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Abstract. The article provides a historical and philosophical analysis of the deportation
of many Russian intellectuals abroad in 1922. It is known that such a vicious deed on the part
of the Soviet authorities, in fact, turned out to be an act that saved many Russian intellectuals
either from starvation or from repression and death in the camps. It is also widely known that
the cultural activities of Russian emigrants after their arrival in the West were varied and
intense. The article also emphasizes that expulsion and its significance for the destinies of the
country and the emigrants themselves remained a "blank spot" for a long time. It was only in
the 1990s that research into the events of the 1922 exile, both in Russia and abroad, started to
change. The author draws attention to the fact that the very nature of examination of the
expulsion of the Russian intelligentsia has also changed over the years. At the beginning of
studies in the 1990s, it was purely archival works aimed at recovering emigrants' cultural
heritage and returning "forgotten" names. Over the last decade, we may observe a more critical
reading of this heritage, supposing a more precise reconstruction of facts and contexts and a
broader analysis of the significance of events in the history of the early 1920s. The study of the
various cultural activities of the Russian émigré intelligentsia allows us to strike a conversation
on Russian philosophy, its peculiarity and originality, the mutual influences of the Russian and
European philosophical traditions, and the meaning and significance of Soviet philosophy
relevant again.
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The expulsion of many outstanding intellectuals from Bolshevik Russia in the
Fall of 1922 assumed a symbolic meaning already at that time and in the
consciousness of the forced émigrés. Although they held different theoretical and
political positions, they did not recognize themselves as '"state criminals”
[1. P. 128], those intellectuals—particularly the philosophers among them—found a
solid element of self-identification in the very fact that they were expelled due to
their opinions. To cherish and to develop religious philosophy and non-materialist
traditions of thought, which were condemned in the homeland as "idealist" and
"bourgeois," thereby reactionary and enemy became the "mission" and the "task"
of émigré philosophers [2. P. 39—51; 3]. By presenting themselves as the
representatives of "authentic" Russian philosophy, they felt as they were entrusted
with the tasks of restoring a continuity with the past, which the revolution had
dramatically interrupted, and of being ready to reconnect with the homeland when
the new regime would collapse. Meanwhile, they would become ambassadors of
true Russian culture and its religious spirit in secularized Europe. Before the
departure of the "Philosophical Steamer," the well-known Moscow starets Alexei
Mechev emblematically blessed Nikolai Berdyaev and acknowledged the
importance of his "positive mission in Western Europe" [4. P. 204].

It is well known that the émigrés' cultural activity after their arrival in the West
was immediate and intense. In Prague, Paris, Berlin, new institutes, cultural centers,
publishing houses, journals appeared. Precisely the supposed "specific"
characteristics of Russian thought, restricted and banned by the revolution, became
the center of the Russian émigré philosophers' reflections—which cannot be seen as
a paradox. The more or less fantastic building of "national" identity and devotion
to the myth of the lost homeland are pretty characteristic of any diasporic literature.
The circumstance that the first broad histories of Russian philosophy were written
by émigrés, who were interested in the definition of the "Russian" specificities as
such to establish and reinforce their own identity within the new context, had a
significant impact on the orientations of Slavic studies abroad.

However, the specific episode of the 1922 expulsion has remained a "white
spot" in Russian history for a long time, not just in the Soviet Union. In 1979 Michel
Heller published their first essay on this topic [5], but Western historians' attention
mainly focused on the broader picture of Russian emigration and its cultural
relevance [for ex. 6, 7]. During perestroika, the "Philosophical Steamer" became
the symbol of the forced Russian emigration. When, in the new ideological
conditions, Russian society and Russian culture faced more and more openly the
issue of "white spots" within official history, the episode was interpreted as an
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ultimate fracture between the authentic traditions of Russian philosophy, which
continued abroad, and a simple simulacrum of philosophy at home. In the words of
Sergey Horujy, the author of a famous article on this topic in Literaturnaia Gazeta
in 1990, the "Philosophical Steamer" meant the end of philosophy in Russia: "that
which we have since then called by this name is in reality only one of the agencies
of the totalitarian machine" [8. P. 208]. From this perspective, the Soviet period
became a parenthesis to be erased or a crack to be filled. Horujy himself wrote that
"it was necessary to find again a space for thought and coordination within it or, in
other words, to restore a context; and that means to go back to where everything
shattered, to see what we were going to do, what we did, what remained to be
done... And only then we can move on, after a break" [8. P. 7].

At that time, the recovery of the cultural inheritance of émigrés became a
central theme of public discussion. The "erased" names of those who had been
expelled came back home on the pages of journals and books as well as in a public
debate. For example, the preface to a collection of essays by émigré philosophers,
published in 1990, declared that "now it is time to openly speak about the teachings
of the philosophical reflections of Russia Abroad." Without the émigré
philosophers, "it is impossible to understand the originality and integrity of our
national culture and national spirituality" [9. P. 7]. The editors of the 1991 Russian
edition of Zen'kovskii's History of Russian Philosophy wrote that "today has come
'the time to collect the stones,' the precious stones of 'the eternal in Russian
philosophy' [10. P. 7]. In other words, in the early 1990s, we saw "the metaphorical
return of the Philosophy Steamer to Russian shores" [11. P. 41—44].

Since then, many pages have been written about the "Philosophical Steamer."
First, there appeared some collections of documents [for ex. 12, 13, 14], which
proved the complexity of the choices and steps that led to the expulsion, provided
new data on the actual number of people involved and their profiles, and clarified
the legal context of the measure. In the last decades, a more rigorous critical reading
has emerged, involving a more precise reconstruction of facts and contexts and a
broader analysis of the meaning of the events within the history of the early 1920s.
[for ex. 15, 16, 1]. At the same time, new perspectives in studying philosophy in
Russia during the Soviet period have emerged [17; 18].

A century after the departure of the steamships Oberbiirgermeister Haken and
Preussen from the banks of Neva, the whole phenomenon of Russian emigration
still presents reasons for interest and occasions for renewed reflections, starting
from the very definition of the so-called "Russia Abroad" and its significance for
Russian philosophy. In the 19" century, figures such as Alexander Herzen and
Mikhail Bakunin continued to be influential within Russian culture while writing
abroad. After 1922, however, a community of émigré intellectuals determined to
embody and represent the "real" Russia, different from the Bolshevik one, which,
according to them, had "occupied" the homeland. The rift had its roots in the secular
question of the nature of Russia and Russian thought, whose identity the émigrés
found in values, themes, theoretical perspectives much more than in linguistic
practices or geographical positioning.
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Today, the question arises in new terms for scholars more and more interested
in the historical formation of identities, their connections and reciprocal
intersections, and the discursive practices through which they are realized. Alyssa
DeBlasio recently pointed out that "when we employ the term 'Russian philosophy'
(...) we are not referring to any single discipline, national tradition, or geographical
location; instead, we are referring to a historical network of intersections that cut
across boundaries of style, genre, discipline, identity, and language" [19. P. IX].
Russian philosophy can be described as a "cultural field"!, which, in Russia as
elsewhere, cannot be defined once and for all but has to be understood historically
as a concrete and changing space of relations in a given institutional, social and
political context. The "philosophical field" involves institutions, rules, conventions,
and categories, in a certain historical hierarchy, which produces and authorizes
discourses and activities conceived as 'philosophical'; it is a space of relations and
conflicts, where groups and individuals compete both for power on the social,
political, 'academic' level, and for truth, which all the actors within the field
consider the ultimate aim of philosophical thinking. Semen Frank pointed out that
"philosophers can be mystics and rationalists (in the strictest meaning of this term),
empiricists and skeptics, but if they are philosophers and want to build a philosophy,
then all of them present arguments and demonstrations, apply the divine art of
dialectics, i.e., they all operate with abstract concepts and base themselves on the
rules of logic" [25. P. 107]. Since they all act in the common field of philosophy,
groups, and individuals develop attitudes and engage in practices that are
recognized as belonging to the "philosophical field," which aims at universality
since philosophy as such conceives itself as an undertaking basically common to
the entire community of rational beings.

The context of emigration is fascinating in order to investigate such a complex
network of connections: it unhinges "national" borders by creating an ideal image
of the lost homeland, as well as by establishing new and different relations with the
whole of European philosophy; it builds transnational institutions, such as
universities, journals, and publishing houses, but also groups, seminars, and
informal circles; and it intertwines the philosophical discourse with the religious,
theological, political ones, constantly challenging their definitions. Far from being
a definite and stable reality, Russian philosophy abroad continues to be refracted in
readings and interpretations. Since, when the texts produced in emigration came
back to the motherland and entered into dialogue with the post-Soviet cultural
context and its expectations and theoretical questions, "diasporic narratives were
routinely subjected to deformation and manipulation, reminiscent of the processes
that frequently accompany texts when they are read by foreign audiences in
translation" [26. P. 8].

! Here 1 am referring to the idea of the "cultural field" developed by Pierre Bourdieu [20-22]. See
also the idea of "philosophical culture" by Evert van der Zweerde [23; 24].
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The fact that the philosophy of Russia Abroad is still a fruitful research field is
testified to by the essays published in this issue, different in terms of themes,
approaches, and methods, but all marked by original perspectives.

Kare J. Mjer, in his article "Nothing Genuinely Valuable in this World Is Lost™:
Georgii Fedotov as Theologian of Culture, analyses G.P. Fedotov's work not just
within the Russian émigré context, but in a pan-European context, by comparing
his positions with Paul Tillich's. Thereby the author provides an innovative example
of analysis that overcomes the traditional comparison between contexts, mostly
regarded as "linguistic" or "national" areas, and inquiries into reception, more or
less provable. Here he very effectively addresses the study of Russian thought in a
"global" perspective through a methodological reconsideration of the very notion
of "context."

G. Fedotov is the subject of A.A. Gaponenkov's and A.S. Tsygankov's essay
as well. In their "The Biblical Theme in G.P. Fedotov's Historical Monographies,"
they highlight Fedotov's hermeneutic method, particularly his studies on Russian
religiosity. Based on his textual analysis, Fedotov combined historiographical rigor
and religious dogmatics, contributing to the redefinition of philosophical discourse
in relation to biblical exegesis.

In The Fate of N.O. Losskii’s Book "History of Russian Philosophy™ and the
Polemic Around It in the 1950s, by analyzing different sources, many of which
unpublished, E. V. Serdyukova inquires the development of Lossky's historical
interest in Russian philosophy and the debate raised by the English publication of
his volume in 1951. The problem of the definition of the canon of Russian
philosophy is examined in different contexts: the English-language scholarly
community, the Russian émigrés, and the "official" scholarly milieu in the Soviet
Union.

N.O. Losskii was also one of the key figures, along with L.I. Lapshin, of the
Russian Philosophical Society in Prague, which is the subject of V.V. Sidorin's
essay, "Philosophical Society at the Russian Free University in Prague: based on
A.V. Florovsky's Materials in the Archive of the Russian Academy of Sciences." The
study of institutions here proves to be an essential element for a new approach to
the history of philosophy, as a history of the production and transmission of
philosophical discourse.

T.N. Rezvykh, in her article "Simon L. Frank on J.W. Goethe's Spiritual
Personality," addresses another giant of Russian philosophy. Here she examines an
interesting point of intersection with the broader European culture by analyzing
Goethe's interpretation by Frank and the impact of the figure of Goethe on Frank's
thought over the years. The essay offers new insights into Frank's connections with
present and past European philosophy based on a comprehensive textual survey.

The relationship between an author's original thinking and the context where
he formulates it is the center of I.I. Evlampiev's attention in his essay "The Birth of
Christianity from the Spirit of the Roman Empire." Here, the cultural context where
F.F. Zelinskii lands in his flight from Bolshevik Russia is considered a field of
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possibilities in terms of stimuli and opportunities and limits and conditions. In
particular, according to Evlampiev, Polish Catholicism would have conditioned
how Zelinskii formulated his views on the roots of early Christianity.

But "Russia Abroad" as a concept extends far beyond the first wave of
emigration from Bolshevik Russia. A.A. Lagunov and 1.S. Baklanov devote their
essay "Christian Eschatology and Social Utopias" to Alexander Schmemann on the
centenary of his birth. The article argues the reasons for considering him a
representative of Russian philosophy abroad, although he never had a direct
experience of Russia. The object of nostalgic reflection here is a fantastic homeland
and the original devotion of the first émigrés to their "service" of tradition.

The rich selection of essays is completed by the publication of significant
archive materials, from Paris, Moscow, New York.

References

[1] Ermichyov AA. Notes on the «Philosophy Ship». Solovyov studies. 2014;4(43):120—138.
(In Russian).
[2] Mjer K. Reformulating Russia. The Cultural and Intellectual Historiography of Russian
First-Wave Emigré Writers. Leiden, Boston: Brill; 2011.
[3] Finkel S. Nikolai Berdiaev and the Philosophical Tasks of the Emigration. In: Hamburg
GM, Poole RA. 4 History of Russian Philosophy 1830—1930. Faith, Reason, and the
Defense of Human Dignity. Cambridge: Cambridge University Press; 2010. P. 346—362.
[4] Berdyaev NA. Self-Knowledge. An Essay in Philosophical Autobiography. Moscow:
Kniga Publ.; 1991. (In Russian).
[5] Heller M. Premier avertissement: Un coup de fouet. L'histoire de I'expulsion des
personnalités culturelles hors de I'Union Soviétique en 1922. Cahiers du Monde russe et
soviétique. 1979;20(2):131—172. (In French).
[6] Burbank J. Intelligentsia and Revolution. Russian Views of Bolshevism. 1917—1922.
Oxford, New York: Oxford University Press; 1986.
[7] Raeff M. Russia Abroad. A Cultural History of the Russian Emigration. 1919—1939.
Oxford, New York: Oxford University Press; 1990.
[8] Horujy SS. Posle pereryva. Puti russkoi filosofii [After the Break. The Ways of Russian
Philosophy]. Saint Petersburg: Aleteia Publ.; 1994. (In Russian).
[9] Maslin MA, Andreev AL. On the Russian Idea. Thinkers of Russia Abroad about Russia
and its Philosophical Culture. In: On Russia and Russian Philosophical Culture.
Philosophers of Post-October Russia Abroad. Moscow: Nauka Publ.; 1990 (In Russian).
[10] Zen'kovskii VV. History of Russian Philosophy. Leningrad: EGO-PRINT; 1991 (In
Russian).

[11] DeBlasio A. The End of Russian Philosophy. Tradition and Transition at the Turn of the
21st Century. Basingstoke, New York: Palgrave Macmillan; 2014.

[12] Glavatskii ME. "The Philosophical Steamer": the year 1922. Historiographic essays.
Ekaterinburg: Ural University Publ.; 2002 (In Russian).

[13] Makarov VG, Khristoforov VS, editors. Vysylka vmesto rasstrela: deportatsiya
intelligentsii v dokumentakh VChK-GPU.: 1921—1923. [ Expulsion Instead of Shooting.
The Deportation of Intellectuals in VChK-GPU documents: 1921—1923]. Moscow:
Russkij put; 2005. (In Russian).

[14] Artizov AN, Khristoforov VS, editors. "Ochistim Rossiyu nadolgo..." Repressii protiv

inakomyslyashchikh. Konets 1921 — nachalo 1923 g.: Dokumenty ["Let's Clean Russia

12 N3I'HAHUE PA3YMA. K 100-JIETUIO «@UTIOCOPCKOI'O [TAPOXO/A»



Steila D. RUDN Journal of Philosophy. 2022;26(1):7—14

for a Long Time...". Repression Against Dissent. End of 1921 — Beginning 1923.
Documents]. Moscow: MFD Materik; 2008. (In Russian).

[15] Dmitrieva NA. "The Flying Dutchman" of the Russian Intelligentsia: Essays on the
History of the "Philosophical Steamer". Skepsis. 2005;(3-4):79—102. (In Russian).

[16] Finkel S. On the Ideological Front: the Russian Intelligentsia and the Making of the
Soviet Public Sphere. New Haven, London: Yale University Press; 2007.

[17] Epstein M. The Phoenix of Philosophy. Russian Thought of the Late Soviet Period
(1953—1991). London, New York: Bloomsbury Academic; 2019.

[18] Lektorsky VA, Bykova MF. Philosophical Thought in Russia in the Second Half of the
Twentieth Century. A Contemporary View from Russia and Abroad. London, New Y ork:
Bloomsbury Academic; 2019.

[19] DeBlasio A. Foreword: Russian Philosophy as Anthology. In: Sergeev M, Chumakov
A, Theis M, editors. Russian Philosophy in the Twenty-First Century. Leiden, Boston:
Brill; 2021. P. IX—XIV.

[20] Bourdieu P. L'ontologie politique de Martin Heidegger. Paris: Minuit; 1988. (In French).

[21] Bourdieu P. Les Regles de l'art. Paris: Editions du Seuil; 1992. (In French).

[22] Gorski PhS, editor. Bourdieu and Historical Analysis. Durham, London: Duke
University Press; 2013.

[23] Zweerde E van der. Where is the Common Ground? Interaction and Transfer between
European and Russian Philosophical Culture. Studies in East European Thought.
2010;62(3—4):259—277.

[24] Zweerde E van der. On the Political (Pre-)Conditions of Philosophical Culture.
Transcultural Studies. 2010;10(1):63—91.

[25] Frank SL. Russkoe mirovozzrenie [Russian Worldview]. Saint Petersburg: Nauka Publ.;
1996. (In Russian).

[26] Rubins M, editor. Redefining Russian Literary Diaspora, 1920—2020. London: UCL
Press; 2021.

About the author:
Steila Daniela — PhD, professor, University of Turin, Turin, Italy (e-mail:
daniela.steila@unito.it).

Pycckoe 3apybexbe:
100 net nocne «dPunocodpckoro napoxona»

JNanunena Creiaal<

TypuHCKHIA YHUBEPCHTET,
Italy, Torino, 10124, via Sant’Ottavio, 20,
D<daniela.steila@unito.it

AHHoTanuA. B craThe Mpou3BeicH UCTOPUKO-PIITOCOPCKUH aHaN3 (aKTa BBICBUIKH B
1922 r. 3HAYUTENBHOI YaCTH PYCCKOM HHTEJUTMICHIMHU 33 TpaHuily. FI3BeCTHO, YTO TAKOU Bap-
BapCKHH aKT CO CTOPOHBI COBETCKOM BJIACTH, HA CAMOM JIEJIe OKa3aJICsl aKTOM, KOTOPBIN Crac
MHOTHX PYCCKHX MHTEJUIEKTYaJIOB JU0O0 OT TOJI0AHON CMEPTH, JIHOO OT perpeccuii u rudesu B
narepsix. Takike XOpOIIO H3BECTHO, YTO KYJIbTYPHAsI IEITEIbHOCTh PYCCKUX SMUTPAHTOB MOCTIE
ux npuObITHs Ha 3aman ObUIa pasHOOOpa3HOW M MHTCHCHUBHOH. B craThe moguepkuBacTCs
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TaK)Ke TOT MOMEHT, YTO (haKT BBICBUIKU U €T0 3HaYeHHE IS Cy/1e0 CTpaHbl U CAMUX DMHUIPaH-
TOB JOJITOC BpPEMsl OCTABaJCS, UTO Has3bIBacTCs, «OembiM msaTHOM». W Tompko B 90-¢ IT.
CUTYyaIUsl C UCCIICJIOBAHUAMU cOObITHs M3rHanus 1922 1. kak B Poccuu, Tak M 3a rpaHUICH
cTana MeHsThCs. Taxke aBTOp CTaThu OOpamaeT BHUMaHHE Ha TO, YTO H CaM XapaKTep Uccie-
JIOBaHUH BBICBIJIKM PYCCKON MHTEIUITUTEHIIMH C TOJaMu MeHsieTcsa. Eciu BHavase ucciiesoBa-
U B 90-¢ IT. mpeobiagany YuCcTO apXWBHBIE PaOOTHI, HAllpaBICHHBIE Ha BOCCTAHOBIICHHE
KyJIBTYPHOTO HACJICTUs SMUTPAHTOB M BO3BPAIICHUE «3a0BITHIX» UMEH, TO B MOCIEIHEE IECsI-
TWJIETHE MBI HaOIogaeM 0ojiee CTPOroe KpUTUIECKOE MPOUTEHUE 3TOTO HACNIEAUs, TPE/IIoia-
raroriee 0oyiee TOYHYI0 peKOHCTPYKINIO (haKTOB M KOHTEKCTOB, a TaKXKe OoJee MIPOKUi aHa-
JIU3 3HaueHus COOBITUH B cTOpuH Havaja 1920-x ronos. AHanu3 pa3HooOpa3HON KyJIbTYpHOI
JIEeSITENIFHOCTH PYCCKOM MHTEJUTUTEHIIUY 32 TPaHUIIeH MO3BOJIIET BHOBB CJIeNaTh aKTyaJlbHBIM
pasroBop o pycckoil ¢puinocoduu, ee cnenuduke U cBOeoOpasusi, B3aNMOBIHSIHAN PYCCKOH U
eBpoIeicKkol GUITOCO(MCKHUX TPAIUIU, O CMBICIIC U 3HAYSHUU COBETCKOU (ritocoduu.

KuaroueBsle ciaoBa: pycckas ¢uiocodus, «punocodckuid mapoxom», HalMOHAIbHAS
WIEHTUYHOCTH, KYJIBTYpHOE HaCIEANEe, XOpy KUH
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