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Abstract. The article attempts to raise a question and give an answer to it regarding the
evaluation of the philosophical creativity of Hermann Cohen, the German-Jewish thinker of the
late XIX — early XX century. Moreover, following the philosophical style of Cohen himself,
the question posed and discussed in the article is not idle, but it contains a hypothesis that forms
our answer in a certain way. It is important to identify the difficulties and intellectual
determinants that prevent the formation of a clear and unambiguous answer. At the same time
these difficulties contain an initiating moment for opening a philosophical debate. The historical
and philosophical reasons that make the very beginning of the discussion of the question more
complex, are considered. The article, of course, cannot claim to be an exhaustive answer on
such a fundamental topic, which is contained in the designated question. But the article itself,
and the articles following it in the section devoted to the work of Herman Cohen, may be
indicate that the time for this discussion has come.

Keywords: Hermann Cohen, German Classical Philosophy, German Philosophy of
XX century, Neo-Kantianism, Cohen Studies, Post-Neo-Kantianism
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Let us clarify the meaning of the question in the title. First, it is not whether
Cohen is a classical philosopher. No one has ever had any doubts: the founder of
German Neo-Kantianism is certainly the continuer of the classical philosophy
oriented towards scientific rationality. Nevertheless, whether his name can be
placed on the same level with such generally recognized German classical
philosophers as Kant, Hegel, Fichte, Schelling, or the joined the classical rank
Husserl and Heidegger is an open and challenging issue. A balanced and objective
answer is hindered both by intra- and periphilosophical reasons. As for the latter,
we have in mind a relatively long historical period of oblivion of Neo-Kantianism,
which occurred almost immediately after the death of its prominent representatives,
for purely ideological reasons — the rise of the Nazis to power in Germany, — and
partly for religious reasons, since many followers of Neo-Kantianism were Jews.
This forced "pause" in Neo-Kantian studies prevented an objective and balanced
evaluation of the achievements of the Neo-Kantian schools and their
representatives. It is precisely Hermann Cohen's work that caused the significant
rejection among the opponents, both because he was the founder of the leading Neo-
Kantian school and because he was a Jew who fought for the equal rights of Judaism
and Christianity in the life of human civilization.

As for the philosophical reasons for the apparent "underestimation" of Cohen's
conception of transcendental critical philosophy, we should single out, in our
opinion, two grounds. The first one relates to Cohen's belonging to the Marburg
school of Neo-Kantianism. Even though no one doubts that he is not just one of the
representatives of this school, but its founder, nevertheless, many researchers
perceive Cohen's name in the "school" context along with the names of Paul Natorp
and Ernst Cassirer.

Furthermore, the second, more essential take relates to the direction's name,
which implicitly implies only the continuation, development, albeit with some
transformations, of the Kantian philosophy project. We find something similar in
Fichte, who declared that his only goal was to clarify Kantian transcendentalism,
which the Konigsberg sage himself presented in a very complex and confusing
manner. However, such, without exaggeration, apologetic elaboration of Kant's
ideas as we see in Cohen's three fundamental works Kants Theorie der Erfahrung,
Kants Begriindung der Ethik, and Kants Begriindung der Aesthetik is missing not
only in Fichte or other "renewers" or "subversives" of Kantian principles, but also
in most orthodox Kantians. Nevertheless, is this fact a sufficient reason to consider
Hermann Cohen's philosophical position as insufficiently independent and even

372 ONIIOCODPUSA TEPMAHA KOI'EHA U CYIBBA KPUTUYECKOI'O NAEAJIM3MA
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less original and fundamental? In our opinion, it is precisely the opposite. It was
Cohen who, because of his Kantian studies, understood the depth, fundamentality
and, at the same time, openness, and heuristic nature of the Kantian system, realized
the connection and difference between its letter and spirit and was able to introduce
these properties into his system as well. That is why even today, two directions can
be singled out in Cohen studies: the first, focusing on deepening the understanding
of Cohen's theories, originality of its ideas and concepts, its systematicity; and the
second, emphasizing opportunities for its development and enrichment through the
doctrines of Hegel, Husserl, N. Hartmann, Heidegger, Peirce, etc. It is possible to
nominally designate the first direction as Cohenology [See: 1—10] and the second
as post-Neo-Kantianism [See: 11—12].

Thus, the initial question, "Is Hermann Cohen a classical philosopher?" can
and should be answered positively. Moreover, his philosophy has already received
some recognition. In particular, his The Ethics of Pure Will (Ethik des reinen
Willens) has been included among classical philosophical works (ref. Klassische
Werke der Philosophie. Von Aristoteles bis Habermas, hg. Von Reinhard Brandt
und Thomas Sturm, Leipzig 2002; the chapter on Cohen, Hermann Cohen: Ethik
des reinen Willens, was written by Helmut Holzhey) [13]. This acknowledgment
pays tribute not only to Cohen's thinking but also to the history of philosophy. It
also redeems the oblivion to which his thought was consigned after the academic
departed from the University of Marburg and the dissemination at that university,
which was considered the Mecca of continental philosophy [14. P. 681], a very
different philosophical direction (primarily initiated by Martin Heidegger) that has
removed the memory of the great tradition of Cohen and Natorp and reduced that
to narrow and largely erroneous labels.

Only at the end of the 1960s, thanks to Dieter Adelmann's dissertation Unity
of Consciousness as a Basic Problem of Hermann Cohen's Philosophy (Einheit des
Bewufstseins als Grundproblem der Philosophie Hermann Cohen, 1968) [15], the
interest in Cohen's thought sparked. Researchers commenced their study from new
perspectives, free of obscuring prejudices. In the following years, an essential
contribution to Cohen's research was made by the Cohen-Archiv established at the
University of Zurich and the publication of the newly edited collected works
(Cohen's Werke). These were initiatives of Helmut Holzhey, author of the seminal
work Cohen und Natorp [16]. This cause made an indispensable contribution to
forming an international research community, small in numbers but quite active and
fruitful in results, proposing new topics and reviving the interest of philosophical
and religious circles in Cohen's works. Studies of the philosopher’s works continue
nowadays, including by young scholars, which testifies to the fundamentality of his
legacy as a benchmark for cognizing the new problems that the ongoing cultural
transformations pose to philosophy.

The articles collected in this issue precisely demonstrate Hermann Cohen's
intellectual properties that make it attractive to modern researchers, i.e., belonging

HERMANN COHEN'S PHILOSOPHY AND THE FATE OF CRITICAL IDEALISM 373



Tloma A., Benos B.H. Bectauk PYJIH. Cepust: @unocodus. 2021. T. 25. Ne 3. C. 371—377

to classical German philosophy and openness to possible productive syntheses with
the latest trends in world academic discourse.

The article of Professor of Moscow State University Z.A. Sokuler reveals the
primary methodological problems of Cohen's thinking, set before the humanities of
the beginning of the 20th century by the scientific revolution. In those intellectual
conditions, Kant's critical system was in demand as a concept opposing the
materialistic and positivistic tendencies that belittled the role of philosophical
thought in the mastery of reality. On the other hand, the abstract and distracting
dogmatism diminished the role of scientific thought and severed the link between
philosophy and science. At the same time, the achievements and discoveries of the
early 20th century exposed the shortcomings and inaccuracies in Kant's concept of
idealism, associated primarily with his notorious concept of the thing in itself, of
the initial objective of knowledge and the passivity of thinking. The founder of
Marburg Neo-Kantianism acknowledged straight away the obvious fact that a
simple transformation and selective changes in Kant's system are not enough. So
Cohen elaborated the philosophical concept, equal to such idealistic constructions
as those of Kant, Fichte, or Hegel.

Z.A. Sokuler's article is devoted to the adaptability of Cohen's logical-
methodological principles to the scientific theory undergoing radical changes at the
beginning of the twentieth century. H. Wiedebach's article is devoted to the
comparative analysis of Hegel's logical ideas. Wiedebach provides a comparativist
analysis of the logical ideas of Cohen and Hegel. The question of the relationship
between the logic of the two German philosophers originally arose because of the
desire of both in their constructions to focus exclusively on thinking itself.
However, the general idea of Cohen's philosophical system, the one open to the
facts of scientific knowledge and putting these on the same plane with intellectual
creativity, contradicted the idea of Hegel's system, closed and self-sufficient,
focused exclusively on philosophy. In contemporary studies of transcendental
school of thought, there is a clear tendency to consider the possible interaction
between the Kantian and Hegelian projects as a potential basis for the productive
development of continental philosophy. In this light, Cohen's Neo-Kantian
reflections on the logical foundations of pure cognition seem highly relevant and
significant.

E. Gamba's article raises another central and controversial theme of Cohen's
work, namely his philosophy of religion. Opposite points of view are expressed
regarding the disputes, whether Cohen's philosophy of religion is the basis of his
system, just a component, or in general a marginal part in Marburg scholar's
schemes. The notions can be summarized by slightly restating the statement of
C.G. Jacobi about the thing in itself by Kant: "Without a philosophy of religion, one
cannot enter the Cohenian philosophy. Yet with the philosophy of religion, one
cannot remain in it". What adds complexity to a more or less unambiguous
interpretation of Cohen's statement on religion is that this position of the German
and Jewish thinker was not the same throughout his long creative life. An example
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of this undoubted evolution of Cohen's views on the possibility and justification of
depicting God and divine phenomena in religious art and the related evolution of
his views in general on Christianity and the need for a dialogue between Christianity
and Judaism is given just in the study of the Italian philosopher.

If readers think that philosophy and the mind games are incompatible, we
advise them to pay attention to another article in the section devoted to the work of
H. Cohen, namely the one by H.M. Dober. Not only does the author address the
topic on which the publication of the Marburg Neo-Kantian never took place, but
the topic itself would seem to be at least marginal for Neo-Kantianism, which
opposed psychologism in scientific knowledge. However, first, the publication did
not occur, but there is evidence that Cohen was preparing it. Second, Neo-
Kantianism opposed psychologism but not psychology per se as one of the essential
sciences. Let us recall at least that Natorp, Cohen's colleague and associate at the
University of Marburg, made a considerable effort to justify and substantiate
psychology philosophically. One of Herman Cohen's favorite Russian students,
Sergei Rubinstein, became a prominent Russian psychologist.

I. Dvorkin traces the intellectual connection between the German Neo-
Kantian and Russia. The author thoroughly and comprehensively seeks to reveal
the influence of the ethical and religious concept of Hermann Cohen. The researcher
is trying to uncover the influence of Cohen's ethical and religious concept on M.
Bakhtin's philosophy of dialogue. Although the Russian thinker himself has
repeatedly stressed in interviews and memoirs the unique and even decisive
significance of the German philosopher's teaching for forming his concept, this
aspect of the analysis of Bakhtin's work remains marginal in international
Bakhtinology.
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AHHoTauua. B cTarbe npennpuHsATa NOMBITKAa ITOCTABUTH BOIIPOC U AaTh HAa HErO OTBET
OTHOCHUTEIBHO OLEHKH (HIOCO(CKOro TBOPUECTBA HEMEIKO-EBPEHCKOTO MBICIHUTEINS KOHIIA
XIX — mnawama XX Beka I'epmana Korena. Ilpmyem B ctune camoro Korena Bompoc,
MOCTaBJICHHBIA U 00CY)XKJaeMblil B CTaThe, HE SBISETCS Mpa3JHBIM, HO 3aKIO4YaeT B cede
TUIOTE3y, KOTOpas OmpeaeNeHHbIM o0pa3oM QopMupyeT Ham oOTBeT. BrISBIsSIOTCA Te
CIIO’)KHOCTH ¥ MHTEIUIEKTyaJ bHBIC IETePMUHAHTHI, KOTOPHIE MEMIAl0T (YOPMHUPOBAHHIO YETKOTO
U OJIHO3HAYHOTO OTBeTa. HO B 3THX e CIIOKHOCTAX COACPKUTCA U UHUIUHUPYIOLIUI MOMEHT
JUISL Havalla ux oOcyxneHus. PaccmarpuBaroTcst uctopuueckue u Guiocodpckue MpUIUHBI,
3aTPYAHSIONINE caMOe Hadalo OOCYXKIEHHS ITOCTaBIEHHOTo Bompoca. CTaThs, KOHEUHO, HE
MOJKET MPETEHJ0BATh Ha HCUEPIBIBAIOLINIA OTBET M0 TaKOH (PyHAaMEHTAILHOU TeMe, KOTopas
3aKoueHa B 0003HadeHHOM Bompoce. Ho m cama craThs, W CTaThH, CICHyIOUINe 3a HEel B
pyOpuke, nocesiieHHoN TBopuecTBY I 'epmana Korena, MOryT cBUaETEILCTBOBATE O TOM, UTO
BpeMsl I €€ 00CYKIEHUS MPHIILIO.

KawueBsbie ciaoBa: I'epman Koren, Hemenkas kimaccuueckas (uinocodus, HeMenkas
¢unocopus XX Beka, HEOKAHTUAHCTBO, KOT€HOBEIEHUE, TIOCTHEOKAHTUAHCTBO
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AnHoTtanus. I'epman Koren, kak 13BeCTHO, KpUTUKOBAJ KAHTOBCKYIO TPAKTOBKY BEIIU B
ce0e. A 10 HET0 KaHTOBCKYIO Belllb B ceOe KpuTHKoBall OUXTe U Ipyrue HeMerKue GUaocoQsl.
BeposrHo, no 3toil npuunne I'epmana Korena noguac mpeacTaBiAIOT MBICIUTENEM B AyXe
®uxte. Ho moo0Has mepcrekTiBa 3aKphIBaeT BO3MOXKHOCTh IIOHUMAHUS MIIEH 3TOro (uiio-
cota. OcHOBaHHUE €0 KPUTUKU KAaHTOBCKON BEIU B ceOe COBEPILICHHO OTIMYHO OT MOTUBOB,
onpeaensBIINX KpUTUKY KaHTa B KnaccuueckoM HeMeIrkoM uaeanusMme. [lomo0Hoe ucTomko-
BaHHE HE IMO3BOJISIET OCO3HATH TECHYIO CBSI3b TeopeTnieckoi (umocodpmun Korena ¢ mponcxo-
quBIied Ha pyoexe XIX—XX BekoB peBoutonyeli B pusrke. B ctaThe mokaspiBaeTcs, Kak Tpe-
6oBanue KoreHa, 4To0Obl 4HCTOE MBIIUICHHE caMO (POPMHUPOBAIO COOCTBEHHOE COJCpIKAHUE,
CBSI3aHO C IPOWCXOMUBIIUMH B (PH3WKE M MaTeMaTHkKe MpeoOpa3oBaHUsIME, 1 JEMOHCTPHUPY-
eTcsi CBoeoOpa3ue KOreHOBCKOI0 IOHUMAaHUS Ueaan3Ma: MPaBUIbHBIN HAeaIlu3M CO3HAET, UTO
ABTOHOMHOE, CBOOO/IHOE MBILIUICHUE TOJDKHO Cepbe3Ho pabomams ¢ OanHbimu yygcmes. Takxe
MI0Ka3aHO, B YeM COCTOMT OJIM30CTH MpeCcTaBIcHUI KoreHa mocTno3uTHBUCTCKOMY TE3HCY O
TEOPETHUYECKON HarpyXxeHHocTH HabmoaeHusa. Ceppe3Has paboTa ¢ JaHHBIMH YYBCTB IPOTH-
BOTIOJIOKHA HEKPUTHUYECKOMY TPUHATHIO MX KaK JaHHOCTH. MICTOKOM Hay4HOTO MBIIIJICHUS
SBJSIETCST caMO MbInUIeHHe. OHO B OTBET Ha BBI30B YyBCTBEHHOTO MaTepHajia CO3MaeT CBOM
KOHCTPYKIMU. MaTeMaTu3upoBaHHOE €CTECTBO3HaHUE cTaHOBUTCS i Korena u nmpumepowm,
U MOATBEPKACHUEM JJaHHOTO Te3uca. C ero TOUKM 3peHHs, peagbHO TO, YTO OMHCHIBACTCS HA
SI3bIKE MaTEMAaTHUECKOTO aHAJIHN3a, T.C. HenpepbléHbvle TIPOIECChl, HECMOTPSI Ha TO YTO JTIO0OBIE
JlaHHble TUCKpeTHBI. [lokazaHo, 4TO MCTOYHMK yTBepxkIeHuM Korena mo stomy Bompocy
Haxoautcs B «Kputuke yncroro pasyma» M. KanTa, a MMEHHO B Y4€HUU 00 OCHOBOIIOJIOXKE-
HUSIX YUCTOTO €CTECTBO3HAHHMS M 00JIee KOHKPETHO — B «AHTHIIMIAIUSAX BOCIPUATHSY. Y OEK-
nenne Korena B KOHCTPYKTHBHOM XapaKTepe TEOPUl MaTeMaTU3UPOBAHHOIO €CTECTBO3HAHUS
MOJIKPEILUISETCS B CTaThe MO3UIKel A. DUHINTEHHA.
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Abstract. Hermann Cohen, as it is well known, criticised the Kantian notion of the thing-
in-itself. And before him the Kantian thing-in-itself was criticised by Fichte and other German
idealists. Probably for this reason, Hermann Cohen is sometimes regarded as a person who said
things similar to Fichte. This gives a completely wrong perspective, making it impossible to
understand the philosopher's ideas. The basis for his critique of the Kantian thing-in-itself is
quite different from the motives, determining the criticism of Kant in the classical German
Idealism. Such interpretation does not allow to see close connection of Cohen's theoretical
philosophy with revolution in physics which took place at the turn of the nineteenth and
twentieth centuries. The article explains how Cohen's demand that pure thinking must form its
own content is connected with transformations taking place in physics and mathematics, and
the peculiarity of Cohen's understanding of idealism is demonstrated: for him, correct idealism
must realize that autonomous, free thinking should work seriously with sense data. The
closeness of Cohen's ideas to the postpositivist thesis of the theory-ladenness of observation is
explained. For Cohen, serious work with sense data is opposite to uncritical acceptance of them
as given. The origin of scientific thinking is thinking itself. It responds to the challenge of
sensory material by creating its own constructs. Mathematized natural science becomes for
Cohen both an example and a confirmation of this thesis. For him, what is real is what is
described in the language of mathematical analysis, i.e. continuous processes, in spite of the
fact that any data are discrete. It is shown that the source of Cohen's assertions on this issue is
in Kant's Critique of Pure Reason, namely in the doctrine of the Principles of pure natural
science and, more specifically, in the Anticipations of Perception. Cohen's conviction of the
constructive character of the theories of mathematized natural science is confirmed in the article
by references to the authority of A. Einstein.
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1. FepmaH KoreH — kaHTuaHeu, unu puxreaHew?

Odunocodckoe Hacnenue ['epmana Korena mocturna crtpaHHas cyas0a.
C onHOWl CTOpOHBI, OH OBUI TPHU3HAHHBIM TJIaBOM MapOyprckord MIKOJIBI
HEOKaHTHAHCTBA; a, KaK MULIET OTEYECTBEHHBIN HCCie10BaTelb HEOKAHTHAHCTBA
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B.H. benos: «x 1912 rogy MapOyprckast nkojaa HEOKaHTHAHCTBA 3aHsJIa BEAYIINE
no3unuu B (Quiaocopum He TONBKO B I'epMaHMu, HO W BO BCEM MHUPE»
[1. C. 8]. C npyroii cTopoHbl, MOXKHO BCTPETUTH COBEPIIIEHHO UHOE BU/IEHUE CUTY-
anuu. B 1910 r. bopuc SIkoBenko nucan: «B ['epmanuu, B ctpane ¢puiiocodoB u
dunocodum par excellence, umsa I'epmana Korena coBcem He Mosib3yeTcs MOMyJsip-
HOCTbHIO. BHE TecHOro kpy»kka nocjaeaoBaTeieid 1 y4eHUKOB €ro KHUTH MaJlo U3y-
qalTCs U 00CYKAAI0TCs, ero grtocodcekas cucrema 3amamauBaercs» [2. C. 426].
B tom, uto Hacneaue I'. KoreHa yIuio B TeHb, COLLIOCH A€iCTBUE MHOIUX IPUYKH .

Crpannasa curyanusi BOKpyr Hacieauss Korena ckiajpiBazach W B Hallei
ctpane. C 0IHOI CTOPOHBI, KaXKETCs, YTO ciaaBa 0 MapOyprckoil mkoie rpemena.
OT0 MOXHO 3aKJIIOYUTH IO naccaxkam o MapOyprckoil 1mkosie u3 BOCIIOMUHAHUN
bopuca [lactepnaka «OxpaHHas rpaMoTay», a TAKXKE [0 TOMY dHTY3Ua3My, C KOTO-
peiM (unocodckas obmectBeHHOCTH MockBbl u Cankt-IlerepOypra OTKIUKHY-
nace Ha npue3n Korena B Poccuto Becnoii 1914 r. Ho npu stom MapOyprekas
mkosia Oblia u3BecTHa 1o nepesogam padot I1. Haropma u O. Kaccupepa, 1.€. yue-
Hukoeé KoreHa, a BoBce He ero caMoro. ToJIbKO COBCEM HeJaBHO Oyiarojapsi ycH-
musiv B. H. benoBa MbI momyunnu nepeBo epBoit U3 TpUaabl HHTEPIPETATOPCKUX
pabot Korena — «Teopus ombita Kanra» [4]. CoOCTBEeHHAs €r0 CHCTEMa OCTaeTCs
JI0 cuX Top terra incognita, XxoTst uMsi Korena He 0bu10 coBceM 3a0bITO Oarogapst
uccnenosanuam I1. I1. Taiinenko? [5] u T. B. duyrau [6].

Korna oreuecTBEHHBIM HCCIIEI0BATEISIM IPUXOAUIOCH TUCATh O COOCTBEHHON
cucreme Korena, To 4aiie Bcero roBOpusoCh, YTO OH KPUTUKOBAJ M OTOPOCHIT KaH-
TOBCKYIO «Bellb B cebe». Beneactaue atoro ¢unocodpus Korena npeacrapnsiach
KaK 4TO-TO Bpo/ie BToporo usfanus uaeanuzma duxre. KoHeuHo, KpUTHKa KAHTOB-
CKOHM BemM B ce0e MMeeT BHYIIUTENbHYIO TPaJWULMI0 B HEMELKOM HJICaIU3ME.
Opnako paccMaTpuUBaTh KOTE€HOBCKYIO KPHUTHKY COOTBETCTBYIOLIMX ITOJIOKEHHM
Kanra B pycne fAxobu wnu ®@uxte Oyaer OONbLIIMM UCKaxeHHeM. B wacTHOCTH,
10/J00HOE MCTOJIKOBAaHHE HE MO3BOJISIET OCO3HATH TECHYIO CBS3b TEOPETHUYECKOU
¢dunocodun Korena ¢ nmpoucxoausmeir Ha pyoexxe XIX—XX BB. peBomtonueii B
¢usuke. B xoreHoBckoil (unmocodhur MOXHO YBHUIETh HMHTEPECHYIO CTpaHHILY
peLenimy HoBeHImuX (Gpru3nyeckux uaen B Kynbrype U Gpunocopun konna XIX —
Havana XX BB. byieM HazmesThCs, YTO 3Ta TeMa KOr/ia-HUOY/Ib IPUBJICYET BHUMA-
HHUE UCTOPHKA (PU3MKH’,

B nacrosmieit pabotre Mbl MombITaeMcsl MOKa3aTh, KaK caMble HAeaIlucTHye-
ckue nexnapanuu Korena, u npexzae Bcero TpedoBaHue, YTOObI YUCTOE MBITIICHHUE

!B 1942 1., B CTOJIETHIOI TOJOBIIMHY poxkaeHus pumocoda, D. Kaccupep mucan: «B [epmanuu
BEIUYANIITNE YCUIINS ObUTH TIPEAIIPUHSATHI U TOTO, 4TOOBI 3a0bITh UMs [ epmana Korena u ctepetsb
namsTh 0 ero ¢urocodckoit padore. Ho Bce 3Tu yemnus okaxytes OecronesusiMu» [3. P. 219].
B atom Kaccupep okazascs mpas, 1 B ociieTHHE JeCATHIIETUS HHTepec K Hacnenuto Korena pacrer.
2 B pa6ote ILIL Taiinenko «HayuHas paluoHAILHOCTh U (HUIOCO(CKUIA pasyM» CM. HOIpobOHEe
paznen IV rnasel 1 «Heokantnanckas koHuenuus HayuHoro 3HaHus (Koren, Hatopm, Kaccupep)»
(c. 347—416) u Bropyro raBy «IIpHHIKI BCEOOIIEro OmocpeIoBaHrs B HEOKaHTHaHCTBE Map-
Oyprckoii mxkonsn» (c. 417—454).

3 B xa4ecTBe mpHMepa IOA0OHOH pabOTEI MOKHO Ha3BaTh Auccepramuio L. Patton [7], e o6cTos-
TEIBHO Uccienyercs To, kak I'. KoreH ananusuposan npuHuunsl mexanuku . ['epua.
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caMo (hopMUpOBaNIO COOCTBEHHOE COJEP)KaHHME, OBLIM CBSI3aHBI C TPOUCXOJIMB-
UMY B (pU3HMKe U MaTeMaTHKe W3MeHeHHsMU. Ha mepBblif B3rsi, MOXKET MoKa-
3aThCs, UTO OJIHO HECOBMECTUMO C ApyruM. Beab pusuka — 3T0 IKCrepUMeHTab-
Hasl HayKa, KOTOopasl BCErJa MOJYEpKUBaIa CBOIO CBSI3b C ONBITOM M MPOTHUBOIO-
cTaBiisiia ce0s MPOU3BOJBHBIM M3MBIILUICHUAM (Guinocoduu, Toraa kak mapocom
KOT€HOBCKOH (prusocoduu sBIII€TCSI aBTOHOMHUS YUCTOT'O MBIIUICHUS, KOHCTPYUPY-
fomero cBor o0wekT. Ho mmeHnHO Omaromapsi 3ToMy KoreHoBcKas (unocodus
HayKH HETPUBHAJIbHA U 3aCIIy’KMBAET, 4TOOBI 0 Hell BciomuHaiu. Ha To, 4to Teo-
petudeckas ¢punocodus Korena sisieTcss tMeHHO Qrtocodrels HayKu, yKa3blBaeT
Ba)XHOE 00CTOATENBCTBO: TPAHCIICHICHTaIbHAs (GHIIOCO(US, KaK HE YCTAET IMOBTO-
paTth Koren, mpu3HaeT TOJNbKO OUH (QakT: PakT HaAyKH, IPUYEM UMEETCS B BUILY
TOYHOE MAaTEMaTU3UPOBAHHOE €CTECTBO3HAHUE.

Cucrema Kanrta, kak HM3BECTHO, TOXKE€ OTTAJIKUBalIach OT (paKTa HaAyKu —
HBIOTOHOBOM MexaHuku, koropas B XVIII B. nosyunsia npu3HaHue B KayecTBE
HUCTUHHOM KapTuHbI Mupa. OnHako K KoHIty XIX B. 00JUMK MaTeMaTHKUA U MaTeMa-
TU3UPOBAHHOI'O E€CTECTBO3HAHUS 3aMETHO H3MEHMJCS. OJTO SIBUJIOCH OJHUM H3
MPUHLUIHATIBHBIX MOOYIUTENbHBIX MOTUBOB (unocodckoil spomonuu Korena u
ero 0TXOa OT ps/ia MoNoKeHui Teoperndyeckoit punocoduu Kanra. Ho, moxanyi,
caMbIM BaykHBIM J1s1 Korena okaszanach He Ta WU MHAsi HOBas U7esl B MaTeMaTHKe
Wi (pU3MKe, HO cam (pakm usmMeHeHUs: NPUSHAHHBIX MAmeMamuieckux u guzuye-
ckux meoputi. Bot 3T0oT dakt He Toapko He ObuT yuTeH uocodueit Kanra, HO
HOCJIEA SIS IeNalla €ro HEBO3MOXKHbBIM. KaHT 3aj1a1 onpeiesieHHy 0 CUCTEMY allpy-
opHu, KoTopas cTtana B «kKpuTrke 4ncToro pazyma» CTpyKTypOil BHEUCTOPHUECKOTO
TPAaHCLEHICHTAJIBHOTO CYObEKTa, XOTS OHAa BBHICTPAUBAJIACh, UCXOMS U3 €BKIMIO-
BOW F'€OMETPHHM U HBIOTOHOBOW MexaHuKkH. [IpoucxonuBmias Ha rinazax ['epmana
Korena HayuHas peBoJIIOLMS 3aCTaBWJIa €ro NEPECMOTPETh nomyuieHuss Kanra o
TPaHCLEHECHTAIbHOM CyOBbeKTe U MpUpojie anpuopu. Bo3aMoxKHOCTh anpuopHOro
HAYYHOT'O 3HAHUS nepepacmams camozo cebs, IPUHUMATh HOBbIE ()OPMBI CTAHO-
BUTCSI TJIABHBIM TIPEAMETOM €ro pasMmblnuieHuid. Takum oOpazoM, mbicib Korena,
KaK U (prunocodus MOCTHO3UTUBU3MA, OTTAIKUBACTCS OT (paKTa HAyYHBIX PEBOJIIO-
IUH KaK paJMKalbHBIX CMEH NMPHUHATHIX HAy4YHBIX MpencraBieHuil. [lomyuaercs,
yro Koren nomxen Obu1 Obl cTaTh OJNM3KUM COBpeMEHHOW (minocoduu HayKu.
Ho BMecTo 3TOro OH OKa3bIBaeTCs JAJEKUM M HEMOHATHBIM M3-3a TOTO, YTO (haKT
HAYYHOH PEBOJIOLMH BHYIIIAET €My HENOOEAUMBIN ONITUMH3M U Bepy B HayKy. Ero
OKPBUISIET HOBBIN MOJIET HAYYHON MBICIIH, OH CUUTAET, YTO IPOUCXOASIIAsl B MaTe-
MaTHKe 1 TeOPETHUECKON (PH3HKE MepecTpoiika OTKPHIBAET BO3MOKHOCTh HECOKPY-
HIMMOTr0 000CHOBAaHUSA HJealli3Ma U aBTOHOMUHU YUCTOTO MBIIICHUS.

2. OCO6EHHOCTM KOreHOBCKOro ngeannsma

TBopueckyro sBosmonuio KoreHa moadac ONUCHIBAIOT KaK JBHKEHHE OT
BepHOCTH yueHHIo KaHTa ¢ ero mpusHaHueM Belld B ceOe K CTOMPOLEHTHOMY
ujeanu3My, KOTOpbIM HE MPU3HAET HUKAKOW BellM B ce0e 3a MpeneaamMu MblIijie-
HUs, T.6. HUYETO KPOME CaMOJOBJICIOLIET0 MblluleHUsA. B takoM ciyuae Koren
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HAUYMHAET BBHIMJISACTh KakK (PUXTEaHEl| WM TereNbsHell, YTO COBCEM ISl HEro
HEJIECTHO, YUUTHIBAsl, YTO OH HE yIyCcKall cilydast MOKpUTUKoBaTh duxre u ['erens,
MpUYEM JOCTATOYHO PE3KO.

Hano npusnats, uto B «JIoruke 4nucToro no3Hanus» [8], nepBoii KHUTe, Pei-
CTaBJIsIIONIeH coOCTBeHHYIO cucteMy Korena, MOKHO HallTM MHOTO 3asBIICHUH,
3By4allluX KaK MOATBEPKICHUs Takou uHTepnperanuu. Hanpumep, Koren nocro-
SHHO KpuTukyeT KaHTa 3a TO, 4TO TOT Mpeanocaan YuCTOMY MBIIUICHUIO YHCTOE
CO3EplIaHKe, TOr/la KaK YHMCTOE MBIIUIEHHE HE MOXKET MMETh HHMKAKOro Hauaia
kpome camoro ce0s [8. S. 12]. Koren He ycTaeT moguepkuBaTh TBOPUECKYIO CaMO-
CTOATEIBHOCTh MBIIIIEHUS. UMCTOE MBIIUIEHHE U MPOU3BOAUT YUCTOE NO3HAHME
[8. S. 13]. ITocTossHHBIM OOBEKTOM KOT€HOBCKON KPUTHUKH SIBJIICTCS YTBEPKICHUE
KanTa, uro MHOrooOpasue 1aHHBIX YyBCTBEHHOCTH JIaHO PACCYIKY, T.€. Ipele-
CTBYET €ro CUHTETHYECKOW nesTenbHOCTH. Koren 3asBisieT, yTO HET HUKAKOIro
MHOTr000pasusi, KoOTopoe OblT0 OB IPOCTO JaHO MbIIIeHHI0. CaMo MHOr00Opasue
TaKxe sBisieTcs npoaykrom MbinieHus [8. S. 29]. U Koren ynpekaer Kanra, uto
TOT YMYCTWJ caMoOCTOATeNbHOCTh MbliuieHus [8. S.34]. Koren takxe mpsimo
YTBEPKIAeT TOXKIECTBO OBITHSA W MBILIUICHUS: «BbITHE €CTh MbILIUIEHHUE OBITHS.
OTcro1a BBITEKAET, YTO MBIIUICHUE KaK MBIIUICHHE OBITUS €CTh MBIIUICHHE TI03HA-
Hus» [8. S. 15]. OH nuier, 4To npeaMeT NO3HAHUS CYIIECTBYET TOJIBKO B UUCTOM
no3Hanuu [8. S. 235]. Takue uenrpanbusle 11 Gunocopun Korena nonsrus kax
«HUCTOK», «YUCTOTA», «TEOPETHUKO-TIO3HABATEIbHAsI KPUTHKA» B3aMMOOIpEe-
JUMBI, U BCE OHH YKa3bIBAIOT HA CBOOOY ¥ HE3aBUCUMOCTh HAYYHOT'O MBIIIIJICHUS
OT YyBCTBEHHOT'O BOCIIPUATHS.

Koren, xak u Kant, Ha3pIBaeT «4YUCTHIMY» AlPUOPHOE MBILIJIEHUE, YACTOE OT
smnupun. OHO Ha3biBaeTcs «uctokom» (Ursprung), IOTOMY YTO UMEHHO U3 HETO,
a BOBCE HE M3 OIIYIIEHU, 00pazyeTcs HaydHOe 3HaHue. 3aaua TeOPETHKO-TI03Ha-
BaTEIbHON KPUTUKH COCTOUT B BBISIBIIEHUU UCTOKA TEOPUN MaTeMaTU3UPOBAHHOIO
€CTECTBO3HAHMUS, T.€. B IEMOHCTPALIMM TOTO, YTO OHO UMEET allpUOPHBII XapakTep
1 CBOOOJIHO MO OTHOILEHUIO K OIIYIICHUSIM.

CoBpeMeHHHMKaM, KaKk M MO3AHEHIIMM HHTEpHpeTaropam, MpeacTaBIsLIOCH,
YTO TAKOTO POJa ACKIapaii He MOTYT ObITh HUYEM MHBIM KaK 4acThio (prstocod-
CKHX YCTaHOBOK, OJJOOHBIX (PUXTEAHCKUM WIIH TerelieBCKUM. FIMenoch B BULY, UTO
ako0bI 17151 Korena Bce 1aHHbIe 4yBCTB, J]a ¥ CaM BHELIHUM MUp, CyTh KOHCTPYKIIUU
yucToro meinuieHus, . Kazanoch, 4To Apyrux BapuaHTOB UHTEPIPETALIMU HE MO-
XKeT OBbITh: JIMOO OPTOIOKCATTLHOE KAHTHAHCTBO, JIT0O OTOpAaChIBaHKE BEIU B ceoe,
u rorga — @uxte wnu I'erens. Ho Koren suoden npyryto anbrepHaTHBY, OH Halles
JUTst ce0st APYToM MyTh U HEYKJIOHHO JIBUTAJICS 110 HEMY.

B ero HeykIIOHHOM JBMKEHHUH 1O U30paHHOMY MYTH HE OBLIO MPUHITUITHAIb-
HOM pa3HMLIBI MeXxay yoexaeHusMu Oonee panHero Korena, MHTepHpeTupoBaB-
mero «Kputuky uucroro pasyma» B cBoeil «Teopun onbita Kanra» [4], u nosu-
nuei mo3aaero Korena B «Jloruke uncroro mo3Hanus» [8]. UroOwr mousaThs Korena,
HAJI0 OCO3HATh OCOOOCTH TOTO HAEaIM3Ma, KOTOPhIH OH 3amuiiaer. Koren yetko
dbopmynupyert ero, Hanpumep, B « Teopuu omnbita Kanta» [4]. Bo Begenun k atoit
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paboTe OH JaeT UCTOPUKO-(PUIOCOPCKUN 0UepK «OOBEKTUBHBIX M UCTOPUUYECCKUX
IIPEIIIOCHUIOK» NOSABJIEHUS yueHus: KaHTa U yTBEpkKAAET: «...pacCMOTPEHUE UCTO-
pPUYECKHX MPEANoChUIOK pa3BuTus KaHTa mpuBOAMT HAac K PacCMOTPEHHUIO €ro
cBs3u mpexe Bcero ¢ Ilmatonom» [4. C. 88]. Ilnatron — ¢urypa upe3BbIYaiiHO
BakHas st KoreHna, HACTONMBKO BayKHAsI, 9YTO HEKOTOpHIE (CM. Hampumep [9]) roso-
PAT O TOM, YTO MOCIEAHHMA ObLT TUTATOHUKOM B OOJBIIEH CTETICHH, HEXKEIIN KaHTH-
aHieM. MoxeT ObITh, 3TO U BEPHO, TOJILKO HaJ0 yuyecTb, uTo y Korena cpoe, u
BeCbMa JIJIs HAC HEMPUBBIYHOE, MOHMMaHue ydyeHus llnarona. B miaroHoBCckOM
ujeanu3Me OH BUAUT IPU3HAHKUE TOTO, UTO «0€3 CBA3H C UyBCTBEHHOCTbHIO MBIIILJIE-
HUe He Mornio Obl pazBuBatecs» [4. C. 90]. Konkperusupys 31y Mbiciab, Koren
MUIIET AAJBIIE, YTO «TOJBKO BMECTE C 3TUM YACTUYHBIM NMPU3HAHUEM UyBCTBEH-
HOCTHM WJI€aJIU3M BIIEPBbIC HAYMHAET CTAHOBUTHCS IJIOJIOTBOPHBIM U JUJISI CaMOM
ATUYECKON MPOOIEMBI, HO, IPEXK/IE BCETO U HETIOCPEICTBEHHO, — I MIOHUMAaHUS
NOHATHUS HAayKu» [Tam ke]|. Takum 00pa3oM, HACTOSIIMMN, TPABUIBHBIN UACATH3M
s Korena mpeacraBisieT coboi cepbe3Hyro paboTy ¢ JaHHBIMH 4yBCTB. Mjea-
JIU3M CTAHOBUTCS TUIOJOTBOPHBIM TOJIBKO TOT'/Ia, KOTJa OH BUAMT TO, YTO OTJIMYHO
OT pa3yMa M NIpPEJCTaBiIseT AJI HEro 3aTpyJHEHUE U 3a/]ayy: UyBCTBEHHOCTbD.
Koren HUKOr1a HE MPU3HAET, YTO Pa3yM MPOU3BOIAUT He-S u3 camoro cedsi, 4ToObI
IIOTOM CHATh APYyroBocTh He-A. J{ns Hero, kak u 11 KanTta, 04eBUIHO, 4TO Mbliu-
JleHue cywecmeyem 6 CmoJKHOGeHuu ¢ unbim. [loguepkHy emie pas, yTo 3TO
MOJIJIMHHOE MHOE, BOBCE HE Mpou3BeaeHHoe camuM f. OgHako pa3yM HE OTAaeTcs
BJIACTU MHOTO, HO paboTaeT ¢ HUM. A 3a/1a4a ujeaanu3Ma COCTOUT B TOM, YTOOBI
MOHSTH U ONHUCATh, KAKUM 00pPa30oM aBTOHOMHbIE allPHOPHBIE CTPYKTYPHI MBbIIILJIe-
HUsl paboTaloT ¢ WHBIM. MIHTEpecHO, 4TO HA4alo TaKOTO Pa3BUTHUS HJcalId3Ma
Koren cBszpiBaer ¢ IlmatToHOM W MMEHHO TyT ycMmaTpuBaeT cBaA3b [lmatona
¢ KanToM: onu 00a, Kak OH CUMTAET, BHIAT, YTO YYBCTBEHHOCTh M MBIIICHHUE
BHOCSIT pa3Hblil BKJIaJ B MO3HaHME. 3ajauya MPaBUIBLHOTO Healn3Ma COCTOUT B
TOM, YTOOBI OLICHUTH TOT U IPYTOH, a, CaMO€ INIaBHOE, MOHAThH, KAKMM 00pa3oM OHU
MOTYT OBITh CKOOPJIMHUPOBaHBL. TOJNBKO TakoW wjaeanusM, 1o MHeHHIO KoreHa,
MOKET OBITh HE TOJNBKO (punocodueii Hayku, HO U BooOIe (unocoduelt, koropas
MMEEeT MPaBo Ha CYIIECTBOBAaHUE B BEK HAYKH.

Otcroga noHATHO, HacKoJbKO nanek KoreH kak ot ®duxre, Tak u ot I'erens.
Ecnm u uckatp ucropuko-puiaocodckue cONMMKEHNs, TO COBCEM B IPYTUX MECTaX.
Hanpumep, MokHO mpoBecTy mapaienu Mmexay ¢punocodpueit Korena nu «HoBbIM
pauroHanm3Mom» ['acToHa bamuisipa, KOTOPbIA CTPEMUIICS MOKa3aTh, YTO «IMIIU-
PHU3M U pallMOHAJIU3M CBSI3aHbl B HAYYHOM MBILIUICHUH TOW MOUCTHUHE CTPAaHHOU U
CTOJIb K€ CHJIbHOM CBSI3bl0, KOTOpasi COEAMHAET OOBIYHO YJIOBOJBCTBUE U OOJIb»
[10. C. 162].

Ho kak ’xe corjacyercss Bce CKa3zaHHO€ C IOCTOSIHHO MOBTOPSIFOIIMMHUCS
nexnapanusMu KoreHa, 9To HET HUYEro, 4TO MPEIIIeCTBOBAIO Obl MBIIJICHUIO,
COCTaBJISAS IJIs1 HETO IAaHHOCTb, U UTO MBIIIJICHHE CaMO MPOU3BOJIUT CBOIO MaTEPUIO
[8. S. 59]; uTo uncroe co3HaHuE, MOCKOJIBKY OHO YUCTOE, JOJHKHO CaMO IPOU3BO-
IUTh CBOE coepkanue [8. S. 4241? st Hamero ciryxa Takue ¢ppasbl 3BydaT OUYCHb
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no-puxTeaHcku, a, OyIy4d MPOLUUTUPOBAHBI BHE KOHTEKCTA, CO3JAI0T BIEYaTe-
Hue, yTo KoreH Henaneko yuien ot Ouxre.

ITocMOTpEB k€ Ha KOHTEKCT, B KOTOPOM 3as1BJICHO TpeOOBaHUE, YUTOOBI YHCTOE
CO3HAaHME CaMO MPOU3BOMIO CBOE COJIEpKAHUE, Mbl OOHAPYKHUBAEM HEUYTO MHOE.
B cootBeTcTBytO1IEM MeCTE B «JIOTMKE YMCTOrO MO3HAHUS) PEUb UIET O PA3IHUUU
COAEpKaHUW, MPOU3BOAUMBIX YHUCTHIM IO3HAHUEM, YHUCTOW BOJIEM M YHCTBIM
qyBCTBOM. Ha3BaHHbIE TpH 4acTH COOTBETCTBYIOT TpeM «Kputukam» Kanrta u tpem
gactaMm ¢uiocodckoit cuctemsr camoro Korena. IlpaBna, B ornuume ot Kanra,
Koren myman u 0 4eTBEpTOM 4aCTH CUCTEMBI, KOTOpast 00beIuHUIa ObI TPU HA3BaH-
HbIe. UUCTOE CO3HAHUE €CTh MPEIMOCHUIKA TSl TPEX IIaBHBIX 00JIACTEH KYIbTYPHBI
[8. S. 427]. OHO maeT UM €TMHCTBO, HO KaK-TO a0CTpakTHO. ENMHCTBO Ha/l0 CHOBA
UCKaTh. JTO OyJeT, kak nmonarain KoreH B To Bpemsi, koraa padbotan Haj «JIorukoit
YUCTOTrO MO3HAHUSY, IEJI0M rcuxosioruu. B konile xxu3nu Korena takoi yeTBep-
TOM 4acThO cTana penaurus pazyma (cMm. [11]).

Hymaro, ¢ KoreHoM MOKHO COTJIACUTBCA B TOM, YTO ITOTOKOM OIIbITa HEJb3sI
OOBSCHUTH, MMOYEMY CO3HAHHE MPOU3BOAMWT HE TOJBKO 3HAHWE, HO M ITHYECKHE
HOPMBI U HI€aJIbl, @ TAK)KE ACTETHYECKUE OLIEHKH BCEr0 BOCIIPUHUMAaEMOro. B aTom
CMBICIIE YUCTOE CO3HAHUE JICHCTBUTEIHHO CaMO MTPOU3BOIUT COOCTBEHHYIO CTPYK-
TYpY U pa3jIu4yHbIE TUIIbI COACPKAHUI.

Ho peun unet He Tosbko 06 3ToM. Kak Hao moHUMATh 3asBICHUS, YTO MBIIII-
JIEHHE CaMO MPOU3BOAUT CBOIO MaTeputo? ONATh-TakH, TYT HET HUYETO MOX0KETO
Ha JMAJIEKTHUKY, no3BosisABIIyt0 S mopoxnaars He-f. Hano ckasate, uro Koren
oTHOCUT Duxte, Kak u ['eresns, K «pOMaHTUKaM», 4YTO B €r0 YCTaX KOMIUIUMEHTOM
OTHIOJb He siBisgeTcs. Punocodpuss PUXTe HE 3aCIy’KUBACT y HEro HU Maseiieit
MOJIOKUTENBHON OLIEHKH, U TIPEXKAE BCEro MOTOMY, YTO OHa UTHOpUpYyeT HproTo-
HOBY HayKy. [loaToMy Bce ee mocTpoeHUs HeYyJOBIETBOPUTEIbHBI. CaMOCO3HAHUE,
roBoput Koren, npeBpatunoch y @uxre B BOJIIECOHOE CIOBO, C MOMOIIBIO KOTO-
pOTo OH pasperniaet Bce MpoOIeMbl IPUPOIbI M TIO3HAHMS, BBIBOJS U3 CAMOCO3HA-
HUSI BCE BIUIOTH JI0 CBeTa M Bo3ayxa [8. S. 417].

3. dunocoodpua KoreHa B cBeTe COBpeMEHHOM punocodumn Haykm

VYr1Bepxkaenus Korena BcTpeuanu HenoHumanue B koHue XIX m Haugane
XX BB. OHako Onaronapsi NOCTHO3UTUBUCTCKON (QHIOCOGUN HAYKH U pa3HbIM
(opMaM KOHCTPYKTHUBU3MA TAKUE YTBEPKIACHUS YK€ HE KaKyTCs SATUPYIOIIMMH.
Ceiiuac 10 k€ camoe, 0 4eM TBepAu KoreH, yTBep)k1aeTcs B T€3UCE O TEOpETUYe-
CKOM Harpy>KeHHOCTH 53bIKa HAOJIOJEHMSI, IPUYEM IO JAHHBIM TE3UCOM IOjipa-
3yMeBaeTCsl HEe TOJIBKO S3bIK, HO U CaMU pe3yJbTaTbl HAOMIOACHUN UM SKCHEepU-
MeHTOB. Peub uaer o Tom, yTo Teopus (WM runoTesa), paad KOTOPOMl CTaBUTCA
HKCIEPUMEHT, ONpeAeseT, YyTo UMEeHHO Habmoaaercs. [IpencraBnsercs, 4To 310 U
nMeer B Buay KoreH, Korjna KpUTHKYET NPEACTaBIEHUE, COTJIaCHO KOTOPOMY POJIb
MBILUIEHUS] CBOAMUTCA K YNOpAOOYUSAHUIO TOTO, YTO JAAIOT OILLYIIEHHs. OTO
JIOCTaTOYHO MOHATHO TENEepb, CIycTs Oosee 4eM cTo JieT nocie ycunuid Korena
JIOHECTH 3Ty MBICIb A0 unTareneil. CoBpeMeHHbIH ncciieoBaTelsb, 0y1b To GU3UK,
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XUMUK, OUOJIOT U T. 1., UMEET JIeJI0 C TOKa3aHUSIMU CTPEJIOK IpUOOPOB U C KApTUH-
KaMH Ha Juciuiee koMibtotepa. U ceituac, HaZe0Ch, y>Ke HUKTO HE OTBAXKUTCS IO-
BOPUTH, YTO HAYUYHBIE TEOPUH YHOPAOOUUBAIOM BOCIIPUATHS MOJIOKEHUN CTPEIIOK
WM Pa3HOIBETHBIX MEHSIOIIUXCS TpaduKOB Ha nuciuiee. Bmecto sToro teopun
JIETIAl0T YTBEPKACHUS O TOM PeadbHOCTH, BO3ACHCTBUEM KOTOPOM, B OMpPEIECICH-
HBIX YCIIOBHSIX JKCIIEPHUMEHTOB, Ha OMPEJEICHHBIX yCTPOUCTBAX, Mpubopax, mpu
3aJIaHHBIX CcI1oc00ax 00padboTku nH(pOpMaIUH, MpeIaraeTcst OObSICHATH MOy YHB-
mecs JaHHbpie. Ty MaTepuio, ¢ Kakol HMEeT JIeTI0 HayKa, Oyb TO DJIEKTPOMArHUT-
HbI€ WIM TPABUTALIMOHHBIE MTOJISI U BOJIHBI, KBAPKHU U CTPYHBI, TCHETUYECKUE KObI
U COZIepKAIIyIOCs B HUX HHPOPMAITUIO, co3aaeT AJis ceOs cama Hayka. OHa BIIOJIHE
noATBepkaaeT cnoBa KoreHa, 4to «1mojaHOe U HEAENMMOE COACPKAHNE MBIIIICHUS
JOJKHO OBITH MPOIYKTOM CaMOro MelnuieHus» [8. S. 59].

TpyaHo Bo3paxaTbh IPOTUB MMOJAOOHOIO TE3HCA, €CIIU PeUb UAET O COBPEMEH-
HOW HayKe, OJIHAKO 3TH YepThl NMpHHAJJIeKaIU el Bcerna. Eciu BCIOMHHUTH 00
AHTUYHOI HayKe, TO, HaBEPHOE, HUKTO He OyAET COPUTh, YTO TO, YTO COCTABIISIIO
caMy MAaTepUI0 apHCTOTENIeBCKOW (U3MKH, a MMEHHO, BEIIH, Hecyllue B cebde
HayaJio CBOETO JIBM)KECHMS U TOKOSI, KAUECTBEHHO Pa3JIMYHbIE MECTA, €CTECTBECHHBIE
JIBUKEHUS, SIBJIIFOTCS] KOHCTPYKUMSAMU MbICTU. OJIHAKO U C IEPBBIX IIAr0B KJIacCH-
YeCKOW HayKH el OblIa MPHUCYINa Ta e YepTa.

[TocTno3uTHBHUCTCKAsA KPUTUKA MMO3UTUBU3MA C €r0 MOMCKAMU HEUTPAIbHOTO
A3blKa HAOMIONEHUS U TMPOTOKOJBHBIX MPEIIOKEHUI MOJHOCTHhIO OMpaBaia
neknapanun Korena, coriacHO KOTOPBIM TepBasi OOS3aHHOCTh MBIINIJICHHUS —
HE NPUHUMAaTh HUKAKOI'0 COJEPXaHUs KaK JaHHOCTH, HO 337aBaTbCs BOIIPOCOM O
TOM, KAaKOB UCTOYHHK ITOU TaHHOCTH. TOYHO TaKOW MaKCUMOM pyKOBOJACTBOBAJICS
lNanuneit, koraa OH MPEMIOKUI CBOM aHAIM3 TOTO, YTO paHEE MPEIACTaBISLIOCH
HEMPEIOKHBIMU JaHHOCTSIMHU OMbITA, YKa3bIBAIOUIUMHU HAa HETIOJBUKHOCTh 3€MIIH.
["anuneii KpUTHKOBAJ CCHUIKM Ha HAOMIOIEHUS, KOTOpPbIE MOKa3bIBaJIM, HAIIPUMED,
YTO OpOIICHHBIN C BEpPIIMHBI OAIllHW KaMEHb IaJacT OTBECHO BJOJb €€ CTEHBI U
JIOCTUTAET 3€MJIM POBHO TOJ TEM MECTOM, C KOTOpOro ero copocuiu. ['anumneit e
«YTIOPSAIOUMBACTY» JaHHBIC TAaKUX HAONIOJIEHUH, a Pa3BEHUYMBACT WX IMPETCH3UH,
BBE/ISI IPUHIIMI OTHOCUTEIBHOCTH JBUKEHHUS.

Pasmpiiuisas Han 3asBienuemM KoreHa, 4yTo MBIIUIEHHE CAaMO CO3JA€T CBOKO
MAaTEepHI0, YMECTHO BCIIOMHHTB, YTO B HayuyHOU peBostounu XVII Beka poauiiach
HOBOTO pojia Marepusi, KapJAMHAJIBHO OTINYAIONIAsCA OT MATEPUU-TIOTEHLIUU apH-
CTOTEJIeBCKOM (PU3MKHU: OJJHOPOIHAS, UHEPTHAsI, onpeaenseMas, kak nuiet Korew,
YHCIIOM, JIBI)KEHUEM, HEMPEPHIBHOCThIO U OCCKOHEUHOCTHIO; T.€. Marepus, 0e3
OCTaTKa ONKChIBAEMas HA A3BIKE MAaTEMATU3UPOBAHHOIO €CTECTBO3HaHMs. Ha 3T0
MoCTOSTHHO yKa3biBall A. Kolipe B cBouX paboTax 1o UCTOPUH HAYYHOU PEBOTIOIIHH
XVI—XVII BB., oT™MeYas1, 4TO B 3TOM PEBOJIOLMHU MPOU30IILIA «MATEMATU3ALIUS
(reomeTrpu3zainus) IPUPOAbI U, CIEAOBATEIbHO, MaTeMaTU3alusl (T€OMeTpU3aLus)
Haykm» [12. C. 130].

Koren cornamaercs ¢ TeM, 4T0 BOIPOC O COOTHOLLIEHUH YUCTOT'O MBILIICHUS
Y OLIYUICHU! Ba)XE€H JJI1 IOHMMAaHMs TOrO, YTO TAKOE HAayKa, U HE MEHEE BAKEH
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JUTSl TOHUMAaHUS TOTO, KAKUM JIOJIKEH OBITh MPaBUIIbHBIHN, T.€. HAYYHBIN, UICATH3M.
13 otBeToB KoreHna moHATHO, YTO peyb HE UAET O TOM, YTO YUCTOE CO3HAHUE IKOOBI
CaMo MOPOKIAET TO, UTO AatOT HaM 4yBcTBa [8. S. 434]. Ho oH BUIUT CBOIO 33a/1a4y
B TI0Ka3€ TOTO, YTO OMIYIIEHUS BOBCE HE MOTYT UCHOJHHUTH (YHKIIHIO, KaKyl0 Ha
HUX BO3JIAral0T SMIIMPUCTBI M HMHAYKTUBUCTHL. VIMEHHO NpPOTHMB Ha3BaHHBIX
HanpasyieHuit Koren Heyromumo 0opercs B «JIoruke 4McToro no3HaHusy. Ymnop-
CTBO M Ja)Xe HEKOTOPYH 3alajbYMBOCTh KOT€HOBCKUX YTBEPXKICHHU MOXKHO
MOHSATh, €CITU BCIOMHUTH, HACKOJIBKO B (PHIOCOQHH HAyKH BTOPOU ITOJIOBHHBI
XIX B. TOMUHUPOBAIIA SMIIUPU3M U UHAYKTUBU3M. TOr1a BIpaKeHUs «OMIIUpUYE-
CKHME HAyKW» U «MHIYKTUBHBIE HAYKM» CUATAJIUCh CHHOHHUMaMH. TOJIBKO B KOHILIE
XIX B., B cuTyanuu Kpu3uca, B paborax HeKOTOpbIX (pu3nKOB, Hanpumep I. I'epua,
W TO3UTHUBUCTOB BTOpO# BOdHBI, II. [[rorema (KoTopwlii U cam OBLT (PU3UKOM)
u A. [lyankape (pu3uka u MaTeMaTHKa) MOSBISIETCS KOHBEHIIMOHAIN3M, KOTOPBIH
OyZeT ocBauBaThCsl U OCMBICIMBATHCS CYLIECTBEHHO MO3JHEE, KOT1a HAYHET pac-
CBINAThCS MpOrpaMma JIOTUYECKOr0 MO3UTHBU3MA U YTBEPKAATHCS MOCTIO3UTH-
BU3M. JlJ1s Ha3BaHHBIX MbICIUTENEH (hrU3HUecKast TEOPHUS TOXKE BbICTyIana IPOAYK-
TOM CBOOOJITHOTO KOHCTPYUPOBAHHUSL.

Ho Bepuemcs k Koreny. [IpuHSTO cunTaTh, TOBOPUT OH, YTO OLIYIIEHHUS JAIOT
CO3HAHUIO ero cozepkanue. [IoHATHO, YTO OLIYIICHHUS AAIOT OmoenbHOe, KOTOPOe
IpU TaKOM IMOJAXO0Je U OOBSABISETCS OTAEIbHBIM MPEIMETOM, KOTOPBIN SKOOBI
U SBIIsIETCSI OOBEKTOM M 1eJIb0 To3HaHus. [IpoTHB mo1o0HOro KOMILIeKca mpe-
craBieHuil y Korena nmeercs ueinbii psg Bo3paxenuid. [Ipexae Bcero on Hanomu-
HAEeT, YTO LEJIbI0 HAyKW (HAIO0 HAMOMHUTH, YTO MAPATUTMOM HAYKHU JJI HEro
BBICTYIIA€T TOYHOE MAaTEMaTU3UPOBAHHOE €CTECTBO3HAHME) SIBIISETCS HE OTIENb-
Hoe, a obmiee u ocobenHoe. Hu To, HU apyroe He MOTYT OBITh JAaHHOCTSMH,
a BBICTYHAIOT pe3yjbTaTaMu pabOThl CAMOTO MBIIITICHHUS.

[TonoGHOE 3asiBIIEHUE PUCKYET BCTPETUTHCS € BO3pakeHUsIMH. C HUM HUKOT/1a
HE COIJIaCWJIUCh Obl HEOKaHTUAHIIbI baJeHCKOM MIKOJIBI, OTCTauBaBILINE 0COOOCTh
HCTOPUYECKOI0 3HAHMSI, HALlEJIEHHOT'O Ha UCCIIEI0OBAaHUE €IMHUYHOIO BO BCEM €0
cBoeoOpazun. x ycTtaHOBKHM BcTpedaroT B «JIOTHKe YHMCTOro MO3HAHUS» PE3KYIO
KpuTuKy. KoreH HacTaumBaeT, yTO HAy4HOCTb U JIOTMKAa MOTYT CYIIECTBOBATH
TOJIBKO B €IMHCTBEHHOM JK3eMILIpe, 1 Haubosiee MOJIHO U aJIeKBaTHO OHU Hpe.-
CTaBJICHB UYMEHHO B MaTEMaTU3UPOBAHHOM ecTecTBO3HaHUU. Hy, a yTBepauBIINCH
B OYEPEHOM pa3 Ha IOYBE MAaTEMATU3UPOBAHHOI'O €CTECTBO3HAHUs, KoreH okassi-
BaeTcs B 00Jiee CHIIBHOM U HA/IC)KHOU MO3UINH, TIOTOMY YTO ero (rocodus cooT-
BETCTBYET COBPEMEHHOM €My TOYHOU HayKe B OOJIBIIICH CTENIEHU, YEM PaCCyXke-
uus O. Konta, 3. Maxa wnu M. [llnuka. 3To npeacTaBisieTcss MHE JIF00OBITHBIM
(akTOM OTHOCUTENBHO MCTOpUU (UIOCOPHUHN HAYKH, YUUTHIBAs, YTO Ha3BaHHBIC
¢dunocods! 6bUTH TOpa3o OsMKe K HAYYHOH npakTuke, yem I'. Koren.

Ecnu Obl MHTyKTUBUCTBI OTBEPIIIM paccysxaeHusi Korena Ha ToM 0OCHOBaHUH,
4TO O0IIIee MOMyYaeTcs B HAyKe WHAYKTUBHBIM 0000IICHUEM OTICIBHBIX JAHHBIX
OTbITa, TO MOXKHO ObLIO ObI 3aIIMTUTH No3ulMio KoreHa, cociaBmnch Ha MHEHHE
A. DiiHmiTeliHa, KOTOPBIM yTBEp)KIal: «AHIYKTUBHOI'O METO/a, KOTOPbI MOT OBl
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MpUBECTU K (yHIAMEHTAIBHBIM MOHITHEM (PU3MKH, HE cymecTByeT. Hecmocoo-
HOCTh OCO3HATh 3TOT (PAaKT COCTABISET OCHOBHYIO (PMIOCO(CKYIO OMIMOKY OYeHb
MHorux uccienoateneit XIX Beka» (mut. mo: [13. C. 128]). DifHmTelH cunTan,
4YTO pa3BUTHE (DU3MKM JOKA3BIBACT 3TO OJHO3HA4YHO: «B HacTosiiee Bpems u3-
BECTHO, YTO HayKa HE MOXET BBIPACTH HA OCHOBE OJHOT'O TOJIBKO OMBITA U YTO MPHU
NOCTPOCHUM HAYKU MBI BBIHYX/IEHBI IpUOEraTb K CBOOOAHO CO37aBa€MbIM MOHS-
TUSIM, TIPUTOJHOCTh KOTOPBIX MOKHO arloOCTEPUOPU MPOBEPUTH ONBITHBIM ITyTEM.
OTH 00CTOATENBCTBA YCKOJIB3aJIH OT HPEABLAYIIMX OKOJIEHUH, KOTOPBIM Ka3aJIoCh,
YTO TEOPUIO0 MOXHO MOCTPOUTH YHUCTO MHAYKTHBHO, HE Ipuberas K CBOOOIHOMY,
TBOPYECKOMY CO3IaHUIO MOHATUN. YeM NpUMUTHBHEE COCTOSIHUE HAYKH, TEM JIeTde
HCCJIEIOBATENIO COXPAHSTh UUTIO3HUIO MO MMOBOY TOTO, UTO OH OyATO ObI SIBIISIETCA
OMIIUPUKOM ... B mociieqHee BpeMs IepecTpoiika BCeH CUCTEMbI TEOPETHUUECKOU
Gbu3MKKM B LEJNOM MpuUBeEia K TOMY, YTO IMPHU3HAHHE YMO3PUTEIBHOIO XapakTepa
HayKu cTano BceoOmmum noctosiuuem» [14. C.167]. OOpatuM BHUMAaHUE,
KakK OJIM3KH CJI0Ba O «CBOOOJHOM, TBOPUECKOM CO3JaHUH MOHATUI JIeKIapalusiMm
Korena o cB00O/1e YMCTOTO MBITILICHUSI.

4. MoHATHe peanbHOCTN, agekBaTHOE coBpeMeHHOMY KoreHy
MaTeMaTu3npoBaHHOMY eCTECTBO3HAHUIO

LlenTpanpHblil apryMEeHT MPOTHB SMIUPUCTCKON (rocodhun HayKH, K KOTO-
pomy Koren noctossHHO Bo3Bpalaercs, COCTOUT B ciaeayroleM. JlaHHble onblTa —
OIL[YIIEHHUS, — ITO BOBCE HE T€ OOBEKTHI, KOTOPHIE HayKa MPU3HAET CYIIECTBYIO-
IIMMH U n3ydaeT. YucToe co3HaHue sIBIETCs, KOHEUHO, CO3HaHueM o0obekTa. Ho
TaKkoi OOBEKT HE JaH, a CKOHCTPYUPOBaH MbIIeHHeM. O0 3TOM CBUIIETEIbCTBYET
X0T4 OBl TO, UTO TOYHOE ECTECTBO3HAHME (DOPMYIHPYET 3aKOHBI, OMHUCHIBAIOLINE
MOBE/ICHHE 0OBEKTOB, HA S3bIKE MaTeMaTU4YEeCKOro aHanuza: «PeanbHblil mpeameT
KaK MpeaMeT MaTeMaTU3UPOBAHHOIO €CTECTBO3HAHUS UMEET CBOE METOJINYECKOE
OCHOBaHHUE B MaTeMaTukKe, T.e. B unuciue» [8. S. 139]. He cnenyer cBs3bIBaTh peab-
HOCTb C OILYIIEHUSMHU U TEM, UTO OHU JAI0T. DTa JaHHOCTh, 00BbscHseT Koren, He
UCXOHAsl 1711 HAYKH, a, HAalPOTHUB, MPOU3BOIHAS. 3aKOHBI IPUPO/IbI HATIUCAHBI HE
Ha S3BIKE ONIYIICHH, a Ha SI3bIKE OECKOHEUHO MAJIbIX, U MMOTOMY 3aJa4eil JIOTUKH
YUCTOTO TO3HAHUS CTaHOBUTCS (uiocockoe 0OOCHOBaHHWE TOW PeaTbHOCTH,
KOTOpYIO MpeJularacT TOUHOe ecrecTBo3HaHue [8. S. 133].

[Ipucrynas k stoii 3anaue, Koren ccputaercst Ha Kanrta, cBs3aBILIero MoHATHE
MPUPOJIBI C MOHATHEM 3aKoHA. B camom nene, KaHT MMEHHO Tak U OIpeaemsut
npupony: «IIpuponaa ecth cyliecTBoBaHUE BelIeH, MOCKOJIbKY OHO OIpPENeIeHO 1o
obmuM 3akoHam» [15. C. 111]; B moHATHM NPUPOJBI BHIPAXKAETCS «3aKOHOMEp-
HOCTb BceXx npeameToB onbita...» [15. C. 113]. U3 cios Kanra cnenyer, uro npea-
MET, U3y4aeMblif TOUHBIM €CTECTBO3HAHUEM, ITOTUMHSAETCS OOIIMM OCHOBOIIOJIOKE-
HUSM 3TOH Hayku. KaHT mpoBesn pa3indyeHre MexXIy CyXIECHUSMU BOCTIPUSATHS U
Cy)KIeHUsIMU ombiTa. [lepBbie HE MOTYT, BONPEKH HANCKIAM HMIIHPUCTOB,
CIIyXUTh HMIHUPUYECKUM 0a3ucoM HayKH, MOTOMY 4YTO OHHU CyOBEKTHUBHBI.
B ornmume OT HUX CyXIEHHUS ONbITA WHTEPCYOBEKTHBHBI M MOTYT CIIY)KHTb
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SMIOUPUYECKUM 0a3ucoM, — HO TOJBKO Onarogaps TOMYy, YTO B HHX YXKe
«BJICJIAaHBD) AINPUOPHBIE KATETOPUH, B YACTHOCTHU, KATErOpUs MPUUYUHHOCTH
(em. [15. C. 115—118]). KanT nepBbIM MoOKa3aj, 4TO OMbBIT, HA KOTOPBIA MOXET
ONMpPATHCS HAyKa, SIBISIETCSI «COBMECTHBIM IMPOU3BEIECHUEM YYBCTB U PACCYAKa»
[15. C. 118]. KanT u onucan B «Kputrke 4ucToro pazyma» 3Ty MpOU3BOISAILYIO
paboTy paccynka M ee pe3yJbTaThl, BOIUIOMaouecs B «OCHOBOIOIOKEHHIX
YHCTOTO €CTECTBO3HAHUSY.

Cpenu copmynupoBaHHBIX KaHTOM OCHOBOIIOJIOKEHUN OJTHO OKAa3bIBACTCS
ocobeHHo BaxkHbIM 751 Korena. OHo momyumiio B paboTax MOCIEIHEr0 HOBYIO
KHU3Hb M Pa3BUIOCH B (DyHIAMEHTAJIbHbBIN MPUHIUII COOCTBEHHOU (uiocodckoi
CUCTEMBI. JTO — «AHTHULMIIALUU BOCIPUATHUSN», KOTOPHIE COCTABIIAIOT BTOPYIO
rpymiy ocHoBomnosioxkeHui. [Ipu stom Kant oObsicuser: «Tabnuia karteropuit
JTACT HAM BIIOJIHE €CTECTBEHHOE PYKOBOJICTBO JJIsl [COCTaBIIEHUS | TaOIUIIBI OCHO-
BOIIOJIOKEHUH, TaK KaK OHH CYTh HE UTO MHOE, KaK IPaBuiIa 00bEKTUBHOTO MTPUMe-
HeHus kareropuii» [16. C. 190]. B tabaurie ke KaTeropuii BTOPOi SIBISETCS TPyIIna
KaTeropuili KauecTBa: pealbHOCTh, OTPUIIAHUE U OrpaHudeHue. Takum oOpazom,
MO>HO TOHSITh, YTO AHTUIUIALMU BOCIIPUATHS OMPENIEISAIOT, UTO B MUPE HAIIETO
OTIbITA SIBJISIETCS PEAJIbHBIM.

OtHocuTenbHO peanibHOCTH KaHT 00bsicHseT: «PealbHOCTh B YUCTOM MOHITHH
paccyzika ecTh TO, YTO COOTBETCTBYET OIIYIIEHHIO BOOOIE, CleA0BATENbHO, TO,
MIOHSITHE Yero caMo 1o ce0e ykaspiBaeT Ha Obitue» [16. C. 179]. Ha nepBsIii B3TII ],
TaKoe yTBEPXKJACHUE BBITTIAIUT KaK SMIIUPUCTCKAs AeKiIapanus, Ho He OyJeM cre-
muTh. ONBIT Ja€T HAM MHOT000pa3ue OLyIEeHUH (TEIIoe, X0JI0IHOE, IPKOE, TEM-
HOE, TPOMKOE, TUXO€ | T.I1.). Bce Takoro poja omrymieHust MOryT ObITh OoJiee M
MeHee MHTEHCUBHBIMH, T.€. OHU UMEIOT CTENeHb U MOTOMY Ha3biBatoTcsi KanTom
«MHTEHCUBHbIMU BeninuuHaMmwy» [ 16. C. 195]. [IpuHumn anTununanuii BOCOpUATHS,
Kak 310 hopmynupyet KanT, TakoB: «Bo Bcex SBIECHUIX peaabHOE, COCTABIISIOIICE
IIpeIMET OLIYIIEHUS, UMEET MHTEHCUBHYIO BEJIMUUHY, T.€. cTeneHby. [16. C. 195]

[Ipu 5TOM MBI TIOHMMaeEM, YTO HAIIM OPTraHbl YyBCTB MO3BOJISIOT HAM BOCIIPH-
HUMAaTh TOJIKO OIpe/IeJICHHbIE MHTEHCUBHOCTH MOJOOHBIX KadecTB. s moboro
opraHa 4yBCTB MMEETCS MOPOI BOCHPUSTHUA. Mbl HE CIIOCOOHBI BOCIPUHUMATD,
HampuMep, O4YeHb cjadble CTENeHW Terula Wik rpoMkoctd. He nymaro, yto
HAILTUCH OBl JIFOJIM, OCTIAPUBAIOIINE JaHHOE YTBEPKACHHUE, OJTHAKO OHO COACPKHUT
CHJIbHEHIIee JOMyIEHHEe OTHOCUTENBHO peanbHoCTU. [10100HBIM yTBEpKACHUEM
MBI IPU3HAEM PEaJIbHOCTh TOTO, YTO HE MOXKET OBITh JJAHO HAM B UyBCTBaX.

Hampumep, eciiu Mbl TaKTUIIBHO OTIpeeNisieM, HACKOJIBKO TETIBIMU SIBIISIOTCS
00wekThl A, B u C, u uyBcTByeM, 4TO A Takoii e Temslid, kak B, B Takoi xe
Teruibli, kKak C, 0IHaKo MPHU ATOM 4yBCTBYeM, 4To C Temee, 4eM A, TO Mbl KOHEUHO
[IpU3HAEM, YTO 8 pealbHOCMU €CTh pa3HUlla MEXKIY TEIUIOTOW BCeX TpeX Tell, HO
OHA CIIMILIKOM MaJla, YTOOBI Mbl MOIJIM €€ BOCIIPHHATE",

4 Eciiu BMECTO Y4YBCTBEHHOTO BOCTIPHSTHS PACCMATPUBATH U3MEPEHHUS C TIOMOIIBIO CTIEMATBHBIX
MHCTPYMEHTOB, 3TO HUYETro NPUHIMIIHAIEHO HE MEHSIET, IOTOMY 4TO JII000H Nprudop nMeeT mpeaent
TOYHOCTH U3MEPEHUH, TOTr1a KaK yOeKAeHHE B peaTbHOM CYIIECTBOBAHUH ITPOMEXYTOUYHBIX HHTEH-
CHUBHOCTEN U3MEPSEMOT0O CBOWCTBA BCE PABHO COXPAHSIETCA.
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Taxkum oGpazom, corinacHo KaHTy, peaqbHOCTh HE TOXKIECTBEHHA TOMY, UYTO
MOXET OBITh JJAHO B YYBCTBEHHOM BOCHPHATHHU. PaccygioKk BHOCHT CBOM BKJIaJ B
KOHCTUTYUPOBAHUE PEATbHOCTH, MPUBHOCS B HEE CBOWCTBO HENpepblGHOCMIL.
Nmenno sto neiictBue KaHT 1 Ha3pIBaeT aHTUIMIIALMEN BoCpuaTHs: «[M]exny
PEaNbHOCTHIO B SBJICHUH M OTPHUIIAHUEM (T.€. MEXKy HAIMYKMEM JTAHHOTO KauyecTBa
B BOCIIPUATHUU U €TO MOJHBIM OTCYTCTBUEM. — 3.C.) CYyIIECTBYET HENPEPHIBHBIN
PSA MHOTHUX BO3MOXKHBIX MPOMEKYTOUHBIX OIIYIIEHUU, Pa3IHIhe MEKIY KOTO-
PBIMH BCETJIa MEHBIIIE, YeM pazIndue MEKIy JaHHBIM ONIYIIEHUEM U HYJIEM, T.C.
COBEpIICHHBIM OoTpUIlaHueM...» [16. C. 196], «Tak 4T0 MEXKy PeaibHOCTHIO U OT-
pHUIIaHHEM CYIIECTBYET HEMPEPhIBHAS IIEITb BO3MOXHBIX PEATBHOCTEH W BO3MOXK-
HbIX Boctipusituid» [16. C. 197].

biaromapst anTuIMnanuu BOCIPUSATHS BCE MPOILIECCHl KAYECTBEHHBIX U3MEHE-
HUW B TIPHUPOJE OKA3BIBAIOTCS HEMPEPHIBHBIMHU, 0€3 CKAUKOB, T.C. «IJIAJIKUMU).
NMeHHO Takue mpolecchl €CTECTBEHHO OIMUCHIBATH HA SI3BIKE MCUUCICHUS OECKO-
HeyHO Manbix. OTcroga mMOHATHO, nmodyemy KoreH mnpumaeT Takoe 3HAUYCHUE
JTAHHOMY OCHOBOIOJIOKEHUI0. Bo-miepBhIX, Onarogapst eMy peaJibHOCTbh OKa3bIBa-
€TCS COOTBETCTBYIOIIEH MaTEMaTHYECKOMY arfmapaTy, KOTOPBIM IpEeuMyIlie-
CTBEHHO TOJIb3yeTCsl MaTeMaTudeckas (Gpusuka. A BO-BTOPBIX, TAHHOE OCHOBOIIO-
JI0’KEeHHE YOeTUTEIbHO TTOKA3bIBACT, UTO PEAbHOCTD KaK €€ OTKPHIBAET U OIHUCHI-
Ba€T TOYHOE €CTECTBO3HAHHUE OTIMYAETCS OT TOTO, YTO MPOCTO JTAETCS OLYIICHH-
samu. MaTeMaTU3UPOBAHHOE €CTECTBO3HAHME, TAKUM O0pa3oM, caMO KOHCTHTYH-
pyeT peanbHOCTh. TyT MBI BO3BpalaeMcs K riiaBHoMy Te3ucy KoreHa, 4to UCTOK
PEaNbHOCTH JICKUT B YHCTOM MBIIIICHUH.

Koren roBoput Takxe 0 TOM, YTO HEMPEPHIBHOCTH €CTh 3aKOH MBILUICHUS
[8.S. 91]. Oro emie pa3 yka3bIBaeT Ha HE3aBUCUMOCTh MBIIIUICHHS OT OIYIICHUH.
Camo MblIIIIEHUE, B OTIUYHUE OT OIIYIIEHUH, Y KOTOPBIX €CTh MOPOT BOCIPUSATHUS,
HE JIOMYCKaeT CKayKOB U Pa3pbIBOB B M3yuyaeMbIX mporueccax. HenpepbIBHOCTH B
ATOM aCMEKTEe BBHICTYNAET KaK MBICIUTEIbHBIN 3aKOH TaKOW B3aUMOCBS3H, KOTOpas
MPOU3BOIUTCS EIUHCTBOM TO3HAHUA M OOYCIIaBIMBaeT €IWHCTBO MpeaMeTa.
brnaronapst HENpepHIBHOCTH BCE AJEMEHTHI MO3HAHUS MPOM3BOIATCS W3 HMCTOKA.
A nr000i 00bEKT MBICITH, TPOUCXO/ISI U3 STUHOTO UCTOKA, TEM CAMbIM OKa3bIBACTCS
AJIEMEHTOM HEKOTOPOT0 HeMpephIBHOTO psaa. M ecu KaHT onpenensii mpupoHbIi
00BEKT KaK TO, YTO CYLIECTBYET IO OOIIMM 3aKOHAM, TO B JACHCTBUU MPUHIUIA
HENPEPHIBHOCTH MBI BUANM (PYHIAMEHT TaKOM KOHCTPYKIMH, KOTOpas
o0ecrieunBaeT MOJAYMHEHNE BCEX UCCIEyeMbIX OObEKTOB MPUHIIUIIAM MaTeMaTH-
3MPOBAHHOTO €CTECTBO3HaHMs. Jlajiee, HEMPEPHIBHOCTh KaK 3aKOH MBIILICHUS
rapaHTHUpPyeT TaKKe €AMHCTBO BCEX METOAOB U JUCLUHUIUIMH MaTeMaTH4YE€CKOIrO
€CTECTBO3HAHUS.

Cnenys Kanry, Koren TpakTyeT AesITEIbBHOCTh YUACTOTO MBIIICHUS KaK CYXK-
nenne. OH otxonut oT KaHrta, korja 3a7aeT KOHKPETHBIN CIMCOK COOTBETCTBYIO-
IIUX alPUOPHBIX CYXKJIEHUN (KAKOBBIE M COCTABIISIIOT OCHOBOIIOJIOKEHUSI YUCTOTO
paccyaka, OHM € OCHOBOIOJOXXECHHMsI YHCTOro ectectBo3Hanms). Ho Koren
JIOCTATOYHO CBOEOOpa3HO OTXOAMT oT KaHTa, MOCTOSHHO OKa3bIBasCh OJIM3KHM
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emy. Tax, y Korena BTopoii KI1acc CyskIeHHii COCTABISAIOT CYKICHUS MATEMATUKH® .
U nepBBIM B 3TOM KJIacCe HA368aHO cyiicoeHue pearpbHocmu. Hamomuto, uto y Kanta
BTOPOM IPyNIOil OCHOBOIOJIOKEHUH SIBISIOTCA «AHTULIMNAUWNA BOCIIPUATHS», a B
TabJIMLe KaTeropuii BTopasi rpyIina OTKPhIBA€TCS Kak pa3 KaTeropuei peaabHOCTH.
JlanHoe 00CTOATENBCTBO MOCTY>KUT HaM MEPBbIM yKa3aHHEM, B KAaKOM HampasJie-
HUU UCKATh 00BACHEHUS TOMY 00CTOSITENIbCTBY, UTO CY>KJCHHE pEeaTbHOCTH MO0
B KJIACC CYXJICHUI MaTEMaTUKH.

[Ipexne Bcero Hago yuyecTh, 4To KoreH, roBops o Cyx’AeHUSAX MaTEeMaTHKH,
UMEeT B BUIy MaTeMaTUYeCKuil anmnapat ¢puzndeckoit Teopun. OH HE BUIUT OCHO-
BaHUH JJIs OT/AEJEHUS MaTeMaTH4eCKOoro ammnaparta (pU3uMKd OT YHUCTOM MaTema-
TukU. C ero TOYKHU 3peHUs] OHU B PAaBHOM CTENEHU «YHCTBI» B TOM CMBICIIE, YTO
HCTOKOM UX SIBJISIETCS YUCTOE MBIIUICHHE.

Jlanee, Ha/l0 BCIIOMHUTh KOT€HOBCKOE NMOHMMAHUE UJ€aTN3Ma: MPaBUIIbHBIN
ueanu3M oObsICHIET, KaK YMCTOE MBIIIJICHHE, BCTpeYasi B ONbITE HEKUI HEU3yUyeH-
HBII X, OTBeYaeT Ha OJOOHBIN BBI30B MOCTPOCHUEM XOPOIIEH, HAICKHOM TEOPHH.
O HaJIMYMM HEU3BECTHOIO X CUTHAJIU3HUPYET, KOHEYHO, ONbIT. BaXKHO TOJIBKO 1O-
HUMAaTh, YTO OIBIT — 3TO He 0e3yCIOBHAs NAHHOCTb, a 3a0aua AJig MBIILICHUS.
MpllIeHre TOYHOTO €CTECTBO3HAHUS MOIXOIUT K JIt000i 3a71aue, pyKOBOJICTBYSICh
3aKOHAMU U MPUHIIUTIAMH MAaTEMATHKHU, KOHKPETHO, UCYHCIICHUEM OECKOHEYHO Ma-
abp1x. OHO IPUHUMAET, YTO JIFOObIE MPOIECCHl B PEAIbHOCTH MOTYT OBITh OMMCAHbI

5 Tepsbiit knace cyxaennii y Korena o0pasoBan cyxaeHusiMu jgoruku. Kant, pasoupas «1orude-
ckre QyHKIMH paccynka B cykaeHusx» [16. C. 113], B mepByro TpyIy HNOMeImaeT Cy>XICHHUS,
XapaKTEePHU3YIONIHECs,, C TOUYKM 3PEHHS TPaJUINOHHON JIOTHKH, «KOJIMIECTBOM», T.C. CYKACHUS
o01mue, yacTHbIe U eAnHIYHbIE. COOTBETCTBEHHO, B TaOIMIIE KATEropuii MEpBOi NAET IPyIIIa KaTe-
ropuii Konm4decTBa (€ IMHCTBO, MHOXKECTBO, BCEOOITHOCTH). KOreH MoIX0IUT K BBIZIEIIEHUIO KJIAaCCOB
CYXJICHUI MHa4e, OH Topa3/l0 MEHee OPHEHTUPOBAH Ha TY JIOTHKY, KOTopasi Bo BpeMeHa KanTa Oblita
YCTOSIBIIMMCSI MHOTOBEKOBBIM KopIrycoM. M 3To noHsTHO, 100 K0 BpeMeHH, koraa Koren paboran
HaJl «JIOTHKOI YMCTOTO MO3HAHMSY, YK€ COBEPIIMIIACH PEBOIOLMS B JIOTHKE M TOSBIIIMCH adredpa
JIOTHKH, PONO3UIIMOHANIBEHOE UCYHCIICHHE U MCUHCIICHHE PeAnKaToB. He ToBops yke o ToM, 4To
MyTeBOAHOW HUTHIO 11 paboThl Korena cimyxwuia He noruka, a Maremaruka. B cucreme Korena
MEepBBIA KJIacC COCTAaBIIIIOT CYKIEHUs, Bblpakaromiue 3akoHbl MpinuteHus (die Urteile der
Denkgesetze). [TepBsiM cpenn HUX Ha3BaHO cyxaeHue uctoka (das Urteil des Ursprungs). Motusu-
py# 310, KoreH ykaspIBaeT, 4TO HayYHOE MBIIUICHHE U HAUWHAETCS TOT/Ia, KOTAa CTABUTCS BOIIPOC
00 ucTOKe (MMEHHO TaK OH IpeiaraeT MepeBOIUTh rpedeckoe «apxe»). M3 Bompoca 06 HCTOKe
pa3sBOpavYMBACTCS BCE YHCTOE MBIIIICHUE, BIUSHUE JAHHOTO BOMPOCA PACHpPOCTPAHIETCS HA BCE
coepsl MpinuteHus. B nanHoi ces3u Koren emie pa3 noBropsieT, uro uctok (der Ursprung) siro6oro
COJIep)KaHMs JIEKHUT B CAMOM MBIIIIEHHH. 3aKOH UCTOKA TpeOyeT, 4ToOb HUKAKOe COJep)KaHue He
IPU3HABAIOCH NIPOCTON AaHHOCTHIO. [lepBast 0053aHHOCTH MBIIIIIEHHS 3aKJII0YAETCSI B TOM, YTOOBI
HCCIIeI0oBaTh, OTKy/a MOSBUIIOCH JaHHOE COZep KaHue, KakoB ero MCTO4HUK [8. S. 83]. BropeM
Ha3BaH 3aKOH TOX/ecTBa (A ecTb A), PUKCHPYIONHMI YCTOHYMBOCTh U ONPEETIEHHOCTh MBIIILICHUS,
HeB3Wpas Ha M3MEHYHMBOCTD NpercTaBieHnid. Kak Obl HM MEHSJIMCh TPECTaBJICHHs, MBIIICHUE HE
JIOJDKHO PacIUIBIBaThCS, MOAMEHSATH OHY TeMy ApYrod. 3aBepIaeT Ha3BaHHBIN Kiacc Cy>KICHHUH
3aKOH IPOTUBOPEUNS, 3alperaonuii nporruBopeyre. KoreH He 0MycKaeT HUKAKNX 3aUTPHIBAHUMI C
nuanexTrkoi. Ilo ero yOexnenuto, npotuBopeurie A&He-A He UMeeT BOOOIIe HUKAKOTO CoepiKa-
HHS, COOTBETCTBEHHO, HE MOXET HH Ha YTO COJIEprKaTeNIbHOE yKa3biBaTh. HO OHO coCTaBisieT MOMEHT
OesmenbHOCmY MBIIIEHHS, IPON3BOAAIIETO CYKACHNS: N30aBICHUE OT JIO’KHOTO He-A.
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C OMOIIbI0 HA3BAHHOTO UCUUCIICHHS], COOTBETCTBEHHO, HCXOJIUT U3 TOTO, UTO He-
MPEPHIBHOCTD SIBISIETCS 3aKOHOM pealbHOCTH. OTHECEHHE CYXKICHHS PEaIbHOCTH
K KJIaCCy MaTeMaTU4YEeCKUX CYXKIACHHH ellle pa3 HallOMUHAET O TOM, YTO PEaJIbHOCTh
He TIOSIBIISIETCSL 00 TIOCTPOeHUs Teopuu. [Ipexae Teopun MMeeTcs TOJBKO HEKHid
HeolpeeNeHHbINH X, a pealbHOCTh CTAHOBUTCS UTOTOM HCCIIEIOBAaHUS U ITOCTPOe-
HUS OOBACHSIONICH TEOpHUH.

[TogoOHast ycTaHOBKa OOIIENPUHSATA B TOCTIIO3UTHBUCTCKOW (unocodun.
Ee yno6HO wimocTpupoBaTh 1 0OOCHOBBIBaTh Ha IPUMEPE HAYYHON PEBOIIOIHNH
XVII B., B KOTOpPOU pOAMIICS HE TOJIBKO HOBBIW THUIT HAYKH, HO M HOBAsl pEaJIbHOCTb.
HuTepec kK Ha3BaHHOW PEBOIIOLMHU CBHITPAll HE TOCJEIHIO POJIb B CTAHOBICHHUH
mocTno3uTUBUCTCKOM ¢unocodun. He ciyqaitno Mmpe Jlakaroc npoaexmapupo-
BaJI HEPa3phIBHYIO CBSI3b UCTOpUU U (punocoduu Hayku. OJTHAKO 3310JT0 IO HETO
9Ty cBsi3b okasai ['epman Koren. OH moCcTOSHHO oOpariayicst K MCTOPUH UCYUCIIC-
Husi OeckoHeuHo ManbiX. Eme mo «Jloruku umcroro mo3nanus» KoreH Hamucan
CpPaBHUTEIHLHO HEOOJBIIYI0 MO 00beMy M ropas3fo 0Oosiee TMOHITHYIO, HEXEIH
«Jloruka uncroro mo3Hanus», padory «l IpuHIun MeTo1a GECKOHEUHO MAJIBIX U €T0
ucropusi» [17] (pycckuii mepeBo HeOoIbIIOTO (pparmenTa 3Toil padboTsl cm. [18],
cM. takxe [19; 20]). 3aeck OH moka3biBajl, KaK HCTOPUYECKH CKIIAbIBAIIOCH UCUKC-
JeHrne 0ECKOHEYHO MaJbIX, KaK B TOM € KOHTEKCTe (hOpMHUPOBAJICS HOBBIN 00pa3
pPEAIbHOCTH, TJe Ha TIEPBOE MECTO BBIXOJIWJIM JABM)KCHUE, N3MEHEHUE, YCKOPEHUE,
YTO Mpenrnosiaraio 0ECKOHEYHO MaJble MPUpPAILEHUs U HENpPEepbIBHOCTh; TOYKA,
KOTOpas Oblia [/ AaHTUYHOM MaTeMaTHKU KOHLIOM, TpaHuIei tuHuu’, B MaTeMa-
Tuke HoOBOro BpeMeHM CTaHOBUTCS HA4ajJOM M 3aKOHOM pa3BUTHUSA JIMHUU
[8. S. 129]. Tak co3maeTcst MaTeMaTHYECKUI ammapar, MpeCTaBIsIOUINi ObITHe
B CTQHOBJICHUHU.

K coxanenuto, 00beM )KypHAITLHOW CTaThU 3aCTABIISIET MEHSI TOCTABUThH TOUKY
B MoeM aHanuse procodpuun Hayku ['epmana Korena. Ho st Haneroch mpo10JKUTh
3TO UCCIIEIOBaHNE B TOTOBAIICICS cTaThe MOJ Ha3BaHHEM «JIoTHWKa YUCTOro Mo-
3HaHus ['epmana Korena kax ¢unocodust Haykm».

Cnucok JuTepaTypbl

[1] bKenos B.H. IlpenucnoBue k nepesony «Teopuu onsita Kanta» // Koren I'. Teopus onbita
Kanra. M. : Akagemuueckwii mpoekT, 2012. C. 5—69.

[2] Axosgenxo B.B. O teopernueckoit punocopuu I'epmana Korena // Slkosenko b.B. Momp
¢mnocoduu. CII6. : Hayka, 2000. C. 424—472.

[3] Cassirer E. Hermann Cohen, 1842—1918 // Social Research. 1943. Vol. 10. Ne 2.
P.219—232.

[4] Koeen I'. Teopus onbita Kanra / [ep. c. Hem. B.H. benosa. M. : AkaneMu4eckuii MpoeKT,
2012.

[5] [aiioenxo II. I1. Hayunas pannoHaidbHOCTh W (uimocodekuit pasym. M. : Ilporpecc-
Tpaguuus, 2003.

¢ Cp. onpenmenenns Ku. 1 «Hauam» Esximmpa: «2. Jluausa — auHa Ge3 mmpuHbLl. 3. KoHIBI ke
JIMHAHA — TOYKHY.

HERMANN COHEN'S PHILOSOPHY AND THE FATE OF CRITICAL IDEALISM 391



Coxynep 3.A. Bectaux PYIH. Cepusi: ®@unocodpus. 2021. T. 25. Ne 3. C. 378—393

[6] Znyeau T. 5. O HEKOTOPBIX MPUHIUIAX TeopeTrueckoi ¢unocopuu ['epmana Korena //
Hcropuxo-pmtocodckuii exxerogauk. M. : Hayka, 2006. C. 180—203.

[7] Patton L. Hermann Cohen's History and Philosophy of Science. A thesis submitted to
McGill University in partial fulfilment of the requirements of the degree of Ph.D., 2004.
Pexxum  moctyma:  https://www.researchgate.net/publication/277695700 Hermann
Cohen's_History and Philosophy of Science. Jlata oopamenus: 06.07.2021.

[8] Cohen H. Logik der reinen Erkenntnis. Dritte Aufl. Berlin : B. Cassirer, 1922.

[9] Beiser Fr.C. Hermann Cohen. An Intellectual Biography. Oxford : Oxford University
Press, 2018.

[10] Bawansap I'. HoBblit paunonanusm. M. : IIporpecc, 1987.

[11] Cohen H. Religion der Vernunf aus den Quellen des Judentums. Frankfurt am Main :

J. Kauffmann Verlag, 1929.

Koiipe A. Ouepxu ucropun pmrocodckoit mpiciu. M. : [Iporpecc, 1985.

Xoamown [Joic. Tematuueckuid ananus Hayku. M. : IIporpecc, 1981.

Diinwmetin A. CoOpanue HaydHbIX TpyA0B B 4-T1T. T. 4. M. : Hayka, 1967.

Kanm U. TIponmeroMeHbl KO BCSKOW Oynmymieit Meradusnke, MOTYIICH MOSBUTHCS Kak

Hayka // Kant U. Counnenus: B 6 1. T. 4. U. 1. M. : Meicns, 1965. C.67—210.

[16] Kaum U. Kputuka uyuctoro pazyma. M. : Hayka, 1998.

[17] Cohen H. Das Princip der Infinitesimal-Methode und seine Geschichte. Berlin : Diimmler,
1883.

[18] Kozen I'. IIpuHITUIIBI UCUHCICHUSI OECKOHETHO MaJIbIX // DmucteMonorus u ¢guinocodus
nayku. 2010. T. 26. Ne 4. C. 223—229.

[19] benos B.H. Meton 6ECKOHEYHO MasbIX KaK MPUHLUI TEOPUH IO3HAHUS B CUCTEMAaTH4e-
ckux noctpoenusix I'. Korena // Bonpocs! punocodpun. 2018. Ne 3. C. 68—74.

[20] Cexyroaum C.I'. Teopust OECKOHEYHO MaJIBIX U €€ POJIb B CTaHOBIICHUH (hritocodcko-me-
Tomosiorndyeckoit kouneniuu I'. Korena // 3nmucremoinorus u punocodust nHayku. 2010.
T.26. Ne 4. C. 219—222.

[12
[13
[14
[15

e

References

[1]1 Belov VN. Predislovie k perevodu “Teorii opyta Kanta” [Foreword to the translation of
“Kant’s Theory of Experience”]. In: Cohen H. Kant's Theory of Experience. Moscow:
Akademicheskii proekt Publ.; 2012. P. 5—69. (In Russian).

[2] Yakovenko BV. On Theoretical Philosophy of Hermann Cohen. In: Yakovenko BV.
Moshh filosofii [The Power of Philosophy]. Saint-Petersburg: Nauka publ.; 2000.
P. 424—472. (In Russian).

[3] Cassirer E. Hermann Cohen, 1842—1918. Social Research. 1943;10(2):219—232.

[4] Cohen H. Kant's Theory of Experience. Moscow: Akademicheskii proekt Publ.; 2012.
(In Russian).

[5] Gaidenko PP. Scientific rationality and philosophical mind. Moscow: Progress-Tradition;
2003. (In Russian).

[6] Dlugatch TB. O nekotorykh printsipakh teoreticheskoi filosofii Germana Kogena
[On some principles of theoretical philosophy of Hermann Cohen]. In: Istoriko-filosofskiy
ezhegodnik [History of Philosophy Yearbook]. Moscow: Nauka Publ.; 2006. P. 180—203.
(In Russian).

[7] Patton L. Hermann Cohen's History and Philosophy of Science. [A thesis submitted to
McGill University in partial fulfilment of the requirements of the degree of Ph.D.]. McGill
University; 2004. Available from: https://www.researchgate.net/publication/277695700
Hermann_Cohen's_History and Philosophy of Science.

[8] Cohen H. Logik der reinen Erkenntnis. Dritte Aufl. Berlin: B. Cassirer; 1922.

392 ONIIOCODPUSA TEPMAHA KOI'EHA U CYIBBA KPUTUYECKOI'O NAEAJIM3MA



Sokuler Z.A. RUDN Journal of Philosophy. 2021;25(3):378—393

[9]1 Beiser FrC. Hermann Cohen. An Intellectual Biography. Oxford: Oxford University Press;
2018.

[10] Bachelard G. Novyi ratsionalizm [The New Rationalism]. Moscow: Progress Publ.; 1987.
(In Russian).

[11] Cohen H. Religion der Vernunf aus den Quellen des Judentums. Frankfurt am Main:
J. Kauffmann Verlag; 1929.

[12] Koyré A. Ocherki istorii filosofskoi mysli [Studies of the History of Philosophical
Thought]. Moscow: Progress Publ.; 1985. (In Russian).

[13] Holton G. Tematicheskii analiz nauki [Thematical Analysis of Science]. Moscow: Progress
Publ.; 1981. (In Russian).

[14] Einstein A. Collected scientific works, in 4 vols. Vol. 4. Moscow: Nauka Publ.; 1967.
(In Russian).

[15] Kant 1. Prolegomeni ko vsjakoj buduschej metafisike, moguschej pojavitsja kak nauka
[Prolegomena to any future metaphysics that may appear as a science] // Kant 1. Collected
works, in 6 vols. Vol. 4 (1). Moscow: Mysl’ Publ.; 1965. P. 67—210. (In Russian).

[16] Kant L. Critique of Pure Reason. Moscow: Nauka Publ.; 1998. (In Russian).

[17] Cohen H. Das Princip der Infinitesimal-Methode und seine Geschichte. Berlin: Diimmler;
1883.

[18] Cohen H. Principle of the Infinitesimal Method. Epistemology and Philosophy of Science.
2010;26(4):223—229. (In Russian).

[19] Belov VN. The Method of the Infinitesimal as the Principle of the Theory of Knowledge
in Systematic Constructions of H. Cohen. Voprosy Filosofii. 2018;(3):68—74.
(In Russian).

[20] Secundant S. Theory of infinitesimal and its role in the development of G. Cohen's
philosophical and methodological concept. Epistemology and Philosophy of Science.
2010;26(4):219—222. (In Russian).

Cgeenusi 00 aBTOpe:

Coxynep 3unauda Anexcanopoena — NOKTOp prumocodpckux Hayk, mpodeccop, kadenpa
OHTOJIOTUM U TEOPUM TO3HaHUS, MOCKOBCKHH TIOCYJapCTBEHHBIM YHHBEPCUTET
uM. M.B. JlomonocoBa, Mocksa, Poccus (e-mail: zasokuler@mail.ru).

About the author:

Sokuler Zinaida A. — Doctor of Philosophy, Professor, Chair of Ontology and Theory
of Knowledge, Lomonosov Moscow State University, Moscow, Russia (e-mail:
zasokuler@mail.ru).



;ﬁ' RUDN Journal of Philosophy. ISSN 2313-2302 (print), ISSN 2408-8900 (online) 2021 Vol. 25 No. 3 394—403
Becthuk PYAH. Cepua: GUNOCODUSA http://journals.rudn.ru/philosophy

DOI: 10.22363/2313-2302-2021-25-3-394-403

Research Article / HayyHas ctaTbs

Guarding Thought against Self-Destruction.
Contradiction and Identity in Cohen and Hegel

Hartwig Wiedebach[<

37, Georg-Boehringer-Weg, Goeppingen, 73033, Germany
D<Iwiedebach@posteo.de

Abstract. Hermann Cohen's Logic of Pure Knowledge and G. W. F. Hegel's Science of
Logic each use in their way the means of thought of negation and contradiction to unfold the
philosophical dynamic: a fragile interplay between self-endangerment and self-preservation of
thought. Here, the proximity and difference of the two authors are extended. The proximity lies
in methodological negativism. The difference is in the significance of the principle of
continuity. According to Cohen and Hegel as well, thinking proceeds exclusively, as Kant
called it, synthetically. The exclusion of contradiction, limited to analytical judgments, has only
marginal significance. But the commonality does not eliminate the differences. As Hegel puts
it, contradiction is a principle of mediation and finally results in "self-dissolution"; it carries
within itself a direction of logical "reconciliation." Per Cohen, contradiction is a principle of
"annihilation" (annihilatio) of approaches to a determination that threatens any form of
"identity." The turn Hegel put in contradiction itself, regarding in it a unity of positivity and
negativity, has no direct counterpart in Cohen. Nevertheless, for him, too, the "judgment of
contradiction" becomes the active basis of all cognitive thought. By exercising a contradiction-
destroying "activity," the judgment of contradiction "protects," indeed "generates," the real
possibility of cognition. The annihilation of the non-identical sets free the fundamental
"judgment of origin" with which cognition finds its beginning. The principle of continuity taken
over from Leibniz corresponds to it. Just this principle has now again no direct correspondence
with Hegel.

Keywords: affirmation, annihilation, continuity, contradiction, dialectic, identity, Jacob
Gordin, judgement, laws of thought, negativism, origin

Article history:
The article was submitted on 16.05.2021
The article was accepted on 04.09.2021

© Wiedebach H., 2021
This work is licensed under a Creative Commons Attribution 4.0 International License
o https://creativecommons.org/licenses/by/4.0/

394 OMIIOCODUSA TEPMAHA KOI'EHA U CYIBBA KPUTUYECKOI'O NAEAJIMU3MA



Wiedebach H. RUDN Journal of Philosophy. 2021;25(3):394—403

For citation: Wiedebach H. Guarding Thought against Self-Destruction. Contradiction and
Identity in Cohen and Hegel. RUDN Journal of Philosophy. 2021;25(3):394—403. DOI:
10.22363/2313-2302-2021-25-3-394-403

The present article is a small contribution to the comparison of the logical
designs of Cohen and Hegel. Several scholars have argued that the critical project
of Kantian philosophizing can currently only reach its goal if it is extended to
Hegel's methodological dispositions. I am thinking here especially of Christian
Krijnen and Kurt Walter Zeidler, neither of whom, however, started with Hermann
Cohen [1; 2]. For my part, I shall begin with Hermann Cohen. I am concerned, as
sometimes before, with that aspect of thinking which gives our cognition the
security of a valid beginning'. This refers to the protective “no” to everything that
opposes an unambiguous, identical content of our cognition to itself. It is a purifying
act, called by Cohen "the judgment of contradiction" [5. P. 104 ff.]. It protects, as
we shall see, thought from self-destruction. Because of the decisive role Cohen
assigns to it, his logic, according to my thesis, moves into striking proximity to
Hegel's methodological negativism.

The Logic of Pure Knowledge begins with a meditation, as thinking begins. It
is about principles, not yet about objects [6. P. 186]. The logic of principles
comprises three so-called "judgments of the laws of thinking." The beginning is
made by "The judgment of the origin." The origin of thinking lies — seemingly
simple — in asking. But what is a "question"? For Cohen, it is itself a "kind of
judgment" [5. P. 83]. Only on its basis does the approach to a determination arise.
What we regard as a question must be formed in growing definition and certainty
toward cognition. To become aware of this approach, means, in the words of Jakob
Gordin, one of the important interpreters of Cohen's logic, to "generate a problem"
[7. P. 117]. The problem is a scientifically oriented question. It comes to this, when
a context of knowledge that has become self-evident becomes doubtful to us.
Therein lies a claim that has not yet found an answer. However, it is about an
answer. The questioning as a foundation, even as an anticipation of a new answer
in dealing with the claim, is “The judgment of the origin.”

Thinking turns away from the self-evident, seemingly given, in the direction
of, as Cohen says: “nothing.” It is the uncertain space that opens up in questioning
and which is to be filled by answering. Therefore the nothing in which what seems
to be given is passed is consequently relative: an indication of a new particularity
within the knowledge of nature, different from the previous one. It is not a loss of
approach, but the approach itself. Cohen, however, did not present a fundamental
ontological mediation on being and nothingness. For him, the valid principle of the
Critique of Pure Reason was that "all our knowledge begins with experience" [8.

! The present article complements two earlier articles: H. Wiedebach, "Widerspruch und Identitit
bei Cohen und Hegel. Schutz des Denkens vor Selbstvernichtung" [3], and also the first part in
"Logic of Science vs. Theory of Creation: The 'Authority of Annihilation' in Hermann Cohen’s
Logic of Origin" [4].
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P. 33]. In the beginning, something is always thematic. To step back behind this
experience-something in order to reflect on its transcendental-logical "springing
forth" (Entspringen) [8] in distinction from that "lifting up" (Anheben) is not to look
at a nihil negativum, at a creatio ex nihilo. Kant and Cohen, evidently different from
Hegel, never seek a "representation of God [...] as he is in his eternal being before
the creation of nature and of a finite spirit" [9. P. 31].

Cohen's metaphysical horizon of something (metaphysics in the sense of Kant's
Metaphysical Foundations of Natural Science) already contains the determinability
of its contents in itself. Therefore, Cohen does not speak of the origin "ex nihilo"
but "ab nihilo" [5. P. 84]. His crucial concept for gaining determination from
determinability is continuity. Thereby quantitative continuity (the differential and
integral calculus interpreted in terms of object logic — Cohen’s "The Judgment
of Reality" and "The Judgment of Allness"), although it can by no means make the
beginning of logic, is both model and object-logical correlate to the principle logic
of qualitative continuity. The differential-mathematically constituted "reality" thus
radiates back to that which logically precedes it — a kind of retro-cipation, which
we will also find in a different form in the relation between "contradiction"
and "origin." The retro-cipation, however, is at the same time anti-cipation.
The recognizing thinking accomplishes it by looking into the future and by pursuing
a task.

The task of grasping knowledge thus requires that one turns away from the
given and takes an "adventurous detour" [5. P. 84]. However, this adventure has its
purpose in looking at something different from the previous and constituting it in
its turn. The gaze into the "relative nothing" is followed by what Gordin has called
a "reversal of turning away"?. The questioning of something is supposed to
establish, even "generate," a new cognition. The logic of pure cognition unfolds this
new justification into its numerous moments. Its 12 judgments altogether expose
the meaning of the principle: "thinking is thinking of origin" [5. P. 36] — one could
also say: thinking is thinking as the origin. "Judgment of origin" concerns only the
point of first turning toward relative nothingness and thus the approach to
knowledge. It is not yet the way back to new determinacy. Its product is
consequently not an already grasped A, but a mere X lying 'before' it [5. P. 83].
What comes about here is a determinable (Bestimmbares), a beginning something,
an "intermediate thought" [5. P. 104].

Secondly, this first "judgment of the laws of thought" is followed by the
"judgment of identity." Here, what so far hovers on the threshold between
determinability (Bestimmbarkeit) and definability (Bestimmtheit), is taken more
firmly into view. It is a first stopping point. Thinking takes hold of the X of the first
"springing forth" (Entspringen), and thus places itself opposite of it, but only to

2 Cf. Gordin (Umkehr der Abkehr) [7. P. 99]. This leads to a purely logical concept of the future,
cf. Cohen [5. P. 63].
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fasten itself in it. It is a gesture of repetition, a re-flection of the beginning, towards
a self-referential determinacy A. The sentence that expresses and confirms this is
"Ais A" [5. P. 95]. The act of thinking it symbolizes is a non-empty 'Tauto-Logos,'
a formation and fixation of determination (Bestimmtheit) by identity (Selbigkeit)>.
The copula here has an initiative meaning. "A is A" does not state a property, such
as "the house is house-like", but it sets the beginning to a being (Beginn zu einem
Sein). Also, "A is A" does not express a comparison, in the sense that "A is
(equal to) A" *. In the "judgment of identity," nothing can be compared yet.

Thus, with the "identity," we have the first setting of a fixed determination
(Bestimmtheit) at all. According to Cohen/Gordin, this excludes that this A could
be a contradiction in itself. This notion brings us to a crucial point for the dynamics
of judgment. In the act of judgment, "A is A," there seems to be implied, especially
when it is specifically accentuated, the possibility that A could also be non-A. The
initiative expressed in the copula would then go into an anti-identical direction. The
beginning of a being would be inverted into self-destruction since the evasion into
a merely negative judgment like "the [existing] house is non-house-like" is
excluded. The latter would at best result in a call to correct the previous predication.
The initiative to a non-A instead, which is now in question, would go against the
goal of initiating itself. The initiating of determination is in its turn a determined
doing, and every determining gains its profile only by setting itself apart from a
counterpart. For Cohen, too, Spinoza's "omnis determinatio est negatio"
[all determination is negation] holds. Thus, the act of judgment "A is A" —
precisely to become valid — inevitably generates the thought of its opposite. Since
it is about the act of determinacy at all, this opposite is not a possible other attribute
but self-destruction. It is as if this danger would arise in the hedging foundation
itself. Identity would be skeptically subverted: to think "A is A" would mean
thinking of the A as a germ to a non-A, even if it should not be developed yet.
Antilogic would arise in logic.

That is precisely how Hegel interpreted identity in his logic of essence:’
inevitably, a "difference" emerges at his reflection determination of identity,
mediated by the immediacy of the A itself, and manifests the dialectical tension. It
subsequently increases to an "alienating reflection" into the "opposition," which
reaches its climax in the "contradiction." This, however, is at the same time
peripeteia as it proves that its very unity of essence — precisely as the unified
element "contradiction" — links the "positive" and the "negative" with each other.
It is an active moment: connecting the contradictory, the "translation" of each "into
its opposite." In this act of reflection, contradiction, for Hegel, leads to
"self-dissolution" and opens the view to the "essence [...] as the reason" of this
happening — a reconciliation that cancels the dialectical tension. — According to
Cohen, however, and especially to Gordin, it is a "degradation of identity"

3 Cf. [5. P. 94].

4 "Bquality" according to Cohen is a concept of magnitude and belongs to the logic of objects;
cf. [5. P. 102, 482—486].

5 Hegel ,,Die Lehre vom Wesen®, the following is cited from Lasson [9. Bd. 2. P. 32, 36, 49, 51, 63].
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[7. P. 25] to impute such action to it. In their opinion, Hegel robs thinking of its
solidity: in all forming, he allows for an equal power of self-destruction. If thinking
grasps something, it has basically grasped nothing. This leads to no sustainable
determination. According to Cohen, identity is a pure assurance (affirmatio) of an
A as such, without a non-A germinating the A itself from within®.

Of course, Cohen cannot escape the power of annihilation. Thus, no sooner has
the logic of pure cognition arrived at the A than a non-A emerges, and the seemingly
straightforward illumination becomes iridescent. The A, it is said, needs a
"protective means" against "falsifications of its content" [5. P. 106]. Strangely
enough: the defense of non-A even becomes the driving force in judging in general.
For otherwise, the "assurance (affirmatio)" [5. P. 96] cannot become certainty
through identity. The protection of the A is carried out by the third step after
"origin" and "identity": "the judgment of contradiction." It is an "instance of
annihilation" [5. P. 106] vis-a-vis that possibility of "falsification" seemingly
germinates in mere identity. Assurance (affirmatio) may be understood
simultaneously as the dedication (dedicatio), as a positive 'bestowal' of
determinacy. Negation enters the profile as abdication (abdicatio), as a negative
'denial' of determinacy endangering identity. And Cohen goes so far as to say:
"More significant" than dedicatio "is the word abdicatio. And we are probably not
mistaken in supposing that the latter might have led to the former" [5. P. 106].

A striking assumption: the judgment of annihilation seems to precede the
judgment of identity! At the same time, Cohen links it with a pathos that lets one
sense his opposition to Hegel: "Between A and a non-identical A there is no
reconciliation for thinking. It must be annihilated to null, to nothingness, so that a
judgment on its content becomes executable only in this direction" [5. P. 107].
"Only in this direction" means: the opposite of identity, the act of definability, is
annihilated. Cohen continues evocatively, "It is the vital question of judgment that
it is able to raise this instance in itself, the instance of annihilation" (ibid.). After
all, truth is at stake — in the sense in which identity is a "law of thought of truth,"
contradiction and annihilation now form a "law of thought of untruth" [5. P. 115]".
This is not a question of error: "That would be psychological." No: "There is a
falsehood (das Falsche) for logic" (ibid.). Untruth, self-destruction, must, just like
truth, come 'positively' to the fore to be able to be regarded as destroyed in its turn.

Let us repeat it. What is to be annihilated: the self-destructive possibility of an
immanent contradiction of identity in itself arises both 'before' and 'after' identity.
Its defineability, since at the same time affirmation (affirmatio), seems to precisely
exclude that. Cohen sees this dialectic, which reveals itself only to repeated
reflection, as a menace, and it must be specifically confronted. Yet, his struggle
against dialectics is dialectical in itself. Only when someone realizes this one can

6 See [5. P. 97—100]. Cf. as an overview Helmut Holzhey’s "Entzauberung des Pantheismus.
Cohens Kritik an Hegels und Schellings Metaphysik" [10], and Wolfgang Bonsiepen‘s "Hegel und
der Neukantianismus" [11].

" Here 1 will leave aside the fact that Cohen wanted to cite additional evidence concerning his Logic
in Ethik des reinen Willens (1904, 1907%) [12. P. 83—108], esp. p. 89.
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almost say: the initial appearance of the opposite of identity becomes transparent
so that one can talk about a "judgment in content" that has not yet occurred. At first,
one would think: a content can only come about as a determination of the kind of
an A. It is impossible to negate the non-A "in content" — for the non-A cannot be
a content by definition. Consequently, we do not have a "judgment in content"
at all. Hence, Cohen also speaks of a "judgment before the judgment" [5. P. 106].
He determines this "judgment before the judgment" in as many as three places, also
very emphatically therein, as the "activity of the judgment" [5. P. 107, 108, 116].
"It is judgment itself that denies this right and value to a content that presumes to
become the content of judgment" [5. P. 107]. Only one kind of "presumed content"
is conceivable here at most: precisely the false appearance that in identity lies its
opposite.

His rejection is so fundamental that it leads us back to the "judgment of the
origin." For a "content which presumes to become content of the judgment,"
without achieving this, can at best be thematized 'before' the identity, that is: only
on the level of the first determinable. As soon as the first determinacys, i.e., identity,
establishes itself, it covers that presuming content by its "A is A." Identity means
one-sidedness. So, for its own sake, the danger must be traced and eliminated at the
root of identity. Accordingly, Cohen writes: "There is no non-A, and there must be
no non-A which, as distinguished from the nothingness of the origin (Nichts des
Ursprungs), would have a closed content" [5. P. 107]®. However, the problem of
non-A emerges only after the A has already become thematic. In this respect, the
problem of contradiction arises after identity, and "the order of its use must not be
confused" [5. P. 120]. Yet, the approach to non-A is transcendental-logically prior
to identity, namely at the origin-nothing. The "judgment of identity" in turn
presupposes the "judgment of contradiction" to itself.

This means: the danger of a 'closed' content in the shape of the non-A already
arises with the initial question, that very first "kind of a judgment," and to deny
exactly this closedness is the annihilation of the non-A. Indeed, 'closedness' would,
in turn, secure the opposite undermining identity and thereby make it robust. Cohen
cannot allow this to happen. So we must look back from the third of the Judgments
of the Laws of Thought to the first one. Holzhey rightly remarks that the principle
of contradiction is "directly connected with the introduction of the principle of
origin" [6. P. 238]. Once again: the question about the non-A arises only 'after' the
identity, but the answer must be sought 'before.' It is as if the scientific thinking
organizes a phalanx of defense and annihilation, in the middle of which, even by
means of which, the identical and therein one-sided A establishes itself.

Against this background, we have to look back at Hegel's definition of the
essence of contradiction. Cohen's polemic loses its bite on closer inspection. Of
course, even he would not doubt that Hegel also refers to generative, i.e., to

8 Emphasis mine.
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synthetic thinking, so Kant. The "law of noncontradiction,”" limited to analytic
judgments, interests neither of them more than marginally. However, once this
common ground is established, the stylistic difference immediately catches the eye.
In Hegel, the contradiction is regarded as a generating principle, in Cohen as a
principle protecting generation. Hegel's positive reading, which sees in
contradiction a unity of the positive and the negative and looks from it into the
ground, has no explicit counterpart in Cohen. But he, too, ties the principle of
contradiction to identity determination without an intermediate step. Its affirmation
(affirmatio) succeeds because it is immediately followed by a counteraction
(repugnatio) [5. P. 108], a negative attack against danger. 'Immediately following'
means: the two judgments, first identity, then contradiction, do not flow into each
other. They mark not only representationally but logically two successive steps.
Doesn't this already prove a dialectical construction? A dialectic, which is
confirmed by the fact that just the "judgment of contradiction" was determined as
the "activity" of judging at all, that is, by Cohen's dialectic struggle against
dialectics. His logic of judgment moves ever closer to Hegel's methodological
negativism.

The threshold character of the contradiction in the logical system also confirms
the proximity. Neither in Hegel nor Cohen is the goal of the contradiction on the
same level as contradiction itself. In Hegel, contradiction belongs to the level of
"entities or determinations of reflection,”" but it is a final threshold to a new
dialectical triad — that of "reason." In Cohen, contradiction belongs to the level of
"laws of thought," but it is a concluding threshold to the triad of a judgment of
"mathematics." However, here again, the difference emerges. For neither does
Hegel, with his triad of "reason," reflect on mathematical concepts including
differential and integral calculus (rather, they belong to the preceding logic of
being”). Nor, conversely, are Cohen's "Judgments of Mathematics" the reflection
on a reason. Here, too, the seemingly clear difference opalesces. For Cohen's
contradiction implies, as said, the turning back to the "judgment of the origin." Only
this turning back, a kind of remembering reflection, lets the judgment of origin
emerge as the ground of all judgment activity at all. For how else should the "origin"
rule the cognitive thinking, including "the object-logical 'cognitions' [...]", i.e., act
beyond its logical sphere? [6. P. 187]'°. Only the proof that it in itself and through
itself — one may well say with Hegel: 'in and for itself — executes the
contradiction-destroying "activity" of judging at all, "secures," "protects," even
"generates" its fundamental meaning.

Here my exposition — for this time — comes to the limit. For now, Cohen's
notion of "continuity" would have to be discussed, which, he also means here
somewhat strikingly, "amply" replaces "what may be contained in the [Hegelian]
reversal of opposites in terms of factual and historical stimuli" [5. P. 117]. Again,
this sounds like mutual exclusion. Again, the details look different. Continuity

° Cf. fn. 19.
19 To "reminiscent reflection", cf. Wiedebach [13. P. 67—70].
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determinations permeate Hegel's dialectical negativism. It is the definition of
quantity based on the logic of being, and within it, the remarks on differential and
integral calculus that are in the background here!!'. Didn’t Cohen write in 1883,
somewhat perplexingly, that Hegel "made a critique of the infinitesimal concept the
basis of his logic"? [14. P. 118—119]'? Nevertheless, he continues, "this exposition,
covering hundreds of pages, cannot be dealt with in more detail here, because it" —
again too sweepingly — "is based on philosophical presuppositions which are far
from us, farther than the philosophical views of Descartes and Leibniz" [14. P. 119].

Cohen's Principle of the Infinitesimal Method shows instead striking
similarities with Hegel's Science of Logic both in the evaluation of historical
authors and in the systematic discussion of the limit method or the differential
quotient'®. The intellectual approach of my study would require considering this
observation strictly from the thought principle of continuity. It would be to trace on
it the transition from Cohen's principle-logic of quality to the object-logic of
quantity and then again to put the test to a comparison of the two authors. This
would be, even if one disregards for a moment the complexity of the strongly
growing material, already in the approach clearly more complicated than what has
been attempted so far. This begins already with the fact that "quality" in Hegel's
logic of being is something distinctly different from "quality" in Cohen, in whom it
characterizes the "judgments of the laws of thought." It continues in a question
imposed by a representational finding: by Hegel, "continuity," "self-continuity,"
etc., are discussed in an extraordinarily multifaceted application, but hardly as a
logically pervasive principle. By Cohen, on the other hand, continuity is introduced
as an original principle but is hardly explicated in its system-wide applications if
one disregards the leading mathematical figure. While this seems to confirm
Cohen's vehement demarcation, a detailed comparison finds the approach difficult.

Translated from the German by Denis Chistyakov
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3awunTa MbILLIEHUSA OT CAMOYHUUYTOXEHMUS.
NMpoTuBopeuune n Ttoxaectso y KoreHa u erensa
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Annoraums. B «Jloruke uncroro no3nanms» ['epmana Korena m B «Hayke morukm»
I.B.®. I'erenst kaxaplil IO CBOEMY HCHOJIB3YET CPEACTBA MBILIJICHUS OTPULIAHUS U IPOTHUBO-
peuus Ui pa3BuTUs GUIOCO(CKON AMHAMUKHU: XPYNKOTO B3aMMOJACUCTBUS MEXIY yrpo3oit
caMoMy cebe UM CaMOCOXpPaHEHHEM MBIIUICHHS. 37eCh MPOSBIAIOTCS OJN30CTh U Pa3IUUIHe
MEX]ly JByMs aBTOpaMu. biIu30cTh KpoeTcst B METOJ0JI0rMUECKOM HEraTUBU3ME; pa3iInine —
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B pa3HOHM BaXXHOCTH IpuHIUNA HemnpepblBHOCTU. CornacHo u Koreny, u I'erento, MbluieHue
MIPOHUCXONUT UCKIIOYUTENBHO, KaK Ha3bBal ero KaHT, cuHTeTHUecKuM myTeM. MckiroueHue
MIPOTHUBOPEYHS], KOTOPOE OTPAaHIIUBACTCS AaHATUTHICCKAMHE CY KICHUSMH, UMEET JIUIITh MapTH-
HalpHOe 3HaueHue. Ho cxoncTBo He oTMmeHseT paznuuuil. s Ierens npotusopedne — 3T0
MPUHINI OIOCPEICTBOBAHMSA, KOTOPHIH B KOHEYHOM HTOTC BEACT K «CaMOPa3pYIICHHUION;
OH HeceT B ceOe MPHHIUI JOTHIeCKOro «mpuMuperms. st Korena mporuBopedrne — 310
MPUHLUN «yHHUYTOXeHUs» (annihilatio) moIXxoA0B K OMpeneneHuto, KOTOpble YIPOXKaIOT Kax-
JoH (opMe «TOXKIECTBa». 3aJ0KEHHBII B caMOM IPOTHUBOPEUMU HOBOPOT l'eresns, KOTOPHIHA
BUAWT B HEM E€IMHCTBO ITOJIOKUTEIHHOTO U OTPUIIATENFHOTO, HE UMEET IPSIMOTO SKBUBAJICHTA
y Korena. HecmoTps Ha 3T0, «Cy>kKA€HUE IPOTUBOPEUHSD TAKKE CTAHOBUTCS y HETO aKTUBHOM
OCHOBOM BCEro IO3HAIOIIET0 MBIIIICHUS. [Ipom3BOAsS pa3pymIaomyro IPOTHBOPEUHE
«IESTENBHOCTEY, CYXKACHHE IPOTHBOCPUMS «3AIMUINACT», N3, «IIPOM3BOIHUTY) pEATBHYIO
BO3MOKHOCTb TO3HAHUS. Y HUUTOKEHHE HE-TOXKJIECTBEHHOTO BBHICBOOOXKAAET, MIPEXKIE BCETO,
(byHZaMEHTAIBHOE «CYXICHHE IEPBOHAYANIA», C KOTOPOro HauuHaeTcs mo3HaHue. OH CooT-
BETCTBYET IIPHHIUITY HEMPEPHIBHOCTH, 3aMMCTBOBaHHOMY Y Jle#iOuuia. iMmenHO 3TOMY IpuH-
uuny y ['erens HeT mpsiIMOTO SKBUBAJICHTA.

KiroueBble ¢10Ba: aHHUTWIISILNS, KOHTPAAUKTOPHOCTD, IUANEKTHKA, TOXKAECTBO, K00
I'opauH, cyxaeHue, 3aKOHBI MBICITH, HETATUBU3M, [IEPBOHAYAIIO

Hcropus cratbu:
Cratbs noctynmia 16.05.2021
Crarps npunsTa K myonukaruu 04.09.2021

Hdas uurupoBanusi: Wiedebach H. Guarding Thought against Self-Destruction. Contradiction
and Identity in Cohen and Hegel / BectHuk Poccuiickoro yHHBepcHTeTa Ipy>KOBI HAPOJIOB.
Cepust: Ounocodus. 2021. T. 25. Ne 3. C. 394—403. DOI: 10.22363/2313-2302-2021-25-3-
394-403

Cgeennsi 00 aBTOpe:
Buoebax Xapmeue — nouent, pokrop ¢uimocodpun, I'énnunaren, 'epmanus (e-mail:
wiedebach@posteo.de).



E RUDN Journal of Philosophy. ISSN 2313-2302 (print), ISSN 2408-8900 (online) 2021 Vol. 25 No. 3 404—419
Becthuk PYAH. Cepua: GUNOCODUSA http://journals.rudn.ru/philosophy

DOI: 10.22363/2313-2302-2021-25-3-404-419

Research Article / HayyHas ctaTbs

The Artistic Representation of Jesus
in Hermann Cohen's Aesthetics

Ezio Gambal<

Theological University of Northern Italy — Turin Campus,
83, Via XX Settembre, Turin, 10122, Italy
P<lezio.gamba.1975@gmail.com

Abstract. Cohen deals with the question of the possibility for art to represent God or the
divine in some of his works, throughout all his philosophical production, but obviously above
all in his main aesthetic work, Asthetik des reinen Gefiihls (1912). We can state that in Cohen's
works this problem is posed with reference to three different religious fields: Greek polytheism,
Jewish monotheism and Christianity. The topic of this essay will be Cohen's thought about the
artistic representation of the divine in Christianity or in Christian art through the representation
of Jesus. This topic will be examined with reference both to Kants Begriindung der Asthetik
(1889) and to Asthetik des reinen Gefiihls; whereas in Kants Begriindung der Asthetik Cohen
devotes to the representation of Jesus just a short consideration in the historical introduction of
the book, in Asthetik des reinen Gefiihls the representation of Jesus is object of far more
attention. Here, Cohen's answer to the question of the possibility to represent the divine through
the representation of Jesus is that Jesus' divinity, in the artistic representation of his figure, can
only have a metaphorical value, the real meaning of which is that Jesus' story is the ideal story
of the human being; in Kants Begriindung der Asthetik and in other writings of the 80s, on the
contrary, the idea of incarnation and of the divinity of Jesus is object of a different appreciation
by Cohen. The comparison between these different stances can be a contribution to the
comprehension of the changes in Cohen's view of Christianity through the years.
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Cohen deals with the question of the possibility for art to represent God or the
divine in some of his works, throughout all his philosophical production, but
obviously above all in his main work on aesthetics, Asthetik des reinen Gefiihls
(1912). We can state that in Cohen's works this problem is posed with reference to
three different religious fields: Greek polytheism, Jewish monotheism and
Christianity. Concerning this question, Greek polytheism and Jewish monotheism
are mainly examined by Cohen with mutual reference to, or mutual contrast with,
one another; on the contrary, Cohen's considerations about the artistic
representation of the divine in Christianity are more autonomous.

The topic of this essay will be Cohen's thought about the artistic representation
of the divine in Christianity or in Christian art through the representation of Jesus.
However, to understand this topic, a brief introduction about Cohen's considerations
(as they are exposed in Asthetik des reinen Gefiihls) on the problem of the
representation of the divine in Greek polytheism and in Jewish monotheism is
necessary.

In the chapter of Asthetik des reinen Gefiihls about sculpture, Cohen pays much
attention to the contrast between the unrepresentability of God in monotheism and
the representation of the gods in polytheism, with particular reference to Greek
polytheism'. Obviously, the radical distinction of the monotheistic God from any
object of nature is sufficient to clarify beyond any doubt its unrepresentability,
so that the prohibition against making an image of any natural object and
worshipping this image as an image of God is not a mere ritual prohibition, but a
real expression of God's being and of God's unicity; so, sculpture cannot represent
the monotheistic God.

Concerning the representation of the gods of Greek polytheism in Greek classic
sculpture, it is necessary to remember here a fundamental thesis of Cohen's aesthetic
thought, which is that the main object of artistic representation is the human being,
since the fundament of art is, according to Cohen's thought, pure feeling, which
expresses itself as love for the human being. The purity of this feeling means that it
does not receive its object from somewhere else, it does not concern an object that
is already given; on the contrary, it produces its own object. Hence, love for the
human being produces the human figure?. So, the divine figures represented by
Greek sculpture are human figures; moreover, they are the product of an
idealization: they are ideal human figures, in the duality of the human figure, that
is the figure of a man and a woman [1. Vol. II. P. 268—274]. Paying attention to
this value of divine figures in Greek sculpture as ideal human figures will be useful
to understand Cohen's considerations on the representation of Jesus in Christian art.

!'See above all [1. Vol. II. P. 259—265].
2 About Cohen’s concept of figure, see [3. P. 147—152] and [4. P. 135—138].
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Before dealing with the considerations expressed by Cohen in Asthetik des
reinen Gefiihls, it is convenient to recall other reflections, or simple hints, about the
artistic representations of Jesus expressed in some of his previous works.

First of all, however, a general clarification is needed: according to
Christianity, Jesus is not a mere human being, he is at the same time true human
being and true God. Not merely a god, as one of the gods of polytheism, but really
the God of monotheism, the unique and unrepresentable God. However, Jesus, as a
man, is representable. This tension is clearly expressed in some texts of the New
Testament, above all in the Epistle to the Colossians, where Jesus is stated to be
"the image of the invisible God" (1,15). So, we can ask: is the artistic representation
of Jesus a representation of God? Or: can art represent the invisible God through
the representation of Jesus?

If we examine Cohen's reflections about the artistic representation of Jesus in
the light of these questions, we have first to consider that, before Asthetik des reinen
Gefiihls, this topic has been considered by Cohen in some of his writings of the 80s;
then, like all or almost all aesthetic topics, it is not mentioned by him in the period
between Kants Begriindung der Asthetik (1889) and Asthetik des reinen Gefiihls
(1912). We should also note that, during this period, Cohen's perspective on
Christianity changes substantially, and becomes more negative. In his writings of
the 80s Cohen expresses a general cultural appreciation for Christianity,
recognizing to the humanization of God an important value as a cultural innovation;
Cohen particularly emphasizes the ethical value of the doctrine of incarnation,
which — according to him — has given monotheism a new and more authentic
perspective on the human being, on its dignity and its relation with God*. However,
Cohen states that the doctrine of incarnation can be the object of this cultural
appreciation only under the condition that it is idealized: appreciating the doctrine
does not mean believing that God has become a man and that he lived in a precise
time and place; Cohen always considered this a myth. Appreciating the doctrine of
incarnation means, on the contrary, thinking that the doctrine according to which
God becomes human contains an important religious thought concerning the
relation between God and every human being; so, in this perspective, Jesus has to
be considered as an idea, not as a historical individual.

This view on incarnation also has an aesthetic side: incarnation has opened
new possibilities to figurative arts, because it allows the figurative arts to deal with
the divine without falling into paganism. Cohen's work in which this aesthetic side
of his appreciation for the doctrine of incarnation is expressed in the clearest way
is Kants Begriindung der Asthetik. This is also the first work by Cohen where the
question of the artistic representation of Jesus is directly, even if briefly, dealt with.
In the Historische Einleitung of this book, Cohen writes that Christianity contains
in itself an intimate affinity with art, so it offers an incentive to artistic creation

3 See particularly Cohen's writings Ein Bekenntnis in der Judenfrage (1880) [5. Vol. II. P. 76—77]
and Zur Verteidigung (1880) [5. Vol. II. P. 95—97].
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[6. P. 18]. Here Christianity is compared with Greek polytheism, and it is easy to
see that here Cohen has not yet developed his perspective (expressed more than
twenty years later in Asthetik des reinen Gefiihls) on Greek statues of gods as ideal
human figures. In Kants Begriindung der Asthetik Cohen writes that classic Greek
sculpture does not idealize the human being, but, on the contrary, it idealizes gods,
whereas Christian art really represents the human being in its idealization. Art can
achieve the true representation of the ideal of the human being just thanks to the
Christian doctrine of incarnation. Cohen writes that not the Homeric gods, but "only
the suffering God, the Son of Man who loves, just the Son of Man who returns as
judge could mean the ideal of the human being (Erst der leidende Gott, der
liebende, ja selbst der als Richter wiedererscheinende Menschensohn konnte das
Ideal des Menschen bedeuten)" [6. P. 19]. So, as we can see, Jesus — in the
representations of Christian art — is not merely the ideal of the human being and
God; he is the ideal of the human being because he is God.

In Asthetik des reinen Gefiihls, as we have already stated, Cohen's perspective
on Greek sculpture completely changes. Greek sculpture really represents the ideal
of the human figure, so we have to ask an important question: if in Kants
Begriindung der Asthetik the representation of Jesus is a decisive advance in
comparison to Greek sculpture, in Asthetik des reinen Gefiihls (where Cohen
recognizes that the Greek sculptural masterpieces representing gods are
representations of the ideal of the human figure), does the representation of Jesus
differ from the representation of gods in Greek sculpture?

The examination of the problem of the representation of Jesus in Asthetik des
reinen Gefiihls should begin from a preliminary remark: whereas in Kants
Begriindung der Asthetik Cohen devotes to the representation of Jesus just a short
consideration in the historical introduction of the book, in Asthetik des reinen
Gefiihls the representation of Jesus is the object of far more attention. We find in
this work by Cohen both a short theoretical examination of the question of the
possibility to represent Jesus as God and a lot of comments about many artworks
representing the figure of Jesus.

However, when Cohen writes Asthetik des reinen Gefiihls, his perspective on
Christianity and on its doctrine of incarnation has become far more negative.

The most meaningful document of Cohen's perspective about incarnation in
the period of Asthetik des reinen Gefiihls is probably a short writing entitled Die
religiésen Bewegungen der Gegenwart (1914)*. Here Cohen still states that the best
view of incarnation is to consider Jesus not as a historical individual, but as the idea
of humanity. Cohen names Leibniz and Kant as the main representatives of this
view [5. Vol. I. P. 44—45, 2. Vol. XVI. P. 134], but he also mentions a protestant
theological tendency of his time, according to which the historical existence of
Jesus can (or must) be denied, because the religious consciousness points to the

4 Republished in [5. Vol. I. P. 36—65, 2. Vol. XVI. P. 121—162].
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ideal and internal Christ, not to a historical individual’. However, whereas in the
80s Cohen considers incarnation (if interpreted this way) as an important and
authentic religious thought, in Die religiosen Bewegungen der Gegenwart he
criticizes the doctrine of incarnation even in this idealized version. As a
consequence of the doctrine of incarnation, he states, in Christianity the fundament
of personal morality lies in following Jesus, following the person of Christ as God
that became a human being. If the person of Jesus and his story are considered to
be the fundament of morality, morality loses its autonomy, whether this person and
his story are considered as historically true or they are considered as just ideal and
imagined. So Christian morality is, according to Cohen, necessarily heteronomous.

On the contrary, in Judaism, no human being — not even Moses — can be
considered to be perfect and identified with the idea of humanity. The very concept
of the Messiah, according to Cohen, is not the concept of an individual human
being, because the Messiah is the people of Israel (or its remnant), or also — in
ultimate perspective — the whole mankind. According to Cohen, it would be more
precise to speak about a messianic age, not about a Messiah. For this reason, Cohen
thinks that the identification of the Messiah with the Christ — both words mean
"anointed", the first in Hebrew, the second in Greek — has to be rejected.

Now that we have stated these general features of Cohen's view of Christianity,
we can come back to the specific analysis of what Cohen writes in Asthetik des
reinen Gefiihls about the artistic representation of Jesus. We find a brief theoretical
examination of the question of the possibility to represent Jesus as God in the
chapter about sculpture; here Cohen expresses, with reference to sculpture, his
general considerations on the authentic object of artistic representation, that is the
human being. So, the representation of Jesus as God is an ideal that is contrary to
the aims and to the possibilities of sculpture [1. Vol. II. P. 290—291]. As a
consequence of that, sculpture, in an age completely dominated by Christianity,
necessarily encounters difficulties; so, in the Middle Ages sculpture does not have
real autonomy, but it is just an ornament of architecture [1. Vol. II. P. 291]. This
lack of autonomy persists until the Renaissance, when sculpture slowly regains
artistic autonomy because it regains cultural autonomy from religion.

These statements do not mean that according to Cohen the representation of
Jesus is necessarily doomed to artistic failure, i.e. to an insufficiency in the
realisation of the idea of beauty. However, if we examine Cohen's considerations
about masterpieces in the history of sculpture, we clearly see that Cohen,
concerning the representations of Jesus that he considers to be authentic
masterpieces, states that in them Jesus is represented as merely human. There are
two sculptural representations of Jesus particularly praised by Cohen. The first is

5 For this tendency in the protestant theology of Cohen's time, see Hartwig Wiedebach's
footnote 1 in [2. Vol. XVI. P. 133]. Among the representatives of this theological tendency there
was Wilhelm Herrmann, who taught in Marburg and had a personal acquaintance with Cohen.
Regarding the relation between Cohen and Herrmann, see Chapter 8 of [7] and [8]. To Cohen's
relation with protestant theology is devoted [9].
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the sculptural group The Incredulity of Saint Thomas, by Verrocchio; Cohen states
that it is the most beautiful representation of Jesus in sculpture, and perhaps in all
figurative arts; Jesus is represented as the teacher of the incredulous. In being
represented as teacher, Cohen sees the representation of Jesus as merely human
[1. Vol. II. P. 292]. The second one is Michelangelo's Vatican Pieta, about which
Cohen writes some larger considerations in comparison to the cursory comment
about Verrocchio's work. In Vatican Pieta Jesus' body, although dead, is not void
of expression; rather, the last remains of vitality that still seem to enliven the right
hand express the consciousness to have achieved the fulfillment. However, what
Cohen considers fulfilled here is not the divine mission of redemption, but rather
the fact that Jesus shows himself as a human being. Jesus, dead on the lap of his
mother, is completely, merely human [1. Vol. II. P. 300—301]. In this complete
humanity, the autonomy of art affirms itself, that is to say here is affirmed the
autonomy of art to take the contents of religion and of myth and to make of those
contents the matter for the production of its own authentic and specific content (that
is, aesthetic consciousness itself). At the same time, this mere humanity of Jesus
shows Michelangelo's freedom in dealing with religious themes: the representation
of Jesus dead on the lap of his mother becomes the authentically individual
representation of a man, of his life and of his destiny, without any enslavement to
dogmatics or any compromise with the myth of incarnation.

Are Cohen's considerations about sculpture also valid for painting? First, we
have to notice that, whereas the representation of Jesus in sculpture is the object of
a brief theoretical analysis, there is no similar analysis for the representation of
Jesus in painting. However, Cohen examines many works of painting that represent
Jesus, whereas in the chapter about sculpture he examines few works representing
the same subject.

The first painter whose work is the object of direct consideration by Cohen is
Giotto; with reference to Giotto's works, Cohen expresses his fundamental thought
about the representation of Jesus in painting. The starting point of these
considerations is the necessary autonomy of art from religion and its dogmas. It is
not important to know which religious beliefs and attitudes the artist had from a
biographical point of view; independently from the artist's personal religious ideas,
pure feeling autonomously produces its own object according to its own legality
[1. Vol. II. P. 333—334].

Also in painting, the authentic object of representation is the human being, the
human figure, not God. However, there is an important difference in comparison to
sculpture: both pictorial and sculptural figures put together two aspects, that Cohen
names "nature of man" (Natur des Menschen), which is the representation of the
unity of body and soul, and "man of nature" (Mensch der Natur), which is the
representation of the individual in its environment, in the world that surrounds the
individual, and of the links between the human being and this environment (that is
both natural and historical or social)®. The human being cannot be represented in

¢ About the expressions "Natur des Menschen" and "Mensch der Natur", see [3. P. 147—152, 4. P. 136].
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its unity as completely isolated; the will, the wishes, the affects of the individual
point beyond the individual itself. The feature of painting in comparison to
sculpture is that in painting this second aspect, the unity of the human being and its
environment, has far more importance [1. Vol. II. P. 310—312], whereas sculpture
is par excellence the art that brings to representation the first aspect in a single
figure [1. Vol. II. P. 242—244]. For this reason, in painting, far more than in
sculpture, the representation of a character is at the same time the representation of
its story; this is fundamental to understand Cohen's considerations about the
pictorial representation of Jesus.

As in sculpture, also in painting the representation of Jesus has to be the
representation of a human being, not of God. Cohen writes that Giotto "brings to
representation the purely human and the purely moral (das rein Menschliche und
das rein Sittliche) in the whole story of faith (Glaubensgeschichte) of Christ almost
without exception" [1. Vol. II. P. 330]. By the words "the purely Auman and the
purely moral" Cohen states that we do not have to consider theological doctrines
about the divinity of Jesus as a fundament of Giotto's representation of Jesus,
because the story that is represented in those paintings is merely human. At the
same time, Cohen also states with these words that the story of Jesus has an ideal
and universal meaning, a symbolic value with reference to the life of every human
being. This is possible as a consequence of a fundamental aspect of Christianity,
which is that Christianity sees suffering as the destiny of the human being. Thanks
to that, the story of Jesus is represented by Giotto as the ideal story of the human
being [1. Vol. II. P. 331].

If this ideal story is a story of suffering, and if suffering is the destiny of the
human being, suffering itself cannot be seen as a denial of human life, or as a
contradiction to human life; rather, it is absolutely essential to human life itself. The
fundament of art, we should remember, is pure feeling, or love for the human being;
s0, art has to love the human being in suffering as well, in that suffering that is the
destiny of the human being. As a consequence, art cannot represent suffering in an
exclusively dreadful way. For this reason, Cohen emphasizes that, in Giotto's
paintings representing the passion and the death of Christ, the representation of
suffering is not too dramatic; here suffering is transfigured by love. So, this
representation of Christ is an authentic paradigmatic expression of this love for the
human being in suffering.

The ideal meaning of the representation of Jesus is also the fundament to
answer the question about the representation of the divine in Jesus' figure; Cohen
writes that for Giotto "the suffering of Christ is divine suffering, because the
morality of the human being shows itself in him, and in morality his destiny, his
essence (Wesen), his nature" [1. Vol. II. P. 331]. So, we can see that the suffering
of Jesus is divine suffering only in that it is the symbol and the ideal of the story
and the destiny of every human being; in artistic representation, the divinity of
Christ is deprived of its theological meaning and reduced to the symbolic value of
the story of Jesus.

The ideal value of the story of Jesus, however, seems to have two aspects:
according to the first, it embodies every human being's destiny of suffering;
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according to the second, in Jesus is revealed the morality of the human being.
Perhaps we could think, at first sight, that the link between these two aspects is not
fully justified: if suffering is the destiny of every human being, we can think, the
wicked one suffers as much as the righteous one. Actually, Cohen (who examines
the problem of the supposed relation between suffering and guilt in many of his
writings about religion) thinks that it is fundamental that the consideration of the
suffering of man is separated from the consideration of his guilt, because otherwise
it would be obvious to see suffering as punishment. For this reason, the possible
guilt of the suffering person should have no role in the artistic representation of the
ideal story of the human being as a story of suffering; in order that suffering
represented by art can authentically have ideal value, the suffering person has to
appear as innocent; so, in Christian art, the suffering of Christ truly has an ideal
value because Christ is the innocent or the righteous par excellence.

As we can see, this interpretation of the story of Jesus (in his pictorial
representation) as the ideal story of the human being is clearly in consonance with
Cohen's view on incarnation, according to which Jesus should not be considered as
a historical individual, but as the idea of humanity. However, we can say, here art
takes a step forward in comparison with the mere consideration of Jesus as the idea
of humanity: art sees in this ideal value of the story of Jesus the meaning of the
divinity of Jesus himself, of his being God, not merely human. On the contrary, in
Religion der Vernunft (posthumous, 1919) Cohen states that from the point of view
of religion even this symbolic interpretation of the divinity of Christ has to be
rejected: in the statement of the unicity of God there is no symbolism, and
introducing any symbolism in this statement should be an obfuscation of truth
[10. P. 484—485]. So, a question now becomes unavoidable: how is it possible that
the recognition of Christ as an ideal (for his story) and of his divinity in a symbolic-
metaphoric meaning has an authentic validity in art, and at the same time has to be
rejected in religion? Is the systematic harmony of culture not torn apart by this
opposition? Actually, it is a characteristic of art (and something that distinguishes
art from every other aspect of culture), that in its figures we can recognize the full
realisation of an ideal; for instance, the figures of the Greek gods are full realisations
of the ideal of the human figure. In the same way, the artistic representation of Jesus
and of his story can authentically be the representation of the ideal story of the
human being. So, it is not the story of Jesus in itself that is the ideal story of the
human being, but the story of Jesus as represented that way by art (that is to say: art
does not passively receive the story of Jesus as provided with universal value in
itself, but rather art autonomously produces representations of the story of Jesus as
the ideal story of the human being).

The value of the full realisations of the ideal in art, however, is authentic and
at the same time illusory. Art is indeed the kingdom of illusion: sculptural figures
of the Greek gods fully realize the ideal of human figures, but they aren't real living
beings. So, also the Christ represented by painting isn't a real person who is living
a true story; for this reason, the ideal value of his story is fully valid only in the field
where the artistic illusion is valid, that is the field of art itself.
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In light of these considerations, it is possible to come back to Cohen's
examination of the great masterpieces of sacred painting. An important feature of
this examination can appear clearly through a comparison posed by Cohen between
Giotto and Leonardo, who is the second painter whose works are explicitly
examined by Cohen. The fundamental feature of Leonardo's painting consists in the
fact that Leonardo devoted his work to the problem of portrait; what consequences
does that have on his pictorial representations of Jesus? Cohen writes that in
Leonardo's works the representation of Jesus and of Mary is portrait-like; Leonardo
follows Giotto in his symbolic interpretation of the story of Jesus, so that also in
Leonardo's works the story of Jesus is the ideal story of the human being. However,
the figure of Jesus painted by Leonardo is more human than the one painted by
Giotto, because it is more portrait-like; Jesus is represented as a real individual,
whereas Giotto's Jesus is still an ideal figure, not so different from the sculptural
figures of the Greek gods, above all Apollo [1. Vol. II. P. 341—342]. All this does
not mean that the faces of Jesus and Mary represented by Leonardo do not have a
perfect beauty that competes with the one in Giotto's works. A portrait is the
representation of real beings, not of ideal beings (like the Greek gods), but this does
not mean that these real beings are not idealized by pure love that produces them as
objects of artistic representation. Confusion has to be avoided between the
representation of real beings and strictly realistic representation; Cohen writes in
Asthetik des reinen Gefiihls [1. Vol. 1. P. 297] that there is no portrait without
idealisation. The idealisation of the figure of a real human being is clearly an
idealisation founded in love, an idealisation that recognizes the ideal in the finite;
so, the face of the man who is the object of a portrait can have a perfect beauty, but
this idealisation is different from the sublime idealisation that makes of its object a
superhuman being, as gods in Greek art.

Regarding this feature of Leonardo's representation of Jesus, Cohen's
statements are however quite fluctuating; on a general level, Cohen states that
Leonardo painted Jesus' image as portrait-like, however his own analysis of
Leonardo's works, like the Last Supper, does not fit with this general thesis. Cohen
indeed considers Jesus' face in the Last Supper to be sublime, as an expression of
perfect goodness, of goodness that cannot be human, but is exclusively divine
[1. Vol. I. P. 304—307]; so, this representation cannot be portrait-like. Perhaps
Cohen is more convincing in stating that Leonardo's sacred works of painting are
portrait-like in representing Mary [1. Vol. II. P. 342—343]. In any case, we can
observe that the portrait-like representation of Jesus fulfils the humanisation of
Jesus himself. He is represented not merely as an individual, but as a real individual.

Obviously, we can now ask if the fact that Jesus is represented as a real human
being implies that the universal value that has been attributed to his story has to be
denied. Actually, this is not a true problem: every human being represented by art
is an individual endowed with universal value. This answer, however, immediately
raises a new question: if every human being represented by art has universal value,
how can we recognize in the representation of Jesus and of his story a superiority

412 ONIIOCODPUSA TEPMAHA KOI'EHA U CYIBBA KPUTUYECKOI'O NAEAJIM3MA



Gamba E. RUDN Journal of Philosophy. 2021;25(3):404—419

or a primacy concerning the universality of its value in representing the ideal story
of the human being — in comparison (for example) to the representation of the poor
working people in paintings by Jean-Francois Millet or Max Liebermann?

As religion is not a fundament of the artistic validity of any artistic creation,
the value that we metaphorically call "divine" in the representation of Jesus is not
exclusively due to the representations of /is story, but it can be recognized to the
representation of every human being. So, the statement according to which the story
of Jesus is the ideal story of the human being can only mean the particular clarity
with which the story of Jesus seems to represent the destiny of everyman. However,
is this clarity sufficient to state that the story of Jesus is the ideal story of the human
being? Couldn't other stories represented by art claim to be the ideal story of the
human being and to have the same clarity? We do not find an explicit answer in
Asthetik des reinen Gefiihls; however, we have to remember that in Der Begriff der
Religion im System der Philosophie (1915) Cohen states that the suffering Christ is
merely an aspect of the human being, a partial image of the human being; the ideal
image of the human being cannot be completely summed up in suffering, as it is
expressed in the story of Jesus; the ideal image of the human being seems to be
rather embodied in Faust, that is to say in the human being who actively woks in
effort and pain, and addresses his own hard work towards the last goals of human
freedom, searching and finding redemption in this hard work [11. P 132—133].

We can say that with the analysis of the works of those two painters, Giotto
and Leonardo, Cohen fully exposes his theses about the problem of the artistic
representation of the divine in Jesus' figure. Cohen's comments on artistic
representations of Jesus continue in his considerations about later painters;
however, these comments by Cohen seem to provide merely little additions to what
has already been presented.

Concerning Raffaello, Cohen briefly deals with his representations of Jesus as
a child, in paintings in which Mary appears as the main figure [1. Vol. 1. P. 303].
Cohen considers Raffaello to be a master of what he names Humor, which consists
in recognizing the infinite in figures characterised by ugliness, or littleness, or
weakness’. In Raffaello's representations of Jesus as a child, the infinite is
recognized in the figure of a child, with his weakness and his immaturity. Here
Cohen highlights the Humor of representing Christ as a child: while he plays with
another child, like every child, his gaze penetrates all the things in the world.
However, we do not have to understand this remark as the statement that the
theological Christian dogma of the divinity of Jesus is the foundation of the artistic
value of Raffaello's representations of Jesus as a child: the infinite recognized by
Humor in figures of ugly or weak human beings is the human being itself in its
dignity as an object of pure feeling; this is a purely aesthetic infinite, not a religious
one. So, the representation of Jesus as a child seems only to provide a particularly
clear example of a Humor that can be found in every authentic artistic
representation of children.

7 About Cohen's concept of Humor, see [12. P. 140—147, 4. P. 149—183].
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Humor has also a central role in Cohen's brief comment on Holbein's Jesus
before Caiaphas; however, whereas in Raffaello's representations of Jesus as a child
Humor consists in recognizing the infinite in the figure of a child (with his weakness
and his immaturity), in this work by Holbein the infinite is recognized in the figure
of Jesus as a humiliated man, as a man that is made ugly by the humiliation to which
is undergone [1. Vol. II. P. 374].

Concerning Michelangelo, Cohen does not take into examination specific
pictorial representations of Christ, but some of his reflections are important for our
topic; they concern the usually less considered parts of the ceiling of the Sistine
Chapel, that is to say the painting in the spandrels and in the lunettes. Cohen
highlights the poverty of the persons represented in the familiar scenes that
Michelangelo painted here, and favourably considers the hypothesis that these
paintings do not represent the ancestors of Jesus (which is the most common
interpretation), but the Jewish people in exile [1. Vol. II. P. 357—358]. What is
important for the question of the representation of the divine is that in this
context — the celebration of familiar virtues in the life of poor and suffering
persons — Cohen sees the most heartfelt pictorial representations of the sacred
family and the most beautiful Madonnas [1. Vol. II. P. 363]. So, Cohen's comments
on these paintings by Michelangelo appear to be a clear confirmation of what has
been stated before about the value of portrait, because they show the complete
homogeneity of the representation of Jesus and Mary with the representation of any
person; since Jesus and Mary appear as mere human beings, every family, in
particular a poor and suffering one, is for art, in its autonomy from religion, the
sacred family, every mother with her child is Mary.

Diirer's religious works, as with the works of some of the previously mentioned
painters, are considered from the point of view of the portrait; Diirer's peculiarity,
in comparison with the previously examined painters, derives from the fact that
Diirer is the painter of the Reformation [1. Vol. II. P. 365]%. With the separation of
German Christians from the Catholic Roman Church, a necessity of a new
awareness of the peculiar features of the German people rises in Germany; Diirer
therefore represents in his paintings the typical figure of the German man and
woman’. This can be observed above all in his Madonnas, which are like portraits

8 Actually, Cohen takes into examination several works by Diirer, not few of which were painted by
Diirer (who died in 1528) before 1517; it is clear, therefore, that Cohen does not strictly make
reference to the Reformation as a precise historical process beginning in 1517, but to a religious and
cultural climate that had begun earlier and that had the facts of 1517 and of the following years as
its expression and consequence.

° This relevance of Protestant religion and of national belonging for Diirer's art is at the basis of
some critical remarks by Cohen, that points at the risk, for Diirer's art, to lose its aesthetic purity and
its reference to all humanity, and to be subordinated to confessional propaganda or to national
identity; see [1. Vol. II. P. 366—370]. Hartwig Wiedebach, in his book about the national element
in Hermann Cohen's thought, put these remarks in relation to Cohen's considerations on the
question of the significance of physiognomy for the notions of people, nation and nationality; see
[13.P. 147—148].
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representing typical German women or mothers; clearly, the representation of the
face or of the figure of Mary with typical German features shows that the
representation of the divine in the human being, or of the participation of the human
being in the divine, is fully independent from the adherence to sacred history. So,
it is restated that art can recognize and represent in any individual — not exclusively
in those figures that are given to art as a model by religion and Church — the
participation of the human being in the divine.

Diirer's historical role as the painter of the Reformation is also connected,
according to Cohen, to the fact that Diirer painted representations of Christ as self-
portraits, or self-portraits with typical features of the representation of Jesus;
following the spirit of Reformation, Diirer had to find the spirit of Christ in himself,
in his own personal consciousness. So, self-portrait is a suitable kind of painting for
the representation of the typical German face and for the expression of the spirit of
Christ in the German Protestant Christian. As it can be clearly seen here, according
to Cohen, the Reformation set Christianity free from the mythic unicity and
historical individuality of Christ, making Jesus present in every believer!”.

As Cohen's examination of the great painters of history goes on, the attention
devoted to religious artworks diminishes; the last painters whose religious works
are the objects of some comments by Cohen are Rembrandt and Velasquez.
However, in the case of Velasquez, these are very brief and do not really add
anything to his already examined considerations of the representations of Jesus
[1. Vol. II. P. 395]. Rembrandt's religious works, on the contrary, are the object of
more attention. Concerning his pictorial representations of Jesus, Cohen
emphasized above all two aspects: the first is that, after remarking that the
representation of Jesus is portrait-like in Rembrandt's works as well, Cohen states
(with reference, above all, to the Supper in Emmaus [1. Vol. II. P. 381]) that the
portrayed face has here Jewish features; Cohen emphasizes indeed the frequency
Jewish faces have in Rembrandt's works. The second aspect is the setting of sacred
scenes among common or poor people; Dutch painters often used to paint scenes of
the life of common or poor people, but the setting of sacred scenes among those
people is used by Rembrandt to make the sacred profane, or to erase the divide and
the contraposition that, according to an irreligious prejudice [1. Vol. II. P. 388],
could separate the common life of human beings from the sacred. Cohen
particularly mentions Rembrandt's Hundred Guilders Print [1. Vol. 1. P. 388],
where we see Jesus delivering the ill persons on his left from their diseases, and at
the same time welcoming the children on his right. Clearly the setting brings the
scene to everyday life; however, Cohen emphasized above all that Jesus' attitude
towards children makes him a moral educator. In light of that, Cohen also reads the

10 These considerations about Diirer's representations of Christ as self-portraits, or self-portraits with
typical features of the representation of Jesus, are not clearly expressed by Cohen in Asthetik des
reinen Gefiihls, where we find only a brief reference to this topic [1. Vol. II. P. 371], but in Uber
das Eigentiimliche des deutschen Geistes (1914), republished in [14. Vol. I. P. 527—570] and
[2. Vol. XVI. P. 237—297]; see [14. Vol. I. P. 561] or [2. Vol. XVI. P. 285].
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other half of the engraving, stating that the miracles of healing also have to be
interpreted in a moral sense, as liberation from evil and from moral blindness.
So, according to Cohen, artistic creation makes itself independent from the
mythical-dogmatic aspects of faith — in this case from miracles — giving them an
exclusively human and moral meaning.

At the end of this historical review of the representations of Jesus by several
great painters, we can answer the question (that was asked some pages ago) about
the difference between the artistic representation of Jesus and that of Greek gods.
As we have already seen, in Kants Begriindung der Asthetik Cohen states that only
Jesus, not Greek gods, can be represented by art as the ideal human being; in
Asthetik des reinen Gefiihls, on the contrary, Cohen recognizes that the
masterpieces of Greek sculpture representing gods are representations of the ideal
of the human figure. So, what can the difference be between the representation of
Jesus and that of Greek gods? The difference is that Jesus' figure is not the ideal
human figure, but rather his story is the ideal story of the human being. For this
reason, the representation of Jesus is more suitable for painting (which represents
the human being in the context of an environment — and so in the context of a
story) than for sculpture, which represents mainly the human being alone.

The main question about the artistic representation of Jesus, however, concerns
the possibility of representing God or the divine through the representation of Jesus.
As we can clearly verify from Cohen's reflections that have been examined so far,
in Asthetik des reinen Gefiihls the consideration of the representation of Jesus as the
representation of an individual of universal value is not separated from the view
according to which he is represented as a mere human being, not as God. Even if in
the representation of Jesus the participation of the human being in the divine or the
divine value of the human being are someway expressed, the divinity of Jesus as
represented by art is reduced to a symbolic or metaphorical meaning.

So, it is possible, in conclusion, to express a critical consideration on what
Cohen writes in Asthetik des reinen Gefiihls about the representation of Jesus.
Cohen is very convincing in defending a kind of specifically and autonomously
aesthetic validity of works of art (including works of sacred art) independently from
the religious (or moral, or politic) content that these works can communicate. So,
Cohen is also convincing in stating that the fundament of the specifically aesthetic
validity of every artistic representation of Jesus cannot be the divinity of Jesus
himself; as a consequence, it also seems correct that Cohen abandons the statement
expressed in Kants Begriindung der Asthetik (which really was just a statement,
more than an argued thesis) according to which Jesus, in his artistic representations,
can be the ideal of the human being because he is at the same time God.

However, Cohen does not seem to restrict himself to excluding the divinity of
Jesus from the foundation of the aesthetic validity of his artistic representation;
rather, Cohen seems to exclude the divinity of Jesus also from the matter of art,
completely reducing this divinity to its symbolic or metaphoric meaning. This is
really not so convincing, however. The statement that the divinity of Jesus cannot
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be the fundament of the aesthetic validity of his pictorial representation does not
imply that, for the understanding of the artworks representing Jesus, it is irrelevant
that the matter of the representation is derived from a myth (according to Cohen's
consideration of the fundamental story of Christianity as a myth) in which Jesus is
really God, not merely the ideal of the human being nor a particularly clear example
of the participation of the human being in the divine.

If we imagine, for example, a painter that represents in a work of his a
mythological scene, it is clear that he can (or must) idealize the myth from which
he draws the matter of his work. However, in this work Zeus is nonetheless Zeus,
with all his attributes; any symbolic interpretation of the figure of Zeus cannot
completely dissolve his mythical role and identity. Cohen, in his consideration of
the sculptural figures of the Greek gods as ideal human figures, does not claim that
the mythological attributions of these figures have to be denied.

On the contrary, concerning the Christian myth, Cohen seems to demand that
its artistic idealisation, in order to represent it as the ideal story of the human being,
brings the divinity of Jesus to dissolve completely into its symbolic meaning. If the
divinity of Jesus is only a metaphor for the value of Jesus' story as the ideal story
of the human being, Cohen seems to demand that this metaphor becomes so
transparent as to disappear, converting itself into the direct identification of the
story of Jesus with the ideal story of the human being.

So, it seems necessary to acknowledge that, concerning the artistic
representation of Jesus, Cohen embraced a stance that implies the unpleasant
consequence that in this case art does not restrict itself to use sovereignly its matters
for the production of its own content, but distorts its matters, rather than bringing
them to a full idealisation. So, we can state that Cohen's attitude towards
Christianity at the time of Asthetik des reinen Gefiihls (a more negative attitude in
comparison to that of the 80s) expresses itself also in Cohen's consideration of
Christian art: sacred Christian art has produced great masterpieces, but that has been
possible, according to Cohen, exclusively through the estrangement (more than
through the autonomy) of artistic production from the dogmatic contents of
Christianity itself, and first of all from the central feature of Christianity, i.e.
incarnation.
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XypoxecTtBeHHOe nsobpaxeHue Nucyca
B acTteTuke NepmaHa KoreHa
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Annotamms. ['epman Koren 3atparuBaet BOmpoc 0 BO3MOXXHOCTH HCKYCCTBA IPEICTaB-
nsTh bora mimm 60’KeCTBEHHOE B HEKOTOPBIX CBOMX pab0Tax Ha NMPOTSHKEHUHU Beel cBoel (uio-
co(CKOii IeATETBHOCTH, HO, OYEBUIHO, MPENKJIE BCETO, B CBOEM TIIABHOM ACTETHYECKOM MPO-
u3BeieHnH, «DCTeTUKA YUCTOro YyBCTBaY (Asthetik des reinen Gefiihls, 1912). Mbl MoxkeM
KOHCTaTHpoOBaTh, 4To B paboTax Korena sta mpobiema CTaBUTCS NPUMEHUTEIHHO K TPEM
Pa3MYHBIM PEIUTHO3HBIM O0JACTSAM: TPEUYECKH ITONUTEN3M, HYACHCKHA MOHOTEH3M
U XpUCTHAHCTBO. TeMoOl MpeacTaBIeHHOM CTaTbU CTaHYT pasmbinuieHus [epmana Korena
0 XyJIOXXCCTBEHHOM H300paKeHHH O0KECTBEHHOTO B XPHCTHAHCTBE WJIM B XPHCTHAHCKOM
HCKYCCTBe uepe3 m3oopakenne Mucyca. Mbl paccMOTpUM AaHHYIO MTPOOJIEMATHKY CO CCBUTKON
kak Ha «O6ocHoBanne Kantom screruxny» (Kants Begriindung der Asthetik, 1889), Tak u Ha
«DCTeTHKy 9HCTOTO uyBCcTBAY (Asthetik des reinen Gefiihls). Eciu B «O60cHoBannu Kantom
screTukm» KoreH ynemser nzobpaxenuto Mucyca numpb HeOONBIIOC BHUMAaHUE B MCTOPHYE-
CKOM BBEJICHWUHM KHHIH, TO B « DCTETHKE YHCTOIO UYBCTBa» M300pPAKCHHIO XPUCTA YACICHO
ropazno Oombiie BHuMaHus. OtBeT Korena Ha BOMPOC O BO3MOXHOCTH MPEACTABICHHUS
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60:keCTBEHHOr0 depe3 Hu3o0pakeHue Mucyca 3akiodaeTcs B TOM, 4TO OOXKECTBEHHOCTb
Hucyca B XyI0/keCTBEHHOM H300paK€HHH €T0 (PUTYPhI MOKET UMETH TOJIBKO MEeTa(hOpHIECKOe
3HAUEHHE, PEANBHBIH CMBICT KOTOPOTO 3aKJII0YAeTCs B TOM, YTO MCTOpHSA XpHCTa SBIAETCA
ueaNbHON HCTOpUEH uenoBedeckoro cymiectBa. B «O6ocHoBaHuum KaHTOM 3CTETUKH»
u B Jpyrux paborax 1880-x rr., HampoTuB, Hjesl BOIUIOMEHUS U OoxkecTBeHHOCTH Umcyca
ABJIAETCSA 00BEKTOM HHOH orieHkH KoreHa. CpaBHEHHE pa3HBIX MO3UIMI MOXKET CTaTh BKJIAJOM
B OCMBICJICHHE U3MEHEHUH BO B3rsiiax KoreHa Ha XpUCTHAHCTBO B T€UEHHE JOJITUX JET.

Kmouessle cioBa: 'epman Koren, screruka, Mucyc Xpucroc, XpUcTHaHCTBO, PEJIUTH-
03HOE HCKYCCTBO, TPeUecKas CKyIbITypa
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Abstract. There are contemporary tendencies to regard the human consciousness as an
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1. The question of the soul of man

The question of what we have to understand by the soul has not grown old to
this day. For a long time it threatened to disappear from the horizon of
contemporary consciousness'. But in recent times, there has also been a growing
attention to what the name of the soul once meant, not only in contemporary
literature and art?, but also in theological research. The concept of the soul itself
seems to "slip away in the face of multiple criticisms", according to the systematic
theologian Jorg Dierken. But its traditional meaning still concerns the constitution
of "the human subjective", provided that it can neither be reduced to "organic-
natural processes", as medicine, neurology and brain research recognize them, nor
to "social processes", whose mere reflex is the human, nor to a "mere nodal point
of communication, which — as at present partly electronic — proceeds according
to predetermined algorithms" [5. P. 2, 6. P. 199].

This assessment corresponds to the effort on the part of psychiatry and
psychotherapy to regard subjectivity not only as a brain function, but from the
conditions of "embodied" personality. This includes defending human beings as a
"body-soul unit" [7. P. 204], even in the age of ever more comprehensive, faster
data processing and so-called "artificial intelligence" up to human robotics, for
whose humanity the inclusion of "systemic-ecological" interactions is
indispensable [8. P. 67—79]. The name of the soul carries with it a residual meaning
that is not exhausted in neural structures, digitized processes or organic-natural
processes (such as biochemically describable foundations and changes).

The following considerations seek to determine this remainder with the help
of Hermann Cohen. This philosopher of the Jewish faith taught from the second
half of the 19th to the beginning of the 20th century in Germany (Marburg), and
presided over the then powerful philosophy of Neo-Kantianism as one of its most
important minds. His thinking has unfolded in a three-part system. The Logik der
reinen Erkenntnis [9], the Ethik des reinen Willens [10] und the Asthetik des reinen
Gefiihls [11] proceed from the three faculties attributed to the "soul" in the tradition
of European thought®. A fourth part of the system was planned, which was to give
an account of the "unity of the soul" [10. P. 233]: as the "unity of consciousness"
[9. P. 5191, 12. P. 431]. This part should explain in theory how the soul of man can

' A sketch of this process in modern philosophy was given by H. Holzhey [1. P. 94f.]; Cf. also [2].
A thorough overview of the development of concepts is given in the article "Soul" in the Historical
Dictionary of Philosophy, Vol. 9.

2 The question of the soul plays a role in H. Mankell’s Treibsand. Was es heifit, ein Mensch zu sein
[3], but also in I. McEwan's Saturday [4], to leave it here with these two examples. From the field
of film one could name: Die Bourne-Trilogie (USA 2002—2007) or Blade Runner 2049 (USA 2017).
3 However, only Schleiermacher has secured the place fiir the feeling as an equal third fortune
(see below para. 2.1).
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be capable of subjectively regulating the manifold processes of human cultural
activity. But it has not come to the realization of this project. We do not know how
this work would have been structured and executed in detail. But there are a variety
of traces in the available writings that make it possible to safely substantiate key
questions and contents of Cohen's early and continuing interest in psychology.

In the following, I shall confine myself to understanding the early interpretation
of Plato of 1866 as the "primordial cell" of Cohen’s psychology, which had been
repeatedly stated in the "System der Philosophie" [13. P. 101—191]*, in order to
show vice versa the first three parts of the system as a later answer to some of the
questions and problems that the work on Platons Ideenlehre had raised. Attention
should then be directed to the late philosophy of religion, which — largely
developed from the historical sources of Judaism — can appear as a detour to
systematic psychology [14, 15]°. I have to do without a comprehensive search for
traces in the writings interpreting Kant®.

2. The "primordial cell” of Cohen’s psychology

The soul is initially a subject of myth, and this also with Plato, who, however,
through his "discovery" [13. P. 110] of the idea as an early witness, can be claimed
to encounter the driving powers of the soul with the conscious forces of the spirit.
He understood the soul more and more as a "spiritual principle" [15. P. 344]. This
required the work of thought (explicitly appreciated by Kant [13. P. 108—110]),
which, especially in the Symposium, represented the original aspiration peculiar to
the human soul as such, which at the stages of natural, cultural, and spiritual life is
ultimately related to the idea of good (13. P. 171, 157). Even in the late work it is
said: "Primarily and first the soul stands up for thinking, and in this isolated sense
for consciousness (mneme), but soon it must also be used for moral problems. Thus
reason (nous) arises, which, originally conceived only as a theoretical spirit, at the
same time also as moral, as practical reason becomes concise." [15. P. 344].

The original aspiration of man is rooted in his soul as the "place of ideas" [16.
Book 3]’. Although it is also determined by its drive, desires, and feelings, not only
by its cognitive potential, in which, according to ancient belief, as well as in Cohen's
reception, its primary competence exists. By virtue of this potential, however, it
should be able to rise above all the depths of earthly existence, of existence bound
to the body — as a prison®. As Cohen's later work clearly enough shows, he resists
the misconception of seeing a devaluation of the body in the metaphor of

4 Cf. further H. Cohen's Mythologische Vorstellungen von Gott und Seele psychologisch entwickelt,
Die dichterische Phantasie und der Mechanismus des Bewusstseins [13. P. 271—343, 345—463].
5 The second part of this essay will rekonstruct this detour from the later work, Religion der Vernunft
aus den Quellen des Judentums [15].

6 I.e. Cohen, Kants Theorie der Erfahrung (1871), Kants Begriindung der Ethik (1877) und Kants
Begriindung der Asthetik (1889).

7 Cf. [13. P. 159] referring to Plato's Parmenides, 132b.

8 Plato. Gorgias 493a, Kratylos 400c, Phaidros 250c.
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imprisonment: the works of art?, and especially the portraits, depict the embodiment
of the soul and thus confirm the later insight of religious philosophy that "the soul
is bound to the body by God" [15. P. 356].

2. 1. The self-movement of the soul, framed in a picture

Among the mythical forms of imagination that Platonic thought uses is that of
the soul as a "winged one", which is able to completely overcome the bars of its
physical existence only when dying, with death. It attains full freedom when the
spirit rises from earthly ties into heavenly realms in order to be able to cultivate
perfect communion with other spirit souls!®. But already during his lifetime the soul
finds itself in a middle position between cosmos and the world of ideas. This is
depicted in the myth of the procession of the gods in the dialogue Phaidros. I am
guided by this parable, even if it does not play a role in Cohen's early work.

This parable lends itself as a reference and focal point for many of the aspects
of Platonic thought relevant to Cohen. In addition, it proves to this day that we can
perhaps speak of the soul more easily in metaphors than in terms'!. Plato compares
it "to a winged chariot with a driver, pulled by horses. Now, while the horses of the
gods are all of noble lineage, those of souls other than human have horses of mixed
origin. Only the one is beautiful and noble and of appropriate breeding, but the other
is of opposite quality. So even with us the steering is necessarily arduous and
laborious" [17. P. 58].

Plato's concept of the soul, that it is "the self-moving"'“, is here framed in the
image of a chariot with a charioteer. First of all, self-movement is the principle of
a living organism. In animals, this principle is determined by instincts and ritualized
behavior — both also occur in humans. But, according to the beliefs of ancient
Greek thinkers, not the animal, but "man is the measure of all things." [13. P. 131].
He seems to be suitable for this because his soul can be thought of as "the self-
moving" with regard to its abilities of thinking, wanting, and feeling. In the
interaction of these abilities, the soul directs not only itself, but also the movements
of the body.

In the metaphorical expression of the wings, therefore, the original thought,
which is absolutely leitmotif for Cohen, can be recognized that the discovery of the
idea has become possible only because of the self-origin (as self-movement) of
thought [13. P. 104 et al.]. Since this is later taken strictly as the foundation of the
hypothesis (a notion that only Kant developed to full transparency), Cohen frees the
thought from the mythical idea that the striving of the soul extends into a sphere
between human and worldly things.

nl2

% See below para. 3.3.1. footnote 28.

19 Platon, Phaidros 250a.

1 Cf. para 6.2. in part II of the essay.

12 After Cohen‘s [13. P. 184] referring to Phaidros 245. Cf. Aristoteles, De Anima I, 2.
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On the narrative path taken by Plato, however, it can also be seen to what extent
the principle of self-movement is a "terminus of ethics"'® for Cohen [13. P. 184].
For the will also moves itself, in that, following the later Ethics of the pure will, it
determines itself as a free person to autonomy. In order to remain in the picture, it
is now up to the "driver" as the ethical self of man'# to move the will in a team with
the other horses (i.e. the drives, desires, longing) as a guiding animal on the journey
of individual life. In this way, it is important to strive for something higher, for the
true, beautiful, and good, however arduous the control of the forces may be that
bind the soul to the physical existence of man. "Only the soul wants; the body
desires", it says in the late work. "Only the soul is capable of good; only the soul
thinks the idea of good, and only it itself with its will is able to carry out good; only
it alone is capable of action. Only it has reason and is reason in the dual sense of
theoretical and practical reason." [15. P. 388]".

Plato wanted to find the "epitome of consciousness" [15. P. 390] in the concept
of the soul. But there is still a lack of feeling as a third soul capacity or as a third
form of consciousness, which — according to the philosophy of religion — only
Schleiermacher had helped to achieve full knowledge by making it native to
religion. "It must not be doubted that he [Schleiermacher], by drawing religion into
the consciousness, has made progress over Kant ... In that Schleiermacher now
raised religion into the consciousness of man, he brought it into the coordination of
knowledge and philosophy." [14. P. 94f.]. We shall see how Cohen's systematic
philosophy attempts to correct the error that Schleiermacher made in mixing
religious and aesthetic feeling in an improper way. In order to distinguish the two
clearly enough, Cohen assigns feeling as a form of consciousness to aesthetics. Here
he is assured of his permanent place in the "system of philosophy", while religion
in its "peculiarity" [Eigenart] is not treated as part of it. Psychology, however,
should have fulfilled the claim, already laid out in the Platonic concept of the soul,
to represent the "unity of consciousness" as "a balance of [the] movements", which
constitutes consciousness as "movement" in each of its types — cognition, will and
feeling. [12. P. 420f.]

2.2. Poeftry and thought correlatively refer to each other

By analogy, with the eye as the most "sun-like" of the sense organs, Plato, as
a thinker, "looked" at the thought [13. P. 174]'®. What is meant is "conceptual

13 Cf. [13. p. 131] referring to Theaitet 152a.

14 "Mit diesem Grundwort der klassischen Antike hat sich das Grundwort der neuern Zeit und der
neuern Philosophie verbunden und vermdhlt, so dass das Bewusstsein zum Selbstbewusstsein
wurde." [10. P. 325].

15 This double sense is summarized in Ethics as follows: "Die Seele ist Selbstbewegung, das bedeutet
uns: die Bewegung hat ihren Ursprung in sich selbst; das heil3t: sie ist rein, wie das reine Denken.
Aber das reine Denken erschdpft den Begriff der Seele, den Begriff des Bewusstseins nicht. Wohlan,
die Seele ist auch Wille. Und der Wille ist auch Bewegung. Auch diese seelische Bewegung ist
Selbstbewegung; muss ihren Ursprung in sich selbst haben" [10. P. 132].

16 Cit. Politeia V1, 508b, 509a.
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seeing, seeing in thought, in abstraction, thinking contemplation, theory"
[13.P. 137]. But also this seeing has a mental image in mind (to speak with the later
aesthetics): "The images are ... appearances; and the appearances are not archetypes,
primordial things, things in themselves correlative, but formations of pure thinking,
Noumena. All being has its final reason in thinking. And thinking has its deepest
expression in internalizing (innoein)..." [11. P. 387f.]. The image as form is thus
spiritualized into the idea "as form" in order to be able to recognize images as
images in return. Cohen summarizes this development as follows: "From the image,
as the form, ... the idea, at first as a form, emerged ... according to the direction of
the appearance [this was then] internalized into the facial image, and in this way
ever more deeply matured into the spiritual vision ... the idea has become the
methodical foundation for everything that claims reality as an image, as an
appearance" [11. P. 22].

According to this theory, Plato as a poet then gave his "critical idealism" but
also a "mythical expression" by translating the thought back into its pictorial form
as a metaphor, parable or narrative [13. P. 178]. The figurative expression illustrates
the thought through transmission, but always also requires interpretation in order to
bring the metaphor to its point. Thus, in the parable of the charioteer, the overriding
principle comes into effect, which means the soul vis-a-vis the body: the soul is the
"charioteer" of the body: "without the guiding power of the soul, man cannot rise
above the animal" [11. P. 299], conducting as will (cf. [15. P. 388]) and as
knowledge, but also as feeling, as psychology would have had to show. This
cybernetic signature, according to which the soul is responsible for the art of
steering, has persisted up to Schleiermacher and (despite the transformation of the
conditions in his thinking) also to Freud!”. Even Cohen's insight, verified by
Michelangelo, that the soul of his figures "builds itself its body; it is not the creature
of a body; it is its maker" [12. P. 305], adheres to the priority of the soul over the
body.

But the myth of the charioteer also carries all the aspects of Platonic thought —
problematic for retrospective reception — which may have made history more
effective than the ideas. This includes the idea of a world soul, "which in its
purposeful harmony forms the basis of all events" [13. P. 185]'%, and this especially
embedded in the myth of the demiurge who created it [13. P. 189]. It is interrelated
with the individual soul by virtue of the principle of life, for "in fact, that [moving
itself] means nothing other than ... [living]" [Ibid.]. The cosmos is also alive,
because it is credited with the "power of self-movement". "The principle of motion
equal to that of life" is the property in which individual and world souls agree

17 For Schleiermacher, the self-activity of consciousness is the guiding concept for the living soul,
even if "die Seelentétigkeit ... als ein Inneres ... zusammen mit organischen leiblichen Tatigkeiten
zustande[kommt]" ([18. P. 77.] cit. Schleiermacher, Psychologie). And according to Freud "the I
must be the master in his own house" (muss "das Ich Herr im eigenen Hause" sein) cf. [19. P. 11].
18 The late work will deal with the immortality of the soul [13. P. 186]: see below para.4.7. in part
IT of this essay.
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[13. P. 186]. In his later work, Cohen will return to the concept of the soul as the
"principle of life" and "principle of the unity of the person" [15. P. 288] in order to
place both provisions in the context of his Messianism.

Another problematic point for Cohen is the transformation of the original
discovery of the idea as a hypothesis for all processes of cognition into a substance
[13. P. 139, 167]. For indeed, "Plato ... seems to assert the idea of good as a
presuppositional, unsubstantiated (anhypotheton)." [20. P. 52]. As the myth of the
charioteer clearly enough expresses it, the idea here has become an "in and of itself
in constant immutability existing entity" [13. P. 169]: hypostasized [=objectified]
to an "absolute view" [13. P. 168], be it divine, be it earthly, or human. Between
these a difference of value is introduced, according to which the one is a "noble
tribe", but the other is of "mixed origin", i.e. the human soul is able to rise into
heavenly spheres by means of the ideas it can think, but is kept in the lower spheres
by means of its physical bond. Therefore, the steering of the horse team soul is also
"arduous and laborious".

It is decisive for Cohen's understanding of Plato that poetry and thought have
the same psychic root [13. P. 180f.], however different these productive capacities
of man (which concern knowledge on the one hand, imagination on the other) are,
and however strictly they must be distinguished. Cohen later took this thesis into
account in the form of his systematic philosophy, distinguishing logic and
aesthetics, but wanting to grasp both "directions" of consciousness as "unity" in
psychology. In the early work focused here, however, his specific interest lies in
the "psychological" conditions under which Plato, as the authoritative thinker, in
turn clothed the thought that flashed in its purity in — so to speak impure —
mythical forms. Cohen has proposed a psychological explanation for this. Plato had
made a discovery with his original concept of the idea, but without being able to
achieve it "completely and with full critical insight" [13. P. 140]. This discovery
had been like a "quick flash of thought", "which penetrated his mind like a sudden
idea" [Ibid.], but he had not been able to hold it in its purity (and i.e. in its strictly
methodical meaning for cognition), as if the potential for this had been exhausted
in the economy of the soul forces.

3. Interaction of system parts as traces to psychology

Cohen wanted to write a systematic psychology. In view of the methodological
plurality associated with this term today, it is not easy to see what he intended to do
with it. He was not interested in an empirical or therapeutic doctrine of the soul,
although both aspects play into his reflections. Understanding Kant from Plato and
interpreting Plato with Kant, Cohen followed his method of critical idealism,
according to which, the knowledge of phenomena must be derived from the self-
activity of thought. In dealing with psychic phenomena, this has the consequence
that they cannot be traced back to a naturalistically conceived soul. Cohen's
systematic psychology would have worked critically on patterns of explanation and
interpretation that question the independence, freedom and self-activity of the soul
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through deterministic models. On the other hand, he would also have sought to
preserve this subjective-personal center of the whole, undivided man from all one-
sidedness, as if the signum humanum could only exist in one of the three classical
soul faculties cognition, will and feeling which Cohen deals with in Logic, Ethics
and Aesthetics. As can be shown below, each part of the system refers to the other
two, but this reference system should find its summary in psychology.

3. 1. The reference of logic to psychology

Guided by a strong interest in countering the constant danger of unfair mixing
by clear distinctions, Logic (1902) — quite in accordance with its title — refers
"thought exclusively to knowledge". This is said against the so-called
"psychologism", which in turn "levels cognition into a process of consciousness",
thereby causing a "mishmash of problems" [9. P. 36]. For Logik der reinen
Erkenntnis, this decision means, on the one hand, the claim to "produce the
foundations" which, in strictly methodological terms — as "foundations to be
demanded" [9. P. 260, 10. P. 97, 11. P. 248] — have a fundamental function for the
other parts of the system of philosophy [9. P. 37], including psychology:
psychology is not able to "produce the laws of thought" which it naturally makes
use of, and which, as purely produced, are not originally related to objects such as
consciousness. Knowledge finds "no hold in the presuppositional" [20. P. 52],
which could be metaphysically thought of as an "absolute", be it theologically "as
God" (Ibid.) or psychologically as a drive. For Cohen, it finds support only in the
"idea of hypothesis", further developed "to the judgment and logic of origin" as the
"center in the foundation of logic" [9. P. 513].

On the other hand, Logic "expressly renounces the unity of consciousness"
[9. P. 518], although it does provide the concept of unity with the help of which
psychology is supposed to undertake its task. In different ways, Ethics and
Aesthetics will relate to the world of objects: the one will develop a highly reflected
consciousness of the complexity of human orientation in will-directed action, the
other of the experience of art in a feeling that must engage with itself both on the
side of the artist and on that of the recipient. The tripartite division of the system
also contradicts "the basic idea of the information age" [7. P. 27] that consciousness
can be reduced to logical thought processes, so that "all our knowledge of the world
is composed of individual elements or context-free features that are linked together
by formal, algorithmic rules". [7. P. 28] "Mind or sense" only results from data
when one consciously deals with them — through judgment. This presupposes a
human subject who has consciousness. For Cohen, however, processes of
consciousness are also "embodied life achievements" [7. P. 215]. But to explain this
remains reserved for his aesthetics (while Thomas Fuchs argues in the horizon of a
psychiatrically formed philosophical anthropology).

The systematic thinker Cohen is concerned with the "unity" of consciousness,
which does not produce logic, ethics or aesthetics in itself, but which is made
"a problem" for psychology [9. P. 518]: it "alone has as its exclusive content the
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subject, the unity of human culture" [9. P. 16]. On the threshold of the Ethics of the
pure will, this human subject comes into view as an agent, which — guided by free
will in autonomy — orients itself on the doctrine of virtue. But if it wants to live its
whole humanity, this human subject is at the same time a productive and receptive
one, who makes and listens to music, paints and looks at paintings, writes poems,
narratives, or novels and reads them. In order to know what it experiences, and to
reflect diffuse experiences on their human core, the Aesthetics of pure feeling gives
orientation.

In all this, man is the subject of experience as well as responsibility, and his
consciousness "not an algorithm" [7. P. 51]. But because he can get lost in the
fullness of the possibilities that culture offers him and lose himself in the
specializations as a whole person'®, the question of the "unity of man" must be
asked. [9. P. 520] Such a unity to be demanded by the human subject, but also
to be brought about by itself — corresponding to the procedural character of the
foundations — is conceivable, however, as a work in progress through the areas of
cultural life whose theories elaborate the system parts.

This process of a constant search for unity has not yet been brought to a
conclusion. In a way, it has to start again and again in the life story of an individual.
Here it is important to preserve diversity and at the same time to relate the
differences to each other: "the different types of laws and contents should not be
extinguished in their diversity and transformed into a new type of law and contents",
but the "diversity [of the cultural areas] should assert itself freely and powerfully
against each other, ... [so] that nevertheless this diversity in a new, the actual unity
reaches reconciliation and marriage" [Ibid.]

Without explicitly mentioning it here, the model of correlation of difference
seems to carry this outlook, a model that could be supplemented by a mutual
resonance, force of which logical and ethical perspectives resonate in Aesthetics,
aesthetic and ethical already in Logic, and logical as well as aesthetic in Ethics
(cf. [23]). If this were the case, the human soul would be understood — quite in
accordance with the testimonies of the Hebrew Bible — as an inner resonance
relationship (involving the corporeality of man), which at the same time stands with
the outside world in the most diverse vibrations, which include dissonances: in a
dialogue, so to speak, which cannot end. Psychology would therefore have to show
how knowledge, will and feeling are to be related to each other in order to steadily
tread the path to the unity of these three. Surprisingly, this first attempt at its
phantom image corresponds to recent neurological insights: "We know today that
it is by no means localized neural processes that underlie the activity of
consciousness, but widely distributed resonant vibrations ... The brain is not a
control center, but a resonant and relational organ" [7. P. 40f.].

19 This, according to G. Simmel, is the "tragedy of culture", if one does not succeed in the challenge
to bring different spheres and perspectives into conversation with each other [21]; cf. E. Cassirer,
Die "Tragddie der Kultur" [22. P. 114—116].
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3.2. The reference of ethics to psychology
3.2.1. The foundation of ethics

The Ethics of Pure Will (1907), published five years later, also seeks to
preserve its foundation from natural determinism. It does not "start from the
psyche", nor is it "centered" on it, but rather makes this "ambiguous word ... a
problem" [10. P. 99]. This contradicts the "naturalists of affect", who are able to
"think of the moral law only as a natural law"?’, but not as a law that free will gives
itself autonomously. As the "ethics of the self makes [it] sovereign over [empirical]
psychology" [10. P. 340] (italics by H.M.D.) by determining the concept of the will
not from the "immediate facts of nature" "drive and desire", but taking into account
what the will is directed at: the action [10. P. 103]. The ethical imperative of Kant
act at all times in such a way that..., however, requires a foundation with the means
of practical reason. This leads "to thinking and to judgment" [10. P. 125].%!

"The morale [das Sittliche]", is not "innate" [10. P. 50]. Having become part
of historical processes in which myth and religion took part®?, it has to be
reappropriated, even transformed, again and again through the formation of the will.
In other words, the a priori foundation of ethics is the guide, the benchmark and the
corrective in all aposteriori considerations that concern the historical perspective of
the genealogy of morality. Not in the shadow of this perspective, but through it, the
will has to purify itself in order to be able to deal with freedom [7. P. 202], to
"decide and act" in the tradition of Kant. Today, however, freedom must justify
itself under the "dominance of scientific and scientistic thought" [7. P. 229].

Psychology cannot justify freedom. But the powers of drive and desire, with
which it has to deal analytically (cf. [10. P. 103]), do not lose their supporting
function for the will. The affects are sublimated (one can say interpreting) to the
feeling that accompanies and carries the will. This "sense of will" remains the
"motor" which "must not be lacking and must not fail" [10. P. 199, 207, 476, 480]%.
It gives "the emotional impetus", but cannot replace the "motive" of the action,
which is determined by its "spiritual content" [10. P. 199]. Thus, psychology retains
its meaning and function for the self-assurance of the knowing, wanting, and feeling
person. "From the great variety of psychic processes it has to establish the unity of
consciousness, and in it the unity of the subject" [10. P. 75], in order in this way to

20 Cf. [10. P. 99]. "Naturalism" and "supranaturalism" "do not do justice to the intrinsic value of
moral being" [10. P. 28]. But this is not to be determined by the will alone — and be it by the will
to power — but by including the "intellect". In Cohen's case, this can be seen in the way the will
orients itself in accordance with the rational moral law — in the good Kantian tradition. See chapters
4—7 in the [10].

2l Even "from self-consciousness" the will cannot and should not be derived, if one would then
accept consciousness and self-consciousness "as existing". But this is not the case when the
following applies: "even self-consciousness has to be generated by the will" [10. P. 136]: like the
finding of truth, becoming aware of oneself is a process that cannot end.

22 "Es ist alles Mythologie, was in der Religion nicht auf Sittlichkeit gegriindet ist" [10. P. 524].

2 If one compares the metaphor of the "engine" with that of the "driving force" in Kant, the changed
social conditions towards the industrial age seem to be reflected in this choice.
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win again and again the continuity of the individual soul life in its historicity,
however discontinuous the experience may be. In the work on his unification, the
subject can cultivate a lively approach to the memories accompanying his conscious
activity, while at the same time keeping the future open as a space of possibilities.?*
3.2.2. The 'virtue of the sense of humanity™
as a bridge between ethics and aesthetics

To this continuity, however, the virtues provide orientation. All in all, they can
be understood as "signposts" [10. P. 501], which, however, sometimes point in
different directions. Therefore, they must be kept in conversation with each other,
which counteracts directional diffusion. In this task, "truthfulness" [10. P. 498ft.]
plays a key role: it "shall be the guiding principle, the rod, and the staff in every
situation of life", "however eventful it may be to want and to act." [10. P. 522]
In order to keep the direction as a wanderer through the area of his own life —
which is yet to be opened up as a future — "his whole mind, all the forces of his
mind and heart" must be involved, as Cohen puts it in response to Deuteronomy 6,4
ff. Here the "Sh'ma Israel" is tacitly referred to the "Adam", the human being in
general, in order to realize the "uniformity of his being" in such a way that this "is
reflected in all actions as in one action." [10. P. 522]

But what else is needed for the "virtue of the sense of humanity"®, into which
less Ethics itself, rather than Aesthetics, first practices? At the limit of ethics, the
will that aims at action now withdraws a little, in order to turn to the "uniformity of
the human race [des Menschengeschlechts]", which art "represents in the aesthetic
feelings." [10. P. 637] Thanks to a "restless energy and productivity of mind and
spirit", the arts raise the "human level" — and therein lies a "consolation" for
humanity [10. P. 636]. While in all interest- and will-guided actions the "unity of
humanity" remains mostly shadowed, even if it is intended, art makes it "obvious"
by the fact that it — as "real" — represents "nationality and humanity" without
contradiction in "most intimate harmony" as a unity [10. P. 636]: everything
particular, special, also the "great variety of psychic processes" [10. P. 75] in the
light of the feeling of humanity. Thus, the "virtue of the sense of humanity" finds
its mirror in the "humanity of art". For in it "a kind of realization can be discerned
for the fundamental content of ethics, for moral self-consciousness" [10. P. 636].

On the threshold of Aesthetics, the next door is already coming into view: to
represent the "macrocosm of humanity, which has become visible in art, in the
microcosm of man in culture, that is the great task of psychology." [10. P. 637]
With this microcosm the soul of man is addressed — quite similar to how the

n26

24 Cf. on openness to the future: [7. P. 230], and on the importance of memory for the integrity of an
individual soul life, the above-mentioned examples from contemporary film and Mankell's life
memories (see note 2 above). In fact, memory is already a topic of Platonic philosophy, but the
Platonic anamnesis refers to archetypes that the soul can recognize on the basis of the images — and
these archetypes are not (yet) biographically connoted.

25 In German: "Tugend des Menschengefiihls" [10. P. 636].

26 "Der reine Wille ... [errichtet diese Tugend als] seine letzte Stiitze in der Humanitit" [10. P. 636].
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"individual soul" came to be spoken of in Plato as a "living, rational organism acting
according to concepts of purpose”, which stands in interrelation with the "world
soul" [13. P. 185]. The mythically dressed term from the dialogue Timaios appears
enlightened by Cohen and transformed into the macrocosm of humanity. Thus, the
narrower limits of the "macrocosm of the state", in which, according to Plato, "the
soul of man, therefore his concept, his idea" is better recognized "than in the
microcosm of the human individual" [14. P. 34]*, are expanded in a universal
sense. The fact that the soul interacts with humanity can be demonstrated by the
works of art.

3.8. The reference of aesthetics to psychology
3.3. 1. Feeling as a supporting soul capacity

Logic and Ethics each tended towards the unity of consciousness (as a cultural
consciousness), but were only able to realize it partially: this as a unity of moral
self-consciousness, that as a unity of the problem of cognition. Only Aesthetics
(1912) gave a new meaning to the "soul power of feeling" [11. P. 98]. The feeling
accompanies the thinking, be it in a Eureka experience, or in the progress of
knowledge as pleasure, be it in the hard work of complex research or formalities as
unwillingness. The soul's capacity for feeling absorbs the difference between
pleasure and displeasure "as character and content" [11. P. 97f.]; (cf. [10. P. 195]).
As the part that only Aesthetics has brought to full discovery, it bears "the totality
of soul power", if it is then conceived as a "feeling of life" [11. P. 96].

It also accompanies the will that rejoices in the success of a project that has
begun or that rejoices in the ethical decisions that others have made. "A good action
has happened, which is in itself only of interests to me, by no means because of its
relationship to me in its successes for me. And yet [ am seized by this supposed fact
as if it concerned my life. And I must rejoice in this act of human power, which
increases my own worth of living, my consciousness of this worth of living, so that
I am filled with joy" [15. P. 527]. In art, after all, the "feeling ... is everything. This
is the ultimate meaning of art; and aesthetics has to fathom and determine it
according to its depth." [10. P. 635f.]

Thus, is not aesthetics already able to produce a "closed unity of
consciousness" [12. P. 426], insofar as it proves to be "the love for the nature of
man, for the unity of this nature in body and soul"?, precisely "that unity which art
is able to produce in the form of man"? [12. P. 416] Considering that "the soul is
not evident to itself"?°, the visual arts in particular gave it "form" by presenting "the
soul of man in his body". Thus, "the archetype of humanity ... rises in the true work
of art" [11. P. 210].

27 Cf. the interpretation by Cassirer in para. 4.1. (see part II of this essay).

28 "The pure feeling is the pure love for the nature of man, which is a part of the general nature ...
Without this love art would not have arisen, and without it it cannot be continued. It is the primordial
force of art" [11. P. 182f.]. Cf. [11. P. 199].

2 "Die Seele versteht sich nicht ... von selbst" [11. P. 297].
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In the constellation of the concepts of the beautiful, the sublime, and humor,
pure feeling had gained its orientation, whereby "the beautiful is the foundation that
can give and secure uniformity to the aesthetic task", while the sublime as a
correlate of the beautiful is held in check by humor. If the validity of the ideals of
the beautiful and the sublime were not maintained, man could not follow his destiny
to orient himself to the higher. He would fall back to the level of the natural, where
he has much in common with the animals. But if, on the other hand, he was to deny
his natural, corporeal, or even one can say, his creature nature, he would also fall
out of the polar tension into which the higher and lower limit of human nature
binds him.

Humor helps to accept this tension and to live in it. It contributes to the fact
that the beautiful person remains human, without having to be elevated to a god or
goddess. Humor is also able to prevent the high ideals from leading to feelings of
overstrain in those who do not correspond to them, or to contempt for those who
are not as blessed by nature as others. Humor is the form of reflection of human
love, which includes reality slightly lagging behind the ideals of the beautiful and
the sublime.

Guided by the constellation of concepts of the beautiful, the sublime, and
humor, Aesthetics has settled on the entire cosmos of the arts in order to prove this
love in architecture, painting, music, and poetry: to the "nature of man" was added
the "man of nature" — man in the world of space and time. "Pure feeling" was
formed "into the pure consciousness of self-feeling" [12. P. 417] as a "fragile
equilibrium", which turns once to "the side of knowledge, then to that of the will,
and accordingly once in the moment of the sublime, once in that of humor. This
does justice to the task of the beautiful, and subjectively to the task of the pure self
" [12.P.421], yet "the self ... is only the foundation, by no means the homogeneous
increase of selfish individuality" [12. P. 419].

3.3.2. The systematic limitation of aesthetics

Thus, the sought-after unity of consciousness seems to have already been
found in the aesthetic. But even here Cohen's mastery of fine distinctions proves
itself. If one were to follow the illusion that an "aesthetic enthusiasm" has spread at
all times — the illusion of the artistic fantasy of "exhausting and fulfilling the unity
of consciousness ... because it takes in and absorbs knowledge and will, science and
ethics" [12. P. 427> — then the inherent right of the other parts of the system
would be curtailed. Even "scientific" and "moral consciousness" do not claim to
"make out the unity of consciousness alone". [12. P. 426f.] In order to maintain the
equality of the forces of the soul in their living interplay, psychology is still needed,
even after aesthetics. It had to deal with the problem "of human knowledge and
world experience [as well] as philosophical systematics" [Ibid.] in the context.

30 This would be the case, for example, if an "aesthetic education of the human race [des
Menschengeschlechts]" [12. P. 430] was intended, without the same attention being paid to the
formation of ethical and cognition — as if the aesthetic could absorb the others.
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Consciousness is more than "only the physiological resultant of the nervous
forces" [12. P. 427], but also other than the spiritualist counter-thesis to this
materialistic one. Body and soul are to be thought of as a unity, as the great works
of art have already made them clear, without becoming headless. In "embodied
subjectivity" (Thomas Fuchs), "the body of man is the body of his soul ... and ... the
soul of man is the soul of his body"!. But the "head" of this "double soul" is
psychology. And it has to do with "the consciousness of culture and its unity [in
science, ethics and aesthetics]. Culture, however, is a problem of history, and not
only one of normality and pathology of the nervous system" [12. P. 429].

Cohen restricts the claim to take "human knowledge and world experience" as
seriously as the "philosophical systematics", but now immediately again by
pointing out that "only the ideal concept of culture" can generate the sought-after
unity, but not "anthropology" or ethnology ("Vdélkerkunde", as it is called in
response to Kant). Orientation for this elementary distinction gives the logical
concept of Allness: "The peoples always form only majorities, just as the man of
anthropology is only a unity of these majorities. The unity of culture is based
on the unity of the allness of man, on the unity of the human race, as humanity"
[12. P. 429].

Empirically, this unity is not given, but always first brought about as a
"hypothesis" to be realized in action; artistic creation is also at best proleptic with
regard to this goal. The critical-idealistic thrust of the argument takes up the human
concerns that were first elaborated and handed down by the Hebrew prophets®.
Cohen translates them into problems of his systematic philosophy, the form of
which opens up neither "to the rigidity of the deductive model" nor to the metaphor
of architectonics, but to the "musical paradigm" of polyphony as the "resonance" of
difference [23. P. 169, 172, 173]. Psychology would have taken shape in the
metaphors of music.
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1. Introduction. Bakhtin's Philosophical Sources: Testimonies

During the first visit of the then young Moscow literary scholars to Saransk in
June 1961, Bakhtin started his conversation with his admirers by declaring: "I am
not a literary scholar, but a philosopher"!. He has asserted many times under
different circumstances that he is a philosopher [1. P. 476, 478]*. However, to
understand any philosophical doctrine, it is necessary to discover its intellectual
context, with whom the author in question is arguing, on whom he is describing,
what questions he is asking. In the case of Bakhtin, this is especially important.
From the time when he could freely express his philosophical beliefs, only
individual passages, published already after his death, remain’.

One of the most vivid testimonies of Bakhtin's philosophical continuity is
contained in two articles by S.G. Bocharov, 4dbout One Conversation and its
Context [1. P. 472—502], and Event of Being [1. P. 503—520]. It is difficult to
overestimate the importance of these memoirs since the author manages to convey
Bakhtin's lively voice. In the first article, Bocharov writes:

Once when asked about his attitude to Russian religious philosophy, he
answered (January 25, 1971): "I was fond of the Marburg school — it says it
all." From remarks in conversations, we could conclude that he somehow did
not appreciate the new Russian philosophy very much. It passed for him more
under the category of "free thinking" than philosophy in the proper sense. He
was inclined to understand philosophy as a "strict science" [1. P. 478].

As it happens, I learned about this conversation from Bocharov himself before
I read the article. During our meeting in May 2005, Bocharov told me that when he
was with Bakhtin at the nursing home at Grivno Station, an important conversation
about Bakhtin's philosophical roots took place. The conversation, as Bocharov said,
involved the French Slavist Annie Epelboin. In response to her question about
Bakhtin's philosophical roots, he denied Russian philosophy's influence and said:
"I am a follower of Hermann Cohen. That says it all!" I then asked Bocharov if he
had published this conversation with Bakhtin. "Yes, I published it in NLO [The New

'S.G. Bocharov, V.V. Kozhinov, and G.D. Gachev participated in this trip, which determined many
future events. [1. C. 482].

2 D: Were you more of a philosopher than a philologist? // B: A philosopher. I am still a philosopher.
I am a philosopher. I am a thinker. [2. P. 41—42].

3 In this paper we rely on the first volume of the academic collection of M.M. Bakhtin's works [3].
The citation of his early works discussed in this article is based on English translations — "Art and
Answerability" [4. P. 1—3], "Toward a Philosophy of the Act" [5. P. 1—100], "Author and Hero in
Aesthetic Activity" [4. P. 4—256], and the article "The Problem of Content, Material, and Form in
Verbal Art" [4. P. 257—325]. This article, as we know, was prepared in 1924, but was left
unpublished until 1975.
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Literary Observer] in 1993." — Bocharov replied*, — "but not in full. It should be
published in more detail!"

The first foreigner to visit Bakhtin there was Annie Epelboin, a Slavist from
Paris (we came with her and Leo Shubin [1. P. 473].

Why does Bocharov suddenly talk about Epelboin here but is silent about her
when Bakhtin answers her question? This seems to be a problem for the
psychoanalyst. Bocharov, of course, remembers the conversation perfectly well, as
can be seen in his retelling of it in June 2005. As a faithful narrator, Bocharov could
not fail to mention the French Slavist at all, but some reason led him to write about
her elsewhere in the article out of context.

The second strange circumstance is that, according to the text of the article,
Bakhtin answers about Marburg Neo-Kantianism to "the question about the attitude
to Russian religious philosophy." Finally, it is not entirely clear what Bocharov
meant by "one conversation." Its importance for him is pretty apparent from the
context. However, the first article refers to "one conversation" as a dialogue that
took place in June 1970 and concerned Bakhtin's relationship to his book on
Dostoevsky:

This conversation took place on June 9, 1970, in the nursing home at the
Grivno station of the Kursk railway, where M.M. and Elena Aleksandrovna
had moved in three weeks before" [1. P. 472].

Epelboin did not participate in this conversation, although Bocharov talks
about her here. The conversation about philosophy in which the French Slavist
participated occurred on January 25, 1971. We can also note that during the 2005
conversation, Bocharov says on behalf of Bakhtin: "I am a follower of Hermann
Cohen. This says it all", while in the article, he says more vaguely, "I was fond of
the Marburg school — it says it all." It is clear that in these words, there is a shift
of emphasis.

In the article Event of Being, Bocharov also recounts this conversation. Here
Epelboin is directly mentioned, but also not as the initiator of the conversation, but
incidentally, as one of the participants:

In one conversation (January 25, 1971), I asked M.M. whether and to what
extent a thinker is responsible for using his ideas. It was about the fashion that
had emerged not only for Nietzsche but also for Kierkegaard. Kierkegaard, he
said, would not be vulgarized like Nietzsche, and not only for external reasons
but because of the very quality of thought. (Moreover, Hermann Cohen, he
added, would never become fashionable; he is still very little known in France:
Annie Epelboin, a Slavist from Paris, took part in the conversation [1. P. 515].

In this case, "one conversation" is already referred to as the conversation of
January 25, 1971. Annie Epelboin is mentioned in connection with the fact that
Cohen is little known in France. All these oddities forced me to begin a search, as I

4 This article was first published in The New Literary Observer, 1993, Ne 2.
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decided, for the most crucial participant in this conversation, Annie Epelboin
herself. Although it took many years, the result fully rewarded the effort. Annie
Epelboin turned out to be a professor at the Sorbonne, an expert on Andrei Platonov.
I found her in 2015 but did not have the opportunity to record her detailed account
of her meeting with Bakhtin until November 24, 2020.

In the context of this article, I cannot quote in full her fascinating story”. In
describing this meeting, Epelboin says that when Bocharov and Shubin took her by
train to the senior home to meet Bakhtin, she was a little skeptical about the visit,
since the perception of Bakhtin as a saint, as Bocharov and Shubin saw him, was
alien to her. The day before, she had discussed with her philosopher friend
M. Mamardashvili Nietzsche's book "Twilight of the Idols, or, How to Philosophize
with a Hammer" and her veneration of Bakhtin as a "saint" evoked a certain degree
of sarcasm. Below I cite the main excerpt from our conversation with Annie
Epelboin about her visit to Bakhtin:

AE. I was sitting against the wall. Sergey Bocharov and Lev Shubin were
sitting next to him. A conversation began. They were telling him about
publishing his texts in different places and maybe in different languages (I do
not remember this). I had the impression of a pilgrimage: how he was praised
and approved. He did not say anything. He listened, rather sluggishly, it
seemed to me, and I got bored. I thought he was bored, too. I was not paying
attention to these conversations anymore. Suddenly, I hear, "What does our
French guest think?" I woke up...

I was frightened that I was thinking impolitely about something else. And I
said that I was doing Platonov, but I don't think he was reading him generally
at the time or was not interested. Suddenly I said: "Have you read Nietzsche's
"How to Philosophize with a Hamme" because that's what I wanted. And
suddenly, he was so awake and lively and said with a smile: "Of course! It's a
beautiful text! And in fact, I've read Nietzsche." And I said I'd read it. And we
started talking about philosophy. And I said to him: "I have the impression
that your philosophical culture coincides with mine. He said: "Yes, of course!
Because I'm familiar with German culture through my friend ..." Here in I
cannot read my notebooks. I think I wrote down the name of his friend who
was studying at Marburg. And he said he knew Marburg quite directly, that
school, the university. I cannot tell you about the details right now. But [ wrote
down the last name!

ID. The German philosopher or his friend?

AE. That philosopher! His friend who used to study at Marburg and told him
about Hermann Cohen. I remember that I wrote it down. Cohen or Kogan, I
do not know. So, it turned out that we explained to each other that we had a
culture not in common, of course, but close, that he was familiar with this
German school of philosophy and culture in general.

5 The full text of the interview is published in the issue of the journal Judaica Petropolitana, devoted
to the philosophy of dialogue (see [6]).
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I am quoting Annie Epelboin's speech verbatim since she is an entirely neutral
witness. She is not familiar with the philosophy of Hermann Cohen and remembers
his name because she has it "written down." Nevertheless, Epelboin informs us that
Bakhtin is related to Cohen through his friend who "studied with him at Marburg."
We are referring, of course, to Matvei Kagan. Epelboin does not remember his
name, but he recalls being the link between Bakhtin and German philosophy. We
know, of course, that Bakhtin read Kant and Cohen in German long before he met
Kagan, but Epelboin's testimony conveys Bakhtin's mental attitude toward
philosophy. At the age of 76 in a nursing home, for him, philosophy is Hermann
Cohen and Matvei Kagan. From Epelboin's account, we understand Bocharov's
bewilderment and his problematic attitude toward this "one conversation." This is
also evident from the end of the interview:

AE. So that was our meeting in this nursing home. We drank tea. I thought it
was delightful, for me and maybe for him. Then we said goodbye, got on the
train, and I remember that they, my friends Bocharov and Shubin, were silent
at first. And suddenly, Sergei Bocharov turned to me and said: "And how did
you manage to get him to talk (in Russian "razgovorit™")?" It was strange to
me that [ managed to get him to talk. I remember this phrase, especially since
the word " razgovorit™" was not yet familiar to me. I realized that it was strange
for them that I started talking to him [Bakhtin] that way. And it was true, the
only moment when he became a living person, very, apparently, pleased with
the conversation. Here's what I can tell you.

Now we can reconstruct this "one conversation," or rather the part of it that is
so important to us. Epelboin and Bakhtin were talking about philosophy.
Apparently, the French slavist did not ask Bakhtin directly about the sources of his
philosophy. That topic was of interest to Bocharov. Bakhtin spoke about Russian
philosophy in the conversation context, he rejected it as his primary source, but this
was not an important topic of conversation. Bocharov thought Bakhtin's attitude to
"free thinking" was dismissive. However, Epelboin did not hear anything of the
sort. In general, an evaluative attitude toward philosophy was more characteristic
of Bocharov than of Bakhtin and Epelboin. Bakhtin speaks of his commitment to
Cohen's philosophy. Here Epelboin confirmed the oral version of Bocharov's
account rather than the written one, but as she noted, Bakhtin spoke more gently.
He did so of Cohen and Kagan, Nietzsche and Kierkegaard, but not as a "fashion,"
but as a philosophy he loved. However, the most important lesson we can draw
from this "one conversation" is that Bakhtin appeared closer in culture to an
unfamiliar young Frenchwoman than to his admirers, the Moscow literary critics®.

I want to cite one more testimony, which everyone knows, but in this case, it
nicely completes the picture of Bakhtin's attitude to philosophy. In his
conversations with V. Duvakin, Bakhtin repeatedly mentions the influence of

¢ This is not, of course, about Bakhtin's ingratitude to his circle of saviors from oblivion. Bakhtin,
of course, was well aware and very appreciative of their efforts. It is about the cultural distance that
formed between Bakhtin and the Soviet intellectuals of the 1960s and 1970s.
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Hermann Cohen on him. Although Duvakin had absolutely no idea who Bakhtin
was talking about and was not very interested in it, Bakhtin speaks about an
essential topic for himself at the first opportunity. The first time this happens is
when he talks about his studies in the Odessa gymnasium, where the teacher
Nikolay Nikolaevich Lange is "a fine professor" but has not read Hermann Cohen's
book Kant's Theory of Experience [2. P. 35]. Duvakin heard about Cohen only from
Boris Pasternak's Safe Conduct. In this connection, Bakhtin recalls Andrei Bely
mentioning Cohen.

D: And I also know it [Cohen's name] only by hearsay, in connection with
Pasternak.

B: That's right, that's right. Bely also has this quote: The Marburg philosopher
Cohen, // Creator of dry methodologies... Well, this is, of course, an absolutely
incorrect description: "Creator of dry methodologies." He was a great
philosopher who had a tremendous influence, a tremendous influence on me.
Well, we will talk to you later, we will come to this [2. P. 35—36].

Duvakin is not interested in Cohen but still asks about him out of politeness,
to which Bakhtin gives a detailed account:

D: Mikhail Mikhailovich, so the heyday of the Marburg School was the late
1990s?

B: Yes, yes. The first works were published back in the 1980s. Hermann
Cohen's. And then it was... It was his system of philosophy in three volumes.
[2. P. 40].

The detail of Bakhtin's story testifies to his undisguised interest in this topic.
Duvakin, sensing this, asks who was with him at the time. To which Bakhtin states:

B: Next to me was a man whom I met much later and who became one of my
closest friends. He himself had studied directly in Germany, under Hermann
Cohen. He has long since passed away, but his daughter comes to visit me.
D: And who is that?

B: That's Matvei Isayevich Kagan [2. P. 41].

This response reflects well on the psychological background of the
conversation. Duvakin consistently interrogates Bakhtin about his biography and is
in the time of his respondent's schooling in the Odessa Gymnasium in 1912. Bakhtin
speaks of Matvei Kagan, who was the interlocutor of his life. Of course, Bakhtin
and Kagan met many years later, but for Bakhtin, this is unimportant. As in the case
of Annie Epelboin, he is talking about something more significant than some
moment in life. The same picture emerges from Bakhtin's correspondence with
Kagan and especially from Kagan's daughter's biographical article People not
of our Time [7].

Does this mean that Bakhtin was a Neo-Kantian or Neo-Cohenian, that he
underestimated Russian philosophy and relied exclusively on Cohen in his
philosophy? Of course, such an assumption completely contradicts everything we
know about Bakhtin. He was undoubtedly profoundly connected to Russian cultural
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soil. However, as a philosopher, he followed his original path, turning throughout
his life to Hegel and Schelling, to Schopenhauer, Kierkegaard, Nietzsche, Rickert,
Bergson, Husserl, Cassirer, and Scheler. All of Bakhtin's sources are
unquestionable and can be seen in his texts and in his biography. However, Cohen
was the central source, as confirmed by Bakhtin's testimonies throughout his life.
During all these years, both early and late, Bakhtin never said he had departed from
Cohen and changed his philosophical foundations. At the same time, it is clear that
for Bakhtin, Cohen was only the starting point of his thinking, that he perceived
Cohen critically, as a philosopher should perceive a philosopher.

As for Bakhtin's attitude to Russian thought, this is a significant topic to which
a particular study should be devoted. For our work, it is sufficient to rely on
Bocharov's formulation, the validity of which we see in Bakhtin's writings
themselves:

"By inheriting its (Russian religious philosophy's) problematics, Bakhtin
changed the language of philosophizing" [1. P. 487].

In other words, Bakhtin was a Russian Orthodox thinker by his interests,
problems, cultural context, and a European philosopher by his method and the
systematic nature of his thinking.

2. The Responsible Person as a Subject of Systematic Philosophy

Obviously, consideration of Bakhtin's philosophy should begin with his early
works, in which he unequivocally states that he is going to establish a philosophical
system. Bakhtin's first article, a short note entitled "Art and Answerability,"
published in 1919, is a kind of philosophical program. This almost homemade
publication’ is paramount for the researcher as a proclamation of the contours of
Bakhtin's future philosophy. The development of the ideas of this note is contained
in Bakhtin's works of 1919—1924, which all came out after the author's death.

To construct a philosophical system, it is first necessary to define its unified
subject and a notable way of describing this subject. For philosophy, from the
ancient Greeks up to Kant, the subject of universal philosophy was being, and the
method was the study of the relation of thinking and being. Kant radically redefined
the content of philosophy by making its main subject and method the critique of the
subjective facility concerning the objects of cognition and the will. Although Kant
was undoubtedly a pivotal reference point for Bakhtin, his philosophy was
obviously aimed at overcoming the concept of subjectivity formulated in the three
Kant's Critiques. Already in his essay "Art and Answerability," Bakhtin shows that
"the three domains of human culture-science, art, and life" [4. P. 1] do not form
unity and integrity by themselves. Bakhtin introduces the notion of responsibility
as a unifying principle — In Bakhtin's English translations — answerability. "The

7 The article was published in the Nevel's almanac "Day of Art" for September 13, 1919 but was
found among M.M. Bakhtin's papers after his death [3. P. 347].
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individual must become answerable through and through" [4. P. 2]. As Bakhtin's
commentators admit, this note is imbued with the spirit of Neo-Kantianism
[3.P.350,416; 8. P.224; 9. P. 15—33; 10. P. 75]%. Already in Ethics of Pure Will,
Cohen states that in formulating the question of moral self-consciousness in ethics,
"self-responsibility emerges as a real problem around which all questions revolve"
[12. P. 350]. In Religion of Reason, Cohen is even more explicit about the primacy
of responsibility in forming the autonomy of the human Self as a person and
realizing an individual as universality [13. P. 187, 2297°.

Thus, Bakhtin's transformation of responsibility into a shaping factor of the
philosophical system continues in this respect H. Cohen's efforts. However, in his
note, Bakhtin only set the problem, the solution of which he probably planned to
engage in the work Subject of Morality and Subject of Law. 1t is very probable that
his philosophical texts Toward a Philosophy of the Act and Author and Hero in
Aesthetic Activity, published after Bakhtin's death, represent drafts written while
working on this book [3. P. 671]. The book's title attests to the fact that Bakhtin
proposed a revision of the very notion of subjectivity. Bakhtin enumerates types of
subjects:

In different areas of culture, we meet different types of the subject: the
aesthetic hero, the historical hero, the cultural hero, the subject of law, the
subject of morality [3. P. 164]".

In this fragment, we notice that the relation between the author and the hero,
often regarded as Bakhtin's most vital discovery [8. P. 96], is associated with his
quest for an alternative to the Kantian notion of subjectivity. As mentioned earlier,
H. Cohen was also involved in reinterpreting the concept of subjectivity into the
concept of personality. Plainly moving in the same direction, Bakhtin made a
comprehensive study of the responsible, creative personality the main topic of his
searches.

At the very beginning of Toward a Philosophy of the Act, Bakhtin reformulates
the problem posed in Art and Answerability as a "fundamental split between the
content or sense of a given act/activity and the historical actuality of its being"
[5. P. 2]. It is clear that these two sides of the act/activity, namely, content and
eventfulness (historical reality), "a two-faced Janus," are the same two sides of a
person, the artistic-cognitive and the vital, of which Art and Answerability was
concerned. Their union is the task posed by Bakhtin. However, now, it is formulated
differently. We are no longer talking about the life of a person but the "event of
being." What makes it actual and integral? Bakhtin gives the same answer: "An act
must acquire a single unitary plane to be able to reflect itself in both directions —
in its sense or meaning and in its being; it must acquire the unity of two-sided

8 On Hermann Cohen's place in the philosophy of dialogue and on the continuity of Bakhtin's
thinking in relation to Cohen, ref. [11].

% As A. Poma highlights, the transition from the question of individual responsibility to the issue of
co-humanity is the inner core of the reversal of Cohen's system [14. P. 220—221].

10 This fragment is not in the English translation, so it is quoted from the Russian original text.
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answerability — both for its content (special answerability) and for its Being (moral
answerability)." [5. P. 2—3]. The two-sided answerability of the event of being is
anew formulation of the relation between the object (content) and the subject (being
itself). Yet, without the dualism inherent in Kantian philosophy — both sides are
realized in the unified act of being event. However, such a formulation is
insufficient for Bakhtin. Already in the first phrases of the surviving fragment
Toward a Philosophy of the Act, Bakhtin characterizes in a negative form the
problem he explores in his work.

"Aesthetic intuition is unable to apprehend the actual event-ness of the once-
occurrent event, for its images or configurations are objectified, that is, with
respect to their content, they are placed outside actual once-occurrent
becoming — they do not partake in it" [5. P. 1].

In this way emerges the formulation of the diagnosis of illness — non-
partaking. This characteristic acts as a negative formulation of Bakhtin's central
philosophical attitude. In its positive formulation — partaking or participation soon
appears on the pages of the treatise as well. He is speaking about "the actual
historicity of Being-as-event" [5. P. 10], describing it as follows: "But in this case
we have to do with an instance of participative thinking (which seeks to overcome
its own givenness for the sake of what-is-to-be-attained)" [5. P. 11]. The concept of
"answerable act" introduced at the beginning of the study now leads us to the
concept of "participative thinking," which becomes the main subject of the study.
This formulation testifies to the connection of participative thinking, with the
answerable act with the logic of Cohen, for which the relation of this "givenness"
(Gegeben) and "what-is-to-be-attained" (Aufgabe) is a central theme. The latter is
used in Cohen's concept of correlation (Korrelation). Although Bakhtin constructs
his philosophical language, the connection of partaking with correlation is
undeniable. The notion of correlation, which was necessary for Cohen to overcome
the dualism inherent in Kantian philosophy and the paradoxical nature of the
concept of the thing-in-itself,!! leads to a change of reference points in philosophy,
a change which Ernst Cassirer, Cohen's closest disciple, and like-minded person,
called the transition from substance to function [15]. Let us consider how this notion
works in the four parts of Cohen's philosophical system'2. In the theory of cognition,
correlation is necessary to investigate the correspondence of the subject and the
thing in itself [16. P. 145]. Cohen understood correlation as the relation of thinking
and the differential of the subject, or as the process of relating the finite and the
infinite [16. P. 199—200]. Rosenzweig, as we know, redefines the concept of
correlation with his notion of a path (Bahn). Paths unfold in the present tense, on
which interpersonal relations and language operate [17. P. 119]. Suppose the

11 On the perception of the Cohenian concept of correlation in the 1910s in Russia, ref. the comments
of L. Gogotishvili [3. P. 624—625].

12 As A. Poma shows, the concept of correlation not only permeates all the elements of Cohen's
system, but also binds them into a coherent whole [14. P. 61—86].
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procedural and correlative nature of cognition is the most crucial point in Cohen's
logic of origins [16. P. 149—150], then in ethics, the procedural and correlative
nature shifts to the subject itself. Cohen discovers that within subjectivity, there is
a process of relating to the other. The human being is henceforth to be understood
not as an individual but as an personality in correlation with the other. This I-Thou
relationship that Cohen proclaims in his ethics is a relationship of responsibility
[12. P. 197—202]. Based on his ideas, Cohen develops a fundamental philosophy
of law, which, unlike Hegel's, is based on the dynamics of interpersonal relations.
In his later works, Cohen extends this concept to aesthetics. Although the concept
of responsibility is remarkable in both ethics and religion, in ethics, responsibility
is realized in the concept of law, in religion in the concept of morality.

Thus, the notion of "partaking" continues the line of development of Cohen's
philosophy. However, a question arises. Why does Bakhtin not explicitly refer to
"partaking" as a "correlation" in Toward a Philosophy of the Act? The answer is in
Author and Hero in Aesthetic Activity. Here Bakhtin provides an entirely Cohenian
definition:

The correlation of the image-categories of I and the other is the form in which
an actual human being is concretely experienced; this form of the I (the form
in which I experience myself as the one-and-only me) is radically different
from the form of the other (in which I experience all other human beings
without exception). [4. P. 37—38].

To avoid misunderstandings, Bakhtin adds just below:

The point here is not the epistemological subject-object correlation, the point
is the living correlation of me — the one-and-only subjectum, and the rest of
the world as an object not only of my cognition and my outer senses, but also
of my volition and feeling. [4. P. 38].

In other words, Bakhtin introduces the notion of partaking central to his
philosophy. He draws on the Cohenian notion of correlation in all its realizations —
logical, aesthetic, ethical, and religious. As we have noted, a similar situation is
observed in Rosenzweig. The notion of "partaking" is more suited to Bakhtin's
cultural and linguistic context and more reflective of his main philosophical task —
the study of the individual participating in interpersonal relations. Thus, Bakhtin
calls a participative (or partaking) responsible being of an event the subject of his
philosophy. The discovery of the subject is the first step in constructing a
philosophical system, but only the first step so far. What is needed to implement
the other steps?

3. How to Elaborate a Philosophical System

Not all our contemporaries can comprehend the systematicity of dialogic
philosophers like Rosenzweig and Bakhtin. For Rosenzweig, the systematicity of
philosophy is expressed in the openness of the human personality, which is
expressed in the concept of the Gestalt [17. P. 441]. For Bakhtin, systematicity also
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implies a combination of wholeness and openness and is expressed in the idea of
the "architectonics of responsible action." The term architectonics, as a declaration
of the systemic character of philosophy, was developed by Kant. Let us recall the
essential provisions of Critique of Pure Reason (A832/B860): "By an architectonic,
I understand the Art of Systems" [18. P. 691]. Further: "I understand by a system,
however, the unity of the manifold cognitions under one idea" [18. P. 691].
In the introduction to Critique of Practical Reason, Kant speaks again about
architectonics as a way "to grasp correctly the idea of the whole" [19. P. 8]. Let us
note that Kant speaks of the system in two mutually complementary senses — as a
philosophical system and as the unity of the subject matter of the philosophical
system, i.e., reason. Continuing this line of thought, Cohen considers the unity of
reason to be the basis of the systemic character of philosophy. For him, this unity
is not a given, but something to be achieved, in other words, it is open. This turns
philosophy into a "system of philosophical problems" [16. P. IX], which is realized
in relation to the one and only God.

As we have seen in Bakhtin's early texts, he is engaged in the formation of his
own system of philosophy, which the further he goes, the more he departs from its
sources (Kant and Cohen) and acquires the traits of originality. The subject of
Bakhtin's philosophical quest is not the rational subject of New-European
philosophy, but the moral person realized and "incorporated into the unitary and
onceoccurrent event of Being through the mediation of an answerable
consciousness in an actual deed" [3. P. 12—13]. Therefore, the subject of Bakhtin's
philosophical system should not be the architectonics of pure reason, as in Kant's
case, but the architectonics of the "responsible deed," the "participatory event of
being," etc. Bakhtin himself repeatedly talks about this. For instance:

"It is this concrete architectonic of the actual world of the performed act that
moral philosophy has to describe, that is, not the abstract scheme but the
concrete plan or design of the world of a unitary and once-occurrent act or
deed" [5. P. 54].

What abstract schema are we talking about here? Kant, in his first Critique,
regards the architectonics of pure reason as a schematism of ideas. Cohen does not
like to use the term "architectonics" at all. Apparently, in this fragment by Bakhtin,
we encounter a critique of Kantian, not Cohenian, philosophy. In his philosophy,
Bakhtin replaces the theoreticism of the "abstract scheme," i.e., the architectonics
of the mind, with a concrete plan for the world of a single and singular act.

The systematicity of Bakhtin's philosophy is carried out not in the unity of
reason, as Kant had, but in "the actual architectonic of the actually experienced
world" [5. P. 58]. In other words, Bakhtin's philosophy aims at investigating not the
system of the world as a subject of reason (it was engaged in this from Descartes to
Kant), but at investigating the system of the world as a subject of a responsible deed.

"The highest architectonic principle of the actual world of the performed act
or deed is the concrete and architectonically valid or operative contraposition
of I and the other" [5. P. 74]. <...> "This architectonic is something-given as
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well as something-to-be-accomplished, for it is the architectonic of an event.
It is not given as a finished and rigidified architectonic, into which I am placed
passively. It is the yet-to-be-realized plane of my orientation in Being-as-event
or an architectonic that is incessantly and actively realized through my
answerable deed" [5. P. 75].

These statements, imbued with the spirit of Neo-Kantianism, constitute
Bakhtin's new system of philosophy. In order to better understand its essence, it is
helpful to establish the affinity and distinction with its Neo-Kantian statements'.
Among the studies on this subject, many prospects have been expressed, from
perceiving Bakhtin as an epigone of Neo-Kantianism to denying his connection
with Neo-Kantianism [21]. The historical studies of the Nevel and Vitebsk periods
of the philosopher's work have prepared a sure basis for the solution of this problem.
Let us especially mention the works of N.I. Nikolaev, one of which is directly
related to our theme. Relying on archival materials, he confirms the assumption
of the importance of Neo-Kantianism in the work of Bakhtin and his associates of
this period:

the activities of the Nevel School until at least the mid-1920s took place within
the framework of the problems of H. Cohen's philosophy [22. P. 224].

At the same time, Nikolaev notes the creative, active nature of the
philosophical discussions of Bakhtin, Kagan, Pumpyanskiy, and their associates:

Just as H. Cohen revisited Kant, reinterpreting and excluding a number of his
notions, the Nevelian Cohenians revisited Cohen" [22. P. 226].

Calling Bakhtin a "Cohenian", Nikolaev nevertheless does not engage in a
detailed discussion of Cohen, nor does he analyze the specifics of his influence on
Bakhtin. However, philosophical research on Bakhtin began as early as the 1980s'“.
In this context, let us note the works of L.A. Gogotishvili [3], the studies of
V.L. Makhlin, and the philosophical reception of Bakhtin by V.S. Bibler [9].
Makhlin explores Bakhtin's philosophical problems in the most detailed and
elaborate way'>. He admits the connection between Bakhtin and Cohen, yet Cohen
himself is presented as a model of obsolete 19'"-century theoretical philosophy. In
his article "Systematic Concept" (Notes on the History of the Nevel School) [10],
Makhlin directly investigates the systematic character of Bakhtin's philosophy.

13 In one of the first summary monographs on Bakhtin by Clark and Holquist, it was already stated
that Bakhtin drew on the Neo-Kantianism of the Marburg School and, above all, the philosophical
system of Hermann Cohen in the development of his doctrine. [20].

4 Works concerning Bakhtin's philosophy, both in Russia and abroad, are innumerable. They
formulate a wide variety of versions of the belonging of this philosophy from existentialism
(Bonetskaya) [23], to orthodox theology (Kozhinov) [24].

15 We note in particular V.L. Makhlin's attempt to consider Bakhtin's philosophy historically and
systematically as part of the intellectual processes of the 20th century. Thus, in his 1997 monograph
[25], he compares Bakhtin's philosophy with the philosophy of Rosenzweig, Buber and Ebner. Other
works trace the connection of Bakhtin's thinking to other philosophers of the early 20th century.
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The research subject is the last of Bakhtin's early works, The Problem of
Content, Material, and Form in Verbal Art [4. P. 257—325]. Although the article
is devoted to aesthetics, it raises questions of a general philosophical nature,
including the problematics of the system:

"without a systematic concept of the aesthetic in its distinctness from the
cognitive and the ethical as well as in its interconnectedness within the unity
of culture, it is impossible even to isolate the object to be studied by poetics"
[4. P. 259].

As an illustration of the connection between Bakhtin's and Cohen's ideas,
Makhlin quotes the introduction to Aesthetic of Pure Feeling:

Just as philosophy in general can be essentially and historically justified only
as a system, so every problem area of philosophy has its final foundation, its
true unity, only in a system. This is why philosophical aesthetics is defined as
systematic aesthetics [26. P. XI].

Note that for both philosophers, the systemic character of aesthetics signifies
the expression in the aesthetic of the general philosophical content of the unity of
the subject. As Makhlin notes, Bakhtin, in his understanding of the subject and the
system, attempts to overcome the theorizing of New European philosophy of
subjectivity'®. Further on, Makhlin’s article I mentioned contains a valuable
formulation of the understanding of the system in Bakhtin's philosophy:

Bakhtin "postulates a new type of system <...>— a system or "whole," whose
elements enter the system <...> as elements of the partake free, partake outside
to its own system. In this connection, the conception of the ontology of
partaking or, otherwise, the philosophy of partake freedom becomes clearer
[10.P. 81].

The extent to which Bakhtin's understanding of the system relates to the
philosophy of Cohen can be understood by comparing it with similar attempts by
Rosenzweig. As the American scholar Benjamin Pollock shows, Rosenzweig's
philosophy does not oppose the systematicity of German classical idealism but
instead tries to formulate a new type of systematic philosophy that goes beyond this
idealism. As Pollock points out, Rosenzweig drew on Cohen's systematic
philosophy [27. P. 65. Note 121]. Rosenzweig regarded Cohen as a pioneer of a
new understanding of the system. In the introduction to the academic edition of
Hermann Cohen's Jewish works (1924), Rosenzweig writes:

Cohen was "the only one among his peers in these decades, to go the way to
System. He does so in conscious rejection and unconscious following of the

16 The question of what kind of theorizing Bakhtin is overcoming requires a thorough investigation,
which cannot fit into the framework of this article. In particular, it seems to us that the assumption
that Bakhtin's critique of theorizing is directed against Cohen is not well founded. Rather, Bakhtin,
as well as philosophers of dialogue in Germany, are each trying in their own way to solve the same
problem as Cohen.
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great thinkers, who had, at the beginning of the century, melded together
Kant's thinking and Goethe's life into the cultural power of German Idealism"
[28.P. 181]".

In other words, Rosenzweig thought that Cohen's understanding of the system
contains Kantian and Goethean details. To clarify Rosenzweig's thought, Pollock
cites a fragment from his famous letter to Ehrenberg on December 1, 1917:

System is not architecture, where the stones assemble the edifice and exist for
the sake of the edifice but rather system means that every individual has the
drive and the will to relate to all other individuals; the "whole" lies beyond its
conscious circle of vision; <...> if the "whole" is no longer the content of the
system, then it must be the form of the system; <...> The philosopher is the
form of philosophy [29. N 460. P. 484].

Thus, both Rosenzweig in 1917—1919 and Bakhtin in 1919—1924 were
engaged in building a system in their ways, based on the individual perception of
Cohen's philosophical system. For all three thinkers, the system lies in the ability
of the individual to realize reality as a whole in addressing another person.
However, the explication of this idea is different for each of them. For Cohen, it
lies in his four-part system of philosophy, which is crowned by the Religion of
Reason, which is in correlation with God,; for Rosenzweig, in the dynamics of the
relationship between God, Man and the World, which are both closed and open,;
for Bakhtin, in his project of moral philosophy of partake being, fragments of which
were written in 1919—1924.

4. Philosophy of Moral Reality. Summing up

So, the subject and method of philosophy have been defined. The nature of the
system, too. Why this doctrine is called "moral philosophy" [3. P. 416—417].
In one of his articles, Nikolaev says that discovering "moral reality" was Bakhtin's
major achievement [8. P. 96]. The moral reality was much talked about during
walks. Even the lake near Nevel was called "the lake of moral reality." However,
this term is not so essential in Bakhtin's philosophical texts, although he uses it to
describe "the reality of the act, the moral reality of the one and only event of being"
[3. P. 245]. If we consider morality as a characteristic of a philosophical system,
then we must understand Bakhtin's contrast between "Subject of morality" and
"Subject of law."

Kant explores the ethical foundations of law in Critique of Practical Reason
and the Groundwork of the Metaphysics of Morals. Cohen follows Kant's footsteps
but develops his teachings substantially [30]. Already in his Ethics, Cohen views
law in the context of I and Thou interpersonal relationship. Meanwhile, in his
philosophy of religion, he shows a fundamental difference between ethics and
morality. The ethical subject, according to Cohen, is realized in the context of a

17 Quoted in translation by B. Pollock [27. P. 65. Note 121].
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relationship with another person based on mutual responsibility and thus has a legal
character. However, the Religion of Reason formulates a new interpersonal
relationship based not on legal, ethical obligations but on love. Thus, it turns out
that the morality of religion, although based on ethics, goes beyond it'®. The
dominant difference between the religious-moral and the ethical-legal position in
Cohen's teachings lies in the understanding of man. In ethics, a human being is
regarded as a representative of humanity. The relations between people are built on
a legal basis [12. P. 234—236], another person is defined as a Partner or Next man
(Nebenmensch) [12. P. 198]. In religion, a man acts as the exponent of humanity's
wholeness. The other man is regarded as Neighbor or Fellowman (Mitmensch) [13.
P. 113—115]. Thus, according to Cohen, religion, in comparison with ethics,
significantly expands the concept of morality'’.
To illustrate Cohen's point, here is an excerpt from Religion of Reason:

Humanity is the subject of universal morality. According to ethics, the
individual man is able to fulfill the demands of morality only in the image of
humanity and, therefore, only within ethics' own competence, namely, in the
autonomous law of its reason. The latter is not responsible for anything that
happens beyond its borders and basically, therefore, is not interested in the
outward success or failure of moral duty. Yet here, too, religion objects to this
fiction of indifference. It must not be a matter of indifference whether my
morality and all men's morality remains dutiful striving only, sufficient in
itself; rather, I have to take an interest in the question of whether the idea/ has
life and actuality. Even though this identity can only be achieved in the
approximation to the ideal, the inexorable goal of the approximation is the
permeation of actuality with the ideal [13. P. 20—21].

This fragment could be seen as a preface to Bakhtin's philosophy. It shows
quite clearly the distinction between ethics and religious morality, according to
Cohen. It is very likely that for Bakhtin, this distinction served as a prerequisite for
the distinction between the subject of morality and the subject of law. Cohen speaks
of unindifference and then speaks of religious love for one's neighbor. Bakhtin
speaks of non-partaking. The basis of their reasoning is undoubtedly familiar.
At the same time, it is evident that Bakhtin understands religious morality
differently than Cohen did. He intended to devote considerable attention to this
problem. At the end of the Introduction to the Toward a Philosophy of the Act, there
is an outline of the entire philosophical system. First, Bakhtin defines its content:

"The world in which a performed act orients itself on the basis of its once-
occurrent participation in Being — that is the specific subject of moral
philosophy." [5. P. 53].

18 The comparison of morality and law is descriptive not only of Cohen, but also of the entire
Marburg School. In particular, Natorp's concept of ethical socialism is based on it [31].

19 Worth noting that God is a necessary element both ethically and morally. But in the ethics, he acts
as a guarantor, and in the moral, as a participant [13. P. 24].
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Next are the sections of the system, which probably coincide with the plan of
the treatise:

"The first part of our inquiry will be devoted to an examination of these
fundamental moments in the architectonic of the actual world of the performed
act or deed — the world actually experienced, and not the merely thinkable
world. The second part will be devoted to aesthetic activity as an actually
performed act or deed, both from within its product and from the standpoint
of the author as answer-able participant, and [2 illegible words] to the ethics
of artistic creation. The third part will be devoted to the ethics of politics, and
the fourth and final part to religion." [5. P. 54].

What we have before us is a plan which coincides entirely with the elements
of Cohen's philosophical system?’. But the system itself, of course, was supposed
to be different. Let us consider more closely the passage quoted by Cohen, as he
notes that the morality of the individual coincides with the morality of humankind
"only in the approximation." What is this approximation? The German word
Anndherung means convergence or approximation, the same root of the word "near"
(Néchste). Cohen explains this word in Religion of Reason. [13. P. 313] he uses the
Hebrew mia7pni "proximity," which is very similar in meaning to partaking or
touch. Cohen emphasizes that we are talking about internal, not external, proximity.
Using the word Ndhe, he says that nearness to God (Ndhe Gottes) is different from
self-nearing to God (Nihe zu Gott) [13. P. 191]!.

In Matvei Kagan's notes to Religion of Reason, which was very probably
familiar to Bakhtin, there is the following explanation:

we meet in the Psalms the concept of "nearness" to God. It is not unity with
God, but intimacy (N127057), approximation, which has the meaning of self-
nearness as an act. The approach is not out of some foreign impulse, but out
of an inner love. The love of God for man, man for God, man for man is
harmonious in monotheism" [32. P. 61—62].

Thus, proximity to God, as expressed in human action, is the very participation
or belonging we are discussing. It is also love. Rosenzweig in The Star of
Redemption explains that the concept of loving one's neighbor as the realization of
love for God is a common property of Judaism and Christianity [17. P. 221]. How
this concept is expressed in Cohen's religious philosophy is well known. How it
might be expressed in Bakhtin's religious doctrine, we can only guess. At least in
the text of Toward a Philosophy of the Act, we find a striking statement on this
subject:

"Whence it does not follow at all, of course, that the contraposition of I and
the other has never been expressed and stated-this is, after all, the sense of all

20 Rosenzweig, in his article The New Thinking, calls the same sections a holy custom in the
construction of a philosophical system [33. P. 111].

21 Considering in this fragment the difference between the two understandings of proximity, Cohen
states: "Nacheiferung, nicht Nachahmung" (Emulation is not copying).
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Christian morality. <...> But this principle of morality has still not found an
adequate scientific expression, nor has it been thought through essentially and
fully" [5. P. 75].

At this point, various interpretations of the notions of "proximity" or
"belonging" in the religious philosophy of the Jew Cohen and the Russian Orthodox
Bakhtin are possible. In the extant part of the foundations of his "first philosophy,"
Bakhtin sets himself the task of expressing moral philosophy precisely in a
scientific way. It is quite possible that in a later text, he planned to formulate an
expression of morality from the perspective of the Christian religion.

Let us summarize our study. The connection of early Bakhtin's thinking with
Cohen's philosophy can be considered proven both biographically, historically. and
conceptually. This does not question the originality of Bakhtin's philosophy. On the
contrary, it shows its connection with the fundamental foundations of the
philosophy of the early 20™ century. At the same time, a study of Bakhtin's thinking
can significantly enrich our understanding of Cohen's philosophy.
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CTH IIPUHIUIIA HICTOPHYHOCTH — H JIJISI METOIOJIOT MU UCTOPUKO-(PHIIOCO(PCKOTO 3HAHNUS, U LTS
TYMaHUTapHOTO 3HAaHUSA B 1leNloM. B cTaThe ocymiecTisieTcs HCTOpUKO-(uiocodckast peKoH-
CTPYKIUSL HCTOpHYecKoi mpobiematuku B ¢unocodpun M. Xaiinerrepa U pacKpbIBacTCs
nporecc mpeoOpa3oBaHusl HACH UCTOPHYHOCTH B MPHHIUII HEMEIKOTO SK3HCTCHIIUATH3MA.
JenaeTcs BBIBOJ O TOM, UTO CKBO3b IIPU3MY UCTOPUYHOCTH M. Xaiinerrepy yaanoch npeacra-
BUTH COOCTBEHHBIN BapHaHT (PEHOMEHOJIOTHH Ha SK3UCTEHIIMALHON OCHOBE. Buis B uctTopuy-
HOCTH JK3HCTCHIWANbHOE cBepmienne, M. Xalimerrep mMOHUMAJN IOJA HEH HAIPABICHHOCTH
CYILIECTBOBAaHUS K HUCTOKY, TPAIUIUK, HA OCHOBE 3TOr0, MHTEHIIMOHAJIBHOCTh CO3HAHUS ObLIa
PacKpbITa KaK CyITHOCTHOE CBOMCTBO AK3UCTCHIIMH: HATIPABICHHOCTD YEJIOBEKa KaK KOHEYHOTO
CYIIECTBA K €T0 UCTOKY, YTO MTO3BOJIIIO HEMEIIKOMY (PHIIOCO(Y HHTEPIPETHPOBATH HCTOPH-
HOCTh KaK TPaJUIHUIO, YK3UCTCHIIMAIBHBIA UCTOK YEJOBEKa, U KaK BPEMEHHOCTH YEIIOBEYC-
CKOTO CYIIECTBOBaHUsA. B craThe nemaercs BHIBOJA O TOM, 4TO B (unmocodpuum M. Xaiinerrepa
HCTOPUYHOCTH U3 Hieu mpeoldpazoBaiachk B MPUHIINI, HA OCHOBE KOTOPOTO HEMEUKUH (uiro-
co( pacKpbpUI HE TOJBKO MCTOPHMYHOCTH Dasein, BHICTPOUB (PyHIAMEHTAIBHYIO OHTOJOTHIO
U TePMEHEBTUKY (DaKTHUYHOCTH, HO M TOIBITAJICS PEIIUTh MPOoOIeMy UCTOPUHU OBbITHS, BBIAAS
3a paMKH SK3UCTEHIMATLHON (Hitocopuu.
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Annotation. Analysis of the state and possible options for the development of modern
humanities gives the grounds to assert the growing importance of the idea of historicity in
culture and philosophy during the 20th and early 21st centuries. In this regard, both the
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Heidegger and reveals the process of converting the idea of historicity into the principle of
German existentialism. It is concluded that with the help of historicity M. Heidegger was able
to present his own version of phenomenology on an existential basis. Seeing an existential
achievement in historicity, M. Heidegger understood by it the direction of existence to the
source, tradition, on the basis of this, the intentionality of consciousness was revealed as an
essential property of existence: the direction of man as a finite being to its source, which
allowed the German philosopher to interpret historicity as a tradition, the existential source of
man, and how the temporality of human existence. The author of this article concludes that in
the philosophy of M. Heidegger historicity was transformed from an idea into a principle on
the basis of which the German philosopher revealed not only the historicity of Dasein, building
a fundamental ontology and hermeneutics of factuality, but also tried to solve the problem of
the history of being, going beyond the existential philosophy.

Keywords: historicity, temporality, factuality, language, principle

Article history:
The article was submitted on 18.05.2021
The article was accepted on 03.08.2021

For citation: Sidorenko I.N. Historicity as a Principle of Interpretation of Analytics of Human
Being in Philosophy of M. Heidegger. RUDN Journal of Philosophy. 2021;25(3):457—469.
(In Russian). DOI: 10.22363/2313-2302-2021-25-3-457-469

[Tocne yrtBepkaeHuss Hemenkoro duiocoda, mpeacraBurens Quiocopun
JKHW3HHU, HCOKaHTHaHIla Bumnsrenoma I[I/IHLTGH O TOM, 4YTO YCJIOBCK B O6paH_ICHI/II/I K
HUCTOPUM TIO3HAET TOJBKO ceOst [1], HEBO3MOXKHO OBLJIO MPHUHATH HILTIO30PHYIO
HICKO O TOM, YTO HCTOpUA — ITO O6’beKTI/IBHa§I PCAJIBHOCTh, IO OTHOUICHHUIO
K KOTOPOH BO3MOXHO 3aHATh BHEUIHIOIO Mo3ulivio. [loaToMy B npoOiemHoe mose
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(heHOMEeHOIOTHH OBLT BKJIIOYEH BOTIPOC 00 UCTOPUHU KaK BO3MOKHOCTH €€ TIEPEIKH-
BaHUs U MOHUMAaHUA. B CHUTy 3TOT0 JIOTUYHOU SIBIISIETCSI BRICTPOCHHAS MOCIIEI0BA-
TeIBHOCTH 3aJ1a4 DamMyHAoM ['yccepieM: cHavana onuckiBaeM (yHIaMEHTaIbHbIE
CTPYKTYpPbI CO3HAHUS, 3aTEM PACKPbIBAEM BHYTPEHHEE CO3ZHAHHE BPEMEHU U TEpe-
XOAUM K aHAJIN3y UCTOPUYHOCTH KaK OCHOBBI MO3HaHUA ucTtopuu [2]. Bmecrte ¢
TEM, B €r0 paboTax aKTyalu3upyITCs MPOOIeMbl BpeMEHHOCTH CO3HAHUS U allpH-
OpPHOCTH BPEMEHH, HO UTHOPUPYETCS BOMPOC O CYOBEKTUBHBIX YCIOBHUIX BO3ZMOXK-
HOCTHU TMO3HAHUSI BPEMEHH, TaK KakK HeT AuddepeHInanud BHyTPEHHET0 BpEMEHH,
cleloBaTelIbHO, HEBO3MOXKHA U ucTopusi. [IpuBenem cioBa poccuiickoro ¢uio-
copa B.M. MomuaHoB: «()EHOMEHOJIOTHYECKHE JaHHBIE BPEMEHH, COTIACHO
['yccepmio, — 3T0, € OIHOM CTOPOHBI, IEPEKUBAHMS, B KOTOPBIX MPOSBIIIETCS Bpe-
MEHHOE B OOBEKTHMBHOM CMBICIIE, & C APYTOM CTOPOHBI, MOMEHTHI TIEPEKUBAHUH,
KOTOpBI€ YCTaHABIIMBAIOT MMOCTHXKEHUE BpeMeHH Kak Takoro» [3. C. 49]. Takum 00-
pa3om, (heHOMEHOIOTHYECKast PeIyKIus BpeMeHu BeicTynmia y 3. ['yccepis cpen-
CTBOM HCCJIEJJOBaHMsI BpEMEHH CyOBbEKTUBHOM peabHOCTH, BpeMEHHOCTHU. B nek-
usx o penomeHonoruu Bpemernu (1905) dbunocod uccremonan co3HaHUE Bpe-
MEHHOCTH, T. €. CO3HaHHEe, KoTopoe (hopmupyer cedsi BO BpEMEHHOM IOTOKE [4].
OT BHYTpPEHHETO BPEMEHH-CO3HAHUS MOXHO OBLIO OBl MEpPEeHTH K PEIICHUIO
mpoOJeMbl BPEMEHHM YeIoBe4YeCKOW ucTtopuu. OIHAKO TaKOW Tepexoj] He Obul
ocymectBiieH J. ['yccepiem B mosiHo# Mepe. bosnee Toro, cama ero BO3MOXHOCTb
OTKpBIBAJIa HOBBIE TTPOOIEMBI — HANpPUMEp, Kak U30ekKaTh CYObEKTUBHU3AIIUN HC-
Topun? B (eHOMEHONOrHH pelIeHre 3TOTO BOIPOCa MPEANoiaraao Obl mposicHe-
HUE BO3MOKHOCTHU M3HAYAIbHOI'O BPEMEHU CO3HAHUS KOHCTUTYHUPOBATh UCTOpUYE-
CKOE BpeMs U, TEM CaMbIM, PACKPBITh )KU3Hb KaK HHTEHIIMOHATBHYIO KU3Hb CO3HA-
HUSl, CO3/IaI0IEero cOOCTBEHHBIE BpeMs U UCTOpUIO0. Tak, onucaHrne TeMIOpaIn3u-
pyIoIel nesTeIbHOCTH CO3HAHUS KaK OCHOBBI UICTOPHH BBIBENIO ObI (PEHOMEHOJIO-
TUI0 Ha caMy mpooiiemy uctopuu. Bmecto atoro D. I'yccepnb B paHHHX paboTax
cienall pe3Kuil moBopoT, 03By4uB ero cioBamu: «K caMum Bemam!», 4To, B UTOTE,
MpUBEJIO K 3a0BEHUI0 MUCTOPUHU, IOTOMY YTO TOJIBKO TaK >KUBYIIMNA YEIOBEK MOT
n30eXKaTh JaBJICHHS CBOETO MPOIILIOTO.

[Tocne HeokaHTHAHCKUX W (DEHOMEHOJIOTHYECKUX HapabOTOK HEMEUKui ¢Gu-
agocod Maptun Xaiinerrep He MOr OOpPaTUTHCS K MCTOPUYECKOH mpobiemaTuke
npexxHUM criocoooM. Heobxoaum ObUT HE TOJIBLKO HOBBIA METO/I, HO M HOBBIN SI3BIK,
YTO ¥ MPUBEIO0 K HEOOXOJUMOCTH TeMATH3AIMH UCTOPUIHOCTH U IIPEOOpa30BaAHUS
ee B MNpUHUMI B (GUIOCOPUH HEMELKOro 5SK3UCTeHIuaiu3Ma. PamukanbHOe
MPEOJOTICHUE «HUCTOPUYECKOTO OOBEKTUBH3MA» OBUIO OCYIIECTBICHO B (DHIOCO-
¢buu M. Xaiinerrepa. Pe3ynbraTtoM 3TOro Ipeo10JIeHHsI CTaI0 YTBEPKIECHUE O TOM,
YTO TOCTUYh CMBICI UCTOPUU B (opMe MPEIMETHOIO HAYYHOTO 3HAHUS HEBO3-
MO’KHO, TaK KaK Takoe 3HAHUE OTHOCHUTCSA K OOBEKTY BHE YeJIOBEKa, TOrJa Kak
YEJIOBEK BCEI/1a HAXOAUTCSI BHYTPU UCTOPHH.

DK3UCTEHIIMaIbHAg UCTOPUYHOCTh MOHMManack M. Xaiinerrepom Kak Hesa-
BEPUICHHOCTh UCTOPUH U BKIIOUEHHOCTH B Hee uenoBeka. HezaBepiieHHOCTS CIipo-
elpoBaHa Kak B Oyjayliee, Tak U B npolioe. Bmecte ¢ Tem uctopus npuoOperaer
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OCMBICJICHHOCTh JIMIIb ONarofaps AeATeIbHOCTH uenoBeka. OTTalkuBasCh OT
MHTEPIPETAlMi UCTOPUYHOCTH, BPEMEHU U UCTOPUHU CBOMX IPEAIIECCTBEHHUKOB,
M. Xaiigerrep npeomosnen KpaHOCTH KaKk OOBEKTUBH3MA, TaK U CYObEKTHBHOIO
NPOM3BOJIa HCTOPUYHOCTH. Tak, BO MHOroM uMeHHO M. Xaiijerrep 3amoxuit GpyH-
JAMEHT BCECTOPOHHETO U I[EIOCTHOTO PACCMOTPEHUS UACH HCTOPUIHOCTH, IIPE00-
pa3yss UCTOPUYHOCTb B MPUHLUI HHTEPIPETALUU AHAIUTUKH YEJIOBEUYECKOTO
ObITHs. MIcTOpMYHOCTH IpeBpaIiaeTcs B MOATMHHYIO pobiemy dunocoduu, mpea-
[OJIATaloOIIyI0 JIJIsl CBOEr0 aHajiu3a, KaK COBOKYIHOCTb CHEIHAJbHBIX METO/0B
HCCIICIOBAHMS, TaK U COOTBETCTBYIOIIUNA KaTErOpHAIbHO-MIOHATUHWHBINA ammapar.
Pemenune npo6iemsl ucropuynoctu M. Xaiinerrep Buaea He TOJIBKO B TOM, YTOOBI
YTOYHUTH U Pa3BUTh UACI0 UCTOPUUHOCTH, HO U B TOM, UTOOBI IPOAHAIU3UPOBATH
caM 3TOT TepMUH. TOJIBKO MHOM NMOAXO0J K PACCMOTPEHHUIO UCTOPUYHOCTH OTKPHI-
BaJI Iepe]l HUM BO3MOXKHOCTb Pa3BUTHsI COOCTBEHHOM (prstocoduu, KOTopasi XOTh U
OCHOBBIBaJach Ha (GMIOCOMUHN KU3HH U (DEHOMEHOJOTHH, HO IpEeJICTaBIsiia Obl
coboli HeuTO coBepiIeHHO uHoe. [loaTomy, pexae yeM 3aAeiiCTBOBATh HCTOPUY-
HOCTb Kak mpuHuuI, M. Xaunerrep CTpeMuiIcs MPOAHAIU3UPOBATH CaM TEPMUH
«UCTOPUYHOCTBY», KOTOPBIM OCTaBaiCs HEMPOSCHEHHBIM Oyiaroapsi cBoei camope-
(epeHTHOCTH: OTChIIast K pealbHOCTH, UCTOPUYHOCTh Ha CAMOM JieJie MTPUBOAMIIA
K UHTEJUTUTUOETBHOMY.

[IpeobpazoBanue UCTOPUYHOCTH B MpUHLMI B ¢unocopun M. Xaiinerrepa
HAYaJIoCh ¢ MPOOJIEMbl UHTEPIPETALIMN TEPMUHA «UCTOPUYHOCTHY. 3aa4a, CTOSAB-
masg mepea HUM, 3aKiodaiach B pa3paboTKe HOBOH Bepcud (EHOMEHOJIOTHUH,
KOoTopasi OBl BKJIIOUaja B ceOsi UCTOpUUYECKYIO TpoOiemaTuky. CrnenaB HCTOPHY-
HOCTh OCHOBOTIOJIAraloIUM MPUHIMIIOM cBoei ¢unocopuu, M. Xaiizerrep cmor
00paTuThesa K mpoOieMe UCTOPUH, KU3HH, TPAAUIMH 0€3 KOmupoBaHUs (HHUiIoco-
¢un xu3Hu. brarogapst BBeIeHUIO 3TOr0 TEPMUHA M UCHOJIB30BAHUIO MPUHLUIIA
HMCTOPUYHOCTH, HEMEIKHK ¢unocod pacmupui npobdieMHoe mosie GeHOMEHOIIO-
UM 3K3UCTEHIMAIbHOU npobiemaTukoil. Takum ob6pazom, M. Xaiiaerrep yBuaen
B HCTOPUYHOCTH HOBBIE BO3MOXHOCTH, @ UMEHHO CKBO3b IIPU3MY IIPUHLMIIA UCTO-
PUYHOCTH PACKPBITh OBITHE U YK3UCTEHLIMIO YEJIOBEKA.

Pa3paboTka TeMbl UCTOPUYHOCTH HayallaCh C BBEAEHHUS B (PEHOMEHOJIOTHIO
HCTOPUYECKOTO U3MEPEHHUS Yyepe3 MPOSICHEHNE CMbICIIAa TEPMUHA «(PAKTUYHOCTHY,
moa kotopeiM M. Xaiijerrep moHUMall «ObITHE-B-MUPE», OMOCPEIOBAHHOE TOPH-
30HTOM TOTaJIBHOCTHU CYIIET0. 3a0CTPEHHOCTh (DAKTUYHOCTHU Ha «Mupe S» onpene-
JS71aCh HAIIPaBJIEHHOCTBIO KU3HH, YTO J1aJI0 BO3MOKHOCTh MBICIUTENIO HE TOJIBKO
CONMU3UTH UCTOPHIO U JKU3HB, HO U TOBOPUTH 00 HCTOPHUYHOCTH CaMOM >ku3HU. Tak,
«paxktuaHocTh» B punocoduu M. Xaitgerrepa crasna BBEACHUEM K TEME HCTOPHY-
HOCTH WM HAyajoM IIyTH, BeoyluM K «bbITui0 1 BpeMeHW» [S]. « DaKTUYHOCTH»
BBICTYIIWJIA TEM OCHOBAaHHWEM, Ha KOTOPOM MBICIUTENb CMOT BBICTPOUTH KOHIIEII-
LIUI0 UCTOPUYHOCTH.

B tepmune «daktuunocts» M. Xaiinerrep Haiena albTepHATUBY TOMY, YTO
«B (punocoduu HEMeENKOro uaeanu3Ma Has3bIBaJIOCh ,,CO3HAHHEM®, ,,CAMOCO3Ha-
HUEM®, UK ,,TpaHCUEHIeHTAIbHBIM Jro J. I'yccepns» [6. C. 83], B ero kypce
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ekt (1919—1920 rr. «DeHoMeHOJOTHsI CO3EpIaHusl W BBIpaXEHUs» [7],
«OcHoBHBIE MpoOaemMbl (eHomeHonorun») [8]. MMeHHo ¢ 3Toro mepwona u
HavaJjcsa ero uarepec k ucropuu. [lon snussauem uaeit B. Jlunstes M. Xaligerrep
MIPHILENT K MBICIIA O HEOOXOJUMOCTH BKIIOYUTH B TPAHCIICHICHTAILHOTO CYOBEKTa
9. I'yccepnst BpeMEHHOM MapameTp, T. €. HaACIUTh ero ucropueid. UMeHHo B 3ToM
U 3aKknrovancs npoekt B. Jlunbres: «BbIsBICHHE YEIOBEKAa KaK BHYTPEHHE UCTO-
PUYHOTO, T. €. YeJIOBEK B OOpAIllEeHUH K UCTOPUHU TO3HAET HE YTO MHOE, KaK ceds
camoro» [6. C. 29]. IToatomy B nekuusix 1919—1920 rr. M. Xaiinerrep nonsitancs
MEPENUTH K BBISBICHUIO BHYTPEHHE HCTOPUYHOTO XapakTepa (hakTUYECKOM KU3HHU.
C 3TOro MOMEHTA OH 3aHUMAJICS IOCTPOSHUEM CBOCH (PUIIOCO(HH, TTOCTABUB MEPE]T
coboii 3a1a4y pa3paboTaTh HOBYIO TeMy (DEHOMEHOJIOTUH, COXPAHSIS 3aJI0KEHHBIC
B HEll MPUHIMITBI O0ECHPeINOChUIOYHOCTH U yHHBepcanbHOCTH. Co3nanue abco-
JIOTHO OeCTpeAnoChIIIOUHOM HayKH, T. €. PeHOMEHOJIOTUH, TIO MBICIIH Xaljerrepa,
ObLIO0 BO3MOKHO U 0e3 oOpareHus K peHOMeHaM CO3HaHus. [ IaBHBIM IIPeAMETOM
€ro McclieZIoBaHUs cTana PaKTUYHOCTb, T. €. IOBCEHEBHAS KU3Hb. J[pyrumu cio-
BaMU, BMECTO MH/IUBUYyaTbHOTO OTBITA CO3HAHUS AKIIEHT OB C/IeJIaH Ha WHNBH-
JlyaJbHOM OIIBITE€ CYIIECTBOBaHUA. Tak, Ha MeCTO «co3HaHus» M. Xaiimerrep
MOCTAaBHJI «(DAKTHUECKYIO )KH3HBY, TaK KaK 3TO €AMHCTBEHHOE OeCIpenrnochuioy-
HOE Hauajo, U YeJIOBEK caM SIBJISIeTCS €10. «...TOJIbKO B BEIIaX U HU B YEM HHOM,
prYeM B TaKUX BEIlaxX, KOTOPHIE €ro MOBCEAHEBHO OKPYXaroT, Dasein HaXOauT
camo ce0si. OHO HaxoUT ceOst HCKOHU U MOCTOSHHO B BellaX, MOCKOJBKY B IOIIe-
YeHHUH O BellaXx, 00PEeMEHEHHOE BEIIaMH, OHO HEKUM 00pa3oM B Bel[aX MOKOUTCS.
Kaxnaplii ectb TO, 0 4eM OH xJyionoyet u o uem nevercs» [8. C. 211]. HecmoTps Ha
TO, uTOo (heHOMEHOJOorusd HuHTepecoBasia M. Xaiizerrepa pagud Hee caMod, U
«(paxTryueckasi JKU3Hb» SBJSUIACH JIMIIb €€ OCHOBOM, B TO )K€ BpeMs IpobdiieMa
caMoii )KM3HH BBICTYIWJIA onpeaerstoneii B ero gunocoduu. Kuzup paccMarpu-
Bajach HE MPOCTO KaK OMOJIOrMYECKU MPOLECC, a B €€ CBA3H C UCTOPHEHL.
Onupasce Ha punocoduto B. unbres, M. Xaiinerrep cTpeMuics mokasarb,
4TO (PEHOMEHOJOTUYECKHE MPOOIEMbl HEOOXOIMMO PACKPHIBAaTh B TOPU3OHTE pe-
[ICHHSI BOIIPOCa O «(DaKTHUECKOH )KU3HI»; IPU ITOM €My MPEACTOSIIO0 CO3AaTh 3a-
HOBO METOAMKY HCCIEIOBAHUSA, TEPMHUHOJOTHIO U T.H. DTy TEPMHUHOJIOTHUIO
M. Xaiiaerrep Hales B IPOLECCe «BIVIABIBAHUM) B «(PAKTUYHOCTH» UM B CAMOU
MMOBCETHEBHOM KU3HH, B 0aHATLHOCTH. Bermy, mo BeIpakeHUIo Xaiiierrepa, n3Ha-
YallbHO €CTECTBEHHBI, CAaMOIOHATHBI, OaHanbHbl. DakTHUHOCTH fana (uiaocody
BO3MO>XHOCTh TOBOPUTH O «HAIPABJICHHOCTH», MPUCYILEH KU3HU, €€ CaMO/I0CTa-
TOYHOCTH M MUPOBOM Xapaktepe (’KH3Hb €CTh HAIll MUp). Xalaerrep pa3audan MUp
n okpyxatonuii Mup (Umwelt). Oxpyxaommii Mup i KaXXJI0T0 HEKOTOPHIM
00pa3oM CBOii, HO BMECTE C TeM MBI BpaiaeMcs B o0mieM mupe. OgHaKo 3TO emie
HE PacKpbIBAET MOHATHE «MUDP». «Mup, — no M. Xalgerrepy, — HE €CTh HEUTO
MOCJIeIyIolee, HO BCEr/la B CTPOTOM CMBICIE ciioBa npeabiayiiee. [Ipeasinyiee
€CThb TO, UTO Y€ Harepes, 0 BCSIKOTO CXBAaThIBAaHHUS TOTO WJIM MHOTO CYIIEro B
KQKIOM 5K3UCTHUPYIOIIEM BOT-OBITUU BBISBICHO W TOHSATO, MPEABIAYIIEE ITO —
TO, YTO KaK Hamepe] BCerja YK€ BbIIBJICHHOE HaM IMPEICTOUT. ... MBI MOXeM
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HATOJIKHYTHCSI HA BHYTPUMHUPHOE CYIIEE TOJIBKO MOTOMY, YTO SK3UCTHUPYS, MBI
BCSIKUU pa3 yxe — B Mupe» [8. C. 219]. Mup npeacraer kak Ham UCTOK. Takum
00pa3om, eciii BHayasie TepMUH «(PaKTUIHOCThY BeIcTynan y M. Xaiiferrepa muiib
KaK CpEJCTBO ISl CO3JaHUs HOBOM ()eHOMEHOJIOTHH, TO TENeph OH TeMaTU3UPY-
eTCsl uepe3 BBISABICHHUE XapaKTEPHBIX MOMEHTOB JKU3HU, @ MMEHHO: TOPHU30HT
OBbITHS, COBMECTHOE ObITHE B MUPE, CAMOOCYILIECTBICHHE B MUPE U T. 1. BOT B aTHX
dopmax «dakTUyecKas >KU3Hb» MOXKET IMOKa3aTh ceOsl OMpeesIeHHbIM, HEKUM
BbI/IEJIEHHBIM CIIOCOOOM U TEM CAMBIM CTaTh 00BEKTOM UCTOPUUYECKOTO TO3HAHMSL.
Nutepec k Hayke 0 *u3HU npuBena M. Xalaerrepa K BbIICHEHUIO BOIIPOCA O TOM,
B Kakux (opMax *KHU3Hb MOKET OCMBICIUTH ceOs. D10 aBTOOMOrpadus u Ouorpa-
buyeckoe uccae0BaHue, TaK KaKk OTUYETINBEE BCEro «(haKTUUECKas )KU3Hb» MOXKET
OBITh IIECHTPUPOBAHA B «MUpE S». DTa 320CTPEHHOCTh (DAKTHUHOCTH HA «MUpe S1»
BBIPAXKAETCSI B TOM, UYTO TOPU30OHT OBITUS U COBMECTHOE OBITHE C IPYTHMMHU
KOHCTPYUPYIOTCSI U, COOTBETCTBEHHO, [IOHMMAIOTCSI CKBO3b MPU3MY COOCTBEHHOTO
CaMOOCYILIECTBJICHHS, T.e. U3 «wmupa S». Bmecre ¢ Tem Takas 3a0CTPEHHOCTb
HE €CTh Pe3yJbTaT CIEHUATHHO HANIPABICHHOTO BHUMAHWsS YeJIOBEKa, HAPOTHUB,
OHA OMpeeNseTcs caMmMOd >KHU3HBbIO («HAMpPaBICHHOCTHIO»), €€ XapaKTepHBIM
croco0OM MPOHUKAHUS U BOIUIOIICHUS.

Hamomuum, uto mepen M. XaiimerrepoMm crosuia mpoOiieMa CBS3U >KH3HU
u uctopuu. Ecnu 3Ty HanmpaBIeHHOCTD JKU3HU ONPEAETATh Kak €€ HCTOPUYHOCTB,
TO TOTJa MOSBISETCS] BOBMOXHOCTh COMM3UTH UCTOPHUIO U KU3Hb, IOHUMAs «MHUP
S1» kak coOctBeHnyro ucroputo. Kak ormeuaer Xan I'poHneH, opauHapHbIN
npodeccop B MoHpeasne, mo moBoay Oosiee mo3aHen paborsl M. Xakanerepa —
«l'epmeHeBTUKM (DAaKTUYHOCTH», — BKIIOYAIOLICH B ce0s JEKIMHM JIETHETrO
cemectpa 1923 r., «...paHHHE JeKIuKH Xaiaerrepa... HAMMEHOBaHUEM «(HaKTHY-
HOCTB» OXBATbIBAIOT JI0TEOPETHUECKYIO KHU3Hb, KOHKPETHO JAHHYIO U MPOXKHUBae-
myto. Ho nouyinHHO XaiierrepoBcKoro 3Bydanus (PakKTUYHOCTh JOCTUTAET JIUIIb C
TeMaTHU3alUen IIPEKIe BCEro KOHKPETHOM JIMYHOM UCTOPUM YeloBeKa. B kauectBe
(baKTUYHOCTU pacCMaTPUBAETCS SK3UCTEHIINS KaK JaHHAs, T. €. SK3UCTEHIIUS, )KUTh
U "OBITh" KOTOPYIO UMEET BCAKUU. ...DAaKTUYHOCTH, O KOTOPOW TOBOPHUT Xaner-
rep, €cTh PaKTUYHOCTH JAHHOM SK3UCTEHIIUU, KOTOPas MOKET CHOPMHUPOBATH CeOst
KaK HEUW3MEHHO COOCTBEHHYIO... B repmMeHeBTHKE (DAaKTHUYHOCTH peub WJET,
IIPEKJE BCEro, O TOM, YTOOBI yKa3aTh Ha 3Ty BO3MOXKHOCTH BCEr/1a COOCTBEHHOM
sk3ucteHuun» [9. C. 46—47]. M. Xaiinerrep ropopusl 0 TOM, 4YTO YEJIOBEK HE
MMOHUMAET M yITycKaeT ce0s (B «brITUM 1 BpeMEHM» 3TO SK3UCTCHIIMAIBHO 0003Ha-
yaeTcsl Kak majgeHue — Verfallen), 4To o3Ha4aeT CKIOHHOCTh YEJIOBEKA ITOIYHM-
HATHCS W3BHE HANpaBJICHHBIM HCTOJKOBAaHUSAM U 4YYyXXKUM OIleHKaM. B cBoro
ouepellb, 3T0O HU3BOJUT €ro 10 mosnoxkeHus das Man, yCpeaTHEHHOCTH B MOZycCe
myOJMYHOTO CYIIECTBOBAHHUSA, OCBOOOXKAAIOIIET0 KaK OT OTBETCTBEHHOCTH, TaK U
OT 4yBCTBa BHUHBI. ['epMeHEBTHKA (PAKTUIHOCTH PACKPHIBACT U MBITACTCS MPEOJIO0-
JeTh Takoe caMooTuyxaeHue. OtaaBas ce0si BO BIaCTh UCTOJKOBAHHOCTU KEM-TO,
Dasein He oco3HaeT ce0si B Ka4eCcTBE CYIIEro, KOTOPOe UMEET BO3MOKHOCTh OBITH
cBoMM coOcTBeHHBIM BOT (Da); Tak ycTpaHseTcs AWAIOr C caMUM COOOH, 4TO
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MOJKET OBITh Ha3BaHO CaMOOTUYXAeHHEeM. DAaKTUYHOCTh BBIPHIBAET YEJIOBEKA U3
OIpPEeIMEYEHHOr0 MHpa, MPOOIEeMaTH3UPYET €ro CyIIeCTBOBAHHWE HE KaK HEU3-
MEHHO JIaHHO€ B KaYeCTBE HAIUYHOTO MPEAMETa, a KaKk PUCKOBAaHHOW HEYCTOWYH-
BOCTH, HE TOX/IECTBEHHOCTH caMoOMy cebe.

«DaKTUYHOCTh CBSA3aHA U C ITMYECKUM HU3MEPEHHEM YEeIOBEYECKOTO OBITHSA,
YTO BBIPAYKAETCS B IPOCBETIEHUU COOCTBEHHOT0 (PaKTUYECKOTO OBITUS. DTUYECKOE
noHumasoch M. Xaigerrepom kak «3abota» (Sorge), kak 03a004€HHOCTh YeJI0-
BEKa OTHOCHUTENHHO cOOCTBeHHOro ObITHs. [losTomMy 3amaua repMeHEBTHUKU
(aKTHYHOCTH COCTOsJIa B TOM, YTOOBI PAcKpbITh OBITHIHBINA Xapakrtep Dasein
U OTTOPOJIUTH €r0 OT HEMCTOpUYecKOoro nonnumManus osrtus» [10. C. 14].

«DaktnuHOCTh» B punocopuu M. Xaiinerrepa odpeTaeT METOJOIOTHIECKOE
3HAYEHUE: 3TO MOHATHUE CIY>KUT JJIs pa3pelieHus U npobdiaemMa HayKH, 10 OTHOILIe-
HUIO K KOTOPOW «(aKTHUeCKasi KHU3Hb» CTalla YHUBEPCATHHON NPEIIOCHLIKOM.
Hcnonb3ys HOBYIO TEPMHHOJIOTHIO, @ UMEHHO 3aMEHsIsl TOHSITHE «CYILIECTBOBAaHUE)
Ha «3HAYUTENBHOCTH», M. Xaiinerrep noja n3HayaibHBIMU OMPEICTHI HE TEOPETH-
YeCKHe BOMPOCHI, a0CTPAKTHBIE 10 OTHOIIEHHUIO K KU3HU KOHKPETHOTO YEIOBEKa,
a 3HAYUMOCTD JUJISl YEJIOBEKa OMPEECIEHHBIX COOBITHI ero (hakTUYeCKOM >KU3HHU.
CrnenoBarenbHO, OMBIT OKa3bIBaeTCS B (PAKTUUECKOW 3HAYMMOCTH, T.C. MPEKIe
YeM IEepeKMBAaHUE CTAaHET OOBEKTOM HAyKH, OHO YK€ IEpPEeKUTO, a 3HAYMT,
BKJIFOUEHO B MHUP.

OnHako octaercst BOIpoc 0 ToM, moueMy M. Xadigerrep BeiOpan B KauecTBe
TEPMHUHA UMEHHO «(PaKTUIHOCTHY, &, HAPUMEP, HE «JICHCTBUTEILHOCTDY, «Peallb-
HOCTB», «KOHKPETHOCTBY». DTOMY €CTh OOBSCHEHHE: «ICHCTBUTEIBHOCTBY YiKE
Obl1a 3a/1elicTBOBaHa B HCTOPUKO-(huiocodckoit Tpaaummu, M. Xaliaerrepy HyKHa
ObUTa HOBasi KaTETOPHsl, «PEaTbHOCTb» CBSI3aHA C «PEAU3MOM», «KOHKPETHOE)
CTOUT B Iape ¢ TEPMHUHOM «abcTpakTHOE». CIOBO «(PaKTHYHOCTH» B HEMELIKOM
SI3BIKE JIO BTOPOM MOJIOBUHBI XIX B. BCTpeuaeTcs peaKo U HE HeCeT Ha ce0e YETKO
BBIPQXEHHOTO 3HAa4YeHHs. DTOT TepMuH mosiBnsercs y B. Jlunmptes B pabote
«BBenenue B Hayku o ayxe» (1883) [11], rae «pakTHUHOCTHY MOHUMAETCS KaK
JKUBAasi HICTOPHSI, BPEMEHHOM IMOTOK JKU3HU, KOTOPYIO HE BO3MOYKHO OOBEKTHBHPO-
Bath. T. Kusminp ormeuan, uro tepmuH «daktuaHocts» (Faktizitit) cranoButcs
nonyJiipHbIM B KOHIE XIX B.: OH HUCIONIB3YETCS B IIPOTUBOIIOIIOXKHOCTh HAJABpE-
menHo# sornynoctu (Logizitdt) [12. S. 90—98, 13. P. 3—40, 6. C. 171—174].
DaKTUYHOCTh MMEET BPEMEHHOW XapakTep, CIeAOBaTEIbHO, OHA — Clly4yaiiHa,
WHAMBHUAyalTbHA, HEMOBTOPHMMA, a 3HAYUT UCcTOpuuHa. [IpaBomMepHO mpenmnosno-
KHTb, 4TO 3HAKOMCTBO ¢ paboroii Kapna fcnepca «Ilcuxonorus MUpOBO33pEeHUID
HaTOJIKHYJIO M. Xailijerrepa Ha OCO3HaHHUE MEPCIEKTUBHOCTH TEPMHUHA «(HaKTHY-
HocThy. [IpuBenem cinosa K. Scnepca: «Ecnu Ob1 Hallle KOHEYHOE CYIIIECTBOBAHHE
(Dasein) 0b110 OBI TOTBKO PAcCYAKOM, a HE CAMOMW KU3HBIO, T.e. OECKOHEUHBIM,
TO Haile (aKTUIECKOE, )KMBOE JBMKEHNE K OECKOHEUHOMY OBLIIO ObI HEBO3MOKHOY
[14. S. 75]. Bmecre ¢ TeMm, cornacHo cBuaeTenabctBy T. Kuswmns, TepMun
«(pakTUIHOCTHY» MOT ObITh U3BecTeH M. Xailiaerrepy ot D. Jlacka, mpencraBuTens
HEOKaHTHAHCTBO, aKIIEHTUPOBABIIETO MPPALUOHAIBHBIA XapakTep (PaKTUUHOCTH
[15.P. 28].
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Ecnu B xypce nekuuiit «OcHOBHBIE TPOOIeMbl (PEHOMEHOIOTHMY 3aa4e JUIs
M. Xaiinerrepa ObUT TOMCK HOBOTO (pyHAaMEHTa I (HEHOMEHOJIOTHH, B KAa4eCTBE
KOTOPOTO BBICTYMUJI TEPMUH «(HAaKTUYHOCTH», TO, YUTasl B JIETHEM CEMECTpe
1920 r. kypc «@EHOMEHOJIOTHS CO3EPILIaHuUs U BBIPAXKECHUS», (Prtocod mpeaMeTom
CBOET0 aHajM3a clenai mpodaeMy UCTOPHH, BEPHYBIIUCH K MPoOJIeMe CBSI3U UCTO-
PHUH U KU3HU.

HecMmotps Ha TO, uTO (heHOMEHOJIOTHYECKH METO (B TYCCEpIEBCKOM BapH-
aHTE) OCTaBWJI BHE IIOJS CBOEr0 BHUMAaHUS MpOOJIEMYy HCTOPUYECKOIO, IJIs
M. Xaiigerrepa mpo0iemMa UCTOPHUH TPOOJIKaIa OCTaBaThCS aKTyalbHOM, YTO H
oO0ycnoBunio ero uHrepec k O. Ilnenrnepy u B. [dunprero. Bmecte ¢ Tem
M. Xatigerrep 0003HauMI U CBOIO KPUTHUECKYIO TIO3UITHIO TI0 OTHOIIICHHUIO K KOH-
LENIUAM 3TUX MbIcauTenel. Tak, HapuMep, OH OTPULIATENBHO BOCIIPUHSLI TO, YTO
O. llInenrnep oTkazancs OT mpeTeH3un Gpriocopun Ha 0OBEKTUBHOCTD M TIPOBO3-
IJ1acui B Ka4€CTBE METOJ0JIOTMYECKOr0 MPUHIIUIA UCCIIEI0BAHUS «UCTOPUUYECKU
OTHOCHUTEJIbHBIN XapaKkTep COOCTBEHHBIX BBIBOJIOB, KOTOPHIE. .. SIBIISIOTCS BhIpaxe-
HUEM OJIHOTO-€IMHCTBEHHOTO M TOJBKO JTOIO OAHOIO, CYIIECTBOBAHUS»
[16. C. 153]. HecMoTpst Ha 3TO, BapHaHT PEIICHHs] TPOOIEMBI CBS3H UCTOPUH U
KU3HU OBLT MMM NPECTABICH, YTO cTajo aias M. Xaiimerrepa orpeneneHHbIM
NOPEmsSITCTBUEM [UIsl Pa3BUTHSL COOCTBEHHOIO, HK3UCTEHLMAIBHOIO IPOEKTa
¢dumocopun UCTOPUH.

Wrak, akuenrt, cmenmanubli M. Xaigerrepom Ha mnpoOjieMe CBSI3M JKH3HU
U UCTOPUH, CMELIAETCs Terepb Ha mpobiemy camoil ucropuu. B cBoem Kypce
JIEKIMHA OH paccMOTpeN pa3jiHyHble Ciay4yau YHOTpeOJeHHs MOHSATUS «UCTOPHUS
[13.P. 127—130]. OueHb KpaTKO U3J10KUM OCHOBHYIO cyThb. M. Xalinerrep npusen
B JICKIIUSIX LIEJIBIM psii IPUMEPOB, HAIIPUMEp, TakKuX Kak: « Mol apyr u3ydaer uc-
TopuIo», «VICTOPHUS — 3TO YUUTEIb )KU3HWY, «I 0poj UMeeT OoraTyto HCTOPUIO» U
T. 1., @aHAJIU3 KOTOPBIX MO3BOJIMJI €EMY CJI€JIaTh BBIBOJ O TOM, YTO B HUX HE BBISBIIS-
€TCsl TOIJIMHHAS U3HAaYallbHAasi HUCTOPUS, €€ CYLIHOCTHOE 3HaUEHHUE U cMbICIL. boiee
TOT0, OEPUPYSI TEPMUHOM «UCTOPHUSD» MBI OKAa3bIBAEMCS B BECbMa OMACHOM B IUIAHE
3a0J1y’KJICHUS CUTyalluu: BCE AT IPUMEPBl OCHOBAHBI HA YETKOH CyOBEKT-00bEKT-
HOM TUXOTOMMUH, IIpeBpaliaroliei cyobekTa B aDCOIIOTHOTO 3pUTeis, yTpaunBaro-
IIETo 3a pacCMOTpeHneM o0bekTa (Sache) «caMOMHUPHYI0» HCTOPHUYHYIO 3K3UCTEH-
nuto. Takum oOpazom, M. Xaitaerrep npuiien K BEIBOY, YTO BEICTPOUTH (Drt0CcO-
¢uro ucropuu u3 GEHOMEHOIOTHYECKON MepCHeKTHBBI MpobdiaemMaTuuno. Mcxons
W3 TOTO, YTO TaKOW MPOEKT ObUT OBl BHYTPEHHE MPOTHBOPEUUB, Guiocod MEHsSET
«TOUKY IJIa3a»: Teepb €ro HHTepecyeT He UCTOpUA B ee (hEeHOMEHAILHOCTH, a ee
CYIIHOCTHOE BBIPa)KEHUE, T. €. HCTOPUYHOCTh. IHTEpec ke K ucTopuu 00yCIIOBJIEeH
TeM, 4TO OyIy4Yd MCTOPUYHBIM, YEJIOBEK HE MPOCTO 00JagaeT UCTOpue, a caMo-
OCYILIECTBIIACTCS. UCTOpPUYECKU. [IHaue roBops, MCTOPUYHOCTH YEIOBEKA €CTh
YCIIOBUE TOrO, YTO OH BOOOINE MOXXET IMPEACTAaBUTh cede MPOUCXOAIIEE.
M. Xaiiaerrep OTMETHI Pa3IMUMs MEXAY UCTOPUYHOCTHIO U UCTOPUEH, NEHCTBU-
TEJIBHOCTBIO U JICHCTBUTEIBHBIM, OBITHEM M CYLIIMM. B TakoM mnepeducieHun
MOKHO YBHJIETh CBSI3b, TOXKIECTBO OBITUS M MCTOPUYHOCTU: MHTEPEC K OBITHIO
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TOKJIECTBEHEH UHTEPECY K «IOATUHHONW» ucTopuu. Llenecoo6pa3Ho OTMETUTD, UTO
UCTOPUYHOCTH HE TOXKIECTBEHHA UCTOPHUH, IPEICTABIIAIONIEH COO0H 0O BEKTUBHBIN
MIPOLIECC CMEHSIOIINX U CBA3aHHBIX APYT C IPYroM COOBITUI U BBICTYTAIOLIEH BCe-
I71a KaK HeUTO BHEIIIHEE 110 OTHOIICHUIO K KOHKPETHOMY MHAUBUAY. B oTinune ot
HCTOPUH, UCTOPUYHOCTh — 3TO PE3YJIbTAT PELIUTEIBHOTO MPUHATUS UCTOPUH KaK
OCHOBBI CBOETO OBITHSI, ITPEIIOararoliee He IaCCHBHOE YCBOCHHUE U3BHE HaBsA3aH-
HOT'O CMbICJIa UICTOPHH, a €70 aKTUBHOE BBICTpaNBaHUE U3 FTOPU30HTA COOCTBEHHOIO
ObitTua. Takum o0Opa3oMm, HE TOJIBKO PEIIUTENILHOE MPUHATHE HCTOPUU CBOETO
Hapoja MOoJIy4yaeT CMbICI, HO OCMBICIIEHHBIM CTAHOBUTCSI 1 KOHEUHOCTh Y€JIOBEKa,
ero CyIIecTBOBaHHME KaK ObITHE-K-CMEPTH, Napylollee IMOJHOTY HACTOSIIEr0 H
HaJeX Oy Ha Oynymiee. IMEHHO MOATOMY aKLEHT ¢ IpoOJieMbl CHHTE3a HCTOPUU U
JKU3HU OBbLI CMEILEH Ha CMBICI YeIOBEUeCKOi xu3HH. [IpoaHnann3upoBaB TEKCTHI
B. Tunbres u rpada I1. Mopka dbou Baprenbypra M. Xaiinerrep mpuHs moctas-
JIEHHYIO MMM 33/1auy M, HOBTOpHB ciosa I1. Mopka, HeciyuaiiHo Harucan B paGoTe
«beiTHE M Bpems»: «o0mumii 1151 HaC HHTEpeC, MOHATh UcTopudHOCTEY [5. C. 398].

Bmecte ¢ TeM UCTOPUUHOCTD HE TOXAECTBEHHA MOJHOCTHIO HcTOpULIU3MY. B
MOATBEPIKICHNE dTOMY TIpHBeeM ciioBa X.-I'. 'amamepa: «repmeHeBTryeckas e-
HOMEHOJIOTHsI Xaierrepa U aHajau3 UCTOPUYHOCTH CYIIECTBOBAaHUS ObLIN Halle-
JIeHBI Ha o0Iiee BO30OHOBIICHHE BOIIPOCca O OBITHH, & HE Ha TEOPHIO HAYK O JTyXe
WIM J1aXke Ha mpeogoieHue anopuil ucropuuusma» [17. C. 309]. UctopudHocTh B
KOHTEKCTE XalAerrepoBckoil punocodun mpaBoMEpHO paccMaTpUBATh JIMIIb KaK
MOJIyC MCTOPHUIIM3Ma, BBICBEUMBAIOIIMI ONpeAeTIeHHbIe paKypchl B ObiTun. Tak,
MMEHHO Ha OCHOBAaHWUM MPUHIMIIA HCTOpUYHOCTH M. Xaiimerrep BBICTPOUII
COOCTBEHHBIN BapHaHT GpUI0COPHH, a UMEHHO (PyHJaMEHTAIBHOW OHTOJIOTHH.

B «IIponeromenax K HCTOPUM MHOHATHUSA BpeMEHW» (GUIOCO( HCHOIb3YET
TEPMUH «UCTOPUYHOCTHY, MOJTUEPKUBAs, YTO €r0 HOBHU3HA 3aKJIIOYAETCS HE B €r0
MHTEPIIPETallU, a B TOM, YTO UCTOPUYHOCTh pACCMATPUBAETCS B KAYECTBE MPHUH-
uuna. B kauectBe noATBepkKAEHUS NpuBeaeM ciaoBa M. Xaiinerrepa: «...ymyuie-
HUE BOMPOCa O OBITUM KaK TAaKOBOM ... HE CIydYalHBIH HETOCMOTp ¢umocodos,
MOCKOJIBKY B 3THX YMYIIEHHUSIX PACKPBIBAETCS UCTOPUS CaMOT'0 HAIIIETO BOT-OBITHS
(Dasein) — ucTopust He B CMBICJIE COBOKYITHOCTH OOIIECTBEHHBIX COOBITHH, HO KaK
crocod ocymiecTBieHuss camoro BoT-Obrtusi» [18. C. 139]; «...Dasein,
MMOCKOJIBKY OHO €CTh BO3MOXHOE OBITHE, MOXKET MOAU(PHUIMPOBATH CEOST —
B HanpasieHuu «Hekro» (Man) u o6paTHo. DT MOAU(DUKALIUN OCYIIECTBISIOTCS
B (popme mcropuuHocTH M BpemeHHOCTH...» [18. C. 160]. Urtak, yepe3 ucropud-
HOCTb pacKpbIBaeTcs AMHaMU4HOe ObITHE Dasein Kak BOZMOXKHOE.

B «bbiTHHN 1 BpeMeHu» pacKpbiTa UCTOPUUYHOCTH Dasein Kak ero ucxojHas,
ObITUIHAS CYITHOCTh M HAMEUYEH BTOPOH PaKypc aKTyalln3alluy UIed UCTOPUYHO-
CTH, a UMEHHO: U3 ucrtopuyHoctu Dasein M. Xaiinerrep BbIBOAMI UCTOPUYHOCTD
A3bIKa, TOHUMAs O] 3TUM <GKUBOI SI3bIK, T. €. aKIIEHT JeJIaeTCs yKe Ha HCTOpUY-
HOCTH caMoro ObiTus. OIHAKO B MOJHOM Mepe mpobiieMaTHKa SKCIUTMKALUS UCTO-
PUYHOCTH U3 caMoro ObITHS UM OyzeT pa3BepHyTa B «Ouepkax ¢umocodum» [19.
C. 164—166]. f3wik cymecTByeT criocobom Dasein, U HET s3bIKa «BOOOIIE.

PHENOMENOLOGY AND HERMENEUTICS 465



Cuoopenxo U.H. Bectauk PYJIH. Cepust: ®unocodus. 2021. T. 25. Ne 3. C. 457—469

VICTOPUYHOCTH MPOSIBISIETCS B <GKUBOMY SI3BIKE, B IOCTOSSHHOM M3MEHEHUU CBSI3EH
3HAYCHUI; TaKOE N3MEHEHHUE MPOUCXOTUT BCETa BMECTE C IOHUMAHUEM UCTOPUY-
Horo Dasein. SI3bIK MCTOpHYEH B TOM CMBICIIE, YTO B CJIOBE OTKPHITOCTh Dasein
MOJKET CTaTh 3pUMBIM JIJIsl HETO CAMOT0 TaKUM 00pa30M, 4TO MPOU3OUIET «BBICBO-
OoxaeHue» s Dasein HOBBIX OBITHIHBIX BO3MOKHOCTEH. TakuM MOJyCOM «BBI-
3peBaHMs U MPOSBICHU» (Zeitigung) camoro Dasein siBasieTCs, Ipexkie BCEro, mo-
93us. OJTHAKO peur TPO3UT OMACHOCTh MOANACTh MO/ IBYCMBICIEHHOCTh IMyOINY-
HOM PacTOJIKOBAHHOCTH, JIFOOOTIBITCTBA U MOJBBI. ICTOPHUYHOCTH S13bIKa pACKpBIBA-
nace y M. Xaiinerrepa u B muctuke moimdanus (cm.: [20. C. 63—65]). B moayce
das Man, B cdepe myOIMIHOCTH MOTYaHUE OKA3bIBACTCS M30BITOUYHBIM, OHO HETIPH-
eMJIEMO, TaK KaK IMPEPHIBAET BCE YCKOPSIOIIYIOCs O0OJITOBHIO U cyeTy. HoBH3Ha co-
ObITHS 3a0aNTHIBACTCS, HOBOE TEPEBOJMUTCS B CTATYC JABHO CIYYWBIIETOCS H B
CHJTy 3TOTO Kak Obl He ObIBIIeTO. [ToaTOMY B MHpe das Man HOBoe ycmieBaeT ycra-
PETH €IIe 10 TOT0, KaK BBI30BET HHTEPEC, B TYUIIIEM CIIy4ae 3T0 OyJeT MOBEPXHOCT-
HOE JIFOOOTBITCTBO (hIaHepa, CKOJB3SIIEro Ii1a3aMi, HO HA Ha YeM HE OCTaHABJIH-
Baromiero B3risAA. HoBoe, 4ToObI 0OpecTH OBITHE W CTaTh TBOPEHHEM, JOHKHO
COBITBCS, CBEPIIUTHCSA, MIPOSIBUTHCS B OBITHH. OAHAKO 3TO BO3MOXHO TOJIBKO MPH
YCIIOBUU MPEOJOJICHUS BIACTH MyOJIMYHOTO, TUKTATa OONTOBHH U TPA3IHOTO JIIO-
OomnbiTcTBa. TOMBKO BOMPOIIAHUE O OBITHE TIO3BOJIUT BBIBECTH OBITHE U3 3a0BEHUS
U CBEpPUIMTHCS COOBITHIO KaK HOBOMY TBOpPEHUIO. B cuiy 3TOro, Ha OCHOBE HUCTO-
PUYHOCTH SI3bIK TOHUMAJICS KaK SIBJIGHHOCTbH B clioBe Dasein ams cedst, 4To 1mo3Bo-
JISLTO OTKPBITH €0 HOBBIC OBITUHHBIC BOZMOKHOCTH BHE PaMOK 00€3TMYCHHOCTH.
HcTopuyHOCTS — 3TO HaMpaBJIEHHOCTH CyliecTBOBaHMs K UCTOKY (Ursprung).
Ecnu B «bbITHN 1 BpeMeHN» «I0J1 UICTOKOM MOHUMAJCS ONbIT Dasein B ero moa-
JTUHHOM OBITUH, B CAMONPOEKTUPOBAHUU «OBITUS-K-CMEPTH», TO TOCIE «IIOBO-
portay» (Kehre) (30-x rr. XX B.) 0] HCTOKOM IIOHUMAETCSI COKPBITOCTh-OTKPBITOCTh
ObITHSA, T. €. ero coOwiTHe [21]. Ecnu Dasein kak ,,0poimeHHOe™ B OBITUN 3aBHCH-
MBIM OT TOPU30HTA OBITHS, TPATUIINH, TO OBITHE KaK CAMOTIOCHUIAIOIIEE U CKPBIBA-
IOIIIEE CBOM ,,lTOCBUT K OTOCJIAHHOMY CHHMMAEeT 3aBUCUMOCTbH Aa)xe OT boxkecTBa
[22. P. 24]. ITo3TOMy KOHEYHOMY CYIIECTBY HEOOXOIMMBI KaK PEIIMMOCTh U TepO-
U3M, TaK U BCIyIIMBaHHE B 30B ObiTHsA. CleaoBaTenbHO, UICTOPHUYHOCTH OBITHS
IIOKa3bIBaeT nepexo Mpiciii M. Xaiaerrepa OT rOpU30HTAIBHON HENOABUKHOCTH
OBITHS CYLIEro K JTUHAMUYHON Urpe B HpATKH camoro Obitus. IlyTh k cBOEMy
UCTOKY MpEACTAeT KaK Urpa Ha MECTHOCTH, T/Ie COOBITHUS CIIyKaT METKaMH-yKa3a-
TEJSIMH MCTOKA, C KOTOPOTro HauumHaeTcst ucropus. Ckinaaka ObBITUS — Kak ,,1I0I-
HOJKKa“* YEJIOBEKY, O KOTOPYIO OH CHOTBIKAeTCsl, YTOObI ocTaHoBUTHC» [23. C. 30]
U YCIIBIIIATH 30B OBITHS; KaK MOCKLT ObITUSI. BMecTe ¢ TeM, MochuT ObITUS — 3TO U
camoyJiep)aHHe OT MPOSICHEHUs B uepese 3moxX. rpa B IpSITKU ¢ OBITHEM MTO3BO-
JIUT CHATH CKPBIBAIOIIUE €r0 3aBEChl. Takoi MPOeKT AeCTPYKIMH KaK MTPEOI0JICHUE
Hurum3Ma M. Xaiierrep ocyIiecTBUT B CBOMX IMO3THUX pad0Tax, CMECTUB aKIICHT
¢ ucropuuHoctu Dasein Ha Borpoc 00 UCTOPUYHOCTH OBITHS KaK KaK UCTOPUU Me-
tapuzuku [Cm.: 24]. B pesynbrate, 101 MICTOPUYHOCTHIO OBITHS Oy 1€T HIOHUMATHCS
HCTOPUYECKOE CaMOCBepIIeHHE ObITUS KaK COOBITHS, YTO, B CBOIO OYEpE/b, pac-
KpPOET UCTOPUYHOCTH HE TOJIBKO SI3bIKA M MBIILJIEHUS, HO U UCTOPUYHOCTH UCTHUHBI.
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Taxum 06pa3om, mpobeMa CBsI3U UCTOPHUH U KU3HHU Yy M. Xaiiaerrepa TpaHc-
¢dopmupoBanace B npo0ieMy MOJIMHHOIO BhIpakeHUsI ucTopuyHocTU. Obparie-
HUE K UJIe€ U KOHLIENTY «MCTOPUYHOCTHY» OTKpbIBAIa HEMOCPEICTBEHHBINH MOIX0/
K HUCTOPUH, K ONPEACNCHHBIM pakypcaM B OBITHM KOHKPETHOI'O YeJIOBEKa.
Hecmotps Ha To, uTo M. Xaliaerrep He pacKpblil TEPMHUH «UCTOPUYHOCTHY, IPEI-
rojiarasi, 4YTo OIpeJieJIeHHbIE XapaKTEPUCTHKH UM paHee ObUIM yXKe JaHbl, IPaBo-
MEPHO OTMETUTh, YTO UCTOPUYHOCTH B €ro punocoduu mpeamnoiaraet Kak KoHed-
HOCTb, TaK M OTKPBITOCTh Dasein ero HOBbIM OBITUHHBIM BO3MOXHOCTSIM. Yepe3
HUCTOPUYHOCTH pacKpbIBaeTcsl TuHaMu4Hoe ObiTHe Dasein kak Bo3moskHoe. Takoe
OIpesieIeHue JaeT BO3MOXKHOCTh TOBOPUTH 00 HCTOPUYHOCTH UEIOBEYECKOTO
CYILIECTBOBaHUS, IMpeArnoaras Moj 3TUM BOBJIEYEHHOCTh Ye€JIOBEKa HE MPOCTO
B UCTOPHIO, & B KOHKPETHYIO JINYHYIO UCTOPUIO. TOIBKO TaK UCTOPHUS HE MpeBpa-
IaeTCsl B 0OBEKT MO3HAHMS, a YEIIOBEK — B CYOBEKT, YTO IPO3MIIO Obl YHHUUTOXKE-
HUEM €T0 UCTOPUYHON IK3UCTEHIINU.

CnenoBatenpHo, B ¢umocopuun M. Xainerrepa HUCTOPUYHOCTH W3 HACH
npeoOpa3oBajnach B MPUHLMUI, HA OCHOBE KOTOPOI'O OH PACKPBLI HE TOJIBKO UCTO-
pudHOCTh Dasein, BbICTpoms1 (hyHAaMEHTalIbHYIO OHTOJOTHIO U T€PMEHEBTHKY
(aKTUYHOCTH, HO U TIOMBITAJICS PEUIUTh NPOOIeMy HCTOPUH OBITHS.
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I am, O Anxious One. Don't you hear my voice
surging forth with all my earthly feelings?
They yearn so high, that they have sprouted wings
and whitely fly in circles round your face.
My soul, dressed in silence, rises up
and stands alone before you: can't you see?...

R.M. Rilke'

Paul Ricoeur is one of those thinkers who seems to demonstrate high resistance
towards classifications, and it's practically impossible to consider him as a
representative of one particular philosophical lineage or realm. While nowadays his
name is commonly associated with hermeneutics, phenomenology and analytical
philosophy, and so many literature was written on his ethics, social and political
thought — his theoretical contribution to the understanding the issue of affectivity
is still underestimated. Therefore I would like to focus on Ricoeur's notion of
anxiety (/'angoisse), interpreted as true or false, and its relation to his hermeneutics
of recognition (reconnaissance).

The term of anxiety has become one of the benchmarks in Heidegger's Dasein
analytic; it has also been a remarkable concept in Kierkegaard's philosophy, but the
historical aspect of anxiety associated with the method of the recognition of the
anxiety wasn't that much thematised in terms of practical philosophy before
Ricoeur. Moreover, Ricoeur's notion is distinctive due to his phenomenological and
hermeneutic approach: we could expect the requirement to be distracted of one's
own mood and feelings while trying to understand different prospectives and
interpretations — but it is not the case of the Ricoeurienne hermeneutics of the Self.
Facing the necessity to choose from equally grounded competing versions or even
paradigms of interpretation makes us reflect upon our decision, which are always
arbitrary and have the affective ground behind. One's own choice implies one's
affection, the attempt to interpret one's own life through this choice, the attention
and the interest towards the issue’. As long as ut is impossible to grasp the whole
hermenecutical project of Ricoeur in the article, I would focus on the analyses of his
notions of attention and anxiety in the first section, and the recognition — in the
second part, and then turn to the questions of the practical application of Ricouer's
phenomenological hermeneutics in psychotherapy.

! Quotation from R.M. Rilke's poem "The Book of Hours" [1. P. 116]. See original poem in German
[Ibid. P. 347].

2 "A purely semantic elucidation remains suspended until one shows that the understanding of
multivocal or symbolic expressions is a moment of se/f~understanding; the semantic approach thus
entails a reflective approach. But the subject that interprets himself while interpreting signs is no
longer the cogito: rather he is a being who discovers, by the exegesis of his own life, that he is placed
in being before he places and possesses himself... Reflection alone, by suppressing itself as
reflection, can reach the ontological roots of understanding" [2. P. 11].
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Attention in Ricoeur's approach to the understanding tends to play the same
role that Stimmung has in Heidegger's fundamental ontology. Unlike Heidegger,
Ricoeur tends to speak about the anxiety not only in its existential mode (which
may lead to a more profound, authentic and responsible attitude towards life), but
he also demonstrates the historical and social dimensions of the anxiety of the
present time. Ricoeur pays special attention to the condition of anxiety as a social
phenomenon, which is based on overestimated beliefs, the awareness of lack of
meaning, the collective state of boredom, and the interconnection of anxiety with
the feelings of guilt and hope. The matter of attention and recognition, which lacks
the philosophical explanation, stands for the epistemological foundation for the
reflection and interpretation of anxiety. And the interpretation of anxiety may lead
us to its overcoming. Putting emphasis on symbolic meaning of anxiety, Ricoeur
develops Heidegger's recognition of anxious mode of being-in-the-world on the
bases of Aristotelian poetics: "[T]here is no self-understanding that is not mediated
by signs, symbols, and texts; in the last resort understanding coincides with the
interpretation given to these mediating terms... Perception is articulated, desire is
articulated... and hermeneutics aims at a re-collection of meaning in its richest, its
most elevated, most spiritual diversity" [3. P. 15—17].

In the last section of this paper I would like to develop the idea of recognition
of the presence of anxiety in the so-called "affective niche", or affective scaffolding,
which is a form of self-styled environment constructed in everyday life by the
particular shaping of the affective tonality of our routines (by colors, music,
lightning)® [4]. For this reason I would like to briefly consider two cases of
implementing the phenomenological hermeneutics as sufficient approach in the
research of anxiety protocols (see Simony et al.' research of nursing protocols and
interviews on the patients' lived experience, and Alberto de Castro's implementation
of hermeneutic technique) [7-10].

Ricoeur’s notion of anxiety: the source for recognition of hope

On March 2, 1939 Paul Ricoeur participated in the conference of Circle
Philosophique de ['Oeste in Rennes (France). The text that he sent for publication
was far beyond the required length, nevertheless, the manuscript was published in
full to express the support for Ricoeur, who volunteered for the front and soon was
captured. This early text, which is entitled A Phenomenological Study of Attention
and Its Philosophical Connections, is fulfilled with important intuitions that will be
crucial for Ricoeur's philosophy. First of all, he describes the way in which the
attention is associated with perception as such in its expression of primary temporal
relation to the world, things, and oneself. Ricoeur stresses that attention is not
focusing on representation.

There are at least two important aspects in the process of attention: a
phenomenon of selection ("this object, and not that other one") and a phenomenon

3 Different forms of affective scaffolding as the form of cultural adaptation are also discussed in
works of Laland and Colombetti et als. [5; 6]
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of clarity ("I see better"), which is generally summed up in a viewpoint [11. P. 28].
"When I pay attention, my landscape changes aspect, without changing meaning";
but this act itself requires preliminary notice of the perceptibility of the object,
which signifies nothing [11. P. 30, 32]. An attentive search can turn out to become
either questioning or anticipation. In the case of questioning, the duration of
perception is experienced as passive enduring, undergoing, and in the case of
anticipation, it is more likely to be perceived as active, dominant; in both cases
attention requires some effort. It is important to underline that act of attention (as
turning toward to/turning away...) has nothing to do with anticipations such as
expecting or looking for — although while we are looking for something there is
definitely an act of attention, but these acts should not be mixed up. "The true name
for attention is not anticipation but surprise" [11. P. 35—36].

In fact, it is the attention that makes a human being capable of comprehending
the truth, and due to the attention, the freedom of will may be observed. The
attention always has its limits, that form the unity of an act. This description of
attention may be the source for discovering the perspectives for the philosophical
search: it appears as questioning (not anticipating), that requires an effort, that is
performed through the willingness to search for the truth, and it is shaped as the
responsible acting in the world. Unlike act, attention isn't a kind of process that has
an end, and unlike cognition, it never results in any idea or certain knowledge; it
doesn't form a representation of a thing that has been the object of attention. This
notion of attention is crucial for the hermeneutical technique in Ricoeur's thought,
which implies understanding as a process, that should be creative, but not
productive or representative. The philosophy for him should take the path of
recognition (reconnaissance), but not the path of cognition (connaisance) as
acquiring specific knowledge.

The notion of anxiety becomes the central topic in one of the essays — Vraie
et fausse angoisse (1953), which has been discussed by Ricoeur and Starobinski in
Jean Amrouche's programme "Des idées et des hommes" (05.09.1953). That may
be important to note, that Ricoeur was quite familiar with psychoanalysis, which
was one of the major discourses that he discusses in the "Conflict of
interpretations"; therefore, we may assume that the notion of anxiety for him also
had the meaning of Freudian Angstneurose*. However, the context in which the
question of anxiety arises is far from psychology and health science, it rather
concerns social issues. Ricoeur attempts to outline a transition from fundamental
ontology (he fully accepts Heidegger's claim on the ontological difference) to the
interpretation of some particular historical events and texts — or, the possibility of

4 In 1895 Freud introduces the description of Angstneurose in the work "On the grounds for
detaching a particular syndrome from neurasthenia under the description 'Anxiety Neurosis",
whereas anxiety stands as the name for umbrella syndrome, including irritability, anxious
expectations and worries, that may have a form of exaggerated scrupulousness and pedantry, and
somatic ("spasms of the heart", "sweating", etc.) and psychological ("idea of imminent death",

"going crazy", etc.) symptoms of anxiety attacks. [12. P. 92—96]
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the hermeneutics of the traces of presence. The study of a human being should avoid
treating its matter as a subject of research but move towards the reflexive
understanding.

In Histoire et veérité Ricoeur introduces the topic of anxiety together with his
observations on the civilization of work, where the "self-made man" has become
the way, the goal, the object of admiration — and the source of anxiety, while the
life seemingly has lost its simplicity [13]. The striving for this simplicity leads
Ricoeur towards his ideas of the openness and capacity to act of ['homme capable,
with her/his own personal history, who is as personally responsible for her/his own
deeds. But this openness often leads into a pitfall of false subjectivity: the human
perceives oneself as a combination of identity projects, a set of social roles, duties
and statuses of a subject of legal, social and political relations. Ricoeur shows that
the origin of this way of subjectivation claims to exhaust the fullness of life without
any justification. He writes: "Actually, what my body shows itself to be at first is
an openness onto. ... Far from being a closed shell, as Plato put it, or even less an
Orphic Tomb, it is openness. And it is this is multiple ways..." [11. P. 306].
This multiplicity (plurivocité) plays pivotal role in both establishing the possibility
of freedom — and shows, that the interrelation between me and my symbolic
representations of myself in the memories and biographical stories that I tell can be
seen as the source for changing and re-thinking. Ricoeur supports the idea of the
"talking cure", but not prefers to see it from the perspective of primary fragility and
vulnerability — and not necessarily the Oedipus complex. Ricoeur mentions the
openness of need which "I" have, belonging to the world, the openness to suffering,
that reveals my vulnerability, the openness to participating in a relationship with
the Other, the openness of expression, the openness to using and improving my
bodily capacities freely. Neither of them should play the major part; the openness
can be specified, but the purpose is not in posing the limits of it.

Accordingly, the anxiety arises from the threat of disintegration of Self, of
misalignments and mismatches in my life — for instance, due to the frustration
caused by constantly making choices from the various desires, goals, projects,
aspirations, opportunities and ways. Ricoeur tries to explore not the anxiety as such,
but the anxiety of his time by following the maxims: "experience in order to
understand", "understand in order to go beyond, or, failing to go beyond, to
confront", and, finally follow "the duty to understand our time, if only to speak the
language of its anxiety" [13. P. 287—288].

The language of anxiety was associated with the silent speech of Nothingness,
the trembling that arises whereas "in anxiety the nothing is encountered at one with
beings as a whole... there occurs a shrinking back before" [14. P. 89—90]. The
mortality, the finitude of human being reveals the existential aspect of anxiety, its
"truth" — but Ricoeur considers this as not sufficient for the explanation, and shows
that anxiety is associated with both fear of the unknown and boredom. Production
of boredom, which Ricoeur associates with the narrow specialization of labor in
industrial societies turned out to be a kind of psychological pain, which causes

474 OEHOMEHOJIOT' YA U TEPMEHEBTUKA



Khan K.I. RUDN Journal of Philosophy. 2021;25(3):470—482

anxiety. Nowadays we could think of the production of anxiety by the raise of self-
awareness: the more psychologists and media stress the necessity to take care of
yourself, the more responsibility for one's physical and mental health is posed on
the rational individual, and the more anxious and neurotized one may become. But
the original "guilt" cannot be recognized without the historical and personal context,
and it doesn't carry predetermined meaning — so that, for instance, this boredom
could be easily replaced by fear and trembling in the face of the harsh living, plague
and apocalyptic images in medieval times.

The third aspect of anxiety is a historical one, which deals with political
consciousness. The historical anxiety dialectically plays with the ambivalences of
expectations and risks: it may interpret the state as both protection and threat, the
technical progress as the growth of capacities and as a destructive and
dehumanizing power, or consider the atomic weapon as the source of potential
conflicts as well as the source of the peace maintenance. Nowadays same logic of
ambivalence allows to speak of the same attitude towards Al or the discussions
around genetic engineering.

The source of the anxiety, according to Ricoeur, lies in the original guilt:
people are responsible for their deeds due to the irreversibility of the events in time.
This "natural" aspect of anxiety may be accompanied by metaphysical anxiety,
which implies that neither stream of life nor the historical changes have any
meaning. This anxiety is rooted in the unpredictability of the future, which is
associated with the fear of God's wrath. However, wrath implies hope for mercy.
Ricoeur does not want to replace anxiety with blind hope, therefore he refers to
Mounier's concept of "tragic optimism" in the face of the ambiguities of history.
This "optimism" in his opinion takes its origin from primordial anxiety’. The human
condition may be seen as the disturbing and anxious mood of the epoch (or even
the mood of human existence in the world), which is neither determined by nature
nor chosen consciously. But still, a human being can respond personally to this
anxious mood by holding awareness of this state of mind, by recognizing its
specialty, acknowledging and reflecting it with hope.

Surprisingly, that the hermeneutical approach towards recognition of anxiety
is rarely associated with Ricoeur's works. The authors of Le Vocabulaire de Paul

5 "Rien n'est plus proche de l'angoisse du non-sens que la timide espérance. Et pourtant cet acte
infime opére en silence et tout a la fois se cache et se montre dans sa puissance de récapituler a son
tour tous les degrés de l'affirmation originaire. C’est par cette puissance récapitulatrice qu'elle
affleure a la réflexion, comme dans un miroir brisé; c'est elle qui anime en sous-main cette reprise
d'é¢lan du moi profond fouetté par l'angoisse de culpabilité, et 1'optimisme tragique en face de
I'ambiguité de I’histoire et finalement 1'énergie psychique elle-méme et le simple vouloir-vivre de
l'existence quotidienne et mortelle" [Nothing is closer to the anxiety of nonsense than timid hope.
And yet this tiny act operates in silence, it hides itself and shows itself at the same time — in its
power to recapitulate in turn all the degrees of the original affirmation. It is through this
recapitulatory power that it emerges to reflection, as if it was in a broken mirror; it is the reflection
which animates this recovery of momentum of the deepest self on the sly, whipped by the anxiety
of guilt, and the tragic optimism — in the face of the ambiguity of history, and, finally, the psychic
energy itself and the simple willingness-to-live the daily, mortal existence] [15. P. 53].
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Ricoeur prefer to speak particularly on the hope (espérance) or the sadness of
finitude (tristesse du fini), but not on the issue of anxiety in particular, as it is
associated more closely with Heideggerian thought [16]. Rebecca K. Huskey in
Paul Ricoeur on hope doesn't even mention anxiety [17]; Kevin J. Vanhoozer
prefers to call Ricoeur a "philosopher of hope", mentioning his "conviction of the
primordial goodness of things" [18]. Marieke Maes mentions the relation between
hope and anxiety, but prefers to speak on the hermeneutics of hope, referring to
Kant and Jaspers as well as Christian ethics and influential sources for Ricoeur's
thought [19]. Nevertheless, Ricoeur has his explanation of reflection upon anxiety.
His goal is not to define the essence of anxiety by applying the method of
phenomenological reduction, like Husserl, and not to discover the ontological
meaning of anxiety as a phenomenon of a human being as being-present, like
Heidegger — his claiming to recognize the anxiety in oneself, and discover the way
it reflects and reveals itself in the form of narrative, which is the main "tool" for the
hermeneutics of self. Reflection here requires the act of attention towards
anxiety — but not remembrance, anticipation, or imagining the state of anxiety; that
paying attention does not necessarily mean, that while experiencing anxiety one is
incapable of noticing it or describing it. Therefore, reflective recognition moves in
the opposite direction with the psychological defense: instead of attempts to get rid
of anxiety, it is necessary to reflect upon it in the context of our life as a whole, and
this would create a certain distance in the process of reflection with the help of the
language as the mediator.

Recognition of vivencia: Ricoeur's narrative approach

Ricoeur is discovering the interconnection between the philosophy and life
experience as vivencia. In his posthumously published notes he stated: "What the
horror lays bare is the experience that life has of itself and that the Spanish vivencia
conveys better than does the French vécu and even perhaps the German Erlebnis.
The make-believe of Death whose meaning I'm trying to exegete starting
from extermination up to the massa perdita is so anchored in the vivencia that
it becomes indiscernible from the 'bare anxiety of living' in its aspect of 'chance'
[20. P. 32—33]. This experience of vivencia becomes a source for the interpretative
technique, that uses the phenomenological approach to improve the mutual
understanding of "nurse/therapist — patient/client", switching their positions to
"researcher/co-researcher", or even "philosopher, which initiates the maieutic of
anxiety — the anxious person, which practices self-recognition to find the source
for hope". This self-recognition requires the help of the other, as long as anxiety is
rooted in our being with the others, and recognition implies mutuality — which,
nevertheless, doesn't mean symmetry and is not confused by dissymmetry, as this
relationship "I — the Other" is always dissymmetrical, but still reciprocal®.

The same logic should be applied for social and political domains — as far as
people are concerned about the acceptance of contingency of historical events and

¢ See the paragraph "From Dissymmetry to Reciprocity" in: [21. P. 153—161].
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the limited capacity to predict them, the anxiety of present time is overcome with the
philosophical reflection upon the anxiety and freedom of acceptance and forgiveness.

In his late book The Course of Recognition Ricoeur revises again Rilke's
descriptions of anxiety’ in his inquiry on recognition as a movement towards
change, which may be barely presented as following: from suffering — to the
recognition of suffering — to the recognition of responsibility and taking decision
for acting — to recognizing the reflexive value in the discovered ability to intervene
the world. The concept of recognition (réconnaissance) has its historical roots in
Kant's "recognitio", Hegel's "Anerkennung" and Bergsonian "réconnaissance (dans
la mémoire)" [21. P. 17—18, 21, 110, 123]. Ricoeur's contribution to this concept
may be briefly described as the shift towards overcoming the chance of
misrecognition by both accepting it, integrating dissymmetry as beneficial, and
impose the anticipation of mutuality of non-identical relation of 'allelon' (one
another, each other). The way it can be achieved efficiently is a narration (which
tends to become a source for a dialogue, which implies the chance of
misunderstanding and the multiple interpretations possible)®.

While vivencia may be presented in the form of a narrative, that has an open
ending, according to Ricoeur, the narrative identity which arises from it appears to
be the only way to hold to the aim of a "good life" [21. P. 103]. The motive of this
narrative interlinks the accomplishing deeds and the recognition of them as
valuable; this value can be provided by the force of authority, but Ricoeur
introduces a hypothesis that this recognition transforms its communicative form
from the struggle for recognition — to the experience of recognition as gratitude in
the peaceful state. The struggle for recognition implies power discourse and the
Hegelian "unhappy consciousness" that arises from the dialectic of such
recognition, as long as the one who recognizes is never equal to the one who wants
recognition. This recognition remains non-satisfying whether it is performed by
oneself or by another person; the exchange is never fully equal, as no one exchanges
the same for the same due to its meaninglessness. The gratitude appears in the case
of gift, where the affective intention of giving is interpreted by Ricoeur as the
example of generous agape; first of all, it requires good intention towards the future
and towards the Other, that can be comprehended in the willingness to give promise
and act accordingly.

The practical consequences definition of recognition can seem paradoxical:
how the gratuitousness or altruism may be maintained if there is always a chance
for misunderstanding? The case is that there is no definite guarantee, only the

7 It is worth noting that Ricoeur often refers to R.M. Rilke while speaking on the issue of anxiety: he
mentions Rilke in "Vraie et fausse angoisse", in the discussion on /'angoisse with Starobinsky and
Amrouche, speaking about the anxiety of nonreturn in the essay "Recognition as Identification", etc.

8 This thesis can be explained by following Ricoeur's commentary: "There is no narrative that does
not mix together different life stories, as is well documented by literature dealing with self-
awareness. The plot is the configuration that weaves together events and characters. Finally,
narrating, like saying, calls for an ear, a power to hear, a reception (which stems, moreover, from an
aesthetic of reception that is not at issue here)" [21. P. 253].
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chance. And this should be kept in mind when proceeding to the practical
implementation of this recognition in the case of anxiety. In any case, the capacity
to have a peaceful and safe feeling or state needs some experience of a secure life,
so that we could recognize this condition and seek for its maintenance. The anxiety
as a term is derived from ancient Greek dyyw — 'chocking, compressing throat',
which signifies not only fear and constriction, but also the destiny, or the sense of
life [22]. The simple example is breathing: we are usually unaware of this natural
process, but as soon as one may experience any difficulty in breathing or lack of
oxygen, the need for the air arises as crucial; the responsible and reflective person
would take care about the air circulation in any room he would have to stay,
especially for a long time. It is possible to imagine that one may prefer to live the
life of a constant "diver", preferring the cycles of repetitive exhaustion — such as
living in the unconscious disquietude; but at least this person should accept it as
her/his own choice, considering the possibility of other options.

Phenomenological-hermeneutical method of anxiety recognition:
anxiety protocols and health care as the care for present and future

Now I am going to switch the perspective from the theoretical framework of
anxiety recognition to the study of several cases, that show how Ricoeur's ideas
may be efficient and applicable — even though his remarks on "the anxiety of the
present time", associated with the political and economical realm of the mid-
twentieth century, are no longer valid. Ricoeur's hermeneutics became quite an
influential approach among several specialists involved in the research of medical
rehabilitation, nursing, and psychotherapy; it has a potential to serve as the tool for
both discovering the affective niche as the important part of the conditions for
rehabilitation or anxiety recovery, and the improving of these conditions.

The group of researchers, including Simony C., Specht K., Andersen 1.C.,
Johansen K.K., Nielsen C., Agerskov H., Bodtger U., Birkelund R. (et al.) adopted
a so-called "Ricoeur-inspired qualitative approach" to interpret patients' experience
of vivencia; they were inspired by the Danish nursing researcher Birthe D.
Pedersen, who in the 1990s took the first steps toward developing a method of
interpretation of nurses' experience inspired by Ricoeur's philosophy. Another
example of more or less the same technique used is described by Alberto de Castro
(although the latter does not refer not to Ricoeur directly, but puts more emphasis
on Giorgi's transcendental phenomenological approach, enriched by the ideas of
other phenomenologists).

In all the cases mentioned above the "Ricoeur-inspired" approach may be
described as following: the textual data is provided from the protocols, which are
taken as interviews, together with interviewer's observations, field notes, and own
reflections. The collected material "includes not only the patients' verbal
expressions but also observations of the context that they are part of with bodily
expressions and interactions" [7].

These texts are overviewed for the first time in the form of naive reading of
everything. Then some parts of interviews and notes are supposed to be analyzed
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structurally, forming a protocol (identifying patterns and themes, level of
significance and interconnected understanding); the major part of the work deals
with the critical discussion (in de Castro's case it was important that both
interviewer and the respondent participated in it). De Castro noted, that he "tries to
comprehend co-researcher as being anxious-in-the-world and to understand the
whole meaning of her experience" [23. P. 147]; the term "co-researcher",
introduced by him, appears to be very precise and relevant in that case, as we claim
to practice the hermeneutics of self in order to recognize Other's story of her/his
vivencia. The interview consists of open questions that are mostly stressing the
aspect of personal meaning, in the form of "please describe your experience of...".
Mostly the respondents have started with their impressions and the perception of
the affective cliché¢; it turned out that some of them became aware of getting into
trouble of anxiety and cardiac problems due to the ignorance of the affective niche
they were living in. Basically, the small changes in the everyday habits turned out
to be the things that one is capable of changing. Realizing that such actions are
relatively easy to perform as they depend entirely on the individual, she or he may
see this responsibility not as a burden, but as a task — and thus take the first step
towards overcoming anxiety.

What seems to be extremely important from these interviews, is that the
reflections upon the rehabilitation process revealed the raise of existential anxiety,
as well as the raise of willingness to care about the meaningful life and personal
well-being:

"The most novel finding was that the patients were not only supported to cope
with the medical situation and follow recommendations of lifestyle but also to
find new values in their lives by focusing on their own needs and sense of
well-being. The present findings illuminate how the patients received care that
addressed their personal needs in ways that enhanced their ability to make
decisions in their lives. Moreover, the patients developed a responsibility for
their remaining span of time to be both healthier and more worthwhile with
respect to their personal well-being" [24].

"When the co-researcher feels that she has not been able to preserve or affirm
her concrete meaning, develop her specific projects, and reach her particular
goals, the experience of being anxious is not a constructive experience, but a
very painful experience. According to what I have seen here, it seems that
every goal, intention, and value is affectively placed in a general project of
life, and when she feels that she cannot affirm, reach or preserve those goals,
intentions or values, she feels that it is her whole project and meaning as a
human being that is threatened, and not only a particular and isolated goal,
intention or value... she is able to understand that the experience of being
anxious is very related to the way she develops and/or affirms her goals,
intentions, and projects in life" [23. P. 156—158].

From these two quotations it follows that the anxious experience truly revealed
the potential to be the grounding for the positive intentions towards the future. The
raise of hope nevertheless required some recognition of the state of anxiety from
the other person, to whom the one experiencing anxiety is open (and had the trust
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to share this experience). The narration in the form of anxiety protocols itself
already makes the huge part, initiating the personal reflection towards one's sense
of existence in the world, namely, finding oneself as /’homme capable.

It seems that rethinking of the anxious experience, following Ricoeur's notions,
may be developed in several directions. First of all, person is capable of analyzing
the traces of its own self-explanations and manage to discuss, whether the anxious
state was induced by personal situation or social/historical/political circumstances.
Moreover, it can be seen how the structure of the desired narration affects self-
perception and the emotional dynamics. We start any story about our lived
experience from the beginning, then we put some intrigue, see what is going on,
discover the culmination moments and somehow come to the end. To recognize
yourselve in a story means to be capable of making a step outside of it, for a while
becoming the narrator, though still being a main character; the Other helps to
discuss the variety of interpretations that may be hidden in such story. Sometimes
we tend to see ourselves as being in the state of constant struggling efforts, while
the Aubris of character serves as the dramatic fuel for the inspiring storytelling —
but does one's life project needs to be tragically heroic, to be seen in brilliant
highlights and deep shadows? The symbolical structures of anxiety-protocols may
reveal the intentional focuses of our self-cognition — and the recognition of the
meaning is required to become responsible for what one can be responsible for —
and not responsible for those things, which are independent from one's personal
willing and acting.

That is astonishing to find that the philosophical turn to the issues of affectivity
may have its impact not only as a theoretical contemplation, but as a life-giving
source. It might be fair to say, that due to his phenomenological attention to the
anxiety, language, self and the other, attention and recognition Paul Ricoeur should
be honourably called the philosopher of hope — the hope, which arises from
attentive recognition of anxiety and finding a remedy in responsibility for yourself
and other people.

References

[1] Rilke RM. I am, O Anxious One. Don't you hear my voice... (from the Book of Hours,
1905). In The Selected Poetry of Rainer Maria Rilke. Mitchell S, editor, translator. New
York: Random House; 1982.

[2] Ricoeur P. The Conflict of Interpretations: Essays in Hermeneutics. Evanston, IL:
Northwestern University Press; 1974.

[3] Ricoeur P. On Interpretation. In From Text to Action. Essays in Hermeneutics I1. Evanston,
IL: Northwestern University Press; 1991.

[4] Krueger J, Osler L. Engineering Affect: Emotion Regulation, the Internet,
and the Techno-Social Niche. Philosophical topics. Fall 2019;47(2):205—231. doi:
10.5840/philtopics201947223.

[5] Laland KN, Odling-Smee J, Feldman MW. Niche Construction, Biological Evolution, and
Cultural Change. Behavioral and Brain Sciences. 2000;23(1):131—146. doi:
10.1017/S0140525X00002417

[6] Colombetti G, Krueger J. Scaffoldings of the Affective Mind. Philosophical Psychology.
2015;28(8):1—20. doi: http://dx.doi.org/10.1080/09515089.2014.976334

480 OEHOMEHOJIOT' YA U TEPMEHEBTUKA



Khan K.I. RUDN Journal of Philosophy. 2021;25(3):470—482

[71 Simony Ch, Specht K, Andersen ICh, Johansen KK, Nielsen Ch, & Agerskov H.
A Ricoeur-inspired approach to interpret participant observations and interviews.
Global Qualitative Nursing Research. 2018. 5: 233339361880739. [Published online:
30.10.2018]. doi: 10.1177/2333393618807395.

[8] Simony Ch, Andersen ICh, Bodtger U & Birkelund R. Breathing through a troubled life —
a phenomenological-hermeneutic study of chronic obstructive pulmonary disease patients'
lived experiences during the course of pulmonary rehabilitation. International Journal
of Qualitative Studies on Health and Well-being. 2019;14(1). [Published online:
21.08.2019]. doi: 10.1080/17482631.2019.1647401.

[9] Singsuriya P. Nursing researchers' modifications of Ricoeur's hermeneutic
phenomenology. Nursing Inquiry. 2015;22:348—358. doi: 10.1111/nin.12098.

[10] DeCastro A. Proceso experiencial en psicoterapia existencial. In Gomez Salas R, editor.
Relacion psicoterapéutica. Enfoque fenomenoldgico-existencial. Lima, Peru: Fondo
Editorial de la UIGV; 2013. P. 33—58

[11] Ricoeur P. Philosophical anthropology. Cambridge; Malden: Polity Press; 2016.

[12] Freud S. On the grounds for detaching a particular syndrome from neurasthenia under
the description 'Anxiety Neurosis'(J. Strachey, Trans.). In Strachey J, editor. Early psycho-
analytic publications. Vol. 3. P. 87—139. London: The Hogath Press; (1953) 1975.

[13] Ricoeur P. History and Truth. Evanston, IL: Northwestern University Press; 1965.

[14] Heidegger M. What Is Metaphysics? In Pathmarks. [McNeill W, editor; Krell DF,
translator]. Cambridge University Press; 1998.

[15] Ricoeur P. Vraie et fausse angoisse. (Conférence du 3 septembre). L'angoisse du temps
présent et les devoirs de 1'esprit. Textes des conférences et des entretiens organisés par les
Rencontres Internationales de Genéve. Neuchatel, Les Editions de la Baconniére; 1953.

[16] Abel O, Porée J. Le Vocabulaire de Paul Ricoeur. Paris : Ellipses Edition Marketing S.A.;
2007.

[17] Huskey R. Paul Ricoeur on hope: expecting the good. Phenomenology and literature,
vol. 6. New York: Peter Lang Publishing Inc.; 2009.

[18] Vanhoozer KJ. The Joy of Yes: Ricoeur: Philosopher of Hope. The Christian Century.
August 23, 2005. URL: https://www.christiancentury.org/article/2005-08/joy-yes.

[19] Maes M. Hope, hermeneutics and eschatology. Based on the philosophy of Paul Ricceur.
[Conference paper]. Conference: Ecumenical Reception and Critique of Twentieth-
Century Orthodox Theology in Exile and Diaspora. Prague; 2015.

[20] Ricoeur P. Living up to Death. Translated by D. Pellauer. The University of Chicago Press;
2009.

[21] Ricoeur P. The Course of Recognition. [D. Pellauer, translator]. Cambridge,
Massachusetts: Harvard University Press; 2005.

[22] Lopez-Ibor JJ, Lopez-Ibor MI. Anxiety and logos: toward a linguistic analysis of the
origins of human thinking. Journal of Affective Disorders. 2009;120(1—3):1—11.
doi: 10.1016/j.jad.2009.02.026.

[23] De Castro A. Hermeneutical understanding of an experience of being anxious. Qualitative
Research in Psychology. 2005;2(2):141—167. doi: 10.1191/1478088705qp0340a.

[24] Simony Ch, Dreyer P, Pedersen BD, Birkelund R. Empowered to gain a new foothold in
life—A study of the meaning of participating in cardiac rehabilitation to patients afflicted
by a minor heart attack. International Journal of Qualitative Studies on Health and
Well-being. 2015;10 (1):28717. doi: 10.3402/ghw.v10.28717.

About the author:

Khan Kate Innokentievna — assistant lecturer, RUDN University, Chair of Ontology and
Epistemology; PhD student, National Research University “Higher School of Economics”,
School of Philosophy and Cultural Studies, Faculty of Humanities; Moscow, Russia
(e-mail: katerina.inno@gmail.com).

PHENOMENOLOGY AND HERMENEUTICS 481



Xan E. Y. Bectauk PYTH. Cepus: @unocodus. 2021. T. 25. Ne 3. C. 470—482

NMonb PUKEP O NpM3HaHUM TPEBOTIU:
deHOMeHoNorn4eckas repMeHeBTMKa B 4ENCTBUN

E.N. Xaul<

Poccuiickuii yHUBEpCHTET ApYKOBI HAPOIOB,

Poccuiickas @edepayus, 117198, Mockesa, yn. Muxnyxo-Maxnas, 6,
HanyoHanbHbIM UCCIIEN0BAaTENbCKUN YHUBEPCUTET «BpIcIast IK0JIa 3KOHOMUKHY,
Poccuiickas @edepayus, 101000, Mocksa, yn. Macnuykas, 20
P<khan-ei@rudn.ru

AnHoTanus. Pois ¢puinocodckoro moHATHS TPEBOTH, OOBIYHO aCCOIMUPYEMOTO C IK3H-
cTeHIManbHON Quiiocodueir Kpepkeropa wim Xaiinerrepa, Takxe UrpaeT BeChbMa BaXKHYIO
POJIb B (peHOMEHOIOTHIecKoi repMeHeBTHKE [lost Puképa, koTopas octaeTcst HeTOOICHEHHOM
HECMOTpA Ha TO, YTO TPEBOT'a BHICTYIAET B KAUECTBE OCHOBAHMSA HAJIEK bl B pAMKaX repMeHeB-
TUKH cebs. JlaHHas cTaThsi IEMOHCTPUPYET, KAKUM 00pa3oM depe3 «BHUMaHHUE» U «IpU3Ha-
Hue» B punocoduu Puképa moHMMaeTcs TpeBora, 1 KakuM 00pa3oM OHa HaXOJIUT CBOE BhIpa-
JKEHHE B IIOBECTBOBATENFHBIX (pOpMaxX, WK B OIHCAHKH Vivencia (uBoro ombita). [lomooHoro
poJia IECKPUIILIMU MOTYT IIOHUMATHCS KaK CJIOBECHOE OTpakeHHUe T.H. «aQPeKTUBHOTO HOIS,
i «a(HEeKTHBHBIX JIECOB», KOTOPHIC BBICTYNAIOT KaK CHOCO0 KyJIbTYpHOH aJalTaIid,
TIOIBITKA HUCTOJIKOBATh U IMIOHATH CBOE COCTOSHHE CO3HAHMS M CIIOCOO MHUPOBOCTIPHATHS B yKa-
3aHHBIA MOMEHT. MccnenoBanue mofo0HBIX TOBECTBOBAHUH, a TaKXkKe Mocieayomas decesa Ha
HX OCHOBE, MOT'YT CTaThb Ba>XHbIM UCTOYHUKOM UCICJICHUSA OT TPEBOXKHbBIX paCCTpOﬁCTB Omnaro-
Japst OTKPBITUIO JK3UCTCHIHAJIBHOI'O CMBICTIA TPEBOTH, a TAKXKC B XOJC IMPUHATUA 3a HCC
JINYHOM OTBETCTBEHHOCTH. DEHOMEHOJOrnyeckass repMEeHEeBTHKAa PHKEpa BHOCUT LIEHHBIN
TEOPETHUYECKUI BKJIaJ B IOHUMAaHUE CYLITHOCTHBIX aClIEKTOB TPEBOTH U HAJIEXKIIbl 1, BMECTE C
TEM, Mpeajaract NpoAyKTUBHBIC MCTOJAbI UHTEPIIPpETAIUN, KOTOPbLIC MOTYT OBITh MMPUMCHCHBI
B MEMIIMHCKOM U IICUXOTepaneBTHUeCKOU pakTHke. [Ipeayaraercs aHain3 KOHKPETHBIX pU-
MEPOB HCIOJB30BaHUS B ICUXOTEPAIINH T.H. «IPOTOKOJIOB TPEBOI'M», IPEACTABISAIOMINX COO0M
MOTMBITKY OPTraHW30BaTh COBMECTHOE IepMEHEBTHUYECKOE HCCIIEOBAaHUE, B paMKax KOTOPOTO
MAIWEHT/KINCHT MIPU3HACT U IIPEOI0JICBAET CBOE TPEBOYKHOE PACCTPONUCTBO.

Kirouessle ciioBa: [Toms Pukép, adpdexTuBHOE 10ITE, TpEBOTa, BHUMaHUE, (PEHOMEHOIIO-
ru4ecKas TepMEeHEBTHKA, TICUXOTepaIius, IpU3HaHUe

Hcrtopus crarbu:
Crartbs noctynmna 20.02.2021
Cratps npuHsTa k nyonukanuu 18.08.2021

Hdas untupoBanus: Khan K.I. Paul Ricoeur on the Recognition of Anxiety: Phenomenological
Hermeneutics in Action // BectHuk Poccuiickoro yHuBepcuteTa ApYyKObI HapomoB. Cepus:
Ounocodus. 2021. T. 25. Ne 3. C. 470—482. DOI: 10.22363/2313-2302-2021-25-3-470-482

Cgefenusi 00 aBTOpE:

Xan Examepuna Mnnoxkenmoena — acCUCTEHT Kadeapbl OHTOJIIOTUH U TEOPUH TIO3HAHUS,
Poccuiickuil yHuBepcuteT apyk0bl Hapo0B; acnupaHT Ll konsl punocopun n KyabTypo-
jmoruu (pakyipTeTa TyYMaHWTapHBIX HayK, Hay4dHO-mCciemoBaTeNbCKU YHHUBEPCHTET
«Bpicmias mkosia 3koHOMHUKWY, MockBa, Poccus (e-mail: katerina.inno@gmail.com).



;ﬁ' RUDN Journal of Philosophy. ISSN 23132302 (print), ISSN 2408-8900 (online) 2021 Vol. 25 No. 3 483—494
Becthuk PYAH. Cepua: GUNOCODUSA http://journals.rudn.ru/philosophy

DOI: 10.22363/2313-2302-2021-25-3-483-494

Research Article / HayyHas ctaTbs

The Role of Time in the Theory of Narrative Identity
in the Philosophy of Paul Ricoeur

Michal Kumorek><

The Pontifical University of John Paul II,
Kanonicza 25, 31-002 Krakow, Poland
D<Imichal.kumorek(@gmail.com

Abstract. Time has a very important function in considering the identity of a person. It
is the factor that brings identity into question. The core of the problem is the question of
whether the person is the same as he or she was at another time. The problem of personal
identity was one of the most important issues in Paul Ricoeur’s philosophy. He considers this
problem in the context of time and notes that traditional models of identity as sameness and
as selfhood have been entangled in various aporias. He, therefore, proposes two new models
of identity that are related in different ways to temporality: character and promise. Character
is a model that changes over time through the acquisition or loss of various traits. The
promise, on the other hand, is a model that resists the pressure of time attempts to keep a
given word. In this way, these two different models create the framework for Ricoeur's
concept of narrative identity. In this concept, time enables the development of action in a
story. It allows the action to turn around, but it also allows the human being to look at the
story of his or her life. Character and promise are models that allow the human being to look
at his or her life as a certain temporal entity that is constantly threatened by unforeseen
accidents and events but also constantly absorbs them and, through to time, gives the
possibility of retrospection leading to synthesis. This synthesis allows us to look at a single
life as a whole, belonging to the same person endowed with the character and challenge of
keeping a promise.
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Introduction

The problem of a person's identity was solved by ancient and medieval
philosophy based on the category of substance, which in the strong premise of the
immortal soul was the core of human identity. The contesting the category of
substance in modern philosophy resulted in a search for a new path. This research
was forced to take into account the context of man's entire life, seeking an answer
to the question of whether the old man is the same man he was as a child eighty
years earlier. The question of identity, which is related to time and change, was
raised again in Paul Ricoeur's philosophy. Ricoeur is a French philosopher who
searches for answers to this question and indicates that time can not only weaken a
person's identity but can also strengthen it.

The issue of narrative and personal identity appears in Ricoeur's considerations
in the context of the experience of time. Ricoeur notes that the subjective experience
of time is related to skepticism about the existence of the past and the future. This
experience often contradicts the objective time described by the natural sciences.
By giving time a narrative character, in which it takes the form of a story, Ricoeur
tries to unite these two perspectives of experiencing time. The narrativized time is
stretched between the moments of human birth and death. Time constitutes a space
in which the identity of the person appears. According to Ricoeur, identity will be
revealed in the triad: describe, narrate, prescribe (décrire — raconter — prescrire)
[1]. This triad indicates the structure of the analyses that Ricoeur undertakes on the
way to building a narrative identity. These are analyses about the language and its
grammar that man uses to describe the world and himself. The next level of analysis
is human action. Man not only describes the world but also acts in it and he is
subject to the actions of others. This relationship with another human being brings
a reflection on the narrative identity at an ethical level. At this level the evaluation
of human actions takes place. In this context, a man can also discover and strengthen
his identity.

The puzzle of the existence of time

Paul Ricoeur reflects on time inspired by Augustine's 9th Book of Confessions.
The French philosopher notes that Augustine was meditating about time in the
context of eternity, which reveals many numerous aporias [2. P. 5]. Ricoeur
presents Augustine's well-known argument for the non-existence of time, which
indicates that the future and the past do not exist and the present does not last. On
the other hand, we can talk logically and sensibly about the future and the past. We
understand the way we talk about things that will be or already were. Ricoeur points
to the core of Augustine's paradox that is the difference in speaking of time. We
know that time is, but we can't tell how it is. The core of this puzzle is the difference
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between "that" and the "how." The language in which we talk about time is
Ricoeur's argument for its existence. This language of time description reveals a
paradox: "How can the positive quality of the verbs 'to have taken place,' 'to occur,’
'to be,' be reconciled with the negativity of the adverbs ‘no longer,' 'not yet,' 'not
always'?" [2. P. 7].

Ricoeur very subtly shows the strategy of gaining the certainty of time by
Augustine. The Bishop of Hippona links the past to memory and the future to
expectation. In this way, he finds both the past and the future in the present.
However, there are still doubts about the existence of the present, which would have
to be the shortest possible moment. The French philosopher notes that Augustine,
looking for a solution to this problem, constructs the concept of a threefold present.
To prove the existence of the present, Augustine once again returns to the analysis
of the existence of the past and the future, which he had previously denied and
sought in the present. He points out that we consider things existing in the past to
be true and that we expect things to exist in the future. Thus the future and the past
are connected to things and actions by Augustine. In this way, our certainty of the
past and the future becomes clearer. Augustine found the answer to the question of
how time exists. But for Ricoeur's further deliberations, the question of where time
exists will be very important.

Memory and expectation are the answer to the question posed by Augustine
where the future and the past are. Prediction is possible because we have a
"pre-perception" (praesensio) the thing that implies the possibility of their "foretell"
(praenuntio). Ricoeur points out that Augustine presented future things in the
present by analogy with past things. These things are in the picture of our future as
"sign" and a "cause". In this way, the expectation is analogous to memory
[2. P. 11]. Ricoeur thinks that although this solution has enabled the future to be
integrated into the present, the idea is very fragile. There are three presents in this
concept. The first is the present of past things, the second is the present of present
things, and the third is the present of future things. However, Ricoeur stresses that
this formula ignores the aporias of time. The French philosopher believes that
seeing things in the past and the future is the phenomenological conclusion of
Augustine's argumentation. Past things are "still" exist in our memory. Future things
exist "already" in human souls as images. Ricoeur notes that the new paradox is
evidenced by the words "still" and "already". Augustine denies Aristotle's concept
of identifying time with movement. On the other hand, Augustine creates the
concept of the distension of the mind. This distension of the mind allows things that
are not distended to last [2. P. 13—16].

An example that will convince Augustine of the existence of time is the
recitation of the verse "Deus creator omnium" [3. P. 119—120]. Bishop of Hippo
analyzes the syllables and sounds of this verse taken from Saint Ambrose's hymn.
Ricoeur points out that again memory and retrospection appear in Augustine's
analyses. These are needed to compare the length of the verse's syllables. Augustine
focuses on images in memory, not on sounds themselves. He concludes that even
though things pass, they remain in our minds as images of memory [3. P. 18].
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Ricoeur points out that the recitation draws the reciter's attention to his entire verse.
The present takes on the character of intentions and is still active, not just becoming
the past. "Man's attentive mind, which is present, is relegating [¢raicit] the future to
the past. The past increases in proportion as the future diminish until the future is
entirely absorbed and the whole becomes past" (27:36) [3. P. 19]. Ricoeur turns to
three words used in Augustine's analyses: "expectation [expectat], attention
[adtendit; this verb recalls the intentio praesens], and memory [meminit]" [3. P. 19].
These are functions that oscillate between passivity and activity. These functions
will be seen in Ricoeur's analysis of narrative theory.

The puzzle of the existence of identity

The problem of the passing of time provokes the question of personal identity,
which Ricoeur analyzes in modern philosophy. This perspective is important for
Ricoeur's further considerations. Time plays a very important role in this analysis
because he constantly questions the identity of a person. Ricoeur pays special
attention to the problem of identity in the thoughts of British philosophers. John
Locke, David Hume, and Derek Parfit were looking for an answer to the question
of identity, which is constantly struggling with the challenge of time. Therefore, the
issue of time occurs with all attempts to define a personal identity.

John Locke considers identity to be the opposite of the idea of difference. He
indicates that the idea of identity appears in our mind when we compare a thing
with itself at another time. When we look at it for a while, we're sure it's still the
same thing. This type of identity is defined as numerical identity. But if a longer
period passes between our perceptions, we lose our confidence in the identity of the
thing [4. P. 298]. Ricoeur indicates that in addition to numerical identity, there
is also qualitative identity. This type of identity allows us to say that two
numerical different things are the same because of their undifferentiated similarity
[5. P. 116—117]. Locke allows for some changes despite the permanence of
identity. A growing plant, a maturing animal, or a human being will retain its
identity by sorting out the changes that take place. This type of identity is defined
as uninterrupted continuity between the first and last stages of development and
change of the same thing or organism. Locke distinguishes between human identity
and a person's identity. The first is reduced to changes occurring in the human
body. The second is associated with the awareness and thinking of a person
[4. P. 305—306]. A person recognizes himself as the same. Ricoeur notes that
consciousness is temporal and extends to the person's entire past. The retrospective
is an inherent feature of consciousness [5. P. 125—126]. The connection between
human identity and memory is also exposed to many challenges of time, as Locke
himself has already noticed. These problems are highlighted much more clearly by
David Hume.

For Hume, the idea of identity is created only through belief and imagination.
This idea is helpful in our lives, but it does not express the truth about a person who
is a bundle of changing impressions [6. P. 393—397]. Ricoeur draws attention to
Hume's idea, which compared personal identity to the unity of the Commonwealth
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or republic. The bonds of association continue to exist despite the changes in the
republic's members. Successive generations are being replaced by those leaving,
and the republic continues thanks to certain relations and laws [5. P. 127—128].

Skeptical conclusions about personal identity are brought to extremes by Derek
Parfit. He was a British ethicist who wrote in the same years as Ricoeur. Parfit
believed that personal identity is only "Further Fact View" [7. P. 209—210]. His
theory that "personal identity is not what matters" [7. P. 282—283] is based on the
analysis of the links between physical and mental events over time. He excluded
the first-person experience from his analysis. In this way, he concluded that our
existence is reduced to the existence of our brains and bodies, the occurrence of
mental and physical events [7. P. 216—217]. Ricoeur shows that Parfit ignores the
temporal and historical aspects of his analyses [5. P. 136]. Introducing
considerations of a person's historicity and timeliness into the identity debate will
allow Ricoeur to take a renewed look at the problem of a person's identity. The
aspect of time that questioned a person's identity will be used by Ricoeur to build a
narrative identity. In this identity, important roles have a character and a promise
that are questioned by time in other ways.

Characterand keeping one’s word in the perspective of time

Ricoeur will search for a narrative identity by comparing his proposed models:
character and keeping one's word. These models are in relation to traditional models
of identity: sameness (Latin: idem) and selfhood (Latin: ipse). Sameness is a model
that includes categories of numerical identity, qualitative identity, and uninterrupted
continuity. In this model, an object or person is recognized as the same over time.
However, the reduction of identity to this model is entangled in numerous aporias,
as shown by the analysis of the identity problem in modern philosophy. The French
philosopher emphasizes the importance of the selthood model, which seems to open
up a perspective to describe identity detached from substantiality. Identity as
selfhood refers more to the inner relationship with oneself as opposed to sameness.
Selthood is an identification that I make by recognizing the same person as myself.
This approach allows Ricoeur to reach beyond the question of "what I am?" and
seek an answer to the question of "who I am?" [5. P. 115—118].

Character is a set of distinctive features that is similar to models of identity as
sameness. A character owner is a person who can be recognized by others. On the
other hand, a person may perceive himself as the owner of his character. Moreover,
a person can shape character traits with time, in a particular place, history, family,
society, or culture [8. P. 215]. Ricoeur defines character as "the set of distinctive
marks which permit the reidentification of a human individual as being the same.
By the descriptive features that will be given, the individual compounds numerical
identity and qualitative identity, uninterrupted continuity, and permanence in time."
[5. P. 119] The character is temporary. This timeliness gives the character history.
This history is compared by Ricoeur to the accumulation of layers of character in
the process of sedimentation. These layers are put aside over the years and make it
possible to notice the relationship between a person's traits and behavior today and
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in the past. New habits are accumulated like layers on the old ones, allowing for
change while maintaining a certain connection. The history of these changes is open
for the future, and the character itself is not complete. A person is not recognized
only by the stable traits of character, but rather by the historical moments in which
some traits have been acquired or lost [9. P. 135].

Ricoeur bases his concept of changing character traits on the theory of the
virtues created by Aristotle. The virtue that is part of the character can be acquired
by action or lost by abandoning the relevant actions. The act of a subject is linked
to time and thus enters into the narrative framework. A person can be seen and
identified in time as the same person who acts in a similar way, who trains in some
virtue, or falls into a flaw. The character traits contain habits that have already been
acquired and those that we are just acquiring. This dynamic is made possible by
time and allows or even forces changes in the character traits [10. 1112a 13, 1139a
23—24, 1144b 27].

Keeping one's word is a second model of identity proposed by Ricoeur. It is
based on faithfulness to the word given to someone else [5. P. 118]. A feature of
keeping one's word is resistance to change despite the passage of time. Keeping
one's word expresses fidelity as keeping the self despite many other changes.
Keeping one's word as the model of identity is part of being selthood, the dimension
of "who?" Ricoeur also makes a distinction between the continuity of changes in
character traits over time and the challenge of not changing the promise. In the first
case, the French philosopher speaks of maintaining, a certain continuity of the traits
of character that we have acquired. By these traits, we can be recognized as the
same people. In the case of keeping one's word, Ricoeur points out the permanence
of its duration. The permanence of a promise is different from the permanence of
character. It is a constancy that resists the change of time, just like a faithful
friendship that lasts despite the turbulence of life. In Ricoeur's philosophy, keeping
one's word is a certain beginning, and faithfulness to the promise will have a
character of permanence in time.

Time is fundamental to the model of keeping one's word. On the one hand,
time is the perspective for making a promise. The promise includes the intention to
put loyalty to self above giving in to outside desires and obstacles. In this context,
Ricoeur recalls the analysis of fidelity to the promise made by Gabriel Marcel. He
points to an alternative at the moment of making a commitment that presupposes
either the unchangeability of feelings and desires to fulfill it or the agreement to
fulfill it despite the variability of primary motivations and dispositions. Both parts
of the alternative represent a reduction of fidelity, which in the first case is a lie to
himself and in the second a lie to another. The answer to this paradox is a
commitment to which I want to be faithful. Marcel defines fidelity as availability
and disposability [11. P. 48—50]. Ricoeur stresses that the moment of intention that
is a commitment presupposes some "you" as the recipient of the promise. The
promise is dialogical and based on the principle of reciprocity called the Golden Rule.
The person making the promise and the person accepting the promise are in an
asymmetrical relationship. The addressee of the promise has the right to count on me
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and expect an answer from the person making the promise [5. P. 266—268]. Time is
the space that constantly puts the promise to the in which a given word can be kept
or broken. Time is the dimension of the future that seems to be full of uncertainty and
possible unpredictability. Ricoeur refers to Hannah Arendt, who pointed out that the
promise of man gives more predictability to the future. But no promise can define all
the possibilities that the future holds within it [12. P. 237, 243—244].

The person in the narrative

The new models of personal identity proposed by Ricoeur are an element that,
once introduced into theory, enables the formulation of a narrative identity
conception. This concept is an attempt to respond to the paradoxes of personal
identity in modern philosophy. The distance between the story and the experience
of living in a concept will be crossed in the narrative identity. The French
philosopher will try to show the relationship in which fiction shapes our biological
life in a new conception of identity [13. P. 37]. He refers to the poetics of Aristotle
in his analysis. Ricoeur agrees that the art of storytelling requires that the facts and
events are properly arranged in quantitative and qualitative order [14. 1447a]. He
also refers to Wilhelm Dilthey, who introduced the term Zusammenhang des
Lebens. This term indicates the connection between the context of life and the
history of that life. This story becomes coherent by organizing various events and
facts. The identity of the person will be linked to the identity of the storyline.
Ricoeur describes the narrative identity in dynamic terms as a result of the dispute
between what is compatible and what is incompatible. Compatibility is the principle
of order and sequence of events and incompatibility is the principle that exposes
that compliance to danger by introducing various random events. These random
events disturb the initial order but move the plot forward [5. P. 141]. The plot has
the power to unite the incompatible. Ricoeur explains that incompatibility can be
shown in harmony from a retrospective point of view.

The story about human life has the power to unite and explain different events,
cases, and turns of action. The story is told in such a way as to explain its key
elements: why is someone a hero or why has someone changed his or her mind?
This is done without contradicting previous events in which the hero was involved.
The story also does not contradict the person's previous beliefs, which may have
changed later. The story allows all these changes and modifications because there
is an opportunity to look at them from a different perspective. According to Ricoeur,
the refiguration allows us to look at history and the person from history from a new
perspective. This reconfiguration is a le-lecture, a rereading of a person's life story.
Ricoeur's rereading of life compares to a man who talks to a psychoanalyst. The
role of a psychoanalyst is to help a person understand difficult fragments and
incomprehensible parts of life. This is done by integrating them into a coherent
story. The man can then recognize his self-constancy. Ricoeur points out that Freud
calls this process "working-through" (Durcharbeitung) [15. P. 245—246]. The
French philosopher stresses the ordering function of time in the Durcharbeitung.
Time makes it possible to understand the unexpected course of events and random
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cases, which is incorporated into the story heading towards the end. Time brings
the moment when we can look at our life from a different perspective and with a
new understanding. This le-lecture has a constitutive dimension for the identity not
only of the person but of the whole community, which builds its identity based on
a constant reading of history [16. P. 88—98].

The practical dimension of the narrative

The action of the person in the story is the next step in developing Ricoeur's
concept of narrative identity. The theory of narrative identity is directly related to
the theory of action. The person acts and at the same time is subject to the actions
of others [5. P. 144—145]. The French philosopher stresses that Aristotle in Poetics
understands action as a set of events that shape the subject in the narrative. The first
groups of activities distinguished by Ricoeur are practices. Practices are different
actions than basic activities, which are simple gestures, attitudes, and basic bodily
activities that we perform because of something or someone. Examples of practices
are crafts, arts, and games. Ricoeur notes that practices form a series of activities
and are contained within each other. These practices interact with other people's
actions. This reference to the actions of others can take various forms such as
cooperation, competition, or conflict. Ricoeur complements the theory of practice
by emphasizing that not acting or allowing another to act is also like a type of action
and it is included in the field of practical action. An act that is subjectively
understood as non-action comes into numerous interactions. Failure to act can be a
consequence of the action of another. The non-action may also cause the suffering
of others as well as their actions. In conclusion, Ricoeur points out that "In fact,
every action has its agents and its patients" [5. P. 152—157]. Also, the activity that
is refusing can imply another action.

Ricoeur also considers the relationship between storytelling and action at a
higher level of the organization, which concerns a person's entire life. These holistic
projects of existence were called /ife plans by the French philosopher. Life plans
are in a dynamic relationship with practices. The French philosopher notes that
there is a double movement in the practical field of action. On the one hand, life
plans are created by basic practices and activities which become complex and
merge into cause and effect sequences. On the other hand, life plans influence
practices. Life plans allow a person to look at practices and understand them from
the perspective of history [5. P. 157—158]. Life plans are not only structures that
integrate the practices of a person, but also have the role of transition between those
practices and the unity of life. The unity of life is Diltheyan "the connectedness of a
life", on which Alasdair Maclntyre imposes narrative structures [17. P. 218—220].
This narrative unity of life is subject to both specific practices and undefined life
plans, while at the same time influencing them through the person's natural desire
to outline the overall project of life at its various stages. MacIntyre gives the concept
of life a narrative perspective because only life that is summarized as a story
provides the foundation for its ethical dimension. Ricoeur notes the similarity of his
analyses with the Scottish philosopher, noting, however, that MaclIntyre focuses on
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everyday life and does not enter the field of life-impacting literary fiction.
Meanwhile, this fiction is a fundamental issue for Ricoeur. Fiction makes it possible
to combine action with a person in infinite imaginary variations. The whole
perspective of the future opens up with life plans. These life plans include
expectations, projects, and predictions, which include a concern for the future and
allow for a narrative fusion of retrospection and prospectus.

The ethical dimension of the narrative

Ricoeur's concept of narrative identity is inextricably linked above all with
ethical theory. Axiology appears already at the level of language use. The grammar
of even the adverbs themselves (mine, yours, ours, yours, etc.) expresses the nature
of possession and indicates the value [18. P. 84]. Ricoeur answers Parfita's thesis
that "personal identity is not what matters" already at the level of language analysis.
The French philosopher notes that Parfit, although he postulates giving up the first-
person point of view, cannot do so by formulating his theories himself [5. P. 137].
The narrative is also the space for exchanging experiences. These experiences are
not only observations but also contain valuable judgments, responsibilities, actions,
and related objectives. Ricoeur notes that fiction opens up new ways of giving value
to the actions of characters. The moral judgments in the narrative are discovered by
the reader, the narrator, and the person from the story. The actions taken in the
narrative are evaluated similarly to the subject of these actions. The variety of
possible actions in fiction also causes a variety of possible axiological judgments
[15. P. 163—164].

The French philosopher points out that every story implies moral judgments.
Even a historiographical story is not completely free from these evaluations. A
historian has to choose which story he wants to research. Moreover, such a story
somehow belongs to those who have lived before [19. P. 251—260]. This claim
takes on a special dimension when it concerns the history of the victims. The
obligation not to forget takes on a moral dimension through history such as
Auschwitz [15. P. 186—188]!. At the same time, Ricoeur notes the danger of
manipulating the narrative. This manipulation is particularly relevant to history and
is based on collective memory. A community that has experienced a difficult and
painful history is particularly vulnerable to manipulation. Ricoeur says that some
facts can be suppressed, questioned, or, on the other hand, these facts can be
absolutized and accentuated on many occasions. The French philosopher considers
that both forms of manipulation falsify the identity of an entire community or group
of people [19. P. 141—145].

Ricoeur notes that the theory of narrative identity is particularly close to the
ethical theory in the model of promise. He refers to Emmanuel Lévinas, who links
the preservation of self to the response of another person [22. P. 113—116]. Ricoeur

! More about collective memory as a duty of justice: Ricoeur P. "Critique and Conviction.
Conversations with Frangois Azouvi and Marc de Launay" [20. P. 116—127]; Duffy M. "Paul
Ricoeur’s Pedagogy of Pardon, A Narrative Theory of Memory and Forgetting" [21. P. 48—51].
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believes that the character of a person also acquires an ethical character by
submitting to the narrative. Depending on whether the person is striving for a good
life, a character can take on virtues. However, keeping his word is crucial for
finding and preserving selfhood. A promise has a dialogical dimension, so it is
always made to some other person. This person may require me to keep my word.
I, too, can feel bound by promises, even when, after many years, I am no longer
recognized by the person I gave my word. The promise as a friendship that
continues despite changes and breakups is a favorite example given by Ricoeur. On
the ethical level, the model of promise provides an answer to the question "who am
1?". This answer is the cry "here I am" which is also the answer to a moral
obligation. This answer is related to the choice of action or life and to care for
another person. In this answer, a man finds his identity as selfthood. At this level,
one more misconception in Derek Parfit's argumentation is revealed. Ricoeur points
out that the resignation from admitting the identity of a person does not imply a
lack of it, but indicates its crisis. The appearance of another person is the moment
when this crisis can be overcome and identity can be confirmed anew.

Conclusion

The issue of time is important to Ricoeur at all stages of his consideration of
narrative identity. Moreover, the idea of narrative identity has its source in
reflections on the existence of time. Ricoeur refers to Augustine who considers how
the experience of the past and the future acquires meaning and certainty while the
verse of the psalm is recited. This recitation already takes on a certain narrative
character, which grows with the reading of the whole psalm and its frequent
repetition. In this way, time becomes the foundation of the narrative.

Ricoeur considers the problem of personal identity in these perspectives of
time and narrative. In modern philosophy, the passage of time was a factor that
questioned the existence of personal identity. Concepts of personal identity revealed
many aporias when they were subjected to the time factor. These paradoxes are
particularly evident in the philosophy of John Locke, David Hume, and Derek
Parfit. The category of time, which seems to undermine the certainty of personal
identity, is used by Ricoeur to find that certainty. Ricoeur does this by applying
narrative theory. By transferring a person's life and the question of his or her identity
to the narrative plane, it is possible to look at these problems from a different
perspective.

The character and keeping one’s word are two models of identity proposed by
the French philosopher. They are linked to time in a completely different way.
Character is changeable and can be shaped by man. A man's character traits change
when he seeks a good life. Time allows for character changes that are arranged in
some order. On the other hand, a promise is based on the passage of time and is
paradoxically questioned during this time. This paradox of promise is a challenge
for a man who discovers and strengthens his identity in keeping his word to another
man. These models of identity are used in the theory of narrative identity by
Ricoeur. A person can describe reality and himself but also acts and influences
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others with his actions. In this way, the problem of identity will be transferred to
the plane of action and ethical evaluation. In these dimensions, the identity of a
person is revealed. This happens especially in contact with another human being,
which implies a model of promise. Time is a factor that can confirm the faithfulness
of a promise. Time also allows a person to view life from a different perspective. It
allows a person to look at their life and reinterpret their various incidents and turns
of events. Time allows for changes and enables the search for moments in which a
person confirms his or her identity.
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Ponb BpeMeHu B Teopun HappaTUBHON UOAEHTUYHOCTU
B dunocodpuu NMona Puképa

Muxan KymopekD<

[Tanckuit yausepcurer Noanna Ilasina II,
Tonvwa, 31-002, Kpakos, yr. Kanonuua, 25
><Imichal.kumorek@gmail.com

AHHoTanms. B uccnenoBaHuy 4eaoBeYeCKON MASHTUYHOCTH BaKHeWIIas QyHKIHS OT-
BOJIUTCSA BpeMeHU. BpeMs — TOT (akTop, KOTOPHI CTAaBUT IHOJ COMHEHHE HUICHTHYHOCTb.
CyTb mpo0IeMBI 3aKIIFOUACTCST B BOIIPOCE O TOM, SIBJIICTCS JIM YEIOBEK TEM XK€ CaMBIM, KAKHM
OH WM OHa ObLIM B Apyroe BpeMs. [Ipobnema nepcoHanbHON MASHTUYHOCTH ObUIa OJHUM U3
BakHeHWINX BOMpocoB B ¢unocoduu [ons Puképa. OH paccmarpuBaet 3Ty npobdiemMy B KOH-
TEKCTE BPEMEHM M OTMEYaeT, YTO TPaJAULIMOHHbIE MOEIN UACHTUYHOCTH KaK TOXKIECTBA U KaK
CaMOCTH OKa3aJINCh MIEPEMEILIAHBI B pa3IMYHbIX artopusix. IloaToMy oH mpesyiaraeT 1Be HOBBIE
MOJIEJIH UICHTUYHOCTH, KOTOPBIE MMO-Pa3HOMY CBSI3aHBI C BPEMEHHOCTBIO: 3TO XapakTep u o0e-
aHue. Mojenb UAEHTUYHOCTU KaK XapakTepa MEHSIETCS ¢ TeUeHHUEM BPEMEHHU BCIIEICTBHE
MpUOOPETEHUS WM ITOTEPH PA3IMUHBIX YepT Xxapakrepa. Obenianue xe, HapoOTUB, — 3TO Ta
MOJEJIb, KOTOpasi CONPOTUBJIACTCA HATUCKY BPEMEHHU B MOMNBITKE CACPKATh JaHHOC CJIOBO. Ta-
KM oOpa3oM, y Puképa aTu 1Be pasHBIE MOJETH CO3AAI0T OCHOBY UISI KOHIIEIIINHU IIOBECTBO-
BaTEJbHON MAEHTUYHOCTH. COIJIACHO €ro KOHIIETILUH, BpeMs JeaeT BO3MOKHBIM pPa3BUTHE
neiicteus B uctopur. OHO MO3BOJIAET OOEPHYTH ACUCTBUE MHAYE, & TAKXKE JTACT YEIOBEKY BO3-
MOJKHOCTb B3IJISIHYTh Ha HCTOPHIO CBOESH JKM3HU. XapakTep U oOenianue — 3TO MOJIEIH, 103~
BOJISIFOLIME YEIOBEKY YBUAETh CBOIO H3Hb KaK HEKYIO BPEMEHHYIO CYIIHOCTh, KOTOPOM ITO-
CTOSIHHO YTPOXKAKT HCOPEABUACHHLIC HECHACTHBIC CIIyYad U MPOUCIICCTBUS, HO OHA TAKXKE
IMOCTOAHHO MOIJIOMIACT UX U, CIIYCTA BPEMA, IIaéT BO3MOXXHOCTb PETPOCIICKIINH, Beaymeﬁ K
CHUHTE3Y. DTOT CUHTE3 [103BOJISI€T HaM B3IIAHYTh Ha OJJHY-EIMHCTBEHHYIO KH3Hb KaK Ha LIeJI0€,
KOTOPOE IPUHAIJICKUT OJHOMY M TOMY K€ 4eJIOBEKY, HaJeICHHOMY XapaKTepOM U CIIOCOOHO-
CTBIO CIIEPKUBAThH OOCIIaHHE.
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BHeBpemeHHOCTbL K.I'. lOHra
n ceBepxBpeMeHHocTb H.O. Jlocckoro:
KOMnapaTuBHbIN aHanNn3

B.B. baiqanosckmii><

BanTuiickuii ¢heaepanbHblil yHHBepcuTeT UMeHU MMManyuia Kanra,
Poccus, 236016, Karununepao, yia. A. Hesckoeo, 14
D<v.v.balanovskiy@ya.ru

AnnoTtaums. B crarbe conoctasmsirorcst B3risiael K.I'. FOura u H.O. Jlocckoro Ha mipu-
POy BpeMEHH, B TOM YHCJIe B KOHTEKCTE COBPEMEHHBIX UM (PU3UUECKUX TEOPUI — KBaHTOBOM
MexaHuku B. [Maynau u penaTuBUCTCKON (PH3MKH A. DiHIITEelHHA. B 4acTHOCTH, yKa3bIBaeTCs
Ha CXOJICTBO IPEICTABICHNI 000MX MBICIIUTEINEH O TOM, UTO IICUXUKA HE TOJILKO CYOBEKTHBHO,
HO TaKkXe OOBEKTUBHO pessiTUBU3UpYeT BpeMms. [lox mannoe yrBepxaenue FOHT u Jlocckuii
MOJBOIST CXOOHYIO SMIHMPHUYECKyIo 0a3y, Hampumep, uccienoanus T. @mypHya, a Takxke
MIOX0Kee TeOpeTHIeckoe OOOCHOBAaHHE ITOCPEACTBOM IMOCTYIHPOBAHMSA (DyHIAMEHTAIBHOTO
aKay3aJIbHOTO TPHUHLUIIA CBS3H BCETO CYIIETO, KOTOPBIH JIydIlle MOAXOAUT JIJIsl ONUCAHUS TICH-
XHUYECKUX H HEKOTOPBIX (PU3NYECKHX (DEHOMEHOB, YeM KIIACCHUYECKOE Kay3albHOE O0BICHEHHE.
B aHanuTH4YECKON ICUXOJIOTUH B KAYECTBE TAKOTO MIPUHIIMIIA BEICTYIAET CHHXPOHUCTHYHOCTD,
B MEPapXUYeCKOM MepCcoHAIN3Me — THOCeoJornueckas koopaunanus. O0a MoHATHS TeHeTH-
gecku cBs3aHbl ¢ yueHueM [ .B. JleiiOHnIa 0 mperycTaHOBIEHHOW TApMOHUH, KOTOPOE OBLIO
nepeocMbiciieHo FOHrom u Jlocckum, MCXOAsT U3 pa3HBIX MHPOBO33PEHUYECKUX OCHOBAaHUH.
IlepBblit B CBOMX pPACCyKICHUAX ONUpAJICS HAa TpaHCUeHAeHTalbHbBIH maeanusm WM. Kanra,
IIPUHLUI JOTIOJIHUTEIbHOCTH U OTKPBITUS KBAHTOBOM MEXaHUKHU, BTOPOl — Ha HHTYUTHBU3M,
MPHHIUT CYOOpIMHAIIMY U Ha COOCTBEHHYIO MHTEPIIPETALIMIO Teoprid DiiHiTeliHa. KOHT npu-
XOJIUT K BBIBOJLY O TOM, UTO NICUXHMKA UMEET 6HegpeMenHblll XapakTep, a JIocckuii o ToM, 4To
OHa UMEET ceepxepemeHHublll XapakTep. BHeBpemeHHocTh Yy FOHTa yka3piBaeT Ha TpaHCIICH-
JIEHTHBII XapakTep IMCUXUYECKOro U CTPEMJICHHE YHTH OT KIaCCHYECKOT0 Kay3ajJbHOro oobsc-
HEHHsI, COXpAaHHUB €r0 M0 MPUHIUIY JONOJHUTEIBHOCTH TOJIBKO JUIsl pacCMOTpeHus (peHoMe-
HAIBHON CTOPOHBI OBITHS U MPEHMYIIECTBEHHO (PM3MUECKHUX IPOIieccoB. B aToM ero momuep-
JKUBAeT NMUOHEP KBaHTOBOM MexaHuku Ilaymu. CBepxBpemeHnHocTh y Jlocckoro, B cucreme
KOTOPOI'O HET HUYETO TPAaHCLEHJEHTHOT0, CBUETEILCTBYET O CTPEMIICHUHU HailTu Gosee riy-
00KO€ OCHOBaHHME IS TIPOLIECCOB, ITPOTEKAIOIINX BO BPEMEHH, U TI0 IPHUHIIAITY CYOOPIMHAINN
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Timelessness of C.G. Jung
and Super-Temporality of N.O. Lossky:
Comparative Analysis

V.V. Balanovskiy<
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14, A. Nevskogo Str., Kaliningrad, 236016, Russia
P4 v.v.balanovskiy@ya.ru

Abstract. The article compares views of C.G. Jung and N.O. Lossky on the nature of time,
including in the context of contemporary to them physical theories — quantum mechanics by
W. Pauli and relativistic physics by A. Einstein. In particular, the author points to the similarity
of ideas of both thinkers that the psyche relativizes time not only subjectively, but also
objectively. Jung and Lossky provide this statement with a similar empirical basis, for example,
the researches of T. Flournoy, as well as similar theoretical arguments by postulating a
fundamental acausal principle of the connection of all things, which is better suited for
describing psychic and some physical phenomena than the classical causal explanation. In
analytical psychology, such a principle is synchronicity, in hierarchical personalism —
gnoseological coordination. Both concepts are genetically related to the G.W. Leibniz idea of
pre-established harmony, which was reinterpreted by Jung and Lossky through different
worldview foundations. Jung in his reasoning relied on the transcendental idealism of 1. Kant,
the principle of complementarity and the discoveries of quantum mechanics, Lossky — on
intuitivism, the principle of subordination and on his own interpretation of Einstein’s theories.
Jung comes to the conclusion that the psyche has a timeless character, and Lossky comes to the
conclusion that it has a super-temporal character. Jung’s timelessness indicates the
transcendental nature of psyche and the strive to get away from the classical causal explanation,
saving it according to the principle of complementarity only to consider the phenomenal side
of being and mainly physical processes. One of the pioneers of quantum mechanics Pauli was
of the same opinion in general. Because of there is nothing transcendent in hierarchical
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personalism, Lossky’s super-temporality is of a strive to find a deeper basis for occurring in
time processes, and, according to the principle of subordination, to include time in the
hierarchical structure of the universe, prescribing for it a role of one of the two key forms of
psychic and psycho-material processes characteristic of a certain stage of being.

Keywords: C.G. Jung, N.O. Lossky, analytical psychology, hierarchical personalism,
transcendentalism, intuitivism, time and space, relativism, quantum mechanics
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BesepeHue

B konne XIX — Hagaime XX BEKOB CTaja OYEBHAHOM HEIOCTATOYHOCTH
Kay3aJIbHOTO MOJIX0Ja K OOBSICHEHHUIO MICUXUYECKUX U (PU3NYECKUX SIBICHUNA. DTa
TEHCHIIUS 3aTPOHYJIA HE TOJIBKO PHIOCO(UIO U TICUXOJIOTHIO, HO U €CTECTBCHHBIE
HAYyKH, 4TO, B YACTHOCTH, MPUBEJIO K BOBHUKHOBEHUIO PEISITUBUCTCKON (PU3UKU U
KBaHTOBOI MEXaHHUKH, KOTOPBIE ClIEIaU IJIACTHYHBIMH Ka3aBIIUECs paHee He3bI0-
JIEMBbIMU MOHSITHUS BpPEMEHH U MpocTpaHcTBa. VHTeeKTyalbHbIN (OH 3MOXH cTaj
MUTATENILHOW Cpeloi il TOMCKA HMHBIX CIIOCOOOB OOBSICHEHHUS CBS3M MEKIY
pa3IMYHBIMU ABICHUAMHU. OTHUMU U3 MMOHEPOB Takux Mckanuii ctanu K.I'. KOur
u H.O. Jlocckuid.

Hecmortps Ha To, uto FOHT 1 Jlocckuit hopMUPYIOTCSI B COBEPIIICHHO Pa3HBIX
MHTEJUICKTYJIbHBIX TPAJAULIUSAX — NEPBBIM B YCIOBUSIX JOMUHUPOBAHUS KECTKOTO
MEAUIMHCKOI0 MaTepHalln3Ma, BTOPOH — B IyXe PYCCKOTO PETUTHO3HO-PUIocod-
CKOTO HJIealn3Ma — B MX HJAEIX MOXHO HATH MHOTO 0OIIero. JTo Kacaercs ux
MPEACTABICHUN O CTPYKTYype JIUYHOCTH, KOTOpas HE SBIAETCS MOHOJMTHBIM
MPOCTBIM 00pa30BaHUEM, O IICUXOTEHE3e MEHTAIBHBIX PACCTPOICTB KakK MpoIiecce
3aMEIICHNUS] OJHMX COJCPKAHUM IICUXUKH JPYTMMH — MEHEE pa3BUTHIMU,
0 MOJUTMHHOM CBSI3M BCErO CYILIEro, KOTOpasi HOCUT MPUHIIMIHAIIBHO aKay3albHbIH
XapakTep, a TAKXKe O POJIM XPUCTHAHCTBA B (POPMUPOBAHUU COBPEMEHHOM MCUXUKHI
U B OOIIIECTBEHHOM IpOTrpecce B IEJIOM. B TaHHOM HCCIeIOBaHUM aKICHT OyJeT
clenaH Ha To, kakoe mecto FOHr m Jlocckuil OTBOAMIM BPEMEHU B CTPYKTypeE
MICUXUYECKOTO.

[IpencraBnenust KOHra o BpeMeHu HaIUIA OTPAKEHUE B KOHIEIIIINN aKay3allb-
HOT'O MPUHIMIIA CBSI3U BCErO CYILEro, KOTOPBI OH Ha3BaJl CHHXPOHUCTHYHOCTBIO.
DTO0 MOHATHUE MPU3BAHO 3a()UKCUPOBATH COBIAICHHUS SBJICHUHN IICUXUIECKON U (Pu-
3uueckoil peanpHOCTH [l1. P.531], KOTOpBIE CBUAETENBCTBYIOT O TOM, YTO
JUISL IyIIU BpEeMsi U MPOCTPAHCTBO HE SIBJSAIOTCS HeudMeHHbIMU. [losTomy FOHT
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CKJIOHEH MOJIaraTh, YTO MOJJIMHHAS CBS3b BCETO CYIIETO HOCUT GHEBPEeMeHHbll U
BHENPOCMPAHCMEEHHbIU XaPaKTED.

OTtmeuy, 4TO Ha aKay3aJbHBINA XapaKTep CBA3HM BCETO CYIIETro TAKKe YKa3bIBal
B.D. Ilaynu — oauH M3 MUOHEPOB KBAHTOBOM MEXaHUKH. DTOT MBICIHUTENb HE
TOJIBKO CKPYMYJIE€3HO MBITAICSA BHUKHYTh B CYyTh QHAJIUTUYECKOW ICHUXOJOTUHU
FOwnra [2. P. 114], HO 1 0060raTuTh ATY KOHLEMNINIO HOBBIMU COJEPKAHUSIMHU.

Jlocckuii, mogo6HO FOHTY, Toke pa3pabaTbiBaeT KOHIEMIMIO aKay3albHOTO
MIPHUHIIAIIA CBSI3U BCeTo cymiero. OH moiarall, 4To BCe ObITHE SIBISICTCS PE3yJIbTa-
TOM B3aMMOJIEUCTBHUS TaK HA3bIBAEMBIX «CyOCTaHLIMAJBHBIX JAeATeneiy. Bzaumo-
JIEUCTBUE OTO OCYLIECTBISETCS MOCPEICTBOM MPHUHIUIIA THOCEOJIOTHYECKOM
KoopauHauu. Kak 1 CHHXpOHUCTUYHOCTb, THOCEOJIOTMYECKas KOOpAUHAIIHSI CBH-
JETENLCTBYET O TOM, YTO ICUXUKA MOXKET HE TOJIBKO CyOBEKTUBHO, HO U OOBEK-
TUBHO PESITUBU3UPOBATH MPOCTPAHCTBO U BPEMSsI, UTO BBITEKACT U3 CEPXBPEMEH-
HOU W CBEPXNPOCMPAHCMBEHHOU TIPUPOIBl CAMHUX CYOCTAaHIIMATBHBIX JEATEIeH
[3.C. 16—17].

[IpencraBnenus FOura u Jlocckoro o BpeMeHU U MPOCTPAHCTBE UMEIOT PsJl
00mux nctouHnKoB. Ocoboe MecTo cper HuX 3aHuMaroT Tpyasl [.B. Jleibnuia,
¢ kotoporo B HoBoe BpeMs Hauanach TEHACHILIMS K PEIATUBU3ALIMA BPEMEHH U KO-
TOPBII CUUTAT «NPOCMPAHCME0, TAK K€ KaK U BPEeMsl, Y4eM-TO YUCTO OTHOCHUTEIb-
HBIM: TPOCTPAHCTBO — HOPAOKOM COCYWECMB08AHUL, & BPEMsI — HOPAOKOM
nocinedosamenvrhocmeti»y [4. C. 441]. OcobeHHo cuibHOe BiusgHue Ha FOHra
u Jlocckoro okazano ydyeHue o MpeayCTaHOBICEHHON TapMOHUMU.

Urto kacaercs coBpemeHHUKOB FOHra n JIocckoro, To 37€Ch ClIeAyeT OTMETUTh
BiusiHue unen T. @nypHya, 3aJ105KUBIIETO0 OCHOBBI KCIIEPUMEHTAIBHON IICUXO0JIO-
ruu B llIBeiiapuu u cTaBiiero NMOHEPOM Hay4YHOT'O W3YUYECHHS MaparCuXuuecKux
¢denomenos [5]. MuTepec k ero padoram Bo MHOTOM npeaonpeaei Boioop KOnra
u Jlocckoro B moJb3y akay3ajdbHOCTH 0a30BOT0 CBA3YyMOIEro npuHimmna. OrMeuy,
410 00a MBICIHUTENS ObUTH IMYHO 3HaKOMBI ¢ DypHya, a FOHT gaxke cumrtan ero
CBOMM HacTaBHHKOM [6. S. 378—379].

BHeBpeMeHHOoCTb Yy IOHra n npuHumMn AOoNoSIHUTENBLHOCTH

KonuenTyanu3zanus npeactaBieHuil 0 IpUpoJie BPEMEHU SBIISETCS CpaBHU-
TEJIbHO MO3JHUM JOCTHKCHUEM aHATUTHUECKOHN MCUXOJI0rHH. JeTanbHyio npopa-
60TKy 3Toro Bonpoca KOHr Hauan B cepeaune 1930-x romoB mocie 3HaKOMCTBA C
[Taynu. OgHako ye 3a70IT0 10 ATOr0 BPEeMsI UMENO Ba)KHOE MPAKTHUECKOoe 3Ha-
YEeHHE B €r0 MCUXOJIOTHH Oecco3HaTenbHOro. Tak, ¢pakTop BpeMeHH — BpPEMEHHU
ACCOLIMAaTUBHOM peakluy — SBIISETCS KIIOUYEBBIM JIJIs1 3HAMEHUTOTO METO/1a acco-
nuanuii, onaromaps kotopomy HOHr akkyMysupoBanm MaTepuai, MOCITYKUBIIMH
SMIUPUYECKON 023011 MHOTHX €ro OyAyILINX OTKPBITHIA.

ITo Bocmomunanusim FOHTa, BriepBhIe CEPHE3HO 3ayMaThCsi 00 OTHOCHUTEIb-
HOCTU BpPEMEHHM U TMPOCTPAHCTBA M TCUXUKH €ro MOOYyAMIN OTKPBITUA
A. DitHmreiina. O6 3Tom ckazano B nuckMe K. 3enury (mBedmapckuii mucareb,
ouorpa¢d Oinmreiina) ot 25.02.1953 r. [7. P.108—109]. KOur nwmcan, uto
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OUHITENH HECKOIBKO pa3 FOCTUJI Y HEr0 BCKOPE IMOCIIE CO3/IaHUsI CBOCH MEpPBOit
TEOpUU OTHOCHUTEIHHOCTU. BO BpeMsi TaKMX BCTPEY yUEHBIN OOBSCHSI OCHOBHBIE
MOJIO’KEHHUS CBOeH KoHUenuu. OAHaKo OKOHYATEeIbHO 0()OPMUTH UJIEU O TOM, KaK
MICUXUKA PENIATUBU3UPYET BpeMsl U NPOCTpaHCTBO, FOHT cMOr TOJIbKO TMOCIe
BcTpeun ¢ [laynu. Pesynbratom crano BBeJeHHE B aHATUTUYECKYIO IICUXOJIOTHUIO
MOHATHUS aKay3aJIbHOTO MPUHIINIA CBSI3U — CUHXPOHUCTUYHOCTH.

BnepBble TepMHH «CHHXPOHUCTUYHOCTH» y HOHra Bctpewaercs B 1930 .
B [IaMATHOM ajjpece 1o ciay4aro KoHunHbl P. Bunerensma [8. P. 56—57]. [lonsitue
3TO YMNOTpeOsieTcss B KOHTEKCTE pa3bsICHEHUs 3HaueHUs Tpakrata «UW 1m3um».
Crnenyromeii Bexoii siisiercss HeOoubinas ctaThs «Jlyma u cmepth» (1934), roe
TOBOPHUTCS O TOM, UTO IICUXUKA, B IPUHIUIE, Oe3pa3IuiHa K CMEPTH, KaK eciiu Obl
nymia Obia BewHou u OecemepTHoi [9. P. 411—412]. Onupasice Ha coOpaHHbBIE
GbakThl mposBIeHUs ncuxudeckoro, FOHT B 3T0il cTaThe 3aKiIIOYaeT, YTO MCUXUKA
UMEET «TPAHC-BPEMEHHYIO» U «TPAHC-MPOCTPAHCTBEHHYIO» MPUPOIY, OHA
«BHETPOCTPAHCTBEHHO-BHEBpEeMeHHas» [9. P. 413].

Bnonue BeposiTHO, uTo FOHT npuiiien K 3TUM BBIBOAAM rOpa3io paHbllle, Iocie
6ecen ¢ DitamreriHoM [7. P. 108—109]. [loka3aTebCTBOM 3TOMY MOXKET CIIYKUTh
TOT (paKT, YTO O BHEBPEMEHHOCTH MICUXHUKHU BhICKa3bIBanach yueHurna FOura, muo-
Hep ncuxoananmsa C.H. [lInunspeitd B cBoux nepBbix padorax B 1911—1912 rr.
B uactHOCTH, B cTaTbe, HaNMMCAHHOW IMOJ] HAy4YHbBIM pyKOBoAcTBOM HOHra, ona
OTMEYala, 4TO BCE HAIIU CETOJHAIIHUE MEepPEKUBAHMUS BO3MOXKHBI MOCTOJbKY,
MOCKOJIBKY MX YK€ MepeKUBaIu Hallu npeaku. [loaTomy Bce akTyalbHOE B Halllel
MICUXHUKE — 3TO, Ha CAMOM JIeJIe, BEYHOE, & MHOM aKTyallbHOCTH YEJIOBEKY HE J1aHO.
[TosTomy 1t ncuxuku dakTop BpeMeHu He umeeT 3Hayenus [10. S. 399—400].

K 1930 rr. otHOCUTCst maes FOHra ucnons30Bath 111 OOBSICHEHUS Maparcu-
XHUYECKUX (PEHOMEHOB HOBBIE TUTIOTE3BI O MPUPOJIe BpeMeHH. Hanpumep, B mucbMe
K [Taynu ot 29.10.1934 r. oH cnpammBaeT, Kak TOT OTHOCUTCSI K TOMY, YTO SICHO-
BUJICHUE MOXXHO O0BSICHUTH MHOTOMEPHOCTRIO BpemeHH [11. P. 8].

Tonbko B 1952 1. KOHT nM3gan riaBHbIM TPy O CAHXPOHUCTUYHOCTH, IJ€ 3Ta
KOHIIETIIHS U3JI0KEHA CHCTEeMAaTUYECKU U CPAaBHUTEIBHO MOHO. OH ObLT Omy0IH-
KOBaH BMeCTEe cO cTaTbeil [laynu o BIMSHUM apXETUNMUYECKUX UJIEH Ha HAy4HbIC
teopun Kemnepa. D1oit coBMecTHOI paboTe mpeaiecTBoBajia MHTCHCUBHAS TIepe-
nucka mexay FOurom u [laynu B nepuog ¢ 1949 no 1951 rr. [11]. B Heit yTouns-
JUCh OCHOBHBIC TIOHATHS M OTTAYUBAIHNCH aHAJIOTUU MEKIY (€HOMEHAMU TICUXU-
4yecKol M (U3MUECKOW peanbHOCTH. HekoTophie MmoyIoKeHUsT OBLIIM PaCKpPHITHI B
JICKIMH, TPOUYNTAHHOHN Ha KOH(epeHIH obiiecTBa «OpaHoc» B Ackone B 1951 r.
[1. P.520].

B coBmectHoi#t Monorpaduu [12] FOur u Ilaynu u3naraioT HOBBIM MOJIXOJ,
COIJIaCHO KOTOPOMY JIyX U MaTepusi 0JKHBI pacCCMAaTPUBATHCS KaK €IHHOE 1IeJI0e,
B3aUMOCOTJIaCOBAaHHOE MTOCPE/ICTBOM aKay3aJIbHOI'O THUIA CBSI3M — CUHXPOHUCTUY-
HOCTU. DJTa KOHLEMIHs €IMHOT0 MHUPO3JAHMS IMO3KE MOJY4YWJIa Ha3BaHHE UNus
mundus [13. P. 537—538] — tepmuH, B3STHII y aJIXUMUKOB, 2 KOHKPETHEE —
y I'. lopna [11. P. 128—129]. B nonbITKe BBICTPOUTH XOJIUCTUYECKYIO KapTHUHY
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mupa FOHr u Ilaynu onupanuch Ha SMIUPUUECKUNA MaTepUall, a TaKKe Ha TpaHC-
[CH/ICHTAJIbHBIE OCHOBAHMS IICUXUKH W (pyHIaMEHTaIbHBIE 3aKOHBI (DU3HKH.
B ocHoBe mocTpoeHus nexan NpuHIUI donoinumensHocmu (B IUPOKOM, a He Qu-
3UM4eCcKOM cMbIcie). CBOMM NOSBICHHEM B KOHIIENIIMH unus mundus 3TOT MPUHLIUT
00s13aH, B epByI0 ouepenb, FOHTY, KOTOpBI MpuaepKUBAJICs MPUHIIUIA TOTIOTHH-
TEJBHOCTU NIPU PACCMOTPEHUHU NICUXUYECKUX eHOMEeHOB yxke ¢ 1913 r., korma on
Havan paboty Hana «llcuxomornueckuMu TUHamMm» U cTaTbeil «O MCHUXUYECKOM
sHeprun». B ato Bpems [laynu Obul emie MIKOIBHUKOM, a 0 orjamieHus bopom
MIPUHITUTIA JOTIOTHUTEIBHOCTH B (pu3nke octaBanocs emie 14 et [14. P. 580].

B cBoeit uactu moHorpadun FOHT, noaBOAS YuTATENs K ONPEACTICHUIO TTOHS-
TUSL CUHXPOHUCTHUYHOCTH, 3asBJIISET 00 3JIACTUYHOCTH BPEMEHH U MPOCTPAHCTBA
Jutst icuxuku [15. P. 435]. Ha 9Ty BBIBOJBI €r0 HATOJNIKHYJIU HE METaPU3NIECKUE
paccyxaeHus, a sMnupuueckue AanHble. OH 0c000 OroBapuBaeT 3TOT MOMEHT,
HACTaWBas Ha TOM, YTO CHHXPOHUCTHYHOCTh — «3TO0 He (pritocodckoe BO33peHue,
a SMIIMPUYECKOE IMOHATHE, MOCTYJIUPYIOUIee HHTEIIEKTYyalbHO HEO0OXOIUMBIi
npuHim» [15. P. 512]. B ocHOBY ero ucciiejoBaHus JIETJIM HE TOJIBKO COOCTBEH-
HbIE HaOIIOJEHUS, ClIeJaHHBIC 3a TOJIbI BpauyeOHOW MPAKTHUKH, HO U pa3pabOTKu
OCHOBATeNsl dKCIEpUMEHTANIBbHON napancuxosorun J[x. Paitna [16], ¢ koTopeiM
FO#nr cocrosin B mepenucke [17. P. 190]. Paita cuuran, 94To eHOMEHBI SKCTPACEH-
COPHOTO BOCHPHUATHS MOTYT M JOJDKHBI CTaTh OOBEKTOM HAy4YHOTO MO3HAHUS.
B cBoux Tpynax oH J0Ka3all, 4TO €CTb JIIOAH, CIIOCOOHBIE C OObIlIel BEPOATHO-
CTBbIO, YeM CJIEJyeT M3 MAaTeMaTHYeCKUX pacyeToB, MpeayraabiBaTh Oyayiiue
coObiTust. Kak oTMeuan 3HaTOK MaTeMaTHKU U SMOUpUYecKuXx MeronoB llaymnw,
SKCIIepUMEHTHI PaiiHa Obutn «o4eHb Xxoporio obocHoBaHb [11. P. 58]. PesynbTa-
TOM oOOpallleHusi K HCCIIEJOBAHUSIM 3KCTPACEHCOPHOTO BOCIPUATHUS CTaloO TO,
yro FOHT npu3Han cnocoOHOCTh NCUXUKH AeNaTh MIIACTUYHBIM HE TOJIBKO BpeMs,
HO U IIPOCTPAHCTBO.

OHr oTMeudaeT, 4To CUHXPOHUCTHUYECKUE (PEHOMEHBI, KaK MPaBUIIO, COMPO-
BOXIAIOTCS MEPEKUBaHUEM «abcomtoTHOTo 3HaHUs» [15. P. 506], koTOopoe, Oynyun
(GaKkTUYeCKH WCTHHHBIM, HE OCHOBBIBAETCSI HA YYBCTBEHHOM BOCHPUATHHU
[15. P. 506]. Ha To, 4TO mepexuBaHHUE CUHXPOHHCTHYECKUX (DEHOMEHOB HE
CBSI3aHO HAIPSIMYIO C OpraHaMH 4yBCTB, 110 MHEHHIO FOHra, ykas3plBaloT SMIUPHU-
YEeCKUe JIaHHbIE, CBUACTEILCTBYIOIINE O TOM, UYTO MPH yTpaTe UHAUBUIOM (QYyHK-
LIMI YyBCTBEHHOI'O BOCIIPMSTHS, HAIpUMEP, U3-3a KOJUIAICa I'OJIOBHOIO MO3ra,
caMO BOCHPHATHE M JaKe€ CIIOCOOHOCTh CYKJICHHsS MHOTJAa coxpaHstorcs [15.
P. 509]. Takum oOpa3oM, MOKHO JMOO MPEANONOKHUTH HAJIMYHE B OpPraHU3ME
WHOT0, Y€M T'OJIOBHOM MO3T, IIEHTPa MEHTAIbHON aKTMBHOCTH, KOTOPBIM MPOJI0JI-
’)KaeT BOCIPUHUMATHb U BBINOJHATH CJOXKHBIE HWHTEUICKTYaJIbHbIE ONEpALIU
B Clly4ae KoJularca Mo3ra, Ju00 J0IMyCTUTh BO3MOKHOCTh MHOTO criocofa cylie-
CTBOBAHMS TCUXHMKHU, OTIUYHOTO OT (DYHKIMOHHPOBAHHUS HA OCHOBE KaKOTrO-TO
¢dbusmonmornueckoro cyocrpara [15. P. 509].

Ilo muenuto FOHra, sBprcTHUYECKasl LIEHHOCTh MOHATUS CUHXPOHUCTHYHOCTH
3aKJIFOYAETCS B TOM, UTO C €T0 OMOIIIbIO MOKHO HUBEJIMPOBATh HECOM3MEPUMOCTD

500 WCCJEJOBAHMS 10 UICTOPUU PYCCKOU ®UTOCODPUN



Balanovskiy V.V. RUDN Journal of Philosophy. 2021;25(3):495—512

HaOmogaTens u Habmomaemoro [15. P. 512], To ecth ncuxuveckoro u ¢puzude-
CKOTO B TpoIiecce mo3Hanus. s 37oro Heo6XoauMo 100aBUTh K KIIACCUYECKOM
Tpuane (GPU3NYECKUX MPUHIUIOB — MPOCTPAHCTBY, BPEMEHH U MPUYUHHOCTH —
HEYTO TaKOE, YTO PACKPHIBAIO OBl MPUPOY IICUXUYECKOT0, TO €CTh ClIeyeT 100a-
BUTh IPUHIIUI AKAY3IbHON YIOPAI0YEHHOCTH, KOTOPBIM YepIaeT CBOM UCTOYHUK
B JIPEBHEH UjIe€ CUMITATHH, JOCTUTIIIEH CBOEr0 HAWBHICIIETO paciBeTa B MeTadu-
suke JleitOuuna [15. P. 517]. FOHr BeIpa3ui 3Ty UACIo B ABYX CXeMaxX, B KOTOPBIX
VBSI3BIBAIOTCS Kay3albHOCTh M aKay3albHOCTb, (U3NYECKOEC U ICUXHYECKOE.
[IpoToTHIIBI 3THX CXEM BIIEPBBIE NOABISIIOTCS B niepenucke ¢ [laymu.

B mnepBoit cxeme IOHra mpocmpancmeo TPOTUBOINOCTABICHO 6peMeHU,
a NPUYUHHOCMb — CUHXpOHUCMuYHocmuy. VInes NonoJHeHus Kiaccudeckon husu-
YeCKOW TpHaJbl YETBEPTHIM d3JeMEHTOM, Kak mumier HOHr, Obuia mpemioxeHa
B Ka4€CTBE 3BPUCTUYECKOr0 MPUHIINIIA €11I€ AIXUMHUKaMH, B YACTHOCTH, COBPEMEH-
HukoM Kerutepa P. @mynmom, KOTOpsIl HacTanBall Ha HEOOXOUMOCTH BBEJICHHS B
¢busuky npuHIUna coorBercTBus [15. P. 514], cBoero poa npeaka CAHXpOHUCTHY-
HOCTH.

[lepByto cxemy FOHT CKOHCTpyHpOBa CaMOCTOSTENbHO, O€3 OMOPHI Ha UACH
u BozpakeHus [laynu. UuTtath ee MOXKHO CIEAYIOMUM 00pazoM: isi PU3NIECKUX
Y [ICUXWYECKUX MPOLIECCOB B PABHOM CTEIIEHU BaXKHbI BCE CBOMCTBA, OTPAKCHHBIE
B YETBEPUIIE NPOTUBONOCTABICHHBIX TPUHIMIOB. OJIHAKO BEIYIIUMU JJIsl IEPBbIX
U BTOPBIX OYyT pa3inuHble YaCTH 3TOM cxeMbl. Tak, A GU3nuecKux NpoIeccoB
MEPBOCTENEHHOE 3HAYEHUE HMMEIOT MPOCTPAHCTBEHHbBIE XAPAKTEPUCTUKHU, UEpE3
KOTOpBIE OHU JaHbl BHEIIHEMY HaOJII01aTeNI0, U MPUYMHHO-CIICICTBEHHBIE CBA3H.
DTa 9acTh CXEMBI OTPaXkaeT CTA0OMIBHOCTh U MPEACKa3yeMocTh Mupa. s neuxu-
YECKUX MPOIECCOB Oosiee BaXKHO BpeMs, a TaKK€ CUHXPOHUCTUYHOCTH, KOTOpast
packphIBaeT (MM CKPBIBACT?) OCOOBIM TUI CBSA3U MEXK]Y IICUXMYECKUMH (peHOMeE-
HaMH, OTJINYAOIIUNCS OT IPUYUHHO-CIIEICTBEHHOIO IETEPMUHHA3MA.

Bropyto cxemy FOHT dopmynuposan ¢ nomoripio [laymu. To, yTo 3T0 ObLI
pe3yapTaT COBMECTHOIO TBOPYECTBA, BUAHO HE TOJBKO U3 UX IMEPENHUCKH, HO U
MpsIMO MOJYEPKHYTO B TeKcTe « CHHXPOHUCTUYHOCTH. ..». B 3TOl cxeme Toxe B3a-
MMOYBSI3aHbl YeThIpe PyHIaMEHTAIbHbIE OCHOBBI Uunus mundus, HO HEYHUUMOIHCU-
Mas dHepeus NPOTUBOIOCTABIIETCS 3/1€Ch HPOCMPAHCMBEHHO-BPEMEHHOM) KOH-
MUHYYMY, & NDUHYUN NOCTNOSHHOU C853U NOCPEeOCMBEOM NPUUUHHOCTNU — HENOCMO-
SAHHOU CBA3U NOCPEOCMBOM CAYHUAUHOCIU, IKBUBANEHMHOCIU UTU CUMBOTUYECKO2O
3HaueHnus (CHHXpoHUCTUYHOCTH) [15. P. 514].

B »T0li cxeme eme Oolblie YyBCTBYETCS JKEJIAaHHE aBTOPOB OTPA3HUTh JOCTH-
KEHHsI COBPEMEHHOW (M3MKM M TICUXOJIOTUH, B MEPBYIO OYEepeb, KBAaHTOBOM
MEXaHUKH U aHATUTHYECKOM IICUXO0JIOTUU. [[eliCTBUTENBHO, KIIaCCUYECKask KapTUHA
MHpa C KECTKHM HIPUYHHHO-CIEICTBEHHBIM JETEPMHUHU3MOM OCTAETCS B TOU
YacTU CXEMbl, I/Ie NPUYMHHOCTb COYETAETCA C IMPOCTPAHCTBEHHO-BPEMEHHBIM
KOHTHHYYMOM.

B npyroit yactu cxeMbl OKa3bIBa€TCA aHATUTUYECKAs ICUXOJIOTHS, HA KOTO-
Py OKa3aju BIMSHUE SHEPreTU3M C €ro MNPUHLHUIIOM COXPAHEHUS SHEPIuH,
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MeTaduzrka JIeHOHHIIA C MPUHIIUIIOM MPEAYCTAaHOBIEHHOM rapMOHUU U KBAaHTOBAs
Mexanuka [laymu, sBISIOMAsACS CIEACTBHEM JHEPIeTUYCCKOW KapTHHBI MHUPA,
JOTTyCKaroIei crnoco0 CBSA3M MeXy SIBICHUSIMH, TOXOKUN Ha Te, YTO MpeaIarain
aTXUMUKHU 1 JIeHOHuII.

Oty BTOpylo cxemy FOHra MOXHO OTOJHHUTH €Ille IBYyMS MapaMmeTpamu u3
crateu [laymm o Kerutepe, corilacHO KOTOpPO# MPOCTPAHCTBO-BPEMSI U TPUIHH-
HOCTb MOXHO OTHECTHU K KOJIUYeCmeeHHOoM) TTIOHUMaHUIO MUPa, & SJHEPTHUIO U CUH-
XPOHUCTUYHOCTh — K Kauecmeennomy [18. P. 208]. B TakoM ciyuae nepBasi 4acTh
CXeMbl OOJIbIIIE COYETAETCS] ¢ TOYHBIM U (OpMaNbHBIM 3HAHHEM, a BTOpas —
C COJEPKATEIIbHBIM.

[Ipu cpaBHEHUU ATUX ABYX cXeM unus mundus HETPYJIHO 3aMETUTh, YTO €CIIH
nepBasi mpejnoarana BpeMs Kak OJHy U3 XapaKTePUCTHK MCUXHYECKOTO, TO BO
BTOPOI1 cxeMe BpeMsi Kak OyATO COBCEM BBIBOAMTCS 32 paMKH IICUXUYECKOro, CTa-
HOBSICh YaCThIO €JMTHOTO MPOCTPAHCTBEHHO-BPEMEHHOT'O KOHTUHYYMa. DTO BIIOJTHE
COOTBETCTBYET J0Ka3biBaeMoMy HOHroMm MoioxeHHIo O TOM, YTO MCHUXHUKa o0ja-
JTa€T BHEBPEMEHHOU U BHENPOCTPAHCTBEHHOU NIpUpo10i1. OHAKO B IOSICHEHUH KO
BTOpPOIl cXeMe MOXHO HaWTH MPOTHUBOpEYAIllee dTOMY YTBEP)KICHHE, COTJIaCHO
KOTOPOMY CHHXPOHHCTUYECKHE (PEHOMEHBI KaK «(OPMBbI MCUXUUECKON YIIOPSIO-
YEHHOCTH» SIBIIAIOTCS «aKTaMU TBOpeHUs BO BpeMeHu» [15. P. 517]. BcraeT Bonpoc
0 TOM, KaK BHEBPEMEHHAs aKay3aJibHas yHOPSA0YCHHOCTh MICHXUYECKOTO CTaHO-
BUTCSl HEKUM aKTOM BO 8pemeHu?

Cyas mo Bcemy, 3/1€Chb IMEET MECTO HeKash HEeIOCKa3aHHOCTh, KaK €ClId ObI
FOHr onupancs Ha HEKYIO0 HESBHYIO IMPECYNNO3UIMI0. DTa MPEeCyNno3UIMs Kaca-
eTCsl pa3IMYHOTO MOHUMAHUS BpEMEHU. B OMHUX Cllydasx Bpems IpPEJCTaeT Kak
OJIHOMEpHAsl XapaKTepUCTHKA (PU3MUECKUX MPOLECCOB, C KOTOPHIMU UMEET JIEJI0
KJIacCHYeCcKasi HayKa M KOTOPYIO UCTIOIB3YIOT YUCHBIE MPU OOBSICHEHUH SIBIICHUH C
MO3UIMI Kay3aJbHOro JAeTepMHHHM3Ma. Bo BTOpoM ciyudae, Korja pedb HIET
0 CHHXPOHHCTHYECKUX (PeHOMEHaX, CKJIaJbIBaeTCs BreuaTienue, uro KOHr roBo-
puT 00 0CcO0OW W MpU ITOM OCHOBHOM (hopme OBITHS TcuXuyeckoro. B sTtom
CMBICIIE BpEMs CJIEeIyeT MOHUMATh KaK 8eYHOCMb W CUHTETHYECKOE €TUHCTBO
TpeX BPEMEHHBIX M3MEpPEHUIl — MpPOLUIOro, HacTodAlero u Oyaymero. B takom
ClTydae MCUXHKA PEIITUBH3UPYET BpEeMsl, IOCKOIbKY OHA 00JIaaeT BO BpEMEHU HE
OJIHOW CTETeHBIO CBOOOIBI, KaK HaIlle TEJO WM JI000W MaTepHalbHBIM OOBEKT,
a BCEMH TpeMsl CTENEHSIMH CBOOOJBI, MEXIYy KOTOPHIMH OHA BOJIbHA CaMOCTOSI-
TEJIbHO BBIOMPATH MPEANOYTUTEIHHOE MECTOMOJIOKEHHE WM, €CIIM MOXHO TaK
BBIPA3HUTHCS, «BPEMSITIOTIOKEHUE.

Ecnu Tak, TO CTAHOBUTCS MOHATHBIM, TOYEMY ISl ONUCAHUSI CHHXPOHHCTHYE-
CKHUX (DEHOMEHOB MPUYMHHO-CIICICTBEHHOE OOBSICHEHNE HE rouTcs. Jlemno B ToMm,
YTO JKECTKHHA JCTCPMUHU3M B YCIOBHSIX TPEXMEPHOTO BPEMEHU HEH30EKHO IMPH-
BOJIMT K MapajokcaM. JTa mpodiiemMa OTpakeHa B Hay4YHbIX U XyJ0’KECTBEHHBIX I0-
MBITKaX CMOJICIMPOBATH MOCIEACTBUS N300PETCHHS MAIIIMHBI BpEMEHH, HAIIpUMeED,
00yCIJIOBJICHHBIE TEM, YTO MYTENICCTBCHHHK BO BPEMEHU CO3HATEIHHO WJIM HEYa-
SIHHO HapylIaeT NOpsA0K Belleil B MPOIIIOM, U 3TO IPUBOJIUT K HEMPEICKA3yEMbIM
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sddekram B HacTosmieM. Ho Takue mapagoKchl BOSHUKAIOT TOJBKO B TOM CiIydae,
€CJIM COOBITHSI CBSI3aHBI KECTKOW JTMHEHHOU CBSA3bIO — OT MPUUYUHBI K CJIEICTBUIO,
OT MPOILIBIX COOBITHI K Oy xymmM. OqHAKO €CITU Kay3adbHbIN JETEPMUHU3M 3aMe-
HUTb CHUMIIATUYECKON CBS3BIO, CBSA3BIO Yepe3 MOA00He WM CUMBOJ (CHHXPOHH-
CTUYHOCTBIO), TO TOT/IA, BUAMMO, yAAcTCs M30€KaTh MapaJoKCOB MAIIUHBI Bpe-
MEHHU B CHJIy TOTO, UTO HaIlla TICUXUKA YXKE SIBIISICTCS TAKOW «MAIIMHOW», CBOOOIHO
NepeMeIIaroeics: BO BCEX TPEX BPEMEHHBIX U3MEPECHUSX.

[Ipeanonaraemoe mpu 3TOM BO3MOKHOE pa3pellieHHUE MapaJoKCOB MAalllMHbI
BpPEMEHHU C TIOMOIIbI0 KoHLenmu KOHra cocTouTt B TOM, YTO B pe3yabTaTe CBOOO-
HOT'O TMEpEeMENICHUs] MICUXUKU BO BPEMEHHM B CIy4yae M3MEHEHHS €€ MPOILIbIX
COCTOSIHMH M COJIep)KaHMi, aBTOMAaTHYECKH, KaK B CUCTEME OJIOKYCHH MM KaK B
Cllyyae C KBAaHTOBOM TeJenopTauued, BCe HACTOALIME M OyAyIIHe COCTOSHUS
IICUXHUKHN U TIICUXHUK, CBA3aHHBIX C JAHHOM IICMXHUKOM, OJHOMOMEHTHO MEHSIOTCS.
[TprueM KOPPEKTUPOBKE MOJJIEKAT HE TOJIBKO MCUXHUECKHUE COOBITUS OyAyIIero,
HO ¥ mportoro. Hackoiapko Takasi KOPpEKTUPOBKA BIUSET HA HaIlIe TENO U (Husu-
YECKU MHP, BOIPOC, OE3yCIOBHO, OTKPBITHIA. XOTs, €CJIM BCIIOMHUTh, YTO CHH-
XpOHUCTUYHOCTh FOHTa reHeasornyeck BOCXOAUT K PUHIUITY MPETyCTaHOBIICH-
HOW TapMOHHHU, TO OTBET Ha MOCIEAHHI BOMPOC CIEAYEeT HUCKaTh B MeTa(pU3UKe
JleriOHMIIAa, a UMEHHO, B €ro KOHIENIMH OSCKOHEYHOro MHOKECTBA BO3MOKHBIX
MHPOB.

Y CUHXpPOHUCTUYHOCTH, TIOMHUMO €€ BHEBPEMEHHOCTH U BHEMPOCTPAHCTBEH-
HOCTHU, €CTh €Il OJIHA OCOOCHHOCTh: B OTIMYHE OT YIMOPSIJAOYCHHOCTH HATypalb-
HBIX YHCEJ, aKay3ajJbHas YIOPSJOYEHHOCTh MPOSBISIETCS HEPETYJISPHO, CIOH-
taHHO [15. P. 517]. YOHr Buzaen B 3TOM ONpEAEICHHYI0 METOAOJOTHMYECKYIO
npo6sieMy. OH OTYEPKHUBAIL, YTO HE BCIKOE COBIMAICHUE CIIEIYET CAUTATh CHHXPO-
HUCTUYECKUM TOJIBKO MOTOMY, YTO 3TO WM MPOCTOE COBIAJCHUE WIM MPUYMHA
TAKOTO COBMNaJIcHUs HaMm HeusBecTHa [15. P. 519]. MUnaukaTopoMm aJist pa3nuyeHust
KJIACCOB COBMA/ICHUM JOJKHO CTaTh CHMBOJMYECKOE COOTBETCTBUE MEXK/Ty COBITAB-
IUMU SIBJICHUSIMUA. B Takom ciydae B Ka4eCTBE CHUMBOJIMYECKOTO COOTBETCTBUS
BBICTYIIA€T HEKHUM apXETHUIl, MPOSBISIOINNICS B pPacCMaTpUBAEMOM CHUTYyallHH.
CloKHO CKa3aTh, KaK BBIIBUTb CHMBOJMYECKYIO COOTBETCTBHUE HA IPAKTHUKE,
HO TIOMO4Yb B 3TOM JOJDKHBI Tpynbl FOHra «TpaHcueHneHTanbHas (QyHKIHSI)
1 «CUMBOJIBI M1 UHTEPIIPETALIMS CHOBUICHUIY.

CBepxBpeMEHHOCTb Y JIOCCKOro 1 NpuHUMN CY60pJJ,I/IHaLI,VII/I

B cucreme nepapxunyeckoro nepconanusmMa JIocCKoro Bce, BKIOYAsl ICUXUKY
YeJI0BEKA, COCTOUT M3 «CYOCTaHIMAJIBHBIX JIesTeNeil», CBA3aHHBIX APYT C IPyroM
100 THOCEOJIOrMYECKON KoopanHaluel, 1100 0osiee riyOOKUM THUIIOM CBSI3U —
TOXIECTBOM ¢ camMuM co0oit. [Tomo6Ho cuuxponuctuunocTu KOHTa, THOCEOIOTH-
qyecKasi KOOpAMHALUSA SBISAETCS aKay3aJbHbIM PUHIUIIOM B3aUMOJEHCTBYSI, FEHE-
aJIOTHsl KOTOPOTO BOCXOAMT K NMPHHIMUIY MPEIyCTaHOBIEHHOW rapMonuu Jleio-
Huna. [Tockonbky Bce cyOCTaHIMAIbHBIE AEATENH, & 3HAYUT, U [ICUXUKA YEI0BEKa,
II0 CBOEW NIPUPOJE ABIAIOTCS CBEPXBPEMEHHBIMU U CBEPXIPOCTPAHCTBEHHBIMH
cyuocTsiMu [3. C. 16—17], To U cBA3b MeXay HUMU OyJeT MMETh XapakTep

STUDIES IN HISTORY OF RUSSIAN PHILOSOPHY 503



bananosckuii B.B. Bectauk PYIH. Cepusi: @unocodus. 2021. T. 25. Ne 3. C. 495—512

CBEPXBPEMEHHBIN U CBEPXIPOCTPAHCTBEHHBIH. Takum obpaszom, kak u y FOHra,
y Jlocckoro ncuxuka peasiTUBU3UPYET MIPOCTPAHCTBO U BpeMs, O0Jiee TOro, 3T0 —
ee 0a30BOE CBOMCTBO.

Bwmecte ¢ TeM 66110 ObI OIIMOKOM 3aKITI0YaTh OT CBEPXBPEMEHHOCTH CyOCTaH-
LUAJBHBIX AESATENEeH K TOMY, YTO BpeMsi BTOPUYHO U HE UMEET 3HAUYCHUS ISl CH-
CTEMbI Hepapxuieckoro nepconanuzma. Haobopot, oHO kpaliHe BaKHO, TOCKOJIbKY
TOJIbKO Oyarofapsi eMy cyOcTaHIIMAIbHbIE IeATEIH MOTYT MaKCUMaJIbHO peann3o-
BaTh CBOM COJCpP)KAHUS U Pa3BUTh Ka4eCTBa, KOTOPHIMH OHU HE OOJanany u3Ha-
YJaJIbHO, ITOCKOJIbKY, Kak noauepkuBas Jlocckuid, bor corBopun ux cBepxkade-
ctBeHHbIMU [3. C. 52]. [Ipu 3TOM B HepapXHUUE€CKOM EPCOHATU3ZME PEUb HUA B KOEM
cllydyae He UAET O HeKoeM 000CO0JeHHOM abCOMIOTHOM BpPEMEHH KakK ITyCTOM
BMecTrmie Beex coObrruid [19. C. 83]. st Jlocckoro He MUp BIIOKESH BO BpeMs
Y MPOCTPAHCTBO, a BPEMsI M MIPOCTPAHCTBO HaxoasATcs BHyTpu mupa [19. C. 83],
TO €CTh BpPEMsI — 3TO, €CITU MOXHO TaK CKa3aTh, SNM(EHOMEH aKTUBHOCTH COCTaB-
JSIOUINX MUPO3JIaHUE CYOCTaHIIMATBHBIX JICSTEICH.

C touku 3penus Jlocckoro, Bpemsi — 3T0, HapsAy € IPOCTPAHCTBOM, OJIHA U3
JIByX OCHOBHBIX (DOpPM, KOTOPYIO CyOCTaHIIMANbHbBIE ACSITETU IPUIAIOT TBOPUMBIM
umu niponeccam [19. C. 83]. B nepByto ouepeib, OHO OTHOCUTCS K IPOLIeCCaM BHYT-
pPEHHHM, K niepexxuBaHusIM U aercteusM [3. C. 14—15], ot pusuveckoii akTUBHO-
CTU Y TPOCTBIX BOCIIPUATHH 10 SMOIMI U MEHTAJIbHBIX onepaiui. [Ipuyem To, 4To
BpeMsl OTHOCHTCS K BHYTPEHHHMM IIpolieccaM CyOCTaHIMAlbHBIX AesTenel, He
03HAYaeT, YTO OHO CyOBEKTHBHO U 3aBUCHUT OT OCOOCHHOCTEH BOCIIPUATHUS KaXKI0TO
naauBunaa. Kak momuepkuBaeT Jlocckuii, cyOCTaHIIMATBHBIE NEATETH «OTYACTH
€IMHOCYIIHBI U OCHOBHBIE (hOpMaJbHbIEC MPUHIIUIIBI UX JIEATEIbHOCTH, HAIPUMED,
MPUHIUIIBI BPEMEHHU U MPOCTPAHCTBA, TOKECTBEHHBL. [103TOMY cBOUM eiCTBUS OHU
COBEPIIAIOT B €IMHOM JIJIs BCETO MUpa BpeMeHH U mpoctpancTBey [3. C. 26]. D10
€ANHOE «JIs BceX mporeccoB Bcero Mupay [19. C. 83] Bpemsi OH Ha3bIBA€T OCHOB-
HOU (hopmoii BpemeHu. [IoMMMO OCHOBHOH CYIIECTBYIOT TAaK)K€ MEPCIEKTUBHBIC
WM OTHOCUTENbHbBIE (POPMBI, KOTOPbHIE 3aBUCAT OT CUCTEMbI OTCUETA, B KOTOPOM
cyOcTaHIIMANIbHBIN AesTenb QyHKIHOHUPYET U B3aUMOACHCTBYET C IPYTUMHU JAes-
tersimu [19. C. 85]. Uro6sl mokaszaTh, B ueM pa3Hulla, JIocckuil mpuBOAUT TaKoi
npumep: «OCHOBHOM BPEMEHHOW TOPSIOK JBYX COOBITHH, MPOUCXOISIINX
B KaKoH-1100 4acTHOM cucTeMe, Hamp. Ha 3emiie, euH Juis Bcero mupa. Ho Te ke
JIBa COOBITHS, OTHOBPEMEHHBIE HA 3eMJie, MOTYT OBITh MEPCTIIEKTUBHO HE OJJHOBpE-
MeHHbIMH B oTHOIIeHNH K Conniy uinn Cupuycy» [19. C. 85]. Takum oOpasom,
B CHCTEME UEPAPXUUECKOT0 NEPCOHANIN3MA JOCTUraeTCsl OalaHC MeX 1y abCoIoT-
HOCTBIO BPEMEHM KakK MpPHUHIMIA W OTHOCUTEIBHOCTBIO €ro BOIUIOLIEHUS
B KOHKPETHBIX CUTYAILUSIX B 3aBUCUMOCTU OT CUCTEMbI OTCUETA.

WckmounTenbHas 3HAUMMOCTh BPEMEHU B HEPApXHUECKOM MEPCOHAINU3ME
0OBSICHSIETCSI TEM, UTO O€3 HETO HET MPOCTPAHCTBA — BTOPOM BayKHEUIEH (HOPMBI
MIPOSIBJICHUSI TBOPUMBIX CyOCTaHIIMATBHBIMH JIEATENSIMHU MPOLIECCOB U B3aWMOICH-
CTBUU. JIOCCKUI MOAYEPKUBAET: «IIPOCTPAHCTBO ECTh BCETAA IPOCTPAHCTBO-BPEMSI»
[19. C. 83]. Takyrw >XeCTKyl0 CBSI3b 3TUX (OPM MOXKHO OOBSCHUTH TEM, YTO
IIPOCTPAHCTBEHHBIE OTHOIICHUS YCTAaHABIMBAIOTCS KaK pe3yJIbTaT B3aUMOICUCTBUS
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OJIHUX CYOCTaHIIMANbHBIX AedTeneil ¢ apyrumu. [1oaToMy HEUTO, YTO HEKOeMy
JeATEN0 A TaHO KAaK ero BHYTPEHHUN BPEMEHHOM MPOLECC, HAIIPUMED, €ro JKeja-
HUE NPOTSIHYTh PYKY AJISi IPUBETCTBUS U COOTBETCTBYIOIIEE EMY BOJIEBOE U (HU3H-
Yyeckoe ycuiue, AesTento b npeacTtaBiseTcs Kak BHEIIHUN MPOLIECC B MPOCTPAH-
CTBE-BPEMEHHU: B IPOCTPAHCTBE M3-3a TOrO, YTO TAHYINAsACA AJI1 IPUBETCTBUS
pyka A — 3T0 BHEUIHHI OOBEKT 10 OTHOIIEHHUIO K JIesATeNt0 b, a Bo BpeMeHu B cHITy
TOT0, YTO BHEUIHHI OOBEKT BXOJUT B CO3HaHME JesaTens b u 310 Bocmpusitue,
a TaKKe peaklus Ha HEero, CTAHOBUTCA BHYTPEHHHM BPEMEHHBIM IPOLIECCOM
nearens b. Kak BugHO U3 3TOr0 npumepa, B MEPAPXUUECKOM MEPCOHAIU3ME, T
BCE COCTOUT M3 JCUCTBUTENBHBIX WIM MOTCHUHUAIBHBIX JUYHOCTEH, MCKIIFOYH-
TEJIBHO MPOCTPAHCTBEHHBIE MPOLECCHl HEBO3MOXHBI, a BO3MOYHBI TOJIBKO
IIPOCTPAHCTBEHHO-BPEMEHHBIE.

Hcxonsa u3 Takoro mOHUMaHUSI €IMHOrO MPOCTpaHCTBa-BpeMeHH, Jlocckuit
mpeiaraeT WHyI0 MO0 CPaBHEHHUIO C SMHINTEHHOBCKOW MHTEpHpeTanuio Qpunde-
CKUX INPUHIIUIIOB U SIBICHUN. B yacTHOCTH, 3TO OTHOCUTCSI K UCKPUBJIEHUIO MPO-
cTpaHcTBa-BpeMeHH. CBOMMU COOOPAKEHUSIMU O IIPUPOJIE IPOCTPAHCTBA-BPEMEHU
Jlocckuii nogenuincsa ¢ DitHmTeitHoM B ucbMe oT 20.06.1951 r. [20], k koTOpomMy
OH IPWIOXKUJI AHIVIMWCKUN mepeBox cBoei cratbu «IIpocTpaHcTBO, Bpems U
Teopun ODWHIITEMHa». DJTa CTaThs Jierjia B OCHOBY OJHOMMEHHOIO JOKJajga Ha
XI Mexaynapoasom ¢unocodckom koHrpecce [21], cocTosiBiiemcst B bproccene B
1953 r.. OnHo u3 Bo3paxeHui Jlocckoro MpoTUB MpeACTaBICHUN ODWHINTEHHA
3[1€Ch CBOJMTCS K TOMY, YTO IPOCTPAHCTBO-BPEMsI CaMoO IO cebe HUKAK HE MOXKET
WCKPHUBIIATHCS HU B CUJIy BHEIIHMX, HA B CHJIy BHYTPEHHUX MPUYUH, OCKOJIbKY
OHO HE CYIIIECTBYET caMo M0 ce0e B OTPHIBE OT MPOIECCOB, KOTOPHIE 32 HUM CTOSIT.
HckpuBneHre ecTb pe3yibTaT B3aMMOACUCTBHs CyOCTaHLMANBHBIX JesTeneit
[19. C. 84—85] u TOIBKO OT XapakTepa 3TOro B3aUMOJEUCTBUS U TBOPUMBIX MPU
3TOM MPOLIECCOB OyAET 3aBUCETh, OTKIOHUTCS JIU, HAIpUMEpP, POTOH OT MPSIMOIH-
HEWHOU TpaekTopuu. VICKpUBIIEHUE — 3TO CIEACTBUE BOJEBOIO WM KBa3UBOJIE-
BOT'O (€C/IM peyb UJET O NOTEHLUAIbHOU, a HE AEHCTBUTEIbHON JINYHOCTH) BHYT-
PEHHEro akTa, a He Kay3aJlbHOTO BO3JEHCTBUS HEKMX OOBEKTHUBHBIX BHEIIHUX
(bakTopoB, HANIPUMeEp, IPABUTALMOHHOTO MOJIsI. BaXKHO OTMETHUTH, UTO MpeiCTaBIe-
HHUE O BOJIEBOM XapakTepe aOCOJIOTHO BCEX MPOIECCOB BO3HUKaeT y Jlocckoro
JIOBOJIBHO PaHO M CBA3aHO OHO C MJEEH O TOM, YTO dMOLMHU U aKThl BOCIPUATHS,
KaK MpaBUJIO, CUUTABIIMECS NMACCUBHBIMU IPOLECCAMHU, HA CaMOM JIE€J€ UMEIOT
BoseBoil xapakrtep [22. C. 113—114, 117]. Tlo3aHee 3Tu B3rASABI Pa3BUIUCH
B KOHUENIHUIO NPUHIUIHAIBHO LENECTPEMUTENbHON aKTUBHOCTU KaXKIOIro
cyocranmuanpHoro aesrens [3. C. 23]. dunocodcko-TICHX0IOTUYECKHUI BOJTIOHTA-
pu3M Jlocckoro mpenrnosaraeT, 4To Jake y 3JIEMEHTapHOM 4acTHULbI €CTh, XOTb U
HE BBIPA)XEHHOE, CTPEMJICHHUE K 00JIee COBEPIIICHHOMY COCTOSIHUIO, a )KUBBIC CyIIIe-
CTBa B COCTOSIHMM HE TOJBKO CaMH ONpPEAEIsATh CBOIO CyAb0y, HO U (P OPMUPOBATH
cBoe Teno U aaxe (!) camocTosTensHO BeIOMpaTh cBoux poauteneii [3. C. 81].

VY4uuTteIBas TO, KaK COOTHOCSITCSI BpEMSI U IIPOCTPAHCTBO B CUCTEME MEpapXu-
YECKOTO MEePCOHAIN3MA, & TAKKE KPUTUKY UJIeH DUHILITEIHA, MOXKHO MPEIJIOKUTH
HECKOJIbKO MHYIO TEPMHUHOJIOTHIO, YEM Ta, KOTOPYIO HCIOJIb3yeT cam Jlocckuii.
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JleificTBUTENBHO, Y HETO BpeMs, MIOCKOJIbKY 3TO 0a3oBas ¢opMa peanu3aliu Mcu-
XUYECKUX COJIEP KaHUM, UMeeT OOJIbIee 3HAaUCHHUE, YEM MMPOCTPAHCTBO. HampoTtus,
IIPOCTPAHCTBO B CUCTEME HMEPAPXUUECKOro MEepCOHATU3Ma BOOOIIE MOXKET OBbITh
MPEJICTABICHO KaK MPOU3BOJHAS OT BPEMEHHU, KaK «OKOCTCHEBIIEE» BpeMs WU
MaTepuaIn30BaHHas NaMsATh O Pa3BOPAYMBABIINXCSA BO BpEMEHU npoiieccax. bonee
TOro, y JIocckoro npocTpaHcTBO BO3MOKHO TOJIBKO Kak HEuTO BHeliHee. B cBoio
ouepesib, BHEIIHEE MOXKET OBITh TOJIBKO HEMPOHHUIIAEMBIM, a HEMPOHUIIAEMOCTb
SBIIIETCS CJIEACTBHEM OTHajeHus oT bora, arpmbyToM NCHXO-MaTepHAILHOTO
ObITHA WU «1apcTBa Bpaxkaey [23. C. 57], 4To yKa3biBaeT Ha OHTOJOTUYECKYIO H,
YTO Ba)KHEE, AKCHOJOTHYECKYI0O BTOPHUYHOCTH IMPOCTpPaHCTBAa. TakuM o00pazom,
0oree CO3BYYHBIM HEPApXUUYECKOMY MEPCOHAIU3MY MOTJO Obl OBITH TOHSATHE
BPEMEHHO-TIPOCTPAHCTBEHHOT'0 KOHTUHYYMa, a HE MMPOCTPAHCTBEHHO-BPEMEHHOTO.
[Touemy Jlocckuii ocTaBWJI B CBOEH TEPMUHOJOTHMHM MPOCTPAHCTBO HA IMEPBOM
MECTe, CyIUTh C a0CONIFOTHON YBEPEHHOCTHIO CI0KHO. OCMENIOCH MPEANOI0KHUTh,
4TO OH, KaK 1 FOHT, mpuaepKuBaics 3aJaHHOT0 DUHIITEHHOM CIIOBOYTIOTPEOICHHS
panu ynobctBa BocnpusTua uaeil. Tem He MeHee, 3TO MOXKET BBECTH YUTATENs B
3a0I1y>KJIeHHE OTHOCUTENILHO MTPUOPUTETOB, 3aJI0’KEHHBIX B MeTadusuke Jlocckoro.

B 3akmtouenue paszaena otMeuy, 4To npejcrapienus JIocckoro 0 rHoceooru-
YECKOM KOOpPJMHALIMM, O CBEPXBPEMEHHOCTH M CBEPXIIPOCTPAHCTBEHHOCTH
cyOCTaHIIMAIbHBIX JesiTeliel BOBCE HE CBHUJAETENbCTBYIOT O €ro CTPEeMJICHHH
n30aBUTHCS OT BPEMEHH U OT MPOCTPAHCTBA-BPEMEHM KaK OT MOHSATH, Healek-
BAaTHO TNEpeaaronnX (PaKTUYECKUM XapakTep B3aMMOJEUCTBHS CyOCTaHIIMATbHBIX
JesiTeNied, KOTOPhIE CITOCOOHBI HE TOJIBKO CYOBEKTUBHO, HO M BIIOJTHE OOBEKTHBHO
HAXOAUTHCS B CBSI3U C IPYTUMH CyOCTaHIIMAIBHBIME JESITEISIMU, TO €CTh COIepe-
J)KUBAaThb UM U TEPEKHUBATh TO K€ CAMOE, YTO M OHH, JIaK€ €CJIM UX Pa3elsiioT
BpeMs U ipocTpaHcTBO. HanmpoTus, mockosbKy uist JIOCCKOro KiltoueBoe 3HaUCHUE
UMeEeT MPUHIUI JOCTaTOYHOTO OCHOBAHMS WM (PYHKIIMOHATBHON 3aBUCHMOCTH
[24. C. 57], TO ¢ TOMOIIBIO TOHATUN CBEPXBPEMEHHOCTH U CBEPXIPOCTPAHCTBEH-
HOCTH OH JIaeT OHTOTHOCEOJIOTMYECKOE OOOCHOBAHHME TIOHATHSM BPEMCHH
U TIPOCTPAHCTBA-BPEMEHHU.

DTO MONOKEHHE WMEET MHTEPECHBIC CIEICTBUS A TEOPHUH UyBCTBEHHOIO
BocnpusTusa. Tak, JIOCCKHII MUIIET, 4YTO B CHUJIY CBEPXBPEMEHHOCTH M CBEPXIIPO-
CTPaHCTBEHHOCTH CyOCTaHLIMAJIbHBIX AesTeNeil 00bIYHOE 3PUTEIHLHOE BOCIIPUITHE
MO3KET OBITh ITPEJICTABICHO KaK YaCTHBIN CIIy4ail SICHOBUICHUS, a CIIyXOBOE — KakK
yacTHbIM ciyyail sicHocnbimanus [25. C. 138, 174—175, 184—185]. B cBoio
ouepeib, ICHOBUICHUE U SICHOCIBIIIIAHUE TIPH IOJDKHOM YPOBHE Pa3BUTHS MMO3HA-
BaTeIbHBIX CIIOCOOHOCTEN MOTYT MPEO0JIEBATh U BPEeMsI, U POCTpaHCTBO. Torna,
coriacHo Jlocckomy, Momy4aercs, 9To KakI0My U3HAYAIBLHO JaHbl CIIOCOOHOCTH
AKCTPACECHCOPHOTO BOCHPHUSATHS, XOTSI IPUMEHSIOTCSI OHU TIPEUMYIIIECTBEHHO B pey-
LIUPOBAHHOM BHJIE ISl pEILICHUS MPOCTHIX 33/1a4 a1aNTalliK B PU3HUECKOM MUDE.

Takum oOpa3oM, HECMOTps Ha TO, YTO BPEMsI U MPOCTPAHCTBO-BpEeMs
BTOPUYHBI /ISl CHCTEMBI HEPAPXUUECKOT0 IIEPCOHANN3MA, 3TO HE 00ECIICHUBACT UX
3HayeHusa. Bo B3rmsgmax JIocckoro MOKHO yCMOTpPETh HE TOJIHBIA OTKa3 OT
MOJIX0/Ia, OMHUCHIBAIOIIETO SIBICHUS C MO3UIMH MPOCTPAHCTBEHHO-BPEMEHHBIX
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OTHOILECHHH, a MOMBITKY BKIIOUUTh CTApO€ 0ObACHEHHE SIBIICHUH B O0jiee UpPOKUit
KOHTEKCT, COXPaHHUB I'€HETUYECKYIO CBS3b MEK/Y CBEPXBPEMEHHOCTBIO M BpEMe-
HEM U 3a/1aB MEXIY HUMH OTHOLIEHHE OHTOIHOCEOJOIMYECKOW CyOOpIUHALMU.
Kak xorga-to kjnaccuueckas MEXaHHMKa CTajla 4acTbIO TEOPUH OTHOCUTEJIBHOCTH,
TaK ¥ Bpemst y JIOCCKOro — 3TO JIMIIb OJIMH U3 BO3MOXHBIX CIIOCOOOB MPOSIBICHUS
B3aMMOJICHCTBUS CyOCTaHLMAIbHBIX JI€ATENEH, KOTOphlE CaMU MO ceOe KUBYT
10 CBEPXBPEMEHHBIM 3aKOHAM.

BbiBOAObI

HOur u Jlocckuii B cBOMX Tpynax MBITATKHCH 1aTh 00bICHEHUE (pakTam, KOTO-
pBI€ CBUACTEIBCTBYIOT O TOM, UTO BPEMSI JJIs ICUXUKH, B OTIUYHE OT (PU3UIECKUX
00BEKTOB, HE SBJISIETCS OTPaHUYMBAIONIUM (akTopoM. B CBOMX pa3MblIILIEHUSIX
00a MpICIHUTENS MPUILIN K UAEE aKay3aJdbHOrO MPUHIMIA CBS3H BCEro CYIIETO.
JlefiCTBUTENBbHO, €CIM TICUXUYECKOE HMMEET BHEBPEMEHHYIO (CBEPXBPEMEHHYIO)
Y BHEMIPOCTPAHCTBEHHYIO (CBEPXIPOCTPAHCTBEHHYIO) MPUPOY, TO BCTAET BOIPOC
0 TOM, KaK NICUXUYECKUE MPOLIECCHl MOTYT OBITh CBSI3aHBI MEKIY COOOM U C COOT-
HOCSIIIIUMUCS ¢ HUMHU (U3HYeCKUMU Tporieccamu? OYeBUAHO, YTO MOHSITHS MPH-
YUHBI U CIIEACTBUS 3/1€Ch HE ToMOTyT. [Toatomy FOuT 1 Jlocckuit mpeasiaratoT HHOM
crocob cBsI3U, B OCHOBE KOTOPOT'0, KaKk ObLJIO CKAa3aHO BBIILIE, JIEKUT IPEBHSS Uaes
cumnaTtun. OJHAKO, HECMOTpPS Ha OOIIME WCTOYHHWKH, TOXOXKUU XOJ MBICIEH
U TI0I00p AIMIUPHUYECKUX (PAKTOB, a TAKKE HA MHOTHE TICPECEUCHHSI B KOHIICTIIIHH
cuHxpoHucTHYHOCTH HOHra M KOHLENUIMU THOCEOJOrMYECKON KOOpIMHALMU
Jlocckoro, B UX B3MUIAIaX UMEIOTCS CYIIECTBEHHBIE pa3nuyus. BeipaxatoTcs oHH,
MPEXJI€ BCErO, B TOM, YTO 3TH MBICJIIMTEIIN /1JIs1 ONIMUCAHMS aKay3aJIbHOT'O TUIIA CBSI3U
BCEr0 CYUIEro HCIOJIb30Bajiu pa3Hble TepMuHbl. Tak, FOHr roBopui o ToMm, 4TO
MICUXUKA UMEET 8He8peMeHHYI0 WU mpaHcepemMenHyio Ipupoay, a Jlocckuii oTme-
qaJl, 9TO CyOCTaHIMAIBHBIC JEATENH SBISIOTCS C8ePXEPEeMEHHbIMU CYyITHOCTSIMH.
Ha nepBriit B3rJ1s1/1, 3/16Ch HET 0COOO0M pa3HUIIBI B CIIOBOYNoTpedienun. OMHaKo
MCIIOJIb30BaHNE UMEHHO TaKUX TEPMUHOB HE CIy4aiiHO M TOBOPUT O Pa3IUYHBIX
METOAO0JOTUYECKHX OCHOBAHUSX AHAIIUTUYECKOU MCUXOJOTHUH U UEePaAPXUUYECKOTrO
nepcoHaM3Ma. IT0 00YCIIOBICHO, BEPOSTHO, TeM, uTo KOHT B OOJbINCH CTeTICHH
ONMpasICsi Ha TPaHCIEACHTAIbHbIA HAcanu3M, a JIocckui octaBasics mocienoBa-
TEIbHBIM UHTYUTHUBUCTOM.

Tak, IOHr cTtpemutcs ydectb npousBefeHHOoe KaHTOM pasneneHue Mexay
BEI[aMHU CAMHUMH I10 ce0e U TeM, KaKk OHHM HaM SIBIISIOTCA. B ero aHaJMTHYeCKOM
MICUXOJIOTHH TOJ] ICUXUYECKUM CAMHUM TI0 ce0e MIIM TPAHCIEHACHTHBIM IICUXUYe-
CKHM CJIeJTy€eT, CYys [0 BCeMY, TIOHMUMATh KOJJIEKTUBHOE OECCO3HATEIhHOE, OCHOB-
HOE COJIepKaHue KOTOPOTO MPEICTABICHO TaK HA3bIBAEMBIM «IICUXOUTHBIM (haKTO-
pPOM» — apXeTUNaMu U MHCTHHKTaMH KaK OHU €CThb caMH Mo cebe, a He KaK OHU
apisitores [26. P. 213—216], [15. P. 436, 481]. IlpuBpiuHOMY AJ11 HAYKH OIIBIT-
HOMY IIO3HaHMIO 3Ta 00acTh HepocTynHa. OHa TakyKe BO MHOTOM OCTaeTcs 3araf-
KOU Juisi aHaTHdeckoi rcuxosiorud. [lostomy FOHT HEe OepeTcst CyauTh 0 TOM,
HACKOJIBKO BOOOIIE MOHSATUS BPEMEHH U MTPOCTPAHCTBA MPUMEHUMBI K «TPAHCIICH-
JIEHTHOMY» TICUXMYECKOMY, M3-3a Y€ro IpH yKa3aHWU Ha HEr0 OrpPaHUYMBACTCS
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«xaTapaTUUYECKUMM» MPUIAraTeIbHbIMUA «BHEBPEMEHHBIN)» 1 «BHETIPOCTPAHCTBEH-
HbIi». O KOMIEKTUBHOM O0€CcCO3HATEILHOM BOOOIIE ObLIIO ObI HUYErO HEU3BECTHO,
ecnu Obl, ToBOps si3bIkoM KanTa, oHO HEe addUIIMpOBaIO ICUXUKY KaXIOTO0 KOH-
KpeTHOro uHAuBUAA. [IposBiseTcss OHO B apXeTUIMHUYECKUX 00pa3ax M CIOKeTax,
CHUMBOJIaX, 03apPEHUSIX, TBOPUYECKUX IMOPHIBAX, CUHXPOHUCTHUYECKUX (PEHOMEHAX,
BKJIIOUas T€, KOTOPHIMU 3aHUMAETCS MaparcuxoJiorus, TO €CTh B TOM, YTO B 3HAYH-
TeIbHOU Mepe (GopMHUpYeT colep:kaHWe MHAUBUIYATbHOU MCUXUKH. [10CKOIBKY
BCE TMEPEUYUCIICHHBIC TPOSIBICHUS B KAueCTBE OCHOBHI HMMEIOT KOJIICKTHBHOE
Oecco3HaTebHOE, TO OHM HECYT B ce0e OTIeYaTOK BHEBPEMEHHOCTH U BHEIPO-
CTPaHCTBEHHOCTH. TakuM 00pa3oM, corsacHo FOHTy ncuxuka KaXxaoro HHIUBUAA
OJIHOBPEMEHHO CBSI3aHA W C JIAaHHOW BO BPEMEHH W MPOCTPAHCTBE (PUIUUECCKOM
PEATBHOCTBIO, U C TICUXHYECKON PEaIbHOCTHIO, BCICACTBHE YETO JACTCPMUHHU3M
YCTyIMaeT MECTO CHHXPOHHCTUYHOCTU. [Ipu 3TOM OH HacTamBaeT, 4TO pa3HHIA
MeXay OBYyMs STUMH Mupamu MHHMas. Ha camom ke nmene B unus mundus Bce
enuHo. [Toaromy y FOHra Bpemsi 1 IpOoCTpaHCTBO Kak (pakTOphl Kay3aabHOU yIIO-
PAA0OYEHHOCTH B COOTBETCTBUU C MPUHIUIIOM JOMOJHUTEIBHOCTH YPaBHOBELINBA-
IOTCS CHUHXPOHUCTHUYHOCTBHIO Kak (PaKTOpPOM aKay3albHOW YMOPSAOYEHHOCTH.
Mex 1y HUIMH HE BOZHUKAET OTHOIICHUN TTOPOKICHUS, HePaAPXUH WU TPOTHBOPE-
yust. J{nms FOHra BpeMss W BHEBPEMEHHOCTh — 3TO PaBHO3HAYHBIC, HO Pa3HBIC
CrocoObl PacCCMOTPEHMsI €AMHOIO B CBOEH CYLIHOCTH MHPO3JaHHUSA, B KOTOPOM
MICUXUYECKOE U (PU3MUECKOEe TECHO MEePEIIETeHbI, HO HE CIIHTHI.

B otimume ot FOnra y JIocckoro HeT HU4Ero TpaHCIEHICHTHOTO, «8Ce UMMA-
nenmno ecemy» [25. C. 149]. OH cuutai, 4To HET HUKAKUX MPUHIUNHAIBHBIX pa3-
PBIBOB OBITHS, BPOJE pa3/ielieHHsl Belllel caMuXx Mo ce0e U SBJICHMIA, 32 KOTOPOe
kputukoBan Kanra. CormacHo uepapXuyecKOMy MEPCOHAIU3MY, BCE JIOJDKHO
UMETh JIOCTATOYHOE OCHOBAHHE M HAXOJIUTHCS CO BCEM B OTHOIICHUSAX (DYHKIIHO-
HAIbHOW 3aBUCHUMOCTU. [lodTOMYy HET mpomacTH MEXAY CBEPXBPEMEHHOCTHIO
U BPEMEHEM, TIPOCTO NIEPBOE SBISAETCS OCHOBAHUEM JUISI BTOPOTO ¥ OHU HAXOASTCS
B OTHOIICHUU CyOOpIUHAIIVH.

B sTOM 3aKkitouaeTcs OAHO U3 IVIABHBIX Pa3iHuuil MEXKIY MpPEICTaBICHUIMU
FOnra u Jlocckoro o npupoae BpeMeHu. [lepBblif aHAMUTUYECKH OTAENSAET BpeMs
KaK IMOHATHE, CBA3aHHOE C Kay3aJbHBIM TOJIXOIOM K OOBSICHCHHIO SIBICHUH, OT
CUHXPOHHMCTUYECKOM BHEBPEMEHHOCTH, KOTOpas XapaKTepu3yeT aKay3aJbHBbIH
cnoco6 noctrxkeHus. [loHnMast clioXHOCTh U3y4yaemMoro npeameTa, FOHT gomyckan
BO3MOXXHOCTh CYIIECTBOBaHHS Pa3phIBOB B HAIIEM MO3HAHHH, TTOCKOJBKY JaXKe B
(GU3HKe CYyIIeCTBYET Macca MPEPhIBHOCTEH, ¢ KOTOPHIMH MPUXOJAUTCS CYUTATHCA.
Jlocckwii, HATPOTUB, MOAXOAUT K Mpobieme cuHTeTndecku. OH HE XOYeT OCTaB-
JSTh Pa3pbIBOB U HEMIPOHUIIAEMOCTEH B MUpE, TaK Kak HEMPOHHUIIAEMOCTh B €T0
UEPAPXHUSCKOM NIEPCOHAIU3ME SIBIISICTCS PUIHHOM 3712 ¥ PYHIAMEHTOM IapCTBa
BpaX/Ibl, MCUXO-MaTepHaIbHOro ObITHS, HpoTuBoJexkamero LapctBy boxuto
[23. C.57]. Iloatomy y Jlocckoro CBEpXBpPEMEHHOCTb M BpPEMs CBSI3aHbI, HO
He paBHO3HAYHBI. OHU OTHOCATCA K Pa3HBIM YPOBHSM MHUPO3JAHUS M Ha CBOUX
YPOBHSIX BIIOJIHE CHPABISIOTCA C ONHUCAHUEM TBOPUMBIX CyOCTaHIIMAIbHBIMU
JESITENSIMU MTPOLIECCOB.
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Takum o6paszom, ecnu FOHT B CBOMX MpeACTaBICHUSX OKa3bIBaeTCs OJMke
K NMHOHEpaM KBAaHTOBOW MEXaHWKH, TakuM Kak [laynu m bop, KOTOpbie BO3BENIH
MPUHUUIT JIONOJIHUTEIIBHOCTH B PaHr OCHOBOMoJararomero, 1o Jlocckuii —
K DUHIINTEIHY, GU3NYeCKrue TEOPUH KOTOPOTO HAXOIATCS HE B OTHOILIECHUH JIOTIOJ-
HUTEJIBHOCTH, @ B OTHOIIEHUH CYOOpIMHALMU APYr K JPYyry B 3aBUCUMOCTH
OT cpe3a OBITHS, KOTOPBI OHH OTHCHIBAIOT.

B 3akmiouenune ormeuy, yto FOHT u Jlocckuit ObIIM COMUAAPHBI B TOM, T
Jy4llle UCKaTh LIEHHbIE UJIEU, IPOJIMBAIOIINE CBET Ha aKay3aJbHOCTb, B TOM YHCIIE
Ha TO, KaK CJIelyeT IOHUMAaTh BHEBPEMEHHOCTb UJIM CBEPXBPEMEHHOCTh IICUXUYE-
ckoro. Peub uzer He TOJNIBKO 00 aIXMMHKAX U THOCTHKAX CPEIHEBEKOBbS MM 00
aHTH4HbIX Qunocodax. KOHr u Jlocckuil BrisiabIBanuCh B caMble UCTOKH YelIOBe-
YeCKOH NCUXUKU — B IOUCTOPHUECKUE BPEMEHa, Koria (hopMupoBaIoch 00pa3Hoe
Mpinienne. O6a ycmaTpuBaiu KpailHe 3aMaHUYMBbIE MEPCHEKTUBBI JJISI HAYKH
B MICCIIEZIOBAHUU CIIOCO0a MUPOBOCIIPUATHS apXauyHOTro yenoBeka. Kak momguepku-
Ball Jlocckuy, «y NMPUMUTUBHBIX HAPOJOB THUIl PAa3BUTUSA BBICOKMI, HO CTEIIECHb
pa3BUTHS OUYEHb HU3Kas; HA0OOOPOT, y IPOCBEIIEHHOIO €BPOIIEHIIa OUE€Hb BBICOKAsI
CTETeHb pa3BUTH, HO TUIl pa3Butus oodennen» [3. C. 11]. CooTBETCTBEHHO, eCiu
4eJI0BEYECTBO CTPEMUTCS pa3BUBAThbCs Jajiee, TO CIEAyeT HauyaThb I[103HABaTh
HE TOJIbKO BIIyOb, HO TAaK)K€ U BIIMPb, YTO OBUIO XapaKTEPHO MJIsl apXauyHOIro
yenoBeka. [lIupokuit B3risg Hy)KeH A7 TOT0, YTOObl HAXOJIUTh HOBBIE UAEH, JUIS
pa3paboTKU KOTOPBIX CErofHs ecTh Macca 3(PPEKTUBHBIX TEXHUUYECKUX CPEICTB,
HEJOCTYIHBIX B IPEKHUE IOXHU.

IOHr Taxke monaraiu, 4ToO Tak Ha3bIBa€MbIE CYyEBEPHSI TOCTOMHBI BCECTOPOH-
HEro M3y4YeHHUsl C LIETbI0 BBIPAOOTKH HOBBIX MOAXOAOB K CTapbiM IMpoOieMam
[15. P. 517]. On cuutan, 4To y apXauyHOro 4YEJOBEKAa ropaszfo Jydlle, 4em
y COBPEMEHHOTO, OOCTOHMT JeN0 C HaXOXKICHHWEM CBs3ed Mexay QaxTamu
[27. P. 58—59]. Pe3ynpTaToM 3TOro, MOMMMO MPOYEro, CTAHOBUTCS CHUYKECHHE
TPEBOKHOCTU OT HEONPEAETCHHOCTH OYAYIIEro W, CleJA0BaTEeNbHO, MOBBIIICHHUE
JIYIIEBHOTO KOM(OpTa U BBICBOOOXKIEHHWE TBOPUECKOI'O MOTEHIHUasla, 0e3 4ero
HEBO3MOKHO CO3/1aBaTh Oyayliee.

Kak uu cTtpanHo, Beigaromuiics pusnk u marematuk [laynu Obu1 conmuaapen c
IOnrom u Jlocckum. BaxHOCTh BO3BpallleHMs] K JOHAay4YHON CTYNEHU 3HAHUSA
[Taynu oObsICHSIET TEM, YTO HEOOXOIUMbI HOBBIE CPEJICTBA, KOTOPHIE MOTJIN OBl MH-
TErPUPOBATH PA3PO3HEHHOE MUPOIIOHUMAHNE COBPEMEHHOI0 uesoBeka. OH MULIET,
YTO «XOTSl Ceiyac y Hac €cTh €CTECTBEHHbIC HAyKH, Y HAc OOJble HET eIUHOM
Hay4YHOU KapTuHbl Mupay [18. P. 209]. Ilpexae Bcero ¢ pa3BUTHEM KBaHTOBOU
MeXaHUKH (pu3uKa mepecrtana ObITh TEM HHCTPYMEHTOM, C MOMOUIbIO KOTOPOIO
MOJKHO OMHCATh MHP Kak Ienoe. s 3Toro Heo0X0JuMo HalWTH HeKuid puiocod-
CKHMI aHajor mnpeoOpa3oBanuii JIOpeHIla, KOTOPBIA TO3BOJIWI OBl 0€3 IMOTEeph
peoOpa3oBbIBaTh CUMBOJIBI apXaUYHOTO MBIIUICHHUS] B MOHSTHUS COBPEMEHHOIO
MIPOCBEIIEHHOIO yMa.

Kax BuHO U3 aHanu3a, HECMOTPSI Ha pa3Inyarovecs TPAaeKTOPUU, KBAHTOBAs
¢usuka [laynu, Teopusi OTHOCUTEIBHOCTH DUHINTEIHA, aHATUTHYECKAsT TICUXO0JI0-
russ FOHra u uHTYyuTHMBU3M JIOCCKOTO JABUTANMCh B CXOJHOM HAIpPaBICHUU
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OTHOCUTEJIBHO ITOHMMAaHUs MPOCTPAHCTBEHHO-BPEMEHHBIX OTHOUIEHUW. HHTe-
pecHo, uyTo JIOCCKMI1 MOMOJHWI TEOPUI0 OTHOCUTEIBHOCTH B 3TOM AacCIEKTE,
paccMaTpuBas IPOCTPAHCTBO U BpeMsl Kak (DYHKIIHIO CyOCTaHIIMABHBIX JesTeNeH,
a FOur, onupasice Ha HOBBIE 3HAaHUA, CHOPMYIUPOBATT OPUTUHATIBHBIC TPUHIIUIIBI
B3aMMOOTHOIIICHUS WHIWBUIYATLHOW M KOJIJICKTUBHON TCHUXUKH M OOBEKTHUBHOM
pEaIbHOCTH.
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AnHoTtanms. Hapsany ¢ KOHKypUPYIOIIUMH IPAaBOBEIMU KOHIETIUSIMH IIPABOBOTO MTO3H-
THUBHU3Ma U IIPABOBOI'0 THOCEOJIOTH3Ma BO BTOPoif mooBuHe XIX B. hopMHpyeTCsl HApaBiie-
HUE TPABOBOTO IICUXOJIOTH3Ma, BHYTPU KOTOPOT'O BHITHOE MECTO 3aHMUMAET MCUXOJIOTHYECKas
Teopusi TpaBa pycckoro u moibckoro mpasoBena JI.M. Ilerpaxurkoro. [IpaBoBasi Teopus
JL.U. TleTpaskumKoro TpakTyeT IpaBoO KaK IMCUXUICCKU (PEHOMEH B CO3HAHUH OTACIBHO B3s-
TOro uenoBeka. [lcuxudeckas *KHU3Hb (OPMUPYET BHYTPCHHEE U BHEIITHEE IPABOBOE MOBEIC-
HHUe. VccrenoBaHne mpaBa CTAaHOBHTCS BO3MOXKHBIM TOJBKO HYepe3 aHANIW3 0cO0O0ro BHAA
OMOIMOHAIBHON KU3HH CYOBEKTa — IOPHIMYECKH ObIT. KOHIIEHTpanus Ha IMOIIMOHAIEHOM
MUpE YeIIOBEKa TAeT OCHOBAHHS CUUTATH TCOPHIO WHIUBHUY ATUCTHYCCKOM, T.€. 3AMKHYTOW Ha
TICUXWYECKOH JKU3HU CyObeKTa. BMecTe ¢ TeM IICHXOJIOrHYeCKOe yUeHHE PYCCKOro MpaBoBe/a
MOJTyYaeT TakKe OOBSICHUTENBHBIN OTSHITNAN VI aHaIN3a CONMaNBHOH km3HN. OHO cozep-
KHUT B cebe WeH, PacKpBIBAIOIINE TaKUE MEXaHW3MbI (DYHKIIMOHHUPOBAHUS OOIIECTBA, Kak
YTBEpXKJICHUE Hjlealia TI0OBU KaK KOHEYHOH 1IeJIM IPaBOTBOPUYECTBA, IPUOPUTET HEOoDHUITHAITb-
HOTO TIpaBa B JKU3HH OOIIECTBa, crienn(UUecKasl MHTEPIPETanns IIyOIHIHOTO W YacTHOTO
npasa. CucremMa npaBoBBIX SMOLIUH OCYIIECTBIISCTCS HA COMUATBHOM YPOBHE H YCTaHABIUBACT
TaKue IIEHHOCTHBIE OPUCHTHPHI, KaK JTI000Bb U COLUATBHBIA MOPSAOK. B cTaThe peKOHCTPYH-
PYIOTCSI OCHOBHBIE TIOJIOKCHUS ICHXOJOTUYECKOW TeopHH mpaBa lleTpaKHIKOTO C TOYKH
3pEeHUs B3aUMOICHCTBHYS MHINBUYaIbHOM U CONMANBHOM ee cTopoH. COIMAaIbHBINA MOTSHIIAAI
TEOPUH PYCCKOTO MPAaBOBEAa OKa3bIBAETCS CHMOCOOHBIM JOMOJTHHUTH M OOBSICHHUTH ITUPOKO
o0cyxxaaeMbiMu Ha pybeske XIX—XX BB. HlieH conuaiu3mMa U cCOOOpHOCTH. MHIUBHIyaIH-
cTryeckoe yuenue [IeTpakuIKoro mpeacTaBiseTcss B Ka4eCTBE THOKON KOHIICIIIMHU, CIIOCO0-
HOM OPraHUYHO BIIMCATHCS B Pa3HO0Opa3Hbie GUII0CO(MCKUE U COIIMOIOTHICCKUE KOHTCKCTHI.
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Abstract. Along with competing legal concepts of positivism and gnoseologism in the
second half of the 19th century, a direction of legal psychology was formed, within which the
psychological theory of law by the Russian and Polish lawyer L.I. Petrazhitsky takes a
prominent place. L.1. Petrazhitsky's legal theory interprets the law as a mental phenomenon in
a person's mind. The mental life forms the internal and external legal behavior. Studying the
law becomes possible only by analyzing the subject's particular kind of emotional life — legal
experience. Our focus on the individual's emotional world gives us reason to think of the theory
as individualistic, i.e., close to the subject's mental life. At the same time, the Russian lawyer's
psychological doctrine also gains explanatory potential for scrutinizing social life. It contains
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BesepeHune

[IpaBoBas MbIcib BTOpo# monoBuHBI XIX B. XapakTepusyeTcss MHOroooOpa-
3M€M HaINpaBJICHUU, Cpeld KOTOPHIX HauOoJiee BIUATEIbHBIMU ObUIM TMO3UIIUU
MIPaBOBOTO IMO3UTHUBU3Ma W MPABOBOro THOceosoru3ma. IIpaBoBoil mo3uTuBU3M
(dx. Octun, K. beproom u np.) OpHeHTHpOBAJCS Ha MPAKTUYECKYIO CTOPOHY
JKU3HHU, OTOXAECTBIISUI IPABO C JEHCTBYIOIIMM 3aKOHOM, a TAKXKE HACTaWBaJl HA
TOM, UTO NMPABOBOM MaTepHall JOJKEH 00padbaThIBATHCS 110 aHAJIOTHU C TAHHBIMU B
€CTECTBEHHbIX HaykaX. lIpaBoBoil rHOCeoOTHW3M, MPEACTaBIEHHBI B TpyAax
HeMmenkux Heokantuanues (P. [ltammnep, I'. Pandpyx, I'. Ennunek, I'. Kenb3en u
JIp.) TPOTUBOIIOCTABIIST MPAKTUKO-OPUEHTUPOBAHHOMY MPABOBOMY MO3UTHUBU3MY
KPUTHYECKOE UCCIIE0BAaHUE IIPABOBOM DMIIMPUYECKON IEUCTBUTEIBHOCTH. [IpoTH-
BOCTOSIHME IPABOBOI'O IMO3UTUBH3MA W IPABOBOIO THOCEOJIOTM3MA HAXOJIUJIO
OTpakeHHE U B PycCcKoil (pUI0codCcKo-NpaBoBoii TpaauLyy .

Hapsiny ¢ yka3aHHBIMH TE€YEHUSIMH B TPAKTOBKE IIpaBa BBIACIISAECTCS TAKKE
MICUXOJIOTHYECKOE HAMPABICHHE, YTO CBSA3aHO C POPMHUPOBAHUEM TICHXOJIOTUU KaK
Hay4YHOM JUCUMIUIMHBI M MICUXO0JIOTM3Ma Kak MeToosoruu B XIX B.2 CTOpOHHHKHU
MICUXOJIOTH3Ma YTBEPKIANIN, YTO HayYHbIC U (PUI0COPCKUE 3a1a4U MOKHO PEIIUTh
¢ momoIbio MeTo0B rcuxonoruu. K konimy XIX B. popmupyercst mpaBoBoii 1cu-
XOJIOTU3M, TPAKTYIOLIMK MPaBO KaK Mcuxoioruueckoe sisnenue. [lcuxonornyeckas
TpakTOBKa Ipasa nossisiercs yxe y B. Bynara [5. C. 24], pa3BuBaercs B TpyJax
I'. Tapgpa [6], . Llutenbmana [7] u nip.

OtnenpHOE MecTo B oOmiem naHmamadTe ¢Guiaoco(CKo-MpaBOBBIX TEOPHI
Hayana XX BeKa 3aHUMaeT MICUXO0JIOTMUeCcKasi TEOPHs IPaBa PyCcCKOro U MoabCKOIro
npaBoBena JI.W. Ilerpaxunikoro. A. Banumkuii yka3pBaeT Ha 0OIIECITPU3HAHHOCTD
dakra, uro [leTpakuukuii co3an «IepByO MOUCTHHE MCYEPIBIBAIONIYIO, CUCTE-
MaTHYECKYI0O M METOOJOTHYECKH pa3padOTaHHYI0 ICHUXOJOTMYECKYI TEOPHUIO
npasa» [8. C.290]. [IpaBoBas konnenmus [lerpaxunkoro okaszana OOIbIIOE BIHSI-
Hue Ha yuyeHnus ero yueHukoB H.C. Tumamena, I1.A. Copokuna u I'.JI. I'ypBuya.

B nocnepnue aBa AeCSATHICTHS MOSBUINCH 0OBEMHBIC HCCIEAOBAHUS TPABO-
BOI0 3MOTHBU3MA [leTpakuiKkoro, cpey KOTOPBIX CTOUT BBIIETUTH UCCIIETOBAHUS
MOJILCKOTO HUCTOpHKa pycckoil ¢umocodpun A. Bammmkoro [8], mumcceprammu
JLIO. IN'onoBunoit [9] 1 A.B. OBunHHuKO0BOM [10], kHury A.A. Mepexko [11] u ap.

! Ilogpobree 06 yueHHAX pycckux (Guuoco(oB IIpapa cM., Hampumep, pabotsl B.H. benosa [1],
M.IO. 3arupnsika [2, 3], E.A. ®pomnosoii [4].

2 TcuxoNmorn3M Kak MeTOJ0JI0THs (pOpPMUPYETCs B niepBoii monoune XIX Beka. TepMuH ,,IICHXO-
JOTH3M** BOCXOIUT K HeMenKuM ¢rtocodpam 5. @pusy u @. berneke, y KOTOphIX 0H 0003HaYAI TIPO-
THBOIIOJIO>KHBIE TETENBIHCTBY (PHIOCO(PCKIE HAIPABICHHS.
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B cBoeM uccnenoBanuu s COCpeOTOYYCh Ha OJJTHOM acnekTte teopuu [lerpa-
JKHUIIKOTO, 2 UMEHHO Ha Tpo0jeMe COOTHOIICHUSI WHAMBHIYaIbHOTO U COLMANb-
HOTO B ero teopuu. BuyTpu dunocodcko-npaBoBoil konuenuuu [lerpakuukoro
MOKHO OOHApy>KUThb CBOEOOpa3HOE HANpPSIKEHHE MEXAY TPAKTOBKOM MpaBa Kak
COILIMATILHOTO SIBICHUS U MpaBa KaK WHIMBUAYaJIbHOTO TICUXUYECKOTo (peHOMEHaA.
Kaxk yTBepxkaaemMoe INIaBEHCTBO MHIUBUIYAJIbHOW MCUXWUYECKOW KM3HU COOTHO-
CHUTCS C J)KU3HBIO 001ecTBa? OcTaeTcs U MPaBo B COLUATBHOM U3MEPEHUU MICUXH-
yeckuM siBieHreM? Kak cooTHOCUTCS 0011eCTBEHHAs MEPCIEKTHBA IICUX0JIOTU3Ma
[leTpaxuKoro ¢ APyruMU COLMAIBHBIMUA HIECSMH, Pa3BHBAEMBIMU B PYCCKOU
¢dunocopun, Hanpumep, ¢ UACIMU COLUATN3MA U UICSIMU COOOPHOCTH?

B cratbe s omuparoch Ha KiroueBble paboThl lleTpauikoro, B KOTOPBIX
U3JI0KEHAa €ro 3MOTHMBMCTCKas KoHuenuus: «Ouepku mo ¢uiocopuu mpaBay
(1900) [12], «BBenenue B nzyueHue npaBa U HPaBCTBEHHOCTU. OCHOBBI AMOITHO-
HanbHOM mcuxonorun» (1905) [13] u «Teopus mpaBa u rocygapcrBa B CBSI3U
¢ Teopuei HpaBcTBeHHOCTH (1910) [14].

OcHoBHbIe NONOXeHns npaBoBo Teopumn J1.U. NeTpaxuukoro

['maBHBIM TE3MCOM MCUXOJIOTMYECKOW TpakTOBKH TmpaBa IleTpaxkuukoro
CTaHOBHUTCS YTBEPXKJICHUE O TOM, YTO MPABO SBIISACTCS MCHXUICCKUM (PEHOMEHOM
U CYIIECTBYET UCKIIIOUUTENIBHO B CO3HAHUM YenoBeka. [lcuxudeckas KU3Hb Yelo-
BEKa Yepe3 MOTUBALMIO U MPUHYKACHUE OKa3bIBACT BIMSIHHUE HA IPABOBOE MOBEC-
Hue. [IpaBoBble OTHONICHHS MOHUMAIOTCS KaK B3aMMOJCHCTBHE YEIOBEYECKUX
CO3HAHUU.

OcHOBHOI MeTOJ HayKu O mpaBe [leTpakuikoro — MHTPOCIIEKIUS, KOTOpast
mpejrnonaraeT HabMOJeHUE 32 BHYTPEHHUM MHUPOM M BHELITHUM IMOBEJCHHEM 4Ye-
noseka [13. C. 10]. [loanuuHOE HccneioBaHuE MpaBa BO3MOKHO TOJBKO Yepe3 aHa-
u3 CyOBEKTUBHOTO BHYTPEHHEro ombiTa. KOpuauueckuii ombIT — OCOOBIA BUJ
SMOIIMOHAJIBHON JKU3HU. DMOIIMOHAJIBHBINA OMBIT OTJIMYAETCS OT YYBCTBEHHOT'O
TEM, YTO SIBIIsIeTCS POPMOIi AyXOBHOTO omnbITa. CoaepKaHUEeM TaKOTO OIbITA SBIIS-
I0TCS CICIM(PUISCKHUE TICUXUISCKUE aKThl — PEAKITNN WHINBUIA HA YSIIOBEYCCKOEC
nosenenue [12. C. 9—10].

Teopus npaBa [leTpakuiikoro He TpeOyeT MOMCKa YHUBEPCATbHBIX WM allpH-
OPHBIX CTPYKTYp, OHa B MEPBYIO OYepeb MPEANONaraeT AeCKPUIIII0 MPaBOBBIX
sMouuii. Bee mpeacrapieHus o npase, Kak 0 Y4eM-TO HaBA3aHHOM MPUPOAOM, TOCy-
JAPCTBOM, BJIACTHIO, HAPOAHBIM AYXOM, Pa3yMOM CYTh BHEIIHEE OTpaKCHHE BHYT-
penHero onbita. [leTpaxuiikuii OTpuIai BCAKOE «HAeaIbHOE HAYaio» B MPaBe.

DOMOIMOHATIBHBIA OMBIT MPUHIMIHAAIBLHO OTIMYAETCS OT OINbITa HPABCTBEH-
HOT0. HpaBCTBEHHOCTH, 110 MHEHHUIO PYCCKOTO (rutocoda, nMIiepaTUBHA U UMEET
CTPOT0 OJJHOCTOPOHHHI XapaKTep, IJe CO3HAHUE JI0JITa U CBA3aHHOCTH BOJIU OIpe-
JENSIeTCS UCKITIOYUTEIILHO COOCTBEHHBIMH JIMYHBIMU YOCKICHUSMU HHIUBUIA.
KOpuanueckuii onpIT 001a1aeT UMIEPATUBHO-aTPUOYTHUBHBIM XapaKTepoM, T.€.
IpearoiaraeT JB€ CTOPOHBI: O0s3aHHOCTU U mnpuTA3aHusd. IIpaBoBOM OIBIT
CBA3BIBAET BOJIIO OJTHOM CTOPOHBI M OJTHOBPEMEHHO J1aeT IPaBO TPeOOBATh JIPYToit
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ctopone. Hanmpumep, npaBoBasi HopMa «HE yOUBAaTh», C OAHON CTOPOHBI, OOS3bI-
BAET YEJIOBEKA HE JIMILATh JPYroro 4ejloBeKa >KWU3HH, C JPYrol CTOPOHBI, AAaeT
IIPABO BCEM OCTAJILHBIM TPEOOBATH Y JIF0OOTO MHAMBUAA BHIMOIHEHHUE 3TOI HOPMBI.

B xuure «BBenenue B u3yueHue npaBa U HpaBCTBEHHOCTH. OCHOBBI 3MOLIMO-
HaJbHOM cuxonorum» [leTpaxxuiikuii pa3padaThiBaeT COOCTBEHHYIO TECOPHIO IMO-
U, KOTOPYIO OH Ha3bIBAET YMOTUBHOM NICUXOJIOTHEH. DMOIIMOHANbHAs chepa pa3-
JeNsieTcs Ha OJTHOCTOPOHHUE 3JIEMEHThI, KOTOpbIe MOTYT OBbITh JIMOO aKTUBHBIMH,
100 MAaCCUBHBIMH U JBYCTOPOHHHUE, HOCSIINE OJHOBPEMEHHO MMaCCUBHO-AKTHUB-
HbIi xapaktep [13. C. 266]. [TaccuBHO-aKTUBHBIN KJIACC ICUXUYECKUX SIBJIEHUM CO-
CTaBJISIFOT COOCTBEHHO «OMOIMM» WU «UMITYJIbCUNY. «IMITyIBCUH, WIH SMOIMH
UTPAIOT B KU3HU )KUBOTHBIX M YEJIOBEKA POJIb INIABHBIX U PYKOBOISIINX IICUXUYE-
CKUX (PaKTOPOB MPHUCTOCOOTICHUS K YCIOBUSM KH3HU; MPOYHE OJHOCTOPOHHHE
AJIEMEHTBI ICUXUYECKOW KU3HU UTPAIOT IIPU ITOM BCIIOMOTaTEIbHYO0, TOAYHHEH-
HyI0 U ciy)xeOHyro poib» [14. C. 3]. OcoOEHHOCTBIO AYMOTHUBHON TCUXOJIOTHH
SIBJISIETCSI CMENIEHUE B MOHMMAHUM JIBHXKYIIIEH CHIIbI, BO3ICHCTBYIONIEH Ha 4Yello-
BeuecKyro Boiito. CorsacHo Teopun IleTpa’kmukoro Takoil CUIONW SBISAIOTCS HE
LeM, YCTAaHOBJEHHBIE PACCYIKOM, a 3MOLMOHAJIbHbIE PEaKUUu Ha COOBITHA
Y MOCTYTKH. J[J11 HpaBCTBEHHOTO U MIPABOBOTO IMOBEJCHHUSI HE TPEOYEeTCs TOTIOTHH-
TEJIBbHBIX MBICIUTEIBHBIX NPOLECCOB, @ JOCTATOYHO HAJIMYWE ITOBEJICHUS JIJIs BO3-
HUKHOBEHHSI TOTO WM MHOro umnyJiibca. [Ipu sTom npaBoBsie sMonuu y Ilerpa-
KULKOI0 HE UIMEIOT HUKAKOT O ParMaTU4eCKOr0 COAEPKAHNS — HUKAK HE 3aBUCST
OT YJOBOJBCTBHS, MHTEpeca Wiu moib3bl. Cepa mpaBa U HPAaBCTBEHHOCTH —
crienu(pUUecKuii IMOIMOHAIILHBIN PETHOH, COAEPKAIUi B ce0e MMITYJIbCUBHBIC
peaKkiuu.

CBoil MPOEKT HAyKH O TIpaBe IleTpakKuIKKil HA3BIBAET «IIOJUTUKOM TIpaBa»”.
B ocHOBe naHHOUM AMCHMIUIMHBI JIGKUT K]Sl MPOrpecca U MpaBOBOrO COBEPLICH-
cTBOBaHMs. Bcs mpaBoBasi W3Hb JIOJEH peanu3yercs NOJ BIUSHHUEM Heana,
KoTopblil [leTpaxkunikuii Ha3pIBaeT uaeanom o0Bu. [lonuTuka npasa, Takum 00-
pa3oM, JTOJKHA MCCIIEIOBAaTh MOBEJCHHUE YEJIOBEKa M, OPUEHTHPYSACh Ha HJeal
T00BH, CIIOCOOCTBOBATH COBEPIICHCTBOBAHUIO MpaBa. ToJbKO Omaromaps TakoMy
HCCJIE0BAHUIO MOSIBIISIETCA «BO3MOYKHOCTh CO3HATEIBHO M PA3yMHO PYKOBOJHUTH
npasonpousBoacTBom» [15. C. 23]. Unean mo0Bu x0oTs U Tpaktyercs [leTpaxur-
KHM Kak Bbiciiee Omaro [15. C. 10], Tem He MeHee He uMeeT a0COIFOTHOTO XapakK-
Tepa U SBISAETCA YUCTO 3MOLMOHAIBHBIM MOMEHTOM, HAIMpPABISIONIMM JIBHKCHUE
IpaBa K COBEpILEHCTBY. Mean 11006Bu, a BMECTE ¢ HUM U MOHATUE CIIPABEAIUBO-
CTH, QOPMHUPYIOTCS HAa ypOBHE HHTYUTHUBHOTO TpaBa, KoTopoe I[leTpakuiikwmii
CTAaBUT BBINIE MO3UTHUBHOTO. MHTYHTHBHOE MpaBO B OTIMYHE OT MO3UTUBHOIO

3 TIpoeKT MOJNMTHKY TIpaBa M3JIOKEH IVIaBHBIM 00pa3oM B paHHHX paborax IleTpakuIkoro Ha
HemerkoM si3bike («Die Fruchtvertheilung beim Wechsel der Nutzungsberechtigten», «Die Lehre
vom Einkommen»), mo3xe mnepeBeJeHHBIX MM CaMHM M OITyOJIMKOBAaHHBIX O] 3aroJIOBKOM
«BBenenue B HayKy rmoauTukH npasay (1896—1897). Bnocneactsun [etpaxkunkuii Bo3Bpamaercs
K 3TOMY TIPOEKTy B cTaTthe «K Bompocy 0 commaibHOM Hzeane M BO3POXKICHHH €CTECTBEHHOTO
mpaBay (1913).
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Pa3sHOPOAHO, pa3BUBAETCSI CIIOHTAHHO U IMIOCTOSHHO TPAHC(OPMHUPYETCS B 3aBUCH-
MOCTH OT YCJIOBUI1, UMEIOILUX MECTO B OOILECTBE.

Taxum o6pazom, ncuxonorndeckas reopus npasa [lerpaxuukoro nepexecna
LEHTp BHUMAaHUS HAYKH O [TpaBe Ha YMOLIMOHAJIBHOE CO/IepKaHUE CO3HAHUM MHIU-
BU0B. Bce panee cumrtaBlivecs aOCONIOTHBIMU M YHUBEPCAIbHBIMU 3JIEMEHTHI
npaBa JUOO HMCKIIOYAIOTCS, MO0 OKa3bIBAIOTCS (PyHAUPOBAHHBIMU B IICHUXHKE
yenoBeka. KaxkeTcs, uTo, TakuM 00pa3oM coliaibHasi CTOpOHA IpaBa OKa3bIBAETCS
BTOPUYHOW U MOJHOCTBIO CBOJAMUTCA K MHAUBUAYyalbHOM cTopoHe. OJHAKO €cTb
BCE OCHOBAHMA CUMTaTh, 4TO Teopus [leTpakMIKOro He TONBKO HE yCTpaHSAET
COLIMAJIBHYIO CTOPOHY IpaBa, HO, HA00OpOT, MO3BOJISICT HAMOJHUTH €€ HOBBIM
COJIepKAHUEM.

B3anmocBa3b nHouBMAOyanbHOro U counanbHoOro B Hayke o npase

OcHoBHbIE 2JIeMEHTHI HaykH o npase [leTpaxkuiikoro popmMupyrorcs B cdepe
MICUXUYECKOTO U CBSI3aHbI C SMOLUAMH UHIMBHUIOB. OHAKO MPAaBO — 3TO KIICUXHU-
yeckuil dakrop obmectBeHHol xu3am» [13. C. VII]. Pycckuit dunocod BBOAMT
psaa crenuUYecKuX MOHITHHA, XapaKTepH3YyIOIIMX COLUalbHYI0 chepy Ipasa,
KOTOpasi OKa3bIBAETCsl, BO-MIEPBBIX, PE3yIbTATOM B3aHUMOJCHCTBUS CO3HATEIbHOM
JKU3HU WHIMBUIOB, a BO-BTOPBIX, CIIOCOOHA OKa3bIBaTh BIUSHUE HA 3MOIUHU
WHAUBU/IOB.

[Terpaxkuiikuii yTBEpKIaeT, 4To mpaBoBas chepa oOnamaeT UMIEPATUBHO-
aTpuOyTUBHBIM XapaKTEpOM, 3TO ONpeAENCHHbIA «TaHAeM» 003aHHOCTEH U MpH-
Ts3aHuil. Pe3ysbTaT B3aMMOJEHCTBUS U B3aMMO3aBUCHUMOCTH MHOXECTBA BOJIb
MHAMBU/IOB MPUBOAUT K OanaHcy oOIIell BOJIM, KOTOPBIN BBIPAYKAETCSl B COLUANb-
HOM Topsifike. CrcTeMa MpaBOBBIX SMOIMI U CUCTEMA MPEeANUCAHUN MTPEeANnoiIaracT
CylllecTBOBaHME IpyTux S, T.e. conmyma. Takum 00pazom, OKa3bIBaeTCsl, YTO IPABO
HECMOTpPSI Ha CBOW MCHUXMYECKHH XapakTep HEOOXOAMMO CBSI3aHO C COLMAILHOM
JKU3HBIO. JlpyruM BaxXHBIM acmiekToB (uiocoduu mpasa IleTpaxuikoro, Kak oT-
MeYasioch BbIIIE, SBISETCS crnenuduueckoe MOHUMaHHUE KOHEYHOW IENH IpaBa.
Pycckunii ¢unocod BBOAWUT MOHSTHE «COMHUAIBLHOTO HJ€ana», HEMOCPEICTBECHHO
CBS3aHHOTO C MoHsTHEM J1t00BH. [loHATHE M0OBU pacKpbhIBaeTCs KaK COIHMAIBLHO-
NCUXUYECKUH U TpaBoBOi (peHomeH. Mean moOBH — HauBBICIIAs TOYKA COBEP-
IIEHCTBA 3aKOHOAATENhCTBA U MpeeNibHas 1eNIb COIMANBHOro nporpecca. Kakue
YCIIOBHS JOJDKHBI COOIOAATHCS, YTOOBI IBUKEHUE B CTOPOHY KOHEYHOTO Hjeasa
ObL10 BO3MOXXHBIM? Bo-TIepBbIX, HEOOX0IMMO PUIEPKUBATHCS 001IeH TEHACHIINN
Iporpecca, BO-BTOPBIX, IBUTaThCs MOATAHO 0€3 NMepecKakUBaHUsI B BOCIUTaHUU
yenoBevyecTBa. BakHO, YTO HEOOXOIMMOCTh MPOTPECCHUBHOTO MPOABHKECHUS
[Terpaxkuikuii He BHIBOJUT U3 KAKON-TMOO UCTOPUIECKOM MPEIpacioioKeHHOCTH
WK ACWCTBHUS anmpuOpHOM M BeyHOWM wuueu. HeobxomummocTh mporpecca —
CJIEJICTBUE SIMIMPUUECKUX 3HAHUN O IICUXUKE YETIOBEKa.

[leTpaxkuikuii pa3aensieT MpaBo Ha «O(PHUIMAIBHOE» H «HEO(DUIHUATHHOE
[14. C. 484—490]. OdunmanpHOE MPaBO — ATO MPABO, YCTAHOBJICHHOE TOCyAap-
CTBOM U YacTh MHTYMTHUBHOIO TpaBa, €CIU OHO MPUHATO KAKUMHU-TO OpraHaMH
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roCy/IapCTBEHHOW BJIACTH, HEOPUIMAIbHOE — YCTAaHOBJIEHHOE BHYTpPHU OIpe[e-
JIEHHBIM COLIMANIbHBIX Tpyni. [IpuMepamu BHErocyapcTBEHHBIX MPOU3BOUTENCH
npaBa lleTpaxunkuii cuMtaeT KOJIEKTUBHBIE TPYAOBBIE coOramieHusi, npodco-
103bl, OT/JIeNIbHBIE Kopriopauuu U T.1. [To MHeHuto pycckoro gunocoda, opurmans-
HOE TPaBO OXBATHIBAET TOJHKO MaJyI0 4acTh BCEX MPABOBBIX sBiIeHUM. Henucan-
HbIE 3aKOHBI, BO-TIEPBbIX, SBIISIOTCS HE MEHBIIIE 3aKOHAMU, YEM IMO3UTHUBHOE MIPaBo,
BO-BTOPBIX, IPOHU3BIBAIOT MPAKTUUECKH BCE cephl )KU3HU OOLIECTBA.

[Ipu3nanue DOMHHHUPYIOIIEH pOJIM «HEOPUIIMAIBHOTO» TIpaBa IPHUBEIO
[Terpaxkuiikoro K mepecMOTpy JeJCHUs IpaBa Ha YacTHOEe W myoOnuuHoe [14.
C. 508—588]. VY IleTpaxuIkoro MOHATHS YaCTHOTO M MyOJIMYHOrO MpaBa MOIy-
4aloT crenu@uueckoe 3HaueHUe U pacCMaTPUBAIOTCS Kak JBa TUIA BO3JCHCTBUS
NPaBOBOT'O CO3HAHMUS Ha YEIIOBEUECKOE MOBEICHHE, C OJHON CTOPOHBI, U ABE (ha3bl
HCTOPUYECKOI0 IIporpecca, ¢ Apyroit croponsl. Pa3nenenue Ha myOGiuyHoe U yacT-
Hoe TpaBo y [leTpakuIIKoro mpeacTaBiseT U3 ceds HEKYI0 METATHIIONIOTHIO, KOTO-
pasi 1oJKHa OBITh MPUIIOKUMA HE K 3aKOHAM B paMKaX OJJHOM CUCTEMBbI IpaBa, a Ko
BCEM cucTeMaMm mpaBa BooOmie. [TyOnudHoe M YacTHOe — JBa METamnpUHIUIA
OpraHu3aly CUCTEMbl MpaBa. [IpUHIMI YacTHOro mpaBa — MPUHLUI «IHYHO-
CBOOOIHOTO TIPaBay, YTBEPKIAET MPABO KAXKOTO YICHA COLMATBHOW TPYMIBl Ha
OCHOBHBIE CPEJICTBA CYIIECTBOBAHUS M YJIOBIETBOPEHHE €r0 MPOYMX MOTPeOHO-
CTeHl MmyTeM y4acTus B KOJUIEKTUBHO CO3JIJaHHOM 0011eit coocTBeHHOCTH. [IprHImI
MyOJIMYHOTO TIpaBa — «COLMAIBHO-CITYKEOHOE MPaBO» — MPEIoIaraeT 00s3an-
HOCTU aKTUBHBIX YWICHOB COIMANLHOW IPYIIBI BHOCUTH BKJIQ/ B 001Iee OJ1aro/eH-
ctBue. [IpaBo counanbHOro Cay>KEeHUs] TOHUMAETCS IIHUpPE, YeM MyOIMYHOE MPaBo.
OHO MOXeT UMeTh OOLIMIA XapaKTep, €M CIY>)KUT 00ILeMy MHTEpecy, U CIeLu-
aJbHBIN XapakTep, €cliu CIY>KUT YacTHOMY uHTepecy. [IpaBo counanbHOrO Ciyxe-
HUS TTIOPOKIa€T OCOOCHHBIN BHJI BIACTH — JEMOKPATUYECKUH, OCYIIECTBIISIEMBbIi
B MHTEpecax MOAYMHEHHBIX JIUI U TIOJ UX KOHTposieM. TakuMm 00pa3oM, B TEOpUH
[TeTpaKUIIKOTO TPaIUIIMOHHOE ACNIEHUE MPpaBa HA YaCTHOE WM IMyOJIMYHOE TpaHC-
dbopmupyeTcsi B KiIacCU(DUKAIIMIO TIpaBa Ha «COIMAIBHO-CIYKEOHOE» M «JTUYHO-
CBOOOJTHOE.

[Tocnenosarenu IleTpaxuukoro HepeIKoO ypeKaal ero B HAMEPEHHOM HHIU-
BUJIyaIM3UPOBAHUU TIpaBa U UTHOPUPOBAHHUE €r0 COLMAIbHOW MpUpObl. Tak,
Hanpumep, ['. I'ypBuy yTBep>Kaaer, 4To yCTaHOBJICHUE UMIIEpPAaTUBHO-aTPUOYTHB-
HOTO JIBYCTOPOHHET0 XapakTepa npasa y [leTpakuIikoro He mojiyqmio JTOJKHOTO
3aBEpUICHMSI, KOTOpBIE BBIPAKAIHCh Obl B BAXKHBIX COLIMAIBHBIX CIIEJCTBUSIX
[16. C. 346—347]. «becciopna Heyaaua lleTpaxuikoro B TOM, YTO KacaeTcs
omnpeneneHuss crenuduueckod MPaBOBOM JCHCTBUTEILHOCTH; M 3Ta HEyJada
00s13aHa CBOMM IMPOUCXOKICHUEM HE TOJBKO HACTOMYHMBOMY CTPEMIICHHIO K IIO-
CTH)KEHUIO HEMIOCPEACTBEHHOTO FOPUIUUECKOTO OIbITa, HO M HEBEPHOU MHIUBUTY-
QIUCTHUYECKON U CyOBEKTUBUCTCKOW MHTEpIpeTaluy Takoro onbitay [16. C. 256].
JIByCTOpOHHUIA XapakTep MpaBa, C TOYKHU 3peHus ['ypBuya, BO-IIEPBBIX, SIBISETCS
TEM YCIOBHEM, KOTOPOE 3aIyCKaeT MPOIECC MPUHYKICHUS, HEOOXOMUMBIN IS
OCYULIECTBJICHUSI TPABOBOM JKM3HM BooOIIe. Bo-BTOphIX, OH CIOCOOCTBYET
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yHU(UKALMY TIpaBa U JelaeT MpaBo OObEKTUBHBIM MOPSIKOM MUpa. B-Tperbux,
MMIIEPATUBHO-aTPUOYTUBHAs CTPYKTypa IIpaBa MOKET ObITh Peau30BaHa TOJIBKO
[IpU HAJIMYMKA MHOXECTBA CO3HAHUM U peanbHOM CBS3U Mex1y HUMU. C npusHa-
HUEM 3TUX IOJIOKEHUHN 10 KOHLIA PACKPBIBAECTCS COLMAIbHBIN MOTEHIHA 3MOTH-
BUCTCKOM Teopuu lleTpakuikoro.

[Touemy IleTpakuiikuii He Ha3bIBAET CBOIO TEOPHIO colnanbHoi? [1o MHEHMIO
Banuukoro, Tak OH X0T€J NOJYEPKHYTh, UTO «COLMATBHOE)» HE CYLIECTBYET «BHE»
WIM «HA» JUYHOCTHIO, YTO COLMAIM3ALMs, Ul TOTO YTOOBI OBITh MCTUHHOM
1 3(QPeKTUBHOM, AOKHA 3aHATH MECTO BHYTPH WHIAUBUAYATbHOW AYIIH, BHE-
pATBCS B CYILHOCTb, a HE JaBUTh Ha 4elOBEKa, Kak BHemHss cuwia [8. C. 310].
Conumaneabie (hakTophl y [leTpakuikoro cyTs He HeuTo BHemHee. COHaIbHOCTD
KaK TakoBasi €CTh Pe3yJIbTaT KyJIbTUBUPOBAHUS WHIAUBUIYAIbHOCTU, UHAUBUIY-
aJIBLHOM CBOOOJIBI M IOCTOMHCTBA YenoBeka. Y [leTpakuiikoro mpaBo — BOCIIHTA-
TEIbHOE CPEICTBO, KOTOPOE CIMOCOOHO TMOJHUMATh JIOJCH Ha Oojee BBICOKHUI
YPOBEHb COLIMAIIA3ALUY.

Taxum o6pazom, Teopus [leTpakuikoro umena 3aMEeTHOE COLMAIBHOE U3Me-
penue. CucteMa MpaBOBBIX SMOIIMM peann3yercs Ha ypOBHE 00IECTBa U yCTaHaB-
JUBAET BAXKHBIC COIMAIBHBIC 3JIEMEHTHl M OPHEHTUPHI — TaKue Kak I0O0OBb
U COLIMAJIbHBIN MOPSA0K, IPUOPUTET HEO(PUIIMATHLHOTO MpaBa B )KU3HU OOIIECTBA,
cnenuduyeckas TpPaKTOBKa IMyOJIMYHOTO U 4YaCTHOTO TPaBa.

Coumanbubiii uaean IleTpakuuKoro okasbplBa€TCsi COOTHOCUMBIM C PacIpo-
CTpaHEHHBIMH B Hayajie XX B. COLMAIbHBIMU UIESIMHU, TAKUMU KaK COLUAIIN3M U
co0opHOCTh. Tak, HECMOTPS Ha KaXKyIIyIOCsS BHEUIHIOIO HECOTIOCTAaBUMOCTb UHIH-
BUyalTUCTUYECKON KOHIeNnuu lleTpaxunkoro ¢ uueeid cOOOPHOCTH, coaepxka-
TEIbHO OHM OKa3bIBAIOTCA COMOCTAaBUMBIMM M Onu3kuMu. KoHueHTpamus Ha
NCUXUYECKOM )KM3HU MHIUBHU/IA HE TOJIBKO HE IPOTUBOPEUHUT UJiee COOOPHOCTH, HO
OpraHuyHo ee nonoiHser. Maes cobopHocTH mpearnoiaraia cBOOOIHOE TyXOBHOE
€IUHEHHE JIIOJICH B PEJUTMO3HOM M CBETCKOM XU3HU. B CBOK ouepenp, uueain
M00BH, yTBepkaaeMbli [leTpaxuiikum, oka3siBaeTcs TeM 11poM, OJTU3KUM TpaIu-
[[UU XPUCTHAHCKOW PEIMTUH, KOTOPBIH CIOCOOCH CTAaTh YCIOBUEM AJISI TyXOBHOTO
enuHenus. Kpome Toro, 3Ha4uuTeIbHBIM 1yXOBHBIM O0BEAUHSIOMIUM (GaKTOPOM, IO
MHEHHIO PycCKOro (guiocoda, T0JKHO OBIJIO CTAaTh «IPABO COLUAIBHOTO CITyKe-
HUS», OTBEYalolllee HMHTEpPEecaM BCEX WIEHOB COLMAJIbHOW TIpyIHIbl U 00LIEeMy
OJ1aroJICHCTBHIO.

Wnen IleTpaxxuukoro He KaxKyTcs IPOTUBOPEYAIIUMH U UJIESIM COLMATU3MA.
Cawm Ilerpaxkuiikuii He ObLT MPOTUBHUKOM MapKCU3Ma, HO OTBOJWJ COLUATH3MY
MHYIO poiib. [[pUHIMNMAIBHBIM OTJIMYMEM B TPAKTOBKE COLMAIM3MA Yy PYCCKOIO
¢dumocoda 6bUT0 TO, UTO COLUATTU3M HE CJIelyeT IOHUMATh B Ka4eCTBE 00IIeCTBEH-
Horo uaeana. Comuanu3Mm, o MHeHUIo [leTpakuiikoro, He o0namaeT Tpedyemoi
CBOOOIHON MPaBOBOW MOTHBAIMEH, YTOOBI CUMUTATHCS HUICAIOM, H SIBISICTCS
«IEHTpaIU30BaHHbIM cTpoeM mpousBojctBay [14. C. 558]. Commanusm — 31O
TOJIBKO OJIMH M3 3TAllOB IPOIrpecca, COBEPIICHCTBOBAHMS 3aKOHOTBOPUYECTBA Ha
OyTH K uaealy JIr0BH, NpUOIMKEHHE K KOTOPOMY IIOCTEIIEHHO YCTpaHseT
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HEO0OXOUMOCTh B MPUHYKJIEHUU U B IMpaBe Kak TakoBoM. HopMbI colnaibHOro
CITyEHHUS, KyJIbTHBUPYEMbBIC B OOIIECTBE, JOKHBI B KOHEYHOM UTOT€ IPUBECTH K
OCBOOOKJIEHUIO OT MPaBOBOTO JaBlieHUs. Tak, colepikaTelbHOE HArOJIHEHHE
JIBYCTOPOHHEH TPAKTOBKH MpaBa KaK COBOKYITHOCTH MHIWBUYaIbHON CBOOOBI U
COLIMAJILHOTO CITYKEHHsI BIIOJIHE MOTJIO OBl JOIMOJIHUTH U Pa3HOTO pojAa COLUAIH-
CTUYECKHUE KOHLICTIIINH.

3aknoyeHve

WnpuBuayanuctudeckas ¢unocopus npasa Ilerpaxkuiikoro o6Hapyx uBaetr
3aMETHOE COIMAJIbHOE PACUIMPEHUE W COLMAbHbIA MOTeHIHaNn. OpUrHHAIbHBIN
NICUXOJIOTUCTUYECKUNA PAa3BOPOT K NCHUXUYECKOW XKU3HU MHIMBHJIA B TPAKTOBKE
IpaBa OKa3bIBACTCS OPraHUYHBIM IPOEKTOM, BIUCBIBAIOLIMICA B MHOroodpasue
[IPaBOBBIX KOHLenuMi Hadana XX Beka. [IpyueM OpraHMYHOCTH BBIpaXKaerTcs,
IJIABHBIM 00pa3oM, B TOM, 4TO KOHIeNnuus [IeTpa’kuikoro B COCTOSHUM BIIUCATHCS
B caMbl€ pa3nuyHble GUI0CO(CKO-IPABOBbIE KOHTEKCTHI, KaK IIO3UTUBUCTCKUE, TAK
u naeamuctnyeckne. Bunmanue [1eTpakuiikoro K ICHXUYECKUM SIBICHUSIM CKOpee
MOJKET JIOTOJIHUTh MPOTUBOOOPCTBYIOIIME MPABOBBIE MO3MLIUMHU, YEM YCTPAHUTh
Kakue-To U3 HuX. [Icuxonornyeckoe NpouTeHHE MpaBa KaK pe3ysbTaT KOJICKTUB-
HOT'0 IICUXUYECKOE MePeXUBAHUA JaeT 0cOObI MPaBOBOW pa3BOPOT KyJIbTUBUPYE-
MO B pyccKo#t (¢miocopuu ugee cOOOPHOCTH Kak crerudpuieckoi Gopmbl corm-
anbHOM ncuxonoruu. Ilcuxonornueckas koHuenuus npasa [lerpaxunkoro He mpo-
TUBOPEYHUT Ujiee COOOPHOCTH, HO TIO3BOJIAET €€ OOBSICHUTh U3HYTPH, C MO3HUIIUU
IICUXOJIOTHUH OTAEIbHOTO MHIMBUAA. ONHOBpeMEHHO 3MOTHBHU3M IleTpakuiikoro
MOJKET PacCMaTPUBATHCS B KAUECTBE MOJKPEIICHHUS M COLMATUCTHIECKUX TEOPHH,
00BsICHSAS BHYTPEHHUE MEXaHU3Mbl ()YHKIIMOHUPOBAHUS OOIIECTBA C LIEHTPAIHU30-
BaHHBIM YCTPOWCTBOM NPOHM3BOJCTBA. MHIMBUAyanuCcTHUECKass W COLMAIIbHAS
TEH/IEHIUsI BHYTPU (punocodcko-npaBoBOi CUCTEMBI pyccKoro ¢unocopa oka3bl-
BAIOTCS B3aMMO3aBUCHMBIMH M B3aUMOPETYJIMPYIOIMINMHU, UX 000I0JJHOE JeHCTBUE
OKa3bIBAETCSl AHAJIOTMYHBIM MMIIEPATUBHO-aTPUOYTUBHON MOJAEIM IpaBa, 4YTO
CHOCOOCTBYET 00€CIIEYEHUIO TIPOTPECCUBHOTO PA3BUTHS OOIIECTBA.
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AHHoTauus. J{anHas myOauKanus OpeJcTaBisieT PyKONHCh U3BECTHOIO PYCCKO-TUTOB-
ckoro ¢uocoda Bacumus Cezemana (1884—1963). Pykonuch «CriopT U cOBpeMeHHas KyJIb-
Typa» — 3TO TEKCT U3 pyKomucHOro ¢ponna CeseMaHa, KOTOPHIH HAXOAUTCS B BUIbHIOCCKOM
yauBepcutere (F122-79). Ora pyKonmuch — MOATOTOBUTEbHBIE 3aMETKH K cTaThe Ce3eMaHa
«Bpems, kynbrypa u Teno. K mo3HaHuIO KyJbTYpHBIX 3allad COBPEMEHHOCTH», KOTOpas
BIIEpBbIE yBUENa cBeT B 1931 r. B neyatHoM u3gaHuu eBpasuiiiies « Tpuanareie roapl. Y TBEp-
skaenue espasuiines. Kuura VID» (c. 147—190) nox nceBnonumomM «B. UyxHun», a B 1935 1.
oImyOJIMKOBaHa Ha JIMTOBCKOM fA3bIKE O]l COOCTBEHHbIM MMeHeM. B uccnenosanuu «Bpewms,
KyIbTypa u Te70» Ce3eMaH pa3MBIIIIIET O TAKOM OOBEKTHBHPYIOIIEM OTHOIICHUH K BPEMEHU
U Telly, KOTOPOE OTUYXIAeT MX OT caMmoro uenoBeka. Ce3eMaH yTBEP)KAAET, 9TO BPEMs BOC-
MPUHUMACTCS KaK CMBICIIOBOE €IMHCTBO TOJIBKO TOT/IA, KOTAa OHO paccMaTpHBaeTcs Kak pado-
yee BpeMs. PaboTa sBisieTcs Takod Iiefiernoiararomeil 1esTeIbHOCThI0, KOTOpas OPHEHTUPO-
BaHa Ha JOCTIKEHHE OOBEKTHUBHOIO pe3ysbTaTa B Oyayuiem. IloroHs 3a 1enpio moMoraet
M30€XaTh OILIYIIEHUS MYCTOTHl BPEMEHHU, HO OJHOBPEMEHHO OTUY)KJIAeT HACTOsIIee BpeMsl.
[Morpyxasick B OeSITENLHOCTB, CyOBEKT MPEOIOIEBACT CBOIO OTPAaHMYCHHOCTh M CTAHOBUTCS
9acThI0 00BEKTUBHOM KyIbTYpHL. UeIoBeK Kak OBl MPSIETCs 32 00BEKTUBUPOBAHHBIME PE3yITh-
TaTaMH CBOH JICSITEITLHOCTH, YTOOBI H30€XKaTh MPSIMOTO CTOJIKHOBEHHS CO BPEMEHEM, TaK Kak
9TO MOXKET MPUBECTH K Pa3phIBY CMBICIOBBIX CBsI3€H M K BCeoxBaThIBatomiel ckyke. Hapsny ¢
00BEeKTUBUPOBaHHBIM BpeMeHeM Ce3eMaH uccienyer U peHoMeH 00bEeKTUBUPOBAHHOTO Tea.
[eino B TOM, 4TO IPUMUTHBHBIH 4EJIOBEK CBOEMY TEly MOT' JOBEPSThH OOJIbIIIE, YeM HHCTPYMEH-
TaM. B coBpeMeHHOI KyJIbType Tell0 HOCTENEHHO TEPAET CBOE 3HAUEHUE, TaK KaK €ro 3aMeHsAeT
MHCTPYMEHTHI, MAlllUHBl U Ja)Ke LeJible MHCTUTYTHl. Tak LEHTp KyJbTypbl NEPEHOCUTCS
B HETO/BIACTHBIN CyOBEKTY MHUp BEIIEH, B KOTOPOM TEJI0 UTPAET TOJIHKO BCIIOMOTATENLHYIO
ponb. IlpeogoneHue OTUYKIEHUS BpeMEHHM M Tella BO3MOXKHO 4Yepe3 CaMOIO3HAaHUE
u camoobnananue. Ce3emMaH caMooOJNaJaHHE OMNKCHIBAET KaK IMPAKTHYECKOE YMEHHE H
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HACTpOM, KOTOPBIA OH Ha3bIBAET IIPUCYTCTBHEM AyXa». UeJOBEK B TAKOM COCTOSIHUHM YMEET
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Body and Time in Sesemann’s Philosophy of Culture:
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Abstract. This publication presents manuscript of the famous Russian-Lithuanian
philosopher Vasily Seseman (1884—1963) accompanied by a preface. The manuscript "Sport
and Contemporary Culture" is the text of Seseman's manuscript collection, which is located in
Vilnius University (F122-79). Manuscript is a preparatory text for the article "Time, Culture
and Body" (first published in 1931 under the pen name "V. Chukhnin", and then in 1935 under
his real name). In "Time, Culture and Body" Sesemann develops his ideas concerning the
objectifying attitude, which leads to human's alienation towards body and time. Sesemann
claims that the time is perceived as a meaningful entirety only when the time is contemplated
from the point of view of work. Work is a purpose—attaining activity where subjective
creativity is oriented towards an objective result in future. Working in pursuit of one's goals
helps to avoid facing the emptiness of time, but at the same time it alienates the present. Work
helps the subject to overcome his individual limitations and to become a part of the objective
culture. By hiding behind the results of an objective activity people avoid direct contact with
the time because it may appear as an interruption of meaningful relations and as a boredom.
The tendency to objectify time is accompanied by the process of objectification of body.
Previously, a primitive person could trust his body more than tools. In the modern culture body
is gradually downgraded because tools, machinery and even separate institutions take over its
functions. In this way the centre of culture is moved to the world of objects which is beyond a
subject's control and body plays a merely auxiliary part. A person can overcome his alienation
towards time and body only by being wakeful — here and now, by self-knowledge and self-
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control. Sesemann describes the self-control as the practical ability and mood, which he called

"presence of mind". In this state of mind person is able to fing oneself, concentrate and mobilise

all his strength to his utmost, maintain inner composure, calmness and balance of spirit.
Keywords: Sesemann, manuscript, body, time, attitude, culture, sport

Funding and Acknowledgement of Sources. This work is supported by the LMT (Lietuvos
Mokslo Fondas) research grant Nr. P-LIP-18-95.

Article history:
The article was submitted on 02.05.2021
The article was accepted on 27.08.2021

For citation: Jonkus D. Body and Time in Sesemann's Philosophy of Culture: Preface to the
Publication of the Vasily Sesemann's Manuscript "Sport and Contemporary Culture".
RUDN Journal of Philosophy. 2021;25(3):524—532. (In Russian). DOI: 10.22363/2313-2302-
2021-25-3-524-532

B nacnenuu pyccko-nmutoBckoro ¢unocoda Bacumus Cezemana (1884—1963)
BBIJICJISIFOTCS HECKOJIBKO padoT, MOCBAMIECHHBIX (prtocodun KynbTypsl. dOumoco-
¢us st CesemMaHa — 3TO HE CTOJIBKO TEOPETUYECKOE IMO3HAHHE MHUPA, CKOJIBKO
MpaKTHKa camorno3HaHus. Ounocodro oH MOHUMAET Kak caMopedIeKCHIO KU3HU
U BbIpacTaromieil u3 Hee KyJapTypsl. [Ipobiiema KyabTypsl B ¢uinocohuu B3auMo-
CBf3aHa C OCMBICIIEHUEM Kpu3uca KyJabTyphl. Ce3eMaH OOBSICHSIET KPU3UC KyJb-
TYpBI KaK CJEJICTBUE MPEo0IaIaloIero MO3UTUBU3MA, KOTOPHIN MOHUMAET JKU3Hb
YIPOIIEHHO, KaK HWCYUCISEMbId MaTepualbHbld mporecc. [pyrod npuduHOR
KpHU3HCa SBISIETCS TO 00CTOSITENLCTBO, UTO KYJIBTYpa POKIACTCS KaK 0ObEKTHBA-
Ul cCaMOM KU3HU U MIPH 3TOM JKU3Hb OTUYK/IaeTCsl cama OT ceOsl.

CezemaHn yTBepkJal, YTO GUIOCOPHS — ITO HE TOIBKO BO3MOKHOCTH OPHUEH-
TUPOBATHCS B MUPE, HO U 3a00Ta 0 cOOCTBEHHOMU ayiie. B aTom cmbicie dhunocodust
XOTS M HE COBIaaeT ¢ puiocodueii, Ho U He ONpoBepraer ee. B penuruto BKIto-
4yarTcss MOMEHTHI (prtocodckori mpaktuku. B cratbsx «Cokpar m mpobOiiema
camonio3Hanus» (1925) [1], «[lnatonusm, [1notun u coBpemennocts» (1925) [2]
CesemaH pa3MbIIUISET O KPU3UCE KYJIbTYpPbl M BO3MOKHBIX BBIXOAAX U3 Hee. DTOT
aHAJIM3 OH MPOJIOJDKAET U B CBoeM Tpyae «Bpems, kynsTypa u Teno. K moznanuto
KYJIbTYPHBIX 3a7a4 COBPEMEHHOCTH» [3]. DTO Ba)XHOE HCCJIEAOBAaHUE BIIEPBBIE
yBuzeno ceeT B 1931 rogy B meuaTHOM M3JaHUM €Bpa3uiileB « TpuanaTeie roabl.
VYr1Bepxnenue eppazuiiiieB. Knura VII» non nceBgonumom «B. Uyxuun», a no3a-
Hee 1935 rogy omyOIMKOBAaHO HA JTMUTOBCKOM SI3BIKE IMOJ COOCTBEHHOM HMEHEM
OTJEIIbHON KHIDKKOMU [4].

JIMTOBCKMIT BapuaHT 3TOM pabOThI OBUT HECKOIBKO coKpaiieH. B Hem Ce3eman
oTKa3zajcs oT nociennero X VI pasnena, B KOTOPOM pa3MbIIUISET O KOJUIEKTUBHUCT-
CKOM cTpoe u (usudeckoil Kynbrype B Poccuu-EBpaasun. Pykonucs Cesemana
«Cnopt ¥ coBpeMeHHasl KyJIbTypa», OYEBHUIHO, SIBISETCS TMOJIrOTOBHTEIHHBIM
MaTepHalioM JIJIs yIIOMsiHyToro Tpyaa. Mccnemys heHoMeH criopTa B COBpEMEHHOM
KynabType, Ce3eMaH pacKpblBaeT CYIIHOCTHbIE H3MEHEHHUS BOCIPHUATHS Teia
U BpeMeHH. Puocod He TOIBKO ONMUCHIBAET BO3PACTAIOLIYIO POJIb CHOPTA, HO U
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MIOKa3bIBAET, KaK U3MEHSAETCS PENpe3eHTalUs Tella B TeaTpe, )KUBOIUCH, MY3bIKE,
penuruu, Moje. YBEIUYMBAIONIAsACS MEXaHHU3alUsl KyJIbTypbl IPUBOJIUT K TOMY,
YTO POJIb T€JIAa YMEHBIIAETCS, U OHO CTAHOBUTCS Yy>KJbIM JIJIsl CAMOTIO YEJIOBEKa.
Ce3eMaH pa3BHBaeT HMHTEPECHYIO KPUTUKY KyJIbTYpPHOro palCTBa, KOrja pajau
abCcTpaKIMii HHTEJUIMICHT OTBEpPraeT MOJHOLEHHYIO TesecHYo u3Hb. Cam Cese-
MaH BCIO ’KM3Hb 3aHUMAJICS CIIOPTUBHOM I'MMHACTUKOU. Teslo OH MoHMMas He Kak
MaTepHalbHbIN IPeAMET, a KaK OCaHKY BOIUIOLIEHHOTO ayXa. 3a00Ta o Teje sBis-
eTcs HeOThEMJIEMON YaCThIO AYXOBHBIX MpakTuK. CezemaH oOpaTHi BHUMAaHUE Ha
0co0y10 (hopMy BpPEMEHHOCTH, KOTOpasi MPOSIBISCTCS B BHIE AYXOBHO-TEIECCHON
KOHILIEHTPALM1, COOPaHHOCTH. YeI0BeK TPEHUPYEeTCsl Al TOrO, YTOObI B HYKHBIN
MOMEHT JI0CTHYb TPEOyeMOro cocTosiHUsA. BpeMs HyKHO MOHMMATh He KaK pacTs-
HYTO€ BpeMsi pabOThI, a KaK KOHIICHTPHPOBAHHOE BPEMSI IIPOPHIBA, KyJIbMUHAIINH.
[TosToMy Tak HEOOXOAMMO YMEHHE caMOOOJaJaHus, COCPEAOTOYECHHUS, IPUCYT-
CTBHSI B HACTOSIILIEM, YMEHHUE PAJIOBATHCS HACTOALIMM, a HE )KEPTBOBATh UM BO UM
JOCTIKEHUH B mpouuioM win B OynyumwmM. B ¢unocoduu Bpemenn Cesemana
MepeceKaroTcsi 0eprcoHn3M, PCHOMEHOJIOTHS U AHTUIHAS TPAIUIUS 3a00THI O JTyIIIe.

ITo muenuto Ce3emana, IPUUUHON KpU3HCA KYJIbTYPBI SBIISETCS HATYPATUCTH-
YeCKOe IMO3HaHUE, KOTOPOe 0ObEKTUBHUPYET BCE xkHBOe. OOBEKTUBUPYIOIIEE TO3HA-
HUE OTYYKJIAeT YEIOBEKA OT CAMOTO ce0sI M HE T03BOJISIET IOHATH CyObEKTUBHOCTb.
CaMmomno3HaHHe BO3MOKHO TOJBKO TOTJa, KOIZla IPeo10JeBaeTcs MPOTUBOIOCTaB-
neHue cyobekra u oObekTa. CO3HaHME HEMOCPEICTBEHHO JAHO caMoMy cebe
B camoco3HaHuu. CyOBEeKT HEIOCPEICTBEHHO yYacTBYET B COOCTBEHHBIX MEPEKU-
BaHUAX. OOBEKTUBUPYIOIIEE CaMOCO3HaHHME, KOTOpPOE IpEeBpaIlaeT B OOBEKT
COOCTBEHHBIE NEPEKHUBAHUSA, BO3MOXKHO TOJIBKO Ha OCHOBE HENOCPEICTBEHHOTO
Hepe(hIeKCUBHOTO caMoco3HaHusl. Jlyann3M 00beKTUBUPYIOLIETO U HEOObEKTUBU-
PYIOIIETO CAaMOCO3HAHUS BBIPAXKAET IBYJIUKOCTH caMoi xu3HHU. C OHO# CTOPOHHI,
CaMOCO3HAHUIO TPUCYLIE CTPEMJIEHUE CTaThb CaMHM COOOMH, ¢ APYroi CTOPOHBI,
CaMOCO3HAHHUE TMPOSBISETCA KaK OTUYXKIEHHE OT caMoro cebds. OruyxaeHue
Ceszeman noHumaet kak (GopMy oObeKTUBUpYOLEro no3Hanus. Hayku o npupone
YCIEUIHO PYKOBOJCTBYIOTCS IMOJAOOHBIM MO3HaHUEM, KOTOPOE BCE CYIIEe IpeBpa-
1aeT B 0€3)KN3HEHHbIE 00BEKTHI, OHAKO HATYPAaIUCTUYECKUN MO3UTUBU3M IIbITa-
ercs 3Ty (opMy NMO3HAHUS PACIIUPUTH U IPUMEHUTH K 00JIACTH JyXOBHOM KU3HHU.
Ho xak Tosibko MopasibHOE ObITHE NPUPABHUBAETCSA K 00BEKTAM €CTECTBO3HAHUS,
OHO TepseT cBoe cBoeobpasue [1. C. 250].

CezeMaH yTBepKIaeT, YTO 00bEKTUBUPYIOIIAs YCTAHOBKA IPUCYIIIA HE TOJIBKO
€CTECTBO3HAHUIO, HO W BHEIPSACTCS B MOBCEAHEBHOE MPAKTUYECKOE MBIIUICHHUE.
B noBcenHeBHOCTH Npeo0iafaeT HATYpaJIUCTHUECKass YCTAaHOBKA, IIPU KOTOPOH
4eJI0BEeK 00bEKTUBUPYET Bee cyliee. HempuroanocTs HaTypaiu3Ma 0COOEHHO SIPKO
NPOSIBIISIETCS] B MPOIECCE CAMOMO3HAHUS M MIPU CTOJIKHOBEHUH C PEMTHO3HBIMH,
TUYECKHUMH U ICTETUYECKUMU LieHHOcTsAMU. [loaTromy Ce3emaH oThaer mpenarno-
YyTeHUe HeOOBEKTUBUPYIOLEMY cIoco0y no3HaHus. Takas ¢puiocopckas mo3uus
Cesemana co3By4Ha ¢ (heHOMeHoJorHel, (punocoduelt KU3HU U OGEprcOHU3MOM.
Hx o0beauHsieT ujaes 0 TOM, YTO JIaHHbIE CO3HAHMS HEMOCPEACTBEHHO JOCTYIIHbI
caMOMy CO3HaIoIEeMy CyObeKTy Ha ypoBHE 0opedieKcuBHOTO onbiTa. Ho kak Ham
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JlaH OIBIT BpeMeH! U Tena? B uccnenosannn «Bpems, kynbTypa u Tesno» Cezeman
KPUTHYECKH aHATM3UPYET OObEKTUBUPYIOIIEE OTHOIIEHHE K BpeMeH! H Tely. OH
YTBEPKJAET, YTO OOBEKTUBALUSA OTUYXKAAET BPEMs U TEJIO OT CaMOI0 4eJOBEKa.
OOBeKTUBUPOBAHHbIE PE3YJIbTATHl YEIOBEUECKOM NESATEIBHOCTH HE IO3BOJISIOT
npeObIBaTh B HACTOSILEM: YEJIOBEK yOeraeT OT HEro B IpOIUIOe Wi Oyayliee.
OcHoBa 0OBEKTMBMPOBAHHOIO MOHMMAHUS BPEMEHHU €CTh MPOLUIOE, HA UTOrax
KOTOPOT'O BBIYMCISIETCS Oyay1ee:

«["'0OTOBHOCTB K Jielly O3HAa4JaeT Il COBPEMEHHOTO YeJI0BeKa — HE CTOJBKO
HaMpsHKEHHOCTh U COCPEIOTOUCHHOCTh BOJNM U WHTEIUIEKTa, CKOJIBKO BHEII-
HIOIO IPHTOTOBJIEHHOCTD, T. €. BO3MOYKHOCTD aKTyaln30BaTh CHJIBI IIPOILIOTO,
HaKOIUICHHBIE B BEUIHOM KYJIbType, U MPH MOMOIIH 3TOTO MPOILIOro Mpe-
ompenenuTh Oynymiee. [103ToMy W KH3HB KyJIbTYpHOTO TPY)KEHHKA, —
a TaKUM M SIBISIETCS TI0 NMTPEUMYILECTBY COBPEMEHHBIH YelIOBEK — HHKOT/IA
HE COCpPEelOTOUEHa B KaKOM-HHOYIb OTpeNelIeHHOM MOMEHTE; OHa HeoOXo-
MO Pa3MEINAeTcsi M PacTEeKaeTcsi BO BPEMEHH, B MOCIEIOBATEIBHOCTH
00yCJIOBIMBAIOIUX APYT Apyra MOMEHTOB. MeHee Bcero oHa mpeObIBaeT
B HACTOSAIIEM; OHAa B OyIyIlIeM WM B MPOIUIOM i Oymymiero. Hacrosimee
JUISL Hee 03HAYaeT JIMIIb aKTyaJbHOCTh MJIM HEMOCPEICTBEHHYIO PEaIbHOCTD
HETPEPBIBHOM CBS3M MEXIy MPOULTBIM U Oyymmm» [3. C. 163].

CeszemaH yTBEp)KIAET, YTO YEIOBEK OOBEKTHUBUPYET HE TOJIBKO BpeMs, HO U
cBoe coOCTBeHHOE Teo0. Punocod AenaeT pa3indue MeXy IepeKUBAEMbIM TEJIOM
u TenoM oobekToM. DdeHomeHonorus Tena Ce3eMaHa BO MHOTOM OINUPAETCS Ha
antpononoruueckue uccienopanus Makca lllenepa u Xensmyta [lnnecuepa. Cese-
MaH KPUTHYECKU paccMaTpUBaeT mpeoliaiaroliee B COBPEMEHHON KyIbType Mo-
HHUMAaHHCEC TCJIa KaK O6’beKTa. B T0 BpeMs HpHMHTHBHBIfI YCJIOBCK, 10 YTBCPIKACHUTIO
¢mocoda, cBOeMy Telry MOT JJOBEPSTh OOJbIIe, YeM HHCTpyMEHTaM. TeJo u ero
HABBIKU ISl TAKOTO YEJIOBEKa CYIIECTBOBAJIM KaK MPUTOAHBIA JJISI IPUMEHEHUS
apceHall. B COBpeMEHHOU KyJIBType TEJIO 3aMEHSETCs MHCTPYMEHTAMHU U MalllM-
Hamu. HenonBnacTHbIil cyOBEKTY MUp Beleid mpuoOperaer ocodoe 3HaYeHHE, a
TE€J0, HA00OPOT, TEPSIET CBOE 3HAYEHHE U BBIMOJIHSAET TOJIBKO BCIIOMOTAaTEIbHYIO
pons. Teno obciykuBaeT mpoiiecc MPoru3BOJCTBA, HO HE ompezenseT ero. Hapsmy
C MPOLIECCOM OBELIECTBICHUS BPEMEHH ITPOUCXOIUT MPOLIECC 1€CyObEKTUBU3ALIMU
Tena, pa3pbIB Tena u ayxa. [locteneHHo Teno npespaiaeTcs B nepupepuro 1yXoB-
HOM JesTeNnbHOCTH. Teno mepectaeT OBITh OOBEKTOM YeNOBEYECKOW 3a00ThI,
a MCJUIIMHA U (I)I/IBI/IOHOFI/ISI HHTCPCCYCTCA UM KaK YaCTbIO ITPUPObL:

«BecbpMa 3HaMeHaTENFHO TaKKe, YTO TEJIO KaK KyJIbTypHas CHJIa HE COCTaB-
JSIET aKTyaJIbHOW TMPOOJIEMBI TSI COBPEMEHHOTO €BPONEHCKOTr0 HAyYHOTO U
¢unocodckoro cozHanus, Mo KpailHel Mepe — He COCTABISIIO TAKOBOH 110
nocnetHero BpeMeHH. OHO JOBOJIBCTBOBAJIOCH TEOPUEH TICHXO0-(DH3HIECKOTO
napajuienu3Ma, TeopHell, KoTopas, IO CyIIeCTBY WJIH COBCEM HE JaeT
penreHus mpooIeMbl B3aMMOOTHOIICHUS TyIITH U Tella MJIH )K€ TPETIOJHOCUT
B MPHUKPBITOM BHJE CaMYI0 HAaUBHYIO MaTEPHAIHCTHUECKYIO MeTa(H3HKY.
[la 1 B caMoli KyIbTypHOM KM3HU — TeJa OOBIYHO HE 3aMEYaloT, T. €. 3aMeYaroT
TOJIBKO TOTJIa, KOT/Ia OHO SIBJISIETCS HCTOYHUKOM CTPAJIaHui M 3a00i1eBaHNeM
HapyIaeT HOpMaJIbHOE TeUEHHE )KU3HU U KyJIbTypHOro Tpyna» [3. C. 161].
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Teno xak maTepuanibHas BeIllb TEPAET B3AUMOCBS3b ¢ CyObekTOM. OHO cTaHO-
BUTCS1 O0BEKTOM MAHUITYJILIMU U IEpECTaeT ObITh HEMOCPEACTBEHHBIM NEPEKHUBaA-
HueM. MO>XHO cKa3aTh, UTO 4eJIOBEK, 0 MHeHHUI0 Ce3eMaHa, OTUYXKIEH OT TOro,
4yTO eMy Haubosee OJIM3KO — OT HACTOSIIEr0 BPEMEHH U cBoero Tena. MHTuMHas
CBSI3b C OJTHUM U JPYTUM MEPEKHUBACTCS TOJIBKO TOT/A, KOT/Ia pylIaTcs HaleleH-
HbIE Ha OyAylIee MIaHbl WIK TEI0 HEJOMOTaeT.

Ha cezemaHoBckuii aHann3 0ObEKTHUBUPOBAHHOTO BPEMEHHU M Tela, IO BCei
BEPOSITHOCTH, MOBIHUsIA Oosiee 00mIas KpUTUKA OOBEKTUBUPOBAHHON KYJBTYPBHI,
KoTopyto pasBuBai l'eopr 3ummens (1858—1918). DToT MbICIUTENb B Hayaie
XX B. chopMyIHpOBaT MHPOKO U3BECTHYIO KOHIEIIIHIO O TPArnueCKOn CYIIHOCTH
KyJbTYpbl. 3UMMeEJb YTBEPKIAl, YTO >KM3Hb MOXET ce0si peaanu3oBaTh, TOJIBKO
npuooOpetast popmy. Takyro hopmy IS KUZHU PEAOCTaBIACT KyiabTypa. C oqHOM
CTOPOHBI, KyJIbTypa SIBJSETCSI TBOPEHUEM >KU3HHU, C APYroil — oHa mpuodpeTaet
00BEKTUBHYIO HE3aBHUCHUMOCTh U HaYMHAeT Mpeo0safaTh HaJ KU3HBIO, BCTYMAeT
C Hell B mepMaHEHTHBIH KOHQIUKT. Tak 4TO JXKM3HB peanau3yercsi, mpuodperas
(dbopMy, HO TIpH ATOM 3acThIBIIAs (hOpMa OTPAHUYMBACT U JaKe OTPHUIIAET LIEHHOCTh
caMOM JKM3HHU. 3UMMENb MOHUMAN KYJIbTYpYy, KaKk OOBEKTHBHPOBAHHYIO (QopMy
YKU3HH, KOTOpast MPOKJIAABIBACT MyTh OT ce0s K camomy cede. KoHIUKT xu3HU ¢
COBPEMEHHOM KyJIbTYPOH, KOTOPasi IPUOOPETAET OTHOCUTEIbHYIO HE3aBUCUMOCTb,
aBisgercs Hen30ekHbIM. OH 3aJ10)KEH B CAMOM OCHOBAaHUU YEJIOBEUECKON KU3ZHU U
0e3 Hero HeBO3MOYKHA JIMYHOCTHAS camopeanu3anus yenoseka. [loaromy 3ummens
HE Mpejiarajl HUKaKuX pelenToB I MPEo0JICHUS 3TOr0 MPOTUBOPEUHSI.

[Toszumms Cezemana HeckoJibko Apyras. OH, Kak U 3UMMEINb, TPU3HaBaI HE00-
XOJUMOCTh 0ObEKTUBHUPOBAHHBIX (HOPM KYJIBTYpHI AJIs JabHEUIIEr0 TBOPUYECTBA,
HO OJTHOBPEMEHHO KPUTHKOBAJ MPE00IaAaloNIiil B TO BpeMsl TO3UTUBU3M. B aTOM
CMBICJIE U3MEHEHHE CUTYaLlMU BO3MOYXHO TOJIBKO Y€PE3 CAaMOINO3HAHUE U IMYHOCT-
HYI0 TpaHC(hOpPMAIMIO KU3HEHHBIX YCTaHOBOK. B cratbe «llmaTonmsm, Ilnortun
U coBpeMeHHOcTb» (e3eMaH, IO CyTH, CIEAyeT 3a 3UMMEJEM, KOIZla KpU3HC
KyJbTYpPbl XapaKTepU3yeT KaK yBEIMYUBAIOLIYIOCS CIIEUAIN3ALINIO, TPUBOISIILYIO
K KOHQJIMKTY CyOBEKTUBHOW U OOBEKTUBHOMN KYJIbTYPHI:

«Kaxplii pabOTHHK IIEHUTCSI IPEXK/IE BCETro Kak crienuanucT. [Ipu aTom crie-
IUANTN3alis He OCTaHABIIMBACTCS HA TJIABHBIX 00JACTAX KYJIHTYPHOT'O TBOP-
gyecTBa (Hayka, OOLIECTBEHHOCTh, HCKYCCTBO U T. [I.), @ OTPaHUYUBACT KaX-
JIOTO CKPOMHBIMH TpelieNiaMi KaKoH-HUOYAb Y3KOH crieruaibHocTH. U uem
JIaNbIIe, TeM TMPOYHEee CTAaHOBUTCS ATO MPUKpPEIUIEHUE KYJIbTYpHOTO paboT-
HUKa K OMNpPENeNICHHON CrenuanbHOCTH. BMecTe ¢ TeM mpojorpKaercs,
0JTHAKO, TaK e HEMPEPHIBHO POCT U HAKOIUICHUE OOBEKTHUBHBIX KYJIbTYPHBIX
Onmar. BwIxoas W3 pyK 4YeJoOBeKa, OHH OTPBIBAIOTCS OT CBOETO TBOPIA
¥ HAYMHAIOT BECTH CAMOCTOATEILHOE CYIECTBOBaHUE. MEXIy TeM, BCSKas
00BEKTHUBHAS KYJIBTypa MOKET CIY)KUTh OCHOBOM JJIsl NAbHEHIIero TBopye-
CTBa TOJNBKO B TOM CIlly4yae, €Clii OHa HE 3aCTBIHET B CBOEM OOBEKTHBHOM
OBITHH, 2 CHOBA MPHUOOIINTCS K CTUXHH CYyOBEKTHBHOCTH U OYET €10 TIPETBO-
peHa B MOAJIMHHYIO AyXOBHYIO KU3Hb» [2. C. 105—106].

Kaxk y>e 0bu10 ynoMmsinyTo Bbile, Ce3eMaH He TOJIBKO MOATBEPAMII CYIIECTBO-
BaHUE TPAaru4yeckoro TMPOTUBOPEUUs MEXKIy pa3BUTHEM CyOBEKTUBHOH U
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O0OBEKTUBHON KyJIbTYpbl, HO M HCKAJ BBIXOJ W3 CHUTyallMH KPHU3UCA KYyJIbTYpHIL.
ITo ero MHEHMIO, TaKOW BBIXOJ YKa3aH B INIATOHUYECKOM METOJI€ CAMOIIO3HAHUA.
Takoe camomo3HaHUE, BO-TEPBBIX, JOHKHO OBITh HEOOBEKTUBUPYIOIIUM H,
BO-BTOPBIX, OHO JIOJDKHO OBITH JTIMYHOCTHO MpeolOpakaromuM. [pyruMu cioBamu,
CaMOIIO3HAHHUE CBSI3aHO C STUYECKIM CaMOCOBEPIIIEHCTBOBAHUEM. DTUKY (rtocod
MMOHUMAET B IIMPOKOM CMBICIIC KaK MPAKTUKY, BKIIOYAIONIYIO B C€0S aCKETUKY —
TPEHUPOBKY AYILIU U Teja. YeToBeK NOIHKEH YUUTCSA COCPEA0TauYnuBaAThCS, PUCYT-
cTBOBaTh B HactosimieMm. Cllo)Hee BCEro yMeTh MPUCYTCTBOBAaTH HE BO BpeMs
paboThI, @ BO BpeMsl OTJbIXa, KOT/Ia MBI HUYEM HE 3aHSTHI:

«OOBIYHO TOBOPAT, MpaBla, YTO CKy4aeT TOJNBKO TOT, KTO HE yMeeT 3aHH-
MaThbcs, He criocoOeH K Tpyny. Ho 3ToT B3 Ha cKyKy HE yJIaBIMBAeT ee
CyIECTBA, €€ BHYTPEHHEW CBSI3U C AYPHOHW BpeMeHHOCThbI0. He mo ymeHnuto
paboTaThb, a JULIb 10 YMEHHIO OBITh AOCYKUM MOXHO CYAMThH O TOM, CIIOCO-
OeH JI1 4YelOBEK CIPaBUTbCA CO CKyKoH. CKyKe IOJBIACTEH HE TOJBKO
Oe3neNbHIK, YOMBAIOUIMK BpeMs, HO M TPYKEHHUK, BECb CMBICT )KU3HU KOTO-
POro cocpenoTodeH B ero padore. CTOUT eMy JUIIUTHCS BO3MOXKHOCTH TPYAA,
Y KHU3Hb CPa3y CTAHOBUTCS JUIsl HETO MMy CTOM, OeccoaepkarenbHoil. Jlocyr ero
TATOTHT, €My HyXXeH Hemocyr. Ho HacTosiee HCKycCTBO JKU3HI OOHAPYKH-
BaeTCs TOJIBKO B CIIOCOOHOCTH K A0CyTY. [loHMMaHme 3TOM HCTHHBI, OJIHM3KON
aHTMYHOMY MBIIIIEHUIO U MyApocTd BocToka, moyTH yTpadeHo cOBpeMEH-
HOM OyprKya3HO-IeMOKpaTHIeCKoi KyabTypoi» [3. C. 169—170].

[To muenuto Ce3emana, KyJabTypHBIN TPy B CBOEH OpUEHTALIMM HA TOCTHUXKeE-
HUS TIPOLIUIOTO HE MOXKET M30aBUTh HAC OT JypHOH BpeMeHHOCTH. OJJHaKO HacToO-
sl1ee, B3ATOE KaK OTAEIbHbI MOMEHT B OTOPBAHHOCTH OT IPOILIOro U OyayIero,
TOKE TEPSET CBOKO IOJJIMHHYIO peajlbHOCTh. VICKIIIOUMTENbHAS HAIIPaBIEHHOCTb
Ha HAaCTOSIIIMKA MOMEHT pa3pyllaeT eMHCTBO )KU3HHU, 00ECLIEHUBAET €€, «Pa3MEHU-
BaeT ee Ha Mesoun Texymed MuHyTe» [3. C. 171]. 'oToBHOCTB K BBI30BaM HACTO-
ALIET0 3aBHCUT OT camooOnamaHus yenoBeka. CamooOnagaHue — 3TO OCOOBIN
TEJECHO-IyIIEBHbI HACTPOIl, KOTOPbII IpuoOpeTaeTcsi Kak 0co00e HCKYCCTBO.
OO6namaromuii cob0l HE paccesiH BO BPEMEHH, OH HE 3aBHUCUT OT JITUTEIHHOCTH
BPEMEHU M COOpaH B KaXKJIOM OTJEJIbHOM MOMEHTE. DTO MOOWIM30BaHHOCTh B
HACTOSIIIIEM, PEUIUMOCTh M TOTOBHOCTH BCTPETUTCA C J000M curyauumenr. s
CesemaHna camoo01ajaHie — 3TO MPEX/E BCET0 NPAKTUYECKOE YMEHUE U HACTPOH,
KOTOPBbIII OH Ha3bIBaeT «IPHUCYTCTBHEM JyXa». YeloBeK BbIpaOaThIBACT TaKue
COCTOSIHUSI, B KOTOPBIX OX YMEET HaXxoJIuTh ceOs, MOOWIM30BAaTh BCE CHIIBI,
NOJIEP’KUBATh CIIOKOMCTBUE U paBHOBECHE yXa. YenoBeK JOKEH COCpe0Tauu-
BaThCsl, NPOSIBIATH HAXOJUYUBOCTh — YMEHHME HAXOOUTh BBIXOJ M3 JHOOOH
KpUTHYEeCKOH cuTyauuu. Puinocod NPUBOAUT MPUMEP CIHOPTCMEHA, KOTOPBII
no0eXJaeT B COPEBHOBAaHHMAX HE TOJNBKO M3-32 CBOMX (DU3WYECKHUX aHHBIX,
HO NPEUMYILECTBEHHO B CHJIy YMEHHMsS MOOMIM30BaTh BCE CBOM CHJIBI B HYXKHOE
Bpems. I clopTCMEHa O4EHb Ba)KEH CHHTE3 TEJIECHBIX U JYyXOBHBIX CHJI M UX
COCpeIOTOUYEHHOCTh B HacTtosuieM. CezeMaH oOpalaeT BHHMaHHE Ha TO, Kak
IIEPEKUBACTCS TAKOE KyJIBMHHAMOHHOE BPEMS, KOTOPOE OH Ha3bIBACT allOreeM.
ITocneqHee HEMOABIACTHO YCTAaHOBMBIIEMYCS MOPAIKY JKU3HH, U JaXKE€ €ro
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HapymaeT. JlyxoBHas OJUTEIbHOCTb CTPEMUTCS K TMpEeAeIbHBIM MOMEHTaM,
IIPEACIIBHOMY HAIIPSKEHUIO, MEHSS BECh CTPOU KU3HHU. JKU3Hb OCYyLIECTBIISETCS HE
B COBOKYITHOCTH BCE€X MOMEHTOB, a B BEpIIMHHOM MOMEHTE, B anoree. 31ech OIATh
MO’KHO BCIIOMHMTB, yTO Ce3eMaH OTpULATEeIbHO OLEHUBAET 0OBEKTUBUPOBAHHOE
OpoIle/mee BpeMs, KOTOpoe Kak Obl ompezenseT HacTosiee. lIpuBbruka
ONUPAThCsl HAa 3aCTHIBIIEE OBIBIIEE BPEMs JIMIIAET HAC BO3SMOXKHOCTH aJEKBATHO
BOCIIPUHUMATh HEOKHUIAHHOE:

«Korga Hacrosiee nepexuBaeTcsi HCKIIOUUTEIBHO 0] 3HAKOM IPOIILIOTo,
Ja)ke caMOoe HOBOE M HEOXXHIAHHOE KaKeTci CTapbiM M ObiBaibiM. Camble
HOTpsICAIOIINE COOBITHS, B KOPHE MEHSIONINE BECh BHEIIHHUI YKIAJI KHU3HH,
mpoxXoaiaT 663 3aMETHOI'O BJIMAHUA Ha OYXOBHOC 6LITI/Ie, Kak ObI CKOJB3s MO0
caMoii ero IMOBEPXHOCTH; BCE YKJIaIbIBaeTCs 0€3 OCTaTKa B YCTaHOBJICHHBIC
HPOLUIBIM ONbITOM paMkH. Ho OpiBaeT u mHaue. MiHOTAA COOBITHS B3PHIBAIOT
1 00HaXKAIOT camble TITyOOKHe ClIou JyXoBHOro ObiTHs. Hactosiee ocBoboxaa-
eTCsl M3-TI0]] THEeTa MPOIILIOTro: OHO HE TOJIBKO OCO3HAET CBOE 0C000E CaMOCTOs-
TEJBHOE 3HAUYEHHE, HO U 03apsieT MPOILIOe HOBLIM cMBICIoM» [2. C. 51—52].

CezemaH cTpeMHTCS BBICBOOOJIUTH HacTosiiee Bpems. TOIbKO HacTosIiee
BpeMs €CThb Hacroslee, JneicTBuTeNnbHOE. lIpomeaiiee He MOXET ONpeaessiTh
HaCTOsIIee, TOTOMY YTO TOJIBKO B HEM 00peTaeT CBOM cMbICi. BpeMst MoxeT ObITh
Oosee UM MeHee MHTEHCHUBHBIM. Bpems He sBIsieTcsl paBHOMEPHBIM IpeBpalie-
HUEM HacTosmero B nponuioe. [Iponuioe He 3aBepiieHHBIN PakT, a 3aHOBO aKTya-
JTU3UPOBAaHHEIN CcMBICH. [logo0HBIE MBICIIM O BpeMeHH (Griioco(d BBICKA3BIBACT
B CBOCH HANMCaHHOW Ha HEMEIKOM sI3bIKe paboTe «3aKOHBI JIOTHKHA U OBITHE)
(Die logischen Gesetze und das Sein, 1932) rae oH mokas3biBaeT HEBO3MOXKHOCTD
onucaTh BpEMsi, UCIIONb3Ys JIoTMueckue 3akoHbl [S]. Ce3eMaHOM BBIOTHEHHBIH
aHaIU3 BPEMEHHM BO MHOIOM HAarnoOMHHAaeT (HEHOMEHOJOTHYEeCKOe OIMMCaHHe
BpEMEHHU, KoTopoe Mbl HaxoauM y I'yccepisa u Xaiinerrepa. B. Cezeman uccnenyer
OTBIT BPEMEHU U KPHUTHKYET OOBEKTUBHPOBAHHOE IMOHMMAaHHE BPEMEHU. ITa
KpUTHKA BO MHOTOM Tak>K€ COBIAJAET C OEPrCOHOBCKON KPUTHUKOW PACTBOPEHUS
BpEMEHHU B MPOCTpaHCTBE. KauecTBEHHbI M >KMBOM MOTOK BPEMEHU HE MOMKET
U3MEPSTHCS 3aCThIBLICH MPOTSHKEHHOCTbIO MpocTpaHcTBa. lIpocTpaHcTBeHHas
CTaTUYHOCTh BPEMEHU MPEAIOJIaracT 3aBEPIICHHOCTD, 8 BPEMSI — 3TO CTPEMHUTEIb-
HBII NOTOK. TedeHne BpeMeH! BO3MOKHO OCO3HATh, JIMIIb IPUCYTCTBYS B HACTOS-
nieM. TeueHue sBIsETCS HACTOSALIUM, TOJBKO KOI/Ia OHO MPOUCXOIUT B AKTyallb-
HOM CBepHIeHHH. B 3TOM cyTh BpeMeHHON coObITHiHOCTH. OHa TOCTUTAeTCS
m3HyTpu. Ce3eMaH HacTaWBaeT Ha TOM, YTO HAOIIOJATENIbh CO CTOPOHBI MOKET
¢bukcupoBaTh HEOOPATUMOCTH BPEMEHH, MPOJOJKUTEIBHOCTD, MEPEX0a OIHON
TOYKHU B JIPYTyl0, HO aKTyajibHasi AUHAMUKA BPEMEHH JJIsi HEr0 OCTAHETCS HEeJO-
cTtynHoM. JKUBYIO TEKy4eCTh BPEMEHH MOKHO UCIIBITaTh TOJIBKO JIBUTAsICh BMECTE
¢ HuMm. [5. C. 134—135]. Takoe onucanue BpeMEHU U3HYTPH BBIABIISIET HE TOJIBKO
CO3HaHME, HO U CAMOCO3HAaHUE BpeMeHU. [[BUKeHHEe BMeCTe C BpEMEHEM Io14uep-
KHBAET PEJIATUBHOCTH TOYKH OTCUYETA, TAK KAK KUBOE HACTOSIIECE KAXKIABIA pa3 Me-
Hsercs. C Apyroil CTOpOHBI, Mpouuioe 1 OyayIiee BCeraa COOTHOCUTCS C HUM, Kak
C MMOCTOSIHHOM TOYKOM oTueTa. CO3HaHHE BPEMEHU COOTHOCUTCS C CAMOCO3HAHUEM,
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MoI00HO TOMY, KaK MMOHMMaHKUE BPEMEHHOT'O TEYCHHUSI COOTHOCHUTCS C OCO3HAHHEM
CBOETO MPUCYTCTBUS B HEM.

O0600611ass, MOKHO YTBEpKIaTh, YTO MPUIMHON Kpu3uca KynbTypbl Ceseman
CUMTAJ HATYpaTUCTUYECKHE TEHACHIIMU B HayKe, KyJIbType U B MOBCEIHEBHOCTH
ku3HU. KpH3uc kacaeTcst KaJa0ro 4eJioBeKa U 3aKJIF0YaeTCs B TOTepe MHTUMHOM
CBSI3W C HACTOSIIIIMM BPEMEHEM M COOCTBEHHBIM TesioM. Beixon u3 Hero Ce3zeMaH
npeaJiarai UCKaTh B CAMOTIO3HAHUU U B COBEPIIICHCTBOBAHUH TE€JIECHOTO U TyXOB-
HOro camooOnananus. [Ipoobpa3 MyXoBHOW OAUTETHHOCTH OH HAXOAWUI B aHTUY-
HBIX IMKoJax ¢unocodpuu. [lo sTOMy Cilydar0 MOXHO BCIIOMHUTBH OINHCAHHBIN
¢bpanysckum gunocodpom Ilbepom Amo mpusbiB IPEBHUX T'PEKOB OAUTEIHHO
MIPUCYTCTBOBAThH B HACTOAIIEM — O KOTOPOM OH HAaITMCaJl B CBOCH KHUTE C BBIPA3H-
TEIIbHBIM Ha3BaHUEM «B 00HOM nuiub Hacmosuwem ecmov Haute cuacmovey [6].
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K nosicHeHn10 TeMBI: peub HE O IIPOCTO O CIIOPTE, MI0JIb3€ CIIOPTA /IS 310POBbS
(uHep30.) 1 He 10Ka3aTeNbCTBO MOJIOKEHUS mens sana in corpora sano. Takoe 1o-
JIOKEHHE CTaJI0 OOLIMM MECTOM; €CJIM OHO M MCTUHHO, OT IIOBTOPEHHMS MpeBpalia-
€TCsl B IyCTOU 3BYK MJIHU K€ OOEpPHETCA B JIOXKb.

Peun o criopte, Kak 0 3HAMEHUU, XapaKTEPHOM IIPU3HAKE COBPEMEHHOH KYJIb-
Typbl. ITO BHE COMHEHHS €ro BCeHapoaHbIi Xapaktep (EBpoma, Amepuka, Poccus,
Asust). BeeoOriee yBrnedenne (Bo BCcexX Kiaccax). SIBIEHUE 9TO pa3HO OIEHUBAETCS.

1. ITonoxutenpHO: aMepUKaHIbl (KaK 3aKOHOJATEIH MOJ) — BO3POXKICHHE
AHTUYHOM KyJbTYpHI (KaJUIOKOTAaTHH ), TAPMOHUS Tella U TyXa.

2. OTpuLaTeNbHO: CUJIBHBIM KyJaK, MBIIIIbI, OBICTPbIE HOTH BBILIE IIEHUTCS
4YeM XYJI0)KeCTBEHHbIE M HayuyHble napoBaHusi. OObIYHO repol AHS: OOKCEpHI,
IUIOBLIbI, OETYHBI U IPOYHE.

Coxkpy1IeHHO TOBOPST O BapBapu3Me COBPEMEHHOW KYJIbTYpPHI, MAJACHUU €€:
MOBCIOAY CKa3bIBAE€TCS ONpaBJaHUE IOJUTUKM HACWIMS, MpPE3pEeHHE K IpaBy
¥ TYMaHHOCTHU ¥ MoJia 0e3HpaBCcTBEHHOCTH (Hep30.)

Bormpoc: HackoapKko IpaBOMEpHBI U 000CHOBAHBI 3TH CykeHus1? Heobxomu-
MOCTb (00513aHHOCTh) OT/IaTh ceOe SICHBIN 0TueT. Henb3s 0TMaxHyThCs OT ITHX BO-
pocoB. HTENIUTeHTCKUI CMEIIOK, CUMYJISILHS IPEBOCXO0/ICTBA, a HA CAMOM JIeJIe
CKpPBIBAET 3a 000 ignoratio.

Hauyny c¢ ykaszanusa Ooisiee oOumiero npusHaka: PykoBoxdinee 3HaueHHE
JIBUKEHHS BO BceX 0o0nacTsX KyabTypbl. JuHamu3m. He roBops yke o TEXHHKE.
CamMopoBieroliee 3Hau€HUe: B CMBICJIE TOTO SIBJICHUS, B KOTOPOM IOJIHEE U Apye
BCET'0 BBIPAXKAETCS COAEepKaHNE COBPEMEHHOM KYJIbTypbl U OCOOEHHOCTH €€ TyXa.

1. B uckycctse:

a) TeaTp: HOBBIE TeUEHUS — BBEACHHE IBUKCHHS, TUISICKH, aKpOOATHUKH.
(Okcnpeccuonusm). Kpusuc cinoBa, OTCTynaHue Ha BTOPOH TUIaH.

0) B xuBommcH: HOBBIE CHOCOOBI HM300paKEHUSI ABWKEHUS (TUTaKaThI),
TpuyM} KuHemaTorpada: cjIoBa HET, YHCTOE IBM)KEHUE, HOBBIM BUJ MCKYCCTBA
HApOXKIAETCS.

B) My3bika: AMHaMHMKa pUTMA, YETKOCTh U CTPOTOCTh €ro (HE MMIIPECCHO-
HU3M).

2. Penurus: HOBbIE OLIEHKU: KYJIbT 00psia, AEMCTBUS (M B IPOTECTAHTU3ME).

3. Mopa: KopoTkue 100K, TaHIIbl, UX PalpoCTpaHEeHHUE.

4. HakoHen u criopt (Kak JBUKEHHE, TOJBUKHOCTD TENA).

Bce 5T0 cBUAETENhCTBYET O HOBOM OTHOLICHHHM K YEIIOBEYECKOMY TeIy,
KOTOpOE€ OCOOEHHO SpPKO CKa3bIBa€TCS B CIHOPTE: a C 3TUM CBs3aH OCOOBI
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JIyUIEBHBIN-TyXOBHBIA CTPOW YEJIOBEKA; CABUT B €ro BHYTpeHHeM ykiazae. st
TOTO, YTOOBI ATO TOHSATH M Y4E€CTh HPAaBHI JIHS, HEOOXOAMMO MPEACTaBUTH cede
OTJIMYUTETIbHbIE 0COOEHHOCTH COBPEMEHHOM KYJIBTYpPbl, HOBOI'O BPEMEHHU B HIHPO-
KOM CMBICIIE, KyIbTypbl XIX BeKa U IOCMOTPETh, KAKUE TYT IIPOUCXOAUT CIABUT —
€CJIM CPABHUTD ITY KYJIbTYPY 10 BOIHBI U PEBOIIOLUH U MOCIIE:

Kpatkas xapakrepucTuka:

CnoxHocTh U TU(DPEPEHIIMPOBAHHOCTD 3TOW KYJBTYPHI (II0O CPaBHEHHUIO C
MPEIIIECTBYIOMMMHU SMI0XaMH) BO BCEX OONACTSIX HE TOJIBKO KOJIMYECTBEHHBIH
POCT, HO U KauecTBeHHOe ociokHeHue. (TexHuka, Hayka, JKOHOMHUKA, COITHAIIbHbIE
Y MOJIUTUYECKHE OTHOIICHUS, ITpaBo). Pa3nenenue kaxa0i oTpaciau Ha MHOKECTBO
cnenuanbHbIX TeM. OOBATh BCIO KYJIBTYPY OJHOMY Y€JIOBEKY — HEBO3MOXKHO, HE
TOBOPS YK€ O TBOPYECKOM yYaCTHH B HEd. DTO 3HAYMUT: 0ObEKTUBHAS (IIpeIMeT-
Has) KyJbTypa IMepepactaeT cyObekTuBHYIO (nmuuHocTH). (I'mbenp wHIMBHUAA,
Hapoja HecyllecTBeHHA 1715 Hee). FI00 pa3BUTHE KyIbTYphl — HAKOILJICHHE ee Oar
OTPBIBAIOTCSI OT CBOETO CO37ATeNsl, MPOIOJIKAIOT )KUTh CBOE COOCTBEHHOM KU3-
Hbto. (IIpumep: XynokecTBEHHOE MPOU3BEACHUE, TEXHHUUECKOE H300peTeHuE,
HayyHasi Teopus). OOnanaTe €l MOXKET JUIIb TOT, KTO BHOBb BOCKPEIIAET 3TOT
3aCTBHIBIINN B HUX pa3yM (>KUBasi TpaJauIlus ee 3HadeHwus ). Bemu — 3To mporwioe
COBEPIIMBIIETO UX JTyXa; KaK TAKOBOE OHO MEPTBO AJis Hero. Uem OoHM HaM OJmxe,
TEM MEHEE OIIYIIAETCS BIOKEHHAs B HUX pa3yMHOCTh. OTcClola: CyObEKTHBHAS
KyJbTypa OPUEHTUPYETCS HAa 00BbEKTHBHYI0. OOpaTHOE OTHOIICHHE — OOBEKTHB-
Hasi KyJbTypa AAaBUT OTACIBHYIO JIMYHOCTh, BCE OOIbIIEe ee cebe IMOMYUHSET,
JIMILIAET CaMOCTOSITENIbHOCTH, CAaMOJIOBIIEHUS. PaGCTBO KyIbTYpPHOIO YEIOBEKa.

a) Y3kuil mpodeccroHanM3M, CHENHATU3UPOBAHHOCTh CBOEH MPOQECCHH.
[Ipodeccus oOyciaBimuBaeT ero mojokeHue B oomiecTse. Ero sKM3HEHHBIN CTPOiA,
NPUBBIUKH, BKYChI, HHTEpechl, BUA. ([Ipumep: npodeccop, ansokar). Ode3nuuenue
npodeccuoHaibHONW 000m04uk0oi. Ciy)KeHHE KyJIbTYpbI, 3TUM HU3MEPSETCs IICH-
HOCTb JTUYHOCTH. KynbTypHBIH Tpya. ITO xapakTepHas 0COOCHHOCTH Oy pKya3HOM
KYJBTYPHI, a TIOTOM YK€ TPYI0BOTO Hapojia (KTo He paboTaeT, 1a HE €CT).

6) Poct 3aBUCHMMOCTH OT APYTHUX JIOACH U OKPYXKAIOIIEH Cpebl 1 00CTaHOBKH.
Crienuananct He MOKET 00OUTHCH O€3 TOMOIIM JIPYTHX CHEIHATUCTOB.

1) Ilcuxodusmueckoe pasrpykeHue COOCTBEHHOTO OpraHM3Ma. 3apsKaer
9TUM Bemu [Hepas0.] OTcro1a MHOE MOJI0KEHHE )KUBOTO OpraHUu3Ma, TeJla B KYJIb-
Type. Ponb Tena, ero BEIHOCIMBOCTH, CUJIBI U IOBKOCTH B OOpHOE 3a CyIIecTBOBA-
HUE MEPBOOBITHOTO YeJIoBeKa O0JIbINe, yeM Beriei (opyawuii). Temo ero — ocHoBa
00BEKTHBHOH KyJbTYphl. [103TOMY 3/1€Ch HET OTpbIBA OOBEKTUBHON KYJIBTYpPBI OT
€€ HOCHUTEIsI — CyOBeKTa.

Taxxe Kak MaTepraibHasl U JyXOBHAS [KyJIbTypa] )KUBET B KUBOM MPEAAHUH
(HaBBIKAX, KyJbTe, SI3bIKE), €CTECTBEHHO Ka)KIbIM YycBoseMoM. Bcs KynbTypa
B MpeJiesax TOro, 4TO0 BO3MOKHO JIJIsl YesloBeueckoro opranusma. KynabTypa B ero
BJIACTH, OH €€ XO3MH. B Kaxap1ii MOMEHT OH JoBiieeT cebe. OH MOXKET ee aKTya-
nu3oBaTh. C poctom u auddepeHnuanueil KyabTypbl POk U 3HAYCHHE TeNa CYKH-
BaeTcs, JOBOAMUTCA JO0 MuHuUMyMa. IlepBoHauanbHO pyKa BOOpYyXKaercs;
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MOTOM MPUBOAUT B JIEHCTBUE MamIuHy. M TakoBa k€ y4acTh OTJEIbHBIX OPTaHOB
Tena — B OOIIEHWH C BHEIIHUM MUPOM. TOXe ¢ MCUXUYECKOU NeSITeIbHOCTHIO:
namsiTh — MUCBMEHHOCTh, poTorpadus, rpammodon. K Tomy xe BeneT u pasuene-
HHUE TpyJa: cp. paboTy peMeciIeHHHUKa, TIEPBOOBITHOTO YEIOBEKA U COBPEMEHHOTO
WHTEIIUTeHTa, Heu3udeckoro paboTarka. He opyaus nmpucnocoOiastoTes K Temy,
a TeJIO K caMoJIoBJIeoIIel MamnHe. IHOe OTHOILIEHUE MEXIY TEJIOM M MHTEJLJIEK-
TOM: YM Tela y NepBOOBITHOTO YeNOBEKa. YMHBIN IJ1a3, pyKd Y PeMECICHHHKA.
YMHas rojioBa, MO3T y UHTEIUIMreHTa. M yMm B Bemax, MalmHax, paboTamux Ha
Hero. OBeliecTBIeHNE KYJIbTYpPbl — Pa3BELIECTBICHUE YMa.

MHoro3HauHbl€ MOCJIEICTBHSL.

Otcroga: oTuyKJI€HHOCTh OT TeJa, TeJecHasi 0ECIIOMOIHOCTh COBPEMEHHOTO
KyJabTypHOro 4yenoseka. He 3ameuaer ero. Tosibko B cilydae cTpagaHuil [Tesno cra-
HOBUTCSI 00b€KTOM BHUMaHUs |. PacuiBeT MenuiiMHbl, TurueHa (mpopuiakTHIecKue
Mepbl) — HO HE ObUIO PU3UUECKON KYIBTYPhI B HACTOAIIEM CMBICIE (KaK B IPEB-
HOCTH, Ha BOCTOKe). Teno nuib MatepuaabHas Belllb, CIOKHBIM MeXaHu3M. Maio
nousiTHO ([luranue, MONIOBBIE MHCTUHKTHI — 0OOJ€e WHTUMHAs €r0 4YyBCTBEH-
HOCTh). KynbT Gosie3Helt — MOAX0j ¢ OTPUIIATEIBLHON CTOPOHBI — OOJIe3Hh —
oco0oe 3aHsATHE, 3aMOHAONIee KU3Hb. He3aBUCUMOCTD OT Teja U ero opraHuye-
CKHUX BO3MOYKHOCTEH — MOJHAsl 3aBUCUMOCTh OT Bemiei. TenecHas Oecriomori-
HOCTb. A 3Ta 3aBUCUMOCTb — €CTb U IOJIHASI IOJIBIACTHOCTH BpeMeHu. CiyKeHue
KyJbTypHOMY Tpyay. OcyuiecTBienue ero — jiurcs. Pabora Hacrosiero mpo-
JOJIKAET U IpenoiaraeT nmpomuioe (ykKe OTI0KUBIITYIOCS YacTh TPYy/Aa) U HaIMpaB-
JeHa Ha Oynyuuee 3aBepiieHue. HempepbIBHBIN mepexosl OT Mpomnuioro K Oymay-
[IeMY; HaCTOSIIIEee OMUPACTCS HA MPOIILJIOE U )KUBET MpeBapeHreM Oyayiero. 1o
1esnoe, B KOTOpOM O00BEIUHSIOTCS BCE TPU MOMEHTHI BpeMeHH. Hacrosiiee HUKO-
r/1a He JoBIIeeT ceOe (BIPSHKEHHOCTD €ro B UePapXHI0 )KU3HECHHBIX 1IeNIei, WHINBU-
IyallbHOE ¥ CBEPXUHIUBUAYaIbHOE CIyKeHue rporpeccy. He nactosmemy. Munu-
BUJ] IOJYMHEH CBEPXJIMYHOMY Ipolieccy Bo BpeMeHu.) [loaTtomy u moOmmm3anus
KyJbTYPHBIX CHJI 1151 paOOThI HE MTHOBEHHA KaK Yy MEpBOOBITHOIO YEJIOBEKa, a Tpe-
Oyet Bpemenu. He: omnia mea mecum porto. BbITh TOTOBBIM: HE TOJIBKO HaIpshKe-
HUE BOJIM U UHTEJIEKTa, HO C/IeJIaTh HEOOXOAUMbIE TPUTOTOBICHUS, YTOObI aKTy-
aJIM30BaTh BCE TO, YTO NOTEHIIMAJIBHO.

Menee Bcero oH B HacCTOSIILIEM, pacueT Ha Oyayuiee. JTa MOrpyKeHHOCTh BO
BPEMEHHOCTh TpyJla — CO3/1aeT 0COOBIN CKJIaf yMa: ¥YM OOHaXEHHBIH, yM pacyer-
JIMBBIA, YM 3aJIHUH, UCXOAIMKA U3 npouwioro. He octaHaBiuBaeTcs Ha HaCTOS-
meM. [TosToMy ero 0ecioMOLTHOCT Hepe HACTOALIMM — HE MEpexo] OT Ipo-
nuIoro K OyayimieMy, a BOT Ternepb. PacTepsHHOCTh. (JIUIIb OOBSACHSET, U MPEy-
MpEeXAAaeT MO0 MEpe BO3MOXKHOCTH). TaM, rje 3TO HEBO3MOXKHO, MPEINOYUTAECT
3aKpbIBATH IJ1a3a: OTHOILIEHUE K CMEPTH, B 4YeM TYT Jeno? HeoxxkumanHoCTh U Taii-
Has TPEBOTa, €ro MyyaeT cTpax. 3aBellaHue, obecneueHnue Oyayero, [Hep30.],
OMOJIOKEHHE, HE TMpeJesibHasg CHUTyalus. JTOMY HE MPOTUBOPEUUT U time is
money — UCIO0JIb30BaHUE BpeMeHU. Bee 3To paau KyJabTyphl Tpyda, HACTOSIIEE HA
cinyx0e Oyaymero. 1 3aBepiienue Tpyaa He YJIOBIETBOPSIET — a 4YTO JAajbliie?
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['myOokasi HETOBOJIBCTBO COBPEMEHHOIO 4YeNoBeKa. TSAroTutcs pabCTBOM KyJb-
TypBbl. 3aKOJIIOBaHHBINA KPYT (U3 IJIaMEeHHU B 1oJibiMs ). CTpemiieHre K 0CBOOOXKae-
HUt0. OH HE TOJIBKO KYJBTYPHBIA TPYXKeHHUK. ppealbHOCTh KU3HH, 00ECIICHEHNE
Hacrosmero. CTpemieHHe MEpeHeCTH LEHTP XKU3HU M3 Belleld, OOBEeKTHBHOMN
KyJbTYpBl, B caMblil cyOekT, ero TBopua. HenaBucts k KynbType. [IpusbiBhl K ee
YHUUTOXXEHHUI0, ynpasaaenuto (Pycco, umnep, Toncron, I'epmienson). Pasueie
MIPEAJIOKEHUS — HUCIIPABUTH 3710. HO OHM pOMaHTUYHBIL; KyJIBTypa 3Ta HE YHUYTO-
’kuMa. Ee opraHuuyHblll CTUXUHHBIA POCT; HEBO3MOXKHOCTb 3TOMY IIPOTHBUTCS.
Jpyroii myTh: BEINTH K3 OECTIOMOIITHOTO MOJI0KEHUS CIIYyTH KyIbTyphl. Haiitu cpe-
JoTouHe B ce0e: OBIaeTh HACTOSIIUM, €ro peanbHOCThI0. CKyKa, TypHas BpEMEH-
HOCTb, ITyCTOTa — pa3BieueHue, padora. Hacrosiiee nCKyCCTBO KU3HU B CIIOCOO-
HOCTHU HE K TPYIY, @ K JOCYTY (aHTUYHOCTh, COBPEMEHHAs ICMOKPATHUECKast KyJIb-
Typa). Kakoii 510 myTh? BoccTaHOBIEHNE HACTOSIIETO B CBOMX IIPaBaXx, €ro CKITIO-
YUTEIHLHOU PEaTbHOCTU U )KU3HEHHOCTH, HE TOJIBKO CITY)KEHUE OyayIieMy. 3HaUuT
JIM 3TO «JI0BU MOMEHT»? OTaaThcs HacTosineMy? CiiydalHOMY Kalpu3y KeJTaHUIo0
JaHHOTO MoMeHTa? DTo He pemieHue. YenoBek — urpanuie ciaydas. pobienue
KHU3HU, OeccBs3HOCTh ee. HacTosdiee, oTopBaHHOE OT MPOLUIOTO U OyIyLIEro.
CamoorTBiieueHHE. Y HUUTOXKEHUE €IUHCTBA, PEAIbBHOCTH CaMOM JTMYHOCTH. (Pa3Bu-
THE aHTHUYHOTO reloHn3Ma). MckyceTBO ®HU3HU — HCcKoMoe eBaoMoHuu. Cyiie-
CTBEHHO HE YJIOBOJIbCTBHUE, @ MOE OTHOIIEHHE K HeMy. CyBEpEeHHOCTb, BHY TPEHHSIS
cBOOOIa. YMeHHEe 000MTHCH M 0€3 Hero. 3HaYuT A4S0 caM0o001aJaHiH, KaK OCHOBE
rapmoHuu. OcoOblil TenecHO-1yX0BHBIH cTpoil. Ero oco6ennocts. HezaBucumoctsb
OT BPEMEHHOH JUIMTEIIBHOCTH, HE pacCEEHOCTh BO BpeMeHU. CoCpeOTOYEHHOCTb,
COOpaHHOCTh B OJTHOM MOMeHTe. MoOMIM30BaHHOCTh B HacTosmeM. OTcroaa pe-
IIUMOCTb, TOTOBHOCTbh BCTPETHUTCS C 000N CUTyaluel, OBIaJETh €10, MPOSBUTH
CBOM CHJIBI, BO3MOXXHOCTH. DTO MPUCYTCTBUE TyXa (MPUPOKAEHHOE UITH PE3YIbTAT
JACIIUATIITAHBI ).

XapakTepucTuKa MPUCYTCTBUS IyXa: HE MOXKET ObITh 3aCTUTHYTHIM BPACILIOX
HEOXXMTAHHOW CUTyaIuel (OMacHOCTHIO).

1. On =He Tepsietcs (co3HaHHE OECIIOMOIIHOCTH, CTPax).

2. XnagHOKpoBHE, OeccTpariue (JUITb OTPUIIATEIbHBIC YCIOBUS).

3. Hano «HalTHUCh», HAUTU BBIXOJ, HAXOAYUBOCTb, MPOSIBIICHUE €€ B PA3HbBIX
OoJiee WJIM MEHEe BaXKHBIX CIydasx >KH3HU. (B OOIIECTBE, MOJUTUK, OUPIKEBUK,
TOJIKOBO/ICII).

ATner B cocTsi3aHuM. PemaeT He TOJNBKO CHila U THOKOCTb, HO MPUCYTCTBHE
IyXa, MOOMIM30BAHHOCTh B PEHIAIONIMA MOMEHT. MaKCHUMallbHbIE JOCTHUKCHUS,
IIOJIHOE BJIAJICHUE CBOMM TEJIOM. DTO JIpyras COCpeAOTOYEHHOCTh YEM B KYJIbTY]-
HOM Tpyzae. TaM yCTOMYMBOCTb, JIMTENBHOCTbH, 3[€Ch MIHOBEHHBIA IIOPBIB.
K sTtomy MokeT ObITh BKYC, MpEAPACIONIOKEHUE WM HA000pOT. ABAHTIOPU3M,
HE TOJILKO IIFOOOMBITCTBO, BJICYEHHE K OMACHOCTSM, KPUTHYECKUM CHUTYAIIHSIM.
TpeOyer BhICIIET0 HANPSHKEHUS, 0CO0ast CTUXUS KU3HHU. 3HAYCHHE €ro Ha BOWHE,
T1000Bb K BoiHEe. OTBIT BEIMKOW BOWHBIL.
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Ho 3nauenue camooOnananus (IpUCYTCTBHS TyXa) HE OTPAHUYEHO CPEIOH
BHEITHEH JKU3HH, MOJUTUYCCKOW, OOIICCTBCHHOH, 3aXBATHIBACT M BHYTPEHHIOIO
JKU3Hb, TYXOBHYIO (HPaBCTBEHHO-PEIUTHO3HYI0). M OHa MCTOpUYHA; HEMTOBTOPH-
MbI€ MOMEHTHI, pelIamue (He MaxMaTHas Wrpa, He MareMaThdeckas 3ajada).
W 3pmech KpuUTHYECKHE CHUTyallud (UCKYIIEHHS M OINACHOCTb, HE3aBUCSIINE
OT CO3HAHUS U BOJIN).

Oco0as ycTaHOBKa, HHAsI BP€MEHHOCTD

CBunerenbcTBa Jioel penuruo3Hbix. OOpalieHne, pPeMrHO3HBIA JKCTa3,
MeTapu3UyecKass HUHTYULUA, XYJOKECTBEHHOE TMPO3PEHUE, IKEPTBEHHBIH
[Hep30.]1r00BH. 31€Ch ATO — NyXOBHAs OAUTENHLHOCTD. 31€Ch HACTOSIIIEE HE BKITIO-
YEHO B MIPOLIECC BPEMEHHOCTH, a 3aKJII0YAET B ceOe B CBOEH HANPSHKEHHOCTH U IIPO-
uutoe u Oynyiee. MckimrounTensHast HOJTHOTA U HAPSHKEHHOCTD KU3HU. ITO aro-
rei Ku3HM (BEpIIMHHBIE TOUKH). OpueHTaIus Ha HUX Bcel sxu3Hu. Co3HAHUE ero
UCKITIOYUTENFHON PealbHOCTH, HETPU3PAYHOCTH. BakHO: 4TO 3/1€ch mepeMenia-
€TCs IICHTP U3 OOBEKTUBHOM KYJBTYpPHI B CPEpy caMOil TUIHOCTHU (CYOBEKTUBHOM).
Uro He 03HAYAET, OJIHAKO, IPEHEOPEKEHNSI K OOBEKTHBHON KYIbTYpE, 3TO 3HAYUT
JIMIIb, YTO TJIABHOE WM pemaroiiee He B Hel. [lpumepbl TakoW yCTaHOBKH H
npenpacmonoxenus. [Hep30.] PackonbaukoB y JloctoeBckoro. CyTh Jena He B xKe-
nanuu ObITh HamonmeoHoM (CBepX4uenoBEKOM), HE MaHHUs BEIUYHS, a JKEeJIaHUE UC-
MBITaTh Ce0sl, CBOM MpeelIbHbIE BO3MOXHOCTH (BBIICPIKKY, HE BIACPKY. [IpucyT-
cTtBue ayxa). He Obu1 Ha BeIcOTE mosokeHus. Ero yapydeHHoctb. JlocToeBckumii
XOPOIIO MOHUMAJI UCTOPHUYHOCTh BHYTPEHHEH KHU3HU.

Ho ecnu Bricias ctynenb camMoo0iaianus — JyXOBHast OIUTENbHOCTh, — TO,
Kak OyAITO OHa OCBOOOKIAET U OT TEIECHOU CBSI3aHHOCTHU, HE UMEET OTHOIICHUS K
teny. (Beime TenecHol xu3an). OMMOOYHOCTh ATOTO MHEHUS (JIOXKHBIN CITUPUTY-
amu3M). JlyX JelCTBEHHO MPOSBISETCS JTUIIb Yepe3 TENOo, MOITOMY M JyXOBHAS
OMUTENTLHOCTH HE Oe3pasiinyHa K TeIy U HEe MOXKET ObITh TaKOBOW. B nelicTBeHHON
COCpPEOTOUCHHOCTH y4acThe Tena Heooxoaumo. TenecHas TOTOBHOCTh U coOpaH-
HOCTh. IHaue teno [Hep30.]. JlyxoBHas OIUTETLHOCTh, BHYTPEHEE CaM000JIaIaHne
HE BO3MOXXHO 0e3 TenecHoi aucuuruinabl. OIeHKa 3TUM He mpeapeniaetcs (1oo-
KUTENbHAs WK oTpuuarensHas). M tam, u TyT oTHomeHue aktuBHoe. [loaTep-
JKICHUE — UCTOPUS YEIOBEUECKOTO0 Ayxa: M eanbl 4enoBe4ecKoi IMYHOCTH B pa3-
HBIE AT0XH, B KOTOpPbIE BXOJUT MOMEHT camooOuaganus. Hamp. acketusm: moiio-
JKUTENIbHAsS, a He oTpuIllaTenbHas nHcTaHus. OphusmM — BHYTpEeHHEE OUYHILCHUE.
WNnean xpuctuanckoro mMoHaxa mnoaBwxHUKA. OtmensHuk Oynauct. IloBcromy
TeJecHas MpakTUKa W AWCHUIUIMHA. Bo3aepikaHue, TOCT, JIUIICHUS, HOYHBIE
Onenusi, Toxke y Oynausma. PactBopenue Tena B auHamuke nyxa. Ilomnas
MIPOTUBOMOJIOKHOCTh 3TOMY — aHTUYHBIN Uaean Kauiokoratuu. [lonoxxurenpHas
olieHKa TesecHOcTH. Kak MOXXHO MoJiHEee BbIPa3uTh AyX B TEJIECHOM CTUXHUU
(HepazaenbHOE €AMHCTBO, TAPMOHHUS, IBPUTMHSI). B MpakTHYEeCKOM OCYIIeCTBIIe-
HUU peUIaloNIylo poJib Urpai agdon — coctszanue. He Tonpko yecronodbue — Mo-
TUB, UCKITIOYUTENbHAS CUTYallUs, TpeOYIoIas MpeIeIbHOr0 COCPEIOTOUCHUS CUJI,
BEPIIUHHBIN MOMEHT KM3HHU HANPSLKEHUS. DTO JIUIIb CaMble IPKUe PUMEPBI: HO U
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JIpyrue uieanbl CBSA3aHbl C TEJIECHOM NHCUMINIMHUPOBAHHOCTBIO. biiaropoacTtso
apUCTOKpaTa BBIPAKACTCS B YMEHUHU BIaAETh c000i. UenoBek HOBOrO BPEMEHH B
3HAYUTENIbHOM CTENeHU yTpaTWJl MOHMUMaHHWE 3Toro. Tum Oypikya, KyJbTYpHBIH
pabOTHUK — €ro LEHTP KyJbTYpHBIA Tpyd. OTUyXIeHHE OT TEJIECHOrO Hayasia
(TOKJIOHEHHE OTBJIEUEHHOMY pa3ymy). HenmoHumanue TenecHON KynbTypbl U
acke3bl. PaHonymue k BHemHel Gpopme. (Cp. mpoTecTanTCKas peIuruo3HOCTb HO-
BOT'O BPEMEHHM — HCYE3HOBEHHE aCKe3bl, OTMHpPAHUE KYJIbTYpHBIX (hOpM; COBpe-
MEHHBIN MYXKCKOH KOCTIOM). [Iorpy>XK€HHOCTh B 00bEKTHBHYIO KyJIbTypy. [loaTOMy
yTPaueHO ¥ UCKYCCTBO caM0001a1aHusl (MPUCYTCTBUS TyXa) BHYTPEHHEH U BHEIII-
HEel TUCUUIUIMHUPOBAHHOCTH.

KoneuHo, He cOBCceM HMCUE3IT0: KOE 1€ COXPAaHWIOCh €1IE, XOTS U B IIOHUKEH-
HOM CTEIICHHU.

1. ¥V KypHaJIHCTOB, KOMMEPCAHTOB, IMOJIUTHUKOB.

2. Y BoeHHBIX. BO€HHBI 1yX, €r0 TOCTOMHCTBA.

3. YV keHIuH OOJIbIIE, YeM Y MY>KUHH.

KynsTypa Mmyskckas. MeHbl1ast NOrpyKEHHOCTh B HEE, MEHbIIIas 3aBUCUMOCTb.
bonbmas BHyTpeHHss cB0OOAa. ONBIT PEBOMIONUN — IMPUMEPHI MPUCYTCTBUS
JyXa, HEIOHUMAaHUE UMM 3TOH 1IeHHOCTH. C 3TUM CBSI3aHO: OTCYTCTBHUE OIpEjie-
JICHHOT'O HJieana JUYHOCTH B HOBOM KyJbType. [Ipexae 3To Obu10 nHAYe (UX KU3-
HEHHAasi KOHKPETHOCTh M HATJSHOCTb PhILAPh, TYMAaHUCT, IO3T POMAHTHUK). YeM
3TO 00BbsicHsIeTca? He HenmpurisiIHOCTBIO 3TOTO Ueana, a Morpy>KeHHOCTHIO B 00b-
EKTUBHYIO KyJbTypy. ECTh uacan KynbTypHOH XKU3HM, HO HE JIMYHOCTU. besnu-
KOCTbh HOBO KyJIbTYphl. HO BOT OTBET B COBPEMEHHOM KYyJIbType: Kak OYITO OISTh
HAaYMHAIOT IOHUMAaTh, YTO TAKOE KYJIbTypa Teja, BCIIOMHUJIU O HEM, TOHUMAaTh, YTO
TEJO HE TOJIbKO B KYJIBTYPHOM TPYJ€, HO B KAKOM-TO 0COOOM JyLIEBHO-TEIECHOM
CTPOE Y€JI0BEKA, HE3aBUCUMOM OT IIPEIMETHON KYJIbTYPBI.
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[Ipodeccop Benckoro yausepcuteta Kypt Banbrep Llaitanep sBisercst mpo-
JIOJDKATEIEM KIIACCHUECKOM €BPOIEHCKOM (hritocoPCKOl TpaauIluu, KOTOpas 4yepes
cuctembl Kanra, ®uxrte, [llennuura, ['erens u BIJIOTh 10 HEOKAHTUAHLIEB YTBEP-
muna ce0si Kak TpaHcueHaeHtanpHas ¢unocodus. Ilpod. K. Hakimiepa MoxHO
paccMaTpuBaTh Kak MpeACcTaBUTENS TIOCTHEOKAHTUAHCTBA, (hru1ocoCcKoro Harpas-
JICHUSI, OTCTAUBAIOIIETO CIIOCOOHOCTH U MPABO YEJIOBEUECKOT0 pa3yMa rapaHTUpo-
BaTh TEOPETHUUECKHE U MPAKTUUYECKHE OCHOBBI YEJIOBEUYECKOIo JOCTOMHCTBA
Y LEJIOCTHOCTH €r0 CYIIECTBOBAHUSI.

B 10BONBHO 00EMHOM TOMe! COOPaHBI CTaThU KOJIJIET U YUEHHKOB I00HIApA,
B KOTOPBIX OHH CTPEMUIIUCH BBIACIUTH HaUOOJee 3HAUUMBbIE, C UX TOYKH 3PEHUS,
dbunocodckue qocTKEeHHs BEHCKOTo npodeccopa. OTneIpHOT0 BHUMAHUS 3aCiTy-
KuBaeT nocnecnoBue npod. Llaiinnepa, B KOTOPOM OH MPOU3BEI aHATIU3 CTAaTeH U
CMOT OTBETHUTH Ha MPO3BYUYABLIYIO Y HEKOTOPHIX aBTOPOB KPUTHKY €r0 MO3HUIIMU
WIA OTKPBITBIE BOIPOCHI, TaKMM O0OpazoM, clelaB 3asBKy Ha MPOJOJKCHHE
JIMCKYCCHH TI0 TeMaM ero (hritocoPpcKoro TBOPUECTBA.

MOKHO BBIIETUTh HECKOJIBKO TEMAaTHYECKUX JUHUM, O KOTOPHIM pa3BUBa-
IOTCS OCHOBHBIE PACCY’KJIEHUS aBTOPOB COOpHMKA, CBSI3aHHBIX C IMpe3eHTalhei
TBOpuecTBa roobumsipa. Ilpexae Bcero, 3T0 HCTOpUKO-PMiIocodckas ITUHUS,
npeactassiomas GuiocodoB u GpunocodcKue HarpaBIeHUs, KOTOPIC TOBIHSIIHA
Ha ¢popmupoBanue punocodckoit mozunmu npodeccopa Kypra Laitnnepa.

B wactHocTH, B pazBepHyToii cTaThe Jlouca Mapuu Penona (Lois Marie Rendl)
«TpaHClIeHIEeHTaNbHOCTh KaK OTHOIIEHUE BCEX OTHOLICHUH M KOHKPETHU3alUs
m000ro KOHKpeTHOro. K pa3BuTHIO MpOOJIEeMBI OKOHYATEIHHOTO JIOTUYECKOTO
obocHnoBanus llaiinnepa, ucxons u3 Ilupca, I'erens m [lennuHra» ykasaHo Ha
cepbe3noe Bimsiaue [llemmuara Ha craHoBieHue dmmocodeknx B3rAaoB Kypra
Hatinnepa «CnenoBarenbHO, — yTBepkaaeT B Heil Pennn, — dunocodus len-
JIMHTa SBJISETCS NPOrpaMMHON MyTEBOJHOM HUTHIO, HA OCHOBE KoTOopoil Llaiiaep,
UCXOAS W3 TOHATUHHO-PEATMCTUYECKOW M OKOHYATENbHO-JOTHYECKOW M TeM
CaMbIM JTHAJIEKTUYECKON MHTEPIIPETAIlMU TIEPBOHAYATBHO-CUHTETUYECKOTO €/IMH-
cTBa ammepuenuuu, nepenstoil [lupcom u ['erenem, mpuxoauT K TOMY, YTOOBI
PEKOHCTPYHPOBATh TpaHCIEHACHTANIbHYIO aHaUTUKy Kanrtay (S. 76—77).

[To MHeHuto npyroro aBropa cOopHuka Borsgoumpuxa [lImuo-Kosapocuka
(Wolfdietrich Schmied-Kowarzik), bunocodus npod. Kypra Bansrepa Llaiinnepa
pa3pabaThiBaeTCsl B «TPAJUIUU aBCTPUNCKOTO KaHTHAHCTBA — Auousa Pus,

! Schlusslogische Letztbegriindung. Festschrift fiir Kurt Walter Zeidler zum 65. Geburtstag. Lois
Marie Rendl/Robert Konig (Hrsg.). Peter Lang GmbH, 2020. 644 s.
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Puxapna Xénurcanpna, PoOGepra PaitHuHTEpa» M CTPEeMHTCS BHOBB K «palyo-
HaJbHO-TEOPETUYECKOMY  YKPOIICHHIO HETMOKOPHOTO E€IWHCTBA  MBIILICHUS
u ObrTHs» (S. 113).

B cBoeii crathe «l[eHHOCTHO-HOAMATUYECKOE WIIH 1IEHHOCTHO-NIapaan3yoliee
y4eHHE 00 OKOHYATEIIbHOM 00OCHOBaHUW» Bepnep @nax (Werner Flach) nona-
raet, yto [laiinepy 6mu3ok moaxona ["anca Baranepa, mocKoJbKy MEpBbINA IOHUMAET
YeloBeKa Yepe3 ero leHHOCTHO-(PYHKIIMOHATBHBIN CTaTyC U CyOBEKTHBIE KOMIIe-
TEHIIMM, TEM CaMbIM TIOJIaras 3HAHHUS 4YEJOBEKa IEHHOCTHO-TEOPETHUYECKUE
dbenomenom (cm.: S. 159).

Jlpyrasi uHTepecHass TeMmaThyecKas JIMHUS COOpPHHMKACBSi3aHA C aHATH30M
bunocockux pasmpinuieHUN 00mwIapa. OHa mTpHOOpPETaeT IHUCKYCCHOHHBIN
XapakTep, MoCKoIbKy caM Llaliaiep nanee oTBeyaeT Ha KPUTUKY €ro MO3UIIMH.

Tak, B ynmomsiHyTOW ctatbe PeHpuia maercs moapoOHBIA pa3dop 3BOIIOMUHI
B3rsA0B Laiiuiepa, HaunHAas ¢ €ro MarucTepcKoit padboTel. B urore aBTop crarbu
IIPUXOJIUT K BHIBOJIY O TOM, UTO CAMBIM CJIOKHBIM ITyHKTOM (PUI0COPCKOI KOHIIET-
MU BEHCKOTo mpodeccopa, a IMEHHO OKOHYATEIILHOTO JOTMYEeCKOro 000CHOBa-
HUs, SIBJIAETCS NMOHMMAHHME IHATEKTHYECKOW B3aMMOCBS3U «AHAIUTHYECKOTO H
CHHTETUYECKOI0 €IMHCTBA aNIMEePLENIINH, YTO 03Ha4YaeT NOHUMaHHUE NepBOHAYAIIb-
HBIX CUHTETHYECKHUX JIEUCTBUI B KAYECTBE YCIOBHM BO3MOMXHOCTH OIBITA K CIIOH-
TaHHOMY MCHOJIb30BaHUIO PACCYJIKA WUJIU K€ KOHCTUTYTHUBHBIX U PETYJISTUBHBIX
NpUHLKIOB, uyTo Llaiiep onpezenser Kak peanu3allio ONbITa WU pedreKcuB-
HYIO caMoInpe3eHTauuto pasyma» (S. 105).

KommeHTHpys olieHKy cBO€il mo3unuu co ctopoHsl Bombdaurpuxa mmun-
Kosapxuka, Kypr Laiianep 3amedaer, 4To TOT HEBEPHO TPAKTYET €ro KPUTHUKY
KAHTOBCKOTO YYE€HUsS O MPHUMATE NPAKTUYECKOIO pasyma U JIyalu3M TeOpeTHdYe-
CKOr0 W MPaKTHUYECKOr0 pa3yMa Kak NpPHU3bIB K JEBaJbBALMH MPAKTUYECKOIO
pazyma B monb3ly Teoperndeckoro. Ha sto Kypr Laitanep 3asBiser: «3T1o
HE BXOJIUT B MO HAMEPEHUS, CKOPEE sl BEICTYIIAIO 32 IMHCTBO 00OUX U OOBSCHSIO,
yto KaHT, 0 CyTH, y’Ke Hallesl HCKOMOE €IUHCTBO MPAaKTUYECKOTO U TEOpeTnye-
CKOTO pa3yma, 4YTO OH JO/DKEH ObUl Obl OKOHYATEIHHO JIOTUYECKU CBS3ATh
B (OPMYyJIHPOBKE KATErOPUYECKOTO HMIIepaTHBa OObEIUHEHHbIE MOMEHTBI
0€3yCIOBHOT0, BCEOOIIEro M 3aKOHOCOOOPA3HOTO C 3TUMHU K€ MOMEHTaMHU TPeX
uaeu pasyma Juist TOro, YToObl MPEJCTABUTh CaMO- U OKOHYATEIbHO 00OCHOBBIBA-
IOIIMN IPUHITUIT BCEX MPHHITUIIOB M 3aBEPIIUTH TCOpHIO pazymay (S. 581)

Hutepecnyto neranb ormevaet Kypr [aiianep u B cBoeit monemuke ¢ Bepue-
pom ®dnaxoM, OJHMM H3 CaMbIX M3BECTHBIX COBPEMEHHBIX IpEACTaBUTENCH
MIOCTHEOKaHTHaHCTBA. OH nosaraet, uto diax B CBOMX PacCyKJICHUAX BEJET peUb
0 B3aUMOCBSI3U CYXKACHUS U 3aKII0YEHUS, KOTOPOU B CHITY PUHIIUIIOB TOMOT€HHO-
CTH, CEIU(PUKAIUU U HEMPEPHIBHOCTH MPUCYIIIA CAMOPETYIISIINS, TPearoarao-
1asi B TOM YKMCJIE CAMOIIPOBEPKY 3HAHUS, IOCKOJbKY ATH MPUHIIUIIBI KACAIOTCS KaK
BHYTPEHHUX, TaK U BHEIIHUX OTHOLIEHUH cyxkaeHus. Tem cambiM Pnax modtu
MOBTOPSIET paccyskJieHus camoro L{alanepa OTHOCUTENbHO OKOHYATEIBHOTO JIOTH-
yeckoro obocHoBanus. Ognako dnax 3Toro He 3ameyaeT (UM MPEANOYUTAET HE
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3aMeuaTh), U 3asBJSET O TOM, YTO «BO3BOAMMAS B CaMOJIETEPMHUHALIUU MTPOLIECCY-
anbHasi, mporpeccuBHas, audQepeHmauonHHas U HHTETPAUOHHAS CTPYKTypa
3HaHMS... BOOOIIE He GUTYpUpYyeT B yueHuu o 3akimoueHun Laianepa» (S. 159).
Cam BeHckuit mpodheccop 00bsCHAET KpUTHKY DI1axoM CBOEro KOHIENTa OKOHYA-
TEJIBHOIO JIOTMYECKOro 00OCHOBAHHUS CIEIYIOUIMM 00pa3oM: «...MOCKOJbKY JHC-
KyCCUHU BOKPYT IpOOJIEMBbI Pa3BUTHS CHCTeMaTH4eckoil (uimocodun Ha OCHOBE
albTEPHATUBBI JIMOO TEOPUM LIEHHOCTH, JIMOO IIEHHOCTHO-PENIEBAHTHOW TEOpHUH
cyOBeKTa cTamy Juist Hero 0oJiee OCTPBIMH U 0KECTOYCHHBIMU, OH HHTEPIIPETHPYET
MOIO KPUTHKY TEOPHH LEHHOCTU OJHOBPEMEHHO KaK MPHU3bIB K TEOPUU CO3HAHUS
WJIM K JIMIIICHHOW IIEHHOCTEH OHTOJI0rMU cyOobekTa» (S. 591).

B cBoeli crathe «K Bompocy o ennHCTBE pasyma. AnsTepHatuBa Kypra Bamb-
tepa Haitnnepa Kanty u Koreny» u3BecTHblii uccienoBaTenb TBopuecTBa ['epmana
Korena I'eepm Doenv (Geert Edel) 3anaet 1oOumsipy 1Ba NPUHIUIHAAIBHBIX CHCTE-
MaTU4eCKuX Bompoca: 1. «loKHO M M KpyroBO€ OKOHYATENbHOE 0O0OCHOBAHKE B
OJHOM (OTIpeNIe]ICHHOM) MECTE€ BCTPaWBaThCs B IMOTOK MBICIEH ... B kakom?»
(S. 202). Cpoii BTOpOI BOmpoc DAenb aJpecyeT CnenupruiIeckoMy BUIY OKOHYA-
TEIBHOTO JJorndeckoro obocHoBanus Llaitanepa: «Jlomken 1 pazyMm B CHITy TOTO,
YTO OH Ha3BaH M MPOBO3IJIAIIECH B KaY€CTBE MOCIEIHEr0 MPUHIUIIA C MOCIEeAYI0-
MM OINKCAaHUEM U Pa300pPOM TOrO, YTO 3TO 3 MOCIAEAHUN MPUHIIUII.., B KAUECTBE
ATOrO TOCJETHEr0 MPHUHIMIA HE TOJIBKO IMPOBO3TJIAIIATHECA, HO M OOOCHOBBI-
Batbcs?» (S. 203). Ha ato Laiiayep oTBeuaet cinenyromiee: 1. «...0KOHYATEIHHOE
000CHOBaHHME HAYMHACTCS C Ka)XJOH OINpeNeleHHOW MBICIH, MOCKOIBbKY MPOU3-
BOJIHOCTh Hauaja M MepeIuieTeHue MpodiieM — 3TO TOJBKO JIBE CTOPOHBI
po0JIeMbl OKOHYATENTFHOTO O0OOCHOBAHUS, TIOTOMY YTO Ka)K[as MACHTU(DUKAINS
Yero-To Kak ciiydas nmpasuia eodem act [Ha caMoM Jiene — JiaT.| WIUTIOCTPUPYET
MpPaBUJIO U MPUBOIUT B JCHCTBHUE TPUBHAIBbHYIO JIOTUKY YCTAHOBJICHHUS IIPaBUII,
YTO OOBSACHSAETCS OKOHYATENbHBIM JIOTHYECKUM OOOCHOBAaHUEMY. 2. «... OKOHYa-
TeIbHOE JIOTUYECKOEe OOOCHOBAHUE MMOHMUMAETCS HE KaK TEOPHUS OTPAXKECHHUS, TEOPHS
CO3HAHMS WJIM CaMOCO3HAHUS, a KaK YYEHHE O JIOTMYECKHUX 0a30BBIX NEHCTBUSX
(mepBOHAYANBHBIX CUHTETHYECKUX pE3yjibTaTaX MOHITHS) U MX OKOHYATEIbHO-
JIOTUYECKOW CBSI3U, KOTOpbIE JEKaT B OCHOBE JIIOOOr0 MOHMMAaHUA ceOs U
Mmupa» (S. 598).

Hakownen, eiie oHy TeMaTHUECKYIO JUHHUIO COCTaBIsET pediekcus roouspa
B OTBET HA OIEHKU ero (humoco)CKoro TBOPUYECTBA B 3aKIFOUUTEIBHON CTAaThe
coopuuka. Tak, 3ameuanue Cmetinapa Mamucena (Steinar Mathisen) o ToMm, 9TO
npeojoNieHHe HOMMHamu3Ma®, kotophiM Kypt Banerep Llaiianep sanumancs
B TEYEHUU CBOEH TBOPUYECKOM )KM3HU, HE MOYKET HE UMETh TEOJIOTHYECKUX KOPHEH,
MOCKOJNIBKY oOpamaeTcs K mpobieme bora m mMupa, HHUIUUPYIOT PaCCYKIACHUS
[{aiiayiepa OTHOCUTENIBHO CBSA3W HJICAIU3MA C TEOJIOTMEHN, B PE3yJIbTaTe KOTOPBIX
OH MPUXOJUT K BBIBOJY, UTO «BCIO CBOIO JKM3Hb MUCAJ TEOJOTUYECKHUE TPAKTATHDY.

2 B nenom, Llaiiuiep cunTaeT HOMUHAIMCTHYECKH TIPEAPACCYI0K YPE3BLIYAITHO KUBYIUM B UCTO-
pun ¢rrocoduu, MpPeososIeTh KOTOPHIH YAaBaJIOCh HEMHOTHM (rtocodaM. B dnciie TakoBBIX OH
HasbiBaeT ['erens, [Tupca u Korena.
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DT0 00BSICHSIETCS TEM, YTO «TPHU UAECH YUCTOTO pazyma, aymia, Mup u bor s Hac
HE TIPOCTO HJICH, @ TPU UCXOTHBIC (PYHKIIMH CHHTE3a MIOHATHUS, KOTOPBIC OTKPHIBAIOT
caMOIMIOHUMaHHe U MOHUMaHue Mupay (S. 574).

3ameyaHue Apyroro ydyactHuka coopuuka Tomaca Knonne (Thomas Knoppe)
0 OJHM30CTH KOHIIEMIIMM OKOHYATEIHHOTO JIOTHUYECKOr0 0OOCHOBAaHUSI COKpaTHye-
ckoi mponuu, npegocrapisier s Kypra Laiianepa xopoliryio BO3MOXKHOCTB I10-
paccyX)aaTh O CBSI3U CBOEH (GUIOCOPCKOM MO3UINH C XapaKTEPOM COKPATUYECKOTO
metona. «60, — Ha yeM oCHOBBIBaeT UpOoHUIO0 COKpaT?» — 3a/1aeTCsi BOIPOCOM
BEHCKHI Tipodeccop U TYT ke oTBevaeT: «OHa OCHOBaHA Ha HAIPSHKEHUU MEXTY
mobomnbiTctBOM CoOKpaTa M OCO3HAHHUEM CBOETO COOCTBEHHOTO HEBEKECTBA,
a Takke Ha MPOCTOM CaMOHAJesIHHOM 3HaHUM ero cobecennukoB. OHa He moIa-
€TCsl HU JIOTMAaTU3My CAaMOHAQJCSIHHOTO 3HAHUS, HU CKENTHIHM3MY, KOTOPBIA
3aUrPHIBAET CO CBOMM COOCTBEHHBIM U YYXXUM HEBexecTBOM. HeyTtomumeie
MOWCKU UCTHHBI, Punocodckuii apoc 3ammmaroT CokpaTa OT OrpaHUYCHHOCTH
JIOTMaTUKOB, a TAKXkKe OT JIETKOMBICIINA CKENITUKOB. Ero npoHus cnocodHa ycrosTh
nepen oboumu cobnazHamu. Bot mouemy CokpaTt — GeccMepTHBIHM apxeTun (uio-
coda u TAJIOH, KOTOPHIH nmoka3biBaeT [lnaTony myTh K uaeanusmy» (S. 594).

CpaBuenue Kpucmuanom Kpaiinenom (Christian Krijnen) yueHust 00 OKOHYA-
TEeIBLHOM JiIorrueckuM obocHoBanuu Kypta Banprepa lladignepa ¢ rereieBCcKuM
WJean3MOM Ha OCHOBE Toro, uto Llaianep, mo muenuto Kpalinena, moiaraet 3To
CBOEC YYECHHE COBEPILIEHHO a0CTPAaKTHO M YUCTO (OpPMalIbHO, MPEAOCTABISIET
I00WIISIPY XOPOIIYI0 BO3MOKHOCTH MPOSICHUTH CBOE OTHOIIEHUE K uaeanu3my. OH
YTOYHSIET, YTO €T0 UACATU3M — «KPUTHUECKUI, a HE CIEKYJISTUBHBIN (B CMBICIIE
[erenst), cieKyIATUBHOE TPEkKIE BCETO KACaeTCs METOJAMYECKOM, a He TeMaThde-
CKOU ompeneneHHOCTH ¢unocodun, kotopor (rocodpus odragaeT B KauecTBe
Teopuu uaer unu uaeamuzMay (S. 616). Umenno mostomy mpod. K. Laiiamep
oJlaraeT CBOM Hieanu3M CKopee KaHTOBCKUM, YEM T'€TeIEBCKUM.
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NanpwadpTHaa punocopums NPUMEHUTENIBHO
K ONMUCaHNIO COBPEMEHHOIo 0bLecTBa u cpeabl

A.O. Muabix><

OI'BOY BIIO «MI'Y umenu M.B. JlomoHOCOBa»
Poccutickas @edepayus, 119991, Mocksa, Jlomorocosckuii npocnexkm, 27
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AHHoTanus. B ctatbe 00cyKaaroTcs 0cOOSHHOCTH JIaHAMAPTHON Qriiocopuu, a TaKkxKe
MEPCIEKTUBHOCTh €€ TNMPAKTUYECKOr0 MPUMEHEHMS A aHalu3a KPU3UCOB COBPEMEHHOIO
00IIeCTBa, CBS3aHHBIX C HAYYHO-TEXHHYECKOH PEBOIIOIMEH, riobamu3anueil 1 MaccoBU3a-
el KynbTypsl. [loHsITHE «TaHAadTHOCTEY) MprodperaeT 0coboe 3HAUCHHE B CBS3H C ypba-
HUCTHYECKUM ITOBOPOTOM B (prmtocodun. [IpuBeneHHBI HAMU B JaHHOH CTaThe aHaIH3 ITOKa-
3a11, 4yro JaHamadTHas ¢punocodus oObACHICT HETaTUBHBIC XapaKTEPUCTHKH KOJOHHAIBHOTO
MO3HaHMA. PaccMOTpeHa MHTEprpeTalys MOHITHS MPOCTPAHCTBO B JIAHAMADTHOHN (rtoco-
¢un. Benen 3a C. T'opsiiiHOBBIM MBI paccMaTpuBaeM JaHamadTHyo Guiaocoduro kak Guiaoco-
¢uro kpusunca. [IpoBeieHHBIA HAMK aHATM3 MOKa3a, 4yTo JaHmmadTHas Guinocodus crmocoo-
CTBYET anpoOaIuy MojeIel penieHus] Kpu3nca s3bIka ¥ MbIIuteHus. JlanamadtHas ¢umoco-
¢ust u ¢Punocodckas aHTPOMONOTHS PACKPHIBAIOT 3K3UCTCHIHUAIBHYIO TPOOIECMATHKY.
B naHHOM KOHTEKCTE MpoaHaIu3upoBaHbl paboTel M. ne YHamyno, M. Illenepa, M. ®yko
u B. Tlomoporu. PackpriTo 3HaueHHe priocopuu YHAMYHO s aHAITN3a POJIM WHAWBUTYallb-
HOT'O TBOPYECKOTO MPOCTPAHCTBA B COBPEMEHHOM MHpE. BBIIBIEHA IPUMEHUMOCTD OHSITHS
M. lllenepa «mayx» IUIsl aHAIM3a IPOOIeMaTHKH JTaHAmAaPTHOH Grtocopur. OOOCHOBAHO, YTO
B pamkax JaHmmadTHol ¢unocoduu B. [Tomoporu periena mpobdiemMa cOOTHOUICHHS IOJHU-
TUKHU 1 TOAUTHIECKOr0. C MOMOIIBIO KOHIIETITOB YTOIMS, ATOIUS, TE€TEPOTOIHUS HCCIICTOBAHBI
pa3IMYHBIC ACTIEKTH KPH3HCa COBPEMEHHOTO YEIOBEKA, CBI3aHHBIE C TpaHC(HOpMAaIUeH UIeH-
THYHOCTH CyObeKTa, (parMeHTanmed CMBICIOB M 3HadyeHWH. Takum oOpa3oM, pabOTHI
[Momoporu 1eHHBI IUIsl Kpu3uCHOW (uiocopuu Tem, 4TO B HUX MPOAHATU3UPOBAHBI Kak
MPOCTPAHCTBEHHBIE, TAK U MOJIUTUIECKUE ACIIEKThI KPU3HCa COBPEMEHHOT0 ob1iecTBa. PaboTs!
ITogoporu gar0T BO3MOXHOCTb OTPA3UTh MIPOTUBOPEUUS] COBPEMEHHOr0 O0LIECTBA, UTO 00ec-
MIEYUBACT MEPCIIEKTUBHOCTD UX MIPUMEHEHUS ISl aHAIN3a N3MCHEHIH COBPEMEHHOTO COITHANb-
HOTO TIPOCTPAHCTBA.

KiroueBsble cinoBa: xpusnucHas ¢unocodust, llenep, Yaamyno, [Togopora, [opsiiHos,
YTOIUS, aTOMHUs, TETEPOTONHS, MOTUTHKA, TOTUTUYECKOE, TMIHOE 3HAHUE
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Landscape Philosophy in Relation to the Description
of Contemporary Society and its Environment

A.O. Milykh<
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Abstract. The article discusses the features of landscape philosophy, as well as the
prospects of its practical application to analyze the crises of modern society associated with the
scientific and technological revolution, globalization and the massification of culture. The
concept of landscape becomes particularly important in connection with the urban turn in
philosophy. The analysis given in this article has shown that landscape philosophy explains the
negative characteristics of colonial cognition. The interpretation of the concept of space in
landscape philosophy is considered. Following S. Goryainov, we consider landscape
philosophy as a philosophy of crisis. Our analysis has shown that landscape philosophy
contributes to the approbation of models for solving the crisis of language and mind. Landscape
philosophy and philosophical anthropology reveal existential problems. The works of M. de
Unamuno, M. Scheler, M. Foucault and V. Podoroga were analyzed in this context. The
significance of Unamuno's philosophy for the analysis of the role of individual creative space
in the contemporary world is revealed. The applicability of Scheler's concept of spirit for the
analysis of the problems of landscape philosophy is revealed. It is proved that within the
framework of Podoroga's landscape philosophy, the problem of the correlation of politics and
political. Using the concepts of utopia, atopia, and heterotopia, various aspects of the crisis of
contemporary man man associated with the transformation of the subject's identity, the
fragmentation of meanings and significance are studied. Thus, Podoroga's works are valuable
for crisis philosophy because they analyze both spatial and political aspects of the crisis of
contemporary society. Podoroga's works make it possible to reflect the contradictions of
contemporary society, which ensures the prospects of their application for the analysis of
changes in the contemporary social space.

Keywords: crisis philosophy, Sheler, Unamuno, Podoroga, Goryainov, utopia, atopy,
heterotopia, politics, the political, personal knowledge
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BesepeHue

JlannmadTHBINA MOAXOA B HACTOSIIEE BPEMsI CTAHOBUTCSI OCOOEHHO aKTyallb-
HBIM, TIOCKOJIBKY OH J1a€T BO3MOKHOCTb aJ€KBATHO aHAIM3UPOBATH MPOOIEMY
COOTHOILLIEHUS MOPSAJKA M Xaoca B COBPEMEHHOM COLIMAJIbHOM IIPOCTPAHCTBE.
JlanamagTHOCTH — 3TO, IPEXkAE BCErO, MPOCTPAHCTBEHHBIE MOAXOAbI K 00ILECTBY
U COLIMAJIbHOM cpesie 0OuTaHUs YelloBeKa, B KOTOPOM 3a reorpaduyecKuMu MeTa-
dbopaMu pacKpBIBAIOTCS 3HAUEHUS MOHSATHI, KOTOpPbIC MPUMEHUMBI JJIs aHAU3a
aKTyaJbHBIX MPOOJIEM COBPEMEHHOTO OOIIECTBAa MOCPEICTBOM DPACCYKACHUS B
IIPOCTPAHCTBEHHBIX TepMuHaX. [lo3ToMy B TepMHMHAax JaHAMA(THOCTU pacCyxK-
JAIOT O MecTe 3HAaHWS M TO3HAHWA, JUYHOTO M MYyOJIMYHOTO 3HAHUS, MBICIH
B COBPEMEHHOM COLIMAIBHOM MpocTpaHcTBe. PasButue ¢miocopun nmanmmadra
CBf3aHA C M3MEHEHMUSMH B MO3HAHUU, SI3bIKE U KyJIbTYpe B YCJIOBHSIX HAy4dHO-
TexHuueckor pepontorun XX—XXI BB.

Cxaroe ¢unocockoe ornpeneneHue MOHATUIO MPOCTPAHCTBA JAajl Dayapl
BalHIUTEWH: «IOTEHIHMAIBHBIA KOHTHHYYM OJHOINOPSIKOBBIX 3JIEMEHTOB)
[1. C. 70]. «kMecTo — 3TO 4acTh MPOCTPAHCTBA, ICHTP COOTHOIICHUS (PU3UICCKUX
tem» [2]. «Mbichbs copoxmaercs BMecte ¢ manamadgTom» [3. C. 248]. Meiciumoe
MPUXOJUT K HaM nocpeacTBoM nocTaBiseMbix CMU coobmienuii. CoObiTre yaBa-
MBAETCSl, TOCKOJIbKY KOIHSI HEOTJIMYMMA OT OPUTHHANA, CUMYJISIKPBI CYILIECTBYIOT
HapaBHE C peajbHbIMU BellamMHu. Takas JOMHUHAHTa B OUIYLIEHUH HE Morjia
HE CKa3aThCsl U Ha oOpa3e mbicau. Jlanamadraas dumocodus sBISETCS YacThIO
npoekTa MojiepHa, MOCKOJIbKY OCHOBaHa Ha KPUTUKE PallMOHATILHOCTH, CBSI3aHHOM
C Hay4YHBIM IOJIXOJIOM K aHaJIM3y IPOCTPAHCTBA.

Llens HacTOsIIMIEH cTaTh — MOKa3aTh 3G ()EKTUBHOCTD JTaHAmA(THON PuUII0-
co(uu B pelIeHNH KPU3UCOB YEJIOBEKA, MBIIIIICHUS, TUCKYpCa, KYJIbTYPbl, BHI3BaH-
HBIX JOCTHKCHHUSIMH HayYHO-TeXHUYecKoi peBommonmu X X—XXI BB. u rimobanu-
3anuen.

NanpgwadpTHaa punocodunsa u punocodpus kpusmca

[Ipenmerom naHgmadTHOTO aHaIW3a B JAaHHOM KOHTEKCTE SIBISICTCS
KPU3UC — CHUTYyaIUs, IPU KOTOPOM «CYIIECTBYIOIINE CpeAcTBa (MEXaHU3MBbI) J10-
CTHDKCHHUS LIeTIell CTaHOBATCS HEaJeKBAaTHBIMUY» [4] H3-3a MPOTHUBOpEUHs CyIle-
CTBYIOIINM peaiusiM. B HacTosimiee Bpemst HaOJIro1aeTcs CylecTBeHHas Tpancdop-
Malusi OTHOLIEHUH «4YeJOBEK — OKpY Karolllas Cpenay, MOCKOIbKY MPOUCXOIUT
WHTEHCHUBHOE BHEJPEHUE TOCTHKEHUH HAyUHO-TEXHUUYECKON PEBOMIONHH (TIPEXkK e
Bcero MU poBBIX U OMOTEXHOJIOTHI ) BO Bce cepbl xku3HU o01ecTBa. Llenbro nanm-
madTHON (uocopuu SIBISETCS OCMBICIEHHE KPH3HCa COBPEMEHHOTO OOIIEeCTBa,
MTOMCK MyTeH CTAaOMIIM3AIMH COBPEMEHHOTO OOIIECTRA.

Unes C. TopsitHoBa [5] 0 KOHIENTyaldbHOM CXOJICTBE JNaHAIIA(THOM
¢dunocopun U Kpu3HCHOU (pumocopuu peieBaHTHA COBPEMEHHOMY COCTOSHHUIO
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¢dunocopun, 00IECTBEHHO-TIOTUTUYCCKON KU3HH U KYJIBTYPHI B 11eioM. «Kpusuc
COBPEMEHHOT'0 OOIIecTBa CBSA3aH C TE€M, YTO JaHAmAa(T OpraHu3oBaH <...> IO
(dpakTaIbHO-XaOTUYHBIM CKJIAAUaThIM penbedamy». [6]. 3meHeHus B manamadTe
ABJISIFOTCSA NPUYUHOM KPU3HMCA COBPEMEHHOIrO 4enoBeka. Kpu3uc MeHTanbHOCTH
CBSI3aH C TEM, YTO YEJIOBEK SIBJISICTCS XaOTMYHON YaCThIO COLUAIBHOTO MPOCTPaH-
ctBa. Kpm3ucHocTh nanamadra cBsizaHa ¢ €ro BpeMEHHbIM H3MepeHueM. [Ipuun-
HOU KpH3HCa YIPABICHUS SBIISCTCS KPU3UC JTyXa.

[TpumenumocTs manamapTHON (prnocodhuu B TaHHOM KOHTEKCTE CIEIYeT U3
cOMmmKeHns] TOHATHIHOTO anmapara ¢uiocobun naammadra u unocodpun
KpHU3HUCa, KOHIIETITOB IaHOWAgm U Kpu3uc. ITH KOHUEITHI UCTIOJIb3YIOTCS AT OIIU-
CaHMS CBSI3U COCTOSIHUSI, IIPH KOTOPOM CYIIECTBYIOIIUE CPEACTBA (MEXaHH3MBbI)
JOCTHXKCHUA ueneﬁ CTAHOBATCA HCAACKBATHBIMMU. I[aHHLIe KOHICIITBI TaKKC IMPU-
MEHHMBI JUIsl aHaliM3a CII0OCOOOB TPEOJIONICHHUS KpPU3HCA, PacCMaTPHUBAEMBIX
B paKypce B3aUMOCBSI3H COCTOSIHUS KpHU3Hca U cTpaxa nepes Oyxyumm. Ho ams ux
Pa3BUTHS HY>KHBI HOBBIC MOJICIIH MBIIICHUS U JICHCTBHSL.

dunocodusa naHgwadpTa u aHTPONoONOrns

Cormacao Touke 3penus C. IopsitHoBa «duimocodus nmanmmadra — 310
anTpornosiorus» [6]. JlanamadTHbII aHanM3 3HAUYMM B JIaHHOM KOHTEKCTE,
IOCKOJIBKY IIPOCTPAHCTBO BCEr/la FOCIOICTBYET HAJl YEJIOBEKOM U MI0ATOMY BbI3bI-
BAeT YyBCTBO CTpaxa. AKTyaJlbHOCTh aHTPOIOJIOTHUECKOM MPOOIeMaTHKH PacTeT,
IIOCKOJIBKY CYLIECTBEHHO U3MEHSIOTCS B3aMMOOTHOLIEHHS YEJIOBEKA U IIPUPOBI B
YCIIOBUSIX TEXHOTEHHOW IUBUIIM3ALMH, POCTA BEPOSATHOCTH TEXHOT€HHOM U KOJIO-
TUYECKOM KaTtacTpod.

Hauazno coBpeMeHHOro 3Tana pa3BUTUS 3CTETHKH JaHAmadTa Kak ICTETUKU
AK3UCTEHLMAIBHOIO IPOCTPAHCTBA YacTO CBSA3BIBAIOT C TBOpUYeCTBOM Murens ne
YHaMyHO, a UMEHHO ¢ 3cce «Briyob», onmyoaukoanHbeiM B 1900 r. Cpeau npouero
3Ta paboTa CTAHOBUTCS NMPU3BIBOM K MHIMBHyaJH3allMd CO3HAHUS U €€ 000CHO-
BaHUeM: «Tak He UM e 1o Tponam, KOTOpble HauepTaHbl UMU; IPOKJIAIbIBail cebe
ceoto» [7. C. 230]. B manHO 1uTaTe OTpakaeTcsl AK3UCTEHIMAIBHBIN aCIEKT
npobaems! nanamwadpTa. MHAMBUIYaIbHOCTD SIBJISETCS 3HAUUMON YepTol reTepo-
TOMHWM COLMATBHOIO MPOCTPAHCTBA B 3K3UCTEHIMAIIBHOM KOHTEKCTE. YHaMyHO
NPU3bIBAET HAC K CO3JaHMI0O COOCTBEHHOro JaHamadTa, 4ToObl MPEJOTBPATUTH
OMacCCOBJICHHE CO3HAaHUs U AUCKypca. HeoOXoauMo MpoTHBOCTOSITh MHEHHIO JIPY-
I'MX, YTOOBI COXPAaHUTh COOCTBEHHOE MHIMBHIyallbHOE pOocTpaHcTBO. COBpeMEH-
HOE TE€TEPOTOMHOE MPOCTPAHCTBO CIIMBAETCA M3 MHOXECTBA WHIMBUAYAIbHbBIX
npoctpaHcTB. Co3aeTcs pa3HOLBETHOE MOJIOTHO U3 JIOPOT KOHKPETHBIX MH/NBU-
noB. aauBHayanpHOe MPOCTPAHCTBO 3(H(HEKTUBHO 32 CUET MPHUPOCTA JTMYHOTO
3HaHUs. JIMYHOEe 3HaHME U TBOPYECTBO OCOOEHHO 3HAYMMBI Il TE€TEPOTOIHOTO
IIPOCTPAHCTBA, ABJIAIOIIEIOCS HEONPEIEICHHBIM B COBPEMEHHBIX YCIOBUsIX. [is
IPEOI0JICHHUs] KPU3UCa COBPEMEHHOM KYJIBTYpPBhI, CBA3aHHOTO C HJE0J0ru3anueit
JUCKypca U MeAuaTu3alyeil MoJIUTUKH, B COBPEMEHHOM COLMAIbHOM MPOCTpaH-
CTBE HEOOXOAMMO CO3/aTh TBOPUECKOE UHANBHYaIbHOE IPOCTPAHCTBO.
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M. llenep noHuMan yenoBeKa Kak AyxoBHOe cyiiecTBo [8]. Takum obpazom,
noaxo M. [llenepa k mpobieme denoBeka 1ieHeH st pumocopuu manamadTa TeMm,
yTto pasputoe lllenepom moHsTHE OYyX IPUMEHSETCA JIsI 000CHOBaHUS (DEHOMEHA
reTepOTONHOCTH COBPEMEHHOT'O MPOCTPAHCTBA, HEOOXOIUMOCTH €r0 aBTOHOMHHU
oT rocyaapctseHHoil Biactu, CMU u THK 11 noiaHoOLEeHHOro pa3BUTHs TBOpYE-
CKOM NIesITeNnbHOCTH M oOmiecTBa B 1enoM. ClieoBaTeNbHO, JTaHAmAPT SBISIETCS
O’KMBOTBOPEHHEM JyXa, KaK TOT0, YTO CYLIECTBYET BHE PaMOK MPEAMETHOCTH,
IIOCKOJIBKY siBIIsieTCst MecToM MbIciH [8]. CornacHo Illenepy, 0’)kuBoTBOpeHHE AyXa
BEJICT K IPEOIO0JICHHIO ITpejiesia KOHEYHOTo ObITHs [8]. B KoHTeKCTe ManaamTHOMI
bunocodun mpeoposeHnue mpeaesa KOHEYHOTO OBITUS SIBISIETCS HEOTHhEMIIEMOU
XapaKTePUCTUKON reTEPOTOMHOTO MPOCTPaHCTBA. IHIMBUyaTbHOE MPOCTPAHCTBO
NPUCYIIE YEIIOBEKY KaK JyXOBHOU JIMYHOCTHU. [IpOTHBOMONIOKHOCTD yXa U )KU3HU
cBfA3aHa c TeM, uto, corjacHo lllenepy, sk3ucreHnManbHbIl nanamadt Goraue

coranbpHoro Janamadgra [8].

OtcyrcrBue npeaena no lllenepy roBoput o cBOOOAHON MOTHUBAIIMH KHU3HE-
NeATenbHOCTH ayxa [8]. Bo3BblllieHHe YeloBeKa Hajl COOCTBEHHBIM CYIIECTBOBA-
HUEM HEO0OXOIUMO AJisi TETePOTOMHOCTH COIHUANBHOIO MPOCTpaHCTBa. YenoBek
BO3BBIIIACTCSA HAJ CaMUM COOOH MOCPEICTBOM HPOHHUU M IOMOpPA, BO3BBIIIASCH
Takke W HaJg COOCTBEHHBIM OJK3UCTCHIHAIBHBIM JaHmmadgrom. CBoOOmHOE
OCYUIECTBJIEHHUE aKTOB HEOOXOAMMO JJIl COXPAaHEHHSI aBTOHOMHHU MOJIUTUYECKOTO.
CamococpenoToueHue 3HAUYMMO Ui BO3BpallleHUs CyObekTa K camoMy cele.
[To3utnBHAs 11eNb OBITHS — XU3HETBOPEHHUE yXa B KOHTEKCTE JaHAmapTHOH (u-
nocopuu, YTO 3HAYUT CO3JAHUE U COXPAHEHHE MHANBUAYAIbHOI'O TBOPYECKOTO
MIPOCTPAHCTBA KaK HEOOXOIMMOTO YCIOBHUS Pa3BUTHS COBPEMEHHOTO COLIUATIBLHOTO
npoctpaHcTBa. TortanuTapHas may3a CBsA3aHa C MPOIYCKOM H3-3a OTCYTCTBUS
MHIMBUYaIBHOTO TBOpUYecKoro naHamadra. TBopueckuii manamadT BOSHUKAET
yepes JUUHYI0 camooTAauy. [loHsTHe reTepoTonuu ONUCHIBa€T COCOO MHTErpa-
UK OOIIECTBA HA OCHOBE TBOPYECKOI'O KYJIbTYypHOTro JaHimadra. TO 3HAYUMO
JUTsl OOPBOBI ¢ hparMeHTAIMeH KYJIbTYPHOTO MPOCTPAHCTBA.

[IpoTHBONOIOKHOCTD KU3HH U AyXa BOILIOIIAETCS B JaHAMmA(TE KaK MPOTH-

BOIOJIOKHOCTh Xaoca W mopsaka. [lonck MHIWBUIYaNbHOTO TBOPYECKOIO MyTH
B COI[MAJIbHOM INPOCTPAHCTBE HEOOXOAMM, MOCKOJIBbKY AYyX HPOSIBISETCS TOJIBKO
B KOHKPETHOM JIMYHOCTH, TO €CTh 4acTU4yHO. [loaToMy i (pyHKIIMOHUPOBAHUS
COLIMAJILHOTO MPOCTPAHCTBA HEOOXOJUMBI TOYKAa MOBOPOTAa M BO3BpALICHHUE
K camomy cebe. IlocTpoeHne MHAMBUIYaIbHOTO JaHAmAdTa HEOOXOAUMO IS
coxpaHeHHs cBOOOIbI Bomr. CBOOOIHAS MOTHBAIMS JKU3HEACATEIBHOCTH IyXa
3HayuMa Ui CO3/IaHusl UHIUBUAYaJIbHOTO TBOpUECKOro npoctpaHcTa. C npyroii
CTOPOHBI, Pa3BUTHE FK3UCTEHIIMAIBHOTO POCTPAHCTBA MOXKET MPUBECTHU K MOTEPE
OpHEHTAIIMN WHIWBUAA B COBPEMEHHBIX YCIOBHUSX. MUpPOBas OCHOBA MOCTUTAET
cebst uepes ueroBeKa, MOrpy>KeHHOr0 B KOHKPETHBIN KyJIbTYPHBIN JIaHIIadT.

Kpusuc coBpemeHHOro 00111€cTBa CBA3aH C TE€M, UYTO BJICYCHHE TOBJIEET Haj
JYXOM B yCIOBHAX oOImiecTBa moTpebnenus. [lomyyaercs, 4To B COBpeMEHHOM
MUpEe ujean acKe3bl JyXa U €ro TBOPUYECKON CyOJIMMaluu 3aMEeHseTCsl ITporaraH-
JIOH M1eaoB «00IIeCcTBa MOTPEOICHHS.
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YTonuu, atonun, retTepotonmu

Cepus pabot B.A. ITomoporu, Beimenmas B cBeT B 1990-e rr. nHUIIMUpOBaa
CYIIIECTBEHHBIN pOCT UHTEpeca K anAmapTHOH Punocoduu B poccuiickom uio-
cobckoM nuckypce. B kuure «Bwipaxxenue u cmbica» (1995) anamusupyercs
BO3MO>KHOCTh UCITOJIb30BAHUS JIAHAIIAQTHOTO MOAXO0Aa AJIsl PeIICHHS aKTyaIbHBIX
npobiem coBpeMeHnHo# duocoduu Ha ocHoBe padbot C. Kbepkeropa, ®@. Hure,
M. Xaiinerrepa, M. IIpycra, @. Kadku.

Ha ocnoBe 6a30Bbix nonsiTuii u3 ctatb M. @yko [9. C. 191—204], B. [Toxo-
pora pa3padboTai CBA3HYIO KOHIICTILIMIO «MecTa BCcTpeu». B kauecTBe MecT (BCTpey)
BHEUIHEro M BHyTpeHHero Ilomopora nmpuBoauT: yTOnuu (MECTO-HUTE), aTOMHU
(He-mecTo) U rereporonuu (Mecro-Besne). «MecTay, MOCKOIbKY MOCTYIUPYETCS
BO3MOXXHOCTh Pa3HOCTOPOHHEW MHTEPIpETaIel MOHATHSI «MECTO» MEXAY dTUMHU
OHTOJIOTUYECKUMHU COCTOSIHUSMU; «BCTPEU», MOCKOJIBKY 37€Ch MPOUCXOAUT CBSI3b
BHYTPEHHEr0, YeJIOBEYECKOr0 U BHELIHETO, MPUPOJIHOTO, YTO BEJIET K CaKkpaiusa-
[[UU TIPOCTPAHCTBA.

«CobcTBEeHHO, TeTepoTOonHsi — 3TO 0a3oBass (PyHKIUS JF0OOOTO KU3HEHHOTO
npoctpanctBay [10. C. 187]. CoumanbHbie H3MEHEHHS 00BSCHSIIOTCS TETEPOTOIHO-
CTBIO JIHOOOT0 MPOCTPAHCTBA, B OCOOEHHOCTH MPOCTPAHCTBA Meramnojuca. Takum
00pa3oM, reTepoTONHs COBPEMEHHOI'O COLIMAIBHOTO MPOCTPAHCTBA MOXKET IpUBeE-
CTH K 00OCTPEHHIO KpU3KCa COBPEMEHHOIO OOIIECTBa U COBPEMEHHOI'O COLUANb-
HOT'O IPOCTPAHCTBA.

B pa6otax B. [logoporu 6su1a 1ana, moapoOHast 1 BCECTOPOHHSSI XapaKTepH-
CTHKA TeTepOTOMHOTO MPOCTPAHCTBA. XapaKTEPUCTHKA T€TEPOTOIHOTO MPOCTPAH-
cTBa B pabotax B. [lonoporu cBsizaHa ¢ aHAJIM30M aKTyaJbHOW MpoOJIEMON COOT-
HOILICHUS TIOJIMTUKH U TMOJIUTUYECKOTO B COBPEMEHHBIX yCIIOBUAX. HTeprpeTanus
npoctpanctsa y B. [logoporu cxoHa KOHIIETITYa IbHO C ONPEAeIICHHEM IPOCTPaH-
cTBa y O. Balinmreiina. B 1aHHOM KOHTEKCTE pa3iuyue yTOMHUU, aTOHH, TeTepO-
TOINHU TPEACTACT KaK OCYIIECTBIIsIEMasi C TEM WJIM MHBIM IAaHCOM BEpPOSITHOCTB,
OTJIMYHAS OT €AUHUYHOU, KOTOpas JOJKHA OBITh MPUHATA 32 PEANbHOCTH (pU3NYe-
CKyI0. YTOIHUSI — HECYNIECTBYIOIIEE, HO BO3MOXKHOE, OMUCHIBAET OKPECTHOCTH
ATON €MHMUIIBI, YCKOIB3aeT OT OCYIIECTBICHHUS; aTOMUS — CUMBOJIM3UPYET HyJIe-
BYIO BepOSITHOCTh. O HEll MOKHO TOBOPHUTH KaK O TEHHU TOTO, YETO HET, DIN3UYME.
['eTeporonusi — BEpOATHOCTD, OCYIIECTBICHHAS BO BCEX BO3MOYKHBIX MUPaX U BHE
UX; a TAK)KE TIPU BCEX BO3MOXKHBIX YCIOBHUSX.

[ToaToMy MOXHO cenaTh BBIBOJ O TOM, YTO YTOMHH, aTOMUHU, T€TEPOTOMHH
KaK [IPOCTPAHCTBA JIMYHON CBOOOIBI M CBOOOIBI TBOPYECTBA OCHOBAHBI HA HE3aBU-
CUMOCTHU MOJUTUKHU U MOJIUTUYECKOTO APYT OT ApyTa

HecmoTps Ha 3T0, TETEPOTONHOCTH MPOCTPAHCTBA HECET B CE0E PHCKH CMeEIle-
HUS TIOJTUTHKY U MOJIUTUYECKOTO MPU HEKOTOPHIX UHTEPIIPETALUAX COBPEMEHHOTO
reTEepPOTOMHOTO MPOCTPAHCTBA WIIM MPH CMEIICHUU JIpyTra M Bpara, HiCYe3HOBEHUH
ABTOHOMUU JIMYHOTO 3HAHMS U3-32 €TO MPUCBOCHUS TOCYAaPCTBOM.

«Ecnu sTa maysa ToTaquTapHas, TO UMEHHO C €€ MOMOIIbIO yAepKUBAeTCs
HY’KHBIM peXUM yMOJTYaHUS O TOM, YTO MPOUCXOIUT, U €EMY HE CTaTh COOBITHEM
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nonutuyeckum» [11. C. 130]. ToranuTapHas nay3a — 3TO yMOJIYAHHUE O MPOUCXO-
JSIIEeM, BeAyllee K OTCTaBaHUIO OT Pa3BUTHIX CTPaH B YPOBHE KyJIbTYPHOIO pa3BU-
tus. [Ipumepom Takoi mays3bl ABISETCA KEJIE3HBIN 3aHABEC B COBETCKUM MEPUO/I,
KOTOPBIN MPUBOJMI K 3aMKHYTOMY (YHKIIMOHUPOBAHHUIO BPEMEHHU B paMKax TOTa-
JUTApHOM CUCTEMbI, OCHOBAHHON Ha OCYIIECTBIECHUHU HUCOJOTUYECKH MOTHBHUPO-
BaHHBIX PENpPEcCUsX B MAacCOBOM MacluTabe U MpHU3HAHUM MapKch3Ma eIuH-
CTBEHHO BEpPHBIM (U pa3pelieHHbIM) yueHueM. Cie10BaTeNbHO, 3Ta fay3a MpensT-
CTBYET Pa3BUTHUIO F€TEPOTOINNHU U JIMYHOTO 3HAHUs. B JaHHOM KOHTEKCTe yMoiya-
HUE TOXKJIECTBEHHO YCKOJIb3aHHIO, MCUE3HOBEHUIO U3 MEHTAJBHOrO JaHauadTa.
ToranurapHas may3a MpEmsSTCTBYET PAa3BUTHIO IE€TEPOTOINUHU, MOCKOJIBKY MECTO
MBICJIH SIBJISIETCS] BCEOOHEMITIOIIIM.

KonoHunannuam n nosHaHme

CounanpHoe MO3HaHUE B YCIOBUSAX MUpP-CUCTEMBI OCHOBAaHO Ha KOJIOHHUAJIb-
HOM NPHUCBOCHUM CaMOCO3HAaHHS U JYXOBHOHM KYJIBTYpPbl aBTOXTOHHBIX HapOJOB
Adpuku un A3uu, ABctpanuu u Okeanuu, FOxHoit AMepuku. /[anHOEe MpUCBOCHHE
OCYILIECTBIIAECTCS MOCPEACTBOM HABEIIMBAHUS €BPOIIOLEHTPUCTCKUX SIPJIBIKOB, HE-
PEIKO CBSI3AHHBIX C EBPOIOIEHTPUCTCKUM MBIIIICHUEM («UHUBUIN30BAHHBINY,
«Ty3eMHBII», MoaepH, no-MojaepH, apxauka, NepBOOBITHOCTH). [locpencTBom
9TOr0 OCYIIECTBIIAECTCS MNEPECTPYKTYPUPOBAHUE COLUAIBHOIO IMPOCTPAHCTBA
pa3BUTBIMU cTpaHaMU. OYHKIIMOHUPOBAHKUE €BPONOLICHTPUCTCKUX APJIBIKOB OCHO-
BaHO Ha CYIIECTBOBAHWU METAHAPPATUBOB («HALUA», «rocyaapcTBo»). [Ipu MHo-
TOTOJISIPHOCTA COBPEMEHHOTO MHUpa MPUCBOCHUE CAMOCO3HAHUS U TyXOBHOMU KYJIb-
TYpHI cTpaH nepudepuu BeaeT kK xaocy. CiaenoBaTelIbHO, MOJIMTHKA KOJIOHHAIA3MA
MPUBOUT K HCTOIICHUIO COIMAILHOTO KallWTalia B CTpaHaX Mepuepud U €ro
yTeUKe B CTpaHbl IeHTpa. COBpEMEHHOE COCTOSTHUE MO3HAHUS (KaK AKCILTyaTaI[iH)
B3aUMOCBS3aHO C Kpu3ucoM Mup-cuctemsl. HecMoTpst Ha 3T0, BceoOIasi HKCIan-
CHsl MBICJIH TIPEMSITCTBYET BOZHUKHOBEHUIO TOTAIUTAPHBIX PEXKUMOB. MHOT000pa-
3ue (GUWIOCOPUN CBA3aHO C TETEPOTONMHOCTHIO TPOCTpaHCTBA. [eTepoTormHoe
MIPOCTPAHCTBO XOPOIIIO OMUCHIBAET KPU3UC COBPEMEHHOM KYJIbTYPHBI, CBI3aHHBIN C
¢dukcanuent cMbICIOB U 3HaueHUi. [loHsTHE amonus akTyanbHO IJIsi OMHCAHUS
KPU3HUCOB COBPEMEHHOTO OOIIECTBa, MOCKOJIBKY B YCIOBUSAX ()parMEeHTapHOCTH
COBPEMEHHOT0 KYyJBTYPHOTO IPOCTPAHCTBA 00OCTpsieTCs MpoliemMa OTCYTCTBUS
B3aUMONIOHUMAaHUS MEXAY MPEACTAaBUTEIIMU PA3TUUHBIX KYJIbTYP.

YrpolrieHne U COKpalieHne TYMaHUTapHOTO OOpa3oBaHUs MPOUCXOMST IS
YIPOLLIEHUS MBIILJIEHUS COBPEMEHHOTO YEJIOBEKa C LEIbI0 COKPATUTh €ro HK3U-
CTEHIMAJILHBIC M AYXOBHBIE MOTpeOHOCTH. HUuBenmpoBaHue ayxa B COBPEMEHHBIX
YCJIOBUSIX BBITOJHO JEPKATENsAM YEJOBEUYECKOTO KamHuTalla «IHoJuapaepam»,
MOCKOJIBKY MO3BOJISIET SKCIUIyaTUPOBAaTh YEJIOBEUECKHM KaluTal MOCPEICTBOM
KyJbTUBUPOBAHUS HETAaTUBHBIX XApPaKTEPUCTUK YEJIOBEUECKOW MOMYJIALHUU
B LIETISIX Pa3BUTHUS IU(PPOBOH IKOHOMHUKH M KPEaTUBHON IKOHOMHKH. OCHOBOIIONA-
raomMM HUAeaJoM OoOIIecTBa MOTPeONeHUs SBIAETCS cakpaiu3alus OpeHpa.
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VY3konpoduipHas TOAr0TOBKA YeIOBEeKa «OJHOW KHOIKI BBITOJHA JJIs SKCILTya-
TalMU YeJIOBEUYECKHX PECYPCOB MPHU pealn3alliyd Pa3BUTHIMH CTpaHAMHU KOJIOHU-
AJIbHON YKOHOMHUYECKOU IMOJTUTUKH.

3akn4yeHue

Taxkum oOpazoM, MPOBEAECHHBIN aHATN3 MOKa3ajl, 4YTo JlaHamadTHas GuUIoco-
bus dpPexTHBHA TS ONMUCAHUS U aHAJIM3a KPU3KCAa COBPEMECHHOTO YEIIOBEKa,
BBIpAXXAIOLIEToCcs B TpaHCHOpMAlMM HISHTHYHOCTH CyOBEKTa, OMAaCCOBJICHUHU
MBIIUICHUS U AUCKYpCca, PparMeHTaIlMY CMBICIIOB M 3HAYCHUH.

Ha ocHoBe unTepnperannu nanamadraoit punocodun B padorax B. Ilomo-
POTH BBISIBJICHO, YTO TOJUTUYCCKON MPUIMHOMN KPU3HCOB COBPEMEHHOTO 00IIIeCTBA
SBIISIETCS BKITIOYCHHE TIEPCOHAIBHOTO 3HAHUSI B 00OPOT roCynapcTBa M KPYIHBIX
KOpIoparyii. TO MPUBOAUT K HJICOJOTH3AIMH MACCMEINA, MEIUATH3AIMN TT0JIU-
TUKU ¥ KPU3UCY TOCYTAPCTBEHHOCTH KaK COCTOsTHUS o0miecTBa MojepHa, ycyryo-
JICHUIO TIPOOJIEMBI OTCYTCTBHSI B3aMMOIIOHUMAHHS MEXIY MPEICTABUTEIISIMU
Pa3NIUYHBIX KyJbTyp. B TO ke Bpems mpobiaemMa COOTHOIICHHUS MTOJUTHKH M TIOJIH-
TUYECKOTO TPeOyeT NalbHEHIIero aHalln3a, MOCKOJIbKY UX MPOTHBOIOCTABICHHE
B [TpOAHATM3UPOBAHHBIX padoTax B. [Tomoporu gocratouHo naneko ot o0mecTBeH-
HOM MPaKTUKH.
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TEMATUYECKWUW NOPT®MEND XYPHAJIA HA 2022 1O/,

CALL FOR PAPER 2022

Tom 26, Ne 1 (2022)

Tema cnenpyOpuxu

Special theme of the section

®unocodus pycckoro 3apyoexnbs

Ms1 mpurnamaeM Bac k myOnuKanMu HaydHBIX CTaTed i
JAHHOTO HOMepa, npuypodeHHOro K 100-1eTuro co BpeMeHu npu-
HYJIUTEIbHOMN BBICBUIKM PYCCKOM MHTe/uMreHuun u3 CoBeTckon
Poccun B 1922-1923 rr. B pamkax BblIycKa ITaHUPYETCS
ucropuko-punocodcekas pyopuka u pyOpuKa, IMOCBSIICHHAS
peuenuuy Hacneaus: GUIocohur pyccKoro 3apy0exbst B IOCTCO-
BETCKUI mepuoj. Beimyckaromuii penakrop HoMepa — COTpYA-
HUK MEXIyHapOaHOTO IEHTpa M3YYEHHs PycCKod ¢uiocopun
CIIoI'Y u npodeccop Typunckoro yausepcutera 1. Craiina.

Philosophy of Russian Abroad

This issue will be dedicated to the commemoration of the 100th
anniversary of the expulsion of the Russian intellectuals from
Soviet Russia in 1922—1923. The issue is supposed to have several
thematic sections: history of the Russian Abroad’ philosophy and
reception of the heritage of the Russian Abroad in the post-Soviet
period. Prof. D. Steila (Turin University, International Center for
the Study of Russian Philosophy in Saint Petersburg State
University) has agreed to be the guest editor of this special issue.

Tom 26, Ne 2 (2022)

Tema cnenpyOpuxu

Special theme of the section

Nupuiickuii punocopckuii AUCKype: 0T KJIACCUKU K COBpe-
MEHHOCTH

Msr npurnamaem Bac x myOnukanmuy HaydHBIX CTaTed, IOCBS-
LIEHHBIX aHAJIN3Y CcHeNU(UUECKUX 0COOEHHOCTEH KIIaCCHYECKOTo
U COBPEMEHHOT0 MHIMicKOro (unocodcekoro nuckypcea. Beimyc-
Karolue penakropsl HoMepa — npod. [lypymorrama buiaumo-
pus (yHuBepcurer MensOypHa, ABctpanusd, LleHTp nccrenosa-
Hust punocoduu n kyneTypsl Uamun «Ilypymorrama») u npod.
Py3ana Icexy (PYIH, Poccus, Lentp uccnenoanust ¢punocopun
u KynbTypsl Uanun «[lypymorramay).

Indian philosophical discourse: from classics to the modern time
We invite you to publish scientific articles devoted to the analysis
of the specific features of the classical and contemporary Indian
philosophical discourse. The guest editors of this special issue are
prof. Purushottama Bilimoria (The University of Melbourne
Parkville, Australia, Purushottama Research Center for
Philosophy and Culture of India) and prof. Ruzana Pskhu
(RUDN, Russia, Purushottama Research Center for Philosophy
and Culture of India).
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Tom 26, Ne 3 (2022)

Tema cnenpyOpuxn

Special theme of the section

Peanrunosnas punocopus ®@panna PoseHuseiira

Msr1 npurnamaem Bac x myOnukanuy Hay9HBIX CTAaTeH IS aH-
HOTO HOMEpa, MOCBSIICHHBIX Pa3IMYHBIM acleKTaM (UIoCcoOPuH
OJTHOTO W3 CaMbIX BBIAAIONINXCS HEMEIKO-€BPEHCKOTO MBICIUTE-
ged XX B., BKJIIOYas TaKW€ TEMbl, KaK KPUTUKA W peLENUus
HEMEIIKOTO HJIealIi3Ma, «HOBOE MBIIUICHHE» Kak (uimocodekas
cucTeMa, OOHOBJICHHE €BPEHCKOro 00pa30BaHMs W BOCIIUTAHMUS,
¢unocodckas nHTEpHpeTaIys OUOICHCKUX TEKCTOB, OTHOILICHUE
k Kabbane u MUCTHIIN3MY, pa3pabOTKa MOJUTUICCKON TEOIOTHH,
Mecto Posenngeiira B ¢punocodun auanora, PozeHIBEHr B KOH-
TEKCTE PYyCCKOW KyJIbTYpHL. BrIyckaromuii perakrop Homepa —
npodeccop bap-WUnanckoro ynmusepcutera (M3zpamns) Xanox
Ben Ila3mu.

The Religious Philosophy of Franz Rosenzweig

We invite you to publish scientific articles for this issue devoted
to various aspects of the philosophy of one of the most prominent
German-Jewish thinkers of the twentieth century, including topics
such as criticism and reception of German idealism, «new thinkingy
as a philosophical system, renewal of Jewish education and
upbringing, philosophical interpretation of biblical texts, attitude to
Kabbalah and mysticism, development of political theology,
Rosenzweig’s place in the philosophy of dialogue, Rosenzweig in
the context of Russian culture. The issue’s editor-in-chief is
professor at Bar-Ilan University (Isracl) Hanoch Ben Pazi.

Tom 26, Ne 4 (2022)

Tema cnenpyOpuxu

Special theme of the section

CoBpeMeHnHbIe BONPOCHI (prnocopun cosHAHUS

Ms1 npurnamaem Bac x myOnukammy Hay9HBIX CTaTel Ui aH-
HOT'O HOMEpa, OCBEIIAIOIINX COBPEMEHHbIE TEHACHIIMU B 001aCTH
UCCIICIOBAaHUH CO3HAHUS M €ro OHTOJIOTHUECKOro cTaTyca,
00BEIUHSIOMNX KaK (uiaocodckre MOaXOMIbl, CIOKUBIIHECS
B paMKax pa3IMYHBIX HHTEIJIEKTYalIbHBIX TPAAUIUH (aHAIUTHYE-
ckast Quirocopus co3HaHMS, (ECHOMEHOJIOTHS, MCHXOaHAIN3
U 7p.), TaK ¥ COBPEMEHHbIC Hay4HBIC M MEXIMCIHUIUIMHAPHBIC
MOIXO0b! (HEHPOOHOMOTHYIECKNE, JTHHTBUCTUYECKUE, BBIYMCIIH-
TENbHbIE, KOTHUTHBHO-TICUXOJIOTHYECKHE U Ap.). Brimyckaromuii
penaktop HoMepa — mpodeccop Bagum BacuaseB (Mockos-
CKHUIl TOCyTapCTBEHHBIN YHUBEPCHUTET).

Modern Issues in the Philosophy of Mind

We invite you to submit scientific articles for this issue covering
current trends in the field of research of mind and consciousness
and its ontological status, combining approaches that have
developed within various intellectual traditions (such as analytical
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and modern scientific and interdisciplinary approaches
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has agreed to be guest editor of this special issue.
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