT03BOJISET
OOHApy>XUTh HEOYEBMJHBbIC Mapajyieli B KOHLENIMAX JBYX MBICIHUTENEH.
B 3axnrouenuu nomenien marepuan b.C. [piHIHA, KOTOPBIN MIEPBBIM OTKPHLIT TBOP-
yecTBO bepauna s poccutickux umocodor B 1990-e rr. On nepesen ¢pparMeHT
nepeniuckn .M. bepnuna ¢ b. IlonmaHoBcko-CHUrysbCKOM, IZieé HMIET pedb
0 KOHIICTILIUU CBOOO/IBI.

®unan ToMma, rae bepnun «pasroBapuBaer» ¢ baxTHHBIM, Kak Obl B3bIBaeT K
JMAJIOTy U MOMCKY HeoueBUAHBIX cooTBeTcTBUi. Ecim A.B. Kolipe cuuran, uro
«KAdHCObLU asmop 00JHceH OblMb NPOYUMAH, UCX005 U3 COOCMBEHHO20 UCmOopuYe-
CK020 KOHMeKCma, u nomewjer 6 ceou «mup moicauwy (c. 23—24), To 6au3Koe K
9TOMY HampaBJICHHE — pycckas Teopust s3bikoBoi numunoctu (.M. borwun,
I0.H. KapaynoB), koTtopasi CTpeMHUTCS BOCCTaHOBUTb KapTHHY MHpa U 3HaHUE
S3bIKa, UCXOMS M3 TeKCToB muimyinero. Korga yrBepikmaercs, 4yTo «@uiocogpus
A3vika Axcakoea, 6e3 coMHeHUs, NPUHAONEHCUM K CAMOMY NONOACUMENbHOMY U3

SCHOLARLY LIFE 223



3acymennos A.B. Bectauk PYIH. Cepusi: @unocodus. 2022. T. 26. Ne 1. C. 221—224

moeo, umo npou3seeno pycckoe zecenvancmsoy (c. 102), To B 3TOM MyHKTe 0OHapY-
KHUBACTCS NIEPECEUCHUE C MOJOKHUTEIHHBIMHU OLIEHKAMH JIMHTBUCTUYECKOHN Tpaau-
mn 'y A.®. Jlocea. Koiipe, Oyayun COBCEM HE PEIUTHO3HBIM (HUI0COPOM,
npounThiBaet [IceBno-Jlnonncus, ABryctuna, Aucenbma, [lapanensca, HeMeKux
MHUCTHKOB BIUIOTH 710 béMe, uTo 3acTaBiseT cepbe3HO 3a1yMaThCsl O HEOOXO0IUMO-
CTH XOTsl Obl B O3HAKOMMTEJIBHBIX LEJSIX BKIKOYATh €r0 UTOTU aHajau3a B o0pa3o-
BaTeIbHOE MPOCTPAHCTBO TyXOBHBIX CEMUHAPUIl U aKaJleMUIl BMECTE C BApUAHTOM
«obmupieHHon Tteomorum» (c. 277) A.B. KoxeBa s cpaBHEHUS C UACSIMH
C.C. Aepunuesa. .M. bepann, oKpy>K€HHbIM MOIIHON HIKOJION MO3UTHBU3MA,
JIeNIaeT mar HaBCTpedy KOHTHHEHTAIbHOU (uocoduu, hopMupys TO JIH ONIO3H-
muto H.A. bepaseBy B nepconanusme (c. 396), To U ceKyIsIpu3NpOBaHHbIN Bapu-
aHT 3K3ucTeHmanu3Ma (c. 426). l'osopsa crnoBamu O.JI. I'paHOBCKOMU, «Hanuuue
00We2o 20puU3OHMA Yen08eyecKol MblCaU, Mo2o, Ymo oeidaem aroel 1HodbMu,
obpazyem ‘“‘mocm” medxncoy Humuy (c. 472) Kak COBpeMEHHUKAMH, U 3TO YK€ CTaHO-
BUTCSI OCHOBOM IS «TIEPEKPECTKA KYJIbTYp» MPOILIOro, HACTOSIIETO U OyAyIIEro.

«ITepekpecTku KyJIbTyp» — 3TO He Toibko cyapba Koiipe, KoxxeBa, bepnuna,
9TO UX MHTEJIEKTyalbHOE OOraTcTBO. ABTOPBI COOPHHMKA €IMHOIYIIHBI B TOM, YTO
pyccKasi KyJlbTypa OKa3aia Cepbe3HOe BIUSIHUE Ha (HOPMUPOBAHHE KOHIIENTYAIbHBIX
OCHOBaHMI repoeB KHUTH. Kaxxplii U3 HUX oboramaer eBporneickyro (hunocoduro
no-coeMy. Koiipe BbIXonuT 13 (PeHOMEHOJIOTHH B UCTOPHIO Hayku, KoxkeB OTKpbI-
BaeT PpaHIy3CKHM WHTEIUIEKTyaJIaM TeTeJIeBCKYIO THANCKTHKY U unocoduto Bia-
mumupa ConoBbeBa, a bepnuH 3actaBiseT amMepuKaHCKUX (pritocodoB MHaAUE Io-
cMoTtpeTh Ha Tpy bl ['epreHa, IllecToBa 1 MHOTMX JPYyTIUX PyCCKHUX MBICIUTENEH.

Knura BimroyaeT yHukanbHbpie poTorpaduu (B TOM YHCIIE U3 CEMEHHBIX apXH-
BOB poJcTBeHHUKOB A. Koiipe, A. KoxxeBa u U. bepnuna, u3 hoH10B 3apyO0exHBIX
My3eeB u Oubimotek). [Iponenannas padora mo atpulynmu Gororpaduii u dpar-
MEHTOB ITUCEM 3aCITy>KMBAET OTJEIBHOTO YIIOMHUHAHUS, TIOCKOJIbKY OBLIIN UCCIIE0-
BaHbl TPYAHOAOCTYIHbIE UCTOYHHKU. JTa KHHUTa UMEET OONbIlIoe 3HAYCHHE HE
TOJBKO s (PMI0CO()OB M UCTOPUKOB HAYKH, HO W JJIS CHEIHMAIMCTOB CaMbIX
MIMPOKUX HaydHBIX oOnacteld. OtnenpHOe ciacubo Poccuiickomy donny dyHma-
MEHTAJIBHBIX HCCJEOBaHUM, MOJAEpKaBIIeMy 3TOT OPUTHMHAIBHBIA HCCIEI0Ba-
TEJIbCKUN U U3aTEIbCKUN MTPOEKT.
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The subject matter of studies on the African continent has become especially
popular in the Peoples' Friendship University of Russia (RUDN University) in the
current socio-economic and cultural conditions, which is understandable. Our
university is a recognized leader among Russian higher education institutions in
organizing and running international activities and recruiting international students.
It has accumulated many years of experience in educational, research, cultural, and
humanitarian cooperation with African countries. Thus, more than one and a half
thousand African students study at multinational RUDN. Over the years of its
existence, more than ten thousand highly qualified specialists from 49 African
countries graduated from RUDN. The Faculty of Social Sciences and Humanities
has one of the few departments of African Studies and Arabic Studies in Russia,
headed by A.M. Vasiliev, Academician of the Russian Academy of Sciences,
Honorary President of the Institute of Africa of the Russian Academy of Sciences,
President of the Center for Civilizational and Regional Studies of the Russian

© Ivleva M.L., Glaser M.A., Mbina J.Ch., 2022
This work is licensed under a Creative Commons Attribution 4.0 International License
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Academy of Sciences. The teachers of the department provide high-quality training
of specialists through the involvement of highly qualified personnel from the
Institute for African Studies of the Russian Academy of Sciences (IAFR RAS), the
world's largest and the only scientific institution in the Russian Federation that
comprehensively studies the development of African societies in the context of
global changes. Finally, the intensification of socio-cultural and spiritual searches
by representatives of the African continent for their place in the world should be
named as a clearly defined trend in modern scientific, social, and humanitarian life.
On the one hand, this presupposes efforts to form a proper national ideology and
self-awareness, identity, and spirituality, and, on the other hand, attempts to
transform and adapt the achievements of colonial civilization, including the
Western one.

These processes are reflected in the joint activities of the Department of Social
Philosophy of RUDN, the Department of International Relations of the Faculty of
World Economy and International Affairs of Higher School of Economics, and the
Laboratory for Diplomatic Research and Actions of Gabon (LaRAD) on organizing
and holding scientific conferences, round tables, forums, and participation in
international projects. Here are some of the most notable events of this kind. They
are united thematically and with the participation of a postgraduate student of the
Department of Social Philosophy of RUDN, a researcher at LaRAD J.Ch. Mbina.

On June 21, 2021, a round table "Modern Humanitarianism — Societal
Security in African Countries" was held within the framework of the seminar of the
Department of Social Philosophy of RUDN "Social Knowledge: Problems and
Prospects." The main speaker was J.Ch. Mbina. The topic of his speech was
"Problems of Societal Security in Central Africa: The Case of Gabon."

In his report, J.Ch. Mbina presented a brief historical background about Gabon
and spoke about its inhabitants. He particularized the state's migration policy,
informed about the impact of migration and the values of migrants on society.

The question was raised about the language policy in Gabon and the influence
of bilingualism on the national identity of the Gabonese: do they form a hybrid
identity because of bilingualism (native language and French). The speaker
mentioned that Gabon, like most African countries, is a multilingual country with
ten languages spoken. French is the official state language. It coexists with the fang
and guisir languages of the people of Gabon. These languages predominate largely
among the uneducated part of the population.

Particular attention in the report was paid to the issue of local religions: Bwiti,
Njembe, Njobi, Mouiri or Mviri, Mwett, Bayeri, Ikokhu. One of the most
widespread traditions and religions is Bwiti. Among the many esoteric traditional
beliefs in Gabon, the Bwiti is one of the most important. Bwiti is a cult, philosophy,
primary teaching, and therapy (both physical and psychological) simultaneously.
The Bwiti practice is intended only for men and allows them to gain access to the
other world, to get in touch with spiritual beings. Those who are initiated in Bwiti
communicate with these spiritual beings due to absorbing the juices of the sacred
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iboga plant and special spells. Bwiti is both a way of life and a specifically
Gabonese religious belief, with song and traditional dance included in the Bwiti
Initiations.

The relationship between the Bwiti and the imported religions (Islam,
Catholicism, Protestantism) is vital in ensuring Gabon's societal security.
J.Ch. Mbina gave examples of conflicts over religious and ethnic identity. However,
Gabon is the only country in the subregion that has not had religious or ethnic wars.
Freedom of religion is respected. In many exceptional cases, the leaders of religious
confessions (Protestants, Islam, Bwiti) cooperate to solve social problems such as
poverty, lack of access to medicine, and education.

The growth of xenophobic sentiments in society and the strengthening of anti-
Benin sentiments in the capital are of particular concern to government bodies and
church officials. French citizens living in Gabon are reporting an increase in anti-
French sentiment in the Gabon capital Libreville. According to a 2020 study by the
Ichikowtiz Family Foundation, 71% of Gabonese have a lousy attitude towards
France. This feeling grows after every presidential election.

The main conclusion of the presented report was formulated as follows: Gabon
remains a cultural and religious melting pot. In it, many cultures, religions, and
languages have never created open conflict. However, the state and society need to
constantly solve current societal problems to remain a conflict-free country.

The questions to the speaker concerned the connection of the presented topic
with the societal problems in the world, with the religions of Gabon. The discussion
focused on the issues of Gabon's internal politics and attitudes towards the
migration aspect. The speaker was asked to talk about the population's attitude to
their identity, to outline the value aspect in the communication practices of the
Gabonese. When asked whether the Gabonese consider themselves primarily
Gabonese or a French colony, J.Ch. Mbina replied that the feeling of colonization
is gradually disappearing from the minds of the Gabonese, although this is not an
easy but a long process. The participants of the discussion also debated the
consequences of an increase in the migration flow in Gabon at present and the plans
to use the economic potential of the region to take a significant place in the world
economy and raise the standard of living of the population.

Roundtable participants (M.A. Glaser, 1.V. Krivushin, D.D. Romanov,
M.L. Ivleva, N.N. Novik, P.A.Slusarchuk, O.Y.Bondar, P.A. Rudanovskaya,
E.M. Gureeva, A.V. Ganin, S. Kim, P.-E. Tommen, A. Otstavnova,
P.A.Vladimirov, A.V. Lebedeva, V.Gatskovskaya, V. Moshkova, R V. Savvinov,
O. Savvina and others) reasoned different positions on these issues, actively using
the results of their observations and research. Other issues were also raised at the
round table. Thus, the topic of the speech by A. Nadzharov (RF, HSE) was “Ethnic
and religious factor in the Sahel conflict, the factor of France in the marginalization
of a part of local peoples."”

Continuing the discussion of African Renaissance issues, on July 6, 2021, the
Mandela Institute (France), in collaboration with the Doctorate of Governance for
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Africa and the Middle East (GAMO-UMS /Maroc) and the Laboratory for
Diplomatic Research and Action (LaRAD/Africa) held a video conference on the
topic “Rethinking National Diplomacy in a Pan-African Vision." Participants
include prominent political figures from Gabon and the African continent, including
Prime Minister of Madagascar Olivier Mahafaly, Minister José Brito, Ambassadors
Ezzeddine Zayani, Dieudonne Ndabarushiman, scientists Tall Nadia Mohamedel
Hamedel (Maitre Tall Nadia Bioule), Mohamed Harakat, Aube Kouame. Jude
Mbina, an employee of LaRAD and a postgraduate student of the Department of
Social Philosophy of RUDN University, made a presentation. According to the
conference participants, a new strategic and independent Africa should carve out its
path leading to sustainable development, based on 4 points: a strategic vision,
tactical decision, joint operational actions, and diplomacy.

Another notable event for Central and West Africa— on August 12, 2021, the
Pan-African Young Leaders Forum was timed to coincide with World Youth Day.
Jude Mbina gave a presentation on “The Responsibility of African Youth to Create
and Maintain Peace." He highlighted the psychological, ethnic, and moral qualities
of African youth in detail, stressing their positive and negative manifestations. He
focused on describing the main causes of African conflicts, combining them into
four groups: socio-economic, religious, personal, and ethnic reasons. Special
attention was paid to the various instruments, initiatives, and technical resolutions
adopted by young Africans to prevent and resolve conflicts, referring to the African
Youth Charter (2006), the African Youth Alliance Peace Program (Youth for
Peace). At the end of his speech, Jude Mbina emphasized that war and violence are
destroying the best of African youth. Efforts should be made to further work with
youth and proceed with the research in crowd psychology, emotion management,
and the development of emotional intelligence in young Africans.

Those as mentioned earlier and similar events underline the importance of
intensifying contacts and continuing joint scientific activities in African studies. It
is evident that at the present stage of development of the world economy and
international relations, when there is a transition from a monocentric to a
polycentric model of the world, the African continent attracts the world's leading
players as a new pole of world development, and shortly, it will play a special role
in world development thanks to its resource base and demographic potential.
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