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AHHOTauMsA. ABTOp aHaJM3UPYEeT W3MEHEHHs KOHIENLUU TEJIECHOCTH B TaMUJILCKOM
maﬁBa—6XﬁKTH B KOHTCKCTEC pa3BUTUA TPpAJAULIHUHU. HOKaSaHO, YTO IOHUMAaHHUE TEJ1a 6X3KTa Kak
TJIAaBHOTO MPEISTCTBUS K COeMHEHHIO ¢ TenoM LIInBrI 6a3upoBaiocs Ha YCTaHOBKE Ha OTTOP-
KCHUE COOCTBEHHOU TEIIECHOCTH, HMEIOIIEH MHOTO OOIIEro ¢ OYIIUCTCKIMY U IKAHHCKAMHE
IpezcTaBIeHUIMU o Telie. [loaToMy riaBHas 3a1a4a 6XakTa coCTOsIa B OCBOOOXKICHUH OT CO0-
CTBCHHOH TEJIECHOCTH, €€ DIIMMHUHALINN WU MpeoOdpaxKeHu! (TeperiaBke GU3nIecKoro Teia
Kak Tejla HeYHUCTOro, KaK TeJa-MpernsaTcTBUS Ha MyTH K coeluHeHuto ¢ borom). Ota 3amaya
pelaizach caMbIMU Pa3sHBIMHU CIIOCOOaMHM, BKIIIOYAIOIIMMHU PA3MYHbIC MPAKTHUKH dKCTaTH4e-
CKOTO TOBEJICHUS ¥ CaMOTIOBpeXkIeHus. BriBunyTas Tupymynapom KOHUESTINS KAlis-CUOOXu
KaK COBEPILIEHHOIO Tejla, HOTEHIMAIbHO O€CCMEPTHOTO U TOMOJIOTUYHOTO Teity LIIuBEL, 103BO-
nuia copMyIMpoBaTh U IETAIBLHO pa3paboTaTh H3OUIPEHHbIE TEXHUKU HCIIOJIb30BaHUs (HU3H-
YEeCKOro TeJla CaIXaK KakK TTIaBHOT'O HHCTPYMEHTA JUIS IOCTHXKEHHS OCBOOOXKICHHS HA OCHOBE
TEXHUK HOTH M paboTHI C CO3HAHUEM aaenTa. JJOCTUTHYTHIN pe3ynbTaT ObUI MPEACTAaBIICH B
«TupymanTupame» OnrcaHueM COOCTBEHHOI'O MUCTHUYECKOro ombITa Tupymynapa, B pe3yiib-
TaTe KOTOPOTO JJOCTUTAJIOCh COCTOSTHUE CBEPXMATEPHAIBHOTO TeJa tioea-0exa, HIealoM KOTO-
poro craHoBHUTCS siByieHHOE Telo [1Iueel kak Hartapamku. Mkonorpadus Harapamku, chopmu-
pOBaHHAsI B BU3HOHEPCKHX MPO3PEHUSIX OXaKTOB, OMUCABIINX CBOM AAapIIaHbl B THMHAX-I1a/I1-
ramax, crajiaa OCHOBOMU /i (hopMUpOBaHMs HOBOW MKOHOIOrMK HaTapamku u KyiabTa 006pa3oB
caMuX OXaKTOB, BOILUTOIICHHOM B MHTEHCHBHOM XPaMOBOM CTPOUTENLCTBE YoIbCKOI mMmIe-
pHUH, YTO B COCIUHEHUU C HOBBIMU PUTYAJIbHBIMHU NPAKTUKAMHU MPUBEIO K (HOPMUPOBAHHUIO
¢unocoun TaMUIBCKOTO IIMBaW3Ma KaK TPEXUaCTHOTO PEIMTHO3HO-PUIOCOPCKOTO KaHOHA
maiBa-CUAAXAaHTEl. DTOT KAHOH BKIIOYMWI B ce0s IIO3THYECKUI KAHOH IaiBa-OXakTH
(«ITaHHUPY THPYMYpEiD»), araMUYeCKUH XpaMOBBIN puTyan u 14 (HHUIOCOPCKHX TPaKTaToOB
maiiBa-cuaaxantsl («actpel Meiikannapay).

KiroueBble ciioBa: TEIECHOCTh, IMAiiBa-OXaKTH, KaWsi-CHJUIXW, cajxaHa, JapllaH,
Harapamxka, mmBansm, maiiBa-cuaaxanra
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Abstract. The author analyses the change in the Tamil Saiva bhakti concept of
corporeality showing that understanding the body of a bhakta as the main obstacle to connecting
with the body of Siva based on the attitude of rejecting one's corporeality has much in common
with Buddhist and Jain ideas about the body. Therefore, the main task of the bhakta was to
liberate from his body, its elimination or transformation (remelting the physical body as an
impure body, as an obstacle body on the way to union with God). They solved this task in
various ways, including various practices of ecstatic behaviour and self-harm. The concept of
kaya siddhi put forward by Tirumiilar is the idea of a perfect body, potentially immortal and
homologous to the body of Siva. He also formulated and developed sophisticated techniques
for using the physical body of a sadhaka as the primary tool for achieving liberation based on
yoga techniques and working with the mind of an adept. The result achieved was presented in
the description of Tirumiilar's own mystical experience. As a result, he achieved the state of the
super material body of yoga-deha, the ideal of which is the manifest body of Siva as Nataraja.
The new iconography of Nataraja formed in the visionary insights of bhaktas, who described
their darSans in their hymns. Then it became the basis for forming a new iconology of Nataraja
and the cult of images of the bhaktas themselves embodied in the intensive temple construction
of the Chola Empire. In combination with new ritual practices, the Tamil philosophy of Saivism
had formed as a tripartite religious and philosophical canon of Saiva Siddhanta. This canon
included the poetic canon of Saiva bhakti (Panniru Tirumurai), the agamic temple ritual, and
14 philosophical treatises of Saiva Siddhanta (Meikantar Shastras).
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TenecHocCTb Kak MexaguncuunianHapHasa ncciaenoBsaresibckas npo6neMa

[TpoGnembl TeIeCHOCTH, €€ MECTa U €€ MOHUMaHUs B Pa3sHbIX KyJbTypax —
Ba)KHOE HAINpaBJIEHHE COBPEMEHHBIX I'YMaHUTAPHBIX MCCIEI0BAaHUMN B CAMbIX pa3-
HBIX JUCHUIUIMHAX. JTO U QUiIocoPCKUe HccaeloBaHus, U paboThl B 001aCTH CO-
LIMOJIOTUH U KYJIbTYpPOJIOTHUH, U paOOThL, B KOTOPBIX 00CYK/1al0TCS pa3HbIE aCIIEKThI
Oyay1iero yenoBevecTBa (HeipoHayKu, KOTHUTUBHBIE HccienoBanus). Tak, duio-
codust TenecHocTu paccmarpuBaercss M.H. DnmreliHoM ¢ TOUKH 3peHus nepeorpe-
neneHust yemoBeka kak homo hapticus u homo eroticus, HO B TO e BpeMsl U Kak
ratio animalis, ratio corporis — B «T€X acHeKTax TeJIECHOCTH, KOTOphIe Bce Ooee
OTIpeNIeNAI0T CelU(UKY YeI0BeKa B 310Xy BUPTYaIbHBIX U T€HETUYECKHX TEXHO-
JIOTMH, KOTI/la caMo TeJlo Bce 0ojiee NMpeAcTaeT Kak HHPOPMALMOHHAS MAaTPULA. ..
TeX ero CBOMCTBaX, KOTOpbIE 00pa3yloT pOJIOBYIO CIIEHU(HUKY YeTOBEKa KaK MpH-
POIHO-KYJITYPHOTO cyIecTBay [1].

[TonnuHHBIN B3pBIB HHTEPECA K TEJIECHOCTH, B TOM UUCIIE K Pa3INyusiM B BOC-
MPUATHH TeJa, 00YCIOBICHHBIM PEIUTHO3HO-KYJIBTYPHBIM apXETUIIOM, BBI3BAIU K
KHU3HM 3HAYUTEIbHOE KOJIMYECTBO IyOJUKAIM 10 MCTOPUU BOCIPHUATHUS Tela,
MICUXOJIOTHH U GUIOCOPHUH TEIECHOCTH B Pa3HbIX KYJIbTypax, Hayajlo KOTOpOil mo-
noxun B 1934 r. aBrop 3Hamenuroro «Ouepka o mape» M. Mocc [2. C. 15].
IIpoGnemaTuka TeIeCHOCTH Hallljla CBOE BCE BO3PACTAOILEE BEIPAXKEHUE B paboTax
H. Dnuaca u oco6enHo uctopukos mkosisl AnHanoB (M. brok, JI. @esp), a 3atem
M. ®yko u ucropuxko dpankdyprckoit mkoinsl, D. Kanropouua, M. baxTtuna,
XK. Mro6u u M. ne Cepto, HakoHel], B QyHIaMEHTaIbHOM 3-TOMHOM HCCJIEIOBAHUU
«Hcropus Tenay MEXIYHApOJHOTO KOJIJIEKTUBA AHTPOIOJOTOB U HCTOPUKOB
KyJnbTypHl (pyc. nep. [3]).

MexnucuuIuinHapHble MCCIEOBaHUs HAuMHAIOTCA M Ha 3amaie, U B
Poccun B 1990—2000-¢ rr., Korma mosiBusercss psii cOOPHHMKOB, B KOTOPBIX
O00BEAMHAIOTCST MCCIEA0BATENM, MPAKTUKYIOIIME pPa3Hble METOJ0JIOIMYECKUe U
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JTUCHUIUIMHAPHBIE MOAXO0/Ibl, TUCCEPTALIMOHHBIX U MOHOTPAa(PUUECKUX HCCIIeI0Ba-
HUI, B TOM YHCII€ CBSI3aHHBIX C (PEHOMEHOJIOIMYECKUM MOAX0/I0M K Ipobieme Te-
necnoctu J. 'yccepnst u M. Mepino-IToaTu (cMm. 0630p mutepatypsi [4]).

B nocneanue rozpl BEIIUIO HECKOIBKO 00001Ia0IUX TPYOB 10 IpolieMam
tenecHocTH B FOxHoM A3un u Unauu [S; 6]. b. Xonbapere BoIAENSET TP IIaBHBIX
HampaBJICHUsl TaKUX HccienoBaHuil Ha 3amane: 1) teno B ¢unocopuu. 3nech
HauboJsee BaKHOM mpezacTaBisercs peuenuus uae gpenomenonorun M. Mepiio-
[IoHTH, NPENIOKUBIIETO TEOPUIO BOIUIOIIEHHS B KOHLEMNIMH <GKUBOIO TENay,
MIPEJCTABISIONIETO cO00 KOHTUHYYM CO3HaHUSI — Tella — YHHBEpPCyMa; 2) TeJo
B cOllMaNIbHOM Teopun (Ha ocHoBe KoHIeniui I1. Bypase n M. dyko) u 3) Teno B
(EMHHHUCTCKUX WU TEHJIEPHBIX HCCIIEAOBAaHUAX. 3/1eCh HanboJiee 3HAaUMMbl UMEHA
10. Kpuctenoii, JI. Upurapeii u O. Cukcy [5. P. 1—3]. O1u paboTsl oTIHYaeT mpu-
MEHEHHE 110 YMOJIYaHHIO 3allaJJHbIX TEOPETUUECKUX MOJIETIEH KaKk HEKOEH amucTe-
MOJIOTHYECKOM CTPYKTYPBbI, OJHAKO JETAIbHOE UCCIIE0OBAaHUE TOIO 3HAUYUTEIBHOTO
BKJIa/1a, KOTOPBI BHECIH B 3Ty MPOOJIEMATUKY F0’KHOA3UATCKUE JUCKYPCHI, IO3BO-
JIWJI BO MHOTOM YCTaHOBMTbH «T€OPETHUYECKUI MapuTeT», 4To OyJIeT crocoOCTBO-
BaTh MOCJIEAYIOUICH PEeKOH(PUTYPALTH TEOPHHA TEIECHOCTH.

Wuponoru uccieayroT riaBHbIM 00pa3oM NCUXONPAKTUKU TAaHTPhl M HOTH, B
TOM YHCJIE F0KHYIO (TaMWJIBCKYIO) TPAAULIMIO CUAAXO0B (CM. Harpumep, [7-9]). Te-
JIECHOCTh KaK MpoOieMy JIpeBHEHHAMNHCKON «HaTtypduiaocodun» paccmarpubaer
B.I". JIsicenko [10]. JI. BysicTbik B cBOel 0030pHOI cTaThe YOSAUTENHHO MPO/Ie-
MOHCTPHUPOBAJI MHOKECTBEHHOCTb JUCKYPCOB JJIsl OIIUCAHUS Tela B PAa3HBIX pelu-
TMO3HBIX Tpagulusax MHIUKM — OT JUTYpPrudecKoil HyMEpOJOTUU PacceueHHOTro
TeNa KePTBONPUHOLIEHU U MeTadopbl Tejla KaKk MOJENN MHUpa, MUKPOKOCMa U
MaKpOKOCMa OJIHOBpPEMEHHO (uzest Bupata), pyxallHCKUX MpEACTaBIEHUH O JIOKa-
Iypyle ¥ COBEPUIEHHO OCOOCHHOH OyAIUCTCKON KOHLENIMM TEeJNEeCHOCTH M0
MOJIENIN TAHTPUYECKOTO TeJla TPAJAULIUK HATXOB, TJE TEJIO MOHUMAJIOCh KaK «IIpo-
BOJIHUK MUCTHUYECKUX SHEPIUi, HOPOXKIAIOIIMX OCO3HAHHOCTbY», U OJIM3KON K Hel
rorudyeckout mojenu [11].

Mpesa TenecHOCTU B Tpaguumm wansa-06xakTn

Moxkwa, npeacTaBieHne 0 KOTOPOH HaUMHAET (OPMHUPOBATHCS €Ile B yIaHU-
manax («llBeramBarapa-ynanumaza» u «MalTpu-ynaHuiazaay), corinacHo «bxa-
raBaJruTe)» MOXET OBbITh NOCTUTHYTa 4 pasHbIMH MyTAMHU (Hioca WU mapea):
KapMa-, pajka-, OXakTu- ¥ JuKHsIHA-Moroi. M3 aTux yeTelpex myTeil UMEHHO IMyTh
OXaKTH Ha MHOTHE BeKa CTaJl TJIaBHBIM PEIUTHO3HBIM JIBHKeHHeM Ha FOre Muaunu.

B BaiimnaBckoit nanuapampe GOpMHpPYETCS YETKOE TMPECTaBICHUE, YTO
Buriny MOKHO MOKJIOHATBCA TOJIBKO B IATH NPEANUCAHHBIX popMax (napa, evioxa,
subxasa, xapoa v apua, penpe3eHTUpYyIolas Bce npeapaynme yereipe). [Ipu aTom
a"TporomopdHas popma nonaraigach Hawyumiei [12].

Pa3BuTue maiiBa-0xakTH Ipegonpeaesinio epeoCMbICIIEHIE YETI0BEYECKON U
00’KeCTBEHHOHM TEIEeCHOCTH U (POPMHUPOBAHUE CHUCTEMBI aHTPONOMOP(HBIX MaHU-
¢becranuii-uypmu 111uBbl, BHepBble OMMCAHHBIX B TBOPYECTBE MOITOB-OXAKTOB,

372 OUNJIOCODUA N KVIIBTYPA NH/ NN



Vecherina O.P. RUDN Journal of Philosophy. 2022;26(2):369—381

MO-BUAUMOMY, TApaJIEIbHO WX (POPMUPOBAHUIO B MKOHOTpa(UM NIMBAUTCKHUX
araMm — HOBOTO JIJIsl TAMUJIbCKUX IIMBAUTOB KJIACCA UHTYUCTCKUX CBSIICHHBIX TEK-
CTOB, Han0oJIee aBTOPUTETHBIX B BOIPOCAX pUTyasa, yCTPOHCTBA XpaMa U UKOHO-
rpaduu TeJIECHBIX BOILIOMECHUH pa3nudHbiX 60roB [13; 14]. Tupymymnap B [Iposore
K «TupyMaHTHpamMy» NOCBSTWI aramaM CIELHMAJIbHBIN pa3zien, I/ie NOATBEepau,
4yTo cymectByeT 28 aram (57), KOHKpPeTHO ymoMsHyB 8 win 9 u3 Hux (64)
(Tirumurai X.57—66) [15]. AnajnoruyHpie TPOLECCHl MPOXOAMIM TaKkKe
y BalIIIHABOB M ILIAKTOB, I'/Ie TakKke (POPMHUPYIOTCS CBOM KOPITYChl araMHueCcKOn
TUTepaTyphl U UKOHOrpaduueckue KaHOHBL. B 1enom, B cepenune I Teic. H. 3.,
[10-BUJIUMOMY, OTHOCUTEJIBHO OJTHOBPEMEHHO U MapalIeNIbHO, BO BCEX TPEX OCHOB-
HBIX HAINpPaBJICHUSX WHIyHM3Ma HAYMHAIOT (POPMUPOBATHCS HOBBIC UICH OTHOCH-
TeJbHO 00’KECTBEHHOM TENEeCHOCTH: 00Ty MOXKHO MOKJIOHATHCS TOJIBKO KaK UMEI0-
memy ¢opmy, 1 3Ta popma COBEPIICHHA U, KaK IPABHIIO, aHTPOITOMOPQHA.

UYro kacaercs ukonorpaguu lluBa-MmypTH, To OHa TECHO CBsI3aHa ¢ Ujeei Tpo-
WYHOCTH, C OJJHOM CTOPOHBI, U C UJI€EH MOCTENEHHON MPOSBISAEMOCTH TEIECHOCTH
1 Gopmbl. CormacHO HOMEHKIIATYpe IIaliBa-aram, 1eTalbHO MPOAHATU3UPOBAHHBIX
KJ1acCUKOM uHauckoi nkonorpaguu T. A. ['onunatxa Pao, ectb TOABKO 25 HKO-
Horpaduueckux kiaccoB GpopM-mypmu, B KOTopsix LllnBa MoxeT ObITH perpe3eH-
TUPOBaH BepyroumM. [ KaxkJ10ro mypmu OPeINUChIBa€TCd KOHKPETHas 103a,
Opy>KHe, YKpallleHHsl, IPUIecKa, Ipyrue akceccyapsl, a Takke (GUrypbl COIMyTCTBY-
IOLUX MEPCOHaXeH, BXOJALIMEe B TOT WM MHOM MKOHOTpaUUYECKUN KOMILIEKC
[16]. B memom, ecnu mpoaHaMM3WpOBaTh C ITOW TOYKH 3peHus oOpas3wl [1IuBkI,
CO3JIaHHBIE B MO3/HEMAJUIABCKOE U YOJILCKOE BpEeMs, KOTa MKOHOTpapHUECKHil
KaHOH IMOJIy4YrJI CBOE aJIEKBaTHOE IUIACTUYECKOE BhIpAXKEHUE, ITH UKOHOTrpaduye-
CKH€ yKa3aHUs JOBOJIBHO TOYHO COOTIOANCH XYJOKHUKAMHU.

XO0Ts U3HAYAIIBHO JIYYIIIUM, TJIABHBIM U HauOoJee MPUroJHBIM 7Sl TOKJIOHEe-
HUS CUMTANICA JIuHeaM — HeaHTponoMopgHasi, HepacuieHeHHas Gopma (moapoo-
Hee cM. [17]), mocrenenHo 6bu1a chopmyaupobana koHmenius [1Iusl Hatapamku
KaK [EHTpaIbHOro 00pasa kaHoHa. [lepBoHavyanbHO 3Ta Ujesk BO3HUKIIA, TO-BUIH-
MOMY, B THMHAaX IIaiiBa-0XaKTH Ha OCHOBE COOCTBEHHOH FOKHOM TpaJUIINU TAHILY-
folero 6ora, B ToM uucie, kak yOemutenbHo mokaszan JI. Bpykc, B cBs3u
¢ wmucdonorueit paspymenus Tpunypsl [18], a okoH4YaTenbHO OGOPMHIACH,
no-suaumomy, B XII B., cTaB elle BEKOM MO3JHEE HEOTHEMIIEMOM YaCThI0 KAaHOHA
maiBa-cuaaxantel [19. P. 220—223].

B skcratnyeckux MCUXONMPAKTUKAX TaMHJIBCKOTO INaiiBa-OXaKTH, PaclBET
koToporo aarupyetrcst VI—IX BB., Obutu copMupoBaHbl HOBbIE GOPMBI (Mypmiu)
TenecHou sieHHOCTH 11IuBBI 1 HOBOE MOHMMAaHUE 3TON 00KECTBEHHOM TEJIECHO-
CTHU KakK «TeJla MPEKPACHOTO» U «Teya ykpanieHHoro» [20].

Brnepsrie y 6xakToB [lluBa Hatapamxka nosiBisieTcst B TBopuecTBe Kaperikkan
Awmmeiisip (VI B.) B 00paze HEHCTOBOTO, TPO3HOTO, HO OJTHOBPEMEHHO U CEKCYyaIbHO
HEOTPa3UMOI'0 TAHILIOPA, YbE€W TaHIIEBAJbHOW IUIOIIAJKON SBISETCS MIMAIllaHa
B Jiecy AJlaHraay, a CBUTOM — AeMOHULbI-neu [21].

Konuenuust Hatapamku kak COBEpPIIEHHOTO BOIUIOLIEHUS COBOKYTHOCTH BCEX
TenecHbIX BomomeHui [lluBer m Ummambapama Kak €ro CakpajlbHOTO JOMa
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Y KOHEYHOM TOUYKH MyTH OXakTa ObLIa BIEPBBIC OTYETIMBO CHOPMYIUPOBAHA B
«Tupymantupame» Tupymymnapa, 4T0 BO MHOTOM OMpeAenuio (GopMUpOBaHHE Ka-
HOHA W KOHKPETHBIX MMPAKTHUK XPaMOBOTO ITOKJIOHCHUS.

[Tonnmanue Tena 0XakTa, paJuKaIbHO OTIMYHOE OT €r0 OCO3HAHMS KaK Tela
HEYHMCTOT0, MEIIKa, IIOJTHOT'0 HEYUCTOT U T. II., Takxke opmupyercs B « Tupyman-
tupame» Tupymynapa, BBIABHHYBILETO MPHHIMINAAILHO HOBYIO KOHIICTIIIHIO
MOTEHIIMATBFHO COBEPIICHHOTO Tesia 0XaKTa Kak Teya WOruHa M cuaaxa (moapoo-
Hee cM. [22]).

Teno 6xakTa Kak NpenaTcTBue Ana Ao0CTUXEHUS 0CBOBOXAEHUS

B pannem 6xakTu UMEHHO (QU3NYECKOE TeI0 OXaKTa SIBISUIOCH TJIaBHBIM Ipe-
MATCTBUEM K OCBOOOXKICHHUIO, TOT/1a KaK TTIaBHBIM 00BEKTOM BOXKICTICHHSI, CTPACT-
HOH DKCTAaTUYECKOI JIOOBU I BCceX OXAaKTOB OBLIO SIBJIEHHOE B TOW WA WHOH
Manugecraruu teio [1IuBbI, a HAaUBBICIIEH HArPag0il — OCYIIECTBICHUE BO3MOXK-
Hoctu yBueTh LluBy, T. €. MOXYYUTh dapuian (CAHCKP. «IULE3PEHUE ) TIOOUMOTO
bora. [lapman moHuMaeTcs B MHAYU3ME KaK JapOBAHHE BBICIICH 00KECTBEHHOM
MUJIOCTH U Tpoueaypa 000I0JHOrO BUACHHUS, KOT/Ia HE TOJIbKO BEPYIOIIUM BUIUT
bora, Ho u bor BuauT cBoero npeganHoro [23]. OTMeTuM, 4TO 3Ta MHUJIOCTh HUUYEM
He O0ycloBJIeHa M HE TapaHTHpPOBaHA HUKAKUM alTOPUTMOM €€ JOCTHKEHUS.
bxakT MOXeT TOJIbKO HaJeATbCSI U HEUCTOBO CTPEMHUTHCS K TOMY, YTOOBI Uys0
npou3onuio. VIMEHHO 3Ta HEHCTOBOCTh, YPE3MEPHOCTh NPHJIAra€MbIX yCHIHU
MpeIonpeesisiia uana3oH dMOIUN, UCIIBITHIBAEMbIX OXaKTaMu, MPOaHATH3UPO-
BaHHBIN HaMU paHee [24].

Ecnu nostel He BuasaT LBy, OHM UCHBITHIBAIOT OTYASIHUE, TOCKY, HETOAYIOT
Ha cebsl, KIITHYT CBO€ TEJIO, CBOM MOCTYIIKH, HEIOCTATOYHOCTh MPUKIIAIbIBAEMBIX
ycunuid. X rope yacto Ge3MepHO, a OTBpAIllEHUE K CBOEMY Telly Oe3rpaHUdYHO.
YacTel cpaBHEHHS ce0sl C «COOAKOW», «MEMIKOM HeuncTtoT» ® T. M. (Tirumurai
VIL.42.2.1; Tirumurai VIII.1.60; 2.127; 3.29; 3.172 — [25]; noapoOHuee cm. [26]).

VYV Cynpapapa ero BbICOKOE CAaMOMHEHHE B 1€JIOM HUKOT/Ia HE MCUY€3aeT, HO,
Kak yoenuTenbHo rnokasan A.M. JlyOsiHCKul, Tpu upe3BbIuaiiHOM JTaOMIIBHOCTH €70
HACTPOCHMSI, KOT/1a TI0AT BMAAAET B ICMIPECCHUI0, OH OMUyeT ceOsi, HO He CBOIO BHEIII-
HOCTh — €r0 My4aroT Ae(eKThl COOCTBEHHOU MYyIIN — >KECTOKOCEepAne, HEBHUMA-
TEIBHOCTH K OJIM3KHUM JIFOISIM, CJIacTOF00ME U T. 1. OH HA3bIBAET ce0s «TPyOBIMY,
«JITYHOM», «TIPELIHUKOM»; MaHuKKaBacaxap IMOBTOPSIET €r0 HMHBEKTUBBI, YK€
B cBoOI aapec (moapobuee cm. [27. C. 862—863]).

Cob6cTBeHHOE TEN0 BOCIIPUHUMAIOCh OXaKTaMU B OCHOBHOM, KaK, BO-TIEPBBIX,
HE UMEIOIIEee HUKAKOW MHCTPYMEHTAIBLHON IIEHHOCTH JJIsl CBOETO BJIaJEIblla BHE
noknoHneHus: llluBe; BO-BTOPBIX, KaK 3pUMOE MNPEMATCTBUE K OCBOOOXKICHHIO.
MHorue 0XxakThl pacCMaTPUBAJIA CBOM TeJla KaK JIOMOJIHUTEIbHBIN MaTepHall JJIst
noxeprBoBanuil llluBe, mpuHOCS €My B KauecTBE MOJHOLICHUS YacTH CBOEH
IJIOTH — TJ1a3a, BOJIOCHI U T. . Y aBTOPOB «JleBapamay rpsS3HbIMU U TPOTUBHBIMH
SIBIIIOTCS JPKAWHBI, Y KOTOPBIX, BEPOSITHEE BCETO, OXaKTaMU 1 ObLIO 3aMMCTBOBAHO
Molo0HOe OTHOLIEHHE K COOCTBEHHOMY Teny. Hampumep, B mTkailHCKOM
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«Hanagusipe» (VII—VIII BB.) roBoputcs: «...paccMaTpuBail TEJIO TOJBKO Kak
MENIOK, U3BEPIalOIIUi S/1»; «BHYTPEHHOCTH U KUP, KPOBb U KOCTH, J1a CIICTCHHAS
C KHPOM KOa, — a BHYTPU MACO, CIIU3b U I'Psi3b — BOT YTO TAKOE TEJIO, HE TaK
mu?» (mep. A. M. ITsaturopckoro [28. C. 31—32]).

Tak >xe BOCIIPHHMMAET CBOE TeJI0 M MaHMKKaBacaxap: Kak HEUYTO HEYHCTOE
WIM Jake OTBpPATUTENIbHOE, MOJ0OHOE IPSHHOMY M HErogHOMy Iicy (nayen,
pollandy — Tirumurai VIII.1.50; 2.127, [26]). XapaktepHbl onucanusi MaHUKKa-
BacaxapoM Tela KakK <GKaJIKOM XMKUHBI C JEBATHIO OTBEPCTUAMMIY, «COUAIIUMHUCS
IpSA3bI0, CHAPYKH OJIETOM KOXKEH, UYTO CKPBIBAET MOBCIOTY [BHYTPH KOMOIIAIIMXCSA |
yepBeit u HeunctoTh» (VI 1.49—61) (mep. A. M. Ilaruropckoro [28. C. 140]).

CamocTosTenbHYI0 TPOOJIEeMyY MPEACTABISIET OTHOIIEHUE K )KEHCKOW TEJIECHO-
cTu. Bompoc o MecTe JKeHIIMH B MOMCKaX CMACeHUs MO-Pa3HOMY pellaics B MHO-
TOYHCJICHHBIX PEIMTHO3HBIX TEUEHHSX TOro BpemeHu. Hampumep, B Oyanusme u
JDKaHU3Me KEeHIIMHAM ObUTH TPeoCcTaBIeHbl MHCTUTYIIHOHATIbHBIE CPEICTBA JIS
JOCTIDKEHUS 11esiei 0cBoOokneHus. OHAKO 3TO ObLIO BO3MOKHO TOJIBKO HA IYTH
yXoJa B CaHTXy. Y OXaKTOB ke pazIuuus MEXaAy MUPOM TOMOXO3sIMHA-2pUXACXU
¥ MHPOM MOHANIECKOW OOIIMHBI HE OBLI0. DTO ObLIA el OJ[HA MPUYKHA, TOUYEeMY
OTIBIT U MPAKTUKU OXaKTH CUJIBHO OTIMYAIUCH OT OIBITA U MPAKTHK Oyau3ma.

[lepBoii B psaxy mosToB-OxakToB crana Kapeiikkanm AmMensp, TaMHIIbCKast
KEHILMHA-TI0AT, HauboJsee paJuKaIbHO PEeIIUBIIasl MPOOIeMy TEJIECHOCTH MOCPe]-
CTBOM €€ MOJTHOU 3nmuMuHanmu. Jlo Hac gouumu 4 ee Mpou3BeIeHUs, BOLIEIINE B
11-ii Tom «Tupymypeit» (Tirumurai XI.2—5). McTopus ee >XM3HHU H3JI0KEHA
B «llepusmypanam» Cexkmnapa (Tirumurai XI1.30.1717—1782). Kapeiikkan ge-
MOHCTPATHUBHO MPUHECHA B )KEPTBY CBOIO KPacoTy M CBOE Teso, Bo33BaB k llluBe:
«3abepu ATOT MEMIOK IUIOTH, KPacoTa KOTOPOTo ObLIA TOIBKO Paau MyKa, ... U Jai
MHE (GopMy TeX AYXOB, YTO MOYUTAIOT TBOM cTOombl». Ee mpochba, kak M3BECTHO,
Obuta HeMeieHHo ucnonHeHa [IuBoii. Cexkninap fanee roBOPUT: «...M TOTYAC Ke
€€ TeJI0 U3 IUIOTH yTPATUIIO CBOIO KPACOTY U CTaJIO TEJIOM U3 KOCTEH, MOYUTaeMbIM
BceMu Ha HeOe u Ha 3emuie» (Tirumurai XI1.30.1764—1766) [26].

UYrob6bl 1ocTHYh Ha U30PAHHOM IyTH OCBOOOXKIAIOLIETO OJa’KEHCTBA, YKEH-
IIMHBI-0XaKThl 0COOCHHO BOBJICYCHBI B TIPOIECC TEIECHON U CeKCyalbHOW TpaHC-
dbopMaimu. DTOT MpoIlecC MMEET JIB€ OCHOBHBbIE MOJENHU: OJHAa — OTPHIIAHUE
CBOECH TEJIECHOCTH U CEKCyallbHOCTH, M30aBieHne or cBoero Tena (Kapelikkan),
BTOpas — MPUHATHE CBOEH TEJIECHOCTH U CEKCYaTbHOCTH, UCIIOIB30BAHUE CBOETO
Tena sl pactBopeHus B bore (Anaanb, TaMuiIbCKast Mo3TEcca BallTHaBa-0XaKTH).
B To Bpems kak mepBasi MOJI€Tb SITUMUHUPYET TEIECHOCTh, BTOpasi CUYUTAET TEIO
BaXXHBIM CPEACTBOM JIOCTHKEHHS 00’KECTBEHHOTO CITUSHUA. TpeTuil myTh AJIs KEH-
mUHbl (0aca-mapea) 0003HA4YEH JBYMS J>KEHIIMHAMHU, BXOISAUIMMH B CIHCOK
Cynmapapa — ero coOCTBEHHOU MaTepbio VIceHbsIHE U JOOPOACTENLHOM apH-
LeW-IMBaUTKOM, cynpyroi naps Hemymapana.

Kapeiikkan mpeBOCXOIUT CBOE (PU3MUECKOE CYIIECTBOBAaHHME, CO3HATEIHHO
HaJieBasi MAHTHUIO nell WK NpeThl (Tpymna). Ee My U Bech 3¢eMHON MUP OCTAIOTCS B
y’Kace oT ee HOBOU (hOpMBI. DTa HOBasi CKEIETONO00HASI BHEITHOCTh OO TUHSICT
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ee ¢ Kanu (c Touku 3peHus ee BHymaromei ctpax (opMbl U BU3YaJbHOTO IPUCO-
eIMHEeHMs K Tpymnme aeMoHul-xeti) u ¢ LuBoil (¢ Touku 3peHust ee pagoCcTH OT
KpeManuu ¥ meruia). TpaHCHeHACHIMS OCYIIECTBIISETCS Yepe3 MPAKTUKY pau-
KaJIbHOT'O OTCEYEHHUS! TEJIECHOCTH, MOCTOSHHOTO NpPeObIBaHUS B MHUPE MEPTBBIX
(Ha mIMallaHe) ¥ HEOTPHIBHOM KOHIeHTpauuu Ha Tene [1IuBel kak Ha sHTpe.

Teno ornHa Kak UHCTPYMEHT AoCcTuXeHus tena LLineebl

Bapuantsl nytu nns npegantoro IIuBbl, KOTOpbIe MPUBOIAT K €r0 CTONAM,
netanbHO omucaHbl Tupymynapom B «TupymanTupame» Kak Odaca-mapeaa,
camnympa-mapea, caxa-mapea u cawmapea (Tirumurai X.1477, 1492, 1495, 1502)
[15]. B omnucanusix Tupymynapa JIETKO YCMaTpPUBACTCS OTYETIMBAs HEpapXusi
myTel U, COOTBETCTBEHHO, IIPE/IaHHbIX.

Haca-mapea — 3T0 MyTh CIYKEHUS, MIPEAINONAralONINi OTHOIICHUS «TOCTIO-
JIMH — CJIyTa», UTOTOM KOTOPOTO SIBJISIETCS CA/10Kbs1 (MIPEOBIBAHUE B OJTHOM MHPE C

[usoit). Camnympa-mapea — TyTh CbIHa, TPEANOJAralONUi OTHOIICHUS
«OTEI] — CBIH», UTOTOM KOTOPOTO sBIsieTCs camunvs (Onmm3octh k Illume).
Caxa-mapea — 1yTh ApPYXObl (MJIM MyTh HOra), UTOTOM KOTOPOTO SBIIAETCS

capynvs (ooperenue popmsl Iuer). Hakonen, canmapea — 3T0 MyTh JKHSHBI,
KOTOpBI MpeAnonaraeT oco3nanue eaunctsa ¢ LluBoi (carodoices), unu BICHINMA
YPOBEHb OCBOOOK/ICHHUS.

Tupymynap pagukagbHO MEHSET HOPMAaTHBHOE OTHOILEHHE K TEIy aJelTa.
[IpexxHee OTHOIICHKE K TeTy OXaKTa Kak INIABHOMY MPEMSATCTBUIO HA ITyTH K OCBO-
O0oxneHuto (myxkmu), HamboJiee SPKO BBIpAXXEHHOE B TBOpuecTBe Kapeikkai
u ManukkaBacaxapa, y TupyMmynapa TpaHcopMUpyeTCcs B TIOHUMaHUE Tella Kak
[JIaBHOT'O MHCTPYMEHTA JIOCTHKEHUSI ICKOMOH 11e5Ti — 0cBOOOK1eHus. [{ist aToro
aJlenTy HeoOXOAMMO COBEPIICHHOE OBJIAJCHUE MHOTOCTYIIEHYATONW H30IIPEHHOM
MIPAKTUKOM TEIECHOTO COBEPIICHCTBOBAHUS, B TOM YMCJIE Yepe3 NMPAKTUKU MpaHa-
ambl, [lluBa-iioru (Mo-BUAMMOMY, KYHIATHWHHU-WOTH) U alXMMHUYECKHE B CBOEH
ocHOBe NpakTuku kayacitti (Tirumurai X.3.724—739) [15].

Tupymynap npsiMo nojaraj 4eJIOBEYECKOE TeJI0 TOMOJIOTMYHBIM bory, moTeH-
[MATBLHON ¥ — B TIpeneie — akTyajabHou ooutensio bora. B cT. 1529 Tupymynap
yTBEpXKAAeT, uTo bor yxe mpeobpasuil ero Teno, BCTYNUI B HETO U BCETAa B HEM
npeObiBaeT. B cr. 1823 Tupymynap npsiMo HHILET, YTO IJig TeX, KTO BUIUT,
okuBa — 3710 llIuBa-nuHra, yyBcTBa — CBETHIIBHUKH, INIOTCKOE TEJI0 — 3TO XPaM,
pOT — BOpOTa romypam, a CepAle — CBsTas CBATHIX Xpama weaporo I'ocnona.
Taxxe oH oToXKAecTBIsACT Teno caaxaku ¢ llluBa-nunroit, Ynnambapamom, Cana-
muBoi u CasiiieHHbIM TaHueM (1726), mockonbKy: «...CocTaBUBIIUN 3TO TENO,
[IpaBsiuii 3Tum Tenom, Cusromuii B 3ToM tesie — 31o Hanau. Ero uiyT no Bcemy
CBETY, a OH BHyTpH Tena» (2071) [15].

HoBoe, coBepiieHHOE Teno ajenTa-oruHa MO3BOJIWIO MOCIEI0BATEISAM
Tupymynapa BBITPOUTH NPUHIUIHUAIBHO HWHYIO MOJEIb JWYHOTO TOKJIOHEHUS
[IIuBe, oTpULIAIONIYIO paAUKAIbHBIE TPAKTUKH aCKe3bl (BILIOTH A0 CAMOYMEpIIBJIe-
HUSA), IIUPOKO pacmpocTpaHeHHbie Ha FOre u Bocxo e K MpakTHKaM JHKaiTHOB.
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Ora xe Mojenb 3a00Thl O Tejle, BHUMaHUA K HEMY U IOCTOSHHBIX TPEHUPOBOK
cTana GyHIaMEHTOM CHIXa-AIXUMUU U CHIIIXa-MEIUIIMHBI KaK PAKTUK PaOOThI
C TEJIOM, HaIPaBJICHHBIX HA JOCTIXEHHUE (PU3NIECKOTO COBEPIICHCTBA, 3J0POBOTO
JIOJITOJICTHS M B TIpeJieie — TeJNeCHOro oeccmepTusl (tloca-0exa MK 0usbs-oexa),
JOIIEANINX IO HAIMNX JHEH (moxpobHee cum. [29]).

dsneHHoe Teno LUnBbl kak 06bEeKT NOK/IOHEHUS

[Tpu Buzme tena LIuBBI MO3THI-OXaKTHl MCIBITHIBAIOT CYACThHE, OJIAXKEHCTBO,
31 popHI0, BOCTOP)KEHHO OIUCHIBAs €ro 00JUK. JIF0OUMBIH 0OBEKT UX ONUCAHUS —
rojoBa U pacHylleHHbIE, CIIyTaHHbIE, IameHeronue Bosocsl IuBel. Ero rycras
IpUBa CIYTaHHBIX KyJpel yKpalleHa MecsAleM, 4epenom, ['auroii, 3MmesaMu U 1Be-
taMu. YacTo onMChIBAIOTCA €ro CcepbId. TakkKe 4acTo YIIOMHUHAETCSA YEPHOE TOPIIO0
U OXepelibe U3 pyIPaAKILH.

CobctBenno Tenmo BB OnMCHIBAaeTCS KakK HEBBIPA3UMO IPEKPACHOE —
OHO KpPacHO€ U MOKPBITO OEJIBIM MEMJIOM; OYEHb YaCTO OMUCHIBAIOTCS €r0 HOTH —
KaK KpacHbI€, KPaCUBBIE, 30JI0ThIE, CBATHIE, IBETOUHBIE, YKPAIICHHbIE 3BEHALIUMU
Opacneramu. Munupa Iletepcon oOparnia BHUMAHHUE, YTO YaCTO MOITHI-OXAKTHI
UTpaloT LBETaMH B onucaHuu obsrka IIIuBbI Tak, 4YTO MOJIy4alOTCs U3BbICKAHHBIE
MOPTPETHI, KOTOphle OHa O0OO3HAauMja B CBOUX HepeBojax kak «KpacHbliy,
«Iloptpert B cepeOpe», «3050T0i1 Braabikay [30].

Kakas u3 manndecranuii lussl npeacrasisiiack Oxaktam HauboJsiee npuBJie-
karenbHOM? B ux omucanusax IlluBa npencraer B HECKOIBKUX MKOHMYECKUX (hop-
Max, TJIaBHbIE U3 KOTOpbIX — bxukmarana n Harapamxka.

B tBOpuecTBe Kapeiikkan 06a 3Tu obpa3za ciutsl BoeauHo. Ee nmpousBeneHus
coziepkat noapoOHoe onucanue LLI1BbI BO BCEM €ro 3KCTpaopAUHAPHOM BEIHKO-
nenuu. CTHUX 3a CTUXOM OHa BBOJUT (ParMEHThl €ro ONUCaHMs, HaYMHas
C KpacHbBIX CTOIl. Y HEro «KpacHble HOTM» U IIesi, KOTopasl «IepeuBaeTCs yep-
HbIM». ['ocrionb ykpaleH He OIecTAIUMH YKPAIIeHUIMHU U3 TOPOTUX METaJlIoB, a
«KOCTAMU» U «IIOJYMECALIEM», Y HETO «TYCThI€ CIIyTaHHBIE JIOKOHBI», «KpacHOE
CHUSIOLIEE TEJIO», «IIes, IOJHAs S1a», YKpalleHHas TUPJISIHA0N U3 YepENoB, OH I10-
KPBIT O€JIBIM METIOM, OTI0SICaH CIIOHOBBEH HIKYpOi U KOOPOM, 0OBUBIIEHCS BOKPYT
ero Tanuu, Aepxkut uepen-kanany (Tirumurai XI1.2—S5, [26]). Bce 3To BocTop-
XKEHHO onuchiBaeTcsd Kapelkkan M NpHU3BAHO BBI3BIBATH TAKOE K€ UYYBCTBO
BOCTOpIa y 3pUTEII.

JIBa ee «TupyBanaHraTty TUpynmaauramay eJuKOM MOCBSIIEHbI OMMCAHUIO
tania [IuBel Ha morpe6aabHOM MOJISIHE, OKPYKEHHOT'O KYTKMMHU JI€MOHUIIAMH-
neit. [Ipu srtom IlluBa, BeIcTynaromuii B OOJHMKE CEKCyalbHO HEOTPa3UMOro
HUILEro Ha norpedanbHOl monsgHe B jecy AuaHrajy, TaHLYIOIIMNA Ha MecTe
KpeMaliH, BbI3bIBAET Y HEE HE YYyBCTBO OTBPALLUEHUS, a TPENET U BO3BBIILICHHBIC
SMOLIMH, IEPEXOALINE B COCTOSHUE IKCTA3a.

[luBa bxwukmaraHa (CeKCyalbHO NPUTATATENbHBIM HHUIIUNA) — OOBEKT
MOKJIOHEHUS U 'y TBOpLOB «JleBapama» (cM., Hanpumep, Cambanaap — Tirumurai
1.40.1; 1I.1.38; Ammap — Tirumurai VI1.223). Drta wmanudecramus, Oosee
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pacnpoctpaneHHas Ha tOre, siBisieTcst 00pa3oM, TeCHO CBsi3aHHBIM ¢ Hartapamxkeid,
4bsi MU(OJIOrUs MHKOPIIOpUpOBaia B ceOsi Kpyr JIereH/, CBA3aHHBIA C 3poTHye-
CKMMH H OTIACHBIMHU MTOXOXKICHUSIMHU bXuKmaTansl (ckazanus o nece [eBamapy —
Cedrus deodara).

B cBoeMm kanonnueckom Buze llInea HaTapamka cCTAaHOBUTCS IVIABHOM MaHHU-
¢ecranueii Tonbko y MaHukkaBacaxapa, Ho 0cobeHHO — y Tupymynapa, rae omnu-
CaHMSM €ro OOJIMKA ¥ UX BO3JICHCTBHIO HA aJICTITa ITOCBSIIECHA 3HAYUTEIbHAS YaCTh
3apepuiaroriei 9-it Tantpsl (Tirumurai X.9.8.2722—2803) [33].

VY3ke B Iepuo/I )KUBOTO Pa3BUTHS OXaKTH (GOPMHUPYETCS TPaIUIHsI TOUYNTAHUS
Mypmu caMuX 0XakToB. Tem camMbIM OXaKThl U MX T€Jla BU3yaJlbHO MPUOOPETAIOT
00)kecTBEHHOE M3MepeHue, 3adukcupoBanHoe B «Tupymantupame» (Tirumurai
X.7.1857).

Taxum 00pazoM, HHTEHCHBHBIE TICUXOIPAKTUKHA OXaKTOB c(hOpMUPOBAIN HO-
BYI0 HKOHOIpaduio sABJICHHbIX 00pa30oB LIInBbI, rI1aBHBIM U3 KOTOPBIX CTal 0Opa3
Harapamxu. Onucanus MHAMBUIYaTbHBIX IapIIaHOB CTAJIM OCHOBOW It POpMHU-
poBaHus HOBOM MKoHOioruu Hatapamxu, TeCHO CBsI3aHHON ¢ (hOpMUpPOBaHHEM
HOBOH KOHIICTIIIUH TEJIECHOCTH B TBOpUYecTBE TUpyMysapa, KyJbTa COBEPUICHHBIX
00pa3oB-mypmu caMuX OXaKTOB M HOBBIX PUTYaJbHbIX MPAKTUK, OCHOBAaHHBIX Ha
pEryJIipHOM JapllaHe Mypmu COTJACHO PACIUCAaHHMIO XPAaMOBBIX IPa3qHUKOB
tiruvila, GopMaIn30BaHHbIX B pUTYaJIbHBIX PYKOBOJCTBaX Ha OCHOBE aram. B cBoto
ouepenb, MO3MHEHIIEE OCMBICICHHE TAMWIBCKHUMHU MIalBa-CHIIXAaHTHCTAMH
MIO3TUYECKOro Hacneaus maiiBa-6xaktu («I[lanHupy THpymypeii») u araMuueckuit
XpaMOBBIH pUTYaJ CTalld OCHOBOH (prmocopuu TaMUIIbCKOTO IMBAW3Ma, YeH Tpex-
YaCTHBIM PETUTHO3HO-(DHIOCOPCKHUI KaHOH BKIIOUMI B ceOst u 14 ¢unocodckux
TpakTaToB HaiBa-cuaaxantsl («ILlacTpel Melikanaapay).
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