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C 1o6uieem,
Hyp CepuxoBuu!

19 nmerabps 2021 roma wmcmosansercs 70 jger Hypy CepuroBuuy
KupabaeBy, moxropy dpumocodckmux HayK, IIpodeccopy, JeiCTBUTEIEHOMY
wireHy Poccuiickoit akaJieMuu COIMaJIbHBIX HAyK, MeskIyHapoIHOM aKa-
JeMUH HayK BBICIIEH IIKOJBI, akageMuKy HarmoHaJbHOM axageMuun
Hayk PecnyOimmkn Kasaxcran, uneny mpesmmmyma Poccmiickoro dmo-
codpckoro obIecTsa, wieHy EBporeiickoro o0IecTsa IeHTpaIbHO-a3uaT-
ckux uccaenosanuit (Hunepnanaer), uieny MeskayHapo HOro coBeTa Io
HCCJIeqOBAHUAM B obstactu meHHocted 1 ¢uaococdpuu (CIIHA). OTor BHY-
IIATEJIbHBINA CIIMCOK CBHUOETEJILCTBYET He TOJIBKO O IIPOodecCHOHaIbHBIX
noctmkeHuax Hypa CepukoBmua M UX MeXIyHAPIHOM IIPU3HAHUH,
HO M MacInTade ero TBOPYECKOro M HAYYHOTO IIOTeHI[HAaIA.

Ha mporsskennn muorux mecaruiaeruit nesreabHocts Hypa Cepuko-
BMYA B cTeHax Poccuiickoro yHuBepcuTeTa Ipy KObl HAPOJIOB SIBJISET IIPH-
Mep abCOIIOTHOM HMpeJaHHOCTH HAyKe, BePHOCTH BHIOPAHHOMY IIyTH, OT-
BETCTBEHHOCTH M IIOJIHOM CAMOOTHAYM. YUeHBIH, IIeJaror, opraHusa-
TOp — B KakJaoM mu3 otux HanpasieHuii Hyp CepuroBmuy opraHmvsHo
coueTaeT HEBEPOSATHYIO CO3HIATEJIbHYI0 OHEPrui u (PHIOCOPCKYIO
TPE3BOCTH yMaA.

CoBeTHHEK IpH pekTopaTe mo HayuHOi padote (¢ 2020 r.), [IpoperTop
mo HayuHOil pabore (2006—2020), B Tom umcie Ilepsrerii mpopexTop,
JeKaH @aryJabTeTa TyMaHUTAPHBIX U couaibHBIX Hayk PYJIH
(1996—2006), 3asemyrorruii kadeqpoit ucrtopuu rmocoduu (¢ 1992 r.) —
MHOTHEe TPpaHC(pOPMAIIMU U JOCTHKEHUS YHHBEPCUTETA W €r0 HAYyYHOIO

563
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Kypca CBSI3aHBI C AJMHHUCTPATHBO-OPTaHU3ATOPCKON IeATeIbHOCTHIO
H.C. Kupabaesa. Ho mpu atom cam Hyp CepuroBuu ompemesser ceds
IIpeskIe BCero Kak HMCTOPUKA (PHIIOCOPHMU W HEM3MEHHO IIOTBEPIKIAET
9TOT BHICOYAMIIINH JIJIsI HErO CTATyC HayYHBIMU HCCIenoBaHusaMu. PaboTsr
H.C. KupabaeBa B obyiacta apado-MyCyJIbMaHCKOM (PHIOCO(PHUH XOPOIIIO
M3BECTHBI KAK OTEUYECTBEHHBIM, TAK U 3apyOesKHBIM CIIeIIHMAJIICTAM.
OtrnenpHO Hy:KHO yooMsaHyTh «J[mrasor musmimmnsauii: Bocrox — 3amamy
(1993—2020) u «Carameesckue ureHus» (1998—2021) — mBa BaKHel-
mux (PUI0COPCKUX CHUMIIO3UyMa, OPTraHU3aTOPOM KOTOPBIX SIBJISAETCS
H.C. Kupabaes.

N, woHeuHO, XO0YeTCA OTMETHTH OCOOYI pOJib, KOTOPYIO HIrpaer
H.C. Kupabaes B :xusuu skypHasia «Becrauk Poccuiickoro yuusepcurera
npyx0ber HapomoB. Cepusa: @uitocodus». Hyp CepuroBuY CTOUT y MCTOKOB
€ro CO3AaHMS; BCE 9TH IOAbI OH SIBJISIETCS YIEHOM PEIKOJIJIETHI Ky PHAJIA,
OYeHb AKTHBHO y4acTBys B ee pabore. IIpmmeuarenbHo, 4TO MMEHHO
Hyp CepuroBuu ompemesni «JIAII0» HAIIEro M3IAHHI, ChopMyIHpPOBAB
KJIIDUEeBOe HallpaBJieHrne ero pas3Butus (puaocodcKass KOMIIapaTUBU-
CTHKA).

Penaxius mosapasiisier Kupabaesa Hypa CepuroBuua ¢ o0usieem,
sKeJIaeT eMy TaJbHeHIIINX TBOPUYECKUX YCIIeX0B B ero IIpodecCroHaIbHOM
¥ AIMUHUCTPATUBHOM JEATEJILHOCTH M BBIPAKAET YBEPEHHOCTH B
IPONOJIKEHNN HAIIIero ILIOAOTBOPHOTO COTPYJHIYECTBA!
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Research Article / HayyHas ctatbs
What is a Philosophy of Education?

W. John Morgan[<

Cardiff University,
38 Park Place, Cardiff, CF10 3BB, Wales, United Kingdom,
P<IMorganJ74@cardiff.ac.uk

Abstract. The article considers what is a philosophy and its relation to education. The
modern academic development of philosophy has questioned the theoretical basis of specific
aspects of knowledge and human experience, including education. It is an active rather than a
passive or descriptive discipline. Education is defined similarly as a process by which
knowledge, skills (including collecting empirical evidence and reasoning from it), cultural
norms, values, and beliefs are acquired. The development of the modern philosophy of
education is considered with its emphasis on conceptual analysis. Education is philosophically
the conscious development of maturity requiring capacity for both intellectual and economic
autonomy. Issues in the contemporary philosophy of education are then considered, particularly
the challenges of post-modernism and post-truth for a philosophy of education in an Internet
world. It identifies the need for comparative philosophical perspectives other than Occidental
ones and suggests philosophical anthropology and comparative education as potential guides.
It concludes that although there is now no consensus on how a coherent contemporary
philosophy of education may be developed, analysis of concepts, metaphysical reasoning, and
ethics may still provide a basis for a coherent and defensible philosophy of education whatever
the comparative cultural setting.
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Introduction

The article offers a brief answer to a large question, indeed one which has
concerned humanity, informally and formally, throughout its history. There are also
fundamental questions of comparative culture and religion which provide further
perspectives on what education might be: its purpose, content, structure, and
conduct. It will be seen immediately that many contending perspectives on
education, including the vexed question of ideology, should be taken into
consideration if a comprehensive account of historical and contemporary debates
and their practical realization is to be provided. This is not possible in the space
available. Instead, the article focuses on how and why philosophical issues and
perspectives have been and still are useful in understanding what is education and
how it should be conducted. This is followed by a consideration of contemporary
issues in the philosophy of education and potential future directions. In doing so,
some historical and comparative examples are given, together with a guide to the
literature in the notes and suggestions for further reading.

What is Philosophy?

First, what is philosophy? As is well known, the word is derived from the
Greek: pilooogia, Philosophia, or ‘the love of wisdom'. Dictionary definitions say
simply that it is the study of the fundamental nature of knowledge, reality, and
existence, especially when considered as an academic discipline. It may also refer
to a specific system of philosophical thought. The ancient and classical origins of
philosophy are, for example, found in the work of Socrates via Plato!, Aristotle, and
Diogenes. This had much to say about the nature and purpose of education. It was
the basis of Roman education® and had a fundamental influence in shaping Western
educational thought in Mediaeval, Renaissance, early modern Europe®, and
subsequently.* There is, of course, the colloquial use of the term philosophy as
indicating a general theory guiding action. This has been developed systematically

! The Republic, Plato’s famous Socratic dialogue of around 375 B.C., is recognized as perhaps the
first book in the Western tradition to consider issues in the philosophy of education.

2 See Greek and Roman Education by R. Barrow [1]. See also Roman Education by A.S. Wilkins
[2]. The latter is an excellent brief introduction, unfortunately now difficult to find.

3 John Locke’s Some Thoughts Concerning Education (1693) and Jean-Jacques Rousseau’s Emile,
or On Education (1762), are well-known examples from early modern England and France.
Rousseau, an intellectual autodidact, himself abandoned at birth to orphanages his five children by
Thérese Levasseur, against the wishes of the mother. The following [3] are still useful descriptive
accounts. See also [4].

4 John Dewey’s Democracy and Education: An Introduction to the Philosophy of Education (1916)
is an American classic of the early 20" century. A.O’Hear’s History of the philosophy of education
[5], is a valuable succinct survey.
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to form an ideology based on belief in the merits of a particular set of policies or
courses of action.’

What is distinctive about philosophy? First, it is essentially an enquiry rather
than the systematic setting out of beliefs and their armament against challenge.
Secondly, such enquiry is a scholarly one, which in its modern form has evolved
into important and specific areas. Metaphysics, of which ontology and the
philosophy of mind are integral parts, asks questions about the essence of existence
and reality, the nature of the mind and its relationship with the body, including the
perennial question of consciousness; epistemology which enquires about the basis
of knowledge and its relation to belief; ethics which asks what moral values are and
how may they be justified; and logic which questions the rules and processes that
are used in formal thinking and reasoning, allowing firm conclusions to be reached
from reliable premises. Logic is also used in other disciplines such as mathematics.

The modern academic development of philosophy has seen its use in
questioning the theoretical basis of specific aspects of knowledge and human
experience. Examples are the philosophy of science, of religion (as distinct from
theology), language, aesthetics, politics, economics, of the social sciences, sport
and physical culture, and education. There is also the history of philosophy. The
important thing to remember is that the value of philosophy is that it is an active
rather than a passive discipline. Despite its scholarly foundations, it is important to
remember, as E. R. Emmet has commented, that: ‘Too often Philosophy tends to be
regarded as a remote and abstruse subject which can only be profitably studied by
the brilliant few. It seems to me that philosophical matters are often less difficult
and more important than is generally supposed. We all philosophize whenever we
attempt to handle abstract ideas and it may matter very much whether we do it well
or badly.” [8] This applies no less to the philosophy of education.

What is Education?

A further initial definition is required: What is education? This is necessary if
we are to understand how philosophical concepts may be used in understanding its
theory and practice. The term has been used in many and diverse ways, as we shall
indicate below. It is, however, accepted generally that education is a process by
which knowledge, skills (including those of collecting empirical evidence and
reasoning from it), cultural norms, values, and beliefs are acquired. Such learning
may be systematic through formal pedagogical instruction by teachers in settings
from the school to the university and advanced research centre. It may also be
informal, but again systematic as, for instance, through andragogical instruction as
in adult education; through informal community settings (see, for example, [9]);
through self-tuition by the auto-didact; and the tacit recognition by individuals of

5 As indicated, ideology is a vexed question, with a vast and contentious literature. L.S. Feuer’s
Ideology and the Ideologists [6] is suggested as an introduction. See also [7].
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the lessons of experience and the realisation with Michael Polanyi, that we can
know more than we can tell [10].

How curricula are developed and the choice of teaching and learning methods
used are well-known and too numerous to consider here. It should be noted however
that teaching is about transmitting knowledge and skills, while learning is about its
acquisition and retention. Philosophical concepts are valuable in considering their
validity and, indeed, moral status. The use of indoctrination is an example. R. F.
Atkinson, when comparing instruction and indoctrination, commented
pessimistically: ‘There is too little communication between academic moral
philosophy and the philosophy of education. They are separate countries, and a
citizen of one finds himself an alien in the other. The language change is confusing,
and it is hard to feel altogether confident of one’s judgement of what is and is not
worth saying once one has crossed the frontier’ [11. P. 171]°. He goes on to say,
however, that: ‘There seems still to be point in emphasizing the sense in which there
are open options in morality and consequently in moral education’ [11. P. 171] (see
also [13, 14]). Atkinson is correct in that such connections are still found in
discussions of the relationship between philosophy and education as is seen below.

What is a Modern Philosophy of Education?

A useful short account is that of J.P. White which is summarised and
commented on below [15]. White accepts that essentially a modern philosophy of
education, which began in the United States and later in the United Kingdom and
the Commonwealth, adopts philosophical perspectives to clarify and understand
issues in the theory and practice of education. At first, it focused on conceptual
analysis in the same way as other areas of philosophy, such as the philosophy of
aesthetics, religion, and science. Moreover, it became an applied philosophy
intending to ‘...clarify the aims, content, methods, and distribution of education,
appropriate to contemporary society’ [15. P. 216]. White draws a useful, if cautious,
analogy when he says: ‘As such, philosophy of education in some ways resembles
‘medical ethics” which brings moral philosophy and philosophy of mind to bear on
dilemmas faced by health care professionals. The philosophical horizons of
philosophy of education are, however, wider, covering... issues drawn from
virtually every area of general philosophy* [15. P. 216].

Some modern philosophers of education have emphasized a universal aim of
cultivating’ personal autonomy, a philosophical issue in itself. This would enable®
individuals to identify and aspire to personal goals in life; and not have these
‘...imposed whether by custom, parents, teachers, or religious and political leaders’
[15. P. 217]. It requires the development of knowledge and instrumental skills,

® It is worth noting that S. Blackburn did not have an entry in The Oxford Dictionary of Philosophy
[12] for ‘Education’ nor did individuals, such as the prominent English analytical philosophers of
education R.S. Peters and P.H. Hirst.

7 See the Latin éducatio: ‘To rear, to bring up.’

8 Today, the word ‘empower’ would probably be used.
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necessary for individuals to be aware of and realise potential options given the
social world inhabited’. Education is thus seen philosophically as the conscious
development of maturity which requires a capacity for both intellectual and
economic autonomy.

The focus is less on seeking knowledge for its own sake, which egalitarians
associated with privileged ¢lites, than on providing opportunities for education to
the population generally, with implications for vocation and citizenship. The aim is
not altruism in the classical sense, but: ‘From the educator’s point of view,
however, there seems every reason to bring children up to see their own good as
inextricably intermeshed with others’ [15. P. 217]. From this perspective, moral
education should be integral to the process not a separate aspect of the curriculum.
The philosophy of education must also take political philosophy into consideration,
notably ideology and the increasingly dominant role of the State, whatever its
economic base.

What is a Contemporary Philosophy of Education?

Over twenty-five years ago, J.P. White concluded his essay on problems in the
philosophy of education by referring to ‘....more grandiose abstract inquiries, more
congenial it seems at present to the American than the British temper, on the
challenges and perils of something called post-modernism’ [Ibid]. Today, it is
claimed that we are in a post-truth era which is without consensus on what are
objective standards for fruth. It is not something new as the English essayist Francis
Bacon, a pioneer of empiricism, pointed out in ‘Of Truth’ published first in 1597.
[16] This has been exacerbated by the development of the Internet and social media
with their challenges to what constitutes authority.'® Today, it is found more often
in political and social discourse than in the natural and physical sciences, although
it has affected the latter, even mathematics as recent controversy in the United
States indicates.

Such trends influence perspectives on the contemporary philosophy of
education, with ideology and opinion playing dominant roles, although it is argued,
pace Bacon, that they always have done. Examples are Marxist and neo-Marxist
perspectives on education (for a recent comment see [18]), critical theory with its
origins in the Frankfurt School!!, feminism and gender, with their implications for
what constitutes human nature [20], radical pedagogy with its revolutionary notion
of false consciousness, notably the work of the Brazilian educator Paulo Freire [21],
indigenous education, and, most recently, critical race theory with its implications
for decolonising the curriculum and positive discrimination in educational

° For example, the capacity of females to achieve autonomy through education has changed in a
Taliban controlled Islamic Emirate.

10F. Wheen’s How Mumbo-Jumbo Conquered the World... [17] is a very amusing critique of this
trend.

' There is a considerable literature on this. T. Bottomore’s The Frankfurt School [19] is a brief
introduction.
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provision. The teaching of controversial subjects and their history and
historiography is also affected, with the Atlantic slave trade, the Holocaust,
Stalinism, and the Maoist Cultural Revolution in the People’s Republic of China
examples [22]. This poses problems for the concept and practice of intellectual and
academic freedom as an universal value, always a core theme of the philosophy of
education.

Conclusion

In short, there is now no consensus on how a coherent contemporary
philosophy of education may be developed. Until the 21%-century academic
philosophy of education was dominated by Anglo-American philosophy. The
challenges noted above again have an Occidental origin, and other philosophical
perspectives such as the Confucian [23], Orthodox [24], Islamic [25], and
indigenous African should be used comparatively. The concept of ubuntu or human
dignity is an example from the last [9; 26]. This is particularly necessary for current
work in the philosophy of knowledge and education, with philosophical
anthropology and comparative education potential guides.

A much earlier attempt to answer the question: ‘What is a philosophy of
education?’ concluded that it was essential to ask respectively: * What is an analysis
of education; a metaphysics of education; and an ethics of education?” That is to
clarify whatever terms are obscure; to provide an ontological theory of existence as
a basis for its actual operation in life’s practice; to provide moral justification for
such practice; to show how education develops an understanding of ethical
reasoning [27]. This still provides a firm basis for a coherent and defensible
philosophy of education, whatever the comparative cultural setting.
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AnnoTtanus. B craThe paccMarpuBaeTcs BOIPOC, YTO Takoe (mrocopus W Kak OHa
COOTHOCHUTCS ¢ 00pa3oBanrueM. COBpEeMEHHBIE aKaIeMHUIECKUE MOIXOIbI B (prutocopuu cTaBsT
[OJ] COMHEHHE TEOPETHUYECKYI0 OCHOBY KOHKPETHBIX ACHEKTOB 3HAHUS M YEJIOBEYECKOTO
OIbITa, BKJIIOYas oOpa3oBaHWe. DTO aKTHBHAs, a HE MACCHBHAS WJIM ONUCATENbHAS JHCIIH-
wmHa. O0pa3oBaHHE OIPEHEIICTCS AHAIOTHYHBIM O0pa3oM Kak IpPOIecC MPHOOPETEHHS
3HAHUH, HaBBIKOB (BKIIOYast cOOp SMIMPUUYECKUX JAHHBIX U PACCYXKJICHUN Ha UX OCHOBE),
KYJIBTYPHBIX HOPM, LIECHHOCTEH 1 yOeKAeHUH. ABTOp CTaThH PacCMaTPHUBACT Pa3BUTHE COBpE-
MEHHOH (utocodu 00pa3oBaHUs C aKIICHTOM Ha KOHIICTITYalbHBIN aHamu3. OTMeuaeTcs, 4To
¢ punocodckoit ToUKH 3peHHs 00pa30BaHKUe — CO3HATENbHOE PA3BUTHE 3PEJIOCTH, TpedyolIee
CHOCOOHOCTH K HMHTEIUICKTYalIbHOH W 3KOHOMHYECKOW aBTOHOMHHU. PaccmarpuBaroTcst mpo-
OJeMBI COBpeMeHHOM (mtocoduu oO0pa3oBaHHs, B YACTHOCTH, BBI3OBBI IIOCTMOJCPHU3MA H
nmoctrpaeasl B Mupe MaTepHeTa. Onpenensercs He0OX0AUMOCTh CPaBHUTEIBHBIX (HHIIOCOd-
CKUX IIOAXOJ0B, OTJIMYHBIX OT MNPHUHATBIX B 3allaIHOM MHPE; B KaUCCTBC IMOTCHIUAJIBHBIX
QIBTEPHATUB TpeIyIararoTcst GuIocodckas aHTPOIOJIOTHS U CPaBHUTEIBHOE O0pa3oBaHUE.
ABTOp 3aMedYaer, 4To, XOTs B HACTOsIIEee BpeMs HE CYHMIECTBYEeT KOHCCHCYCa OTHOCHUTEIBHO
TOTr0, KaK MOXKET OBbITh pa3paboTaHa IOC/IeA0BaTeNbHas COBpeMEHHas (uiocodus odbpasoBa-
HUS, aHAJTN3 KOHIETIIINH, MeTahU3NIECKIX PACCYKICHUI B STHKH BCE JK€ MOXKET CTAaTh OCHO-
BOW JJIs MOCJIEe0OBATEIBHON U 000CHOBaHHOH (prtocoduu 00pa3oBaHUs HE3aBHCUMO OT TOU
WJIM UHOU KYyJIBTYpHOH CpEbl.
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AnHoranms. llenpio 1aHHON cCTaTbu SABISETCS OMNMCAHHE OCHOBHBIX IapaMETPOB
LIEHHOCTHO-OPUEHTUPOBAHHOI'O IOAX0/1a K OIIEHKE PE3y/IbTaTOB BOCIIMTAHUS KaK BOZMOXKHOT'O
OCHOBaHMS METOJMKH OIICHUBAaHUS BOCITUTATEIBHON pabOTHI B CUCTEME 00IIEero 00pa3oBaHusl.
OCHOBHBIMU METOAAaMH ObUTH KOHTEHT-aHAIN3 TEKCTOBBIX UCTOYHHUKOB, KPOCC-pe(hepeHTHBIN
aHalu3, CPAaBHUTEJIbHBIM aHajdu3 W TyMaHUTapHas 3KCIepTH3a JIOKYMEHTOB. TpaKTOBKa
o0pa3oBaHUsl KaK €JMHCTBA OOYYEHHS M BOCIHUTAHHS JIS TOCYJapcTBa KakK KIIOUEBOTO
cyOBekTa 00pa3zoBanus, HOPMUPYIOIIETo TPeOOBAHUS K pe3yJIbTaTaM H OpTraHU3aIHHY MTPoIecca
00pa3oBaHuUs, CTAaBUT 3aqady OIICHHBAHWS JHYHOCTHBIX, NPEIMETHBIX U METalpeAMETHBIX
o0pa3oBaTeNbHBIX pe3ynbraToB. dunocodus 0Opa3oBaHHs OKa3bIBAETCS IEpell BBI3OBOM
OTHOCHTEIBEHO OIPEIeIICHUS [IeNecO00pa3sHOCTH OLEHUBAHMS BOCITUTATENBHBIX PE3yIbTaTOB,
KOHIICNTYaJIbHON OCHOBBI OIICHUBAHMS, (PUKCALMU HAIIPABICHHOCTH OIICHUBAHUS HA YCIOBHS
BOCIIUTATENIFHON JESTEIBHOCTH 00pa30BaTEeNbHBIX OpPraHM3allMi W (WIM) Ha Pe3yJbTaTHl,
JIOCTUTHYTHIE O00y4aromuMucs. [IpakTHYecKoil yrpaBlIeHUECKON 3aJadeid CTAaHOBHUTCS BhIpa-
00TKa OTHOLIEHHS K UCIOJIB30BAHUIO (HOPMAM30BAHHBIX MPOLEAYpP U METOJUK OLEHUBAHUSA
BOCHHUTATCIIbHBIX PE3YJIbTATOB. B cratee npeajiaracTcs I_ICHHOCTHOOpHeHTHpOBaHHLIﬁ Ioaxon
K OLICHUBAHUIO PE3YJIbTATOB BOCIIUTATENEHON paboTH B cucTeMe o0mero oopazoBanus PO na
OCHOBAHMHU aHAJIM3a KIIIOYEBBIX HOPMATHBHBIX JOKYMEHTOB POCCHICKON cHCTEMBI 00pa3oBa-
HUSI, TPAaKTOBKH BOCIHTAHHS KakK Iporecca (JOPpMHUPOBAHUS IICHHOCTHO-CMBICJIOBBIX YCTaHO-
BOK. [Togxon Ga3zupyercs Ha BBIIEIICHUH TPEX OCHOBHBIX TPYIII IIEHHOCTHBIX OPUCHTAINHN TS
MOCTPOEHUS] BO3MOXKHOM CHUCTEMBI TMOKa3zaresei, PUKCHPYIOIUX BOCHHUTATENbHBIX Pe3yiib-
TaThl: «l|eHHOCTHBIE OpHEHTAIMH, CBS3aHHBIC C JXKM3HBIO, 3I0POBBEM M 0E30IaCHOCTHION,
«lleHHOCTHBIE OPUEHTALIMH COLMATBHOTO B3aUMOACHCTBUSMY, «L|eHHOCTHBIE OpUEHTALUU JINY-
HOCTHOTO Pa3BUTHUs». LICHHOCTH MPeACTaBISIOT COOOW BaKHEHIITUI SJIEMEHT PEryJIsINU Yeo-
BEYECKOTO MOBEICHUS, HATPABIIIOMINI TIPOIece ONpeneeHns eJied U BEIOOpa CPENCTB HX
nocTmkeHus. L{eHHocTH omy4JaroT (pyHKIMOHANBHBINA XapaKkTep B EHHOCTHBIX OPHEHTALUSIX
U MOTYT CIIYXXUTb MHAUKATOpaMU PE3YJIbTATOB BOCIIUTAHWA Ha YPOBHC 06yanOH_[I/IXC$I Kak
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KOJUIEKTUBHOTO cyOBekTa. [IpencraBmseTcs HEBO3ZMOXXHBIM BBIOCIHUTH BKJIAI B PE3yIbTaTHI
BOCTIMTaHUS OTJEJIbHBIX aKTOPOB U U30€KaTh IPOTUBOPEUNI MEXKITY IIEHHOCTHO-CMBICTIOBBIMH
YCTaHOBKaMHM, CYILIECTBYIOIIMMHU B IPOCTPAHCTBE COBPEMEHHOM KyJbTYpbl. [l cuUcCTEMBI
00pa3oBaHUs TIPEIMETOM OICHUBAHHUSA KadecTBAa BOCIUTAHUS KakK LeNICHANIPaBICHHOTO
mporecca MOTyT OBITh M KayeCTBO OpPTaHM3alMU BOCIMTATENLHOW pabOThI, U PE3yJbTaThI
BOCIIUTATENFHON paOOTHI. Pe3yIbTaThl BOCITUTAHMS KaK MPOSsBICHUE [IEHHOCTHBIX OPHEHTAITHIH
B JIEATENIbHOCTH O0YYaIOIIMXCSl MOTYT OBITh PACCMOTPEHBI HA OCHOBAHUHU KOJIMYECTBEHHBIX U
KauyeCTBEHHBIX MMOKa3aTesied, 4TO 3HAYUMO ISl IPUHATHS YIIPaBICHUECKUX PEIIEHUN pa3HOTro
YPOBHSI.

KaioueBsle cinoBa: oOpasoBanue, ¢uiocodus oOpa3oBaHUs, BOCHHUTAHHE, PE3yJIbTAT
BOCIIUTAHUSI, [IECHHOCTHBIC OPHEHTALINH, YIIPaBICHNE 00pa3oBaHNEM
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Abstract. The aim of this article is to describe the basic parameters of a value-oriented
approach to assessing the education results as a possible basis for the methodology for
assessment of the educational work in the general system of education. The key methods we
used were content analysis of text sources, cross-reference analysis, comparative analysis, and
humanitarian examination of juristic documents. The interpretation of education as a unity of
teaching and upbringing for the state as a key subject of education, which forms the
requirements for the results and organization of the educational process, sets the task of
assessing personal, subject and metasubject educational results. The philosophy of education
faces a challenge regarding the determination of the expediency of assessing educational
results, the conceptual basis of assessment, fixing the orientation of assessment on the
conditions of educational organzations' activities, and (or) on the results achieved by students.
A practical managerial task is to develop an attitude towards using formalized procedures and
methods for assessing educational results. The article proposes a value-oriented approach to
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assessing the educational work in the general education system of the Russian Federation based
on an analysis of key regulatory documents of the Russian education system, the interpretation
of upbringing as a process of forming value-semantic attitudes. The approach is based on
identifying three main groups of value orientations to build a possible system of indicators that
fix educational results: "Value orientations related to life, health and safety"; "Value
orientations of social interaction"; "Value orientations of personal development". Values are an
essential element in regulating human behavior, which guides the process of defining goals and
choosing the means to achieve them. Values acquire a functional character in value orientations
and can serve as indicators of education results at the level of students as a collective subject.
It seems impossible to single out the contribution of individual actors to the output of education
and to avoid contradictions between the value-semantic attitudes that exist in the space of
modern culture. For the education system, the subject of assessing the quality of upbringing as
a purposeful process can be both the quality of the organization of upbringing work and the
outcomes of upbringing efforts. The results of education as a manifestation of value orientations
in the activities of students can be considered based on quantitative and qualitative indicators,
which is significant for making managerial decisions at different levels.

Keywords: education, philosophy of education, upbringing, the result of upbringing,
value orientations, education management
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BesepeHune

dunocodust 00pa3oBaHUs KOMIUIEKCHO 00paIaeTcsi K IeHHOCTHBIM, Pe3YJlb-
TaTUBHBIM, CUCTEMHBIM, MIPOLECCYalIbHBIM acleKTaM 00pa30BaHus, paccMaTpUBast
UX BO B3aMMOCBSI3U C OHTOJIOTMYECKMMH, aHTPOIIOJIOTHYECKUMH, THOCEOIOrnye-
CKMMH M aKCHOJIOTHYecKUMH puiocopckumu npodiemamu. B coBpemennoit Poc-
CHHM 11eTi 00111ero 00pa3oBaHMs B €JUHCTBE 0OY4YEHUs U BOCHUTAHUS chopMyiu-
pPOBaHBI B KAUE€CTBE 0KUAAEMBIX pe3yibTaToB B DenepanbHbIX IOCY1apCTBEHHBIX
00pa3oBaTeNbHBIX CTaHJAPTaX, SBISIOLIMXCS 110 CYTH KOHCEHCYCOM IpeJCTaBlIe-
HUI KITIOUeBBIX CyOBEKTOB oOpa3oBaHus. HenaBHue H3MEHEHUs, BHECEHHbIE
B Denepainbhblii 3akoH «O06 00pazoBanuu B Poccuiickoit Meneparum»’, orpasunu
3aIlpoc Ha YKPEIJIEHWEe BOCIMTATEIIbHOM MUCCUU CUCTEMBI OOIIEro 00pa3oBaHus.
BBeneHHOE B 3aKOH ONpEEICHUE IOHATUS «BOCIIMTAHUE» HE OTMEHAET JUCKYCCUU
O TOM, YTO MUMEHHO paccMaTpHUBaeTcsi CyObeKTaMH OOpa3oBaHMs KaK pe3ysbTaT
BOCIIUTATENIbHON JI€ATEIbHOCTH, HACKOJBKO OJM3KU MO3ULMH COBOKYITHBIX

' ®3 o1 31.07.2020 r. Ne 304-®3 «O BHeceHun n3MeHenni B Oenepanbubiii 3akon «O6 06pasoBa-
Hun B Poccwiickoit depepannm» 1Mo BOmpocaM BOCHHTaHHA OOydYalOmuxcs», NpuHAT 1]
22.07.2020, ogodpen Coserom Denepannu 24.07.2020. Pexxum moctyna: http://www.kremlin.ru/
acts/bank/45788 (mata oopamenus: 29.07.2021).
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CyOBEKTOB 00pa30BaHMsl OTHOCUTENBLHO 33124, HAIPaBJICHUH U GOPM LieJIeHAPaB-
JICHHO OPraHU3yeMOi B CHCTEeMe 00pa30BaHUsl BOCIIUTATEIBHOM IS TETBHOCTH.

C no3unum rocyrapcTBa Kak cyObeKTa, OpraHUu3yoIIero yrpasieHue oopas3o-
BaTEJIbHOW CHCTEMOM, 3HAUYUMO CO3JIaHHE CHUCTEMBbl OLIEHUBAHMS JOCTHUTHYTBIX
B 00pa30BaHUU pe3yJIbTATOB, KOTOPHIE MOIJIM OBl CTaTh OCHOBAHHEM IS S eK-
TUBHBIX YNPABICHYECKUX BO3JECHCTBUIA HA PA3IMUHBIX YPOBHIX — OT (pemepaib-
HOTO JI0 MyHHUIMIANbHOTo. J[ns oOpa3zoBaTenbHBIX OpraHM3alUMi cUcTeMa
OLICHUBAHHS MOKET TI03BOJIMTH COU3MEPATH HCIIOIb3YEMbIE METOUKH BOCITUTAHHS
U JOCTUTHYTHIC PE3YyJIbTAaThbl, JaTb OCHOBAHHA IJIS IMOBBIIICHHA 3(1)(1)GKTI/IBHOCTI/I
BOCIIUTATENLHON PabOThI, BBISIBJICHUS U PACTIPOCTPAHEHHS JTyUYIIUX MPAKTHK. J{7s
POAMUTENBCKOTO COOOIIECTBA M OOydaromuxcss Ooyiee TOYHOE IPENCTABICHUE
PE3YJIBTATOB BOCHHUTAHHA IIO3BOJIMT IIOBBICUTH IIPO3PAYHOCTHL JOCTUTHYTBIX
pe3yapTatoB. OHAKO MPU HAJMYMHU 3a1IpOCca Ha MPO3PAYHOCTh LeJIel BOCITUTAHUS
U YeTKYI0 (pukcanuio o0pa3oBaTeNbHbIX PE3YIbTATOB CO3aHUE CUCTEMbI MOHUTO-
PHMHTa Ka4ecTBa BOCITUTAHUS 00J1ajaeT BBICOKUM PHCKOTEHHBIM MTOTCHIINAIOM JIJIS
BCeX CyOBEKTOB 00pa3oBaHUs (3HauMTENbHas (opMaln3alus, MepCOHANTN3ALUSI
JAHHBIX, OPUEHTALIMS HAa MEPOIIPUATHUS B ylIIepO KOMIUIEKCHOM paboTe, pedTHHIO-
BaHHE 00pa30BATENBHBIX OpraHU3alMid M T.A.). OTo o0yciaBaMBaeT HEOOXoau-
MOCTh B3BCIICHHOTO OOCYXXJE€HHS MMEHHO Ha (UI0CO()CKOM YpOBHE aHaIW3a
obpa3oBanus. Eciau popmynupoBaTh TOJIbKO TpeOOBAHUS K YCIOBHSIM BOCIIUTAHUS,
Y CBOJIUTH YIPaBICHUECKHE BO3/ICHCTBUS JIMIIb K BIMSHHUIO HA IIPOLIECCHI 00pa3o-
BaHus 0e3 yducTa p€3y.]'H)TaTI/IBHOI\/'I KOMITOHCHTBI BEJIMKU PUCKU HE TOCTHUYb OXKH A~
embIx 1eneit. [Ipo3paunas ukcamnus SBHO 0003HAYCHHBIX PE3YJIHTATOB MTO3BOJIHT
BBICTPOUTh OOBEKTHUBHYIO OLIEHKY KauyecTBa OOpa30BaHUs, MOHHMAEMOIo Kak
€IUHCTBO O6y‘-ICHI/I$[ 1 BOCIIUTAHUA.

LLleHHOCTHbIE OPUEHTUPBLI — PYHOAMEHT NPOLLECca BOCMUTAHUSA

BHrMaHMe K BOCIUTAHHUIO CTaBHUT B IIEHTP 00pa30oBaHUS YEIOBEKa KakK IENb
OOIIECTBEHHOTO pa3BUTHs. B3anMonelcTBrEe IMYHOCTH M O0IIECTBA POUCXOAUT
Ha OCHOBaHUU IIeHHOCTEH. [[eHHOCTH MO3BOJISIOT OCYIIECTBIIATh BBIOOD LI JACs-
TEJIBHOCTH, CBSI3aHHOW C yJOBJIETBOPEHUEM 0a30BBIX MOTPEOHOCTEH U PaHKHUPO-
BaTh 10 CTETIEHU 3HAYMMOCTH COIIUETANIbHBIE MOTPEOHOCTH, ONPEALNSTh IpUeMIIe-
MOCTh CIIOCOOOB JOCTHOKCHUS Iieiel. I[eHHOCTH Kak MOTHBAIlMOHHBIC OCHOBAHHMS
YEJIOBEUECKOM NIEATEIbHOCTH OMPENETIOT B3aUMOJEHCTBUE JTMYHOCTH M OOIIIe-
CTBa, (UKCUPYIOT OTHOIICHUE YeIOBEKa K MUPY, K ce0e caMOMy | JPYTHUM JIOISIM,
B CWJIy Y€ro MOTYT OBITh PAacCCMOTPEHBI B Ka4eCTBE PE3yJbTATOB BOCIMTAHMS.
O6pameHMe K OCHHOCTSAM BBIBOJUT BOIIPOCHI BOCIIMTAHHA 3a MPEACIbl CUCTCMBI
0o0pa3oBaHMsl Ha ypOBEHb OOIIECTBEHHOTO OOCYXJEHHUS M KOHCeHcyca. B cury
ATOTO OIICHUBAHHUE BOCTIMTATEIIBHBIX PE3YJIHbTATOB 00pa30BaHMsI B OCHOBHOM IIIKOJIE
MOJKET OBITh BRICTPOCHO B paMKax IICHHOCTHO-OPUEHTUPOBAHHOTO ITOIX0/1A.

Ha ypoBae o0miecTBa cucremMa TPaJUIIMOHHBIX POCCHUCKHX TyXOBHO-HPaB-
CTBEHHBIX IIEHHOCTEH, SIBISIOIIUXCS LEJIbI0 BOCHHUTAHUA, (PUKCUPYETCS PSIAOM
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nokymentoB?. OTMeTHM, 4TO B Haubolee 3HAUMMBIX JUIS OpraHM3aLMH
BOCIIUTAHUSI TEKCTAX, KIIOUEBbIE 3JIEMEHThI CUCTEMBI LIEHHOCTEH MpUBOAATCS Oe3
KaKOH-TM00 TUIOJOTM3allMid M YCTAHOBJICHHUS MEXIY HUMH CyOOpAMHAILMOHHO-
KOOpJMHAIIMOHHBIX cBsized. ['ocyaapcTBo 3akpenuyio «(popMUPOBAHUE IIEHHOCT-
HOW CHCTEMBD» KaK OKHIAeMbI pe3ysbTaT 001mero oopa3oBanus B (heaepanbHbIX
00pa3oBaTeNnbHbIX cTanaapTax’. COOTBETCTBEHHO, IIPU OLIEHKE KaK Ka4eCTBA Opra-
HU3aLMM BOCIUTATENbHON paboThl, TAK U PE3yJIbTaTOB BOCHHUTATEIbLHONW pabOTHI
MOKET OBITh HCIIOJIb30BaH IEHHOCTHO-OPHEHTUPOBAHHBIH MOIXO.

Haquo-MeTop,onormquKme OCHOBblI LEHHOCTHO-OpPpUeHTnpoBaHHOIO
noaxona K OLLEHMBAHUIO BOCNUTATENbHOM pa60Tb|

B coBpeMeHHBIX PritocodCKuX TUCKYyCCUAX Ha TeMy «YTO Takoe EHHOCTH?»
HE CIIOKWJIOCH OOIIENPU3HAHHON TPaKTOBKH. MOXKHO BBIIEIUTh KaK MUHHUMYM
TPU B3aMMOCBSI3aHHBIX TPAaJULUU PACCMOTPEHHUS LEHHOCTEH — HCTOPUKO-

2 Cm.: Komcrurynms Poccuiickoii @enmepanun (3I€KTpOHHEBIA pecypc). Pexum gocTyma:

http://www.constitution.ru (zata oopamenus: 29.07.2021); «CtpaTerus HallMOHAIBEHOH Oe30macHO-
ctu Poccuiickoit ®enepanumn» // Odunmanbublid ceteBoii pecypce Ipesunenra Poccun (amexTpoH-
HBIE pecypc). Pexmm mocryma: http:/www.kremlin.ru/acts/bank/47046 (mata oOpamieHus:
29.07.2021); «Crpareruss pa3BuTHs BocmuTaHus B Poccuiickoit Denepannu Ha MEpHOA [0
2025 roga». OdpunmansHas myonukanus // Poccuiickas razera 08.06.2015 (35eKTpoHHEIH pecypce).
Pexmm poctyma: https:/rg.ru/2015/06/08/vospitanie-dok.html (mata obpamenus: 29.07.2021);
«Konnenmus 'ocynapcTeenHo# HarmoHanbHOM monuTiku P® Ha mepuon no 2025» // Odurmans-
HbIi ceTeBoli pecypc Ilpesmmenta Poccum (anmekTpoHHBIM pecype). Pexum  poctyma:
http://kremlin.ru/acts/bank/36512 (mata oOpamienus: 29.07.2021); «OcHOBBI TOCYyIapCTBEHHOI
KynbTypHOU monmutukn» // OdunnaneHeiii cereBoil pecype [Ipesnaenta Poccun (35eKTpOHHBIH
pecypc). Pexum  moctyma:  http://www.kremlin.ru/acts/bank/39208  (mata  oOparnieHus:
29.07.2021); «/okrpuna uHpopManmoHHO# Oe3omacHoctu Poccuiickoit denepanun» // Oduiu-
anpHBIA  ceTeBol pecypc Ilpesmmenta Poccum (3mekTpoHHBIH pecypc). Pexxum  moctyma:
http://kremlin.ru/acts/news/53418 (mata obpamenus: 29.07.2021); «KoHuemnus BHEMHEH MOIH-
ik Poccuiickoit @eneparum» // OdunmansHeiii ceteBoit pecypce I[Ipesnnenta Poccun (amexTpon-
HBIE pecypc). Pexwmm mocryma: http://www . kremlin.ru/acts/news/53384 (mata oOpamieHus:
29.07.2021); «CtpaTterusi HaydHO-TEXHOJOTHYecKoro pa3BuTus Poccuiickoit Deneparm» //
OdummansHei ceteBoit pecypc Ilpesmmenta Poccum (3mekTpoHHBIN pecype). Pexxum moctyma:
http://www.kremlin.ru/acts/bank/41449 (nata obpamenns: 29.07.2021).

3 Cwm.: Ilpukas MunucrepctBa mnpocsemenus Poccuiickoit ®enepannn ot 31.05.2021 Ne 286
«O0 yTBepkaeHHN (elepaTbHOrO TOCYIapCTBEHHOTO 00pa30BaTeIbHOIO CTaHAapTa Ha4ajJbHOTO
obmiero obpaszoBanus» (3apeructpupoan 05.07.2021 Ne 64100) // OdunuanbHbI UHTESPHET-
mopran mpaBoBoii uH(popManmu. Pexum noctyma: http://pravo.gov.ru (mata oOparieHus:
29.07.2021); Ilpuka3 MunucrepctBa mpocBemeHus Poccuiickoit ®eneparmu ot 31.05.2021
Ne 287 «O06 ytBepxkaeHHn (enepasbHOr0 TOCYNapCTBEHHOTO 00pa30BaTeNbHOTO CTaHAApTa
OCHOBHOTO oOmero oOpasoBanus» (3apeructpupoBan 05.07.2021 Ne 64101). Pexum
nocryma: http://publication.pravo.gov.ru/Document/View/0001202107050027 (mata oOparieHus:
29.07.2021); denepanbHBI TOCYJAapCTBEHHBI 00pa30BaTeNbHBIM CTAaHAAPT CPETHETO OOImIero
obpa3oBanus (yTBEpXkaeH mpruka3oM MuHHCTepcTBa 0OpazoBanus u Hayku P® ot 17 mas 2012 .
Ne 413, ¢ u3MeHeHHsIMU U IOTONHEHIsIME OT: 29 nekadps 2014 r., 31 mexabps 2015 r., 29 utons
2017 r., 24 cenrs6ps, 11 gexabps 2020 r.). Pexxum goctyma: https://base.garant.ru/70188902/
(mata obpamenus: 29.07.2021).
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aHTPOIOJIOTHYECKYIO, COIIMOJIOTO-KYJIbTYPOJIOTHUECKYI0 B (hUIT0CO(CKO-KYIIBTY-
POJIOTUYECKYO.

KonnentyaabHblM Hay4YHbIM OCHOBAHHMEM I[IEHHOCTHO-OPHUEHTHUPOBAHHOTO
MO/IX0JIa K OLIEHKE Pe3yJIbTaTOB BOCIIUTAHUS SIBIISIETCS PACCMOTPEHUE IIEHHOCTEH
KaK BXHEWIIETO 3JIEMEHTA PErYJISIIMY OBEJCHUS B CBSI3U C MOTPeOHOCTAMU. DTa
MO3UIUSl IIUPOKO TMPEACTaBlIeHA B OTEYECTBEHHOW COLHUATbHO-(PUIOCOPCKOI
Tpaguiuu [1] u Omuska kouuenuuu P. MHrmxapra, OTHOCAIIEro IEHHOCTH
K Kareropuu norpedHocreit [2—4]. B tpakroBke M. Pokuua, IeHHOCTb IIPECTAET
KaK BHJ YCTOHUMBOro yOexXIeHHs B TOM, YTO HEKHH o0Opa3 MoBeneHUs U ILIeb
CYILLIECTBOBaHUSI B COLIUMATBLHOM CMBICIIE TIPEIOYTUTENbHEE, YeM ApyToi [5; 6]. LLI.
[IIBapy u V. buicku paccMaTpuBarOT LEHHOCTU KaK IPEICTABICHUS O LENX, KO-
TOPBIMHU PYKOBOJCTBYETCS YEJIOBEK, U KaK KPUTEPHUH, HA OCHOBAHUU KOTOPBIX BbI-
CTpauBaeTCs ONpeeeHHas KapTuHa mupa [7; 8].

B3aumocssizanHble GOpMBI CYIIECTBOBAHUS LICHHOCTEH, BbI/IEJICHHbIE B paM-
Kax ncuxosorudyeckoro noxaxona J[.A. JleonTeeBbIM [9], mpuaarOT LEIOCTHOCTD
JUYHOCTH, TOCKOJIbKY (PUKCUPYIOT LIEHHOCTH B Pa3HbIX UIIOCTACAX: a) KaK HJIeabl,
TO €CTh KaKk 00OOIIEHHbIE MPEACTABIECHUS O COBEPILEHCTBE B Pa3INUHbIX cepax
OOIIECTBEHHOH JKM3HH, BO3HUKAIOIINE B OOIIECTBEHHOM CO3/IaHUU; 0) KaK Mpej-
METHOE BOIUIOLIECHHE HI€aJOB B COLIMAIbHO 3HAUMMOI A€ATEeIbHOCTH JUUYHOCTH U
MPOJYKTaX EATENbHOCTH; 0) KaK MOTHBBI («MOJIENH JAOKHOT0)»), CIIOCOOCTBYIO-
M€ TMEePEeBOAY IIEHHOCTHBIX HUEaOB, MPUCYTCTBYIOLINX B OOIIECTBEHHOM CO3HA-
HUU, B CTPYKTYPY LIEHHOCTHBIX OpueHTalui JuuHocTy [9]. KornutuBHas u Mmotu-
BallMOHHAs c(ephl, TAKUM 00pa3oM, OKa3bIBAIOTCS CBA3AHHBIMU B €IUHCTBO ICH-
HOCTHBIMH CMBICJIAMH M COCTABJISIIOT OCHOBY JIMYHOCTHOM 11estocTHOCTH [10]. Tem
CaMbIM BOCIIUTAHUE JINYHOCTH HETIPEMEHHO OKA3bIBAETCS 11€JICHANIPABIECHHBIM BO3-
JeiicCTBHEM Ha IEHHOCTHYIO cdepy.

[IpumeHuTENBHO K pe3ysibTaTaM BOCIHMTAHMS B cUCTEME 001ero odpa3osa-
HUS TPEJCTABISIECTCA ONPAaBIAHHBIM OPUEHTHPOBATHCS HA MpoLecc GopMUpOBa-
HUS LIEHHOCTEHN U UCII0Ib30BaTh NOHATHUS «LIEHHOCTHBIE OPUEHTALIMN» WU «1ICH-
HOCTHO-CMBICJIOBBIE YCTaHOBKW», TOAYEPKHUBAIOLIUE MTPOLIECCYATIbHBIN XapaKkTep
nepeBoja OOIIECTBEHHBIX HJCAJIOB B MOTHBAIMOHHYIO OCHOBY J€ATEIbHOCTH
oOyuaromierocs. [loHATHE «1IEHHOCTHBIE OPUEHTALIUU JINYHOCTH» UMEET MHOXKe-
CTBEHHBIE TPAKTOBKH B MPOGUILHON IUTEepaType: MyJl (PUKCUPOBAaHHBIX YCTaHO-
BOK, OTJIMYAIOUIMHCS CEJIEKTUBHBIM OTHOIIEHHEM JMYHOCTH K LIEHHOCTAM
[11-13]; cuctema 0000IMIEHHBIX IIEHHOCTHBIX TpeaAcTaBieHui [14]; chokycupo-
BAHHOCTb JJMYHOCTH Ha ONPEIETICHHBIX HEHHOCTSX, BIUAIONINX Ha BHIOOP LEIH U
CpencTBa eaTeNbHOCTH [15; 16]; cyObeKTUBHOE OTHOIICHUE JIMYHOCTH K IIEHHO-
CTSIM, BBIJIETIIEMBIM OOIIIECTBEHHOM cucTemMoii HopM [17]. LleHHOCTHBIE OpHreHTa-
LUN JIMYHOCTU UMEIOT PsIi XapaKTEPUCTHK: OHM OTJIMYAIOTCS OCO3HAHHOCTHIO,
YCTOMUHBOCTBIO, TOJOKUTEIBHON ASMOLIMOHAIBHON OKpPAIIEHHOCTBIO, pPa3HOU
crernenbio nodyaurensHocTH [18]. JlaHHOE 00CTOSATENBCTBO SABISIECTCS 02301 115
CO37]aHUSl METOAMKHU OLEHMBAaHUS X cPOPMUPOBAHHOCTH. B obuiel cTpykType
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JUCTIO3UIIAN TUYHOCTH [ICHHOCTHBIE OPUEHTAIIMU MOTYT OBITh Ha3BaHBI TeM (PyH-
JAMEHTAaJIbHBIM 3JIEMEHTOM, YEPE3 KOTOPBI peaanu3yloTcs COLUAJIbHbIE LIEHHO-
ctu [19]. IloGynurenpHas GpyHKINS IEHHOCTHBIX OPUEHTAINI BBIACISICTCS B JIU-
Teparype Kak rinasHas [20], 1 paccMaTpuBaeTCsl Kak KaHal yIpaBJieHUs LEJemno-
naranuem JquaHocTH [21]. [Ipu akuienTe Ha 00YyCIOBICHHOCTh MOCTAHOBKHU LIeTeH
CTPYKTYpOU LIEHHOCTEW B JIUTEpaType yKas3bIBaeTCs Ha psia OMU3KUX MO CYyTH
(GbyHKIUNA: O0TOOpakeHUE W 3alllMTa Hjcana 4delioBeka [22], ompeaeneHue 1enu
NEeATEIBHOCTH, (PUKcarus BeayIIMX MPUHIKMOB Xu3HU [23; 24]. Kpome Toro,
LIEHHOCTHBIE OPUEHTALIMM CYIIECTBEHHO BIIUSIOT Ha OINpeJeNeHue crnocoda aeil-
CTBHS MPY HAJTMYHUH aJTbTEPHATHBHBIX BAPUAHTOB, TO €CTh MIPUHATHE PEIICHUN O
crocobe NeHCTBUS NEeTEPMUHUPYETCS IEHHOCTSIMHM, BBICTYMAIOIIMMHU B CTaTyCe
Kputepusi BbIOOpa u3 anbTepHatuB [25; 26]. MuauBugyanbpHas CTPYKTypa
[[EHHOCTHBIX OpPUEHTAlMi OOBICHIET OCOOEHHOCTH OTHOIICHHH JHUYHOCTH
C OKpY’Karouiei JAeCTBUTENbHOCTHIO, CTABUT YEJIOBEKA B OTHOIIEHUE K CAMOMY
cebe 1 K IpyroMy 4eJI0BeKY, TEM CaMbIM J€TEPMUHUPYSI OCOOEHHOCTH MOBEACHUS
JU4HOCTH [27]. 151 OCYIIeCTBICHUS ICUXUYECKON PETYJISIIUN JESITEIbHOCTH UH-
IUBUJA LEHHOCTHBIE OPHUEHTALMU JOJDKHBI OBITh HEPAPXUYHO BBICTPOCHBI
B COOTBETCTBUH C CyOBEKTUBHBIMHU MPEIACTABICHUSIMHU, ObITh MAPKUPOBAHHBIMU
WHIUBUOM KaK UJ€albl, X TMHAMUYHOCTH U TEMIIOPATBHOCTD HE JJOJDKHBI BECTH
K yTpaTe BHYTPEHHEHN COINIaCOBAHHOCTU U BO3HUKHOBEHMIO JUCTapMOHUYHOCTH,
JOJDKHA COXPAHSTHCA YCTOMUMBOCTH LIEHHOCTHBIX OPUEHTAIIMN B Pa3IUYHBIX
CUTyalusX BbIOOpa Leieil ¥ cpecTB AesiTeNbHOCTH [28].

B coBpeMeHHOW OTEUYECTBEHHOW MEIaroruke pacnpoCTPAHEHO MOHUMAaHUE
pe3yJabTaTOB BOCIUTAHUS C TO3ULIUU LICHHOCTHBIX opueHTauuid [28—-30]. BrrsBie-
HUE aKCHOJOTHYECKUX UHIMKATOPOB KaUeCTBA BOCIIUTAHUS U UX HKCIIEPUMEHTAJIb-
Has ampoOalusi TMpOBEJACHAa B OTEUECTBEHHOM MEJaroruyeckod Tpagulvu
OT YPOBHS JOMIKOJBHHUKOB 10 cTyaeHToB [31; 32]. OmmcanHoe B mpodriibHON
IuTepaType pazHooOpasue arnpoOUMpPOBAaHHBIX METOAMK IO3BOJSET CO3AATh ITyJl
WHCTPYMEHTOB OLIEHKH PE3yJIbTaTOB BOCIIUTAHUS.

Wtak, cucreMa LICHHOCTHBIX OPUEHTALMI 33aJ1aeT IMyJl OKUAAEMBIX PE3yJIbTa-
TOB BOCITUTAHUSA. DTO OTKPHIBAET BO3MOXKHOCTH JIJIsI OOCYXIACHUS TIOKazaTenend u
METOAMK, IO KOTOPHIM MOHO CYAUTH O TOM, JOCTHUTHYTHI JIU I BOCIIUTAHUS,
HE UMEIONINX NePCOHANIBHBIN XapakTep.

Cyu.I,HOCTb LLeHHOCTHO-OPMUEeHTUPOBaHHOIo Nnoaxoana
K OLLeHUBaHUIO pe3ynbTaTOB BOCNNTAHUSA

Pe3ynpTar BociTaHUSA ABIIAETCSA KOHCOJIMIUPOBAHHBIM IIPOSIBJICHUEM Y CUIUN
CeMbH, 00ILIECTBA U TOCYJIapCcTBa: BBIJCIECHNE BKJIaJa B pe3ybTaThl BOCIIUTAHUS
KaKOro-JIm00 OTAEIbHOr0 areHTa COUAIN3aliy He MIPEACTABISACTCA BO3ZMOKHBIM.
Ha pesynpTaTax BOCIHTaHUS CKa3bIBAIOTCS JKOHOMUYECKHUH, IMOJIUTUYECKH,
KyJbTYPHBIH, TEXHOJIOTMYECKUN U IU(PPOBOIM KOHTEKCTHI PAa3BUTHSI COBPEMEHHbIX
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neTeil. B yCloBHAX OTKPBITOCTH OOPa30BATEIBHOTO MPOCTPAHCTBA HEM3OCIKHBI
PacXOKJEHHUS U MPOTUBOPEUUS MEXKIY LIEHHOCTHBIMU YCTAaHOBKAMHU, TPAHCIUPYE-
MBIMH Pa3IMYHbIMHU CYObEKTaAMU COLIMATU3ALIUY.

OpmHako 3T TPYAHOCTH HE CHUMAIOT 3a/1a4 YIIPaBJICHUS IIeJICHANPABICHHBIM
MPOILIECCOM  BOCIHTAaHUS B CUCTeMe oOpa3oBaHUS. BaXHBIM aCHEKTOM
opranuzanuu Jiro0oil ynpaBiIeHUECKON AESTeNbHOCTH SIBISIETCS OpPHEHTAlUs Ha
OOBEKTUBHBIE JaHHBIE O COCTOSHMM ympaBisieMoil obnactu. I[IpumenurenbHO
K CUCTEMC BOCIIMTAHUSA 3TO O3HAYACT, YTO JJIA IMOCTPOCHUA KOMIIIEKCHOM MHOTO-
YPOBHEBOI CHUCTEMBI OpPraHU3allMKd BOCIUTATENHLHON PabOTHl B paMKaX CHCTEMBI
00pa3oBaHMs - B COTPYTHUYECTBE C OOIIECTBOM, CEMbIMH O0YUYaIOIIUXCS, 3aMHTE-
PECOBAaHHBIMU BCAOMCTBAMU U OpraHU3alUsAMHU - HGO6XO[[I/IMO pa3sBuBaTb COOTBET-
CTBYIOIIME MEXaHU3MbI OlleHUBaHUs. [IpeIMeTOM OIlEeHKH MOTYT OBITh U KA4eCTBO
OpraHM3ali BOCIHUTATENbHOW pabOThl, TO €CTh YCJIOBHUSA, CIIOCOOCTBYIOIIKE
TPAHCIUPOBAHNUIO MCHHOCTHBIX YCTAaHOBOK, W PE3YyJIbTAThI BOCIIMTATEILHOU
paboThl HA YPOBHE KOJUIEKTHBOB.

B cpaBHeHMM ¢ OlleHUBaHUEM YCIOBUM /IS OCYILECTBICHUS BOCITUTATEILHOM
paboTHI BOIIPOCHI OIIEHUBAHMSI PE3YJIbTATOB BOCIIUTAHUS METOAO0JIOTUYECKH OoJIee
CJIOJKHBI. 3HAHHS O CYHIHOCTHU I.[CHHOCTGfI, HX 3aKpPCIVICHMKU B JOKYMCHTAaX HIIN
TPaAULIUAX SBJISIOTCS JUIIb OCHOBOM Uil pa3BUTHUSI TOTOBHOCTH, UCXOMS U3 LIEH-
HOCTHBIX IIPEANOYTEHUH, BBISIBIISITh U pAaHXKUPOBATh NOTPEOHOCTH (KaK CBOM, TaK U
JPYTHX JIIOJIeH), OIICHUBATh BHIOOP CPEICTB peam3aliu MoTpeOHOCTEH B peaib-
HBIX COLIMAJIbHBIX YCIOBUSX U Jlajiee IeHCTBOBATh B COOTBETCTBUU C IEHHOCTHBIMU
opueHTalMsIMH. TpaHCIMpOBaHME EHHOCTHO-CMBICIOBBIX YCTAHOBOK TECHO
CBSI3aHO C OMOIIMOHATBHOU cepoil. Joka3aTenbCTBO U palMoHAIBHOE 000CHOBA-
HUE BOXKHOCTH CJIEIOBAHUS LICHHOCTSIM HE SIBJISIFOTCS 02301 JIJ1s1 METOAMK BOCITUTA-
HUS: Ba)XXHO HE CTOJIbKO TO, 3HAeT JU UIKOJbHHK HAaMMEHOBAaHHE ILIEHHOCTEH
U MOXKET JIU JaThb UX Bep6aJ'IBHYIO TPAKTOBKY, CKOJIBKO OTpPa>KCHUC HeHHOCTefI B
JeSTeNbHOCTH. Pe3ybTaThl BOCIUTATENBHON pabOThl HE CBOJUMBI K JIEMOHCTpa-
MU BHEIIHUX (OPM MPUHATUS COLMATIBHO 3HAYUMBIX IIEHHOCTHBIX YCTaHOBOK,
IMO3TOMY PE3YyJbTAT BOCIIUTAHUA JOJDKCH pacCMaTpHUBATLECA B HEHHOCTHO-OPHUCH-
TUPOBAHHOM IMOAXOAC KAaK TO, YTO HAXOAUT PCAJIbHOC BBIPAKCHUC B INOBCACHUMU.
ConuanpHble MPAKTUKU MO3BOJISIOT 00YYarOIeMyCsl TIOJy4YaTh OIBIT HPABCTBEHHO
3HAYUMOI'0 IMOCTYIIKaA, MEPEBOJAAT COACPIKAHUC 3a(i)I/IKCI/IpOBaHHBIX B O6HIGCTB€H-
HOM CO3HaHMU U B TOCYJApCTBCHHBLIX JOKYMCHTAXx I.[CHHOCTGIZ B IIJIaH 06H_[e-
CTBEHHO 3HAYUMOU JIMYHON M KOJJIEKTUBHOM JEATEIbHOCTU. 3HAHUS, JIEXKAILKUE B
OCHOBaHUSIX LEHHOCTHBIX OpHEHTALMH, SMOIMOHAIBLHOE UX NPOKHUBAHUE,
BBIPQXXEHHOE B JEATEIBHOCTH, OIBIT MPAKTUYECKOTO LIEHHOCTHOTO BBIOOpA — 3TO
Ba)KHBbIE (DAKTOPHI JTUYHOCTHOTO PA3BUTHS MOJIOABIX JIOACH, U T€ Pe3yibTaThbl
BOCIUTaHUS, KOTOPHIE BOZMOXKHO 3a()UKCHUPOBATh.

COOTBGTCTBGHHO, I/IHCTPYMCHTapI/Iﬁ OLCHUBAHWA PE3yJIbTaTOB BOCIHUTAHHA
JOJKEeH (PMKCHPOBATh MOBEACHUE O0YUYaIOIIErocsl B TUIIMYHBIX MMO3HABATEIHHBIX,
KOMMYHHKATHUBHBIX, COIMAJIbHBIX MPAaKTHKaX, COOTBETCTBYIOIIHUX BO3PACTY
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U COLMAJIbHBIM POJISIM, B KOTOPBIX MPOSIBISETCS LIEHHOCTHAsT MOTHMBALMOHHAS
OCHOBA. [[€HHOCTHO-OpUEHTUPOBAHHBIN NOJIX0/ B OLEHKE PE3yJbTaTOB BOCIUTA-
HUS TI03BOJISIET (PUKCUPOBATH (PYHKIIMOHAIBHBIA CTATyC LIEHHOCTEW, TO €CTh UX
peasibHOE (PYHKIIMOHMPOBAHUE KaK MOTHMBALMOHHBIX YCTAHOBOK JI€ATEIbHOCTH.
Takum obOpa3oM, oH Oa3upyeTcs Ha JIOKa3aTeNbHBIX PE3yJbTaTax BO3PACTHOM
IICUXOJIOTHH U NE€JAarOrMku, MUHUMHU3UPYET UCKa)KEHUE PE3YJIBTATOB B 3aBUCHMO-
CTH OT MOHUMAaHMS yHalIUMHCS «HEHMHHra» LIEHHOCTEH WM OT HalleJIeHHOCTU
yydalxcs Ha IEMOHCTPALMIO 05KUIaeMOM COIIMAaIbHOM HOPMAaTUBHOCTH.

[[eHHOCTHO-OPUEHTHPOBAHHBIN MOAXOJ MO3BOJISIET paccMaTpUBaTh PE3yJib-
TaThl BOCHUTAHMS WHTETPATUBHO, 0€3 BBIACICHUS OTIEIbHBIX PE3YJIbTATOB IO
HaIIPaBJICHUSIM BOCIMTaHUS (MATPUOTUYECKOE, HPABCTBEHHOE, TPYJOBOE U TaK
nanee). TO ONpaBAAaHHO B CUIIy TOTO, YTO LIEHHOCTHAs OPUEHTALUs, YCBOCHHAs
B KOHKPETHBIX BHJAX JAEATEIbHOCTH, MPOSIBISIETCS KaK MOTHMBAllMOHHAs OCHOBA
Y B UHBIX 00/1aCTsIX.

[{eHHOCTHO-OPUEHTUPOBAHHBIN OAXO0/ K OLIEHUBAHUIO PE3YJIBTATOB BOCIH-
TaHUS MO3BOJIIET B COOTBETCTBUH CO CTPYKTYpPOH MOTPEOHOCTEH CrpynnupoBaTh
SKCIUIMLUPOBAHHBIE U3 KJIIOYEBBIX JOKYMEHTOB II€HHOCTHBIE YCTAHOBKHM KakK
OKUJAaeMbIe pe3yJIbTaThl BOCHUTAHMS B TpH Oyioka: «L{eHHOCTHBIE OpHEHTAIuH,
CBSI3aHHBIC C JKU3HbIO, 30POBbEM U 0€30MaCHOCThIO», «LleHHOCTHBIE OpUeHTa-
UM COLMAJIbHOTO B3aUMOJAEHUCTBUN», «L{eHHOCTHBIE OpUEHTALUU JTUYHOCTHOIO
pazBuTusa». [lo Kaxxqoil rpynmne LHEHHOCTHBIX YCTAHOBOK BO3MOXHO BBIIEIUTH
MOKAa3aTeNH, CBA3aHHbIC C TUIMWYHBIMH BUJAMU JESITEIBHOCTU (COIUATBHBIMU
MpaKkTUKaMu), TPEOYIOIMMHU OT 00yYarOIIerocs IEHHOCTHOT'O CaMOOTIPEIEIICHHUS.
[TokaszaTenu, paccUUThIBAEMbIE HA OCHOBE KOJIMYECTBEHHBIX JAHHBIX CTATHUCTH-
YeCKUX HAOMIOIEHUN, MPOBOAMMBIX PA3NUYHBIMH BEIOMCTBAMH U OpTaHAMH
HUCTIOJIHUTENbHOU BiacTu Poccuiickoit denepanniu, NpeuMyIleCTBEHHO OTpa-
KAIOT pa3jIuvHble IPOSABICHUS HEOE30MMaCHOIO MOBEECHUS JeTeH U MOJPOCTKOB
(yuactue HecoBepuieHHoaeTHUX B JTII, mpaBoHapymieHuss cpeau HECOBEPIIEH-
HoJIeTHHX U T.1I.). [loka3aTenu, paccuuThiBaeMble Ha OCHOBE JJAHHBIX Kaue€CTBEH-
HBIX MCCJIENOBAaHUMN (COL[MOJIOTMUYECKUX U IICUXOJOTHYECKUX OMPOCOB, YUUTHIBA-
IOIIUX BO3PAaCTHBIE OCOOEHHOCTH OOYYAlOIIMXCs), TO3BOJSIOT (PUKCHPOBATH
LIEHHOCTHBIE NPEINOYTEHHs MPHU BbIOOpE MOBEACHUS B MPOOJIEMHON CUTyalluu
(peanibHOM WM TIAHUPYEMOW). DTa METOIUKa (PUKCUPYET IEHHOCTHOE CaMo-
orpezeneHre O0y4aromerocss Mpu OJHOBPEMEHHOW aKTHBAIlMM KOTHHUTHBHBIX
CHOCOOHOCTEMH, PEryIATUBHBIX 1 KOMMYHHUKATUBHBIX HABBIKOB, IPH OCYIIECTBIIE-
HUU pedIIeKCUU CBOETO MOBEICHUS U MOBEJICHUS Jpyroro yenoseka. Kpome Toro,
[OKa3aTesld, OCHOBAHHbIE HA JAHHBIX KaueCTBEHHOIO ONpOCa, IO3BOJISIOT
OLIEHUTH PAcIpPOCTPAHEHHOCTh B MCCIIEAyEMON BBIOOPKE PECIIOHCHTOB KakK pas-
JUYHBIX HETaTUBHBIX SIBICHUHN (Hampumep, OyJUIMHT), TaK ¥ MO3UTUBHBIX COIHU-
albHBIX MPAKTUK (HaIpUMep, aKTUBHOE yyacTue B paboTe HIKOJIBHOTO KpaeBe-
4yeckoro myses). IHTeprpeTalus noiayueHHbIX pe3yJIbTaTOB Ha Pa3Iu4YHbIX yPOB-
HaX (0T ¢eaepanbHOTO O OTASIBLHONH 00pa30BaTEIBbHON OpraHW3alKMH) OyaeT
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(hakTOpOM, BIIUSIOIINM HA Pa3BUTHE 00Pa30BaTEIBHON CpeIbl, CTOCOOCTBYOMIEH
[IEHHOCTHOMY CaMOOMPEAEICHUIO U COIMAIN3AIUH, IPU 00CYKACHUH MOKa3aTe-
Jied, THCTPYMEHTOB OLICHUBaHUs, 00CYkICHHS pe3yJIbTaTOB C y4aCTHEM BCEX 3a-
WHTEPECOBAHHBIX CTOPOH.

LleHHOCTHO-OpUEHTUPOBAHHAsT METOI0JIOTUsl ObLJIa UCIOJIb30BaHa B Poccuii-
ckoit denepanuu npu MPOBEICHNHN HAlIMOHAIBHBIX UCCIIEIOBAHUI KauecTBa o0pa-
30BaHUS B YaCTH OLICHKH JJMYHOCTHBIX U METANPEAMETHBIX PE3yJIbTAaTOB O0YICHHS

B 2020 T. [33].

BbiBOAbI

3nayumast s punocoduu o6pazoBaHus mpodaemMa KauyecTBa 00pa3oBaHus,
PacCMOTPEHHOI'0 B €IMHCTBE OOy4E€HMs W BOCIMTAHMS, AJI1 TOCYAAapCTBAa Kak
cyObekTa 00pa3oBaHMs, OIPEAEAIONIET0 MOCPEACTBOM 00pa30BaTEIbHBIX
CTaHAAPTOB TpeOOBaHUA K YCIOBUSM 00pa30BaHUS U 0KHAAEMBIM pe3yJibTaTaM,
CTAaHOBUTCSl TMPAKTUYECKOW YNpPaBICHUYECKOW 3anadeil mo (uKcauuud peaybHO
JOCTUTHYTBIX PE3YJIbTaTOB U HUX ydeTy. B coBpemenHoil Poccum 3ampoc Ha
MIPO3PAYHOCTh BOCIIUTATENbHBIX LIeJIel U YKPEIJICHHE BOCIUTATENbHON (DyHKIINU
CUCTEMBI 00pa30oBaHus, 3a)UKCUPOBAHHBII HA YPOBHE HOPMATHUBHBIX JOKYMEH-
TOB, aKTyaJIM3UPYET 3a/lauy MOUCKAa BO3MOKHON METOJMKHU OLIEHUBAHUS BOCIH-
TaTenpHON paboThl, B MEPBYIO oOyepenb, B cHUCTeMe o00Iiero o0pa3oBaHUS.
TpakToBKa 0XXHMIaeMOro pesyibTaTa BOCIHMTAHMS KaK MPUOOILIEHUS K CHUCTEME
[EHHOCTEH BBIBOJUT O0OCYKICHHE BOIIPOCOB Ka4eCTBa BOCIIUTAHUS U €0 OLICHH-
BaHHUs B OOILECTBEHHOE NMPOCTPAHCTBO, TPEOYsl, 4TOOBI CoZiepKaHHe BOCIIUTAHUS
U METOJUKHU €r0 OLIEHUBAHUS ObUIM MPEAMETOM KOHCEHCYCa CEMbU U ILKOJIBI.
Bricokasi puCKOreHHOCTh (hopMaIn3aii U OI0OpOKPATU3AIMU MTPOLIECCOB YIpaB-
JICHUs] Ka4eCTBOM BOCHHUTAaHMs TpeOyeT B3BEIIEHHOTO MOJAXOAa M IIMPOKOIo
00CYXICHHS.
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Introduction

The Lancet, a leading medical science publication, published an editorial on
the 9th of May 2020, warning about the situation in Brazil. It said:
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"The coronavirus disease 2019 (COVID-19) pandemic reached Latin America
later than other continents. The first case recorded in Brazil was on Feb 25,
2020. But now, Brazil has the most cases and deaths in Latin America
(105222 cases and 7288 deaths as of May 4), and these are probably
substantial underestimates. Even more worryingly, the doubling of the rate of
deaths is estimated at only 5 days and a recent study by Imperial College
(London, UK), which analysed the active transmission rate of COVID-19 in
48 countries, showed that Brazil is the country with the highest rate of
transmission (Ro of 2-81). Large cities such as Sdo Paulo and Rio de Janeiro
are the main hotspots now but there are concerns and early signs that
infections are moving inland into smaller cities with inadequate provisions of
intensive care beds and ventilators" [1].

This editorial was somehow prophetic, and Brazil already registers more than
half a million deaths from complications of COVID-19, which places it in second
place in the world ranking of deaths despite having the seventh-largest population
in the world. The Dantesque scenes in some parts of the country, particularly in the
city of Manaus in the north of the country, where the first and second waves claimed
many lives, collapsing the public health system to the point that individuals died
without the most basic — oxygen — were nothing short of tragic. Yet, the Brazilian
elites campaigned very strongly against lockdowns and the closing of shops,
services and industry, and so forth, advocating instead that the economy was a
priority and that we could not stop the country due to a 'simple flu'. Given this
context, in this article we reflect on the issue of plutocracy in contemporary Brazil,
demonstrating its platonic authoritarian foundations; as a direct consequence of this,
we advocating that philosophers of education (as well as academics from other
fields) should redirect their criticisms from the issue of meritocracy and towards
the problem of plutocracy in society. Also, through this philosophical inquiry we
indicate the importance of education, particularly of philosophy of education, in
encouraging educationists and educational systems to reflect on problematic issues
and self-reflect so as to identify possible educational deficiencies and shortcomings
that created the conditions for individuals' attitudes of indifference to the victims of
the pandemic and the vulnerable in society.

Plutocracy and Pandemic

Plutocracy is neither a very common term nor is it much used within the
Brazilian context. Plutocracy is the rule of the wealthy elite — the Greek words
being miodto, (pluto), 'wealth' + «pdrog, (kratos), 'power'. To avoid
misunderstandings, we emphasize that the 'pluto’ of Plutocracy is directly
associated with 'plutos' or 'wealth', and 'Ploutos’, 'god of wealth', and not 'Pluto’ or
'Plouton’, 'god of the underworld — who is a brother of Zeus, god of the heavens,
and Poseidon, god of the seas. Given the similarity between Ploutos and Plouton,
there may have been some historical misunderstandings, joining Ploutos and
Plouton as the same god, mainly because wealth, in ancient times, always came
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from the depths of the earth — gold, silver, and precious stones. Furthermore, it
needs to be pointed out that Plutocracy contrasts with Democracy, the government
of the people — being the combination of the Greek words ofjpog, demos, 'people’
+ xpdroc, kratos, 'power’. The issue here is whether we, in Brazil, live in a
Democracy or, rather, in a Plutocracy.

Reflections on the Plutocracy problem are not new and have affected many
modern societies, which on several occasions have asked themselves about the
position of their elites towards the rest of society, as well as about their lobbying
and trying to influence State affairs through the use of its economic power — yet
the literature on the issue of plutocracy is somehow sparse if compared to that of
democracy for instance. However, it is worth noting a very interesting article
entitled "Are We a Plutocracy?" (1894) published by W.D. Howells, a famous
American realist writer, in The North American Review, the oldest literary
periodical in the United States [2]. In this article, Howells questions the political
situation in the United States in the late nineteenth century and comments:

"The god from whom the supremacy of the moneyed class has its modern
name was said by the Greeks, who invented him, to be "blind and lame,
injudicious, and mighty timorous. He is lame because large estates come
slowly," they said. " He is fearful and timorous because rich men watch their
estates with a great deal of fear and care." He is in lineage only a half-god or
a three-quarters god at most, and some think him little better than an allegory.
There are others who hold that this Plutus is the same as Pluto, who rules in
Hades; but this is probably an error of those who do not understand the real
nature of capital. It is no doubt through some such error that his name has
hitherto been used to stigmatize, but it is not too late to ask that it should be
used to characterize. At any rate, it seems to me that one may inquire without
offence whether the term plutocrat will justly characterize not only all the rich
people but the infinitely greater number of the poor people in this republic”
[2. P. 185].

Howells continues with his argument, still comparing the situation in the
United States and England, claiming that the British built affordable rented housing
and that miners receive minimum wages even as commodity prices fell — in
contrast to this, it was the plight of the homeless and unemployed in the United
States, helpless and forgotten by the State, and by its rich elites. He further claimed
that these developments in England were the effect of a sense of humanity that was
not yet active in the United States and that thus the human ideal, not the economic
one, is paramount in that country, England. Howells continued with an incisive
question: is the economic ideal, making money, the supreme ideal in the United
States? [2. P.196]. To conclude his text, Howells questions provocatively about the
power of the Plutocrats, of the economic elites. He writes: "If we have a Plutocracy,
it may be partly because the rich want it, but it is also infinitely more because the
poor choose or allow it" [2. P.196]. Howells' questioning took place in the United
States in the late nineteenth century; however, as we shall argue below, we believe
that these questions still ring true in 21st century Brazil. Yet, as already mentioned,
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the issue of plutocracy is not widely discussed in the literature, which tends to
favour reflections on democracy.

More recently, Littler [3. P. 53] discussed the link between meritocracy, the
focus of much criticism in our current times, and plutocracy. He says: "I argue that
we should pay close attention to meritocracy because it has become a key
ideological means by which plutocracy — or government by a wealthy elite —
perpetuates itself through neoliberal culture...Meritocratic discourse...is currently
being actively mobilised by members of a plutocracy to extend their own interests
and power". Meritocracy has been the target of much criticism for decades by
academics working in various fields and the most varied contexts (cf. [4—9]).
In addition to this, it is important to note that there is a robust body of work on the
issue of meritocracy and education. Michael Young's The Rise of Meritocracy, a
dystopia published in 1958, is seminal, and coined the pejorative and demeaning
term: 'meritocracy' [4]. On commenting on Michael Young's seminal work, The
Rise of Meritocracy, Allen stated that "In The Rise of the Meritocracy Young argued
that meritocracy would only perpetuate inequalities, and to some extent his
predictions were correct" [10. P. 367]. Allen's statement was based on the fact that
the inequalities in earnings are very pronounced in Britain, and this is both in
comparison to its similar counterparts in Europe and to the situation thirty years
before in the country. Allen continued and noted that "Young also predicted a
gradual coalescence of classes along the lines of intelligence, and yet, by 2010 there
remained 'deep-seated and systematic differences in economic outcomes' along
lines of gender, ethnicity, social class and geographic location (National Equality
Panel [NEP], 2010, p. 1)" [10. P. 367]. A recent report titled Unequal Britain —
Attitudes to Inequality after COVID-19, by the Policy Institute, King's College
London [11] confirms that inequalities continue to be a major issue in contemporary
Britain (cf. [12]); the report states that "The crisis and its aftermath also give fresh
impetus to the government's "levelling up" agenda and its broader "fight for
fairness"...The pandemic has led to calls for the government to go further, to
embrace a "Beveridge moment"...Greater action on inequality will certainly be seen
by some as a logical progression from the unprecedented state intervention that's
been required to weather the COVID-19 crisis" [11. P.5].

For Young, 'meritocracy’ is a concept largely based on 'equality of opportunity’,
something that was largely embraced by Tony Blair and the British Labour Party in
the 90s. However, Meredith comments that "it was more likely that the new
tendency to equality of opportunity would 'end up creating a heartless meritocracy
without a trace of noblesse oblige and dismissive of the needs and claims of those
who failed to make the grade'. Without a fraternal critique of meritocracy, postwar
society would succeed only in substituting elites" [13. P. 382]. This last point
regarding the connection between 'elites' and 'meritocracy' concurs with Howells'
and Littler's arguments, and in this respect, we would argue that to criticise
'meritocracy’' is to miss the real target., which is plutocracy. As Littler points out,
the issue of meritocracy is directly related to plutocracy, being a mere instrument
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of the latter to maintain its privileges while creating the illusion of a possible
situation of equity and equality [3]. That is, and we emphasise, the target of our
discussions should be plutocracy and not its current instrument of action,
meritocracy. Thus, there is an urgent need to direct robust academic discussions and
educational action towards the implications of plutocracy in education, and society.
And we would argue that this is a crucial point not only for Brazilian democracy,
which currently faces major threats (e.g., tentative attacks against democratic
institutions, such as the High Court and National Congress, by various factions
present in society) but also for other old and modern democracies.

In connection with the above, Ribeiro commented on the problem of
meritocracy in education and society [9], by referring to the work of Dubet [14].
The argument is, in short, that meritocracy would only work properly in a society
in which positions are not fixed or transmitted by birth and/or social circumstances;
and since this is practically impossible to happen because social and educational
inequalities are inherent to society, any talk about meritocracy works as a
smokescreen for the continuation of the elite's power, encouraging the lower classes
to believe that they are competing in a fair social and economic game. Ribeiro
writes that "Dubet (2009) exemplifies this contradiction: in these societies, access
to the rare advantageous positions does not depend on transmission by inheritance
or by factors related to fixed circumstances (e.g., belonging or not to a noble
family)" [9. P. 1100]; that is, when socio-economic positions are not fixed at birth,
then individuals must engage their own personal abilities, competing, to succeed.
This means that in this sort of scenario merit will play an important role between
the equality of individuals and their hierarchic position in society.

Dubet's argument is based on Rawls [15], and his argument stating the
importance of the principle of equal opportunity (something that was also argued
by Young [4]). Wenar comments on this principle: "fair equality of opportunity,
requires that citizens with the same talents and willingness to use them have the
same educational and economic opportunities regardless of whether they were born
rich or poor. "In all parts of society there are to be roughly the same prospects of
culture and achievement for those similarly motivated and endowed (JF, p. 44)"
[16; 17]. And he continues:

"So, for example, if we assume that natural endowments and the willingness
to use them are evenly distributed across children born into different social
classes, then within any type of occupation (generally specified) we should
find that roughly one quarter of people in that occupation were born into
the top 25% of the income distribution, one quarter were born into the second-
highest 25% of the income distribution, one quarter were born into the second-
lowest 25%, and one-quarter were born into the lowest 25%. Since class
of origin is a morally arbitrary fact about citizens, justice does not allow
class of origin to turn into unequal opportunities for education or meaningful
work" [16].
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Once again, if we focus on Dubet's argument, the direct relation between
meritocracy and plutocracy seems to be established, where the former is a device
used by the latter (i.e. the elite) to maintain its privileges while creating the illusion
of equity and equality amongst the wider population (cf. [14]). This is an extremely
clever, and perhaps Machiavellian set up. Hence and once again, we emphasise that
the target of our criticisms should be plutocracy and not its current instrument of
action, meritocracy. Thus, there is an urgent need that philosophers of education,
and academic's working in correlated areas, redirect their efforts to the issue of
plutocracy in their respective societies — to continue to target the problem of
meritocracy in education is to focus and attack a straw man.

Let us return to the issue of the pandemic in the Brazilian context. The concern
with the economy displayed by the Brazilian elites during the pandemic seems to
be related to its social, economic and political position, with "making money". This
elite preached in favour of the reopening of the economy, the return of workers to
factories and commerce. However, these same elites have access to a differentiated
private health system, do not live-in precarious situations, and do not need to worry
about providing the most basics of life, like food, for their families. In contrast to
this is the working-class individual who moves and will move the economy, living
in a situation of vulnerability, being exposed to the COVID-19 virus, and depending
on a public health system operating at the limit of its capacity. What we see here is
an elite that cares only about itself, indifferent to the rest of the population and its
sufferings, incapable of putting itself into the Other's place — and as such, it can be
argued that these elites display some sort of psychopathology.

The term 'psychopath' is derived from forensic psychology, and it is distinct
from the classification displayed in the Diagnostic and Statistical Manual of Mental
Disorders (DSM-5) (American Psychiatric Association, 2013), which is used by
psychiatrists to diagnose personality disorders (cf. [18. P.217]). According to the
Hare Psychopathy Checklist (i.e. PCL; cf. [19]), and more specifically to the Hare
Psychopathy Checklist — Screening Version (i.e. PCL: SV [20]), an instrument in
an interview format developed to assess psychopathology, 12 items should be
considered: 1. Superficial; 2. Grandiose; 3. Deceitful; 4. Lacks remorse; 5. Lacks
empathy; 6. Doesn't accept responsibility; 7. Impulsive; 8. Poor behavioural
controls; 9. Lacks goals; 10. Irresponsible; 11. Adolescent antisocial behaviour; 12.
Adult antisocial behaviour (cf. [18. P.218]). Considering the behaviour and
attitudes displayed by the Brazilian elites during the pandemic, it is possible to
indicate that, if these elites were an individual, she would score highly on at least
these 1. Superficial; 4. Lacks remorse; 5. Lacks empathy; 6. Doesn't accept
responsibility; 7. Impulsive; 8. Poor behavioural controls; 10. Irresponsible; 11.
Adolescent antisocial behaviour 12. Adult antisocial behaviour. For these elites, the
sick and dead are mere numbers, they are inevitable (or necessary) casualties for
the well-being of the economy, and consequently, to the prosperity of the country,
and consequently to their wealth, They were anti-lockdown and anti-masks,
displaying superficial and impulsive behaviour and demonstrations, some mocked
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the dead displaying a complete lack of sympathy and respect for the dead and their
families. The repeated defence that most people who contract COVID-19 will not
suffer anything much more serious than a "little flu," with an emphasis on the
diminutive, implies that those who die are not strong enough to withstand the effects
of the disease. This defence is perverse because it implies contempt for the weakest
and most vulnerable, as if their death were justified, acceptable, regardless of the
contingent: they are just a pound of meat. Besides, in contemporary Brazil, the
pandemic added forces to endemic violence, poverty, hunger and neglect. As
Howells stated in the previously mentioned essay "Are We a Plutocracy?", just as
the American plutocratic elite lacked human values in the late 19th century, the
Brazilian economic elite lacks human values, lacks humanity, in the 21st century
[2]. Corroborating this is Darcy Ribeiro, the important Brazilian anthropologist,
who said in a famous interview on June 20, 1988, that Brazil has "a bad, surly, sour,
mediocre, greedy ruling class that does not let the country evolve" [21].

Further, through an analysis of this situation, we can argue that there is an
objectification of the Other in Brazilian society. Death, the devastation of slums,
the decimation of indigenous populations, the suffering of the most vulnerable in
our society is acceptable as long as the economy is saved, and the wealth of the
elites is safeguarded. The Brazilian plutocratic elite does not consider the Other as
an equal, as a person, a human being; but as 'someone' (or would it be a 'nobody'?)
who needs to keep the economy alive. Aldous Huxley's famous novel Brave New
World, first published in 1932 in Britain, provides us with a powerful analogy of
Brazilian (and other similar) societies — a small elite, the alphas, control and
dominate over the other classes, with the epsilons at the bottom moving the
economy and the wheels of society [22].

Platonism and Education

Hare states that "Plato can claim a preeminent place in the philosophy of
education, for two reasons at least. The first is that he started the subject; the second
is that he expressed with a force which has not since been surpassed a particular,
seemingly authoritarian, view about it" [23. P.568] — and the name for this is
Platonism. In connection with this, we note that the previous discussion on
plutocracy and meritocracy may reminds us of the Platonic view of society
proposed in The Republic [24], which divides matters of citizenship, and society,
between the aristoi and the pseudo-aristoi; that is, the educated classes, the
philosophers, and the pseudo-educated classes, the non-philosophers.

This contrasts with the more democratic and egalitarian Aristotelian view,
fundamentally centred on the polis [25]. Ignatieff comments on these
understandings that "the one defends a political, the other an economic definition
of man, the one an active — participatory — conception of freedom [traditional
republican and the homos politicus], the other a passive — acquisitive — definition
of freedom [modern liberal and the homos consumus]; the one speaks of society as
a polis; the other of society as a market-based association of competitive

PHILOSOPHY OF EDUCATION: CHALLENGES OF MODERNITY 595



Tunvepme A.A. u op. Bectauk PYJIH. Cepusi: @unocodus. 2021. T. 25. Ne 4. C. 589—601

individuals" [26. P. 54]. And White says "The Aristotelian idea of citizenship,
which combines, at once, ruling and being ruled [forming a polis], is not, however,
the only model on offer. The Platonic version of citizenship, for instance, draws a
sharp distinction between rulers and ruled, or the aristoi and the pseudo-aristo"
[27.P. 115].

Prima facie, plutocracy takes its lessons from the pages of Plato's Republic; the
elites believe that they are the new aristoi, and that the rest of the population are the
pseudo-aristoi. However, when originally proposed by Plato the elites were formed
by philosophers, enlightened individuals who can attain knowledge of the Good, to
distinguish between good and bad individuals, who can provide a righteous moral
guidance to the rest of society [24]. And as Hare notes this view of the world has
educational and political implications; that is, "if it is only this limited class of
people that can ever attain knowledge of the Good, and if, therefore, they alone
know how to tell good men from bad men (or for that matter good from bad
specimens of any other class of things), the only thing we can possibly do, if we are
to bring up our children to be good men, is to put the men of this gifted class (the
only people who know what goodness is) in charge of the educational process; and
if by 'in charge' we really mean what we say, this involves (as Plato saw) putting
them in charge of the whole power structure of the state" [23. P.570]. Popper is
even more critical of Plato than Hare; he states that "the Platonic 'Socrates' of the
Republic' is the embodiment of an unmitigated authoritarianism...His educational
aim is not the awakening of self-criticism and of critical thought in general. It is,
rather, indoctrination—the moulding of minds and of souls which...are 'to become,
by long habit, utterly incapable of doing anything at all independently'. And
Socrates' great equalitarian and liberating idea...is replaced by a demand for an
educational nopoly of the ruling class, coupled with the strictest censorship, even
of oral debates" [28. P.137]. The consequences of Platonism for educational
systems are substantial because as Peters notes:

"Platonism in educational philosophy stands for the elevation and privileging
of'the mind or intellect over the body: it stands for a host of optional metaphors
that serve to dualise or bifurcate reason and emotion. Metaphors, in their
application and formalisation, have become the substance of educational
practice. Perhaps, the most culturally deeply embedded dualism with which
educational theory and practice must come to terms is the mind/body
separation. This dualism historically has developed as an instrument of
'othering': of separating boys from girls, reason from emotion..." [29. P. 404].

Thus, and since education systems are reflections of their respective societies,
it is not surprising to find that the dichotomies displayed by these systems are also
inherently present in society. Discrepancies concerning access to an education of
quality and to higher education generating issues such as lack of insertion in the
labour market as well as difficulties in identifying opportunities that could lead to
social mobility. It is interesting to note here Morgan and Guilherme [30] who,
commenting on Max Weber's The Protestant Ethic and the Spirit of Capitalism
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(1904), stated that "[w]ithin this context work is not merely an economic activity,
but also a spiritual duty (cf. [31. P. 2—3; 32. P. 110—111]), and this leads the
successful bourgeoisie to view the unsuccessful working-class not just as
economically inept (perhaps even lazy) but also as spiritually deficient" [30. P.980].
Thus, it is easy to see the dichotomies present in society, arguably a direct influence
of Platonism, which in this case found its way into society through Christianity, and
this is the very reason plutocratic elites would hold a contemptuous and dismissive
attitude towards the masses, and the most vulnerable in their communities — the
elite's answer would be simply that they are entitled to it; that is, they are entitled
to hold such attitudes.

Let us return to the issue of the Brazilian plutocratic elites. The attitude of
indifference displayed by the Brazilian elites seems to contrast utterly with what we
have seen in other countries, as well as to Plato's philosopher elites — whether in
Hare's or in Popper's account. The rhetoric in almost all nations has been to save
lives, to put all the necessary resources to save the population. Many leaders
described a situation of war against the virus, everything and everyone against the
pandemic — for example, Emmanuel Macron in his speech of 16 March 2020 has
repeatedly stated: "Nous sommes en guerre" [33]. In fact, only a handful of
countries in the world questioned the current situation, and Brazil, due to its
continental dimensions, becomes a unique example of inhumanity in the world, and
ironically, 'the epitome of smallness'. In addition to this, given that the dead do not
work and do not consume, it is illogical, irrational and uneconomical to place
economic immediate issues as being more important than lives. This lack of
enlightenment makes us question whether the current plutocracy in Brazil would
not be mutating, just as the coronavirus mutated, and rather becoming a
kakistocracy — from the Greek, kakistos, 'kaxiorog' (worst) + kratos, 'wpdrog’
(power) — or better said, in a government of the incapable or the ill-qualified — or
perhaps, it was never enlightened and has always ill-qualified. The words of Paul
Gosnold's in 4 Sermon Preached at the Publique Fast the ninth day of Aug. 1644
at St. Maries, display the earliest known use of the word Kakistocracy in the English
language, and are very appropriate here. He says:

"Therefore we need not make any scruple of praying against such: against
those Sanctimonious Incendiaries, who have fetched fire from heaven to set
their Country in combustion, have pretended Religion to raise and maintaine
a most wicked rebellion: against those Nero's, who have ripped up the wombe
of the mother that bare them, and wounded the breasts that gave them sucke:
against those Cannibal's who feed upon the flesh and are drunke with the bloud
of their own brethren: against those Catiline's who seeke their private ends in
the publicke disturbance, and have set the Kingdome on fire to rost their owne
egges: against those tempests of the State, those restlesse spirits who can no
longer live, then be stickling and medling; who are stung with a perpetuall itch
of changing and innovating, transforming our old Hierarchy into a new
Presbytery, and this againe into a newer Independency; and our well-temperd
Monarchy into a mad kinde of Kakistocracy. Good Lord!" [34].
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Conclusion

It is important to make it clear that it was not the COVID-19 Pandemic that
created this scenario of contempt for life and suffering. We live, unnoticed, with
daily violations of the most basic human rights: to food, housing, health, education,
life. Every day people die queuing up for help at the emergency room lacking
equipment, every day people die in the slums at the hands of the state, its milicias,
state police. For 500 years, indigenous populations in Brazil have faced the threat
of genocide — they still endure, but one wonders for how long. The pandemic
context, on the other hand, opened up to the world the Brazilian situation. We no
longer have the right to happily get on with our lives and manifest the perverse
indifference to the thousands abandoned on the sidewalks. Democracy in Brazil
needs to be seen as an educational problem. This means an educational system that,
despite continuing teaching content, does not abdicate its task of educating, of
provoking real democratic advances in society. For this we need to embrace a
democratic education project, one which does not have democracy as its mere
content, which reinforces its character as a myth; for this we need a democratic
education project that does not engage in some sort of education for democracy, as
something external to it, and which will be achieved in the end. Rather, we need an
education that faces the ethical issues of democratic life directly: the dangers, for
everyone, of the reduction of public spaces, of adhesion to collectives, of the denial
of science, of contempt for life and indifference to the Other. Above all, we must
engage in a discussion about the plutocracy that has been established in the country
and face it head-on. Against all this, we only have education — philosophy of
education.

Philosophy of education can be a great ally and instrument into this reflexive
and self-reflexive process; Lowe has noted with regards to the field of philosophy
that:

"[O]ne of the roles of metaphysics, as an intellectual discipline, is to provide
a forum in which boundary disputes between other disciplines can be
conducted — for instance, the dispute as to whether the subject matter of a
special science, such as biology..., can properly be said to be subsumed under
that of another, allegedly more 'fundamental' science, such as
physics...metaphysics can occupy the interdisciplinary role just described
because its central concern is with the fundamental structure of reality as
whole. No special science...can have that concern, because the subject matter
of every special science is identified more narrowly than this: for instance,
biology is the science of living things..." [35. P.3].

Lowe is making a point about metaphysics, and about a particular field in
philosophy acting as a forum for all disciplines. However, this could be expanded
to encompass all philosophical fields. Philosophy of education is not just a tool to
identify, develop, and explore particular issues in education; rather, it can be
understood as an interdisciplinary and unbiased forum where all those concerned
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with education, historians of education, psychologists of education, sociologists of
education and so forth, can scrutinise issues. Thus, philosophy of education must
engage with pressing issues, such as plutocracy in society and education, leading
discussions and inviting other fields of human knowledge to join a properly critical
and unbiased forum about this decisive societal problem (cf. [36]).
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MnyTokpatusa, nnatoHn3sm u obpaszosaHue B bpasunnuu:
pa3mbiluneHus o naHgpemun COVID-19

A.A. Tnasepme! D4, B.A. Iukosn?

Tanckuii katonuueckuii yauepcuter Puy-I'panmu-m1y-Cyn,
Brazil, 90619-900, Partenon — Porto Alegre /RS, Ipiranga Avenue, 6681,
2®enepanbuslii yauBepcuter ®ponteiipa-Cyi,

Chapeco, SC, Brarzil,
P<lalexandre.guilherme@pucrs.br

AnHoTanms. B pexaknuonHoi crathe sxypHana The Lancet («Jlanmer») ot 9 mas 2020 .
roBOpHUTCS, uTo cuTyanus ¢ nanaemueit COVID-19 B bpasunuu kpaiine cinoxxsa. CiycTs rof,
B bpasnnmu 65110 3apeructprupoBano 6omee 500 THICSY cMepTeH OT MOCT-KOBUIHBIX OCIOXKHE-
Huil. Tparndeckas CTaTUCTHKAa CTaBHT CTPaHy Ha BTOPOE MECTO B TJIO0ANLHOM pEHTHHIE
CMEPTHOCTH, TIPU 3TOM IO YHCICHHOCTH HaceneHus bpasunus — cexpmas B mupe. Hecmotpst
Ha y’Kacarollyio cutyaruio, B uroje 2021 r. nouru 40% nacenenus bpazumun ogo6puiu ponb
(enepanbHOTO MPABUTENBCTBA B IIPOTHBOCTOSHUN MAHIEMHH, a Opa3miIbCKast 3JUTa OTKPBITO
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Abstract. Corporeality is a subject strongly present in educational discussion nowadays.
The purpose of this paper is to present an outline of issues we may address from the philosophy
of sport that could foster a fruitful dialogue with the philosophy of education. It is understood
that the philosophy of education can benefit from reflections on corporeality and human
movement, namely from sports and games. Initially, the article introduces the philosophy of
sport as a field of study that addresses reflections on human movement from sports and games.
They highlight elements that are not specific to such practices and foster reflexions on different
areas. Afterwards, it explores the experience of corporeality and the dialogical dimension of
human movement based on Merleau-Ponty's phenomenology. Human movement indicates a
unique way of being communicative. Finally, it presents some reflections on playing games as
an experience that helps us think about our relationships with others and the environment. From
this perspective it is possible to seek some critical features to understand education in the
experience of human movement, namely from playing games, such as experience, dialogue,
and expressiveness. Thoughts on human movements may reinforce the role corporeality plays
in education as a collective experience and the recognition of the body's expressive potential in
constructing knowledge.
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Introduction

Corporeality is a subject strongly present in educational discussion nowadays
[1;2]. The attention to the human body highlights its expressive dimension.
However, the instrumentalization of educational programmes raises questions on
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human fragmentation and the absence of the bodies. Dilemmas in a high-tech
society also bring to the table human corporeality and the social impact of
technology on human relationships. We constantly face questions such as the
ambiguity of being and having a body, being present in the moment or extending
corporeality to virtual realities, submitting life to a chronological time or living
time. Curiously many descriptions of the human body refer to the idea of a machine,
but reports of human movement use art as a metaphor. The human body brings
together the paradoxes of the world of life, and thinking of the human body in
movement may help enlarge our concepts. Hence, studies on interdisciplinary
investigations are extremely relevant to bring fresh perspectives [3]. This paper
seeks to highlight possible contributions of the philosophy of sport to discussions
about the presence of the human body and movement in education. The restrictions
imposed by the COVID 19 pandemic also drew attention to elements of
corporeality, the need for movement and bodily approximation in social
relationships.

The French philosopher Gabriel Marcel [4] suggests that incarnation is a
critical element for thinking about the being and emphasizes our engagement with
the world. The French anthropologist Marcel Mauss [5] talks about "body
techniques" and points out the relationship between biology and society, the culture
inscribed in our corporeality. He makes great contribution focusing on the human
body as a subject of interest for humanities. Merleau-Ponty [6], another French
philosopher, goes beyond culture and describes the body dimension as the primary
source of meaning. The philosopher suggests that the body organizes itself and
recognizes itself in space through an effective engagement with the world. This
inherent relationship with the world takes place through perception as something
that happens by exercise. In other words, in our daily relationships, we exercise a
way of listening, looking, and above all, feeling the world. Perception is thus a way
of relating to beings and the presence of things. Such perspective has been present
in accounts that consider perception as a central principle on educational learning
considering the significant role embodiment plays in education [2]. The concern
that the sensory aspects of education are under-theorized is explicit in introducing
a recent special issue on the philosophy of education. Authors highlight the
aesthetic dimensions of education, reminding that educational practice is always
already embodied and multisensorial [7].

Assmann [8] proposes to re-enchant education emphasising the substantial
value of contributions of corporeality for the educational field. He defends the idea
that corporeality is the first and main radiating focus of educational criteria.
Moreover, it has been emphasised that the dialogical character of our relationships
is a fundamental element of learning [9]. We argue that it is possible to seek some
critical features to understand education in the experience of human movement,
namely from playing games, such as experience, dialogue, and expressiveness. In
that sense, we suppose we have a lot to learn from our corporeality, including about
the learning experience itself.
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Philosophy can help to replace some questions and, by reformulating them,
suggests new paths. Merleau-Ponty [6] draws attention to the fact that philosophy,
and thinking, is relearning to see the world, and seeing is action, an intertwining
with the world. Furthermore, the world is what we see but we need to learn how to
see it. This philosophy supports thinking that is also an exercise of dialogue.
Such a way of thinking suggests a reflection committed to and inspired by the
world of life.

Based on Merleau-Ponty's phenomenology, we intend to explore what the
experience of the human body is, and how movement can help us think about
education. The purpose of this paper is to present an outline of subjects we may
address from the philosophy of sport that could foster a fruitful dialogue with the
philosophy of education. Initially, the text presents the philosophy of sport as a field
of studies that welcomes reflections on human movement from sports and games.
From that, we move to understand the relationship between corporeality and the
dialogic dimension of human movement. Finally, we present some reflections on
playing games as an experience that helps us think about the relationships we
establish with others and the environment.

The Philosophy of Sport

The philosophy of sport is a widely recognized and instigating area that
addresses sports issues as philosophical problems. Justice, equality, gender, doping,
genetic enhancement, use of technology, sports disability, the meaning of victory,
exposure to risk, adventure, sporting values, error, violence, competition, betrayal,
fair play, rules, skills, are examples of some themes that, from the perspective of
philosophy, provide subsidies for discussions and analysis. It expanded when
philosophers and educators started to reflect on sport on its terms instead of as a
means to achieve educational ends [10]. Modern sport philosophy became a diverse
and multi-paradigmatic international discipline nowadays [11] but it is possible to
find previous references on the subject of games and sport.

In ancient philosophy, it is possible to find philosophical references about the
body and bodily practices such as gymnastics for instance. However, one of the first
themes that call attention to deeper reflection in modern times are the games. The
pioneering classic “Homo ludens” [12], first published in 1938 by the Dutch
historian Johan Huizinga, dedicates an extensive reflection on play and games.
Huizinga claims that it is in the game and through the games that civilization arises
and develops. Another important text on the same topic is "Man, play and games"
[13] first published in 1958 by Roger Callois. From a different perspective, Marcel
Mauss [5] delivered a lecture for the Sociéte de Psychologie on Techniques of the
body, definitely bringing the human body as a theme for the humanities. In this text,
first published in 1935, he invites the social sciences to look at the body, arguing
that physiology and psychology are not enough to explain the human gesture,
drawing attention to the cultural inscription and traditions in using the body.
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Modern sport, as a complex social phenomenon, has aroused countless
reflections, setting up a field for the philosophy of sport [10]. In the European and
North-American framework in general, the term "sport" recalls the original link
with games, recreation, entertainment, physical activity and exercise. Sport came to
designate, in the current language, a wide range of bodily practices. However,
modern sport is associated with characteristics such as institutionalization and
universalization of rules. The word sport in a broader sense is present in many
international organisations with which education dialogues, such as UNESCO.

The UN adopts a broad definition of the sport by including all forms of physical
activity that contribute to physical fitness, mental well-being and social interaction,
such as games, recreation, organized, informal or competitive sport, and games and
indigenous sports [14]. Depending on the proposals, it has been said that the
promotion of sport can favour tolerance and respect among people and empower
historically disadvantaged groups and traditional communities by valuing the
cultural, identity, and historical aspects of bodily manifestations. However, from a
philosophical perspective, sport raises many questions in different fields, such as
ethics, aesthetics, metaphysics, epistemology [15].

It is important to highlight that some authors from other traditions use the
expression ‘culture of movement’ to refer to the diversity of manifestations instead
of sport, considering the latter limiting or ethnocentric [16]. Regardless of the
perspective, games and sports help us think about issues that are not specific to such
practices: corporeality, engagement, conflict, dialogue, expressiveness, automatism
and spontaneity, autonomy, dialogue and freedom. Games and sports bring
elements that exceed their objective characteristics. The game has a creative
potential that presents itself and guides its movement. It can generate its reasons
and has the power to suggest rules and behaviours.

We identify a particular way of inhabiting space and time in many games and
sports, exposing non-obvious possibilities that sustain every game's important,
surprising character. The ability of some athletes to create space or to expand or
contract time is constantly noted. It indicates a spatiality and temporality elaborated
in the movement itself. The game can also suggest an apparent contradiction: facing
an opponent, this one can instead expand our potential by offering the opportunity
for further elaboration. All these experiences provide elements for thinking about
the way we establish our relationship with the world and how we learn.

Enigmas of the Human Body

Surely, we know a lot about our body, but it is more a kind of familiarity than
knowledge. We are not the sum of these parts about which we know more when we
live them than when we see. We are not the body that we study in pieces, graphs,
images, and concepts. Even high-tech equipment does not allow understanding our
bodies completely. We know much more about our bodies when we consider our
participation in the world. Our bodily condition allows us knowledge that does not
depend on words to manifest itself. And taking part in any new corporeal activity
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from yoga, sports, or even gardening may reveal something about our body that we
did not suspect. We always discover some muscles that we did not know we had
after any new section. Moreover, in a long term, we find out potentialities and
limitations.

Our experience with our own body is entirely different from a surgeon's
knowledge of the human body. The understanding we have is associated with a
lived body, while the physiologist is related to an objective body. Knowing our own
body is not only to identify neurophysiological correlates, biological patterns or
psychological characters. Our living body is related to our existential condition.

However, we do not know exactly what we know about ourselves. Polanyi's
concept of ‘tacit knowledge’ suggests that "we can know more than we can tell"
[17. P. 4]. Our corporeal condition carries with it a wisdom that is not fully
controlled by reasoning. According to Polyani, we understand the joint meaning of
things not by looking at, but by dwelling in them [17]. According to Gabriel Marcel,
the incarnation is the situation of a being that is opaque to itself. For him, human
corporeality carries the mystery of being and having. "Of this body, I can neither
say that it is I, nor that it is not I, nor that it is for me (object)." [4. P. 11—12]. While
alive, our body is much more conscious about itself than what we think about it.
We do not need to command or interpret signs to deal with the world in everyday
life. We organise ourselves in space and time. On the other hand, we can also think
about the instrumentality of our body, but not as an ordinary object. For Merleau-
Ponty, our corporeality is the starting point for all our qualities, "it is that by which
there are objects" [6. P. 104].

The ambiguity we live with our body allows us to live in a perceptive world
that is also ambiguous. For exemplifying this question, Merleau-Ponty reminds the
experience of the strangeness of touching our own hands, for instance: which one
is touching and which one is being touched? However, it is not enough to say, "I
am my body," to clarify our insertion in the world. I do not say me and my body,
and I cannot think of myself as distinct, and even, so I say: this is my body. This
confusing relationship with our corporeality is the starting point for Gabriel Marcel
to think about our relationship with the world. Our body belongs and does not
belong to us, which allows us to question what sense and limits we are the masters
of our life.

By studying perception, Merleau-Ponty investigates our connection, or
affinity, with the world. Perception does not come from things, from beings, nor is
it the result of an intimate elaboration; it takes place in the world. It is our
experience of participating in the world. Considering the identification between
visible and invisible, Merleau-Ponty [6] points out that one cannot be a seer without
being visible. We cannot be strangers to the world. This adherence, according to
Marcel or intertwining according to Merleau-Ponty, express our relationship with
the world. This power to see and be seen, or even to perceive oneself being
perceived, indicates a unique movement of belonging to the world. This movement
allows our activity to be similarly a kind of passivity [6]. It helps understanding the
notion of experience.
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We do not just address or receive the world; we are confusedly entwined with
it. We have the privilege of an unstable position, guaranteed by our corporeality.
We are both required and guided by certain flows of events, as we can also invest
objects and other beings with our projects. Our action in the world is not just a
reaction to signals or stimuli, a historical determinism or a psychological reaction.
It is in the world that we perceive our body, but in the same way, we perceive the
world because our body reveals it as a possibility. We, therefore, recognise our
potential anchored in this body-world intertwining. It is a constant movement, such
as inspiration and expiration. Human body is neither object nor subject. The same
ambiguity, which is present in our body, can be expanded to our movements: I can
say that I move myself, but also I can state that I do not know where some
movement came from. It is necessary to consider the human body in relation to the
world as a happening. This understanding of our corporeality has powerful
consequences to thing about the relationships we established in education.

The body is the presentation of a subject who does not need to represent
himself to exist. It is an "operating I", an "I can" invested in the action [6]. This
experience of the body takes place in relation, and every relation is or suggests
movement. It is important to remember that for us, in our daily lives, there is no
movement "in-itself", just as there is no "body-in-itself". There are men and women
who play, dance, fight, express desires, and so much more. Every movement is
immersed in meanings, senses, history and future. This movement speaks for us, a
speech that is always original. The body shows us the presence of a past, moving,
in turn, reveals the presence of expression, a dialogue with the world, which allows
the body another actuality. Thus, we elaborate a history that is also collective, based
on a past that assists us and does not necessarily determine our actions but goes
towards them. The body is our way of being in the world, origin and condition of
possibility of wisdom, knowledge, speech, or any form of human expression.

Bodies in movement: dialogue with the world

Human movement is an experience as primordial as our existence, about which
we know as much as we know about our bodies. The wisdom provided by our body
in movement is not limited to its representation. Biomechanical formulae or even
models are not enough to describe our experience. Just as body parts are not
separated elements added to form a whole, our movements are not a linear sequence
of steps or consequences of a particular story or context. Instead, our movement
indicates a unique way of being communicative; our gesture defines our position as
a being-in-the-world. Furthermore, we can think about the way we live space and
time from the experience of playing games.

Human movement cannot be completely reduced to figures and points, as they
are devoid of horizon and intentionality. For the player in action, the field is not an
'object' but an invitation to a certain mode of action, as Merleau-Ponty suggested
[6]. The field is not the objective space but the lived space, the space we embody
and to which we assign meanings. Merleau-Ponty [6] distinguishes between

PHILOSOPHY OF EDUCATION: CHALLENGES OF MODERNITY 607



LHummepmann A.K. Bectauk PYIH. Cepusi: @unocodus. 2021. T. 25. Ne 4. C. 602—612

spatiality of position and spatiality of situation. The first is the abstract space, and
the second is the lived space, guided by our own body experience. When we move,
we elaborate a spatiality based on our bodily experience. For instance, a running
race in a game is different from running to catch a bus, even if it's the same distance.
This question refers to the intertwining body-world suggested by Merleau-Ponty.

The example of playing a game also converts the notion of linear time by
presenting a temporality that is elaborated in movement. We easily recognise how
different it is from chronological time. Playing elaborates the experience of time
itself. It brings a temporality in which minutes and seconds sometimes unfold or
contract, following the vitality of the game itself. If for the clock, one minute will
always have the exact measurement, and in that sense, it will always be the same;
in the lived world, every minute is unique. In a game situation, for example, what
often determines success is not necessarily "the faster, the better", but finding a
rhythm that allows us to respond to opportunities at the right moment, which in turn
is associated with letting be carried by a flow that gives precision to the movement.
It is consistently mentioned the experience of feeling present during a game. The
present is this horizon of coexistence between a requested past and a future that
already presents itself. Playing, for example, elaborates the experience of time
itself. This notion of temporality helps us recognise our human condition, which is
not an objective body, but a body that inhabits space and time and thus reconfigures
them [6].

If our body individualises us according to our projects, on the other hand, these
projects take place in a world of relationships. I can say that specific projects are
mine, as they are incarnated in the way of being, but I cannot say that only I
participate in them as an isolated entity. Paradoxically, it is our relationships that
allow the elaboration of individuality. So the experience of myself that I have is
coextensive with my experience of the Other. Consequently, the corporeality of the
other is a factor present in my existence. I reach the projects of my lived body
through a continuous encounter with other corporealities. This other corporeality
can be faced as an obstacle or an instrument and the occasion for authentic dialogue
and mutual realisation. We have an encounter, so this project is not free of
confrontation because the other has the same power as me. The conflict participates
in the elaboration of a dialogue. Besides, we can face the other of ourselves, which
annunciates our unfinished condition, and the ability for learning and changing.

Learning requires a change of position, and it is necessary to put ourselves in
motion. It means looking for answers to questions that our cultural horizon cannot
handle, which requires creation. We learn with a body open to a horizon of
possibilities, from an intelligence that is also incorporated. It is necessary to share
a kind of passivity that occurs, at the same time, through participation. Learning is
about putting oneself in the direction of a question or a provocation. This shift
towards the world manifests learning in the face of alterity that positions us as
expressive beings. The notion of experience includes openness, availability, and
receptivity to the other.
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It is interesting to note that sensitive experience, necessary for any otherness
relationship, is close to what traditional communities have struggled to preserve.
Therefore, this perspective is not a novelty discovered by Western philosophy, as
Irobi [18] points out when he states that the African tradition, with music, dances,
songs, and performances, was transmitted from generation to generation and
conveyed through intelligence of the human body. Furthermore, the corporal
dimension has been central in many other cultures, including Afro-Brazilians and
indigenous ones. In these cultures, orality and corporeality are fundamental in the
process of developing knowledge.

Every movement, spontaneous or voluntary, everyday or unusual, sporting or
not; in each form of presentation, we are weaving a story, sustaining a past, or
creating new directions. History inscribed in the human body, more than that, is
written in movement.

From playing games to dialogue

Games are present in all cultures, in different formats, but it is always an
invitation and provocation. It is a socio-cultural phenomenon with deep meanings,
and beyond a cultural perspective, it exposes desires and potencies. Huizinga [12]
suggests that the play is a cultural element and older than the culture itself. The
author describes playing games as an autotelic activity guided by rules freely
accepted within the limits of space and time, under an atmosphere of tension, joy
and awareness that it is different from everyday life. However, beyond the cultural
dimension, the plays and games help us live with an incompleteness, constantly
demanding a posture, above all corporal, elaborated in our gestures.

Playing games reveal a motricity that presents itself in a dialogic way. To play,
we displace our corporeality towards the game, but we also allow ourselves to be
led by the flow of movements [19]. Thus, this experience will enable us to explore
this movement of perceiving oneself as a subject and feeling oneself conducted.
The game's provocations guide our gestures, requesting references from the past
and suggesting new elaborations. This challenge reveals belonging to an
intercorporeal community that promotes dialogue and provokes engagement.

We see that it is possible to use different examples from sports and games to
exemplify the intense relationship with the world through perception. Dialogue
elaborated with the world requires participation that exceeds the own being. It
requires expression.

Sportive or artistic movements exemplify the capacity of a body to manifest
itself as unconstrained. Flow is associated with a mobility that is not imposed, but
"it unfolds as if it were an expansion of its centre" [20. P. 59]. Many are the
situations in dance or sports where the movement emerges at that moment, and the
dancer follows a flow. What we see is not the execution of steps after steps but a
unity movement. In this case, the dancer becomes the movement; she "is the
miraculous forgetting of her knowledge of dance" [20. P. 66]. The movement
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inhabits the dancer's body. It seems that something happens without authorship. The
player feels the movement that comes as the expression of himself. This movement
is the elaboration of the expression. We recognise at these moments our
participation in a flow of movement that is not a private one. It is a shared
experience, a happening, a dialogue [20]. We need to allow ourselves to live the
situation to establish a dialogue. In these situations, we discover that we are not
always the subjects or merely objects, but that we can live a kind of teaching
passivity. This experience reminds our dialogical condition and the necessity of the
other for our elaborations.

The future requires our habits, but these habits are open to something new. Our
habits are brought up to date and given new historicity, in other words, expression
[6]. Such expression does not present something that we already have 'inside'
ourselves but is a re-elaboration; it demands creation afresh. For this to happen, it
is necessary to allow that the flow discloses another corporeality, and the expression
organises the body by itself.

When playing, it is necessary openness to the game and full attention to the
connection with the environment and with other beings. We have to be present.
Presence is related to the possibility of discovering oneself as an experience. This
exposure implies risk and vulnerability. This commitment that teaches us to play
also invites us to rethink relationships. Every game is a form of intense coexistence
with the environment, with other beings, with culture, with yourself and possible
others of yourself. Thus, we are absorbed by the dynamics of relationships and
provoked to present the best we can be through our dialogical condition.

Conclusion

The human body still surprises science, opens up fields, motivates philosophy
and shows that there are always new questions to explore. Our intertwining with
the other in the world allows us a special kind of participation that is not explained
by objective data. Human movement plays with temporality and spatiality, and like
music, speaks for itself.

Our bodies in movement celebrate our dialogue with the world. Human
movement aggregates tradition and freshness, technique and expression, science
and poetry. Recognising this ambiguity could empower a being with no shame of
its corporeality, giving a chance to a wisdom that presents itself not only when we
express opinions but mainly when we become gestures. Our movement in the world
teaches us that we share a world that reveals the possibility of a dialogue. Learning
is not just about respecting models or the ignorance of a tradition, but above all,
searching for movement. In this dialogue, we confront a difference that demands
creation and positions us in the world as expressive beings. Thoughts on human
movements, such as playing games, may reinforce the role corporeality plays in
education as a collective experience and the recognition of the body's expressive
potential in constructing knowledge.
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Abstract. The practice of adult learning and education (ALE) in Hong Kong is lesser
known to the wider community of ALE practitioners due to lack of exchanges with international
peers. There is a small community of full-time ALE practitioners working mainly in university
continuing education schools but a larger body of uncharacterised or alternative practitioners
can also be found. Essentially, both types of practitioners are conservative in their outlook and
they adopt strategies that align with market needs and priorities set by public funders. Under
the backdrop of neoliberalism which has harmonised ALE practice worldwide, a dominant form
of individualised learning makes it difficult to promote group learning for societal
advancement. ALE practitioners in Hong Kong are no exception to this influence and have been
found to profess philosophical orientations favouring the behaviourist/narrowed progressivist
notions of learner empowerment for economic and personal gains. Given recent worldwide
renewed enthusiasm in making ALE responsive to societal issues, this paper examines the
options and learning areas that ALE practitioners in Hong Kong can make their contributions
to, such as: health advocacy, climate justice, and media literacy. Through engaging in these
aspects of work, practitioners will have to incorporate methods of facilitating group learning in
formal and non-formal ALE programmes and courses. An embrace by practitioners of the
original notion of progressivist philosophy in adult education may emerge as one of the
outcomes to make ALE practice inclusive, relevant and socially responsible. Even with the
ongoing COVID-19 health crisis, it is deemed even more pressing to pursue a balanced practice
approach that can take care of individual's skills transformation for post-COVID economy as
well as developing human bonds that would help to make society progressive as a countercheck
to neoliberal-inspired individualistic adult learning.
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Introduction

Adult learning and education (ALE) has traditionally been a loosely defined
field of work staffed by practitioners who are guided less by formal theory than
by situational reactions that require both experience and insights to perform their
daily work and respond to exigencies. Nonetheless, theorisations about practice
have been undertaken which give rise to philosophical positions about the
purposes of ALE in preserving the status quo or creating new social order, the
focus of learning for self-improvement or social good, the role of adult educators
as directors or catalysts of learning, how to determine the contents of learning,
and approaches to adopt for teaching and programme planning. Notable amongst
the frameworks developed to understand ALE practice in the 1970s to 1990s is
that of Elias and Merriam [1] which listed out five main philosophical traditions:
liberal, behaviourist, progressive, humanistic, radical; and to which was added
two more, analytic and postmodern, after the turn of the millennium.
Conceptualising about the philosophy of ALE practice and clarifying about
practitioner's values and belief have been active topics pursued by graduate
students and academic researchers alike, where work on the latter was facilitated
by the influential Philosophy of Adult Education Inventory (PAEI) developed by
Zinn [2]. This research trend has since changed and very few published studies
have been found on values of ALE practice in recent years.

At the level of practice-oriented discourse, a number of articles written by long
time scholars, practitioners and policy advocates of adult learning have called for a
renewed search of meaning for ALE practice in contemporary times. Reflecting on
his long period of association with the field, Knox [3] specifically highlights the
importance of employing a global perspective to inform local practice. He also calls
for the importation of multiple views from personal, organisational, policy and
associational levels to arrive at a collective vision and praxis to advance the field.
Whilst noting the current worldwide state of affairs has reached the stage of
confronting the "wicked problems", Sork [4] urges adult educators to drop their
reactive stance in favour of adopting assertive, activist and global-oriented
approaches to help solve common problems facing humanity across a myriad of
environmental, social, cultural, political and economic issues. As adult education
has been relied upon for building networks to support learners, Verheyen [5]
reminds adult educators that the roles they take must not be limited to teaching new
skills but should extend to the maintenance of social contacts and reduction of
isolation risk during the new Coronavirus pandemic. According to her, this is a
measure of how adult learning can help communities ride through the pandemic and
which is complementary to the developmental function of ALE in societies during
normal times.
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A commonality that runs through the renewed practice-oriented discourse is
that ALE as a field of practice must make itself useful to the target audience. This
has direct implications on how practitioners choose to structure the way they carry
out their practice. Clearly, it is pressing now more than ever before to clarify what
adult educators believe in when they conduct their programme development and
teaching. Chan [6] suggests that practitioner's values and their practice-related
orientations have structuring properties on the adult and continuing education field.
Amidst the soul-searching that has taken place worldwide in the field of ALE, as
exemplified in the recent formation of "The we-are-ale campaign"' by a global
alliance of major ALE players, Hong Kong remains under the radar. This paper
examines why Hong Kong is such an anomaly and it seeks to find ways for adult
educators to move closer to the international ALE practice community. The call to
action is considered timely in view of the forthcoming Seventh International
Conference on Adult Education (CONFINTEA VII) to be held under the auspices
of the UNESCO in 20222 This duodecennial event can provide the chance to
promote dialogue with missing regional actors such as Hong Kong. Essentially, an
international exchange of ideas on ALE practice is naturally an interrogation of
each other's values in ALE practice with potential for catalysing useful changes.

Theoretical Perspectives on ALE Practice

The predominant discourse that has influenced ALE practice around the
world is neoliberalism. Neoliberalism is a political philosophy whose agenda is
to transfer power from the government to the market and in the process promoting
policy approaches based on decentralisation, privatisation and individualisation.
The effect of neoliberalism on educational policymaking serves to advance a form
of educational process that is aimed at creating a knowledge economy for the
training of knowledge workers. Its outcomes can thus be defined by the
objectification of the subject as a 'commodified self' marketable to the needs of
the economy [7]. In relation to adult education, neoliberalism has shifted the field
in three main directions to affect its funding (user pays), content (skills for work)
and outcome (credentialed and individualised learning). The change is associated
with a redefinition of socially responsive broad-based adult education to lifelong
learning for economic ends [8]. Because neoliberalist-influenced lifelong learning
has been advanced at the global level by no less than four international bodies
(UNESCO, OECD, EU, World Bank) and spread through policy borrowing
between countries, there is hardly any educational system that is left untouched
by this dominant trend in policy thinking. Educationists in Hong Kong generally
agree that the school system and higher education have been transformed by
neoliberal influences that are incorporated into the educational reform and higher

! See the 'we-are-ale campaign' at: https://www.we-are-ale.org/the-ale-campaign/
2See UNESCO CONFINTEA VII at: https://uil.unesco.org/adult-education/confintea/seventh-
international-conference-adult-education-confintea-vii
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education governance and management practices [9; 10]. Very little though
has been written about its impact on adult education and lifelong learning
in Hong Kong.

The operationalisation of neoliberal-informed policies on adult education
affects both the learner and the practitioner. This is mediated through institutions
that deliver adult learning programmes. In countries with a democratic tradition
in adult learning such as Sweden, institutions like folk high schools provide space
for collective learning about democracy and they serve to temper individualisation
tendencies that would attempt to remould learners as neoliberal subjects [11].
Under the neoliberal discourse is an assumption about a hyper-individualised
learner but this dichotomy between individual autonomy and social engagement
has been found to be more complex than thought where even the purest form
of self-help learning undertaken by individuals alone would contain elements of
social engagement in it [12]. Thus said, it would not yet be a vain effort to pursue
group-based learning under a climate of neo-liberal influenced learning which has
dominated the centre-stage of ALE worldwide.

At the practitioner level, the practice of adult education under a neoliberal
regime faces a constant struggle between meeting socially-oriented goals and an
individual instrumentalist objective. Bowl [8] suggests that practitioners are
influenced by the prevailing external environment, their own values and the
expectations placed on them by the institution they work for. She found that
practitioners are guided more by their personal experience than theory, which may
include an assessment of how much maneuverability they have in their work and
the future outlook before they decide on which line to tow — resistance or
accommodation. Three kinds of strategic responses are normally adopted: wait
and see; leveraging on funding from government, philanthropy, corporates;
advocacy and campaigning. The last strategy moves adult education closer to
community education which has been struggling to accommodate its original
commitment to equality and justice as against a more recent but now fashionable
business-led principles and co-optation by the state. Fitzsimons [13] asserts that
under current realities, community education that aims to support personal
wellbeing and development is insufficient but must be politically cognisant of the
external milieu. She draws attention to the fact that community educators must
act in a smart way to underline the "the need to be more strategic in relationships
with the state, the need to network, the need to be more political and the need to
showcase the work of community education". Both McLean [12] and Fitzsimons
[13] who approached the matter from different angles (the learner and the
practitioner) — have arrived at the conclusion that a humanistic form of adult and
community education that focus solely on the individual is impossible and
inadequate in current times.
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Past and Present of Hong Kong ALE

Hong Kong once had a bourgeoning adult education sector in the 1960s which
lasted into the early 1990s [14]. Although it had always taken a narrow focus on
vocational training for employment and remedial adult education for obtaining a
formal school leaving qualification, this has not deterred local adult educators from
working with their overseas peers for professional exchanges and collaborative
programme provisions. As such, Hong Kong delegates were present at the
CONFINTEA III (Tokyo) in 1972 and they were also involved in the initiative of
the International Council on Adult Education (ICAE) to research Chinese adult
education in the mid-1980s. The 2nd International Conference on Adult Education
Research and its Journal was held in 1997, which happened to be the last major
event related to ALE hosted by Hong Kong.

On collaborative programmes for training adult educators and lifelong learning
practitioners, there had been a succession of institutions that came to Hong Kong,
including the University of British Columbia, the University of Surrey, and the last
one was the University of Nottingham. Hong Kong's homegrown training
programme, the Graduate Diploma in Adult Education and Training (which was
predated by a Certificate and a Diploma), offered by the University of Hong Kong's
School of Professional and Continuing Education (HKU SPACE), morphed into the
Postgraduate Diploma in Adult Training and Vocational Education and this
programme currently has a sole focus on training and development for corporate
trainers and vocational educators.

The HKU SPACE sponsored International Journal of Continuing Education
and Lifelong Learning (ISSN:1997-1034) led a worthwhile decade-long existence
but ceased to be published from 2016. Hong Kong's isolation from the wider context
of discussions going on in adult learning and lifelong education was partly due to
its lack of embrace within the UNESCO framework, unlike its neighbour Macao
which became an associate member of this international body in 1995 whilst under
Portuguese rule. Another reason for the absence of an international dimension of
practice in Hong Kong ALE can be attributed to educational policymaking priorities
that overlooked this domain of educational practice. In fact, a similar phenomenon
can be found in advanced city-state economies in the Asian region like Singapore
which although being a full member of UNESCO had all along not taken part in
global surveys of ALE, including the last round of the Global Report on Adult
Learning and Education (GRALE 4) in 2019.

Throughout its development since British colonial days, Hong Kong's adult
education, university extra-mural studies and successive continuing and
professional education, bore no relations to any of the traditions familiar to adult
educators worldwide, e.g. liberal adult education, folkbildning, folk high school,
study circle, community education. Hong Kong's ALE is also characterised by
formal learning that occurs in institutional settings with negligible elements of non-
formal community-based learning courses. In their scoping study about the state of
lifelong learning provisions in Hong Kong, Douglas and Adamson [15] found that
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Hong Kong's self-funded model has a much lower participation rate in continuing
education for employment than other developed OECD economies. Learning for
health and wellbeing is not as critical as in developing countries and learning for
social, civic and community life is subsumed within participations in volunteering
for NGOs and government auxiliary services.

ALE practitioner community in Hong Kong

As ALE continues to operate in Hong Kong although on a reduced scale, why
are practitioners not calling and considering themselves adult educators? The
answer is not as straightforward in seeing the field to be of diminished importance
but rather with their lack of realisation about doing work that actually falls under
the scope of ALE. Since the official policy discourse has accorded no place for adult
education, practitioners would tend to identify their practice with the closest
educational area that they could identify with. For example, those who deliver
courses for non-traditional learners (e.g. elderly academy) would count themselves
as teachers of non-formal interest courses whilst those who teach in remedial
education would align themselves with secondary education. The same could be
expected of those teaching in retraining courses who would likely identify
themselves with corporate training and technical and vocational education. In the
absence of a defined professional space and no dedicated programme that teaches
adult learning theory and teaching methods, the small number of practitioners
employed in full-time posts in ALE had become incognito.

Ironically, outside of formal education, a lot of people are also involved in one
way or another with the practice of ALE which includes learning in their working
agendas. The arena of social policy making that has been implementing policy
objectives through various designated funding schemes to serve community needs
is one such prominent unconventional context where alternative adult educators can
be found in Hong Kong. Since the political transition in 1997, the Hong Kong
Special Administrative Region Government has followed an incremental
policymaking approach aimed at preserving the extant power structure in society
whilst attempting to address evolving societal demands. Hence, there are no
shortages of designated funding schemes created to support projects to build social
capital (e.g. Community Investment and Inclusion Fund), to combat poverty and
address social exclusion (e.g. Social Innovation and Entrepreneurship Development
Fund), to promote diversity and social inclusion (e.g. Community Involvement
Broadcasting Fund), to name just a few. Since many of the projects selected for
funding are activity-based and embedded with educational, training and
community-oriented methods of engagement, project team members would have to
simultaneously act as adult educators and brokers of community participants'
interest when they lead in this kind of project. Interestingly, what this has given rise
to is a new kind of adult educator, who again would not normally consider
themselves to be doing ALE work but might cite a more commonly understood
functional role such as community organiser, social advocate, social entrepreneur
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or simply use their job titles of social worker, project officer, development
coordinator. It should be noted that the field of ALE practice has always been fluid
and inclusive especially towards those people engaged in leading non-formal
learning, where tourist guides can also be considered as adult educators [16].

A professional identity and status recognition are certainly important for adult
educators themselves. But ALE has always been concerned about changing the
learner and therefore the values that guide adult educator's practice should have
received greater attention. This leads us to question what philosophical orientations
adult educators in Hong Kong are inclined towards and which may reflect what
roles practitioners consider that they have towards learners and society. Referring
to the map of adult education territory defined by Boshier [17], which is a model
for thinking about educational processes and how they could affect power
relationships, Hong Kong' alternative adult educators were operating within the
"structural functionalist" paradigm. These practitioners are pragmatists who try to
work through the system to solve problems without perturbing the power structure
in society. They take care of their target subjects' interest but are also on an agency
relationship with the state. The strategy adopted by these practitioners are related
to what Bowl [8] describes as aligning and leveraging funding from the
government, including the use of social enterprise and social entrepreneurship, to
achieve their goals. An earlier finding reported by Chan [18] using the PAEI
inventory on subjects studying in the Diploma in Adult Education and who have a
working role in ALE or training had shown that the majority of practitioners
preferred the progressive and behaviourist philosophies over the other three
orientations. What this suggests is that ALE practitioners in Hong Kong see their
roles primarily in imparting knowledge and skills that helps the individual learner
rather than bringing about changes to society.

Alternative Ways of Imagining ALE Practice

Similar to other places, the language used to promote adult education courses
in Hong Kong often emphasise the empowerment of individuals through learning.
In neoliberal-influenced educational policy making, this carries an instrumentalist
overtone that overrides a traditional progressivist notion of learning where
individuals are situated within the social context. The new progressivism in ALE is
difficult to differentiate from a behaviourist notion and both can be considered
conservative, individualistic and aimed at social reproduction. For ALE
practitioners to be able see the significance of their work in helping individuals and
at the same time promoting benefits to society, Bowl [8] reminds that
conceptualising about ALE practice need not fall into a false dichotomy of
individual-society divide. Replacing it should be a spectrum of beliefs and values
ranging from behaviourist/progressive to liberal/ humanist to radical philosophical
approaches. The liberal/humanist position is one where the potential of individuals
can be developed for both the welfare of the learner and that of society to attain
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social advancement but which has now been overshadowed by the
behaviourist/progressive orientations.

Reflecting on the conditions of society and polity in Hong Kong in recent
years, a critical form of ALE that underlies the radical philosophical orientation can
hardly have a place in future. A tradition of social activism in ALE practice is
foreign to Hong Kong and bringing about social and political change is not the order
of the day amidst the general atmosphere that calls for maintenance of stability.
Based on the realities of Hong Kong, programming to promote an empowering form
of adult education does not imply that it has to seek to overthrow deep-seated
contradictions in society and resist unequal power relationships as conceived from
a Western perspective (radical structuralism, see Boshier [8]). Even within the
middle ground of the values spectrum, Chan's finding [ 18] has pointed to the effects
of age, gender, prior work experience and educational level, on ALE practitioner's
preference for the humanist philosophy. Preference for this orientation was low
amongst older male ALE practitioners who had more than 5 years of experience in
the field. Interesting as this may be, it does serve to remind about entrenched
thinking in Hong Kong society and amongst experienced ALE practitioners who
tend to be conservative in their outlook. It is fair to say that far from being fatalists,
ALE practitioners in Hong Kong are able to recognise the limitations to their
practice, as those working full-time are circumscribed by institutional priorities and
the other group of alternative practitioners have to depend on funding from public
schemes. These factors may serve to condition but do not restrict the possibility for
ALE practice to be geared towards working for social advancement at the same
time as encouraging individuals to improve on their knowledge and skills through
lifelong learning.

What appears more important for advancing ALE practice is to create a
meaningful space for ALE practitioners in Hong Kong to experiment with new
ideas and approaches without being dictated and foreclosed by market needs.
Cause-based programming to design "learning for action" courses that advocate for
self, group and community interest groups in market-neglected areas of learning are
waiting to be fulfilled. The focus of this article precludes any detailed exposition of
learning areas open to Hong Kong ALE practitioners but some obviously relevant
ones can be given as examples. Advocating for patient rights, climate justice and
media literacy are some of the issues where learning gaps exist, and the learning
needs in these aspects are pressing because the market will not pay for such kind of
programmes to run without some dedicated intervention from ALE practitioners
who will have to seek funding from alternative sources. One example of educating
about patient rights is to equip the citizens of Hong Kong to be able to maneuvre
the complicated health care system where individuals are now required to share the
burden of providing for their own medical and health care expenses through private
insurance, co-payment and responsible self-care to reduce hospitalisation needs.
The universal quest for carbon reduction to mitigate against its harmful effects on
the environment and the path to attain net-zero emissions by 2050 are considered
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achievable in a city like Hong Kong which has no manufacturing activities.
However, the real struggle is to convince Hong Kong citizens that carbon reduction
is not a deferred agenda but a pressing choice of the present as one public opinion
survey had found that 80% of the local population does not perceive an urgency in
tackling climate change [19]. Media literacy on the other hand is not a novel topic
and it has been talked about a lot in schools with the introduction of the new senior
secondary curriculum which aim to develop criticality and an evaluative
understanding of various forms of media and their impacts, especially that of social
media [20]. In the past, the adult learner segment has not been selected as a target
recipient of media literacy education. This missing aspect of adult learning is
essential in steering towards an informed consumption of news and to foreground
the value of an unbiased media culture and responsible news reporting.

Instead of taking a short-term purview of political and public health crisis
related issues affecting Hong Kong society in the past two years (2019 to present),
the three learning areas indicated above are longstanding concerns that will affect
future generations to come. As such, these issues are a lifetime's concern and thus
fitting for adult educators to engage the community to tackle them by way
of lifelong learning in line with the call to solve the "wicked problems"
of humanity [4].

Returning to the point made earlier about the need for Hong Kong adult
education to connect with global practice, justifications for doing so are apparent.
The first consideration would be to influence the scope of programming. Learning
from overseas is not something new to adult educators in Hong Kong. In the past,
adult educators in Hong Kong had benefitted from various training programmes for
adult educators offered by overseas universities. The evolution of present day forms
of programme provision in Hong Kong's university professional and continuing
education schools has entered a stage that would require infusion of new ideas and
inspirations to lift it out from a vicious cycle of repetition and stagnation caused by
catering to market needs only. Clearly there is a need to install the idea of learning
that takes place as a group and which can contribute to societal advancement. A
possible direction to add to local practice of ALE is to incorporate participatory
approach in programming that is informed by successful cases and the latest
research generated abroad. No doubt, the overseas adult education research
community has strengths in theory development, research and praxis in
participatory adult education. It is hoped that Hong Kong's process of integration
into the ALE community can be assisted by like-minded peers who are willing to
share their experiences.

By highlighting participatory adult education, it means going back to the very
roots of adult education as espoused by Eduard Lindeman [21] following the
original progressivist educational thinking of John Dewey and others, where the
content of learning is based on problems and issues from the learner's own
experience. This entails a different set of teaching and learning methods where
learning is used to heighten learner's awareness about implications beyond the
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individual and to project it to the needs of society. The strength of learning together
in groups and the value of non-formal education are stressed all throughout
Lindeman's seminal book, Meaning of Adult Education:

"Small groups of aspiring adults who desire to keep their minds fresh and
vigorous, who begin to learn by confronting pertinent situations;, who dig
down into the reservoirs of their secondary facts; who are led in the discussion
by teachers who are also seekers after wisdom and not oracles: this constitute
the setting for adult education the modern quest life's meaning" [21. P.42].

Conclusion

Around the world, the COVID-19 crisis has made the road to recovery for ALE
less predictable. On the one hand there lies the potential for ALE to support
community-level learning about infection control, to mobilise community action
for local pandemic responses, and to address unemployment challenges through
training and skills-upgrading subsidies®. But on the other, will the need to upskill,
reskill or train for new occupations exacerbate the already biased focus of AE
towards workplace learning? Labour market policy research suggests that retraining
is the way forward for the post-COVID 19 economy [22]. So far, little is known
about how the post-COVID employment market will evolve and which skills will
enable learners to flourish in the new economy although governments in Singapore
and Hong Kong have at the very early onset of the pandemic designated funds for
retraining in their COVID-19 relief packages®. Advice is however wanting for
guidance to learners on which new skills areas will be needed by the economy but
this may be too much to expect given that learning preference has traditionally been
considered the individual's own choice. As to the impact of the pandemic on ALE
practitioner's coping strategy, many of them will likely orient their programme
development to meet employment-related upskilling needs where new funding is
expected to be targeted at.

The market for learning will likely require a longer period of time to recover
and this will have impacts on several aspects, such as: motivation of learners,
livelihood of teachers, financial health of institutions, and the very notion of adult
learning for restoring social connectivity. Faced with this challenge, it will only
increase the difficulty for institutions to try out new initiatives in the short term.
However, both Boeren [23] and Brown [24] have taken the view that the efforts of
adult educators should be committed to community and workplace developments
in an equal manner. The rebuilding of societal networks and community solidarity
as well as learning about how to become informed and engaged members of a

3 See DVV International, Reaction to coronavirus pandemic; 2020 at: https:/www.dvv-
international.de/en/our-work/reaction-to-corona-pandemic

4 See KPMG, Singapore and Hong Kong government and institution measures in response to
COVID-19; 2020 at: https://home.kpmg/xx/en/home/insights/2020/04/hong-kong-sar-china-
government-and-institution-measures-in-response-to-covid.html
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society are no less important than keeping oneself employed. The argument for
transforming ALE practice in Hong Kong is therefore supported despite the
changing circumstance arising from COVID-19 intermission and its repercussions.
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NUccnepgoBaHue LeHHOCTEN 00y4YeHus
n o6paszoBaHnd B3pOCbiX B [OHKOHre

Bbenmxamuid Tak FOen Yaul<
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Annotanmusa. O0yueHne n oOpa3oBaHHe B3pOCHBIX B ['OHKOHTE MeHee IpeACTABICHBI
HIMPOKOMY IKCIIEPTHOMY COOOIIECTBY IPAKTUKOB c(hepbl 00pa30BaHUsI B3POCIBIX U3-3a OTCYT-
CTBHS 00MEHOB ¢ Komieramu. CyIiecTByeT JIMIIb HeOONbIIOe KOJMUSCTBO ITATHBIX CIICIHA-
JMCTOB JAHHOM OTpaciy, paboTAIOMIKX, B OCHOBHOM, B YHUBEPCUTETCKUX LIEHTPAX HENPEPHIB-
HOTO 00pa30BaHMs, OJHAKO MPOCIEKUBACTCA U OoJiee MHOTOUUCIICHHAs IpyINa HecTaH apT-
HBIX WM aJbTEPHATHBHBIX CHenUannCTOB. [lo cyTH, Bce BBIAENseMbIC THIBI COTPYIHHKOB
OTpaciIi KOHCEPBAaTHBHBI B CBOUX B3IVIJaX W NPUHMMAIOT CTPATETHH, KOTOPBIE COOTBET-
CTBYIOT TOTPEOHOCTSIM pBIHKA M TPUOPUTETaM, YCTAHOBJIEHHBIM TIOCYAAapPCTBCHHBIMU
(MHAHCUPYIOIIMMH OpraHM3alMsIMU. B ycnoBmsX HeonmOepaldbHOW MapaaurMbl, KOTOpas
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rapMOHH3HpOBaja o0ydeHre 1 00pa3oBaHUe B3POCIBIX BO BCEM MUPE, TOMUHUPYIOIIAs popMa
WHIUBUIYaJbHBIX TPACKTOPHH 3aTPY/IHSIET MPOABUKEHUE TPYIIIOBOTO O0YYEHHUsI ISl pa3BU-
T obrrectBa. CrieruanucTsl chepbl 00pa3oBaHus B3POCIBIX HE SIBISIOTCS MCKIIOUCHHEM H,
KaK BBLICHWJIOCH B XOJIC M3YUCHUS, CKIIOHSIIOTCS B IIOJIB3Y OMXEBUOPHCTCKIX/Y3KHX IPOTpec-
CHBHCTCKHX TOHITUH pACIIUPEHHS BO3MOXKHOCTECH 0Oydaromerocs s 3KOHOMHYECKON
Y JIMYHOHW BBITOJIBI. YUUTHIBasi BHOBh BOSHHKIIKE HTY3HA3M H 3apOC K 00pa30BaHHIO B3POC-
JIBIX Ha PEaKIHUIO Ha OOIECTBEHHBIE BEI30BEI, aBTOP JaHHOH CTaThH pacCMaTPHBAET COIHATIBHO
3HAYMMBIE 00JACTH, TAKKE KaK IpoIaraHua 3J0pOBOT0 00pas3a KM3HU, U3MEHEHHE KIMMAaTa,
MEINarpaMoTHOCTh, KOTOPBIE MOTYT BBIMIPATh OT Pa3BUTHUS chepbl HEMPEPLIBHOTO 00pa3oBa-
Hus. [IprHIMast BO BHUMaHNE IEPEUNCICHHBIE aCTICKTHI, CIICIIHAINCTAM PEKOMEHIYETCS BHE-
PHUTH METOABI COACHCTBUS TPYIIIOBOMY O0YYEHHUIO B (hOPMAaTH30BaHHBIC U HEPOPMAIN30BaH-
HbI€ IPOTPaMMBI U KypChl AJIs B3pOCiIoi ayutopu. IIpuHsaTie HCXOMHOrO NOHATHUS IpOrpec-
CUBUCTCKOH (MIIoco(huu B 00pa30BaHUH B3POCIBIX pabOTAOIINMH B IaHHOU cepe O3BOIHUT
CleNaTh NPAKTHKy OOydeHHss W 00pa3oBaHUS B3POCIBIX WHKIIO3MBHOW, aKTyaJIbHOH U
COLIMANIEHO OTBETCTBEHHOU. B ycioBusx mpogosmkaromieiics nannemun COVID-19 eme 6omee
aKTyaJIbHOH TIPENCTaBICTCS HEOOXOIMMOCTh MPUMEHEHHS COaJaHCHPOBAHHOTO IIPaKTHIE-
CKOTO MOJX0/a, KOTOPBIHA MO3BONUT TPAHC(HOPMHUPOBATH HABBIKA MHIUBHIIA U ITOATOTOBUTHCS
K «IOCTKOBHUIHBIM» JKOHOMHYECKUM peanusiM. Takke BaKHOH OcTaeTcs MpodieMaTHKa
Pa3BUTHUS CONMAIBHBIX CBSI3€H, KOTOPHIC IIOMOTIIM ObI CIIENaTh OOMECTBO 0oJiee IPOTrPeCcCHB-
HBIM M BBICTYIIUTH B IIPOTHBOBEC HEOJIHOCPATHFHOMY HHIMBHIYAIUCTUYECKOMY IOIXOIY K
00y4eHUI0 B3pPOCIBIX.

KaioueBble ciioBa: o0pa3oBaHHE B3pOCIBIX, OOyueHHE M OOpa30BaHHE B3POCIBIX,
LIEHHOCTH, ['OHKOHT, HenpepsIBHOE 00pa3oBaHue, Guinocodus oOpa3oBaHus
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NMpobnema conepxaHmna obpazoBaHus
B BEK LMD POBbLIX TEXHOIOIMNN

T.B. Coxpansieal<l, ./1. 3aMmoTKHH
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AnHoTamus. B craThe paccmarpuBaeTcs npodiemMa KOHIENTYalIU3aluy COAepyKaHus U
CYIIHOCTH 00pa30BaHMs B CUTyalli BO3PACTAIOIIETO BIUSHUS TEXHOIOTHYESCKON COCTABIISIO-
et B 00pa30BaTeNIbHOM NeATEIFHOCTH, 00YCIaBINBAIOIIETO N3MEHEHHE HE TOJIBKO IPEaAMeT-
HOT'O KOMITOHEHTa 00pa30BaTENLHON CPEebl, HO U CAMUX IIPHHIIUIIOB B3aUMOACHCTBHS CyOheK-
TOoB oOpa3oBaHusi. OOOCHOBBIBAETCS 3HAYCHUE NPHUBHECCHUS B AUCKYPC O LHU(PPOBU3ALUH
¢mtocockoro MOHUMAaHHUS CMBICIIOB 00pa30BaHUs, UMEIOIIECTO MPHHIMITHAIEHOE 3HAUYCHHUE
JUTSL IPOEKTUPOBAHUS 00pa3oBaTeNbHBIX HporeccoB. C 3TOH HENbI0 B IEPBOM pasielne pac-
CMaTpHBaeTCs psiJi MPUMEPOB 0OOCHOBaHHMS Liesiel 1M(pPOBHU3AIMU B 00pa30BaHUHU, CTAaBUTCS
BOIIPOC O TOM, KakWe NMPHOPUTETH B 00pa30BATENEHON AEATEIFHOCTH 33Jal0TCS TIPH TaKOM
MMOHUMAHUH [EJeH 1 KaKUM BUAUTCS COOTHOIIEHHE (POPMATBHOTO U COAEPKATEIHHOTO Hadall
B 00pa3oBaHUU. BEIABIAIOTCS PUCKH PENYKIIMK 00pPa30BaTEeIbHON IESITEIbHOCTH K IPOLIeccaM
00y4eHUS B ClTydae MHCTPYMEHTAJIBHOM TPAKTOBKU COJCpPKaHUS 00pa3oBaHUS U NMPEUMyIIe-
CTBEHHOTO aKIICHTUPOBAHUS JIOTUKN 00ydeHus u popMupoBaHus HaBBIKOB. [lanee mpobiema
aHaIM3UpYeTCsl ¢ NMpHUBIeYeHHeM Martepuana duiocodekoit auckyccnu XX B. — KPUTHKH
aHATUTUYECKUMHU ¢mmocopamMu 0Opa3oBaHMS MPAKTHKH IIPOTPECCHBHOTO 00pa3OBaHUS
[0 BOIIPOCAM COOTHOIICHHS (POPMAIIEHOTO M COAEPKATEIHHOTO JJIEMEHTOB B O0pa30BaHUH.
OO00CHOBBIBAETCSI 3HAUCHUE U aKTYILHOCTD TUCKYCCHH MPOIILIOTO JUTS aHAIN3a COBPEMEHHBIX
npoOiieM B 00pa3oBaHUM — JOMHHHPOBAHUE Ha COBPEMEHHOM dTane LudpoBU3auy 3a1a4d
00ydJeHHs1/caMOO0yUCHHST M CBS3aHHBIX C OTHM (hOPMAIbHO-TEXHOJOTHYECKUX MOMEHTOB
JeaTeNbHOCTH. B mocnenneM pasnene 0003HAYAFOTCS MIEPCIICKTHBHBIC INHUN PAa3BUTHS JTUC-
Kypca 1 poBH3aIiuy 00pa3oBaHus, CBI3aHHBIE C 3aJ]a4aMy MOMCKa OanaHca MeXIy MHIUBH-
IyaJIbHO W COIMAJIbHO 3HAYMMBIMHU acIeKTaMU B OIPEIETICHUU CONEpKaHUs 00pa30BaHU C
y4ETOM TEHICHIIMH MAacCOBOW IMepcoHanm3anuu. [10ka3bIBaeTCs, YTO COBPEMEHHBIE PHCKH
CMBICIIOBOT'0 00€/THEHUs 00Pa30BaTEeILHBIX OTHOLIEHHUH MOT'YT OBITh CBS3aHBI HE TOJIBKO C BO3-
pacratomeil ¢opmanmzanueii 00pa3oBaTeNbHBIX NPAKTUK, HO U C HEC(POPMUPOBAHHOCTHIO
MpeJICTaBJICHUI 00 00pa3oBaHUU Kak oOIieM OJare.

KmioueBble cioBa: ¢unocodus, obpa3oBanue, U(PPOBbIE TEXHOJIOTUH, COAEpKAHUE
o0Opa3oBaHus, (hopMaIN3alnsl, MACCOBas IEPCOHATU3AIMS, alalTHBHOE 00yUeHHE, COITaTN3a-
s, ooIee 6J1aro, CyObeKThI

© Coxpansiea T.B., 3amorkun 1.1, 2021
This work is licensed under a Creative Commons Attribution 4.0 International License
: https://creativecommons.org/licenses/by/4.0/

626 OUJIOCODPHNA OFPA3OBAHIA: BBI3OBBI COBPEMEHHOCTH



Sokhranyaeva T.V. et al. RUDN Journal of Philosophy. 2021;25(4):626—639

Hctopus crarbsa:
Cratbs noctynuia 29.08.2021
Cratbs npuHATa K yOnukammu 15.10.2021

Jas uurupoBanus: Coxpausesa T.B., 3amomxun U, J]. TIpoGnema copepxkanus 00pa3oBaHUs
B Bek mu(dpoBBIX TexHonorui // BectHuk Poccuiickoro yHuUBepcuTeTa JAPYKOBI HAPOIOB.
Cepus: @unocodus. 2021. T. 25. Ne 4. C. 626—639. DOI: 10.22363/2313-2302-2021-25-4-
626-639

The Problem of Matter of Education in the Digital Age
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Abstract. The aim of the article is to philosophically address and expand the
contemporary discourse of the increasingly digitalized education by examining the problem of
matter of education and its conceptualizations in this context. With the digital transformation
of education a significant change occurs not only in terms of what is considered to be a matter
of education, but also in the very principles of interaction between the subjects of education. In
order to do this, in the first section several examples of conceptual justifications of applying
digital technologies in education are examined with the task of demonstrating how in such
justifications the activity of education is reduced to the process of learning and what risks such
instrumental interpretation engenders. Then, these issues are analyzed and contextualized
utilizing the material of the philosophical discussion of the 20th century — the critique of the
progressive education in the analytic philosophy of education. By outlining the relevance of the
arguments of discussion on manner/matter to realities of digital education, the issue of the
dominance of the logic of learning in current education is analyzed. In the last section several
adjustments to the contemporary discourse on digitalization of education are proposed, aimed
at finding a balance between individual and social dimensions of the problem of matter of
education, given the current tendency of mass personalization in education. Particularly, the
importance of the idea of education as a common good in the contemporary educational
discourse is claimed.
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BeseperHune

CnoxHO MpencTaBuTh ce0e B COBPEMEHHBIX OTEYECTBEHHBIX MCCIIEIOBAHHIX
oOpa3oBaHus TeMy, KOTOpas BbI3bIBaja Obl OOJBIIME MHTEPEC M BHUMAHUE, YeM
npoueccsl 1udppoBoil Tpanchopmanmu 310l ceprl counyma. B To ke Bpems
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CIIEyeT OTMETUTh, YTO B OCTPHIX HAYYHBIX U OOIIECTBEHHBIX UCKYCCHUSAX YacTO
BHE PacCMOTpPEeHHs WU Ha mepudepun octaéTcs psii BOMPOCOB, TPEOYIOIMIUX
OCMBICJICHUS B paMKax (HIOCOPCKOro AMCKYpca. MeToqoI0orn4ecKoe 3HAaYCHHE
(bunocodpcroro aHaaM3a Kak HEKOEro METaIMCKypca BUIUTCS B MEPCOPUCHTALINN
JTMCKYCCHIH € OOCYXIEHHUS TEXHOJIOTHYCCKO-MHCTUTYIIHOHAIBHBIX —AaCIEKTOB
MIPOLIECCOB JUTHTANM3ANNUK 00pa30BaHUS HAa KOHICTITYaJM3alUI0 CYIIHOCTHBIX
ACIICKTOB ATOT'O IPOIIecca, Ha aHAIM3 COOTHOIIECHUS (POPMATEHOTO U COIePIKATEI b=
HOT'O KOMITOHEHTOB B 00pa30BaTEeIbHBIX MPAKTHKAX, HA UCCIICAOBaHUE IIH(PPOBOI
TpaHcdopmai 00pa3oBaHUs B aKCHOJIOTHYECKOM H3MEPEHUU.

Haunbonee yacThiM B COBPEMEHHBIX JHUCKYCCHUSX SIBIISICTCS BOTIPOC: IIEIECO-
00pa3HO JIM aKTHBHO BHEJPATH U BCE O0JIee NIMPOKO UCIIOIB30BATh IIHU(DPOBHIC TEX-
HOJIOTUU B 0OpasoBanuu?». C OAHON CTOPOHBI, HA 3TOT BOMPOC AAETCS Ompene-
JICHHO MO3UTHUBHBIN OTBET M 00OCHOBBIBACTCS MMIIEPATUB 1IU(PPOBU3ALIMU 00Pa30-
BaHUS BBI30BAMH YETBEPTOM WHAYCTpHAIbHON peBomoruu. C apyroi, Kak
B aKaJIEMUYECKOH Cpesie, TaK M B ONPEACIEHHBIX HENPOPECCHOHATBHBIX COOO0IIIe-
cTBaX (POIUTENBCKUX, PEIUTHO3HBIX), MPHUCYTCTBYET HE TOJBKO BBIPAKCHHO
KPpUTHYCCKas IIO3HUIHA B OLICHKC HAa3BAHHBIX ITPOLICCCOB, OTpaxKarouiass oraCcCHUsA
OTHOCHUTEIILHO YTPAThl 00pa30BaHUEM CBOMX TPATUIIMOHHBIX CMBICIIOB M ()YHKIIHH,
HO ¥ JJaKe PEIINTEeNbHOE TPeOOBaHNE OCTAHOBUTH MpOIiecchl U(POBOI TpaHCcop-
MaIuu 00pa30BaHUs B MOJIb3Y BO3BpATa K TPATUIIMOHHOMY 00pa30BaHUIO.

C ¢unocodckoil TOYKHA 3peHHs, HEOOXOIMMO B3BEHICHHO OIICHMBATh KaK
MO3UIUI0 TEXHOJOTUYECKOTO ONTUMHU3MA, TaK U KOHCEPBATUBHBINA MOIXOM K MPO-
oneme. [Tockonbpky 0Opa3oBaHue Bceria ObUIO 0COOBIM POCTPAHCTBOM UYEIOBEYE-
CKUX OTHOHI@HI/Ifl, CJICOYCT OYCHb BHUMATCIIbHO aHAJIU3UPOBATH BO3MOXKHBIC pPUCKH
«TEXHOJIOTU3AIUI» 3TUX OTHOHIeHUH. Ho B TO ke BpeMsl MpoIecChl JUruTain3a-
IIMU BCeX cdep 0OIIEeCTBEHHOM KU3HU HE SBIISIOTCS CIIEACTBHEM TOJIBKO YbETO-TO
CyOBEKTUBHOTO MPOM3BOJIA, M 00pa30BaHUE, HE OTPAXKAIOIICEe B CBOMX OpPraHM3a-
IIMOHHBIX MOMEHTaX «IHU(POBOM KOI» COBPEMEHHOTO MHpa, TaKKE MOXKET
yTPaTUTh BaKHBIE COIUANIbHBIE (DYHKIIUH.

Emé Ha Ha4ampHOM dTane pacpoCTPaHCHUS ITU(POBBIX TEXHOJOTHHA B (DUIIO-
codum oOpazoBaHMs ObLIA MPEIIOKEHA «IIOCT-TEXHOKPATHYECKAs TIEPCIICKTHBAY
[1], Touka 3peHus, COrIacCHO KOTOPOW TEXHOJIOTUU BOCIIPUHUMAIOTCS KaK BOMPOC
OCO3HAHHOT'O BBIGOpa TOJIBKO Ha 3TaIll€ uX BHCAPCHNA. CTaHoBiIChH XKe IIPpUBBIYHBIM
3JIEMEHTOM 00pPa30BATEILHOM CPEbl, OHM OYCHBb OBICTPO MEPECTAIOT BOCIIPUHU-
MaThCsl KaK TEXHOJIOTHH, U BOTIPOC O [EJIECO00Pa3HOCTH UX UCTIONB30BaHUS TEPSET
CBOIO OCTpOTY. CerofHsi 3TOT BBIBOJ OYEBHIHO aKTyaJIeH, OCKOJIbKY HU(pOBBIC
TEXHOJIOTHH YKC CTaJIU IPUBBIYHBIMHU pCATIUSAMU O6p330BaTeJ'IBHI>IX otHomenui. 1
0oJiee KOHCTPYKTUBHBIM TIOATOMY BHIUTCS aHAJIN3 TOTO, KAKHE MOMEHTHI HEOOXO-
MO YCWJIMBaTh B KOHIENTYaJIbHOM OOOCHOBAaHMHM W CMBICIIOBOM HAIOJHEHUU
MPaKTHK TUPPOBOT0 00pa30oBaHUs JJIsl TOrO, YTOOBI MEepekrBacMasi 00pa3oBaHHEM
«r(poBast peBOITIOLNSD HE CTABUIIA TIOJ] BOITPOC COXPAHECHUE UM CBOCH CYIITHOCTH.

KiroueBbIME (M TOTOMY KJIACCUYECKUMH) BOIPOCAMH TEOPHH U MIPAKTHKHU 00-
pa3oBaHus Bceraa ObuTH MpoOIeMBbI PUPOIBI U 1IeJiei 00pa30BaHUs, COOTHOIICHUS
coJiep>kaHusl ¥ OPMBI B 00pa30BATECIIBHOMN JCATEILHOCTH, a TAKXKE CBSI3aHHBIC C
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HHUMHU TIPEJICTABICHUS O COaJaHCHPOBAHHOCTH JIMYHOCTHOU M COLMAIBPHOMN 3HAYH-
MOCTH 00pa3oBaTelbHBIX Pe3yJbTaToOB. IIOCKONBKY BBIOOP NPHOPUTETOB TPH
OTBETE Ha BOMPOCHI, KAK W umo MPHOOPETAET YEJIOBEK B OOpa30BAHHH, BCET/Ia
0o0ycnaBiauBaa MPUHIUIUAAIBHBIE PA3IU4Us TE€X WM WHBIX 00pa30BaTeIbHBIX
MOJICJICH, NIl TIOHUMAaHUsI BHYTPEHHEH JIOTUKH CETOIHSITHUX 00pa30BaTelIbHBIX
MPOLIECCOB BAXKHO apTHKYJIMPOBATh MOHMMAHUE TOTO, YTO JOKHO OBITH M YTO
SIBJISICTCS] JOMUHAHTHBIM B 00pa30BaHUH B HOBBIX ITU(DPOBBIX PEATHIX.

Ilenbr0 HACTOAIIECH CTAaThbU SBIISICTCSA aHAIM3 KJIAaCcCHUYECKOH (huitocodckoit
mpoOJIeMbI coJiepkaHusl 00pa30BaHUs B HEKJIACCHYECKOM KOHTEKCTE ITU(BPOBOM
TpaHc(hOpMAaIlMK 3TOTO BHAA JCITCIBHOCTH. ABTOPHI OOOCHOBBIBAIOT 3HAYCHHE
(dbuocodckoit pediiekcuu Haa MPoOIEMON coiepKaHusa «00pa3oBaHus B Idpe»
JUTSL pa3BUTHS COBPEMEHHOTIO JIMCKYpca 1o ITpodieMaM U POBU3aLIUH, TTOKa3bIBas
3HAYCHHE MPUBHECCHMS B TUCKYPC (PHIIOCOPCKOro MOHUMAaHUS COACPKaHMs 00pa-
30BaHUS ISl TEOPETUUECKOU MPOPabOTKH BOIIPOCOB O MEPCIEKTHBAX IuppoBU3a-
UK 00pa3oBaHUSI.

O6pasoBaHue nnmn oby4yeHue: BONPOC CoaepXaTeNibHOro pasnn4yeHus

Konnenryanu3amuss CMBICJIOB 00pa30BaHUS W COOTHOIICHUH 3JIEMEHTOB
CUCTEMBI JI0JKHA U B OOJIBIIMHCTBE CIy4aeB compsiraercs ¢ 6omnee oOummu Gpuio-
copcKuMU OCTPOCHUSAMHU O MIPUPOJIE UelIoBeka, 00 obmiem Oiare, 00 ycTpoiicTBe
obmectBa. PunocoCckuil aHAIN3 UICOJIOTHH M MPAKTHK ITU(POBU3AIIHI 00pa30-
BaHUA MPEAINOiaraeT UCCIeJOBaHHE TOro, KaKUM 00pa3oM HOBBIE TEXHOJIOTHUU B
00pa30oBaHUK MOMOTAIOT JAOCTUYh ONPEACTCHHBIX YEIOBEKOTBOPUYECKUX IIENeH U
(hopMHPOBATH OMpeEICIEHHOE BUCHUE MeCTa 00Opa30BaHMsI B KU3HU OOIIECTBA U
€ro OTIENBHBIX MpejacTaBuTeIci. OMmacHOCTh, KOTOpas MOKET BCTpedaTh (hUII0CO-
¢ oB 00pa3zoBaHUs HA TOM ITYTH, COCTOUT B YXOJI€ B TUCKycCUH 00 3(hPeKTUBHOCTU
MCIOJIb30BaHUs U(PPOBBIX MHCTPYMEHTOB B 00pa30BaHUU MM O TOM, KaKOBBHI ITpe-
MIATCTBUSA IS UX BHEIPECHUS U MaciuTabupoBanus. [locineqauii Bopoc, yauThIBast
OUYEBUJIHBIEC PHIHOYHBIE KOHHOTAIIMU B €T0 MOCTAHOBKE, SIBJISIETCS CKOpEe Mpeame-
ToM uHTepeca EdTech-npeanpuHumaTeneil U JPyrux COLMAIbHBIX areHTOB, 3aUH-
TEPECOBAHHBIX B MPOJBIKEHUU IUPPOBBIX 00pPA30BATEIBHBIX TEXHOJOTHH.
[Ipu paccMOTpeHUH K€ IEPBOT0 BOIIPOCa HEOOXOAUMO UMETh B BUJLY, UTO MOHSTHE
«3(ppexTUBHOCTE» (PAaBHO KaK M «KAdyecTBO») camMo 1o cebe 0003HAYaeT JHIb
WHCTPYMEHTAIIbHYIO, & HE KOHEYHYIO IICHHOCTh KaKOTO-THOO SBICHUS WIH TPO-
recca. Mbl He MOXeM CyauTh 00 3PPEKTUBHOCTH YETO-TN00, HE OTBETHB MPEXK/IC
Ha Borpoc «3hexTuBHO A yero? u 11t Koro?». AKieHTupoBanue 3PPEeKTUBHO-
CTH W KadecTBa 00JIaJJaeT 3HAUYUTEIBbHON PUTOPUYECKOM CUJION, HO MO3BOJISET,
OJTHAKO, OCTAaBJISITh 0O€3 JOHDKHOTO BHHUMAaHHUS BOMPOCH — MeTa(Hu3UvecKue,
SMUCTEMOJIOTHYECKHE, MOpPaIbHbIE U MOTUTUYECKUE, TPUHIIUIHAIBHBIE JJIsl TOHU-
MaHUsl CYITHOCTH 00pa30BaHMsl, €r0 KaueCTBEHHBIX OTIIMYUN OT 00y4EHUS.

CroponHukaMu 1TU(POBOTO 00pPa30BaHUS BBIIBUTAETCS TE3UC, UYTO CETOMHS
JOJKEeH OBITh OCYLIECTBIIEH MEPEXO]T OT «IeIaroruku-puiocopuu 1 neaaroruku-
UCKyccTBa K udpoBoii menaroruke» [2. C. 41], ocHoBaHHOI Ha cOope 1 00paboTke
Pa3IMYHOTO POJa IMIHUPUYCCKUX JAHHBIX (B TOM dHCIE, OONBIINX JaHHBIX),
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KOTOpBIE MO3BOJIAT C/IeNIaTh 00pa3oBaHue 00J1aCThIO0 TOYHOM, JOKa3aTeIbHOM pak-
tuku. [Ipu3HaBas B 1enoMm OOINBIIOE 3HAUEHUE IMIHPUUYECKUX HCCIEIOBAHUMN
B 00pa3oBaHMU Kak /151 000CHOBaHMS, TaK U BEpU(PHUKAIIMK 3HAUNMOCTH 00pa3oBa-
TEJIBHBIX ITPAKTUK, OTMETHM, YTO B 0003HAUYECHHOM BHIIIIC ITOAXO0/IC B 3HAUNTEIIBHON
CTETEeHU BbIpaXkaeTcsi 03a004eHHOCTh 3((HEKTUBHOCTHIO TEXHOJIOTUI KaK HHCTPY-
MEHTOB rapaHTHUPOBAHHOTO JJOCTIKEHUS ONPEICTICHHBIX pe3ybTaToB. Ho 0 Kakux
pe3yJbTaTax B 9TOM ClIydae UJIeT peub?

B mepBoM mnpuOmmxeHMH KaxeTcs, 4TO OOpa3oBaTeNbHBIC pPE3yIbTAThI
JIOJKHBI OBITH CBSI3aHBI UMEHHO C COJIep:KaHneM 00pa3oBaHus, TO €CTh C TeM Habo-
POM 3HAHMIA U OMBITA, KOTOPBIM TPaHCIUPYETCS depe3 o0pa3oBaHUeE, COLMATU3U-
pYeT MHAMBHUAA SBHBIMU U JJATCHTHBIMU METOJaMH U (pOpMHUpPYET MUPOBO33pEHYE-
CKuil TOpH30HT o0y4aromuxcs. OTHAKO C IEPEX0I0M OT 3HAHUEBOTO K KOMITETCHT-
HOCTHOMY IOJIXOTy K OIICHKE pe3yJIbTaToB 00pa3oBaHus [3], MOIy4YHnBIINM 3aKpeTi-
JICHUE YK€ Jlake Ha ypoBHE (POpPMANbHBIX TOKYMEHTOB, aKIICHTHI B TIOHUMAaHUU
TOTO0, YTO JOJDKHO OKa3bIBATHCS «HA BBIXOJIE» B 00pa30BaHUU, CMECTHIIUCH B CTO-
POHY y4alllerocsi U OLIEHKH €r0 UHIUBUAYaJIbHBIX XapaKTEPUCTHK, CIOCOOHOCTEH
M Ka4ecTB. 3ajaueli 00pa3oBaHus MPU TAKOM IOAXOJAC CTAHOBUTCS HAXOXKICHHE
HanOosiee 3((PEKTUBHBIX CMOCOOOB MOCTHIKCHHUSI YKA3aHHOTO COCTOSIHHSI. DTOT
C/IBUT OCMBICIISIETCSI KaK KITFOUEBOE 3BE€HO U B MEPCIEKTUBE MU(PPOBO TpaHchop-
Maiuu o0pa3oBaHUs, YTO MOXKHO MPOWUTIOCTPUPOBATH HA MPUMEPE HECKOIBKUX
TEKCTOB TMOCIeAHHX JeT [2; 4; 5], KoTopble BOCIPUHUMAIOTCS KaK JOCTaTOYHO
aBTOPUTETHAS pEIPE3CHTALINs OTE€UECTBEHHOrO JUCKypca IudpoBuszanuu. Kak oT-
MeuaeTcs B nokiane «O0pa3oBaHue ISl CJI0KHOTO OOIIECTBa»: «OTACIbHBIC 00pa-
30BaTeIbHBIC TEXHOJOTUH, KAKMMH Obl MOIIHBIMA OHU HU Ka3ajHCh, HE CMOTYT
camu 1o cebe TpaHcGopMHUpPOBATH 00pa30BaHUE — €CITM HE TIOMEHSFOTCS TIe/1aro-
THKa, POJIb yUUTENEH, OpraHu3alius yaeOHOro mporecca, 1 B IepByI0 04epeab POIib
camux yyanmuxcs» [4. C. 77]. Yka3zaHue aBTOpOB JOKJIaJa Ha OTpaHUYCHHbBIC
BO3MOYXHOCTH IIU(PPOBBIX TEXHOJOTHH JIJIS «PaIUKATLHBIX U3MEHEHUH B CHCTEMaX
oOpazoBanus» [4. C. 42] cBUAETEILCTBYET O TOM, YTO MTOBECTKA IIUPPOBOI1 TpaHC-
¢dopmanu 00pazoBaHMs JODKHA MBICIUTBCS 3HAYUTENBHO IIHPE, YEeM MOXKET
MOKa3aThcs Ha epBbld B3, [Ipeamnonaraercs, 4To nudpoBbie TEXHOIOTUH MOJ-
JepKaT MEPEeXo]l K «YYCHHKO-IIEHTPUPOBAHHOMY 00pa3oBaHUIO» [4], B KOTOpOM
LEHTPATIBHBIM SIBJISIETCS MpOIlecC O0yUYEHHsS KaXXIOro OTAENBHOTO yueHUKa (MiH
CaMOCTOSITENIFHOTO Y4eHHs1). Bce 3eMeHThI B coCTaBIsIoNMe 00pa3oBaTeIbHOM
CpeIbl — YUYUTEJNS, APYyTue YUYSHUKH, MPEAMETHI B MPOCTPAHCTBE MIKOJBI U 32 €
npeaenamMu (HapuMmep, B TOPOJICKOM MPOCTPAHCTBE) U IU(PPOBBIE TEXHOIOTUN —
JIOJKHBI CITY>KUTh LETH YAOBIECTBOPEHUSI MAaKCUMAIBHBIM 00pa3oM 3ampocoB 00y-
yaromerocs. B uccnenosannu MuctutyTa 006pasoanus BIID, ciennanbHO mocBsi-
IIEHHOM LU(poBU3auU 00pa30BaHUsl, OTMEYAETCS, YTO TPAIUIIMOHHAS, «IOIH}-
poBas» MOJIeNIb 00pa30BaHUs HE CIIPABISETCS C TEM, YTOOBI 00ECIIEUUTh KaKIOMY
BO3MOYXHOCTh «HE TOJIbKO HAKAIIMBAaTh 3HAHUS, PA3BUBATH CIIOCOOHOCTH YUUTHCS
Y OBJIAJIEBATh IPYTUMH KoMIeTeHIUsIMUA X XI B., HO ¥ IOJTy4YaTh yIOBICTBOPCHHE
OT ATOU OuUeHb Heserkoit padoten» [5. C. 34].

ApPryMeHThl B OJIEPKKY LHU(PPOBHU3AIMK 00pa30BaHUSI — BO MHOTOM Oec-
CTIIOpHBIE — CBSI3aHBI C TEM, YTO BO3PACTAOIIEE PA3HOOOpa3He TEXHOIOTHICCKUX
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pelIeHN OTKPBIBAET TMEepe]] CUCTEMOW 00pa3oBaHMs HEIOCTYIHBIE MPEXIe BO3-
MO>KHOCTH KOMOWHUPOBaHUS PA3IMYHBIX PeCypcoB U GopM 0O0yueHUs, pa3BUTHS
HEJIMHEHHBIX 00pa30BaTeIbHBIX MPOTPAMM, PACHIMPEHHS 00Pa30BaTEILHOTO JIAH/I-
madra U1 yHOBIETBOPEHHS OOpA30BATEIBHBIX 3allPOCOB PA3HOTO YPOBHS,
cTaryca, Maciirada. Tak, HanmpuMep, MOXKHO OLIEHUBATh B TEXHOJIOTUYECKO-UHCTH-
TYIIMOHAJIHLHOM aCHEKTE MOTEHIMAN MOJIEITH MAaCCOBOM MEPCOHAIMU3AINH — pa3pa-
OOTKH OpPHEHTHUPOBAHHBIX HA KOHKPETHOTO OOydaromerocs o0pa30oBaTEIIbHBIX
TPaeKTOpUH W/WiK 00y4aroUMX MPAKTUK C UCTIOJIb30BaHHUEM IIU(POBHIX a1alTHUB-
HBIX TEXHOJNOTHi. JlaHHBIE TEXHOJIOTUM MO3BOJISIIOT CO3/1aBaTh 0a30BBIC ajro-
PUTMBI O0YUYEHUS, a 3aTeM MHIUBHIyIM3UPOBATh UX B COOTBETCTBHH C XapaKTe-
PUCTHKAMHU KOHKPETHBIX OOYYaIONIMXCS W OTCIICKHBATh PE3yJbTaThl IMpoIecca.
OpHako ecnu NPEeUMYINeCcTBa CTPATeTMH MAacCOBOM MEpCcOoHANM3alMU B cdepe
BBICIIIETO WJIA JIOTIOJHUTEIHLHOTO 00pa30BaHMs OYEBUIAHBI, TO MPUMEHUTEIBHO K
o01eMy 00pa30oBaHUIO HE CYIIECTBYET MOKAa OKOHYATEIBHOTO MOHUMAHUS TOTO,
HACKOJIbKO OHa COOTBETCTBYET 3ampocaM M ICUXOJOTHYECKHM BO3MOKHOCTSIM
yYalKuXcs IIKoI [6].

[Tpu3HaBas Bec 3TUX apryMEHTOB W 3HAYCHHE aHaIW3a MU(POBOW KOMIIO-
HEHTBl B pa3BUTUU 00pa30BaTENbHON cpeAbl U O0YyYaIolUX PECYpPCOB, CIEAYET
MOAYEPKHYTh, UTO LIEHTPAIBHBIM B AUCKYpce O udpoBoM 00pa3oBaHUM IO Tpe-
MMYIIIECTBY CTAHOBUTCS BOIIPOC O TOM, KAK YYUTh U, O0Jiee TOro, Kak BOBIICYH B
mporecc y4eHusi Bce OoJpliee KOJIMYECTBO JIFOACH Ha MPOTSHKCHUU OOJIBIIETO
KOJIMUYECTBa BpeMEHHU (H1esl HelpephIBHOTO 00yueHus ). Buaurcs HeciayyaitHbIM TO,
9TO B JUCKypce MUGPOBH3AIMH MOXKHO 3aMETHTh TaK MHOTO «CPEIOBBIX MeETa-
bop», UCTIOIB3YEMBIX UIS YKa3aHUsSI HA IPUOPUTETHOCTD 3a/1a4 co3aHue nudpo-
BOH cpenbl, 0OecrneynBaroleil BO3SMOXKHOCTh «IOAOUpaTh yueOHble MaTepUabl C
y4eTOM MHJIMBUIYaIbHBIX OCOOCHHOCTEN 1 moTpeOHOCTeH yuamuxcs, nuddepeH-
[UPOBATh UX YU4EOHYIO0 padoTy, TOOUBATHCS MOTHOIEHHOTO JOCTHIKECHUS KaXKIbIM
13 HUX TpeOyeMbIX oOpa3oBaTenbHbIX pe3yabTaToB» [5. C. 195]. B TakoM KOHTEK-
CT€ BOIPOCHI O TOM, UYTO SIBIISETCS/IOMKHO OBITh COAEpX)KaHHEM OOpa3oBaHUs
B OTJIMYHKE OT MPEJAMETHOTO O0YUYCHHUS, YaCTO OTCTYIIAOT HA BTOPOH IJIaH WITH TIPO-
Oema cojepxaHusi 00pa30BaHUsl TPAKTYETCS MPEUMYIIECTBEHHO B MHCTPYMEH-
TaJbHOM KIII0OU€ — KakK BCE TO, YTO OyJeT MOoJIe3HO AJisl yueHus. B aToi noruke
BO3HUKAET PHUCK CMEIICHHUS WM OTOXKISCTBICHHUS TIOHATHH «0Opa3oBaHUEH
U «00y4eHne», 9To uypeBaro aedopMalrield CMBICIOB | Iiefieii 00pa30BaHUs KakK B
JUYHOCTHOM, TaK U colaibHOM Iiane. OOpa3zoBaHue, TOHUMAaEMOE U peanusye-
MoO€ KaK 00y4eHHe, IMEET TeHJICHIIUI0 CTAaHOBUTCS «I0TyoOpa3oBaHueM» (B Tep-
MuHosoruu T. AIOPHO), IIOCKOJIBKY XapaKTepHOE sl 00yYeHUs TOMHUHUPOBAHKE
HMHCTPYMEHTAJILHOCTH 3aTEMHSET MOHMMaHHUE CMBICIIA M CAMOLIEHHOCTH 00pa3oBa-
HUS KaK HEYTUJIMTAPHOTO MO CBOEH CyTH (M B 3TOM 3HAUYCHUU «OECIIONIE3HOT0))
npoliecca 4eJI0BEKOTBOPUECTBA.

W3BecTHBI TeopeTnk B obnactu dusmocoduu obpazoBanus I'. buecra pac-
CMaTpHUBaET IMpoLecc nepexoa B 00pa3oBaTeNbHBIX MPAKTUKaX OT 00pa3oBaHUs K
(00)y4eHHIO KaK OOIIYI0 TEHICHIINIO MOCIEAHIX JACCATUICTHIA U 715 €€ 0003Hade-
HUS TIPEIJIOKWIT HEOJIOTU3M «learnificationy. ITOT TEPEX0] MPOCIEKUBACTCS B
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CMEHE f3blKa, KOTOPbII UCIONIb3YyeTCsl A1 ONUCAHMsI KaK caMoro mnpolecca oopa-
30BaHMsl, TaK ¥ B3aUMOOTHOILICHUH MEX]ly y4acTHUKaMU BHYTpH Hero [7]. U xoTs
JaHHBIA Nepexo]l 00yCJIOBIEH HE TOJIBKO TE€XHOJIOIMYECKMMH HOBALUSIMHU, BO3-
MO>KHOCTH UX MPUMEHEHUsI B 00pa30BaTeIbHOM AESITEbHOCTH 3HAYUTEIbHO yBe-
JMYUBAIOT BeC (POPMAILHOIO KOMIIOHEHTA B 00pa30BaHUU U OOBEKTUBHO paboTaloT
B T0JIb3Y JOrHKH 00yueHHs. [109TOMy 0COOEHHO Ba)KHO B COBPEMEHHOM JIUCKYpCe
0 uudpoBU3aMU YIIYOJSITh JUHUIO aHadu3a COJACpPXKAHUS «O00pa3oBaHUs B
nudpe», NOCTOSHHO MPUBHOCUTH B UCCIIEI0BaHUE MEPCIEKTUB LIU(PPOBOI TpaHC-
¢dopmanuu 00pa30BaTENbHBIX OTHOLICHUH (HIOCOPCKOE MOHUMAHUE CMBbICTa
00pa3oBaHMs KaK TAKOBOTO. B mMonb3y akIeHTUpOBaHHS BOIPOCOB HE y3KO IMpe.-
METHOI'0, a YEJIOBEKOTBOPYECKOI'O COJAEpXkaHHUsA 0Opa30BaHUS MOYKHO INPHUBECTH
KpoMe KJIacCHuecKuXx (B Ayxe oOpa3zoBaTenbHOro uaeana Bildung) Taxke u apry-
MEHTBHI, HEIIOCPEICTBEHHO CBA3aHHBIE C COBPEMEHHONW SKOHOMUKON U COLMAIbHOU
KHU3HBIO. AKTyaJIbHBIM CErofHs COIMAbHBIN 3aKa3 Ha KPEaTUBHOCTh KaK KOMIIe-
TEHIMIO MHIMBHUJIOB — pa3BUBAEMYyl0, a HE BPOXKAEHHYI0 — O0OYyClIaBIMBAET
3aauu (POPMUPOBAHUS y JTIO/ICH MPOYKTUBHOTO THOKOTO MBILIUIEHUS, KOTOPOE HE
MOXKET OBITh PE3yJbTATOM TOJbKO OOY4YEHHS M KOTOpPOE MPEArojaraeT HeKoe
coJiepKaTelbHOE €IUHCTBO JIMYHOCTH, JAOCTMraeMoe Kak pa3 B Ipolecce
o0Opa3oBaHUsl.

dopma unmn cogepxaHue: 0 3Ha4eHUU 0OHOKM GMNOCOPCKON ANCKYCCUN

Bosmoxunoctu  punocockoro «I0CTpauBaHUS» COBPEMEHHOTO JHUCKypca
IUGPOBU3ALMH MTYTEM JAEMOHCTPALUU TOTO HEMPEXOAIIEro, CyIHOCTHOTO, YTO
MOJKHO BBIIETHTH B caMOM (peHomeHe 0O0pa30BaHUS M UYTO B INEPBYIO OYEpE]b
ClielyeT aHaJU3UPOBATh B Cilydae 00pa30BaTeIbHbIX HHHOBAIIMM, MHTEPECHO pac-
CMOTpETh Ha npuMepe Gu10co(CKO KPUTUKU MPAKTUKHU TPOIPECCUBHOTO 00pa3o-
BaHus. B cepenune 20 B. B CIIIA, BenukoOputanuu u B psijie IPYyruxX CTPaH MOITY-
YHJTM Pa3BUTHE WUACH U MPAKTHKH MPOTPECCUBHOTO 00pa30BaHusl, MHCIIUPHUPOBAH-
Hble BO MHOroM (usocodueii Jlpton', a Takxke 60j1ee paHHUMU 00pa30BaTeIbHBIMH
teopusimu Pycco, Ilecranounu, @pedenst u ['epdbapra (cm. moapoduee [9]). Beny-
IIUM MPUHIUIIOM NEAarorukyu, OpueHTUPOBAHHONW Ha peO&HKa, Obula uaest camo-
CTOATEIBHOIO POCTa MHIMBU/A B Mpoliecce 00y4eHus, 4To 00yCIaBIMBaIO aKIeH-
TUpPOBaHKE BOIIPOCOB 0 MeTOax U popmax ooyuenus. [lapannensHo, 1 BO MHOTOM
KaK peaklusi Ha 3TH UJEH U JABIDKEHHE, ((OPMUPOBAINCH TEOpeTUYECKas TO3UIUS
U mpoOsieMHOE ToJie aHaIuTU4Yeckoi Quiocoduu obpazoBaHusi, MpeICTaBUBIICH
JIbTEPHATUBHBIN B3IV Ha MpOOJeMYy COOTHOLICHHUS (OPMBI U COAEPIKAHMS
B 00pa3oBaHUM.

P.C. ITutepc npoananu3npoBai 6a30Bble MPUHIMITBI IPOTPECCUBHOTO 00pazo-
BaHUS — yBa)XCHHUE YUUTENs K peOCHKY, YUeT ero MCUXOJIOrHueCKUX OCOOEHHO-
CTei, co3TaHue COLIUATIBLHON CpeIbl, T1Ie peOCHOK MOXKET YUUTHCS Ha OIBITE, IEIaTh
CaMOCTOSITENIbHBIA BBIOOD, JIMYHOCTHO PACTH — M TIOKa3aj, YTO «HICOTOTHS»

! Xors cam JIp1oM CBHAETENLCTBOBAI O CBOEM HECOTJIACUH C TEM, KaK ObLIM HHTEPIIPETUPOBAHEI €10
UJIeH B psJie cirydae [8].
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caMopealii3ali B 00pa30BaHUU B COOTBETCTBUU CO CBOEH BHYTPECHHEH JIOTUKOM
KOHIICHTPUPYET BHUMAHHUE Ha «IIPOLICAYPHBIX» IIPUHIIMIAX, HAa Ipo0aeMax (hopMbI
o0pa3zoBaHMs B yIIepO BOIpocy ero coaepxkanus. MM orMedanoch, 4TO IPHUHIIHAIIBI
MIPUOPUTETHOCTH PA3BHUTHS BHYTPEHHETO COJEPKaHUSA WHIWBHIA B IPOTHBOIIO-
CTaBJICHUHU BHEIIHEMY BO3JCHCTBUIO HAXOAAT OTPAKCHHUE Ta)Ke B TOM THUMOJIOTUN
ClIoBa «00Opa3oBaHUE», HA KOTOPOH HACTAaMBAIOT CTOPOHHUKU ITPOTrPECCHBHOIO
oOpazoBanus: «education» oT «educere» = BECTH, BBIBOJIMTh, a HE OT «educarey =
BOCIIMTHIBATh, pacTuthy [10. C. 36].

[Tutepc He oTpHIIAN B IIEJI0OM 3HAYMMOCTH OCHOBHBIX IIPUHITUIIOB IIPOTPECCHUB-
HOIro 00pa3oBaHUs W IPH3HABAI HEOOXOIUMOCTh YUHMTHIBATH PaIlliOHAIBHOCTH
yuamerocs. OnHako npo0iiemMa, o0 ero MHCHHIO, IOSBIISICTCS TOrAa, Koraa ICH-
HOCTb CBOOO/IbI M YBAYKEHHS JIMYHOCTH YUaIIerocs: a0COIIOTU3HPYETCS, UYTO JAeIacT
HEBO3MOJKHBIM OMPEICIUTh COJIEP)KaHUE 00pa30BaHUs, COOTBETCTBYIOIIEE STUM
npunnunaM. OOpa3oBaHHE JTOJDKHO IOHHMATHCS HE KaK CIIOBO-3a7adva, a Kak
CTIOBO-ZIOCTIKEHNE?: MBI HE MOXKEM Ha3BaTh UeJOBEKa 0OPa30BaHHBIM, €CIIH HE
MIPOM3OIILIO KAKHX-TO CYIIECTBEHHBIX MU3MEHEHHMH B €r0 CO3HAHHMH M IOBEICHHH,
CBSI3aHHBIX C TEM, YTO OH CTaJl HOCUTEJIEM KaKOTO-TO IICHHOTO 3HaHusA. B Joruke
ITutepca oOpa3oBaHuE €CTh MUPOBO33PCHUCCKU 3HAUMMAS «IICJICHAIPaBIICHHAS TIe-
peraya IeMCTBUTEIIBHO IIEHHOTO 3HAHUS HPAaBCTBEHHO MPHEMIICMBIMHU CITOCOOAMID)
[10. P. 34]. PaGoTa mo MpoOSICHEHHIO TOr'O, YTO COCTABJISIET 3TO «IECHCTBUTEIBLHO
LIEHHOE» 3HaHue, OblIa npoaomkeHa [1. XépcTom, KOTopsIil chopMyITHpOBaIT TE3UC
0 (hopmax 3HaHHUS — 00JIACTSAX 3HAHMS U [IOHUMAHHMS CO CIICHU(PUICCKUMU JIJI HUX
KPUTEPUSIMH UCTUHHOCTH — KOTOPBIE JOKHBI CTaTh 00s13aTEIbHBIM (yHIaMCH-
TOM y4eOHOro IiaHa. BelgeneHHble UM (POPMBI 3HAHUS — MaTEMAaTHKa, (hH3uYe-
CKHC HayKH, TYMaHUTapHBIC HAYKH, HCTOPHS, PEIIUTHs, JINTepaTypa U U300pa3u-
TEIBLHOE MCKYCCTBO, (uioco(us, He HOJDKHBI OBITH OTOXKIECTBJICHBI, U 3TO
0COOEHHO OTMEYaI0Ch, CO MIKOJIbLHBIMH MPEAMETaMU U O0YUYEHHE UM JOJIXKHO IIPO-
XOJUTh HEmpsMbIM oOpazom [12]. dakTuyecku Takoe COACpKaHUE OTpa)kajo
uaean TmoepaaIbHOro 00pa3oBaHMs, B KOTOPOM HCTOPUYECKH BO TJIaBY yrja CTaBH-
J1ach aBTOHOMHUS (TIOHSATAs, B IIEPBYIO OYePEIb, KAK aBTOHOMHS pa3yMa) HHIUBUIA.
TakuMm 00pa3oM, B aHAIUTHYECKOH (uiaocoduu oOpa3oBaHHs 0OOCHOBBLIBAJIOCH
MOHMMaHue 00pa30BaHUS KaK HE WHCTPYMCHTAJIbHOW WHUIMAIIMH B Pa3IMYHBIC
(hOopMBbI 3HAHWSI.

[IpeameTom aHanmuTHUecKOW KpHUTHKH, ocymecTBaénnon U. [leddnepom,
CTal W KOHIENTyaJlbHO 3HAYMMBIH I HPOTrPECCMBHOTO OOpa30BaHHsI TOTO
BpeMeHn Jo3yHr «Het mpenomaBanust 6e3 oOyuenus» («No teaching without
learning»’. JJaHHBIH CIIOTaH BBIPAXKa MO3MIIUIO, COTTIACHO KOTOPOH JesTeTbHOCT

2 I1o aHanoruy ¢ BBEAESHHEIM 1. PaiiioM pasm4eHneM IIarojios 3aga4u (fask verb) U cOOTBETCTBY-
IONNX WM TJIATOJIOB IOCTIDKEHHS (achievement verb) — HampuMep, «HTPaTh» U «BBIUTPATHY,
«ICUUTDHY U «H3JCUUTHY, KUCKATh» U «HAUTW» [11].

3 Cnoran GBI SKCIUTMIMPOBaH K3 chopMyaupoBannoii Jx. Jpton B 1933 1. MeTadopsl, B KOTOPOi
OH CpaBHHUBAJI yU€HHE W MpeNofaBaHHe C OTHOIISHWSIMH Kylumn—ipoaaxu: «Hememo toprosiry
TOBOPUTH, YTO OH MPOAAJ MHOTO TOBapOB, XOTSA WX HUKTO He Kymmwi. OJHAKO, €CTb yYUTens,
KOTOpPBIE TyMalOT, YTO OHHU XOPOILO MPENoIaBalii, HE3aBUCHUMO OT TOTO, HAYUMIIHUCH JIX YEMY-TO UX
yuenukn» (Llut. mo [9. P. 36])).
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yaHTeIs 005S3aTeNbHO JIOJDKHA TpEerojarat oOydYeHHE KaK HEKHHA pe3yJbTaT
o0pa3oBaHMsl, U CTaJl AKTUBHO HCMOIb30BaThcs B CLIIA 1715 yBONbHEHUS HEYTOA-
HBIX YYUTEJICH, KOTJIa B ONPEACIEHHBIA IEPHO/ ITeJaroroB OOBSIBHIN TJIaBHBIMH
BUHOBHUKAaMHU OTCTAaBaHUs CTPaHbI B 00pa30BaHUU U B «OUTBE» 32 KOCMOC Ha (hOHE
3aIycKa COBETCKOro ciyTHHKa. XKenas 3amututh neaaroros, Llledduep BoicTynmn
C TaK Ha3bIBaEMbIM «HE-UMILUTUIUTHBIMY (non-implicative), Uau «CTaHAAPTHBIM
TE3UCOMY: «IPEMNo/IaBaHNe |[MMIUIMIIMTHO| HE TIpeanoiaraer ooyuenue». Bmecro
3TOrO0 OH BBIACTWJI TPU KPUTEPUS MOHMMAHHUS U OICHUBAHHS TMPENOJaBaAHUS:
1) uaTCHIMS yauTensi 00y4IuTh; 2) pa3yMHOCTh BBIOPAHHOM Iejarornueckoi crpa-
teruu; 3) orpaHudeHust GOpMbl U CIIOCOOOB 0Opa30BaHMsI, CBA3AHHBIX C yBa)Ke-
HUEM K paloHaabHOCTH yuaruxcs [13. P. 27]. OqHuM U3 OCHOBHBIX apryMEHTOB
B 3alIUTy «CTaHJIAPTHOTO TE3HCa» SABIAJIOCH YKa3aHUE HA CMBICIOBOE pa3iinyue
TJIar0JIOB «YYUTH» U «OOYYHUTH» U JEMOHCTPUPOBAIIACH IIPOTHBOPEYUBOCTH T€3HUCA
00 3KBUBAJICHIINH MPENOJaBaHUS U 00yUEHUSI.

JanbHeiimee pa3Butue Guimocopuu oOpa3oBaHHE IO MO IMyTH CHUXKCHUS
BIIUSTHUS aHAJTUTUYECKOM MapaaurmMbl U (GOPMUPOBAHUS TUTIOPATUCTUYECKOTO MOJIS
MMOCTAHATUTHYECKOTO JUCKypca, B KOTOPOM Ha TMEPBBIA IJIAH CTAHA BBIXOIHTH
BOIIPOCHI, CBA3aHHBIE C 00PAa30BaTENbHBIM U3MEPEHUEM COLIMAJILHOW CITpaBeasIu-
BOCTH, C aHAJIM30M POJIK 00pa30BaHUs B COLUATHFHOM M TIOJTUTHYECKOM YCTPOMCTBE
oOmiecTBa, 0osee IKCIUIMIKUPOBAHO CTaj BBIPAXKATHCS SMAHCUIAIIMOHHBIN AMC-
KypC, CBSI3aHHBIN C Pa3IMYHBIMH HAMIPABJIICHUSIMU KPUTHUECKON U MTOCTCTPYKTYpa-
JUCTCKUX TEOPHil, C MOMUTUKON MPU3HAHUS PA3NUYUI, C TEOPUSIMH JEMOKpPATHUH.
Tem He MeHee, Helb3s CKa3aTh, 4TO PaboTa aHATUTUICCKUX (PUITOCOPOB 0KA3aTIOCh
HEBOCTPEOOBAHHOMN: X KPUTHKA MPOrPECCUBHOTO 00pa30BaHUA MOKa3ana, KaKUM
BRKHBIM SIBJISICTCS BHUMAHHE K COJCPKAHUIO 00Opa30BaHMS, KaK K TOMY, 4TO IO
CYTH OTJIHMYaeT 00pa3oBaHueE OT IMpoliecca yueHus. J[pyrumM BaskHbIM CJIeICTBUEM
uX paboTHI SBISETCS YKa3aHUE HA TO, YTO MEAATOT U MPETOJaBaHUEe — ITO KITF0Ye-
Bble cocTapisitolue oOpa3zoBaHus. CyHIHOCTh MeAaroruyeckoil mpodeccuun
JIOJKHA OTIPEACIIATLCS HE TOIBKO PopMoii (crrocobaMu, MeTo1aMu, 00pa3oBaTeib-
HBIMHM TEXHOJIOTHSIMHU), HO U COJAepKaHUeM o0pa3oBaHUs, TOHUMAEMbIM B CBS3H
C MIUPOKHM COIHMATBHBIM KOHTEKCTOM. [IposicHEeHHE A3TOro KOHIENTYalbHOTO
YIOYILIEHUS B TEOPUU MPOTPECCUBHOTO 00pa30BaHus, OCYIIECTBIEHHOE aHATTUTHYE-
ckuMu (uocodamMu 00pa30BaHUS, OKA3HIBAETCS BAKHBIM U TPU aHAIIU3E COBPE-
MEHHOTro JucKypca uudposuzanuu odpazoBanusa. [lonobHO TOMy, Kak TJaBHOM
po0JIeMOH TIPOTPECCUBHOTO 00pa30BaHus, 0 MHCHUIO [IuTepca, ObLIO CIUIIIKOM
Oonplioe BHUMaHue K (opme (manner) o0Opa3oBaHUs TMPU TOYTH IOJHOM
WTHOPUPOBAHUM €ro cojaepkanus (matter) [10], B COBpEeMEHHBIX Mpoleccax
1uppoBU3aIMHI B 00pa30BaHUH MTOKA YTO IPOCMATPUBAETCS TOMUHUPOBAHUE 3314
00y4CcHHS/cCaMOOOYUYCHUS M PA3BUTHS CBS3aHHBIX C 3THM (DOPMaIbHO-TEXHOJIOTH-
YECKUX MOMEHTOB JIESITEIbHOCTH. XOTS 7Sl PEIICHHUs BOIIPOCOB, KOTOPBIE B COBpE-
MEHHOM TOBECTKE ITU(POBHU3AIMH 3aHUMAIOT OJTHO U3 TIIaBHBIX MECT — 3a]1a4 Mac-
COBOM MepcoHanu3aluu B 00pa3oBaHUM, TEOPETHUECKAs IPOPadOTKa BOMIPOCOB OT-
HOCHTEIBHO COJIePKATEIbHBIX ACTIEKTOB MMEET MPUHIIUITUAIBHOE 3HAUCHHUE.
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CopepxaHue ob6pa3oBaHua:
6anaHc nHAnBUAYaNibHO N COLMaNbHO 3HAYMMOTr O

CoBpeMeHHas CTpaTerusi MacCOBOM NEPCOHATU3AIMK 00pa30BaHUs pa3BUBa-
€TCS B CBSI3H C 3aJ1ayaMHM ITOATOTOBKH Y€JIOBEUYECKOT0 KaruTajaa HOBOTO YPOBHS JIJIS
¢ POBOI SIKOHOMHUKH U TpaHCGHOPMAIIMK MOJICTI 00pa30BaHMs KaK CTaHIapTH3H-
POBAHHOM MOATOTOBKHU KaJpOB. 3alpoc HAa TBOPUYECKUN PECypC SBIAECTCS PHIHOY-
HBIM I10 CBOCH CYTH, HO IPEIIOJIaracT Pa3BUTHE Y 00YUYaIOIIUXCSA TAKMX HE OJTHO-
3HAYHO MHCTPYMCHTAIBHBIX XapaKTCPUCTHK, KaK MHUIIMATUBHOCTH, CIIOCOOHOCTH
K CaMOPETYJISINH, aKTUBHOCTbH B IIOCTAHOBKE I1€JI€i B 00pa30BaTeILHOM IIPOIIECCE.
B 3TOM miaHe cTpemMIIeHHEe CTOPOHHUKOB U(GPOBOM TpaHChopManuH (KaK ¥ Ue0-
JIOTOB IPOTrPECCUBHOIO 00pa30BaHUS B IPOILIOM) cCMemaTh (hOKYC BHHUMAaHHS

B 00pa3oBaTeIbLHON ACATEIHPHOCTH Ha TIPOLIECC YUEHUs, Ha opMaThl caMooOyde-

HHUS UMEET 1101 OO0 BITOJTHE NOHATHBIC pa3yMHbBIC OCHOBaHUs. B oOpa3oBaTeib-
HOW TpaJWIIMH, OPHEHTHPOBAHHOW Ha TPHUHIMI CTAaHAAPTH3AMUU U Tepeaady
MMPEUMYIIIECTBEHHO TOTOBOTO KOMIUICKCA 3HAHHMH, MHTEPECHI M 3aIIPOCHI YUaIIuXCsl
YacTO MOYTH HUKAK HE YUUTHIBAIOTCS, @ POJIb YUUTEIISI CBOAUTCS K aBTOPUTAPHOMY
KOHTPOJ0. bojee Toro, B Takoi cuUTyaluu 0OOpa30BaHUE M TO, YTO CUUTAETCS
coaepkanueM oOpa3oBaHMs, WIH «OohHUIUAILHBIM 3HaHHMeM» (M. Ommr) [14],
COOOIIaeT HaM O TOM, KTO UMEET BJIACTh B OOIIECTBE, YbH 3HAHUS, HHTEPECHI U TI0-
3UIMA BOCIPUHUMAIOTCA KakK JITUTUMHBIE W MPUBUJIETUpOBaHHbIC. U mTOATOMY,
JaXke KPUTUKYS TCHACHIIMIO [earnification N CBSI3aHHBIN ¢ HEW HOBBIA CMBICJIOBOM
s3bIK 0OpaszoBanus, ['. buecra cuuraet, uTo TpeOGOBaHKWE BO3BpATa K TPaIUIIUOH-
HOMY sI3bIKY B 00pa30BaTEIbHBIX OTHOIICHUAX SBIIICTCS HE MEHEe IpoOIeMaTHy-
HOM mo3uiuei [7]. B coBpeMeHHOM MHpE UASS O €AUHOM JUIS BCEX COACPKAHUU
00pa3oBaHMs, B Cllydae KOTOPOTO YUYHTEINS BBICTYHAIOT JIMIIL TPAHCISITOPaAMH
y4eOHOTr0 MaTepHalia, TakKe J0JKHA ObITh KPUTUYECKH OCMbICeHa. JleMokpaTu-
yeckas ydyeOHasl mporpaMma M I€JIaroruka JIOJDKHBI HAaUYMHATBCS C IPU3HAHUS
pa3nuIMii B KJIaccaX — OT KOTHUTHBHBIX JI0 COIMATIBHBIX U KYJIbTYPHBIX, €CITH Je-
MOKpAaTHIO MOHUMAaTh KakK «(pOpMy COBMECTHOW >XHM3HHU, (popMy B3anMOOOMEHa
onbiToM» (JIkx. JIpron) [8. C. 85]. B 3TOM CMBICIIE 1Ie]IM TIEpCOHATU3alMKA B 00pa-
30BaHUH, HAIIPABJICHHOW Ha (h)OPMHUPOBAHKME MHIUBUIYAIM3UPOBAHHBIX 00pa30Ba-
TEIBHBIX PECYPCOB, Ha OTXOJ] OT MPAKTUKU CTPOTOM CTAHIAPTU3AIMH COJEPIKAHUS
o0pa3oBaHMsl, BUJISATCS ONMPABIAHHBIMU U MEPCIEKTUBHBIMH.

Ho ogHOBpeMEHHO HEOOXOMMO MOCTOSHHO MOAYEPKUBATh 3HAYMMOCTh IIPE/I-
cTaBlIcHUH 00 oO0mmieM Oyiare m OOIMX IEHHOCTSIX B OOIIECTBE KaK COJEPKaHUH
00pa3oBaHMs B MIUPOKOM CMBICIIE, OCYIIECTBIATh KPUTHUCCKYIO PEIICKCHUIO HaJl
po0JIeMOl TpaHMI] U TIPEACIOB MEPCOHATU3ANHA KaK 00pa30BaTEIbHON MOICIIH,
ITOCKOJIBKY XapakKTepHas I 3TOW MOJICNIN JIOTUKA WHIUBHIYAJIBHON TPAeKTOPHH
MOXET 000pavyuBaThCs KaK MOJOKUTEIBHBIMU, TaK U OTPUIATEIIHHBIMH COITUAITh-
HbIMU 3P dekramu. PensTuBu3anus npeacTaBIeHN Jake 00 Y3KO0 MPEAMETHOM CO-
JEPKaHUKM MOYKET UMETh CBOMMH PE3yJIbTaTaMH 00pa30BaTeIIbHBIC ICTPUBALIMN —
HETIOJIHOE M HEeJIOCTaTOYHO 0OOCHOBAHHOEC IPEJICTABICHNE YCIIOBEKA O MPEIMETE.
Tem Oosee HETaTUBHBIMM MOTYT OBITh IOCJICACTBUS CTUXMHHOTO MJIM IIPEIHAME-
PEHHOTO HCKJIIOYEHHUs M3 MEePCOHATU3UPOBAHHBIX O00pA30BATENbHBIX IIJIAHOB
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BOIIPOCOB COJZIEPKAaHUsA, MPEANONAralonMX TEOPETUYECKUN aHaiu3 OOle3HaYH-
MBIX COLIMANBHBIX MPOOJIEM B UX HE-TIPUKIAAHBIX U3MepeHusax. Ceroans HeoOxo-
VMO pa3BUBATh TAaKWE JIMHUK 00pa30BaTEIBHOTO TUCKYpCa, KOTOpbIE OBl aKIIeH-
TUPOBAJIM NPoOJIeMy colepKaHusi o0pa3oBaHUs, KaK TOTO, YTO JI€JAaeT yeloBeKa
YeJIOBEKOM HE TOJIbKO B ACMEKTE Pa3BUTHUS €r0 MHAMBHUAYAIbHOCTH, HO U B COIIH-
aJIbHOM U MOJIMTUYECKOM U3MEPEHUU.

CoBpemeHHBIE 00pa30oBaTEIbHLIC TEXHOJOIMH O00JaJal0T 3HAYHTCILHBIM
COLIMAJIM3UPYIOLIUM MOTEHIINAIOM, U B TEKCTaX, PENPe3eHTUPYIOUINX TUPPOBYIO
napagurmy, FOBOPUTCS O POJM COOOIIECTB y4yalllUXCs M MX CaMOOpPIraHU3aluH B
nporecce yuenus [4]. Ho sTa ponb moHUMaeTcs HECKOJIBKO PeaylUpPOBAHHO:
B3aMMO/ICIICTBUE B IpyIax, B KOMaHAax TPAKTyeTCs MPEUMYLIECTBEHHO KakK To,
YTO o0oramaeT MHAUBHUYyaIbHbIN y4eOHBIN ONBIT peOeHKa, YYeHUKa, YTO MO3BO-
JSIeT eMy JOCTHYb ONpPEeeNICHHBIX KoMITeTeHIIMNA. Tem caMbiM Ha nepudepuro Boc-
MNPUATHST 00YYaIOUIUXCS MOXKET OTOJIBUraThCsl IIUPOKHUI IJIaCT BO3MOXKHOCTEH U
PE3yNbTAaTOB COLUAINU3AINH, KOTOPbIE OTKPHIBAIOTCS Il MHIWBUIOB B MPOLIECCE
COLIMAJIFHOTO B3aMMOJICHCTBHS 3a MpeaesnaMu (OopMaabHOro 0O0pa3oBaHHS U BO
MHOTOM (POPMHPYIOT UX MPEACTABIEHUS O COUUAIBbHO 3HAUUMOM. CerojiHs 3TH
BO3MOYXHOCTH 3HAUUTEIBHO PACHIUPAIOTCA Onarogaps HuGpPOBbIM TEXHOJIOTUSAM, U
MOTIBITKY alIbTEPHATUBHBIM 00pa30M peain30BaTh 3TOT TEXHOJIOTHUECKUN MOTEH-
L{MaJl OCYLIECTBIISAIOTCS, HAIIPUMEp, B COBPEMEHHON KPUTHUECKOM Me1aroruke, rae
1M (poBble HHCTPYMEHTHI HCIONB3YIOTCS /111 OPraHU3aluU MIPAKTUK JEMOKpaTH-
yeckoro obpazoBanus [15]. Takol moaxon, Aenaroliyii akIEHT Ha COLMAIbLHOM
M3MEPEeHUHU 00pa3oBaHUs, JEMOHCTPUPYET MOHUMAHUE OTIMYHUS 00pa30BaHMs KaK
oOyudeHusi oT o0pa3oBaHMs KaK ycJIOBHUs (OPMUPOBAHUS aBTOHOMHOTO, HO COIIM-
aJIbHO BOBJICYEHHOT'O MHAMBH/IA.

C npoGneMaMu CMBICIOBOTO PACHIMPEHUs COAEP)KAaHUS CBS3aH U BOIMPOC,
OTBET Ha KOTOPHI BO MHOTOM ONPEJEIISIET KaKk caMy OHTOJIOTHIO 00pa30oBaHUs, TaK
Y MHOTHE acleKThl B3aUMOJICHCTBUS CyObEKTOB 00pa30BaHUs — MOHUMAHHUE POJIH
nejarora B 00pa3oBaTeIbHbIX OTHOIIEHUAX. OOLIMM MECTOM B TUCKYCCHUSIX CTAJIO
YTBEp)KIEHHE, YTO HU(pa HUKOTAA HE 3aMEHHUT JKUBOTO yuuTesns. Ho oruka MHO-
I'UX [IPOEKTOB LIM(PPOBU3ALIMHU TAKOBA, YTO (PUrypa Nearora yTpauuBaeT CBOE KITto-
YeBOE 3HAYEHUE U MHOTHE €ro (PYHKIUH JOJKHBI ObITh B EPCHEKTUBE ITUMHHU-
poBanbl. [lokazaTenbHBIMU B 3TOM OTHOILIEHHUH SIBJIAIOTCS BCE OOJiee yacThle MHH-
LMATUBBl HCIOJIb30BaTh TEXHOJOIMH HCKYCCTBEHHOT'O WHTEIIEKTa ISl 3aMEHBI
YUUTETbCKUX (YHKIUI B Pa3IUYHBIX acleKTaxX OopraHu3aluu yueHus. BeiiBura-
eTcs Te3UC, YTO HU(PPOBbIE HHCTPYMEHTHI CO3/]aI0T BO3MOXKHOCTH CHATH «C IeJa-
rOroB OTBETCTBEHHOCTH 32 “‘TOCTaBKY Y4EOHOT'O CO/Iep KaHUs ™, TO3BOJISISI CKOHIICH-
TPUPOBATHCS Ha TEAArormueckoi moaaepxke odbydaembix» [5. C. 35]. B takoit
KOH(UTYpaIMy TPAKTOBKA POJIM YUUTEINsl BUAUTCS JOCTATOYHO criopHOM. Maeu o
HOBOH pOJIH yuuTens Kak (pacuiuraTopa y4eHHs IpU CBOCH BHEIIHEH MpHUBIIEKa-
TEJIBHOCTH U MPOTPECCUBHOCTH OTMEUYEHBbl HEKOTOPOH JBYCMBICIIEHHOCTHIO
U TIOPOXKJAIOT BOMPOC: €CIIM YUUTENS OCBOOOXKIAIOTCS OT OTBETCTBEHHOCTH 32 CO-
JepikaHre 00pa3oBaHUsl — TOTO, YTO B MPEKHUE BPEMEHA OIPEIEISUIO CYLTHOCTh
MIPETOIaBaHusl U CMBICI YUUTEIbCKOM Mpodeccu Kak TaKOBOMH, 3a KEM TOTAa 3Ta
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OTBETCTBEHHOCTb OyJIeT 3aKpeIUIsThCSl B HOBYIO 3MOXY LU(POBOro o0pa3oBaHUs?
Benp B m1000M yueOHOM COJIep)KaHUU PUCYTCTBYET MUPOBO33PEHYECKUN 3JIEMEHT,
KOTOPBIN ONpeseNseTcss He TOJNbKO CTaHIapTaMu 00pa3oBaHUs, HO M JIMYHOCTBHIO
00ydYaromiero, ero BUJCHUEM TOPU30HTA U KOHTEKCTA HHTEPIPETAIIH MaTepraa.

Jlomunupyomuii B iudpoBoM 00pa30BaHUU SI3bIK YUSHMS], 10 MbICIU buecTsl
[7], npeBpalaeT OTHOIIEHUS MEX/Y YUUTENIEM U YYEHUKOM B SKOHOMHUYECKHUE TI0
CBOCH CYTH, 110 THITy TPAHCAKIIUH, IIeITb KOTOPHIX YIOBIETBOPHUTD (IIOTPEOHOCTH
obyuatomuxcs. CyIHOCTb e 00pa30BaTeNbHbIX OTHOUIEHUH NPUHIUIHAIBHO HE
TaKOBa: YUYCHUKU HE MOTYT B IIOJHON Mepe 3HAaTh U BBIPa3UTh CBOM 00pa30BaTelb-
HbIE TOTPEOHOCTH. DTO OCOOEHHO BEpHO HA 3Tare OCHOBHOTO 00pa3oBaHUs, B OT-
JIMYHUE OT BBICIIETO, TAE CTPATErHsi MACCOBOM MEPCOHAIHM3AINY UMEET CBOH TUTIOCHI.
DKOHOMHUYECKask MPUPO/Ia COBPEMEHHBIX 00pa30BaTEIbHBIX OTHOIIECHUH, IPU3BaH-
HBIX B HJeajie CIIOCOOCTBOBATh PAa3BUTHIO CyOBEKTHOCTH W MHIMBUAYAIbHOCTH
oOyJaromuxcsi, CTAaHOBUTCS MPUYMHON oOpaTHOro pesynbrarta. Ilemaroru yacto
OKa3bIBAIOTCS JMILIECHHBIMH BO3MOXHOCTEH Ha OCHOBE CBOMX IPO(ECCHOHAIBHBIX
3HaHUi, oNbITa U YOeKIeHUH (OPMHUPOBATH y 00YUAIOIIMXCS HE TOIBKO MPEMET-
HbIE KOMIICTCHIIUH, HO U HEKUH MeTaQU3NUECKUI yPOBEHb BOCIIPUSATHS Y€TIOBEKOM
CBOEH >KM3HU, IOHUMAHUS UM CMbICiIa 00pa30BaHMs KaK IOCTOSHHOTO Ipoliecca
CaMOTPAHCLIEHIUPOBAHUS (XOTS Ha 3TO U JOJDKEH OBITh HAIleNIeH Mpoliece Mmepco-
HaJU3alHHN).

KoneuHo, noMruHupoBaHue GOPMAITBFHOTO HAJl COJIEPIKATEILHBIM Beeria ObIIo
BO3MOJKHO B 00pa30BaHMHU, U IPUMEPOB ITOMY MO>KHO HAWTH HEMAJIO U B ToLU(-
POBYIO 3MOXY, HO B YCJIOBHSIX IU(POBU3ALMH PUCKH IMCOaTaHCa BO3PACTAIOT MHO-
rokpaTHo. CeroiHs y4MTENIsM MpeljlarailoTcs MHOTooOpa3Hble «3((EKTHBHBIEH
METOAMKH JOCTHKEHUS Pe3yJIbTaTOB 00y4YEHUs, KOTOpbIE TOMELIA0T UX AeHCTBUS
B HEKOTOPBIH MpoOIeMHBIN BaKyyM, 3aKpBIThII OT 00Jiee MIMPOKOro Kpyra BOIpo-
COB, CBSI3aHHBIX C 00pa30BaTEIbHBIM U3MEPEHUEM COLIMATBHOM CIPaBEJINBOCTH,
C Ppa3IMYHBIMU COLMAIBHBIMH HPOEKIMUSIMU O0Opa30BaTENIbHBIX OTHOLICHUH.
OOBEeKTUBHO 3TO BENET K Bo3pacraromieid ¢GopMmanu3alid U CMBICIOBOMY
o0eTHeHNI0 00pa30BaTENbHBIX OTHOIICHUH U B OOJIBIIMHCTBE CITy4aeB (pakKTHYECKH
OKa3bIBAETCs IIAaroM Hazaj — OT MapaJurMbl NEPCOHANM3ANNN 00pa30BaHHS K
IIPAKTUKE CTAHJAPTU3UPOBAHHOTO 00y4EHUS.

3akoyeHue

Kak u B moOBIX Ipyrux cOUMalIbHBIX Mpoleccax, B nudpoBoil Tpanchopma-
MU 00pa30BaHuUsl HAXOJAT CBOE BhIPAKEHUE 3HAUMMBbIE COLIMAJIbHbIE HHTEPECHI U
MIPOTUBOPEYHS, KOTOPbIE JOJKHBI OBITH MpenMeTroM ¢uiiocodcekoi peduiekcun,
MO3BOJISIOIIEH PACKPHIBATh SBHBIE U CKPBIThIE PUCKH JJOMUHUPOBAHUS (POPMBI HAJ|
coJiepKaHNEeM, CBEJICHHsI 00pa30BaTEeIbHON JAEATEIBHOCTH K 00yYaroIeH.

B kauecTBe BbIBOAA MOAYEPKHEM, YTO BOIIPOC O COAEPKAHUU OOpa30BaHUS —
NPUHIUIHAIBHO OOIECTBEHHBINH, a HE TOJBKO JUYHBIA M MHAUBHUIYAJIbHBIN 110
CBOEMY XapakTepy, MOCKOJIbKY OTBET Ha HETO BbIpa)kaeT IIOHMMAaHUE HAMM TOTO,
KTO MBI U KEM MBI XOTUM OBITh B OTHOIICHHUSX C APYTUMH JIIOIBMH U OOIIECTBEH-
HBIM 1eNbIM. be3 3Toro moHuMaHus MpPoOJOJKEHHE Pa3roBopa o HUPOBU3AILMU
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00pa3oBaHMs OKAXKETCH, [0 KpailHel Mepe, HEMOIHBIM — U B 3TOM HEMOJHOTE ISt
00pa3oBaHMs KPOKOTCS OMACHOCTH KyJa 0ojiee Cepbe3HbIC, YeM HCIOJIb30BAaHHEC
JIF000U M3 TEXHOIOTUI.
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Abstract. The study of education systems as social phenomena has led scholars to
question the role of education in modern society. The question of how to improve education
naturally leads to concerns about what is wrong with the present education system. If education
is meant to elevate the next generation, how can it meet the goal of ensuring a meaningful
existence for those being educated? Scholars have demonstrated that education has been
reduced to a process of the construction of objects, where curriculum as techne commodifies
students into products with market value. We propose that the tendency of interpreting techne
as technology is a perspective of the modern age, and the rules of modern education are based
on the rules of modern technology, under the guidance of the paradigm of productivity. We will
introduce a broader interpretation of techne which frames it as the cultivation of virtue, i.e.,
virtue-techne. On this basis, education could be viewed as techne in the sense of praxis
(practice, exercise), rather than as fabrication in the sense of production. We highlight the rising
rate of student suicides in Taiwan in recent years, where we determine the education system
lacks a focus on praxis. This article investigates alternative praxis-oriented notions of
education, from Aristotle's cultivation of virtue to Hadot's "spiritual exercises," to advocate for
a shift away from the production paradigm. Indebted to Heidegger, we clarify his "techne as
revealing" by emphasizing two frameworks for education: The first, modern education being
valued by its adherence to metrics based in the paradigm of production. The second, education
as a process wherein its value is derived from the life context of the participating individual.
Finally, as a comparative study, we explore the current state of education in Russia and Taiwan,
and present the case of one high school in Taiwan which has adopted the practice of spiritual
exercises in its curriculum, including a required hike to the peak of Taiwan's tallest mountain,
to cultivate a sense of (and value for) the liberated life before its students graduate.
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I. Reflections on a Problem in Modern Education

In November 2020, there were six cases of college students jumping off their
buildings to commit suicide in Taiwan. Three cases occurred at the country's most
prestigious university. Undoubtedly, this sad news had an impact on many people,
including their educators. The Minister of Education of Taiwan, when questioned
by the Legislative Council, stated that in 2019 there were 59 incidences of college
students killing themselves. According to the statistics conducted by the Ministry
of Health and Welfare, in 2020 76 students from colleges and all levels of schools
took their lives. Another dimension of the statistics reveals that the number of
suicides among youths ages 15—24 increased from 193 in 2017 to 257 in 2020.
These figures indicate that over the past decade the death rate has been climbing
annually, reaching its peak in 2020. In the process of attempting to reduce the
number of suicides, psychological counseling services in colleges and all levels of
schools have become overloaded and strained. Could psychological counseling help
decrease the rate of suicide among youths? Should we reflect on what might be
wrong with the education system? Can philosophy do anything for education?

Camus writes, "There is but one truly serious philosophical problem, and that
1s suicide. Judging whether life is or is not worth living amounts to answering the
fundamental question of philosophy" [1. P. VIII]. Like Camus, Dewar also is
concerned with this crisis and finds a role in education. We also believe that judging
whether life is or is not worth living still amounts to answering the fundamental
question of not only philosophy but also of education [1. P. VIII]. Dewar cites
Madeline Levine's book The Price of Privilege, which observes that despite living
in a society with material abundance, people are inwardly impoverished. The
problem is not the privilege of the first world, but the lack of something more
significant and universal: the need for a meaningful existence. Levine asks, "Why
are the most advantaged kids in this country running into unprecedented levels of
mental illness and emotional distress?" She concludes that "the problem lies in how
we are 'overly concerned with 'the bottom line," with how our children 'do' rather
than with who our children 'are" [1. P. XVI]. The same is true in Taiwan. Due to
the existing school and university admission system, students who study in top
universities are mostly from middle-class families. It is from this same social class
that students choose to give up their lives. What prevents them from searching for
meaning in their lives? Why is it some eventually lose them? As Sandel observes,
the implicit belief underneath our decisions is "that all our behavior, however
remote from material concerns, can be explained and predicted as a rational calculus
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of costs and benefits" [2. P. 50]. The implicit belief identifies "being" with "having,"
and that we live in such a situation in which the notion of "I want to make everybody
and everything, including myself, my property" exists [2. P. 21]. Meaning, of
course, is not a thing but a sense that life is worth living, which motivates Frankl to
write about how, in unprecedented ways, our capitalist culture has "the means to
live, but no meaning to live for" [3. P. 1]. It is the symptom of modern capitalist
society and differs from the thought of the ancients.

Sloterdijk writes in You Must Change Your Life, "If one had to summarize the
main difference between the modern and ancient worlds," it would have to be the
following: the modern era is the one that brought about the greatest mobilization of
human powers for the sake of work and production, while all those life forms in
which the utmost mobilization took place in the name of practice and perfection are
ancient [4. P. 211]. For Sloterdijk, modernity is defined by the channeling of human
energies into productive activity and its different outcomes — works, products, or
profits — antiquity, by contrast, is defined by an emphasis on activities that develop
and enhance the sense of the goodness of the individual by performing a practice or
an exercise [5. P. 275]. It is the performance of practices and exercises which
achieve the sense of self-forming and fulfillment that is the goal of the search for
the meaningfulness of one's life. In our contemporary view, the emphasis for
activity is placed on productivity; what you make is valued above who you are. In
the paradigm of productivity, a student's value is reduced to market value. When
we superimpose market values on students, like a marketable set of "college and
career-ready skills," we imply their value is economically conditional, rather than
an unconditional feature of their being [1. P. XVII]. To achieve better manipulation,
well-intentioned educators including parents and teachers prevent youths from
the trial-and-error process for becoming healthy, autonomous human beings
[1. P. XVII]. However, students who do not become healthy self-realized
individuals fall into melancholy and long for annihilation, and may eventually
choose to end their lives. Dewar proposes that it is "the privileging of epistemology
over ontology in educational research and its ontological consequences" that lead
to this because when the productivity-oriented system take over young people's
decision-making processes to prevent them from failing, we risk affronting and
interrupting the ontologically significant questions they are learning to ask and
explore: What does my life mean? What kind of human being do [ want to become?
According to Heidegger, how to answer the questions individualize our distinct
being from others [6. P. 279—382]. Dewar cites Slouka's writing, that it is "the
increasing dominance [...] of a certain way of seeing, of reckoning value" that
drives "the quiet retooling of [...] education into an adjunct of business, an
instrument of production" [1. P. XVIII]. Dewar and Slouka share the appeal of
wisdom, in the sense of illuminating and affirming the irreducible value of the
human being, which is absent from the contemporary educational discourse. Dewar
and Slouka both share the same idea with Sloterdijk and Hadot for reconsidering
the ancient values with an emphasis on activities that develop and enhance the
individual performing a practice or an exercise.
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Smith suggests that the philosophy of education must activate wisdom instead
of existing as a passive enabler of a decaying worldview, of which nihilism is
symptomatic [7. P. 47]. He further indicates that loving wisdom is "a way of seeing
the world more comprehensively, more wholly, indeed as holy, in a way of caring
that is not naive but wiser and more attuned to a deeper truth of things" [7. P. 46].
It also corresponds to Sloterdijk and Hadot's discussion of ancient philosophy. That
is to say, the end of teaching and learning is to pursue a good life or well-being
rather than to be satisfied with employment. Postman has insight into contemporary
education and points out its problems lying in the presence of technology, referring
to know-how and the absence of metaphysical thinking, referring to know-why; the
former makes us pursue the most effective instructional methodology, the latter
obstructs us from searching for a fundamental sense of meaning without which,
"schooling" and more importantly lives, "do not work" [8. P. 3—4]. Nietzsche's
famous aphorism is relevant here: "He who has a why to live can bear with almost
any how" [8. P. 4]. This applies as much to learning as to the living. But how do we
understand the relatedness between the why and the how? Regarding Aristotle, the
why indicates what is for true life i.e., happiness, the #ow indicates the skills to deal
with human affairs, which is practiced through experiences. The end of the skills is
to constitute the possibilities of life instead of production for utility. Before we
come back to Aristotle's point, we invoke Heidegger's assertion that we are
misguided when we ask: what will we do with philosophy? Instead, we should ask:
what will philosophy do with us? That is what philosophizing is for. In this way, it
is ultimately up to the readers, no matter who they are, teachers or students, to
determine if and how the philosophical perspectives translate into his or her own
"practice." Thus, philosophizing is not only ontological but praxical in the sense of
the Heideggerian. In this article we will rethink how philosophizing activates every
existence and liberates education from the tendency to reduce being to a "thing," to
quantifiable properties, which occludes the primitive ontological nature of
education, that is the meaning of our being: our well-being.

Il. The Significance of Techne in Education

n

From Sandel's "...make everybody and everything, including myself, my
property..." analysis, to what Sloterdijk calls the modern era of work and
production, Dewar's "the privileging of epistemology over ontology," to the
conditions Slouka, Smith, and Postman observe which produce the problem in
which contemporary education is set in the paradigm of technology, it seems that
production or technology is the core problem within the modern educational
phenomenon. On basis of it, Dewar highlights that education has been reduced to
the curriculum as techne [1. P. 25]. It should be noted that it is Grundy who first
connected the Aristotelian concept to curriculum [1. P. 26], and indicates the
philosophical commitments of curriculum's "technical" interest originate from
techne.

Below, we will examine if the concept of techne is interpreted as technical and
whether regarding it as technology is adequate. First, we will argue the
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interpretation perhaps can attribute to forfeit the metaphysical significance of
techne in Aristotle's philosophy and attempt to discover the confrontation between
theory and practice in the modern age, conditions which perhaps never confronted
the ancient Greeks. Second, we assert that techne is not merely the theory of the
practical arts; it is the practical arts themselves as an activity of reason, i.e., the
logos in the techne rather than the logos of the techne [9. P. 176]. We will illustrate
the logos in the techne is not separate from contemplation (thoria) or theory, and
thus prevent techne from being relegated as a production, fabrication, or even
manipulation. Instead, we identify techne as the realization of an idea (eidos) that
led to happiness in Aristotle's thought. Third, we will invoke Heidegger's reflection
on technology in the modern age and his reinterpretation of techne, poiesis, and
phusis (nature) to indicate well-being is dwelling with the fourfold (heaven, earth,
mortals, and gods, i.e., nature as a whole). Finally, for those who attribute the
modern civilization of technologization to techne, praxis seems to be the remedy
for our utilitarian society because it is the activity for its own sake, we will propose
a broader significance of techne, which is the liberal arts in the sense of praxis i.e.,
virtue-techne instead.

Broadly conceived, the Greek word "techne," which means art, craft, and skill
is a form of knowledge associated with arts and craftsmanship, and is involved in
the making of products like cups, chairs, tables, and houses. In Nicomachean Ethics,
Aristotle systematically developed two distinct kinds of human activity: praxis and
poiesis. The word poiesis which comes from the Greek verb, poiein, means
"to produce," and it is "the activity in which a person brings something into being
that did not exist before" [10. P. 115]. It is distinguished from praxis (action,
conduct), which has aims and intrinsic value. Poiesis belongs to techne (craft),
while praxis belongs to phronesis (practical wisdom). In another sense, poiesis is
also used specifically for poetry and its composition. In the following passage from
the Nicomachean Ethics, Aristotle explicitly sets out the difference between them:
"[...] action and making are different kinds of thing, since making aims at an end
distinct from the act of making, whereas in doing, the end cannot be other than the
act itself" [11. 1140 b 1—5].

Aristotle's treatment of the subject seems straightforward enough.
Nevertheless, the passage contains a much greater complexity of thought than meets
the eye. On the one hand, Aristotle refers to an activity whose end is different from
the activity itself; on the other hand, he speaks of an activity whose telos is the
activity itself. The first is poiesis and the second praxis. But how is this generic
difference to be characterized? Aristotle's definition of poiesis hints at an
assumption of a particular relationship between means and end. The activity of
making is concluded when its goal (i.e., the end) is attained. End and means are
therefore non-coexistent. When the end is achieved, the achievement brings about
the cessation of the means (the activity); and vice versa—so long as the activity (the
means) is being pursued, the end remains unaccomplished. This non-coexistence
between means and end is of utmost significance, not so much for the understanding
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of the end, as for the understanding of the nature of the process of poiesis. It was
often stressed that the activity of poiesis is not desired for its own sake; this activity,
therefore, has no intrinsic value; only the end gives it significance. It reveals that in
poiesis there is a separation between production and product, as well as between
the producer and what he produces. From the point of view, product as end takes
priority over production as means and the producer is less considered than what he
produced. Almost inevitably, philosophers are eager to conclude that it results in
utilitarian values in our modern society: every human action is evaluated by its
result, and when the focus is on the result the criteria of efficiency and utility are
relevant.

In the chapter "The Reduction of Education to Curriculum as Techne and Its
Ontological Consequences," Dewar tried to point out how education is reduced to
be a process of the construction of objects or things, that, in other words, curriculum
as techne is making students into products with market value. He writes the activity
or process is beginning with an eidos or "idea" of how the final product will look in
its completion. For example, an architect drafts plans for the construction of a
house, which guides the bringing forth or making of the house. The second step of
techne is poiesis or "making," which includes the maker, the tools, and the
conditions of the making. The last step of techne is the ergon or "product," which
would be the finished house [1. P. 27]. He continues, in techne the maker sees in
advance the completed product; the making is informed and directed by seeing
ahead, by envisioning the finished product. The congruency between the guiding
eidos and the completed ergon determines the basis for assessing the expertise of
the poiesis, the maker's skill, and ability. Therefore, a lack of congruency between
eidos and ergon falls on the variables involved in poiesis: the tools, the conditions
of construction, and most importantly, the maker's skill level. As a way of knowing,
techne reduces variability [1. P. 27]. By envisioning a particular kind of house, with
specific qualities and dimensions, one can optimize the utilization and control of
resources in ways one would not be able to do without seeing and planning ahead.
As a way of knowing, techne also controls and predicts outcomes. The maker knows
in advance what to do; he or she projects and aims his or her making at future
outcomes, knowing in advance the end to which the skillful making is directed.
Broadly conceived, as a way of knowing, techne prioritizes the value of an idea,
action, and production to the end of a finished product or result. Consequently, the
value of the ergon ultimately stands above the value of the guiding idea (eidos) and
the making itself (poiesis) [1. P. 27]. Regarding Dewar's illustration for techne, we
address two points here:

First, he fails to take the metaphysical significance of Aristotle's philosophy
into consideration, which is the main difference between the ancient and modern
understandings as Sloterdijk points out. "As a technical enterprise, curriculum's
emphasis on a product is problematic because it undermines the ontological nature
and meaning of education..." [1. P. 27]. Dewar is correct to address the ontological
nature and the meaning of education is undermined, but it is not due to the concept
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of techne itself. Rather, it forfeits metaphysical significance in the modern era. Let
us return to the above passage from the Nicomachean Ethics referring to non-
coexistence between means and end, in order properly to interpret the relationship
of means and end, Balaban suggests, we must distinguish between relative and
relational relationships [12. P. 185—198]. The relativization of the relationship
between means and end works against their relational character, since an end, as
such, is not related to a means, nor is the reverse true. The relativization of the
relationship would result in the absurdity of a means that is not a means-toward-an-
end so that an activity that is a means becomes pointless [11. 1194 a 22]. Aristotle
concludes that the existence of an absolute and non-relative end must be assumed;
that is to say, it must be desired for its own sake, "while we wish the others only for
the sake of this" [11. 1194 a 20]. This ultimate end is freedom per se, which is
"eudaimonia" (the good life) for Aristotle. All human activities including poiesis
and praxis are for the ultimate good and "eudaimonia" is meant to be in harmony
and unity with the universe, that is true freedom. How can one acquire the first
principle, to be free from necessity in the human world and live a free life? The
answer is theoria-contemplation. Pure contemplation in Aristotle is a function of
the divine; God is the archspectator, the theoros of himself and the world, not
merely-like ordinary theoroi—of limited events like the games or the consultation
of oracles. The essential distinction is between the perishing and the unchanging,
between the transient and the eternal. Mathematics, the paradigm of theory, gives
access to another world, where the soul is released from the body, a world which
Plato almost certainly derives indirectly from an older philosophical tradition in
India. When Plato's God turns his attention to our world, he does so in the guise of
a craftsman. It is most of importance for our discussion. The Platonic characteristic
language of craft analogy, for example, is ubiquitous in the biological texts, where
Aristotle often speaks figuratively of nature as an agent "crafting" (demiourgein)
his products. Divine nature brings things forth which is where the word techne
originates from by way of contemplation of the nature of things, beholds eidos
(form, essence, idea). When Aristotle uses the word techne to express the function
of mortals for producing or bringing forth, he draws an analogy between the
perishing and the unchanging, between the transient and the eternal. Among all the
beings in the universe, the mortal human employs similar methods as the divine for
bringing something into being that did not exist before, but the human is not equal
to the Eternals. The human lives in time and beholds the eidos in time, that is, he
beholds the eidos (form/essence) from praxis (practice), i.e., life experiences rather
than from a theory meant to be separate from practice. From this perspective, techne
is concrete, variable, and context-dependent rather than reducing variability as
Dewar describes. When Dewar refers to "the school as a social institution,
curriculum as techne makes or transforms (poiesis) the guiding values
(eidais/plural) of society into products (erga/plural), which are people whose
identities and social roles have been determined in advance, usually in accordance
with, in the case of contemporary education, the dominant economic eidos..."

646 OUIJIOCODPHNA OFPA3OBAHIA: BBI3OBBI COBPEMEHHOCTHU



Lin Sh.-F. et al. RUDN Journal of Philosophy. 2021;25(4):640—655

[1. P. 28], he attempts to emphasize that the eidos of students are so pre-determined
by society that they forfeit their possibilities or latent eidos which ought to be
disclosed in the trial-and-error process of factual life experiences. Briefly, in the
field of human affairs, eidos is revealed or actualized from individual factual
experiences in time rather than pre-given by contemplation which is the privileges
of the divine. According to Dewar's description, society plays the role of the creator.

Instead of philosophers who are inclined to attribute modern technologization
to techne, Heidegger discusses techne and poesis at length in The Question
Concerning Technology and emphasizes that techne "reveals whatever does not
bring itself forth and does not yet lie here before us" [13. P. 295]. He gives the
example of a chalice — a silversmith reveals the vessel from its state as just metal.
"It is as revealing, and not as manufacturing, that techne is bringing forth"
[13.P.295]. However, "The revealing that rules in modern technology is
challenging, which puts to nature the unreasonable demand that it supplies energy
which can be extracted and stored as such" [13. P. 296]. This kind of unconcealment
orders everything to stand by, to be ready at hand, to be rendered as "standing-
reserve (Bestand)," and that which exists as standing-reserve, something to be set-
upon, no longer exists as that thing. Heidegger says that through technology, the
Rhine can be seen in one way—as a source for a hydroelectric plant. However, the
Rhine is also a beautiful river, a magnificent feature of the landscape that has been
captured in poetry, such as in Holderlin's 7he Rhine. So, through technology, the
Rhine has been revealed as standing-reserve, specifically as a source for
hydroelectric power. Therefore, it ceases to be simply a river. This assertion, that
once an object revealed as standing-reserve through technology can no longer be
simply that object again, applies to humans as well. People are too in danger of
becoming standing-reserve and can be set-upon by technology. Those scholars,
such as Dewar, argue this has already happened, an industrial-capitalist society sees
people merely as products with market value. Heidegger says, "There was ever a
time when it was not technology alone that bore the name techne. Once that
revealing which brings forth truth into the splendor of radiant appearance was also
called techne" [13. P. 315]. By way of Heidegger's interpretation, we illustrate that
techne is "as revealing, and not as manufacturing," and clarify two kinds of
revealing, one rules in modern technology, the other is "brings forth truth into the
splendor of radiant appearance" which is of much significance to us. So far, we can
conclude that techne is revealing that which brings forth truth into appearance, it is
not restricted to things but extended to humans as well.

Second, according to Dewar's description, the guiding eidos is foreseen by the
maker before making, rather than seen in the process of making with variability. It
can be regarded as the difference between the logos of techne and the logos in
techne. Aristotle recounts that when some visitors surprised Heraclitus in the
kitchen, he invited them to come in with the remarks "for here too are gods"
[14. 645 a 20]. Plato habitually chose technological metaphors to illustrate his
philosophy; his dialogues are full of references to agriculture, medicine,
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shipbuilding and navigation, and the training of animals; they were passed on—and
no doubt also originated—mnot only through trial and error and imitation but also
through discussion and instruction. Thus, it can be seen that techne is not merely
the theory of the practical arts; it is the practical arts themselves instead of
production, fabrication, and manufacture. It is just as disclosed in the Gorgias,
Socrates says, "As for me, I do not give the name techne to something lacking in
reason" [15. 465 a]. What we want to make clear is that because man is the being
in time, the eidos guiding his actions is not purely theoretical, static, but disclosed
and revealed through interactions with the living world in time. From the view of
the above discussion, we will further contend techne is not only the practical arts
themselves but also virtue-techne to attain harmony within the soul i.e., happiness
[16. P. 36]. It is exactly as Aristotle emphasizes that virtue is cultivated through
practices, as in the act of art. Anything we have to learn to accomplish (such as
being an architect or being a righteous person) must be learned in practice (such as
building or doing justice).

lll. Spiritual Practice for Happiness

When we see virtue-techne as a means of happiness of life, the eidos (form,
nature, essence, etc.) of the human comes from life for itself. Life is the process of
humans moving from potential to reality, it is the process of human self-realization.
Gadamer points out that if the theory is a human practice, "...Is it not, if it is human,
a looking away from oneself and looking out toward the other, disregarding oneself
and listening for the other? Life, then, is a unity of theory and practice that is the
possibility and the duty of everyone. Disregarding oneself, regarding what is: that
is the behavior of a cultivated, I might almost say a divine, consciousness. It does
not need to be a consciousness cultivated by and for science; it only needs to be a
humanly cultivated consciousness that has learned to think along with the viewpoint
of the other and try to come to an understanding about what is meant and what is
held in common" [17. P. 35]. This means that theory, in the scope of practice, is to
go out of its own "view" of the existence and nature of others, that is, to consider
the position of others and to think about the principles that are generally valuable
for community interaction. Burger also pointed out in the discussion of Aristotle's
fraternity that the division between theoretical life and practical life excludes the
theoretical meditation on human goodness, that is, the principle established in the
fraternity is the meaning of living together in humanity, where political nature
(practice) and rational nature (meditation) are one [18. P. 212—217]. This is what
we want to point out in this article if education is virtue-techne, how should we
guide students in the process to understand the "nature of human beings" and thus
live out their possibilities. The point is, how do we understand the "nature of human
beings?"

In Philosophy as a Way of Life: Exercise from Socrates to Foucault, Hadot
mentions that ancient philosophical traditions guide oneself, the universe, and the
relationships of others. As he points out, "philosophy" originated from the love of
wisdom and was originally the pursuit of the unity of knowledge and practice, that
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is, knowledge, exercise, and practice could not be distinguished. While, for a
philosophy that stressed the importance of applying theory to real-life situations in
our times, the practice of philosophy as described by Hadot, consisting as it does in
a series of spiritual exercises, we must identify whether it is still an option for us
today. Recalling Hadot's answer, Chase suggests yes, as long as we are willing to
separate the wheat from the chaff. To speak very roughly, the great metaphysical
constructions of ancient philosophy such as Plato's theory of ideas, Epicurean
atoms, and the void, and the all-pervading fiery Stoic pneuma or logos, are,
according to Hadot, secondary accretions upon a few basic central insights and a
few key techniques—which he calls "spiritual exercises"—aimed at increasing our
happiness by transforming the way we see the world, and consequently, our very
way of being or existing [19. P. 263]. This seems to imply that we must think about
human nature from a larger perspective. According to Hadot, "philosophy in
antiquity was an exercise practiced at each instant. It invites us to concentrate on
each instant of life, to become aware of the infinite value of each present moment,
once we have replaced it within the perspective of the cosmos" [20. P. 274]. Thus,
the exercise of wisdom entails a cosmic dimension. Whereas the average person
has lost touch with the world, and does not watch the world qua world, but rather
treats the world as means of satisfying his desires, the sage thinks and acts within a
cosmic perspective. "He has the feeling of belonging to a whole which goes beyond
the limits of his individuality. The cosmic consciousness was a result of spiritual
exercise, which consisted in becoming aware of the place of one's existence within
the great current of the cosmos and the perspective of the whole. This exercise was
situated not in the absolute space of exact science, but the lived experience of the
concrete, living, and perceiving subject" [20. P. 274]. Hadot divides two different
kinds of relationships to the world and recalls the opposition pointed out by Husserl
between the rotation of the earth, affirmed and proved scientifically, and
the earth's immobility, postulated both by our day-to-day experience and by
transcendental/constitutive consciousness [20. P. 276]. It is as Merleau-Ponty
wrote, "the womb of our time and of our space" [20. P. 276]. In the same way,
nature and cosmos are, for our living perception, the infinite horizon of our lives,
the enigma of existence which is shudder and a divine pleasure [20. P. 274].

These metaphysical constructions coincide with our above discussion of the
ultimate end of techne for Aristotle, which has been lost in modern times. For the
ancients, the basic insight lies in, through the spiritual practice of factual life,
transforming the way we see the world, and consequently, our very way of being or
existing. However, since Descartes, modern humans have regarded the universe and
the world as objects and are committed to transforming the universe and the world
into things we can manipulate, a practice that has alienated man from the world in
which he lives. That is the reason homelessness is a feature of modern civilization,
one that marks the world in which modern man lost his true life. Indebted to Hadot's
elucidation, we contend that as Being-in-the-world (Heideggerian term), human
beings' affectivity emerges from the interactive relation between the body and the
world. But human affectivity concerns itself with the body as lived (corps vecu)
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rather than the body as an organism. That means a kind of body-mediated spiritual
exercise, whereby the human can switch its thinking and acting from "human-
centered" to "holistic cosmos" and be able to see all universal nature on the horizon.
From this perspective, we advocate education as techne, but not techne in the sense
of modern technology, which privileges what we make to who we are, rather, we
advocate techne in the sense of virtue-techne (praxis), through which spiritual
practices constantly integrate the individual into the Logos of the universe and are
united in the divine pleasure.

IV. Examples for Education as Spiritual Freedom

Subsequently, we will take the Kang Chiao International School, which is a
high school in Taiwan, as an example to illustrate how spiritual exercises can be
practiced in a specific educational scene. This school requires all its graduates to
climb the highest mountain in Taiwan, Jade Mountain, to the top, an altitude of
about 3,950 meters. The reason for this requirement is to train teachers and students'
physical fitness, endurance, and willpower, and act in concert to exercise the spirit
and attitude of mutual assistance and cooperation. Most important of all, in the
process of climbing up step by step, teachers and students cultivate the ability to be
close to nature, to care for the environment, and to foster a sense of being united
with the earth. One might ask whether all students can complete this task and
successfully obtain their diplomas. Surprisingly, the Principal indicates that the
challenge is usually quite successful, although some students fail to reach the top
due to altitude sickness, approximately 90% of the students can achieve the goal.
In fact, in addition to receiving a diploma at the top of the highest mountain, the
teachers also arrange other mountaineering activities for students, who believe that
the mountain can give a sense of spiritual belonging. "Real education doesn't just
happen in the classroom," the founder of the high school said, who grew up in the
countryside. This educational scene reminds us of Goethe's verses cited by Hadot:

The best part of man is the shudder.
However dearly the world makes him pay for this emotion,
He is seized by amazement when he feels the Prodigious [20. P. 276].

As we are writing, the Ministry of Education in Taiwan continues the debate
on how to respond to the recent new curriculum for high schools which emphasizes
the "spontaneous, interactive and common good," the skills of "action,
communication and social participation," and student-based curriculum planning.
Some scholars have put forward the idea: the university should go to zero and then
restart. To make college students have a sense of meaning, purpose, personality,
and thus the motivation to learn, which is a constant educational problem, ought to
be regarded as the primary challenge. Liberal education and cross-disciplinary
curricula have been promoted in recent years while meeting with little success, and
the Ministry of Education started the University Social Responsibility Practice
Program (USR) in 2019. USR's core values are not only to promote universities to
become local sustainable development coordinators but also to cultivate students as
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being talented at responding to others. In addition, many people are pushing for the
reformation of university education. One such example is occurring in the
Philosophy Department of National Chengchi University, which is organizing a
Philosophy of Care program which aims to recognize philosophy as a way of life
pervading across all disciplines.

Also, at National Chengchi University, the Chinese Culture Subjectivity
Research Center (CCS), which is funded by the Higher Education Sprout Project of
the Ministry of Education in Taiwan, has formed a research group engaged in
applied ethics and meaning therapy to enhance students' abilities in care of self,
others, and the environment.

Next, as a comparative study for educational system redevelopment, we would
like to introduce the current state of education in Russia which is in the process of
reform as a result of a radical institutional transition to a three-tier system of
education assuming the introduction of Bachelor, Master's, and Doctoral degrees.
The former Soviet-era-established educational system has been transformed into a
radically different one, and it is natural that a discourse arose, beginning with which
internal starting point Russia should consider as a role model for shaping the
country's updated educational system.

Despite debatable and often polarized positions, there is still a general
tendency to form a new educational system on humanitarian grounds, including the
paths of education and upbringing. Every university teaches philosophy, religious
studies, sociology, anthropology, and various special courses on spiritual Eastern
and Western practices, viewing them as foundation stones for future success. Yet,
certain areas of education, which may seem quite far from the humanitarian sphere,
are based on studying and applying the spiritual experience of different schools of
philosophy and historical and religious development in different countries.

Here is an example that shows the harmonious combination of practical
education in applied economics, HR, PR, marketing, and finances at the Hotel
Business and Tourism Institute of RUDN University in Moscow. Our comments
are on the MBA program Personal Life Strategy of an Entrepreneur. Developed
alongside the leading Russian top-managers in a service business, the MBA
program addresses the question of how to become a better version of yourself by
reaching self-fulfillment goals in business and life. Although the demand for such
programs is quite high, the market is overflowing with con artists offering
enlightenment wholesale. Taking into account its rich experience and accumulated
background knowledge, RUDN University answers the questions precisely: to
become a prosperous businessperson one shall master soft skills, including that of
a particular mindset. We agree with our colleagues from the School of Economics
and Management, Lisbon, Portugal who expressed the notion that to be a successful
businessperson one must possess an integrative mentality, be sensitive to the
relevant social environment and local cultures [21. P. 467—485].

Therefore, based on the principle of combining practical skills and profound
analytical thinking, the MBA program Personal Life Strategy of an Entrepreneur
was developed at the Hotel Business and Tourism Institute of RUDN University.
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While launching the program, we considered a foundation in the humanities
(including philosophy, sociology, anthropology, and so on) which is a critical skill
for today's entrepreneurs. Therefore, we have built this program looking back at the
giants. For instance, the Corporate PR, Anti-Crisis and Communications part of the
MBA program starts with an introduction to Aristotle. The module's author, himself
majoring in sociology, familiarizes students with Aristotle's treatises Poetics and
Rhetoric, using these major treatises as a beacon to shine a guiding light through
the millennia. Delving deeper into PR narrative creation, the students make
themselves comfortable with anthropology and literary studies' classics such as
Joseph Campbells' The Hero with a Thousand Faces, Roland Barthes' Mythologies,
and Jorge Luis Borges' take on story types.

Although some unprepared listeners may find such a reliance on humanities
an overkill, the vast majority of fiction and non-fiction works (including PR
communications, such as articles, essays, comments, op-eds, press releases) still use
the same drama techniques once described by Aristotle.

That is just a selected example. The RUDN University's MBA program
continues using humanities to make its point: one shall become a better version of
themselves through spiritual growth and the study of humanities. Researchers of
entrepreneurship and innovation culture note: "Entrepreneurship and innovation are
central to individual and organizational success and advancement in the modern
economy. [...] As technologies rapidly evolve and new markets dynamically
emerge, so too does the individual ability to innovate and act in entrepreneurial
ways, which sets certain individuals apart from others. But what does it take for an
individual to innovate and act in entrepreneurial ways?" [22]. The article's authors
argue that the true source of innovation "[...] is an ability and perspective that
resides within each one of us, something we refer to as the entrepreneurial
mindset" [22].

We end this section by summarizing that the scholars behind the described
RUDN University's MBA program have taken the findings of their colleagues
to the heart, striving to implement humanitarian and spiritual principles in the
applied field.

V. Conclusions

The educational scenes from Russia and Taiwan tell us the pursuit of
integration between practice and theory is a tendency in education. We observe that
in all educational institutions, from liberal education hallmarked by cross-cutting,
interdisciplinary studies, to business management programs focusing on economics
and globalization, a university's social responsibility and role in cultivating the
character and sense of well-being of its students cannot ignore the extant spiritual
problems, i.e., the meaning and the end of our existences. Just as Postman's insight
into contemporary education points out its problem lies in the presence of
technology and the absence of metaphysical thinking, it is also Dewar's observation
"the privileging of epistemology over ontology in educational research and its
ontological consequences," all of these developments result in unprecedented levels
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of mental illness and emotional distress. It is the symptom of modern capitalist
society and the technologicalization of civilization. These can not only be achieved
through knowledge, interpretation of texts, and philosophical discourse but must be
cultivated through spiritual practice, including the wisdom given to us by ancient
philosophy. The pursuit of ancient philosophical wisdom is designed to find a
"space" for individuals in the universe, whereas the separation between theory and
practice, the division between body and the mind characterizes the modern
civilization which exists from the whole view of the universe. Arendt diagnoses the
symptom of the modern as triple alienation: earth-alienation, world-alienation, and
then self-alienation, which results in the annihilation of meanings [23. P. 1—6].
While techne as technology is a frame (Gestell) for the modern and deprives its
possibility, techne still bears its ancient, metaphysical roots. It can be seen from the
practical point of art, then, it is a cultivation of the skill, how people discover their
nature and possibilities in the affection between man and man, and man and nature.
Thus, we appropriate "doing" philosophy or philosophizing in the Heideggerian
sense and Hadot's spiritual exercises as techne. Spiritual exercises as techne can be
regarded as a substitute for education as techne in the sense of production or
fabrication. It means a kind of body-mediated practice, whereby people affect with
one another and with their surrounding world, switch their thinking and acting from
"human-centered" to the "holistic cosmos" and can see all universal nature on their
horizons, and, lastly, to disclose meanings of their existence.
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yxoBHble yrnpaxHeHuns kak techne:
dunnocodusa kak cnocob ocsoboxaeHnUa obpasoBaHms

Ily-®en JIun'><, Beii-Iunr Haii', Tenuc U. Yucrsakos?

TocynapcTeennslii yHuBepcHTET UKIHUKH,

Taiwan, 11605, Taipei, Zhinan Rd., Sec. 2, No. 64,
Poccuiickuii yauBepcutet apyx6s1 Hapoaos (PYJIH),
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AnnoTtanus. M3ydenne cucreM 00pa3oBaHus KaK COIMAIBHBIX SIBICHUH 3aCTaBIIIO yde-
HBIX 331aThCS BOIIPOCOM O POJIM 00pa3oBaHust B COBpeMeHHOM obmiectse. Bompoc «Kak yimyd-
[IUTH 00pa3oBaHHEe?», €CTECTBEHHO, MPUBOIUT K Pa3MBIIIJICHUIM, YTO HE TaK C HBIHCIIHEH
cuctemoil. Ecnn oOpa3oBaHue MPU3BaHO BO3BBICHUTH CICAYIONICE MOKOJCHHE, TO KaK OHO
MOJXET JOCTHYb IeJIN 00eCTieueHUs] OCMBICIICHHOTO CyIIecTBOBaHMsI o0y4aromuxcs? O6paso-
BaHHE CBEJIOCH K MPOIECCY KOHCTPYHPOBaHUsI 0OBEKTOB, Te yueOHas mporpaMMa Kak techne
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MpeBpaIlaeT CTYJEHTOB B TOBApP, UMEIOLINI PHIHOUYHYIO CTOMMOCTh. ABTOPHI CTaThH HPEAIO-
JlararoT, 4To TCHACHLHNA WHTCPHIPETAIIUN techne Kak «TEXHOJIOTHHY SIBIISIETCS HepCHeKTHBOﬁ
COBPEMEHHOCTH, a IPaBUJIa COBPEMEHHOTO 00pa30BaHUs 0Aa3UPYIOTCS HA IPaBHIaX aKTyallb-
HBIX TEXHOJIOTHH, BEIOMBIX NapagurMoi npousBoautensHocT. [Ipennaraercsa 6onee mupo-
Kas HHTepHpeTanus techne kak KylbTHBHpOBaHHE aoOpoaerenu — poOpoperens-techne.
Takum oOpa3oM, 0Opa3oBaHHE MOKHO pacCMaTpHUBaTh Kak techne B cMbicie mpakcuca (Ipax-
THKH, YIIPpa)KHEHUH), a He KaK IPOU3BOJCTBO B CMBbICIe pou3BoAcTBa. [loquepkuBaeTcs poct
yyciia caMOyOUICTB Cpeau CTYIEeHTOB B IociegHue roipl B TaliBaHe, T7ie, 10 MHEHHUIO aBTOPOB,
cucTeMa 00pa3oBaHUsI He yJeNseT JOJKHOTO BHUMaHUs Ipakcucy. McciaenyroTes anpTepHa-
THUBHBIC, OPHCHTHUPOBAHHBIEC Ha MTPAKCHC TIOHATHs 00pa30BaHus, OT aAPUCTOTEICBCKOTO KYJIbTH-
BHPOBaHUS JOOPOAETENH 10 «IyXOBHBIX yrpakHeHUi» [Ibepa Ano s 060cHOBaHUS O0TXOAA
OT MapaaurMbl npousBojcTBa. Onupasich Ha Xaiiaerrepa, aBTOpbl UCHOIb3YIOT KOHUEMIIHUIO
«techne kKak pacKpbITHE», BBIJEINSAA BE KOHIETITyaJbHbIE CXeMbl 00pa3oBaHus. Bo-mepBhix,
COBpPEMEHHOE 00pa30BaHKE IIEHUTCS 33 NPUBEPKEHHOCTh METPHKAaM, OCHOBAaHHBIM Ha Iapa-
IWTME TIPOU3BONCTBA. Bo-BTOpEIX, 00pa3oBaHme — Mpolece, IEHHOCTh KOTOPOTO OMpeaeys-
€TCsl )KU3HEHHBIM KOHTEKCTOM y4YacTBYIOLIET0 B HEM MHIUBHUAA. B 3aKitoueHue, B KauecTBe
CPaBHHUTEJIBHOTO HCCJIEJOBaHMS, HCCIEAyeTcs cocTosHue oOpasoBanus B Poccum u Ha
TaiiBane, a TaKXe IPUBOAUTCS IPUMEP OJHOM U3 cpeAHUX 1Ko TaliBaHs, KOTOpas BKIIOYMIIA
B CBOIO y4eOHYIO IIPOTpaMMy TYXOBHBIC YIIPAKHEHHS, B TOM YHCIIE 00s3aTEIBHBIN MOX0 Ha
BEPILMHY CaMOM BBICOKOH IOpBI CTpaHbl JUId BOCIIUTaHHUS B YUEHHUKAX YYBCTBa (M LIEHHOCTH)
0CBOOOXKIEHHOMN KU3HU 0 OKOHYAHUS IIKOJBI.

KiioueBble ciaoBa: ¢unocopus obOpazoBanus, techne, 3BaeMOHHUA, AOOpOIETEND,
JyXOBHBIEC YIPaKHEHUS, IPAKCHC, KU3Hb, ipupoa, [Ikep Amo, Xaiaerrep, ApucTOTENb
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TpaekTopumn pa3sntusa o6pasoBaHuns:
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Annortamus. CtaThs MOCBSIICHA aHATH3y (HOPMAaIbHBIX U COACPIKATEIBHBIX ACIIEKTOB
pa3BuTHs 00pa3oBaHus B Hporecce GopMUPOBaHHS €ANHOTO EBPOIEHCKOro 00pa3oBaTeIbHOro
npocTpancTBa. DopMalibHBIE YCIOBUS MHTErpaniu 00pa3oBaHus (BhIpabOTKa OOIIMX KpHTeE-
pHEB Ka4eCTBa, BEIOOpP 00pa30BaTENbHBIX TPACKTOPHIA, MOOMIIBHOCTh CTY/ICHTOB H IIPETo/IaBa-
TeJed) MO YMOJYAHUIO PACCMATPHBAIKMCh KAaK BBITEKAIOIINE W3 EBPOICHCKOW KOHIICTIIIUH
WHMBUAYaJbHBIX IpaB u cB000a. ComepxaHne 00pa3oBaHus B YCIOBHUSIX MTOCTHHIYCTPHAIb-
HOH 3II0XH, KOr/1a O0IIECTBO OTKA3bIBACTCS OT HABA3BIBAHUS WHIMBUIY KECTKHX [[EHHOCTHBIX
U TOBEJCHYCCKUX MMIICPATUBOB, HAICJICHO Ha OOECICYCHUE TAKOTO YPOBHS aBTOHOMHOCTH
CyOBeKTa, KOTOPBIi TTO3BOJIMII OBl €My HE TOJIbKO Pean30BaTh TBOPUYESCKHUI MOTEHIHAT, HO U
OIPEICUTHCS C )KU3HEHHBIMU LIEISIMUA M CMbICTIaMu. B 3Tol CBsI3M BaXKHO# 3a1aueil BisieTcs
pa3paboTka TEOPETUICCKUX M KOHIIENTYadbHBIX OCHOBAHUI BEMYNIUX TEHICHIUH TpaHcdop-
Manuu 00pa30BaTeNIbHON CHCTEMbl — IEPCOHAIHM3AIMN, ABTOHOMHU3ALUH CYyOBbeKTa, BHEApE-
HUSL IPOEKTUBHBIX METO/IMK, IIPH3HAHUS BEyIIEH PO TBOPUECKOH akTHBHOCTHU. [Ipoananu-
3MPOBaHBI YCIOBHS BXOXJeHHS Poccuu B BomoHCKuMiA mporecc U Te3UC O UyKEPOTHOCTH
BBOJIMMBIX B CBSI3M C 3TUM CTaHAApPTOB JJIsi OTEUECTBEHHOTO oOpa3oBaHus. [lokaszaHo, 4TO
paspaboranubie B 1960-¢ TIT. B OTEYECTBCHHOW (PMIOCOMUH, ICHXOJIOTHHA W TEAarOTHKe
KOTHUTHBHBIE OCHOBAHUS MPOCKTHON W TBOPUECKOW NESTEIBHOCTH, & TAKIKE UICH WHTEIIICK-
TyaJlu3aliun 06yqu1/I;1 MOryT 6LITI) HCIIOJIB30BaHbI B KAYECTBE MCTOAOJIOTHYCCKUX OCHOBaHUM
pedopmupoBanus poccuiickoro ob0pas3oBaHus. Iloka3aHbl BO3MOMKHOCTH HCIIOJIb30BaHHS
JeITEILHOCTHOM MapaJuTMbl B KAYeCTBE KOHIIENTYATBHON paMKH ISl pa3padOTKH METOIOJIO-
Ul O0y4YeHHs, METOJOJOTHU (HOPMHUPOBAHMS KPUTHUECKOTO MBIINUICHUS U IPOCKTHOU
JeSATeIbHOCTH. DTO MO3BOJISET CHIENAaTh BBIBOJ] O COXPAHSIOIIEHCS BApHATUBHOCTH TPACKTOPHI
Pa3BUTHS OTEUYECTBEHHOTO 00pa30BaHUs, KOTOPOE MOKET OBITh (DYHAUPOBAHO KaK METOOIO-
THYCCKUMHU U TEXHOJOTHYCCKUMH JOCTHKCHUSIMH, TaK M KyJbTYPHBIMH U aHTPOIOJIOTHYE-
CKUMHU NEPCIICKTUBaAMU.

KiroueBble ciioBa: wHTETpanus oopa3oBanus, peopMa pocCHICKOTO 00pa3oBaHUsl, aB-
TOHOMHOCTH CYOBEKTa, TEXHOJIOTH3AIHsI 00Pa30BaATEIBHON NEITEIBHOCTH, KPUTHYESCKOE MBIIII-
JICHUE, TPOCKTHOE MBIIIIJICHUE
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Abstract. The article is devoted to the analysis of the formal and substantive aspects of
the development of education in the process of forming a single European educational space.
The formal conditions for the integration of education (the development of common quality
criteria, the choice of educational trajectories, the mobility of students and teachers) were
considered by default as arising from the European concept of individual rights and freedoms.
The content of education in the post-industrial era, when society refuses to impose strict value
and behavioral imperatives on the individual, is aimed at ensuring a level of autonomy of the
subject that would allow him not only to realize his creative potential, but also to determine his
life goals and meanings. In this regard, an important task is to develop the theoretical and
conceptual foundations of the leading trends in the transformation of the educational system —
personalization, autonomization of the subject, the introduction of projective techniques,
recognition of the leading role of creative activity. The conditions for Russia's entry into the
Bologna process and the thesis about the alienness of the standards introduced in this regard for
national education are analyzed. It is shown that the cognitive foundations of design and
creative activity, as well as the ideas of intellectualization of education, developed in the 1960s
in Russian philosophy, psychology and pedagogy, can be used as methodological foundations
for reforming Russian education. The possibilities of using the activity paradigm as a
conceptual framework for developing a teaching methodology, a methodology for the
formation of critical thinking and project activity are shown. This allows us to conclude that
there is still variability in the trajectories of the development of domestic education, which can
be based both on methodological and technological advances, as well as cultural and
anthropological perspectives.

Keywords: integration of education, reform of Russian education, autonomy of the
subject, technologization of educational activities, critical thinking, project thinking
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1. UnTerpauus o6pasoBaTenbHOro NpoCTpaHCTBa:
¢dopManbHbie U coaepxaTesbHble acnekThbl

1960-¢ rr. npeacTaBisIFOT cO00i CBO€0Opa3HbIi pyOex B pa3BUTUN 00pa3oBa-
Hus. Bo-mepBbIX, Mociae HEro «mepexoi K MacCOBOMY YHHUBEPCUTETY HAYMHAET
oOperarth KoHIenTyanbHoe oOocHoBanue» [1. C. 162]. Bo-BTopbiX, HauuHas
¢ 1960-x rr. B EBpomne Obl1 B34T Kypc Ha CONMKEHNE HallMOHAJIBHBIX CHCTEM 00pa-
30BaHUS M UX MOCIEAYIOLYI0 HHTErpanuio. AHOHCUPOBAaHHOE BCECTOPOHHEE
COTPYJIHUYECTBO B chepe 00pa30BaHUs U HAYKH B JaJbHEHIIEM ObLJIO 3aKPETIIEHO
PSAIOM TIOCIE0BATENbHO NMPHUHATHIX KOHBEHIMH W Aexnapauuit (Jluccabonckas
konBeHIus 1997 r. [2], Copbonnckas nexnapanus 1998 r. [3], bomonckas nexia-
pauus 1999 r. [4]), B KOTOPBIX IPONKUCHIBAIUCH COTIACOBAHHbIE YCIOBUS CO3aHUs
eauHoro EBpomnelickoro mpoctpancTBa Bbiciiero oopazoBanust (EIIBO). Unes
EIIBO 6bu1a HanpaBjieHa B TOM YMCIIE HA IPAarMaTHYHYIo 1[eJb epeziesia MUPOBOTO
pBIHKa 00pa30BaTEIbHBIX YCIYT, HA KOTOPOM YK€ JIaBHO JOMUHHUpPOBaja aMepu-
KaHCKas cuctema, 1 EBponeiickuii coxo3 pacCUMTBIBAI ITOJIyYUTh TOIIOJHUTEIbHBIE
LIaHCHI B KOHKYPEHTHOI O0phO€e 32 MHOCTPAHHBIX CTYJEHTOB. «Boiciiee oOpa3oBa-
HUE BBIIJIO 3@ HAIIMOHAJIbHBIE TPAHUIIBI U CTAJI0 Ba)KHBIM MHCTPYMEHTOM MEXKY-
HapOJHOrO BIIMSHUSA U 3HAUUTENbHBIM CEKTOPOM MEXIyHapOJHOro Ou3Heca.
CrpaHbl ¢ yCHemHoOW 3KOHOMUKOM M pa3BUTOM cdepoil 00pa3oBaHMs MOTYUHIIH
BO3MO>XHOCTb aKKYMYJIMPOBaTh Y ce0sl TyUIlINe UHTEIEKTyalIbHbIE PECYPCHI Uepes
oT0op TananTIuBOU Monoaexu» [5. C. 41].

B Tekctax oduumambHBIX JOKYMEHTOB OCHOBHOE BHHUMAaHHME ObLIO YIENIEHO
(dopManbHBIM YCIIOBUSIM HHTErpanuu (Mpu3HaHue KBanudukauui, BeIpaboOTKa
oOuieil cuctemMbl KpUTEpUEB KayecTBa 0Opa30BaHusl, BHEAPEHUE CUCTEMBbI Kpeau-
TOB JUJIsl TOAJIEPXKKU KPYITHOMACIITAOHOHM CTy/leH4YeCKOH MOOMIBHOCTH M T.IL.);
B COJEPKATEIIbHOM U HMCTOPUYECKOM ILJIAHE aBTOPbHI JOKYMEHTOB OTPaHUYMIIMCH
CCBIJIKAMU Ha MJealbl U LIEHHOCTH eBponeiickoro IIpocsemenus, npusHaBacmble
He3b101eMbIME. OTKPBIBAIOIINECS BOZMOXXHOCTH BEIOOpA 00pa30BaTEIHHBIX TPACK-
TOpUil, MOOMJIBHOCTH CTYACHTOB U MpenoaBaTeseil NpeacTaBIsIuCh JIOTHYECKUM
MPOJOKEHUEM €BPOINENHCKON KOHLENMUUU HMHIUBUIYAJIbHBIX IpPaB M CBOOOJ
U IIOTOMY He TpeOOBaJIM TEOPETUUECKOT0 U UI€0JIOTHIECKOT0 0OOCHOBAHMUS.

Mexy Tem Teoperndeckasi paboTa 1o OCMBICIIEHUIO MPOUCXOSAIINX B COLH-
aJIbHBIX PAKTUKAX U3MEHEHUH MT03BOJISET IPEABUIETH CBA3AHHBIE C HUMU IIOCIIE-
cTBUS M pucku. HoBanuu B pa3inuyuHbIX 001aCTAX )KU3HU, CBSI3aHHbBIE C IIEPEX0A0M
B IOCTUHYCTPUANIBHYIO (ha3y pa3BUTHUs 0OIECTBA, IPUBIEKAIN UHTEPEC UCCIIEO-
Baresiell HaunHas ¢ cepeanHbl XX B. [Ipu 3TOM mporuo3upoBanuto TpaHchopma-
il B cdepe oOpazoBaHMs yIEIsJIOCh 0cOOEHHOE BHMMaHHe. MaructpaibHas
JIMHUS pacCyXJIeHUHN B 3apyOexHOW JuTepaType IpoJsierana 1o MyTu MpU3HAHUS
CJICAYIOUIMX OCHOBHBIX TPEHJIOB 00pa30BaHMs OyAyIlero: nepcoHaan3anus oopa-
30BaHUs; pacTyIllas MHIMBUyaln3allisg 1 aBTOHOMU3alUs CyObEKTa; BO3pacTaHUe
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poinu TBopUecTBa [6]. O0mas pamka paccyKIeHUH 3aaBaiach CpaBHEHUEM COIH-
abHBIX 3alIPOCOB UHIYCTPHAIBHOTO U MOCTUHAYCTpUAIbHOTO o01iecTB. B unmy-
CTpUAJBHYIO JIOXy 00pa3oBaHHWE OOECIEUMBAIO BXOXJICHHEC WHIUBUIOB B
CUCTEMY MPOU3BOICTBA, OT HETO OKUAAIM BOCIIUTAHUS YEJIOBEKA, KOTOPBIN MPOU3-
BOJMT W MOTPEOJIICT TaK, KaK €My MpeAnuchiBacT oobmecTBo. [Iprodbperaromnimii
3HAHHUA U YMEHUS YeJIOBEK ObLI HalleJeH Ha «JOCTHKEHHS; 3Ta HAIEICHHOCTD,
MHCTIMPUPOBAHHAS OOILIECTBOM, ONpEAEIsIa ISl UHANBHIA CyOBEKTUBHBIC LIETH U
MOTHBBI 00pa30BaTeNIbHON AedaTeabHOCTH. HampoTuB, B KauecTBE CyIIECTBEHHOM
XapaKTEPUCTUKU MOCTUHAYCTPUATIBHON 310X IMPU3HAETCSI OTCYTCTBUE JKECTKUX
LIEHHOCTHBIX U TOBEIEHYECKHMX HMIIEPATHBOB CO CTOPOHBI oOmiecTBa. B 3Toif
CUTYyallMH CBEPXUENbIO JUIsI 00pa3oBaHMs CTAaHOBHUTCS OOecrieueHHe Takoil aBToO-
HOMHOCTH 4eJIOBEKa, KOTopasi MO03BOJIUIIA Obl eMy CAMOCTOSTEIBHO OMPEIETUThCS
CO CMBICIIO)KU3HEHHBIMU LEISAMA M TMPHOPUTETAMHU, HAMOJIHHUTH CBOIO YKHU3Hb
LEHHOCTSAMU U YOeXKICHUSIMHU.

Y IUBUTENBHO, YTO HEKOTOpBIE COJEP)KATENbHBIE WJEH, NMPEIBOCXUTHUBLINE
9TU TpeHABI, ObuTH chopmyaupoBaHsl eme B 1960-¢ rT. DTO CBUACTEIBCTBYET
0 TOM, YTO OOIIME TeHACHIIUN U3MEHEHHUSI 00pa30BaHus, CBSI3aHHBIE C TIEPEXO0I0OM
K TMOCTHUHAYCTpUAIbHOMY OOIIECTBY, MHTYUTHUBHO OBbUIM OMpEENICHbl BEPHO.
Oco06oro BHIMaHUS 3aCITyKUBAIOT TEOPUH, HA 0a3e KOTOPHIX y>KE B T€ TOMBI MpeI-
JIarajuch MPaKTHUYECKHE MPOEKTHl MEepecTpOrku cucteMbl oOpazoBanus. [Ipume-
POM MOXKET CIIy’)KUTh OPUTHHAIBHBIM MPOEKT BKIIOYCHHS B 0Opa30BATEIbHYIO
CUCTeMy B KauyecTBe 0a30BOM AMCUHUIUIMHBI HCKYCCTBa, OOy4YeHHE KOTOPOMY
(XymokecTBEHHOE 00pa30BaHUE) pacCMaTPUBACTCS KaK 3aJ10T (POPMUPOBAHUS CBO-
007161, aBTOHOMUH, UHIUBUIYAJILHOCTH U OpUTHHAIbHOCTH MHAuBHIA [7]. Heob-
XOJIUMOCTh «HOBOM aBTOHOMHOCTH» CyObEKTa, TPEOYIOIIEH OT HEro TBOPUYECKOTrO
OTHOIICHUSA K OBITUIO U JEATEIHHOCTU IO CO3MJAHHIO IIEHHOCTEH M CMBICIIOB,
OOBSICHACTCSI Yepe3 COMOCTABICHHE KYJIbTYPHBIX OCOOCHHOCTEH pa3IHYHBIX
oOmiects. J{J1st MHTyCTpUAIbHOTO 00IIeCTBa ObLIA XapaKTepHA «KYJIbTypa MPUHITH-
MOBY», B KOTOPOi IN1aBHOW ()OPMOI yHOPSI0UEHHUS YEIOBEUECKOTO OIbITA BBICTY-
A «BEJIMKHE UAen» — BepOalbHbIe MPOAYKTHI KHIDKHOM KYJbTYphl. B kauecTBe
CMBICJIOB U CMMBOJIOB OHU yCBAaWBaJHCh MHIUBHIOM B IpoIecce 0Oyd4eHUs: Kak
BHelIHUe umrepaTuBbl. C MEpexoloM K MOCTUHAYCTPUAILHOMY OOIIECTBY Ha
CMEHY «KYJbTYpE MPUHIIUIIOBY MPUXOIUT 3M0XA «OTKPHITOH KyJIBTYPBD», B KOTO-
POIi CMBICITBI ¥ CUMBOJIBI, YIOPSA0YUBAIOIINE YEIOBEUECKHUI OMBIT, CO3/1al0T CaMU
WH/IMBUIBI CBOCH TBOPUYECKOH AEATEIBHOCTHIO, CUIION CBOEro Booopaxkenus. OcBo-
OO0XICHHBII OT HaBS3bIBAEMBIX U3BHE 00Pa30B U CTPYKTYP, MOAUUHEHHBINA JHILIb
CBOMM JKEJIAaHUSIM 4YEJIOBEK NMPHU3BAaH CO3/1aTh COOCTBEHHYIO CHMBOJHKY, TO €CTh
3aHUMATbCA HE YCBOGHUEM TOTOBBIX KYJIbTYPHBIX MPOAYKTOB, a MPOTYKTUBHOM
KYJbTypPHOH JEATEIBHOCTBIO. B 3TOM cilydae Ba)KHEHIIEH I103HABATEIbHOU
CHOCOOHOCTHIO, Ha (OPMUPOBAHUE U PA3BUTUE KOTOPOH JTOJKHO OBITH HAlIEJICHO
o0pa3oBaHNe, CTAHOBUTCS BOOOpPaXKECHHE — «IPEABOCXUIIAIONICE IPE/ICTaBIIe-
Huey. [loaToMy HCKYCCTBO Kak A€ATeIbHOCTD, HATIOJIHEHHAS CUMBOJIAMU U MTUTAI0-
mas BOOOpa)keHHe, JOJDKHO CTaTh OJHOW M3 0a30BbIX IUCIHMIUIMH Oymylei
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CUCTEeMbI 00pa3oBaHus, oOecrneunBaroeil 00yuyeHne TEXHUKaM OTKPBITHS HOBBIX
CHUMBOJIOB M UX UHTepnpetauuu [7]. Takum obpazom, Gpopmynupyemoe B HOpMa-
THUBHBIX JIOKyMEHTax a0CTpakTHOE TpeOOBaHUE «Pa3BUBATh CUCTEMY 00pa30BaHus,
HaNpaBJICHHYIO HA Pa3BUTHE WHAUBUIYAJIbHOCTH U TBOPUYECKHX CIIOCOOHOCTEN ue-
JIOBEKa» MOJIy4aeT TEOPETUIECKOE OOOCHOBAHUE.

2. BxoxaeHnne Poccunn B BONOHCKUI NpoLECC:
BHEAPEHNE HyXEPOOHOr0 cTaHoapTa UWin HEFrOTOBHOCTb K pepopmam?

B Poccun aktuBHas ¢asza pedopmupoBanus o0pa3oBaHUS Hayalach B cepe-
nuHe 1990-x — navane 2000-x rr. [IproputeTsl reHepaibHOM JIMHUU MOJIEPHHU3A-
LIMU OTEYECTBEHHOr0 00pa30oBaHMs U MEpHI IO €€ peanu3aluu ObUTN U3JI0KEHbI B
yrBepxkacHHON B 2002 1. « KoHIenmu MoiepHU3alN POCCUICKOTO 00pa30BaHUS
Ha niepuon 10 2010 r.» [8]. I[IpoekT pedopmbl BbI3BAJI NPEUMYIIECTBEHHO HEIaTUB-
HYIO OOILIECTBEHHYIO PEAKIMIO: aBTOPOB OOBUHSIIM B HEKPUTUYECKOM OTPHUIIAHUH
JTOCTIDKEHUHM OTEYECTBEHHOTO0 OOpa30BaHUS M pPa3pyLICHWW €ro Tpaauiuid. Jrta
OlIeHKa elle bonee ykpenuiack nocine noanucanus Poccueit B 2003 r. bononckoi
nekiapanuu [4], OCyIIECTBICHHOTO 0e€3 MpeABapUTEIbHOIO OOCYXKIEHUS Kak
BHYTPU IPENOAABATENBCKOTO M aKaIEMUYECKOT0 COOOIIECTBA, TAK U HAa OTKPBITHIX
JUCKYCCHOHHBIX Iutomankax u B CMU. Jleknapupyemoe BIacTblO COXpaHEHHE
(GyHIaMEHTaNbHOCTH M KOHKYPEHTOCIIOCOOHOCTH OTEYECTBEHHOTO 00Opa3oBaHUs
B COYETaHHUM C IUPEKTUBHO BBOJUMBIMU HOBILIECTBAMH CO3/1aJI0 Y 3HAYUTEIbHOM
YacTH BY30BCKOI OOIIECTBEHHOCTH YCTOWMYMBOE MPECTABICHUE O XaOTHYHOCTH,
HENPOlyMaHHOCTH, HETIOCJIEA0BATEIbHOCTH U AECTPYKTUBHOCTH peopMmbl. Bomny
KPUTHUKH BBI3BAJIO MpUYHCIIEHUE 00pa3oBaHus K cepe ycayr (¢ 3TOH LEebIo orpe-
JeNieHHe W KIacCU(UKAIMs yCIyr B HbIHE OTMEHEHHOM MeEXrocyaapCTBEHHOM
crangapte ['OCT 30335-95/'OCT P 50646-94 «Ycayru Hacenenuto. TepMHUHBI U
ornpezaeneHus» ObUIH CKOPPEKTUPOBAHBI C PAaCYETOM BKIIIOUYEHHUS B ATOT MEPEUCHb
00pa30BaHMs KaK «COIMATBHO-KYIBTYPHOI» YCIYTH «II0 YI0BIETBOPEHHIO Ty XOB-
HBIX, HHTEJUICKTYaIbHBIX MOTpeOHOCTEN» [9]).

B obmiectBe B 11e10M M B BY30BCKOH cpelie B OCOOCHHOCTH YTBEPAUIIOCH
MHEHUE, 4To BXoxaeHue Poccuu B bonoHckuil mporecc ObUIO OHUM U3 YCIOBHM
(dacThiO «makeTa») NpUHATHUA ee BO BecemupHyto Toproyto opranuzanuio (BTO).
OTUM 00BACHSUIIN HEXKeJTaHHE POCCUIICKON BJIaCTH BEBIHOCHTB PeOopMy Ha IIUPOKOE
o0cy:xJeHre 0OIIECTBEHHOCTH, a TaK)Ke UTHOPUPOBAHHUE CEPbE3HBIX BO3PAKEHUN
CO CTOPOHBI AKaJEMUYECKOI0 U BY30BCKOI'O COOOIIECTBA: 0’KUJAEMBIE ITPOTECTHI
MIPOTUB MpearaéMbIX Mep MOAEpHU3ALMU 00PA30BAHMSI MOTJIU YCIOKHUTh U TaK
3aTAHYBIUMICA U TPYIHO UAYLIMH NEPETOBOPHBINA IMpouecc 0 BKIOYeHUU PO B
BTO. Cornacno 1. 1 ct. XII Mappakemnickoro Cornamenus o6 yapexaeaun BTO
rocy/AapcTBa MPUHUMAIOTCS B OpPraHM3alldi0 Ha COIJIacoBaHHbIX ycioBusx [10].
[Ipu 5TOM HE OroBapMBaeTCs, KAKUE UMEHHO YCIIOBUS MOJJIEKAT COIJIaCOBAaHUIO U
1o kaxkoi npouenype. Mcropus BTO nokasbiBaeT, 4TO B IPOLIECCE IEPETOBOPOB IO
MIPUCOEIUHEHUIO CTpaHe-KaHIWJaTy, Kak IPaBUJIO, BBIIBUTAIOTCSA 3alpoOChl,
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BBIXOJSIME 32 paMKM «CTaHJAApTHbIX» TpeOoBanuii Cornamenus o BTO.
ITo oTHOmeHuto k Poccuu Takue TpeOoBaHUS TOXKE BHIABUTAINCH, OJTHAKO B LIEJIOM
cuntaercs, yto Pabouas rpymnma mo npucoenuHennio PO k BTO orpaborana
XOPOIIO U COTJIACOBAHHBIE B XO/I€ NIEPETOBOPOB «MHIUBUAYATbHBICY, criennduye-
CKHe TOJIbKO st Poccun 00s13aTeNbCcTBa MUHUMAITBHBI.

[TokazaTenbHO, YTO MO pe3ysbTaTaM MEPEroBOPOB POCCUMCKHUM PHIHOK yCIIyT
B 00J1aCTH Hay4YHO-UCCIIEN0BATENBCKON 1€ATEIBHOCTH 0KA3aJICs BIIOJIHE 3aIIMILIEH-
HBIM: OTPAHUYUTENIbHBIE MEPHI MOTJIM BBOJAUTHCSA B JIIOOOM 00bEeME — OT JIOKaJIb-
HBIX MIPEAMUCAHUH JIJI1 HHOCTPAHHBIX TAPTHEPOB 0 MOJIHOTO 3aMpeTa UX JAesTeb-
Hoctu. Takxke mpu coctaBienuu [lepeuns crnenuduyeckux 00s3aTeNnbCTB, IPUHU-
MaeMbIX Ha cebst Poccueli, oOpa3zoBanue ObUTO BKIIIOYEHO B OJIOK Hanbojee 4yB-
CTBUTEIIbHBIX CEKTOPOB YCIYT, I KOTOPBIX TOMyCKalcs Ooyiee )KeCTKHM pekuM
J0CTyTNa ¥ JESATEIbHOCTH MHOCTPAHHBIX OCTABIIMKOB YCIIYT 10 CPAaBHEHUIO C IIPO-
MMCaHHBIM B CTaHIAPTHBIX 00s3aTenbeTBax wieHoB BTO. U3 atoro cnenyer, uto
YTBEPKJICHHE O MPUHYIUTEILHOM XapaKTepe BXOxAeHUs Poccuu B COBEPIICHHO
HEBBITOJIHBIN 711 Hee bonmoHckuit mporecc He BroyiHe 00beKTHBHO. Bxos B BTO,
Poccust Toxxe nmpeTeH0Bata Ha CBOIO «4acTh mupora». K coxanenuro, ObU10 He Tak
yK MHOTO cep, IJie OHa OKazajach KOHKypeHTocrnocoOHoi. OGpa3oBaHKe B 3TOM
OTHOIICHUU TPABOMEPHO COWIM MEPCHEeKTUBHOHM oOmacThio (mockonbky CCCP
B CBOE BpEeMSl YCTOMYMBO BXOJWJI B TPOHKY CTPaH-TUAECPOB MEXKIYHAPOTHOTO
obpazoBanus [11. C. 43]). OgHako HaieK bl HA TO, YTO B X0/I€ pe(hOpM POCCUHCKOE
o0pa3oBaHHe COXPAHUT CBOIO MPUBJIEKATEIBHOCTD AJII HHOCTPAHHBIX CTYJIEHTOB,
He onpapaanuck: K 2010 r. cTaTUCTUYECKUE OTUETHI MOKa3aiu, 4To nois Poccun
Ha MHPOBOM pPBIHKE BBICIIEIO 0Opa30BaHUS MO MOKA3aTENI0 €ro MHOCTPAHHBIX
norpeduTeneil okaszanmach KpaiiHe Hu3kouW (B mpemenax 2%) [11. C.41], tak
97O (DaKTHMYECKHE BO3MOXHOCTH OTEUYECTBEHHBIX BY30B IO MPEIOCTABICHHUIO
00pa3oBaTEeNbHBIX YCIYyT HHOCTPAHHBIM MOTPEOUTENSIM OKa3ajuCh HalleKu OT
oxxuaaeMbIx [12].

[To3uTHBHO HAacTpOEHHAs K peopMe YaCTh MHTEIIIEKTYaTbHOM 3IUTHI TAKKe
BUJIENIa B HEW MPOEKT, MHULIMUPOBAHHBIN U3BHE U CBEPXY, HO MPU ITOM IMpHU3HA-
Baja, YTO HAa3pEBIIME H3MEHEHHS B POCCHICKOM 00pa30BaHUU OOBEKTHBHO
COBIMAAAIOT ¢ pekoMmeHaanusamu bosnoHnckoro cormamenus [13]. K coxanenuto,
CTOPOHHHKH pedOpPMBI COCPEIOTOUMIHN CBOM YCHIIMS B OOJIbINIEH CTETIEHU Ha KpU-
THKE OIIMOHEHTOB, HOCTAJIBIUPYIOIIMUX [0 COBETCKOMY 00pa3zoBaHuio. Ero HekoH-
KypEHTOCIIOCOOHOCTh U TpeOOBaHNE MOJICPHU3ALUH TPEACTABISUIUCH UM OYEBHU/I-
HBIMH, TIPUYEM 0 YMOJIYAHHUIO MOJarajioch, YTO 3Ta MOJAEpPHHU3ALUA OyIeT s
Poccun, kak 00BIYHO, «IOTOHSIOIICH.

Takum 00pa3oM, U CTOPOHHHUKH, U IPOTUBHUKHU Tporiecca peopMUPOBAHUS
OTEYECTBEHHOTO 00pa3oBaHMs OBUIM COJMUAAPHBI B NPU3HAHUU YYKEPOJHOCTH
JUISL HETO TE€X CTaHIapTOB, KOTOpbIe ObUIM TUPEKTUBHO U30paHbl B KAUECTBE CTpa-
TETMYECKUX OPUEHTHUPOB pa3BuTHs. lIpum 3TOM ¢ 00eux CTOpOH AONroe BpeMs
MIPAKTUYECKH OTCYTCTBOBAJIa paboTa MO BbIpaOOTKEe COOCTBEHHBIX UACUHBIX, HCTO-
PUYECKUX U METOJIOJIOTMUECKUX OCHOBAHHIA, KOTOPBIC ObI PYHIUPOBATH MTPAKTUKY
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pedopm B 3TOH 007acTH, XOTs Takas paboTa COCTaBIAET MPAMYIO0 00S3aHHOCTH
MHTEJUIEKTyallbHOU »1uThl. [Ipu OTCyTCTBHM Takux pa3pabOTOK Heu30exKHO
MIPOMCXOWIIa ByJbrapu3anus (ynpoIlleHHOEe BUACHHME) KaK Lelei, Tak U caMoro
nporecca pepopMupoBaHUs 00pa3oBaHMs. 3a4acTyl0 BCE€ CBOAWIOCH K Habopy
TpeOoBaHUH (MHOTIa CIIOPHBIX ), BRITEKAIOUINX U3 KIIFOUEBBIX XaPaKTEPUCTHK TTOCT-
MH/IyCTPUAJILHOIO 00IIecTBa KaK «MH()OPMALMOHHOTO» M «OOIIECTBA 3HAHM»:
BO3pacTaHHe POJIM TBOPUECTBA, CYOBEKTHOCTH B 00pa30BaHNH, BHEIPEHHE MTPOCKT-
HOro 0Oy4YeHHs U T.[.

3. TeopeTnyeckne oCHOBaHNA BapuaTUBHOCTH
TpaekTopuin pa3Butusa obpasosaHua B nepmon 1960—2000-x rr.

Mexny tem 1960-e rr. OblIM OY€Hb IUIOAOTBOPHBIMHU JAJISI OT€UECTBEHHOU
¢miocopum, NCUXONOTUU U MEJArOrMKU B YacTU HCCIIEAOBAaHUS M pa3pabOTKH
KOIHUTHUBHBIX OCHOBAHMH MPOEKTHON M TBOPYECKOW AESITENBbHOCTH, AJIs arpobda-
LIUM KOTOPBIX UMEHHO cpepa 00pa30BaHus Kak Hellb3s 0oJiee MOIX0AUIa U TOTOMY
BBIOMpAJIach B KAUECTBE «IOJIUTOHAY». 3HAKOMCTBO C (DHIIOCOPCKUMH, TICHXOJIOTO-
NEJArorMYeCKUMU M JUJAKTUYECKUMHU MAEAMH POCCUHCKHX TEOPETHKOB
1960—1970-x rr. noka3bpIBaeT, 4YTO OHU 110 CBOEH paJuKaIbHOCTH U COJIEPIKATENb-
HOCTH HaXOJWJINCh Ha MepeJHeM Kpae 00IEeMUPOBBIX TEHACHIUI pa3BUTHS 00pa-
30BaHUs. DTO MO3BOJIET HE TOJIBKO MIEPECMOTPETh UCTOKU U X0J1 00pa30BaTEIbHbBIX
pedopm B coBpeMeHHOI Poccum, 0ObEKTUBHBINA pe3ysibTaT KOTOPBIX, K COXaje-
HUIO, JJAJIEK OT ujeasna, Ho U chopMyIHpOBaTh TUIIOTE3y O BApUATUBHOCTHU TPAEK-
Topuil pa3BuTHs 00pa3oBaHus B nepuog oT 1960-x no 2000-x rr.

B cuny conuanbHO-UIE0I0THYECKUX YCIOBUM €U peOPMUPOBAHUS COBET-
CKOro 00pa3oBaHMsI HE MOJYYWJIM LIMPOKOIO PACIpOCTPAHEHHs U B pPEalbHOM
MIPAKTUKE BOIUIOMIAJIUCH TOJIBKO JOKAJIBHO YCUIMSIMH HTY3UAaCTOB — II€1aroros-
HOBAaTOPOB. MexXy TeM OTeYeCTBEHHBbIMH (miIocodamu, BBILEAIIUMH U3
opranu3oBaHHoro Ha ¢umocodpckom (Pakynprere MI'Y «IOTHYECKOTO KPY>KKay
(A.A. 3unoBeeB, b.A. I'pymnn, M.K. Mamappamsunu, I'.II. Ilexposunkuii,
N.C. Jlanenko, H.I'. Anekcees, B.C. lIBbipes, B.H. CagoBckuii u ap.), nenaroramu
u ncuxonoramu (B.H. 3unuenko, B.B. JlaBb110B U 11p.), OpMEHTUPOBAHHBIMU Ha
MHTEJJIEKTyalIn3alii0 00pa3oBaTelbHON KHU3HU, YCIEIIHO pEIIalNCh 3a/iayd,
abCOJIIOTHO COBIA/IAOLINE C TEMH, KOTOPBIE CTANIN LIEHTPAIbHBIMHU IISITh AECATHIIC-
TUH CIYCTS B COBPEMEHHBIX IPOEKTaxX MOJEPHU3ALUN 00pa30BaHUsl.

Bo-nepBbix, ObUI MpOBEEH BCECTOPOHHMN aHAJIM3 IpoLecca MPEeBpaLIeHUs
00pa30BaTeNbHON 1EeATENbHOCTH B MEXHOI02UI0 Y TIOKa3aH 3aKOHOMEPHBIN Xapak-
Tep 3Toi TpaHchopmarun: «CyliecTBOBall TaKOM MCTOPUUYECKUN MEpHOoJ, Kornaa
OBJIaJICHUE PEUE-MBICIUTEIBbHOM JEATENBHOCTHIO OCYILIECTBIISIOCH KayKIbIM UHIM-
BHJIOM TOJIbKO Ha OCHOBE MHOTMX ITPOYKTOB ¥ IIPUMEPOB ITOU EATEINBHOCTH; OHU
CaMOCTOSITENIBHO (WJIM C IOMOUIBbIO IPYTUX JIFO/IEH) BBIJENAIN B HUX OPUEHTUPHI,
(uKCUpOBaJIM UX B COOTBETCTBYIOLIUX CUCTEMaX MPEACTaBICHUI U TAKMM 00pa3oM
BbIpa0aThIBAJIM CBOU MHIUBHU/IyaJIbHBIE CPEJICTBA PEUS-MbICIUTEIBHON AesTeIbHO-
ctu» [14]. HampoTuB, «B COBpEeMEHHOM OOINECTBE ACATEIHLHOCTh WHIWBHUIIOB
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HUKOTJa HE BBIPACTAET, HE PAa3BUBACTCS U3 APYTOH, MOJOOHOM €il JesTeTbHOCTH.
Omna Bceraa ckiaabiBaeTcs, OpMHUpPYETCs KaK ympasiisieMas AeSITeIbHOCTb, a 3TO
3HAYUT, IPOXOIUT YEPE3 «KAHAJIB» NO3HAHUS, T.€. CO3/IaHUS MIPEANNCAHUN U YCBO-
€HUsl, T.€. IPEBpAIllEHUs UX B CyObEKTUBHbBIE CPEJICTBA JeATeabHOCTH [ 14].

Bo-BTOpBIX, NpeACTaBUTENAMU ATOIO MEXAUCLUIIMHAPHOIO cooOLiecTBa
ObUTH pa3paboTaHbl U MPOTECTUPOBAHBI B MPAKTUKE 00Pa30BaHUS METOOJIOTHYE-
CKHE HOBAIIMH ¥ KOHIICTITH, HAIIEJICHHbIC HAa pa3BUTHE HHTEIUICKTA, (OPMUPOBaHHUE
KPUTHUYECKOTO MBIIIJICHHS] U HABBIKOB MPOEKTHOM JESTEIbHOCTH.

XO0Ts cO3/1aHHBIE B TO BPEMsI HEOJIOTU3MbI TUIIA «MHTEJUIEKTUKI cefdac yxe
10/13a0bITHI U BBIIIUIKA U3 HAYYHOTO 000pOTa, 0OHAPYKEHHBIE B XO/I€ UCCIIEIOBAHUIMA
KOIHUTHUBHbBIE 3aKOHOMEPHOCTH IIO3BOJISIOT MOHSTH HMPHUPOAY U HAINpaBICHUS
TpaHnchopmaluu coppeMeHHoro oopazoanus. B paspadorannoii I'.I1. Illlenposuir-
KHUM T€OPHUH JACSITEIBHOCTH IOIYYHUIH O0BSICHEHNE «COOTHECEHHUE U CBSA3b B MBICITH
TaKMX Pa3sHOPOJIHBIX MPEIMETOB, KaK 3HAHUS, ONEpaluy, BEIIH, CMbICIbI, 3HaUYe-
HUS, 11U, MOTUBBI, CO3HaHue, 3Haku u T.1L.» [15. C. 233]. [Ipu pa3HbIx BapuaHTax
CMBICJIOBOM CBSI3U OJHU U T€ ke (PeHOMEHbI — SI3bIK, 00yUeHHE, UHTEIICKTYallb-
HBIE CXEMBbI, HAyYHOE MBIIIJIEHUE U T.Jl. — MOTYT BBICTYIIaTh B Pa3HbIX UIOCTACX:
00 Kak MPOIYKTHI NEATEIbHOCTH (B 3TOM Cllydae CTaHOBUTCSI MOHSTHBIM, KaK
UM 00y4ath), MO0 KaK COIMAIbHBIE KOHCTPYKTHI (TOTa MBI MOXEM OOBSICHUTH,
KaK OHM (PYHKIHMOHUPYIOT). CUIILHOM CTOPOHOM OTE€YECTBEHHON KOTHUTHBUCTUKH
SBJIAETCS MOCJIEI0BATEILHOE UCIIOJIb30BaHUE EATEIBHOCTHON MMapaJurMpl, KOTO-
pas, no Mbiciu llleapoBuiikoro, Jo0MmKHA MPUOOPECTU XapaKTep «oOIel Teopuu
NESITeIbHOCTH» — KOHLUENTYAIbHOW paMKH JJIs pa3paboTKu 0oJiee YaCTHBIX METO-
JIOJIOTUI: METOJIOJIOTMH HAYYHOT'O MO3HAHUA, 00y4YEHHs, KpUTHUECKOTO MBbIIILJIe-
HUS, IPOEKTUPOBaHUA U T.1. OBJaJeHUE kK€ METONOJIOIMEN MO3BOJIET CleaTh
CJIEYIOIINIA IIar ¥ BHEAPUTH €€ B MIPAKTUKY (HaIIpuMep, 00pa3oBaTeNbHYIO).

Bbln Takxke BbICKa3aH psij KIIOUYEBBIX UM, UCIIOIb30BAHUE KOTOPBIX MO3BO-
JISieT MPOTHO3UPOBATH MEPCHEKTUBBI U PUCKU, CBSI3aHHBIC C Pa3BUTHUEM M TpPaHC-
dbopmarnueii hpopm oOpazoBaHUSL.

Bo-nepBbix, Obl1a BBISIBJICHA BO3pacTaroias pojib KOOMepaly B pa3BUTHH Jie-
ATEIBHOCTU U 00€CTIeUnBAIOIINX €€ (PYHKIMOHAIBHBIX CTPYKTYP. «JIro0as cucrema
NeSITeIbHOCTH, UMEBILIAsi TOCTATOYHO BPEMEHH, YTOOBI Pa3BEPHYTHCS, BKIIOUYACT
«HHXEHEPHIO», CO3AIOIIYI0 MPOTPaMMBI ACITEIBHOCTH, O0YYEHHE ITOH e TelNb-
HOCTU M KOHCTPYHUPOBAHUE COOTBETCTBYIONIMX Y4YEOHBIX MPEAMETOB, METOOJIO-
THI0, 0OCITY>KMBAIOIIYIO 00Y4YEeHUE U HHKEHEPHYIO JIeATEIbHOCTh, HAYYHBIE UCCIIe-
JIOBaHMSI, BO3HHMKAIOUIME BHYTPU KaKJOTO HAMpaBICHUS METOIOJIOTUYECKUX
pa3paboTOoK, M, HAKOHEII, pa3Hble HAIPABJICHUS METOOJIOTHH HAyYHOTO HCCIE0-
BaHUS U OOCIY’KMBAIOIIME UX JIOTUYECKue Teopuu. <...> Bo Bcex ciydasix CyTb
OpraHM3alMM JIEATENbHOCTH 3aKJIIOYAETCSl B TOM, YTO Ha YK€ CYILIECTBYIOIIYIO
CUCTEeMY KOOTMepaluu AesITeNbHOCTU KaK Obl «HAKJIaIbIBAIOTCS» HOBBIE, TOMOIHU-
TEJIbHBIE OTHOIICHUS U CBSA3U, 00BEINHSIONINE YK€ HE aKTbl, HE €UHHIIbI 1A TEIb-
HOCTH, a T€ WJIHM UHbIE MaTepuaIbHbIC JIEMEHTHI, BXOIINE B UX COCTaB; TAKUM
0o0pa3oM co37ar0Tcs MaTepHalibHbIE YCJIOBUS S M3MEHEHHUS M JabHEHIIero
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pa3BepThIBaHuSA camoi aestenbHocTH» [15. C. 269]. JIpyroi BaHOW CTOpOHOM
KOOIIEPALIMH SIBJIIOTCS B3aUMOJICHCTBUS B KOJIJIEKTHUBE (TPYIIIE), KOTOPHII MOXET
ObITh IPEBpAIIEH B €IWHBIM MBICISIIUNA OPraHU3M, MPEBOCXOASIIUN O CBOUM
BO3MO’KHOCTSIM BO3MOKHOCTH OT/AEIbHBIX 00YUaIOIIUXCS.

Bo-BTOpBIX, MEPCHIEKTUBHON SBISETCS Ues pa3lieleHusl B 00pa3oBaTelbHOM
[IPAKTUKE JBYX Pa3IM4YHBIX PEKHUMOB: MO3ULMUU «JEATENsD», C OIHOM CTOPOHBI,
U pedieKCUBHON MO3UIMH, HAIIPABIEHHON HA OCMBICICHHE YCIOBUN JESTEbHO-
CTU — C Jpyroi. OPGPeKTUBHOCTb 00pa30BaTEIbHBIX MPAKTUK CYIIECTBEHHO
3aBUCUT OT OCO3HaHHUA (pe(IeKCHpPOBaHUS) CBOETO MeCTa B HHX YYaCTHHUKOB
npoliecca, CBI3aHHbIX OTHOLICHUSMHU KOOIEpAIiH, a TAKXKE CIIOCOOHOCTH MPOU3-
BOJILHO MEHSTH yKa3aHHbIe pexuMbl. [locnennee TpedyeT OT KaXAOro pa3uToi
peduiekcuu U caMOCO3HaHUS, YTO BBIBOAUT KOOIEPAIMIO HA YPOBEHb CAMOOPraHH-
3a1uu.

B-tpeTtbux, pa3paboTaHHas KOHLENLHUS IOCIEN0BATEIbHOIO (MO3TAMHOIO)
(GbopMHpOBaHUS MHTEIUICKTYalIbHBIX JIEHCTBHI MOXKET OBITh HCIIOJIb30BaHA Kak
TEeOopeTHYeCKasi OCHOBA MPUMEHEHUS HOBBIX NMPHUHLMIIOB OpPraHU3allM y4eOHOro
MaTepHuasa, 00eCreynBaloIuX B PaMKaxX KOMIETEHTHOCTHOTO ITOAX0/1a TO3TAITHOE
YCIIO’)KHEHHE NPUEMOB M METO/I0B MBIIUIEHUS oOydarouuxcs. Takol moaxon Mo-
KET CTIIaJuTh OOJE3HEHHYIO MPOLEAYpPY OTKa3a O MPEeIMETOLEHTPU3Ma B IPEmo-
naaHuu. [locneaHnit KPUTUKYETCS B CBSI3U C TEM, YTO 0OPa30BAHHOCTh B IOCTHH-
Iy CTPUAIBEHOM OOIIECTBE MEHSIET CBOHM XapakTep: Ha CMEHY 00pa30BaHHUI0, OPUECH-
THPOBAHHOMY Ha TPAHCIALMIO JOCTHKEHUM KJIACCUYECKOW HAYKH, IPUXOAUT €0
«KOMMYHUKAIIMOHHO-CATEIbHOCTHBII» BapuaHT, Korjga oOpa3oBaHHE MOHHUMA-
eTcsd KaK «CHOCOOHOCTh OOIIAThCs, YUYMUTBCS, AHAIM3MPOBATH, INPOEKTHPOBATH,
BbIOMpaTh, TBOPUTHY [16. C. 42]. 3HaHMEBOMY MOAXOY U MPEAMETOLECHTPU3MY B
IIPEIoIaBaHUK POTUBOIIOCTABIIAETCS KyJIbTYPOJIOTHYECKUN MOAX0 B 00pa3oBa-
HuM, npeacrasurenu koroporo — B.B. Kpaesckuii, 1.41. Jlepuep, A.M. HoBukos,
M.H. CkaTkuH — paccMaTpUBaIOT COJepKaHUe 00pa30BaHUs KAK «I1€AarorHuecku
aJanTUPOBAHHBIA COLMAJIBHBIN OIBIT YEJIOBEYECTBA, TOXKACCTBEHHBIN 110 CTPYK-
Type (pa3ymeercsi, He 10 00beMY), UeI0OBEUECKOM KyIbType BO BCEH €€ CTPYKTYp-
Hoit monHote» [16. C. 49]. B cBsi3u ¢ 3TUM CTOPOHHUKAMH JAaHHOM KOHLEMIIUU
npeiaraercst GopMyIupoBaTh LEIU U CoJlepKaHue 00pa30BaHUs HE C IIOMOILIbIO
MIPUBBIYHONW TPHUAABI 3HATH-yMETh-BIA/IETh, @ B MOHATHUAX, (PUKCHPYIOIIUX €TO0
CBSI3b C Pa3IMYHBIMU BUAAMU KYJIbTYpbl — HHTEIUIEKTYyalbHOH, MH(OpMaIOH-
HOW, HPABCTBEHHOM, 3CTETUYECKOU U T.I.

CoBpeMeHHbIE TEHACHLUMHU pa3BUTUS OOpa30BaHMA SIBISIOTCS IMPEIMETOM
WCCIICIOBAHUS MEXIUCIUILTMHAPHOTO COOOIIECTBA YUCHBIX YXKe Ha MPOTSIKCHUU
Oonee noxyseka. [lonunapagurManbHblil XapakTep COLUMAIBHBIX U T'YMaHUTAPHBIX
HayK He BCerja I03BOJIseT BUAETh IPEEMCTBEHHOCTD B IIOCTAHOBKE TEOPETUYECKUX
po0JIeM U OLIEHUTh 10 JJOCTOMHCTBY BKJIAJ MPEICTaBUTEICH pa3InYHbIX HAIPaB-
JIEHUH B UX pellleHre. AHaJIN3 MOKa3bIBAET, YTO HA PAHHUX 3Tallax pa3BUTHS 3TUX
TEHJCHIMH BBIBISUIMCH U UCCIIEIOBAIIMCH IPEUMYLIECTBEHHO METOJOJIOTHYECKUE
U TEXHOJIOTUYECKHE ACIEKThl U3MEHEHUS] CUCTEMBI 00pa30BaHUA, TOIAa KaK €ro
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AHTPOIIOJIOTUYECKHE U MHPOBO33PEHUECKUE MOCIEICTBUS HE cpasy OOHAPYKUIU
ce0s B mostHOM Mepe. Mex/1y TeM Ha COBPEMEHHOM 3Tare 00IEeCTBEHHOTO pa3BU-
THS TIOSIBJIIETCSI 3arpoc Ha (POPMHPOBAHUE HHTEIUIEKTyaslla HOBOTO THIA, YbH
XapaKTEePUCTHKU OYyT ONIPEEIATHCS OIBITOM JKU3HH B «KYJIBbType 0e3 uMmneparu-
BOBY». B 3THX yCIIOBUSX Ba)KHO COXPAHSATH U MMOAJCPKUBATH BAPUATUBHOCTD TPACK-
TOpHIA pa3BUTHsI 00pPa30BaHMUs C OTIOPOW HA JOCTHIKEHUS B 00IaCTH METOIOJIOTHH,
NICUXOJIOTUH, KOTHUTHUBHCTUKUA. DTO OOECIEYUT BO3MOXKHOCTH (POPMUPOBATH
B TIpolecce 00y4eHUs NIMPOKUI CIIEKTP MHTEIUIEKTYalIbHBIX HaBBIKOB (KpUTHYE-
CKOT'O MBILIUICHUS, Pe(PICKCHH, TPOSKTHOM U TBOPUECKOM NesITeIHHOCTH), HE00XO0-
IMMBIX YEJIOBEKY JUISl OCO3HAHMS U PeaIH3allii CBOUX KH3HEHHBIX IIEJICH.
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KoHcTpyupoBaHue umppoBoin peanbHOCTHU:
UHTEeNNeKTyasbHOEe Versus counanbHoe

B.J. Ip:xunenckuii><

MockoBckuii rocynapcTBeHHbIN ropuandeckuii yausepcuter umenu O.E. Kytaduna (MI'TOA),
Poccuiickaa @edepayus, 125993, Mockesa, yn. Caoosas-Kyopunckas, 9,
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AnHortanms. Ilenb craTby — CpaBHUTENbHBIN aHAIU3 ABYX MOJAEIEH KOHCTPYUPOBAHUS
PEATBHOCTH B MX IIPUMEHHMOCTH K OOBSICHEHHIO Pa3HOOOPa3HBIX AP PEKTOB Iporiecca mudpo-
BU3aIMU. PEKOHCTpyHpyeTCst HBOIIONNS KOHCTPYKTUBUCTCKUX MPEACTABICHUN O pealbHOCTH
B KOHTCKCTEC CIIOpa p€aJIMCTOB U KOHCTPYKTUBHUCTOB, SABJIABHINXCA OJJHUM U3 HauboJlee 3HAUHN-
MBIX COOBITHI B SIIICTEMOJIOTHH U (prutocopmu HayKu XX BeKa. ABTOP MTOKA3bIBACT Pa3IHIHS
MEXIY HHTEIUICKTYAIBHBIM M COIIHANTEHBIM KOHCTPYHPOBAHUEM PEALHOCTH, a TAKXKE TPOBO-
JIUT CPaBHUTENBHBIN aHATN3 (UIOCO(CKUX TCOPUI M KOHICTIUH, ONMUCHIBAIONINX JAaHHBIC
anpTepHAaTUBEL. [logBepraercsl aHaIM3y WHTEIUICKTyallbHOE KOHCTPYHPOBAHUE pPEaTbHOCTH,
PETYISIPHO OCYHISCTBIIEMOE B TEOPETHYECCKOW (PHM3MKe Ha pa3HBIX JTalax €€ Pa3BHTHSL.
OtnensHO paccMaTpUBalOTCS (pUIOCO(CKO-HAyUHBIE KOHTEKCTHI, POXKIAEMBIE COLIMOJIOTHEN
3HAHUA, TCOPUEH PEUEBBIX aKTOB U aKTOPHO-CETEBOM Teopuenl. B cTaThe Takke NpOBOIUTCA
pasnmure MexIy KOHCTPYHPOBAHHEM M KOHCTUTYHPOBaHHEM peanbHocTH. KoHcTHTyHpOBa-
HUE PEaNbHOCTH B PAa3IMYHBIX BHJaX HETEOPETHUECKOTO (AOTEOPETUIECKOr0, IIOCTTEOPETHYE-
CKOTO0) MBIIUICHHSI, PUKCUPYyEMOe MPH TOMOIIU CPEJCTB U METOJIOB (hEeHOMEHOJIOTHIECKOM
¢umocodun HAYKH, MO3BOJISAET BEISIBUTE W OIIICATH OCHOBHBIE KOHTEKCTHI, TOCPEICTBOM KOTO-
PBIX CIIOBO «PEaTbHOCTHY 00pETaeT 3HaUCHHUE U HAJENSAETCS CMBICTIOM B HHTEJUIEKTYaIbHBIX U
COLMAJIBHBIX MPAKTHKaX COBPECMCHHOCTHU. Ocobe BHMMaHHE B CTaThe YACIACTCA TMOHATHUAM
«BHpPTyaJbHAS PEANEHOCTE» U «IIH(PPOBas pEabHOCTDY, IIOKA3BIBAIOTCS OCOOCHHOCTH UHTEI-
JEKTYaIbHOTO KOHCTPYHPOBAHUS BUPTYalbHOW peanbHOCTH. OOOCHOBBIBACTCS pPa3IUUUC
MEXAY UHTCIUICKTYaJIbHBIM U COHUAJIbHBIM KOHCTPYUPOBAHUEM HI/I(prBOﬁ PCajIbHOCTH KakK
MEXIYy ABYMS AIBTCPHATUBHBIMH IPAKTHKAMH, OIPEHCIITIOMIUMHI CMBICT M TEPCIEKTHBBI
mudposmzanun. [JaHHOE pa3mTuune MOXKET OBITh OCOOCHHO HHTEPECHO TEM, KTO MPOCKTHPYET
nUQpOBbIE IATGOPMBI U OCYIIECTBISECT IU(DPOBU3AIMIO B PA3IMUYHBIX OOJIACTAX XHU3HU
YelloBeKa u 0011ecTBa, 0COOCHHO B TAKHX KaK 00pa3oBaHHE, CYI0NPOU3BOCTBO, YIIPABJICHNUE,
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SKoHOMHKa u OmzHec. CeromHs, KOrna B ATUX cdepax MPOHCXOAUT OTYACTH CTHXHUHAS,
0TYacTU ympamisgeMas UUQpOBU3ALUS, Pe3yNbTaThl JAHHOTO HCCIEIOBAHUS MO3BOJSIOT HE
TOJIBKO TOHSTH JIOTUKY MPOUCXOISAIIMX H3MEHEHHH, HO W aKTHBHO MPUMEHSTh METOBI
MIPOTHO3HMPOBAHMS, TUIAHUPOBAHUS, TO €CTh KOHCTPYHPOBAHUS CO3AaBaeMOil MMHU IH(POBOH
pEeaIbHOCTH.

KiroueBble ciioBa: BUpTyallbHas peallbHOCTh, U(POBAs PeaqbHOCTh, HHTEIUICKTYallb-
HO€ U COLMAJIbHOE KOHCTPYHPOBAaHUE, KOHCTUTYUPOBAHUE PEAbHOCTU
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The construction of Digital Reality:
Intellectual Versus Social

Vladimir 1. PrzhilenskiyP<

Kutafin Moscow State Law University (MSAL),
9 Sadovaya-Kudrinskaya St., Moscow, 125993, Russian Federation,
P<Avladprnow@mail.ru

Abstract. The aim of this article is to compare two models of reality construction and
their applicability to explain the various effects of the digitalization process. The evolution of
the constructivist ideas about reality is reconstructed in the context of the dispute among realists
and constructivists, which was one of the most significant events in the epistemology and
philosophy of science of the 20™ century. The author points out the differences between the
intellectual and the social construction of reality, and carries out a comparative analysis of the
philosophical theories and concepts describing the aforementioned alternatives. The intellectual
construction of reality, which often takes place in theoretical physics at different stages of its
development, is also analyzed. Particular consideration is given to the philosophic-scientific
contexts generated by the sociology of knowledge, the theory of speech acts, and the actor-
network theory. The article also shows a distinction between the construction and the
constitution of reality. The constitution of reality within various types of non-theoretical (pre-
theoretical, post-theoretical) thinking, fixed using the means and methods of phenomenological
philosophy of science, allows identifying and describing the main contexts through which the
word “reality” acquires significance and is endowed with meaning in the present-day
intellectual and social practices. Special attention is paid to the concepts of “virtual reality” and
“digital reality.” The features of the intellectual construction of virtual reality are described.
The difference between the intellectual and the social construction of digital reality is
substantiated as between two alternative practices, which determine the meaning, and the
prospects of digitalization. This distinction may be of particular interest to those who design
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digital platforms and implement digitalization in various areas of human life and society,
especially in as education, legal procedure, management, economics, and business. Today,
when partly spontaneous, partly controlled digitalization is taking place in these spheres, the
results of this study make it possible not only to understand the logic of the changes taking
place but also to apply forecasting and planning methods actively, i.e., constructing the digital
reality.
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BsepeHue

[ToHsiTHE peaTbHOCTH B COBPEMEHHOW HayKe, PUI0COPHH U JaXKe TTOBCEIHEB-
HOM KU3HH UTPAET COBEPIIEHHO 0CO0YI0 pOiih. C €ro MoOMOIIBI0 POKIAIOTCS CMBIC-
JIOBble KOHCTPYKLIMU CaMOT0 Pa3HOT0 YPOBHS OOIHOCTH, 6€3 HEro He 00XOAsTCs
MHOTOYHMCJIEHHbIE WHTEPIPETALIMU MBICIEH JIOJCH, UX HAMEPEHUN U JCHCTBHIA.
3. I'yccepab ceToBall Ha TO, YTO € PAJOCTHIO 3aMEHMII Obl 3TOT TEPMUH Ha YTO-TO
0oJ1ee MpoCToe U SICHOE, HO HE MOXKET HAaWTH €My HUKAKOW paBHOIICHHON 3aMEHBI.
Heckonbko cToneTnii TEOPETUKHU aKTUBHO UCIOJIb3YIOT €r0 IIPU IOCTPOCHUN CBOUX
KOHCTPYKLUN, NEPUOAUUECKH PACCIIauBasl €IMHYI0 PEaIbHOCTh Ha (PU3UUECKYIO U
COLIMAJIbHYI0, MPaBOBYIO U SA3BIKOBYIO. M3 mpocTpaHcTBa MeTapU3UKU «pealib-
HOCTb» MEepeKoyeBaja B pa3MyHble 00JACTH COBPEMEHHOW HayKd, a OTTyJa B
cdepbl MOBCEHEBHOTO CIOBOYIOTpeOsIeHUs. 3a/1aBasiCh TPaJULIMOHHBIM BOIIPO-
COM O TOM, KaKOBa PeaJibHOCTb, UCCIIEOBATENU TYT K€ CTAJIKUBAIOTCS C APYTUM
BOIIPOCOM — KaK € 3TOM CaMOH peajbHOCTBIO COOTHOCATCS CO3AAaBacMble IS €€
OIHCAHUs TEOPETHUECKHUE KOHCTPYKLIUH.

HcTopust 1TaHHOTO MOHSTHS AEJIaeT KpyTOW IOBOPOT B X0J1€ HAYYHON PEBOJIIO-
uuu HoBoro BpemeHnu, Korja B HIEHTPe HAyYHOI0 IIO3HAHUS OKa3bIBAIOTCS HE OIpe-
JIEJICHUE UM CUCTEMATU3ALMs KaUeCTB BEUIEH U HE pa3ra/ibIBAHKUE 3aMbICIIa UX CO-
3/1aTelsl, HO CKOpEe ONKUCAaHUE €IMHON PEAIbHOCTH, a TAKKE OTKPBITUE €€ 3aKOHOB.
@DaKTHYECKH 3TO XapaKTepHO U JUIsl CErOAHSIIHEro JHsA, KOrja ymnoTpeOieHue
3TOTrO «TPYIHOT0» TEPMUHA CTAJIKUBAETCS C HEJOMYCTUMOM /1711 TEPMUHOB MHOTO-
3HA4YHOCTHIO. Mcxond M3 AOMyHIEHUS O TOM, YTO 3HAYEHHE CJI0BAa — 3TO €ro
yrnoTpebiieHHe, a TakXKe YUYWTHhIBas HENABHIOID HCTOPUI0 KOHCTPYKTHBU3MA,
MPEACTABISAETCS ONpPaBAAHHBIM CPABHEHUE KOHLIENTYaJbHBIX BO3MOXXHOCTEU
¢unocopumn HayKH ¥ COLMOJIOTUH 3HAaHUS. Takum 00pa3oM, MPOSICHEHNE Pa3InYHs
MEXAy TEpMHUHAMHU «BHPTyallbHAsi PEATbHOCTE» M «UU(POBAs PEATbHOCTH
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C HEU30ESKHOCTHIO MPUBOJUT K HEOOXOIUMOCTH PACCMOTPETH JBa KOHKYPUPYIO-
IIMX MOAXO0/1a K MCCIIEOBAHUIO BO3MOXKHOCTH KOHCTPYHpOBaHUS LU(POBOI pe-
albHOCTH. Bce 3T0 mo3BoJII€T HAAEATHCS HA YCHEIIHOE pa3IndeHUe 3HAUYEHUs U
CMBICTIa MMOHATHS PEAIbHOCTH, POXKIAIOIIUECS B XOJI€ TEPMEHEBTUYECKOTO MPOYTe-
HUS 3TOrO TEPMHHA B KOHTEKCTE KOHIIENTYaJbHBIX OIIMO3UIMI: «OTKPBITUE —
KOHCTPYUPOBaHUE», «KOHCTPYHPOBaHHE — KOHCTUTYHPOBAHHE», «CBOHCTBO
BeIlled — CBEPX-BEIlb», «UHTEIUIEKTYaJIbHOE KOHCTPYUPOBAHUE — COIUATBHOE
KOHCTpyHUpOBaHUe». Pe3ynbTaThl aHaIM3a UMEIOT 3HaUCHUE JTsI BBISIBJICHUS U OTTH-
CaHMs TMEePCHEKTUB NU(POBU3AIUU PA3TUIHBIX COIUAIBHBIX MPAKTUK, TAKUX KaK
rocyAapCTBEHHOE yMpaBieHHUEe, YaCTHBIN OU3HEC, CyIOMPON3BOACTBO U T.1.

«OTKpbITUE» PEaNibHOCTU: U3y4YeHNE Versus KOHCTPYUpoBaHue

[TepBoe, 4TO MPUXOAUT HA YM MPHU YIIOMHUHAHUH NPOOIEMBI PEaTbHOCTH, 3TO
CIIOp PEaIMCTOB U KOHCTPYKTUBHUCTOB, CBS3BIBAIOIIMM OHTOJIOTHIO, SIIHACTEMOJIO-
ruo U ¢uinocopuro Hayku. Miaen KOHCTpyHUpOBaHUS 3HAHUS O MHpE, OCOOEHHO
TEOPETUKO-TIOHATUHHOTO 3HAHU, BHICKa3bIBATIHCh U 10 XX B. Tak, yke B paboTax
. KanTa KpUTHYECKOro NEPUO/a BEICKA3bIBATIACh MBICIIb O TOM, YTO YEJIOBEYECKHM
pa3yM IIOCTUIAacT HE INPEAMETHl U SIBJICHUS HEIOCPEACTBEHHO, HO IENACT JTO
IIOCPEICTBOM CXEM, COAEPKALIUXCS B OHATUAX YUCTOrO paccyaka. IMeHHo emy
[IPUHAUICIKUAT YTBEPIKICHHUE O TOM, UTO «MbI CAMU BHOCUM IOPSIOK U 3aKOHOMEP-
HOCTb B SIBJICHUS, HAa3bIBAEMbIE€ HaMU MPHUPOJIOHN, U UX HEJNb3sl ObUIO Obl HAMTHU B
SBJICHUSIX, €CM Obl Mbl WJIM NPUPOJAA HAIIEeH AYIIM HE BIOXKWIM UX NEpBOHA-
gaigsHO» [1. C. 513].

Jluckyccun o0 peanu3Me CTald OJHOW W3 LEHTPAIbHBIX TeM (uiocopuu
HayKH, JUCLHUIIMHAPHO OTAEIMBIICHCS OT YMUCTEMOJIOTHH B IIEPUOJ, KOTJa aKTy-
aJIbHBIM CTAHOBUTCS HE TOJIBKO ITPOCKTHO-HOPMATUBHBIN B3IJIA]] HA HAYKY C TOYKU
3pEHHUsI TEOPUU MTO3HAHMS, HO U UCTOPUKO-KPUTHUYECKOE MCCIIEOBAHNE HAYKH KaK
y’K€ CBEPILUBIIETOCs MPEINPUATHUS, KUBYIIETO U Pa3BUBAIOIIETOCS IO CBOUM CO0-
CTBEHHBIM 3aKOHaM. B 3TOM KOHTEKCTE CHOp peaanu3Ma U KOHCTPYKTHBU3MA IPH-
o0pes COBEpIIEHHO HHbIE HW3MEPEHHUs: OOBEKTUBUCTCKHE SMHCTEMOJOTMYECKHUE
YCTaHOBKHM MOTPEOOBAJIOCh aJaNTUPOBATh K HOBBIM IPEICTaBICHHUSIM O HayKe,
BBI3BAHHBIM K J)KM3HU UCTOPUYECKUM OIIBITOM PAa3BUTHUS HAYYHOTO 3HAaHHUA [2].

B cepenune XX B. MOABUIOCH pa3iuuyeHUE MeTapU3UYECKOro peanusma H
HayyHoro peanusma. [lox metaduznueckum peaasn3mMoM NPUHATO TOHUMATh 103U~
LIAIO, B LIEHTPE KOTOPOM HAXOAUTCS TE3NUC O CYIIECTBOBAHUM PEAIbHOCTH, HE3aBH-
CUMOM HU OT WHIUBHUIYaJbHOIO, HU OT KOJUIEKTUBHOIO CO3HaHWs. Hayunsii
peann3M poxKIaeTcs B X0/€ MOJIEMUKH 00 OHTOJIOIMYECKOM CTAaTyCe Hay4HbIX Tep-
MHUHOB, pe(depeHThl KOTOPHIX HEIOCTYIHBI HEMOCPEICTBEHHOMY HAOIIOACHUIO.
Bnepssie 0 HayuHOM peanu3me 3aroopui X. [IaTHOM, BUASI B HEM €IMHCTBEHHOE
o0BbsICHEHHE ycIexa HayKH, He puberaroliee K MOHATHIO 4yaa. «Y TBEPKACHUS O
ToM, — nucan X. [laTHAM, — 4YTO T€Opuu, NPUHUMAEMbIE B 3PEJIO HAyKe, KaK
NPAaBUJIO0, TPUOTUZUTENLHO UCTHHHBI, YTO OJHU M T€ € TEPMHUHBI MOTYT UMETh
OJIMHAKOBbIE pe(EepeHThl, NaXe €CIM OHU BXOAST B COCTaB Pa3HbIX TEOPHIA,
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paccMaTpuBalOTCA HE KaK HEOOXOAMMbIE UCTUHBI, @ KaK COCTaBHbIE YacTH €JIMH-
CTBEHHOI'0 HAay4HOTO OOBSCHEHMs YCIEUIHOCTH HAayKH, a MOTOMY M KaK 4YacTH
J000T0 aIeKBaTHOT'O OMMCAHUS HAyKU U €€ OTHOILEHUHN K pPacCMaTPUBAEMbIM €10
oowekTam» [3. P. 73].

OnnoHeHThl peanrcTOB, KOHCTPYKTUBUCTHl UM KOHCTPYKTUBHBIE SMIIUPH-
CTbI, KaK IPaBUJIO, OTHOCUJIM K PEaJIbHOCTH TOJIBKO SMIIMPUYECKU HAOJI0JaeMble
OOBEKThI, B TO BpEMsI KaK TEOPETUYECKUE KOHCTPYKIMH 3BOJIIOLIMOHUPYIOT
B mpouecce pa3BuTHs Hayku. OIHUM K3 HauOoJiee M3BECTHBIX NpEICTaBUTENIEH
KOHCTPYKTHBU3MA B (punocoduu Hayku siBisiercst b. Ban ®@paacceH, yTBepKIaio-
LU, B YaCTHOCTH, YTO «TeOopeTHUecKasi GypHUTYpa MUpPA IIOCTOSIHHO OTBEpraeTcs,
ycTpaHsieTcs U 3aMmensercsa» [4. P. 288]. Ilonemuka peaaucToB U KOHCTPYKTUBU-
CTOB MPOJAOJKAETCS U B HBIHEUIHEM CTOJIETHH, XOTSI UMEET MECTO TEHICHIIHS K
IIPEOJIOJCHUI0 «AHTAarOHMU3May» JaHHOIro NpoTuBopeurs. CTOPOHHUKHU CTPYKTYp-
Horo peanusma JI. Jlunman u JI. Pocc momararoT, 4yTo «CBA3HOCTBHY» (cohesion)
U «IPUYMHHOCTB» CTOJIb K€ a0CTpaKTHBI U HE HAOJII0JaeMBbl, KaK U IpyTrue Teope-
TUYECKHE MTOHATHUSA (CHIIa, MaTepuaibHas TOUKa, BUPTyalbHas yactuia) [S. P. 300].
bonee Toro, mo MHEHHIO aBTOPOB, 3TH KAaTE€rOpUHU SBISAIOTCSA HE HAYYHBIMH,
a MeTaU3UYECKUMU, YTO JI€3aBYUPYET pa3InueHre HAyYHOTO U METa(PU3UIECKOTO
peanusma.

Ocnabnenue npoTUBOPEUHs MPUBOAUT K MPU3HAHUIO B TOM MM HHOU hopme
TE3UCa 0 TOM, YTO PEabHOCTh KOHCTpyHpyeTcs. B pe3ynbprare popmMupyercst KOH-
LeMNIus, Ha3blBaeMasi KOHCTPYKTUBHBIM pEanu3MOM, B KOTOPO MOHSITHE PeasbHO-
CTH HE yTpauuBaeT IIEPBOHAYAIBHOIO U JOTEOPETUYECKOTO CMBICIIA, HO HE OTPH-
L[aeTCs ¥ €€ KOHCTPYKTUBHBIN XapakTep. JJaHHOM TOUKH 3peHuUs: TPUIEPKUBAIOTCS
B.A. Jlextopckuii [6], T. Pokmop [7] 1 MHOTHE Ipyrue NpeACTaBUTEIN COBPEMEH-
HOM sniucTemMosioruu [8].

OBONIOLMA NOHATUA peanbHOCTN: CBOMCTBO BELLLEN Versus cBepx-BeLlb

I'ene3uc n OBOJIIOLUSA MOHATHA PEAJIbHOCTH HE MOTYT OBITh HOHSITEHI BHE KOH-
TEKCTa, POXKIEHHOTO CIIOPOM 00 YHUBEPCATIHX, 3aHSIBILUM OJHO U3 LIEHTPAIbHBIX
MECT B CpeIHEBEKOBOI cxonacTuke. CTpeMsCh yCTAHOBUTH BUJIOBYIO IIPHUHAJIEK-
HOCTB OOIIMX MOHSATHHI U CTAJKUBAsCh C BEBIOOPOM MEX1y POJOM Bellel U poaoM
HUMCH, CTOPOHBI OCTAaHABJIMBAJIMCH ITPEC BOIIPOCOM O TOM, Kakoil *MEHHO pOI[OBOfI
IIPU3HAK MPUCYIL BCEM BELIaM U OTCYTCTBYET y BCErO, UTO BELIAMM HE SIBIIAETCS.
OTOT caMblil IMpU3HAK U OblI Ha3BaH BCIICCTBCHHOCTHEIO HWJIIM PCAJIBbHOCTBIO
(realitas), ”MEHHO OH Ka3aJICsl TEM CaMbIM IPU3HAKOM, KOTOPBIH OTJENsAeT JaHHbIH
BH ]I OBITHS OT HHBIX BUJ0B JaHHOT'O poaa.

To, 4TO N3HAYAIBHO Ka3aJI0Ch IPOCTBIM U JIETKUM, J1aJI€€ 0Ka3a10Ch CI0KHBIM
u 3anmyTanHbIM. He 00Hapy>kWB B yHUBEpCATUSIX HU CBOMCTB, OJTHO3HAYHO O0HEIH-
HAIOIMX MX C BELIAMM, HU CBOMCTB, YKa3blBaIOIIMX HAa MX IMPHUHAIJIEKHOCTD
cJiIoOBaM (I/IMeHaM), CXO0JIaCThl BBEJIM IIOHATHUEC KOHIICIITA, UMCIOIICTO CBOMCTBA KakK
BEILIEH, TAK U UMEH, CJIOB U JIaXke 3BYKOB. [10 Mepe OTKpBITHS TaKOIO «CPEIHETO»
poJia, YaCTUYHO OOBEIUHSIIONIETO CI0BA U BEILU, IPUBENIO K TOMY, YTO pEalbHOCTh
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IpeBpalnasack Bo Bce Oonee TexHuueckuii TepmuH. [locteneHno peaabHOCTh Oblia
MHKOPIIOPUPOBAHA B ApUCTOTEIEBCKO-CXOJACTUUECKYI0 MeTa(hU3HKY, UTO IMPUBEIIO
K «OTKPBITHIO» W Pa3HbIX BUAOB pPEATBHOCTHU: MaTepHAILHOW, (OpPMabHOH,
aKTyaJIbHOM, MOTEHIIMAILHOU U JIp.

B XVII B. TepMuH «peabHOCTH» UCIOJIB3YETCS BO BCE €IIE CXOJACTUYECKOM
KJTIt04e, HO peopMa MBICIIH, UMEHyeMasi HayYHOU pEeBOJIIOLIMEN U CBOAIIIASL, CPEAU
MPOYEro, BEIIU K YUCIy, (PUTYpe M XapaKTePHCTUKAM JBWKCHHS, 3aKJIa/(bIBACT
OCHOBBI [TepeX0/ia K HOBOMY OHUMAHMIO peaibHOCTHU. [locTeneHHo o peasbHOCTH
TOBOPAT HE KAaK O CBOWCTBE, a Kak 00 OTAENbHOM OOBEKTE, KaK O HEKOH
CBEpX-BEIIH, KOTOpas HE TOJIbKO OOBEAUHSAET BCE BEIIH, HO U «PACTBOPAET» HX
B HEKOEM I'OMOT'€HHOM YHUBepcyMe. « OJHOBPEMEHHO Hall yM BOCIHPUHUMAI, —
nucan P. Jlekapt, — BenuuuHbl, GUTYpBI, ABMKEHUS U IPYTUe MOAOOHBIE BElIH,
KOHU SIBJISUTUCH €MY HE KaK OLIYLICHMs], a KaK HEKUE MPEAMETHI NI MOAYCHI BELIEH,
CYILIECTBYIOIIME BHE HAIIETO MBIIUICHHUS. .. OH 3aMEYAaEeT, B HEM BO3HUKAET HEKOE
OLIYIICHHUE. .. OH TMOTPYKEH, OH NPEIoiaraeT B 00beKTax, Ha HEro BO3JIeHCTBYIO-
IIUX, TeM OOJIbIIIE PEATbHOCTH, YeM O0Jiee CHIIBHO UX Bo3AeicTBHE» [9].

[TpuBeneHHas LuTaTa HE TOJIBKO JJAET HaM IIPUMEP YK€ HE CXOJIAaCTUYECKOTO,
HO U €ellle He COBPEMEHHOT0 MCMOJIb30BaHUS MOHATUS pealbHOCTH. Bo ¢parmenTe
TEKCTa BOCIPOU3BOJUTCS X0/ MBICIIH, KOTOPBIH JIEKUT B OCHOBE UHTEJUIEKTYallb-
HOT'O KOHCTPYMPOBaHHUs PEATbHOCTH, & CaMO 3TO KOHCTPYHMPOBAHUE COCTABIISIET
COJIep’)KaHUE HAyYHOW TEOpUH pEealbHOCTH, CO3JaBA€MOM IyTEM COEIMHEHUs
SMIUPUYECKOT0 MaTepuasa, COOpaHHOTO MOCPEACTBOM HAOIIOACHHUS, U3MEPEHUS U
HKCHEPUMEHTA C A0CTPAKTHO-TEOPETHUECKUMH KOHCTPYKLHUSIMH, CO3JaHHBIMH CIIe-
LMAJBHO 1JIs1 3TOro. Tak BO3HUKAIOT ABMKYIIMECS WM MOKOSUIUECS MaTepUallb-
HBIE TOYKH, N300paXkaeMble Ha YEPTEXKE MPH MOMOIIH TOUYEK U CTPEJIOK, yKa3bIBa-
IOILIKX PACIIOIOKEHUE, HAPABIICHUE IEPEMEIICHUS U T.11. PU3UYECKUE BETNYUHBI,
TaKue KaKk Macca, UMITyJIbC, CKOPOCTh HJTM CHJIA, MOTYT OBITh H3MEPEHBI, a € TUHUIIBI
M3MEPEHMS BBICTPOEHBI B HEKYIO cucTeMy. FIMEHHO Tak MPOUCXOIUT UHTEIUICKTY-
aJIbHOE KOHCTPYHPOBAHUE PEATBHOCTH, TJIe B KauecTBe 00pasua Jis MoApakaHus
BBICTYIIA€T KOHCTPYMPOBAHWE MAIIMHBI WU JHOOOr0 JAPYroro TEXHUYECKOTO
MIPUCTIOCOOICHHUS.

KoncTpykuusa ¢usndeckoil pearbHOCTH HBOJIOIMOHUPOBAja B TEUCHHUH
HeckonbKux croietuit. «Ilocine MakcBemna — mucan A. DUHIITEHH — u3uye-
CKasl peajibHOCTh IIPEACTANIa B BUJE HENPEPBIBHBIX, HE MOAJAOIINXCA MEXaHUYE-
CKOMY OOBSCHEHHIO IOJIEH, OMUChIBaeMBIX U (HepeHIInaTbHBIMU YPABHEHUSIMH B
yacTHBIX npou3BoaHbIX» [10. C. 138]. bnarogaps camomy DiiHmTelHy (u3nde-
CKasi peaJlbHOCTh MpeZcTaia B HOBOM 00paze — KakK eIWHBIA MPOCTPAHCTBEHHO-
BPEMEHHON KOHTHHYYM, BCE TeJla KOTOPOrO JBMXKYTCA IO HACATIBHOMY WIH
HaMKpaT4alleMy My TH, ONUCHIBAEMOMY ypaBHEHUsIMH DifHITeiiHa — [ 'minbsoepra.
CrycTs eie OHO CTOJIETUE B HOBEHIINX (DU3MUECKUX TEOPUSIX CTPYH HIIU IJIEKT-
pociaboro B3auMoAeHCTBHS (pr3nyecKasi peaibHOCTh MO-TIPEKHEMY OIHMCHIBACTCS
MaTeMaTUYECKUMU YPaBHEHUSIMU.
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3HayeHne 1 CMbICH ClloBa «peasibHOCTb»:
KOHCTPYyMpoBaHUe versus KOHCTUTynposaHmne

B uHTeNIeKTyanbHbIX NPAKTUKAX MPUXOJUTCS UMETh J€JI0 U C KOHCTUTYTHB-
HBIMH, U CO CKOHCTPYMPOBAHHBIMU peaibHOCTAMU. KOHCTUTYTHUBHASI pealbHOCTD
NIPEJCTABISACTCA KaK YacTh €CTECTBEHHOW YCTaHOBKH, €CJIM UCI0JIb30BaTh (heHoMe-
HOJIOTUYECKYI0 TepMuHooruio. [loctenenHo, B mpouecce NpruoOIeHUs IUPOKOM
OOIIECTBEHHOCTH K JIOCTHKEHUSM HAYKH, KOHIIETIT PEaJIbHOCTH «IIPOCAYNBACTCS
B IIPOCTPAHCTBO MOBCEAHEBHOM JKMU3HU. Tak MOHATHE PealbHOCTU IepeMelaeTcs
B 00JIaCTh OOBIIEHHOT'O M CTAHOBUTCS YAaCThIO MOCTHAYYHOT'O KHU3HEHHOTO MUDA.
Kax ormeuaer I'. XapmaH, «CyIiecTByeT pa3indre MEXIy (a) peaqn3MoM Kak Teo-
pHeil aBTOHOMHOT'O CYIIECTBOBaHUS MUpa U (0) peaTu3MoM Kak Teopuei, 000CcHO-
BBIBAIOLIEH Hallly CIOCOOHOCTb 3HATh ATOT MUP, U 3TO Pa3InYhe YaCTO UTHOPUPY-
ercs» [11. P. 1].

Korna B mo3muuii nepuosa tBopuectBa D. I'yccepib oOpaTuiics K MOHSATHUIO
KU3HEHHOT0 MHUPA, OH (PaKTHUYECKH MPEIOKIIT UCKaTh HCTOKH POOJIeM U CMbICIIa
TEOPETHUYECKOTO 3HaHUs B chepe nmoTeoperndeckoro. Peabunuranusi oObIIEHHOTO
3HAaHUA NPOKJIAJbIBANIA MYTh K MPEACTABICHUIO TEOPETUKO-II03HABATEIbHON Jesi-
TEJIBHOCTU B KayeCTBE OJHON W3 COLMAJIBbHBIX W HMHTEUIEKTYyalbHBIX IPAKTHK,
Hapsily ¢ ApyTUMH. «Y UeloBeKa B OKpyxXkarollieM Mupe, — nucain J. ['yccepib, —
€CThb MHOT'O BUJOB MPAaKTUKH, U CPEIU HUX ITOT CBOCOOPA3HBIA U HUCTOPUYECKU
HauOoJiee MO3THUI; paKTHKa TeopeTuueckas. Y Hee CBOM cOOCTBEHHbIE Mpodec-
CHUOHAJIbHBIE METO/Ibl, TO UCKYCCTBO MTOCTPOCHUS TEOPUI, HAXOKICHUS U 3aKperl-
JICHUS HCTHH, OOJaJaloIIMX HOBBIM, YYXJbIM JOHAyYHOW XH3HH HJCabHBIM
CMBICJIOM, CMBICIIOM HEKOTOpPOH ‘“‘OKOHYATENbHOCTH , YHUBEPCAJIbHOU JEHCTBEH-
Hoctu» [12. C. 153]. Ecth Gonee «rimyOokuii» U 6ojee «IOATMHHBIN» CMBICT, IPU-
HaJJIeXKallui IPOCTPAHCTBY JIOHAYYHOTO, T0TEOPETUYECKOTO U, OJHOBPEMEHHO C
9TUM, K IPOCTPAHCTBY IIOCTTEOPETUYECKOT0, KAKOBBIM, HECOMHEHHO, SIBJISIETCS HE-
TEOPETUYECKOE B YCIOBUSX, KOI'/1a TEOPETUUECKOE YXKE CYIIECTBYET.

«IToHm>keHne» cTaTyca TEOPETUYECKOTO MO3BOJIMIIO MOBBICUTh €r0 (PYHKILIHO-
HaJIbHOCTh — HEPEIIECHHbIE TEOPETUYECKUE MPOOJIEMbl MEpecTand BOCIPUHU-
MaTbCsl KaK OMAcHbIC U JJaske KaTacTpo(UUEeCKUe HETOCTaTKU BICTPAUBAEMBIX CH-
cteM. CTaJo SICHO, YTO UX HECIIO)KHO HEHTpaIn30BaTh, IEPEXOAs OT CTPOrHX Tep-
MHUHOB M OJTHO3HAYHO ONpEENICHHBIX MOCPEACTBOM Je(PUHULIUI MOHATUI K MHO-
rO3HAYHBIM CJIOBaM, BPEMEHHO, HO HEN30€HO BbIXO/ 3a Mpeelibl IPOCTPaHCTBa
TEOPHH, YTOOBI 3aT€M BO3BPATUTHCS Ty1a BHOBb. «IloaTOoMy, — yTBepxnan 3. ['yc-
cepiib, — MpobieMy crioco6a ObITHS JKU3HEHHOTO MUPA MOYKHO U3JIOKHUTh CaMy 10
ce0e, MOKHO LIETTMKOM U TOJTHOCTBIO CTaTh HA [TOYBY 3TOTO MIPOCTO CO3EPLIAEMOT0
MHUpa, OCTAaBUTh BHE UTPhI BCE OOBEKTUBHO-HAYYHbIE MHEHUS, MO3HAHHS, YTOOBI
3aTeM BO BceoOlIeM acnekTe 001yMaTh, KaKie «Hay4YHbIe)» 3aJauH, T.€. 3a/1a4H, KO-
TOpBIE TOJDKHBI OBITH PELICHBI KaK 00IIe3HaYMMBbIE, BCTAIOT B OTHOIIEHUH €0 c00-
CTBEHHOTO criocoba Owrtusi» [12. C. 169]. Mbl BUaAMM, 4TO MOMCKH TOYKH 3PCHUS,
HAXOJISICh HAa KOTOPOI MOKHO OBLIIO OBI paccMaTpUBATh JTFOOYI0 GHUIOCOPCKYIO WITH
HAy4YHYIO0 TEOPHUIO HE C MO3HUIMU JIPYTroll TEOpUU, HO C MHOW MO3ULIMH, JAIOIIeH
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BO3MOYKHOCTB CO3€pIIaTh TEOPETHUECKOE KaK TAKOBOE, TO €CTh KaK ObI CO CTOPOHB,
obecrieyrBasi TEM CaMbIM HE3aBHCHMOCTb DKCIICPTU3bI, IPUBEIH OCHOBOIOJIOXK-
HUKa ()EHOMEHOJIOTUH K 3TOMY HE COBCEM OOBIYHOMY NOHATHIO Lebenswelt.

KoHcTpynpoBaHue peanbHOCTU: MHTENIEKTYaJIbHOE VEersus counanbHoe

[ToctpoenHas B xoae Hay4HOU peBomtonuu X VII B. Mojenb peanbHOCTH ObLTa
JanieKa OT YyBCTBEHHBIX BOCIIPUATHUI, HO HCIIOJIb30BAaHHUE 3TOM peaIbHOCTH MO3BO-
JSUI0 TIPOU3BOAMTH TOYHBIE PACUEThI MPOLIECCOB U SIBICHUH, €CIM, KOHEYHO, 3TU
IpOIecChl U SIBJICHUS HE BBIXOAMIM 3a paMKu MexaHuku. [loke ee Ha30BYT
¢bu3nUecKoi, a ele Mo3xke MEXaHN4eCKoM, J00aBUB K HEl Jpyrue peaabHOCTH, KaK
¢busnyeckue, Tak ¥ MHbIE — MPHUPOHBIE, COLMAIbHbIE, A3bIKOBBIE U Np. Kak yxe
O0TMEYaJIoCh, 3Ta MepBas CKOHCTPYMPOBAHHASI PEATbHOCTh CO3/aBajlach IMyTEeM
MPUMEHEHHUS HAayYHOTO METOJa, OOBIYHO HMEHYEMOTO JKCIEPUMEHTAIbHBIM
MetonoMm ["anunes. Ero cocrapnsitoiue u UX B3aUMOCBSI3b XOPOIIO OMHCAHBI B
Hay4YHO-(DIII0COPCKON NHUTEpaType: 3TO HAOIIOJACHUE, U3MEPEHUE, IKCTICPUMEHT,
aHaiu3, abcTparupoBaHue, 0000IIeHHEe, MOJEIUPOBaHKe, Bepudukanus, Gaabcu-
dukaus u ap.

Ceroans, xorga 6iarogapsi HICTOpUKaM U ¢puitocohaM HaAyKd MHOTOE BUIUTCS
[10-IPYrOMY, CTAHOBUTCS SICHEE JIOTMKA TAJIMJIEEBCKOT0 KOHCTpyupoBaHus. 1 ecnu
npexae cinoBa @. bakoHa 0 HEOOXOAUMOCTH «IOIPOCUTH M0 KAXKA0OMY U3 IyHKTOB
camy npupoay u uckyccray [13. C. 229] kazayiuch ckopee IUTepaTypHbIM MpHe-
MOM, TO TEIepb MbITIUBBIC YMbl YBUJIEIN B HUX HEUTO Oojbluee. «DakTHUECKU
Jl03HaHue ObLIO HavyaJbHbIM, — nucai M. dyko, — HO OCHOBOIOJIATAOLINM 3J1e-
MEHTOM (POPMHUPOBAHUS SMIUPUUECKUX HAYK; OHO OBLIO FOPUAMYECKO-TIOIUTHYE-
CKOM MaTpuIEe SKCIEePUMEHTAIBHOIO 3HAHMs, KOTOPOE, KaK HM3BECTHO, CTaJlo
oueHb OBICTPO pa3BUBAThCS K KOHILy CpelHUX BekoB. [loxkamyii, mpaBUIIBHO
CKa3aTbh, UYTO MaTeMaTHKa poausach B I'peruu U3 TEXHUK U3MEPEHHsI; eCTECTBEH-
HbIE HAYKH, 0 HEKOTOPOM CTENEeHH, BO3HUKIIU B KOHIIE CPETHUX BEKOB U3 IpPaK-
tuku qo3uanusy [ 14. C. 331]. PazouapoBanue B mpoeKTe MaTeMaTH3aIUU COITAATTh-
HOM peasbHOCTH KaK Henlb3s Jyulle Belpaxaerca B padote I1. CopoknHa ¢ xapak-
TepHbIM Ha3zBaHueM «KBantodpenus» [15].

ANBTepHATUBHBIN My Th MPEATIOKUIN COIMOJIOTH, KOTOPBIE CTPEMIIIUCH HE K
UHTEJJIEKTYyaJIbHOMY KOHCTPYUPOBAHHUIO PEaJIbHOCTH, & PaCCMATPUBAIM BO3MOXK-
HOCTb PEKOHCTPYKIMH COL[MAJIBHOTO €€ KOHCTPYUPOBaHUA. DTOMY B HEMAJION CTe-
MIEHHU CTIOCOOCTBOBAJIM HOBBIE OTKPBITHS B 00JIACTH JIMHTBUCTUKU U APYTUX TyMa-
HUTApHBIX Hayk. Eciu TpaHcueHaeHTanbHas (EHOMEHOJIOTHSI TIOMOTJIA MOHSATH,
KaK IPOUCXOJUT KOHCTUTYHUPOBAHHE PEAJbHOCTH B MHUpPE OOBIIEHHOI'O OIIBITa
(T.e. B IPOCTPAHCTBE MMOBCETHEBHOM >KMU3HHU), (PEHOMEHOIOTHYECKasi COLUOIOT S
IpeJCTaBUIa MPOLECC KOHCTPYUPOBAHUS PEAIbHOCTH KaK «He3arIaHUPOBAHHBIN
pe3yNnbTaT KOJJIEKTUBHOM NesTenbHoCTH foaei. [lozanee Oblia moka3zaHa 3aBUCH-
MOCTb WHIUBUAYaJbHBIX JEHCTBUH M MEXKUHAMBHUIYAIbHBIX B3aHMMOJCHCTBHIA
OT MHTEPIPETATUBHON aKTUBHOCTU UX YYACTHUKOB [16].
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Crnenyrouuii BaykHbIH 1mar B 3ToM Hanpasienuu caenanu [1. beprep u T. Jlyk-
MaH, OCTPOMBILINE MOJIEINb «OOIIECTBEHHOTIO TPOU3BOICTBAY, KOI'/1a B3aUMOAEH-
CTBYIOIIME JAPYT C APYrOM JIOAHM, CaMH TOro He 3Has, (GOPMUPYIOT TO, U3 YEro
COCTOUT OOIIECTBO: MHCTUTYTHI, 3HAHUE, A3bIK [17]. MexaHu3Mbl KOHCTPYHUPOBa-
HUSl PEaJIbHOCTH, Ha3bIBAEMOI'O aBTOPAMHU COLMAJIbHBIM, MPEIJIOKEHbI CIEIyIo-
mue: XabuTyanu3anus, celMMEeHTalus, nHTepuperanys, penpukamus. B camom
o011eM BH/JIe coLManbHOE KOHCTPYHpPOBaHUE pealbHOCTH, 1o Bepcui 1. beprepa u
T. JlykmaHna, BBIMJIAIUT cienyromuMm ooOpa3oM. IloBropeHne oIHUX M TeX xKe
JNENCTBUNA B Ka)KJOJHEBHOM B3aMMOJEHCTBUM WHAMBUAOB JIPYyT C IPYroM IIOCTE-
IIEHHO NpeBpalllaeTcs B MPUBBIUKY (xaOuTyanuszauus) U 3aTeM (QUKCHpyeTcs B
A3BIKE, TO €CTh «OCENAeT» (CEAMMEHTALUs1) B CIOBECHO-CUMBOJIMYECKUX CTPYKTY-
pax, ycBanBaeMbIX MHJMBHUAAMU B Ipoliecce conuanu3anuy. biaronaps xaburya-
T3 U CEIUMEHTAIH ICHCTBHS MHIUBUIOB MOIIAIOTCA OOBSICHEHUIO CAMUM
JEUCTBYIOIMM U MOTYT OBbITh HOHSATHl B3aMMOJEHCTBYIOLUIMMH C HUM JIIOJBMHU
(MHTEpIIpeTaIys), YTO MPEBPAILACT UX B COLHMATIbHBIC BEUH (perdukanys), To eCTh
B CTPYKTYPBI, HHCTUTYTHI U LIECHHOCTH, U3 KOTOPBIX U COCTOUT PEaIbHOCTb.

Cpenu Hanbosee 3HAYMMBIX PadOoT, ONMUCHIBAIOLINX KOHCTPYUPOBAHHE PEab-
HOCTH B COLIMAJIBHOM B3aUMOJEHCTBUH, MOKHO OTHeCTH HccaenoBanus Jx. Cepins
u b. JIatypa. D11 aBTOpPBI 1a11 AOBOJIBHO Pa3IMYHbIE BAPUAHTHI COLIMAIBHOTO KOH-
CTPYKTHUBH3Ma, YTO OTHIOAb HE BBINIAIUT CIIy4alHbIM, €CJIM y4€CTb UX NPUHA-
JISKHOCTB K pa3HbIM (uiiocodckuM mkonam U HarnpasienusMm. J[. Cepnb B cBoei
¢wiocopun paccMaTpUBACT YK€ OTAENBHO COLMAIBHYIO PEalbHOCTh, KOTOpas
KOHCTPYHUPYETCs IOCPEICTBOM PEUEBBIX AKTOB. by 1yun aBTOpOM TEOpUM pEUEBBIX
aKTOB, NPUMBbIKas K OAHOM M3 BeTBeil aHamuTH4yeckol (uinocodckoit Tpaauuuy,
aMEpUKAHCKUI HCCIIeI0BaTeNh KOHIICHTPUPYET CBOE BHUMAaHHE HA TOM OOCTOS-
TEeJbCTBE, YTO COLMATIbHBIE (DAKTBI U COLIMATIbHBIC UHCTUTYTHI, U3 KOTOPBIX U CKJIa-
JIBIBAETCS COLIMATIbHASI PEAIbHOCTh, UMEIOT 3HAaUEHHUE i OOPETar0T CMBICIT B KOHTEK-
CT€ KOJUIEKTHUBHOM MHTEHUMOHAIBHOCTH, U3 KOTOPOW OH BBIBOJUT MHCTUTYLIHO-
HasbHBIe (QakThl. CIOXKHBIE CXEMbI MEPeXoAa OT OJHUX DIIEMEHTOB K JPyTUM
IIO3BOJIAIOT OINMCATh Ha S3bIKE TEOPHH PEYEBBIX NCUCTBUN TpPaJAULMOHHBIE IUIS
COLIMOJIOTHYECKOW OHTONOTUU 00BeKkThl. Ho mpu stom [I. Cepiab MOITHOCTHIO
pasfenser TE3UC O TOM, YTO COLMAIbHAs PEAJbHOCTh BO3HHUKAECT HE3aBUCHUMO OT
ybeil Obl TO HU OBUIO BOJM M LieJenojaraHus. B ero Bepcuu o1y, >KUBYLIUE
10 TIpaBWJIaM, CaMH X HE OCO3HAIOT, HO UMEIOT OeCCO3HAaTeNbHbIE, A0CTPaKTHbIE
CMOCOOHOCTH, OJaronapst KOTOPHIM OHH MOTYT OPUEHTHPOBATHCS B MUPE M B3au-
MOJIEUCTBOBATH C HUM. «f yke roBopui, — nuiet k. Cepiib, — 4TO CTPYKTypa
YeJI0BEYECKMX MHCTUTYTOB — 3TO CTPYKTYpa KOHCTUTYTUBHBIX MpaBui. S Taxxke
CKa3aJl, YTo JIFOJ1, KOTOPBIE YYACTBYIOT B YUPEIKICHUAX, OOBIYHO HE OCO3HAIOT 3TH
[IpaBWJIa; 4YacTO OHU AK€ UMEIOT JIOKHBIE MPEICTABICHUS O MPUPOJAE yUpeExKIe-
HUS, U JaXKe CaMM JIIOJH, CO3IABIINE YUPEKIECHUE, MOTYT HE 3HaTh O €r0 CTPYK-
Type» [18. P. 128].

AKTOpHO-CeTeBasi TEOpUs, OJHUM M3 TJIaBHBIX MPEICTABUTENEH KOTOPOH SB-
nsercsa b. Jlatyp, mpeTeHayeT Ha onmucaHue OOIECTBa, KOTOPOE 3/1€Ch MBICIUTCS
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HE KaK COBOKYITHOCTPH JIFOJICH HJIM COBOKYITHOCTH OTHOIICHHW MEXIY JIOJbMH,
a KaK CTPYKTypa, BKIIOYAIOIasi B ce0s U JIIOJeH, M BEIH, KOTOpbIe MPOU3BOJIAT,
UCTOJB3YIOT, XPAHAT U OLIEHUBAIOT JIIOAH. boJiee Toro, B akTOpHO-CETEBON TEOPUHU
BEIIIH HAJICIISIOTCS CTaTyCOM aKTUBHBIX ar€HTOB, JICHCTBYIONINX HAPSTY C JTFOAbMH.
Kak ormeuan b. Jlatyp, «3THYeCcKOe, MOMUTUYECKOE M SMIIUPUUYECKOE OTKPBITHE
CYLIECTBOBaHMs HEpapXuil, aCUMMETPUHA U HEPABEHCTBA; OTKPHITHE TOrO, YTO
naramadT conuaIbHOTO MUpPa pa3HO00pa3eH, Kak MepecedeHHas U TOPUCTas MECT-
HOCTb; YTO HUKAKOM 3HTYy3Ha3M, CBOOOIHAS BOJIS WJIM U30LIPEHHOCTh YMa HE MOTYT
3aCTaBUTh 3T ACUMMETPHUU HUCYE3HYTh; UTO BCE OHU TSDKEJBIM, KaK IMHUPAMUIIbI,
MPEISATCTBHEM CTOAT HA MyTH WHAMBHIYAJBHOTO JCHCTBUS, U OHU-TO U CIIy)KaT
O0OBSICHEHHEM TOTO, MOoYeMy OOMIECTBO HY)KHO pacCMaTpHUBaTh KaK PEeabHOCTD
sui generis» [19. C. 90].

Taxum 0O6pa3om, repe HaMu TPU BapHaHTa COLMATLHOTO KOHCTPYKTUBU3MA.
II. beprep u T. JIlykMaH MojararoT, 4TO BCSl PEAIBHOCTh, KaK MPUPOAHAS, TaK U
yejoBeyeckasl, KOHCTPyUpPYyeTCs COLManbHO. BHENHMIA MHUp CyLIECTByeT, HO OH
00BEKTHUBEH, TOT/Ia KaK PeajJbHOCTh M OOBbEKTHUBHA, U CYObEKTHBHA OTHOBPEMEHHO.
JIx. Cepiib MUMIET O TOM, KaK KOHCTPYUPYETCS COIMATIbHAS PEaIbHOCTh, BUIMMO
nojarasi, 4yTo (U3UYecKas peanbHOCTb IOCTUraeTcs (PU3MKaMu, a COLMAJIbHAs
peanbHOCTh — colMosioraMu. PazHuia Mexay nepBoii U BTopoii B TOM, 4TO IepBast
BO3HUKJIa HE3aBHCHUMO OT YeJIOBeKa U OOIIEeCTBa, SBJSSCH IMPOTYKTOM €CTECTBEH-
HOM BOJIIOIINH, TOT/Ia KaK BTOPast IIOCTOSTHHO MPOAYLUPYETCS M PEIPOAYLIHPYETCS
B3aUMOJICHCTBYIOLIMMHU APYT C ApPYroM JiroapMu. HecMoTps Ha ee pyKOTBOPHBII
XapakTep, OHa HY>KIAaeTCsl B HAYYHOM M3YYEHHUU HUYYTh HE MEHBIIE, YeM peallb-
HOCTh (PM3MUECKasi IOTOMY, YTO CO3JAIOIINE €€ JIFOJU HUYETO He 3HAIOT 00 3TOM
pe3yibTare cBoed akTMBHOCTH. OnHoBpemeHHO ¢ 3TuM b. Jlatyp mpemnaraer
CUNTAaTh COLMAJIbHYIO pEaJbHOCTh HE pEATbHOCTBIO JIEHCTBHH, OTHOILEHHI
Y MHCTUTYTOB, a PETbHOCTHI0, 00BEINHSIONICH BCE, YTO UMEET 3HAUCHHUE /IS Ue-
noBeka. IloaToMy Hapsny ¢ OeHCTBUSAMH, OTHOILIEHUSIMM U MHCTUTYTaMU B HeEe
BKJIIOYAIOTCA BCe (pu3nuecKue (MaTepraibHble) 00BEKThI, KOTOpPBIE, B CUIIY CBOETO
y4acTHs B 9KOHOMHYECKHX, UM COLMOKYIIBTYPHBIX OTHOUICHUSAX MEXKILY JIOIbMH,
HE COCTaBIISIIOT OT/ACIBHON (PU3HUECKON PEaThbHOCTH.

NTtak, peanbHOCTbh MOXKET ObITh CKOHCTPYHPOBaHA ABYMs pa3IMYHBIMU CIIOCO-
O6amu. PeanbHOCTH MOXET OBITh CKOHCTPYHMpPOBaHA HHTEIUICKTYaJbHO, €CIIH €e
KOHCTPYUPOBAaHHUEM 3aHMMAIOTCS TEOPETUKH, 0000IIaronne pe3yabTaThl Ha0o-
JeHUH, U3MEPEHUH, SKCIIEPUMEHTOB, a TaK)Ke aHajau3a U 0000IIeHNsT COOpaHHON
SMIUPHUKU. B 3TOM ciiyyae peasbHOCTh KOHCTPYHUPYETCS LI€JeHANPaBICHHO U IUIa-
HOMEpHO, a ee 0a30BbIe MapaMeTpPhl, TAKHE KaK MaTeMaTU3UPYEMOCTh, PACCUUTHI-
BAaE€MOCTb U MPOTHO3UPYEMOCTb OT/ICJIbHBIX MPOSIBICHUH 3apaHee 3a/1aHbl U YETKO
orpezeneHsl. B To e camoe BpeMsi pealbHOCTb MOKET ObITh CKOHCTPYHpPOBaHa
COLIMAJIbHO, KOTJa LieJepaloHaIbHbIe JICHCTBIS MHOXKECTBA JIIOZCH CO3/1al0T ee
9yTh JIM HA HEOXKUIAHHO JJIsl CAMHX Cce0sl KaK TTOOOYHBIN MPOAYKT CBOCH JIeATENb-
HocTu. Takas peanbHOCTb, HE MMEIOIIAs HUYEro OOIIero ¢ MHIMBHUIYaJbHBIMU
LEISIMH CO3JAIOLINX €€ JIIOAEH, He MPENoaracT U 3apaHee 3aJaHHBIX IapaMer-
POB, 4TO TauT B cebe HEMAJIO YTPO3, HO U OTKPHIBAET HEBHIAHHBIE BOZMOKHOCTH.
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MHTennekTyanbHoe KOHCTPyUpoBaHMe BUPTYyasibHOI peasibHOCTU

Wutepec kK MOHATHIO HU(POBOHM peanrbHOCTH BO MHOTOM OOYCIIOBIIEH TOU
POJIBIO, KOTOPYIO ChITpaIM Mpoliecchl HU(POBU3AIMH B )KU3HU YeJIoBeKa U o01ie-
crBa. Jlonroe Bpems 1udpoBas peaqbHOCTh OTOXICCTBISUIACH C PEATbHOCTHIO
BUPTYaJIbHOMU, MO0 MO BUPTYaJIbHOMN PeallbHOCThIO MOHUMAJIACh MPEXk/Ie BCETO pe-
aJIbHOCTb, IOPOKJaeMasi TPy MOMOIIM KOMIBIOTEPOB JIUIsl UMUTALIMM BOCIIPUSATHUS
00bIuHOM peanbHOCTH. Takas peaqbHOCTh CO37aeTCsl CpeACTBAMH HOBEUIIeH mud-
POBOY TEXHUKH, U B 3TOM CMBICIIE OHA siBIIsieTCs udpoBoii. DakTHUeCKU ee Ha3Ha-
YeHHe — 3aMeHa B BOCIPUATUU TOTO MHPA, KOTOPBIA Mbl BOCIIPUHUMAEM OOBIYHO
IIPU TIOMOIIM OPTaHOB YYBCTB. DTH OpPTaHbl, OyJIb TO 3pEHUE WM CIyX, OCA3aHUE
WM 00OHSHUE, MOTYT MOJIy4YaTh UMITYJIbChl OT OKPY KAIOIIKUX HAC BEIICH, a MOTYT
BOCIPUHHUMATh B KaU€CTBE CUTHAJIOB 3TUX BEIIEH AIEKTPOTEXHUYECKUE CUMYJIS-
uuy. BniepBeie B 3TOM CMBICIIE MOHSATHE BUPTYAJIbHON PEaIbHOCTH MCIOJIB30Bal
¢bpanmysckuii kouctpyktop JK. Jlanbe, BHECIIUI OrpOMHBINA BKJIAJ B CO3/IaHUC
KOMITBIOTEPHBIX WTp HOBOro Tuma. OcHoBanHas uMm kommnaHusi VPL (Visual
Programming Language) Research, Inc., cnennanusupoBanach Ha MPOU3BOICTBE
TEXHUUYECKHUX YCTPOMCTB, CIIOCOOHBIX MOPOKIATh PEAIbHOCTb, ITOX0XKYIO HA HACTO-
A1ryto. Peub uaeT o BUPTYaJbHOM LUIEME, CIIEHUANbHBIX IepYaTKax U, KOHEUHO
€, KOMIBIOTEPHBIX NPOrpaMmax, MO3BOJISIIOLIUX T€HEPUPOBATh UMUTALMOHHBIE
HMITYJIBCBI.

To, 4TO MOPOKIAAEMBII MUDP WILIIO30PEH, HE BBI3BIBAET COMHEHHM — YTO U
MO3BOJISIET OOPATUTHCS K CXOJIACTHYECKOMY TepMHUHY «virtual». Ho eciu B cpeinne
BeKa BUPTYaJIbHOCTb — 3TO 3a0Iy’KJIeHUE, HEeyNpaBisieMas K&)KUMOCTh, TO B MUPE
KOMIIBIOTEPHBIX UI'P BUPTYAJIbHOCTBIO CTAHOBUTCSI BO3MOXHO YNPaBJIATh, KaK Ha
CTaauu pa3paboTKH, TaK U HA CTaJAUU camMod Urpsl. M BMemarenascTBO mocpea-
CTBOM BUPTYaJIM3UPYIOLIEH TEXHUKH B COZHAHUE YEJIOBEKA, B €I0 BHYTPEHHUNA MU
CTaHOBUTCS YaCThIO €r0 COOCTBEHHOTO LI€JIENOIaraHus WK CPEICTBOM MaHUITYJIs-
LMK CO CTOPOHBI JPYIHX JIIOJEH, HE3aBUCUMO OT TOrO, KAKOBBI MUX HAMEpEHHUS.
Taxum 006pa3zom, BMECTE C paCIIUPEHUEM BO3MOXKHOCTEHN YeI0OBEKa ObITh POEKTOM
camoro ce6s, pacIIupsIIOTCS BO3MOXKHOCTH 3J10YNIOTPEOICHUN CO CTOPOHBI IPYTHX.
HoBbie TopU30HTHI TO3HAHUS MUPA U CAMOIIO3HAHUS BOSHUKAIOT BMECTE C HOBBIMHU
yrpo3aMH ¥ HOBBIMHU BBI30BAMH, IIPUYEM OTHOCSITCSI 3TH HOBBIE YTPO3bI U BBI30OBBI
KaK K MHJIUBHUY, TaK U KO BCeMy 4esioBeueckomy poay [20].

Taxum 06pazom, cerogHsIIHEe 00paIeHNE K TOHATHIO BUPTYaJIbHOCTH B paM-
KaX TEOPETUYECKOI'0 MBIIIJIEHUS! TPAKTYET €ro COBCEM B MHOM CMBbICIE, HEXKEIH
CPEIHEBEKOBBIE TEOJIOI'M WJIM HOBOEBpHoneiickue marematuku. Ilpu srtom, kak
orMeuaeT M. ne Jlanna, coBpeMeHHbIE BUPTYaIMCThl UCIIOIb3YIOT B KAUECTBE MH-
CTPYMEHTOB IIOCTPOEHUS BUPTYyaJIbHON PEAaJIbHOCTU TaKUE IIPUEMBI KIIACCUYECKON
MaTeMaTHKH, KaK ()a30BO-MOPTPETHBIN MOAXO0/ K IPOCTPAHCTBY COCTOSIHUM, pa3pa-
6oTannblii A. [lyankape Wi uJIe10 IPOrPeCCUBHON CrieIU(pUKAIIMKA BUPTYaIbHBIX
MHOKECTB C IMOMOUIbI0 KacCKaJ0B, HapyILIAIOIIUX CUMMETPUIO, MPEII0KEHHYIO
oAX0J1e, NpeuiokeHHyo J. ['anya. M. ne Jlanna onpenensieT COBpEMEHHYIO TEO-
PHIO BUPTYAJIBHOCTH KaK 0COOYI0 TEXHOJIOTHIO, KOTOPAasi CTUPAET PazIuuue MEXTY
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BHUPTYaJIbHBIM U PEAIbHBIM. 32 UCXOIHBIN MyHKT OEpeTcs Te3UC O TOM, 4TO K Jeii-
CTBUTEIHLHOCTH MPUUYHUCIISETCS BCE HyXAaromieecs: B o0bscHenuu [21. P. 70—71].

[Tpu paccMOTpPEHUH CYIITHOCTH BUPTYATBLHOTO MHOTHE (PHIIOCO(BI IEMOHCTPH-
PYIOT CTpEMJIEHUE TOHU3UTh €r0 OHTOJIOTUYECKUI CTAaTyC, OTHECTH €T0 K pa3psry
HenoTMHHOTO ObITH. TakoBa mosumus C.C. XopyKero, Ha3BaBIIIETO BUPTYallb-
HYIO PEAIbBHOCTh HEAOPOIOM. «BupTyanbHas peaabHOCTb, BUPTyalbHbIE SBJICHUS
XapaKTEePU3YIOTCS BCEria HEKUM YaCTHYHBIM WM HEJIOBOIUIOLIEHHBIM CYIIECTBO-
BAHHMEM, XapaKTEPU3YIOTCSI HEAOCTATKOM, OTCYTCTBUEM T€X WJIM MHBIX CYLIHOCT-
HBIX YepT SBJICHUN OOBIYHOM IMIIUPHUYECKON peasibHOCTH. VM mpucyIe HenoHoe,
yMaJICHHOE€ HAJIM4YECTBOBAHHE, HE JOCTUTAIOIIEe YCTOWYHUBOTO U MPEObIBAIOLIETO,
CaMONOIICP>KUBAIOLLIETOCS HAIUYUS U TpUCYTCTBUS» [22. C. 54].

Ho ecnu BcTarh Ha MO3MIMIO MOCIENOBATEIBHOTO KOHCTPYKTHMBHM3MA, TO
m00as peanbHOCTh NPEACTaBIsIeTCs BUPTYaabHOH. Hu oHa peanbHOCTh HE JAaHa
HaM B IOBCEJIHEBHOM OIBITE, €€ MOHUMAHUE CBSA3aHO C PSAJOM YMCTBEHHBIX
YCUIIHA, COPMHUPOBABIIUX TPATUIIUIO TEOPETUYECKOTO MblIeHus. He cimyyaitno
K. Henes mucan: «“IIpobdiaemaTnyHOE” — COCTOSIHUE MUPA, U3MEPEHHUE CUCTEMBI
U JJa)Ke €€ FOPU30HT, Oyar: OHO YKa3bIBa€T MMEHHO Ha 0O0BEKTHBHOCTH Mnew,
peanbHOCTh BUpTyainsHoro» [23. C. 336].

Takum 00pa3om, BUpTyallbHAsI PealIbHOCTh, MOpoXkaeHHas [ T-TexHonorusmu,
€CTh HE UTO MHOE, KaK UTOT MHTEJJIEKTYaJIbHOTO KOHCTPYUPOBAHMS PEATIBHOCTU
[24]. Co3paTenu KOMIBIOTEPHBIX MOJEICH M COOTBETCTBYIOIIMX TEXHUYECKUX
YCTPOUCTB MPEKPACHO 3HAIOT, KAKOBBI OYIyT MapaMeTphbl ATOW peaabHOCTH [25].
TouHo Tak ke Kak 3apaHee 3HaJIM O IapaMeTpax KOHCTpyupyemoro mupa ["anunei,
HeroTon u apyrue. Poxaaemasi NpoeKTUPOBIIMKAMU UCKYCCTBEHHAs Cpella UMEET
3apaHee 3aJlaHHbIE MapaMeTPbl, UMUTHPYIOIUE €CTECTBEHHBIE CPE/Ibl, YTO U I03-
BOJISIET HA3bIBATh €€ PEATbHOM.

O BO3MOXHOCTSIX COLMaNILHOIrO KOHCTPYMPOBaHUSA LNGPOBO PeasibHOCTH
M O pUckKax, ¢ 3TUM CBA3AHHbLIX (BMECTO 3aKJ1io4EeHMS)

CeronHsi, KOrja ToBOpAT O HU(POBON peanbHOCTH, UMEIOT B BUIY HEUTO
OTJIMYHOE OT BUPTYaJIbHON PearbHOCTH, HECMOTPSl Ha TO, YTO CO3/aBaeMasi Ipu
MTOMOIIY KOMIIBIOTEPOB BUPTyaJIbHAS PEaTbHOCTh, KOHEUHO K€, SIBISICTCS H(PPO-
BOH, a r00ast u¢ppoBas peanbHOCTh HE MOXKET ObITh HUUYEM MHBIM, KaK JETUIIEM
IT-rexnonoruii. Ho KOMIBIOTEpHI CEroJHS CTald OYKBAJIBHO BE3ACCYIIH, OHH
AKTUBHO MPUMEHSIOTCA U (PU3UKAMU, U COLIUOJIOTaMU, ¥ BOOOIIIE BCEMU TEMH, KTO
y4acTBYeT B HMHTEIUICKTYaJbHOM KOHCTPYHPOBAHHU PEATbHOCTH. MEXIy TeM,
MOMHUMO LU(PPOBOTO CONEPKAaHUS KAKOH-TO OTAETBHOM, CleNHaIbHO CO3/1aHHOM
MPOSKTUPOBIIMKAMH BUPTYyAJIILHON pPEaTbHOCTH, TMOpa TOBOPUTH M O JIPYTOM
1M(ppoBOH peallbHOCTH, CTUXUITHO CKIIaJbIBAIOIICHCA B MPOLECCEe IKCIUTyaTalllu
MHOJKECTBA BUPTYaJIbHBIX PEATBHOCTEH, COCIMHEHHBIX BMECTE IOCPEICTBOM
pasnuuHbIX [T-TexHOIO0ruil M COOTBETCTBYIOIIMX UM T'a/KETOB. JTa HOBAs pealib-
HOCTh KOHCTPYHUPYETCS COIMAIbHO, OHA HUKEM HE CIPOSKTUPOBAHA U HUKEM HE
CIPOTHO3MPOBAaHA, €€ 3aKOHbl U CBOMCTBA €IIe TOJIBKO MPEICTOUT H3YUHTb.
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Bo3moxHO, ee posb B KM3HM 4YelloBeKa OyJeT CTOJIb )K€ BEJIMKA, KaKk U pOoJib
MPUBBIYHOTO HaM JIOUU(POBOro OOIIECTBA C €r0 HOPMaMH U LIEHHOCTSIMH, CTPYK-
TypaMl U MHCTUTYyTaMH. Bo3MoxkHO, 3T0 HOBOe Lu(ppoBOe 00I1IECTBO OYyAET B
CBOMX ONMCAaHUSAX U CAMOOIIMCAHMAX HE CTOJNb CXOXHMM C JOIHM(POBBIM 00IIe-
CTBOM, ¥l HE CTPYKTYPBI, IICHHOCTH WM HHCTUTYTHI OYIyT OOBSCHATH CMBICI BCETO
B HeM mpoucxozsniero. IToka emie HEsICHO, COXpaHUT JIM CBOE 3HAYCHUE MPEKHSA
JTUXOTOMHUS Kay3aJdbHOIO M TEJIEOJIOTMYECKOr0, CTOJb BayKHAs ISl MOHUMAaHMS
pasnuyuus IPUPOJHBIX M COIMANBHBIX siBIeHUN. Ho yxke celiyac 04eBHIIHO, YTO
M3MEHEeHHS OyayT paJuKaIbHBIMU M 3aTPOHYT BCE CTOPOHBI KU3HH YeJI0BEeKa U 00-
IIeCTBa, UX BO3JIEHCTBUE HEU30EKHO OTPA3UTCA HA PA3HOOOPA3HBIX COLUATBHBIX
npakTukax. He BEI3bIBA€T COMHEHHS U TO, YTO CTUXUITHO BO3HUKAOLIas HU(ppoBas
PEANbHOCTh 3aTPOHET BCE OCHOBHBIE 3JIEMEHTHI YEIOBEYECKOTO LeJernoiaraHus,
aKTHUBHO BTOPTasiCh B INIyOWHHBIE CIION YEJIOBEYECKON SK3UCTECHIIUH.

Kak wu3BecTHO, anbTEepHATHUBON CTUXMHMHOW UHU(PPOBU3AIMU BBICTYMAOT
MOTBITKH TPOBEJCHUS COBPEMEHHBIMHM TOCYJIapCTBAMH LEJIOCTHON IH(pOBOI
MOJINTUKHU, YTO AAE€T BO3MOKHOCTh IPOTUBOIOCTABUTH COLIMAIbHOMY KOHCTPYHPO-
BaHUIO IM(POBOI pealbHOCTH KOHCTPYHPOBAHKUE MHTEIIEKTyaabHOoe. Ho Moxer
JIY TIOCTIEIHEE 3aMEeCTUTh 00010 epBoe? OTBeTa Ha 3TOT BOMPOC MOKa HET. Mex Ty
TEM TIONBITKM 3apyOEKHBIX M OTEYECTBEHHBIX aKTOPOB IUIAHOMEPHO CO3/1aBaTh
1M(POBYIO PEAbHOCTD WM XOTs OBl IOCTABUTH €€ MO CBOM KOHTPOJIb BBI3BIBAIOT
OTACeHHA Y IHUPOKUX CIOEB 0OLIECTBEHHOCTH, ONACAIOIINXCS MOSBICHHS HAa CBET
TOTO, YTO OHU UMEHYIOT «3JIEKTPOHHBIM KOHIIarepemy». Tak, Hampumep, BIACTH
Mockssl ¢ 1 utons 2020 r. B 0coO0M (3KCIIEPUMEHTATBLHOM) PEKHUME CO3/IAI0T
HEO0OXOUMBIE YCIOBUS «IJIs pa3padOTKHU U BHEIPEHHS TEXHOJIOTHI MCKYCCTBEH-
HOTr0 MHTEJUIEKTa». M XOTS cpenu 3asBIIEHHBIX LI€el MPOBO3IIallaeTCs MOBbIIIE-
HUE KauecTBa KU3HU HACEJICHUS, a CPeU MPUHIIMIIOB — 3allUTa MPpaB U CBOOOA
YeJIOBEKAa, MHOTHME COMHEBAIOTCS €CIM HE B HMCKPEHHOCTH pa3pabOTUMKOB, TO
B OCYUIECTBUMOCTH MX HamepeHui. [Ipu 3ToM NpoTUBHUKH «IIU(GPOBOTrO paOCTBaAY
HE YYHUTBHIBAIOT, YTO U3MEHEHHUs, IPOUCXOSAIINE CTUXHIHO, MOTYT TauTh B ce0e
HE MEHBIIYIO0 OMAacHOCTb, YEM 3JI0OHAMEPEHHbIE IUIaHbI BIAJENbLIEB TEXHOJIOTHA
WIN BIACTh UMYIIUX.
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AnHoTanus. OeHoMeH HHPOPMATMOHHOTO KOH(IINKTA SBISETCS OOBEKTOM BHHMAHHS
MHOTHX COLIHAIBHO-TYMAaHUTAPHBIX AWCIHIUIMH, W3yYAIOIINX pA3IHYHBIC €r0 ACIEKTHL
BwMmecte ¢ Tem, cymecTByeT HEOOXOAUMOCTh B (QHIOCO(PCKO-METOAOIOTHIECKHIX, TEOPETHYE-
CKHMX HCCJIEOBaHUAX MHPOPMAIMOHHOTO KOH(IMKTA, O YeM CBHUJIETEILCTBYET MOTPEOHOCTh
BBIJICJICHUS WH(OPMAIIOHHOTO KOH(INKTA M3 COBOKYHMHOCTH BCeX OOBEKTHBHO HabIronac-
MBIX KOMMYHHKaImii. [Ipobnema nemapkanuy HHPOPMAITMOHHBIX KOH(PIUKTOB, T.€. IpodiieMa
OIIpe/IeJICHNs] KPUTEPHEB, B COOTBETCTBUH C KOTOPHIMU KOH(MIMKT OyAeT OTHECeH K MHpOpMa-
IIUOHHBIM, IpHoOpesa 0co0yI0 akTyaJbHOCTh B MH(GOPMAIIMOHHOM OOIECTBE, a pa3paboTka
TEOPETUIECKUX OCHOBAHUH IS JeMapKalui HHPOPMAIIMOHHOTO KOH(IINKTA CTaja aKTyallb-
HOM HccienoBaTelIbckol 3amaueid. B HacTosmee BpeMsi CyIECTBYIOT 00BEKTHO-OPHUEHTHPO-
BaHHBIC METOJIOJIOTHH BBIICICHNS WHPOPMAIIMOHHOTO KOH(IUKTA, HO, KaK MPEACTaBISIETCS,
IUIsL IeMapKanuy MH()OPMANOHHOTO KOH(IMKTA Ba)KHO YYHTHIBATH IIPOIECCH M3MEHEHHS
CYyOBEKTHBHOTO MHpa YeioBeka. OOBEKTOM HCCIEeOBAHMS SBISCTCS (peHOMEH HH(POPMAIIOH-
HOTO KOH(JIMKTa KaK YaCTH KOMMYHHKaTHBHOTO TIporiecca. [Ipenmer ucciieioBaHus — aemMap-
Karusi HHPOPMAINOHHBIX KOH(IIMKTOB M3 BCEX COBOKYIHBIX KOMMYHHUKaIMi. Llens uccmemo-
BaHUsI 3aKIIOYACTCS B ONMCAHWUU WM aHAJHM3E CYMIECTBYIONINX OOBEKTHO-OPUEHTHUPOBAHHBIX
METOJIOJIOTHI, Ha OCHOBE KOTOPBIX OCYILIECTBISIETCS MpoLenypa AeMapKauui HHPOpMalioH-
HOro KoH(IUKTa. 3a7auu UCCIIeI0BaHus: 1) omucath nmpodiieMy JAeMapKaiuyd HH(HOpMaIHOH-
HOT'O KOH(JINKTA; 2) BRIIBUTH KOMMYHHUKATHBHBIC OCHOBAHUS HH(POPMAITHOHHOTO KOH(INKTA;
3) npoaHaIM3UPOBATh U BBLISIUTH OCHOBHBIE TTOJIXO0/IBI K IIPO0JIeMe ieMapKaly nHdopmaru-
oHHoro koH}ukTa. HoBH3HA pabOTHI 3aKIII0YaETCsl B CHCTEMAaTHYECKOM OITUCaHUU METO/I0JI0-
THYECKHUX TTOAXOA0B K IpolieMe IeMapKanuy HH(QOPMAMOHHBIX KOH(IUKTOB, aHAIN3E UX
CTPYKTYpBl W TpaHUIl NPUMEHEHUs. B Xoje uccienoBaHMs ONpEAeNeHO M JI0OKa3aHO, YTO
B MCTOHOJIOTUYCCKOM OTHOIICHUU JJIA TMPOBCACHHUA AE€MapKalnuu I/IH(l)OpMaHI/IOHHOFO
KOH(IIMKTA HETOCTATOYHO OMUPATHCS TONBKO Ha TEOPHUI0 KOMMYHHKAIUH U 00bEKTHO-OPHEH-
THUPOBAHHBIE MTOIXOBI: HEOOXOIMMBI O0JIee IHPOKHE HUI0COPCKO-METO0IOTHIECKHE OCHO-
BaHMsI, YIUTHIBAIOIINE TPaHC(HOPMAIHIO CyObeKTUBHOCTH. BBOMTCS ompenenenue nuagopma-
[IMOHHOTO KOH()IMKTA, OCHOBAHHOE Ha MPU3HAKE TPAaHCPOPMAIIUU CYObEKTHBHOCTH.

KaioueBble c10Ba: KOMMYHHUKALUS, HHOOPMAMOHHBIN KOH(IUKT, NeMapKamus HHPop-
MAalMOHHOTO KOH(IIMKTA, TpaHCHOpMAaIUs CyObEeKTUBHOCTH
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Abstract. The phenomenon of information conflict at the moment is an actual research
object of many social and humanitarian disciplines. On the other hand, there is a lack of
fundamental theoretical, primarily philosophical and methodological, research on this issue.
This is expressed, inter alia, in the absence of philosophical and methodological grounds for
isolating an information conflict from the totality of all objectively observed communications,
i.e. demarcation of the phenomenon. The problem of finding criteria for an information conflict
is of key importance in the formation of the methodological foundations and categorical
apparatus for studying this phenomenon. In this regard, the need to develop theoretical
foundations for the demarcation of information conflict is an urgent research task. The object
of this work is the phenomenon of information conflict as part of the communicative process.
The subject of the research is the problem of demarcation of information conflicts from all
aggregate communications. The purpose of the study is to describe and substantiate the existing
object-oriented methodologies that allow for the demarcation procedure. The following tasks
are adequately formulated for the purpose of the study: 1) describe the problem of demarcation;
2) identify the communicative grounds of the information conflict; 3) analyze and highlight the
main approaches to the problem of demarcation of information conflict. The novelty of the
work lies in the systematic description and structuring of methodological approaches to the
problem of demarcation of information conflicts, as well as analysis of the boundaries of
methodologies and approaches. In the course of the work, it was determined and proved that,
relying solely on the theory of communication, it is impossible to adequately carry out the
demarcation procedure; it is necessary to use additional, non-communicative demarcation
criteria, which is due to the variety of demarcation approaches in various studies. In conclusion,
conclusions are formulated about the limitations of object-oriented approaches for solving the
problem of demarcation of information conflicts.

Keywords: communication, information conflict, demarcation, methodology,
transformation of subjectivity
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BsepeHue

[TpoGnema BbIsIBICHUS, pa3IMueHUs HHPOPMAITMOHHOTO KOH(MINKTA B KOMMY-
HUKAaTHBHOM IIPOCTPAHCTBE SIBISIETCSA aKTyaJbHOU MpoOIeMOii B yCIOBHUSIX COBpe-
MEHHBIX TEHACHLUI pa3BUTUS MHPOPMALMOHHOTO obIecTBa. MH)opmanmonHo-
TEXHOJOTMYECKUM MHCTpyMEHTapuil Hu(ppoBOii KOMMYHHUKAILMU CO3Ja€T HOBbBIE
NPEINOCHIIKH, YCIOBUS M BO3MOXXHOCTU BIIMSIHMS Ha MOBEJACHHE OOJBIIUX MAacc
JIOJIEH U LEeNeBYI0 ayJUTOPUIO B MHPOPMAIMOHHOH cdepe, B TOM UUCIE C LENbI0
MaHUITyJIMpoBaHus U Ae3uHpopmary. Co31al0Tcst yrpo3bl U pUCKU WHpOpMaIu-
OHHOI 6e30macHOCTH IMYHOCTH. OCOOEHHO OCTPO ITO NPOSBISAETCS B UH(POpMAIIK-
OHHBIX BOHHaX, KOTOPbIE B COLMAIBHO-TYMaHUTAPHOM ACIIEKTE ONPEIEISIIOT KakK
KOMMYHHKATHUBHYIO TEXHOJIOTHIO BO3/IEHCTBUS HA MacCOBOE€ CO3HAHME C KpaTKO-
BPEMEHHBIMU U JOJIrOBpEMEHHBIMU LesIMH. «Llensimu Bo3aelcTBUs SBISIETCA
BHECEHHE U3MEHEHUH B KOTHUTUBHYIO CTPYKTYPY, YTOOBI [TOJIyYUTh COOTBETCTBY-
I0LME U3MEHEHUS B MOBeAeHUECKoU cTpykType» [1. C. 20].

WndpopmanmonHasi BoifHa — 3TO ocTpasi cTaausi MHGOPMALMOHHOIO KOH-
¢nuKTa, B KOTOPOH pa3pelieHre NpOTUBOPEUHiA, MPOSBUBIIUXCS B UH()OPMAIOH-
HOM KOH(QUIMKTE, MPOUCXOIUT C IMPHUBJICYEHUEM HH(POPMALMOHHOTO «OPYKHUS»,
OJTHUM U3 00BEKTOB KOTOPOTI'O ABISETCS IICUXUKA YeJIOBEKa, HIIH, B SMUCTEMOJIOTU-
YECKOM acleKTe, CyObEeKTUBHBIN MHpP U€JIOBEKa, €ro CyObeKTUBHOCTh, BKIIOYAIO-
11as CO3HaHUe M Oecco3HaTeNbHOE, OCO3HAHNE YEIOBEKOM MHpa U caMoro ceodst ¢
«TO3UIMHI TIEPBOTO JKla». B kauecTBe MHDOPMAITMOHHOTO «OPYKHUS» HCIOJIb3Y-
IOTCSl TIOIMEHA, HaBsI3bIBAHUE, yTaWBaHUE, UCKa)K€HHE MH(POPMALUHU, UCIOIb3Y-
IOTCSl KOTHUTUBHBIE TEXHOJIOTHH, U OOpPAIIEHO OHO NMPEHMYIIECTBEHHO Ha Oecco-
3HATEJIbHOE, Ha HEOCO3HABAEMYI0 YEJIOBEKOM 4YacThb COOCTBEHHOW CyOBEKTHBHO-
ctu. Ilpu 3TOM cuna BO3JAEHCTBUS 3TOTO «OpPYKHS» MHOTOKPAaTHO BO3pacTaeT
B CBSI3H C BO3MOXKHOCTBIO KOHCTPYUPOBATh B MH(MOPMALMOHHOM chepe ¢ MOMOLIbI0
HOBBIX MH()OPMAITMOHHBIX TEXHOJIOTHI BUPTYaIbHbIE MHUPBI, B KOTOPBIX I'PAHUIIBI
MEXJy OOBEKTUBHBIM M CYOBEKTHBHBIM, PEabHbIM U BHUPTYalbHbIM, 3HAHUEM
Y BBIMBICIIOM («(HEeUKOM» ), UCTHHOMN U JIOKBIO 3a4aCTyI0 Pa3MBIBAIOTCS.

Pa3pymmrensHOMy BO3AEHCTBHIO MOJABEpraercst 6a3oBas yeloBeyecKas Io-
TpeOHOCTH B MOJTYYEHUH OOBEKTHBHOTO 3HAHUS O MUpe. BO3HUKAIOT pUCKH paau-
KaJbHOM TpaHc(hoOpMalMd CyOBEKTUBHOCTH: HE INPEBPATHTCA JIM YeJIOBEUECKas
CyOBEKTHBHOCTD B CyMMy TexHoJoruii? He rcuesner nmu «5» Kak sapo cyObeKTUB-
HOCTH, KaK CHMMBOJI OTBETCTBEHHOH M aBTOHOMHOMN nu4HOCcTH? He 3ameHuT nu
MOCTIPAaB/a peaqbHyl0 KapTUHY COOBITUH B YCIOBUSIX HH(POPMALMOHHBIX BOWH?

OTBeT Ha 3TH BONPOCHI NPEANONaraeT pacCMOTPEHHE CyObEKTUBHOCTU Kak
JMHAMUYECKOTO Tpoliecca, 00eCeynBaroIIero AeITeIbHOCTh YeJIOBeKa U COXpa-
HSIOLIETO MPU 3TOM CTPYKTYPHYIO LIEJIOCTHOCTb B YCJIOBHSX TpaHC(HOpMaLUU
OTAENBHBIX 3JIeMeHTOB. CyOBEKTUBHOCTh — 3TO MOJBM)KHAS, OTKPBITas, CaMOOP-
TaHU3YIOIIAACSA CHCTeMa, NOJIEPKUBAIOLIAsl HEIOCTHOCTh «S1». CBOHCTBO «OBITh
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cyOobekTOM» (OPMHUPYETCS KaK CITOCOOHOCTH YeNIOBEKa 00bEINHAT U MPEBPAIATh
B 3HaHUSA WHGPOPMALMIO W3 BHELIHET0 M BHYTPEHHEro MHpa, HH(OpPMAIHIO
0 TIPOIIUIOM, HACTOAIIEM M OyAyIIeM Ui 0OEeCIIeYeHHUs YCIIEITHOH IeIenoaraio-
IeH AeATeNbHOCTH YeJI0BEKa.

N3yuenue tpanchopmaium cyObeKTUBHOCTH B HOBOW MH(GOPMAIIMIOHHO-KOM-
MYHHKALIMOHHOM cpezie 00ycaoBUIO oOpallieHle K MOHATHIO «MH(OPMAIIMOHHBIN
KOHGIUKTY». MHQOpMAIMOHHBIM KOHQIIMKT HCCIEAYETCS B Pa3IUYHbIX 00JIaCTAX
COLMAJIbHO-TYMAHUTAPHOTO 3HAHHSI U TIOHUMAETCSI IPEUMYIIECTBEHHO KaK CTOJIK-
HOBEHHE MMPOTUBOIIOIOKHBIX UACH, MTO3UIHIA, HHTEepecoB. OOpaTuMCs K OCHOBHBIM
TPAKTOBKaM MH()OPMALMOHHOTO KOH(JIMKTA B COLIMATIbHO-T'YMaHUTAPHOM 3HAHHH.

3amauam puocodcko-MeTo10IOTHIECKOTO aHATN3A BBISIBICHUS HH(OpMAIIH-
OHHOro KOH(JIMKTa B OOJNbLICH CTENEHUM COOTBETCTBYET, KaK IpPEACTaBIsETCH,
bopmynHpoBKa «mpobiaemMa JeMapKauu WHPOPMAIMOHHOTO KOH(IMKTa», T.e.
npobjemMa MoUCKa KPUTEPHUEB, OJX0I0B U METOOB, MO3BOJIIOLIUX ONPEIEIUTh
MH(POPMAIMOHHBIN KOH(IIUKT KaKk 0c000€ COCTOSTHIE KOMMYHHUKAIIHH.

[Tponenypa nemapkanuu, Kak IpeArnosaraercs, 10JkHa 00eCeunTh Bblese-
HHUE OIpPE/IEICHHOr0 MacCHBa KOMMYHHKATHBHBIX aKTOB, 00JalalONIMX OTIUYHU-
TEJNbHBIMH, XapaKTEPHBIMH TOJBKO JUIS HUX, MPU3HAKAMH, KOTOPHIC IMO3BOJIAT
OTHECTH UX K UHPOPMALMOHHBIM KOH(IUKTAM.

B pabote noctynupyercs Te3UC 0 TOM, YTO IpOLEecC JeMapKaluy nHpopma-
[IMOHHBIX KOH(JIMKTOB BKJIIOYAeT B CceOsl JBa YpPOBHS: JeMapKalMiO MEPBOTO
NOpsiIka — BBISIBIEHUE KPUTEPUEB HH(POPMALMOHHOTO KOH(QUIMKTA, KOTOPbIE
MMIUTMIUTHO BKJIFOUEHBI B CTPYKTYpPY KOMMYHHKAIIWH, ¥ IEMapKaInio BTOPOTO TO-
psiika — BBISBJICHHE BHEKOMMYHHUKATUBHBIX KPUTEPHUEB, HA OCHOBAaHUM KOTOPBIX
BepuduIupyeTcs HHOOPMANMOHHBIA KOHMIUKT. BaxkHO MpU 3TOM OINpEeNeTUTh,
KaKOH MMEHHO YPOBEHb J€MapKallMK MO3BOJSET BBIACIUTh SIMHCTEMOJIOTHUECKUE
KpUTEPHH HHPOPMAIIMOHHOTO KOH(DIHUKTA.

Jdemapkauma nepBoro nopsanka:
CTPYKTYPHO-KOMMYHUKATUBHbIE OCOOEHHOCTU
MHPOPMaLMNOHHOIO KOHDANKTA

[Tpenmnonoxum, yTo HHGOPMAITMOHHBIA KOHMIUKT 001a1aeT crienu(puIecKuM
KOMMYHHKATUBHBIM KOMIIOHEHTOM CTPYKTYPHOTO XapakTepa, IO3BOJISIFOIINM
BBIJICIUTh JaHHBIA ()EHOMEH W3 MPOCTPAHCTBA KOMMYHHKAIIUN, U POBEPHM ITY
THIIOTE3Y.

CyIecTByeT MHOXECTBO TPAaKTOBOK Ipollecca KOMMYHHUKAIMH, B HauOoee
0000IIIECHHOM BHJIC OHU ITPEICTABJICHBI CICIYIOIINM ONPEACIICHUEM: «KOMMYHHUKA-
Ul — 3TO CBSI3aHHBIA C OTHOLICHHSMHU MPOIECC CO3JaHUS U WHTEPIPETALUU
COOOIIIEHNH, KOTOPBIE BRI3BIBAIOT ONpeeneHnyo peakiuio» [2. C. 37]. B omnpene-
JICHUU BBIJICNISIFOTCS TPU OCHOBHBIX 3JIEMEHTA: CO30aHUe COOOUeHUs, uHmepnpe-
mayus u peaxyusi. JIOMOTHAM, 9TO BaKHBIM JIEMEHTOM KOMMYHHKAITUU TAKKE SIB-
TSETCS KaHa TIepeiadr COOOIICHUS. DTH 3JIEMEHTBI XapaKTEPHBI JIJIs JTF000T0 BUIa
KOMMYHHKAIUH, B TOM YUCJIC U KOMMYHUKAIIUA I/IH(bOpMaL[I/IOHHOFO KOH(bJII/IKTa.
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Co3nanue cooOuieHusi, 0€3yClIOBHO, CBSI3aHHO C KOHKPETHBIM CYOBEKTOM
(axTopom KoMMyHHKaIMH). CyIIeCTBYIOT JIU B TEOPUU KOMMYHHUKAIIUM OCHOBAHUS
IUISL TOTO, YTOOBI MApKUPOBATh CYOBEKTa KaK CO3/1aTelsl MAaHUITYJIITUBHBIX HH(OP-
MalMOHHBIX 00beKTOB? CyIIeCTBYET JIU CyObEKT KOMMYHHUKAILIUU, KOTOPBIH perpe-
3eHTHpPYET ceOs TONBKO B YCIOBUSX HH(GOPMAIMOHHOTO KOH(DIMKTa WM KE,
Ha000POT, CYIIECTBYET JIU CyOBEKT, KOTOPBIN HE MOXKET CO3/1aBaTh MaHUITYJISITHB-
HBIX COOOLICHUH U, CIIEJOBATEIBHO, HUKOTIa HE MOXKET MPOSIBUTH ce0s1 B MHDOP-
MaimoHHoM KoHGuukTe? [IpeacraBinsercs, 4To TAKMX OCHOBAHUN HE CYIIECTBYET.
JIr000i1 CyOBEKT MOTEHIHAIBHO CIIOCOOEH CO3/1aBaTh HH(POPMAIIMOHHbBIE O0BEKTHI,
KOTOpBIE MBI MOXEM aTpuOyTHpOBaTh Karteropueil «Manumyisuus». CooTBeT-
CTBEHHO, OCHOBBIBAsICh Ha BBIICJICHUU CYyOBEKTa, CO3/aTENs COOOIEHHs, HEBO3-
MOXXKHO OJIHO3HAYHO OMPEAENUTh TOT WM WHOM HHQPOPMAIMOHHON mpoliecc
KaK WH(POPMAIIMOHHBIN KOH(IIHKT.

CooOuienne o6ekaeTcs B ONPEIEICHHYIO «Perpe3eHTaTUBHYI0 PopMy», Kak
«BCEBO3MOKHBIE CMBICIIOCO/IEPIKAIINE BBIPAKCHHUS YEJIOBEYECKON CyOBEKTHBHO-
ctu» [3. C. 86]. PenpesentatuBHas ¢popMa COOOIMIEHUS MOXKET OBITh Pa3IUIHOM,
HO B Tpolecce KOMMYHHUKaIUM OyJeT oOs3arenbHa MpoLeaypa MHTEPIPETaluu
(moHMMaHus) COOOIIEHUS PELUIIMEHTOM. JTa Mpoleaypa BKIOYaeT B ceda Tpu
¢a3br: 1) pukcanus marepuaibHON GOpMBI 3HAKA; 2) BBISBICHHUE €r0 COLUATBHOTO
3HAYCHHMSI W CMBICIA; 3) OLIEHOYHOE OTHOIIeHWe M mepexkuBanue [4. C. 149].
B HacTosimmii MOMEHT HE CyIIECTBYET OCHOBAHHUI IOJaraTh, 4YTO UHTEPIPETALINS
MaHUMYJISATUBHOTO KOMMYHHKATUBHOTO akTa OyAeT OTIMYaThCS OT UHTEpIpeTa-
UM JTI000T0 MHOTO. MBI MOXKEM IMPENOI0KHUTh, YTO ONpeeICHHBII Habop 3HAKO-
BBIX €MHUII, BBIPAXKEHHBIX B crienn(UyecKoil penpeseHTaTUBHON (opme, OyaeT
OKa3bIBaTh MAHUMYJISATHBHBIN 3¢ (dekT, T.K. ero uaeHrudukanus Oyner 3apaHee
npenonpenenena. Ho 3To mporHo3upoBanue, KakuM Obl TOUHBIM OHO HU OBLIO,
HE SIBJISIETCS YAaCThIO MHTEPIPETAIIMOHHOTO MIpoIiecca, MOCKOIbKY Habop mporeyp
OCTaHETCS MPEKHUM.

DJEeMEeHT peakIi MOXET M0Ka3aThCsl ONTHMAJIBHBIM I TIPOBEICHUS MPOIie-
Oypsl nemMapkaiuu. FiMeHHO cpaBHHUBAs M aHAJIU3UPYs ONpeesieHHbIE TOBEACHYE-
CKHE PEaKLUHU B pa3IMyHbIC TPOMEKYTKH BPEMEHH, Mbl MOYKEM OLIEHUTH CTEIICHb
U3MEHEHUs CYyOBEKTUBHOCTH 4YelloBeka. HO M3MEHUTh MOBENEHUE IO3BOJISET,
K puMepy, yoexxnaromas KoMmMyHHKanus (yoexaaromiee BO3AeHCTBUE), KOTOpast
€CTh «IPOLECC W3MEHEHUS ATTUTIONOB, HAMEPEHUN U TOBENCHUS ayTUTOPUN
[5. C. 99]. Benp cyObekT (MHAMBUAYAIbHBINA, KOJJICKTUBHBIN), Y4aCTBYIOIIUI B
KOMMYHHKAITUHU — 3TO OTKphITas cuctema [6. C. 163]. YOexnaromas KOMMyHHKa-
IIUS] MOYKET BKJIIOUATh B C€0SI MHOXKECTBO CPEJICTB U (hOPM: OT CKPBITOM MPOBOKa-
LM 0 OpsIMOro Mpukasza. J[axke eciii Mbl HE MOXKeM HaOJII01aTh SIBHOM, MOBEICH-
YEeCKOM peakUuu CyObeKTa, «yCHJIMs, BJIOKEHHbIC B TONBITKY MOBIHATH Ha
YEJI0BEKa, MOTYT BBI3BaTh U3MEHEHUS €ro YOSKICHHUN min ycTaHOBOK» [7. C. 46].
Ho nammuume camoro (akTa NMOBENEHYCCKOW pPEAKIMii PElUIIMEHTa B TpOIecce
KOMMYHHKAIIUU 3aBOJAUT B TYMHK MOMBITKY 3JIUMHUHHPOBATH MHPOPMAIMOHHBIH
KOH(JIUKT U3 COBOKYITHOCTH YOEKIAIOIINX KOMMYHHUKAITHA.
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KaHaasl KOMMYHHKAITUH SIBJISTFOTCSI «<KAMHEM MTPETKHOBEHUS» TCOPUH HH(OP-
MAaIOHHOTO KOH(JIMKTA. DTO CBA3aHO C TEM, UTO 3a4aCTYI0 IMIIUPUUYECKON UCCIIe-
JIOBATEIbCKOM 0a30i CTAHOBATCS MaTepHalibl, MOJIYYEHHbIE U3 CPEJCTB MACCOBBIX
kommyHukaiuii (CMK) u cpencts maccoBoit unpopmaruu (CMU). Ota TeHaeH-
11sl BIIOJIHE €CTECTBEHHA, MOCKOJbKY MMEHHO JAaHHbIE KaHAJIbl KOMMYHHKAIUH
OXBaTHIBAIOT HAHOOJIbIlIEE KOJIMYECTBO PELMIIUEHTOB U 00JIaJal0T ONpPeeICHHBIM
ypoBHeM noBepusi. OgHako cam ¢akt Toro, uto CMU u CMK ctaHOBSTCS OCHOB-
HBIMH KaHaJaMH nepenayn nHpopMaluu, He npeaonpenenser Gakt nHPopMaIu-
OHHON MaHUMYJSIUU. B MPOTUBHOM city4ae Mbl ObLITM OBl BBIHYXKICHBI CUHTATH
moboe coodleHne, nepejaHHoe Yepe3 JaHHbIe KOMMYHUKAaTUBHbIE KaHabl, aKTOM
MH(POPMALIMOHHOTO KOH(MIMKTA. DTO CHPAaBEIJIUBO U IS IPYTHX KaHAJIOB KOMMY-
Hukauud. He cymiecTByeT aJeKBaTHOTO TEOPETUYECKOTO CHoco0a BBIICIHUTH
0c0O0BIi KaHaI, KOTOPBII y4acTBYeT UCKIIOUUTEFHO B KOMMYHUKAIIUN HH(OpMa-
LIMOHHOTO KOH(IMKTa, POBHO TaKUM k€ 00pa3oM, KaK M He CYIIECTBYeT KaHaja,
KOTOPBI HUKOI'/Ia HE MOXET OBbITh 3a/1€iCTBOBAaHHBIM B JAaHHOM ITPOLIECCE.

TakuM 00pa3zom, ecTb OCHOBaHHS MOJarath, YTO HAa OCHOBE TOJIBKO JIHUIIb
TEOPHH KOMMYHHUKAIIUN BEPUPHUIIMPOBAThH NaHHBINA (PEHOMEH TOCTATOYHO CIIOKHO.
['umore3a o ToMm, 4TO B MH(OPMALMOHHOM KOH(JIHUKTE MPUCYTCTBYIOT OCOOBIE
KOMMYHHMKATUBHbIE KOMIIOHEHTHI, OKa3ajach HeBepHa. DeHoMeEH, pacTBOPSSICH BO
MHO’KECTBE CBOMX MPOSIBICHUN B MPOCTPAHCTBE KOMMYHHKAIIUH, OCTAaETCs Teope-
THYECKUM KOHIIETITOM, cJ1a00 MOIAIONIMMCS pa3audHbiM oneparusimM. CooTBeT-
CTBEHHO, HEOOXOMM MHOI TE€OPETUYECKUN NHCTPYMEHTAPHUI HCCIeI0BaHUS.

Jdemapkaumsa BTOporo nopsigka: BHEKOMMYHUKaTUBHbLIE 06bEKThI

[Tpenmnonoxum, 4To UIEHTUPUKATOP UHPOPMALIMOHHOTO KOH(IINKTA 3aJ10KEH
B METOOJOIMYECKHX IMOAXO0/aX, PacCMaTPUBAIOIIUX HH(GOPMAIMOHHBIN KOH-
(baukT GoJee MIMPOKO, BHE TEOPUU KOMMYHUKaMU. OOpaTUMCsI K 3TUM MOJX0AaM,
BBIICJIUM OCHOBHBIE M3 HUX, XapaKTEpHbIE Ul JE€MapKaluyd BTOPOro IOpsKa,
U TIPEJCTaBUM B BU€ Mojeseil. OTMETUM MpHU 3TOM, UYTO UCCIIEI0BATENN, UCTIOb-
3YIOLLME 3TU Je€MapKallMOHHbIE IPUHIUIIBI ¥ IOIXO0/bl, HA IIPAKTUKE, KaK IIPABUIIO,
KOMOMHHPYIOT, COYETAIOT UX U IPUMEHSIIOT CUTYaTHUBHO.

Ha unentudukanuio nHGpOpMamoHHOro KOH(IIMKTA HalleJIeHa IOPUCTIPY ICH-
us, 1 B OCHOBE JaHHOM JeMapKaluu JekaT HOpMaTuBHble akThl. COOTBET-
CTBEHHO, JAHHBIA MOJXO0/ MOKHO OIIPENIENIUTh, KaK npasosyio 0emMapKayuro.

Tak, B P® nelictByeT nokTpuHa MHPOpMAMOHHON Oe3zomacHoctu Poccuii-
ckoil Penepanuu ot 2016 r. [8]. Ananornunas nokTpuHa cymectByeT u B CIIA,
npuHsTas B ceHtsope 2018 r. [9]. laHHBIE JOKYMEHTBHI UMEIOT JACKIapaTUBHBINA
XapakTep, MPOMUCAHHBIE MOJ0KEHUS HOCAT 00oOIaronmii xapakrep. B Hux He
MIPUCYTCTBYIOT KOHKPETHbIE KPUTEPUU TOTO, YTO Ta UM MHAs IPaBOBas CUCTEMa
IpUHUMAaeT B KauyecTBe MH(GOPMAIMOHHONM Yrpo3bl U HHGPOPMALMOHHOTO
koH(puKkTa. HerocynapcTBeHHbIE MHCTUTYThI TaKXKE CTPEMSATCS UACHTHUPHUIUPO-
BaTh UK, a TouHee ero coctapisomnlyr0 — MHGOPMALMOHHYIO MAaHUITYJIALUIO. B
MOMBITKAX OTPaJuTh TpaHcaupyemyro uHpopmanuo CMU o MaHumynsuuid Obu1
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BbIpaboTan «KoJekc 3TUKHM KypHalIHMCTa», KOTOPBIM 3aKpeIUieH B JAeKJIapaluu
FOHECKO ot 1978 . [10]. Ho 3TOT 1OKYMEHT HOCUT PEKOMEHIATEIbHbIA XapaK-
TEP U SBISAETCS CKOPEE STUYECKUM OPUEHTHPOM, HEXKEIU PEryJATOpoM oOle-
CTBEHHBIX OTHOIeHUH. VTak, mpaBoBas AeMapKalus sBIseTCsl Haubosee HaaexK-
HBIM TIOIXO0JIOM, HO, B TO JK€ BpeMsi, HanOoJee cliabo pa3paboTaHHBIM.

Crnenyromuii moAXo1 MOXKHO ONPEAENUTh, KaK KOHmMeHm-0emapKrayuio, 8 mpo-
recce kotopoit uccienoatenu npu ananuze CMU u CMK BbiaensioT kauecTBeH-
HbI€ ¥ KOJMYECTBEHHbIC XapaKTEPUCTUKU MH(POPMAIIMOHHBIX COOOIIEHU, KOTO-
pble, O UX MHEHHIO, CBHUJETEIbCTBYIOT O HAIMYMH HH(OPMAIIMOHHOTO KOH-
(bmukra.

I'. Jlaccysnn B 1927 1. ucnonp30Bajg METOJ KOHTEHT-aHAINU3a Uil PabOThI C
MAacCHBOM MPONAraHJAMCTCKUX cooOmieHui 3moxu [lepBoit mupoBoii BoiHbI [11].
OpHuM U3 MpencTaBUTENEW IOAXO0Ja KOHTEHT-AEMapKallud MOYKHO CYMTATh
N.A. Huxomnaiiuyka, KOTOpbI B CBOMX pabOTax MCIOJIb3yEeT TAKOE TMOHSITHE, KaK
«MHJEKC arpecCUBHOCTH» [12] — COOTHOILIEHUE MO3UTUBHBIX, HEUTPAJIBHBIX U
HeratuBHbIX MyOnukauuii B CMU oTHOCUTENBHO MX OOIIEro KOJIMYECTBEHHOTO
0o0béMa B ONpEAETCHHBIM XpoHONOrnyeckuii mnepuoxa. Ilpumenenwe mertona
KOHTEHT-aHaju3a U, CJEeI0BaTENbHO, KOHTEHT-AeMapKaluu A UH(pOopMaluoH-
HOro KoH(uMKTa npucyrcTByer B Tpyaax @. dunamu u H.B. Ilormasckoit [13],
J.B. Pesanuenko u A.B. Kamranesnosa [14], H.I1. Pomamkuna u O.B. Ilepeckin-
kuHa [15]. Kontent-nemapkaiius mo3pojsiet: 1) B pamkax nepuoja JeMOHCTPUPO-
Bath AuHaMUKy akTUBHOCTH CMU mmm CMK mpu momomu aHammza OOJBIITNX
MAacCUBOB COOONICHMIA; 2) TMPEAOCTaBUTh YCTOWYMBBIC METOIOJIOTHICCKIE
00pa3iiel paboThl ¢ KOHKPETHBIM SMIIUPUUECKUM MaTepHaioM; 3) BbISIBUTh UCTOY-
HUKHU pacipoCTpaHseMoil HHPOpMaIIUK.

OpnHako KOHTEHT-JIeMapKaius, obiagas oyapoBaHUEM (OpPMaNbHOMN JIOTHUKH,
uMeeT cnabyo cTopoHy: (eHoMeH WH(GOPMAIMOHHOTO KOH(JIMKTA B JTaHHOU
MOJIETIY IPEICTABJICH KaK U3HaYadbHas JAHHOCTb, KOTOPYIO0 HEOOXOAUMO MOITBEP-
IUTh SMIIMPUYECKHUM MatepuaioM. Kpome Toro, ecnu B HHGOPMAIMOHHOM
KOH(DIIMKTE 3a/IeHCTBOBaHbI TEXHOJIOTHH, HE 00J1a/1al011E OUEBUTHBIMU PEIPE3CH-
TaTUBHBIMH IIOKa3aTeNsIMU (HAmpUMeEp, pPaclpocTpaHeHWe HWHPOPMALUU TPU
MTOMOIIY MEXJIUYHOCTHBIX, YCTHBIX KOHTaKTOB), KOHTEHT-I€MapKalusi OKaXeTcs
OeccubHA BBIICIUTH KOH(MIUKT U3 CTPYKTYPhl KOMMYHUKAIIHH.

[Tonxon, B COOTBETCTBUU C KOTOPBIM KpUTEpHUEM HH(POPMAIIMOHHOTO KOH-
¢nukTa OyAeT HaIW4HMe ONpPeNeIeHHOW MOJIENN PAaCIpOCTpaHeHUsT HHPOPMALIUH,
MO3BOJISAOMIEH A(()EKTUBHO MPOU3BECTH MHPOPMAIIMOHHOE BO3ACHCTBHE (0c00ast
yOexxnaromas KOMMYHHUKAIMs, crnenududeckas pernpe3eHTaTuBHas (opma
COOOIIIEHUS U TPOY.), MOKHO OMPEICIUTh KaK UHCMPYMEHMANbHO-CMPYKIMYPHYIO
oemaprayuio.

B uenTpe gaHHOrO Moaxo/a JeXKHUT MPeICTaBICHHE O TOM, YTO CyOBeKT 00a-
JaeT HEKUM «yHH(DUIIMPOBAHHBIM» HA0OPOM KOTHUTUBHBIX MOJENIeH, KOTOPHIC
o0OpabaTeiBatoT MHGOPMALIMIO COTJIACHO YCTOWYUBBIM QJITOPUTMaM U SIBISIOTCS
UCTOYHUKOM (OPMHUPOBAHHUS OINpPENEICHHBIX peakuuil. MHbopMarroHHbII
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KOH(JIMKT MPeICTaBIsAETCs KaKk COBOKYITHOCTh KOMMYHHUKATUBHBIX MOJIEEH U KJ1a-
CTepOB MH(OPMALIMOHHBIX COOOIIECHUH, [IETbI0 KOTOPBIX SBIISETCS MAHUITYJISIIIHS.
JlaHHBIN TOAXO0/ YXOAUT KOPHIMU B Teoputo buxeuopusma b.®@. Ckunnepa, npe-
OJIAraoIyI0, YTO 32 KAXKJIbIM CTUMYJIOM HM3BHE BO3ZHUKAET «OMEPAaHTHOE MOBEE-
HHE», KOTOPOE MPUBOJNUT K «KJ1accy peakuuin». B tpynax I'.I'. IlouenoBa onucana
CTPYKTypHasi MoJenb MHPOPMAIMOHHOTO KOH(pIUKTa B (HopMe «BXOA—YyCHUIIe-
HUE—pAacIpOCTpaHEHHE», KOTOpasl BKIOYAaeT B ce0s MHCTpyMEHTapui Bo3Je-
CTBUSI M TMPOTUBOACHCTBHS HH(DOPMAIMOHHONW AKTUBHOCTH MNPOTUBHMKA [1].
B paborax A.B. MaHoiino ommcaHa «MHOTOKAacKaJHash WTEpaliOHHAs cXeMma
C KOppEeKLHEeW», MPeICTaBlICHHas B BHJIE LUKIWYECKUX, MOBTOPSIOMIUXCS ICii-
CTBU 10 cxeme «uH(popMaMoHHas aTaka (BOpoc)-TexHuYecKas naysa (3KCIo3u-
uus)» [16]. B.B. Lpiranos u C.H. Byxapun onucsiBatoT HHGOPMAIIMOHHBIC BOMHBI
yepe3 MaTeMaTHUECKUEe MOJAETH MPHHATUS PELICHUH M OKa3aHus MH(POpPMalUOH-
HOro Bo3nencTBus [17].

WNHucTpyMeHTanbHas qeMapkainus o0aaiaeT NpeuMyIecTBOM — IOIX0[ 03~
BOJISIET Bepu(ULIMPOBATH BCE 3Tarnbl HHGOPMAIMOHHOTO KOH(pIuKTa. OgHaKO cam
MPOIIECC METOIOJIOTHYECKOT0 00OCHOBAHHUS BBIACISAEMBIX HHCTPYMEHTOB BO3/CH-
CTBUSL M Mojeliell TpeOyeT MNpHUBJICYEHHS TOTOIHUTEIbHBIX KOHIIETITYaIbHbBIX
pecypcoB U3 pa3HbIx obnacteit 3HaHuil. [103TOMY HHCTpyMEHTaNbHAS IeMapKaus
Bcer/ia OyJeT MpeCTaBIsaTh U3 ce0sl CIIOKHBIN TeOPEeTUUECKHI KOHCTPYKT, B KOTO-
POM Pa3HOIIAHOBBIE AJIEMEHTHI JIOJKHBI COUETAThCsl APTOHOMUYHBIM 00pa3oM.

B ocHoBe e onHoro noaxoaa, 0603Ha4aeMOro HaMU Kak UHMeHm-CUCheM-
Has 0emapkayus, JEKUT MPEINOI0KEHUE O TOM, UYTO 32 HH(POPMAIIMOHHBIMH KaM-
MAHUSMU CTOUT CKPBITHIN MOJUTHYECKUN, YKOHOMUYECKUH, COLUATbHBINA CMBICI.
CornacHO 1aHHOMY NOJXOAY, HALIEJIEHHOMY Ha BBISBJICHUE CUCTEMbI UHTEHLUN
(HamepeHuit) cyObeKTOB MH(POPMAIIMOHHBIX KaMIaHUH, HHPOPMAIIMOHHBINH KOH-
GnUKT paccMaTpuBaeTCs KaK 4acTh OOIIEro MOJIMTUYECKOTO, COLMATBHOTO WIIH
SKOHOMMYECKOTO IMpoLecca, U JeMapKalus IPOUCXOAUT MO MPUHIIUITY TPOTHO3U-
pOBaHUS LIEJNeH, TOCTUTAEMBIX CUCTEMOM MPU MOMOILIH WH(POPMALIMOHHOTO BIIHSI-
HUS WIN e HAMEPEHHUI CyObeKTOB KOH(DIMKTA.

HHTeHT-cucTeMHas AeMapKalus sBisieTcs Han0oJiee MOy I PHBIM [TOIX0I0M,
MOCKOJIBKY TO3BOJISIET MHTEIPUPOBATh TEOPHIO U METOAOJIOTHI0 MH(POPMALMOH-
HOro KOH(JIMKTa B pa3nuuyHble HayuHble quciumuinHel. [1.A. IllapukoB ananusu-
pyer WHQPOPMAIMOHHBIM KOHQIMKT B KOHTEKCTE DPAa3BUTHUS MEXTYHAPOIHBIX
cucTeM 0e30IacHOCTH, UX B3auMoJeiicTBus U npotuBopeunii [18]. A.A. CmupHOB
u N.1O. CynaueB uccnenytot nHGOpMalMOHHBINA KOH(MIUKT KaK 4acTh MOJIUTHYE-
CKHX TeXHOJIOTHH «1BEeTHBIX peBosonuii» [19]. LII.C. Cyneitmanosa u E.A. Haza-
poOBa paccMaTpUBaIOT UH(POPMAIIMOHHBIE KAMIAHUHM B KOHTEKCTE TOTO HIJIM UHOTO
ucropuueckoro nepuoja [20]. I1.M. Taitiop onucbiBal ICTOPUIO Pa3BUTHS U CTa-
HOBJICHUSI TIpOIaraHjpl, Kak 0coO0ro BHJa TMOJUTUYECKOW AesTenpHocTH [21].
Hamu npuBeneHa nuime Manas 4acTh MPUMEPOB, KaK KOHIENT MH()OPMAITMOHHBIN
KOH(MIUKT BCTpaWBaeTCs B MHBIC Hay4YHbIE MPOOJIEMBbI M MPEAMETHBIE O0JIaCTH.
OnHako JaHHBIM KOHIENT YSI3BUM IS KPUTHKUA. Bo-TepBBIX, apryMeHTHl U
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JI0Ka3aTeIbCTBA HAJIMUMUS CYTTECTUBHBIX HHTEHIIMNA CyOBEKTOB 0a3UpyIOTCS HA TH-
MI0TEe3aX, KCTPANOJIALUAX JIOKAIBHBIX MHIIUJCHTOB (IIPOLIECCOB) HA BCIO CUCTEMY
WIA Ha CyOBEKTHBHOM MHTepnpeTanuu (akToB. ITO HE O3HAYAET, YTO JAHHBIN
MPUHLIMI JAEMapKallud HE MOKET ObITh MPUMEHEH ISl HayYHbIX HCCIIEJOBaHUM
BOOOIIE, HO OH JOJDKEH OBbITh (PyHAAMEHTAIFHO OOOCHOBAaH M apryMEHTHPOBAH.
Bo-BTOpBIX, paccMoTpenue HHGOPMAIIMOHHOIO KOH(JIMKTA C MO3ULUI METO0JI0-
THYECKOTO M TEOPETHYECKOr0 MHCTPYMEHTApHsl TOM WM MHOW HAay4YHOW JMCIIU-
TUTMHBI BEJIET K TOMY, 4TO (heHOMEHY MH(POPMALMOHHOTO KOH(DIUKTA UMIUTUIIUTHO
BMEHAIOTCSI CBOMCTBA, XapaKTEpHBbIE IJIs IpeaMeTa KOHKPETHOW IUCLUIUIMHBI
(coumosnorusi, UCTOPUS, MOIUTOIOTHS U MPOU.). ITO 03HAYAET, YTO MPUMEHSIEMBbIN
TEPMHUHOJIOTUYECKUHA M METOJOJOTHYECKHAM amnmapar 3a4acTyl0 HEBO3MOMXKHO
TPaHCIIOHUPOBAaTh HU 3a pPaMKHM HAy4yHOM OTpaciid, HU 3a PaMKU TEMaTHKHU
UCCIIEI0OBaHUS.

[Tocnenuuii nogxon — oyenouno-yennocmuas oemapkayus. B xauectse Map-
KEpOB JIEMapKallli BBICTYIAIOT HALIMOHAJIbHBIE, PEIMTHMO3HBIE U ITHUYECKUE 1LIEH-
HOCTH, a TakXe MOpaJbHO-3THYECKas olleHKa MHpopmauuu. JlaHHBI moaxon
HAaUMEHBIIUM 00Pa30M MOAXOAUT JIJIsl HAYUYHOTO WM JIFOOOTO JPYroro KOHCTPYK-
THUBHOTO JIMCKypca, HO OH K€ HauOojiee MOIMYJSAPeH B IMyOJUYHOM IHCKYpCe.
W, nOCKOIBbKY NaHHBIN IeMapKalMOHHBIN IPUHLIUI HE UMEET JOCTATOYHBIX OCHO-
BaHUU JUIsi OOBEKTUBHOM BepuUKalMK, B JaHHOM paboTe Mbl 0003HAUYUM €Tro
KaK HEPEJICBAHTHBIN.

3akioyeHue

OCHOBHBIC BBIBOJIBI TPOBEICHHOTO HCCIIEAOBAHMS COCTOSAT B CIIEAYIOIICM.
Jns  nemapkanuy WHGOPMALMOHHOTO KOH(IJIMKTA HEAOCTATOYHO OIMUPATHCS
TOJIBKO HAa TEOPUI0 KOMMYHHUKAIMM U OOBEKTHO-OPHUEHTHUPOBAHHBIE IOAXO[BI:
HE00X0AUMBI Oosiee MUPOKUe PUII0COPCKO-METOA0T0IrMUECKIE OCHOBAHMSL.

AHaJIN3 U CUCTEMAaTHU3aIHsI METOIOJIOTHYECKUX TTOAXO0I0B K UACHTH(PHUKAIINN
MH(POPMALMOHHOTO KOH(JIMKTA, OCHOBAHHBIX HA NPUHIMIIE BHEKOMMYHHMKATHB-
HOMW JieMapKalluy, NO3BOJIMIIM BBIIEIUTh TaKUe MOAXObI, KaK IPAaBOBOM, HHTECHT-
CHCTEMHBIN, KOHTCHTHBIA, HHCTPYMEHTAIBHO-CTPYKTYPHBIN, OIEHOYHO-IIEHHOCT-
Hbli. KpuTHueckuii aHaJIn3 JaHHBIX MMOJX0JI0B, COCPENOTOUCHHBIX HA CTPYKTYPE,
cucTeMe, KaHajlaX W/WIH colepKaH|K COOOIEeHNH MH(OPMAIIMOHHOT'0 KOH(UINKTA,
MIO3BOJIMJI BEISIBUTH XapaKTEPHBIE IS KXKIOTO U3 TIOIX0/I0B KPUTEPUH BIJICICHUS
MH(POPMALMOHHOTO KOH(MIMKTA U3 COBOKYITHOCTH KOMMYHHUKATUBHBIX ITPOLIECCOB.
B BbIII€OncaHHBIX MOAX0/1aX PACCMATPUBAIOTCS YaCTHBIE ACHEKThl HH(pOpMaIU-
OHHOT'O KOH(IUKTA.

Bmecre ¢ TeMm, mnpoBeneHHBIH (HIOCO(CKO-METOIOIOTHUECKUI aHaIn3
npobaeMbl JeMapKaui HHPOPMALMOHHOT0 KOH(INKTa OKa3al 3HAYMMOCTb 31U~
CTEMOJIOTUYECKUX OCHOBaHUH mpoOinemMsl. Kakue Tpanchopmanuu mpereprneBaeT
CYOBEKT U CyObEKTUBHOCTH UenoBeka? YTo MpOUCXOHT ¢ CyOBEKTOM (perUnueH-
TOM) TOJTy4aeMbIX COOOIEHUI?
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B osnmcremonornueckoil WHTEpHpeTanud HWH(POPMAIMOHHOTO KOH(IIMKTA

HCO6XOI[I/IMO q)OKYCI/IpOBaTL BHUMAaHUC UMCHHO Ha TpaHC(I)OpMaI_II/II/I Cy6’beKTI/IBHO-

CTH,

KOTOpasa 6y21€T ABIIATHCA HeTepMHHaHTHOﬁ 110 OTHOIICHUIO K BUJTON3MEHCHUIO

noBeieHus CyObekToB. COOTBETCTBEHHO, B SMTUCTEMOJIOTHYECKOM OTHOIICHUN UH-
dhopmarmoHHBIA KOH(MIUKT MOKHO OINPEACIUTh KaK COBOKYITHOCTh KOMMYHHUKA-
THUBHBIX aKTOB, COJIEPKAIINX B ceOe AIeMEeHThl NHPOPMAITMOHHON MaHUTTYJISAINH,
BO3JICHCTBYIOIINX Ha KOTHUTUBHBIE MOJIENH C LIEIbI0 TPaHCPOPMALNH CYObeKmus-
Hocmu, A, KaK CJIe/ICTBUE, AEITeIbHOCTU CyOBEKTOB.
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AnHoTaums. B craThe npeacTaBieH 0030p Hanboiee 3HAUNMBIX PE3yJIbTaTOB B POCCHIA-
ckoit punocodckoit Hayke Bo BTopoii monoBuHe XX — Havane XXI BB. B 00J1aCTH UCCIeI0Ba-
HUl (unocodekoit Mbicmu Apabckoro Bocroka. ABTOp TOCIIEIOBATENBHO paccMaTpUBAET
BKJIAJl B HCTOPUKO-(QIIOCO(PCKYIO apaOUCTHKY Pa3IMYHBIX IIKOJ H HX OCHOBHBIX ITPEJCTABU-
TeJIel, B YaCTHOCTH, OTMEYaeTCsl BKIIQJ B UccliefioBaHue Quiiocopckoid Meiciau bivkHero u
Cpennero Boctoka co cropons! yueHbIx MHCTHTYTA rmocoduu PAH, MHCTUTYTa BOCTOKOBE-
nenust PAH, MT'Y, CII6I'Y u PY/IH. B cratbe mpenrpuHsTa MOMBITKA T0KA3aTh KOHIICIITY-
QIIBHBIC PE3YJIbTAThl UCCICIOBAHUM Psfa BEMYIIUX CHCIUATUCTOB BTOPOH MOJOBUHBI XX —
Havana XXI BB. o apabo-MyCyIbMaHCKON (GHIIOCOMUH STIOXH CPETHIX BEKOB C TOUKH 3PCHHUS
npo0JeM MOHUMAaHUs apabo-MyCyJIBMAHCKOW KYIbTyphl. He MeHee BaKHBIM MPEACTABIIACTCS
MOHUMAHUE POJIM U MecTa MCTOPUKO-(punocodckoit apabuctuku B auanore (Gpuiocockux
KYJIBTYP B paMKax OTBETOB Ha BBI30BbI BPEMEHH. ABTOP CTATbH 00OOCHOBBIBAET MBICIIb O TOM,
YTO TPEOMOJICHHE JIOKHBIX KyJIBTYPHBIX, (QHIOCO(PCKHX W HICOJOTUIECKHX CTEPEOTHUIIOB
B OecniperieieHTHOM T1o0aibHOM B3auMo/ieiicTBur BocToka u 3anana B koHie XX — B Havaje
XXI BB. MO3BOJIUT 3HAYUTEIIHHO PACIIUPUTH aKaJIEMHUYECKYI0 MOOMIILHOCTh M HHTEPHAI[MOHA-
mI3anvio B cepax oOpa3oBaHHS W HAYKH, OTKPHITH HOBBIE TOPHU3OHTHI MEKIYHAPOIHOTO
COTPYIHHYECTBA B PA3IUYHBIX O0JIACTAX U CIIOCOOCTBOBATH B3aUMOOOOTAIEHUIO KYIBTYP.
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Abstract. The article presents an overview of the most significant results in Russian
academic research in philosophy of the Arabic Middle East in the second half of the XX
century—the beginning of XXI century. The author consistently examines the contribution of
various schools and their main representatives to the field of Arabic studies, in particular, the
academic research works dedicated to the Middle East philosophy and history written by the
scientists from the Institute of Philosophy of the Russian Academy of Sciences, the Institute of
Oriental Studies of the Russian Academy of Sciences, Lomonosov Moscow State University,
Saint Petersburg State University and RUDN University. The article attempts to show the
conceptual findings and results of this academic research on Arabic Islamic philosophy of the
Middle Ages considering the problems of understanding and interpreting Arab and Muslim
culture, which was held by a number of leading experts during the second half of the XX
century, up to the early XXI century. It is equally important to understand the role and place of
the historical and philosophical Arabic studies in the dialogue between different philosophical
cultures — in the context of striving for responses to the challenges of the modern time. The
author of the article proves the idea that overcoming false cultural, philosophical and
ideological stereotypes in the unprecedented global interaction of East and West in the late XX
and early XXI centuries will significantly expand academic mobility and internationalization
in the fields of education and science, open new perspectives for international cooperation in
various fields and promote mutual enrichment of cultures.
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[Tox TepmuHOM HcTOpHUKO-PUIOCODCKas apabUCTHKA MMOHUMACTCS HaydHas
JTUCHUIUIMHA, M3ydalollas CTAaHOBJIEHHWE W pa3BUTHE (UIOCOPCKON MBICIH Ha
bmxnem nnn Apadckom Boctoke, KoTopast IBIsS€TCSI COCTABHOM U HEOTHEMIIEMOM
YacThI0 UCTOPHHM MHUPOBOH (umocopuu. VI XOTS AaHHBIA TEPMUH HE SBISETCS
IIMPOKO PACIIPOCTPAaHEHHBIM, TEM HE MEHEE, CaMO 3TO HAIPaBJICHUE HCCIICIOBAHNI
B Poccun umeer noutu 200-1€THIOO TpaJuIMIO KaK B paMKaxX UCTOPHUH MHPOBOM
¢unocopun, Tak U B KOHTEKCTe apabuctuku. He B mocneanoo oyepeap 3To 00y-
CIIOBJICHO MEXAHMCIUIUTMHAPHBIM XapaKTEpOM apaOWCTUKH KaK CIHEIHaTbHOM
MpeIMETHOM 00JIaCTH U3y4eHUsl TyMaHUTapHbBIX U COI[MANIbHBIX HayK. bonee Toro,
apabKcTHKa TECHO CBsI3aHa C UCIaMOBEIEHUEM KaK PEIMTHOBEIYEeCKON AUCIUILIN-
HOHM, M3ydYamwlIlel HciIaM: €ro JOTMaTHKy, HCTOpHuio, (uiocoduio, KyiabTypy,
MpaBo, PKOHOMUKY, OOIIECTBa U TOCYAAapCTBA MYCYJIbMAaHCKHX HapoOAOB, B TOM
yucie u apabckoro Hapoaa. OCHOBATENIAMU M BEAYLIMMHU PECTaBUTENIIMU HAYY-
HBIX MIKOJI POCCUUCKON HCTOpHKO-(QUI0ocoPCKoi apabUCTHKU U PHIocockoro
WCIIaMOBEJICHUST OBLIM, KaK MPaBWIIO, BBIMYCKHUKH MOCKOBCKOTO HHCTUTYTA
BocTokoBeneHus (1921—1954), UCAA MI'Y umenu Jlomonocosa (panee Unctu-
TYT BOCTOYHBIX s13bIKOB MI'Y), BocTrounbix ¢axynsreroB CIIGIY u MI'MIMO,
OTICNICHUI PETMOHOBEACHUS psiia BEAYIIMX OTEYCCTBEHHBIX YHUBEPCHUTETOB,
B KOTOPBIX BEJETCS U3yueHHe apabCKoro si3bIKa U JUTEPaTyphl, ICTOPUU U KYJIb-
TypBbl, 5)KOHOMHUKH U MONUTUKU cTpaH bimknero u Cpennero Bocroka B pamkax
OCHOBHOM crienmaibHOCcTH. KOHEYHO, 3TO HE B MOCIEIHIO 0Yepeb OObICHACTCS
BaKHOCTBIO pabOThl C MEPBOMCTOYHUKAMHU. PsJ M3BECTHBIX CIENMATUCTOB B
JAHHOM 00JIaCTH OKOHYWIJIM achupaHtypy aubo B MHctutyTe dumnocodpun, nudo
Ha ¢unocodckux (akyIpTeTax, a 3aTeM 3alUIIAIN KaHIUIATCKUE U JJOKTOPCKUE
auccepTanuu no guiocodekum Haykam. KpoMe Toro, Henb3s He OTMETUTD BKJIaJ
B m3ydeHHne (Guiaocockoil U OOIMIECTBEHHON MbICIU cTpaH bimxHero Boctoka
apabHCTOB-CIEIMATNCTOB B 001aCTH (PUIOTOTHYECKUX, HUCTOPHUECKUX, PEIUTHO-
BEUECKUX U TIOJIUTUICCKUX HAYK.

3a mocnegHue roabl ObUIO OMMyOJIMKOBAHO HECKOJIBKO O030pHBIX HCCIEI0Ba-
HUH, MOCBSAILEHHBIX HM3y4YeHHIO (uiaocodckoit Mmpican bimxnero m Cpennero
Bocroka, B wactHoctH, pabotel [.b. I[llaiimyxambemosoii, U.P. Hacviposa
uM.T. Cmenansany [1—4]. B uX cTaThsiX B pa3HbIX aCMEKTaX U C Pa3HOM CTETIEHBIO
MIOJTHOTHI OBLIIM pacCMOTPEHBI pabOThl OTEUECTBEHHBIX HUCCleoBaTeNnel no ¢uio-
cotuu brnmxnero u Cpennero Boctoka. CTOMT OTMETHTB, YTO B 3TUX paboTax 0co-
00€ BHIMaHUE YIETSETCS BOIIPOCY 0C80002cOeHUs OT YHACIECIOBAHHOTO C UMIIEP-
CKHX BpPEMEH EBPOIOIIEHTPU3Ma B OTHOIICHHWU AYXOBHOIO HAclequsi HApOJOB
Bocroka B 1ienom, a B punocopuu B 0COOCHHOCTH. 3HAYNMBIMH BEXaMH Ha 3TOM
nyTH okazanuch nyOnukanuu: «Mcropus dunocopum» B Tpex Tomax (1941—
1943) u «Hctopusa dumocopun» B mectu tomax (1957—1966). IloanmuHHBIM
npopsiBoM ctana «Hosast punnocodekas sHmuKIONeaAus» B 4etbipex Tomax (2001)
(cm. [4. C. 344)).
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®dunocodekas apabucTuka BTOPOU MOJOBUHBI XX B. cAeliajia KadYeCTBEHHO
HOBBI AT B CBOEM Pa3BUTHH MOCJE KIIOYEBBIX myonukanuid B 1970-x rr. paboT
C.H. I'pucopsna, npa"nucTa, pyKOBOAUTENS ceKTOpa «Punocodust ¥ COUOIOTHUS
ctpad Bocroka» Uuctutyra punocopun AH CCCP. Peus uzet o ero aByx MOHO-
rpadgusx W CBOEro poja NEepBOM XpPEeCcTOMaTUU IO KJAcCU4ecKod apado-
MycyIabMaHCKON ¢unocopun «M30paHHBIE TPOU3BEACHUS MBICIUTENCH CTpaH
bmmwxuero u cpegnero Bocroka IX—XIV BB.» [5—7], KOTOpBIE OMpEnETHIH
MIPUOPHUTETHBIC HANPABICHUS U OCHOBHBIC 3a7aud MO M3Y4YEHUIO (Quiocodckoro
Hacneaus: mobicautenet bmwxnero m Cpennero Boctoka B 1970—1980-e rr.
Bo-nepBbix, Ba)xHOM 3a7aueil cTalnu HOBbIE IEPEBOJBI U HA UX OCHOBE HU3YUYCHHE
MIPOM3BEACHNN KIIACCHKOB apabo-MyCyJIbMaHCKOH (unocoduu, 4TO MO3BOIUIO
MpUBJICYb K TAHHOW paboTe MMPOKUI KPYT MOJIOABIX apabuctoB. Tak, Hanpumep,
B 1967 r. B u3natenbctBe « My3biKka» BbllLIa KHUra « My3bIKallbHasl 3CTETUKA CTPaH
Bocrtokay, B koTopoii B pazaene «bmmkuuii u Cpeanuit Boctoka» BniepBbie ObUTH
oIy OJIMKOBaHBI H30paHHbIE paOOTHl U COOTBETCTBYIOIINE pa3Aeiibl U3 MPOU3BeEIe-
Huii an-dapabdbu, «bparbeB unctoThl»y, MOH-CUHBI U psaa IPYyTUX MBICIUTECH.
Bo-BTOpBIX, BIEpBBIE B OTEUECTBEHHOW HMCTOPUKO-(UIOCOPCKON JHTEparype
OblTM  OMyOJIMKOBaHBI TIEpeBOABI pabor AOy Xamuma an-I'azamm u Mowuces
MaiiMoHH1a, KOTOPBIX B T€ TOABI HUKAK HENb3s1 ObUIO OTHECTH K MPOTPECCUBHBIM
WIN MaTePUATUCTUYECKU OPMEHTUPOBAHHBIM MBICIUTENSAM . B-TpeThuX, 0OCHOBHOI
MPEIMETHOW O00JIACTBI0 HM3Y4YeHHUS apabo-MyCyJIbMaHCKOW ¢uiocoduu crana
Gancagpa v punocodus, OpUCHTHPOBAHHASI HA aHTHYHBIE Mojenu (Gumocod-
CTBOBaHUS, 1 B OCHOBHOM 3TO — «BOCTOYHBIH NMEPUIIATETU3M» WIH «apaOCKUii
apuCTOTEeNU3M». DTO OBLI BaXKHBIM IIAar B MOHUMAaHUHM apaboO-MyCyJIbMaHCKOU
KYJBTYpbl KaK COCTaBHOM YaCTH CPEAU3EMHOMOPCKON LMBWIM3aLUU. B-yeTBep-
ThIX, cekTop «Punocodus u conuonorus ctpad Bocroka»y MucturyTa dunocodpuun
AH CCCP cran xoopAMHATOpPOM MOATOTOBKM U M3JaHUSI OCHOBHBIX IIEPEBOJIOB
U HCclefoBaHUN MO apabo-MycyiabMaHCKOW ¢unocoduu, Hampumep, B Kazax-
crane — 1o unocodckomy u HayaHoMmy Hacneauto an-dapadu [9—11], B Tamxu-
KucTaHe — 1o urocopckoMy u HayuHomy Hacieauto MOou-Cunsr [ 12—13].

['my6okue nccnenoBanus Gpuinocohuu BOCTOUHBIX EPUIATETUKOB CBSI3aHBI C
nmeneM Caeaoeesa A.B. (1931—1997) — BeIgaromerocsi OT€4ECTBEHHOT'O HUCTO-
puka ¢unocodun, apabucTa U KCIaMOBeIa, ToOKTopa procoPpckux HayK, mpodec-
copa, BBITYCKHUKA OJMKHEBOCTOYHOTO (hakynbTeTa MOCKOBCKOTO HMHCTUTYTA
BOCTOKOBEJICHUSI M acHHUpaHTyphl ¢unocodckoro dakynprera MI'Y, HauaBmiero
CBOIO HayuyHyI0 paboty B cteHax MuctutyTta dumocopuun AH CCCP. Bricokyro
OLIEHKY HAay4YHOH OOIIECTBEHHOCTH TMOJNYYWIH €ro (pyHJaMeHTaIbHBIE TPY/IbL:
«BocTtounbrii nepunaretusm», «MOH Pymay, «MoH-Cuna», «Kmaccuaeckas
apabo-MycynbMaHCKas punocodus» (B COABTOPCTBE, HA aHTII. 513.), TOCBSIICHHBIC
¢bunocopckuM y4yeHHUSIM BOCTOUHBIX NepuUnaTeTUKoB Mampuka u Marpuba.

! Peur uaet o paborax «M36ansrommuii ot 3a6:yxkaeHus» 1 «OTBETH Ha BOIIPOCHL, IPELIOKEHHEIE
€MY» BBIZAIOIIETOCS PEIUTHO3HOT0 MbICTHTENS U cydust an-I"azamm (1058—1111) u mepeBoj camoit
u3BecTHOH paboTel M. Maiimonuma «IlyteBoaurens koneomonmxcs». Cm. [8. C.196—329].
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BaxxHO MMeTh B BHILy, 4TO OH OBLT HE MPOCTO W3BECTHBIM HCTOPUKOM (hritocodumu,
HO U BECbMa aBTOPUTETHHIM MEPEBOTYMKOM OCHOBHBIX MMPOU3BEACHUN KIACCUKOB
apabo-MyCyIbMaHCKO# punocoduu u KynbTypsl — an-Kuumau, bparbeB 4ucTOTHI,
an-dapabdbu, MoH Cunsl, an-baxmaniiapa, Mon bamku, N6 Tydaiina, o Pymiaa,
ac-CyxpaBapau u np. [14—15]. Tak, nepeBo U uccieoBaHUE TPaKTaTa yUeHUKA
N6u-Cunbl an-baxmaniiapa «ar-Taxcun» («Ilo3nanuey), umeeT OOJbIIIOE 3HAYE-
HUE JJI1 MOHUMAHHS MPEEMCTBEHHOCTH B Pa3BUTUH TIEPUIIATETUIECCKON (HHUIIOCO-
¢bun nocne snoxu MOH-Cunbl u 1o 3noxu MoH Pymaa. «TamaHT BEIUKOJIEITHOTO
nepeBoaunKa couetancs y npogeccopa CaraneeBa A.B. ¢ BHUMATEIbHOCTHIO U
MacHITA0HOCTHIO UHTEPIPETAIH ITPH OCMBICTIEHUH (PUToco)CKUX YUeHUH U uaei
CPEIHEBEKOBOI'O MYCYJIBMAHCKOIO MHpa», — IMHUCal B MPEAUCIOBUU K KHUTE
«BocTouHbIil nepunaTeTu3M» BBIJAIOLIUIICS OTEUYECTBEHHBIM HCTOPUK (HUIOCO-
¢bumn, 3acmyxennsiii npodeccop MI'Y Coxonos B.B. [15. C. 3]. Pa6ora «Bocrou-
HBIM IEPUINIATETU3M» IO HACTOSAIIETO BPEMEHHU SBJIAETCS MEPBBIM U €IMHCTBEHHBIM
(dyHIaMEHTAIBHBIM UCCIICIOBAHHEM KaK B OTEYECTBEHHOH, TaK M B 3apyOeHOU
ncropuko-punocodckoit aureparype, B koropoit CaraneeBy A.B. ymamock moka-
3aTh IPUHIIUITHATBHOE OTINYUE BOCTOYHOTO MEPUITATETU3MA OT JPEBHETPEUECKOTr0
apUCTOTENU3Ma, CBSI3aHHOE C HOBBIM XapaKTEpOM SIOXH HAa MYCYJIbMaHCKOM
Bocroke, peaurno3Hon CUTyalMel, OTKPBITUSIMUA B HAyKe W MEIULMHE, & TAKXKe
HOBBIM KOHTEKCTOM COOTHOILIEHUSI GUIOCOPUH, PETUTHH U Kanama («CIeKyISTHB-
HOU Teosoruny). Kpome Toro, eMy npuHayIeKUT 3aciyra B IPEOJ0JICHUH JaBHETO
CTEpEOTHIIa, KOTOPBIN HCKaXKaj HE TOJIBKO CYTh (UI0COPUH BOCTOYHBIX apUCTOTE-
JIUKOB, HO W uAeiHOe Hacienue camoro Apuctorens kak IlepBoro Ywuurens
Ha MmycynbMaHCcKoM Boctoke. CaraneeB A.B. yoenurensHo qokasan, uyto an-Kunam
u an-Papabu XOpOoIIo MOHUMAIH, 9TO « Teoorrs ApUCTOTENS» HE SBISETCS OpH-
TUHAJBHBIM TPYJOM Benukoro Ctarupura, a Ajisi COrllaCOBaHUs UCTUH PEIUTHO3-
HOW Bepel W (GUWIOCOPCKOr0 pazyma HyXHA Oblla SMaHAI[MOHHAS JOKTPHHA.
«Heomnmnaronusm, — mnucan OH, — OBbUI MHTETPUPOBAH B MEPUNATETHUYECKYIO
CHUCTEMY HE B pe3yJIbTaTe OIUIONIHOCTHU U JETKOBEPHS, a BIOJHE YMBIIUIEHHO —
KaK JIOKTPUHA C yXe pa3paOOTaHHBIM U TOTOBBIM K MPUMEHEHUIO B MyCYJbMaH-
cKkoM mmpe crocobe cormacus mexny ¢umocoduein u penurueiy [14. C. 242].
He cnyuaiino, CarageeB A.B MMEHHO Kak CIIEHUAIUCT 110 apUCTOTENN3MY HaUcal
KoMMeHTapuu K «Metapusuke» u Tpaktary «O mymie» Benukoro Crarupura.
Heo6xomumo otmeruth W muoHepckyro miast 1990-x rr. B CCCP coBMecTHYO
¢ Taypuxom Kamenem HMbOparumom paboty, omyOIHMKOBAaHHYIO Ha aHTIIMKACKOM
S3bIKE MO KJIACCHYECKOM MYyCyJIbMaHCKON ¢unocoduu, B KOTOPOW BIEpPBHIE
KOHIENTYaJIbHO OBUIM pACCMOTPEHBI OCHOBHBIC HAIIPABJICHHUE: KalaM, BOCTOYHBIH
nepunateTusm u cydusm [16]. [IpuxoauTcs TOIBKO COXKaAIETh, UTO 3Ta paboTa Tak
1 He OblIa U3/1aHa Ha PYCCKOM SI3BIKE.

Pa6otel B.B. Haymxuna, akanemuka PAH, Hayuynoro pykoBoautens MHcTu-
tyta BocrokoBenenus PAH, Boimycknuka MBS MI'Y, B cBoe BpeMsi OTKpbUIM
MacHITa0HOCTh U 3HAUUMOCTH HE TOJIBKO AJI MyCYJIbMAaHCKOM, HO U MUPOBOM KYJIb-
TYpsl penuruo3Hoi ¢miocopun an-lI'azamu. s pa3BUTHA OTEUYECTBEHHOMN
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UCTOPUKO-pHIoco(cKoil apabUCTUKU 0OJIBIIOE 3HAYCHUE UMEIOT U3/IaHHbIE Iepe-
Boabpl Haymkuna B.B. psiaa riaB 3HameHuToro counnenus ai-I'azanu « OxuBiieHne
Hayk o Bepe» (1980), a taxke kauru «lIpaBunbnbie Becb» (2008), mornyeckoro
COUMHEHMS], B KOTOPOM aJi-I"a3anu BeaeT MOJIEeMHUKY ¢ HCMauJIMTaMU, ONUPasiCh Ha
Teoputo cuiioru3Ma Apucrorens. be3ycinoBHy0 HayuHYI0 LIEHHOCTh UMEIOT BCTY-
nutenbHble cratbu B.B. Haymkuna k aTum nepesonam [17—18].

Jlns moHMMaHus TPUPOJBI U UCTOKOB apabo-MycCyJlbMaHCKON (uiiocoduu
BaXHOE 3HAYCHHE MMEIOT KOMMAapaTUBUCTCKUE uccienoBanust M.T. Cmenansny,
COBETCKOTO U POCCHIMCKOTO HCTOpUKa (MIOCOGUU M BOCTOKOBEAA, OCHOBATEIS
HIKOJIBI 1O (UIOCOPCKON KOMIApaTUBUCTHKE M MEXKYJIbTYpHOU (unocodum,
nokTopa hunocockux HayK, mpodeccopa, 3acayKEHHOTo AesTelns Hayku Poccun,
BBIITY CKHHIIBI BOCTOYHOTO (hakynprera MI IMO, 3aB. CEKTOPOM BOCTOUHBIX (hUIIO-
codwuit Mucturyra dpunocopun PAH ¢ 1980 r. mo 2012 r.

Eme B 1966 . ona omyOnukoBaia cratelo «lcimamckas 3THKa M €€ COLHallb-
HBIA CMBICI» B JKypHase «Bompocsl Gpunocopumn», KOTOPYIO NEpeBeIn U OmyoIIu-
ko B «Central Asian Review», OTMETHB B pEIaKIMOHHOW CTaThe K ATOM
nyOnuKanyuy B OpUTaHCKOM JXKypHaJle HAyYHOCTh aBTOPCKOTO MOIX0a U XOpoIlee
3HaHUE MpeAMeTa ucciefoBanua. B cBoeil qokTtopckoil aucceprauuu «Mycyib-
MaHCKHE KOHLENIMH B (uiocopun u OOIIECTBEHHOW MBICIH 3apyO0eKHOTO
Bocroka XIX—XX BB.», 3aIIUIIEHHON IO CHEIUATBHOCTH «HCTOPHUsS (ritoco-
¢um», oHa (pakTHYECKH OMpejaesHia KOHTYpPhl HOBOTO HAaINpPaBICHHSA, KOTOPOE
akageMuk CMHUpHOB Ha3Bal «UCTOPUKO-PHIOCO(YCKHUM BOCTOKOBEJACHHUEM B €O
Pa3NUYHBIX TPOSIBICHUSX (MCTOPUKO-pHIOCOPCKas apaOUCTUKA, HHIOJIOTHA,
CUHOJIOTHS, AoHucTUKa U T.1.)» [19. C. 9]. B ee MHOrOUYHCICHHBIX paboTax aHa-
JTU3UPYIOTCS OCHOBHBIE TEHACHIIUHN M HarpaBiieHUs! GHUIOCOPCKOM MBICIU B CTpa-
Hax MycyibMmaHckoro mupa. M. T. CrenaHsHI — aBTOP HECKOJIBKO COTEH HAyYHbIX
paboT HA PYCCKOM M MHOCTPAHHBIX S3bIKAX, OTBETCTBEHHBINM PEAAKTOP MHOTOUYKC-
JICHHBIX KOJIJIEKTUBHBIX MOHOTpaduii u coopHukos crareid. Ee MmoHorpaduyeckue
paboTel TOCBsIEHbl (UI0coduu, OOIMIECTBEHHO-TIOJUTHICCKOH H ITHUYECKON
MBICTH MycCyJbMaHcKoro Boctoka [19—22]. M.T. CremansHIy BHeCIa OOJBIION
BKJIaJl B U3y4eHue GuIoco(CKUX M OOIIECTBEHHO-TIOJIMTHUECKUX B3TIISAI0B MPe-
CTaBUTEJIEH MYyCyJIbMaHCKOTO pedopMaropcTBa B KoHie XIX — Havame XX B.,
Takux, kak Myxamman ‘A6mo, Jxkaman an-/lun an-Adranu, Myxamman Mkban
u ap. Oco0o xoTenoch Obl OTMETHUTH €€ UCCIIeI0OBaHUE 10 Cy(PHU3My, B KOTOPOM Ha
OCHOBE aHalM3a IM033MHU, PEIUTHO3HBIX U (PUIOCO(PCKUX TPAKTATOB KPUTUUYECKH
PaccMOTPEHbI OHTOJIOTHUS, THOCEOJIOTHSI U 3TUKA MYCYJIbMAaHCKOTO MHUCTHUIIM3MA,
BBISIBJICHBI €T0 COLIMAJIbHBIE U UJIEUHBIE UCTOKU, €T0 POJIb B HICTOPUU MYCYJIbMaH-
ckoro obmiecTa [23]. OHa SABISETCSA MMOHEPOM OTEUECTBEHHOMW IIKOJIBI TIO (HUII0-
cohckoil KOMIapaTHUBHCTUKE, KOTOPYIO OTJIMYAET MEXKYJIbTYPHBIH IMOIXOM
K HCTOPUU MHPOBOM, B TOM 4YHCIIE€ BOCTOUHOH (uiiocopuu M, COOTBETCTBEHHO,
KPUTHUYECKUM NOJIX0J K eBponoueHTpusMy [24]. Henb3s He oTMETUTH €€ BKJaj
U B UCCJIEIOBAHMSI IO AUATIOTYy KynbTyp. [log ee pyKoBOJACTBOM ObLIO MPOBEIECHO
HECKOJIBKO ~ TPECTHIKHBIX ~ MEXKIYHApPOAHBIX HAYYHBIX KOH(pepeHIil 1o
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CpaBHUTENBHOHN (prumocopuu 1 U3AaHO YETHIPE 3aMEUATEIBHBIX KHUTH CO CTAThsIMH
U3BECTHBIX OTEUECTBEHHBIX M 3apyOeKHBIX (UIOCOPOB U BOCTOKOBEIOB,
B TOM YHCJIE 10 MYCYJIbMaHCKoOW (punmocopuu u ucropuko-dpunocodckoit apadu-
ctuke [25—28]. M.T. CrenansHu SBJISIETCA OCHOBATENIEM Takux cepuit MHcTuTyTa
¢unocopun PAH, kak «Mctopust Boctounoit ¢punocodum» (1993) u «CpaBHUTEH-
Has Qurocodpus» (2000). O mMHUPOKOM MEKIyHAPOIHOM NPU3HAHUU HAYUHBIX
3acayr M. T. CtenaHsHI CBUACTENBCTBYET M TOT (DAKT, YTO OHA ObLIIA TPE3UIEHTOM
VII u VIII xoudepennmii punocodoB Bocroka u 3anmana (1995, 2000, I'onomyy).
Konnern orMe4aroT 1 ee TalaHT HACTaBHUKA U HE(OPMAIBLHOTO JIUIEPA UCCIIEI0-
BaTEIbCKOro KoJUiekTHBa. OHa ABIISETCS aBTOPOM IMEPBOT0 OTEYECTBEHHOIO yueo-
HUKa 110 KCTOPUH BOCTOYHBIX (utocoduii, u3ganaoro eme 1997 r., B aHHOTaMH
KoToporo HamucaHo: «Hacrosiiee nznanue npeacrasiser co0oil yueOHO-TEeKCTO-
BY10 0a3y, COJCHCTBYIONIYIO OTXO/Y OT /IO CHX MOp Ipeo01agaromeil B OTeUeCTBEH-
HOM TYMaHHUTapHOM OOpa30BaHMU 3aMaJHOLIEHTPUCTCKON opueHTauuu. Kutaii-
CKasi, MHIOWICKass M MyCyJbMaHCKas (uiaocopuu H3IOXKEHBI B MHOr000pasuu
MOJIXOJIOB K PEUICHUI0 OCHOBHBIX MUPOBO33pEHUECKHX Mpo0ieM. B KHHUTY BOILIO
6oree 30 TEKCTOB OCHOBHBIX HAMPaBICHUI U ITKOID [29].

Kak Bonmpockl METOI0JIOTUN U CUCTEMHOT'O U3yUY€HUSI UCTOPUHU apabo-MyCylb-
MaHCKOU (unocopuu, Tak U mpobIeMa 4eJoBeKa B UCIaMe HAXOIATCS B LICHTPE
BHUMaHUs uccienoBanuii E.4. @ponosoii, noxkropa dpumocopckux Hayk, mpodec-
copa, BEAYIIEro HAy4YHOTO COTPYIHHMKA CeKTopa (huiocoduu MCIaMCKOro Mupa
HNucturyra dunocopun PAH. Ucropuko-punocodckoe 3HaueHnE apabo-MyCyib-
MaHCKOHU (punocoduu OHa pacKpPHIBAET HA OCHOBE N3YUEHUS «KOHLEIIIMA MOHU3MA
OBITHSY, KATETOPUU «EIUHOTO», YUCHHS O JIyllle, METOI0JIOTUHU, JJOTUKU U TEOPUU
no3Hanus. [Ipu aTom, ocoboe BHumanue E.A. @posoBa NoCBATHIIA pACCMOTPEHHUIO
po0GJIeMbl COOTHOILIEHUSI Bephbl U 3HaHUSA. Ha ocHOBe aHanu3a TeHACHIMN pa3BU-
THSI KyJIBTYPHOU U PUIOCOPCKON KHU3HU, UIEHHON OOpHOBI MEXKAY pa3IHYHBIMU
COLIMAJIbHBIMU U MOJUTUYECKUMU TPYIIUPOBKAMH OHA paccMaTpUBAeT Mpolaemy
COOTHOILIGHHUS] BEphl M 3HAHUS B IUIAHE CTAHOBJICHUS apabo-MyCyJIbMaHCKOM
HAy4YHOU MBICITU CpeAHEBEKOBBS. B psie ee MoHOrpaduii 60Jb1110€ BHUMAHUE Y/Ie-
JSIeTCA UCTOPHUKO-KYJIBTYPHOMY KOHTEKCTY pa3BUTHs (uiocopuu Ha ApaOCKoro
Bocroke [30—33]. Jlyx Hay4HOT0 IOMCKa Ha apabckoM BocToke paccMarpuBaeTcs
KOHIIENTYaJbHO B paMKax pa3BUTHUS (PHUITOCO(CKOTO 3HAHUS B «CIECKYJISATUBHOM
Teonorun», cypusme, panbcade, Grrocobpun ucMananzMa, UIIPaKU3Ma, a TAKKE
B (unocodpuu wucropum MO6H XanmayHa, «IpOBO3BECTHHKA COLMAIBHOM HAyKH
Hogoro Bpemenun». Kak cunraer E.A. ®ponoBa, uaeiiHoe Hacleane KJIacCuiecKoi
apabo-MyCyITbMaHCKOH prtocoduu cTano BOCTPEeOOBAHHBIM H MOTYYHIIO CBOE Pa3-
BUTHE B PaMKaX MOJCPHUCTCKUX JIBUYKEHUI, B 4aCTHOCTH, B «Apabckom Bo3poxk-
nernn» B koHme XIX — ravane XX BB. OCHOBHBIC TPOOJIEMBI IO COXPAHECHUIO
MPEYMHOKEHUIO «CaMOOBITHOCTH» OBLIM CBSI3aHBI C OMNpENeJIeHUEeM IyTeil
pa3BuTHs cTpaH Apabckoro Bocroka u Bompocamu «peOpMUPOBAHHS UCIAMay.
JleiictButensHO, coBpeMeHHas (Quinocodus apabckoro Bocroka Bo MHOrom
uccienoBaHa sIBHO HenocTaro4Ho. JIBe kHuru E.A. ®ponoBoii 10 COBpeMEHHOM
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¢unocopun Apadckoro Bocroka B orpeiesieHHON CTENEHU BOCIIOIHSIOT 3TOT MPO-
6en [34—35]. Ona BbigenuIa B COBpEMEHHOM apaObckoM GuiiocopckoM TUCKypce
OCHOBHYIO IPOOJIEMaTHKy M KOHLIETIThI, aKTyallbHbIE JJIs apaOckux ¢puinocodos, u
CUCTeMATHU3HpOBAIa UX UACH B paMKax 3TuUX KoHuentoB. E.A. ®ponosa Obuia
YYaCTHUKOM M OTBETCTBEHHBIM PEJAKTOPOM MHOTOYHMCIICHHBIX KOJUICKTHBHBIX
MoHorpaduii, B YaCTHOCTH, PyHIaMEHTAIbHOU paboThl «CpeaHeBexoBas apabckast
¢dunocodus. [Ipodaemsr u pemenus» (1998) [36], B koTopoil OBIIIO TaHO HOBOE
BUJICHUE U HOBBIE MOAXO/IbI K MOHUMAHHIO METOI0JIOTHUECKHUX MPOOIeM U3YUCHHUS
apabo-MyCyITbMaHCKOH (rtocoduu cpeTHEBEKOBbSI.

OuuM U3 THOHEPOB M3ydeHus TBopuecTBa MIoH Xanayna o6vuta C. M. bayuesa
(1928—1982), apabuct, BOCTOKOBE, ACCUPUOJIOT, KAaHAUIAT HICTOPHYECKUX HAYK.
B 1965—1971 rr. ona onucana 1471 counHeHne apaOCKMX yYEHBIX O (Puioco-
(Guu, TICUXOJIOTUH, ITHKE M TOJUTHKE, M3AaHHBIX B padore «Kparkuii xartamor
apabckux pykommcei» [37]. B «Mcropuko-cormuonornaeckom Tpaktate MOH
Xanayna ,,Mykanauma“y barmesa C.M. Ha 0ocHOBe aHaJIU3a IEPBOUCTOUYHHUKOB I10-
Ka3aja u3Hb MOH XanmyHa B KOHTEKCTE TyXOBHOW U MJICHHON CUTYyaIluu SIIOXH,
B KOTOPOH CO3/1aBajCs 3TOT TPYH, €r0 UCTOPHKO-(PHIOCOPCKOE yUeHHE, BITIISIbI
Ha BHYTPEHHUE 3aKOHOMEPHOCTHU XU3HU U pa3BUTHE OOILECTBA, a TAKKE UCTOPHUIO
m3yuenusa «Myxkanaumel» [38]. B wactHOCTH, 3acimyXMBaeT BHUMAaHHUE aHAIU3
pabor ¢ 50-x rr. XIX B. mo 50-¢ rr. XX B., MOCBSAIICHHBIX OIEHKE POJIM U MECTa
«MyKaaguMeD» B UCTOPUM OOIIECTBEHHOW M (HIOCOPCKO-COLMOIOTHIECKOM
Mbici. @parmeHTsl U3 «Mykanaumel» B iepeBoje C. banmeBoii Ob11H Oy OIHMKO-
BaHbl B KHUre «l30paHHblE NpOU3BEACHUs MBICAUTENENH CcTpaH bnmkHero u
Cpennero Bocroka» [7. C. 556—628]>.

Pabotel crapmero HayuHoro corpyanuka HuctutyTta Quimocopun PAH
I'.b. Hlavimyxambemosou (1942—2017) Obutr MOCBSAIICHBI MAJIOUCCIICIOBAHHOMY
B HUCTOPUKO-PHUIOCOPCKON JuTepaType Bompocy o0 oTHomeHnu an-Dapadbu x
KJIACCMYECKOMY aHTUYHOMY Hacieauto [42]. PaccMoTpeB TEOpHIO UIEH U COLab-
HYIO YTOIIUIO B TPAJAULIUH IJIATOHU3Ma, 0c000€ BHUMAHUE OHA yAeIHiIa mpodieme
paloHaIn3Ma U apryMEeHTUPOBAHHON KPUTHKE CTEPEOTUIIa O KOMMEHTAaTOPCKOM
xapakrepe ¢unocopun apabckux mnepumnateTukoB. OHa IMOKaszana, 4TO PabOTHI
OCHOBHBIX MepcoHanuit Gpuiocodckoii nepunaTeTiueckon Tpaauuu ot an-Kunau
u 10 MI6H PyI1a HOCUIM OPUIMHAJIBHBINA U TBOPUYECKHUIA XapaKTep’.

CrnenyeTr oOpatuTh BHUMaHUe Ha psaa padbot A.A. Henamenxo (1947—2021),
COBETCKOT'0 M POCCUIICKOr0 UCIIaMOBEA, CIIELIUAINCTA 10 CPETHEBEKOBOM U COBpE-
MEHHOW apabCKOil H MyCyJIbMaHCKOHW (HIIOCOPCKO-TIOIUTUYECKOW MBICITH,
nokTopa ¢Guiocopckux Hayk, mpodeccopa, BeimyckHuka MBS u acmupaHTypsI
¢bunocodcekoro dakynprera MI'Y, B KOTOPBIX KOHIENTYaJbHO MOKa3aHbl HEKOTO-
pBIe KITIOUEBBbIE KAaTEropuu apabo-MyCyJIbMaHCKOW KyJIbTyphl. B WacTHOCTH, OH
UCCIIElyeT 3HAaYeHHE KaTerophuH «3epKanoy» Jid CTAaHOBIEHHUS HCIaAMCKOM

2 TaxKe UMEIOTCA TIEPEBOABI M3 «MyKammumel»: A.A. UrHateHko (B NPHIOKEHHH K KHUTE «MOH-
Xampayn») [39. C. 121—155], CmupuoBa A.B. [40], Auapromuna A.C. [41. C. 215—227].
3 bonee moapo6Ho cM. [2. C. 540—542].
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CHEKYJIATUBHON MBICTH — (QUIOCO(DHUH, TEOPETHUECKOTO MUCTHIIM3MA, J3THUKH,
kanama [43]. Drta kaTteropusi, KOTopasi B CBOEH IWHAMHUKE Pa3BUTHUS Chirpayia
CHCTEMO00Opa3yIoIyI0 pojb B HCIaMe, MMeeT UcTokH B Kopane u xaaucax. OHa
ofpejenuia MOHUMaHUe U, COOTBETCTBEHHO, PEIIEHUsI KaK KOHKPETHBIX MpodiieM
B paMKax Kajama u Qancadpl, Tak ¥ HICHHYIO HalPaBJICHHOCTb, U (HOPMBI pa3BuU-
THUS «CTIEKYJSATUBHOI MBICIN» B KyJbTYype, Ha KOTOPYIO OKa3aa 0OJIbIIOE BIUSHUE
PEIUTHO3HBIN JOTMAT O KECTKOM 3aIlpeTe Ha n300pa’keHHe JKUBBIX CYIIECTB U 00e-
jaHue cypoBoro Hakazanus B Jlenp CyJia, MOCKONBKY JI00bIe H300paskeHUsl CUH-
TAIOTCS UOJIOTIOKIIOHCTBOM U MPOTUBOpPEYAT MPUHIUITY mayxuod (€IUHOOO0XKM).
Kak ormeuaetr A.A. IrHaTeHKO, IMEHHO aHAJIU3 KaTETOPUU «3€PKAI0» MO3BOJSET
BBISIBUTH OCOOCHHOCTH MCIIaMCKOTo oOpa3a MbIluieHus: «...Kak B 3epkazne, oqHa
KyJbTypa, 3anajHasi, MUIIET CIeBa HalpaBO — CBOW IUCKYPCHUBHO-UMarnHaTUBHO-
NEPCIIEKTUBHBIN CLIEHAPUH, a Apyras, UCIaMCcKasl, CIIpaBa HaJIeBO — CBOIO UMaru-
HAaTUBHO-IUCKYPCUBHO-PETpOCIIEKTUBHYI0 ucToputo» [43. C. 179]. Kak u3BecTHO,
nHauickui TpakraT «Kanuna u JluMHay 1oy4usl MUPOBYIO U3BECTHOCTD B U3JI0-
KEHUH Ha apabCKOM sI3bIKE U COJIEprKall MpaBUiia MOJUTHUYECKOTO YIpPaBICHUS U
HCKYCCTBA, a TAKXK€E )KUTEHCKON MyApocTH. CEKpeThI ycrexa, KOTOPbIE COAepKaTCS
B 9TO KHUTE, BeCbMa ObLIM 3HAYMMBI B BOCIIUTAHUU U 00pa30BaHUU MOJIUTUYECKOM
U penuruo3Hou 3authl [44]. Kpome Toro, oH mpoBen MCCIEI0BaHUE COLUATBHO-
MOJIMTUYECKUX B3IJISA0B MPECTaBUTENEH CpeTHEBEKOBOI apabo-MyCyIbMaHCKOM
¢unocopun (IX—XII BB.), a Takxke Qumocodckoro Hacnenus MoOom Xanmyna,
BEJIMKOTO apabckoro MpicauTes pyoexa XIV — nHauana XV B., KOTOpbIH BBEJ B
000pOT A BAKHBIX MOHATUN M KaTeropuil GuUIocohuu u COUUOIOTUN UCTOPUH
[39]. BecbMa MHTEpECHBI €r0 pPa3MbIIIJICHUS] O CTHJIE BOCTOYHOTO YMO3PEHUS, a
TaK)Ke€ 0 TOM, ToYeMy UMEHHO Apuctorenb ctai [lepBbiM YuuteneM BOCTOUHBIX
MEPUIIATETUKOB B IMIEPHOJ] CTAaHOBJIEHUS apabo-MyCylIbMaHCKOW ¢unocoduu
U TIOYEMY CUACThe JOCTH)KMMO TOJBKO B MOOPOJETeNbHOM Topoze an-Dapadbu u
N6H Pymina. Ocoboe BHUMaHKE OH yAENseT IOHUMAaHUIO COOTHOILICHUS MTOTUTHYE-
CKO# HayKH U O0KECTBEHHOTO 3aKOHOYCTaHOBJICHUS [45].

B cBoux uccnenoBanusx, Uopacum Tayguxk Kamenv, COBETCKUN U pOCCUI-
CKU UCTOPHK Pritocouu U HCIaMoBeI, TOKTOp GUIOCOPCKUX HAYK, mpodeccop,
TJIaBHBIN HayuyHbI coTpynHuk LleHTpa apaObckux M HCIAMCKUX HCCIIETOBaHHMA
WuctutyTta BocrokoBeaeHus PAH nokasan Bkiiag MpICIUTENEH Kajdama B pa3BUTHE
AHTUYHOW ATOMHUCTHYECKOM Tpaauluu. B ero KaHAUZATCKOM U JOKTOPCKOM
JMCCepTalusIX, a TaKXkKe B psjie cTareld ObLIa OMpOBEPrHyTa HECOCTOSTENHLHOCTh
MpeJICTaBJICHHs O KajlaMe KaK O HYJIeBOM OpPTOJOKCHH, a Takke ObLJIO JOKa3aHo,
gT0 padory M. Maiimonunna «IlyTeBoauTeNb KOIEOTIOMIMXCS HETb3s pacCMaTpH-
BaTh B KadyeCTBE JOKcorpaduueckoro ucroyHuka mo kaizamy [46—50]. Kpome
TOr0, OH IOKa3ajd HAECHHYI0 M METOJOJIOTMYECKYI0 IPHUPOJYy CTEPEOTHUIIOB 00
aTOMHUCTHUKE KalaMa Kak 00 OHTOJIOTMYECKON OCHOBE MYCYJIbMAaHCKOTO OKKa3HOHa-
mu3Ma U QaTtanu3Ma, a TakkKe Jal KOHCTPYKTUBHYIO KPUTHKY IMOHUMAHHS U
OOBSICHEHUS] HEKOTOPBIMU HCCJIEIOBATENSIMU  «CTarHalluu» MYCYJIbMaHCKUX
obmecTB mocie X B. aTOMHCTHYECKUM MHUPOBO33peHHEM apaboB. Kak ormeuaer
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Taydux MOparum, MyTa3uinTcKas, aliapuTCKas U MaTyPHUIUTCKAs IIKOJIBI KajaMma
OOBSBISUIM «YMO3PEHHE TEpBEHIell 00s13aHHOCTHIO YEIIOBEKAa U €IUHCTBEHHBIM
HaJIeKHBIM MyTeM K no3Hanuto bora» [51]. Taypuk MOparum ydenuTeapHO moka-
3a]l ¥ HECOCTOSITENIbHOCTh PACX0KHUX (PUIOCOPCKUX, KYIbTYPHBIX U HICOJIOTHYE-
CKUX CIOJKETOB 00 OPTOJOKCAJIBHOHN peaklny anrapu3mMa Ha MyTa3WiIn3M U O TOM,
YTO UIMEHHO aji-I"a3anu ObUT mpuMupHTENs KaaMa u cypusma. B pamkax paccMoT-
PEHHS SBOTIONNN HATYPPHITIOCOPCKUX M THOCEOJIOTHUECKUX YICHHUH IITKOJT Kajama,
€My yJalloCh MOKa3aTh PAIMOHAIMCTUYECCKHM, MTAHTEUCTUYECKUI U aHTU(DUIEUCT-
CKMH XapakKTep «CIEKYJISITUBHOW TEOJIOrum». B KayecTBe METOH0JIOTMYECKUX
MPUHIIMIIOB M3y4eHUs apabo-MyCyJIbMaHCKON Quiocoduu OH MPEeAsiokui psif
MOJIOKCHU, B YAaCTHOCTH, pacCMaTpUBATh MAHTEH3M KaK MMMAHCHTHYIO 4EepTy
MOCIIEZIOBATENIFHO PAIMOHATUCTUYECKUX YUYCHHH, AEMOHCTPUPYS OTy UK Ha
pUMEpEe Pa3INYHBIX HIKOJ apabo-MyCyJIbMaHCKONH MBICITH (B TOM YHCIE Kalama,
dancada, cybpuzma). B cBoux QpyHIaMEHTAIBHBIX pabOTaX U MHOTOYHCICHHBIX
CTaThAX O MYCYJbMAaHCKOH (minocodpuu W KyJbType, B TOM 4YHCIC U B psfe
COBMECTHBIX PaldOT, OH MOKa3aj O0COOEHHOCTH M cBoeoOpa3ue MyCYJIbMaHCKOIO
¢dunocodckoro kynbrypHoro auckypea [50]. U3ecren Tayduk MOparum u xak
nepeBoaunK padot an-Papadbu u M6H-CHHBL.

Hecomuenno cnemyer otMeTHTh U paboTsl H.B. E¢ppemosoii, crapuiero Hayd-
HOTO COTPY/JIHHKA CEKTOpa BOCTOYHBIX (unocoduit Mucturyra dpunocodpuu PAH,
KaHaunaTa GuiocoCKUx HayK, M3BECTHOTO CIELHUANUCTA MO ¢hancaga, aBTopa
Oojee mecaTka crated 1Mo mpoOiieMaM BOCTOYHOTO MEPUINAaTEeTU3Ma, MYCYJIbMaH-
CKOM KyJbType U BECbMa COJIepKaTeabHOro yueobnoro nocobdus «Mcmam: punoco-
¢bus, penurus, Kyabrypa» (2015) [52], B KOTOpOM 1aH KOMIUIEKCHBIN aHAIHU3 TPEeX
HaIpaBJICHUH Kilaccuueckoi (umocodckoit Mpicu: kanama, dancada u cyduszma,
a Takke psna ¢yHIaMEHTAIbHBIX PadOT MO UciIaMy M apabo-MycCyJlbMaHCKUN
¢mnocopun u mepeBoAOB PabOT BOCTOYHBIX MEPUIATETUKOB B COABTOPCTBE
¢ Taypukom U6parumom.

B cBoux paborax, B 4aCTHOCTH, B JIECATH MOHOTPAPUSIX U MHOTOUHCICHHBIX
crathsix A.B. Cmupnos, akanemuk PAH, nupexkrop Uucturyra dpunocodpun PAH,
3aBEYIOIUI CEKTOPOM (PHIOCOPHH HCIAMCKOTO MHpa, JAOKTOp (uimocodcekux
HayK, uciamoBea 1 apaduct, BeimyckHUK UCAA MI'Y, oco60oe BHUMaHUE YACISIET
PacCMOTPEHHIO OCHOBHBIX METOI0JIOTUYECKHUX TTOAXO0I0B K TOHUMAHHUIO MTPUPOIBI
KJIACCHYECKOW MyCyJbMaHCKON ¢unocodckoit Tpamunuu. Emie B KaHAMIATCKOM
JFCCepTaIiy, MOCBSIEHHON ¢unocopun MOH Apabu, a BocneCTBUHU U B OITy0-
JMKOBaHHOW paboTe «Benmukwuii meix cydusmay, oH 3amgaics BornpocoM: «Hraxk,
anekBaTHoe moHuManue unocopun MOH Apabu HOCTHraeTcsi JUIIb HA OCHOBE
anpUOPHOTO (B OTHOLIECHUH MPOYTEHHUS €T0 TEKCTOB) MpeACcTaBIeHuUs 00 001Iel J0-
THYECKON cXxeme, 3ajaroieil paMmku ero ¢punocopcrBoBanms. OTKya e BO3HH-
kaeT Takoe npezactasiaeHue?» [53. C. 7]. A.B. CMupHOB a1 cBoe 000CHOBaHHE
napagurMbel  pUIOCOPCKOTO MBIIIICHUS, CO3/IaBIIETO CPEIHEBEKOBYIO apado-
MycyJabMaHCKyto ¢unocoduro. [Toa nanHoN mapagurMoi UMeeTcst BBUAY OOIIHi
JUISE  CPEIHEBEKOBBIX apabo-MycCylbMaHCKHX (GMIOcoPoB «cmocod 3amaHus
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POOJIEMHOTO TIOJIST», COCTOSIIIUI B IPUHIATUN HEKOTOPBIX IMOCBUIOK U IIOCTAHOBKE
3aJla4 UX COrJiacoBaHMs MexIy coboil. Ha ocHOBe 3TO# mapagurMbl OH BBIIBUTAET
U OOOCHOBBIBACT MOJOXEHHE O HAIUYMU OOIIEH JIOTMKU Pa3BUTHS OCHOBHBIX
¢bunocopckux HampaBlICHUH, B paMKax KOTOPBIX MOCJIEeI0BAaTEIbHO BhIpadaThiBa-
nuch pemieHns punocoekux 3anad. B Takyro oOIIyIo JIOTHKY pa3BUTHS BIIMCHIBA-
I0TCA  KajlaM, «apabos3blYHBIA MEepUMaTeTusmM», ucMamiusM u cypusm. OH
paccMatpuBaeT TBopuecTBO MOH ApaOu He TOJNBKO KaK BEPIIMHY Pa3BUTHS CY-
¢dbuszma, HO U Bcel apabo-mycyiabMaHckon gunocopun. Uto kacaercs Gunocoduun
N6n Apabu kxak cuctembl, To CMUPHOB A.B. Mpemiouna uCX0AuTh U3 TpexX Moj-
cucteM (prrocodem), Tpex BUIOB Mo3HaHUS cornmacHo MoH Apabu. Takoi moaxon
MO3BOJISIET YBUACTh, YTO «TPH (PHIIocOpEMBbl HE M30JMPOBAHBI APYT OT ApyTa...
OcyuecTisieTcs B3auMoaelcTeue puinocodeM, mepeauB MbICIEeH U 3HAYCHUHN ¢
OJIHOTO ypoBHs Ha Apyroi» [53. C. 46]*. Oco60 x0Tenoch 6bl OTMETHTD €0 KII0-
4yeByto cTaThio 1998 1. «YUTo crouT 3a TepMuHOM ,,CpeHeBeKoBas apadckas (uiio-
cous*y, paccMaTPUBAIOIILYIO METOI0JIOTUYECKHE BOTIPOCHI HCTUHBI M IPHYNHHO-
ctu [54]. B «CrnoBape cpeHeBeKOBO apaOCKOW JIEKCUKM» POCCHMUCKAM yYCHBIM
MIPOCIICIKUBACTCS pa3BUTHE apabCKoi (GUIocoduu Kak eounol TPAIUIIIH, a TAKKE
npenacraBieHue (Gpumocockol JEKCUKH, KaK eOduHol Al apaOCKON Tpaauliu
¢unocopcTBoBanus. Buumanus 3aciayxuBaroT U ero paborsr 2001 u 2005 r.
«Jloruka cmpicna: Teopus u ee MpUIIOKEHUE K aHANIM3Y KJIacCHUYecKOi apabckoi
¢umnocopun U KyabTypbl», «JIOTHKO-CMBICTIOBBIE OCHOBAaHHUSI apabo-MycCyIbMaH-
cKoil KynbTypbl. CeMHOTHKAa U H300pa3UTENbHOE HCKYCCTBO», @ TAaKKE CTaThs
«Crneunduka unm wuHAKOBOCTH? IIpobiema COOTHOIIEHUS 3HAHUS U BEPHI
U JIOTUKO-CMBICJIOBAs apXUTEKTOHUKA KYJIbTYphD» [5S5—57], B KOTOPBIX OH apry-
MEHTHUPOBAHHO OOOCHOBBIBAET CBOIO HOBYIO THIOTE3Y (KOHIICTIIIHIO), COTJIACHO
KOTOPOM JIOTMKO-CMBICTIOBbIE OCHOBAaHUS apab0-MyCyJIbMAHCKOW KYJbTYphl HE
CBOJIMMBI K OCHOBaHUSIM JIPYTUX KyJIbTYp, B TOM uucie 3anagHoi. MM nokazaHo,
YTO CO3HAHUE, B3ATOE KaK cOgito, mojaraeT paBHOBO3MOXHBIMU «ITYTh CYIIIECTBO-
BaHus» (cogito ergo sum Jlekapra) m «myTh AeicTBus» (cogito ergo actum,
He ykazaHHoe Jlekaptom). «IlyTh cymiecTBoBaHMsD pa3pabaThiBajCs €BpONEHCKOIM
KyJbTypOol Ha OCHOBE cyOcTaHUUanbHOU JOTMKUA (C-JOTUKH), a «IOyTh JAeH-
CTBUS» — apaOCKO KyJIbTypoil Ha ocHOBE mporieccyanbHoi noruku (I1-morukm)
[58]. KynbTypHBIC IPAaKTUKK OTOUPAIOT U 3aKPEIUISIIOT B KOJJICKTUBHOM CO3HAHUU
TOJIBKO OJIHY JIOTHKY B Kau€CTBE HOPMATUBHON OCHOBBI OOIIECTBEHHOI'O YCTPOM-
CTBa, MOJMUTHUKH, NIPaBa, dTUKH, Quinocopun. MHIuBUIYyaIbHOE CO3HAHUE, B3SITOE
KakK cogito, Bcerja coxpaHseT BO3MOKHOCTh BEIOOpaA JH000Tr0 U3 My Tel U 11000l 13
noruk. CMupHoB A.B. sBisieTCsS U NPU3HAHHBIM NIEPEBOIYMKOM, B YaCTHOCTH, OH
nepeBell psall TPYIOB KIACCUKOB MycyibMaHCKoOW ¢unocoduu: «I'eMMbl Myapo-
ctu» UOH ‘Apabu, «YcnokoeHne pazyma» HCMAWJIMTCKOI'O MBICIUTENST XaMU]
an-Jluna an-Kupmanu, orpeiBku u3 Myxkanaumel (Beenenus) MoH XanmyHna u ap.

Hacwipos U.P., noxkrop ¢punocockux HayK, BeLyIIUH HAYYHBIA COTPYIHHUK
cekropa «Dunmocodus nciaamckoro mupa» Mucrturyra punocopuu PAH sBasercs

4 Cm. mogpo6uee B rnase 11 [55].
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aBTOPOM psia MoHorpaduii U 6oJiee cTa cTaTel Ha PycCKOM, apadckoM, (ppaHirys-
CKOM M aHTJIMICKOM si3bIKax Mo apabo-MycylbMaHCKOW ¢unocoduu u KymIpType
[59—60]. B 2008 r. oH 3a1IUTHII JOKTOPCKYIO JUCCEPTALHIO HA TeMy « OHTOIOTH-
YecKHMe M THOCEOJIOTMYECKHE OCHOBAaHHUS HCJIAMCKOTO MHCTUIU3Ma (Te€He3uc
W DBOJIONHKA)», TO3AHEe mepepaboranHyro B MoHorpaduro [61]. Ha ocHoBe
aHau3a OOLIMPHOTO TEKCTOJIOTMUYECKOro MaTepuaia cy(usM paccMaTpPUBACTCS UM
BO BCEM MHOTr0o00pa3uu UCTOpUYECKUX (POpPM Kak equHbIA (PEHOMEH, YTO MO3BO-
JIMJIO TIPOBECTU PEKOHCTPYKIIUIO YBOJIIOIUH PAHHUX ACKETUYECKUX U MUCTUYECKHX
yUEHH ucllamMa, a TaKXKe YTOYHUTh HEKOTOPbIe BaXKHBIE MOHATHUS cypu3Ma. 3acy-
KUBAeT BHUMAaHUS U MPEJIOKEHHBI UM CIOCOO MEpUOAM3AIUU PAa3BUTHUS CY-
¢u3ma. B nieHTpe BHUMaHUS €r0 UCCIICAOBAHUI HAXOATCS OCHOBHBIC KOHIICTIIIH
CBETa B UX FC€HE3UCE U Pa3BUTHH. 3a TIOCIEAHUE TO/Ibl, HA OCHOBE U3YUYECHHUS IIEPBO-
MCTOYHUKOB, UM OITyOJIMKOBAH LIEJIBIN Psiji 3aMeuaTeNbHBIX pa0doT, TOCBALICHHBIX
penurno3Hoi ¢dunmocodpuu an-I'azanm, durocopun Kagama W TMEPCOHATHIM
KJIaCCUYEeCKOU apabo-MycCylbMaHCKON (rUitocouu U KyJIbTyphl, @ TAK)KEe HAyYHO-
aHAJIMTUYECKUE 0030phl MO HMCTOPUM HCCIEAOBAHUA HCIaMCKOW Qumocoduun
B Poccuu, no uccnenosanusim tBopyectsa ai-I'azanu. M3secren U.P. Hacsipos u
KaK Cepbe3HbId U BAYMYMBBIA IMEPEBOMYMK, B YACTHOCTH, paboThl ajn-I'azanu
«Bo3poxienue penurno3HeIX Hayk» U counHeHuss MOH Apabu «CoctaBieHue
OKpPYXHOCTEI», a Takke QparMeHTOB « MeKKaHCKMX OTKPOBEHMI» U «I'eMM My-
pOCTH» U psaa APYTUX padoT’.

XoTtenoch ObI OTMETUTH U BKJIAJ B Pa3BUTHE OTEUYECTBEHHOU (unocodckoit
apaOHMCTUKHU LEJION TUIeSIb MOJIOJIBIX COTPYIHUKOB ceKTopa (Guiocopuu uciam-
ckoro mupa: A.A4. Jlykawesa, cTapuiero Hay4HOro COTPyJHHUKA, KaHauaaTa (uio-
co(ckux HayK, aBTOpa MOHOTpaduu « Mup cMbIciia B HEMHOTHX CI0Bax: (puiIocod-
ckue B3rsiapl Maxmyna [labuctapu B KOHTEKCTE SMOXW» U MepeBoAa paboTh
Maxmyn abucrapu «l{BeTHUK TaliHBI» (HEPCUACKUN TEKCT MO3MBI, IEPEBOJ,
komMmeHTapuii (2021); @.0. Hogana, HaydHOrOo COTPYJAHHKA, aBTOpa padoT
«H6paxum N6H Caititap an-Hazzam» (2015) u «Aby an-Kacum an-Kabu u 3akat
Oarmanckod mkoiael MyTaswim3Mmay (2017) [62—65]. TBopuecTtBo ATTapa u
Hacupa XycpaBa uzyuaercs ¢ ¢unocopekoit Touku 3penust FO.E. @edoposoii
u T.I". KopHneegoui, NOArOTOBUBIIMMU MOHOTpadUuecKkue HCCIeI0BaHUS U Tepe-
BOABI ATHX MbIcnuTeneld. HeoOxomumo oTMeTHTh U (PyHAAMEHTAIBHYIO padoTy
I'.b. Hlamunnu «dwunocodus My3bikd. Teopuss ¥ mMpakTUKa MUCKYyCCTBa magamy,
n3gaHHy1o0 B cepun «Punocodcekas MpIcab nucimaMmckoro mupa» (2020) [66].

> B umcie nepesonos . P. HacklpoBa — MHOTOYMCIEHHEIE Tpon3BeneHus 6n Apabu, I'aneHa,
Anp-Kunmn, 3eitnymnel  Pacymm (PacyneBa) an-HakmOanmu, a Taxkke Tpakratel —«Mxifa’
‘ymym an-nue» (Bospoxknmenme penurro3HeIx Hayk) AOy Xamuma ame-lIazamm ar-Tycw, «/IuBan
an-Mamuyn» ['acana Anxagapu, «Kaura Beunsix napoB (O JOCTOMHCTBAaX M MOXBAJbHBIX Kaue-
cTBax cy¢uiickoro OparcTBa Hakmbanmuita)» MyxamMmmanza Amuaa anb-Kypan, «Kaura myapocreit
(Kutab amp-xmkam)» Lllefixa 6H ‘ATta’ Amnaxa ams-Mckanmapu, «O Hayke UCTOPUU M MPUPOIC
rocyaapctBa u oduiectBa» Mycraabl Ha‘uma, ¢parmentsl u3 coumHenus: «Tapux-u Ha‘nmay,
«IIpaBuna Goromnoxnonenus» (CAnab an-‘nbanar) Hlakuka an-bamxu u ap.
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HoBbim 3Tanom B pa3sutnu (puiocodckoit apabUCTUKH MOXHO CUUTATh CO-
3maHue cektopa ¢uinocodpun uciaamckoro mupa Mucturyra dunocopun PAH B
2008 r. Bo-mepBbiX, B paMkax HOBOH cepun «Punocodckas MbICIb HCIAMCKOTO
MHUpa» YXKe OmyOJMKOBaHO OKOJO JBAJALIATH TEPEBOJAOB M HCCIEIOBAaHUM.
Bo-BTOpBIX, CEKTOp CTan (PaKTUUECKH MEXTYHAPOIHBIM LIEHTPOM I10 MU3yYEHUIO
¢unocopun bnmxnero u Cpeanero BocToka, 00beIMHUB BOKPYT €XKErOJHUKA
«Mmpax» (2010—2021) u3BECTHBIX M MOJOJBIX POCCUHCKHUX M 3apyOE€KHBIX
¢bunocodoB-apabUCTOB 1 UPAHUCTOB. B-TpeThuX, y’Ke BTOPHIM U3JaHUEM Oy OIH-
KOBaH y4eOHUK U aHTOJOTHS 1O apabo-MyCyIbMaHCKON ¢uiocodun, B KOTOPOM
paszBuTHe apabo-MycylbMaHCKOW Quiocopuu MPeACTaBIeHO KaK pa3BUTHE
eounoll apabo-MyCyJIbMaHCKOM TpaJWIIMK, KaK IMPEOJOJICHUE CTEPEOTUIIOB
€BPOIOIEHTPU3MA.

Tpaguuuu mKonasl GUIOCOPCKON apaOUCTUKH, Y UCTOKOB KOTOPOH CTOSUI
A.B. CaraneeB, nomnepxkuBator B PYJIH mpodeccopa M.M. Aunb-/xaHabu,
H.C. Kupabaes, I0.M. Iloura u P.B. Ilcxy. Jlenom *u3HHU TaTaHTIUBOrO U HEOP-
nuHapHoro ucropuka (urocobun M.M. Anv-/owcanadbu (1956—2021) crama
pazpabotka ¢unocodun UCTOpUU, KOTOPYIO OH Ha3Ball «PHIOCOPHS KYIbTYPHBIX
anpTepHaTtuBy. [locie 3amuThl JOKTOPCKOM AuccepTali oH padboTan mpodecco-
pom kadenpsl ucropun puiocodun (akynbTeTa COMUANBHBIX U T'YMaHUTAPHBIX
Hayk PYJIH. m Obu10 0y IMKOBaHO OKOJIO HECKOJIBKO JACCATKOB MOHOTpaduii 1
MHOYECTBO CTaTeH, MOCBAIMIEHHBIX UCTOPHH GHIOCODUH U KYIbTYPbI MyCYJIbMaH-
ckoro BocToka, B KOTOpPBIX OH paccMaTpuBal HCIAMCKYIO IHMBWJIM3ALMIO Kak
«AMIIEPUIO KYJIBTYpbI». BBICOKYIO OIIEHKY Hay4YHOU 00IIECTBEHHOCTH IOy YU €TO
YeThIPEXTOMHBIN TPy, U3/IaHHBIM Ha apaOCKOM SI3bIKE U €r0 COKPAIEHHBIA BapH-
aHT Ha pycckoM si3bike [67—68]. CBoe Hanbosee MoNHOE BOIUIOLIEHUE KYJIbTYp-
HBIM KO MYCYJIbMAaHCKOW IIUBUJIM3AIMM HAIlleN B TBopyecTBe an-l"azanu, yueHue
KOTOPOTO TpEACTaBiIsIeT COO0O0H, ¢ TOukM 3peHust Anb-J[xanabu, cyduiickuit
Teosioro-puinocodekuii cunres. B cBoux paboTax mo wiciamy Kak LHUBUIN3AIUY,
KyJbType U MOJUTHKE AJb-/[’kaHaOu pacKpbIBaeT UCTOKU KYJIBTYPHOT'O CamMOCO-
3HAaHUA U €JUHCTBA KyJIbTYpHOro ayxa. OH paccMaTpuBaeT MyCyJIbMaHCKYIO KyJib-
TYPY KaK KyJbTypy «BBICOKHMX OTPaHHYEHUI» B paMKax TUIEMMBbI pa3yMa U BEpHI,
¢unocopun u penurun. [Ipm 3TOM 0coboe BHUMAHHE YIENAETCS MYAPOCTU
«Ucuenenus» n «Crnacenusi» Mon Cunbl, Mynpoctu «OyHTOBIIMKa» CyxpaBapiy,
MYJAPOCTU «rapMOHHUM U cripaBeanuBoct» MOH Tydaiina, a taxke ¢unocoduu
copepiiercTa an-Jxwmm [69—70]. BaxHo otmetuth, yto M.M. Anb-/[xaHabu
ocoboe BHUMaHME YJeNsil mpoljemMaM MOHMMAaHHS «HCIAMCKOM pedopmarum)
XIX—XX BB. u (punocodhun coBpeMeHHOW MyCyJIbMaHCKoi pedopmaruu [71].
Ero paboTs! mimpoko u3BecTHbI B cTpaHax Apadckoro Bocroka. [Ipunumas Bo BHU-
Manue, uto M.M. Anb-/[)xanabu npurHaiexkar okono 500 myOnukamnmii, Kaxmaas
U3 KOTOPBIX OTIMYAETCS OPUTMHAIBHBIM ¥ TBOPYECKUM IMOIX0/IOM, BHILICH3I0KEH-
HBIA MaTepHaj 3aTparuBaeT JUIb HEOOBIIYIO YaCTh €r0 TPY/IOB.

ITpodeccopom H.C. Kupabaegvim, COBETCKMM M POCCHUCKHM apabHUCTOM,
UCTOPUKOM (punocoduu, TOKTOpoM (Puaocopckux HayK, 3aCTyKEHHBIM JIeATEIIEM
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Hayku P®, naypearom [Ipemun [IpaButenscTBa B 001acTi 00pa3oBaHus, akaJaeMu-
koM HAH Pecny6nuku Kaszaxcrtan, Obl1o IpoBeIeHO KOMILIEKCHOE HMCCIIEN0Ba-
HUE colanbHOU (usmocoduu apadbo-MyCyIbMaHCKOTO CPEAHEBEKOBBS, KOTOPOE
MO3BOJIMJIO TOKa3aTh B3aMMOCBS3b (puimocopuu U MyCyJIbMAaHCKOTO MpaBa, IJe
MOCJIEIHEE SIBJISETCS KIIIOUEBBIM JJIsi MyCyJbMaHCKOM uaeonoruu [72]. Mycymb-
MaHCKO€ IIPaBO OXapaKTepU30BaHO B Ka4eCTBE NEPBOHAYAIbHON (HOPMBI TEOPETHU-
YEeCKOT0 3HAHHs, KOTOpast cTaya OJ1aroaTHON MOYBOU ISl POXKICHHS BCEX OCHOB-
HBIX MPOOJIEM U METO/I0B TYMaHUTAPHBIX HAYK HA apabo-MycyiabMaHCKOM BocToke
[73]. Poccuiickuil y4eHbId PEKOHCTPYUPOBAJI MAPATUTMbl KJIaCCUUECKOU apabo-
MyCYJbMaHCKOM (GuIocopuu U OYEepPTHI 3TANbl CTAHOBICHHUS W Pa3BUTUSA MOJH-
THUKO-TIPaBOBOW KynbTypbl ncinama. Kupabae H.C. BUIUT B ¢huxxe KOHLEIIUIO
CaKpaJIbHOH JIETUTUMHOCTH TOCYIapCTBa, KOTOpasi B KaYeCTBE MOJIUTUYECKOM JOK-
TPHUHBI BIWsIa HA pa3BuTtue Apadckoro xamudara. Ounocod mpoaHATHIUPOBAT
TaKk)Xe BOIIPOC CTAHOBJICHHSI U Pa3BUTUS COLMANBbHON (puiiocoduu BOCTOUHOTO
nepunarerusma (ot yuenus an-dapabu o «100poaeTeTLHOM TOPOAe» A0 KOHIIETI-
MU UaeanbHOro rocyaapersa MOH Pymiga B myxe unei «eCTECTBEHHOTO MPaBa)
[74—76]. H.C. KupabaeB ymenun camoe TpHCTaIbHOE BHUMaHHE (uiocopuu
uctopuu M6n Xanayna, 0COOEHHOCTSIM T'YMaHUCTUYECKUX TPaJULIU B Kiaccuye-
CKOHl apabo-MyCyiabMaHCKOW Quiiocoun, CBS3aHHBIX C TOMBITKOW CENaTh
YeJIoBEKa YEJIOBEYHEE U CIIOCOOCTBOBATH PACKPBITHIO €T0 BEINYHs, a TAK)KE CBOE-
o0pa3uto penurno3noi ¢punocoduu an-I'azanu (3a mociaeHUE TOJIbI, B YaCTHOCTH,
B coaBTopcTBe ¢ M.M. Anb-/[>xanabu) [77—S82], a Taxke aHanu3y mOpodsieM
TEOPHH M MPAKTUKU pa3BUTHS ApaOckoro xanudara Ha OCHOBE M3YUYEHHUSI OCHOB-
HBIX TEUEHUH M IIKOJ CPEJHEBEKOBOW apabo-MyCyJIbMAHCKON MOIUTUYECKOM
MBICITM ¥ KOHIICTITaM HCJIaMa B KyJIbTYphI Ha (PUI0CO(CKHUX TIEpeKpecTKax 3amaaa
u Bocroka [83—84]. H.C. KupabaeB HeOqHOKPATHO MOAYECPKHUBAI, YTO JIJIsl TOHH-
MaHHsI MyCYJIbMaHCKOH KyJbTYpbl Ba)KHO YUHTBHIBATh €€ 0a30BYIO LIEHHOCTh Kak
COCTAaBHOM YacTH CpPEIU3EMHOMOPCKOM KyJbTYphl, B KOTOPOW IpeaCTaBICHBI
JIB€ TOMHHHUPYIOILINE YACTH: UCIaM M JUTMHU3M. XOTeNI0Ch Obl OTIEIBHO OCTaHO-
BUTbCA Ha yuyeOHOM mocobuu «lcTopusi kiaccudyeckoil apabo-MycCyJIbMaHCKOM
¢unocopum» 2016 r., KoTOpHIA OBLT HamWcaH COBMECTHO ¢ Aib-J[xaHabu
(B kauecTBe mpuiokeHus Obuia naHa [IporpamMma cemectpoBoro kypca mno apa6o-
MycynbMaHckor ¢unocopuu, xkoroperii H.C. Kupabaes 1 M.M. Aunb-/>xanabu
gutand B PYJIH ¢ 1992 r.). Oco6eHHOCTh TaHHOM paboTHI Oblia CBsA3aHa C HOBBIM
MOJX00M K TOHUMAaHMIO KJIACCHYECKOH apabo-MycynbMaHCKoOW (unocoduu,
OTPa)XCHHOM BO BBEICHHH, B KOTOPOM pAacCMOTPEHBI MpPOOJIEeMbl MOHUMAaHUS
MYCYJIbBMaHCKOW KYJITYPbI, OCOOCHHOCTH MYCYJIbMAaHCKON ITUBMIIN3AIUHN U KYJIb-
TypHBIE MTApaJUrMbl MyCYJIbMaHCKON TeopeTuueckoil Mbiciau. KpoMe TpaauiuoH-
HOTO TIPEACTaBJICHUS OCHOBHBIX HAIPaBICHHWH KajaMa, BOCTOYHOTO Mepumnare-
TH3Ma M cy(}usma, camMOCTOSITeNbHBIE TJaBbl OBUIM MOCBSIICHBI (ugocobuu
«YucTeix OpaTbeB», JTUTEPATYPHO-NIOITHUECKON ¢uocopun (AmnaOHast nuTepa-
Typa, at-Tayxumau, an-Maapu, Omap Xaiisim), MOTUTHIECKOHN Prtocoduu U «Kiac-
CUYECKON apabo-MyCyJIbMaHCKOW (uiocodun B 3epkayie 3amagHOeBpOTNCHCKON
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cxomactukm». H.C. KupabaeB sBIsieTCS OPraHU3aToOpoOM MEXITyHApOIHBIX (uiio-
codckux cuMIo3uyMoB «Jluanor rmuBuan3anuii: Boctok — 3anaay (1993—2020)
u «Caraneeckue uteHus» (1998—2021), moayyuBIIMM HIMPOKOE MPU3HAHHE
MEXIyHapOAHON HAyYHOU OOLIECTBEHHOCTH.

FO.M. Ilouma — noxtop puiocodpckux Hayk, npodeccop Kadeapsl CpaBHU-
TEJIbHOW IOJINTOJIOTUH, UCIIOJHUTENIBHBIN AUPEKTOP MeXBY30BCKOTO LIEHTPA IO
n3ydeHuto ¢puocopun u KyibTypsl BocToka, ucmamoBes, aBTop psja MOHOTpa-
¢uit n Hay4HBIX cTaTell o npobaemMaM BO3HUKHOBEHUS UCJIaMa U MyCYJIbMaHCKOIO
o0miecTBa, KPUTUYECKOTO aHaIM3a €BPOMOIEHTPUCTCKUX KOHIEMINI B UCTOPUU
¢mnocopuu ¥ UCTOPUHN HCTAMCKON IIMBUIM3AMU. B KaHAWIaTCKON TuccepTanuuy,
MOCBSIIEHHON «/lnanekTuke oOuiero u 0ocoOEHHOro B CTAHOBJIICHUU U Pa3BUTHH
apabo-mycyapMaHckoro obmectay (1982) [85], a BmociaeaCTBUU B JOKTOPCKOM
nuccepranun «MycyibpMaHCcKoe 00IIECTBO B €BPONEHCKOM Gpuiocopuu HCTOPUMI»
(1995) [86] mpoBen KOMILJIEKCHOE MCCIEAOBAaHUE CO3/aHHBIX B PaMKax €BpOIICH-
ckoi u poccuiickoi ¢punocopun uctopun X VIII—XX BB. KOHIIENTyaTbHBIX MEXa-
HU3MOB BKJIIOUEHHUS MYCYJIBMAaHCKOTO OOIECTBA B KAPTUHY BCEMUPHON UCTOPUHU.
OH nokasajl AMXOTOMUIO JIMHEWHON M LUKINYECKONW TPAaKTOBOK HAIPaBJIEHHOCTU
HUCTOPUHU UEJIOBEYECTBA B IOCTPOCHMSX 3araJHOEBPONEUCKUX (uiIocodos,
paccmaTpuBaBIIuX IpobieMsl o0miecTs Apadckoro Bocroka. Ero HoBbIM monxo
K aHAJIM3Y COOTHOIIEHUS IIO3HABATENIbHBIX U IIEHHOCTHBIX KOMIIOHEHTOB B yUEHHSIX
10 UICTOPUM HMCIAMCKOT0 OOIIECTBA, MO3BOJIMII [I0KA3aTh JUHAMHUYHBIN XapakTep
TaK Ha3bIBAEMOTO €BPOMNOLIEHTpU3Ma. B paboTte, MOCBSIIEHHON aHATH3y MYCYJIb-
MaHCKOro OOIIIeCTBa B CBETE COLMAILHOTO Heaja XpPUCTHAHCKOM LHMBUIM3ALINY,
OH Jaj aHalu3 TMpPEJICTaBICHUN EBPONEHCKONH pOMaHTHUYECKOW (uiocopun
0 MycyJibMaHcKkoM obiecTse [87]. B mocnennue rojpl omy0nmukoBai paj padot no
(hOpMUPOBAHUIO U TPUMEHEHHUIO MOCTMOACPHUCTCKOM (HappaTUBHOI) METO0JIO-
I'MH, MI03BOJIMBIIEH MPEJIOKUTh HOBBIM NOIX0/] K [IMBHIN3ALIMOHHOMY Pa3BUTHUIO
YeJIoBEYEeCTBA BOOOIIE M IMPEOJO0JIETh CYLIECTBYIOIINE CTEPEOTHUIB TPAKTOBKH
Mecta bmmknero u Cpennero BocToka B ncTopuu 4enoBeuecTBa.

Jokrop ¢unocodckux Hayk, npodeccop kadeapsl ucropuu Quiaocoduu
PYJIH P.B. Ilcxy, ucinamMoBe]] U MHIOJIOT — aBTOP TPeX MOHOTpaduil u psiia 3ame-
YaTeNbHBIX CTaTEH Ha PYCCKOM U aHTJIMMCKOM SI3bIKaxX Mo Cy(pu3My, B TOM UHCIIE
no TBopuecTBy aH-Huddapu, a rakxe — nepeBogo padbot an-Huddapu [88—90].

B pamkax nayunoii mkonsl PY/IH no usyuenuro apabo-mycyabMaHCKO# Gu-
nocouu U KyJIbTYPhI OBLIIO TOATOTOBIICHO O0see 60 KaHIUIATOB U JOKTOPOB HAYK
u3 Poccun, AzepOarimxana, Mopnanuu, Cupun, [lanectunsl, Upaka, [lakucrana,
Wpana, ABctpanuu, Tanzanuu, n3gano okoio S0 MoHorpadwuii 1 COOPHUKOB HAY4-
HBIX TpYOB [73, 91—99]. B Teuenue nociaeaHuX ASCATH JIET U3IA€TCS €KETOTHUK
«Apabckue wuccnefoBaHusa. MeXIUCHUILUIMHAPHBIE HCccleAoBaHus ApaOcKoro
Boctokay, B KOTOpBIX ObUIM OMyOJIMKOBAHBI CTaThH POCCUHCKUX U 3apyOeKHBIX
yUEHBIX MO apabo-MyCyJbMAaHCKON LMBWIM3ALMK, a TAaK)KE MHOTOUYUCIICHHBIE
MePEBOIbI KITACCUKOB apad0-MyCyJIbMaHCKUX (PrstocodoB. 3a TOIBI pabOTHI IIKOJIBI
ObuT0 MpoBeAeHO 20 MEXAYHApOIHBIX KOH(MEPEHIMH U CHUMIIO3HMYMOB, a TaKxke
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peryJisipHO IIPOBOAMINCH HayuHble ceMUHapbl «CarajeeBckre 4TeHHs», Ha KOTO-
PBIX 00CYKIamUCh MPOOIEMBI 1uaora GuIocoPCKUX KyJIbTyp B KOHTEKCTE (PHIIO0-
co(hckoil KOMIapaTUBUCTUKUA M WHTEPKYJIBTYPHOH (uiocopuu yueHbIMU Oojiee
yem u3 30 crpan apabckoro Boctoka, Unauu, Kutas, FOAP, ctpan LlentpansHoit
A3zuu, bpazunuu, ®panmuu, I'epmanun, [lopryranuu, CHI', CIIIA u Kanansl.
PaGotel o oTedecTBeHHOU HCTOpHKO-pUIocodckas apadUCTUKH U GUIocod-
CKOMY HCJIaMOBEJICHUIO ObLIIY MPEACTABIEHBI U 3apyOe’KHOM HayuyHOU 00LIeCTBEH-
HocTu. Heo6X01MMO OTMETUTH U IIIOA0TBOPHOE COTPYJHUUYECTBO UCCIIE0BaTENIEH
PYIH c yuyenbimu WUuctutyTa punocopun PAH, Uucturyra BocTokoBenenus
PAH, UCAA MI'Y, CII6I'Y u psma Apyrux OTEUECTBEHHBIX M 3apyOeKHBIX
LIEHTPOB, B TOM YHCJI€ MPH MOATOTOBKE M M3/laHUM HAayuYHBIX paboT, EpPEeBOOB,
MOJrOTOBKE KaJpOB BhICLIEH KBalM(UKALNK, NPOBEIECHUN HAYYHBIX CEMHUHApPOB
Y pa3IMYHOr0 YPOBHSA KOH(PEPEHIIUN U CHMIIO3MYMOB.

Lenas mnesima Monoaeix apaductoB-hunocodo padortaet u B PITY, B vact-
HOCTH, U3BECTHBI paboThI M.JI. Anexceesa no uciamy u TBopuectBy MOH XanmayHa
u I1.B. bawapuna o cypusmy. N.JI. Anekcees, apaObuCT, KaHAUIAT HCTOPUUECKUX
HayK, noneHT kadeapsl coBpeMenHoro Boctoka PITY, pykoBoguTens HaydHBIX
nporpamMm @onna Mapmkann. B 1998 r. oH OKOHYMJI BOCTOYHBIN (aKyIbTET
CIIoI'Y, B 2002 r. 3amuTwil KaHIUAATCKYIO JauccepTanuio Ha Temy «Mcmam
B oOmecTBeHHO-TonUTHIecKko xu3Hu Poccun B XIX — mHavane XX BB.».
N.JI. AnekceeB sBIsETCA aBTOPOM CTaTEH IO UCTOPUM UCIIaMa U UCIIAMCKOM ITOJIH-
TUYECKON MBICIH, COPEJAaKTOPOM HAy4HOro XypHaia Islamology M WHTEpHET-
npoekTa «Mcnamoen.py». Jpyroit BecbMa MHOrooO€IaoIHii HCCIIeI0BaTENh —
[1.B. bamapun, ucnamoBena, UpaHHUCT, KaHAUAAT (UIOCOPCKUX HAYK, JOLEHT
kadenpel coBpemeHHoro BocTtoka (akynbreTa HCTOPUM, MOJIMTOJIOTUM U IpaBa
PITY, nupexrop Llentpa upanuctuku PITY, 3amutuBmuii B 2007 r. kanauaart-
CKyI0 auccepTanuio no ¢punocopun an-Xamiampka. [1.B. bamapun — aBtop Oonee
150 Hay4yHBIX IyOJUKAIMI IO UCTOPUHU CYy(pr3Ma, MyCyIbMaHCKON JEMOHOJIOTHH,
MPAHCKUM $I3bIKaM, TIOJIEBBIM UCCIIEI0OBAaHUAM TPAJIUIIMOHHBIX MYCYJIbMaHCKHX 00-
LIECTB, a TAK)KE WICH PEIKOJIETNH HECKOJIBKUX OTEUECTBEHHBIX Ky PHAJIOB U MEX-
JYHAapOJHBIX HAYYHBIX OOILECTB, CBA3AHHBIX C QUIOCOPCKUM HCIaMOBEACHHUEM.

B Hucturyre ¢unocopun CIIGI'Y apabo-mycynbmaHckas ¢unocopus u
KyJbTypa SBJISETCS NMPEAMETOM HMCCIEIOBAHUS 3aBEAYIOMIET0 Kadeapoil BOCToU-
Hoit punocoduu 7.1". Tymanaua, a Takxe kanauaata puiaocockux Hayk, JOLEHTa
B.B. Mapkosa. T.I'. Tymansn — BBIITYyCKHUK BOCTOYHOTO (DaKyJIbTE€Ta, aBTOP KHUTH
«®Dunocopus uneanbHoi Biaactu. IlomuTHyeckre KOHLENUIUU CPEIHEBEKOBOTO
ucinama» [100] u crareit mo uciamy u TBOpuecTBY AOy Xacana an-Masapau.
B.B. Mapxoeé — aBTOp nccaenoBanus no TeopuectBy JxeOpan Xammne JxeOpana
U IepeBo/ia ero paboT, a TakXKe cTaTel o MyCyJIbMaHCKOM KyJIbType U EPEBOIOB
TpakTatoB 6H bamxu.

[ToHsITHO, YTO B KpaTKOM 0030pe 3aTPOHYTa JIUIIb HEOOIbILIAsk YaCTh UCCIE10-
BaHUH, a TaKXkKe JOCTaTOYHO Y3KHH Kpyr paccMaTpUBaeMbIX HMH HPOOJIEM.
[IpencraBnsieTcs, 4YTO A€TaNbHBIM W (yHIZaMEHTaNIbHBIM aHaNW3 paboT 1o
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OTE€YECTBEHHON UCTOPUKO-(PUIOCOPCKOI apabUCTHKE elle K IET CBOUX UCCIIEI0Ba-
Teneld. BMecte ¢ TeMm, BaXHO MOTYEPKHYTh, UTO 32 IPOILIE/IINE F'OIbl HE TOJIBKO HE
npepbiBaIaCb MPECMCTBCHHOCTL B PAa3BUTHUU OTEUECTBEHHOU Tpaauluu U3y4CHUA
dbunocodcekoit KynpTypsl banmxaero Bocroka, 60see Toro, 3Ta ucciaeaoBaTeNbCKast
TpPamuIMs TPEYMHOXXHJIACh HOBBIMH IE€PEBOJIAMHU H CEPhE3HBIMU pPabOTaMH,
POX/IEHUEM Hay4HBIX ILIKOJI, NOSBJICHHEM HOBBIX IOJXO/I0B, OTKPHITUEM HOBBIX
MCTOYHUKOB, M BCE 3TO, HECMOTPS Ha HETPOCTHIE UCTOPUIECKHE YCIOBHUS B 00CTO-
ATENBCTBA Ha pyOerke BeKOB. be3ycioBHO, yka3aHHBIC aBTOPBI 1 UX paOOTHI BHECIIH
CBOM BKJIQJ B TNPEOJOJICHHE HAYUYHBIX, HICOJIOTMYECKHX, METOJ0JIOTHUYECKUX
CTepeoTHNoB o ¢unocopuu 1 KyapType Ha bimxnem Boctoke, 0003HauMIM pob
KyJbTypHOTO M (UI0cOPCKOTO Haciueausi apaOCKOW NMBWIM3AIMA B HCTOPHUH
MUpPOBOW (unocopuu MU KyJbTypbl, YriyOWsIM Halle NMOHMMaHUE HPUPOABI U
cBoeoOpasust apabo-MyCyIbMaHCKOH (UIOCO(OUU U KyJIbTYPHI.
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B sToM rony cocrosutack robuieiinas KoH(EpEeHIs U3 cepur KOH(pepeHIn
«CoBpemenHast onronorusi»: «CoBpemenHas oHToioruss — X: OHTOJOTHUS U HC-
KyccTBO, mocBsimieHHas 80-neturo Caskt-IleTepOyprckoro rocymaapcTBEHHOTO
yHUBEpcHUTeTa a’pokocmuueckoro mnpubdopoctpoenus (Cankr-IlerepOypr, Capa-
TOB, 28 mroHst — 2 utonst 2021 r.)». [lepBas koHepeHIUS B 3TOM PSITy COCTOSIACH
B 2006 rony. JlaHHas cepus KOH(EPEHIMI SBIsSETCS €IWHCTBEHHOW B Poccum,
KOTOpast MOCBSIIEHA TOJIBKO OHTOJIOTHYECKUM Ipodaemam. Ecnu cpaBHUBATH ee ¢
MEPOIMPUATHSIMHI MEXKIYHAPOIHOTO YPOBHSI, TO MOKHO CKa3aTh, YTO OHA SIBIISIETCS
aHasioroM OHTOJIOTMYECKOI0 KOHIpEcca, KOTOPbIM MPOXOJUT pa3 B JiBa rojaa
B Can-Cebacthsine u bapcenone. I1o Tpaguiuu KoHGEpEHIUS MPOXOIUT B KOHIIE
y4eOHOr0 rojia, Ha 3TOT pa3 — B MepuoJ ¢ 28 uioHd 1o 2 utoist. Opranu3zaTopamu
M3HayYaNbHO OblLJa BeIOpaHa cTpaTerus pasjesieHus KOH(epeHIMH Ha JBEe YacTH.
B onHoif yacTu mpeAcTaBIeHbI pe3yabTaThl HCCIEIOBAHNIN 10 OOIIKMM BOIIPOCaM
OHTOJIOTMH, a JApYyras 4YacThb COACPKHUT PACIIUPEHHYI0 TEMAaTUKY KakKoH-Tnbo
CHEIMAIbHON TeMbI OHTOJNOIMH. B 3TOM rogy Takoil Temoii ctana «OHTONOTHS U
HCKYCCTBO».

Otkpein koH(pepenuio Koncrantua Buktoposuu JloceB (IOKTOp 3KOHOMHU-
YEeCKUX HayK, MPOPEKTOp MO MexXAyHapoiaHou nestenbHocTH Cankt-IletepOypr-
CKOTO TOCYJapCTBEHHOTO YHHMBEPCHTETa a’3POKOCMHUYECKOTO MPUOOPOCTPOCHUS).
B cBoeM BBICTYIIIEHUH OH MPUBETCTBOBAN YYACTHUKOB KOH(EpEHIIUHU, KOTOpasi BOT
y’K€ B YETBEPTHIA pa3 NPOXOAUT B 3TOM YHUBEPCUTETE.

B yactu «OHTONIOTHS M HCKYCCTBOY JI0KJIa/1bl BBICTPAUBAIUCH UCXO/IS U3 TPEX
BO3MOXXHBIX MIOJXOA0B B PACKPBITUH 3asBJICHHON TeMBbI: 1. TpakTOBKa OHTONIOIMH
HCKYCCTBA KaK PETHOHAJILHOW OHTOJIOTMH ONPEeIEHHON 00JaCTH CyILEro B OTIIH-
yue ot ontologia generalis kak y4eHus o cyiem B o0miem; 2. [IpoBeneHue oHToI0-
TMYECKUX HCCIEIOBAaHUI CpelCTBaMU MCKYCCTBA, KOTJa CaMO OHTOJIOTHUYECKOE
3HaHHE B LEJIOM WJIH B CBOMX YacCTAX BBIPAXKAE€TCA CPEICTBAMU HCKYCCTBa,
3. DKCIO3UIMs UCKYCCTBA KaK OHTOJIOTMYECKOTO MOHATHS, KOTOPOE HEOOXOMMBIM
00pa30oM BIUIETEHO B CTPYKTYPY KaTeropHaibHO-MIOHATUIHHOTO anmapara OHTOJIOTHH.

B cBoem noxnane «OHTon0rus U uckycctBo» Ilerp Muxaitnosuy Konbrues
(moxtop ¢punocopekux Hayk, nmpodeccop Cankr-IlerepOyprckoro rocynapcTBeH-
HOTO YHHBEPCUTETAa a’3pPOKOCMHUYECKOT0 IMPUOOPOCTPOEHUSI) MOCTaBUI Mepea
co0Ol 3a1ady pacKpbITh TPETHIO U3 HAa3BAaHHBIX BO3MOXKHOCTEH COOTHOLICHHS
OHTOJIOTMH U MCKYycCTBa. B pokiaze peub nuia o HayuyHO-(puinocopckoi KapTuHe
MHUpa, WIX O TaKOM 3HAHMHM O MHpE B ILEJIOM, KOTJa MCXOIAHBIM IOJIOKEHUEM
BBICTYIIAET PEJIATUBHOE pelIeHNE MPOOIeMbl ObITHS: ObITh — 3HAYUT Pa3IMYaThCsl.
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CrnencTtBueM 3TOrO SBISETCS Takas TPAEKTOpUs INIOOATBHOTO pa3BUTHUS MHPA,
KOI'Zla B CyLIEM HapacTaeT 3HaYMMOCTb BHYTPEHHEH IPUUMHHOCTU. DTOT IPOLECC
[IOCJIEIOBATEIBHO NPOXOAUT TPU CTaAUM: COMa-CyILIEro, aHTPOIO-CYILIEro,
TeO-Cylero. BHYTpeHHsSsI MPUYMHHOCTb PEATU3yeTcss 3a CUeT CIIOCOOHOCTU
CyIIero BeIpabaThiBaTh B cebe cBOM Oyaymuii o6pa3. Co3ganue oOpasza coCTaBIseT
CYyTh MpeaMeTHOro HuckyccrBa. Ctamo ObITb, HCKYCCTBO SBJISETCS YACTHBIM
CJly4aeM OHTOJIOTMYECKOTO MOHSTHUS BHYTpeHHeH nmpuuuHHOCTU. VIcKyccTBO, BO3-
HUKas KaK IPEeJMETHOE UCKYCCTBO, — JyXOBHBIM MHCTPYMEHT aHTPOIO-CYLIETO.
B Teo-cymieM HcKyccTBO, epectaBasi ObITh HHCTPYMEHTOM M CTAHOBSICH OecTipe-
METHBIM, BBICTYIIA€T OCHOBHBIM CO3MJAIOIUM MHp (akTopoM. OOpa3HO roBops:
6or, cozaBast MUD, SIBJISETCS XyJOKHUKOM. OHTOJIOTHYECKYIO 3HAUUMOCTh HCKYC-
ctBa KoJsiblueB packpplil B ABYX CBOMX CTEHIOBBIX Aokiajax: 1 — «PensatuBHas
oHTOJIOTHS U OecnipenmeTHoe McKyccTBo B.B. Kanaunckoroy; 2 — «PenstuBHas
OHTOJIOTHS M aHanuTudeckoe ucKyccrtso II.H. ®@uiionoBa», a 0 ToMm, Kak aBTOp
BUJMT KOHKPETHOE BOIUIOLICHHE OECIPEIMETHOrO MCKYCCTBAa B Ka4eCTBE MHUPO-
CO3MJAIOIIET0 aKTa, ObUIO MPEICTABIEHO B OHTOJOTMYECKOM apT-IKCIIEPUMEHTE.

Hampasnenne «OHTONOrMsST MUCKycCTBa» ObUIO MPEICTABIEHO, B YAaCTHOCTH,
nokianamu M.A. boratoBa, B.D. BoiiiexoBuua, A.®. Kyapsimesa u O.U. Enxo-
Bo#, JI.H. Bykuna, M.B. Ko3noBoii, A.A. Ménooii, A.B. Paguonosoii, A.C. Yep-
BUHCKOro. B noknane «KoHuenus npuyacTHOCTH B MOHMMAHUU OBITHS UCKYC-
CTBa: aHTUYHOCTb U COBpEMEHHOCTh» Muxauna Anekcanaposuya borarosa (10k-
Top (unocodckux Hayk, npopeccop CapaToBCKOI0o HAIMOHAIBHOIO HMCCIeNI0Ba-
TEJILCKOTO TOCYJapCTBEHHOTO yHHMBepcuTeTa uMeHn H.I'. UepHbimeBckoro) Obun
IIOCTaBJIEH BOIIPOC O BO3MOXHOCTH MBICIIUTB OBITHE HCKYCCTBA CeroHs. B nepsoit
4acTH BBICTYIUIEHHUS JOKJIAJAYUK IPOAEMOHCTPUPOBAJ OHTOJOTHYECKYIO HECOCTO-
ATENBHOCTh PEAYKLHMOHUCTCKUX U COOTHOCUTENIBHBIX CIOCOOOB 3aeiCTBOBAHUS
HCKYCCTBA B CBSA3H C MOJUTHKON, SKOHOMUKOM U epPpOpMaTUBHBIMU MTPAKTUKAMH.
Bo BTOpoii yacTu Aokiazna ObITHE UCKYcCTBA OBLIO PACCMOTPEHO JOKIATYUKOM
B KOHTEKCTE 3HAYEHHUS MPUYACTHOCTH UYeJIOBEKa K OoraM (Ha mpuMepe aHTHYHO-
CTH), a TAK)XKE€ OCBEILEHa TMMHHUYECKas, BOCXBAJAIONIAsSl POJb BCAKOIO MCKYCCTBA
B IIPUHILINIIE.

B noxmage «Kpacora, rapmMoHMs, Mepa KaK OHTOJIOTMYECKHE OCHOBAHMS
ucKyccTBa» BauecnaBa DmepukoBuya BoiiniexoBuya (1okTop pumocodckux Hayk,
npodeccop TBepckoro rocyaapcTBEHHOT0 YHHUBEPCUTETA) ObLI M3JIOKEH paluo-
HAJIBHBINA: JHAJIEKTHKO-, MaTeMaTHKO-, MH()OPMAIIMOHHBIA IOAXOJ K Kpacore
U TapMOHUH, KOTOPBIM JOINOJHSAET SMOLMOHAJIbHO-4yBCTBEHHBIC KOHLEIIMH,
rocnoAcTBytomue B acretuke. Mnem Iludaropa, I'epaknura, Pubonayuwu,
Jleonapno na Bunun, I'erenst (0coOeHHO KaTeropuu KauecTBa, KOJIUYECTBA, MEPHI)
IIOMOTal0T CBSI3aTh A3bIK, MAaTEMATHUKY, MY3bIKY, ’KUBOIKCH B LIEIOCTHYIO MOJIENb
IIPEKPACHOI0 KaK aTpuOyTa ObITHSI, CYUTAET aBTOP.

B noxnane «K onronorun uckyccrsa» Anekcannpa ®egoposuu Kynpsiiesa
(moxTOop Pumocodckux Hayk, mpogeccop bamkupckoro rocyjapcTBEHHOTO YHU-
BepcureTa) 1 Okcanbl Uropesusl EnxoBoit (mokTop Gpuimocopckux HayK, TOLEHT
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Bamkupckoro rocy1apcTBEHHOTO YHUBEPCHUTETA) ObLIT IIOCTABIICH BOIIPOC O MECTO-
MIOJIOKEHUH MCTOYHHUKA XYJOXKECTBEHHOTO TBOPUYECTBA, M BBIIEIEHBI JABE TOUYKU
3pEHHS: «IPOCTPAHCTBEHHAS» M «BHEMPOCTPAHCTBEHHAs». JOKJIaAuuKu pas3iu-
YUJIM KOHUEMNIUY caMOBBIpaXkeHus, pakena, koctpa. MiMu ObuI cienaH BbIBOA, YTO
B paMKax OHTOJIOTHH KaK yUEHUs O CyIIEM OHTOJIOTHYECKOE 0OOCHOBaHHE TBOpYE-
CTBa MOXHO HalTH B Tunosnoruu OsiTus B.H. CaratoBckoro, kotopasi BKIHOYaeT
OOBEKTUBHYIO, CYObEKTUBHYIO M TPAHCLEHACHTHYIO PEalbHOCTH, a MPHUMEHH-
TEJBHO K OHTOJIOTMH KaK y4eHUsS O ObITUU CIpaBeAINBa «BHEIPOCTPAHCTBEHHAs
TOYKA 3PEHUSI.

Hmutpuit Hukomaesuu bykun (moktop ¢uimocodckux Hayk, AOUEHT Boink-
CKOT'0 TYMaHUTApHOTO MHCTUTYTa BoJrorpaackoro rocy1apcTBEHHOTO YHUBEPCH-
TeTa) B cBoeM okinane «OHToorus 2.0: Touka oTcueTa Wi Kpusuc ¢punocoduu?»
000CHOBAJI TE3UC O TOM, YTO CYLUTHOCTh HCKYCCTBA, CIIOCOO OBITHS MOXKET OBITh JaH
UCKJIFOUUTENIBHO C MO3ULMHA (MI0CO(CKOM OHTOIIOTUH, O YEM CBUAETEIILCTBYET
KPHU3UC COBpPEMEHHOU (minocoduu, MOCTOSHHO HAXOMALICHCS B MOMCKAX CBOEH
¢dopmsl. [1o ero MHEHHIO, UMEHHO OHTOJIOTUYECKUH MTOXO0/, TO3BOJISIOMUH (huto-
coum BoOpaTh B cebs1, pasyMeeTcsi, P COXPAHEHUU COOTBETCTBYIOIIUX Pa3iiu-
YU, pallMOHAIIBHOE U CAKpaJbHOE, MaTEMaTHUECKYI0 (JOpPMy M OIBIT UCKYCCTBA,
o0azaeT 0COOBIMH MPEUMYIIIECTBAMH B JI€JI€ NMPEOAOJICHHUS ATOTO KpHU3Hca, HeCcy-
IIero TaK)Ke U HOBbIE IIEPCIEKTUBBI 11 pa3BUTHs Gpuitocopckoro 3HaHu. Jloknana-
YHMK BBICKA3aJl TAKXKE PsIi HHTEPECHBIX U MPOAYKTUBHBIX MBICIICH, KOTOpPBIE Kaca-
JUCh TUIAKTUKU B c(epe OHTOJIIOTMU. BHUMaHue ciymaTeneil NpuBIEKIN U €ro
pacCcyXACHHS O CYIIHOCTH, 3a/lade U BO3MOXHOW 3(PPEKTUBHOCTH B3aHMMHOMN
KPUTHUKH CpeaM MpeACTaBUTENCH OHTOIOTHYECKOr0 COOOIIECTBA, a TAKIKE BO3ZMOXK-
HOCTSIX KOMMYHHUKAITUH B ’TOM COOOIIIECTBE.

Mapus BnanumupoBHa KosnoBa (kaHamaatr (puiocopckux Hayk, JOLEHT
JIutepatypHoro uncturyTta uM. A.M. I'opbkoro) B ceoem noxiazne «lIponssenenue
HCKYyCCTBa KakK BOIUIOIEHHBIN cMblc (Beiiane u JlanTto)» pa3Buia temy cyTH Hc-
KyCCTBa IIOCJI€ «KOHI[a UCKYCCTBa» Ha OCHOBaHHUHM padoT A. Jlanto u B.B. Beiie.
OCHOBHOM aKIEHT ObUI CAENaH €10 Ha MHTEepIpeTaly MIPOU3BEACHU UCKYCCTBA
KaK «BOIUIOIIEHHOTO cMbIciay. Eciu JlanTo He pacKpbIBaeT 10 KOHIA TOHSTHE BO-
IIoIeHus, To y Beliie Mbl 0OHapyK1BaeM OHTOJIOTMUECKUI T€3UC O CaMO10CTa-
TOYHOCTH MPOU3BEJICHUS UCKYCCTBA KaK 0c000T0 s3bIKA.

B noxnage «OHTONOTHMS BpeMEH My3bIKH» AHAcTacud AHATOJIbEBHBI
M¢énoBo#i (mokrop ¢unocodckux Hayk, HoneHT CHOMPCKOTO TOCYIapCTBEHHOTO
YHHMBEpCHUTETA HAyKHU U TEXHOJIOTU M. akazemuka M.@. PemeTnépa) Ha 6Goratom
MaTepualie U3 UCTOPUU MY3BIKH M MY3bIKOBEJCHHS Oblja PacKpbITa MHOTOCIIOMN-
HOCTb MY3bIKH KaK I10 IIPEUMYIIECTBY TEMIOPAIbHOIO UCKyccTBa. Jlokinaquunei
ObUT 000CHOBAH TE3UC O TOM, YTO MY3bIKa, €CIIU OIUCHIBATH €€ UMEHHO KaK MY3BIKY
B €€ aKyCTHYECKOM U XyA0KECTBEHHON YHHKAJIbHOCTH, IPEANOaraeT HECKOJIbBKO
pa3NUYHBIX BpeMeH: (HU3MUEcCKoe, aCTPOHOMHYECKOE, IICHXOJOTHYECKOe U
COOCTBEHHO My3blKajgbHOE. OCOOBI aKIEHT ObUI clelaH NpU STOM HMEHHO
Ha TOCIIEJIHEM THUIIE BPEMEHH, KOTOPBIH MpelcTaBiisieT co00il BpeMs MeTpa u
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putma. K Hemy npunanexat: (1) Bpems nynbcanuu, (2) Bpemsi 1eIMMOCTH J10JIEH,
(3) Bpems uepenoBaHUs CHIBHBIX M Cla0BIX J1oJieH, (4) He3Byuallee BpeMs nays
WM MyJbCallu J10JIel MeTpa, (5) HeHOpMaTUBHOE BpeMs L1e3yp, pepMar U aroru-
YECKUX CIABUIOB. Bce 3TM MOMEHTBI YKIAIbIBalOTCS BO BpeMs Temma. ABTOD
JIOKJIaJia cjefiana BhIBOJ O TOM, YTO MYy3blKa UMEET COOCTBEHHBIH BPEMEHHOM
KOHTHUHYYM.

Anna BnagumupoBna PagnonoBa (oxTop GuIoI0ruuecKux HayK, mpodeccop
CMONIEHCKOr0 roCy1IapCTBEHHOIO YHUBEPCUTETA) B CBOEM AoKJIaae « OHTOIOrNYe-
CKUII KOMIIOHEHT B CTHXOTBOPEHHSX C CUTyaruen credoy» mpeacraBuia MosTHYe-
CKYIO OHTOJIOTHIO TEKCTa, TOHUMAEMYIO KaK pe3yJbTaT CUTyaTUBHOI'O TBOPYECTBA.
Curyanus B JaHHOM CJIy4yae YKa3bIBaeT Ha XapakTep IucKypca. JJokinaauuk pas3im-
Yijia OHTOJIOTMYECKYI0 M ATHUYECKYI0 CUTyallud Ha MpHUMepe CTHUXOTBOPEHUIi-
credo, r/Ie OHM 3a4acTyIO MeperieTeHbl. PaaloHOBa CYMTACT, YTO CEKYISAPU3ALIHS
KyJbTYpbI MOBIUSIA HA U3BMEHEHHE 3TOT0 COOTHOIIEHUS — 3TO MOATBEPKIACTCS
pa3BuTHEM kaHpa credo, T7ie BO3pacTaeT BHUMAHNE K OHTOJIOTHYECKOM CUTYaIlHH,
YTO BJIMSET HAa ITUYECKUNA KOMIOHEHT IPOU3BEICHUSI.

B noknane «3OcrteTnueckas OLlEHKAa KadecTBa MPUPOIAHON CpElbl: AuUIeMMa
KpacuBoro u nojesznoro» Anekcanap CepreeBud UepBuUHCKHI (KaHIUAAT QuIo-
co(hcKMX HayK, JOLEHT, CTApUIMiA Hay4HbIH coTpyaHuk WHcTHUTyTa Qumocoduu
HanmonaneHoii akanemun Hayk bemapycu) oTMETHII, YTO SKOJIOTMYECKas OLIEHKa
KayecTBa MPUPOJHON CpeIbl MO SCTETUYECKHMM OCHOBAHUAM CIEUU(UIHPYETCS
TeM OOCTOSITENbCTBOM, YTO B OTIMYME OT JPYrHX: OHOTeOlEHONOTMYECKHUX,
9KOJIOr0-3KOHOMUYECKUX, CAHUTAPHO-TUTMEHUYECKUX KPUTEPUEB 0a3upy-
€TCsl He Ha pallMOHaJIbHOM, a HAa YyBCTBEHHOM OCHOBAHHH, U MPAKTUYECKH peau-
3yeTcs KaK OIpeIeIIeHUE Pa3HULIBI MEXAY 3MOLMOHAIBHO MOJIO0KUTEIBHBIM U 3MO-
[IMOHANILHO OTPUIIATEIbHBIM BOCIPUITHEM NMPUPOAHOro oobekta. Ho B mpupoze
KpacoTa (YHKIHMOHAJBbHA, CIYXKUT MPAKTHYECKOW LENH TPHUBICKATEILHOCTH
(sipkuii Hapsn camiia B OpayHbI MEpPHOJ], KPacUBBINA LIBETOK), CIIEOBATEIbHO, U
9KOJIOTMYECKasl OIIEHKA KadecTBa MPUPOAHOM CpPelbl MO 3CTETUYECKHMM OCHOBa-
HUSM JIOJDKHA TPAKTOBAaThCS Kak MpH3HAHHE (PYHKIMOHAIBHONH 3HAYMMOCTH
KpacuBoro, 0o 6e300pa3Horo B mpupogHoii cpee. OneHKa HOCUT HOPMAaTHBHBIH
XapakTep, BhIpakaeTcs B 0aiax ¥ MOXKET BBIPAXKAThCA B MOHSATUH «ICTETHUECKAs
KOM(pOPTHOCTDY.

B noknage «I'ymMO01bATHAHCTBO U MallaMU3M B PYCCKOM JIUTEPATYPHOM MO-
nepuusme Havana XX B.» murpuii CepreeBuu bupiokoB (mokrop ¢umocodcekmx
Hayk, PhD, Begymuii Hayunblid coTpyaHuK Conponoruyeckoro nHCTuTyTa PAH)
BBISIBJIIET OJHY U Ty € CTPYKTYpYy B JIByX KYJbTYpHBIX (peHOMeHax: 1 — 1ok-
TpHUHA, pa3auyaronias B bore acnekT SIBICHHOCTH M aCHEKT TOTO, YTO HE MOXKET
OBITH SIBJIICHO, TJI€ TIEPBOE CBA3BIBAJICA C MOHSATHEM SHEPTHH, a BTOPOE — C MOHS-
teM cymHocTH (XIV B. BuzanTus, ['puropuii [lanama); 2 — xoppensius MexIy
SI3BIKOM TOTO WJIM MHOTO HapoJa M €ro KOJUIEKTUBHBIM MeHTanuteroM (XIX B.
I'epmanus, B. don ['ym6Gonsar). Kak ykassiBaet JI.C. buprokos, 3Tu ABa KOHIIETITA,
HUKaK HE CBA3aHbl UCTOPUYECKHU, CXOXKHU KaK B CBOW CTPYKTYpe, TaKk U B caMOM
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TEPMHUHOJIOTMM: KaKIbIH M3 HHUX pa3indyaeT HESBICHHOE, COOTBETCTBYIOLIEE
«CYILIHOCTH» TOTO, O Y€M HJET peyb, U SBJIEHHOE, COOTBETCTBYIOILEE «IHEPTUNY,
MIPUYEM 3Ty SHEPTUIO MOKHO TOJIBKO «IIOUYBCTBOBATHY.

Hanpasnenue «VckyccTBo 00 OHTOJIOTHMUY OBLUIO MPEACTABICHO AOKIAdaMU
A.b. llatkyns, U.W. EBnamnueBa, M.3. Mycuna, A.A. Xaxanosoii, T.M. Apremb-
eBa. Auapeii bopucosuu Ilatkyns (kanauaar ¢punocodckux Hayk, Cankr-Ilerep-
Oyprckuil TocyJapCTBEHHBIN YHUBEPCUTET) MPEICTABHII JOKIIA] HAa TeMy «3Haue-
HUE WuCKyccTBa 1y ¢unocodekoro wuccnepoBanus: lemnmunr, Xaiinerrep,
I'agamep». B cBoeM poxuane 11aTkynb, OTTAIKMBAsACH OT PEKOHCTPYKLUU B3IJISI0B
lennuura, U3n0KeHHBIX B padore «Cuctema TpaHCUEHACHTAIBHOTO HCAIU3Ma)
(1800), moka3zan, B KaKOM CMBICJI€ OMBIT UCKYCCTBA MOXKET CIY>KUTb yJIOCTOBEpPE-
HUIO KOHLIENITYalbHOU paboThl B ¢punocopuu. OH Takke MOAYEPKHYJ, UTO TepMme-
HeBTHYeckas guocodus (Xaitmerrep, ['anamep), koTopasi MpU3HAET 3HAYUMOCTH
OTbITa UCKYCCTBA U1 punocoduu, MOHUMAET €€ CYIIECTBEHHO HHAYe, YeM B Kilac-
cudeckoM uaeanusme lllennuara, a *UMEHHO: KaK OIBIT PACKPBITHS UCTUHBI OBITHSI,
HE CBSI3aHHBIN C 3CTETUUYECKOIN CyObEKTUBHOCTHIO. JIOKIIaqUUK MPUIIET K BHIBOLY,
410 (hrocodus MOKET OTHOCUTHCS K HCKYCCTBY M KaK K OIPEACICHHOMY PETHOHY
CYILIET0, PETMOHAJIbHYIO OHTOJIOTUIO KOTOPOTO OHA MOXET BBICTPAMBATh, U KAK K
OIIpEIEICHHON BBIJIEIIEHHON «TOYKE IOCTYIa» K CYLIEMY KaK TAKOBOMY M B LIEJIOM.
OnbIT UCKYCCTBA MOXKET UMETh MPEUMYIIECTBEHHOE 3HaUeHUE A5 HUI0COPCKUX,
COOTBETCTBEHHO, OHTOJIOTUYECKUX UCCIIET0BAHUM.

B noxnane Urops BanoBruua Epnammnuena (mokTop ¢huaocohckux HayK, Ipo-
¢deccop Cankr-IlerepOyprckoro rocynapctBeHHOro yHuBepcurera) «IIpobmema
ObITHS B TBOpUecTBE AHJIpes TapKOBCKOr0» TBOPUECTBO KHHOpexkHccepa AHApes
TapkoBCKOro paccMaTpHUBajIOCh C TOYKU 3pEHHS COAEPIKAIIMXCS B HEM (HII0cod-
ckux uaeu. Jloxmamumk mokaspiBai, uto B unbMax «Comsipuc» u «Cramkep»
BbIpa)K€HA HOBATOpPCKasi MeTapu3nKa, B KOTOPOH YeIoBeYeCcKasi JIUYHOCTh BBICTY-
MmaeT Kak yHuBepcasibHas (opma siBienuss bora, AbGconroTa B SMIOUPUYECKOM
peanpHOCTH. ['epon TapKOBCKOro, OCO3HAIOUIME CBOIO CBSI3b ¢ AOCOIIOTOM U CO
BCEeM OBbITHEM, TOHUMAIOT HEOOXOAUMOCTh U3MEHEHHUS MPUBBIYHOIO MUPOBO33pe-
HUS, cOPMUPOBAHHOTO HAYYHBIM Pa3yMOM H TIOCTPOSHHOTO Ha MPOTHBOIIOCTAB-
JIeHUH YesioBeka U ObIThsA. OHM IpejiaraioT 4eJI0BeuecTBY HOBOE MUPOBO33pEHUE,
COTJIACHO KOTOPOMY MBI JOJDKHBI TOAYHMHUTBECS «TOJOCY» OBITUS M CTaTh €ro
«CIyKUTEJSIMU», OTKa3aBLUIMCh OT HJIEU €ro «IOKOPEHMs» CUJIaMU HayKd U
TEeXHUKU. B mokiaze ObLIO MOKa3aHO CXOJCTBO XYJOXKECTBEHHOW MeTapU3UKU
TapxoBckoro u Mmeradusnueckux unaei C. @panka u M. Xaiaerrepa.

HemnocpeacTBeHHoe CONPUKOCHOBEHUE C KUBOMHCHBIM HCKYCCTBOM OBLIO
mpencTaBieHo B Jokiane Mapara 3amupoBudya MycuHa (kaHauaaT GuiocoPpcKkux
HayK, JOLEHT SpOoCiIaBCKOro rocyJapcTBeHHOro yHusepcutrera um. ILI. lemu-
noBa) «becnpenMeTHOCTh Kak MeTapu3uKa CMEpPTH», B KOTOPOM MPEAaraioch
00paTUTh BHUMAHHUE Ha CYyNPEMATUYECKYIO TPETCH3HIO 3aJI0KUTh OCHOBBI HOBOIA
OHTOJIOTMU Kak OHTojoruu Huuto. ['OBOpsS O TOM, UTO «HHUYTO» MOHUMAETCS

SCHOLARLY LIFE 725



Konviues I[I.M. u op. Bectauk PYIH. Cepusi: @unocodus. 2021. T. 25. Ne 4. C. 720—728

K. ManeBuueM Kak TpaHCLEHJEHTHAs peajJbHOCTh, JOCTUTaEMasl B OMbBITE OTCTpa-
HEHMsI OT IPEIMETHOrO CYIIEro B CTOPOHY 4YHUCTOW OecrpenmeTHOCTH, MycuH
CBSI3bIBAET ITO MpPEACTABIEHUE C METAaPU3UKON CMEPTH, CChUIASACh Ha MOJEPHUCT-
ckuit 00pa3 «Cmeptu x)uBoit». I1pu 3TOM 10KIa UMK yTBEPHKIAET, UTO aOCTpaKIIu-
oHM3M Maneuua 1 KaHIUHCKOTO MPeIBOCXUTUIIN MOCTMOJEPHUCTKYIO «CMepTh
MEPTBYIO», KOI'/la TBOPYECTBO CMEHSETCS TOTAJIBHBIM YHUUYTOXEHUEM, OMEPTBE-
HHUEM U OIYCTOIIEHHUEM 3HAaKA.

B nmonemuky ¢ nmocinegaum te3ucoM MycuHa BeTynwia AHHa AJleKceeBHa
XaxainoBa (kaHauaaT GuiIocopCKux HayK, CTapIInid HaydHbIi coTpyaHuk Couuo-
joruyeckoro uHCTUTyTa Poccuiickoil Akanemun Hayk) co cBouM J0KiIazoM
«OHTOJNIOTHS cynpeMaTh3Ma B KOHTEKCTe Teopuu apdoprancosy. 1o ee MHeHUIO,
CyllpeMaTH4ecKass MaTpHlla OKa3bIBaeTCs IOJEM BO3MOXHOCTEH ISl TBOPEHMS
HOBBIX CHTYaTHBHO TOHSTHBIX CMBICIIOB (addopnancos). MHTepnpeTanus aBaH-
rapAUCTCKOTO COBETCKOI'O MCKYCCTBA 4Yepe3 TEOpHIo ap@opIaHCOB YK€ XOpOIIOo
IIpeJCTaBIeHA B 1u3aiiHe, rae MaieBud ObUT OJHON U3 PEBOTIOLIMOHHBIX (GUTYp 110
M3MEHEHUIO TPUBBIYHOTO Habopa addopaancoB BocrpusaTus. A.A. XaxanoBa
B CBSI3U C HUCTOPUEN BHU3AHTUICKOM MBICIM PacCMOTpENa CyNpPEeMaTHYECKYIO
OHTOJIOTHIO B KOHTEKCTE YHAKTMBHOH TEOpUH MHTEPCYObEKTUBHOCTH. Tak, Kax-
JIbIH AJIEMEHT KapTUHBI U KapTHUHA B 1I€JIOM MPEAO0CTABISAIOT ONpeAeIeHHbI Habop
apdexTuBHBIX apdopaancoB — ahdopraHCOB MepeKUBAHUS, IMOIUOHAIBHOTO
pearupoBaHusl, CAMOOLTYILIEHUS.

[Tponomxun Temy HOBOM oHTONIorMU TuMyp MypMaHoBu4 ApTeMbeB (KaHIu-
nat ¢punocopckux Hayk, 1oueHT CeBepo-3anagHoro rocy1apcTBEHHOr0 MEIUIIMH-
ckoro yHuBepcureta uM. M.M. MeunukoBa) B Joknane « CTETHUECKOE MPOCTPAH-
CTBO OBITHSI M CHIOCOO €ro MO3HAHUS», KOTOPBIA MPEASIOKUIT PacCCMOTPETh ObITHE
MOCPEJCTBOM 3CTETHYECKOM MOJAIbHOCTU MPOCTPAHCTBEHHOTO BOCIIPUSITHS.
Kunecte3bl CyObEKTUBHOTO OIBITA ONPEIENAIOT I'PaHHILIbI JMYHOTO IPOCTPAHCTBA,
B KOTOPOM CyOBEKT ObITUHCTBYET. B 3T0il KapTHHE MUpa TBOPUYECKUHN aKT Mpe.-
CTaeT Kak npeoOpa3oBaHre COOCTBEHHOTO OIIYIAEMOI0 IPOCTPAHCTBA.

B uactu «CoBpeMeHHbIE MpOOJIEMBbl OHTOJOTHM» BBICTYNHIN TaKXKe
B.K. Ulpeii6bep, M.M. IIpoxopos, C.B. Opnos. Brictymnenne Bukropa Koncran-
tuHoBH4Ya Ilpeitbepa (kanaunatr ¢punocohckux Hayk, TOLEHT YerasiOnHCKOro roc-
YIApCTBEHHOro yHuBepcutTeTra) «OmbIT NPUMEHEHMs Tpuaabl MpHU pa3paboTke
«IIOCTCOBPEMEHHOW» OHTOJIOTHHM» OBLJIO TIOCBAIIEHO TEME HOBOH OHTOJIOTHH.
[peiibep ykazan Ha IKOYEeHMPUYHOCHb N MPUAOUYHOCMb KaK HA OCHOBHBIE ITPUH-
LUIBbl TOCTPOEHUS HOBOW OHTOJOTMHM. DKOLEHTPUYHOCTh O3HA4aeT OTKa3 OT
aHTPONOLIEHTPU3MA KJIacCHUYecKol MeTadu3uKu B TMOJb3y Oosiee riioOambHOU
(0ObeKkTUBHOMN) cucTeMbl — MHpa, BeeneHHoit; Tpuaaa noHuMaeTcs: Kak 1e10CT-
HOCTb, €IMHCTBO, HA OCHOBE KOTOPOI'O BBICTPAMBAIOTCA TUAJNYECKHE KATErOpu-
aIbHBIX OTHOLIEHUN BHYTPHU OJJHOM OHTOJIOTHH.

B noxmane Muxanna Muxaitnosuda [IpoxopoBa (10kTop GUI0COPCKUX HAYK,
npodeccop Hukeropoackoro rocyJapcTBEHHOTO apXUTEKTYypPHO-CTPOUTEIBHOIO
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yHHuBepcHuTeTa) «OHTOrHOCEOIOTUs KaK MPUHLIUT (ritocopum» Obuta 3apuKcupo-
BaHA B3aMMO3aBUCHMOCTb OHTOJOTMM M THOCeoJoruud. B oreuecTBeHHOMU
¢bunocopun OHTOrHOCEOJIOTHSI COXpaHsIeT MPOOJIEMHBIN XapaKTep U3-3a CBEICHUS
¢dbunocoumr K OHTOJIOTHUN WM K THOCEOJIOTUH, BO3HUK TAKXKE IK3UCTCHIIMATbHBIN
MaTepHaTU3M, pEaHUMHUPYIOIUN CHHKPETHU3M MHU(OIOTHIECKOTO MUPOBO33PEHHUSL.
WMy ObLTH SKCITUIUPOBAHBI OCHOBHBIE TEOPETHUECKHUE a0CTPAKIIMN BO3MOYKHBIX
MOJIeJIe B3aUMOOTHOIIIEHUSI OHTOJIOTUY ¥ THOCEOJIOTUH: Ty alli3M, PEAYKIIMOHU3M
U JUATICKTUYECKAsi MOJIEb.

B noxnane Cepres BmagumupoBuya OproBa (DokTop Quimocodckux Hayk,
npodeccop Cankr-IleTrepOyprckoro rocy1apcTBEHHOTO YHUBEPCHUTETA a’pPOKOC-
MUYECKOT0 pubopocTpoeHusi) « BupTyanbHas peaTbHOCTh KaK OCHOBA Ka4ECTBEH-
HBIX TIPe0Opa3oBaHuii OOIIIECTBEHHOTO OBITUS U OOIIIECTBEHHOT'O CO3HAHUS OBLIO
OTMEYEHO, YTO B COBPEMEHHBIX HCCIIEIOBAHHUIX HWH(GOPMAIMOHHOTO OO0IIeCTBa
0COOEHHO aKTyaJlbHa KauyeCTBEHHAsI XapaKTEPUCTHKA €T0 OTIMYHMA OT MPEAbIIy-
IIMX TUIOB 001eCTBEHHOTO opranu3Ma. Hanbonee ¢pyHnameHTanibHOE U3MEHEHHE
HOCHUT OHTOJIOTHUECKHMH XapaKTep — O3TO BO3HMKHOBEHHE OCOOOM, CO3/IaHHOM
YeJIOBEKOM 00JIacTH OOBEKTHUBHOW pPEaJbHOCTH, KOTOpasi IMOJIyuusa Ha3BaHHE
KOMITBIOTEPHOM BUPTYaJIIbHOU peaslbHOCTU. [Iponcxondimue B HEl MaTepuaibHble
MPOLIECCHl HACTOJIBKO TECHO CBSI3aHbl C MJCAIbHBIMM, YTO BUPTYAIbHYIO peallb-
HOCTh ¥ HH(GOPMAITUIO HHOTIa OIIMOO0YHO OTHOCST BCEIEIO0 K MUPY HEMaTepHalb-
HBIX SIBICHUH. YCIIO)XKHEHHE CTPYKTYpbl OOBEKTHBHOM pPEaTbHOCTH HPUBOAUT
K MIyOMHHOHM TiepecTpoiKe mpoliecca TpyAa, KIACCOBOM CTPYKTYPhI M OOIIECTBEH-
HOT'O CO3HAHHS.

Bcero Ha koHdepenmu 06110 peacTaBaeHo 82 noknaaa, u3 Hux: 14 miuenap-
HBIX JOKJIAaJI0B, 4] CEKIIMOHHBIN 0K/, 27 CTEHIAOBBIX TOKIAJ0B. Y YaCTHUKAMHU
KoH(pepeHIMH ObLTN TpeaCcTaBUTeNn YeThipex cTpan: Poccun, benopyccun, Ykpa-
unbl, Uunuu, 22 ropomoB Poccum: Apxanrenbcka, bmarosemencka, Bemaukoro
Hosropona, Bonrorpana, I'aruunbl, Koponésa, Kpacnosipcka, Marauuroropcka,
Mocksbl, Hmxnero Hosropona, HoBokysnenka, HoBopoccuiicka, [IckoBa, Psizanu,
Cankr-IletepOypra, CapatoBa, Cmonencka, Teepu, Tromenu, Y o1, UensOuncka u
SIpocnaiis. 55 y4acTHUKOB KOH()EPEHLIUH ObLTH C YYEHOU CTENeHblo: 23 JOKTOpa
Hayk W 32 kanauaata Hayk. Hapsay ¢ Cankr-IlerepOyprckumM rocyaapCcTBEHHBIM
YHUBEPCUTETOM a3POKOCMHUUECKOI0 MPUOOPOCTPOEHUSI COOPraHU3aTOPaMH BBICTY-
iy CapaToBCKUM HAIIMOHATBHO-UCCIIEIOBATEIBCKUM TOCY AapCTBEHHBIN YHUBEP-
cutetr uM. H.I'. YepHbimeBckoro; peaakius xypHana «dunocodust u rymanurap-
Hble HayKu B HH(OpPMAlMOHHOM OOIlecTBe», pemakuus >xypHaia «Horizon.
DEeHOMEHOJIOTUYECKUE UCCIIeIOBaHMs», penakmus xypHana «llapagurma: ¢uo-
co(pCKO-KyIbTYpPOJOTUYECKHI allbMaHax», penakuus >XypHaia «BusyanbHas
Teosiorus», OHTONIOrHYecKoe 00IIeCTBO.
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C 22 no 26 anpens 2021 r. B MockBe npoxoauina 6-1 exeroanas MexayHa-
ponHas HaydyHas KoHbepeHuus (cemuHap) «IpancyeHOeHmAanvHbli NO8OPOM
8 cogpemeHHoU unocopuu—~6: mpancyeHOeHmaiusm Kaxk U3MeHeHHbIl Memoo
muluinenuss [8 memagusuxe]’, MoOycol u nepcnekmusvl MpaHCyYeHOeHMAaIbHOU
Memacghuzuxuy, opraHu3oBaHHas [ 0Cy1apcTBEHHBIM aKaJIeMUYECKUM YHUBEPCHUTE-
TOM TyYMaHUTapHbIX HayK, PocCCHICKMM TIoCyAapCTBEHHbIM TI'yMaHUTapHBIM
yHUBepcUTEeTOM, PoccuiickuM yHHBEpCUTETOM Ipy»xObl HapoaoB, Poccuiickum
MpaBOCIaBHBIM YHHBepcuTeTOM cB. Moanna borocnosa u ¢onmom «LlenTp ryma-
HUTApHBIX MCCIIEIOBaHUI». JlaHHBIN CEMUHAp MPOJOHKAET CEPUI0 TEMATHUYECKUX
ceMuHapoB «Tpancyenoenmanvusili NOBOPOM 8 COBPEMEHHOU durocoduu,
KOTOpBIE €KET0/IHO MPOBOJATCS B KOHLIE anpeis B MOCKBE U IPUYPOUEHBI KO THIO
poxnenns Mmmanyuna Kanra (22 anpens 1724 r.)!. B pa6ore cemunapa—-2021
npuHsi ydactue 6osee 100 yenoBek, a YUCII0 peaabHbIX JOKJIATYMKOB COCTaBUIIO
okos10 80 yenoBek’. HekoTOpble TOKIaIbI, H3-3a HACBIIIEHHO IPOrPaMMBbI CEMH-
Hapa ObLIM MpeACTaBlIEHbl B CTEHAOBOM (opmaTte. OCOOEHHOCTbIO MPOBEACHUS
TPAHCLEHIEHTAbHBIX CEMHHAPOB SBISETCS TO, YTO KaXJbI roJl BHIOMpAIOTCS
MIPUOPUTETHBIE TeMbl o0cyxeHus. TakoBbiMu uisi cemuHapa—2021 Obia Tema
TPAHCLEHIEHTATIbHON MeTapU3UKU U €€ TPAHCLECHICHTAJIbHOIO0 METO1a, KOTOPBIN
Kant xapakrepuszyer kak «u3MeHeHHBIM Meton MbinuieHus» [KUYP, BXVIII;
BXXII]. TpaguiimoHHO HAa TPAaHCLEHACHTAIBHBIX CEMUHApaXx MPEACTaBIEHbI TPU
[JIaBHbIE JIMHUU (MOJyca) TpPaHCLUEHAEHTAIN3Ma, BOCXOJAIIUX K COOCTBEHHO
TpaHcueHAeHTaIbHOMY uneanusmy U. Kanrty, neokantuanctsy (I'. Koreny u np.)
u 3. I'yccepinio (HeHOMEHOIO0T S ), KOTOPBIE U MPEIOTPESTIIA CTPYKTYPY CEKITH-
OHHBIX 3acefanuil. B cBoro ouepens B 2021 r. penomeHomornueckuit 1eHb paboThl
ceMuHapa ObUT CBSI3aH C Pa3BUTHUEM ellle OJHON KaHTOBCKOW uaeu Quiocoduu
(Metadu3ukn) Kak  Mupogoszperus  (MpPaHCUeHOeHMANbHAs — KOCMOJLO2USL,
metaphysica specialis), a HEOKAaHTUAHCKHUH JIEHb CEMUHApa ObLJT MOCBSIICH MaMATH
poccuiickoro [TpaHcleHaeHTanbHoro| gpunocoda npod. JI. Tetroea. B pamkax ce-
MHUHapa Takke ObLIM OPTaHW30BaHbl U IPOBECHBI J1BA KPYTJIbIX CTOJIA, IOCBALICH-
HbIX (1) KaHTOBCKOMY IPOEKTY JECKpPUIITUBHONH MeTapu3uku u (2) cyabOe
OHTOTEOJIOTUH B €BpoOINeiickoil MeTadu3uke (TpaHCLIEHIeHTalIbHAs TEOJIOT ).

! Cm. marepuanst 2016 r. (mporpamma: https:/phil.hse.ru/trans; Tesucsr: https:/elibrary.ru/item.asp?
1d=29024766), 2017 r. (nporpamma: https://phil.hse.ru/plc/trans2017; te3ucsr: https://elibrary.ru/
item.asp?id=30560011), 2018 r. (mporpamma: https://gaugn.ru/en-us/faculties/philosophy/seminar;
te3ucwl: https://elibrary.ru/item.asp?id=35240888), 2019 r. (mporpamMmMa W BHIEO IOKIAIOB:
https://gaugn.ru/ru-ru/faculties/philosophy/seminar/program2019;  tesucs:  https://elibrary.ru/
item.asp?id=39452678; matepuansr: https://elibrary.ru/item.asp?id=41494716), 2020 r. (mpo-
rpamma:  https://gaugn.ru/ru-ru/faculties/philosophy/seminar2020; Ttesucsr: https://elibrary.ru/
item.asp?id=44404439).

2Cm. mporpammy cemuHapa:  https:/www.rsuh.ru/education/ff/transtsendentalnyy-povorot-v-
sovremennoy-filosofii-6.php, a Taxxe cOopHuK Te3ucos: https:// www.academia.edu/47393776/.
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[lepBblif «KaHTHAHCKHIT» J€Hb paOOTHl CEMUHapa, MPOXOAUBLIMHA Ha (HUIIO-
cockom dakynbrere ['ocy1apcTBEHHOT0 aKaIeMUYECKOTO YHUBEPCUTETA Iy MaHH-
TapHBIX HAayK, OBUT IMOCBSIIEH Pa3BUTHIO KAHTOBCKOW TPAHCICHICHTAJIHHON MeTa-
¢uszukun B pamkax. I[locrme TOpKECTBEHHOTO OTKPBITHUA pabOThl KOHGEpEeHLIUU
pekropom ['AVYI'Ha, x.uct.H., nonentom /[[.B. ®omunbiM-HuioBeiM ¢ mpuBeT-
CTBEHHBIM CJIOBOM K YYaCTHHKaM CEMHUHAapa BBICTYNUI JIeKaH (puiaocopckoro ¢-ta
akan. PAH B.A. Jlektopckuii «kKOHCTpYKTUBU3M, TPaHCLIEHIEHTAJIbHBIN UA€aIU3M
U TPaHCLEHJCHTAJBHBIA peanu3M B COBPEMEHHOH smnucTteMoyiorun». B Hem oH
OTMETHUJ BaKHOCTh KAHTOBCKOT'O TPAHCLIEHIEHTAJIbHOTO METO/AA KaK JUIsl pa3BUTHUS
Metadusuku (pumocoduu), Tak U HAyKH, OCOOCHHO HMCCIEIOBAHUN B 00JACTH
HCKYCCTBEHHOT0 MHTeNIeKTa. OCHOBHON TEMOM YTPEHHEro 3acefaHus 22 anpesns
ObLIO pa3BUTUE TPAHCICHICHTATbHON METaPU3UKU U BO3MOKHOCTH peanucTuye-
CKOH TPaKTOBKHM KaHTOBCKOI'O TPaHCLIEHJEHTAJIILHOTO ujeann3ma. Jleno 3akimtoda-
eTcsl B TOM, YTO KaHTOBCKasi (uiocousi sSBISETCS TPAHCIEHIEHTAIBHOM, a 3TO
3HAYUT, YTO OHA BBICTYNAET B Ka4€CTBE BTOPONOPSAAKOBON TEOPUU HaJ BO3MOXK-
HBIM OIBITOM, a 3TO 3HAYUT, YTO KAHTOBCKHI TPAHCIICHACHTAIbHBIN Heau3M He
SBJIAETCS COJEP/KATENbHBIM (AMIIMPUUECKUM) HACAIU3MOM M, Kak numer Kasr,
BIOJIHE COBMECTHMa ¢ « 3Mnupudeckum peanuzmom» [KYP, BXVIII; BXXII].
B npoxkname mpod. /. Xaiimemanna (JlrokcemOypr) «KaHTOBCKOE OTKpBITHE
peanu3may ObUTH BBEJIEHBI TPU 0A30BBIX KPUTEPUS peaiu3Ma U MOKa3aHo, YTO KaH-
TOBCKUH TPAaHCUEHACHTAIN3M BBICTYIIAET OJHOU U3 GopM peanusma. Temy peanu-
CTHUYECKON HHTEpNpEeTAllM KAHTOBCKOM KOHIIEMLHU MPOJIOJKWI JTOKIad JIOII.
Karpeuko C.JI. ('AYTH) «Benet 11 KonepHUKaHCKUI IEPEBOPOT K UACATUZMY 7»
B KOTOPOM OBLIO MOKAa3aHO, YTO B OTJIMYHME OT COOCTBEHHO KONEPHUKAHCKOTO
nepeBopoTa (B aCTPOHOMMH) KAHTOBCKUN KOIIEPHUKAHCKUIN [IEPEBOPOT COXPAHSIET
SMOUpUYECKuil BeKTop aduuupoBaHus Hallell 4YyBCTBEHHOCTH CO CTOPOHBI KaH-
TOBCKOU [dMnupuyeckoi]| Bemu camor no cede [KUP, B306], uto cBumerens-
CTBYET O peaTUCTUYECKOM XapaKTepe KAHTOBCKOTO TpaHCLeHAeHTanu3Ma’. 3aBep-
W 3Ty JUHUIO aprymeHrtanuu noknan mnpod. M.E. CoGonesoit (I'epmanus,
MapOypr) «,,OMnupudeckuii’ peanusm Kanra», B KOTOPOM OBLJIO TOTYEPKHYTA U3-
HavanpHas MHTeHUUs KaHTa (resp. ero TpaHCUEHAEHTalIM3Ma) Ha OCMBICICHHE
onbiTa. B naTepecnom nokmnazae mpod. JI.A. Kanuaaukosa (Kanuaunrpan) «Kant
Kak (pu3uk u meraduszuk» ObUIO OOpaleHO BHHUMAaHUE HA TO, YTO MeTa(U3UKY
Kanrta HeB03MOXHO MOHUMATh 0e3 ero (U3MKH, a €ro TPAHCIEHACHTAIbHBINA Me-
TOJ, TIO CYTH, MPEICTABISET COOOK 0000IIeHNe HAyYHOTO METOJla MaTeMaTHye-
CKOTO €CTECTBO3HAHUS, B KOTOPOM JIJIsl OOBsICHEHUS (MHTEpIPETALlMU) IMITUpUYE-
CKUX (DaKTOB MpEAIAraloTcsi «KHOYMEHAJIbHBIE» (aIPUOPHBIC) TEOPHH TUIIA TEOPUH

3 OpgHUM U3 UTOTOB PaboOThI TPAHCUEHIEHTAIEHOTO CEMUHApa ObUIA TOATOTOBKA CIENUAIBHOTO
(ueTBepToro) BeIMycKa «TpaHCIeHACHTAIFHOTO XypHanay» (cM.: transcendental.ru), MOCBAIIIEHHOTO
npo0iieMe peaTucTUYeCKO TPaKTOBKH KaHTOBCKOTO TpaHCIECHASHTaIM3Ma. B HeM mpencTaBieHsl
crateu (mepeBoasl Ha pycckwmii) Jl. Xaiinemanna, C. Karpeuko u T. Po3edenpara, nokman mocien-
Hero u3 KOoTopbix («Kak ObITh peaarcToM OTHOCHTENBHO Uaean3ma KanTay) ObuT IpeacTaBiieH B
IporpaMMe CEMHHapa, HO He COCTOSIICA M3-3a O0JIC3HU JOKIaAIHKa.
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rpaButaiuu HproToHa Ju1st 00BbsSCHEHHUS SMIMPUYECKOT0 ABMKEHU Tell. B noknazne
uccnenoatens M.P. Jlesuna (I'epmanus, Bynmeprans) «TpaHcueHIeHTaIbHBIN
MOBOPOT U uzes Gpuiiocouu» ObUT 3aTPOHYT APYroil acleKT KAHTOBCKON MeTadu-
3UKH, & UMEHHO €€ KaTerOpHaJlbHbI XapaKTep, UTO MO3BOJISIET TOBOPUTH O «HAYY-
HOM)» XapaKTepe MoI00HOro poja [TpaHCIeHACHTaIbHOW | MeTadu3uku. Ha nHeB-
HOM 3acefaHuu cemuHapa 22.04 ObUIO IPEACTaBICHO, €CIM MOXKHO TaK BBIpa-
3UThcs, 0oJiee UJICANMCTUYECKUE TPAKTOBKU KAHTOBCKOI'O TPAHCIEHJIEHTAIU3MA.
B noxmane mou. M. Xorana (CHIA, IlpuHCTOH) «AOCOTIOTHOE MPOCTPAHCTBO H
anpuopm» ObUI MOJUYEPKHYT alpUOPHBIN XapaKTep KAaHTOBCKOT'O TPAaHCIICH/CHTA-
JU3Ma, YTO HE MO3BOJSET CUUTATh €ro KOHIEMIMIO Peallu3MOM B YHCTOM BHUJIE.
B noxmane mpod. U.J. HeBBaxkas (CI'Y) «TpaHCUeHIEHTAIM3M = peain3Mm +
KOHCTPYKTHBHU3M» ObLI 0OOCHOBAaH TE€3UC, YTO KAHTOBCKUU TPaHCICHICHTAIN3M
BBICTYIIA€T IPEATEYE COBPEMEHHOIO 3MUCTEMOJIOTUYECKOTO KOHCTPYKTHUBU3MA
(cp. ¢ IpUBETCTBEHHBIM CIOBOM akaj. B. JIGKTOPCKOro; KOHCTPYKTUBH3M MOXKHO
paccMaTpuBaTh Kak COBpEMEHHYIO GopMy uaeanusma). MHTepecHbIM ObLIO c000-
menue uccnenosarenss M. Pos6o (I'epmanums, bemapycs) «HTepnipeTanus noHs-
THSl «TPAHCLUEHACHTAIFHO OOBEKT» B COBPEMEHHOM KAHTOBEACHUU», KOTOPOE
OBLIIO MOCBSAIICHO OJHOMY U3 CaMbIX MPOOJIEeMATUYHBIX MOHITHI KAHTOBCKOTO KOH-
HENIUA — MPAHCYEHOEHMATbHOMY 00bekmy/npedomemy. B nokmane ObL1 mpen-
CTaBJICH aHAJIU3 3TOT0 KOHIIETITA U €r0 COOTHOIICHUE C APYTUMHU OCHOBOIOJIararo-
IMMU TIOHSATHSIMHM KaHTOBCKOM KOHUIEMIMHU: Gewju camou no cede, HOyMeHA
8 He2amueHoOM CMblCIle, A81eHUs, — 03 KOTOPBIX HEBO3MOXKHO aJIeKBATHO MOHATH
TPAHCICHCHTAJIbHYIO MeTa(hU3UKY.

Ob6cyxaeHue mpoOJeMaTUKU MEPBOTO JHSA pabOThl TPAHCLEHIEHTAIHLHOIO
cemuHapa—2021 Obu10 IpOOKEHO Ha 3acenanuu «IlyTu u rpaHuIbl TpaHCIEH-
neHTanbHOu MeTadu3ukm» (Moaepatopsl C, lanbko u M. EBcTurHeeB), KoTopoe
6bu10 npoBeieHo Ha 6a3ze Llkonbl punocoduu ¢p-ra HUY «Beicmias mxomna ¢uo-
coum» (JTabopatopusi TpaHCIICHICHTAIBHON Grtocoduu). 31eCh CTOUT OOPATUTH
ocoboe BHMMaHue Ha nokian jpoi. JI. @opmxuone (Uramus) «SBnsercs nmu A B
,»9 MBICITIO® yKka3aTenbHbIM? KaHT U TpaHcLeHIeHTanbHOe 0003HAUeHUE » Kak
pa3BHUTHE eIle OJJHOT0 MOAyca metaphysica specialis TpaHCIICHICHTAIBHON (UI0-
copun (Teopuu) co3HaHHUSA. XOTEIOCh Obl OTMETUTh W JOKJIAJ HCCIEeI0BATENs
M. Bopo6sea (HY BIID) «TpancuenaeHTanpHas napaaurma ¢puinocodcTBoBa-
HUS KaK TEOpEeTUYEeCKuid crocol pemenus MeTta-puinocodckux npodiem», B KOTO-
POM TpaHCLEHACHTaIbHbIN oaxo 4 KaHTa paccmaTpuBaeTcs Kak HOBasl mapajurma
¢unocopun (meradusukn) [cp. ¢ qoxkiagom M. JleBuna Boie]. B npyrux nokna-
Jax 3TOM CeKUMU ObUIM MPEICTABICHBI HCTOPUUYECKHE MPEANOCHIIKA KaHTOBCKOTO
TpaHceHaeHTanu3ma (noknan A. [lonskosa o ponu U. Terenca B popmupoBanuu
TpaHCUEeHIeHTaIbHON (uiocodpuu Kanta) u peneniyu KaHTOBCKOI'O TPAaHCLIEH-
JICHTAIM3Ma B TIOCT-KaHTOBCKOHM [coBpeMeHHOH]| ¢unocopun (duxrte, Hopamnmc,
Xaiinerrep, JleBunac, Butrenireiin). 3To mo3BOISET CAENATh BHIBOJ O BaXXHOM
3HaYEHUHU KaHTOBCKOT'O TPAHCLIEHIEHTAJIN3Ma B KaU€CTBE HOBOW — TPAHCLIEH/ICH-
TaJbHOU — MapagurMbl A7 pa3BuTHs Quiiocodun BooOIe, B TOM YUCIE U COBpe-
MeHHOH punocopuu (MeTadhu3uKn).
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23 anpenst Obl1a MpOBEEHA «HEOKAaHTUAHCKAash CeKIUM «Pa3BUTHe TpaHCIEH-
JICHTAJIbHOTO METO/1a B HEOKAaHTUAHCTBE U IOCT-HEOKAHTHAHCTBE) Ha 0a3e (akyJib-
TeTa TYMaHHUTApHBIX U COIHUAIBHBIX HayK PoccHilcKOoro yHuBepcuTeTa ApYKOBI
Hapo10B. OCHOBHOM TeMO# 00CY>XJIeHHsI cTajla MpoOIeMaTHKa Pa3BUTHUS TPaHCIIe-
JEHTAILHOTO METO/]a B KOHTEKCTE aKTyallbHOCTH HEOKAHTHAHCTBA M CTAHOBJICHUS
TpaJULMU NOCT-HEOKaHTHAHCTBa B (unocodun XXI B.

Pabora cekuuu noj pyk. npod. B.H. benosa, Obu1a nocssiiena namst npo-
dheccopa kadeapsl atuku u 3ctetuku CI'Y um. H.I'. YUepHsbimesckoro, nokropa ¢hu-
nocodekux Hayk — Jleonnna MiBanosuua TeTroeBa, HayYHBIMH HHTEPECAMU KOTO-
poro sBisnach 00JAacCTh TPAHCUEACHTANBHOW (MIOCOGUU B HCTOPHUUYECKOU
1 COBPEMEHHOM MepcrneKTUBe pa3putus. BHauase 3aceaHus Beyui MpeaaoKul
[IOYTUTh MUHYTOM MOJYaHHUS NMaMATh HEAABHO YIIEIIIErO U3 JKU3HHU U3BECTHOIO
yueHoro u ¢umiocoda, npodeccopa u3 Karosuue (Ilompmma) Anmxes Hopaca,
KOTOPBIM OJHUM M3 MEPBBIX 00paTUil BHUMaHuEe Ha (OPMUPOBAHHME YCTOWUUBOM
TPaJULIMU MOCT-HEOKAHTHAHCTBA, OTPAXKAIOLICH MOBBIIIICHHE BHUMAHUS K UM
W. Kanra u HeokaHTHaHCKOU puitocopum.

Paboty cexumm otkpein noknan B.H. bemoBa «AkTyanbHOCTh HEOKAHTHAH-
cTBa: (DEHOMEH NOCT-HEOKAHTHAHCTBa» OTPA3UBIIMN MaruCTPalbHYIO JUHUIO
JanbHEHIINX AUCKyccuid 1 oOcyxaeHuid. B noknaze mociaenoBaTenbHO apryMeH-
TUPOBajach MO3ULUSA, YTO HEOKAHTUAHCTBO HE SBJISAETCS NPEAMETOM TOJIBKO HCTO-
puKO-OUIOCOPCKOTO aHamM3a, a B IOJHOHW Mepe MPEACTABISIET aKTyalbHYIO
o0JacTh UCCIIEIOBaHMs U B HACTOSIIIEE BPEMS €r0 Hay4HbII MOTEHIIMA PACKphIBa-
eTcs B HOBBIX HampaBleHHAX (uinocodckoil mpican. HeokaHTHAHCTBO, yBEepeH
B.H. Benos, He 3akoHuniocs Ha pyoexe XIX—XX BekoB, a MpoJoKaeT pa3Bu-
BaThCs B MPEIMETHBIX MOJSAX Quiiocopun Hayku U Gpuiiocopuu penurum, a TaKxe
B chepe punocodcekoii peduiekcnn uckyccrsa u TBopuectsa. IIponece npeogone-
HUS CTEPEOTHUIA O HEOKAHTUAHCTBE KaK O «TYMHUKOBOW BETBU Pa3BUTHs (HUIOCO-
¢buu, yxe COCTOSIBIIMICA B €BPONEHCKONW TPAAMLIMU, TOJKEH OBITh OOBEKTHUBHO
BOCIIPUHAT B POCCUMCKOW COBPEMEHHOM I'yMaHUTapHOHl Mblcau. Kpome Toro,
(eHOMEH HEOKaHTHAHCTBA HYXXHO paccMaTpuBaThb B HEPA3pBIBHON CBS3H
C IMOCT-HEOKaHTHAHCTBOM, B Kaue€CTBE MMMAHEHTHOTO IMPOJOJIKEHHUS KpUTHYE-
CKOTO MPOTHUBOIOCTaBIIeHUs uael KanTta kK COBpeMEHHBIM TEHICHIIUSAM U aKTyallb-
HbIM BonpocaM. OJiHa U3 NEPBBIX MOIBITOK MOCTPOEHUS MOCT-HEOKAHTUAHCKOTO
nuckypca otHocutcs Kk B.D. Cesemany, a B Hacrosiee BpeMs JaHHAs MO3ULIUS
OTUETIIMBO BBIPAXKAETCS B HOBEWIIMX uccienoBanusx [. Baruepa, B. ®naxa,
K. Haiianepa, A. ITomsl.

Crnenyrouee BeicTyIuieHue, npencrasieHtoe M.C. JIBopkunbeiv (Mepycanum-
CKUH YHHMBEpPCUTET), ObLJIO O3aryiaBiieHo Kak «TpaHCleHJIEeHTaJIbHOE H3MEpEHUE
a3bIKa B punocoduu quanora». Yke B Ha3BaHUM MMOAYEPKHUBATIOCH CYIIECTBEHHOE
3HaY€HHUE TPAHCIEHICHTAIbHON MPOOJEMaTHKN BBICTPAUBAHUS MEXKKYJIbTYPHOTO
Juajora B Haubosiee MUPOKUX €ro KOHHOTalusaX. Tpaauius HeMerkou ¢uinoco-
(¢uu Bceraa OTChUIACT K MPAKTUYECKUM aCHeKTaM MPUMEHUMOCTH PalliOHAIbHBIX
MHCTPYMEHTOB aHaJIn3a S3bIKOBBIX CTPYKTYp, Cpeld KOTOPbIX Haubojee sIpKUMHU
puUMepaMu SBJSIETCSl (OPMUPOBAHUE €AMHOTO MPOCTPAHCTBA AMCKYpCa MEXIY
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CJIO)KHEMIIMMU BOIIPOCAMHU YEJIOBEUECKOI'0 CYIECTBOBAHMS, B TOM YHCIIE MEKIY
JTYXOBHBIMU U MaT€pUAJIbHBIMU aCIIEKTaMU, HAYKOW U pEJIUTUel, BEpOl U 3HAHUEM.
W3 coneprkanust 1OKIaa SKCIUTUIUTHO BHIBOJAUTCS MOJIOXKEHHE, 3aCiIy KUBAIOIIEe
0c000ro BHUMaHUs: IPH HEOTHO3HAYHOCTH BhIsBIEHUS B cucteme Kanra Bompoca
O COOTHOILIEHUU SI3bIKA U MBIIIJICHUS, a JaJIe€ U COOTHOLICHUS JIOTUYECKUX CTPYK-
Typ fA3bIKa U OHTOJIOTMYECKOH MpoOJIeMaTUKU, TEM HE MEHee, OOHapy>KUBAETCH,
4YTO KeHUrcoeprckuii punocod o603HauNI NPUHIUIHAIBHOE HEOBEPHE K S3BIKO-
BBIM CTPYKTYpaM, a TOUHEE K OrpaHUYCHUSM TIOHUMAaHUs A3bIKa. B nrore B mocie-
ayrouei ¢punocohuu moja BIUSHUEM UACH KaHTOBCKOH (unocoduu u TpaHCIeH-
JCHTAJILHOTO Ueau3Ma B [IEJIOM, HAalIpUMepP, B HOBOM OHTOJIOTH3ME B pusnocoduu
nuanora M. baxTuHa, pacKpbIBaeTCsl perpe3eHTalMs A3bIKa KaK TPaHCLEHACHTalIb-
HOM OpPMBI peun, a He TOJIbKO KaK CUCTEMBI I CTPYKTYPhI CYObEKT-00bEKTHBIX
oTHOmEHUHA. VIMEHHO B TakOM NOHHUMAaHHMU S3BbIK, OOYCIABIMBAIONIMNA pPEYb
1 BBIPA)Ka€MOCTh OHTOJIOTMYECKUX KaTErOpUi B X JAHHOCTH, MOYKET CTaTh OCHO-
BOM JUI1 TBOPUECKOTO COOBITHS U ISl OTKPBITOTO JTHAJIOTA.

B nponomkenun paboThl ceKnu 00CyKIaI0Ch paCKPHITHE HEOKAHTUAHCTBA B
UCTOPUKO-PHIOCOPCKOM AUCKYPCE U B IPUMEHUMOCTH K aKTyaJIbHBIM Ipo0ieMam
¢bunocopun u rymanurapHoro 3Hanus. COBMECTHO BBICTYNUIN Kojuierd u3 bdY
uM. Kanra nouentst B.C. ITonoBa u B.W. CaBuniieB ¢ noknagom «Ilonsitue Bpe-
MeHH U npocTpaHcTBa B ¢puinocodpuu WM. Jlanmmunay, rae B HOBOM pakypce ObLI1o
npencrasieHo Hacneaue V.M. JlanmmHa B KOHTEKCTE KPUTHIECKOU pedIeKcuu ap-
XUTEKTOHUKH KaHTOBCKOM (uiiocopuu B 0TeuecTBEHHON HayuHoU Mbiciu. [loce-
nyrouee Boictymienne nou. PYJIH B.b. IlerpoBa packpsiBano 3Ha4eHUE JIOrHYE-
ckux uccnegoBanuii B.D. Ce3emaHa B MepCreKTUBE pa3pelIeHUs] JOTMYECKHX
npotuBopeunil. Jloknaa orauyancss OObEKTHBHOM OLEHKOM POCCUHCKO-IUTOB-
ckoro ¢uinocoda, B 0COOEHHOCTH €ro cBoeoOpa3HOil UHTepIpeTaleil mpuMeHu-
moctu joruku. B.W. Ipxunenckuii, npodeccop MI'FOA um. O.E. Kyraduna, 060-
3HAYUJI MHOU pakypc MpobieMaTHKU TPaHCIEHIEHTAIbHON (unocoduu B ONTHUKE
COLIMATILHOW TPOOJIEMATHKU BOCHIPHUITHS peanbHOCTU. [IpoBeIeHHBIN B JOKIame
KOMITAPAaTUBUCTCKUN aHAIN3 OCHOBAHUI COLMAIbHOTO KOHCTPYKTHUBU3MA U TPaHC-
HEHIECHTATBbHONH (MIOCO(OUU TO3BOJMI BBIABUTH DSl MPAKTUYECKUX aCIIEKTOB
MPUMEHUMOCTH  (pusiocockoro AMCKypca JUisl MPEOJOJICHUS COLHUANbHBIX
IIPOTUBOPEYUIL.

Crnenyromue noKJIaasl 00pa3oBaiu eAuHY0 Auckyccuio oT Kanra u coBpe-
MEHHHMKOB K PHXTe ¥ OCICKAaHTOBCKUM IPOUTEHHUSM TPAHCLIEHICHTAIbHON (Hi1o-
copun. Otkpein guckyccuro B.JI. Maxmun, mpodeccop MIITY, wusBecTHBIN
HE TOJIbKO CBOMMH TepeBoJaMH (DyHIaMEHTaJIbHBIX TPYAOB H3BECTHEUIINX
MpeICTaBUTENe MUPOBOHM (uIocoPuu, HO U HEOLICHUMBIM BKJIAJ0M B Pa3BUTHH
coBpemeHHOM oreuecTBeHHOU Mbicau. Jou. JL.IO. Kopaunaes (b®OY um. Kanra)
pacKpbll KItoueBble MHTeHIMM HuaeanuzMa duxte B mocienyrouiemM opopMUB-
[IMMCSl HEOKAaHTHAHCTBE B PaKypce MPOIMO3UIMH 3TUKA KaHTHAHCTBA U (PUXTEaH-
ctBa. C.M. Mankuna, npodeccop dpuocodckoro dakynprera CI'Y, 0603HaumIA
aKTyaJIbHbIM KOHTEKCT auckyccuu «mepexona» oT Kanrta k ®duxte. Jon. CI'Y
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M.A. boraroB B noknaje « TpaHCleHAEeHTaIbHOE OCHOBAaHUE KOMITO3ULIUH ,,BhITHSA
u BpemeHu Maprtuna Xaljerrepa» OTpa3wyl HOBEHIIME Hay4YHbIE WHTEHLIMH
B IOCJICKAaHTOBCKOM IPOYTEHUH HEMEUKUH TpPaHCIEHICHTAIbHON (uimocoduu.
B conuanbHO-MoNUTHYECKON U 3TUYECKOM TparMaTHKe HIeru KaHTOBCKOM (uioco-
¢umu o6o3nayensl nou. E.B. UcnentseBoii u npod. WU.W. Jly3unoii (CT'Y). Ycnos-
HOW TOYKOH B JUCKYCCHU MOXHO cuuTath BeicTyruieHue nou. PY/IH W.E. Jlan-
[IMHA, YKa3aBIIUM Ha COMPSDKEHUE TEOJOTHH M (MIOCO(UU PETUTUU B Pa3BUTUU
HEOKaHTHAHCTBA.

B 3aBepiieHnn cexuuu ObLIM MPEACTaBICHBI JTOKIAAbl MOJIOABIX YUYEHBIX U
ctyneHToB. Otmerum BeicTyIuieHMe acnupanta PYJIH A.C. IlepeneunHoi,
MOCBAIICHHOE CJIO)KHEHIIEH MpobiieMe TeOpEeTUKO-IT03HABATEIbHBIX OCHOBAHUMN
cuctembl ¢unocopun I'. Korena u ux penpeseHTranuu B COBPEMEHHOM Hay4HOM
muckypce. Acriupant PY/IH A.B. JlebeneBa akiieHTHpOBajia BHUMAaHHE B CBOEM
nokiane «A.B. BeiinemaH B HCTOPHM PyCCKOIO HEOKAHTHAHCTBa» HA HEOOXOIMMO-
CTH OOBEKTUBHOM MHTEPIPETALNN HACIEIUS PYCCKOTO HEOKaHTHAHCTBA. JloKia bl
crynenroB PYJIH JI.C. Kupxuepa u B.A. benseBoii npoaomkaim 0003Ha4eHHY IO
no3uuuto. C TOUKH 3pEHMSI MEXIUCHUIIIMHAPHOTO NOTEHLIMAIA TPAHCLEHACHTAlb-
HOW (unocodun MHTEpEC MPENCTaBISET aKTyaslbHas A COBPEMEHHOCTH TeMa
nokinana acnupanta CI'Y O.A. ComoBoil — «MarepHalucTU4ecKoe anpuoOpu:
HEOKAaHTHAHCKUE HHTEpHpeTaluid B (EHOMEHOJIOTUYECKOM Teopum», a TaKxKe
BeicTymuieHue cryaeara MI'Y H.Jl. JloponnHa, 0003HaYMBILIETO JIMHUH COTIPHUKOC-
HOBEHHS aHAJUTHYECKON (Qriiocopuu U HEMELKOTO TPAHCLEHAEHTAIBLHOTO Hjea-
nu3Ma. OTaenbHO OTMETUM 3asiBieHHYt0 TeMy ctyaenta CI'Y S.JI. N'ymwmna —
«TpancuennenTanbHbIil TpoekT npodeccopa JIL.U. TerioeBa», a Takke MOMBITKY
acrimpanTa PY/IH Yxao JIu npoBecTH CHHTE3 3a11aJHOEBPOIIEUCKON U KUTAHCKOM
¢bunocodcekoit Tpagunuii. Kak utor, cekuus 3aBepiiniack Ha 0003Ha4eHUU Hau0o-
Jiee MEePCIeKTUBHBIX HAMIPABIICHUH Pa3BUTUS TPAHCIEHACHTANbHON (rocoduu B
KOHTEKCTE IMOBBIIICHUS! UHTEpECca K HEOKAHTHAHCTBY M TEHACHIMH O(OpPMIICHUS
MOCT-HEOKAaHTHAHCTBA.

DeHoMeHOoIoTYecKas CeKIusl, MpoxoauBIas Ha ¢puaocopckoM (paxkyapTeTe
Poccuiickoro rocyaapcTBEHHOT0 TyMaHUTapHOTO YHUBEpcuTeTa 24 ampens, Obuia
MOCBSIIIEHA PAa3BUTHIO KAHTOBCKOM TPAHCIEHAECHTAIbHON MeTaU3UKH B pamMKax
metaphysica specialis: Metapu3uku Mupa, MeTaPpU3UKH Aymd (TICUXOJOTHH)
u Mmeradusuku bora (teonorun). Ceknuro oTkpbut goknan pon. C.JI. Karpeuko
«Dunocodus (Meradusuka) kak Mupo—-aoz3penune (Weltanschauung). Konnenr
(memoctHOCTh) Mupa B TpaHCUEHIEHTAIBHOW TepcrnekTuBe». OTTAIKUBasCh OT
KaHTOBCKOT'O NMOHATHS MUpo—co3epuanus (Weltanschauung) kak yuenust o Mupe,
JOKJIATYUK PacCMOTPENl BO3MOXKHOCTb Pa3BUTHSI TPAHCLEHICHTAJIBHOM MeTa-
(U3MKYM KaK HCCIIeI0BaHUE IPEIMETOB BO3MOXKHOI'O OIBITA U YUYEHHE O MUPE KaK
L[EeJIOM B TPAaHCLEHACHTaIbHO-(DeHOMEHOJIOTHYECKON IEPCIIEKTHUBE.

B cBoem noknane «BceneHHas kak HacblIeHHbIH (DEHOMEH WM MPEACIb
€CTeCTBEHHON YCTaHOBKM CO3HaHHS B KocMmosorum» npod. Hecrepyk A.B.
(ITopTcmyTckuii YHUBEPCUTET) OCTAHOBHIICS Ha BO3MOKHOCTH (PEHOMEHOJIOTHYE-
CKOM HCCJIEIOBaHMM MHUpPAa Kak BceleHHOH. HecmoTps Ha HEBO3MOXHOCTb
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KOHCTUTYHUPOBATh BCEJICHHYIO B LIEJIOCTHBIN OOBEKT ONbITA CO3HAHUS WJIM MBbIIILJIE-
HUS, JOKIaJ4YMK TPeIJIoKHUI paccMaTpUBaTh €€ «HACBIIIEHHBIH (EeHOMEH»
B cMmbIciie MapuoHna. B cBoem pokmane «TpaHcueHaeHTanu3M, GeHOMEHOIOTHS,
MupoBo33penue» npod. PITY B.M. MonmuaHOB MCXOIMJI U3 NPUMBIKAIOMIETO K
JlnbTero MOHMMaHMsI MUPOBO33PEHUS KaK ONPEEICHHON KapTUHBI MHpa, OCHO-
BAaHHOM Ha OMbITE. DTOT XOJ MO3BOJIMJI JOKJIATUMKY IPOTHUBOIIOCTABUTH B paMKax
TpaHCLEHIEHTAJIM3Ma JIBa OJX0/ja K MUPOBO33PEHHIO: KAHTOBCKHM U T'yccepiieB-
ckuii. Eciin 11 KaHTa OnmbIT B OTHOUIEHMM MMpa OMNPEAENAETCS alpUOPHBIMU
YCIIOBHUSIMHU, JIEKAIUMH BHE ATOTO OIIBITA, TO B OCHOBE ()EHOMEHOJIOTHYECKOTO MH-
POBO33pEHHUS JICKUT BHYTPEHHUM ONBIT pediaexTupytoiiero Ego, kotopsiit He 00y-
CJIOBJICH HUKAKUMH BHEIIHUMH YCJIOBHUSIMH, TO €CTh SBISETCS OECIpenrnochuioy-
HbIM. [locnenHsst MbICb MOJy4YWJIa pa3BUTHE B JIOKJIAA€ AOLEHTa MOCKOBCKOIO
roCyJIapCTBEHHOr0 YHUBEpcHuTeTa nuieBbiX npousBoacts . H. ITonoa «Kpusuc
KyJbTYpbl C TO3ULUU TpPaHCUEHACHTaIbHOU ¢eHomenonorun . ['yccepns u
npobiaemMa MUPOBO33peHUs». JIOKIaIuuK MOAYEPKHY I, YTO B OCHOBE (DEHOMEHOJIO0-
TUYECKU IOHMMAEMOr0 MUPOBO33PEHUS JIEKAT ONBITHBIE CTPYKTYPbI TPAHCLEHCH-
TaJbHOI'O CO3HAHMSI U KOPPEISATUBHBIE UM CTPYKTYpbI )KU3HEHHOTO MHpa, U pac-
CMaTpes OTIMYHME TaK MOHMMAaeMOr0 MHUPOBO33PEHUS OT HATypPAIUCTUYECKOIO
U PEISATUBUCTCKOTO TUIIAa MUPOBO33PEHUM.

OTtaenbHBIM O6JI0K TOKIaI0B ObLT MOCBALIECH MOHUMAHUIO MUPa B (JEHOMEHO-
JIOTHYECKOW TPaauIUH, MPEXKIEe BCETr0, B TPAHCICHACHTAIbHON (DEHOMEHOJIOTHU
3. I'yccepna. Ocoboe BHUMaHKE AOKIAAUYMKOB MPUBJIEKIIa MPOOIeMaTHKa )KU3HEH-
Horo mupa (Lebenswelt), u 310 He cirydaitHO: IMEHHO )KU3HEHHBIH MUP BBICTYTIA€T
KOPpEJISTOM H3HAYalIbHOTO OMbITA TPAHCUEHACHTAIbHOW CyOBEKTHMBHOCTH.
PaznuuHbBIM acCmeKTOM JKM3HEHHOTO MHUpa ObUIM TOCBSIICHBI JTOKJIAbI JOICHTA
PAHXul Ca benoycoa M. A. «Ku3HeHHBII MUp, HayKa U KPU3HC A3BIKa», TIPOQ.
PI'TIY um A.W. I'epuena KprokoBa A.H. (Cankr-IletepOypr) «®enomenonorus
YKU3HEHHOTO Mupa u rpekmny». Jlonent @ponor A.B. (MI'Y) B noknane «Mmup, oKpy-
KAIOIUI MUD, )KU3HEHHBI MHUP B (PEHOMEHOJIOTUYECKOH MEPCIEKTUBE» OCTaHO-
BUJICSI HA COOTHOIIIEHUE JKU3HEHHOTO MHUpa U Mupa Boobue y ['yccepns u ocobo
MOTYEPKHYJI, YTO KU3HEHHBIH MHUP BBICTYIAET JIMIIb ACTIEKTOM OOIIETro MUpa Kak
TaKOBOI'0, ONPENEAETCS UM U TPAaHCUEHAUPYET B Hero. be3 ydera 3Toro KoHuen-
LU JKU3HEHHOTO MHUpPAa MMEET TEHICHIMIO K HaTypajJu3allid U YIPOUICHMIO.
Crnenungurke moHUMaHUs MUpa B TPAHCLEHIEHTAIbHOM (peHoMeHonoruu ['yccepis
obu1 mocBsmeH foknan gaou. PITY A A. usa «Oco0eHHOCTH TyCcCepiieBCKOTO
MO/IX0/1a K UCCIIEIOBAHUIO MUPa KaK 1enoroy». Jlokiaauruk moipoOHO OCTaHOBUIICS
Ha CJIOXKHOCTSIX CTPOro (PeHOMEHOIOTMYECKOT'O PACCMOTPEHUS MUPA, CBSI3aHHBIX C
TEM, YTO MHP Kak 1I€JI0€ HEJOCTYIICH OMbITY TPAHCIEHACHTAIbHON CyObEKTUBHO-
CTH M HCCJIEIOBAHUE MUPA KaK Ie7I0r0 TpeOyeT OCYIeCTBICHUS TPAHCLICHICHTalb-
HBIX 3I10X€ U PEAYKIUH HOBOI'O THIIA.

OCMBICIIEHUIO COEAMHEHUIO TPAHCLIEHIEHTAIbHO-(PEHOMEHOIOTHYECKON Me-
TOAOJIOTUHM U METOJIOB CYIIHOCTHON MHTYULIMU IPH MO3HAHUM PEATBHOIO «II0JIO-
KEHHUs J1e» B Mupe B punocoduu Paiinaxa Obl1 HOCBALIECH TOKIA]] IPENoiaBaTess
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[ICTTY KonbuoBa A.B. «TpaHcueHaeHTanbHas npobOiaeMaTHKa B JIEKIIMOHHOM
Kypce ,,BBenenue B punocoduro A. Paitnaxa». HeTpuBuanabHOCTh MOCTaBIECHHON
3aaun OblIa 00yCIIOBJICHA TEM, YTO OOBIYHO PEATHCTUUECKYIO (PeHOMEHOIIOTHIO,
MpEeCTaBUTENIEM KOTOPOU siBisieTcsl PaiiHaxX, MpOTUBOMOCTABISAIOT TPAHCLICHACH-
TanbHOU (peHomeHonmoruu ['ycceprns, DOKIagYMK, OJHAKO, IOKa3ad, YTO 93TO
IIPOTHBOIIOCTABJICHUE HE UMEET 0] c000i OCHOBaHMUSL.

DEeHOMEHOJIOTUYECKOE OCMBICIIEHUE MUPA MOIYYHIIO Pa3BUTHE B puiiocopuu
«paHHero» Xamuaerrepa, sl KOTOPOro JKU3HEHHBIM MUP BBICTYIIA] HE KOPPEIATOM
OIbITa BOCHPUATHS Kak y I'yccepis, a COOTHOCHICS C OMNBITOM IOBCEAHEBHOIO
yIoTpeOIeHUs Belleld M MPEJCTaBIsul COOOH CHCTEMY OTCBUIOK. I'eHe3uc 3Toro
MMOHMMAaHUS OKpY’Karolero mupa y Xainerrepa u3 ¢puiocopuu HEOKaHTHAHCTBA
ObL1 ToKa3aH B nokinaae acnupanta PITY Bummnskosa B.I1. «Pannuit Xaiigerrep
¥ HEOKAaHTHAHCTBO: IEPEXO0Jl OT T'HJICOMOP(HONW CTPYKTYpHl K MHPOBOH ceTH
OTHOILICHUI».

[TponomkeHreM KaHTOBCKOTO MpPOEKTa METapU3WKH TYIId MOXKHO CUUTATh
pa3BUTHE TPAHCLEHCHTAIbHON/(PEHOMEHOIOINYECKON MICUXO0JI0THH (KaKk Moayca
metaphysica specialis). UIHTepeCHO OTMETHTB, YTO B IMO3HHUI TIEPHUO]] TBOPUECTBA
I'yccepns moguepkuBai, 4TO TpaHCIEHACHTaIbHAs (DEHOMEHOJIOTHUSI 3aHUMAETCSI
mpobiieMaMy MUpa U HayK O MHpE, TOrJa Kak MpobieMaTHKa CO3HAHHS — II0JIe
UCCIIeIOBaHNH PEHOMEHOIOTUYECKOM rcuxonoruu. [IpodiemaTuku peHOMEHOIIO-
TMYECKON MCHUXOJOTUHU OBLIN MOCBALIEHBI JOKJIaAbl MIAAIIEr0 HAYYHOI'O COTPY -
Huka MHcTuTyTa dhmnocodun u npaBa Cubupckoro otaeneHus: Poccuiickoit akaae-
mun Hayk (r. HoBocubupck) bepnayc C.B. «B mouckax (peHOMEHOIOTHYECKON
MICUXOJIOTHH: OT PETUOHATILHON OHTOJIOTUH K )KU3HEHHOMY MUPY» U NIEPEBOJUUKA
3 ExarepunOypra TepentseBoii T.A. «HeakTyanbHOCTh BHUMaHHS B ()E€HOMEHO-
Joruyeckoil merapusuke WM ,uTo Opocaercs B TIiaza“». B cBoem noknaze
Bepnayc paccmotpena to, yem ams I'yceepiist Obi1a 00yciioBiIeHa HE00X0IUMOCTh
co3anusg (EHOMEHOJIOTMYECKON MCUXOJOTUU U KaKHUe CIIOKHOCTH U MPOoOJIeMbl
cTosT nepex Heil. TepeHTheBa o JpoOHO OCTAaHOBMIIACH HA POJIM HEAKTYaJIbHO J1aH-
HOTO B BOCHPHUATHHM M METOJAOB €ro MCCIeAOBaHUA. Teme TpaHCLEHIEHTAIbHOM
TEOpUN CO3HAHUS OBLIO MOCBALICHO U BBICTYIJICHHE CTa)Ke€pa-UCCIeloBaTeNs U3
HIY BHID A. ITonrapxurikoi «KoHneniums cyObeKTUBHOTO BPEMEHHU: TPAHCIICH-
JEHTAIbHBIA METOJ 1 KOTHUTUBHBIC HAYKI.

Tema meradusuku bora Obula mpenactaBieHa Ha (PEHOMEHOJOTHYECKOM
cexnuu B pokiazne npod. PITY Konaueroit C.A. «TpanciieHaeHTanbHBIA 1 QeHO-
MeHojornyeckuii Merosl B Teosnorun Kapna Panepa». B nokiane paccmarpuBa-
JIOCh PaHEPOBCKOE MOHMMAaHHE TpaHCUeHAeHTanu3Ma KaHta u deHomeHonoruu
I'yccepns, ncxoas u3 KOTOPBIX OH CTABUII BOIIPOC O no3HaHuu bora. B otnnunu ot
Kanra Panep cuuran, uto bor kak TpaHCIEHACHIIUS MOXKET OIpeIeJIeHHbIM 00pa-
30M IMPUCYTCTBOBaTh B KOHKPETHOM YEJIOBEYECKOM 3K3UCTEHIMAIBHOM OIIBITE U
CTaBWJI BOIIPOC O BO3MOKHOCTH 0OOCHOBAHUS TEOJIOTHH, UCXOS U3 3TOTO OIbITA.

3aBepmran paboTy ceMuHapa Kpyribii cton «Teomorusy 26 ampesns, mpoBe-
nennblii Ha Gase PIIY cB. Moanna borocnosa (monepatop C. Karpeuko). Kak
cleIyeT W3 €ro Ha3BaHUs, OH OBLI TOCBSIICH TpeThbeMy MOAycy metaphysica
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specialis — mpancyendenmanvrou meonoeuu (cp. ¢ poxinamom C. KonaueBou
BbIe). OnHOM 13 TeM 00CysKIeHUs: ObUT BOIPOC 00 OHTOJIOTMYECKOM JI0Ka3aTellb-
ctBe ObITUS bora (kak m3BectHo, mo3unusa Kanra 3aecs amOuBanenTHa). B noxna-
nax maructpantoB PITY cB. Moanna borocnosa I'.JlnanoBoii u A. XomieBa ObutH
MIPE/ICTAaBICHbl PEKOHCTPYKIIMM OHTOJOTHYECKOTO JI0OKA3aTeIbCTBA AHIIHMCKOTO
MbicauTens 1-i nonoBunsl XX B. Jlx. KommMHrByna, KOTOphIii B CBOEM TBOPUYECTBE
coueTall TpaJulMKi Kak KoHTHUHeHTanbHOU (Kant, ['erenp), Tak n aHaIUTHYECKON
¢bunocodpumn.

[TogBonst oOmmii uror paboOThI, MOXKHO CKaszaTh, 4TO Ha cemuHape—2021
COCTOSAJIOCH HHTEPECHOE 00CYKAEHUE TPAHCLIEHIEHTAIbHOM po0ieMaTHKy (MeTa-
¢u3nkn), ObUTH TOCTABJIEHBI KOHIENTyalbHbIE MPOOJIEMBI U HAMEUEHBI MyTH UX
TPAaHCLEHAEHTAIBHOIO perieHus. Ha 3akiounTebHOM 3aceilaHuy Oblia mpezyio-
KEHa NMPUOPUTETHAs TeMAaTHKa OOCY)KJIEHHUS! TPaHCLEHIEHTAIILHOTO CEMUHapa—
2022 — «Tpancyenoenmanusm u KOCHUMUBHbIE HAYKU», KOTOpasi B CBETE OypHOTO
COBPEMEHHOTO  pa3BUTUSl MPOOJIEMATUKH  «UCKYCCTBEHHOTO  WHTEIUICKTa
IIPEICTABIIAETCS BECbMa aKTyaJIbHOM.
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