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Even though God’s name is very present in both the academic and political discourse, the reality
is that God seems to have indeed «died», as Nietzsche, Sartre or Camus once said, because between the
message and the finality of the authors’ endeavors there is a gap that places the world under the sign of
chaos and pain. I am scanning the degree of honesty of some intellectuals who set the norms of the time,
and some politicians who declare themselves Christians and insert in the ideology of their party Christian
concepts and values. I have called them «opportunists of Heaven» because these intellectuals have trans-
formed God into a subject of analysis as any other, and the politician utters His name to gain poll suc-
cess. We see them climbing on the shoulders of God in order to define their careers: the intellectual wants to
be accepted by the community of scholars which requires of him to be a free conscience, detached, im-
partial, independent; the politician wants to win votes from the electorate which asks of him to be moral.
The secular state imposes its own moral, which doesn’t deny universal values but it actually changes their
meaning. The criterion that no one can deviate from is the one of political correctness. In this paper, I shall
focus on the way in which the Orthodox Church is involved in solving the crisis of the world, starting
from key issues such as the human being, communion and sin. Man is invited to live inside the principle
that creates the communion: the Logos. Therefore the solution would be adopting a Christ-centric perspec-
tive on life.
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INTRODUCTION

A set of questions make up the grounds of the present text, that deals with aspects
from the life of man in this globalized, secularized world, in which the public policies
and the morals imposed by the state via phrases like «politically correct» forces man into
attitudes that no longer harmonize with the private beliefs of the majority and give rise
to approaches meant to make us understand that the limits of normality are growing less
and less strict: are the faith in the Christ of the New Testament and the experience of
communion as traditionally established by the Holy Patriarchs still possible? Could
a person be still a member of the Church of Christ and yet still be active in politics, a dig-
nified social being, involved in real estate businesses and yet work in a multinational
company? Could biotechnology come to terms with the prayer from the heart? And, last
but not least, does man today have a chance to salvation in this world dominated by the
«opportunists of Heaven» and still take active part in the political life, without being
forced to retreat into the wilderness?

Firstly, we shall attempt a survey of the secularized system and identify a part of
the acute problems we are confronted with and, then, pinpoint the manner in which the
Orthodox Church contributes to tackling the world crisis we are experiencing nowadays
and what the solutions it can provide are. Obviously, we do not claim we shall mention
all the issues on the matter, nor that we shall actually solve them in this paper. The ap-
proach here is intended to represent a personal form of meditation and involvement.
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«THE OPPORTUNISTS OF HEAVEN»:
A CAREER GUILD OR A PARADOX OF DEMOCRACY

We are using the phrase — «opportunists of Heaven» — to refer both to part of
the contemporary intellectuals who set the trends of this epoch as well to some poli-
ticians, because, although the name of God is present in public speeches — of intellec-
tuals or of politicians — God seems to have really died, as Nietzsche, Sartre or Camus
stated. We do not wish to refer to the heated debate over the death of God when
Nietzsche proposed his belief in the Ubermensch. Yet, we cannot help noticing that the
postmodern intellectual does not have the courage and stamina to assert his position in
a fashion matching that of his modern predecessor. They act hypocritically (1), yet in-
spired by the Ubermensch, who puts himself at the center as a measure of all things,
thus becoming a singular individual, independent from all metaphysical sources of
life (2).

The Ubermensch denied his subordination to the transcendent principle and declared
himself god. The contemporary intellectuals approach loosely ideas and concepts but
do not fraternize with them. They do not engage in intimate dialogues with their topics.
The intellectual has turned God into just another object of study. They do talk about
Him, but with a detachment that secures them an apparent independence. Theology (3)
itself seems to take its chances at times, retorting to this speculative exercise that
lacks the power to uplift us, because it speaks about God, not in God. The thinker seems
to have lost faith in his power to transcend the limits of human reason and to relate to
something higher than himself, to Divine Reason, to Logos.

If the intellectual avoid stating religious option (if any), this happens because he
risks being labeled as anachronic, tributary to primitive ideas and systems of thinking,
bigotist, fundamentalists, lacking the objectivity that could assist him in considering
everything clearly and in accordance with the almost overwhelming laws of nature,
even within the realm of the sciences of the spirit.

This would be the academic environment of materialist vocation. In order to be
credible, or, at least, listened to, the intellectuals nowadays, especially if they are poli-
ticians, are asked to be free spirits, detached and impartial.

On the other hand, the politician of Christian orientation appeals to the name of
God in order to root his ideology. He makes excessive and lamentable use of the Chris-
tian values, in the hope that this is the way he can create a spiritualized image of him-
self to display to naive others, the purpose being practical, raw poll success. Reality,
though, has often proved that the leaders of some Christian parties, like any other poli-
ticians for that matter and who declare themselves free thinkers, are proven criminals,
and that alone should determine from the public's part a skeptical attitude towards po-
litical life at large. Yet, we can notice that, not only at the level of conjunctural dis-
course, but also of the legal or public political system, the attitudes and phrasing prac-
ticed are based on liberty, equality, fraternity, that is on the principles that protect
fundamental human rights and the dignity of the citizen, but the sole criterion that re-
gulates them and rules out any trace of religiousness and any Christian moral values
is that of political correctness. Normality — or, at least, what has been considered as

53



Bectauk PYJIH, cepus @Qurocogus, 2016, Ne 2

such for thousands of years — is thus severely sanctioned. The agreement, be it tacit,
be it the effect of a hypocritical reaction or the expression of lacking a firm, perseverent,
assumed stand of the politicians of Christian orientation regarding the shift in some
paradigms, of some solid traditional values, such as family, proves that the weapons
they use with a view to ensuring sympathy from the electorate are deceiving. They
deliver a set of principles they have absolutely no remorse abdicating from, as soon as
they encounter the bright beacon of the political correctness (4).

ADVERTISING AND DEMAGOGY
GOD AS A LABEL

So, some intellectuals, in the same manner as some politicians, fall into the category
that we may describe as «opportunists of Heaven», because they climb on the shoulders
of God for profit. Each of them desire something and knows that the only way to get
that something is by retorting to the elements of marketing that could ensure success.
Thus, in order to be accepted in the community of scholars, they must prove detachment
from God, their attitude should make itself remarked for the sobriety of the man sure
of his own power and who does not appeal to an entity that eludes scientific reasoning,
but that can be collected with the heart. Consequently, if the politician wishes to gain
votes, he must declare his devotion to God in a pharisaic fashion.

Evidently, if the elites make use of deceitful discourse while still getting people
to trust them time and time again, this signals that the masses too have a problem in re-
ceiving the message or, similarly critical, everybody's axiological systems of reference
are up side down. The electorate puts their vigilance to sleep only because the one in-
viting them to vote mentioned God's name. Otherwise, how could we explain why the
politicians who display behaviors in utter divergence from true Christian life are re-
peatedly voted by the same electors? The crisis is therefore not limited to the level of
those we are analyzing here, that is the representatives of the upper classes, but has
pervaded the entire society. All these factors have placed the world we live in under
the sign of chaos and sufferance although, paradoxically, never before in history has
man led a better life, eaten better, traveled more easily all over the planet or into the
outer space, had such effortless access to information or had the opportunity to build
a career with such efficiency. Despite all of these advantages, man today seems to be
sadder, lonelier, emptier than ever. What we should worry about in this respect is not
the suffering or the distress of the people in the third world countries, issues that can
be explained by extreme scarcity and disease (to which the politician in the contemporary
world relates by practicing various forms of demagogy), but about the suffering and
pain brought about by depleting man of meaning, this having thus become a standard
of civilization and wealth.

CHRISTIANITY WITHOUT CHRIST

The historical demise of God that atheists talk about proves to be rather the death
of an idea they made in their heads on what God is really like or, even more probably,
it represents the dispair at the idea of their own death. They were confident they had
killed God but they ended up by killing themselves. Yet, the search was never over.
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The more man deepened into denial, the more acute his suffering became, because he
strayed from the source of love, good and beautiful, that is from everything that can
make man happy. We even notice that more and more Christians, in their attempt to
find a solution to free themselves from crisis and from the suffering each of them goes
through, gives up the traditional ways of believing, reckoning these are no longer eas-
ily available, no longer the answer to the requirements of life nowadays or to the im-
balance generated by the progress of technology, with its destructive and self-disruptive
capacity. They adopt new forms of practice goodness and love towards their fellow
men: sindicalization, political projects, protection of the environment, acts of charity
(5) precise and punctual tax paying.

The contemporary citizens face one dilemma in particular. As long as they believe
they respect the love Commandment, why would they need intervention from the Church,
the Holy Service or partaking in the Holy Housel? The general trend is that of taking
distance from the traditional way of expressing belief in God. In fact, believing in a per-
sonal God poses a serious problem in contemporary thinking. Taking into consideration
the scientific discoveries and the absolutely amazing and fascinating progress in tech-
nology, aspects that make our lives easier and seem to help us contact the Universe in
a more conscientious way, the person believing that wine could become the Blood of
Christ and the bread, the Body of Christ risks to appear ridiculous, primitive or a prisoner
of superstition.

The problem of the world we live in is represented by a barely detectable mix of
deceit and truth, as the secularized man does not deny universal values but wishes to
separate them from God, for they want to be good, generous, unitive, but parallel to
Christ, not alongside Him. The morality of the secular state does not deny the existence
of God, but shifts the significance of some consecrated concepts. That happens because,
although it proposes some morals, the secular state is essentially separated from Christian
morality which aims at everybody's redemption, be them rulers or ruled over, givers
or receivers. A relevant example is that of marriage, that, in Orthodox Church, represents
the secret union between a man and a woman, union motivated by love and intended
towards redemption, whereas secular morality considers it a consensual partnership,
irrespective of the partners' gender [2], a principle that makes the homosexual matrimony
possible today. The acceptance of abortion is the form in which the secular state offers
the woman the right to decide by herself in matters of private and intimate life, the same
way suicide assisted by doctors contributes to maintaining and sparing the dignity of
a person. Religion is only admitted as s support for weak people, thus being stripped
of the «majestic attribute of truth» (Father Staniloae) and is, at most, charged with the
quality of useful. Obviously, the words that have so far had a certain semantic charge
transform their content so as to align themselves to the morality of the secularized state.
Mark J. Cherry [2] gives us an example of high relevance. The terms holiness and holy
no longer characterize those who lead lives impregnated with the Holy Spirit, but refer
to those «extremely kind or highly patient». More concretely, in the Oxford English
Dictionary [3], holy person is one «of extraordinary meekness of living». Sometimes,
ironically, a person that «displays piety publicly». Also, in colloquial speech, «an ex-
tremely kind person or one who suffers for a long period of time».
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This attitude to the description of a term translates into fear of the presence of
God, even at the level of discourse. He must be completely obliterated.

And that is how all the premises for founding and practicing a Christ-less Chris-
tianity are set. A monstrous entity, as sick as the world that made it possible, for it lacks
that element which gives meaning to Christianity — love: «If I gave away all I have...
but have no love, I gain nothing» (1 Cor 13, 3).

THE ALIBI-CONSCIENCE
OR WHAT DO THE NON-BELIEVERS BELIEVE IN?

In a dialogue [1. P. 60, 71, 74] with Umberto Eco, the cardinal Carlo Maria Martini
is right to wonder what is the ultimate justification given to their own actions by those
who guide themselves in accordance with an ethical certainty that is not rooted in a trans-
cendent imperative, a metaphysical principle, a personal God, neither in «universally
valid absolute imperatives». On what do these people found their need for solidarity
and closeness with their fellow men? God is absent in their actions and seems to have
died together with the death of the reality of redemption. And, maybe, things would
not be that bad if the secular state did not try to impose its morality as the only one to
be observed. Politically correct is, as we have mentioned, he only criterion a correct
citizen may guide himself in order to stay within the permitted frameworks. The fun-
damentalist secular state, with its establishing through law a certain secular morality,
seeks to cover all areas, to give its own definition to human good and flourishing, to
restructure society and the human interactions on its own terms of interpreting liberty,
equality and human dignity (6).

MAN AND GOD — AN INVITATION
OPEN TO EVERYBODY

Orthodoxy takes part in this debate and tries to make its own contribution from
a Christ-at-the-center perspective. A true Christian is a person free from all clichés in
judgement, from any prejudice and who is not afraid of anything. That is why the Or-
thodox Church may speak with serenity and gratitude about the real (historic) death
of God, that it commemorated on Good Friday. There is no anger, no proclamation of
the independence of man, neither a declaration of war against Heavens. The response
to the news of God's death — says the Greek theologian Panayotis Nellas [5. P. 52—
58] — is the gospel of man's resurrection. Moreover, the ideal of an Ubermensch
proves superfluous, as man was created in God's image and likeness and was invited
to become god himself (7)! Saint Gregory of Nyssa [6. P. 96] reminds us that the goal
man aspires to ever since creation is the Creator Himself, «because immanent in and
in accordance with nature is to man the life similar to divine nature». The problem is
that, after the fall of Adam, man no longer finds himself in a situation of authenticity.
The fall re-orientates him, drags him down a tragic condition, unveiling to him the tem-
poral dimension, hurling him, as it has been said before, into History, that is leaving
him at the mercy of or prey to his own liberty. His tragedy commences when he positions
himself on a standpoint contrary to that determined by the image of God inside of him.

56



Pop R. The Opportunists of Heaven and the Experiences of Communion. God as a Label...

Yet, he is left with something extremely important, with the gifts of the image: love,
dignity, liberty, will power, simplicity of the soul, the idea of any other good [7. P. 22;
8. P. 191; 9. P. 131—132] — gifts that are never lost and are manifest even in the souls
most broken and distant from God. So, there is an answer for Cardinal Martini, a reply
about which not even the ones representing his subject of interest are aware of. The need
for solidarity, closeness and love are nostalgias over his divine origin, even in the case
of a person educated to live and think inside an apparent void of any metaphysical
substance. Anyway, the questions/answers regarding the private motivation that drives
man into action remain open.

Orthodoxy does not propose a philosophy or an ideology, but a true history where
the divine and human realities can co-exist without conflicting with each other, can have
a dialogue without arguing, can create synergically without destroying each other. We
consider that the impotence derived from the way man today sees himself comes from
the cleavage between the historical and the transcendent, the ephemeral and the eternal,
the earthly and the heavenly. At the origin of God's death lies the idea that eternity
and time, the afterlife and the present, God and man are opposite couples. Panayotis
Nellas [5. P. 50] agrees that theologians and — we might add — the intellectuals and
politicians ought to speak the language of the times, adapt their discourse to the rigours
of this age, but they understood that by adapting it, by having the core of Christianity
eliminated, as it is represented by Christ's historical existence, that is the living belief
that the Logos indeed came from heaven above, embodied out of the Holy Spirit and
Virgin Mary, healed the sick, brought dead people back to life, died and resurrected,
thus granting us access to Eternal Life, and maintains His actual presence through the
Holy Housel.

Even from this world, it is possible to communicate with the transcendent when
man places Christ at the center of his life and assigns an absolute sense to the status
as a person, as opposed to that as an individual the state reduces it to. The difference
comes from inner freedom, that ontological gift man received once with the image
within him and that helps him live a serene, free existence, even in the most authoritarian
of political systems (8). Yet, inner freedom is something to be regained and cultivated —
at an individual level and, thus, transferred to the level of the entire community, — ac-
tually reactivated, for it is never lost but rather kept in a state of stand-by because of
repeated compromise and sin. Under any circumstances, in any political regime or in
this swirl of duties in a world dominated by technological progress and profit, the cri-
terion of just faith is affirming and communicating — by any means possible — love,
peace, sacrality of the human person, liberty of human rights [5. P. 260]. So, the solu-
tion comes from an attitude animated by love. And the proof of love is given within the
group, the community. That is because love needs at least two people. In this way, the
Orthodox citizen will not get isolated from society, will not retreat from the world, for
his redemption is only possible in togetherness with others. Withdrawal from political life
or total rejection of politics is considered by the Orthodox Church a mistake even
from the part of the most fervent or enlightened believer who is otherwise perfectly
capable to justify his attitude of rejection towards the political class.
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POLITICS AND CHRISTIANITY —
NON-ANTAGONICAL THESES

The Redeemer Himself offers a model of relating to this exact matter: «Then
render to Caesar the things that are Caesar's; and to God the things that are God's»
(Mt 6, 33). That, at a first glance, means that it is a good thing to fulfill our duty both
to the establishment and to the things of the soul. Yet, Nikolai Berdiaev [10. P. 364] be-
lieves that what Jesus intends is rather help us avoid confusion and distinguish be-
tween the two worlds, two essentially different realms. Even the way we look at the
church is misleading and confusing, as the misunderstandings, the fractures and the
need from the Church's part to organize itself first appeared during the imperial rule
of Caesar, not of God. To restrict the person of Jesus or the Church, which represent
both ontological realities, always ecumenical, to nationality, to geographic or ethno-
graphic perimeters, means to set limits to the conscience of the Church (9) and a «fall into
darkness» [11. P. 28] or, even worse, it is «a blasphemy to turn the Church into a national
institution, to limit its purpose to mean, limited and ephemeral purposes. Its real purpose
is supra-national, ecumenical and panhuman: that is of unifying in Christ all men, all
without any exemption dictated by nationality, race or social status» [12. P. 55].

Going back to the idea of justifying the political aspect, we may mention that Pa-
nayotis Nellas adds further arguments from the Scriptures (Rom 13, 1—7; 1 Tim 2,
1—3) to support the validity of politics that «represent a legitimately necessary effort
that people do in order to organize and rule their social life, a gift from the seminal
Logos, an heritage man took with him when he exited Heaven» [5. P. 243]. At the
same time, politics are presumably «a good, positive remainder, an altered yet real
image of paradisiacal ontological life communion that, even though unable to transform
society, can nevertheless not let it turn into a living hell» [5. P. 243]. Father Staniloae
[4. P. 491—493] has a simpler representation of what politics means and he sees it as
«managing the collective earthly life in a way that, just like managing private life, does
not necessarily employ things immoral [...]».

On the contrary, fully moral politics — manifested as dynamicity and radicalism
(that would not manifest as fanaticism, but as the strong will to achieve the good ob-
jectives) — practiced for long periods of time, will surely determine that state to make
amazing progress and become stronger. The only way in which the politics may incor-
porate the religious factor is to never forget that God is at the other end of each of our
actions, so, by working for the well-being of the fellow man, we do nothing more than
getting closer to God: «between these two sick extremes, individualism and despotism
— faces of the same sinful egotism, — lies the tendency of the Orthodox Christianity
towards national solidarity, hierarchically organized, in which ruling the state and
love are harmoniously intertwined» [4. P. 880].

«THE NATION — A CHRISTIAN COMMUNITY
OF DESTINY» (H. SAUER)

There is no political system out there that could circumvent admitting the impor-
tance of the human being. When it does, it fails, because every human being asks that
their dignity be recognized. Democracy harbors the illusion that it holds the solution,
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granting equality in the face of the law while dangerously estranging man from the
idea of spirit and transcendent. Paradoxically, Orthodoxy, which is a religion of love
and empathy, has the arguments and denounces the collapse of democracy, because
liberty and equality are regulated only legally, but lack love and this has resulted in
relations between people getting colder and in enlarging the gap between them. It has
been proved that equality without love is either unachievable, or, if it does get achieved,
it will not secure man the happiness he desires, but broadens the void inside his soul.
Father Staniloaie was right to say that «in a democracy, man is alone» [4. P. 872],
even if this was stated in the 40's, last century. History has not proved this idea wrong.
There is much talk nowadays about one of the diseases today's man suffers from, des-
pondence, caused by loneliness or lack of direction. Justice, liberty and equality are no
longer enough and the gap between him and his fellow man gets wider. Used in the key
of minus, these core theses of democracy are devoid of content, become cold, im-
mobile, abstract at times, are not inspiring, cannot bond human destinies together. The
atheist matter of democracy requires Spirit in order to deliver Liberty. Yet, it is this exact
spirit that Christianity is founded upon and it could enrich and strengthen the experiences
of communion within democratic policies.

Love is the only tie between politicians and citizens or between people in general.
No law will ever determine a politician to be efficient, honest, do his duties, unless he
is driven by love for others and that will show he is inclined to sacrifice, understanding
and a permanent effort to ensure the welfare of others. The Christian person holds as
a duty to get involved and to seek solutions to the problems the society he lives in
goes through. And it does not even matter how significant his role or how grave the
problems, because «whoever can be trusted with very little can also be trusted with
much, and whoever is dishonest with very little, will also be dishonest with much»
(Luke 16, 10).

Farther Staniloae considers that, unlike other Christian confessions, Orthodoxy, with
its organizational structure based on the autocephalous system, has the capacity to
understand the nation. Its perspective is rooted in the belief that the highest reality is that
of the person and not that of objects and that it is found fully in the communication
between people, perfected through the flow of grace. «Christianity is perfection of the
natural relation between man and man, perfection of love or the ties of their perfecting.
This is only one notch from saying: the most natural of relationships nature requires is
the communion with the people close to you, with whom, in all obvious cases, you
share the same language, the same history, the same aspirations and the same destiny.
Nations are communities of destinies, more stable, crossed by more especially profound
linking ties than any other kinds of communities that are ephemeral and shallow»
[4. P. 664].

Communion is a condition essential to redemption because, how could otherwise
a Christian person prove his virtues? Isolation is an abnormal option. The language,
the proximity, the common history are but some of the elements that make a Christian
person feel connected with his fellow citizens and, under the impulse of the morals he
adhered to, gets involved in the good progress of the country. In this respect, Father
Staniloaie believes that a Christian person should «be happy for the web of opportunities
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granted by his belonging to a national community, so that he may experience in it re-
ligious content [...]. Christian belief is to a believer an impulse towards asserting na-
tional communion, love above senses for those with whom nature placed him in fun-
damental relations of living» [4. P. 665].

THE POLITICIAN, AS EMPEROR,
PRIEST AND PROPHET

We were saying that the Orthodox Church does not forbid practicing politics but
the solution it recommends is extremely hard to accept by today's man, who is so deeply
rooted in the here and now. It is necessary that we take a more substantial look into the
significance of the Church, embodiment of the Logos, the Holy Ghost's — Appeaser's
descent. It is also necessary to take a more substantial look into the beyond and to grasp
the meanings of the sanctity of the human being, built in a «Trinitarian» fashion. The
Christian person sees the Holy Trinity as the archetype of the human society and this
dogma might constitute the highest code the political life of man [5. P. 260]. The
perspective of the Eastern Christianity makes possible the communication between
the natural and the supranatural through the divine energy that sanctifies everything.
Thus, the Christian person lives inside two realities: the historical one and the escha-
tological one [5. P. 252—253]. The employee of the state, as he is of Christian faith,
through prayer and mysteries, does in such a way that the effects of a life lived in Christ
are at least noticeable, if not secretly influential to the organism it works inside of.
The energies of the divine gift can be sensed everywhere, because the gifts of the Holy
Ghost have regenerating action.

Panayotis Nellas [5. P. 261] points out three elements related to human dignity
and which give man higher powers: man is emperor, priest and prophet.

As emperor, he has the strength to harness his fallen nature, to organize and be mas-
ter of his own life. «As true emperor, a free personality in control, the believer stands
on the same level as the others emperors and shall not bow to the first of the equals
unless he sees in that another his own image» [5. P. 261] (10). The Greek thinker might
wonder whether this manner of people relate to one another, by holding the image
that keeps them together, could not be the basis of true democracy.

In his capacity as priest, the believer offers himself God's entire creation, continuing
the work that the Holy Housel does in general. Through this daily, small ritual, repeated
constantly and with love, evil is exorcised and harmony is restored, «uniting what
was divided beforex». This is the way in which «the souls dedicated to God prevent the
world from falling apart completely and, with this small but daily and constant housel,
lead it towards its goal, write history in deep lettering» [5. P. 263].

The believer's quality as a prophet — claims Panayotis Nellas — makes him a judge
of the world, salt of the earth and preacher of the Holy Kingdom. As a judge, the Chris-
tian person cannot tolerate social injustice, exploitation and that is why he shall seek
the source of evil and shall take upon himself to solve the problems of his times.
«Godly word is fire that came to light up hearts» (Luke 12, 49) and surgical sword and
the saints John the Baptist and John Golden Mouth represent the criterion of Orthodoxy,
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and not extremes or exception [5. P. 263]. The Prophet is the one who discerns, has
the capacity to see in external events the hidden part of God's work and message, his
life thus being built on this secret canvas, also influencing the lives of others in a bene-
ficial way. Nobody can deny that this quality conveyed through wisdom represents
the most profound content of politics.

(1)

)

€)

(4)

©)

(6)

ENDNOTES

How else could we interpret the words of Claudio Martelli: «The [luminism of Bayle and
Voltaire, of Rousseau and of Kant, of Newton and of Laplace is, though critical and skeptical,
Christian: heterodox, ecumenical, tolerant, but Christian nevertheless, even though it does not
fully believe in a personal God, it does this in preponderant measure and categorically and
assertingly theist mannen (The Lay Creed of Christian Humanism) in [1. P. 136].

We focus our attention on the intellectual person as a standard for the wise person, the thinker,
the enlightened mind of the society and on the politician in his capacity as a representative of
those who rule the state.

We supply here the example of Rudolf Bultmann, with his famous theory of demythisation,
theory that proposes to ignore the aspects related to the historical existence of Jesus, the miracles
and deeds He performed in the period He took the «image of a slave» and to interpret the
Gospels starting from the concepts of existentialist philosophy.

This is the formula that permits the appearance of excesses from the minorities' dictatorship.
The institutions, the structures of decision no longer have the pretence of being democratic,
not even at a formal, hypocritical level. For the time being, it is only a savage hunt for oppor-
tunities to acquire power and to discover new sources of easy and fabulous gains, despite some
absolutely remarkable civil experiences that could function as oases, at least.

The acts of charity are not always done according to the Christian principle «the left hand
shall not know what the right hand does», but their goal is some profit: either related to the
public image (so that the events of this kind display people in expensive attires or provide
opportunities for manifestations of questionable morality — there are women who offer fa-
bulous amounts of money in order to spend a night with a famous bachelor and that money is
then given to, say, children with disabilities etc) or have in view a reduction of taxes or mon-
ey laundering.

Mark J. Cherry's idea [2] is very interesting because it draws attention to the perverted mix
of truth and lies that can be found in the set of moral principles imposed by the secular state.
But more importantly, the American researcher underlines the limits and the helplessness of
the secular morality that he considers atrophied both as importance and normative power:
«the secular morality no longer has that normativity that derives from being imposed in a coer-
citive manner by the power of the law and by the public policies of a state. Its highest — actually,
its only normative significance is represented by its juridical and political support. In the absence
of an anchor in God, the matter of morality is radically shrunken. The sanctions for breaking
the norms of moral conduct are reduced to a mere prudential approximation of the punishment
one might get according to the law and of the probability to get caught. There is no deeper
significance of the dictates of the secular morals as they are merely expressions of individual
or group prudential preferences or judgements. The secular morals must be interpreted as
that one set of moral intuitions around which a political coalition emerged, efficient enough
to succeed in politically institutionalize through the state. The common secular morality be-
comes that which becomes institutionalized by law. [...] Wherever the distinctive sign of
some traditional religious moral understanding is represented by a discourse concerning
man's obligations to God, the duties towards the fellow man included, the secular morality
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tries to legitimize through a discourse on human rights, human dignity and social justice —
project that has failed. The preeminence granted to the discourse on human rights and social
justice and its replacing with a discourse about obligation towards God, despite its failing to
found a canonical moral perspective, is a mark of our post-Christian, even post-religious era
and the triumph of the secular culture». The conclusion is simple: the transcendent can be found
in all ideological constructions, no matter how full vanity the edifices of the human mind.
Father Staniloaie said that a human effort is the less time enduring the more it opposes God
[4. P. 124].

«Gods you are all and all sons of the High Heavens» (Ps 81, 6).

«The religious problem of liberty cannot be solved through rational philosophy. [...] Bergson
stated that all rational definitions of freedom lead to its disappearance. It is impossible to devise
a logical, positive concept of liberty, one that could get to the core of its mystery. Liberty means
life, it is accessible only through living and it eludes all categories of reason» [10. P. 141].
«The church is not separated neither in its ontological [...] nor in its divine truth, but within
the humanity that is incapable of receiving the plenitude of Christianity and internalized only
fragmentary aspects from the truth. (...) The enmity between confessions is the hatred of Caesar's
Empire, of a mankind sunken in this natural world. The spiritual world knows neither enmity nor
separation; yet it grew weak itself in the natural world», says Nikolai Berdiaev in [10. P. 363].
One of the traps a fallen man can get into is that of being slave to his own creations and
achievements, successes or scientific discoveries. The politics is a high risk domain in the opinion
of J. Mansir: «Any work of man is always at risk of being turned into its self and absolutized...
And the greater this work, the higher the risk, the peril. Thus, politics may fall into yet another
form of ruthless, appalling religion... In this way arise the cult of personality, blindness, consti-
tuted violence, totalitarianisms. Having as its initial mission the liberation from passions and
building humanity, politics unfortunately will often become an instrument of alienation and
barbarism. It is necessary then to free politics from the chains of sin» — «Consentir a la Poli-
tiquey, in Vie Spirituelle (1970). P. 181—182.
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«OMMOPTYHUCTbI HEBA»
N ONbIT OBLLWHOCTU BEPbI. BOI' KAK 3TUKETKA

Poanka Ilon

KoHcynbraHT BEICIIEH KaTeropuu JlemapraMeHTa KyJIbTyphl B XKyere SIcchl;
Scckuil yausepcuteT umeHu AU Ky3el
6ymweap Kapaa I, dom Ne 11, Hccwt, Pymwvinus, 700506

HecmoTpst Ha TO, 4TO MMs bora HaCTOWYMBO MPUCYTCTBYET KaK B aKaJIEMUYECKOM, TaK U B ITOJHTH-
YEeCKOM JIUCKYpCe, pealTbHOCTh TaKOBa, UTO Bor, oxoke, ISHCTBUTENBHO «yMep», KaK HEKOTIA YTBEPIKIaIH
Humme, Captp u Kamro, MOCKONBKY MEXIy MOCIAHAEM W HACTOSIIMMH YCTPEMIICHHSIMH €r0 aBTOPOB
3HSET pa3pbiB, KOTOPBIA CTABUT MHUP O] 3HAK Xaoca U 6onu. S mombITanach «MpOCKaHAPOBATEY CTETICHb
YECTHOCTH HEKOTOPBIX BIHATEIBHBIX HHTEIUICKTYAJIOB HAIIIETO BPEMEHH U HEKOTOPBIX MOJIMTUKOB, KOTOPHIE
OOBSBISIIOT Ce0s XPUCTHAHAME W TIPUBHOCST B HCOJIOTHIO CBOMX MapTHH XPUCTHAHCKUE TIOHATHS U [ICH-
HocTH. $I Ha3Banma wx «ommopTyHuctamu Heba», OTOMY YTO TH WHTEIUICKTyalbl MpeBpaTmwid bora
B MpEeIMET aHAIH3a, MOA0OHBIN JIFOOOMY IPYroMy MpeIMeTy, a MOJIUTHKU MPpou3HOCAT Ero uMs s Toro,
9T00BI JOOUTHCS ycrieXxa Ha BIOopax. MBI BUITMM, Kak OHU 3a0HparoTcst bory Ha miedu, 9To0bl TOCTPOHTh
COOCTBEHHYIO Kapbepy: MHTEIUICKTyall XOYeT MPH3HAHUS CO CTOPOHBI YYEHOTO COOOIIeCTBa, KOTOPOE
MIpeToaraeT, 4TO OH JIOJDKESH OBITh OCCIIPUCTPACTHBIM, HEMPEIB3ATHIM, HE3aBUCUMBIM; TIOJHTHK JKEJIAeT
3aBOEBATh TOJIOCA JIEKTOpaTa, TPEOYIOMEro OT Hero OBITh HpaBCTBEHHBIM. CeKyIsipHOE TOCYAapCTBO
YCTaHABJIMBACT CBOIO COOCTBEHHYIO MOpaJlb, KOTOpast He OTPHIIACT YHUBEPCATBHBIC IIEHHOCTH, HO, TIO CYTH,
MEHSIET MX CMbICT. Kputeprem, OT KOTOPOTO HUKTO HE MOXET OTKIIOHUTEHCS, CTAHOBHUTCS KPUTEPHUI nosiu-
muyeckoll Koppekmuocmu. B TaHHOW cTaThe s MCCIEIYIO0 TO, KAKUM 00pa3oM B JICJIO0 IPEOJOJICHUS MH-
POBOTO KpH3KCa BOBJICUYCHA MPABOCIaBHAS IEPKOBb, HAYMHAS C PEIICHUS KIIFOYEBBIX BOMPOCOB O YelO-
BEYECKOM OBITHI, 00 OOITHOCTH BEPHI U 0 Tpexe. UenoBeKy IpeyioxkKeHa )KI3Hb BHyTpHu Jloroca — HpuHIIH-
Ta, TBOPSILETO OOIIHOCTH Bepbl. OTCIONA CIIENYeT BKHOCTh MPUHATHS XPUCTOIICHTPUYHOM >KH3HEHHOM
TIEPCIIEKTHBEI.

KoioueBbie cjioBa: rocyapcTBO, OOITHOCTH BEPHI, ONMOPTYHH3M, MOJINTHKA, TIPABOCIaBHE, CEKY-
TSApH3ALHSL.
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