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In the article the particularities of lingual representation of the SELF / OTHER binary in the Persian
lingua-cultural area on the basis of the Persian phraseological fund are researched and interpreted within
the terms of cultural codes.

Key words: lingua-cultural area, cultural code, lingual consciousness, lingual representation, idiom.

The anthropocentric nature of contemporary linguistics caused by increasing at-
tention towards human status and communication problems between man and the
world, man and other people, provokes interest from linguists towards the conceptual
binary oppositions inherent in consciousness of representatives of many lingua-cultures,
and the means of their expression. One of these oppositions is “self / other” which is
based on axiological antithesis existed in the perception of primitive man, who regarded
something of his/her own as something positive, safe, and well known on the contrary to
something of another treated as something negative, unknown, and dangerous [1. P. 197].
The significance of this opposition for every lingua-cultural group can hardly be
overestimated as it substantially influences both individual behavior of a single repre-
sentative of the group, and political and economic life of whole nation, as well as interna-
tional relations. One may assume, however, that in each lingua-culture this opposition
demonstrates a set of specific conceptual features of both universal and ethnical nature,
which could be determined when analyzing appropriate language material. It is conve-
nient to structure received information through interpreting them by cultural codes, as
we did it on the material of the Persian language within the scope of this research.

The goal of this study is to determine some specific cognitive features of “self /
other” binary intrinsic in Persian lingual consciousness and objectified in phraseological
thesaurus of the Persian language. It is widely known that phraseology — the most
stand-out than any other part of language system — expresses specific features of na-
tional ways of thinking, the perception of the world, its categorization and conceptua-
lization.

The “self/ other” opposition — together with other oppositions such as “up / down”,
“far / near”, “good / bad”, “right / left”, etc. — are basic cultural oppositions derived from
ancient archetypical concepts. V. Krasnykh believes that these concepts match the so
called “cultural codes”, which “encrypt” them and establish certain “coordinate scale”
determining cultural benchmarks. Thus, cultural code is a macrosystem of characteristics
of objects of the world that are joined by some common categorical feature. This is a sort
of conceptual “grid”, which the culture applies to the surrounding world, and, an in-
dividual representing this culture makes use of it to fragment, categorize, structure,
and evaluate both outer and inner worlds of him [2. P. 297—298; 3. P. 125].
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Researchers today distinguish a great deal of various cultural codes, viz.: botanic,
zoomorphic, perceptive, anthropomorphic, somatic, itemed, nutritional, color, dimen-
sional, spatial, time, evaluative, theomorphic (religious), etc. [3. P. 127—128]. Of them,
V. Krasnykh regards as basic codes the following ones: somatic, spatial, time, itemed,
biomorphic, and spiritual [2. P. 297]. In the result of analyzing selected language material
it appeared that “self / other” binary in the Persian thesaurus of idioms can be mostly
represented through five cultural codes, namely: somatic, zoomorphic, spatial, anthropic,
and religious. Also, there were registered idioms containing the signs of itemed code,
however, because of insufficient presence they were omitted. Besides, a phenomenon
was detected when several codes coexist within the same idiom, which makes attribution
of this idiom to a certain group rather complex.

In the human mind the “self / other” binary is linked with the category of possession,
which has wide range of subdued objects and in most languages is realized with the use
of structures containing possessive pronouns, or other means expressing appropriate
relations. In Persian the idea of belonging to the speaker is expressed by structures
with personal pronouns, possessive enclitics and reflective pronouns xod, xi$ (self),
while belonging to another person is expressed by ezafe construction with identified
pronoun kas-i (somebody), words digar(an) another/others, mardom people, etc.

Within the frameworks of this study we shall concentrate mostly on the idioms
where “self / other” relationships are expressed using names of parts of human body (so-
matism) or animals (meronyms), i.e. by the signs of somatic and zoomorphic cultural
codes. Other codes will be used to illustrate how they can overlap with those two
mentioned above in the same idiom.

Somatic cultural code is supposed to be most ancient among others, because a primi-
tive man presumably started realizing the world around him from himself, and then
applied obtained knowledge to the rest of the environs [2. P. 297]. The biggest role in rea-
lizing this opposition is played by Persian somatic indices pa foot, post back, dast
hand, gardan neck.

Within the group of Persian idioms with somatic index pa foot and appropriate
possessor (somebody’s foot) a series of etic ideas was detected. In particular, obtaining
independence by a person, striving towards self-reliance, confident standing on own
(two) feet, e.g. pa-ye xod-ra mohkam kardan. to consolidate one’s position (lit. streng-
then own legs) — is regarded by speakers positively. On the other hand, attempts to
intrude into business of another person are considered negatively: pa az hadd-e
(xatt-e, andaze-ye) xod birun nehadan. (lit. put legs beyond one’s boundary (line,
size); pa az gelim-e xod deraztar kardan (birun nehadan) (lit. stretch legs beyond
one’s the carpet) [4. P. 86] One may note that two latter idioms also comprise the idea
of spatial code: in the first saying “one’s own” space is “encrypted” by the words hadd
boundary, xatt line, andaze size; in the second one it is limited by size of the carpet.
Also, one’s attempt to involve other people into dishonest affairs is regarded nega-
tively, e.g. pa-ye kas-i-ra be miyan kesidan to involve somebody into something (lit.
to pull one’s leg inside something) [4. P. 90]. The idea of non-interference in others’
business can also be interpreted by employing elements of itemed code, viz.: the word
kafS shoes: pa-ye xod-ra az kaf§-e man birun kon! Stay away! Leave me alone! (lit.
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Get your foot out of my shoe!) [4. P. 86]. The Russians and the Ukrainians feel same
negatively about interference into their private business, but to express this idea they
use a somatic idiom with nose (lit. stick one’s nose into another’s business). The same
idea is fixed in the Persian idiom with the word angost finger: angoSt be Sir-e kas-i
zadan (lit. to put the finger to one’s milk) [4. P. 49].

Several idioms with the word pa foot are used to express to another person one’s
admiration and respect: be pa-ye kas-i narasidan fo be not good enough for somebody
(lit. not to reach one’s foot) [4. P. 92], pa-ye kas-i neSastan o seek somebody’s respect
(lit. to sit at somebody’s feet), pa-ye kas-i istadan to support somebody (lit. to stand
at somebody’s feet) [4. P. 90]

The word of poSt back in the Persian lingual consciousness is attributed to the
help from another person, who is regarded as “one’s own”: post-a§ garm-ast /e relies
on somebody’s supporting (lit. his back is warm); posSt-e kas-i-ra dastan to protect
somebody (lit. to have one’s back); post-a§ be §ah kuh (be kuh) ast se has strong sup-
port (lit. his back leans on a (big) mountain); na poSt darad na most /e has neither
support, nor fists (lit. he has neither back, nor fists) [4. P. 107—108].

The idea of support and assistance from “one’s own” people is normally expressed
by numerous idioms with the word dast hand (sometimes in combination with sar head,
post back, ru face): dast dastan to have support (lit. to have a hand); dast-e yari
deraz kardan fo give a helping hand (lit. to stretch a hand of assistance); dast poSt-e
sar dastan fo have support, to be protected (lit. to have a hand under the head); dast-a§
be post-a§ nemirasad /e can do nothing by himself (lit. his hand cannot reach his
back) [5. P. 632—633]. To render assistance to “one’s own” person one should “touch
him/her, his/her head or face”: dast bar sar-o ru-ye kas-i keSidan (lit. to stroke
one’s head or face with hand) [4. P. 241] dast ru-ye kas-i gozastan (lit. to put a hand
upon somebody) [4. P. 257]. One can “ask somebody for help” making use of itemed
code element — flap of clothing, e.g. dast be daman-e kasi zadan (lit. catch / grab
someone’s clothing flap); dast-am be daman-at! Help me! Protect me! (lit. my hand
is at your clothing flap) [4. P. 242].

Through somatic idioms comprising the word dast hand the Persians concep-
tualize negative aspects of interaction between themselves and others as well. In this
case one can often face overlapping of several cultural codes within the same idiom.
Thus, in Persian equivalent of English idiom “to reap the fruit of someone else's labor”
or Ukrainian “to catch oven heat by someone else’s hands” — be dast-e digar-i
(digaran) mar gereftan (lit. to grab a snake by someone’s hand) [5. P. 633] — somatic
code coincides with zoomorphic code. Persian version of “be all things to all men” —
dast-a$ be arab-o ajam band Sode — (lit. his hand is bound to both the Arab and
non-Arab) [4. P. 258] makes use of anthropic code and refers to the time of the Arab in-
vasion. It is based on the cultural and ideological opposition of the Arabs (arab) and
non-arabs (ajam), the word most frequently applicable to the Persians.

The Persians are quite negative about intruding into personal space by “others”,
which is demonstrated in the following idioms: dast tu astin-e kas-i zadan to spread
rumors (lit. stick the hand into someone’s sleeve) [6. P. 207]; dast deraz kardan be
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kas-i, €¢iz-i to encroach upon something/somebody (lit. to stretch arms towards some-
thing/somebody) [4. P. 257]; dast az sar-e (kacal-e) kas-i bar-nadastan (lit. keep one’s
hand on someone’s bold head); dast az yaqe-ye kas-i bar nadastan (lit. keep one’s hand
on somebody’s collar) — to annoy someone [4. P. 253].

The Ukrainians when taking some obligations, “burden” them upon their shoulders.
The Persians take them upon their neck (gardan): be gardan gereftan to take upon
oneself (lit. take on the neck); haqq be gardan-am darid / owe you very much (lit. You
have a debt on my neck); bar-e gardan kas-i Sodan fo impose oneself (lit. to become
a burden on one’s neck) [4. P. 59]. One can also put a responsibility on other’s neck,
as it is mentioned in Moulavi’s famous saying:
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Everyone tries to acquire pride of victory, and leave shame of fault to others (lit.
...to put on others’ neck) [4. P. 414].

The distinctive feature of involvement of zoomorphic code when conceptualizing
“self / other” binary is usage of names of animal’s body parts (meronyms) as signs of do-
nor field rather than the names of animals themselves. Thus, meronym bal wing is
used for expressing the idea of rendering support to someone — which is common
in many lingua-cultures: bal be bal-e kas-i dadan support someone (lit. put one’s wing
under the wing of another); zir-e bal (par-o bal) gereftan take care about someone
(lit. take someone under one’s wing) [4. P. 62]. Nevertheless, one should not abuse
help from other people: be bal-e digaran parvaz nemitavan kard one cannot fly with
the wings of others [7. P. 130].

It is also remarkable that the word par wing can be used for expressing the idea
of danger while opposing “another”: bepa par-e$ nagirad-et! Behold his wrath falling
upon you! (lit. watch his wing not to hit you!); par-as$ be par-e folan kas gereft /
par-as folan kas-ra gereft his anger fell upon someone (lit. his wing hit someone) [4.
P. 102]. When analyzing the inner form of these idioms obviously a picture of birds
fighting in the air appears in mind.

While opposing “non-one’s own” other scenarios derived from the animal world
appear in the Persian lingual consciousness. The elements of these scenarios are demon-
strated in the idioms including meronyms such as: dandan feeth, naxon claws, §ax
horns, dom tail, panje paw with claws; claws, etc. Thus, to “threaten anybody” some-
one should dandan nes$an dadan (namudan) (lit. to show teeth) [4. P. 291] and $ah-o
$ane keSidan baraye kas-i (lit. stretch horns and shoulders) [4. P. 387], which refers
to a pose of an animal staying against a rival. Meronym dandan teeth and naxon claws
can also be used to express the idea of encroaching on other’s belongings: dandan tiz
kardan baraye (be) ¢iz-i/ naxon tiz kardan baraye ¢iz-i (lit. sharpen teeth / claws
for something) [4. P. 291, 578]. The idiom containing the meronym §ax horn: §ax dar
jib-e kas-i gozastan (lit. put horns to one’s pocket) means to provoke, to tempt someone
[4: 386], while the idiom with the word dom #ail: pa ru-ye dom-e kas-i gozastan (lit. put
the foot on one’s tail) — means to irritate someone, making someone upset [4. P. 287].
The word panje paw with claws; claws is also mostly being a part of the idioms having
negative semantics: panje tiz kardan to seek a conflict (lit. sharpen claws) [6. P. 387];

115



Bectauk PYJIH, cepust @urocogus, 2014, Ne 1

panje be ru-ye kas-i zadan to be rude, impolite (towards aged people) (lit. to pinch
someone’s face with claws) [4. P. 111].

Another meronym from the animal world pust skin in combination with the
words gust flesh, ostoxan bones, and naxon claws is used to express the idea of tight
contact and close relationships with “one’s own” people: pus$t-o gust-ra az ham joda
kardan 1o separate close people (lit. separate skin from flesh) [4. P. 112]; guSt-ra az
ostoxan nemitavan joda kard one cannot separate close people (lit. one cannot separate
flesh from bones) [4. P. 517].

Considering the fact that the Persian word pust stands for both skin and leather,
and the word naxon — for both nails and claws these idioms could be classified as
somatic ones rather than zoomorphic. In the meaning of skin the word pust is used
in Sa’adi’s poem, rather doubtful from the point of view of modern morality:
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When you are in trouble do not be weak: skin your foes and take the fur jacket
off your friends [4. P. 113].

Spatial code, which is linked with fragmenting the space also plays considerable
role in implementing “self / other” binary. Very often it can barely be separated from so-
matic cultural code because there are numerous anthropomorphic metaphors “providing”
spatial code [2. P. 299]. The following idioms can demonstrate overlapping of spatial
and somatic codes: dam-e dast under the hand, dast-a§ nemirasad /e is not able to do
(i) (lit. his hand cannot reach it) [4. P. 113], ta ¢eSm kar mikonad as far as eye can see
(lit. till eye works) [5. P. 113]. Beside that we have already seen how these two codes
are bound in the somatic idioms mentioned above: pa az hadd-e (xatt-e, andaze-ye)
xod birun nehadan (lit. stretch legs beyond one’s limit (line, size); pa az gelim-e
xod deraztar kardan (birun nehadan) (lit. stretch legs beyond one’s carpet). The ge-
neral attitude of the Persians towards “their own and non-own space” can be found in the
following proverb: har kas bayad ru-ye marz-e xod rah beravad Everybody shall keep
walking alongside own boundary [4. P. 553]. Thus, the main idea which could be ex-
tracted from spatial idioms is as follows: a man should know his own place in this
world, keep his own territory and should not trespass the reasonable limits.

Among Persian proverbs one can find those which depict very special attitude of
the Persians to their home, town, country, e.g. hi¢ ja behtar az xane-ye xod-e adam
nemiSavad There is no place like home [8. P. 60], be Sahr-e xi§ har kas Sahriyar-ast
Everyone (feels) prince in his home town [7. P. 256] hi¢ ja dar jahan behtar az vatan
nist There is no place in the world better than motherland [8. P. 60]. At the same time
realizing of “one’s own territory” can be done with the signs of zoomorphic code, e.g.
har sag-i dar xane-ye saheb-as Sir-ast Every dog (feels) lion in its master’s house
[8. P. 88]; har sag be lane Sir nar ast Every dog in its house (feels) brave as lion
[8.P. 193], kalag-i sar-e l1ane-ye xod qar qar nemikonad 4 crow does not croak in its
nest [7. P. 256]. In the people’s view once you happen to be among “others” you neither
should look different, nor should you attract attention: rafti be Sahr-e kuran didi
hame kur-and to ham kur Sow If you come to the town of blinds, and see everybody
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there is blind — go become blind [7. P. 212]. To express the same meaning in Ukrainian
the signs of zoomorphic code are used: If you live with wolves howl like wolves do.

Within the group of idioms regarded as anthropic code we can distinguish four
groups of relations of “self / other” type: (1) relations among people in general, (2) rela-
tions among neighbors, (3) relations among relatives, (4) relations “friends — foes”.
Since detailed analysis of this — most numerous — group of idioms is beyond the
scope of present article, it would be enough to provide only some notes relating overlap-
ping of several codes within one idiom. Sa’adi determines general rules of behavior
and relations with other people as follows:

el sl sl KKl S S b B ol b

With evil ones be evil, with good ones be good/ among roses be a rose, among
thorns be a thorn [7. P. 165].

As one can see in these lines biomorphic (or rather plant) code is being used.
The signs of zoomorphic code are used in the idioms with the meaning “close people
always understand each other”: zaban-e morqan morqan midanand (lit. language
of birds only birds can understand) [4. P. 335]; kabutar ba kabutar, baz ba baz Pigeon
to pigeon, falcon to falcon. The latter is derived from the following beit by Nizami:

s osinad b (uinas 1S SbbobeyieSL yisS

Together can fly only birds of same type: pigeon with pigeon, falcon with falcon
[4.P.611].

Some aspects of relationships within neighborhood can also be realized through
elements of zoomorphic code. Thus, a neighbor should be respected and in no way be
blamed in vain: pa-ye morq-at-ra beband-o hamsaye-ra dozd makon! (lit. bind legs
of your hen and do not make your neighbor a thief) [4. P. 91]. Property of the neighbor
makes feel jealous: as-e hamsaye rowqan-e qaz darad — there is (always) goose fat
in the neighbor’s soup; morq-e hamsaye qaz-ast / morq-e hamsaye be nazar qaz
miayad — neighbor’s hen looks like goose [4. P. 611; 7. P. 207]. A desire to obtain
some benefits on the neighbor’s account is regarded negatively: mar-e xane be dast-e
hamsaye gereftan — fo grab a snake in the house by neighbor’s hands [7. P. 273].
There were determined several idioms including the signs of zoomorphic code within
the sub-group “relations among relatives”. The idea of own child being the best in the
world is expressed by the idiom referring to the fairytale about Aunty Cockroach: xale
suske be bac¢ée-a§ miguyad: qorban-e dast-o pa-ye boluri-at Aunty Cockroach tells
her baby: how nice your crystal legs are! [7. P. 184]. A proverb derived from Arabic de-
scribes relationships among relatives very negatively: al-aqareb al-‘aqareb Relatives
are scorpions [7. P. 248]. Yet, another one in quite straight way declares that relatives
will never let each other down despite any temporary quarrels among them: qoum-o
xi§ guSt-e ham boxorand, ostoxan-e§an-ra pis-e sag-e (qaribe) nemiandazand Rela-
tives even though eat flesh of each other do not throw bones to dogs [7. P. 248].

Thus, we have examined some particularities of “self / other” binary represented
in the Persian phraseology. Received information was interpreted through cultural codes.
While analyzing the linguistic material overlapping of two and more codes within one
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idiom was registered; this made distinguishing idioms by codes more difficult. Within
the frameworks of this article we paid attention mostly to the idioms including the
signs of somatic and zoomorphic codes nevertheless all analyzed material has been
added to the statistics results. In the Picture 1 you can see a chart with ratio of five
cultural codes when conceptualizing “self / other” binary in the Persian phraseology.
One can see that the biggest group is the one comprising idioms with anthropic code
(42.7%). However, if we combine somatic (29.8%) and zoomorphic (14.5%) codes —
considering that zoomorphic code is mostly represented by the names of animal body
parts (meronyms) rather than the names of animals themselves — the share of such
combination would estimate 44.3%, which is bigger than the share of anthropic code.
This, we believe, in the best way demonstrates specific features of representation of
“self / other” binary in the Persian phraseology.

Of course, many questions linked with this conceptual opposition are left beyond
the scope of this study. It would be interesting to examine by what means this opposition
is represented in different types of discourse, in particular, fiction and political ones.
Besides, peculiarities of ethno-nominations demonstrating the attitude of the Persians
towards other nations are also worth studying. These aspects are to be researched in
the future.

I Anthropic
42.7% M Somatic

ki Zoomorphic

M Spatial

i Religious

Pic. 1. Ratio of Cultural Codes at Lingual Representation of “self / other” binary
in the Persian Phraseology

BIBLIOGRAPHY

[1] Selivanova, O. Oppozitsiya svjy-chuzhiy v etnosvidomosti (na materiali ukrayinskih pare-
miy). (The Self-Other binary in the ethnic consciousness (based on Ukrainian proverbs)) //
Selivanova O. Svit svidomosti v movi. Mir soznaniya v jazyke. Cherkasy. 2012. P. 196—218.

[2] Krasnykh, V. “Svoy” sredi “chuzhih”: mif ili real’nost’? (At Home among Strangers: Myth
or Reality?). Moscow, 2003.

[3] Pimenova, M., Kondrat’yeva, O. Kontseptual’niye issledovaniya. Vvedeniye. (Conceptual
studies. Introduction). Moscow, 2011.

[4] Goleva, G. Farsi—russkiy frazeologicheskiy slovar’. (Farsi—Russian phraseological dictionary).
Moscow, 2000.

118



Mazepova O.V. The self/other conceptual binary in the persian lingua-cultural area

[5] Rubinchik, Yu. Persidsko—russkiy slovar’. V 2 tomah. (Persian—Russian Dictionary, 2 vol.).
Moscow, 1985.

[6] Parchami M. Pas-e kuceha-ye farhangi (bi$ az 15 hezar kenaye — estelah va tekyekalam-e
amyane-ye Sofahi. (Behind cultural streets (more than 15 thousand idioms and colloquial ex-
pressions)). Tehran. 1382 (2003).

[7] Korogly, Kh. Persidskiye poslovitsi, pogovorki i krylatiye slova. (Persian Sayings, Proverbs,
and Idioms). Moscow, 1973.

[8] Okhrimenko, M. Pers’ko—ukrayinskiy slovnyk emotyvnoyi frazeologiyi. (Persian-Ukrainian
Dictionary of Emotional Phraseology). Kiev—Lutsk, 2011.

KOHLENTYAJIbHASA ONMNO3ULUA «CBON/YY)KOWU»
B NEPCUACKOM JIMHIBOKYJIbTYPHOM NPOCTPAHCTBE

E.B. Ma3senoBa
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WuctnTyT drmonormm
Kuesckuil HalMoHaNbHbIN yHUBEpcuTeT nMeHH Tapaca IlleBueHko
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B cratbe uccneoBaHbl U IPOUHTEPIPETUPOBAHBI B TEPMUHAX KOZIOB KYJIBTYPBI OCOOEHHOCTH SI3BIKO-
BOH pelnpe3eHTaluy KoHlenTyansHoi ommosunun «CBON-YYXXOM» B nepcuackoM JIMHTBOKYIbTY PHOM
IPOCTPAHCTBE Ha MaTeprale Gppa3eonornieckoro GoHaa MEPCHUICKOTO S3bIKa.

KimoueBble c10Ba: JTMHIBOKYJIBTYPHOE IPOCTPAHCTBO, KOA KYJIbTYPBI, SI3bIKOBOE CO3HAHHUE, SI3bl-
KOBast PETPe3eHTAIHS, (hPa3eOIOTH3M.



