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Abstract. Gender issues and feminist studies are rare in Russian Political Science. This gap is
surprising given the increasing international recognition of women’s rights, as well as growing
interest in mainstreaming gender equality norms and removing key obstacles to women’s
advancement. This special issue addresses this gap by bringing together studies that use feminist
optics to examine a variety of political spaces, including those where feminism has not yet become
an ideological mainstream. Presenting the contributions and the core ideas that unite them, we
discussed with Professor Swati Parashar non-Western feminisms and problematic legacies of
Western feminisms. Guiding our conversation were questions such as: What is feminism today?
What is feminist foreign policy and what is its potential? In what ways can gender equality quotas
contribute to the political empowerment of women? How can international organizations encourage
diversity in women’s representations from the Global South?
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AnHoTanus. ['eHaepHbIe Po0IeMbl 1 PEMUHUCTCKUE UCCICIOBAHMS PEAKO BCTPEUAIOTCS B POCCHIA-
CKOM MOJIMTHUECKON HayKe. DTOT Pa3phbiB BHI3BIBAET YAUBICHNUE, YUUTHIBAs PACTYIlee MEXITyHApOI-
HOE MpHU3HAHUE IpaB KEHIUMH, a TaKXXe PACTyIIUNA MHTEPEC K aKTyallM3allud HOPM T'€HIIEPHOIO
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PaBEHCTBA M YCTPAHCHHIO OCHOBHBIX MPETIATCTBHMA HA ITyTH YIYYIICHHS TIOJI0KECHUS XKeHIH. [{aH-
HBIN CHELHUATIbHBINA BBITYCK BOCIOIHSIET 3TOT MPO0Oe, 00bEANHSS UCCICIOBAHMS, UCIIOIb3YIOIUE
(hEeMUHHICTCKYIO ONITHKY JJIsl U3YyUSHUS] PA3IMYHBIX TOJIMTUYECKUX MPOCTPAHCTB, B TOM YHCIIE TEX,
rae GeMUHU3M eIl He CTal HICOJOTHYECKUM MeiHcTpuMoM. [IpencTaBiss BKJIAI U OCHOBHBIC
HJIeH, KOTOPBIC UX O0BEIMHSIOT, MBI 00cyamiu ¢ podeccopom Cearm [lapamap HezamamHbIi (e-
MHUHH3M U [TpO0JIEMHOE Hacleare 3anaHoro ¢peMuun3Ma. HanpasieHuem Haiero pa3ropopa ObLiu
TaKHe BOMPOCHI, Kak: UTo Takoe eMuun3M ceroausn? Uto Takoe (heMUHUCTCKAS BHELIHSS TOJIUTHKA
¥ KakoB ec moreHIman? KakuM o0pa3oM KBOTHI HA T€HIIEPHOE PABEHCTBO MOTYT CIOCOOCTBOBATh
PaCHINPEHHIO TIOJIMTHIECKUX MPAB U BO3MOKHOCTEH xeHInH? Kak MexayHapoaHbIe OpraHU3alum
MOTYT MOOLIPSATH Pa3HOOOPA3ne B KEHCKOM MPEJCTABUTEILCTBE?

KiaroueBsbie cioBa: (peMUHU3M, TeHACPHBIE MCCIEIOBAHUA, KEHCKOE MOIUTHYECKOE MPENCTaBU-
TEJNBCTBO, KBOTHI, He3amaqHbI peMUHN3M, (DEMUHHUCTCKAsT TEOPUS MEXITyHAPOIHBIX OTHOIICHUH,
(heMHUHHCTCKAs BHEITHSS TIOJIUTHKA, TIOBECTKA HS B 001acTH MHpa M 0€30MacHOCTH IS JKEHIINH,
poccuiickuii peMHHNU3M, CHUIa MOTYaHHUS

Jost warupoBanusn: Parashar S., Kazarinova D.B. Introducing the special issue: Interview with Swati
Parashar about women and feminism in global politics // Becthuk Poccuiickoro yHuBepcutera
npyx0b1 HaponoB. Cepust: [Tonmronorus. 2022. T. 24. Ne 1. C. 7-15. https://doi.org/10.22363/2313-
1438-2022-24-1-7-15

Today, the international recognition of women’s rights is increasing and the
interest in mainstreaming gender equality norms and removing key obstacles to
women’s advancement is growing. However, gender issues and feminist studies are
rare in Russian Political Science. While Russian civil society is alive with diverse
ideas of gender equality and feminisms, Russian Political Scientists pay little — if
any — attention to gender(ed) politics and their intellectual contribution to the
development of non-Western feminisms is minor.

The idea that the Soviet project solved the so-called “women’s issue” together
with the major feminist concerns prevails in both public and academic discussions.
Many believe that Soviet women and, accordingly, women of post-Soviet Russia
do not need to fight for political rights, demand access to education and labor
market, protect women’s reproductive rights, and do not encounter racialized
problems. Indeed, the experiences of Russian women differ significantly from the
experiences of women in the Global North or post-colonial societies of the Global
South. Queer, body- and sex-positive, intersectional, and radical feminisms are far
from the Russian mainstream and outside of the core political agenda. However,
these feminist discourses attract young people and enter popular culture (especially
via women'’s stand-up comedy). A brief survey of RUDN University students who
took an elective course Feminism in politics and culture shows that we need to
include gender issues and feminist theories in the curriculum.!

Today, Russian feminism challenges the discourse of “traditional values”
promoted by the state, yet its discursive strategies do not merge with the Western

! Online survey N=59 among RUDN students: 81% female students, 70% study humanities and
social sciences, more than 51% consider gender and feminism issues important for themselves, more
than 80% often or occasionally face the gender inequalities, more than 72% require more gender
and feminist focus in their curriculum.
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agenda. These strategies focus on acute social problems of Russian society,
including domestic violence, reproductive pressure, pay gap, restrictions for
women’s NGOs, and normalized sexism in all public spaces. However, only a few
female politicians include these topics in their political programs. Those who risk
doing so face rather harsh criticism from both their colleagues and the broad
conservative community (Anna Volkova, Galina Lukyanova, and Tatiana Kulakova
examine a case of gender-oriented digital vigilante communities). We decided to
discuss key ideas of our special issue with Swati Parashar who is our editorial board
member. She is also the current co-editor of the International Feminist Journal of
Politics, co-editor of the recent “Routledge Handbook of Feminist Peace Research”
[Vdyrynen, Parashar et al. 2021] and other volumes [Parashar et al. 2018, Parpart,
Parashar 2019], and is Professor in Peace and Development at the School of Global
Studies, University of Gothenburg in Sweden.

— Does Russian feminism sound weird in the context of how Russia presents
itself in the international arena, responding aggressively to “wokeism”?*

— Russian feminism does not sound weird at all. In these times, feminism could
be understood from two perspectives. The first aspect is the regime or state versions
of feminism. Most past and current regimes have different connotations and
understandings of the idea of feminism. They have different ways of interpreting
what feminists do, how radical feminists act and how perhaps feminism destroys
the basic traditional values of society. These regimes (in Turkey, Poland, Hungary,
for example) in the name of preserving traditional values have taken tough measures
against gender equality and gender justice, and the Russian regime has also led this
backlash against progressive feminist values. Most of these regimes have their own
ways of addressing gender roles and what men and women should do in their
societies. Their backlash against feminism and gender studies cuts across different
spheres of society, polity, academic institutions, and labor market conditions.
Despite the regime backlash, Russian feminism has had an impact on present day
gender discourse and practice in the country. The second point is the definition of
the term, feminism. Feminism is not a popular word and most communities,
societies and states define it to suit their agenda. The terminology has generated
debate in different parts of the world as to what constitutes feminism and how it
should shape the gender discourse. This is an unresolved issue. Several societies
use feminist approaches to address various aspects of women’s rights and gender
equality, including human rights, abortion control, social reforms, women’s
education, and women’s right to owning properties. All these might deploy feminist
thinking and approaches, but there may be resistance to defining it as such.
Feminism must be understood within specific historical contexts, challenging
traditional discriminatory norms against women and other minorities. In this sense,
we must appreciate the achievements of Russian feminism, that has both challenged

2 Lukin A.V. The Right to Insanity: A New Ideology of “Woke” Western Elites and Its
Consequences. URL: https://eng.globalaffairs.ru/articles/the-right-to-insanity/ (accessed: 28.12.2021).
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the backlash from various regimes and worked for the advancement of women’s
rights in the country.

Anna Kuteleva, who inspired the theme of this issue, stresses that oppressive
relations that feminists oppose have different configurations depending on the
social, economic, cultural, and political contexts. As a result, the monolithic notion
of feminism crumbles into multiple feminisms. She analyzes the conceptual and
political rifts within the “global” feminism associated with the hegemony of
“western” ideas and its criticism by transnational and postcolonial feminists.
Examining more than a million Twitter posts by the fourth-wave feminists, Anna
Gnedash demonstrates that their discourses are mosaic and fluid, sliding on the
surface of everyday life.

— If today’s feminism is as heterogeneous and diverse as our authors claim,
is there global feminism? Do Western and non-Western feminists have a shared
agenda? A common methodology? Or no more than a set of the very basic ideas
in the context of human rights?

— Feminism has come in different waves. These waves also highlighted the
differences between Western and non-Western feminism. Overall, there is a
disconnect between global North and South, due to particular understandings of the
terminology and different historical trajectories and socio-political developments.
There has always been some finger pointing towards certain places specifically
Africa, Middle-East, Asia etc. which are seen as not doing feminism the right (read
Western) way. The recent Black Lives Matter movement also highlighted the angst
of black feminists who once again highlighted the brutalities of colonialism and
how white feminists were complicit. However, in recent times, there have also been
a lot of dialogue and discussions between feminists from the Global South and
North and a transnational feminist network has emerged. Feminists in several
countries and community organizations are working together to challenge regimes,
institutions and societies against sexism, racism, gender-based violence etc. There
are many transnational conversations taking place beyond statist discourses but it
can certainly be better. First, there should be constant cooperation and dialogue
among feminists within the regions and countries in terms of advocating for similar
issues and providing support in their quest to find solutions. These can be done
through stakeholder meetings and conferences, building transnational networks to
project feminist ideas. Many of the issues are common to both western and non-
western feminists e.g. labor rights, sexual violence, domestic violence, reproductive
rights, political representation, other forms of gender discrimination etc.

Also, there should be a reconsideration of the indiscriminate use of the
vocabulary of feminism, to focus on all aspects of women’s rights and issues in
different forms. This pragmatic change will seek to redefine the course of gender
activism and enable feminism without its limiting language and vocabulary.

Valentina Uspenskaya and Nataliya Kozlova conceptualize feminist foreign
policy. They analyze the so-called “Hillary doctrine” and the UN feminist
resolutions, linking these initiatives to the theory and practice of international
relations. Hussein Abbasov, in contrast, focuses on the fundamental limitations of
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the landmark UN Security Council Resolution 1325 on women, peace, and security
and brings to the fore its failure to achieve the goals lobbied by women rights
experts, scholars, and international diplomats. His study unveils the pragmatic
approach of the global political elite in addressing gender justice issues based on
rationality and patriarchy.

— Handbook of Feminist Peace Research that you recently co-edited
[Véayrynen, Parashar et al. 2021] argues that critical feminist thinking is necessary
to analyze the core issues of peace and conflict and is fundamental to finding
solutions for global problems. At the international level, is feminist foreign policy
an empty political rhetoric or a road map to implementing critical thinking? Can
it gain momentum in the post-pandemic world? And, finally, what are the
relations between feminist foreign policy and hypermasculine conservative
foreign policy of authoritarian and populist leaders?

—That’s a very good question. I’ve always been very critical of feminist foreign
policy (FFP). So, if you are looking for a person who supports it, I’'m not that
person. I’m critical of two things: feminist foreign policy and what is called the
Women Peace and Security agenda, emerging out of UN Resolution 1325. My first
point is that it has become a very instrumentalized way for western feminism to
assert itself and project a very liberal, white, western agenda. I think most of
feminist foreign policy or what Canada launched as “feminist foreign aid” or the
Women Peace and Security agenda, benefited western feminists who got large
grants from governments, and establish research centers and organizations. But
actual work on the ground tells a different story. Moreover, these feminist centers
work closely with states. Isn’t that a problem, when feminists have had a very
problematic and nuanced relationship with the state?

Secondly, most of this terminology that has evolved like feminist foreign policy
assumes something new is being offered, pioneered by the West. Many of the
countries in the Global South have had feminist foreign policy from time to time.
They may not have used the term feminist foreign policy but they were feminist in
how they approached things. I wrote a piece with my colleague Bina D’Costa on
what FFP has meant in South Asia. At various points of time many governments in
non-western context have taken very humanitarian positions which may look like
FFP in action. So, it is not unique to Sweden or western democracies. These days
one person who is often cited is Jacinda Ardern of New Zealand. I don’t think these
are unique countries. I think many countries have dealt with humanitarian and
humane foreign policies.

My third point is that there is a certain coloniality in how FFP is framed. The
very idea that some parts of the world can be told how to do feminism, how to think
about feminist foreign policy is problematic. There is a civilizational mission here,
whether or not you agree. If you look at some of the documents that are produced
or some of the discourses around FFP, Women, Peace and Security (WPS) agenda,
many training programs are undertaken in the Global South, Asia or Africa.

My fourth point that all these concepts: feminist foreign policy, feminist foreign
aid, and the WPS agenda work around the idea of gender equality. What their
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advocates say is that they promote gender equality. As I understand and argue, it is
very problematic to assume that societies that are non-western do not have a very
enlightened sense of gender equality. If you look at some recent discourses in
western feminism, they have developed tools to identify gender equality. But my
point is can you really quantify this term and make it comparable without really
paying attention to context and history.

We have to think about context, how these countries have evolved into modern
nation states and what their histories are. In fact, many of the conservative laws in
India which feminists have challenged were established during the colonial era. One
such colonial law was section 377 of the Indian penal code which criminalized
homosexuality. In 2018, it was declared unconstitutional by a bench of Supreme
Court judges, after several decades of feminist and LGBTQ activism, but this law
had its origins during the British colonial rule.

I want to address the last point. I wouldn’t say that masculine illiberal regimes
exist in a vacuum. In foreign policy even these regimes can show nuance. Foreign
policy is a very complex domain. For example, India currently has in the
international sense, an illiberal right-wing regime, which emphasizes on traditional
values and talks about invoking the great Indian civilizational values. But if you
study carefully, there is a continuity in foreign policy in the last 74 years since its
independence, despite regime changes. In international relations you cannot act
alone. Even conservative regimes like Saudi Arabia reinvent their foreign policy
from time to time and show the world that they are trying to reform. So regimes can
be illiberal but very careful when they craft foreign policy. Donald Trump, when
he came to power, made ridiculous policies to stop refugees and vulnerable people
from entering America. He introduced the Muslim ban but it was not sustainable.
I think that political wisdom prevails in some form in most cases. Feminist foreign
policy is very problematic in how it has been framed, understood and advocated.

— That was really my problem with the concept “Feminist foreign policy”, it
is a kind of analogue of Kantian idea of democratic peace. But the truth is
democracies do fight and this idea fails. The idea of feminist peace also fails. But
this idea of feminist peace is still enormously widespread. Why?

— Of course democratic peace theory has failed. Western democracies do not
make war because they are busy bombing other parts of the world. Look at US, UK,
France and what they do. Sweden is also known to sell arms to other countries.
I agree with you. This idea that women should go into politics and make the world
more peaceful does not help, it is not women’s job to fix a world messed up by
patriarchy. We want more women in politics because we want diversity of opinion
and actions and we are tired of watching men usurp power all the time. Women are
creative, have different ideas and thoughts even if they prefer to go to war. In India,
we had a woman prime-minister, Indira Gandhi, who also went to war, but she had
a very different approach to the politics of war. Same is the case with other women
leaders, they bring fresh perspectives, and may not be necessarily peaceful. Look at
Sheikh Hasina, Jacinda Ardern or Angela Merkel, or Late Benazir Bhutto in the
past. There is no good enough reason to keep 50% of the population out of power.
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You cannot argue that as a woman should only enter politics if you work for women
and world peace. That is an avoidable gender stereotype.

Anna Maria Leenders studies the roles modern international organizations play
in women’s right protection in the context of technological modernization.
Particularly, she highlights the gender gap in using ICT technologies and concludes
that the UN’s sustainable development goals underestimate the importance of
digitalization for ensuring women’s rights, yet this initial inequality of access
exacerbates the future inequalities.

Natalya Kolesnik demonstrates that more feminized regional governments
are formed in economically prosperous regions of Russia, whereas gender
imbalances often characterize the governments of regions that economically
dependent on the central authorities and those located in the south of Russia.
Her study supports the claim that economic backwardness, social conservatism,
and women underrepresentation are interconnected. /rina Amiantova and Nikoloz
Bitsadze study gender quotas for political participation in Georgia and conclude
about their positive relationship.

— The rise of women representation in politics does not mean automatically a
feminist politics. In conservative societies women tend to support conservative
values as we see in multiple cases. When quantity of women participation turns
into quality? Does the quotas really solves a problem?

— In India we have been asking for 33% reservations for women in the
Parliament, but we have not succeeded. I actually favor quotas and think that this is
the way to make space for disadvantaged people and bring them to the mainstream,
whatever that is. Women have been disadvantaged for far too long. Critics of quota
always argue that it only empowers certain kind of women, it doesn’t benefit the
right kind of women. But the real problem is that sections of the population have
been excluded, and it is important that these people get more visibility. This is the
argument [ make when I say that we need more women leaders, more women in
politics and it does mean a more peaceful world. Having a woman prime-minister
or a president in Russia will not mean that Russia will become less masculinist.
Women leaders can also be brutal. But it doesn’t mean that we do not make space
for women leaders just because they are not doing the job that we think they should.
The responsibility of making the world better does not lie with women or feminists.
They are here to argue that we need a gender equal and gender just world. In my
work on women militants, for example, | have argued that women have equal stake
in violence and we should listen to violent women, not considering them aberrations
and cogs in the patriarchal machine. I’'m not saying that violence is a good thing.
But why are violent women excluded?

In India we have quotas for castes minorities, for religious minorities, for
indigenous minorities. I think quotas or positive discrimination really helps. The
problem appears when these quotas become institutionalized and they don’t allow
real democratic values to emerge. Quotas become so entrenched in the structures
that only some kind of people benefit on a repeat mode. In India one kind of analysis
posits that quotas enable a creamy layer among the disadvantaged. The same
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families benefit from one generation to another, the rest are excluded. Social
mobility is thus, restricted to only a few and their kin. Quotas have to be introduced
but we need a detailed study and analysis of what they achieve in different contexts.
I support quotas.

Liubov Prokopenko, as well as Valeria Utkina and Alina Efimova focus on
women political participation in Africa. These studies show that women who choose
a career in public administration still face gender discrimination and harassment.

— You worked in Africa and published an excellent paper in “Third World
Quarterly” [Parashar, Schulz 2021]. What is African feminism about? Do western
feminist movements help African women? What are the key challenges for UN
empowerment programs?

— There is a lot of critique of western feminists and western governments
development involvement in Africa. I live in Sweden which, like other Nordic
countries, provides a lot of development aid to Africa. However, what this aid
actually means on the ground needs to be independently evaluated. African
feminists have always challenged the assumption that Africa does not have a strong
feminist rights movement. They have argued that development aid is not charity
given the exploitative histories of colonialism. Feminists of color, and African and
African-American feminists in particular have spoken out against patronizing and
appropriating tendencies of white western feminism.

Has western feminism collaborated well with African women? I would say, yes
and no. Yes, because some development projects have been useful and relevant.
There were a lot of development interventions in conflict societies and the resources
come from the West. Africa is in need of resources, but African countries are not
poor as a matter of choice and destiny. They were deliberately impoverished
because of the histories of colonialism. Western counties went in and really
devastated and pillaged Africa. Some UN agencies like UNICEF, UNDP, UNHCR
do a lot of good work and they have an international staff. But the UN system is
largely western dominated with western trained staff and volunteers who may not
be trained in local contexts.

African feminists are resisting and have always resisted western development
interventions that do not consider local contexts, are embedded in coloniality and
ignore African aspirations and visons. And it is once again time for western
feminists and western development interventions to actually listen to Africans. It is
no longer the time for western feminists to talk and make African, Asian and
Russian feminists listen, it should be the opposite.

— One of your latest volumes edited with your co-author is “Rethinking
Silence, Voice and Agency in Contested Gendered Terrains”. Could you
explain more the concept of Power of Silence in this context, I am not familiar
at all. It sounds really new.

— This is still a new idea. It comes from partly the critique of white western
feminism which has insisted that resistance has to be vocal. You have to always
perform speech acts to resist. Jane Parpart (Canadian IR feminist) and I argue that
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very often we underrate silence [Parpart, Parashar 2020]. It is wrong to assume that
people who are silent are not resisting, they have no ideas, self-awareness or
consciousness, they are just silently suffering. We challenge the idea that silence
disempowers people. Silence can be a collective strategy of survival for many
societies, and it can also be powerful and challenge oppressions. There are multiple
ways where you can use silence to challenge oppressive structures and regimes. It
can be symbolically deployed as well. Mahatma Gandhi remained silent one day a
week; he called it silent fast. Silence also enables better listening. Not everyone can
protest verbally and become vocal opponents. The book shows how silence can be
creative in multiple ways, how it can allow you to go deep inside you, how it is
liberating, personally evolutionary and meditative, when you can find internal
power and courage to challenge any form of oppression.

The interview is presented by Daria Kazarinova
Hurepsio nonrorosmina Kazapunosa Jlapsst boprucoBHa
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