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CoBpemeHHasn eBpenckasa punocodpus
B nouckax (camo)onpepeneHuvsa

B.H. Beios

Poccuiickuit yHUBepcUTET APYKOBI HAPOIOB
yia. Muknyxo-Maxknas, 6, Mocksa, Poccutickas @edepayus, 117198

Modern Jewish Philosophy
in Search of a (Self) Definition

V.N. Belov

UDN University
Miklukho-Maklaya Str., 6 Moscow, Russian Federation, 117198

B nauvane BBOIHOM CTaThH K PyOpHKe, IIPEACTaBICHHON B JAHHOM BBIITyCKE JKYp-
HaJia, X0Tes Obl COrNIaCUTHCS ¢ MHEHHUEM OJTHOTO U3 aBTOPOB IMPE/ICTABICHHOM 371eCh
cratbu U. JIBopkuna (HepycaauM) o TOM, 9TO B COBPEMEHHOM (rtocopuu eBpeiickas
¢duocodus BbICTYIIAET KaK €e BakHasl cCocTaBHas yacTb. ONupasch Ha pabOThI UCCIEO0-
Barelnei eBpeickoil gputocodekoit Mpiciy, Takux kak Gutman, Eigus, Bergman, Roten-
streich, Schweid u apyrux, /IBOpkuH mpeanaraer niath KpUTEPHEB, KOTOPBIE, IO €ro
MHEHHIO, TTO3BOJISIT BBIICIIUTh COBPEMEHHYIO €Bpeiickyto ¢uinocoduio u3 odimiero
NEepeYHs UIKOJ U HAMPaBJICHHH COBPEMEHHON (HIIOCODUH.

Kak u Besikast mmpokast kiaccudukarys, npencTaBieHHas B cratee M. JIBopkuHa,
KJ1accH(UKaIMs MMEeT Kak CBOM JIOCTOMHCTBA, TaK U CBOM HepocTaTku. K nocTomHCTBaM,
KOHEYHO, CJIElyeT OTHECTH CaMO CTPEMIICHHE TOBOPUTbh O COBPEMEHHOM €BPEHCKON
¢rnocohun Kak o IeTOCTHOM JIEMEHTE COBPEMEHHOM 001IeCTBEHHOM MbICH. YTO ke

© benos B.H., 2019.
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KacaeTcsl ee HeI0CTaTKOB, TO OHM MOTYT OBITh IIOKa3aHbl Ha MPUMEpPE JIPYyToil cTaThbH
pyOpuku, nocesieHHol ¢punocodun Cumonsl Beitnb. ABrop cratbu B. Mopran (Kap-
o), 3HaKOMsI KpaTKo ¢ 6rorpaduei MpICIUTENs], OCTaHABIMBACTCA Ha JABYX IEpUO-
Jlax TBOpuYecTBa Beilib, KOTOpBhIE CBUIETENBCTBYIOT O MMOCTOSSHHOM MTOMCKE HAYYHON
KOHIICTIIIMY, JIy4Ille BCETO OOBSICHSIONICH NPHUYMHBI HECTIPABEUTUBOCTEH (IIPEXKIIE BCErO
9KOHOMHYECKOTO XapaKTepa) B )KU3HHU YeJIOBEKa M OOIECTBA M ONpPEeIIoneld KOH-
KpeTHBIE yTH ee npeobpa3oBanus. U ecnu nepBbiid nepuoa nesTenbHOCTH CHMOHBI
Beiinb, cornacHo marepuanam B. Moprana (nipesxzae Bcero ee JeKiuu 1o ¢rocodun),
MOYXHO Ha3BaTh COLUAIBHO-TIOJIUTHYECKUM, KOT/Ia PHOPUTETHBIMU OKa3bIBAIOTCS Ma-
TEpUAITU3M U TOJIMTHYECKUA ¥ COLMAIbHBIA aKTUBU3M, TO BTOPOIl HOCUT OYEBHIHBIC
YepThl OBOPOTA K PEIMTHO3HBIM MpoOJieMaM U MpoOJieMaM POJIM PEJIUTHU B JKU3HU
YeNoBeKa.

Ecnu nmonbITathes B 1ENOM OXapaKkTepH30BaTh (HUIOCOPCKYIO MOZUILIUIO ITOTO
0€3yCIOBHO MHTEPECHOTO ¥ OPUTMHAIILHOTO (DPAHITy3CKOTO M €BPEHCKOTO MBICIHTEIIS,
TO 3Ta XapaKTePUCTUKA, HA MOU B3TIIA, MOXKET ObITh IepejaHa IMPU MOMOIIH TPeX
CIIOB — TIOCTOSIHHAsI HEYJIOBJIETBOPEHHOCTh M TPOTHBOPEYMBOCTH. HeynoBneTBopeH-
HOCTh B OOPETEHHOI MO3UIUHN U MPOTHBOPEYHUBBIMH MOMBITKAMHU 3Ty HEYIOBJIETBO-
PEHHOCTH YAOBJIETBOPUTH B HOBBIX TIOMCKaX U CMEHE 0OPETEHHOHN MO3UIIHH.

JIBe npyrue cTaTbil pyOpHKH MOCBSILCHBI aHATU3Y TBOPUECTBA T1aBbl MapOYyPreKoit
MIKOJIbI HeokaHTHaHCTBa ['epmana Korena, mpudemM riiaBHbIM, 00BEAMHSIONIIM 00€
CTaTb MOMEHTOM, HECMOTPSI Ha pa3JIuie MOAHATHIX B HUX MPOOJIeM, SIBISETCS TO, YTO
UX 00CYXJICHUE 3aTParkBaeT CyIIECTBO PEIMTHO3HO-(QUIOCOPCKOM MO3UIMN HEMELIKOTO
U €BPEICKOT0 MBICITUTEIIS.

Pabora 3. Cokynep (MockBa) paccMaTpuBaeT mpodiaeMy J00poJeTeNneid B pesu-
ruo3Ho-¢punocopekux npousseaeHusx I'. Korena. Cnegyer TOIbKO 3aMETUTh, YTO
NpeIMETHBIN pa3roBop 0 A00poaeTesix MapOyprekuii ¢puinocod HauMHAET ropaso
paHbllle, 2 UMEHHO TIPH IMOCTPOSHUH CBOEH ATHKH, B YACTHOCTH B OCHOBHOM 3THUECKOM
tpyae “Ethik des reinen Willens” (OTtuke unctoit Bonmu). 31ech OH ONpeaesnseT 100po-
JIETENL KaK CPEACTBO JUIsi MOCTOSHCTBA HPABCTBEHHOTO MOCTYMKA', KaK yKa3arelb
HATPABJICHUS HPABCTBEHHOTO JBMKEHMS JyXa UeIOBeKa’,

MapOyprckuit punocod paznuyaet MEXITy T0O0pOAETENIMUA MEPBOTO MOPSIKA,
KOTOpBIE HAIIPABJIEHbI HA BCEOOIee U UMEIOT MIPEUMYIIECTBEHHO HUHTEIUIEKTYaIbHO-
YyBCTBEHHYIO OKpPAacKy, U JJOOPOIETENIIMU BTOPOTO MOPS/IKA, HAMPABICHHBIX HA OTHO-
CUTENLHOE U MMEIOIIMX MPEUMYIIECTBEHHO BOJIEBBIE YyBCTBEHHbIE Havata’. B orens-
Hoctu Koren oOcyxnaeT cienyromue BUIbl JoopoaeTeneil: uctuauocts (Wahrhaftig-
keit), ckpomuocTs (Bescheidenheit), mysxectBo (Tapferkeit), Beprocts (Treue), cnipa-
Be/uyuBOCTh (Gerechtigkeit) u rymanmsm (Humanitit).

Ha moit B3rsz, ynaduHoe pe3tome 1o ipoOHbIX pa3MbliuieHnit Korena no nosoay
NpUBEACHHBIX 10o0poaereselt nmpuBoauT PopieHiep: HCTUHHOCTh €CTh COOCTBEHHAs

' Cohen H. Ethik des reinen Willens. 2. Aufl. Berlin, 1907. S. 473.
2 Ibid. S. 476.
3 Ibid. C. 486—488.
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n00poJieTeNb HayKH; CKPOMHOCTb SIBJISIETCS CKPOMHOCTBIO KPUTHKH, Pa3yMHOCTH, J1€J10-
BUTOCTH, MUpPA U HAIPABJICHA MPOTHUB BCAKOW TEMHOTHI, IIOBUHMU3MA U HEHABHCTH;
MY’KECTBO 03HAYAET HE MPOCTO CUITY, TEJIECHY CTOMKOCTb, HO U MPHUJIEKHOCTD KYJIb-
TYypHO# paboThl, 0COOCHHO MOJIMTUYECKON, H HAIPaBlieHA B CBOIO OYepe/b MPOTHB
CBEpXYEI0BEYECTBA, TOCHOACKON MOpaiH, (haJIbIIMBOTO PHIIAPCTBA; BEPHOCTh MMILIHU-
[UPYET MOCTOSTHCTBO COOCTBEHHOT'O COBEPIICHCTBOBAHUS, MIPOSBIISIET ce0sl B Ipyx0e,
LEJOMYAPUH, ITU3ALMU PEIIUTUH, ONPABABIBACTCS B MPEAAHHOCTH CEMbE, HAPOLY,
rOCy/IapCTBY; crenu(prIecKyIo JOOpOJAeTeNb MpaBa U Tocy1apcTBa 00pa3yeT CrpaBea-
JIMBOCTh, KOTOPAsi HE MOXET OBITh OTMEHEHa JTF00OBBIO; CIIPABEUIUBOCTh YTy OIseTcs
M0 Mepe TOT0, KaK YeIOBEK YYUTCS OOXOJUTHCS C IPYTUM YEIOBEKOM B COOTBETCTBUHU
CO CBOMMH COOCTBEHHBIMHU OLIEHKaMH J10 MOCJIeHEN JOOpOIeTen T'YMaHHOCTH WIH
4EeII0BEYHOCTH, 00Pa3yIoNIEH CMBICIIOBOE SIPO BCEX OCTAIBHBIX ",

Oco0oe 3HaueHre TYMaHHOCTH COCTOHT M B TOM, YTO OHa, SIBJISISICh «100pOJIETENbIO
YeJIOBEUECKOI0 YyBCTBA, KAK 3CTETUYECKOTO YYyBCTBa», CIIOCOOCTBYET MEpPEXory
«OT HPAaBCTBEHHOI'0 YIpaXKHEHUs! 100pojieTesnell K CBOOOAHOMY TBOPYECTBY U yIpayKHe-
HUIO MCKYCCTBA» U TAKMM 00Pa30M BBICTYIIAET MOCTHKOM MESKITY STHKOM M SCTETHKOM".

B 3akimrouenue pasroBopa o xapakrepe yueHus ['epmana Korena o noopoaerensx
XoTel1 Obl IPUBECTH PACCY’KIECHHUS aBTOPUTETHOTO UCCIIEOBATENS STUKH MapOyprcKoro
neokanTtuanna I1. 1IIMuaa, KOTOpBIHA B ONHOM M3 CBOMX cTaTeii’ ykasbIBaeT Ha (akT
MHTepeca K TeMe J00po/eTeleil B COBPEMEHHOH aMepUKaHCKON MOpaIbHOH (uocoduu.
ABTOp CTaThy NOJaraer, YT0 KOreHOBCKasl TEOpHsl 10OPOJIETENH BIIOJIHE COBPEMEHHA
U aKTyaJlbHa B CBETE 3TOT0 MHTepeca. B yacTHOCTH, OH yKa3bIBaeT Ha (pyHIaMEHTaIbHBIN
Tpya A. MakunTaiipa «Ilocne nobpoaerenu: Uccnenosanue Teopun mopanm» (Muanana,
1981) u npuUBOAUT LETYIO0 KOTOPTY aBTOPOB, KOTOPBIE KPUTUKYIOT KAHTOBCKYIO 3THKY,
OCHOBAHHYIO Ha JKECTKUX IPUHIMIAX. B MPOTUBOBEC KAHTOBCKON ITHKE KaTeropuye-
CKOT'O UMIIEpaTHBa OHHM Pa3BUBAIOT TaK HA3bIBAEMYIO CIIa0YI0 TEOPHIO 3THUKH, TO €CTh
9THKY, B CBOUX IPUHIIMIAX 3aBUCUMYIO OT UCTOPUYECKOIO U COLUAIIBHOTO KOHTEKCTA.
Otuka Korena, o MHEHHUIO aBTOpa CTaThH, IBITAETCS COBMECTUTHh 00a 3TUX Hadyaja,
TO ecTh Ao0aBuTh Kanta ApucroreneM, 100aBUTh MPUHLIMUIIBI TOOPOACTEISIMH, U TAKUM
00pa3oM 3aIUTHUTH «CIa0BIH a0COMOTH3M NMPUHIUIIOBY. «[IpUHIKIIBI U 10OpOaeTETH
CBsI3aHBI JpYT ¢ Apyrom, — otmeuaeT lImug, — nockonbky 0e3 npuHIMIOB A00poe-
TEJIW HEe UMEIOT LieNH, a 6e3 no0poaeTeneil MPUHIUITBEI He UMEIOT 3HAYEeHUS B COLIU-
anpHOM Mupe»’. Ho B 1eoM, 3aKiIiodyaeT McclenoBarenb, KoreH ocraercs Ha yHH-
BEPCAJINCTCKUX HAaYyaJlaX, HA KAHTOBCKUX HaydajlaX ATHKH YEJI0BEYECTBA.

Yro kacaercsa cratbu J. 'amba (TypuH), TO, Kak s yke OTMETHJ, podiema,
KOTOPYIO OH B HEH paccMaTpHBaeT, HAMPSMYIO CBS3aHA C PETUTHO3HO-(puocodckoit
nosunueii I'. Korena, a uMeHHO ¢ 1poGsieMoii B3auMOJICUCTBUS 3CTETUKU U (Hiiocopuu
penuruu B puinocodcekoit cucreme MapOyprcKoro HeokaHTHaHIA. J[ByMs IEHTpaJIbHBIMU

* Vorlinder K. Geschichte der Philosophie. Bd. 3. Leipzig, 1927. S. 161—162.

> Cohen H. S. 636.

6 Schmid P. Hermann Cohen’s Theory of virtue / Hermann Cohen’s Critical Idealism. P. 231—259.
7 Tbid. S. 249.
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MOHATUSMHU, KOTOPBIE MOTYT JIy4Ille BCETO MPOJAEMOHCTPUPOBATH CIIENU(PHUKY ITOTO
B3aUMO/ICHCTBUSL, SIBISIFOTCS TIOHSTHS WHAWBUIyyMa U TI00BU. MTanbsHckuil nccneno-
BaTellb B CBOCH CTaThe CIeNall aKIIEHT Ha MPOSCHEHNUHU XapaKTepa MOHATHS «UHIABUI»
B ocTeTuke U ¢punocodpun penuruu Korena, mo3roMmy KpaTko OCTaHOBIIOCH HAa U3Me-
HEHUU B MMOHMMaHUHM MapOyprckuMm ¢Guiaocodom Jro0BH NpHU MEpexo]e OT dCTEeTHUe-
CKUX MOCTPOCHUHN K PEITUTHO3HO-PHIOCOPCKUM.

B scrernke Koren Benet peus o m00BH Kak JH00BU K MPUPOJIE YETOBEKA U K Yello-
BeKy Mpupobl. [1oscHss 3HaYeHne JTIOOBH KaK YHCTOTO 3CTETHYECKOTO YyBCTBA JIJIS
HCKYCCTBA, OH ITOJYEPKUBALT, UTO, 3aPOKIAACH KaK CyObEeKTUBHBIN a(eKT XyT10KHUKA
WM TICHUTEITS], B TIPOM3BEICHUH HCKYCCTBA OHA MPHOOPETAEeT YHUBEPCATIHLHOE 3HAYCHHE.
[TosToMy, Kak 3aMeudaeT OJAMH U3 aBTOPUTETHEHIINX HMCCIeI0BaTeNeil KOTeHOBCKOM
¢unocodum, uranbsHckuil yuensiii A. [loma, cormacHo Koreny «acrernyeckast 1000Bb
HE MOXKET OBbITh CBE/IEHA HH K HATYpaTUCTUUECKOMY 3HAYEHUIO OMOJIOTMYECKOM JIFOOBH,
HU K 9TUYECKOMY 3HAYEHHIO MOPAIBbHOM JIIOOBH: 6€3yCIIOBHO, OHA MOJIPa3yMeBaeT 3TH
JIBa 3HAYEHHS KaK CBOU YCJIOBHS, HO OHA BBIXOHT 32 UX MPEJEIbl, IPECTABISS ce0s
KaK HOBYIO M 0CO0Yy10 (hopMy 4yBCTBA, CIOCOOHOTO NMPOU3BOAUTH COOCTBEHHOE COJIEp-
KaHue»®.

I'e cKycCcTBO IEHCTBUTENBHO KU3HEHHO, TaM U B0o30ykaaercs, no Koreny, sta
1000Bb K 4yenoBeky. Ee 3HaueHue, 0 ero MHEHHUIO, COCTOUT B TOM, YTO OHA BO3BBI-
[IaeT MOHATHE YeJloBeKa. YeToBeK B HCKYCCTBE €CTh «YEJIOBEK, CIIOCOOHBIA BO BCEX
CBOMX JIeJlaX, KaK BBICIIETrO MOPsKa, TaK U OOBIYHBIX, OTKPBIBATh TOJIBKO €€, JIF0OOBb,
KOTOpasi €CTh YyBCTBO HUCKYCCTBa» . UEIOBEK BBICTYIIAET, TAKAM 0Opa3oM, «IIEPBOHA-
YaJbHOW MOJIEIIBIO» UCKYCCTBA, a JTIO0O0BH K YEJIOBEKY — «IIEPBOHAYAILHBIM 1YBCTBOM
CO3/IaHHs KCKYCCTBA M HACIIAXICHUEM HCKyCCTBOM» .

Penurnosnas xe no00Bb, coriacHo Mapoyprckomy ¢unocody, He UICHTUYHA
C pOJIOBO# JIFOOOBBIO, C IPOCOM U, CIIEAOBATEIBHO, C ICTETUYECKOI1 JIF000BbI0. B pemnn-
THH, 110 €T0 MHEHHIO, JIIOOOBb J0JIKHA OBITh MPOSICHEHA B CBOEM TPOSIKOM TPOSIBJICHUU:
Kak J11000Bb bora, mo6oBb k bory u, HakoHel, KaKk J000Bb YeJIOBEKa K YEJIOBEKY.
U 3necey Koren momuepkuBaer, mMpexiae BCETro, COMUAIBHBIN XapakTep Takoil Jro0BH,
KOTOPBIN KaK pa3 U CTAHOBHUTCSA OOBEIMHSIONIUM OCHOBAHHWEM TaKOW TPOSKOCTH B €€
nposieienun. @unocod numier «JIr060Bb k bory, kotopas coorBercTByeT J1t00BH bora,
JIOJKHA MMETh CBOIO OCHOBY B COLIMANBHOM JIFOOBH K CO-4enoBeKy»''. Takum 06pazoM,
€CJIM ACTEeTHUYECKas JIIDOOBh K YEJIOBEKY OTHOCUTCS K MHAMBUIYYMY KakK K THITY,
YeJIOBEK JJIsl 3TOTO BUJIA JTIFOOBH SIBIISIETCS JIUIIb «MAaTEPHATIOM», PEITUTHO3HAs JII000Bb
K YEJIOBEKY BO3HHMKAET B UEJOBEKE KaK WHAMBHUJIE, SIBISSCH MPOOOPA30M €ro HpaBCT-
BEHHOCTH.

8 Poma A. The Portrait in Hermann Cohen’s Aesthetics / Hermann Cohen’s Critical Idealism.
P. 286.

° Cohen H. Cohen H. Asthetik des reinen Gefiihls // Cohen H. Werke. Bd. 8, 9. 3. Aufl. Hildes-
heim, 1982. S. 177.

19 Tbid. S. 188.

""" Cohen H. Religion der Vernunft aus der Quellen des Judentums. 2. Aufl. Kéln, 1959. S. 186.
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In the beginning of this introductory article I would like to agree with an opinion
of one of the authors — I. Dvorkin (Jerusalem) — about the fact that modern Jewish
philosophy is an important part of the modern philosophy on the whole. Based on the work
of researchers of Jewish philosophical thought, such as Gutman, Eigus, Bergman, Roten-
streich, Schweid and others, Dvorkin offers five criteria that, in his opinion, will distin-
guish modern Jewish philosophy from the general list of schools and areas of modern
philosophy.

Like any broad classification, the one presented in the article by 1. Dvorkin has its
advantages and disadvantages. The advantages, of course, include the urge to talk about
modern Jewish philosophy as an integral element of modern social thought. As for its
disadvantages, they can be illustrated by another article on the philosophy of Simone
Weil. The author of the article, V. Morgan (Cardiff), briefly introducing the biography
of the philosopher, highlights two periods of Weil's work, which indicate a constant
search for a scientific concept that best explains the causes of injustices (primarily
of an economic nature) in the life of a person and society and determines specific ways
to transform it. While the first period of Simone Weil’s activity, according to the mate-
rials of V. Morgan (mainly her lectures on philosophy), can be called socio-political,
when materialism and political and social activism are in priority, the second one turns
to religious problems and problems of the role of religion in life.

If we try to characterize the philosophical position of this unconditionally interest-
ing and original French and Jewish thinker, then this characteristic, in my opinion, can
be conveyed with the help of three words — constant dissatisfaction and inconsistency.
Dissatisfaction in the acquired position and contradictory attempts to satisfy this dis-
satisfaction by searching and changing the acquired position.

The other two articles of the heading are devoted to the analysis of the works
of the head of the Marburg school of neo-Kantianism Hermann Cohen, and the main
thing that unites both articles, despite the difference in the problems raised in them, is that
their discussion concerns the essence of the religious-philosophical position of the
German and Jewish thinker.

The work of Z. Sokuler (Moscow) considers the problem of virtues in the religious
and philosophical works of H. Cohen. It should be noted that the Marburg philoso-
pher begins a substantive conversation about virtues much earlier, specifically while
constructing his ethics in the main ethical work “Ethik des reinen Willens” (Ethics of
Free Will). There he defines virtue as a mean for the constancy of a moral act'?, as an
indicator of the direction of the moral movement of the spirit of a man".

The Marburg philosopher distinguishes virtues of the first order, which are directed
towards the universal and mainly have an intellectual-sensual character, and virtues
of the second order, directed toward the relativity and having mainly volitional sensory

2 Cohen H. Ethik des reinen Willens. 2. Aufl. Berlin, 1907. S. 473.
B Ibid. S. 476.
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principles'®. Separately, Cohen discusses the following types of virtues: truthfulness
(Wahrhaftigkeit), modesty (Bescheidenheit), courage (Tapferkeit), loyalty (Treue),
justice (Gerechtigkeit) and humanism (Humanitét).

In my opinion, Vorlidnder gives a successful summary of Cohen’s detailed thoughts
about the virtues: truthfulness is a virtue of science; modesty is the modesty of criticism,
rationality, peace and is directed against all darkness, chauvinism and hatred; courage
means not just strength or physical power, but also the diligence of cultural work, espe-
cially political work, and is directed against superhumanity, oppressive morality, false
knighthood; loyalty implicates the constancy of one's own improvement, manifests
itself in friendship, chastity, and the ethization of religion; it justifies itself in devotion
to the family, people, and state; the specific virtue of law and the state is formed by
justice, which cannot be canceled by love; justice deepens as a person learns to deal
with another person in accordance with his own assessments to the last virtue that is
humaneness or humanism, which forms the meaningful core of every other virtue'.

The significance of humaneness lies in the fact that, being a “virtue of human
feeling as an aesthetic feeling”, it contributes to the transition “from a moral exercise
of virtues to free creativity and exercise of art” and thus acts as a bridge between ethics
and aesthetics'®.

In conclusion of the discussion of the nature of Hermann Cohen’s teachings
on virtues, I would like to give the reasoning of the authoritative ethics researcher
of the Marburg neo-Kantian P. Schmid, who in one of his articles'’ points that there is
interest in the topic of virtues in modern American moral philosophy. The author
of the article believes that the Cohenian theory of virtue is quite modern and relevant
to this philosophy. In particular, he points to the fundamental work of A. MaclIntyre,
“After Virtue: An Investigation of the Theory of Morality” (Indiana, 1981), and cites
an entire cohort of authors who criticize Kantian ethics based on rigid principles. In con-
trast to the Kantian ethics of the categorical imperative, they develop the so-called weak
theory of ethics, which depends on the historical and social context. Cohen’s ethics,
according to the author of the article, is trying to combine both of these principles,
adding Kant to Aristotle, adding principles to virtues, and thus defend “weak absolutism
of principles”. “Principles and virtues are interconnected”, says Schmid, ““since without
principles virtues have no purpose, and without virtues principles do not matter
in the social world”'®. But in general, the researcher concludes, Cohen remains on a uni-
versalistic basis, on the Kantian principles of human ethics.

As for the article by E. Gamba (Turin), the problem that id considered in it directly
related to the religious-philosophical position of H. Cohen, mainly the problem of the in-
teraction of aesthetics and philosophy of religion in the philosophical system of the Mar-
burg Neo-Kantian. The two central concepts that can best demonstrate the specificity

4 Tbid. C. 486—488.

15 Vorlinder K. Geschichte der Philosophie. Bd. 3. Leipzig, 1927. S. 161—162.

16 Cohen H. S. 636.

7 Schmid P. Hermann Cohen’s Theory of virtue // Hermann Cohen’s Critical Idealism. P. 231—259.
¥ Ibid. S. 249.
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of this interaction are the concepts of individual and love. The Italian researcher in his
article focused on clarifying the nature of the concept of the individual in Cohen’s
aesthetics and philosophy of religion. I would like to highlight the change in the under-
standing of love by the Marburg philosopher in the transition from aesthetic to religious-
philosophical constructions.

In aesthetics, Cohen speaks of love as love for human nature and for nature’s
human. Explaining the meaning of love as a pure aesthetic feeling for art, he emphasizes
that, arising as a subjective affect of an artist or connoisseur, it acquires universal sig-
nificance in a work of art. Therefore, as one of the most respected researchers of Co-
henian philosophy — Italian scientist A. Poma — observes, according to Cohen,
“aesthetic love cannot be reduced to either the naturalistic meaning of biological love
or the ethical meaning of moral love: it certainly implies these two meanings as its own
conditions, but it goes beyond them, presenting itself as a new and special form of feeling
capable of producing its own content™"’.

This love of man appears where art is really truthful, according to Cohen. In his
opinion, its meaning is that it exalts the concept of man. Man in art is “a man who is
capable in all his deeds, both of a higher order and ordinary, of discovering love, which
is a sense of art”®. Thus, man acts as the “initial model” of art, and love for man
as the “initial feeling of creating art and enjoying art”?'.

Religious love, according to the Marburg philosopher, is not identical to tribal love
or to Eros and, therefore, to aesthetic love. In his opinion, religious love should be clari-
fied in its triple manifestation: as the love of God, the love for God and, finally, as the
love between people. And here Cohen emphasizes the social character of this love, which
becomes the unifying foundation of such a tripleness in its manifestation. The philoso-
pher writes: “Love for God, which corresponds to the love of God, must have its basis
in social love for co-human™, Thus, if aesthetic love for a person refers to the individual
as a type, a person for this kind of love is only “material”, religious love for a person
arises in a person as an individual, being a prototype of his morality.

s uutupoBanus: berog B.H. CoBpeMeHHas eBpeiickas ¢umocodus B MOUCKAX (CaMo)ormpene-
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EBpeiickuit Hapox nogapui yenoBeuecTBy bubnuto u naero MoHoTen3Ma, a (puiio-
co(uro 3anmMcTBOBa. CHavaa — 4yepe3 apadoB U3 aHTUYHBIX HCTOYHUKOB, a B HoBoe
u Hosetimee Bpemst popmupoBanue 1 pa3Butre Guocouu ObLIO HEpa3pbIBHO CBA3AHO
C mpoLeccaMu 3MaHcHunanum espees B EBpone, eBponeiickum Ilpocseniennem u pa3su-
THEM HOBOBPEMEHHOM eBporeiickoii ¢uocodun. HoBoBpemenHas eBpeiickas ¢umnoco-
¢us OblIa OTBETOM Ha BBI30B, KOTOPBIN Opocaiia NapTUKYJISPHON WYJEUCKONW peTUriu
¢unocodust yHUBEpCaIbHOTO pazyma, Oblja MONBITKON COOCTBEHHOU JETUTUMAINN
C TIOMOIIBI0 YHUBEPCATIBHOTO sI3bIKa (hrsocoduu. B To jxe BpeMs NOMBITKY BbIPa3UTh
coziep kaHKe MyJan3Ma Ha MOPO’KIEHHOM MHBIM KyJIbTYPHBIM MUPOM si3bIKe (prtocodun
HE MOIJIO HE CTaTh MOIIHBIM TBOPYECKUM HUMITYJIHCOM MO PA3BUTHIO U TpaHCHOpMALIUH
3TOTO CO/EPKAHMSL.

Brinatomieecst Mmecto B uCTOopHu eBperickoit punocodun 3annmaet ['epman Koren,
muaep MapOyprckoid KOkl HEOKAHTHAHCTBA, KOTOPBIM CTPEMIIICS OPraHUYHO COCIIH-
HHUTbh KAHTUAHCTBO U UYJIEHCKYIO PEJIUTHIO B CBOEM YUCHHMHU O PEIIUTUU pa3yma, U IpU
3TOM, pa3yMeeTcsi, IEPEOCMBICIINBAI U TO, U Jpyroe. MHe yxe NpuXoAnIoch IHCATh
0 €r0 PEIUTHO3HON PIIIOCOPHH U HEMHOTO O €T0 KU3HCHHOM ITyTH [4], cM. Taroke [1].

Hacrosmas cratbs nocesiieHa OJHOMY JOCTATOYHO Y3KOMY BOIIPOCY, OTHOCSLIE-
Mycsl K peiuruo3Hoit gunocopun Korena, Ho B HeM, Kak Ha BaXHOM IEPEKPECTKeE,
BCTPETUIINCH LIEHTPAIBbHBIC TEMBI 3TOW (riocohun — eIMHCTBEHHOCTh bora, koppe-
Mg Mexy borom u yenoBekoM, MeccHaHCTBO. Takoe cTapoMOAHOE MOHATHE, KaK
no0ponaerens, A1t Korena, oueHb pelMrio3HOTO YelloBeKa, KAHTHAHLA U IIOCIIeJOBATeNs
PEIUTuU CBOMX NPEAKOB, ObUIO OU€Hb BaXKHBIM.

K nonsaruro nobpoaerenu Koren oOpamiancs B cBoeil KHUTE «DTHUKA YUCTOU
Boaw» [10], koTopas ciry’KuiIa BTOPOIl 4acThIO €ro CUCTeMbl (pHIocopuu. ITOMy HOHS-
THIO OH TaKXe yjessieT BHUMaHue B KHuUre «Peiaurus pazyma u3 MCTOYHUKOB HyJa-
u3Ma» [9], KoTopast BBICTYIaeT ONpeeIICHHBIM 00pa30M KaK UTOT, 3aBEpIICHUE BCei
¢dunocodcekoii cucrems! Korena.

I'maBa qaHHOrO Tpy/a, MOCBAIIEHHAs JOOPOAETENHN, HAUUHAETCS SKCKYPCOM B HC-
TOPHIO Ipeueckoit punocopru. MHe mpeacTaBiasieTcsi BAXKHBIM OTMETUTh TOT MOMEHT,
100 3aMTHUKH eBpEHCKO Grocoduu moauac KPUTUIHO HACTPOCHBI MO0 OTHOIICHHIO
K panuoHanu3My rpedeckoi ¢punocopun. Ho tonsko e Koren, mist koroporo miaro-
HOBCKHI HMJICAT3M BBICTYTIA] BOKHEHINICH BeXol pa3BUTHS GrIocoguy BOOOIIE U Mpe-
IIIECTBEHHUKOM, TTPEANIOCHUIKON ero cobctBeHHOM (umocoduu [cMm. 3]. Koren cpas-
HUBaeT NoHATHs nobpoaerenu y Cokparta, [lnatona u y Apucrorens, oTMedaeT ux
IIPOTUBOCTOSHUE PENATUBU3MY cOPHUCTOB. OH OCOOEHHO BBHICOKO OILIEHMBAET MBICIb
Coxkpara o cBs3u 100poaeTeny u 3HaHus 100pa. XoTs 3Ta MbIciab CokpaTa MOCTOSHHO
MOJBEPracTCsl KPUTHUKE 3a Yepecdyp MPsIMOIMHENHBIN paroHanusM, Koreny oHa npen-
CTaBJISIETCSI BAYKHBIM JIOCTHKEHUEM B PA3BUTUH 3THUECKON MbICIIH, OO Oarosapsi CBsi3U
MEXIy TOOpOJCTENbI0 U 3HAHUEM YTBEPXKIACTCS eduHcmseo dobpooemenu! Vnes
eIMHCTBA J1I0OpOJeTeNIN UMEeT NpUHIMITNAIbHOE 3HaueHue s Korena. Ipexxne Bcero
OHa I03BOJISIET MPOTUBOCTOSITh HPABCTBEHHOMY pesIATUBI3MY. OHa jienaeT 100poJeTenb
HE3aBUCHMOI OT KOHKPETHO-HCTOPUIECKUX OOCTOSATENBCTB.

Hanee, enuHas cuctema 100poeTenell O4eBUIHBIM 00pa30M COYETACTCs C UeeH
eounoll u eouHcmeenHou 3muky. BcmoMHNM, 4TO Takas uies Oblila OYeHb BajKHa
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st Y. Kanra. OHa o6iaana orpoMHBIM I'YMaHUCTHYECKUM MOTeHIManoM. Enqunoe
OCHOBaHME TUKU — KaTEeroOpHMYECKU MMIIEPaTUB — OTMETAJIO BCE COCIIOBHbIE, STHU-
YeCKHe, PeTUTHO3HbIe MEPEropOIKH, OTHOCACH K YEJIOBEKY KaK TAKOBOMY. DTUM-TO
stuka Kanra O6b11a ocobenHo gopora Koreny, To e eliiHOE OCHOBaHHE HPAaBCTBEHHOCTH
OH CTPEMUTCS NPEIAbSIBUTh €BPONEHUCKON KyJIbType KakK MPUHLMIUAIBHYIO YepTy Hyia-
u3Ma. Hy>kHO 0COOEHHO MOUEPKHYTD 3Ty VHUBEPCATUCICKYIO YCMpeMAeHHOCHb (HUITo-
copru 'epmana Korena, BKirouasi €ro peMrao3Hyro GuiIocopuo, KOTopasi OCTaeTcst
B TO K€ BpeMs OAUEPKHYTO KOH(ECCHOHATBHON — Ny IeHCKOM.

Henpexopsameit 3aciyroii [Inatona, mo Muenuto Korena, siBisieTcs npeBpaliieHue
bnara B unero. Takoe yueHHe TIOIHOCTHIO OTMEHSIET BO3MOXKHOCTh CMOTpETh Ha biiaro
KaK Ha WUTIO3MIO WIM KOHBeHIHI0. Ho B TO e Bpems IIaTOHOBCKas TPAKTOBKA
noOpozeTeneil oka3bIBaeTCs IaroM Has3aja Mo cpaBHeHUIo ¢ yueHuem Cokpara, n0o
y IInarona yrpaTuiack cBsi3b MeX1y Onarom u no6pozerensto. [InaroHoBckoe yueHue
0 YEeThIPEX OCHOBHBIX J0OPOETEISIX OKa3bIBAECTCS YaCThIO €r0 YUEHUs O FOCYIapCTBe,
MEePEIUIeTaeTCs C €ro MPEACTABICHUSIMH O TIOJIMTUYECKOM npaktuke. Mexay brarom
U 100poeTesiMu 00pa3yeTcsi pa3pbIB, MOJOOHBINA Pa3pbIBY MEKIY TEOPUEH U MPAKTHU-
Koii, uto anst Korena Henmpuemiemo.

JlanpHeliee pa3BUTHE aHTUYHOTO yueHus o pobpoxaerenu Buaurcs Koreny
perpeccoM 1o oTHomieHuto k yuyernusm Cokpara u [lnarona. Apuctorens oH OOBUHSIET
B yTpare noHuMaHus biara kak uzeu, pa3pblBe CBS3U MEXIy JOOPOAETENbIO 1 3HAHUEM,
a TaKke B IBIAEMOHM3ME. Perpecc BUIUTCS €My B ATUYECKHX YUYEHHUSIX KaK CTOMKOB,
Tak ¥ DnuKypa. IHTepecHO 00BHHEHUE, KOTOpOe NMpeabsBisieT KoreH 3TuM y4eHusm:
yTpaTa CBsI3U ¢ HayuyHOU (punocodueii. [To-BuauMomy, 3TO Ha0 MOHUMATH TaK, YTO
Coxpar, cBsi3aBIIUil J0OpOJIETENh CO 3HAHUEM, KaK pa3 yAEp>KUBal CBsI3b C HAyYHOH
dunocodueii, TOCKOIBKY ISl Hero ObUT BaKEH OIpeIeNIeHHBIN Hieall 3HaHuA (B cCaMOM
Jielie, TPEUeCcKoe «3IUCTEME» IIEPEeBOJUTCS U KaK 3HAHHUE, U KaK Hayka). A TaMm, «rje
npeKpariaercs HayuHas gpuinocodus, — ropoput Koren, — Tam mnpekpamaercs u uje-
au3M. A rie IpeKpaIaeTcs Uaeain3M, TaM HeM30eKeH Tyann3M MEeKIy MaTepualti3-
MOM | criuputyaamMom» [9. S. 467]. B Takom gyanu3zme oH OOBUHSET CTOMKOB, a STUKA
Onukypa Henpuemsiema JUisi Hero CBOMM 3BAEMOHHU3MOM.

DKCKypC B UCTOPHUIO TOHUMAHHS JOOPOAETENN B Tpeueckoi (pmitocopuu ocTaeTcs
y Korena gocTarouHo KpaTkuM, HO MHE XOTEJIOCh OOpaTUTh Ha HEr0 BHUMAaHHUE, YTOObI
MOKa3aTh, YTO eBpeicKas rIocodusi COXpaHsIeT U MOICPKUBAET CBSI3b C TPEYSCKIMHU
KOpHsAMH (hrstococKoil MpIcu. ITO He 03HayaeT, OyaTo KoreH mojgHOCThIO MPUHUMAET
3amaIHOEBPOIEHCKYI0 (PUIOCOPCKYIO TPAIUIIMIO HITH YTO OH XOYET MPUBECTU UYAanu3M
B rapMOHHYECKoe coriacue ¢ Heil. Ho oH cTpouT cBoro penurnosnyo ¢puiocoduro,
BBICTPaMBasi CBS3U MEXJy HE U OCHOBHOM €BPONEHCKON TpaJuLUeii.

OnHOBPEMEHHO 3TOT KpaTKHH 3KCKypC MoKa3all, 4To UMeHHO A1 Korena npun-
UIUATBHO BaYKHO, YETO OH TPeOyeT OT TeOpHUH AOOPOJETENH: Pedb JOHKHA UATH
0 100pozeTensix, 0OpalIeHHbIX K YEeJIOBEKY KaK TaKOBOMY, K JIFOOOMY UYEIIOBEKY He3a-
BHCHMO OT COLMATBEHOTO MOJ0KEHHUS, STHHYECKOTO IPOUCXOXKIICHHUS, BEPOUCTIOBE/IAHHSI.
MHanee, B Hagmexaiem Mecte, KoreH ynomsiHeT, KOHEHYHO, O crielinpuuecKux 100poe-
TEJISIX, CBA3AHHBIX C MPUHAIIEKHOCTBIO K ONPE/IEIEHHON Irpyme, Hanpumep, npogec-
CHUOHAJIBHOM, CEMEMHOM U IIP., HO HE OHU COCTABIIAIOT IPEAMET €r0 Pa3MbILUICHUI.
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Pa3ymeercs, MMEHHO 00 yHUBEPCAJIbHBIX OOIIEUEIOBEUYECKUX J00POIeTENIX
J0JDKHA UATH pedb B PEIUTHH pazyMa, u0o pa3zym Bceobmr. Koren gaxe HaunHaeT
o0cyknaemyto ceifuac riaBy «Penuruu pasyma» cioBaMH O TOM, YTO €CJIM HPABCT-
BEHHOCTb OJIHA, TO M 100POJETENN JOKHBI ObITh equHbl. Ho Kak *e 10Jro uesnose-
4YeCcTBO LIUIO K MOHMMaHUIO 3Toro! Benp uaes equHbIX HPAaBCTBEHHBIX TPeOOBaHUIA
Ipeanonaraer nNpeacTaBlIeHUe O eOuHCcmee yenogeuecmed, — eINHCTBE, KOTOPOro
HE OTMEHSIOT HUKAaKHE 3THUYECKHE, COLUAIbHBIE WIN PEIUruo3Hble pasdnuuus. Kak
BOOOILIE MOTJIa OSIBUTHCS 1TOJOOHAsT UJIesl, YUUTBIBAs, 10 KAKOW CTETICHH JIFOIU CKJIOHHBI
JEIUTh MUP Ha CBOMX M YY)KMX, KAKOE 3HAaUYCHHE OHU IPUIAIOT CBOEMY OMIUYUIO
OT IPYTrUX, KaK arpecCMBHO OXPaHSIOT COCIIOBHOE, STHUYECKOE, PEIMTHO3HOE Hepa-
BEHCTBO, KOI'JIa 3TO MO3BOJIIET UM IIPETEHI0BATh HA IIPEBOCXOACTBO 10 OTHOLIEHUIO
K JIpyr'uM rpynmnam?

Ha nannsiii Bonpoc Koren u otBevaer B cBoelt «Penuruu pazyma». Mnes eauHoro
YeJIOBEUECTBA SBJIACTCA OJHON U3 KIIOUYEBBIX MJIEH PEJIMTUU pa3syMa, a UICTOKOM €€
BBICTYIIAET UyAEHCKUl MOHOTEU3M. B camom jerne, eciiv eIUHbIA U €IMHCTBEHHBIN
bor corBopui1 MHp U 4eN0BEKa, TO BCE JIIOAM Ha 3eMJIE UMEIOT OJHO IPOUCXOKICHHUE,
oHH Bce TBopeHus boxun. M Koren noapoGHoO pa3bscHseT, uTo B [Iucanuu uzuer pedsb
He TojibKo 0 3aBeTe bora ¢ Haponom Mspauss. Ilpexne bor 3akmrouan 3aset ¢ Hoewm,
u B e Host co Bcemu mmopMu 3eMiTd, KOTOPBIM OBLIO IaHO NpEAIcaHne He yOUBaTh,
6o apyroit yenosek (mpuyeM Ilucanue 31ech He OroBapUBaeT HU HAPOAHOCTHU €ro,
HU pesurun!) ectb OpaT TBOM, UTO MOHATHO, KOJIb CKOPO BCE JIIOJU — JE€TU BoXKbH.

[TonsiTHe equHOroO YenoBeyecTBa HeOOXOIMMBIM 00Pa30M KOPPEIUPYET C HOHITHEM
eMHCTBEHHOTrO (einzig) bora. Y Hac yxe cioxunach Tpaauuus, ropops o Korene,
nepeBouTh Einzigkeit kak «uckimrountensHocThy bora. st Korena BaxHO npaBuiibHOE
[IOHMMaHME TOro, 4yTo bor o1uH: OH He NpocTo (PAKTUUECKU OJMH, HO HEBO3MOXKHO,
4yTo06b!1 bor 6611 He ouH. Bor u Moket ObITh TONIBKO 0uH! M B 3TOM CMBIC/IE EIUHCT-
BEHHOCTb bora umeer pelaroniee 3Ha4CHUE Ul 9THKH, BEJb IIPU MTOJUTEU3ME pa3HbIE
6oru TpeOyIOT OT YeIOBEKa Pa3HOro.

Boo6uie, nnest bora 1 HpaBCTBEHHOCTh B PEJIUTHM Pa3yMa CBsI3aHbl HEPa3pPhIBHO.
Tax 6b110 1 B puiocopun Kanra. Koren nokassiBaer, — CChLIasCh IPEXkI€ BCETO
Ha MaliMoHua, — YTO 3TO TaK U B MyJau3Me. B nyaelickoM MOHOTEHU3MeE: «HPABCT-
BEHHOCTh €CTh B TIEPBYIO o4epe/b Bonpoc bora, u moTom Tojibko denoBeka» [9. S. 468].
[TonnuHHBEIM MOHOTEH3M, 1O KOTOPOro, KaK CTPEMHUTCS MoKa3aTbk KoreH, BrepBble
B UCTOPHUH YEIOBEYECTBA I0POC UMEHHO Uy/au3M, HE MOXKET OBbITh, IO €0 yOeXkKICHUIO,
HUYEM MHBIM KpOMeE KaK 3STHYECKMM MOHOTEU3MOM.

OTO 03Ha4aeT MPEkAE BCEro OTKa3 OT JIIOOBIX MPEeTeH3UH Ha MeTadu3ndeckoe
no3HaHue cymHoctu bora kak OH ecTb cam 1o ceGe. [1o1o0HbIe TpeTeH3UN KPUTUKOBAI
Kanr; kputuky HazBaHHbIX npeteH3uil Koren Haxoqut y MaiiMonuza. bor nocrynen
4eJI0BEYECKOMY MO3HAHHIO TOJIBKO Tak, kKak OH caM OTKpbIBaeT cedst moaam B OTkpo-
BeHuu. /s Korena OTkpoBeHHEM SIBISIETCS caM pa3yM M COAEpIKaIIUIICs B HEM MO-
panbHbIi 3aK0H. OO 3TOM IOBOPUT peIUTus pa3yMa, a NMEepBbIi U pelaronuii mar
Ha IyTH K OCO3HAHMIO 3TOr0 B UCTOPUU YEJIOBEYECTBA CAEIal UMEHHO nygau3m. Co-
IJIaCHO MyaausMy boe omkpwisaem cebs uenoeexy, 0agas emy 3aNO0BEOU — HpASCHI-
6eHHble MPeDOBaHUSL.
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HpascTtBeHHOCTH CcBsi3bIBacT uenoseka u bora. «HpascTBeHHOCTD y bora Ha3biBa-
€TCs CBSITOCTHIO», a «CBATOCTh bora ToxxnectBenHa Ero equncTBeHHOCTHY [9. S. 468].

B nentpe penurunosnoit punocopun Korena Haxoaurcs csi3b yenoBeka u bora.
OHa omnuchIBaeTCs MOHATHEM Koppeisiuuu. Bee yrBepknenust o bore, kotopele nena-
10Tcs B «Penurun pasyma M3 MCTOYHUKOB MyJau3May, 00OCHOBBIBAIOTCS CCHUIKAMH
Ha Koppesinuio. B 1o ke Bpemst KoreH 00bsCHSET, 4TO pesmrus pasyma ectb (puocod-
cKoe y4yeHue o yenoBeke. OO0 3TOM CBUAETENBCTBYET caM pasyM. Penurus pasyma,
TaKUM 00pa3oM, IPU3HAET, YTO JUIsl YEIOBEKa UMEET 3HAUCHUE HE TOJIBKO TO, YTO €CTb,
HO U TO, YTO JJOJIKHO OBITh; YTO OH HE NMPOCTO «HEOO KONTHUT», a COOTHOCUT ceOs
¢ uaeanoM. bor B penurun pasyma BbICTYHaeT HCTOYHUKOM HPABCTBEHHOCTH U HPAB-
CTBEHHBIM HJI€aJIOM, C KOTOPBIM COOTHOCHT ce0s uesloBeK. B 3ToM U cocTouT OCHO-
BaHMe Koppessuu. Koppensanus — 3To ocoboro Tumna oTHOIIEHHE. Ty 0c000CTb
nonpo0y:o chopMynupoBaTh TakKUM 00pa3oM: 1) YIEHBI 3TOr0 OTHOLIEHUS 3aJal0TCs
CaMMM OTHOILICHMEM, HE MBICIIATCA BHE €ro (110,100HO, HalpUMep, OTHOILIEHHIO «OTel]
U CbIH»; 2) OJTHOBPEMEHHO, Pa3IM4YKe U PACCTOSHUE MEXy HUMU HETPeo10JIMMO (TakK,
00’KECTBEHHOE U YeJI0OBEYECKOEe HUKOTIIa HE CIMBAIOTCS U HE NEPEeXOJAT APYT B ApYra);
3) xoppensLMs He TOIMyCKaeT HU MOCPEIHUKOB, HA NIEpeBeca aKTUBHOCTHU WIIM BKJIaJa
0JHOH M3 cTopoH. KOHEYHO, 3TO CTpaHHO 3BYYHT, KOTAAa peub MAET 00 OTHOIICHUU
CTOJIb HEPABHOCWIILHBIX IAPTHEPOB, KaK 4eI0BEK U bor, HO KoppessLuus Ipeanonaraet
IIOCTOSIHHYIO aKTUBHOCTb CO CTOPOHBI U€JIOBEKa, KOTOpasi He MOYKET IepecTaTh ObITh
HEOOXOIUMOM U HE MOKET OBITh paJlMKalIbHO NEpeBelleHa BMENIaTeIbCTBOM BCEMO-
rymero bora, Hanpumep, Ero 6naronarsto nnn Ero npegonpenenenuemM. 9T0 NPUHIH-
MHMAJILHO BaXKHbIE MOMEHTBI peTUruo3Hoi gpuinocodpun Korena.

Orpannuenue npasa ¢uiocoda roBoputs 0 bore pamkaMu Koppeisanuu npeo-
XpaHseT OT MeTa(u3NUeCKUX NMpeTeH3Ui Ha o3HaHue cynHocty bora. Kto-To, Moxer
ObITh, BO3pa3ui1 Ob1 KoreHy, uto koppessus Jumaer bora caMocTosTeIbHOIO OHTO-
JIOTUYECKOT0 cTaTyca, HO MHE JyMaeTcs,, 4YTO Takoe OOBHMHEHHE HECIpPaBeIIUBO.
Baymaemcs B ycranoBky Korena: bor BbICTynaeT HpaBCTBEHHBIM HACATIOM Il YEJIOBEKA.
Ho Benp 3T0 HE 03Hay4aeT, YTO YENIOBEK MPOCTO IpoenupyeT Ha bora cBou npencTas-
JIeHUs O TOM, KaKMMH CBOICTBaMH €My XOTeJI0Ch Obl 00s1aiaTh (CTapas uaes, 3aiaHHas
eme JI. ®deitepbaxoM U ¢ Tex MOp HEOJHOKPATHO OObIrphIBaBIIasics). [Ipoucxonut
YHUKaJIbHOE COOBITHE B MCTOPHUHU 4esioBeyecTBa, — KoreH CBsI3bIBa€T €ro ¢ TBOPUECT-
BOM BETXO03aBETHBIX IPOPOKOB, — Korja bor Tpebyer oT yenoBeka He KEPTBOINPUHO-
IEHU, HE BO3JAasiHUM, a CIIPaBEVIMBOCTU M COCTPAJaHus K Ipyromy denoBeky. Eciu
MBI CYMEEM JIOCTATOYHO U3YMHUTBCS TOMY, YTO 3TO BOOOIIIE TPOU3O0IILIO, TO 3TO 3aCTaBUT
3aJyMaThCsl, @ HEe ABJISIETCS JIM YEJIOBEK TEM, UeM ero xoTen Obl BUaeTh bor?

Ecnu bor BeIcTynaeT kak uaean HpaBCTBEHHOCTH, TO €r0 aTpUOyThI, TAKHE KaK
CIPaBeJINBOCTD, JIIOOOBb, MUJIOCEPAHE, CTAHOBSTCS OCHOBOM JJIs NpEACTaBICHUH
0 nobpozerensx yenoBeka. B ncronkoBanuu atpudytoB bora Koren ciemyer yuenuto
MaiiMoHHa 0 TOM, 4TO bor aGCoMOTHO €IMH 1 HE UMEET B CTPOIOM CMBICIIE aTPHOYTOB.
OpHako MOYKHO TOBOPUTH 00 ampubymax oeticmausi bora, KOTOpble YKa3bIBalOT Ha JeJia
bora, a He Ha Ero cymHocTs. O0bsCHAS NpunucbiBanue bory Takoro kauecTna, Kak
munocepaue, Maiimonuz 00bscHAT: «CMBbICH 3TOrO [cI0Ba] 371€ch HE B TOM, uTOo OH
o0JajlaeT HPAaBCTBEHHBIMU Ka4ecTBaMH, a B TOM, uTo OH coBeplIaeT AeHCTBUs, 110100~
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HBIE TEM JCUCTBHSIM, KOTOPBIE UCXOMAT OT HAC B CHJIY HAIIMX HPABCTBEHHBIX KAYECTB,
TO €CTh JYLIEBHBIX PACIOI0KEHHOCTEMH; ITpu 3ToM EMy, IIpeBo3HeceHHOMY, NyllIeBHbIE
pacnosnoxeHHocTy He npucyum» [2. C. 270—271].

Eme B «3tuke uncroit Boau» [10] Koren paznuuan 2 MOMEHTa YUCTON BOJIH:
apdext u mpinuieHre. COOTBETCTBEHHO MOAPA3NIEISIOTCS U 100poIeTeNH Ha Te, B KO-
TOpBIX peobnanaet ahdexT u Te, B KOTOPHIX MpeodiaanaeT MplieHue. Tam ke oH
BBOJIWJI U €IIIE O/IHY KJIacCU(UKaLMIO J0OpoaeTeneil — Ha 100poieTeNH MepBOro panra
u no0pojereny BTOporo pasra. Pasnuuume 3axirodaercs B TOM, YTO J0OpojeTenn
1-ro panra ompenensoTCs NPUHAMLICKHOCTHIO YETIOBEKAa K YHUBEPCAIbHOMY, HIIN
abcomoTtHOMY cooOmiecTBy ntofeit (Allheit), T.e. k yenmoBeuecTBy. ITH AOOpOIETENTH
JIeTIal0T YeJIOBEKa YeIOBEKOM KaK TaKOBBIM, TOTJA KaK 100pOJIeTeNn 2-ro paHra orpe-
JETSIFOTCS. IPUHA/IIEKHOCTBIO K «OTHOCUTEIBHOMY COOOIIECTBY, T.€. ONPE/ICICHHOMY
COO0IIECTBY WM cOUUanbHON rpymnmne. CornacHo TaHHOW KiacCH(HKAIMH, KaK Mbl
BUJIUM, TOCTOMHCTBO YEJIOBEKa KaK TAKOBOT'0, KaK YJIEHA YEJIOBEUECTBA, CTOUT Ha Iep-
BOM MECTE MO OTHOIIEHHUIO K JOOPOAETENsIM U JOCTOUHCTBAM, KOTOPBIX TPEOYIOT
OT CBOUX YJICHOB OT/IEIbHBIE COOOIIECTBA.

Takyto knaccudukanuto nodpoaereneii Koren ncrnons3yer u B «Penurun pazymay
(o cooTHOmIEHUN yueHus o noopoxaerensix B [9] u [10] moapobuee cm.; [11]). On omnu-
CBIBACT JBE JOOPOAETENH MEPBOTO PAHTA: YECTh U JIF0OOBB. IT0 a(HEeKTHI, XOTS B 100-
POZETENN YECTH BaXKHYIO POJIb UTPAET U UHTEIUIEKTyallbHAs COCTABIIAOIAst BOIH. YecTsb
(die Ehre) Boictynaer y Korena kak 700pozeTelns, CTOAIIAs Ha TIEPBOM MECTe H JieKa-
11as B OCHOBaHMU YHUBEPCAILHOTO yesioBeyecTBa: «Cuioi 31oil 1o0poaeTeny yenoBex
no3peBaet 110 yenoeuecTBa» [9. S. 470]. Koren cpaBHHUBaeT ee ¢ OTHEHHBIM CTOJITIOM,
YKa3yHLIMM BCEM CTPAHCTBYIOIUM B IIyCTBIHE ITyTh K HPaBCTBEHHOCTH [9. S. 469].
W, coxpanss BepHOCTb MPUHIMITY Koppemsuuu, KoreH Tyt ke nobasmser: «HecTh
ABIISIETCS TAKXKE TTIaBHBIM BbIpa)keHUEM cylnHoctu boray [9. S. 469]. B kuure Korena
MPHUBOJISATCS MHOTOUNCIICHHBIE CCHUIKM HA CTUXH M3 MCAJIMOB U MPOPOYECKUX KHUT,
B KOTOPBIX TOBOPUTCS O 4eCTH bora, HO COOTBETCTBYIOIIEE BBIPAKEHUE B XPUCTUAHCKOMN
TPaJUIIMH TIPUHSTO MIEPEBOUTH Kak «cnasa bora». Hampumep, B kaure npopoka Vcann
B pycckoM nepeBoje: «Bces 3emis nonna cinassl Ero» (Mcaus 6:3), Torna kak Koren
IEPEBOIUT 3TO MecTo Kak «YecThio Ero Hamosnena Best 3emuts» . Jlanee, IUTUPYs KHUTY
Beitus, snusof ¢ 6narocioBenueM Maxosa?, Koren otMmedaert, 4to u TYT HaJ0 OBLIO
NIEPEBOJIUTH HE «CIIABa», & «YECTh». A BaXXEH TOT CTHX TEM, YTO B HEM «JIyIIa» CTa-
BUTCSI B OJIUH PsIJI ¢ MOHATHEM decTH: «Tak JyIia yelloBeKa CTAHOBUTCS €r0 YECThIO.
B dectu ocHOBaHME JIMYHOCTH YEJIOBEKA, TOYHO TaK )K€, Kak M B aymie. YecTb ecTh
OCHOBHasl CHJIa €ro BOJIM, OXPaHUTENbHULIA €ro JTUYHOCT» [9. S. 469].

[Touemy Koren nmpunaer Takoe 3HaueHHE NEPEBOAY Ha3BaHHBIX MecT IIucanus
MMEHHO CJIOBOM «4ECThb», a He «ciaBa»? — OH mosiaraer, 4To CMbICI CJIOBA «CJIaBay

! KoreH, pasymMeeTcsi, TOBOPHT O HEMELKOM TIEPEBO/IE, HO B HEM JIAHHOE CJIOBO JIPEBHEEBPEHCKOTO
SI3BIKA TOXKE MEPEBOUTCS KaK «CIIaBay.

? «CumeoH u JleBuii, OpaThs, OPY/IHs )KECTOKOCTH MEYH HX; B COBET X Ja HE BHUIET TyIla MOs,
U K COOpaHHIO UX Jia He MPUOOIIUTCS cIaBa MOsI, K00 OHH BO THEBE CBOEM yOMIIM My’Ka U 110 PHXOTH
nepepesany Xuwibl Tenbnay (beit. 49: 5—06)
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TYT HE COBCEM IOHATEH, U 3TO MPOBOLUPYET MeTau3nueckue a1u00 MUCTUYECKHUE
cnekyssanuy o cyuHoct bora. A muctuky Koren He »kanmyeT Tak ke, Kak U Metadu-
3uKy. [lanee, MOHATHE YECTH, B OTIUYHE OT «CJIaBB», COOTBETCTBYET TPEOOBAHUSIM
KOoppensinuu, uoo 4ecTb oOwvedunsiem bora m denoBeka. OHa 3acTaBiseT YelOBeKa
CTPEMUTBCS K HDAaBCTBEHHOCTH, HJI€a)l KOTOPOU 3a1aH borom.

Hpyrum ahexToM BOIH, paccCMaTpUBAEMBIM HAPSITY C YECTBIO, SIBISETCS JTHOOOBb.
Ona packpsiBaetcs B «Penurun pazymay Kak B3auMHOE OTHOLIEHUE MEXIY YEIOBEKOM
u borom. bor mro6ut yenoBeka, n yenoBek moouT bora. OgHako BakHOH yepToii (uso-
codpuu I'epmana Korena, kak u eBpeiickoit ¢puiocopun BooOI11Ie, ABISIETCS yTBEpxKIe-
HUE, 4TO JII00OBb YenoBeka K bory omocpenoBana 000BbI0 K OKHEMY. JTa TH000BH
JOJDKHA OBITh IGUCTBEHHOW M HaXOAMTH BBIPA)KEHUE B COLMAIBHON mpakTHke. JIumb
Ha TaKOll OCHOBE MOXKET BO3HUKHYTb MBICIIb, UTO YeJI0BEK J100uM borom.

B «Penuruu pazymay Koren pa3zoupaer kinaccudukanum n1oopoaereseii, BcTpeda-
IolLMecsd B pa3HbIX KHUrax Tammyna, cTpemsch 10Ka3aTh, YTO OHM HE MPOTHUBOpPEYAT
JOpyr Opyry U B LIEJIOM MOATBEPXkKAAIOT €ro IJIaBHOE YTBEPXKIEHUE, YTO MyJeHCKUI
MOHOTEU3M KaK MOJJUHHBI MOHOTEU3M SIBJISIETCS] 3TUYECKUM MOHOTEM3MOM, I1ie bor
BBICTYTIaeT UCTOYHUKOM M 00Pa3llOM HPaBCTBEHHOCTH.

ITpu sTOM, KaK MBI BUJUM, TOOPOAETENIN paccMaTpuBarOTCs Kak addeKTsl, npu-
Ha/UIeXalme 4Yuctoit Bose. Boobmie, ¢punocodekas cuctema Korena BrimrouaeT Kak
YacTh, NOCBSILEHHYIO YACTOMY IO3HAHMIO, TaK M YaCTh, OCBALEHHYIO YUCTON BOJIE,
cTposichk mapaiuienbHo cucreMe Kanra (kak u y Kanra, oHa BKJIIO4aeT Takxke M 3cTe-
TUKY, HO ceidac 3TO JJIsl HaC HE Ba)KHO). Eciiu 4yucTOE MO3HaHNWE KOHCTUTYHPYET TY
JeHCTBUTENILHOCTD, KOTOPYIO U3y4YaeT MaTeMaTH3UPOBAHHOE €CTECTBO3HAHKE, TO YHCTast
BOJII KOHCTUTYHpYeT MUp nospkHoro. Koren kak nocnenosarens Kanra 61uTenbHO
CIIC/IUT 32 Te€M, YTOOBI CyIllee He 3aCJIOHSUIO M HE MOJMEHSUIO ToJbKHOe. OH KPUTUKYET
uaeamzm Ouxte, lemnunra u 'eresns 3a To, 4TO OH YTPATUII TPEACTABIEHUE O JOJK-
HOM, KOTOPO€ MPUHLUIINAIBHO OTIMYAETCS OT CYLIEro.

Ho, ocraBasice cTpakeM Ha3BaHHOTO pasrpaHuueHusi, Koren ozabo4eH Tem, 4ToObI
OHO HE IEePepocsIo B aHTArOHW3M. YTOOBI JOJKHOE HE NMPEeBPaTHIIOCh B MPEKPACHO-
QYUIHOE MEeUYTaHHe, JOJDKHA OBITh CBSI3b MEXIY HUM U JEHCTBUTEIBHOCTBIO, H, COOT-
BETCTBEHHO, CBSI3b MEX/y TEOPETUYECKUM U MPAKTUYECKUM Pa3yMOM, MEXTY JOIMKON
u stukoil. U Koren pemaer 3ty npoGiemy, BBOJS B «ITHKE YUCTON BoM» bora kak
rapaHra TOro, YTO IPUPOAHBIN MUpP HE UCKIIIOYAET BO3MOKHOCTH JIBUKEHUS YeJI0BEYE-
CTBa IO ITyTH K OECKOHEYHOM! 3aJjaue HpaBCTBEHHOI'0 coBeplIeHCTBOBaHus. bor obec-
[IeYNBAEeT FApMOHU3AIMIO JIOTUKU U 3TUKH, Oyayun Mctunoil. B «Penuruu pazyma»
B KOHTEKCTE paccMOTpeHust 1o0pojereneid KoreH npogomkaeT 3TOT moaxos (CM. Tak-
xe [11]). Koren mo-npexxueMy 3amuiiaer yoexIeHre, 9To UCTHHA HE MOXKET CO/Iep-
JKaThCS TOJIBKO B €CTECTBEHHOHAYYHOM TTO3HAHHH, €CITU He OYyeT HUKAKOH CBS3U MEXITY
HUM U 3TUKOH. A 3THKa, B CBOIO 0O4€PE/lb, TOMUMO COOCTBEHHBIX OCHOBAHUH, T0JIKHA
OTIPEETIATHCS TAKXKE COMIACOBAHHOCTBIO C €CTECTBEHHOHAYUYHBIM TMo3HaHueM [9. S. 475].
[ocnennsist ppasza i COBpEMEHHOTO YUTATEINSI MOXKET MPO3BYUYaTh KaK MO3UTHUBU3M
U CLUMEHTU3M, HO CMBICI, KOTOPBIM B Hee BKJIabpiBaeT KoreH, MpoTHUBONOIOKEH MO3U-
THUBHCTCKOMY: «T€OPETUYECKOE IMO3HAHHE OCTAeTCsS HECOBEPIIEHHBIM 0€3 JOMOIHEHUS
STUYECKUM. A 3THUECKOE IMO3HAHUE HE CMOXKET JOCTUYb COOCTBEHHOIO OCHOBAHMS, €CIIN
JIMUIUTH €r0 OCHOBAHUM, IOCTPOECHHBIX TEOPETHUECKUM pasyMmom» [9. S. 475—476].
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BeIcIIMM OCHOBOIOJIOKEHUEM KaK JIOTUKHA M OCHOBBIBAIOLIEIOCS HA HEH €CTeCT-
BEHHOHAYYHOTI'0 MMO3HAHMs, TaK U 3TUKH, sBIsieTcs McTuHa, KOTOpoil HU 0/1HO, HU ApyTrast
HE MOTYT BJaJIeTh 10 OTAenbHOCTH. HO cornacoBaHHOCTb 3TUX HayK TpeOyeT, YTOObI
MPUYUHHOCTD, YIpaBJSAOLIas BCEMH MPUPOAHBIMHU MPOLECCAMHU, COIIaCOBBIBAIACh
C ATUYECKUM IIeJIeNI0JIaraHueEM.

CoBpeMEHHOMY 4YEJIOBEKY TPYIHO CJIEI0BaTh 3a MbICIb0 KoreHa u pasgensatsh
€ro TMepeXHBaHNe PEabHOCTH. 3a €ro PacCyKICHUSIMU O COTJIACOBAHHOCTHU 6 npeodeie
JIOTMKH U 3THKH, CYILIET0 U JOJKHOIO, CTOUT UCTOPUYECKHM ONTUMHU3M, KOTOPBII
XX Bek yrpatuii. Koren 10 koHua ocraetcst Mpicautenem XIX Beka, xots «Penurus
pasymay co3jaBanach yxke B XX Beke, 6oiee Toro — Bo Bpemsi [lepBoii MupoBoi
BoitHBI. Ecnu npyroit kpynusiii eBpeiickuil ¢punocod, @panr Pozennseiir, pasnemnsi
NOJOOHBIN HCTOPUUYECKHH ONTUMHU3M, TO y . JleBMHaca Mbl HE YBUIMM U ClIEJa €ro
(cm. mozpo6GHee [S]).

Ho Bepuemcst k KoreHy, KOTOpbIif TOBOPUT HaM, 4TO HEOOXOMMasi COTJIaCOBaH-
HOCTb 3THUKHU U JIOTUKH, — WJIH, BBIPaXkasACh si3bIkoM KaHTa, apcTsa npupozbl U HapcTea
LieJIeH, — COCTaBJISIET OCHOBONOMIArarouuii cMeici uzaeu bora. I[ostomy «uepes nonsirue
Uctunbl Mbl BeIpaxkaem nonstue bora» [9. S. 476]. CoOoTBETCTBEHHO, PEJIUTHUSI UMEET
ocoboe otHomreHne k Mcrtune [9. S. 477]. YauBUTENbHO BCTPETHTH MOIOOHOE YTBEp-
*KJEeHUe B KHure ¢uiocoda, mpo KOTOPOro y HaC MPUHATO IHUCATh, YTO OH CBOJIUII BCIO
¢unocoduro K Teopuu Nno3HaHus. B To ke Bpemst mocTapaeMcs He BKJIaIbIBaTh B JAHHOE
BBICKa3bIBaHHE CMBICIIBI, KOTOpBIe Obl Ob1 Koreny uyxasl. Bens o roBOpUT 0 penu-
ruu pasyma. [ nocnenneit Mcruna umeer coOCTBEHHOE 3HAYEHUE, OTIIMYHOE OT TOTO,
KaKoe MMEeeT UCTHHA B €CTECTBEHHBIX Haykax. OHO CBS3aHO C €e COOCTBEHHBIM IOHS-
teMm Bora, — a Takke moHATHEM 4enoBeka’. Benp penurus pasyma, o Koreny, 51o
¢unocodckoe nozHanue yenoseka! T.e. Ui peuruu payma, Kak yTOUHSET 3TOT (u-
70co(, CTONIL BHUMATEINBHBIN K BOIIPOCAM METOIONIOTHH, HY>KHO Takoe moHsTHe McTuHsbl,
KOTOpOe OyJIeT yKa3bIBaTh Ha KOPPEJIIMIO MEXy YeJIOBEKOM U borom.

bor — Uctuna. Koren uutupyer Tanmyx: «Ilewats CBsitoro, 611arocioBeH 0yab
oH, — Hcrtuna» [9. S. 478]; oH ccpu1aeTCsl Ha MPOPOKOB, KOTOPBIE, 110 €r0 MHEHHUIO,
ObLTH 0COOEHHO YyBCTBUTENbHBI K CBsI3U Mex 1y borom u Mcrunoit. [lannsie B OTKpo-
BEHUM 3aKOHBI, KOHEUHO, MBICIWIMCH Kak UcTuHHbIE. KoreH nutupyer npopoka Mana-
xuro* ¥ obpalaeT BHUMaHKe, 9TO 3/1eCh HIAET Pedb O 3HaHUU. VIcTHHA TpeOyeT 3HaHus,
HO, TIOJUYEPKHY €IIe pa3, pedyb UIAET O 3HAHUU JAAHHBIX BOroM MCTHHHBIX M CIIpaBel-
JIMBBIX 3aKOHOB, a HE O CIEKYJIALUAX 0 cylHocTH bora camoro 1o ceoe.

EnmuncTBeHHOCTH bora o3HavaeT OHOBPEMEHHO €IMHCTBEHHOCTH McTrHBI. UTOOBI
HE J1aTh TIOBO/IA JUTSl HOBBIX CHEKYJISIMI MO MOBOLy CyIIHOCTH U atpulyToB bora, Koren

3 TIOCKONBKY B HEMEIKOM SI3BIKE BCE CYIIECTBUTENBHBIE MMIIYTCS ¢ OOJBIION OyKBBI, TO B TEKCTE
KoreHa cioBo «HMCTHHa» BCIO/ly HalMcaHO ¢ OobInoi. 51 Oepy Ha ceOst cMeNoCTh, PyKOBOJCTBYSIChH
COOCTBEHHBIM 4yBCTBOM YMECTHOCTH, B HEKOTOPBIX CIIydasX COXPaHUTh HANMCAHHE JAHHOTO CJIOBA
¢ 0OMBIIOI OYKBEI.

* TIpopok Manaxus (2: 6—7) nepenaer cBAIlCHHUKAM cj1oBa bora o cBoeM 3aBete ¢ JleBueM.
B cuHOZaneHOM nepeBojie TMTHPOBAaHHBINH KOreHoM cTnx 3By4HT Tak: «3aKOH HCTHHBI OBLT B yCTax
€ro, ¥ HeTpaBIpl HE 0OpETaIoch HA SI3BIKE €ro; B MHUPE M IIPaBAE OH XOIWI cO MHOI0 M MHOTHX
OTBpAaTHJI OT rpexa. 1100 ycTa cBsIleHHNKA TOJDKHBI XPaHUTh BEJICHUE, U 3aKOHA MIILYT OT YCT €ro,
MOTOMY 4TO OH BecTHUK ['ocniona CaBaoday.
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Pa3bsICHSET: TOJOOHO TOMY, KaK €JMHCTBEHHOCTb €CTh HE aTpuoyT, a camo ObiTHe bora,
Taroke u Mictuna He atpuOyT, a Obrte bora. OHO paBHO3HAUYHO €IMHCTBEHHOCTH UCTHHBI,
YTO U TApAaHTUPYET €IUHCTBO TEOPETHYECKOT0 U MPAKTUYECKOro pazyma, — pasyma,
HaIlpaBJIEHHOTO HA MO3HAaHWE MPUPOJbI, U pa3yMa, HAIIPABICHHOI'O Ha JIOCTH)KEHHE
HPaBCTBEHHOI'O COBEPIICHCTBA.

KoreH 10 KoHIIa CBOMX JHEH OcTaeTcs palMOHAINCTOM, YOKIEHHBIM B TApMOHUU
penurun u Hayku. 160 oH yOexXIeH, UTO ero pelurus, uyJaus3M, sIBISETCS peTuruen
pasyma. J10 yOexkieHHe ITUTAET €0 YBEPEHHOCTh B BO3MOXKHOCTH JJOCTHXKEHUS B IIpe-
JieJie TApMOHUM MEX/ly HAYKOW U ATHKOM, B OTCYTCTBUU MIPOTUBOPEUHIA MEXKITY PHUPO-
JIOM ¥ MOpaJIblO: «DHTY3Ma3M MOHOTEHCTUUYECKOTO CO3HAHUS JIOCTUTAET HE TOJIBKO CBOEH
BBICIIEH TOUKHU, HO U CaMOI'0 BHYTPEHHETO CBOEr0 OCHOBaHUsI B CBOEH ¢Bsi3u ¢ VIcTHHOM.
Bbor ects Uctuna. Otcrona, eMMHCTBEHHBINH bor ecTh BhICIIEE COAECpHKaHUE YelloBeUe-
CKOTO CO3HaHHUS. ... ETMHCTBEHHOE ObITHE €CTh UCTHHHOE ObITHE. VICTHHHAS 1elb Mo-
3HaHUs HailieHa, rapantupoBaHa» [9. S. 481]. O kakOM UMEHHO MO3HAHUU UJET TYT
peun? Pazymeercs, He o mo3HaHuu AOcomroTa, T.e. bora, a 0 Mo3HAaHWU TPHUPOJIBI
Y TI03HAaHUU €JMHCTBEHHO MPABUJIbHBIX HPABCTBEHHBIX 3aKOHOB. DHTY3Ma3M TaKOTO
MO3HAHUS MUTAETCS YBEPEHHOCTHIO, UTO 3TH JIBAa BHJIA MIO3HAHUS HUKOIIA HE MPUAYT
B IIPOTUBOpEYNE.

Nmenno o takom 3HaHuU BeeT peus Koren, ropops, uro bor kak Mcrtuna ykasel-
BACT Ha MO3HAHUE U pa3yM. DTUM UCKIIIOYAIOTCS MOIBITKY IIO3HAHMS, BEZIOMBIE TIEPEBO3-
Oy>KIE€HHON 4yBCTBEHHOCTbIO, KAKOBBIMH, C €0 TOYKH 3PEHUS, ABJISIOTCS UHTYHIIUS
U MHUCTHKA: «MHTYUIMA, KaK U BCAKAsh MUCTHKA, IPOTUBOPEUYHT JOTHYECKOMY pasyMy»
[9. S. 480].

Ecnu bor ects McTuHa, TO B CHTy KOPPESLUU AOJKHA OBITH COOTBETCTBYIOIIAS
yenoBedecKas J00poaeTeNb. ITO NPaBIUBOCTh, BEpHOCTh ucThHe (Wahrhaftigkeit)®.
AHaJIOrMYHOIO CJIOBA, MPOU3BOJHOIO OT CJIOBA HCTUHA», B IPEBHEEBPEUCKOM SI3bIKE
HET, HO, KaK numeT KoreH, JUisi BbIpaXKeHUsI COOTBETCTBYIOIIErO cMbicia B [Incanuun
u Tanmyzae ucnonb3yroTcst 060pOTHI «YHCTOE CepALE» U «CBATOU Myx». OH NPUBOIUT
MHOTOYHCJICHHBIE UTaThl U3 [lucanus, 0oCOOEHHO U3 MCATIMOB M MPOPOUYECKUX KHHT,
CCBhIIAETCS Ha 3alpeT JDKECBUIETEIbCTBA (JIeBsTast 3aloBe/b) KaK JJOKa3aTeIbCTBa TOTO,
YTO MyJau3M BCeTJa MpuaaBai 0oyblioe 3HayeHue TpeOoBaHuIo npaBauBocTu. OH
cchlIaeTcs, HanpuMep, Ha [Icanom 15 (B cMHOAIBHOM IICANITBIPE €My COOTBETCTBYET
[Icanom 14), rae uaean npaBeHUKA OMKMCBIBAeTCs TakUMHU ciaoBaMu: «lloctynaromuit
HEMOPOYHO U TBOPAIIUIA MPaBAy, TOBOPAIINN UCTUHY B cepate ceoem» (I1c. 14:2),

a taxke Ha [Icamom 145 (B cunomansaoM micantsipe 144): «bmmzok ["ocnoas ko BceM
npusbiBaomuM Ero, Bcem npussiBaronium Ero Bo uctune» (Ilc. 144:18).
OOcyx/1eHre TeMbl BEpHOCTH UCTHHE UMeeT [yl KoreHa eme ofHO crieruanbsHoe
3HAYEHHE: Peyb HJIET O MPAaBUIILHOM, T.€. BEPHOM HCTHHE OorociyxeHuu. [Ipobremoit
HCTUHHOTO O0rocimyskeHus, o MHeHuto Korena, 6pu11 0COOEHHO 03a004EHbI IPOPOKH.
Ha npotsixennn Beeil kauru «Penurust pazyma» KoreH HeoTHOKpaTHO BO3Bpalla-
€TCsl K IPOPOYECKOM KPUTUKE PUTYala )KepPTBONIPUHOIIECHUI. YyBCTByeTCs, YTO 9Ta TEMa

3 OT0 HEMCUKOEC CJIOBO UMECT 3HAYCHUAMU KaK «IPaBAUBOCTb», TaK U ((ﬂ@ﬁCTBHTCHI)HOCTI))).
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quist Korena He cityyaiiHa, OHa CBSi3aHa ¢ IPUHLMIHAIBHBIMU TOJIOKEHUSMH €r0 YUEHUS
o penuruu pazyma. OcoOEHHOCTh HA3BAHHOT'O YUEHHUs BBICTYHUT Oojiee SpKo, eCiu
CPaBHUTH €r0 C OMMCAHUEM KEPTBONPUHOLIEHUH B MepycaauMcKkoM Xpame, KOTOpoe
naet I1. ®nopenckuii B «®unocopuu KyJibTay, MO3TOMY 5 MO3BOIIIO ce0e T0CTATOYHO
OonbIIyIO IUTATY: «B M3BECTHOM CMBICIIE BCSAKHIA KyJIbT HCTHHEH. Ho 3TO0T, HepycaniM-
CKMI{, B OCOOEHHOCTH 1 HECOMHEHHOW OECCIIOPHOCTH €CTh UCTUHHBIN KyJbT McTHHHOTO
Bora. Mbl HE MOXeM HE CYMTATBHCS C HUM, €CJIM XOTHM NMPHOIM3UTHCS K TIOHUMaHHIO
KyJIbTa BOOOIIIe, — MO0 OH OECCIIOPHO UCTUHEH, HO, KPOME TOTO, OH CTOJIb XKe Oeccrop-
HO BeM4YecTBeH. Ero orpoMHOCTB, BeTMKOJNEHe, OOraTCTBO, TaK CKa3aTh, HHTCHCHB-
HOCTh — BO BCEX €r0 MPOSBJIECHUX, BOOOIE CBOETO PO/ia €IMHCTBEHHOCTh B MUPOBOM
UCTOPHUH ... )KepTBeHHUK 30 X15 nokreit = 22 X 11 apmumn®! BeuHslii orons ropen
Ha HeM: 3TO ObUI He oyar, a LEeJbIi 11 0 K a p, B KOTOPBIN HEMPECTaHHO MOAKH/IBIBAIICS
MaTepuan roprounii. [IpeacraBete cebe Tpeck, CBUCT, NIMIIEHUE OTHS HA TAKOM JKePT-
BeHHuke. [IpencraBpre cebe mouTH NUKIOH, oOpasyronuiicss Hax xpamoMm. [lo mpena-
HUIO, OH HUKOT/Ia He Tac OT A0KAiL. Ho 3To ObI10 HEOOXOAMMO: YTO K€ TYT YIHUBIISTh-
Csl, — Beb TYT COKMTaJIM IENIbIX OBIKOB, HE TOBOPSI O MHOXKECTBE KO3JI0B, OapaHOB
U T.1I. ... BooOpa3ure, 3amax KpoBH, Tyka, (pUMHaMa — CIBIIIHO ObLIO B XEBpPOHE —
IbIMa — TpyOHbIE 3BYKH — OT 21 710 48 BO BpeMsl )KEepTBbI BCECOATIKEHUS — MEHUE
OECUMCIICHHBIX XOPOB, KOHEYHO, OJesHUsI, KPUKU U CTOHBI )KUBOTHBIX, BOIPEKHU CTapa-
HUSIM MX IDPUBECTH K MosdaHuio. Co ciaObIMU HEpBaMH CIOJIa HEYETo ObLIO MITH. ...
[MosTopstto, TpynHO 6bu10 BeiHECTH MICTHUHY BhICHIEH peanbHOCTH, OTKPHIBAIOLILYIOCS
B KyJIIBTE ... ... cTOJIbKO ObLT0 KpoBHU! KpoBb, KpOBb, KPOBb — KPOBB, ,,B KOTOPOH JiyIa‘ —
TekJ1a norokamu. CBupeno B3AbIMaics ,,JIeB* — jkepTBEHHBIN OrOHb, OXKUPABILIUI
no0bIuy ¥ BO3HOCSIMH nipes MleroBoro yan B ciagkoe 00OHsHUE...» [9].

VYV KoreHa «3HTy3ua3M MOHOTEHUCTHYECKOTO CO3HAHMs» CBSI3aH COBEPLIEHHO
He ¢ 3TUM. HarpoTuB, 4yBCTBY€ETCsl, UTO HAJIMUKE KepTBonpHUHOIEeHU! B [lucanuu ero
HECKOJIBKO cMmyInaer. Beskuil pas3, koraa peds 3aX0AUT O pUTyalle, OH MEPEXOJAUT
Ha MPOPOUYECKYIO KPUTHUKY >KEPTBOIPUHOILLIECHUM, BUJI B HEW BaXKHEHIIINI 3HAK JIBUXKE-
HUS WyJan3Ma K UCTUHHOMY, T.€. 3THYeckoMy MoHoTen3sMy. Ctpax boxuil BaxeH
u Ju1st Hero. ToJIbKO 1711 Hero cTpax 3TOT CBsI3aH He ¢ MoryiiecTBoM bora, a ¢ Tem, 4ro
Bor ects McTrHa u HpaBcTBeHHBIH naean. Eciu Obl He 3T0, CTpax mepe MOryiecTBOM
ObLT OBI COBCEM HE TeM aPPeKTOM, KOTOPBIA MOXKET MPU3HATH PEIUTHs pasyMa.

B xepTBOnpuHONMIEHNH NPUHOCALINH KEPTBY YEJIOBEK CaM HE Y4acTBYeT; BCE
MaHHUITYJISIUU C KEPTBEHHBIM >KMBOTHBIM OCYILIECTBISET CBSIIEHHUK. BeneacTaue
aToro, nuier KoreH, xepTBa B M0J00HOM 00psi/ie CTAHOBUTCS CUMBOJIOM. 3/1€Ch X0Uy
3aMETHUTh, YTO B HAIlIEH COBPEMEHHOW KYJbTYpE CIIOBO «CHMBOJD) YKa3bIBaeT HA HEUTO
BBICOKOE (WK TITyOOKO€), OIHAKO IS panmoHanucta Korena 3To He 00s3aTeNbHO Tak.
B cumBoJie OH BUIUT ONACHOCTH ISl HCTUHBI: CMBICII CUMBOJIA CIUIIKOM HEYJIOBUM,
OH MOJKET OTKJIOHATBCSI OT UCTUHBL. UyBCTBEHHO BOCIpPHMHMMAaeMasi IpUpojia CUMBOJIA, —
Jla elle, B CIIydae KepTBEHHOT0 )KMBOTHOT'O, KOT'JIa 3TO JKUP U MsICO, NPeIHa3HAYCHHbIE
UL SKapeHusl U MOeJIaHusl, — MEIIaeT CUMBOJIY IPEJCTaBIsITh UCTUHY. JKepTBa — you-

S TIpumepHo 15,5 na 7,7 metpa — 3.C.
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BaEMOE KUBOTHOE, a CMEPTH YK COBCEM He MOJAXOJsIIee o0aueHue s CHMBOJIa,
OTHOCSIIETrocsi K 00’KECTBEHHOMY: «HE CMEPTb, a KM3Hb 0003HAYAeT OTHOILICHUE MEKITY
Borom n uenosekom» [9. S. 483]. B sxepTBY Ha caMOM JieJie JOJKHO IPUHOCHUTBCS Cep-
1€ YesoBeka, ero ayx: «Cepaie u TyX — BOT HACTOSIINE OpraHbl OTHOIICHUS MEXKITY
YeJIOBEKOM M borom: Hy MOXET JIM TUIOTh KMBOTHOTO OBITH MPABUIILHBIM CHMBOJIOM 7))
[9. S. 483]. IloaTOMy «MyI€l0 HE Hy>KHAa HUKaKasi CHMBOJIMKA B OTHOILEHHSIX C €ro
enuHcTBeHHBIM borom» [9. S. 485].

ITpopoku noaBepraiu COKpYIIUTEIbHON KPUTHKE OOpsAbI KEPTBONPUHOILICHUH
U caMUX >KepTBoBaTeneil. Eciu rpemmr aymia, To OHa JA0JKHA NPUHOCUTH bory cBoe
packasiHue, Uilla B HEM HaJIeXK/Ibl HAa UCKYIJICHUE ¥ BOBMOXKHOCTh HaYaTh HOBYIO JKU3Hb.
Hukaxoii mocpeHIK, HUKaKOM CBSILEHHUK 3[1€Ch HE YMECTEH, — yTBepkaaeT KoreH.
Packasinie n UCKyTiieHue — COOBITHS CIUIIKOM JIMYHBIE JIJISl 3TOTO, OHH MPOUCXOSAT
TOJIBKO MEXJly CaMUM 4eJIOBEeKOM U borom.

Bbor 61m30k cepaily, HCTUHHOE OOTOCTYXEHHE €CTh «00TroCIy KEeHUE Cepaiay,
rosoput Koren, ccpinasich onsath Ha [lcamom 145 (Ilcanom 144 B cuHOManpHOM Ticall-
TeIpe). B3bIBaTh K HCTUHE — 3TO M €CTh MPABAUBOCTh, BEPHOCTh UCTUHE, OHA COCTaB-
JSeT IPEANOCHUIKY MOJUTBBI; OHA JEJIaeT HPAaBCTBEHHOI'O YEJIOBEKA PEIUTMO3HBIM
4yenoBeKkoM. JlyieBHbIe Tep3aHusi, TOUCK UCTHHBI, 0OpeTeHNE ONOPHI B BEPE MOTYUHITN
CBO€ BBIPaKCHUE B JIMPUUECKOM M0O33MH, KakoBoM KoreH HazpiBaeT ncanMel. VICTUHHBII
MOHOTEHU3M CB$I3aH, KOHEUHO, C HCKYCCTBOM, HO Yepe3 JIMPUUYECKYIO MO33HI0, a HE uepes3
n300pasuTensHoe HCKyccTBO. KoreH yOeXIeH mpy 3TOM, 4TO JIMPHUKA TICAIMOB OKa3ajia
CYLIECTBEHHOE BJIMSHHE HAa HEMEIKYIO JTUPHUECKYIO MOI3HUIO.

Huxakoe apyroe uckyccTBO, KpOME JJMPHUUYECKOH MO33HH, BBIPAKAIOLIEH JBUKEHUS
YeJOBEYECKON AYIIHU, HE MOAXOIUT JIJIi HCTUHHOTO MOHOTEen3Ma, yoexaen Koren.
Bormpoc 06 UCTUHHOM, T.€. IPAaBWIBHOM OOTOCTYKEHUH, TaeT €My OYePEIHOM MOBO
JUTSL KPUTUKH HMJIOJIOTIOKJIOHCTBA U XPUCTUAHCKOTO TOKJIOHEHUS MKOHAM: «TTyOoKas
BHYTPEHHSIS CBA3b MEXIy UCTHHOW bora M MCTUHHBIM OOTOCIy)KEHHEM MPOJIUBAET
HOBBII CBET Ha 3alpeT MOKJIOHEHMs n3o0paxeHusam» [9. S. 484], 3anper, KOTOPBIi
CTOUT Ha BTOPOM MECTE Cpe/u ACCATH 3anoBened. M300paxeHns MOryT OBITh TOJIBKO
cuMBosiaMu. Jla 1 caM XpHUCTOC KakK 4YeJlOBEK, SIBJSIOIIMIICS OJHOBpeMEHHO borom,
no mHeHuto KoreHa, MoxkeT ObITH TOJMBKO CUMBOJIOM. OHAKO B TOM, YTO KacaeTcs
ucTuHbl bora, mob6as cuMBosMKa BpeHa u onacHa. OHa 3aTEMHSET TOYHOCTh U CTPO-
roCTh MOHATHUM, JeNaeT UX 3HAYEHUS] MHOTOCMBICIIEHHBIMH M HEOTIPEETICHHBIMU, TOT/1A
KaK «TOHSATHE eIMHCTBEHHOro bora 310 TOYHOE, OHO3HAYHOE TOHITHE PETUTHO3HOTO
MO3HAHMSI, M JaKe NIl HAPOJHOIO PEIMTHO3HOIO CO3HAHUS OHO MMEET OJIHO3HAYHOE
coJIepaHue, KOTOPOe UCKIIIOYAeT BCE UyBCTBEHHOE M yesoBeueckoe» [9. S. 485]. A tam,
IZie TepseTCs TOYHAsl OJHO3HAYHOCTh VICTHHBI, TaM HEU30EKHO MCKAKACTCs M MPaB-
JTIUBOCTb.

Crenyer 11 BUZIETh B IPUBEICHHBIX paccykneHusax Korena oTiaMuuTeNbHbIe YepThl
eBpeiickoiil ¢punocopun? — Ha momoOHbII BOmpoc st OTBeTHIIA ObI, YTO U €BpeicKas
PEeTUTHO3HOCTH, U eBpeiickas Gpumocodust — CI0XKHBIE © MHOTOTPAHHBIC SIBJICHHUS.
Jymaro, 4TO Jjajeko He BCe eBpeiCKUe PeIMIHO3HbIe MBICIUTENN COTJIACSTCS, YTO I10-
Hatue bora TouHO M 0gHO3HaYHO. HamoMHIO Takke, 4To APYroil BUAHBIN €BPEHCKUI
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¢unocodp @pann Pozenngeiir, yuennk Korena, Ho 4eioBek yxe APYrod SMOXH, TOXKE
nuuiet, uro bor ecte MctuHa [6, KHUTa TPEThs YaCTH TPEThEH |, OTHAKO Y HErO OTCIOAA
BBITEKAET MHOE OTHOLIEHHE K XpUCTHAHCTBY. OH NHIIET, YTO YEJIOBEK, MPUOOIIAOIINIA-
Csl K UCTUHE B MOJJIMHHOCTU CBOETO CYIIECTBAa, TEM CaMbIM MPUOOIIAETCS K cgoell
ucmuHe, — W TO 3HAYMT, YTO €TO UCTHUHA HETOJHA, YACTUYHA, UMEHHO B CHITy TOTO,
YTO OHA ero cOOCTBEHHas1, TITyOOKO JryHast UcTHHA. Myaan3M U XpUCTHAHCTBO OKa3bl-
Barotcs y Po3eHiBeiira pa3HbIMH, B paBHOM CTENEHH YaCTUYHBIMU 0Opazamu McTiHpl —
Bbora, u moromy B3auMOAOMONHSIOT APYT APYyTa, HEOOXOAUMBI IPYT IPYTY.

Ho Bepuemcs k KoreHy, ubr paccykIeHHS IMEHHO B 3TOM MECTE JICJIAI0T HEOXKH-
JIAHHBIN TIOBOPOT. «BepHOCTh NCTHHE ecTh aOCOMIOTHAS TOOPOAETENBY, TOBTOPSET OH
eme pa3 [9. S. 492], — HO Kak OBITh C OTPAHMYCHHOCTHIO YEJIOBEUECKOTO 3HAHUSA?
C teM, 4TO B KOHKPETHBIX CITy4asix JIIOJIU JaJIeKO He BCETAa B COCTOSIHUM TOYHO YCTa-
HOBUTH M 000CHOBATh UCTUHY? Henpeogonnmasi orpaHUueHHOCTh YeI0BEYECKOTo 3Ha-
HUSl HE OTMEHSET HPABCTBEHHOTO JIOJIra MPaBIUBOCTH, HE TIOPOYHUT YECTh YEJIOBEKA,
OJTHAKO OHA HAY4aeT CKPOMHOCHU. A TIOCTICTHSISI HATIPABIISIET YeNIOBEKa K TPAIUIIOHHON
penurno3Hoi noodpoaerenu cMupenusi. CMUPEHUE 3alUIIAET OT ONACHOCTH TOP/IbIHM,
MOMOTaeT OCO3HATh COOCTBEHHOE HECOBEPIICHCTBO M OTPAaHUYEHHOCTD. (3aMedy B CKOO-
Kax, YTO 3aIUTa OT TOPJBIHY MO3HAHUS TPEOyeTCs YeIOBEYECTBY YeM Jiajiee, TeM 00-
Jiee, ¥ B COBPEMEHHBIX YCIIOBUIX OHA BECbMa aKTyasibHa). be3 cMupeHust He MOKeT ObITh
JBUYKEHUS T10 ITyTH K HPAaBCTBEHHOCTH.

Ho cMmupenue moMoraet 4esioBeKy He TOJIbKO OCO3HABaTh COOCTBEHHBIE OTPaHH-
YEeHHOCTh U HECOBEPILIEHCTBO, YTO BEAET €r0 K PACKAsIHUIO U MPUMHUpPEHHUI0 ¢ borom.
OHO ke y4uT yesoBeKa 0oJiee CHHCXOJHUTEIIbHO CMOTPETh Ha HECOBEPIICHCTBA OJMK-
Hux! B crity 3T0r0, CKpOMHOCTh M CMHPEHHUE CITYKaT HEOOXO0AMMOM OTMOpOit [Uist TF00BH
Kk OmmkHemy. Kak y Bora cBsizansl McTtuHa U M000BB, TaK M Y YEJIOBEKA CBS3aHBI
no0poieTesns MpaBIuBOCTH U JIFOOOBB K OJMKHEMY IMOCPEICTBOM CMUPEHHUS.

HHTepecHO cpaBHUTH, KaK PacCyKAaloT o J00BU K OmmkHeMy KaHT u HeokaH-
tuaner] Koren. s KanTa m1060Bb ecTh ToNbKO addekt, u mpebosams modOBU Oec-
cMbicieHHo. [loaTomy 3amoBean r00BH K OJIMKHEMY HE 03HAYaeT HUYETO APYToro,
Kak TpeOOBaHHUE CJIeJIOBAaTh KATErOpUYECKOMY MUMIIEPATUBY. A HCIIOJHEHUE KaTeropu-
YEeCKOro UMIIepaTHBa TpeOyeT, YToObI AeHCTBHE ObLII0O MOTUBHPOBAHO UCKITIOYUTEITLHO
yBa)K€HHEM K HPaBCTBEHHOMY 3aKOHY, 0e3 mpumecH kakux-nuoo apdexron. st Ko-
reHa, HallPOTHUB, B 3alIOBEH O JIFOOBU K OJIDKHEMY pedb MIET UMEHHO O TEIJIOM Yello-
BedyeckoM addekre, 6e3 KoToporo bmarue aena — He 6marue aena: «Jlonr mpespara-
€TCsI 3/1eCh B JIFOO0Bb; WIIM ATO YECTh MPeBpamniactcs B Jr000Bb» [9. S. 494].

Tema cMmupeHnust gaet KoreHy JIMITHUNA MOBOA ISl KPUTHKHU TTAHTEU3Ma: MOCIIEAHAN
HE CrocoOCTBYeT CMHpEHUI0, Torna Kak « CMUPEHHE eCTh MPEANOChlUIKa JI000Tro
oTHoIIeHus yenoseka ¢ borom» [9. S. 494], nostomy Koppemsiuus TpedyeT CMUPEHUsL.
Or yenoBeka, pazymeercs. Onnako Koren ynomunaer ¢gpparmentst TanMyza, B KOTOPBIX
roBopurcsi 0 cMupenuu bora! B 3ToM OH HaXOJUT €llie OJTHO MOATBEPKIECHUE TOMY,
YTO WyJan3M UCXOIUT U3 Koppersauuu yenoBeka u bora. Ecnu bor — obpaser uero-
BEUYECKON HPaBCTBEHHOCTH, TO 00pa3ibl TeX A00poJeTeNei, KOTopble TPeOyIoTCs
OT YeJI0BEeKa, I0JKHBI ObITh B bore.
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Cwmupenne bora cocTouT B TOM, YTO OH JIFOOUT CMUPEHHBIX, YHI)KEHHBIX, OCIHBIX,
CTpafarommx, o0ieNneHHbIX. FiIMeHHO OeHOCTh M CTPaJIaHus B PEJTUTHO3HOM TIPEICTaB-
JIEHUU CBS3BIBAIOTCS CO CMHpeHueM M OnarodectueM: «Tak cMUpeHHE CTaHOBUTCS
JyIIEBHBIM OCHOBaHHEM MECCHUAHCKOTo 4ernoBedecTa. [Ipu3Banue yenoBeka u Oymymiee
YeJIOBEYECTBA HE MOTYT OBITh UCTIOTHEHBI 03 TOT0, YTOOBI KaXK/IbIi YeTTOBEK M KaXKIIbIiA
HapoJ CTPEMUIIUCH K cMUpeHuto» [9. S. 495].

OTH HEOXKUJAHHbBIE U CUJIbHBIE CJI0BA B HAIIM JJHU OyIyT COBCEM HETIOMYJISPHBIMU.
CrtpemiieHHEe K CMUPEHHIO COBCEM HecoBpeMeHHO. Ho MoxkeT ObITh, IMEHHO ceivac
cJI0Ba NOI00HBIE M CBOEBPEMEHHBI? MHe MpeACTaBiIseTcss OUeHb ITyOOKOH Moka3aHHas
KoreHnoMm cBsi3p MeX Iy UCTHHOM, TpeOOBaHWEM BEPHOCTH UCTUHE M CMUPEHHEM, TIOTOMY
410 06€3 CMUPEHUS U OCO3HAHMS OTPAHUYECHHOCTH YEJIOBEYECKOro MO3HaHUs He OyneT
JIBYDKEHUSI K HCTHHE.

I'oBopst 0 cMupenuu, eBpeiickuil pumocod He MOKET HE BCIOMHHUTH YIPEKU
AQHTHUCEMUTOB B IKOOBI BHICOKOMEPUH €BPEEB, CUUTAIOLIMX ceOsl N30paHHBIM HapOJOM.
Koren numer o moloOHBIX ynpekax, He pa3apaxasich, IOTUTKOPPEKTHO: «KTo-To
ycoMmHmiIcs Ob1 B McTuHe enquHcTBeHHOTrO bora u3-3a Toro, 4To OH OTKPBUICS €IMHCT-
BEHHOMY Hapoay. MokHO ObUIO OBl YCMOTPETh U3bsIH U B U30panuu M3pausst u, cooT-
BETCTBEHHO, B UyJeicKoil npasausBoctu» [9. S. 487]. Oteer Korena o4eHb BaykeH s
noHuMaHus Beelt ero ¢uocodun. [ToamMHHBI MOHOTEH3M BKIIIOYAET B ce0sl MECCHaH-
CTBO. A B MECCHAHCTBE «M30paHHBIN HAPOJ CTAHOBUTCS M30PaHHBIM YEI0BEYECTBOM)
[9. S. 487], Tak uTo B uTore U3pansnp okazbiBaeTCI CUMBOIOM EJUHOTO YEJIOBEYECTBRA,
JBIKYILETOCS KO BCe OOMbIIEH COIMANBHOM CIIPaBEeUIMBOCTH M HPABCTBEHHOMY COBEp-
IIEHCTBY.

EmurctBennsiii bor, koppersiims, equHoe yenoBedecTBo. JIo00oBb bora k denoBeky,
3aroBe/ib JII0OBU K OJMKHEMY, UCTOPUUYECKOE JBHKEHHE K COLMAJIbHON CIpaBeIn-
BOCTH. TakoBBI KpaeyrojbHble KaMHU (uocoduu penurnu ['epmana Korena.

Jnst Pozenugeiira win JleBuHaca uctopusi 4eJa0BEYECTBA BHITIIAIAT HE TaK, KaKk
1t Korena. Ilostomy nx ¢unocockre yueHus! CUIBHO OTJIMYAKOTCSl OT KOT€HOBCKOTO.
B cBsi3u ¢ 5TUM MOKHO CHOBa 3a7aThCsI BOIIPOCOM, €CTh JI OOIINE OTINYUTEIbHBIE
4yepThl eBpeiickoil prnocoguu? Pa3zMbIUIss HaJl BO3MOYKHBIM OTBETOM, 51 XOUY MPEXkIe
BCETO HANOMHUTH, 4To B HoBoe n Hogelimee Bpems eBpeiickas drrocodust Obuta
HEepa3pbIBHO CBsI3aHa C eBporenckoil ¢punocodueit. [locnennss Oblia s HEe APYTOH,
HO 9TO OBIIO «cBOE Apyroe». EBpelickas ¢punocopus oTamyanach OT MaruCTPAIbHBIX
JUHUHN eBporneiickol ¢puiocodguu, HO 3TO OBLIO OTIIMYME BHYTPU OJHOTO KOHTEKCTA.
Omna orrankuBanack korjaa ot Kanra, koraa ot I'erens, korga ot pyHaaMeHTaIbHON
onTonorun Xainerrepa. CooTBeTCTBEHHO, N3MEHSIIMCH TIOAXOAbI M YUSHUS €BPEHCKUX
¢unocodpos. Ho 3a sTuMu pa3zanuusiMu CTOUT U BaxkHas oOmHocTh. OHa cBs3aHa,
KOHEYHO, C BEPHOCTBHIO OOIIMM KOpHsM, ¢ oOpamieHueM Kk Ilucanuio u Tanmyny.
Ho ne Tonbko. OOmuM A7 y4eHH KPYIHBIX eBpeicKuX (GpunocopoB ObUIO TO, YTO UX
MBICJIb OTBEYAJa M0XE UCTOPUU €BPEEB, B KOTOPOU OHU KHWJIU. A B 3THX 3I0Xax Ipe-
JOMJIATIach TaK)XKe U UCTOPHs HOBOBpeMeHHOH EBpombI ¢ ee B3aeTaMu U NaleHUSIMH.
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The Concept of Virtue
in Religious Philosophy of Hermann Cohen

Z.A. Sokuler

Lomonosov Moscow State University
GSP-1, Lomonosovsky prospekt, 27-4, Moscow, Russian Federation, 119991

Abstract. The concept of virtue was of great interest and importance for H. Cohen. In the interpretation
of this concept in his latest work “Religion of reason from the sources of Judaism” the most important
concepts of this work were brought in the focus: the specificity of definition of what is the religion of
reason; understanding of the uniqueness of God; correlation; messianism.

For Cohen, a single system of virtues presupposes a single and unique ethics and correlates with
the idea of the unity of humanity. The last concept, in his opinion, maturated in the fold of monotheism.
Humanity is one, because all people are creations of the unique God. “Religion of reason” treats of the
common universal virtues.

In the religion of reason, the idea of God and morality are inextricably linked. Cohen rejects metaphysical
speculation about the nature of God, about the attributes of God inherent in himself. The religion of the mind
speaks of God only in correlation with man. God is a moral ideal and reveals himself to man by giving
him moral commandments.

Morality connects man and God, and this connection is revealed in detail by Cohen in the theme
of virtues. Understanding God as Truth is important for the disclosure of this topic. The corresponding
virtue for a person is faithfulness to truth, or truthfulness. In addition to truthfulness in the usual sense,
for Cohen, faithfulness to truth requires correct worship of God. The correlation culminates in the idea
of messianism, which is interpreted by Cohen as an endless movement of a whole humanity to the social
justice.

Key words: Neokantianism, H. Cohen, Judaism, M. Maimonides, I. Kant, ethics, religion of reason,
commandment, God, virtue, honor, humility, truth, man
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Abstract. Franz Rosenzweig devoted particular attention to the problem of individuality in Hermann
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As is well known, Franz Rosenzweig devoted particular attention to the problem
of individuality in Hermann Cohen’s philosophy and to the overcoming of every concept
of individuality we can find in System der Philosophie by the more authentic individu-
ality of the man of religion (Mensch der Religion): regarding this topic Rosenzweig
stated that the need to deepen the problem of individuality led Cohen (after writing
the third part of his System der Philosophie) to write two books about religion, instead
of his planned work about philosophical psychology [1. P. XLII—XLIV and XLVI—
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XLVII; also as 2. P. 204—205 and 206—207]. Rosenzweig writes that, in comparison
with the individuality of the man of religion (an individuality founded on the correlation
with God), “the human being about which aesthetics knew [...] fades now in all its
aesthetic individuality to a ‘mere type™”".

Rosenzweig’s statement is actually based on Cohen’s writings about aesthetics
and about religion: in the last part of his System der Philosophie, Asthetik des reinen
Gefiihls (1912), Cohen explicitly maintains that the human being that is the object
of artistic representation or the character of a work of literature is not a type, but rather
an individual. Just three years later, however, in his first book about philosophy of reli-
gion, Der Begriff der Religion im System der Philosophie (1915), Cohen states that
the human being that is represented by art is not really an individual: only the man
of religion is really individual; the human being represented by art (or the character
of a work of literature) is merely a type’.

This statement by Cohen is not accompanied by an acknowledgement that an explicit
recantation of his previous view is necessary. Cohen doesn’t claim to correct his positions
of three years earlier; on the contrary, he states that “the aesthetic analysis of the true
object in the work of art is sufficient to teach us that this object can’t be an individual,
but rather merely a #ype’. Does Cohen refer to his own aesthetic analyses, which he
presented in his own aesthetic writings and above all in Asthetik des reinen Gefiihls?
The hypothesis that Cohen refers to some different analyses from the ones that are
exposed in his writings would look extremely unlikely, but in Asthetik des reinen Gefiihls
the individuality of the human being represented by art is explicitly maintained. On the
other hand, if we suppose that Cohen, since the publication of Asthetik des reinen Gefiihls,
developed his own aesthetic thought and that, on this not secondary point, he went
beyond his theses presented in Asthetik des reinen Gefiihls, we have to acknowledge
that there is no trace of this development in Cohen’s published writings. And, above all,
we have to acknowledge that we don’t find any word about this development in Hermann
Cohen’s summary of Asthetik des reinen Gefiihls that makes up the first part of his
essay about Mozart published in 1916, one year after Der Begriff der Religion®.

Should we think that Cohen’s statements in Der Begriff der Religion are the re-
sult of a mere mistake or inconsistency by Cohen? In this paper my aim is to argue
for the thesis that the statement we read in Der Begriff der Religion, according to which

' [1. P. XLVI; also as 2. P. 207]. (“[...] verblaBt nun [...] der Mensch, von dem die Asthetik wuBte
[...] in all seiner &sthetischen Individualitit zu einem ‘blofen Typus’”).

2 [3. P. 86—87, 91—92 and 98]. In Asthetik des reinen Gefiihls, it is important to notice, Cohen
entitles individuality not only to the human being that is the object of artistic representation, but also
to aesthetic consciousness; however, Rosenzweig’s statement that in comparison to the man of religion
the individual of aesthetics results a mere type can’t but refer to these pages of Der Begriff der Religion
im System der Philosophie, that clearly concern the human being as the object of artistic representa-
tion, not aesthetic consciousness.

> [3. P. 86]. “[...] so lehrt uns schon die #sthetische Analyse des eigentlichen Gegenstands
im Kunstwerk, dal3 dies nicht ein Individuum sein kann, sondern nur ein Typus”.

4 [4; also as 5]. Hartwig Wiedebach demonstrated [see the note in 5. P. 2] that, even if on the fron-
tispiece of the first edition is written “1915”, the actual year of publication of Die dramatische Idee
in Mozarts Operntexten is 1916.
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the human being represented by art is a type, and the statement we read in Asthetik
des reinen Gefiihls, according to which the human being represented by art is truly
individual, belong to different levels or points of view, and therefore they don’t con-
tradict one another. According to this thesis, the aesthetic analysis would show us that
from an aesthetic point of view the human being represented by art has to be consid-
ered as truly individual, but the systematic overview that is adopted in Der Begriff der
Religion can teach us that the individuality of the human being represented by art
can’t be maintained from a different point of view than the aesthetic one.

To understand this thesis, let’s examine Cohen’s considerations about the individu-
ality of the object of artistic representation in Asthetik des reinen Gefiihls. Here Cohen
asks whether the human being we see in a painting (or the character of a literary work)
is a representation of the concept of human being, whether it is an authentic individual,
or whether it is rather a type, that is an universal represented by a single figure that
expresses a character (as the lover, the hero, the miser) in an eminent way. The first
of these three hypotheses is immediately rejected, because it surely doesn’t fit the experi-
ence we have of works of art.

In addition, the hypothesis according to which the human being represented
in a painting or described in a work of literature is a type is unsatisfactory when we
confront it with real works of art and with the experience we have of these works:
certainly in these works we find representations and characters that are just types; but
could characters such as Hamlet or Faust be considered to be types? In comparison
with the strong individuality of these characters, types seem to be relegated to the role
of secondary characters, and an art that represents figures as just types seems to be
failed art.

Thus it appears necessary that the human being represented by art is authentically
individual; however, this need seems to be contradicted by a serious problem. It could
seem that every artistic representation of an object is founded on the knowledge of the
represented object itself. Cohen’s critical idealism, however, denies the possibility
of knowledge of individual (or presumed to be individual) objects, because all knowledge
has products of thought as its objects, and products of thought, as concepts, are always,
in principle, universal. So the individual has no different meaning or role than the role
of a limit-concept of knowledge; knowledge tends, in its polarity of directions, toward
two different ideal limits: the law of all phenomena, and the complete determination
of the individual; every supposedly individual object is actually a universal, as a product
of thought [6. Vol. I. P. 365]. The knowledge we have of a human being is always con-
ceptual, so it is knowledge of a universal [6. Vol. 1. P. 357]. It could seem, at first sight,
that sensation could overcome this problem; the perceived individual, indeed, doesn’t
seem having a merely conceptual existence. However, it is necessary to remember that
objects of sensation, in Cohen’s idealism, are not independent from thought; on the con-
trary, they are products that have their origin in thought itself. So sensation too, as
a factor of knowledge, has no individual objects’; if we think we can overcome the im-

> About the meaning of sensation for the question of individuality, see [7. P. 168, 434—436,
470—473 and 488].
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possibility of thinking an individual object by pointing a finger at it, we put ourselves
outside of the field of knowledge [6. Vol. I. P. 357].

But if the individual can’t be an object of knowledge, how can art represent it? Can
art succeed in representing an individual object that can’t be an object of knowledge?
We have now to recall the fact that the production of the human figure that is the object
of artistic representation is not founded on knowledge, but on pure feeling. It is pure
feeling, in its psychological interpretation as love for the human being®, to produce
this figure.

At the same time, however, artistic representation can’t do without conceptual
knowledge, which is an essential precondition of art. Cohen hereto reminds us that all
the contents of consciousness in general, when we don’t restrict ourselves to reflections
about knowledge alone, are not mere conceptual constructions, because annexes of rela-
tive feeling are always essential to them. Cohen points out that we can’t think that our
acquaintance with people around us or with familiar landscapes is mere conceptual
knowledge (and so, necessarily, knowledge of universals) [6. Vol. 1. P. 365]; our ac-
quaintance with these objects can’t be reduced to conceptual knowledge, but it has
a fundamental affective component. This affective component is what according
to Cohen makes this acquaintance able to have really individual objects; the object
of conceptual thought is necessarily universal, but the object of feeling is necessarily
individual. Certainly this consideration about common experience can’t be considered
as a proof to found the individuality of the objects of art (because the common expe-
rience of acquaintance between people is not a fact of culture that could act as material
for a real transcendental reflection); rather, this consideration is just a reminder that
convincingly points out how abstract, unilateral and unsufficient is to consider the
contents of consciousness on the mere base of their conceptual content.

Thus, the possibility of the artistic representation or literary description of indi-
viduals is also the possibility that pure feeling, that is the foundation of artistic creation,
and conceptual thought, as a precondition of artistic creation, reach a unitary expression.
In this unitary expression, however, pure feeling has to play the role of the only founda-
tion. The last chapter of the first volume of Asthetik des reinen Gefiihls is indeed devoted
(in its paragraphs about language and poetry) to explaining the possibility of this unitary
expression that is founded on pure feeling.

Now we can actually consider how in Der Begriff der Religion, just three years
later, Cohen denies authentic individuality to the human being that is represented
in works of art. First of all we have to underscore that in Der Begriff der Religion Cohen
never presents reflections that have the individual represented by art as their main topic.
The individual represented by art is always considered by Cohen, in Der Begriff der Re-
ligion, in comparison with the individual that, in correlation with God, makes up the con-
tent of religion. The aim of this comparison is to distinguish between religious love and
aesthetic love — a distinction that is the main aim of the chapter of Der Begriff der
Religion devoted to the relation between religion and aesthetics. As such, the individ-
uality of the human being that is represented by art is denied only in comparison with

® On love as psychological interpretation of pure feeling, see [3. P. 88].
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the more authentic individuality of the man of religion, of the individual in correlation
with God. So from the point of view of this comparison Rosenzweig’s statement that
was quoted at the beginning of this paper really seems to hit the mark. Rather than
a simple denial of the individuality of the human being that is represented by art, we have
an overcoming of the individuality of this object by the more authentic individuality
of the man of religion. This individuality, according to Cohen, is more authentic as
a consequence of the fact that religious love, unlike aesthetic love, considers the hu-
man being in its correlation with God; from the point of view of religion, the single human
being, in its correlation with God, should never be considered as subordinated to any
universal concept, not even to the couple composed by the nature of man and the man
of nature; because of that Cohen writes that the man of religion is absolutely (schlechtin)
individual [3. P. 91—92, 98]. Only in comparison with this more authentic or absolute
individuality does Cohen use the word “type” to define the human being that is repre-
sented by art.

Certainly this interpretation has a serious problem: can we say that an individual
is less individual than another? Individuality doesn’t seem to be a quantifiable property,
so it is unlikely that we can compare two objects to determine which of them is the more
individual. However, it is necessary to clarify that the comparison between the human
being represented by art and the man of religion is not a comparison between two objects,
but rather between two different determinations of individuality; Cohen’s thesis, there-
fore, is that the religious determination of individuality is a more authentic determination
of individuality than the aesthetical. Even from this point of view, however, we seem
to find a mere repetition of the same problem. Can we say that a determination of indi-
viduality is better, or more authentic, than another?

To meet this objection, it is useful to recall that the individual that is the object
of artistic representation always has a universal value, because pure feeling produces
the represented human being as an ideal of the individual, or better as an ideal of indi-
vidualization; this is fully evident when the human being is represented without con-
sideration of its historical or contingent features (as in the Greek kouros), but it is the
same in regard to the representation of an individual that is determined by historical
or other contingent features. All these features, indeed, belong to the field of knowledge,
so they don’t undermine the ideal value (founded in pure feeling) of the human being
represented by art. The individual represented by art, therefore, is not a type, i.e. a uni-
versal represented by a seemingly individual figure, but rather an individual endowed
with universal or ideal value. Perhaps we can therefore state that Cohen, in comparing
the human being represented by art with the man of religion, uses the word “type” (in
a not fully correct way and contradictorily with Cohen’s statements in Asthetik des
reinen Gefiihls) to state this double value (individual and universal or ideal) of the human
being represented by art.

An analogous universal value should not be considered when it comes to the man
of religion, that has to be conceived only singularly in his correlation with God;
the individuality of the man of religion is therefore absolute individuality (absolute
Individualitdt) [3. P. 92]. From this point of view the human being produced by artistic
representation, for its universal value, appears, in comparison with the absolute individu-
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ality of the man of religion, to be similar to the type, even if it is not a type; types, indeed,
are not really individual. Actually, in the quotation from Der Begriff der Religion 1 cited
above, Cohen denies that the human being represented by art is an individual. Regarding
this clear denial, Der Begriff der Religion and Asthetik des reinen Gefiihls seem to be
in explicit contradiction; it is on this specific topic, however, that my aim is to explain
that the opposite statements we read in those works by Cohen belong to different points
of view, so they don’t really contradict each other.

How can Cohen deny that the individual that is the object of artistic representation
is authentically individual? He can deny that because the human being represented by art
is not even a true human being; art is always illusion, fiction. This concept of art
as illusion is already expressed in Asthetik des reinen Gefiihls, but it seems to become
crucial for the problem of the individuality of the object of artistic representation in Der
Begriff der Religion’. The human being represented by art is not a true human being,
but rather an illusion; so its individuality is the individuality of an illusion, contrary
to the man of religion. The human being represented by art is therefore only individual
for aesthetic consciousness (in artistic creation and in aesthetic Erlebnis, the aesthetic
experience that is among the essential topics of philosophical aesthetics). Adopting
a different point of view, a point of view external to aesthetics (as the systematic over-
view adopted in Der Begriff der Religion, where Cohen’s aim is to examine the speci-
ficity [Eigenart] of religion in relation to the system of philosophy as a whole and
to each of its directions), it is however necessary to acknowledge that the individual
human being represented by art is just illusion, whereas its universal or ideal value is
authentic. So, even if Cohen’s use of the word “type” in Der Begriff der Religion is not
fully correct (because the individual value of the human being represented by art is
located in a sphere of illusion, it is not denied from every point of view), this use
of the word “type” can be justified. This doesn’t change the fact, however, that from
a strictly aesthetic point of view, i.e. in philosophical reflections about the foundation
of aesthetic consciousness, of artistic creation and of aesthetic Erlebnis, the attribution
of individuality to the human being represented by art remains completely valid.
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Introduction

Simone Weil (1909—1943) is known as a religious thinker, mystic, anarchist, and
political activist who has inspired several biographies, notably by her school friend
Simone Pétrement [4] and by David McLellan [2], and much critical comment, for
example on her attitude to Judaism [3] and to dialogue and education [1. P. 109—126].
Simone Weil had a short, disturbed, but varied and active life including a year as a work-

© Morgan W.J., 2019.
This work is licensed under a Creative Commons Attribution 4.0 International License
= https://creativecommons.org/licenses/by/4.0/

420 HCTOPUS EBPEMCKON ®UJIOCODUN



Morgan W.J. RUDN Journal of Philosophy, 2019, 23 (4), 420—429

er at the Renault factory in Paris, a brief period with an anarchist column during
the Spanish Civil War, a fractious personal encounter with Leon Trotsky, and a short
time as a farm labourer in Provengal. She wrote many articles, political, religious and
philosophical, and several books, becoming well-known only after her death in 1943
from what seems to have been self-imposed starvation. This was at Kent in England,
where she is buried, after leaving Occupied and collaborationist Vichy France.

The best known of her books are The Need for Roots: prelude towards a declara-
tion of duties towards mankind, written when she was with de Gaulle and the Free French
forces in England but not published in France until 1949; Oppression and Liberty
a work of political theory in which she considers the causes and course of both historic
and contemporary political and social oppression; Gravity and Grace which shows how
Weil was making a personal transition from political activism to spiritual introspection;
Waiting for God which is an important reflection on Weil’s religious and mystical
concerns. The Notebooks of Simone Weil should also be considered for the very personal
insights they give into the development of her thinking. The purpose of this short article
is to introduce the reader to some intellectual origins of Simone Weil’s philosophy
through a summary of and comment on her Lectures on Philosophy [13] given when
she was a teacher at a girls’ school at Roanne in the Loire region of central France.

Who was Simone Weil?

Simone Weil was born in Paris on 3™ February 1909 to an assimilated and secular
Jewish family. In fact, Weil was ten years old before she discovered that she was Jewish
as her parents did not wish to emphasise differences between Jews and Gentiles Her
father, Dr. Bernard Weil, was a successful medical doctor with a private practice and
her mother Madame Selma (Salomea) Weil was known as an active and intelligent
woman. Their dedication to the education of their children, the elder boy Andr¢, later
a prominent mathematician, and Simone, is well known.

In October 1925, Simone Weil entered the Lycée Henri IV, one of the most pres-
tigious schools in Paris. There she was prepared for the cagne (khdgne) by Alain (the pen
name of Emile-Auguste Chartier), an inspirational teacher who influenced an entire
generation of young French philosophers. This was required if she were to proceed to one
of the grand écoles, created on the initiative of Napoleon Bonaparte and regarded
as the élite institutions of French higher education, and then separate from the uni-
versity system.

Weil gained admission to the famous Ecole Normale Superieure, an institution
which has many celebrated alumni such as Raymond Aron, Maurice Merleau-Ponty,
Jean-Paul Sartre, Louis Althusser, and Jacques Derrida. It was a considerable achieve-
ment for a female student in the 1920s. At the Ecole Normale Supérieure Weil continued
to study philosophy and was awarded a diplome d'études supérieures for a dissertation
on Science and Perfection in Descartes, In the same year she received the agrégation
which qualified her to teach in the French system of public education and was ap-
pointed as a philosophy teacher in a girls’ secondary school at Le Puy, a town in south-
west France.
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The Source of the Lectures on Philosophy

Simone Weil taught philosophy at several girls’ secondary schools between 1931
and 1938. It was at a school in Roanne, during the school year 1933 to 1934, that Simone
Weil prepared and gave a series of lectures on philosophy to her young female students.
She was an unorthodox teacher who refused to co-operate with the school over assess-
ment marks and class rankings which she considered bureaucratic and oppressive, and
prejudicial to what she considered authentic understanding and learning on the part of her
students. This led to criticism and calls for her resignation from school establishments
and from parents, as such information was essential to the progress of individuals through
the French public education system; as Simone Weil should have known from the edu-
cational path that she herself had followed. However, as Anne Reynaud-Guérithault, one
of her students at Roanne, has written: ‘Simone Weil was too straightforward, too honest
to ‘cram us for exams in lessons, and keep her real thinking for other times’ [13. P. 25].

It is thanks to Anne Reynaud-Guérithault that we have a published record of the
Lectures which are based on her notes of what was said by Simone Weil. She emphasises
that Simone Weil did not dictate notes mechanically. In considering them it is important
to remember as she says that: ‘These notes of her [Simone Weil’s] lectures which are,
I believe, very revelatory of her thinking at that time, are published here, with very little
editing, more or less as they were written down by a seventeen-year-old adolescent’.
She continues: ‘So these published notebooks are not a text produced by Simone Weil
and one might be mistaken in attributing to her some remark taken out of its context.
But at least I hope that the notes, taken as a whole, present a faithful reflection of her
thought. I prefer not to burden them with comments of my own’ [13. P. 25]. The italics
are those of Anne Reynaud-Guérithault.

The published Lectures are grouped under five headings which we shall consider
in turn. They are:

1. The materialist point of view.

2. After the discovery of mind.

3. Politics and social theory.

4. Ethics and aesthetics.

5. Miscellaneous topics and essay plans.

It was an ambitious and challenging syllabus for seventeen-year-old girls, one that
shows that Simone Weil respected them as intellectual equals, potentially at least, who
would respond seriously if themselves taken seriously. It indicates her intention to edu-
cate in thinking and understanding rather than to indoctrinate in what we might now
describe as politically correct opinions, although her own points of view are made clear
throughout. The topics are presented as problems to which a solution is sought, each
being illustrated plentifully through examples from everyday life and experience as well
as from philosophy, history, literature, painting and the plastic arts, music, the natural
sciences and indeed wherever something apt may be found. The sheer range of examples
that Simone Weil calls upon is itself an illustration of her erudition. It was flexible and
educative teaching and exceptionally innovative for its time. Each chapter in the pub-
lished version of Lectures on Philosophy is preceded by an epigraph, successively from
Weil herself, Plato, Spinoza, Marcus Aurelius, Socrates and Kant. These may have been
chosen by Anne Reynaud-Guérithault specifically for the publication.
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The Lectures on Philosophy

The materialist point of view

These lectures were intended to provide the student with a sound understanding
of the fundamental issues involved in philosophical materialism and the objections to it.
These are identified as method in psychology, perception, intellectual operations, lan-
guage, reasoning, and in search of mind. These are dealt with systematically, again
through a series of sub-sections.

Method in psychology considers reflexes, instinct, the role of the body in actions,
in feeling, in thought, the senses and sensations: sight, touch ezc, the sense of movement,
sensations and time. Perception considers the role of imagination and of memory.
On intellectual operations considers general ideas, the problems of abstraction, compari-
son, association of ideas, scientific reasoning, associationism and its criticism. Language
considers kinds of language, as a means of creating conditioned reflexes, language
as having a reality of its own, as something easy to handle, as a means of coming to grips
with the world, the two ways in which we come to grips with the world, as the only
source of method, the influence which society has on the individual through language,
language badly used. Reasoning considers the syllogism, mathematical reasoning,
the natural sciences, experiment and hypotheses. In search of mind considers the duality
of human nature, an active and a passive being, the distinction between thoughts which
are conceived by the imagination and thoughts conceived by understanding and the fun-
damental difference between contingent thoughts and those compelled by necessity;
the notion of necessity. It is concluded: ‘It is only those actions and thoughts which
have a necessity about them that are truly human’ [13. P. 89].

Two of Simone Weil’s examples must suffice. On conditioned reflexes she refers
to the well-known experiments of the Russian physiologist Ivan Petrovich Pavlov
(1849—1936) an example which she develops through further instances. She says: ‘Eve-
rything that we see suggests some kind of movement, however imperceptible. (A chair
suggests sitting down, stairs, climbing up, etc.) ‘[13. P. 31]. Again, she claims that:
‘The love of Phaedra, for example, can be completely explained by reflex action: she
loves Hippolytus because he reminds her of Theseus, but she hates him because the very
word adultery arouses in her a reflex of horror. The two reflexes are contradictory:
the situation is one she cannot get out of, it can only be resolved by death’ [13. P. 39].
This is an early indication of Weil’s concern with the relationship between philosophy
and morality.

After the discovery of mind

According to Anne Reynaud-Guérithault the epigraph ‘No one without geometry
admitted’ (Plato) was one adopted by the class. The lectures are again presented sys-
tematically and consider: Mind: its characteristics; the general importance of the question
of mind; Freud and the subconscious; degrees of consciousness; unconsciousness;
the subconscious; moral importance (the ‘choice’); personality; the self as existing
in the present; identity in time; judgement; the distinctions which logicians make; differ-
ent theories of judgement; reasoning; by hypothesis; by analogy; deduction; space and
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time; causality; the value of knowledge; order; mathematical invention; experiment;
the value and application of deduction; what is missing in deduction; verification; induc-
tion; reasonings by analogy; two conceptions of the experimental sciences; quantum
theory; and biology. This is a comprehensive range of relevant topics and a set of sophis-
ticated issues and, as we have noted exceptionally ambitious and challenging for second-
ary-school students.

We shall consider some of Simone Weil’s observations to illustrate her method
of teaching philosophy. She points out that classical philosophy did not raise the ques-
tion of degrees of consciousness because ‘...there was no idea of an unconscious psycho-
logical life. However: ‘Leibniz introduced this notion in the following way: he remarked
that when one is occupied with something and a very faint noise occurs one does not
hear it (a drip of water); nevertheless, one hears the sound of rain (a great number
of drops). Leibniz came to the following conclusion: a conscious perception is made
up of a number of unconscious perceptions. This is the theory of minute perceptions’
[13. P. 91]. This theory might be used to explain what the Hungarian physical chemist
and philosopher Michael Polanyi described much later as the facit dimension of
knowledge [5].

On the value of knowledge Weil says: ‘All this is very important. One sees that
all our knowledge is hypothetical (in the sense that the celestial sphere is an hypothesis
Nevertheless, to explain nature is the only way we have of thinking of it as an obstacle
to our acting in a methodical way. Science is inadequate, but it is only when we under-
stand this that our science has a value... One might say, with the pragmatists, that all
science reduces itself to a process of action on nature, but it is necessary to add the
word methodical. Reality comes into view when we see that nature is not only an obstacle
which allows us to act in an ordered way comes into view when we see that nature is
not only an obstacle which allows us to act in an ordered way, but is also an obstacle
which infinitely transcends us’ [13. P. 111]. She goes on to say that: ‘Verification is not
something which is straightforward. One might say that it is what is most difficult
in science. It is what the Greeks failed at, and that for technical reasons, because appa-
ratus has to be prepared in order to obtain data that can be measured... one must start with
hypotheses. The hypothesis is in the end confirmed by the verification’. She concludes:
‘In verification, one is able to set aside the divinity of the world and assign everything
to mind’ [13. P. 120]. This is an early indication of Weil’s concern with the relationship
between science and religion.

Politics and social theory

In these lectures Weil focused on political philosophy and the social world. The epi-
graph from Spinoza is illustrative of what it contains. It says: ‘Not to laugh at what
human beings do, nor to be disgusted by it, but to understand it’ [13. P. 129]. It adopts
an historical and to some extent a descriptive perspective. The following topics are
considered: Sociology: how one is to think of it; the great sociologists; Auguste Comte;
Karl Marx; social oppression in history; serfdom in Egypt; slavery in Greece and Rome;
feudalism; the theoretical problem of oppression; economic life and the way it works;
history and science and again Comte and Marx; property; how can money yield interest;
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economic power; collective work and method; big industry and the firm; bureaucracy;
the helplessness of the individual; the present state of affairs; workers as ‘things’ in big
business’; palliatives; coercion: the ‘rights of men’ are trampled underfoot; duties towards
the state; different views of the state; Machiavelli and The Prince; Rousseau; Marx and
Lenin; enlightened despotism; a republic; a democratic state; a completely co-operative
state; monarchy; A fascist state; Russia; the right practical attitude towards the state;
international relations or the foreign policy of the state; diplomacy; colonisation;
Conclusion: The relations of the individual with society.

It is again a comprehensive and challenging set of lectures. Weil doesn’t follow
a linear progression strictly but returns to certain topics when she thinks it appropriate,
a further example of her flexible approach to teaching. It is worth noting that Emile
Durkheim and Max Weber are not included on her list of ‘the great sociologists’.
There is also no specific consideration of sociological experience in the capitalist demo-
cracy of the United States of America, such as Fordism or Taylorism. Again, feminism
and the rights of women are, surprisingly given the occasion for the Lectures, considered
only inter alia and not specifically. Indeed, neither the United States nor feminism are
mentioned in the index. These apart, these lectures focus on political and social issues
with which Weil was herself most concerned; and provide greater scope for possible
partisan persuasion than do the other sections.

Simone Weil deals with this possibility beginning: ‘Sociology is the last of the
sciences in point of time. One might say that it doesn’t yet exist. Generally, people
always deal with social questions in such a way as to arouse passions. A scientific study
of society should enable us to see what kind of society it is that would be the least oppres-
sive in the given conditions’ [13. P. 129]. This is an early indication of her concern for
a fundamental problem that she considered in Oppression and Liberty (1958). She adds:
‘The whole problem of politics comes to this: to find in conditions as they are, a form
of society which would conform to the demands of reason and which at the same time
would take into account necessities of a less important kind...A method as materialist
as this is absolutely necessary if good intentions are to be changed into actions. It is
absurd to want to reform society by reforming individuals’ [13. P. 130]. This is an early
indication of a dilemma that arose for Weil in her later political and religious thinking.

Weil concludes with a brief consideration of the relations of the individual with
society and an open commitment to social change. She argues: ‘The idea in accord-
ance with which society should be ordered is co-operation, that is to say exchange
of labour. This is the only kind of relationship which agrees with Kant’s formulation
of the moral law: to treat human beings always as ends’ [13. P. 163]. This is a clear
rejection of the Marxist-Leninist argument that the end justifies the means. Distinguish-
ing an authentic education of the masses from state propaganda as a means of changing
social conditions, she asks what then can one do? She concludes that: ‘If one stops
oneself thinking of all this, one makes oneself an accomplice in what is happening.
One has to do something quite different: take one’s place in this system of things and
do something about it’ [13. P. 164]. Simone Weil was not, of course, a Marxist, but this
is reminiscent of Marx’s famous 11™ thesis on Feuerbach: ‘Philosophers have hitherto
only interpreted the world in various ways; the point is to change it’.
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Ethics and aesthetics

In these lectures Simone Weil considers philosophical perspectives on ethics and
aesthetics, returning to some issues and themes such as the mind-body problem that
she considered earlier. The epigraph reads: ‘If the world is divine, all is well; if the world
is given over to chance, don’t allow yourself to go the same way. Thought, freed from
passions, is a fortress’ (Marcus Aurelius). The topics that Weil covered were: Morals
founded on something other than conscience; morals based on interest; morality based
on instinct; sociological moralities; theological morality. God (or the gods); The true
foundations of morality; Kant and the categorical imperative; the rational moralists;
Socrates; Plato; the Cynics; the Stoics; Descartes; Rousseau; Kant again; the psychology
of the aesthetic sense; the role of the body and feeling; mind and understanding; harmony
of body and mind in what is beautiful; conclusion: the moral value of art.

This is again a complex and challenging set of lectures. Here are some examples
that illustrate her teaching. On sociological moralities, referring briefly to Durkheim and
to Lévy-Bruhl, she says that the proofs offered are, first the resemblances between
different moralities of the same period, whatever the foundations are e.g. the Stoics
and the Epicureans and, secondly, the differences between the moralities of different
periods. She says, for example, that: ‘Family morality changes with the structure of so-
ciety. It is because of social attitude that adultery is considered to be more serious
in a woman than a man’ [13. P. 169]. However, changes may be seen within the same
period. For example, in a reference to opinion during the French Revolution, she says:
“The very feelings which it was necessary to tone down if one exhibited them in 1789,
had to be exaggerated in 1792 to make any impression at all’ [13. P. 170]. On theological
morality she comments: ‘Every attempt to base morality on theology destroys both mo-
rality and theology. One shouldn’t say “I have to do this because it is God’s will”, but
“God wills it because I have to do it”. In that case, God simply gives one the strength
to doit’ [13. P. 172].

This brings Weil to a consideration of Immanuel Kant and the categorical impera-
tive. ‘Do what you should, come what may. This is a categorical imperative, not a hypo-
thetical one’. She adds: ‘But what Kant said is quite negative: it eliminates some things,
but it does not give us any end... For a reasonable being there can only be one end:
reason itself. A reasonable being is an end in himself in so far as he is a being who
thinks. To sacrifice oneself as a thinking being is the destruction of virtue’ [13. P. 173].

Weil’s discussion of aesthetics is encapsulated in an epigraph from her philosophi-
cal mentor Alain that she offered to her students. It says: ‘Beauty is the meeting place
of the mind with nature, where mind recognises its good. There the true miracles, which
reconcile what is noble and base in man, take place’ (Weil, 1978, 184). In these lectures
Simone Weil continues her discussion of the relationship between mind and body, con-
cluding with a comment on the moral value of art which is that: ‘It teaches us that mind
can come down into nature. Morality itself tells us to act according to thoughts that are
true. Beauty is a witness that the ideal can become a reality’ [13. P. 189].
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Miscellaneous topics and essay plans

The final part of the Lectures on Philosophy identifies important issues from the
previous lectures, useful for revision. Certainly, the topics are presented much more
succinctly and with fewer examples than in the earlier lectures. The first is self-know-
ledge introduced by a pair of epigraphs: ‘Know thyself” (Socrates) and ‘We only know
what we appear to be’ (Kant). The topics and essay plans continue as: love of truth,
sacrifice, philosophy and metaphysics, the relativity of knowledge, error, time, intuition
and deduction, introspection and voluntary and involuntary actions; attention; will and
the emotions; thought and the emotions; imagination in literary creation and in scientific
thought; courage; suicide; justice and charity; abstract ideas; Roger Bacon: ‘Man can only
gain control over nature by obeying it’; Plato and The Republic. This might itself be
considered a philosophical syllabus and is representative of themes that recur in Simone
Weil’s writing subsequently. It was also of practical value in helping students clarify
and take ownership of what they have learned.

Simone Weil’s Philosophical Thought

The Lectures on Philosophy are, of course, only an early indication of Simone
Weil’s philosophical thought rather than its mature statement. It should be remembered
that Simone Weil was herself only twenty-four years old at the time. Indeed, because
of her disturbed life and early death she was never able to achieve such a mature
philosophy (or theology). Weil’s philosophy is as a result inchoate and fragmentary.
What she published shows clearly both classical learning and intellectual quality, but
also the several antimonies with which she struggled in her thinking. What then are
the most important aspects of Simone Weil’s later work that should be noted?

The two major influences on her thought were Ancient Greece and Christianity.
Weil's preference for Christianity over Judaism is found in modern European philosophy
from Spinoza to Hegel (and in her early mentor Alain) as a tendency that separates
Christianity mistakenly from its Jewish roots. Weil could not believe, when reading
The Old Testament how the Jews, so engaged in war and conquest, could have been
acting from Divine inspiration. She considered the Old Testament theology of the Ancient
Hebrews and the imperialism of Ancient Rome to be early historical examples of totali-
tarianism which had corrupted Christianity. She considered that the ideal was to be
found in Ancient Greece which through its Dramatic Tragedies had recognised an exis-
tential human misery and, according to her, this and other aspects of Ancient Greek
culture anticipated Christianity [11]. Homer’s /liad she described as ‘the poem of
force’ [15].

Weil is perhaps best known for her concepts of attention, silence, and necessity
which are always present in her personal life and thought. They are usually discussed
in relation to her theological views and have implications for education. However, it is
less known that Weil also discusses a specific dimension of dialogue in her work. For
Weil, dialogue was a relation of power mediated by language and words. Peter Winch
explains that although what has been published of Weil in English “...often contain
discussions of themes which exercise Anglo-Saxon academic philosophers, these oc-
cur in contexts, and in a style, which may create the impression that their bearing
on the central concerns of such philosophers is at best a glancing one’ [13. P. 2]. The
Lectures on Philosophy he distinguishes ‘...from most of Simone Weil’s writings in being
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directly concerned with fundamental ‘philosophical’ issues’ while remaining cautious
about the way in which she moves between philosophy and other concerns, especially
religious meditation [13. P. 2].

To overcome such prejudice, Winch makes a valuable comparison between the
thought of Simone Weil as found in the Lectures on Philosophy and that of Ludwig
Wittgenstein which was being developed during the same years. Two brief examples
are given here: of similarity and of difference. The reader is otherwise referred to Peter
Winch’s excellent discussion. First, ‘...on the empiricist view time becomes an unbridge-
able gulf between one experience and another. We need an account which, on the con-
trary, will include time as a form of connection between experiences. Simone Weil’s
account, like Wittgenstein’s achieves this by making the notion of action central’.
He continues: ‘A staircase is something to be climbed, a chair something to be sat
in: compare Wittgenstein’s remark: “It is part of the grammar of the word ‘chair’ that
this is what we call ‘to sit on a chair’” As Simone Weil expresses it: ‘everything that
we see suggests some kind of movement’ [13. P. 12]. Secondly: ‘I have noted how, like
Wittgenstein, she looks for the roots of the notion of necessity in human activities and
techniques, but she is not struck in quite the same way as he is by the great diversity
of such techniques. This led Wittgenstein to see a parallel diversity in the sense of terms
like ‘necessary’ [13. P. 16].

Conclusion

This article has provided a comment on the life and work of Simone Weil. The focus
has been on her early thought as discerned in the Lectures on Philosophy [13] given
at a girls’ secondary school in 1933 to 1934 and published from notes prepared by one
of her students. The record is a valuable one, although it does not give any idea of the
nature of any discussion that may have taken place. Anne Reynaud-Guérithault, to whom
we owe this published record of Simone Weil’s teaching, was obviously an attentive
and probably responsive student. This is not to say that her classmates each had
the same qualities or at least not to the same extent. Simone Weil’s students were not
always successful in public examinations, something that contributed to official criticism
of her. Nevertheless, as Peter Winch says: ‘The freshness and boldness of this book,
along with its accessibility to anyone who is prepared to think for himself about the issues
it raises, seem to me to make it in many ways ideal as an introduction to philosophy.
It could very usefully be used alongside, say, that valuable old war-horse, Bertrand
Russell’s Problems of Philosophy, treating as it does much the same sort of question
from such a very different point of view’ [16. P. 22].
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Abstract. This article represents an analysis of the Jewish philosophy of the Modern and Contemporary
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1. Is there a Jewish philosophy
of the Modern Times and Contemporary?

When we talk about Antiquity and the Middle Ages, even the very existence of Jewish
philosophy as a special intellectual phenomenon is highly controversial'. In Modern Time,
the situation is radically changing. From the 17th century to the present day, Jewish
philosophy has been an undeniable fact.

This statement does not, of course, cast doubt on the existence, since ancient times,
of a powerful and continuous tradition of Jewish thought. The intellectual virtues
of wisdom, which is concentrated in Bible books, are universally recognized. But is
this wisdom a philosophy? Quite often fragments from the Pentateuch, from the book

of Job and the Psalms, the book of Ecclesiastes, and the book of Proverbs’ are includ-
ed in philosophical anthologies. However, philosophy nevertheless differs from the
literature of Wisdom in that it subjects its every position to free and strict criticism.
Bible texts, of course, do not suggest this. True, if we consider the ancient Greek philo-
sophy of the era of the pre-Socratics, then in it aphorism and imagery prevail over
criticism. Nevertheless, in the subsequent period in philosophy, strict criteria were
developed for the possibility of casting doubt on any position.

In the Hellenistic period, works appeared in Jewish intellectual literature that meet
the above criteria, however, do they represent an integral direction? For example,
the works of Philo of Alexandria, some apocryphal biblical books such as Maccabees,
etc. Can we talk about intellectual continuity and connectedness?

In the Middle Ages, at least starting with Saadia Gaon, Jewish philosophy became
a reality. Dozens of authors compose philosophical works in Jewish-Arabic and Hebrew.
They argue with each other and with their Muslim and Christian colleagues, they rely
on each other and argue with each other. However, even here the consideration of
Jewish philosophy as an integral direction is very problematic!

When we talk about Modern Times, the situation is radically changing. The exist-
ence of Jewish philosophy of this era is obvious to readers and researchers. Nevertheless,
its consideration here encounters a number of difficulties. Most of the works of Jewish
philosophers are based on non-Jewish authors, addressed to a non-Jewish reader, written
in European languages, moreover, in different languages, and belong to different philo-
sophical schools.

For four centuries, from the beginning of the 17th century, Jewish thinkers of vari-
ous planes created a huge number of texts. Some of them are not directly related to
Jewish tradition, such as the works of K. Marx or Z. Freud. Even the writings of great

' The issue of the existence and content of Jewish philosophy is considered in many studies, pri-
marily in anthologies and in manuals on the history of Jewish philosophy (see bibliography). In addition,
there are also special studies on this topic. In this work, we rely on the article by Ilya Dvorkin “Between
Prophecy and Pure Reason: How is Jewish Philosophy Possible?”. In: JUDAICA PETROPOLITANA.
Ne 3 (2014). P. 10—33.

2 Most reviews of Jewish philosophy begin with the biblical period. See: [1. P. 15—42; 2. P. 12—
24; 5, P. 13—37].
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philosophers, Jews of origin, such as E. Husserl, A. Bergson or L. Wittgenstein cannot
be considered “Jewish philosophy”. The same can be said of such thinkers as L. Shestov
and S.L. Frank. On the other hand, throughout this era there is a powerful intellectual
tradition of rabbinical literature. It relies heavily on Jewish and non-Jewish philosophy
from different times. These include the mystical literature of Kabbalah and Hasidism,
the Jewish traditional ethics of Musar, the Jewish exegesis of the Modern Times, often
referring to philosophical motives. To all this, significant socio-political literature
on topical issues of the life of Jewish communities, anti-Semitism, etc. should be added.
In many cases, in all this variety of literature it is very difficult to draw a line and distin-
guish philosophy itself. Perhaps this is Jewish thought, but not Jewish philosophy.

For all these reasons, in order to talk about the Jewish philosophy of the Modern
Times, it is necessary to define clear criteria for what we attribute to it and what not.
However, before formulating these criteria, we intuitively define the circle of authors
who constitute the direction of the philosophy of the Modern and Contemporary Times,
which is most likely to be called Jewish philosophy.

2. What does the Jewish philosophy of the Modern
and Contemporary Times include, and what is its continuity?

Although the process of philosophical creativity in the Jewish tradition did not
stop throughout the Middle Ages and continued during the Renaissance, the history
of the Jewish philosophy of the Modern Time can begin with the grandiose figure

of Baruch (Benedict) Spinoza (1632—77)°.

The point is not only that Spinoza's predecessors in Italy, Moravia, Poland and
the Land of Israel do not meet our criteria for Jewish philosophy. For example, the Dia-
logues on Love, written in Italian by Yehuda Abrabanel, undoubtedly belong to the mas-
terpieces of Renaissance philosophy. The same can be said of a number of other works
written by other Jewish thinkers in Italy. However, when we talk about the philosophy
of the New Time, we mean a certain continuity of texts and ideas from which the philo-
sophy of the Renaissance, including the Jewish one, is somewhat knocked out. A similar
situation is observed with the outstanding philosopher of the 17th century, Isaac Cardozo
(1603/4—1683), who wrote a number of important works in Spanish and Latin. How-
ever, these works did not receive a substantial reception in the subsequent philosophy,
both Jewish and world. Other examples include texts written in Hebrew by Maaral from
Prague and Rabbi Moshe Chaim Lutzato (Ramhal). They had a great influence on the
development of rabbinical literature, but did not become part of Jewish philosophy.
The choice of Spinoza as the starting point of a new Jewish philosophy is due to the fact
that Spinoza generally began a new era in philosophy. The first half of the 17th century

? The question of whether Spinoza can be considered as a Jewish philosopher has been widely
debated for over a hundred years. Recent works on this topic show that insufficient consideration
of his connection with Maimonides, Kreskas and other authors leads to a significant misunderstanding
of his philosophy. See: Steven Nadler (ed.), Spinoza and Medieval Jewish Philosophy, Cambridge
University Press, 2014.
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is the time when the creators of the European philosophy of the Modern Time — Francis
Bacon, Rene Descartes, Thomas Hobbes lived. Spinoza also belongs to this list. At the
same time, the philosophy of Spinoza is the starting point of the Jewish philosophy
of the Modern and Contemporary Times. Mendelssohn, Maimon, Cohen, Rosenzweig,
Levinas and many others continue and argue with it.

Another key figure in the formation of Jewish philosophy of the Modern and Con-
temporary Times was Moshe Mendelssohn (1729—86). His role in the formation of Jewish
philosophy is significantly different from the role of Spinoza. If Spinoza was the subject
of ongoing controversy, then Mendelssohn, on the contrary, was its important foundation.
He first showed that a combination of Jewish philosophy with European is possible.
Mendelssohn enjoyed universal respect, both among representatives of the Jewish com-
munity and among the educated sections of German society. Being one of the central
figures of 18th century German philosophy, he formed the starting point for subse-
quent Jewish philosophy.

The life and work of another great representative of the Jewish philosophy of this
era, Shlomo Maimon (1761—1800), developed quite differently. His real name is Shlomo
bin Yehoshua Hyman. The name Maimon was chosen, of course, not by chance. An en-
thusiastic follower of Maimonides, he was no less Kantian and Leibnizian. As a repre-
sentative of the new philosophy, S. Maimon was far ahead of his time. His ideas con-
tinued to be popular in both Jewish and non-Jewish philosophy to this day. Among
the Jewish philosophers of the New Age there are rebels and subversors of tradition
such as Spinoza and Maimon and its defenders like Mendelssohn. Another example
of this kind is Rabbi Nachman Krokhmal (1785—1840), who, as the rabbi of the city
of Zholkov, became a major philosopher who formed his own original teaching.

Of the Jewish thinkers of the first half of the 19th century, several significant
figures can be named, which proves that this philosophical trend in the 19th century
became a reality. Among them are Shlomo Steinheim (1789—1866), Shlomo Form-
shteher (1808—1889), Samson Rafael Hirsch (1808—88), Moshe Hess (1812—75),
Moritz Lazarus (1824—1903), Manuel Yoel (1826—90). The latter also played an im-
portant role in the study of the connection of the Jewish philosophers of the Modern with
the philosophy of the Middle Ages, which contributed to the awareness of the signifi-
cance of the very phenomenon of the new Jewish philosophy.

Now we can move on to the most significant phenomenon in the Jewish philosophy
of the Modern and Contemporary Times to the doctrine of Hermann Cohen (1842—
1918). Being the most important point of convergence and divergence of Jewish thought
of the Middle Ages, New Time and the 20th century, Cohen was also the largest Euro-
pean philosopher, the significance of which is becoming increasingly apparent to modern
scholars. Most Jewish philosophers of the 20th century are either direct followers
of Cohen, or largely inherit his ideas.

Among the students and followers of Cohen there are many prominent scientists
and philosophers, including those who were engaged in Jewish thought, but Franz
Rosenzweig (1886—1929) was the most famous successor of Cohen in the field of
Jewish philosophy.
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If Cohen, like his predecessors, is represented by two distinct, albeit related, images
of the German and Jewish philosophers, then in Rosenzweig these images cannot be
separated from each other. For this reason, European Jewish philosophy can be counted
from it as an integral phenomenon. Something similar can be said about another follower
of Cohen — the Nevel thinker, Bakhtin's friend Matvey Kagan (1888/9—1837). In his
philosophical passages published in 2004*, he appears simultaneously as a Russian,
German, and Jewish thinker. Rosenzweig's closest friend and partner in many endeavors
Martin Buber (1878—1965) became a completely dissimilar and even largely opposite
figure in the development of Jewish and world philosophy. However, in him Jewry and
Jewish thought become an integral part of its philosophical heritage.

Most Jewish philosophers, whose thinking was formed in the interwar period, are
somehow connected with the legacy of H. Cohen. Some of them are like Jacob
Gordin (1896—1947) and Rabbi Y.D. Soloveichik (1903—1993) wrote their disser-
tation works on Cohen and relied on him in their own philosophical constructions,
others, like L. Strauss (1899—1871), G. Scholem (1897—1982), argued with Cohen.
The line of Cohen, Rosenzweig and Buber is also continued by A.Y. Heschel (1907—
1972), E. Berkovich (1908—1992) and J. Agus (1911—1986), E. Fackenheim (1916—
2003). These authors are characterized by a reference to the heritage of Maimonides,
interaction with the teachings of Spinoza, reliance on the ideas of Buber and Rosenzweig.
The main thing is that for all these authors, Jewish thought and European philosophy
are inseparable unit. The founder of the concept of Jewish civilization M. Kaplan
(1881—1984) worked on the same basis. It is important to note that all of these authors
and many other thinkers of this era easily combine appeal to European or American
sources with reliance on Jewish philosophy and classical Jewish texts. To complete
our short list, it is necessary to dwell on the last great Jewish philosopher of the 20th cen-
tury E. Levinas (1906—1995). Belonging in many respects to the school of alternative
neo-Kantianism — phenomenology, Levinas was nevertheless involved in a circle
of ideas that was very close to all the authors listed. Being a pupil of J. Gordin and
a follower of F. Rosenzweig, Levinas develops ideas in many respects close to Cohen,
although by his method he dissociates himself from Cohen in every way. However, he
affirms the most important principle of Cohen’s philosophy, the priority of ethics over
metaphysics’. Moreover, if Kohen relies on Kant and the biblical text, then Levinas
on Husserl and the Talmud.

To summarize some of our review. The main conclusion that we can draw is that
towards the end of the 20th century a direction has formed in world philosophy, which
can be called Jewish philosophy. Despite the difference in methods and approaches,
despite the use of different languages and living in different countries, this direction
can be considered as a whole that has a chance of significant development in our time.

4 See: Kagan M.I. On the course of history. (In Russian: O hode istorii). Moscow, Yazyki
slavyanskikh kultur, 2004.

> Unlike Cohen, for whom systematic philosophy and Jewish religious philosophy are clearly
divided and have a different orientation, for Levinas, as before for Rosenzweig, religious thought,
Judaism and classical philosophy are not separable at all. Thus, Levinas belongs to a new era of Jewish
philosophy, when it becomes an integral part of the global intellectual tradition.
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3. How the Jewish philosophy of the Modern
and Contemporary Times is determined

Now that we have shown the development of Jewish philosophy as a special
direction of Western philosophy of the Modern and Contemporary times, it is necessary
to formulate criteria that allow us to define this phenomenon more accurately. Of course,
it would be logical to start with these criteria, and then list the philosophers who satisfy
them. But for convenience of presentation, we used the reverse order. Meanwhile, we
implicitly used the five most important criteria for belonging to Jewish philosophy,
namely: belonging to philosophy in general, reliance on Jewish sources, appeal to
an educated European reader, including a Jewish reader, intellectual continuity and con-
sideration of specific topics specific to this direction. It is clear, that these criteria are
not as strict as, for example, using a specific research method or belonging to a particu-
lar school. It is impossible to consider Jewish philosophy within, for example, phenome-
nology or neo-Kantianism. But the same is true of other national philosophical traditions,
such as, for example, classical German philosophy or Russian philosophy.

Consider all these criteria in more detail.

3.1. Belonging to philosophy itself

When we talk about Jewish philosophy, we consider philosophy in the generally
accepted sense, i.e. not social and social literature, not wisdom and thoughts about
life, not theology or biblical comments. Philosophy deals with the study of general
worldview issues using certain logical and critical methods. Along with theoretical
issues related to ontology, the theory of knowledge, the nature of God and man, the
laws of the existence of the world, philosophy also considers practical issues, such as
ethical principles and forms of relations between people, questions of state structure
and political problems, historical conflicts. The relationship between theoretical and
practical philosophy is especially important for Jewish philosophy, in which the prob-
lems of the existence of Jewry are considered from fundamental theoretical points of
view.

3.2. Reliance on Jewish sources

All the authors whom we consider in the context of the Jewish philosophy of the
Modern and Contemporary times possessed, so to speak, dual intellectual citizenship.
All of them were undoubted experts on the European or more broadly Western intellec-
tual tradition, belonged to it and were its bright representatives. But all of them, at the
same time, were deeply connected with the Jewish tradition of past centuries. Knowledge
of Hebrew, classical Jewish literature, familiarity with its problems and achievements
is an undoubted unifying beginning for this direction. The presence of a serious Jewish
education and reliance on medieval Jewish philosophy is for us an important criterion
that a particular philosopher belongs to this philosophy.

An example is the attitude to biblical sources. Almost all Jewish philosophers
of the Modern and Contemporary Times consider the Torah, the Prophets and the Scrip-
tures in the context of the medieval Jewish commentatorial tradition. Some acknowledge
the deepest philosophical ideas in biblical texts, others deny them, but everyone views
them as a source.
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Another example is the philosophy of the central author of the Jewish Middle Ages,
Maimonides. Attitude to Maimonides is an important point for most of the authors we
are considering. Some argue with Maimonides, others admire him and try to imitate him.
Maimonides interpretations are different for everyone, but the fact of the relationship
is not in doubt. Thus, two Jewish philosophers of the 20th century Herman Cohen and
Emmanuel Levinas turn significantly to the ideas of Maimonides, and despite that their
understanding of Maimonides has little in common, the very support of his philosophy
forms a common basis.

The designated criterion poses serious problems for the researcher, and for the
reader. The fact is that all the authors we are talking about, along with Jewish sources,
use well-known world sources, especially ancient Greek philosophy and contemporary
European philosophy. Moreover, as a rule, they appeal to a wide circle of readers, often
not particularly educated in Jewish studies. Therefore, they try to write in a common
language and their Jewish sources are very implicit. This problem, in our opinion, is not
solvable without considering the Jewish philosophy of this period as a whole and corre-
lating it with predecessors belonging to different traditions. For readers, if they want
to really understand something, it is necessary to familiarize themselves with the sources
of this author and this text; for researchers, a detailed analysis of the entire communica-
tion system is necessary.

3.3. Addressee

In relation to its addressee, the Jewish philosophy of the New and Modern times
is significantly different both from medieval Jewish philosophy and from the rabbinical
scholarly literature of the Time. Although Jews remain an important addressee of philo-
sophical teachings and texts, an educated European becomes their main reader. In this,
Jewish philosophy differs little from other areas of European philosophy. It is clear that
Kant refers not only to the Germans, but Rousseau not only to the French. However,
nevertheless, its national reader remains a significant addressee, again, as in other areas.
It is clear that Vladimir Solovyov is aware that his works will be read, first of all, by
native speakers of the Russian language and Russian culture, which does not negate
their universal significance.

In the Jewish philosophy of the Modern Age, this feature is perhaps more complex
and non-trivial in nature than other philosophies. On the one hand, the main addressee
of the Jewish philosophical texts of this era is an educated European, even more so than
Russian, German, French or Italian. The fact is that Jewish philosophy of this time partly
opposes the more particularistic approach of rabbinical literature, which also continues
the tradition of medieval Jewish philosophy. It is addressed primarily to Jews and is
primarily concerned with Jewish affairs. Although it often touches on important and
universal human problems, it is characterized by its appeal to an exclusively Jewish
reader. Given that Jewish philosophy is often formed in the same environment, its authors
emphasize its universal character and universal significance. This makes Jewish philo-
sophy even more universalistic than its neighboring European one. It is also worth noting
that the Jewish reader of Jewish New Age philosophy is usually an educated European
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who speaks many languages and combines Jewish culture with European. This reader
lives in different countries and communicates with representatives of different cultures
and religious denominations. He can live in Russia, America, Germany or the United
States, and maybe in Palestine, Israel, or in Asia.

This circumstance gives rise to two important features of Jewish philosophy of this
period. First, she must speak a language that is understandable to her reader. Therefore,
for example, Spinoza, Mendelssohn or Maimon, despite the fact that they rely on medi-
eval Jewish philosophy and rabbinical literature, cannot assume such knowledge from
their non-Jewish readers and the entire Jewish layer of their philosophy remains largely
an element hidden from the reader. Secondly, no matter how universal the content
of this philosophy is, the European non-Jewish reader always remembers that the author
of the essay is a Jew educated in Judaism. Therefore, for example, Hegel claims that
Spinoza’s monism is of Jewish origin. And Hegel is right in this, but he does not have
the tools to value his own statement. When Leibniz ascribes Spinoza to Kabbalists, he,
of course, proceeds from his Jewishness and knowledge of the Kabbalistic tradition,
but for Leibniz himself this tradition is rather vague. As you know, Deleuze begins his
book about Spinoza with the following words: “Let me ask you, what made you read
Spinoza? Is it not that he is a Jew? No, Your Honor. I did not know at all who he was
and what he was doing...”®. Such an attitude to the representatives of the Jewish philo-
sophy of the New Time is almost inevitable, because they seem to be two realities
at once. For example, the philosophy of Cohen or Levinas can be perceived as univer-
sally arbitrary, but usually no one forgets that the authors of these universalist teachings
are Jewish thinkers.

At the same time, it is necessary to say a few words about the Jewish readers of
the Jewish philosophy of the New Time. For them, the authors of this philosophy repre-
sent an object of a certain personal intimacy and at the same time often an aggravated
confrontation precisely from Jewish positions. Does Mendelssohn adequately present
the ideas of Judaism to European readers, is Levinas really a connoisseur of the Talmud,
whom he comments on? Questions of this kind are most likely characteristic of Jewish
readers of these texts.

3.4. Intellectual continuity

The unity of sources is itself a form of intellectual continuity. However, along with
this, the representatives of the Jewish philosophy of the New and Modern Times lean
on each other, argue with each other and protect each other from possible attacks from
other schools. Thus, the entire Jewish philosophy of the New and Modern Times is
a single, internally connected whole. One or another author may be less included
in this whole, but the continuity of the direction itself is preserved.

One of the important points uniting the Jewish philosophy of this period is its rela-
tion to Spinoza. Almost all the authors whom we are considering react quite sharply
to it. Mendelssohn argues with Spinoza and defends his friend Lessing from the charges

6 See: Deleuze, Gilles. Spinoza: Philosophie pratique. P.: PUF, 1981.
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of Spinozism. At the same time, he accepts some of Spinoza’s principles and in many
respects continues his problems. Shlomo Maimon defends Spinoza from accusations
of atheism and materialism. Hermann Cohen, Franz Rosenzweig and Emmanuel Levinas
in their works try to overcome Spinoza. Leo Strauss devoted his main works to Spinoza
and, to a large extent, derives his political philosophy from it. Even the concept of
the Jewish civilization of Mordecai Kaplan is not built without the influence of Spinoza.
Although Spinoza is by no means the creator of the Jewish philosophy of the New Time,
his ideas, including through their refutation, became an important stimulus for her.

A similar role, although in a completely different way, was played in the formation
of the new Jewish philosophy by the ideas of Moshe Mendelssohn. Mendelssohn was
not such a significant figure in world philosophy as Spinoza, but he influenced Jewish
thought very strongly. As a major European philosopher and, at the same time, a respect-
ed member of the Jewish community of Berlin, he showed that Jewish thought can
integrate perfectly into European philosophy. In his footsteps were Krochmal, Cohen,
Rosenzweig, Levinas and many others. Mendelssohn picked up the topic of the relation-
ship between the Jewish state and the universal state based on the principles of reason,
initiated by Spinoza, as well as the problem of the relationship between the state and
religion. These topics become relevant to all subsequent Jewish philosophy. It is equally
important that Mendelssohn tried to give an interpretation of universal philosophical
questions based on the concept of ethical monotheism, i.e. ideas about Judaism as a kind
of philosophy. From these positions, Mendelssohn examined the questions of the unity
and transcendence of God, the immortality of the human soul, the connection of ethics
and metaphysics. All these topics will become important and characteristic for subsequent
Jewish philosophy.

Cohen's philosophy has a direct connection with the ideas of Spinoza and Men-
delssohn and has much in common with the ideas of Maimon. For example, like Mai-
mon, although independently of him, Cohen introduces the concept of differential into
the consideration of the problem of things in himself. At the same time, Cohen himself
is the most important crossroads on the path to the formation of Jewish philosophy
of the 20th century. Rosenzweig speaks of himself as a disciple and successor to Cohen.
Buber is opposed to Cohen, but in many ways develops his ideas. Leo Strauss also con-
fronts Cohen. Soloveichik and Gordin write their dissertations on Cohen and subsequently
rely on his philosophy in their teachings. Levinas belongs to a different philosophical
direction, i.e. to phenomenology, and not neo-Kantianism, but he has a common position
with Cohen on important issues, for example, the priority of ethics in relation to ontology,
etc. The connection between the teachings of Levinas and Cohen is carried out, including
through other representatives of Jewish philosophy.

Speaking about the coherence and continuity of modern Jewish philosophy, we
certainly should not forget that it is all part of another whole, namely the Western philo-
sophy of the New and Modern Times. Leibniz relies on Spinoza, Fichte and Hegel —
on Maimon, Deleuze — on both of them, Natorp and Cassirer — on Cohen, etc. How-
ever, such connections are completely natural for any other national traditions in the
philosophy of the New Time.
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3.5. Addressing a set of specific topics

Let us formulate a short list of the most important topics that are characteristic
of the Jewish philosophy of the New and Modern times. A more detailed list of topics
will be presented in articles and notes regarding specific philosophers.

Monism. The problem of the unity of God, the universe, human nature clearly
worries Jewish philosophers. Spinoza contrasts his monism with Descartes' dualism.
Maimon removes the problem of things in himself and moves away from Kant's dualism.
Krochmal considers Jewish history based on the idea of a unified history of the human
race. Herman Cohen gives a new interpretation of the unity of God, speaking of uni-
queness. The issue of unity remains at the center of attention of all Jewish philoso-
phers of the 20th century, although their interpretation is significantly different.

Ethics and ontology. The tradition of comparing ethics with metaphysics comes
to Jewish philosophy from Maimonides. The connection of ethics with ontology is the
central theme of Spinoza's Ethics. In the philosophical teachings of Cohen, Rosenzweig,
Buber, Levinas, ethics are largely opposed to ontology, but the significance of this
relationship is preserved.

Significance of behavior and practical life. The importance of practical life and
human behavior in the material world, as well as the role of ethics, follows from the
philosophy of Maimonides. For him, the main theme of philosophy is the path of man
to God. He perceives the same philosophical task from Maimonides and Spinoza. Jewish
philosophy, unlike Christian, is less characterized by opposition of material and spiritual.
From the beginning corporeality and everyday life are important for it. For this reason,
the problems of laws and customs of behavior are present in the teachings of Spinoza,
Mendelssohn, Cohen, Rosenzweig and others. Soloveitchik creates a kind of halacha
philosophy, i.e. structure of behavior. Kaplan puts everyday behavior at the center of his
civilizational approach.

Politics. Almost all Jewish philosophy of the Modern and Contemporary times
contains political philosophy as one of the most important components. Spinoza writes
the Theological and Political Treatise and The Political Treatise. Mendelssohn creates
“Jerusalem”. Krochmal, in the framework of his historical conception, formulates his
conception of a nation. The theory of the state is one of the most important elements
of Cohen's ethics. The third part of the “Star of deliverance” Rosenzweig turned against
tyrants, is a kind of concept of community and power. Leo Strauss creates political
philosophy as a special discipline. Formulated in Spinoza's Ethics, the problem of
freedom is continued in Levinas's philosophy.

The problem of man. 1t is clear, that the theme of man is central in general to the
philosophy of the Modern Time. But in Jewish philosophy, this theme has its own
particular nuances. For most Jewish philosophers, man appears as a problem. Already
in Spinoza’s writing, the human soul finds itself in complex, problematic relationships
with God and the world. Mendelssohn considers man in interaction with God and
the world, as well Maimon after him. Cohen builds his specific anthropology, speaking
of the Mitmensch. A person in him combines an individual, personal and social character.
Rosenzweig considers man as one of the elements of his “Star of Deliverance”, comparing

HISTORY OF JEWISH PHILOSOPHY 439



Hsopxun U. Becmnux PY/[H. Cepus: @UJIOCODHUA. 2019. T. 23. Ne 4. C. 430—442

it with God and the world. Buber also puts the “human problem” at the center of his
philosophy. An interesting interpretation of man in connection with the Holocaust is
found in the philosophy of Fackenheim.

Intelligence, language and hermeneutics of the text. The problem of hermeneutics
and language comes to the Jewish philosophy of Modern Time also from Maimonides.
In his teaching, one of the central roles is played by the so-called “language of the sons
of men”, which is built on the basis of metaphor and imagery. If Spinoza in defiance
of Maimonides develops his hermeneutics of the biblical text, depriving it of its con-
ceptual content, then Mendelssohn tries to revive Maimonides’s approach and speaks
of the iconic structures realized in religion. Shlomo Maimon also talks about signs and
language. They play an important role in the teachings of Soloveitchik. Picking up this
theme, Cohen in his works develops a whole system of interpretation of biblical texts.
And Rosenzweig declared “grammar” as the most important organon, which is respon-
sible for the description of the processes occurring in the present.

Athens and Jerusalem. Attempts to contrast the Greek and Jewish views of the
world were carried out already in antiquity. You can recall Tertullian, and Augustine, and
the midrash Eicha Rabba. But in the philosophy of Modern Time, this topic was started
by Moshe Mendelssohn, who, having written his treatise “Jerusalem”, began a new
process of interrelation. Although Cohen does not directly deal with the opposition of
the Greek and Jewish value systems, the comparison of Greek philosophers and Jewish
prophets is typical for him. A direct juxtaposition of Jerusalem and Athens is given
in his philosophy by Leo Strauss. This theme is familiar to Rosenzweig and Levinas.

Dialogism. The philosophy of dialogue was formed already in the 20th century
and representatives of Jewish philosophy accepted in this process. At its source is the
mighty figure of Herman Cohen. Among the creators of the philosophy of dialogue,
the role of Rosenzweig and Buber is very significant. The importance of Jewish philo-
sophers in shaping a philosophy of dialogue does not seem to be accidental. Since the
times of the Tanakh and Talmud, dialogism has been an extremely important component
of Jewish thought.

4. Reception of Jewish philosophy of the Modern
and Contemporary Times and its prospects

Understanding the history of Jewish philosophy comprises in three main sources.
First, it, like any philosophy, is engaged in the study of itself. For the most part, each
subsequent author carries out a critical analysis of the ideas of his predecessors. Thus,
the philosophy of Spinoza is considered in detail among Jewish and non-Jewish philo-
sophers of the 18—20 centuries. Similarly, philosophies of other authors are considered.

Along with this, there are many anthologies and textbooks that try to consider
the history of Jewish philosophy as a special phenomenon. Books of this kind differ
significantly in content and general concept. So, the famous “Philosophy of Judaism”
by Y. Gutman does not imply the existence of Jewish philosophy as a philosophy, but
traces the history of Jewish religious thought’. The book of J. Eigus, “Modern philo-

7 See: [2].

440 UCTOPUS EBPEMCKOUN ®UIIOCODUN



Dvorkin I. RUDN Journal of Philosophy, 2019, 23 (4), 430—442

sophical trends in Judaism™® analyzes Jewish thought as a whole and explores its evolu-
tion. The works of Bergman, Rotenstreich and Schweid are trying to identify the main
thematic block of Jewish philosophy. The History of Jewish Philosophy, published
in 1997 as part of the Routledge series on world philosophy, is a collective monograph
that examines separately the different stages of Jewish thought’. Recently published
in the US, the book “New Directions in Jewish Philosophy”' focuses on current issues
and peculiar solutions in the field of Jewish philosophy.

Finally, there are many works devoted to individual thinkers, considering them
both historically and purely in philosophical terms. In this direction, great successes have
been achieved in recent years.

If we compare the state of Jewish philosophy in antiquity, the Middle Ages and
in our time, we see a very significant difference. In the past, her main occupation was
reconciling biblical revelation with critical reason. This situation turns philosophy into
a fundamentally secondary phenomenon of intellectual life. However, the efforts of the
Jewish philosophers of Modern and Contemporary Time have made it clear that Jewish
thought is not only reconciliation with reason, but reason itself. In the 20th century,
Jewish philosophy advanced to the forefront in world philosophy. It answers the exciting
questions of not only Jewish, but also world culture, it is addressed not only to the Jewish
tradition, but to all thinking people.

This circumstance encourages us and allows us to think that a great future belongs
to Jewish philosophy. We hope that this anthology will contribute to this, because many
of its readers can join the process of popularization and development of Jewish phi-
losophy.
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Hacrostias craths mpezcrasisieT co6oii ananus espeiickoit dunocopun Hosoro u Hoseliero Bpemenu
KakK IIeJIOCTHOTO SIBIICHUSA. B OTIMUMM OT IPEeBHOCTH M CPEAHEBEKOBBS, KOTAA (hHIOCO(US MpeCTaBIIIa
co00#1 OBOJIBHO MapruHaIbHYIO YacTh eBpelckoi Mbiciu, B HoBoe Bpems dopmupyercs eBpelickas
¢unocodus kak ocodoe HampapieHue MUPOBOH. HecMoTps Ha TO, YTO IPEACTABUTEN 3TOrO HAIPABIICHUS
TIFCATN Ha Pa3HBIX S3bIKAX U AKTUBHO YYaCTBOBAJH B AESATEIBHOCTH Pa3HBIX HAIMOHANBHBIX IIKOM (IITO-
coduy, UX TBOPUECTBO UMEET BHYTPEHHIOIO IIPEEMCTBEHHOCTD U LI€JI0CTHOCTb.

B cratse opmyimpyercs cnemyronue niaTh KpUTepUeB IPUHAUISKHOCTH K eBpeickoi dunocodu:
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XapaKTEePHbIX TE€M, TAKUX KaK MOHHU3M, 3TUKA U OHTOJIOTHUS, 3HAUUMOCTb ITOBEICHHS U NIPAKTUYECKOM
JKU3HHM, MOJIUTHKA, po0iieMa 4eI0BeKa, HHTEIUIEKT, I3bIK U TepMEHEeBTUKA TekcTa, AduHbl U Hepy-
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B crarbe paccmarpuBaercst TBopuectBo boprca BanentrHOBHYA SIKOBEHKO, OTHOTO M3 CaMbIX SPKUX Mpe-
cTaBHTENICH pycCKOro HeokaHTHaHCTBa. Duiocodust SIKOBEHKO aHAIM3UPYETCs B KOHTEKCTE HEMEIKON
U pyccKoii puitocopckux Tpaaunpii Hayana XX B. — (EHOMEHOJIOTHH U HEOKaHTHaHCTBa. byayuu cro-
POHHUKOM HEOKaHTHAHCTBA, OOJIBIIYIO YaCTh CBOMX HCCIIENOBaHUN SIKOBEHKO ITOCBATHI MPpo0IeMaTHKe
no3HaHus. B craTbe MccieayroTcs OCHOBAaHUS KPUTHKH, HAIPaBICHHOH SIKOBEHKO MPOTHUB COBPEMEHHBIX
€My THOCEOJIOTHYECKHX IOJIXO0JIOB, IPEX/IE BCEro, MPOTHB ()EHOMEHOJIOTUH U HEOKaHTHaHCTBA. Henpu-
eMJIEMOCTb THX TOAXOIO0B ISl SIKOBEHKO COCTOMT B CMEIICHUH PA3MYHBIX THIIOB CYHIEro. SIKOBEHKO
cuuraer, 4to ¢peHoMeHosorus ['yccepiast KOHIIGHTPUPYET CBOE BHUMAaHUE Ha M3YyYSHUH Tpolecca IMCUXo-
JIOTUYECKOT0 MO3HAHUS, & UCXO/IS U3 CyObEKTMBHOCTH HEJIb3sl IOCTUIHYTh OOBEKTUBHOTO 3HaHMs. KoreH,
10 MHEHHIO SIKOBEHKO, OTpHIIasi BO3MOKHOCT YHCTOM JTAHHOCTH OIIYIIECHWH, PENISITUBU3NPYET caMy HICIO
CYILETO, HOAPa3yMeBas 10l HUM TOJIbKO HayKy. COOCTBEHHYIO OHTOJIOTHYECKYIO YCTaHOBKY SIKOBEHKO
Ha3bIBae€T TPAHCUEHJCHTAIbHBIM IUIIOPATU3MOM, O] KOTOPHIM MOHUMAETCs MPU3HAHHE CaMOJ0CTa-
TOYHOCTH M HE3aBHCUMOCTH Ka)KIOTO BHIa BBITHS, MEXIy KOTOPEIMH HE CYIIECTBYET HUKAKOW CBSI3H.
TTo3HaHue 3TOW MHOKECTBEHHOCTH €IMHUYHOCTEH JOJKHO OBITh OE3MPenOChIIIOYHBIM U a0COTIOTHBIM
¥ BO3MOKHO, TI0 MHEHHUIO SIKOBEHKO, B 0OCOOOr0 pojia MHTYHLUHU. DTy MHTYUIHIO SIKOBEHKO Ha3bIBAETCS
MUCTHYECKOMH, OJIHAKO HE JIAeT e Pa3BEepHYyTOro ONMUCaHus 1 000CHOBaHMS. HecMoTps Ha He3aBepLICHHOCTD
KOHLENINH SIKOBEHKO, 00pallieHne K ero Guaocopuu Mo3BOJISET aKTyaIH30BaTh TEOPETUKO-TI03HABATEIb-
HbIE MPOOJIEMBI, TIPECTABIISIOIINE U CETOAHS ISl HAC MHTEpEC: Mpo0ieMy CyOBbEKTUBHOCTH M OOBEKTHB-
HOCTH, MPoOJieMy OeCTIpeAIOChUIOYHOCTH ITO3HAHUS, «IUCTON JAaHHOCTHY», TPAHCIEHACHIIMK 1 UMMaHEeH-
MM, COOTHOIIEHHUS Pa3IMYHOTO THIIA HHTYHUIMH B MO3HAHUH U JIP.

KuroueBble ci10Ba: TpaHCICHACHTAIN3M, (PEHOMEHOJIOTHS, HEOKAHTHAHCTBO, MO3HAHKUE, CO3HAHHUE,
SIKOBEHKO
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BeBepeHue

CospemenHas ¢uocodusi HayKu U 3MUCTEMOJIOTHs CPOPMHUPOBAINCH U pa3BUBaA-
IOTCSI, B OCHOBHOM, B PyCJI€ aHIJI0-aMepUKaHcKor (unocodekoit Tpaaumu. U mpu sTom
yacTo 3a0bIBaeTcsa TOT (aKT, YTO MHOTHE Pe3yJIbTaThl, Moy4eHHble B 60—70-¢ rr.
B paborax Ilonmepa, Kyna, JlakaToca, B peaqucTuueckoM HampasiieHUH (uiaocopumn
HAyK{ IIUPOKO JUCKYTHPOBAJIAaCh B HEMELKOM TpaHCLEHAEHTaIbHON (unocodckoit
Tpaauuuu Hayana XX B., IPEKIE BCETO, CPEAH MPEICTaBUTENICH OCHOBHBIX TEUEHUIN
TOr0 BpeMeHH — ()EHOMEHOJIOTUU U HEOKaHTHAHCTBA. Peub uzaer o mpobiaemax maH-
HOCTH OIIyIIEHUH, 0eCIpeANOChIOUHOCTH ONBITA, CIEHU(UKH TO3HAIOIIETO aKTa,
CyOBEKTHBHOCTH U OOBEKTHBHOCTHU B TIO3HAHUH U Ap. [1oj BIMsIHUEM HEMEIKOW THO-
CEOJIOrMYECKON TPaJUIIMK HAXOAWINCh U MHOTHE pycckue (unocodsr Hauana XX B.
B crarse Ha npumepe ¢unocopuu bopuca Banenrunosuua SlkoBenko OyayT paccMoT-
PEHBI IPOOJIEMBI, CTOSIIIHE TEePe] MPEJICTABUTESIMA HEOKAHTHAHCTBA U (PEHOMEHOIIO-
MU B 00JIaCTH METOJOJIOTHH MO3HAHUS M TECHO CBSI3aHHBIE C HUMHM OHTOJIOTUYECKUE
BOIIPOCHI.

®dunocodust SIKOBEHKO SABISIETCSA IO CUX TOP Majio M3YYEHHOW B HAIICH CTpaHe.
CoBpeMEHHBIMH HCCIIEI0BATENSIMUA OHA B OCHOBHOM PacCMaTPHUBAETCS C TOUYKH 3PEHUS
pycckoil peuenuuu uiaei banenckoil mkosnsl HeokanTuanersa [20; 21; 22] unu B KOH-
TEKCTe co3aHus U paboThl xypHaia «Jloroc» [12; 14]. OGmas xapakrepucTuka Gpuio-
codun fxoBeHko npencrasieHa B ctaThsix E.A. Epmuuena [6] u B.B. Canosa [17].
O6mas ucropuko-punocodckas mo3uIys SIKOBEHKO U €ro B3IV Ha UCTOPHUIO (PHIIO-
coduu, B TOM YHCIIE U PYCCKYI0, TpoaHatm3upoBansl B ctatbe B.H. benosa [1]. Pa6or,
MOCBSIILICHHBIX COIMOCTABJICHUIO SMHCTEMOJIOTHYECKUX B3ITISIOB SIKOBEHKO U (peHOMe-
Hosoruu ['yccepiist, HACKOJIBKO s 3Hat0, IOKa HeT. B 1aHHOi cTaThe 51 Oyly B OCHOBHOM
OPHEHTHUPOBATHCS Ha TEKCThl SIkoBeHKO, coOpaHHble EpMuueBsiM B cOopHuke «Motipb
dbunocodum» [28].

Bbin nn 9IKkoBEeHKO HeoKaHTnaHuem?

SIKOBEHKO CUMTAETCS OJHUM U3 CaMbIX APKUX IpeacraButeneil B Poccuu Havana
XX B. HCOKaHTHAHCTBA BOOOIIE M OIHUM U3 CaMbIX U3BECTHBIX PYCCKHX IOCIIE/I0BaTe-
nei 'epmana Korena B yactHocTH. Kaxercs, ¢ 3TUM TpyIHO HE COIIAcUTCS: SIKOBEHKO
yuuiics Y BEJIMKUX HEOKaHTUAHIIEB B [ epMaHuy, ObLI OMH U3 OpPraHU3aTOPOB PYCCKOM
pelaKkuuu MeKAYHApOJHOIO >KypHaya «JIorocy, UMeBIIEro NMperMMyIECTBEHHO HEO-
KaHTUAHCKOE HAIIPaBJICHUE, U ABJISJICS CAMbIM AKTHUBHBIM €TI0 aBTOPOM.

Ho eciu Mb1 0OpatuMmcs kK cOOCTBEHHOM (hrmocodekoil nozunun SIKoOBEHKO, TO €ro
HEOKAaHTHAHCTBO JIETKO MOCTaBUTh MOJ] BOIIPOC.
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OcHOBHBIM TIpeaMeToM ¢uocodun, 1mo yoexaeHuto SIKOBEHKO, SIBISIETCS CyIIee,
Jla’ke He TIPOCTO CYIIIee, a «Cyllee Kak cymiee» (M0 MBICIH «paHHero» Xainerrepa 3To
u ectb ObiTHE). «Her Takoro ¢unocodckoro pa3mMplIeHUs, KOTOPOE HE BUIIETO ObI
B CYILIEM BbICUIEH U MOCJEeAHEN 1esn Becex cBoux crpemieHui» [35. C. 95], — nuier
SxoBeHko. Kaxercs, 3T0 HE COBCEM TUITMYHOE 3asBJICHUE JUI HEOKAaHTUAHLIEB, KOTOPbIE
HU O KaKOM CYIIIEM CaMOM-II0-ce0e peun He BEIH, a ONPEeIsUIN CBOIO 3a1auy Ooiee
CKpPOMHO U 00Jiee KOHKPETHO: MapOypriibl 3aHUMAIIMCH UCCIIEIOBAHUEM HAYKH, a TIPE/I-
cTaBUTEIM 0aJICHCKOH IIKOJIBI B KAYECTBE IIPeIMETa CBOEro (PHI0COCKOro paccMoTpe-
HUSL 3aBJSUTA KyJIbTYpy. [locTiykeHneM CyIero Kak Cymiero, To €CTb ObITHSA, 3aHU-
MaJuch GUI0CO]BI, KaK MPUHATO CYUTATh, U3 MPOTHUBOIIOJIOKHOTO Jlareps, 8 UMEHHO
(heHOMEHOJIOTH.

MeTo10oM MOCTHXKEHHS CYIIEro, yoexeH SIKOBeHKO, SBISETCS pa3yMHas UHTYHU-
1Usl, OHAa €MHCTBEHHAs MO3BOJISIET «OIMO3HATH CYIlee BO BCEH €ro HEMPUKOCHOBEH-
HOCTH U CBO€OOPAa3HOCTH, — 3HAYHT, TAKOBBIM, KakoBO OHO ecTb» [35. C. 95]. Oty
Pa3yMHYIO UHTYUIIMIO SIKOBEHKO MHOT/Ia Ha3bIBA€T TPAHCLIEHICHTAIbHOW MHTYULIMEH,
a B HEKOTOPBIX MOCJIETHUX CTAThAX TOBOPUT O «MUCTHUYECKON MHTYMIIMI) KaK €IUHCT-
BEHHO BO3MOYKHOM METOJIe To3HaHus' . Ho /U1 HEOKaHTHAHIIEB Pa3syMHAasi MHTYUIHS KakK
THIT HHTYUTHBHOTO CXBATHIBAHHsI BOOOIIE HE SABJIAETCS MO3HAHUEM”, & IPYTHX METOJIOB
MO3HAHMSI CYIIETO KaK OHO €CTh SIKOBEHKO He Mpesiaraer.

Crnenmyer 1 U3 BBIIIECKA3aHHOTO, YTO SIKOBEHKO HEJNb3sl OTHECTH K MPEICTaBUTE-
JI5IM HeokaHTuaHcTBa? Bosce HeT. He cMOTpsI Ha CBOM 3as1BIEHMS, HAa IEPBBIN B3IV,
HE BITMCHIBAIOIIMECS B OCHOBHOE PYCJIO HEOKAHTUAHCTBA, SIKOBEHKO OCTAeTCs BEPHBIM
STOMY HAIIPAaBJICHUIO U CTPOTO COOJIIOJIAET OCHOBHBIE MPUHIIUIIBI HEOKAHTHAHCTBA.
ObocHyeM 3TO yTBEpKICHHUE.

B otHomennu onpenenenus npeameta Guinocoduu SIKOBEHKO HAXOAUTCS B pyciie
HEOKaHTHAHCKOTO TI0JIX0/Ia B IIMPOKOM CMBICJIE, KOTOPBIH, B CBOIO OYepeh, BMECTE
¢ (heHOMEHOJIOTHEN JCKIAPUPYIOT HaNpaBIeHHOCTh pustocodun Ha HU3ydeHHe TOro,
9TO eCTh: Oy/Ib TO HayKa, KyJbTypa WIH «CaMH BEIINW», TO ecTh cyiee. Ha To, uyro 310 —
MPUHUIUIHATIbHBIN HEOKAHTUAHCKUI TPeH ] (KOTOPbIN HEb3s UTHOPUPOBATH, HECMOTPS
Ha Bce npeodnaianue y nocnenosareneii Kanra npobiemaTrku 000CHOBaHUS TIO3HAHIS)
obpamaer BHuManue B.A. Kypennoii: «®uiocodus HeokaHTHaHCTBa, Oepylas 3a OT-
MIPAaBHOM MyHKT (haKT UCTOPUYECKOTO Pa3BUTHS (FOr0-3araHast mIKoja) Wik (PakT HAyKu
(MapOyprekas 1mKosa), y’Ke HessBHO c(hOpMyIHpoBaia TO Kpeao COBPEMEHHOM (hrio-
cotum, KoTopoe OyzaeT 3aTeM 3apuKCUpPOBaHO B cioBax Butrenmreitna ,,dunocodus
OCTaBJISIET BCE TaK, Kak oHO ecTh » [9. C. 31].

SIKOBEHKO MOJYEPKUBAET, YTO YCIOBUEM BO3MOYKHOCTH JIFOOOW «BEIIHOCTHY, JIHO-
6oro cyero siBisieTcst BO3MOkHOCTh ux nozHanus [30. C. 171]. U, kak a1 ICTUHHOTO
HEOKaHTHAHIIA, 3TO YCIJIOBUE SIBIISETCS OCHOBHBIM. A TIOATOMY, TPEXK/IE YeM 0OpaTUTHCS
K «CYIIEMY KaK CyIIeMY», MbI JOJDKHBI 000CHOBATh METO/IbI €T0 MO3HAHUS.

ObocHoBaHNE COOCTBEHHOTO METO/a /sl SIKOBEHKO HEpa3phIBHO CBS3aHO C OTBE-
TOM Ha BOTIPOC, IIOYEMY OH OTKa3bIBACTCS OT JIPYTHX CIIOCOOOB Mo3HaHUs. Peus nuzer,

' Cwm., nanpumep, [31. C. 244—263].
2 Cw. 06 sToM, Hanpumep, [15].
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NPEXIE BCEro, 0 METO/1aX IMO3HAHUS, KOTOpble 00CYKAAINCh B paMKax OCHOBHBIX (pu-
J0CO(CKUX HAIMPABICHUN TOrO BpeMEHH — (PEHOMEHOJIOTMH M HEOKaHTHAHCTBA.

Wrak, punocopckuii MmeTos B TpakToBKe SIKOBEHKO MMeeT aBe craauu. [leppas —
IPOINEJEBTUKO-KPUTHYECKAsA, B KOTOPOI MOJABEPratoTCsl KPUTUKE CYLIECTBYIOIIHE
METO/Ibl TO3HAHMA. BTOpas — NOAIMHHO TpaHCLEHAEHTAIbHAs, WIN CUCTEMAaTHYECKHU-
CYLIHOCTHAs, LIeJIbI0 KOTOPOU M SBJISETCS KaK pa3 MO3HAHUE CYILEro U IMOCTPOCHUE
«EIMHOW CUCTEMBI CYLLETO».

Takum o06pa3om, X0Ts1 SIKOBEHKO KPUTHIECKH IIEPEOCMBICIIMBAET METO/IbI TIO3HAHUS
HEOKAaHTUAHCTBA, OH COOJIIOAeT €ro OCHOBHYIO YCTaHOBKY: KOHIIGHTpAIUs COOCTBEH-
HbIX YCUJIMH B OCHOBHOM Ha IO3HABAaTEJIbHON U METOJ0JIOTMUECKOM IpolieMaTuke.

Hanee Oonee MoipoOHO PACCMOTPUM SIKOBEHKOBCKOE KPHTHYECKOE HEePeOCMBbICIIe-
HME COBPEMEHHOM €My I103HABATEIbHOM METOOOTHH.

Kputuka fikoBeHko
no3HaBaTesibHbIX KOHUenuun Ha4Yana XIX B.

IToaxomp! K MO3HAHUIO, TOCTIOICTBYIOIIME B HEMELKOH (PUI0cO(CKOi TpaauIuH,
SIKOBEHKO JeNHT Ha JBE TPYNIbl: IMMAaHEHTHBIM TPAHCIEHICHTU3M U TPAHCLECH/ICHT-
HBIIl IMMaHEHTH3M. S PacCMOTPIO SIKOBEHKOBCKYIO KPUTHKY NIEpPBOrO Ha mpumMepe (eHo-
meHonorun JamyHaa ['yccepiisi, Broporo — Ha npumepe ¢unocopun I'epmana Korena.

I'maBHas nperensus SlkoBeHko k ['yccepito 3aKio4aeTcs B TOM, YTO TOT KOHLEHT-
pUpYeT CBOE BHUMaHKE Ha CaMOM IIPOIIECCe NO3HAHUS, B X0/1€ KOTOPOT'O MbI IOJIy4aeM
00BEKTUBHOE 3HAHUE O TPAHCIIEHIEHTHOM Npenmere. ['yccepiab uccieayer no3Harouee
CO3HAHHME U MPOLECC JOCTIKEHNsI HCTUHHOTO 3HAaHMS, TO €CTh 00pallaeTcst K uccieno-
BaHMIO [103HABATEJIbHBIX IEPEKUBAHNUN CO3HAHUS U UX COJIEPIKaHUM.

SIKOBEHKO YOEKICH, UTO CO/IepKaHHE U TICUXMUYECKUH MPOIECC ero MOCTIKEHHS
NPUHAJUIEKAT OJHOMY LIEJIOMY, a TOCKOJIbKY aKT MO3HAIOIIET0 CO3HAHUS €CTh HEUTO
CYOBEKTHBHOE, TO M COJIEp)KaHUEe HOCUT CyObeKTHBHBIIN Xapakrep. OObEeKTUBHOCTD, Kak
yBepeH SIKOBEHKO, HE MOXKET OBITh IOCTUTHYTa IIyTEM BOCXOXKICHUSA OT CyOBEKTHB-
HoctH [30. C. 178—180]. A BBenenue ['yccepieM MOHATHSA «YUCTOrO CO3HAHUS» IPUH-
LUITUAJIHO HUYErO HE MEHSET, MOCKOJIbKY TOT/Ia MbI IIPOCTO BCTAEM HA TOUKY 3PEHUS
«CYOBEKTUBHOCTH BOOOIE», HUYYTh HE MPUONMKAACH K OOBEKTHUBHOCTU 3HAHUS
[30. C. 180].

WurepecHo otMeTHTh, 4TO caMm ['yccepib ICHO OCO3HABAJ 3Ty NPoOIIeMy: Kak CyOb-
€KTHBHOE CO3HAHHE MOXKET I03HATh HEYTO 00bEKTUBHO? B SBHOM BHIE OTBETY Ha 3TOT
Bonpoc nocesuieHs! ekuuu ['yccepnst 1905 r. «Mnes penomenonorun» [3. C. 223],
B KOTOPBIX OCHOBHO# Ipo01eMoii ()eHOMEHOJIOTHH Ha3bIBAETCs MpoliieMa JOCTHKEHHS
MO3HAIOIINM CO3HAHUEM (CYOBEKTHBHOCTHIO) OOBEKTUBHOTO 3HAHHS O MPEAMETe, KOTO-
PbIi TPAHCIIEHAEHTEH CO3HAHMIO. DTO CTAHOBUTCS BO3MOXHBIM B 0COOOTr0 THIA Mepe-
YKUBAHUSX TIO3HAIOIIETO CO3HAHUS, B TMIEPEKUBAHHUAX OYEBUIHOCTH, B KOTOPBIX TIEPEKH-
BaeMbI IIPE/IMET IaH HAM SICHO U OTYETJIMBO, TO €cTh HecoMHeHHO. [lo ['yccepito aTo
¥ 03HAYaeT, YTO TOT/Ia HaM YAaJIOCh NOKUHYTH Cepy CyOBEeKTUBHOCTH U JIOCTUTHYTh
VICTHHBIL, TO €CTh OOBEKTHBHOTO 3HaHUS". Ho 3T0 penienne npobieMbl TIO3HAHMS BPSiJL JIH

? CMm. mogpo6Hee 0 KpUTepHsX UCTHHBI HecToe «Jloriueckoe uccienopanue» [38. S. 651—656].
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YIOBIETBOPHIIO OBl SIKOBEHKO, COTIIACHO KOTOPOMY TEPEKHUBAHHE OUEBUIHOCTH OTHO-
CHUTCS K TICHUXOJIOTHYECKUM YYBCTBaM, B CHJIy YETO OHO HE MOXET BBICTYNAThb KpUTe-
pueM 00bEeKTUBHON HCTUHBL. Y ['yccepiis MOXKHO HalTH apryMEHTbI IPOTUB TaKOI'0
NOHUMAaHUS MEePeKUBAHUS OUYEBUTHOCTH, KOTOPOE BUJIUMO B TO BpEMs «HOCUJIOCH
B Bo3ayxe». B mepBoii kaure «laei k yncToi peHOMEHOIOTHH U ()eHOMEHOIOTUIECKON
¢dunocodum» I'yccepib, MBITAsACh OTTOPOAUTHCS OT MOHUMAHUS TIEPEKUBAHHS OUSBH/I-
HOCTH KaK YyBCTBEHHOI'O aKTa MIHOBEHHOI'O 03apeHUsl, 000CHOBBIBAET PallMOHAIBHBIN
XapakTep JOCTM)KEHHS OYEBUIHOCTH B CIIydae CyITHOCTHON MHTYHUIIUH, IOCKOJIBKY IS
I'yccepist mo3HaHue — 3TO MO3HAHUE OOIIEro, @ B CYIHOCTHOW MHTYUIIMH yCMaTpHBa-
I0TCS KaK pa3 obwue cBorcTBa npeameTHocTH [4. C. 202—213]. OgHaKo €50 B TOM,
91O 17151 SIKOBEHKO OOBEKTUBHBIN XapaKTep PallMOHAIBHOTO MBIIUICHUS TAK)Ke CTOUT
0] BOTIPOCOM (3TO OCOOSHHO SIPKO BUIHO HA IMPUMEPE €ro KPUTUKHU Mo3unuu ['epmana
Korena), xots1 SIkoBeHKO W MpU3HAET, 4TO ['yccepIro BIiepBbIe yaIOCh OOCTOSITEIHHO
Y KPUTHYECKH ONMCATh aKT CymHOCTHOW nHTynuuu [33. C. 623].

SIKOBEHKO Takke, UCXO/s U3 IpeaIoKeHHOH ['yccepineM CTpyKTypbl akTa CO3Ha-
HUSI, TIBITAETCSI [TOKA3aTh HECOCTOSTENFHOCTh (DEHOMEHOJIOTUIECKON TEOPHH O3HAHMSI.
SIkoBeHKO oOpaliaeT BHUMaHHUe, 4To JUIsA ['yccepis «...Bce MO3HABaTEIbHbIE AKThI
B OOJIbIICH MM MEHbBILEH CTENEHH CYyTh OOBEKTUBUPYIOIIUE aKThl OTOXKACCTBICHUS
(pacTopxeHus) MBIIIJIEHNS C CO3€pLUAHUEM, TO €CTh YUCTOMH ,,3aJyMaHHOCTU" C €€
HarsIIHBIM ocymiecTBieHnem» [33. C. 618]. A mo3HaHue ecTb OOJbIIEEe WIH MEHb-
1Iee 3aroJIHEHNUE «TOJIBKO MHUMOT0» «HATJISTHOM HAJIMYHOCTBIO» CaMOTo IpeaMeTa
[30. C. 174]. Cnenyer 3aMeTHUTh, 4TO, coriacHo ['yccepito, Bce nepeKuBaHus CO3HAHUS
UMEIOT CIIEYIONLYI0 TPOUCTBEHHYIO CTPYKTYPY: aKT CO3HAHUS; TO, YTO B HEM MOJpa3y-
MeBaeTcsl («MHHUTCS», KaK 4acTo MEPeBOJUT HEMELKUI Ti1aron meinen/vermeinen SIko-
BEHKO); TO, YTO B HEM JIaeTcsl (CMBbICI/3HaueHue). ['yccepiib paccMaTprBaeT MHTEHIHO-
HaJIbHOE CO3HAHUE KaK MO3HAIOIEe CO3HAHUE, B KOTOPOM J100ast JaHHOCTh JI0JIKHA
(Mo>xeT) ObITh MOATBEPIK/IEHA (ONIPOBEPTHYTA), U CTPYKTYpa KOTOPOr0 HE MOXKET OBITH
CBEJICHA TOJIBKO K aKTy M MPEAMETY, Ha KOTOPBI OH HampasjeH. SIKOBEHKO POHULIA-
TEJIBHO 3TO 3aMETHII (XOTS U CerojiHs Ooyiee pacpoCTPaHEHO MOHUMAHHUE CTPYKTYPbI
MHTEHIIMOHAIILHOCTU KaK COCTOSIIEH TOJIBKO M3 JIByX 3JI€MEHTOB: aKTa M IpPeIMeTa,
Ha KOTOPBIIl OH HAIIPaBIICH, YeMY OTYACTH CIOCOOCTBOBAN M caM ['yccepib), OHAKO
MOJBEPT KPUTHUKE NMOHATHE MHTEHIIMOHAIILHOCTH C Mo3uuuu camoro ['yccepiis. ['ycecepib
YTBEpP>K/AET, YTO OCHOBBIBAETCS HA pealbHOM (DYHKLIMOHMPOBAHMM CO3HAHUS, HO TOT/A,
KaK HeJJoyMeBaeT SIKOBEHKO, I7Ie K€ Mbl B peaJbHOM )KU3HHU, B IOBCEHEBHOM OIIBITE
YAEPKHUBAEM Cpa3zy TPU ITUX MOMEHTA: aKT, JaHHOE U noapasymeBaemoe [34. C. 48]?
Hanpumep, Mbl HanpapisieM Hallle BHUMaHHE MO0 Ha KOHKPETHYIO SI0JIOHIO B cany,
1100 Ha TO, YTO MBI «KMHUMY (II0JIpasyMeBaeM), 1100 Ha camo nepexuBanue. OTBeT
Ha ATO BO3PaXCHUE MOKET OBITH CIeNyIoIuii. B ecTecTBEHHOI, B TOM YHCIIE B €cTe-
CTBEHHOM T03HABATEIbHOM YCTaHOBKE Mbl 0OpaliaeM BHUMaHKE JIM00 Ha OJIHO, JTHOO
Ha Jipyroe, 6o Ha TpeThe. Hanmpumep, Mbl u3yuaem s0JI0HIO, JTUOO TIEpEKUBAHUE ITOMN
SOJIOHM B CO3HAHMU, JIOO TO, YTO MBI MO/IPA3yMEBAJIH, TIEPE/ TEM KaK HANPaBUJIA BHH-
MaHue Ha 05I0HI0. ['yccepiip jke mpejyiaraet BCTaTh B pepIeKCUBHYIO TIO3UIIHIO IO OT-
HOIIEHHIO, HAIIpUMEp, K BOCIPUATHIO sI0JI0HU. B Bo3HMKaro1iel Toraa (peHOMEHOIor-
YeCKOH yCTaHOBKE TO, HA YTO B €CTECTBEHHOW YCTAaHOBKE MBI HE 0OpaIaii BHUMaHHS
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Y Ha 4YeM LIeJICHAIPaBICHHO HEe (DUKCUPOBAIUCH, CTAHOBUTCA SIBHBIM. TaK, akT BOC-
MPUATHUS HANPABJICH Ha S0JIOHIO, HO TIPU 3TOM MBI YK€ HEUTO HESIBHO TIOPa3yMeBai
B OTHOWICHUU 0JI0HH. MOKHO CKa3aTh, 4To ['yccepib mpuBiIeKaeT Halle BHUMaHHE
HE K TOMY, KaK JIOJDKHO MPOTEKaTh MMO3HAHKE, a 3aHUMAeTCs peiieKCuel HaJl yKe OCy-
IIECTBJICHHBIM TTO3HAHHMEM, HCCIIEIYET TO, KaK OHO pealbHO MPOTEKAeT U 4eM 00yc-
JIOBJICHO.

UYecTHO roBOpSI, HE COBCEM SICHO, 3a4eM SIKOBEHKO KpUTHKOBATh ['yccepis 3a Heco-
OTBETCTBUE CTPYKTYPHI aKTa CO3HAHUS OOBIZICHHOMY OIIBITY, €CITH JUIs SIKOBEHKO HETpu-
emJieMa cama ycTaHoBKa ['yccepist — uccaeoBaHue OKpyKaroLero Mupa U IOBCETHEB-
Horo ombITa. Ho, TeM He MeHee, Kak Mbl BUeH, SIKOBeHKO 3T0 Aenaet. OH yOexeH,
YTO JUIsl TO3HAHUSA CYIIEr0 HEOOXOAMMO OTOPOCUTH BCE «KH3HEHHEE CBSI3U», TO €CTh
MOJIHOCTBIO OTCTPAHUTBCS OT OKPY’KAIOLIEH KU3HM, TaK KaK MO3HAHHE, OCHOBAHHOE
Ha MMOBCEHEBHOM OIBITE, SBIISICTCS HIUTIO3UEH: «V Tak Kak TeOpHs MHTEHIIMOHATBHOCTH
XOUeT OCHOBBIBATHCS KaK pa3 Ha KU3HHU, TO MBI 00s13aHbI U 3Ty TEOPHIO MPU3HATH WILTIO-
30pHOi, Kaxytiercs» [34. C. 48].

Tem He MeHee, SIKOBEHKO 10CTaTOYHO BBICOKO OLICHHMBAET I'yCCEPJIEBCKUIA BKIIA]
B HCCIIC/IOBAHUE CO3HAHMS, TIPABJIa, B3STOTO 0€3 BCIKOTO COOTHOIICHHSI C MUPOM. B aTOM
CITy4ae MHTEHIMOHAIBHOCTh SIKOBEHKO TPAKTYeT KaK CBOMCTBO CO3HAHMS «HEYTO MHHUTH.
To ecTb 31eCch OH CKIJIOHSETCA K TPAKTOBKE MHTEHIIMOHATBHOCTU KaK «CO3HAHUSI O YeM-
TO», @ HE KaK HaIllPaBJIC€HHOCTH Ha HEUYTO, YTO HAXOJUTCS BHE CO3HAHUS.

Kpuruka AxoBenko Korena Bo MHOrom ocHoBbIBaeTcst Ha kputuke I'yccepiisi. Koren
MOCBSIIAET OOJIBITMHCTBO CBOMX MCCIIEAOBAHUIN TPAHCIICHIEHTAIBHOMY yCTPOUCTBY
HAayK{, U B 9TOM OTHOILIEHUM SKOBEHKO oTaaeT nonkHoe Koreny. Ho, kak nmoguepku-
BaeT SIKOBEHKO, B OCHOBE €ro JJOTMYECKOI'0 PACCMOTPEHUS HAYKH JIEKAT UCCIIEIOBAHUS
MICUXUYECKUX MEXaHU3MOB co3HaHus. Tak, B pabore «Teopust onbita Kanrtay [8] Koren
MHOTO BHUMaHUS yJeJsieT MpodieMe TaHHOCTH OUTyIIeHUH, (hOPMUPOBAHHIO W3HAYAIb-
HOTO COJIepKaHus U T.J. SIKOBEHKO COBEPIIIEHHO HE YCTPauBaeT, YTO BOMPOCA O mepe-
XOJI€ OT NICUXUYECKOr0 CO3HAHUS K TPaHCLIEHIEHTAIbHOMY KapKkacy Hayku Koren maxe
He craBuT: «Punocodcekas cucrema ['epmana Korena He y1oBineTBOpsieT HaC NOTOMY,
YTO B CBOEM OCHOBAaHHMHU OHa TiIyOoko mcuxosorndra» [29. C. 453]. A ncuxonorusm
ISt SIKOBEHKO HEPa3phIBHO CBSI3aH C KU3HBIO U HECET C CO00I YEeTIOBEUECKHE MILTIO3HUH,
NPUBBIYKH, IPEIPACCYIKH, OT KOTOPBIX HacTosmas guiaocodus gomKHa n30aBUTHCS.

Kpurnueckas nosuiust AIKOBEHKO IO OTHOLICHUIO K TpaHCIeHIeHTan3My Korena
OCHOBAHa, TPEX/Ie BCETO, HAa HEMPHUITUU UM caMoro nadoca KOreHOBCKOM (punocodumu,
3aKJTFOYAIOIIEroCs B OTPUIIAHUH HAJIMYHS «IPOCTO JTaHHOTO». «T0, U4TO 31MpaBbiii CMBICI
WK Grstocodekast Tpaauiys TPUBBIKIN CUYMTATh JaHHBIM (OOBEKT WM CYyOBEKT MOo3Ha-
HUSI 1 T.J1.), €CTh Halll KOHCTPYKIIMH, KOTOPbIE BO3HUKAIOT U PA3BUBAIOTCS B UCTOPUHU
YeJI0BEYECKOro Mo3HaHus U KyabTypbDy [19. C. 51], — nuier coBpeMeHHas uccieno-
BarenbHMIIAa TBOpuecTBa Korena 3.A. Cokyinep. SkoBenko conuaaper ¢ KoreHom, 4To
HE CYLIECTBYET YHCTON JTAHHOCTH OLIYUIEHUH, OHU KOHCTPYUPYIOTCS HAIUM MBbIIILIE-
HHEM, HO TeM He MeHee YOEXKICH, YTO €CTh PEaJbHOCTh, KOTOpasi He KOHCTPYUPYETCS
CyOBEKTOM U CYLIECTBYET MyTh €€ MOo3HaHusA. Peub HIET 0 «CyIleM Kak CyIIemM».
KoreH e, mo MHEHHIO SIKOBEHKO, PENISITHBU3UPYET CaMy MJICIO CYIIETO, MOIpa3yMeBast
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[oJl HUM HayKy. HayuHoe 3HaHHe HOCUT OTHOCHUTEJIbHBINA XapaKTep, KOTOPbI orpee-
JISIETCSl COOTBETCTBYIOIICH SMOXOM, Cylee ke, Mo yoexkaeHno SKOBeHKO, ecTb AOCO-
moT. OTCIO/1a BBITEKAET OTpHUIlaHNE SIKOBEHKO JFOOOTO OCTAaTKa «BEIIH B ceOey, axe
B KauecTBe OECKOHEYHOW MJEH B CMBICJIE LI€JIU MO3HaHUS, KAK B HEOKAaHTHAHCTBE
u B penomenonorun’. «Jj1s mo3HaHus BOOOIIE HE MOYKET M HE JOJDKHO OBITh HMYETO
3aIpe/IeNIbHOr0 UMEHHO [TOTOMY, YTO OBITh “171s” MO3HAHUS 3HAYUT OBITh TTO3HAHHBIM
WM OTIO3HAHHBIM, TO €CTh HE OBITH MMO3HAHUIO 3ampeaenbHbIM. [lonaras 3a cBoUMH
IpeJiellaMy He4TO BHE UX JieKalllee, I03HaHUE UIET MPOTUB ceOs caMoro, pa3pyaeT
CBOM COOCTBEHHBIN CMBICH, CBOIO MOUTHMHHYIO mpupoxy» [30. C. 232], — mumer fxo-
BEHKO. 3HaHHe AOCOIIIOTa T0JIKHO U MOKET OBITh 3aBEPILICHHBIM.

OcHoBaHuna ¢punocodpunmn AKkoBeHKO
B KOHTEKCTE ero BpemMeHu

OcHoBaHUsl KPUTUKH SIKOBEHKO BCEX CYIIECTBYIOIIUX BUIOB MO3HAHUS JIEKAT
B HENPUEMJIEMOCTH JIJIsl HETO TYaJIMCTUYECKUX KOHLEMIMN Cylero. SIKoBeHKO 00bsIB-
JsieT ce0sl CTOPOHHUKOM TPAHCUEHIEHTAIBHOTO ILTI0PAIN3Ma, TO €CTh CTOPOHHUKOM
MIOJTHOM CaMOJIOCTaTOYHOCTH U HE3aBUCHMMOCTH KaK/I0TO BUA BBITHS, MEXK Ty KOTOPIMU
HE CYUIECTBYET HUKAKOW CBs3U. VI COOTBETCTBEHHO TJIaBHBIM BOIPOC B OTHOUIEHUU
CYILIEr0 — 3TO BONPOC O MHOXXECTBEHHOCTH €AMHUYHOCTEH, @ HE €IMHCTBE MHOTOr'0
[32. C. 187]. A ecnu MBI 0OpariaeMcsi K akTy IO3HAHUS U MIBITAEMCsl, UICXO/IS U3 HETO,
JIOCTHYb OMPEACIICHHOTO €T0 COACPYKaHMUs, TO HEU30€KHO BIA/IaeM B Ayan3M, TOCKOIIBKY
aKT MO3HAHMS M €T0 COZIepKaHue MMEIOT pa3Hyro npupony. [Ipupoaa nepBoro — cyos-
eKTHBHasl U BPEMEHHAS, IPUpoJa BTOPOro — OOBEKTHBHAs M Be4yHas. M coeuHUTH
9TH Pa3HOPOJHBIE IEMEHThl HEBO3MOKHO. 11 SIKOBEHKO HECOBMECTHMBI CO3HAHUE
1 J1I000M Ipyroi BUJ CyIIEro, Co3eplaHue U MBIIIICHHE, HJIeabHOe U MaTepHaIbHOE
U T.A. SIKOBEeHKO cuuTaer, 4ro ¢unocodus, Kak u a0bas Apyras Hayka, «CTPEMHUTCS
COBEPILEHHO BBIKIIIOYHUTH MTO3HAIOMIETO CyObeKTa U3 cepbl O3HAHUs, 3a0bITh O HEM
HaBCer/a U UMETh JIEJIO TOJIBKO C CaMOM CYIIHOCThIO camoro npeameray [31. C. 256—
257]. OgHaxo 3TO He BCETAa U HE Y BCEX MOJIy4aeTCsl.

CTopoHHMKH UMMaHEeHTHOro TpaHcueHaenThsMa (I'yccepis, Punb, Puxkepr, Jlack)
W3HAYaIbHO 3asIBJSUIM O TPAHCLEHIAEHTHOCTH IIpeIMeTa IMO3HAHUS CO3HAHUIO, HO BCE JKe
B TIO3HAIONIEM aKTe MPeIMET M CO3HAHWE HEN30EKHO COEAMHSUINCH. Y CTOPOHHUKOB
TPaHCIEHACHTHOT0 UMMaHEHTH3Ma, HA000pOT, B €AMHOM (haKTe CO3HAHUS-OBITUS
(IlIynne, KoreH) unu B €IMHOM MBIIUIEHUN OOHAPYXHUBAIOTCS UyXKAble IPYT APYTY
snemenTsl. Tak, y Korena urcroe mplnuieHne opopMisieT B MPeIMET HEUTO, YTO Uy>KI0
camomy MbinuieHuto [30. C. 222]. D10 03Ha4aeT, YTO TPAHCLIEHACHTHOE BCE K€ IPOHU-
KaeT B UMMAHEHTHOE M HEM30€XKHO «IIePEeMEIINBACTC» C HUM, XOTSI CaMU Ipe/ICTaBU-
TEJIM TPAHCUEHICHTHOTO MMMAaHEHTH3Ma 3TOr0 Kak Obl HE 3aMeYaroT.

* Tlop Bewblo-caMoii-no-cebe B heHomenonoruu I'yccepiis OHUMAETCs Belllb, KAK OHA eCTh
B IOJTHOTE BCeH CBOEH MaHHOCTH. [I[pUHINIHAIBHO NOCTHYE BEIIH-CaMO-110-ce0e BO3ZMOKHO,
HO peasibHO TIPOIECC TO3HAHMS OECKOHEUEH, U TOTIA BEIlb-CaMa-TIo-ce0e BBICTYIIAET KaK PeryJiTHB-
Has unes. TepMuH «Berip-cama-mo-cedey (Dinge selbst und an sich) T'yccepnb ynotpebinsier B «Ilep-
Boii (uiocopum» [36. S. 52], HO ee uaes Kak OECKOHEYHAs 11eJb MO3HAHKS [T JTF000H KOHKPETHOM
BEIIIW MPHUCYTCTBYET BO MHOTHX paborax ['yccepis.
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[IpyHrMas BO BHUMaHUE BBIIIECKA3aHHOE, PEICTABIIAETCS BIOJIHE 3aKOHOMEP-
HBIM, YTO OCHOBHOM Tpo0iemMoii ¢punocopun SIKOBEHKO Ha3bIBaeT MPOOIEMY TpaHC-
neHaeHTHocTH. OH yTBEpXKIaeT, yTo «IpoliIeMa TPaHCUEHIEHTHOCTH Bcerja Oblia
B TOH WJIM WHOW (hOpME OCHOBHOM, IEHTPAILHOU Tpo0eMoit (pritocohCcKoro MeIiie-
Hus» [30. C. 164]. OaHako TOYHOTO M OJHO3HAYHOT'O MOHUMAaHUsI TPAHCUEHIEHTHOCTH
MBI y HETO HE HallIeM.

Kak MBI yxe oTMeuanu Bblle, SIKOBEHKO B COOCTBEHHOM (HI0COPCTBOBAHUU
OTKa3bIBaeTcs OT uayuiero or Kanra TeopeTuko-no3HaBaTeIbHOrO MOHUMAHUS TPaHC-
[ICH/ICHTHOTO KaK HEIO03HAaBaeMOro, IPHUYeM KaK HENO3HABAaeMOI'0 INPUHIUIHAIBEHO
(Kanr), Tak u peayibHO (HEOKAaHTHAHCTBO M (heHOMEeHOI0THsA). [Ipu 3TOM OH coXpaHseT
o0UIenpuHATOE, MUPOKOE MOHUMAHHE TPAHCUEHACHTHOTO KaK «IIOTYCTOPOHHEIO»
(B oTIIMYME OT UMMAHEHTHOTO KaK «IIOCIOCTOPOHHETO» [22]), KaK caMOCTOSITEIIbHOTO
U HECBOJIMMOTO K YEMY-TO APYromMy (HampuMep, OJHOTO BHAA CYLIETO K APYyromy).
Kpome Toro, y SIkOBEHKO MOXKHO HAWTH U JAPYroe NOHMMAaHUE TPAHCUEHIECHTHOCTH,
KOTOpOE, Ha MOH B3IJIs]l, MOXKET OOBSCHUTH €T0 HEMPHS3HD K JTI0O0MY BHIy Jyann3Ma
U OTPUIIAHUE BCEX COBPEMEHHBIX eMy (unocopckux koHuenui. TpaHcueHeHTHOe
B 3TOM CJIy4ae — 3TO HEMO3HAHHOE, HETMIOHATHOE U HEMpOsCHEHHOE. Tak, paccMaTpuBast
¢unocodputo lynme, SxkoBenko 3ameuaer: « TpaHCIIEHIEHTHBI MOMEHT 3aKJIIOYAETCSI
yKe B NIpU3HaHUH (aKTa ,,CO3HAHUA-OBITUS 32 HEUTO M3HAYAILHOE, HEOOBSICHUMOE,
BCE OCTaJIbHOE OO0 00yCIIOBIMBArOIIee M OOBICHSIONIEE, 32 TIEPBUYHYIO MEpYy BeIlIeH,
3a MEepPBUYHOE MEPEXKHBAHUE U B 0003HAYECHUH €ro Kak IepBOYy/1a, KaK epBOHAYAIb-
HOU M HempeoOopuMoii 3araaku Obitrs-cozHanus» [30. C. 202]. MoxxHO caenath mpes-
HOJIOXKEHHE, YTO SIKOBEHKO MMEHHO IT03TOMY U OTBEpraeT BCe TyaMCTHUECKUE KOHIIETI-
LIUH, YTO OHM OCHOBAHBI HA «TPAHCLIEHAEHTHOM» B 3TOM CMBICIIE, TO €CTh SIBISIOTCS
HETIOHATHBIMH U TIPOSICHEHHBIMHU.

Cnemyer 3aMeTHTB, 4TO, 0OpaIIasch K MPOOIeMe TPAHCIIEHACHTHOCTH, SIKOBEHKO
cleyeT B pycie CBOEro BpeMeHH, Oosee Toro, B pycie ¢peHomeHosoruu ['yccepis.
Huns I'yccepis, Tak ke Kak U st SIKOBEHKO, «TPAaHCIIEHACHTHOCTH» 0003HAYaeT B TOM
4KCIIe HEMPOSCHEHHOCTH M HEMOHATHOCTH . 06 3TOM oH mumeT B «Maesx GeHomeHo-
JIOTMW», BBOJA BTOpoe NnoHsATHE TpaHcueHaeHTHocTH [3. C. 106—108]. Ognako oH
TYT K€ MIEPEBOJUT 3TO MOHATHE B MO3HABATEIBHOE PYCJIO, 3asBJISAs, YTO B XOZ€ MO3HAHUS
BCE HENOHATHOCTH U HESICHOCTH MPUHIMITHATIBHO YCTPAHUMBI U JIF00asi TPAaHCLICHICHT-
HOCTh MOKET U JIOJDKHA OBITH MPEOI0JIeHa, TO eCTh MO3HaHa. bosee Toro, B JeKIMAX
no «BBegenuto noruke u reopun nozHanus» (1906/07), I'yccepnp 3asBisier, 4To BCe
TPaHCIEHCHTHOE SBJIsIeTCs npeameToM penomenonoruu [39. S. 207, 213].

Xoa MbIcau SIKOBEHKO MPUHIMIIMAIBHO APYTroi: TpaHCUEHAEHTHOE (B JIF0OOM
CMbICIE) BOOOIIIE HE JIOJKHO OBITh JIOIYIIIEHO B HACTOSAMIYIO (utocoduro. 3aiada Sko-
BEHKO 3TO peanu3oBatb. Puiocodckoe mo3HaHue, cOriacHO SIKOBEHKO, HE JIOJKHO
JIOIYCKaTh «TPAHCLIEH/ICHTHOE» HHU B KAKOM BHJIE, TOCKOJIBKY OHO UMEET JIeJI0 C CaMOM
UJICANTbHOM CYIIHOCTBIO TPEIMETa, YCMAaTPUBAEMOM a0COIIOTHO B MUCTUYECKOW WHTY-
unyu. «CynHoOCTh NPeIMETOBY» — OJIHA U3 HEMHOTUX KOHKPETU3alui CyIero, KOTo-
pyro Mbl MokeM Haitu y Sxosenko [31. C. 256—257].

B otHomennu ¢penomenonoruu I'yccepsast Takxke MOXKHO CKa3aTh, YTO OJIHA U3 €€
1eJiei — MOCTIKEHUE CYIIHOCTEH MPEeMETOB («IpeaMeT» OepeTcss B cCaMOM ITUPOKOM

5 O tpancrienaeniuu B punocopuu I'yccepns cm. [23].
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CMBICIIE, KaK TO, HA YTO HAIIPaBJIEHO Halle BHUMaHue). Hanpumep, B cBoeil mporpamm-
HOil ctatbe «Punocodus kak cTporas Hayka» ['yccepnb B 1iesI0M onpenenser ¢eHo-
MEHOJIOTHYECKO€e MO3HAHUE KaK MHTYUTUBHOE uccieoBanue cyinocreit [2. C. 221].

Ho Ha 3TOM cx011cTBO ¢ SIKOBEHKO HE 3aKaHuMBaeTcs. B paHHuil nepuoja cBoero
TBOpYecTBa I'yccepib, crapasch U30exaTh CyObeKTUBU3MA, IOAUEPKUBAET, YTO YCMOT-
pEHUE CYIIHOCTH (CYLIHOCTHASI UHTYHLIUs) HE sABJseTCs onbIToM. Ho OH He mosicHseT,
KaK TPOTEKAET ITOT MPOIECC HA CAMOM JIENE’, UTO JIAET MPABO CONMKATH ETO C AKTOM
MTHOBEHHOH MHTyHUIMU. OIHAKO yKe B IepBoi KHuTe «Mnei Kk uncToit (heHOMEHOIOTHI
U (peHOMEHONMOrNYECKOH (HUnocoGUm» Mbl HAXOJUM PALMOHATIBHOE OITHCAHUE CYIHOCT-
HOI MHTYHMIIMY KaK Mpolecca BappbupoBaHus B ¢antasuu [4. C. 208—212]. Hampumep,
9TOOBI ONPEAETUTh CYLITHOCTh CTOJIA, MBI MBICJIEHHO MEHSEM €ro CBOMCTBA U KayecTBa
(uBeT, MaTepHall, COCTABHBIE YaCTH), IbITAACh MOHATh, 0€3 KAaKUX U3 HUX CTOJI IepecTal
ObI OBITH CTOJIOM, W, UCXOJISL M3 9TOTO, OMPEEIAEM €70 CYITHOCTh . Hy»KHO OTMETHUTS,
YTO BaXXHYIO POJIb B ONPEAEICHUN CYLUIHOCTEH MpeIMeTOB UrpaeT pediekcus Haj
MIOBCEJHEBHBIM ONBITOM. Torna kak SIKOBeHKO MPOTUBONOCTABIIAET HCCIEIOBAHHUE
CYLIHOCTEH U pedIIeKCHIo, 1a U ONUCAHUS MUCTHYECKOW MHTYUIIUHM OH HE JaeT. JTa
pasnuuue B IOHUMaHUU «pa3yMHOW MHTyHLum» y ['yccepis u SIkoBeHKO 00BbsicHsIeTCS
Pa3HBIMU UCXOIHBIMH OHTOJIOTMUECKHMHU YCTaHOBKaMH (Hui10codoB.

I'yccepib MCXOIUT U3 TOTO, YTO CYIHOCTH IPUCYTCTBYIOT B HAILIEH NOBCEHEBHOU
KU3HU, HAXOJATCS B OKPYXKAIOUIMX HAC MAaTEpUAIbHBIX BELaX, B Pa3JIMYHBIX CBSI35X
1 oTHOIeHusx®. M mporecc ux ycMoTpeHus (CyIIHOCTHAS HHTYHIUS) SABJIAETCS MPO-
LIECCOM HX HM3BJIECUEHHS U3 ITOBCEJHEBHOTO ONbITa MHpa, U 37ech 0e3 pediaexcuu
He 00OWTHUCH. A TOCKOJBKY MOBCEJAHEBHBII ONBIT — 3TO BO MHOT'OM UyBCTBEHHBIH
OTIBIT, TO, KaK CIpaBeUIMBO 3aMeyaeT SIKOBEHKO, IIEHTPaIbHOI Mpo6aeMoil MO3HaHUS
ais I'yccepis siBisieTcst mpo0iaeMa COOTHOILEHUS MEX]ly YyBCTBEHHBIMU M CBEPXUYB-
CTBEHHbIMU 3sieMeHTamMu no3HaHus [33. C. 615]. U pemaercs oHa U3 NPeaNOCHUIKU
€IMHCTBA MHUpa, HEPA3PBIBHOM CBSI3U UJICAILHOTO U PEAbHO-MATEPUATIBHOTO, CO3HAHUS
U MHpa, YyBCTBEHHBIX U CYHIHOCTHBIX MHTyHLIMH. A ecnu ['yccepib MHOTIa UX U pas-
IPaHUYMBAET, TO OTOBAPUBACTCS, YTO ITO BbIHYK/IeHHast abcTpakuust. Hanpumep, B nep-
Boll kHHre «Muel xk yucroil eHOMEHONOTUU U (PEHOMEHOJIOrHYecKor (rI0coPpumn»
OH HUCCIEAYeT U30JIMPOBAHHOE TPAHCIICHAECHTAIBHO-4UCTOE co3HaHue. Cys 1o BceMy,
3TO TOHKO 4yBCTBYET SIKOBEHKO, 3aMe4asi, YTO MHTEHIMOHAIbHOCTh — HE OTHOLLECHUE
MESKIy CO3HAHUEM U TIPEMETOM, KaK MEK/LY JABYMs Pa3INYHBIMHU TUIIAMHU CYLIETO’.,

 Cwm., manpumep, [5. C. 99—202].

7 B ciydae co CTOJIOM, K IPUMEPY, BO3MOKHOCThL CHJIETh 32 HUM SIBJISIETCS €TO CYITHOCTHBIM
CBOIMCTBOM, KOTOPOE ONPEACIISAET CTON KakK CTOJI.

¥ TloapoGHee 06 3ToM cm. [24].

° Yro6bl OBITH CPABELIMBBIM, HY’KHO CKA3aTh, YTO B COBPEMEHHOM ()EHOMEHOIOIMYECKOH JINTe-
paType IpUCYTCTBYET U Ipyroe MoOHMMaHue ['yccepiis, B KOTOPOM YTBEPXKIACTCS, YTO OCHOBHOE pas-
JIM4eHue ()EHOMEHOJIOTHH — 3TO Pa3jM4YeHHe MEXAY CO3HaHHEM U MPEeIMETOM (CM., Halpumep,
[10. C. 320—338, 411—423]). MBI cTOoMM Ha JApYTuX MO3ULUSIX M CYUTAEM, YTO CO3HAHHUE U TPEIMET
HE TOJILKO TECHO CBSA3aHBI (IIPEAMET MOXKET OBITh M BHYTPH CO3HAHHMS), HO M UIMCIOT MEXIy COOOH
HeuTo oOmiee. X0Ts Obl TO, YTO BHYTPEHHEE CBOMCTBO MpeaMeTa, corjacHo I'yccepito, — 3To
OBITH NPEIMETOM JUIS CO3HAHMUs, OBITh MO3HaHHBIM. Ha 3T0 oOpamiaer BHuManue P. UHrapaen
[7.C. 132—133].
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Jlist SIKOBEHKO CYIHOCTH KaK MCTUHHO CYILEE YXKE CYIECTBYIOT, HO OHH CYILECT-
BYIOT HE B HAIlIEM PEAIbHOM OKPYXKAIOLLEM MUPE, HE B HALLEH KU3HU. DTO — HU30JIUPO-
BaHHOE HJeaabHOe ObITHE. VI B 3TOM SIKOBEHKO ellie pa3 NposBIIeTCs KaK HACTOAIINI
HEOKaHTHAHeEL, IPU4YeM Iocienosarenb bageHckoi mkonsl. Tak, Hanpumep, B CTaThe
Puxkepra «lleHHOCTH XU3HU U KYJIBTYpHbIE LIEHHOCTH», OITyOJIMKOBaHHOM B «Jloroce»
B 1912—1913 rr., MBI HAXOJUM PACCYKJICHHE O BEYHBIX O0C3YCIOBHBIX IICHHOCTSX,
KOTOPBIE COCTABIISIIOT CAaMOCTOATENILHOE UEaIbHOE OBITHE, KOTOPbIE 00YyCIaBIUBAIOT
co00¥i 1 KyJIbTYpY, U )KU3Hb, U 0€3 KOTOPBIX U KYJIbTYpPa, U *KHU3Hb JIMIIEHBI CMbIcia [16].
Ilo ananmorun ¢ «ueHHOCTAMU» PHKKepTa SIKOBEHKO MOHMMAET «Cyllee KaK CyIIee»,
KOTOpOE SBJIAETCS LeNbI0 (GrI10copCcKOro abCcomoTHOro no3Hanus. Y BrosiaHe ecrecT-
BEHHO, 4TO M03HaHUEe AOcomoTa i SIKOBEHKO sBIIsieTCsl OecpeioChbUIOYHbIM [T03HA-
H1eM. Ho B OTHOIIEHNY JKU3HU U JIOOBIX €€ MPOSIBJICHUH, TaKHUX, HAIIpUMeEp, KaK HayKa,
SIKOBEHKO yOeX1eH B HEBO3MOXKHOCTH O€CIPEIOChIIOUHOI TaHHOCTH. M OH, KaKk Mbl
OTMEUaJIM BbILIE, BIOJIHE coriaceH ¢ KoreHoM B TOM, 4YTO OIIYIIECHHUS YXKE SABISIFOTCS
CYX/IEHUSIMH U UX JJAHHOCTh HUKOTI'/Ia He ObIBae€T CBOOOHA OT MPEINOCHIIOK, TO €CTh
oulyueHus Hamu GopMupyrorcs. B oTHomeHun omryieHuit SIkoBeHko 6osee paauka-
1eH, 4yeM ['yccepib, y KOTOPOro Bce K€ JOrMaT O «4YHUCTBIX» OLIYIIEHUSIX B TOW WU
MHOM CTENEeHU NPUCYTCTBYET B TEKCTAX.

Yto Kacaercst npoOieMbl 6ecrpelNoChIIOYHOCTH MTO3HAHUSA, TO Ul (PEHOMEHOJI0-
rum ['yceepiast 3To oTAenbHas TeMa, IPEeXe BCEro MOTOMY, 4To Oy1aroapsi BBEICHUIO
3M0X€¢ U peAyKLIUH padoTa ¢ MPeNOChIKaMH CTajla OAHUM M3 CAMBIX THUPAKUPYEMBIX
npueMoB (PeHOMEHOIOTHYecKoil MeToonoruu. He BaaBasich 31€ch BO BCE TOHKOCTH
310l npobIeMaThKy'’, OTMETHM JIMIIIb, YTO TIO3HAHKE CyIHOCTEH s ['yccepiis, B 1ie-
JIOM, He sIBJIsIeTCs] OecpeanochulouHbIM o3HaHueM. OH JiekiiapupyeT oTopachiBaHe
BHEIIHUX MPEIIOCHUIOK, HO OCTAIOTCS OHTOJIOTHYECKUE U THOCEOJIOTMUECKUe He 0TOpa-
CBIBa€MbI€ MPENOCHUIKH, C KOTOPHIMH ()EHOMEHOJIOT I0JKEH padoTaTh: MPOBEPATH X
1 000cHOBBIBaTh. OCHOBHOM CMBICT 3110X¢ U PeIyKIIMU — HE B OTOPACHIBAHUH MIPEATIO-
CBUIOK, a B UX (pUKCAIMU U BHICBEUMBAHUM 0OOCHOBAHHOCTH JII000T0 No3HaHus. Te3uc
0 IPEJNOCHIIOYHOCTH JI0O0r0 MO3HAHUS O3HAYaeT MOJIO0XKEHUE O HEBO3ZMOXKHOCTH
JOCTHKECHHUSI 3HAHHUs, MIOJTHOW JaHHOCTHU NIpeAMETa B 04EBUIHOCTH. DTO Yy ['yccepis
BBIPA)KACTCsI BO BBEJIEHUM KOHILIENTA «BEIIN-CAMOM-1I0-ce0e» Kak OeCKOHEUHOW UeH
no3HaHus Jo6oro npeamera. OnHako ecTh cdepa, B OTHOLIEHUH KoTopoi I'yccepib
JIEKJIapUpPyeT BO3MOXKHOCTh aOCOIIOTHOIO OECIIPENOChIOYHOr0 MO3HAHUA. JTO 00-
JacTh YUCTOro co3HaHus. PeHomeHosorus B juie I'yccepisa cnocobHa yecMOTpeTh
YUCThIE AOCOIIOTHBIE CYIIHOCTH CO3HAHUS, 3TH CYIIHOCTH — MHTEHLMOHAILHOCTD U €€
CTPYKTYpa, TPAHCLIEHAEHTAIBHO YuCcTOE fI. DTO 03HauaeT, uTo ['yccepiib BOpPEKH BCeEM
CBOMM JIEKJIapallUsIM CUUTAET CBOE MIOHUMAaHHUE CO3HAHUS a0COIIOTHO MPaBUWIbHBIM,
6e3ycioBHBIM M 0fHO3HauHbIM. Ho, yBBI, B UcciieoBaTenbckoi npakTuke I'yccepis
MBI HE MOYKEM HAWTH MOATBEPIKICHUS], YTO OH Halllesl a0COMIOTHBIE CYIIIHOCTH CO3HAHMS.
OOpamiasce K ero MHOrOYMCICHHBIM paboTaM (Kak OIyOJIMKOBAaHHBIM IIPH JKU3HH, TaK
¥ B IOCMEPTHBIX M3/IaHUSX) [0 MCCIIEIOBAHUIO CO3HAHMS'', MBI BUJIUM, YTO TaM HET

1 Cm. 06 atom [3].
""" Cwm., nanpumep, [37], [40].
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U cleJa OJHO3HAYHOCTU U OKOHYATEJIbHOCTH B OTHOUICHUN MIOHUMAaHUsl CO3HAHHUS.
[ToHsITHE MHTEHIIMOHAIBHOCTH JOIMYCKAaeT MHOXECTBO TPAKTOBOK (UTO MbI BUJEIH
Ha npuMepe SIKOBEHKO), €€ T'pPaHULIbl Pa3MbIBAOTCS; MBITAACH MPOSICHUTD CIIOKHbIE
MOMEHTHI, ['yccepsib BHOBb M BHOBb IIPOBOJUT HOBBIE JECKPHIILIMU ONBITa CO3HAHUS,
KOTOpBIE JOJIKHBI KOHKPETU3UPOBATH CTApPbI€, HO HEPEAKO UM IPOTUBOpEYaT. JTa
paboTa Tak M OCTajach HE3aBEPILCHHOM, K OKOHYATENILHOW OUEBHIHOW TAHHOCTH Iepe-
KUBAHUM CO3HAHUS €My IPUIUTHU TaK U HE yJ1aJ0Ch.

Vnanoces 1u 310 caenarb SkoBeHko? OH yTBEp:KJaeT, 4TO OCHOBHAs 3ajaya
¢dmtocopun — abcomoTHOE U Oe3yciIoBHOE (OeCTIpeMOChUIOUHOE) TIO3HAHKE CYIIETO.
[Tpuyem 310 1o3HaHKUE JOKHO OBITh JIMIIEHO CYOBEKTUBHBIX UEPT, B IPOTUBHOM CITy-
Yyae OHU NepeiIyT B M03HABaeMOe COJIEpKaHue, KOTOPOe TOra yxke He OyJeT aOCcomoT-
HBIM CYIIUM. DTO It SIKOBEHKO 03HAYaeT, YTO W3 MMO3HAHMS JOJDKEH OBITh UCKITIOUYEH
cyObekT. IMeHHO 3Toro, o MHeHuIo SIKOBEHKO, He ynanochk uzbexars Koreny npu
YCTaHOBJIEHHHU TPAaHCUECHACHTAIBHBIX MPUHIIMIIOB HAyKH. SIKOBEHKO yOEK/IeH, 4TO CyODh-
eKT (B BU/I€ YHHBEPCAIBHOTO TPAHCIICHACHTAIBHOTO CyOBEKTa) B HAYYHOM MO3HAHUH
NPUCYTCTBYET B CKpBITOM BHJIE. V1 HaM, C y4eTOM CEroHSAIIHUX JOCTHKEHUH (PUI0co-
¢bun HayKH, TPYAHO C STUM HE COTIACUTHCS.

Ortka3 oT cyObeKTa mo3HaHus i SIKOBEHKO, KaK MbI YK€ BHICIH, TTOpa3yMeBaeT
OTKa3 OT OOpalleHus K aKkTy [O3HaHUS U JAHHOCTH OOBEKTa MO3HAHMUS, IOCKOJIbKY
oOpailieHre K HUM HEeH30€KHO MOTrpyKaeT HAC B TICHXOJIOTH3M, HEBAXKHO, UJIET JIH PEYb
00 aKTe CO3HAHMS, AKTe MBIILIEHHS WIK 00 OIIyIIeHUAX. BceM 3TUM yCloBUsIM, ¢ TOUKU
3peHus SIKOBEHKO, yJIOBIETBOPSET MUCTHYECKAs! UHTYyUIWA. Pagom pycckux ¢uinocodon
9Ta MO3ULMA ObLIA paclieHEHa KaK JI0BEIEHHE 10 JIOTHYECKOTO 3aBEPILEHHs YCTAHOBKU
HEOKAHTHAHIIEB Ha JIMKBUIAIMIO CYOBeKTa 13 (GUI0COPCKOTo MO3HAHUS U HITUMHHUPO-
BaHMH yenoBeka 13 punocoduu'?. OCTaBiss B CTOPOHE ITH CIIOPHI (M COMMIAPH3UPYAICH
¢ nozuuuei EpmMuyea), Mbl 3a1a1uMcsl KAHTOBCKUM BOIIPOCOM: KaK BO3MOKHA MUCTHU-
Yyeckasi MHTyUIUsA? SIBHOTO OTBETa Ha 3TOT BOIIPOC B ONMYOJIMKOBAHHBIX TeKcTax Sko-
BEHKO HATH CIOXKHO.

Ha niepBbIii B3I KaXKeTcsl, 4TO SIKOBEHKO TOTOB PEaln30BaTh CTPATErHIO, BbIpa-
xKeHHyIo (pazoii FOpkeBnua: «Jlis Toro, yToObl 3HaTh, HET HY’K/bl UIMETh 3HAHHUE O Ca-
MOM 3HaHum». Ty nurary ['.I'. Illner npuBoauT B Havaje nepBoi IJ1aBbl CBOEH 3HA-
MeHUuTOU paboThl «SBneHune u cmpici» [27. C. 191], sBusromencss OqHON U3 MEePBBIX
UHTepIpeTanuil nepoit kuuru «Maei k uncroit peHomeHonornu U GeHOMEHOIOruye-
ckoit pmnocodum» ['yccepins. U Bce ke Henb3s cka3aTh, 4To caM llmer B «SIBneHun
U CMBICJIE» PEAJIM30BbIBAl UMEHHO 3Ty CTPATETHUI0, XOTSA U MPEATIOKWI OJTHO U3 BO3-
MOYKHBIX PEAMCTUYECKHUX TOJNKOBaHUH (heHoMeHoornn'”. He BCTan Ha IyTh, 03BydeH-
HbI FOpkeBHyeM 1 BecbMa XapakTepHbIH sl pycckor (punocoduu Toro BpeMeHu, u
SkoBenko. OTBepras Bce MPeNOChUIKH B IO3HAHUU CYLIEro, SIKOBEHKO, TEM HE MEHEE,
HE OTKAa3bIBAETCS OT METOAO0IOTMYECKOr0 000CHOBaHMS (HHUIIOCO(CKOTO MO3HAHUS.

[ToabiTOXMBas BCce HAaNMCAaHHOE SIKOBEHKO, MOYKHO BBIACIIUTD JiBa CIAEAYIOIINUX
3Tana Jyis no3Hanus cymero'’. Ha nepsom srane HeoGX0MMMO POBECTH OTIPAHUYEHHE

2 Cm. 06 stom [6. C. 38—41].
3 Cwm. nogpobuee [25].
" Dru sransl Beienut Epmuues, oM. [6. C. 22—23].
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¢uoco(hcKoro MO3HaHUS OT BCEX APYTUX cep KyJIbTypbl: HAYKH, PEIUIMH, UCKYCCTBA
u T.1. Ha BTOpOM 3Tane Hy>xHO yOpaTth Bce CBsA3U (GHIOCO(PUU C TTOBCEAHEBHOM KU3HBIO
U BCEMU NEPEKUBAHUAMH MBICIIIETo cyObekTa. Mbl cunuTaeM, 4To 3TH OTIpPaHUYEHUS
B IIJIJaHE METO/0JIOTMH CMEJI0 MOXKHO Ha3BaTh METOJIOM PEIYKIMU B I'yCCEpPIEBCKOM
CMBICIIe, KaK OHa Oblila BBeIeHa B MepBoii kHure «Maei k ynctoit heHomeHoIornu
u eHoMeHoornueckoil punocoduny. bosaee Toro, nepewlit 3Tan COOTBETCTBYET diijie-
TUYECKOM peayKLMHU, KOTJa Mbl OTOpachiBaeM BCE BHEUIHHME CYIIHOCTH (CYLIHOCTH
HAyKH, PEIUTHH U T.[I.), BTOPOH 3Tall MOYKHO COOTHECTH C TPAHCUCHACHTAILHON peIyK-
1Mei, Kotopasi youpaet Bce IICHXOJIOTHYEeCKUe HacoeHus co3Hanus. Ho SlkoBeHko,
B oTiuuue ot ['yccepiis, K ICUXOJI0IrMYECKOMY OTHOCUT BCE CO3HAHUE U MBIIUICHUE,
BKJII0Yasl TPAHCLIEHACHTAIbHOE CO3HAHKUE U TPaHCLEH IeHTaIbHOe 1.

OnHako, Kak MPOTEKaeT caM MPOIeCC MUCTUUECKOW MHTYUINH, SIKOBEHKO, KaK MBI
y’ke oOpalliaay BHUMaHue, He nosicHseT. OH JIMIIb JIeNIaeT yTBEPKJIECHHE O €€ Pe3yIlb-
tate. Tak, SIkoBeHKO yTBepyKAaeT, uto (punocodust, «Oyaydn B3ATa Kak 3HAHUE CYIIETO,
ecTb caMo 310 cyuiee» [35. C. 158]. D10 yTBepKIeHHEe OTCYTCTBHUS 3a30pa MEXKIY
IpeIMETOM U 3HAaHHEM O HEM O3HAyaeT, YTo SIKOBEHKO BBICTYIAET CTOPOHHUKOM (huiio-
cohuU TOXKIECTBA OBITHS U MBILUICHUS. DTO MPEACTABIISAETCS BIIOJIHE JIOTUYHBIM 3aBep-
ICHUEM €T0 paccyXJIeHHI 00 aOCOIOTHOM MO3HAHUH CYILETO M Ka)KETCsI BIIOJIHE CO-
OTBETCTBYIOIIMM aTMocepe pycckoit punocoduu Toro Bpemenu. Ho 3aeck SIkoBeHKO
UJET BIEPEIU CBOMX COPATHUKOB 10 XKypHaiy «Jlorocy. Hanpumep, Cezamans, pac-
cMaTpHBasi MyTh K CO3EPLAHUIO OBITUS M MBIIUICHHS B HEOIUIATOHU3ME, YTBEPKAAJ,
YTO 9TOT MYTh BEJIET Yepe3 aHaln3 akTa 3Hanus [18].

M1 cornacumcs ¢ Temu Qunocodamu'’, KOTOPhIE MPEACTABISIOT MO3UIUIO STKO-
BEHKO KaK Tparuueckyro. Ero Tparusm 3akirouaercs B TOM, UTO, IPOJIENIaB OTPOMHYIO
NOATOTOBUTEIBHYIO KPUTHYECKYIO pabOTy B OTHOLICHUH TTO3HAHUS CYIIETo, SIKOBEHKO
TaK ¥ HE J1aj MOJIOKUTENBHBIX MpecTaBieHuil 06 3Tom cymeM. Ero cucrema tpanc-
LEHJICHTAJILHOTO TUIIOpaIi3Ma ocTajlach Hepa3paOoTaHHOW. MOXHO yTBepXkIaTh, YTO,
IBITASACH MPEOJIOJIETh BCE AUXOTOMHU COBPEMEHHOM eMy (unocoduu (CyobexTa u 00b-
€KTa, MBIIIUICHUS] U CO3EpLAHMs, TPAHCLCHICHTAI3MA 1 UppaIMOHAIN3Ma), OH B CO0-
CTBEHHOM (p110COPCTBOBAHUU TaK U HE MPEOJI0JIEN pa3phiBa MEX/Y OHTOJIOTU3MOM
¥ THOCEOJIOTH3MOM.

3aknoyeHue

B 3akmoueHnn XoTenoch Obl cAeNnaTh BEIBOJ O COOTHOIIEHUH ()EHOMEHOJIOTUU
Y HeoKaHTHaHcTBa. HecMOTpst Ha TO, 4TO 3TH J[Ba HAIIPABJIEHHS YAacTO MPOTHUBOIIOCTAB-
JISIFOTCS, HA OCHOBE ITPOBEICHHOTO UCCIIENOBAHUS MOKHO 3aMETUTh, YTO Y ITUX JIBYX
BETBEM TPaHCUEHACHTAIIN3MAa HEMAJIO CXOJACTB, B TOM YHUCJIE U 110 NPHHIHANHAIEHBIM
no3uusiM. VX cX0ACTBO OIpenaessieTcs, Ipekiae BCero, MCXOAHONW yCTaHOBKOM, KOTO-
pas HallpaBJIEHA HA U3y4YEHHUE TOT0, YTO €CTh — KYJbTYPBI, HAYKH, OKPYKAIOIIETO
MOBCEIHEBHOTO MHpa, CymIero. M ToIpKo uMesl 3HaHHE O TOM, YTO €CTh, MBI OepemMcst

15 Cwm., nanpumep, [13].
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3a OIpeZIeJIeHUE YCIOBUM €ro BO3MOXHOCTHU M (PUKCAIMIO METOJI0JIOTUH €TI0 IO3HAHHUS.
Ncxons u3 31oro, npeAcTaBiseTcs BIOJIHE 3aKOHOMEPHBIM, YTO SIKOBEHKO HE JaeT pas-
BEPHYTOH METO/I0JIOTUH TTO3HAHUS CYIIETO0, MOCKOJBbKY €Ille HET Pa3BEPHYTOr0 3HAHUS
0 CaMOM CYIIEM, €111e HEOOXOUMO OIPEIENTUTh U PACKPBITh, YTO K€ OHO €CTh, M TOJIBKO
TIOCJIE ATOTO BBISABIATH YCIOBUS ero nozHanus. [Ipryem ¢unocodekast Tpaauims Havaua
XX B. B nu1ie (PeHOMEHOJIOTHH U HEOKAaHTHAHCTBA HE JOMYyCKaia, YTOObI OTIEIbHbII
4enoBeK (Hampumep, SIKOBEHKO) MOT CPOPMYIMPOBATH PA3BEPHYTOE 3HAHUE O CYIIEM.
3HaHMe, KaK U 1I000e 00BEKTHBHOE 00pa30BaHMe, 110 ONPEIEICHUIO HOCUT UHTEPCYOb-
eKTHBHBIN XapakTep U JOJDKHO (YHKIIMOHHUPOBATh B KyJbType. B okpyxaromeit Sko-
BEHKO JICHCTBUTEIBHOCTH TaKOE 3HAHHUE O CYIIEM OTCYTCTBOBAJIO, U B 3TOM CIJIOXKHO €r0
YIPEKHYTb.

Tem He MeHee, aHanu3 GUIOCO(CKUX B3IIISI0B SIKOBEHKO MO3BOJIIT HAM BBISIBUTH
MO3HABATEJbHYIO0 MPOOIEMAaTHKY, OJIMHAKOBO aKTYyallbHYIO KaK JUIsl (P€HOMEHOJIOTHH,
TaK U JIsl HEOKAaHTHAHCTBA. DTO — BOIPOC O «YUCTON» JAHHOCTH OUIYILIEHUH, MPO-
OnmemMa JOCTIKEeHHsI OObEKTUBHOCTH B CyObEKTUBHOM aKTe MO3HAHUs, Oecrpennochl-
JIOYHOCTb TO3HAHMSI, COOTHOILIEHHE UIMMAHEHTHOTO U TPAHCLEHJEHTHOTO B MO3HAHWH,
npobieMa JOCTIKEHHUS Belllei-caMuX-110-ce0e, poilb pa3HOro THUIA UHTYMLMH B MO3HA-
HUU. VIHTEpeCHO, 4TO MOYTH IO BCEM 3TUM BONPOCAM TOYKH 3pEHUsS] (PEHOMEHOIOTHH
Y HEOKAHTHAHCTBA COBIIAJIAIOT, HO NP 3TOM IMO3UIHS SIKOBEHKO MPOTUBOCTOUT UM 000-
UM, YTO MOXHO OOBSICHUTH BIMSHUEM pyccKol (punocodckoit Tpagummu. Hanmpumep,
U (peHOMEHOJIOrHs, 1 HEOKAaHTUAHCTBO NMPHU3HAIOT BaXKHYIO POJIb BelleH-caMuX-110-cebe
U UX NPUHLMIHAIBHYIO TOCTHKUMOCTb. SIKOBEHKO 7K€ CUMTAET, YTO KOHLIENT «BELIEeH-
caMHX-T10-ce0e» B PUHIIHIE JODKEH ObITh UCKITIOYEH U3 MOo3HaHUsA. DEeHOMEHOIIOTus,
TakK kK€ KaKk U HEOKaHTHAHCTBO, YTBEPXKIAET, YTO CyOBEKTHUBHBIM aKT MO3HAIOUIETO
CO3HaHMsI HEYCTPAaHUM W3 TIO3HAHHS U YTO B HEM MOXKET OBITh JOCTHUTHYTO OOBEKTUBHOE
3Hanue. [Ipu 3TOM OecrpenoChUIOUHBIN XapaKkTep 3HaHHUs OTBEPraeTcsl B HEOKaHTHU-
AQHCTBE U CTaBUTCS O] COMHEHHUA B ¢peHomeHonoruu ['yccepnsa. B otinuune ot HUX
SIKOBEHKO CYMTAET, YTO MO3HAHUE JIOJDKHO MPOTEKaTh U 00OCHOBBIBAThHCA Oe3 00pa-
HICHUS! K CyOBEKTHBHBIM aKTaM CO3HAHUSI WM MBIIUICHUS U HOCUTH OECIpeIochl-
JIOUHBIN XapakKTep.

B03MOXHO, IMEHHO KPUTHYECKOE OTHOIIECHHE SIKOBEHKO KO BCE COBpEMEHHOM
eMy ¢uIoco(hun Mo3BOIAET eMy J1aTh COOCTBEHHYIO HHTEPIPETAIIUIO TIOHSITHIO UHTCH-
IIMOHAJILHOCTH, KOTOPasi CETrO/IHs MPEJICTaBIIsIET 0COOBI HHTEpec. SIKOBEHKO onpeiersieT
WHTEHIMOHAIILHOCTh KaK CBOMCTBO CO3HAHMSI HEUYTO MHHUTH, MOAPa3yMeBaTh U MOIUEP-
KHMBaeT TPOMCTBEHHYIO CTPYKTYpY IMO3HABATENBHOIO aKTa CO3HAHMS: AKT — 3HAUYCHUE
(TO, 4TO JAaHO B aKT€) — MPeAMET (TO, UTO MHHUTCS, TOAPA3YMEBACTCS).

Takum oOpaszom, uccieoBanue purocodpun SJKOBEHKO HE TOJIBKO TIOMOIaeT aKTya-
JM30BaTh TEOPETHKO-TIO3HABATEIbHYIO MPOOJIEMAaTHKY TPAaHCLUEHICHTAILHON (HI0CO-
¢uu Hayana XX B., HO ¥ BBICBEUHBAET HOBOE MMOHMMAHUE W3BECTHBIX, Ka3aJI0Ch OBl
XPECTOMATUNHBIX, KOHIICTILIHH.

HNudopmauus o puHancupoBaHuu 1 0arogapHocTu. CTaThs HalKMcaHa B paMKax MCCIEIOBAHUS

no rpanty PO® No 18-011-01234 «[TpuHimn TpaHceHAESHTaIN3Ma B POCCUIUCKOH (uitocopun
(XIX—XX BB.)».
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Yakovenko’s Transcendentalism
in the Philosophical Context of his Time:
Phenomenology and/or Neo-Kantianism

A.A. Shiyan

Russian State University for the Humanities
Miusskaya sq. 6, GSP-3, Moscow, Russian Federation, 125993

Abstract. The article discusses the work of Boris Valentinovich Yakovenko, one of the most prominent
representatives of Russian neo-Kantianism. The philosophy of Yakovenko is analyzed in the context
of the German and Russian philosophical traditions of the early twentieth century — phenomenology and
neo-Kantianism. Being a supporter of neo-Kantianism, Yakovenko devoted most of his research to questions
of cognition. The article examines the foundations of criticism, directed by Yakovenko against modern
gnosiological approaches. The unacceptability of these approaches consists in mixing different types of being
by Yakovenko. Yakovenko believes that Husserl's phenomenology focuses on the study of the process
of psychological cognition, and it is impossible based on subjectivity to achieve objective knowledge. Cohen,
in the opinion of Yakovenko, denying the possibility of a pure givenness of sensations, relativizes the very
idea of existence, implying only science under it. Yakovenko calls his own ontological attitude transcendental
pluralism. Transcendental pluralism recognizes the self-sufficiency and independence of each kind of Being,
between which there is no connection. The cognition of this plurality of identities must be non-presumability
and absolute and is possible, according to Yakovenko, in a special kind of intuition. This intuition Yakovenko
called mystical, however, does not give its detailed description and justification. Nevertheless, an appeal to
his philosophy allows us to actualize theoretical-cognitive problems that are of interest to us today: the problem
of subjectivity and objectivity, the problem of non-presumability of knowledge, “pure givenness”, transcen-
dence and immanence, the ratio of various types of intuitions in cognition, etc.

Key words: transcendentalism, phenomenology, Neo-Kantianism, cognition, consciousness, Yakovenko
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9TUYECKUE Y MOPAIbHO-PEJIUTHO3HBIE CIIEJCTBUSI OHTOJIOTMUECKUX KOHLEMLUH, pa3By-
TBIX UM B JIEKLUAX 10 punocoduu mudonoruu u punocodun orkposenus. s Toro,
YTOOBI 10 JOCTOMHCTBY OLIEHUTH (Pritoco(ckoe 3HAYEHUE TOTO, Ha MEPBBIN B3I,
CKPOMHOT'O JIOKYMEHTA, CIIEIyeT MPEXKAe BCero 00paTuTh BHUMAaHUE HAa UCTOPHIO €T0
BO3HUKHOBEHMSI.

BriepBble copeprkanue ero crano AocTosiHueM IyOuuku B 1861 r., korja BbIILIO
B cBeT CoOpaHne COYMHEHUH, MOIrOTOBICHHOE K NIeYaTH ChIHOM ¢utocoda, Kapmom
®punpuxom Asrycrom ¢or Llemmurom'. B aecstoM ToMe 3T0oro codpanus 661 oIy 6-
JUKOBaH (hparMeHT Moj Ha3BaHUEM «AHTPOIOJIOTHYECKast cxeMa (M3 pyKOIHCHOTO
Hacnenus)» [1]. Kakoit umenno pykonuckto pacnomnaran @pur [llennunr B kauecTse
MCTOYHMKA JJIs 3TOH IyOIMKaIK, HEU3BECTHO; B IIPEANCIIOBUH PEIaKTOPa OH OrpaHu-
YHJICA 3aMEYaHHeM, YTO MyOJIMKyeMblii HAOPOCOK, B OTIMYHE OT MPEAIIECTBYIOINX EMY
6omabimnx TekcToB «K ncropun HoBoM ¢unocopun» n «Mznoxenue dpuaocodpckoro
SMITUPU3MAY, «XOTSI U HE BO3HUK W3 MyOJIMYHBIX JICKIWH, HO BCE K€ OTHOCUTCS K MIOH-
xeHckoMy niepuoay» [2. S. VII]. Hu 6onee TouHON 1aTUPOBKH, HU KaKUX-JIMOO CBEICHUI
00 00CTOATEIhCTBAX BOSHUKHOBEHHS HaOpocka Ppwurl He coodurwt. B 1989 r. Hemenkuit
uccienoBareiab Banerep Dpxapa oOHapyKuI B TaK HAa3bIBAEMOM TAaHOM apXuBE
KOPOJIEBCKOTO loMa BurTenbc6axoB 1emblii KOMIUIEKC JOKYMEHTOB, OTPaKaOIUX
MHTCHCHBHBIN M Pa3HOCTOPOHHUH auasnor Mexxay Lllenmarom n 6aBapckuM KpOHIPHH-
LIEM, a BIOCTEACTBUM KopojieM Makcumunnanom Il. B ducre 3Tux 10KyMEHTOB OKa3a-
Jach OPUIMHATIBbHAS PYKOMUCHh HAOPOCKa, CO/Iep KaTeIbHO OYeHb OJH3Kask K (parMeHry,
ony6arkoBaHHOMY PpulieM, HO UMEOLIast TAKXKE U PsiJl 3HAYUMBIX OTKJIOHEHHUH OT HEro
(B 4acCTHOCTH, B rpauecKOM PACIIONIOKECHUN IYHKTOB JeseHus). Takum obpazom,
HCCJIEIOBATEINH TOYYMIN B CBOE PACHIOPSHKEHHUE PYKOIMCHBIN HCTOYHUK, O3BOIMBIINI
YCTaHOBUTH U YCTPAHUTH MOCIJIEACTBUS PelaKIIMOHHOro BMelaTtenscTBa dpuna. bt
BIIEPBbIC OOHAPYKEH TAKXKE U PAJ HCEM, HA OCHOBAHMH KOTOPBIX CTaJI0 BO3MOKHBIM
TOYHEE OIPEAEIUTh BpeMs U 0OCTOSTENbCTBA BOSHUKHOBEHHUS 3TOro TekcTa. Ha ocHo-
BaHUM HAaWJEHHBIX DPXapIOM CBUIETEIbCTB MOYKHO BIIOJIHE OJHO3HAYHO 3aKJIIOYUTH,
YTO TEKCT CO3JaH B KoHIE 1837 — Hauane 1838 r. ¥ 4TO mepes HaMU HE YEPHOBOM
HaOpPOCOK, TMO3BOJIAIONINI 3aryIsTHYTh B TBOPUECKYIO JabopaTopuio (pumocoda, a TeKCT,
COCTaBJICHHBIH IO 3aKa3y KOHKPETHOTO JIMIA U MIPU3BAHHBIA Pa3bsCHUTh TE€ acCIEKThI
HICJUTMHTOBCKO# (priiocouu, KOTOphIe HE HALIUTH OTPAKEHHUSI B MyOJIMYHBIX JIEKIIMOH-
HBIX Kypcax 1, BEpOsITHO, BOOOIIE HE IPeAHA3HAYAIKCh IS INUPOKOH My OJINKY.

OO6cTosATeNbCTBA BOSHUKHOBEHUSI HAOpOCKa M B caMoM Jiesie HeoObruHbl. B 1835 1.
enmuar nomyywnn ot 6aBapckoro kopodst Jlronsura I mopydenue o0y4ats 24-1eTHEro
KpoHTpuHIa Makcumuinana®. O cofepyKaHnu NMEPBBIX 3aHATUH MPAKTUYECKU HUYETO
HE M3BECTHO, OJTHAKO M3 COXPAHUBIIMXCS YacTel nepernmcku (unocoda ¢ aBrycTelimm
YUEHHKOM SIBCTBYET, YTO BO BPEMs OJIHOTO M3 TAKHX 3aHITUN KPOHIPHHI BBICKA3aJ
MOJKEJIaHUE TONYYUTh OT pUiIocoda KpaTkoe U3JI0KEHUE TeX MOJIO0KESHHUN, KOTOpPBIS
BBITEKAIOT U3 OOLIMX IPUHLUIIOB pa3paboTaHHON UM puiocoduu npuMEeHNTEIHHO
K MOHMMAaHUIO YEJIOBEUYECKOM MPUPO/Ibl (KETAHUE, BIIOJHE €CTECTBEHHOE U1 MOJIOZOrO
YeJI0BEKa, TOTOBSILEr0Cs K BBIIIOJIHEHUIO 3a/1a4 FOCYJapCTBEHHOT'O MIPABJICHHUS).

' O TeKcTONOrnIecKHX MPoBIEMaXx, CBA3aHHbIX C 3TUM M3JIaHUEM, B YACTHOCTH, O PEJAKTOPCKUX
BMmematenbcTBax K.®.A IllemnnHra B mo3HUE TEKCTHI OTLA CM. Tpex e Beero [13].
2 06 ucropuu B3auMooTHoteHui lennnra 1 Makcumunuana 11 cm. Takoxe [14] u [15].
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BrimomHuTs pock0y MBITIMBOrO YUYE€HHKA 0Ka3ajloch HEMpocTo. B cBoem nuckme
K Makcumunuany Il ot 27 Hos6ps 1837 r. Hlemmuar coobman: «IIcuxonornaeckyro
CXeMy sI IOCTOSIHHO MMEII B BUJLY, U € TOM NOpbI, Kak Barie BeicouecTBO pacniopsaniucy
MHE O Hell HaIIOMHHTh, OHA MOCTOSHHO B pabote. OJJHAKO OXBATHThH BCE IICUXOJIOTUYe-
CKO€ MMEHHO B TaKoM (opmMe — 3aj1a4ya He U3 JIErKHX, OCOOCHHO KOI/la Ha o4yepeau
U IpyTue CPOYHBIE M HEOTIIOKHBIE PaboThl. Mexy Tem Bame BricouecTBO mo3BonsT
MHE MpeACTaBUTh BaM To, 4TO yXe clielaHO MHOO, C TOM OTOBOPKOH, UTO MHE OyneT
MO3BOJICHO BpPEeMs OT BPEMEHH MPHUCHIIATh BCJIE 332 STUM NEpBbIM HaOpockoM Ooree
TIOJIHBIE U JTyYllle pa3pabOTaHHbIE, Ul KOUX 51 CMEI0, ObITh MOKET, HA/IeSIThCS MOTYyYUTh
caMble OIpe/IeIeHHbIE UMITYJIbChI OJ1arojiapsi COOCTBEHHBIM IIPOHUIATENILHBIM U OCTPO-
YMHBIM 3amedanusiM Bamrero BeicodectBay [3. S. 16]. Bipouem, KpoHIIpUHIL, 110-BU-
JUMOMY, HE CTall TOPOIMUTH CBOETO YUHTEI, NOCKONIBKY yxke 10 ssuBaps 1838 r. [len-
JIMHT YBEJOMMJI €T0, YTO «B COCTOSIHUM IepeciaTh keiaaemyo Ero BeicouecTBom
ncuxonoeuyeckyro cxemy» [3. S. 16]. O4eBUIHO, UMEHHO ATOT TEKCT U ObLI HaWIEH
OpxapaoMm. [TockoIbKy CTPYKTYpHO U COJEpKaTeIbHO OH OYeHb OJNM30K K « AHTPOIIO-
JIOTHYECKOU cxeme», omyOnnkoBaHHO# B 1861 r., ecTh Bce OCHOBaHHUSA TOJaraTh, 4YTo
@pull MOIOKUIT B OCHOBY CBOCH MyOJIMKAIIMN OTPEIaKTUPOBAHHBIA MM CIIMCOK PYKOIIHCH,
MOCJIAHHOW KPOHIIPUHILY.

Wrak, nepe; HAMU TEKCT B U3BECTHOM CMBICIIE 330T€PUUECKHUM, CO3aHHbIH 110 3a-
Ka3y BBICOKOTO JIMLA, aJPECOBAHHBIA HCKIIOUYUTENIBHO 3aKa34MKy U MpeIHa3HauCHHbII
JUIs JajdbHEHUIIEro yCTHOTo OOCY’KAEHUS B paMKaxX IPUBATHBIX YPOKOB (uiocoduu.
K coxanenuto, cpenu T0KyMEHTOB JoMa BUTTeNbCOaX0B HE COXPAHUIOCH HUKAKUX
CBUJIETENIBCTB O TOM, Kakoe JayibHeiee ynorpednenue teket «llcuxomornyeckoit
CXEMBD» HalleJ B X0/i€ MIEJJIMHIOBCKUX 3aHATUN C BOCIIUTAHHUKOM — MBI HUYETO
HE 3HAaeM HM O BO3HMKIINX y MakcUMMIMaHa BOIIPOCaX, HU O IIEJUIMHIOBCKUX KOMMEH-
Tapusax U nosicHeHus1x. OHaKo U B TOW KpaifHe C)kKaTol M JanugapHoi ¢popme, KaKkyro
HlemmuHr npuaan CBOMM aHTPOIOJIOTMYECKUM U IICUXOJIOTHYECKUM ITOCTPOCHUAM
B 3TOM HaOpoCKe, OHM NMPEACTABIISIIOT OIPOMHBIM MHTEpEC, TaK KaK PacKpbIBarOT
T€ aCTeKTHI €ro MO3JHEr0 TBOPYECTBA, KOTOPHIE, KaK MPaBHJIO, OCTAIOTCS Ha mepude-
puM BHUMaHUs uccienoBareneil. TeMm nopasutenbHee TOT (akT, YTO BO BTOPOH MOJIO-
BuHe XIX u B mepBoii mooBrHe XX Beka ATOT HEOOJBIION TEKCT HE MPHBIICKA K ceOe
0c000ro BHUMaHUS.

B 3naunTenpHON Mepe 3TO 00YCIOBICHO TeM 00pa30oM IMO3THEH IIEeTUTMHTOBCKON
¢bunocoduu, KoTOpbI crnoxuics non BaustHueM m3nanus Opura Hemmmnra. [Tockons-
Ky BO BTOPOM OT/I€JIE 3TOT0 COOpPaHUsI B KAYeCTBE CBOETO POA MOCIIEAHETO Pe3yIbTara
¢dmtocodckoii padotsl [llemmara ObUTH MPEICTABICHBI JISKIUH 110 (hrtocohun Mudo-
JOoruU U Gritocopuu OTKPOBEHHUSI, B KOTOPBIX aHTPOINOJIOTrnYecKas TeMaThka Oblia
OTTECHEHA Ha BTOPOM IUIaH M MOYTH MOJHOCTHIO 3aCJIOHEHA MACIITAOHBIMH MeTadu-
3UYECKMMH M UCTOPUOCOPCKUMHU KOHILENLHUAMH, B UCCIIEI0BATEIbCKOM TUTEpaType
HAJO0JITO 3aKPeNUIOCh MPeICTaBIeHue, yTo No3aHsAsA Gunocodpus Illemnmmara — 310
IIPE’KIE BCEro B BBICUIEH CTENIEHH OTBJICUEHHAs! MeTapU3NUeCcKasi KOHCTPYKIHS U 4TO
BOITPOCHI aHTPOIOJIOTHH M TIPAKTUYECKOM (TIPEKae BCEro MopasibHOM) (punocodun B Heit
HE 3aHUMAIOT CYIIECTBEHHOro MecTa. B Hanbosnee BIUATEIBHBIX UCCIIEI0BATEIbCKUX
pabotax 1950—1970-x rr., mocBsmeHHBIX o3aHeMy [llemmuary (cMm., Hanp. [4—6]),
IJIaBHAsl €10 METOJI0IOTMYeCKasi HOBALMs — KOHLETIHS MOTEHIMI KaK MOJAJIbHOCTEH —
paccMaTpuUBalIach MPEXkK/IE BCETO B CBSI3M ¢ 0A30BBIMU OHTOJIOTMYECKUMHU MPOOIeMaMu
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(cooTHOLIEHHEM OBITHSI U MBIIUICHUS], CYLITHOCTH M CYIIECTBOBAHMS, OBITUS U COOBITH,
BO3MOKHOCTH U JEHCTBUTENILHOCTH). B pesyinbrare cinoxunoch ycToitunBoe npemyoex-
neHue, uro guiaocodus Muoaoruu u Guiaocodus OTKPOBEHUS — ITO MPEXK/IE BCEro
ydeHHe 00 OHTOJOIMYECKUX MPHHILUMNAX U HNPUIOKEHUE 3TOr0 YUYEHHs K MHTEpIpe-
TallUd UCTOPUKO-PETUTHO3HBIX CBUIETENIBCTB, a JIeKAIllee B €r0 OCHOBE NPUTA3aHUE
Ha POHUKHOBEHHUE B TaliHbI BHYTPHOO)KECTBEHHOM XU3HU U Ha co3aHue (Humocodekoit
KOHILIEIIIINHY TBOPEHUS SIBJISICTCS CBHJIETEILCTBOM OTXOJ]a OT KAHTOBCKUX IPUHIIUIIOB
NOHUMaHUs penuruu (Beap A Kanra pazymMHOe cofaepKaHHE PEIMIHMU B KOHEYHOM
CYETE CBOJAUTCS UCKIFOUYUTEIBHO K MOPAJIbHO-IIPAKTUUECKUM ITOCTYJIATaM).

Orot 00pa3 nozanel ¢punocopun IllemnHra HAXOAUTCS B Pa3UTENLHOM KOHTPAcTe
C IIPE/ICTAaBJICHUEM O €ro (UI0CO(CKUX MOUCKAX, HEMOCPEICTBEHHO MPEALIECTBOBAB-
MIMX TEePHOAY OJMHHALATHIICTHETO MOJTYaHUsl — BeJlb B TpakTaTe o cBoboze (1809)
u lItyrraprckux nekmusax (1810) rimaBHBIM MpeaMETOM €ro nHTepeca Oblila HMEHHO
AHTPOIOJIOTHYECKAsl MPOOJIeMaTHKa, PUYEM OJHUM M3 BaKHEHIINX HCTOYHUKOB pas-
BUTOW B HUX aHTPOIOJIOIMYECKON KOHIEMIINYU MOCTYXK/JIa IMEHHO KaHTOBCKas (huio-
co(ust pesurum.

O npsAMOM BIIMSHUM KJIFOYEBBIX KOHLENIMN «Pemrun B mpezenax ToIbKO pa3yMay
Ha OO 3aMbIcen U apryMEHTAaTUBHYIO CTPYKTYpy «Dunocodckux uccie oBaHuil
0 CYIIHOCTH YeJIOBEYECKON CBOOO/IbI U CBA3aHHBIX C HEM MpeaAMeTax» HCCIIeA0BaTENN
MMcaau HeOAHOKpaTHO (cM., Hamp. [7. S. 146—150; 8. S. 97—110; 9. S. 158—204]).
Bosee Toro, UMEHHO 3TOMY COYMHEHHUIO NPUHAMJIEKUT PEIAIONAsi POJIb B UCTOPHH
perenuuy Haubosee CIOPHbIX U MPOOIEMATHYHBIX MOJI0KEHUI KaHTOBCKOH (uitocohun
PEUIUY — KOHLETIIMN PAJAUKAIBHOTO 371a B YEIOBEYECKOM NMPUPOJIE U yUEHUs 00 yMo-
IIOCTUTAEMOM XapaKTepe KaK CIEACTBHU ymMonocTturaemoro aesHus. [lockonsky mpo-
OJIeMHBIN TOPU30HT, B KOTOPOM JIBHXKYTCSI ITOCTPOEHUs], pa3BepHyThie B «Ilcuxomoru-
YeCKON CXeMe», BO MHOTOM 3a/1aH UIMEHHO TPaKTaTOM O CBOOOJE, KPaTKO HAaIlOMHUM
BaXHEHIIINE €70 MOTHUBBI.

OcHOBOH NPUHIMITHATIBHO HOBOI'O NOHUMAaHUSI 4eJI0BEYECKOM CBOOO/IbI, Ha KOTOpOe
[IennuHr NpuTA3a€T B 3TOM COYMHEHMH, CIIyKUT IMEPEBOPOT, MPOU3BEICHHBIN KaH-
TOBCKOW MOpaJsibHOH ¢uiocodueif, B KOTOpoii OblI0 JaHO 000CHOBaHUE (HOPMATBHOTO
HOHATHA CBOOOIbI KaK aBTOHOMHH BOJIU, TO €CTh KaK HE3aBUCHMOCTH BOJIM OT SMIIMPHU-
YECKUX YCJIOBUH COJIEPKATEIBHOTO OIPEAEIEeH s BOJIEHU. JTO (popMalibHOE OIpese-
neHue cBo6ojb! IlenauHr cTpeMHUTCs IOMOJHUTH COAEPKATEIbHBIM, «PEaTbHbIM
1 KMBBIM», KOTOPOE «3aKJIF0UaeTCsl B TOM, YTO OHA €CTh CIIOCOOHOCTH K JJ0OpY U 3Iy»
[10. C. 102]. Inst 060CHOBaHUS TaKOTO COACPKATEIBLHOTO MOHATHS ¢cBoOOo kI LLlemmuHr
pa3pabaThIBaeT CI0XKHYIO KOHLETIHIO a0COMFOTHOTO KaK HMBOI'O, MOJBMXKHOTO, POTH-
BOPEUMBOr0 €IMHCTBA JIBYX MPUHIUIIOB (B TPAaKTaTe OHU 0003HAUEHBI KaK «OCHOBa»
U «CYLIECTBOBAHMEY), U3 KOTOPBIX MEPBBII CIYXKUT NPEINOCBUIKON U YCIOBHEM aKTya-
JIM3alU1 BTOPOT0, a BTOPOI KOHCTUTYHUPYET NEPBBIN B KAYECTBE TAKOM NPEATIOCHIIKH.
ITockonbky denoBedeckas cB000Ia OCHOBAHA Ha KUBOW U MOJBMKHON CBA3U 000X
IPUHIIMIIOB, OHA COAEPKUT B ce0e BO3MOXKHOCTh IIEPEBOPAYMBAHUS IPABIUIBHOI'O
HEPAPXUUECKOr0 OTHOLICHUS MEXKIy HUMH, YTO U SBJISAETCS UCTOUYHMKOM 371a. OIHAKO
IIOCKOJIbKY OCYIIECTBJIEHHUE TAKOTO I€PEeBOpPavYMBaHUs MOJAraeT HOBOE OTHOILIEHHE
MEKAY IPUHIUIAMH, TO JEMCTBUTEILHOCTD 3J1a 3aKJI0YAETCS HE TOJIBKO B UCKAKCHUU
CaMOM BOJIM, HO U B IOPOXKACHUU ITON BOJIEH U3BPAIICHHOTO MOPSIAKA, KOTOPBII
[IlennuHr XapakTepu3yeT Kak «J10kHYI0 ku3Hb» [10. C. 114].
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Pa3BuBas Takum 00pa3oM KaHTOBCKYIO KOHLEMIHIO «PaJUKaIbHOTO 371a», 1llen-
JIMHT CTICIMAIBHO 00OCHOBBIBAET HE TOJIBKO BO3MOYKHOCTB, HO M ICHCTBUTEILHOCTH 3714,
[IPUYEM UCTOYHHMKOM 3TON JEHCTBUTEIBHOCTH BBICTYIIAET IEHCTBUE YKOPEHEHHOMN
B a0COJIFOTHOM KOHEYHOM BOJIM 4esoBeKa. Vcxoas u3 o01eil JOruKy MIeTMHT OBCKOTO
YYEHHs O IPUHIMIAX, SICHO, YTO TaKOE€ JIEHCTBHE, TOCKOJIBKY OHO OCHOBAaHO Ha MPHH-
LUNAaX U OTHOUICHUSIX, 0OYCIIOBIMBAIOIIMX CAMO HaJIM4HUEe COTBOPEHHOIO, HE MOKET
OBITH 3JIEMEHTOM AMITUPHUUYECKOTO Psifia U, CIEA0BATENbHO, HUKAaK HE MOXKET paccMmar-
puBaThCs Kak coObITHE BO BpeMeHu. Hanbonee yoequTesbHbIi OTBET Ha BOIIPOC O TOM,
KaK CJIelyeT MBICIUTh MOPaJIbHOE CAMOOOIIpeIeIeHNe KOHKPETHOM OTAeIbHOH Yeso-
BEYECKOH JINYHOCTH, OH YCMAaTPUBAET B KAHTOBCKON KOHIEMIINU UHTETUTHOETHLHOTO
nestaus (intelligible Tat). JleiicTBre, KOTOPBIM TOJAraeTcsi caMo pasinyue 1o0pa u 31a,
HE COBEPILIAETCS BO BPEMEHH, HO BMECTE C TEM U HE MOYKET UMETh XapaKTep BHEBPEMEH-
HOH ()aKTUYHOCTHU (B MPOTHUBHOM CIIydae MOPOXKAAeMOe UM 3710 He MOTJIO OBl OBITH
npeaMeToM BMeHeHus ). Ciie10BaTeNbHO, OHO OCYIIECTBISETCS €IUHBIM HEJETUMbIM
BHEBPEMEHHBIM aKMOM, B KOTOPOM I10JIaraeTcsl MOJHOE COAEPIKATEIIbHOE OIIPEIETIEHUE
U COoZiep>KaTesIbHasi B3aUMOCBSI3b BCEX MOTUBOB BCEX OT/IENbHBIX MOCTYIIKOB JIMYHOCTH.
«Eciu Obl yMonocTuraemasi CyIHOCTb Oblla MEPTBBIM OBITHEM, a B IPUMEHEHHUH K 4e-
JIOBEKY YE€M-TO IIPOCTO JaHHBIM eMy, — mnosicHseT LllennuHr, — To, HOCKOJIbKY €ro
JIEUCTBUSA MOTJIM OBl OBITH TOJIBKO HEOOXOIUMBIMHU, BCSIKAasi BMEHSAEMOCTh U CBOOOIA
yenoBeka ObUIn Obl HCKITIOUeHbl. OIHAKO MIMEHHO cama 3Ta BHYTPEHHsS! HE0OX0AMMOCTh
U eCTh CBO0OJa, CYIIHOCTh YEJIOBEKA €CTh CYHIHOCTHO €20 cOOCmBeHHOe OesHue.
HeobxoauMocTs 1 cBOOO/1a 3aKITIOUEHBI IPYT B JIpyre Kak €AUHasi CyIHOCTb, KOTOpast
SBIIIET ceOs TOW WMJIM IPYTOM, TOIBKO OyIIydr paccMOTpEHa C pa3HbIX CTOPOH; caMa
no cebe ona — cBoboa, hopmabHO — HeoOxoaumocTby [10. C. 130].

Onupasick Ha KaHTOBCKOE cioBoynoTpebienue, [lerumHr 0603HauaeT BCENOIHOTY
COJIEP>KATEIILHOTO OINPENIEIEHUs] TEPMUHOM «XapaKTep» M pa3indyaeT NPUMEHHUTEIBHO
K YEJIOBEKY, KaK ¥ MPUMEHUTEIHFHO KO BCSIKOMY SIBICHHIO BOOOIIIE, YMONOCMULAeMblll
u omnupuyeckui xapaxkrep. [loJ ymornocTuraeMpIM XapakTepoM HoApa3syMeBaeTcs Kak
pa3 To caMoe coiepKaTeIbHOE ONpEesIEHUE BOM (K 100py WM 311y), KOTOPOE MoJia-
raeTcs BHEBPEMEHHBIM PEIICHHEM, TOTJa KaK SMIIUPUUECKUN XapaKTep cliaraeTcs
13 MHOT000pa3Hst SMIMPUIECKUX BEIOOPOB, COBEPIIIAEMBIX YEIIOBEKOM Ha MPOTSHKEHUU
Bcell cBoell xu3HU. [10CKOIBKY YyMONOCTUTAaEMBII XapaKTep CIYKUT OCHOBAHHEM
SMITMPUYECKOT0, TO B CBOEH HPAaBCTBEHHOM CYITHOCTH UYEJIOBEK HE M3MEHSETCS BO Bpe-
MEHH, ¥ BO BCEM MHOT000pa3uu ero KOHKPETHBIX MPOSBIEHUH B TOCIEI0BATEIIEHOCTH
Ouorpaduyeckux coOBITHIT 0OHAPYKMBACTCS BEYHO BCET/A YK€ COBEPIICHHBIH UM BbI-
60p. LlemnuHr GopMyIHpyeT 3TOT TE3UC CO BCEH BO3MOKHOM PaTMKAIbHOCTBIO: «UeJIo-
BEK JICHCTBYET 3/1eCh TaK, KaK OH JIEHCTBOBAJ OT BEKa U YK€ B Hauasie TBopeHus. Ero
JIEHCTBOBAHUE HE CMAHOB8UMCSL, TAK )K€ KaK U OH HE CIMAaHO8UMCs B KAUeCTBE HPABCT-
BEHHOI'0 CYyIIIECTBA, HO M0 CBOEH IMpUpoJe eCcTh BeUyHO. TeM cambIM OTHalaeT U TOT
MYYMTENIBHBIN BOIPOC, KOTOPBIM TaK YacTo MPUXOAUTCS CIIBIIATE: I0YEMY UMEHHO 3TOT
YeJI0BEK OIpPEEIeH OBITh 3JIbIM U MOJUIBIM, a TOT, Ipyroi — OJIarOuecTUBBIM U CIIpa-
BE/JIMBBIM B CBOMX JecTBHsAX? MO0 JaHHBINA BOIPOC OCHOBAH Ha MPEIIIOJIOKEHNH, YTO
YeJIoBeK He ObUT y)Ke OT Haualla JISWCTBOBAHUEM U JISSTHUEM U YTO OH B KQUECTBE JTyXOB-
HOT'O cyllecTBa 001a1aeT ObITHEM JI0 CBOEH BOJIM M HE3aBUCUMO OT HEE, a 3TO, KaK Mbl
nokaszanu, Hepo3MoxxHo» [10. C. 133].
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OnHako B 3TOM HICJUTMHIOBCKOM PAcCY)KICHUH, KaK, COOCTBEHHO, U B TIOCITYKHB-
IIeM €My UCTOYHUKOM KaHTOBCKOM, BO3HHKAET Cepbe3Hasi TpyAHOCTh. Eciu Bce oTaennb-
HbIE SMIIUPUYECKUE JECUCTBUS YEJIOBEKA HETOCPEACTBEHHO BBITEKAIOT U3 MHTEIUIMIH-
0eNMBbHOTO JEesHMS, ONPE/EISIONIEr0 YMOIIOCTUIAEMBIi XapaKTep YeJlOBeKa, TO KAKUM JKe
00pa3oM MPOUCXOANUT pacHaieHue CMBICIIOBOTO €IMHCTBA HA MHOKECTBO OTAEIBHBIX
BHIOOPOB M KaK TO WJIM WHOE Pa3BepThIBAHME KOHKPETHOW HPABCTBEHHOU OMorpaduu
BO BPEMEHH O00peTaeT CBOe OCHOBAHUE B 3TOM CMBICIOBOM enuHCTBE? BO3MOXKHO 1t
KaKUM-TO 00pa3oM B AIMITUPHUYECKUX XapaKTEPUCTHKAX KOHKPETHOTO MHIUBHU/IA HAWTH
yKa3aHHs Ha TOT OOLIHUI HCTOYHHUK, K KOTOPOMY Bce OHM BocxoasaT? U ecnu aa, To Kakue
KOHKPETHBIE HHCTPYMEHTBI MOXET JaTh Juisi 3Toro ¢unocodus? B Tpakrare o cBoboe
[HenmuHr HEABYCMBICICHHO CUTHATIM3UPYET YUTATENSIM, YTO Ha TIEPBbII BOMPOC TOIDKEH
OBITH J1aH YTBEPAUTEIbHBIN OTBET: BCIACACTBUE UHTEIUIMTUOCIBHOTO NESTHHUS, TI0 €T0
MHEHUIO, «YEJIOBEK ... PUHSII B TIEPBOM TBOPEHHUH OTIPEIETICHHBIN 00pa3 v pOXKIaeTCs
B KQ4€CTBE TAKOr'0, KAKOW OH €CTh OT BEKa», U «IOCPEACTBOM ITOTO ACSHHS OTpe/ie-
JIieTCA Iaxke Xapakrep u crpykrypa ero tenecHocti» [10. C. 132]. Ho o ToM, kakum
00pa3oM MporecCcyalbHOEe PACKPHITHE CMBICIIA HHTEIUTUTUOCIIBHOTO ACSHUS MOYKET ObITh
BBISIBJICHO B ()OpMax M CIOCo0ax 3MIUPUYECKON JaHHOCTH KOHKPETHOTO MHAMBHIA
C €r0 HPaBCTBEHHBIMH, TICUXOJIOTUUECKIMH U JJaXKE TEJIECHBIMA OCOOCHHOCTSIMU, B TPaK-
TaTe HUYEro He TOBOPUTCH.

[TepBBIM METOAMYECKUM IMOJCTYIIOM K PEIICHUIO 3TOW MPOOJIEMbI CTal aHTPOIIO-
noruueckuid pazaen LTyTrapTcKuX 4acTHBIX JIEKLMA — TEKCTa, KOTOphI, Kak U «llcu-
XOJIIOTMYECKas CXeMay, ONPEIENEHHO UMEN 330TepHuecKuii ctatyc’. 3neck Llemmnr
BIEPBbIC IPIMEHSET CYIIECTBEHHO NIEPEOCMBICIICHHOE UM B TPAKTaTe O CBOOOJIE YUSHHE
0 MOTEHIMSIX K aHAJN3y B3aUMOCBSI3U MCUXO(DU3UUECKUX, ICUXUUECKUX U HPABCTBEH-
HBIX JUCTIO3UIIHN, OMPEIENSIONIMX CBOC0Opa3ne YeIOBEUSCKUX UHANBU/IOB: TE e CHJIBI,
KOTOpBIE BBICTYIAIOT KOHCTUTYHTHBHBIMH TPHHIMIIAMU TBOPEHHUS, 00Pa3yIOT U OCHOBY
YeJIOBEYECKOr0 AyXa, KOTOPBIN, COOTBETCTBEHHO, PACCMATPUBAETCS «HE B €T0 BHEIIHUX
cynp0ax ¥ TMOMBITKaX, a B COOTBETCTBHU C €r0 BHYTPEHHEH CYIIHOCTHIO U B COOTBET-
CTBHH C CHJIAMH M IIOTCHIMSAMH, 3aKII0OUCHHBIMH Takke U B enuHNIHOM» [11. C. 374].
B Irytraprekux nexiusx lemmuHr BeLaenseT TpU TaKUX CHJIbI WM MOTEHIIMN — HPaB
(Gemiit), myx (Geist) u gyury (Seele), koTopsie, CO0Opa3HO TepMUHOTOTHH (hrtocodhuu
TOKAECTBA, COOTHOCSTCS C PEATIbHBIM, UACATBHBIM U HEPA3JIIMUEHHOCTBIO TOTO U JPY-
roro. B cBoro odepep, TpH NOTEHIMK HpaBa 0003HAYAIOTCS KaK TOMJICHHE, )KEJaHUe
Y 9yBCTBO, TPH MOTEHIIUH JAyXa — KaK CBOEBOJIME, PACCYJIOK U BOJIS; AyIIa K€ MpeJi-
CTaeT Kak MPHUHIIUII, pa3InYHbIE MPOSBICHUS KOTOPOTO ONPEAEISIIOTCA HE MOTECHUUSAMU
BHYTpH Hero (100 OHa «Kak abCOMIOTHO OOJKECTBEHHOE YK€ HE MMeEET B ceOe CTereHe»
[11. C. 382]), a numip ero pa3audHbIM OTHOIIEHUEM K 00Jie€ HU3KUM MOTCHIIHSIM.
HerpynHo yBuaers, 4to B 0cHOBE «IICHXOJIOrMUecKOi CXEMBbD» JIEKUT OYEHb CXOJHAs
CTPYKTYpPHasi MOJIENb, XOTSl TEPMUHOJIOTHUYECKOE 0(OPMIICHUE OTACIbHBIX MOTCHINH
U JIOTHKA pa3BepTHIBAHUS UX B3aMMOJICHCTBUA B HEMl CYIIECTBEHHO MepepadoTaHbI
U JIJaHBI TOpa3nio 00Jiee CUCTEMAaTUYECKH.

> 06 ucropuu cosgauus LITyTrapTckux JeKuuit ¥ coequpuIeckoM CTaTyce TEKCTa KPaTKo
Ha pycckoM s3bike cM.: [16. C. 315—322]; nogpobuee Ha Hemerkom cM: [17. S. 21—72].
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He yrny0nssce B geTanbHOE pacCMOTPEHHE KOHKPETHBIX COOTBETCTBUI M PacXOik-
JIEHUH B TEPMUHOJIOTMU 00OMX aHTPOIOJOIMYECKUX HaOPOCKOB, 0OpaTUM BHUMaHHUE
Ha HECKOJIbKO Ba)KHBIX MOMEHTOB, pe3Ko oTinvaronmx «l[Icuxomoruueckyro cxemy»
ot LITyTraprckux JeKuii.

Bo-niepBbIxX, BBOAMMBIE B HEil 0003HAYCHUS IBUKYIINX CHJI BHYTPEHHEH KHU3HU
4esoBeKa MOJU(UIIMPOBAHBI B COOTBETCTBUM C COJIEPKATEIBHBIM IepeonpeielleHueM
MOTEHIIMI KaK OHTOJIOTHYECKUX MOAAIBHOCTEH, TaK YTO MPU MHTEPIPETALUH 3TOH Tep-
MHHOJIOTHH €€ HY’»KHO COOTHOCHUTh ¢ TepMHHamMHu Seinkonnen, Seinmiissen u Seinsollen,
BIIEPBBIC BBEJCHHBIMHU B DpiaHreHckoMm kypce 1820/21 rr. u o0pa3yronmmMu KOHIIETI-
TyaJbHBIN KapKac puiocopuu OTKpOBEHUSL.

Bo-BTOpBIX, 1 3TO BHOBb BO3BpAIIAET HAC K TEME BIIHMSHHS KAaHTOBCKOH (hunocopun
pENUIuM Ha LIEJUTMHIOBCKYIO aHTPOIOJIOTHIO, B NOHATUIIHOM anmapare «llcuxonoru-
YEeCKOM CXEMBbD» OOHAPYKUBAIOTCS HEOXKUAAHHBIE TEPMUHOJOTHUECKUE MEPEKITHMYKU
¢ «Penuruent B pezenax ToJIbKO pazyMa». Tak, OKa3aTeabHO, YTO IIPU aHAIN3E OCHOB-
HBIX aHTPOIIOJIOTUYECKUX MOTEHIUH (BOJIH, pacCyllKa U JyXa), B3SATBHIX «IJis ceOs»,
lenmuHr cucTeMaTuuecK ynoTpedssieT TEPMHUH «3a/1aToK» (Anlage), urparommii Kimo-
YEBYIO POJIb B KAHTOBCKOM OMHMCAHWU SMIMPHYECKU TAaHHOM AUCTIO3UIIMH KOHKPETHOTO
MHAMBH/IA B OTHOLIEHUHU K 100py M 311y (HallOMHHMM, YTO B caMOM Hauaie «Penurun
B IIpeJieNiax TOJBKO padymMay KaHT BBIZENSET B KAUECTBE «IIIEMEHTOB OIPEICICHHS
4eJIoBeKa» TPU KJlacca «3a/1aTKOB J100pa B YenoBeueckoil npupoae»: «1. 3amaTtku xu-
BOTHOCTH Y€JIOBEKa KakK JKUBOTO CYIIECTBA. 2. 3aJaTKN YeJIOBEYHOCTH €ro KaK CyIIECTBa
’KHUBOTO M BMECTE C TEM pa3yMHOTO. 3. 3aaTKH €ro JMYHOCTH KaK CyILECTBA Pa3yMHOIO
U BMECTE C TeM CIIOCOOHOT0 OTBeYaTh 3a cBou moctynku» [12. C. 25—26]). K kan-
TOBCKOMY TPAKTaTy O PEIMIMH SBHO BOCXOST U TaKHUE XapaKTE€PHbIE OCOOCHHOCTHU
HISJTTMHTOBCKOTO CJIIOBOYMOTPEOJICHUS, KaK MOCIeI0BaTeIbHOE PAa3IMUEHUE BOJIH
(Wille) u mpoussosna (Willkiir) u onpenenenue xapaktepa Kak «aOCOIIOTHOTO €IMHCTBA
BHYTPEHHETO MPHHIUIA»; CP. ¢ KAHTOBCKOM popmynuposkoii: «O0pa3 MbICieH, T.€.
nepBoe CyObEeKTUBHOE OCHOBAHME IMPUHSITHS MAaKCUM, MOXKET ObITh TOJIBKO OJHUM
Y HaIpaBJICH Ha BCE MPUMEHEeHHe cBo0oabI BoooOme» [12. C. 25]. [IpsaMbie ananoruu
B KQHTOBCKOM TEKCTE HAaXOJAT U ILEJUIMHIOBCKUE XapaKTEPUCTUKH MPOSBICHUN PETUTUU
01 IOKa3aTeJieM HU3MIMX MOTEHIINI; Cp., Hamp., EJUTHHIOBCKYIO XapaKTePUCTUKY XaH-
KECTBa C KaHTOBCKUM onpenenieHneM: «XamkecTBo (bigotterie, devotio spuria) — 310
MPUBBIYKA BMECTO COBEPIICHUSI OOTOYTOAHBIX MOCTYIKOB (B UCIIOJIHEHHH BCEX YeJI0-
BEYECKHUX 00s3aHHOCTEH) T0OUBAThCA HEMOCPEICTBEHHOro 001meHus ¢ borom, Bbika-
3pIBasi O1aroroBeHUe yepes3 NposiBiieHus HaboxkHoCTH. [TonoOHOE oBeeHHE ClleayeT
IPUYHUCIUTD K pabCKOMy city>keHuto (opus operatum)» [12. C. 201].

Haxomnen, B-Tpetbux, B «lIcuxonoruueckoit cxeme» MOTEHIIMN BHYTPEHHEH KU3HU
4eJI0BeKa, KaKk BEPHO Moa4epkuBacT Bansrep Opxapn, naHbel B iuHaMuke: «Bois, pasym
U IyX BBOJSTCS HE KaK CTaTUUECKUE DIIEMEHTHI, KOTOPhIe MOTJIH OBl IOTIOIHATH APYT
Apyra Uiu NpubaBiaATbCa IpYr K APYTy; OHM CKOpEE ONMMCHIBAIOTCS JIHMILIL B CBSI3U
’KHMBOT'O IPOIIECCa ... KaK 3BeHbs MpolLecca, OCPEICTBOM KOTOPOTO UeJIOBEK 00pa3o-
BhIBaeT ceds1, popmupyeT ceds B ,,onpeaenaeHHyo JUIHOCTh » [3. S. 17]. Takum obpa-
30M, B «IIcHMXO0JIOTHYecKoi cxeMey» JTaeTcsi CBOEro poja BapHaTHBHAS MOJENb CTAHOB-
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JICHUs! INYHOCTH, ONOPa Ha KOTOPYIO OTKPBIBAET BO3MOXKHOCTh PEKOHCTPYUPOBATh
(pa3ymeertcsi, JIMIIb OTYACTH) COJAEP)KATEIbHYIO CBSA3b AMIMPUUYECKOIO XapaKTepa
¢ ymornocTuraeMsimM. VMicxoas u3 o01Iero cMpIciia TEOpUU MOTEHIIHH, 3TOT MpoLece
OCMBICJICH 3/IeCh KaK MPOLIECC OMKPOGeHUs: B TOM CHeNn()UIECKOM 3HAYCHUH, KaKoe
3TOT TePMHH NprodpeTaeT B no3aHeM TBopuectse lllemumnra. iHTepecHo U 1o, 4TO CBOE
MECTO B paMKax 3TOT0 MPOIIECCa HAXOIAT T€ SMIMPUIECKHE XapaKTEPUCTUKH, KOTOPHIE,
no Meiciu KaHTa, He mpuHauiekar Hi MOpalibHO# (rmocodun, HU Gunocodhun penu-
I'MH, a ABJISIIOTCS MIPEAMETOM HOBOW JMCLMIUIMHBI aHTPOIOJIOTMHU (TaKOBBI, HAIIPUMED,
pasnuuHble POPMBI ICUXHYECKUX aHOMAIIUH, Pa3IMyie TeMIIEPaMEHTOB, (PM3HOTHOMH-
YeCKHe YepTHI U T.11.). TakuM 00pa3om, B HIETUTMHTOBCKOM HaOPOCKE OCYIIECTBIACTCS
MOTBITKA HA OCHOBE TEOPHH MOTEHIUN CO37aTh CBOCOOPA3HBIM CHUHTE3 KaHTOBCKOM
MopasbHOH puiocoduu, punocopuu peauruy U nparMaTHIECKon aHTPOIOIOTUH.

B 3axmouenue cienaeM OJJHO MOSCHEHUE IO MOBOAY PYCCKOTO MEepeBO/ia TEPMHU-
HOB, ynoTpebisembix B «llcuxonornueckoit cxeme». [Ipu BIOOpE 3KBUBAJIEHTOB MBI
PYKOBOJICTBOBAJIUCh YCTAHOBKOM Ha COXPAaHEHHE TEPMUHOJOIMYECKON MPEEMCTBEH-
HOCTH, C OJIHOHM CTOPOHBI, 10 OTHOUICHHUIO K YK€ UMEIOUIMMCs repeBoam «Kputuku
YHUCTOTO pazyMa» U «Peauruu B rmpezenax TOIBKO pa3yMay, a C Ipyro, M0 OTHOIICHUIO
K Hamemy nepesoay Lltyrraprckux nekuuil. B cumy neporo cooOpaxeHust Mbl nepe-
BomuM Verstand u Vernunft COOTBETCTBEHHO KaK «pacCyIok» H «pazym», Einbildungs-
kraft kak «cmocoOHOCTH BoOOpaXkeHUs», Anlage Kak «3aqaTok», a B CUIIy BTOPOTO
Gemiit kak «HpaB», Sehnsucht kak «romienue», Blodsinn 1 Wahnsinn coorBeTcTBEHHO
KaK «craboymue» u «0e3ymuey.

[lepeBox BBINIONHEH 1O MyOJMKALMK PYKONHCHOTO (hparMeHTa, c/ieNaHHoi Bab-
tepom Dpxapaom [3. S. 17—22]. Bcee Bbinenenus myoaukaTopa u rpaguyueckoe pacio-
JI0)KEHHE TEKCTa COXPAHEHbl; €AUHCTBEHHOE UCKITFOUEHHE CJIENIAHO JIJIsl TIOMEUEHHBIX
[lennuHrOM Ha MOJSAX PYKOMHCH HOMEPOB maparpadoB, KOTOPHIE MO TEXHUYECKUM
CO00paXCHUM BCTABJIEHBI HAMU B IIEPEBOJIE B COOTBETCTBYIOIIMX MECTaX B OCHOB-
HOM TEKCT.

Nudpopmauus o puHaHCHpOBaHMHU U OaarogapHocTu. VccienoBaHue BBHINOJHEHO B paMKax
npoekta PODU Ne 18-011-00080a.
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Intelligible Character and Revelation of Person:
F.W.J. Schelling “Psychological Scheme”

P.V. Rezvykh

Humanities Institute for Theoretical and Historical Studies. AV Poletaeva
National Research University — Higher School of Economics
Petrovka str., 12, Moscow, Russian Federation, 107031

Abstract. This article focuses on analysis of a handwritten fragment by F. W. J. Schelling “Psychological
scheme” (1837—1839), which is a study of main principles of philosophical anthropology. The article
reconstructs the circumstances of creating the mentioned text, which are connected with the trusting relation-
ship between Schelling and Bavarian Crown Prince Maximilian; it also highlights the parallels between
the text and the earlier Schelling's works exploring philosophical-anthropological problematic: “Philosophical
Investigations into the Essence of Human Freedom” (1809) and ““Stuttgart Seminars” (1810). In the course
of terminological analysis of the fragment author displays that the the main source of influence was the work
by I. Kant “Religion within the Limits of Reason Alone”. Major problem, considered by Schelling's anthro-
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pology, is defining the correlation between intelligible and empirical human character, the main resolv-
ing instrument being Schelling’s doctrine of potencies as ontological modalities developed in 1820—1830.

Key words: Classical German philosophy, Schelling, Kant, intelligible character, freedom, religion
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§1.
I.

Bouns,
COOCTBEHHO JyXOBHasl CyOCTaHIIMS YEJIOBEKA, OCHOBA BCETO, UBHAYAILHO TIOPOKIAIOIIEE
MaTepua, TO eAMHCTBEHHOE B YEJIOBEKE, YTO €CTh IPUYUHA Oblmusl.

.
Paccyoox,
He cosudaiowee, HO ynopsoouusaiowee, 0epanuiusaiowee, 1aromee OEeCKOHEYHOH, 0e3-
IpaHUYHOM BOJIe Mepy, coOoOLIaolee TOMY, 4TO caMo 10 cede cierno U HeCBOOOIHO,
pasymenue 1 c60600y.

1.
Ayx,
InoAJIMHHAA Yé€jb, TO, YTO JOJIZKHO 6BITI>, K quy BOJIAI JOJI’)KHA BO3BBICUTHCSA Hocpez[—
CTBOM pacCyiKa, IJiid 4€ro OHa OJOJDKHA OCB06OI[I/ITBC$I " IIPOCBCTIUTHCH.

§ 2.

Bce Tpu anemeHTa BCSKOTO JTyXOBHOTO OBITHSL PACcIIOOKEHbI TaK, YTO 3a/1a4a 4eso-
BEKa — OOBEMHUTH MX B MPABIJIHHOM, COOOPA3HOM MX HPHPO/IE OTHOLIEHHH. ITO 00b-
eIMHEHHE €CTh COJIeprKaHue Ipoliecca, OCPEICTBOM KOTOPOTo OH ce0si obpasosvisaem,
dopmupyer cedst B OnpeieNieHHyI0 JIMYHOCTh. Te CBOICTBa, KOTOpBIE YelIOBEeK oOpeTaeT
TaKuM 00pa3zoM (B MpoIecce), CyTh €ro JuuHble CBOMCTBA B Y3KOM CMBICTE (IIPU 3TOM
MIOCTOSTHHO B3aMMOJICHCTBYIOT ApyT ¢ apyroM (konkurrieren), momoXuTensHO WA OTPH-
[IaTeJIbHO, BCE TP DIIEMEHTA); Te CBOMCTBA BOJIM, PACCY/IKA, TyXa, KOTOPhIE OH, HE3aBU-
CHMO OT CBOETO JICHCTBHSI, 3apaHee UMEET ISl UCIIOJIb30BAHMUS WIIH MPEOIOJICHUS KaK
0JIarOTBOPHBIN WM MPOTUBALIUIICS MaTepHall, CyTh €ro npupooHsie cBoiictsa. (Ilpu
3TOM BOJISI, PACCYOK, IyX pacCMaTPUBAIOTCS KaXKIBIN 115 ce0s).

A.
Bomns, paccynok, oyx,
KaX/IbIi 1151 ce0s1, WM B MX TOJBKO MPUPOIHBIX OTHOILICHHSIX.

© Pessoix I1.B., mepeBon, 2019.
This work is licensed under a Creative Commons Attribution 4.0 International License
a https://creativecommons.org/licenses/by/4.0/
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§ 3.

1. Bons

a. yeaukom 07 cebs, paccMaTpruBaeMasi 0€30THOCUTEIIBHO K MPOIECCY, MOXKET
pa3IMuaThCs JHIIb 110 TOMY, O0ablie UIH MeHbUle €€ SHEPTUs, U OBITh OT MPUPOIBI
C71a00H MM CUIBLHOM, MOIIHOM MJIM HEMOIIHOM, ITOBMXKHOM MIIM MAJIOIIOBHKHOM.

['ne sHeprust BOIM MOYTH WM MOJHOCTBIO = (), OTCYTCTBYET JABIXKYILAst CHJIa BCETO
MPOIIECCa; PACCYKY HEYEro YHops10unBaTh (OH HE IMEET 0OBEKTa) U IIOTOMY OH U caM
YaxXHEeT; yX HEe MOXET MOpOIUTh ceds u3 Bos. — Crnaboymue (Blodsinn), (manotusm)
JyXOBHAasi CMEpPTb.

b. nns cebs1, HO BCe K€ B omHoweHuu K TpeOyeMoMy MPOIECcCy, CTaIO OBITh,
B CBOeM 3adamxe (Anlage), T.e. B CBOeH CIOCOOHOCTH MIJIM HECTIOCOOHOCTH, CKIIOHHOCTH
WJIM HECKJIOHHOCTH BCTYTAaTh B 00Jiee BBICOKUM MPOLIECC 00pa30BaHUs — 000pblil 3a0a-
mok, OypHou 3a0amox (TOIaTIIMBasl, HEMOIATIIMBAS, YIIPsMas BOJIA).

Ipumeuanue: Tak Kak BOJIsI €CTh CyOCTaHIWSA, TO €CTh MOTEHIMS MPOIIecca, TO B 3a-
JIaTKe BOJIM YK€, COOCTBEHHO, CO/IEPKATCS YKa3aHHUS Ha BCE MOCIEAYIOIUE CTYIICHH;
Ta MOTEHIHs, KOTOopas TTy0ke BCEro Morpy’keHa B BOJIIO, €CTh KaK pa3 MOTCHIIHUS
K HauBbIcIIeMYy, (OoJiee WM MeHee aKTHBHAsS) CO8ECHb.

Aenenus (CUMITOMBI), U3 KOTOPBIX MOKHO 3aKIIFOUYUTH O 33J]aTKE BOJH; JOOPBIi
Hactpoii (Laune), mypHOii HaCTPOH, BOCHPUMMYHBOCTE (OoJiee ToHKas win OoJee rpy-
0as) K YZI0BOJILCTBHSM WIIM K PA3IPaKCHUIO; YMEPEHHOCTh HJIM HEYMEPEHHOCTh MPOU3-
BOJIbHBIX JIBI)KEHUH U T.J1. B0, B KOTOpO# HET NOTEHIMU K OoJiee BHICOKOH YeIoBey-
HOCTHU, OOHApPY>KUBAETCS KaK )KUBOTHAS (OTIAIONIASICS TOJIOMY BOXKICIICHHUIO) BOJIS.

2. Paccyoox xak npupoomulii, B IPOTHBOIOJIOKHOCTh IPHOOPETEHHOMY TIOCPEICT-
BOM 00pa3zoBaHus (Kak NPUPOKAEHHAs COOOPa3UTEILHOCTh MPOTHBOIOJIOKHA COOOpa-
3UTENBHOCTH, TPUOOPETEHHON Hay4eHHEM), T0Ka3bIBAET MPUPOJIHYIO U YKE MPUPOXK/ICH-
HYI0 HE3aBUCUMOCTb (CBOOOY, HECKOBAaHHOCTb) pacCcyKa OT BOJIU; (3TOMCTUYHAS BOJIS
3aTEMHSET PACCy/10K) — TaK Ha3bIBAEMBIE C8em.ible 20108bl.

3. Jlyx 0ns cebs, TO €cTh KaK TOJIBKO IPUPOIHBIN, MOXKET HPOSBUTHCS JIUIIbL KaK
TO, 4TO (ppaHITy3bl Ha3bIBAIOT Esprit, a IMEHHO TO, B 4eM OOHAPYKUBACTCSI IIPHUPOTHOE
IPEBOCXOJICTBO JlyXa HE TOJIBKO HAJI BOJICH, HO M HaJ| PacCy/KOM, KOTOPBIN HCIIONb3Y-
€TCsI TOJIBKO KaK CPEJICTBO, HaJl KOTOPHIM JyX Y>K€ BO3HECCS M HAMEPEHHO TTO/IbITPHIBACT
€My, 9TOOBI JIaTh €My ITOYYBCTBOBATb €ro Oosee HU3Koe mosioxkeHne. — Jlyx Kak mpu-
POJIHBIN TOXE TOJIBKO Mamepuan Juis ojiee BBICOKOTO MPOoIiecca, H caM Mo ceOe JIMIIeH
TITyOHMHBI, €T0 HE CIeNyeT IyTaTh C JyXOM, yKe MPOIIEANINM Yepe3 MPOoIecc U BHOBb
SBJIAIOLIMMCS KaK MPUPOTHBIN, HAXOAAIINM cebe BhIpaKEHHE KaK oMop.

§ 4.
B.
Bons, paccyaok u nyx

B UX aKTUBHBIX OTHOLICHUAX WJIM B ITPOLCCCE.
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AA. BoJisi B OTHOILIEHUHU K PACCYAKY.

1. IlpeBpaTHOE OTHOILEHUE.

a. MCYC3HOBCHHE MPUPOJHOM CBS3U MEKITy 00OMMH (€CTECTBEHHOM MOTYMHEHHO-
CTH BOJIU paccyaky) — oezymue (Wahnsinn) (IpoTHBOMOIOKHOCTD CIIA00YMHUIO).

b. BoJisi, OTBepraomas paccyiok (cmpacms) WA UCKITIOYAIOMIAst €ro (drcecmo-
Kocepoue).

C. BOJIS, KOTOpasi BMECTO TOT'0, YTOOBI BOCIIPUHSTH 3aKOH OT paccyJika, paccMmar-
puBaeT ce0si caMy Kak 3aKOoH, — (1pou360.1, KOTOPBIA TaM, TJie OH UMEET CIJIy OOHapy-
KUTBCSL BOBHE, NPOsIBIIsieTCs Kak decnomusm). (IlepeBecy Bomu B 00IIeM cOOTBETCT-
BYET X01epUYecKull memMnepamennn).

2. Paccynok Ha ciyx0e y BOJIH, C TeM YTOOBI CO3/1aTh JUISL HEE 803MONCHOCHU
COO0pa3HO ee BOJICHUIO — (hanma3us — TOJUIMHHAS WA HeTlo/UTMHHas (PpaHTa3upoBa-
HUE) B 3aBUCHMOCTH OT TOTO, OUMHSETCS JIU BOJISL, B CBOIO OYEPE/lb, PACCYAKY, MPH-
BOJIS €0 B JACHCTBUE, WM HE MOTUYMHSIETCS, OIaropoHasi Wi HeOIaropoaHas B 3aBH-
CHMOCTH OT HAaIlPaBJICHHOCTH BOJIM TOJILKO HAa YyBCTBEHHOE yJJOBOJILCTBUE MITH Ha Ooliee
BBICOKHE 1eNH. (DKCUEHTPUIHOCTD). — CaHegUHUYeCKUll memMnepamenm.

3. Boums Ha ciyx0e y paccynka

a. I ONpEJEIEHHBIX Lienel — enumaHue (OTpULAaTeIbHas CTOPOHA BHUMAHUS —
abcmpakyusl, €e IPOTUBOIIOJIOKHOCTh — AUCTPAKIMSA) Aap HAOIIONCHUS, namamy (pU
KOTOPOH BOJISL OIHOBPEMEHHO BOCIIPUUMUMBA) npugbiuka (IpUiIexaHue, IpuoopeTeHne
3HAaHUM — HAayKU MaMATH).

b. 6e3yci0oBHO,

aa. HO C UCKIIIOYCHUEM Jyxa — U TaK, 4TO BOJISL HE TOXOIUT 10 CO3UOAHUS, A TOJb-
KO (pUKCHpyeTCsS Ha KAKOM-TO 0OBEKTE,

0l) TOJIBKO pacCyJ04YHOE 3HaHUE, TJIE pEUb UJIET TOJIBKO O HANUYHOM (OTIBIT), OTHO-
CTOpPOHHEE OCTPOYMHE, KOTOPOE, BBIPOKIASICh, MPEBPAIIACTCS B CYyMACOPOICME0, pe3o-
Hepcmgo (MHUTETBHOCTB ).

) B MOpaIbHOM OTHOIIEHHH ToJiasi lecaibHOCb (HEMMOepalbHOEe YMOHACTPOCHHE,
cKopee padcKoe, 4eM CBOOOJHOE); STOUCTHICCKU, O€3TyXOBHBIN YM, mupanus (OTIn4-
Hasl OT JICCIIOTH3Ma TE€M, YTO B Hel eCcTh paccyloK). dierMatuueckuii TeMIIepaMeHT.

bb. ¢ mpuBnedenuem ayxa. CodbogHoe equaeHne (In=eins=bildung) Bowm, pac-
cyzaka u gyxa. TolbKO B HEM SIBIISIETCS caM 4el08eK KaK MOIIIb, BO3BBIIIAIONIASCS HA
BCEMH TPEMsI JIEMEHTaMH U TIPU3BaHHAsl CBOOOTHO MU PacIiopshKaThes. TONBKO B HEM
YEeJIOBEK CTh ONpeeIeHHAs JUYHOCMb, HEKOE 11eNoe, Hekuil xapakmep. (IIpoTuBoro-
JI0)KHOCTB: OecXapakTepHOCTh. XapaKTep €CTh JIUIIb TaM, Il a0COIIOTHOE SHHCTBO
BHYTPCHHETO MPUHIIUIIA, THIYHOCTD B BBICIIIEM CMBICIIEC, © COBMECTUM TOJIHKO CO CTPOTOH
MPaBIUBOCTHIO MO OTHOIICHHIO K cebe U K IpyruM). TombKo Ha 3TOM CTYIEHU eCTh
€80000Hast HpascmeenHocms (OATMHHAS MOPAJIBHOCTE). [ /1e OT/IeNbHBIC AIEMEHTHI
paccesiHbl M HaXOJATCSl BHE TOT'O HEPACTOPKUMOTO €IWHCTBA, KOTOPOE OJTHO TOJIBKO
CIIOCOOHO JIaTh JIMYHOCTH, TAM Ha TOM MECTE, TJIe JIOJDKEH OBbLT OBITh cam 4elo6eK, MBI
HaXOJIUM HHYTO, ITyCTOE MECTO; MBI HAXOAUM TOJILKO (hopmbl, HO HUKAKOU CYUHOCHU.
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Ota opraHn4ecKU=/1yXOBHasl KOH(pOopMalMs HaJIM4YHA

o)) OO0 BCIIEACTBUE CKOPEE NPUpPOOHO20 ETUHCTBA, K KOTOPOMY YEJIOBEK CKJIOHEH
y’K€ B CUIIy CBOEH IPUPO/IbI, KOTOPOE OH KAaK JOOPOBOJIBHBIN MOJAPOK CBOEH MPHPOIbI
UMEET CKOpEE B Yy6Cmee, HEKEIU B ACHOM cO3HaHUU; 00BETUHSIONIEE SIBIISIETCS CKOpee
MACCUBHO (=/yIla), HeXeH akTUBHO (=ayX) Hpae (Gemiit), npekpacnas oywa; mox4u-
HEHHOE MOoMIeHUl0, TF0OBU K CMYTHBIM IMPEICTABICHUSAM (K MUCTHILIU3MY ).

Menanxonuueckuii memnepamenm.

) mubo BcienacTBre COOCTBEHHOM JIEATENBHOCTH U 00pa30BaHHUs.
T'epouueckuti memnepamenm —

H IPOABIIAACTCA

00t) MO0 BO BCEM )KU3HU YENIOBEKA KaK capMOHUUecKoe obpazosanue BoooIe (1po-
THUBOIOJIOKHOCTD: Pa3sOpBaHHOCTD, BHy’I‘peHHI/Iﬁ pasnajl) SICHOCTb CO3HaHUs, BOJIsSA, KOTO-
past Hania ce0s 1 erHa ¢ co00r0; B PYKOBOJICTBE ITyOJMYHBIMU JIEIaMH B CITydae Impa-
BUTEJICH U TeX, KTO NMPU3BaH MPEUMYILECTBEHHO K JICUCTBUIO; KaK MyOpocmb, OOHapy-
YKUBAroINasi cedst B 0COOEHHOCTH B YCMUPEHHOM (CAEpKaHHOM pacCyIKOM H JTyXOM) BOJIE.

BB) B 0COOEHHOCTH B AyXOBHBIX TBOPCHUSIX; B 3aBUCUMOCTH OT TOTO, BHIPAKACTCSI
JIM €JMHCTBO (KOTOpOE Beera 00pa3yroT, B3aUMO/ICHCTBYsI, BCE TPH 3JIEMEHTA) OOJIbIIe
B 60/1e ¥, WM B paccyoke**, UM HETIOCPEICTBCHHO B camom oyxe *** —

* [osmuueckas u xyoodcecmeennas cenuanvrocms. (Bomst gosgviuiaemes 3nech
10 TIOJUTHHHO ME0p4ecKoll, MPOIYKTHBHON (paHTa3MHU, 10 CHOCOOHOCMU 8000DANCEHU.
Tak Ha3bIBaGMBIN OYULYeHHbII 6KYC €CTh HE YTO HHOE KaK IOJTHOCTHEO OYMIIICHHAS BOJIS,
KOTOpasi HE MOXET BOJIUTh HUYETO, YTO HE PEKPACHO. )

** Hayunas, ghunocogpcrasn eenuanvrocms. (Paccynok Bo3BbIIIaeTCs 371€Ch 10 pa-
3yma. ToJbIil paccyIOK B CaMOM Y3KOM CMBICIIE YMEET JICHCTBOBATH 110 OHHbIM TIPa-
BUJIAM; PACCY/IOK B 0OJiee BHICOKOM CMBICIIE, KaK CIIOCOOHOCTh CY)KICHHS, YMEET pa3-
JMYaTh, KaKoe TPABHUIIO CIEeIyeT MPUMEHUTh. PacCyJ0K B HAUBBICILIEM CMBICIIE, KaK
pa3ym, caM cozoaem TIPaBUIIO.

**% Penurno3Has (MopajibHas) TCHHAIbHOCTb.

§5.

Bce, uTto nposiBnsieTcs Ha 9THX HAUBBICHIMX CTYINEHSX, UIMEETCS Ha MPEIIIeCTBY-
IOIIMX TOJBKO B UCKOKEHHOM O0TOOpaskeHHH. Tak, peiurus IMeeTcsl He TOJIbKO Ha STHX
HaMBBICILIUX CTYNEHAX, HO NPOSIBIIAETCS, B 3aBUCUMOCTH OT TOr'0, UMEET JIM OHA MECTO
CBOETO NMpeObIBaHMS B BOJIE C UCKIIOYEHUEM pa3dyma U JyXa, KaK TOJBIA dMIuUpusm
B PEIUIHH (KOTOPBIN yJIOBJIETBOPSIETCS MIPOCTO UCTIIOJIHEHUEM NPEANHUCAHHBIX LIEPEMO-
HHI KaK Cpe/ICTBa KO CIMACeHHUIO), KaK PEIMIHO3HOE PBEHUE (XaHorcecmeo), Ipu KOTOPOM
B OCOOCHHOCTH HE HY)KHO KEPTBOBATh HU OHOM MOPOYHOM CKIIOHHOCTBIO: TaM K€, T/Ie
UCKJIFOUYEH OyX, JIN00 Kak J1esio (haHTa3uu — PEMTHO3HAS MeumamenabHOCnb — B CBSI3U
C MOJINTUKOH (MOTPeOHOCTHIO BIACTBOBATH) ue3yumusm (XOTs 3Ta CBA3b BCTPEUAETCS
BOBCE HE TOJIBKO y T€X, KTO UMEHYETCsI He3yUTaMU B COOCTBEHHOM CMBICIIE) hanamusm,
1100 KaK JIeNI0 OJTHOTO TOJBKO PACCYIKA — 20JIblU PAYUOHATIUIM.
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§6.
HpOHBHCHI/IC 6HYmMperHeco BO 6HeUlHeM.

1. MOCKOJIBKY TOCJIEIHEE eCTh JIHUIIb 3HAK NPUPOOHbIX CBOWUCTB BOJIH, PacCy/Ka,
nyxa — oOpa3zoBaHue uyepena — o0pa3oBaHHe KpaHHOCTEH — OOJIHK.

2. TIOCKOJIBKY OHO €CTh 3HaK JIUYHBIX CBOHCTB — (DUBUOCHOMUYECKOE BbIpadceHue,
JIOCTYITHOE BOCIIPUSITHIO TPEXKJIE BCETO B OpraHax HanOosiee CBOOOTHOTO YHOTpeOIeHuUs
(Hamp., B pT€) — BO BCEM, YTO 3aBHCHT OT COOCTBEHHOI'O YIOTPEOJIICHUSI — OCaHKE,
MOXOJIKE, IBIKSHUU BOOOIIIE.
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O6wwumin kopeHb punocodpum n TeoNorumn
B nekumsax no ananektuke ®.A.3. LUnenepmaxepa

A.B. BeasieBa

HanuoHanbHeIN HCCIIEI0BATENIBCKUN YHUBEPCUTET
«Bricmras [Ixona DKOHOMHKI
yia. Macuuyxas, 0. 20, Mockea, Poccutickaa @edepayus, 101000

[nefiepmaxep — dutocod u TeoNIOr — MIMPOKO M3BECTEH B IMIPOTECTAHTCKUX Kpyrax. OmHako ero ¢uio-
coduro nociue pydeka JEeBSITHAIIATOrO — JABAJLATOrO BEKOB TOJIBKO HAUMHAIOT NEPEOTKPhIBAaThH B Poccuu.
OnHuUM U3 LeHTpasbHBIX npousBeneHuid Llneiiepmaxepa SBISIOTCS JIEKIWH TI0 JUAJICKTHKE, POYUTAHHBIE
M B beprmackoMm yHuBepcuTeTe. iMeHHO B Nekimsax mo auanektrke [nefiepmaxep m3maraet CBOIO CHCTEMY
¢bunocodpun. OH MBITACTCS COSMHUTH MHUP JSUCTBUS M MUP HAYKH, BBIBIISSA UX OOLIMH KOPEHb, TAKHM
oOpa3oM, npeaaras cBOH B3IV Ha pelIeHUe PoOJieMbl TOCTKaHTOBCKOM dunocoduu. eiicTBue
u o3HaHue, rmmet Lnefiepmaxep, He 1Ba pa3TMUHBIX HECBOAUMBIX APYT K IPYTY MHpa, B KOTOPBIX 00pe-
YeH KHUTh YEJIOBEK, HO JIBA PA3IMYHBIX B3IJIA/a HA PEAIbHOCTD, IPU 3TOM, MOCKOJIbKY OHU MOTYT OBITh
OIKCAaHBI B OJIHUX U TEX )K€ MOHATUAX, JOMUHUPOBAHUE TOW MM WHOM CTOPOHBI 3aBUCUT OT TOTO, KaKOE
13 o0UMX U 000MX «MHPOB) MOHATHI MMeeT nepeBec. bonee TOro, B 9THX JEKIUSIX MOKHO YBUAETb,
kak lllnefiepmaxep MOHMMAET CBSI3b TEOJOTHH M (Guinocodpuu. Teoaorus, TOCTOBEPHOCTh OCHOBAHHIMA
KOTOpOH MOATBEP)KAAIOTCS OYEBUIHON JaHHOCTBIO PEJTMTHO3HOTO YyBCTBA — OTKPOBEHHUsI AGconoTa, —
1 Gmrocodust, KOTopast MOCTENIEHHO BOCXOAUT K AOCOITIOTY, ONIHCHIBAs €T0 KaK BBICIIIEE TIOHSTHE, KOTOPOMY
0ol HUYETo HeJb3sl MPOTHBOIOCTABUTD, CIIEI0BATENILHO, KOTOPOE pa3yM He MOXKET OIPENeNHTh, CBOS
of1ee ocHoBaHKHE UMEIOT B AGcomoTe, bore, TaHHOM HaM B Y4yBCTBE, M PEAIIOCHUIAEMOM KaXKAOMY aKTy
ObITust ¥ MblnUieHus. Urtak, «uanextuky» [llneiiepmaxepa MOXKHO IO TIPaBYy CUMTATh HE TOJIBKO H3IIOXKE-
HHEM ero QUI0COCKON CHCTEMBI, HO U KITFOYOM K TOHMMAHHIO B3aMMOCBSI3H (PHIIOCO(HH U TECOIOTHH U MX
cBsI3U uepes nousATHe bora.
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B nernnii cemectp 1811 rona B crenax bepiauHckoro yHuepcurera ¢ 4 4acos
B OAHOM u3 ayautopuil num jgexkuuu WM.I'. duxrte mox oOumm 3aronoBkoM «DaKThbl
coszHanus» (Thatsachen des Bewufstseins), Tie OH n3naraj cBoe oHUMaHue Qunocoduu
KaK OCHOBaHUS BCSAKON HayKH, KOPEHb KOTOPOH JIEKUT B MOHATUH abconiomuozo A.
OCHOBHBIE MOJIOKEHUS TAKOTO MOHUMAHUS posid GUI0cOdUU MOITYUMIN Ha3BaHHUE
naykoyuenue (Wissenschaftslehre).

B aTOT %€ neTHMiA cemecTp ¢ 5 yacoB ObLT 3asBJICH W JAPYTOM IUKII JICKIIUH, B pac-
MUCAaHUY 3HAYAIINICS CIIeTYIOIUM 00pa3oM:

Sommersemester 1811: Dialecticen s. artis philophandi principiorum summam
tradet dieb. Lun., Mart., Merc. h. V—V1.

Die Dialectik, das heifit den Umfang der Principien der Kunst zu philo-
sophiren, lehrt Herr Schleiermacher, Mitglied der Akademie der Wissenschaften.

(63 Horer; 22.4.1811—20.8.1811)

Jannslit kype Ob11 npountad @punpuxom lllneliepmaxepom B bepiuHckom yHU-
BEPCUTETE LIECTh pa3, IPUUEM C KaXIbIM pPa30M KOJUYECTBO CIIyIIATENIEH BO3PACTAIIO.
OT0T Kypc, cucremarusupyonwmii B3risasl Llnefiepmaxepa Ha punocoduro, TEOIOrHIO
U UX OTHOIIEHHUE APYT K APYTY, IPEACTaBISIET Ul HAaC 0COObI MHTEpeC ellie U I0ToMY,
yro B HeM llIneliepmaxep, npogoinpkas TpaJuLvio MOCTKAaHTOBCKOM (uiocoduu, nemaer
HOMBITKY ONPENeNIUTh OE3yCIOBHOE Hauaulo, COSAUHSIONEe MUP OBITHUS, MBIIUICHUS
" IeHCTBHS.

Wpev eguHcTBa 3HAHUA U A, eNCTBUSA
B paHHuX paboTtax LLineiepmaxepa

«Ich bin mit dem Verstdnde ein Philosoph, denn das ist die unabhéngige und ur-
spriingliche Thétigkeit des Verstandes; und mit dem Gefiihl bin ich ganz ein Frommer
und zwar als solcher ein Christ, und habe das Heidenthum ganz ausgezogen oder viel-
mehr nie in mir gehabt»' [UTo kacaercs paccyaka, To s Gpuaocod, MOCKOIbKY 3TO €CTh
HE3aBUCHMasl M TIepBOHAYANIbHAS ACATEIBHOCTh PAacCyKa, HO YTO KacaeTcsl YyBCTBa,
TO 51 HAOOXKEH M SBJISIFOCH XPUCTUAHWHOM KaK TAKOBBIM, S TIOJIHOCTBIO OTOILEI OT SI3bI-
YecTBa WM JIaXKe HUKOTIa ero U He uMen B cede] [2. S. 342], — mumer Ineliepmaxep
B 071HOM 13 ruceM K Skoou. s @punpuxa Illneitepmaxepa, Teonora, nacropa u Guio-
cocda, 4yBCTBa M pa3yM HUKOT/a HE CTOSUTM B MpoTuBopeunn. CoBmeras paboTy B yHU-
BEpCUTETE U LIEPKOBHYIO cyk0y, [1Ineiiepmaxep npumupun B cBoelt duocoduu parm-
onaym3M [IpocBeriennss 1 4yBCTBEHHOCTh PoMaHTH3Ma, KAHTOBCKOE MOHSTHE JI0JITa
u penuruto. B cBoeit Teonmoruu Ineiiepmaxep BbIBEN pEIUTHIO U3-TI0J] BJIACTH ATHKH
Y HaYKH, HO TIPU 3TOM COXPaHWJ €€ OCHOBAaHHE B HEMOCPEJACTBEHHOW OYEBUIHOCTH
YyBCTBA.

Jlextmu mo auanekTuke, kotopsie Lllneilepmaxep He 63 COMHEHHS BCe JKE€ PEIIMIICS
npounTaTh B bepimHckoM yHHBEpcUTeTe, MPU3BaHbI NPEKIE BCETO OMMUCATh albTepHa-
TUBHON PUXTE CUCTEMOW €IMHCTBO MPAKTHUYECKOTO M TEOPETUUYECKOI0, WIEaTbHOTO
1 peasibHOTO. T.€. pemmTh 3a/1a4y, KOTOpyro MapkupyeT eme Kant, orpumias peaapHoe
paszfeneHre )KU3HH YeJIOBEKa Ha JIBa MUPA.

! Brief an Jacobi, a.a.0. (Anm. 1), 208f.
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Ve B Mene Ineiiepmaxep npe/iaraet ayBCTBO KAk MHCTPYMEHT 0CTyINa kK AGco-
JIOTHOMY, CBSI3bIBasl €ro Ipex/ie BCEro ¢ penurueil. B ceoeM panHem mpou3BeaeHUN
«Peun o penurun kK 00pa3oBaHHBIM JIOISIM, e Tipesuparontumy» (1799) Ilneiiepmaxep
criepBa «TBEpOH pyKoi 0OBOAMT IpaHMIIbI, OTAEIISIIONIME 3Ty chepy OT TexX ABYX cdep,
C KOTOPBIMH €€ MOocTOsIHHO cMmetmBanm» [13. C. 403], 3atem npu3zHaeT MHUMOE pasjie-
JIeHue cdep Yen0BeYeCKOro ObITH, 3a KOTOPBIM KPOUTCSI IEPBOHAYAIILHOE X €JMHCTBO,
MOATOMY B KOHEYHOM HTOT€ pasyM HE MOKET HaXOIHUTHCS B MPOTUBOPEUHH C PEIUTHU-
O3HBIM YyBCTBOM. 371eCh Mbl BuauM, uto lllneiiepmaxep npenacrasiser chepy pesuruu
KaK [EHTPAJIBHYIO0 U 00BEIMHSIONIYIO BCe OCTANbHBIE C(hephl YeIIOBEUECKOTO OBITHSI.
Ho ecnu «Peun o penurum» 310 ckopee MyOIUIMCTHUECKOE IIPOU3BEICHHE, JAJIeKOe
oT (OopMBI 3aKOHYCHHOH (PrTocodcKkoit cucTeMsl, To B Oojiee o3aHue padbotsl lneiiep-
Maxepa pruodpeTaroT 6osiee CUCTEMHBIHN XapakTep.

OnHako Ba)KHO TIOHUMATh, YTO OCHOBHBIM 3aHsTHeM Lllneiiepmaxepa Obuia mactop-
cKasl city»0a, KOTopoil OH mocBsIan 60JIbLIYIO YaCTh CBOETO BPEMEHH M CUII: «Anfang
seines beruflichen Lebens an bis zu seinem Ende schlichtweg und ohne Unterbrechung
Prediger war» [C camoro Hayana cBoeil mpodeccHOHaIbHOM KU3HU U 10 CAMOTO €€
KOHIIa OH MOCTOSIHHO ObuT npornoBenHukoM| [12. S. 10] B ynusepcurere xe llneliep-
Maxep Jiesall aKIeHT Ha YTEHUH JICKIUH, T0TOMY 3aj]jaua U3JI0’KEHHUs CBOCH CUCTEMBI
¢dmocoduu B OTACIEHOM TPY/E OTXOMJIA JAIEKO Ha BTOPOH IuiaH. [ maBHbIH (unocod-
ckuii Tpyx Illneiiepmaxepa, B KOTOPOM OH IIOCIENOBATEIBHO U CUCTEMAaTHYHO IIPE/ICTA-
BUJI CBOIO (hrstocopekyro (Miti Teo10ro-hrmitococKkyro) CUCTEMY TakK M He ObLT HaIHCaH.
OpHaKo JEKIMHU N0 TUAJIEKTUKE, B TOM 00beMe, B KOTOPOM OHHM HaM JOCTYITHBI, MOYKHO
CUMTaTh HanOoJIee TOIHBIM H3JI0KEHUEM UMEHHO gunocoghckux unei 1lneitepmaxepa,
Ha 5TOM OCHOBAHWU MPECTABISETCS BIIOJIHE BOSMOKHBIM ITOCTAaBUTh 3TOT TPYJ HA OJHY
cTynenb ¢ «Bepoyuenunem», B koropom lllneiiepmaxep paccMaTrpuBaeT Ipexe BCEro
meonocuieckue BOIpOCH.

HaGpocku nzeit k quanektuke kak «die unabhéngige und urspriingliche Thatigkeit
des Verstandes» [He3aBucHMast 1 epBOHAYaIbHASL AEATEIBHOCTh pacCyika] MOYXKHO yBHU-
nethb B padborax [llneriepmaxepa emte 1o 1811 roga. B padote 1803 roma «Grundlinien
einer Kritik der bisherigen Sittenlehre», o6ocHoBbIBast 3tuKy, Illneitepmaxep mpeacras-
JISIeT BCSAKOE 3HAHHME B KAYECTBE CUCTEMBI, JIEMEHTHI KOTOPOH — OT/IeNbHbIC HAYKH —
CBSI3aHBI MEXIy COOOW M B3aMMHO MPOHHUKAIOT APYT B Apyra. To 3HaHUE, KOTOpoe o0ec-
NEYMBACT IIETTLHOCTD U CBS3HOCTh CHUCTEME, HEe OYJIeT WICHOM psaa, HO OYAET CTOSTh
HaJl HUIMH, SIBJISSICE OCHOBAaHUEM €€ €IMHCTBA. Takoe OHMMaHNE CUCTEMBI CBSI3U OT/ICITh-
HBIX HayK U 0COOCHHO# posn puiocodckoro 3Hanus MoxkHo Haitn y WU.I'. duxre.
OpnHaxo Henocratok cucteMsl Puxre, no MHeHuto [1lneiiepmaxepa, 3aKr04aeTCs B TOM,
YTO OH, 0OOCHOBBIBAS ATHKY, UCKITIOUAET MPUPOY U3 CBoel cucteMsbl. [Ipobiemoii Bcero
TpaHCLEeHAeHTaIbHOro uaeamsmMa lllneliepmaxep BUANT NpexkIie BCEro €ro 0TOPBaHHOCTh
ot xm3HH: «Diese Isolierung des Wissens vom ,,Leben” ist es, die Schleiermacher iiber-
haupt am transzendentalen Idealismus kritisiert» [1, S. 185]. Bo3M0OXHOCTb BbIpakeHUs
B (punocodckoit cucreme He TONBKO MycTol (JOPMBI, HO M MHAMBHIYAJIBHOTO COJEpKa-
uust (i [nefiepmaxepa mpeskie BCero ero MCTOUHUKOM SIBJISIETCS] YyBCTBO) — TJIaB-
HOE, Ha 4TO o0OparaeT BHUMaHKE TEOJIOT TPU MIOCTPOSHUH CBOEH (PUIIOCOPCKON CHCTEMBI.
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[To3xe necornacue lllneiiepmaxepa ¢ monoxxeHUsIMA HayKOoy4deHUs] DUXTe TOCITYKaT
OJIHOM 13 npuuuH, nodemy lllneiiepmaxep pemaercs Ha Co34aHus Kypea JEKIUH 110 Jua-
JIEKTHKE: CO31aHuE aJIbTePHATHUBbI IOMYJSIPHOMY Ha TOT MOMEHT B bepiuHckoM yHH-
BEPCUTETE HAYKOYUCHHUIO.

[TpoGnema coequHeHus paszneneHHoro 3HaHus nepen Llnelipemaxepom crosiia
C CaMOTr'0 paHHEro Mepuoja ero TeopuecTBa. HeBo3MOXKHO cKa3aTh, 3aMbIIUISII JIM OH
YK€ BO BpeMsl HanucaHusi «Pedell 0 penmurum» NpoeKT TPEXYaCTHOTO JeJICHUs] 3HAHWUS,
YacTH KOTOPOT'O JOJDKHBI ObLIH OBl IIEpeX0oIuTh APYT B Apyra. Ho M3BecTHO, UTO BO BpeMst
yrenus «/luanextuxu» llneliepmaxep roBopu 0 HEOOXOAUMOCTH CO3AHUS TPeX CHU-
crem: Fundamentalphilosophie (3To u ectb Dialektik), Physik u Ethik. Ho riaBhoit
3agadeil ObUIO HE pasTPaHU4UTh TpU cepsl Grmocoduu, HO HAPOTHB, OKA3ATh HX
CKPBITOE €IMHCTBO.

Wneto ckpertoro enunctsa Physik u Ethik, peansroro n naeansroro Ilneiiepmaxep
u3jaraet B putopudeckor popme B «Peyax..» u «Monomorax» (1799/1800), a B ekiusix
10 3THUKE, 00bETMHEHHBIX 1MOJT 3arojioBkoM «Brouillon zur Ethik» («Ilran-nabpocok
Ortukny) (1805/06), lllneliepmaxep TOBOPUT O 3HAHUHU, KOTOPOE, B KOHEUHOM HTOTE,
JOJDKHO 00BemuHNUTh obmiee (Allgemein) n equananoe (Besonderen). [To3xe Illneitep-
Maxep pacUIMpUT OMIO3UINI0 00IIee—eTUHUYHOE IO TPOTUBOIIOCTABICHUS ObITHE—
3Hanue (Sein—FErkennen). OcHOBHOM 3a/aueii JUANIGKTUKH, TAKKM 00pa3oM, CTaHET
ONKCaHUE TOXKJECTBA MOCIEAHUX. M 3TO CTaHET JIGHTMOTHBOM BCEX IIECTH IHKJIOB
nekuui, kotopele [1lneiiepmMaxep yuTan Ha MPOTSHKEHUU JACCATH JIET, JOTIONHSS U Pa3-
BHBasi CBOU UJICH.

Opnnaxo riepBast monbITKa co3aanus Fundamentalphilosophie, Habpocku uzeii k Ko-
TOPOM 3apOIMITUCH ellie BO Bpemst «Pedeid...», otHocutes k 1811 roxy. B cBoem muceme
K cBOoeMy Jpyry Teonory Moaxumy Kpucruany T'accy 06 stux nexmumsx Illneiiepmaxep
TOBOPUT OCTOPO’KHO, OJTHAKO, BUJIHO, HACKOJIBKO ISl HEro ObLT BaXKEH 3TOT Kypc: ,, Und
nun gar die Dialektik, [...] Der Entschluf3 hatte lange in mir gewurmt, ich bin aber doch
froh, dafs er zum Durchbruch gekommen ist [...] Ich lese vor sechzig Zuhorern etwa |[...]
diesmal das stirkste Auditorium haben. [V Teneps naxxe quanekTka [...] 1o pemienue
JABHO HE JTaBaJO MHE MOKOS, HO BCE XK€ 5 Pajl, 4YTO JeJI0 CABHHYJIOCH. [...] S uynTaro
NPUMEPHO Ha ayJAUTOPHIO U3 IIECTHIECATH YEJIOBEK [...|, Ha 3TOT pa3 3TO caMasl CUJIbHAs
aynuropusi, kotopas y MeHs ectb] [11. S. 94]. Urak, B netHuit cemectp 1811 roma no
MOHEeAeTbHUKAM, BTOpHUKaM H cpeaaM lllnefiepmaxep HaunHAeT CBOM MEPBBIN LUK
JIEKIMIA 10 AUATEKTHKE B bepIrHCKOM yHHBEpCHUTETE.

AunanekTuka Kkak uckyccteo punocodpcresoBaHns

HasBanue, xoropoe LlIneliepmaxep BoIOMpaAET 7151 CBOETO LIMKIIA JICKIUH, IPEICTaB-
nsiet Oomnbinoit untepec: Die Dialectik, das heifst den Umfang der Principien der Kunst
zu philosophiren. TloHsiTHe «IHATEKTHKa» B UcTopry (hritocodun BocxomuT K [lnarony.
B momnozoctu B Hene Illneiiepmaxep u ero 6muskuii apyr dunocod-pomantux . Illne-
rellb 33fyMajId MPOEKT MepeBoa quanoros IlnaTona Ha HEMELKHH SI3bIK, OJJHAKO BCKOPE
®. [lnerens oTkazaics OT 3ayMaHHOro, U Lllneiiepmaxepy MpUIILIOCH 3aBEPIIUTH MEpe-
BOJ B OIMHOYKY. Bimsiaue ¢unocoduu [Tnarona na B3rsims! lneitiepmaxepa odeBui-
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HBI, 0oJIee Toro, B 00IIeM NpeANCIOBIH K cBoeMy nepeBoay Ilnarona Illneiiepmaxep,
KaK " B «JlHaJieKTHKe», YTBEP)KIaeT HeOOXOIMMOCTh CYIIECTBOBAHHSI OJTHOTO OCHOBA-
HHSL, U3 KOTOPOTO MPOKMCTEKAET BCAKOE 3HAHKE. A B MpeaucioBue K auanory «Kparum»
OH BKJIIOYAET TaKOe MOHMMaHUE €JJMHCTBA B OIPE/ICIICHNE TIOHATHS THaneKTuky y [la-
toHa: «die Kunst, deren Gegenstand das Wahre schlechthin ist in der Identitit des Er-
kennens und Darstellens» [MckyccTBo, ueit mpeameT ecTh HEMOCPEICTBEHHO UCTUHA
B TOXJIECTBE MO3HABAEMOTO U mpescTasisemoro] [6. S. 18].

Onnako nazanue lllneiiepmaxepom nekiuii «J{nanekTukay He SBISIETCS TONBKO
JUIIb OTCHUIKON K unocoduu [lnaTona. HazBanue yekiuil Takxke OTChIIAET HAc
Kk «TpaHcuennenTanpHOM nuanexTuke» Kanra, pasneny o rpaHunax v NpUTA3aHUAX
Hamero pasyma. OnHako B auaniektrke Lllneliepmaxep, XOTs ¥ yUUTHIBAET KAHTOBCKOE
ee MOHMMAaHUEe KaK OTHOIIEHHE O0YCIIOBICHHOTO K 0€3yCIOBHOMY, BUIHUT MO3UTHBHYIO
POJIb TUATIEKTHKY B TIOMCKE OCHOBaHHMSI BCSAKOTO HAILIETO 3HAHUS, KOTOPOE, XOTS M HEJI0-
CTYITHO Pa3yMy, BCE K€ MOXKET OBITh JTaHO B HeKoel ¢opme. Takum oOpazom, auanex-
THKA HE MOXKET OBbITh YYCHHUEM B ITOJTHOM CMBICIIE, HO OHA JIOJDKHA CTOSITh BBIIIE pa3yma,
MOCKOJIBKY COAEPIKUT B ceOe ero ycimoBue. OT HEro CKphIT caM MpeIMeT THAICKTHKHY,
a MIMEHHO TOXXJECTBO PealbHOTO HMcalibHOTrO. TakuM 00pa3oM, JHaJeKTHKA JIO0JDKHA
OBITH MOHSATA, MIPEXKIE BCETO, KaK UCKYCCMB0, UCKYCCTBO TMEPEX0/1a Pa3aIndus K TOXK/Ie-
CTBY WiH, ciioBamu camoro [1lneiiepmaxepa, KOTOpbIe OH BBIHOCHT B 3arjiaBue «umfang
der Principien der Kunst zu philosophieren» [COBOKYIMHOCTh TMPHHIIUIIOB UCKYCCTBA
¢unocopcTBoBaHMA|.

JNekuum «Die Dialectik, das heilt den Umfang
der Principien der Kunst zu philosophiren», 1811

CoxpanuBimecs: MaTepraiibl, ocTaBlieHHbie camuM llIneiipemMaxepom mo JeKusIm
1811 roma, npeacTaBisitOT COO0M KpaTKUe TE€3UCHI JEKIUH U 3aMETKH, KOTOpbIE TOMO-
rajii eMy BeICTpanBaTh Matepuai. [lo3muee, korma [lneliepmMaxep uuTai 3TOT e Kype
B 1814/15 u 1818 rogax, oH UCIOab30Baj] 3aMeTKH 1811 roga, JOMOJIHSIS NX HOBBIMU
Te3UCaMu U KOMMEHTapusMH. M3HadaapHO 3T HAOPOCKH HE TOTOBHIINCH K TEYATH,
[nefiepmaxep mucan uX ISt JMYHOTO UCTIONB30BAHMSA, TOITOMY STOT Marepuall J0CTa-
TOYHO CIIO’KHO To/1aeTcst cucreMaru3anuu. OHAKO CIYCTS ISITh JIET MOCJIe CMEPTH
IIneiiepmaxepa B 1834 rosy ero yuenuk JI. Mionac n3maer Bce MaTepuasl o «Jlpanex-
THKE», TJIe 32 OCHOBY TekcTa OepeT nekiuu 1814 rona, a nekiuu 1811 roga uznaer
npuioxeHreM. [1ozxe B TEKCT MUaneKTHKA ObUTH TOOABJIEHBI HE TOJIBKO 3aMETKH CaMOTO
[netiepmaxepa, HO U KOHCIICKTHI €r0 YCTHBIX JICKIIUH, CICIIAHHBIX €T0 YUCHHKOM
U mocyeaoBaTeneM ABrycToM TBeCTEHOM.

Bo Bcex miectu Kypcax Mo JIUajIeKTHKE KpaCHOW HUTBIO MPOXOJUT UCS B3aHMO-
3aBUCHMOCTH ObITHS U MbIluieHus1. [1lnefiepmaxep HauMHACT C BBISBICHHS IByX OCHOB-
HBIX XapaKTEPUCTHK BCSKOTO 3HAHWS. 3HAHWE, BO-TICPBBIX, JIOJDKHO COBIAJIATH C OBITHEM,
TOJIBKO TOT/Ia OHO OYJIeT OTINYaThCs OT MHEHHUSI.

3nechk [IneliepmMaxep UCIIONB3YET apUCTOTENEBCKOE OIpesesieHre NCTHHBI. OTHaKO
TOJIBKO JIMIIH COBMAJICHUE C ObITHEM HE JaeT MHEHHUIO CUMTAThCS 3HaHUEM. BO-BTOPBIX,
BCSKOE 3HAHHE (€CIM OHO MPETCHYyeT Ha HAYYHBIH CTATyC) JOHDKHO UMETh XapaKTep
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00IIe3HAYUMOCTH, T.€. JIOJDKHA MBICITUTHCS BCEMH CyOBbeKTaMH ouHaKoBo. [lepBoe
MMEET CBOE OCHOBAHHE B €JMHOM OOBEKTUBHOM OBITHH, C KOTOPBIM KaXbIi HHIUBH]]
MMEET JIENI0, BTOPOE OCHOBBIBAETCSI HA OOIIHOCTH KOHCTPYKIMH paccy/Ka. B mo3HaHum
ObITHE IPOHHMKAET B MBIIIJICHHE, CO3/aBasi 3HAHKE, B aKTE BOJICHUS HAIIPOTHUB — MBIIII-
JICHWEe BTOpraercs B ObITHE, U3MeHss ero. bonee Toro, 00a CBOHCTBa, XapakTepH3y-
IOIIYE MBIIICHUE, OMTUCHIBAIOT H MOPAIbHOE JICHCTBHE.

OcHOBBIBasICh Ha KAHTOBCKOM MOpaJIbHOM yueHuH, [1Ineiiepmaxep roBoput o HeoO-
XOJJMMOCTH COOTBETCTBHS MBIIUICHUS OBITHIO B aKTE BOJICHUS KaK O MPUHIUITHAIBHON
BO3MOXKHOCTH pEajIM3allii MOPAIBLHOTO JEUCTBUS B MHpPE, a 00 YHUBEPCAIbHOCTH KaK
0 BCEOOIIHOCTH MOPAIBFHOTO 3aKOHA, KOTOPBIN SIBJISICTCS] TIPOLYKTOM pa3yma, a CIeio-
BaTeNILHO, MPOIYLUPYETCS BCEMH OOBEKTaMU TOXKIECTBEHHO. TakuM 00pa3om, B CaMOM
OTIpeIeTICHUH 3HAHMSI CKPBIBAIOTCS U €r0 COJIepKaTelIbHasi CTOPOHA (CBS3b C OBITHEM)
u popmaiibHast (0OIIHOCTh M YHUBEPCATBHOCTH KaTeropuid paccyka). Das Wissen wird
zugleich immer als Wissenschaft gedacht d.h. mit dem Charakter der Allgemeingiiltigkeit
[3HaHMe Bcer/ia MBICIUTCS B TO )K€ BPeMs U KakK HayKa, TO €CThb KaK, HMEIOIIEee XapakK-
tep obuiesHaunmoctu] [10. S. 5], — mumer [Inetiepmaxep. HeoOxoaumocTs npu3HaHus
00IIIe3HAUMMOCTH 3HAHUSA /I HErO OYeHb Ba)KHA €IIe U MOTOMY, YTO TaKoe Orpesese-
HHE TI03BOJISIET MPEJCTABUTh ITHKY KaK HAayKy, KOTOpasi Takxke OyAeT yJIOBJIETBOPATh
JIBYyM OCHOBHBIM XapaKTEPHCTHUKAM 3HAaHUSA. DTHKA HANPSAMYIO CBs3aHA C PasyMoM,
KOTOPBIH, B CBOIO OYepe.lb, HE M30JIMPOBAaH OT MPHUPOBI, HO BO3ACHUCTBYET Ha HEe.
«The subject matter of ethical investigation is the activity of reason (i.e., reasonable
human activity), and this Schleiermacher understood as a matter of reason's seeking
unity with nature or seeking to make nature “reasonable”» [10. S. 115]. B nexumsx
1811 rona Illneiiepmaxep BHIHOCUT 3TO OTAETBHBIM IMyHKTOM: Auch dagegen dafs wir
Ethik fiir philosophischer zu halten gewohnt sind als Physik [ Tax)xe mpoTHB TOTO, 4TO
MBI IIPUBBIKIIM IPUHUMATh 3TUKY 32 4TO-TO Ooree puocodcekoe, ueMm ¢usukal [10. S. 17].
OO11e3HaYNMOCTh ATUKH MPOSBISIETCS B MOPAJIILHOM 3aKOHE, KOTOPBI B CHIIy CBOEH
aNpUOPHOCTH MBICIUTCSI BCeMH cyObekTamu ofuHakoBo. Ho ecni B usmke coBmaieHne
3HAHUS ¢ OBITHEM 00ECTICUMBACTCS CO3EPLIAHMEM, TO B ATUKE OHO SIBIISICTCS PE3YJIBTaTOM
neiicteus. T.e. B IEpBOM Cilydae CO3epliaHUe «HAKJIAAbIBACTCs» HA ObITHE, BO BTOPOM
clly4yae JeiCTBHE MOJABOAUT ObITHE TI0/1 HEOOXOMMOE CO3epIIaHKe Yepe3 CIIOCOOHOCTh
KeJaHMs, MO3BOJISIONIee CyObeKTy CTaTh MPUYMHON AEHCTBUTEIBHOCTH CBOMX COOCT-
BEHHBIX IpesicTaBieHuii. OTCIo/a ClieyeT, YTO OTHOIICHHUE 3TUKH U (GU3HKH K (PUIIOCO-
¢buu 1 K THaneKTUKe abCOIFOTHO OJMHAKOBBIE, a IMEHHO 3a/1aueil THAJICKTUKH SIBIISCTCSI
MOUCK €MHOTO KOPHS, U3 KOTOPOTO UCXOAMT U TIO3HAHMeE, U aeicTaue. [lapamienism
JEHCTBUS ¥ TIO3HAHMS JKE B CBOIO OUEpEb SBISIETCS pe3yIbTaTOM Mapajuienu3Ma ObITHSI
Y MBIIUIEHUS. DTO MoXokee Ha Te3uc [lapmeHnaa yTBep)KaeHe HECKOIBKO OTIMYASTCS
OT ey ApeBHerpedeckoro guocoda: ecnu y [lapmenunna ObiTHE U MBIIITICHHE CYTh
OJTHO | TO ke, To i LlIneliepmMaxepa IPUHIUITUAIBEHO, YTO OHU PA3JIMYHbI, HO OT3ep-
KaJMBaIOT JPYT Jpyra, T.€. MBI MOXXEM pacCMaTpUBATh BCE KaK OBITHE WM KaK aKT
MBIIIJIEHUS,, 1 TOM U B APYroM ciydyae OyJeT MepeBemnBaTh JU00 OpraHu4IecKoe
(comeprkanue), 1100 (popmMabHOE COOTBETCTBEHHO. T0, paccMaTpruBaeM MbI YTO-TO KaK
(bparMeHT OBITHS WX KaK aKT MBIIUICHHUS, 3aBUCUT JIUIIb OT HAIIIETO BBIOOpa, OT mep-
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CHEKTUBBI HAILIETO B3IUIAA: Yepe3 MPU3MY MO3HABAEMOI'O HIIU K€ MO3HAIOUIETO MBI
XOTHM paccMaTpHUBaTh JaHHOE. Ha nmpuMepe NeBsITHAAIATOTO Te3KCa BUIHO, YTO KOHEI]
mbiieHus st [neiepmaxepa o3Hadaet u konen ObiTHs: Die bloBe Materie ist die
Endlichkeit des Seins als Negation des Denkens gedacht, also nur Abstraction oder
Mythos [["onas matepusi €cTb KOHEUHOCTh OBITHSA, TIOMBICIICHHAS KaK OTpHUIIaHUE
MBIIICHHS, TO €CTh JIMIIb abcTpakus win mud] [10. S. 6], Takum 0O6pa3om HU OTHO
HE TIOPOKAAeT APYroro, HU OJHO HE SIBISETCS MPUYMHOW JIPYTroro: MX B3aMMO3aBHCHU-
MOCTb SIBJIICTCSI HE PE3YJITATOM IOPOXKICHHSI HJIH TIPEIIICCTBOBAHUS, a PE3yJIbTaTOM
B3auMooIpeaeneHus. Mbl He MOKEM paccMaTpHUBaTh C TOUKH 3pEHUs OBITHS TO, YTO
HEJIOCTYITHO MBIIUIEHHUIO, 1 HA000poT. MTak, ObITHE U MBIIUICHUE €CTh TOJIBKO CIIOCOOBI
paccMOTpeHHs, @ He CaMOCTOATENbHBIE CyOCTaHIMU, B YK TeM Oosiee ObITHE HE MOXKET
OBITH TIOJYUHEHO MBIIUICHUIO, & MBIIIIEHUE OBITHIO; OHH a0COJIIOTHO PaBHO3HAYHBI.
[pu sTom Lneitepmaxep ycTaHaBIMBAET «MOCT» — (HOPMY IIepexo/ia OT OBITHS K MBIIII-
neHuro u HaobopoT. Ha posb Takoro «moctax Illneiiepmaxep npeiaraeT mpocTpaHCTBO
u Bpems: Die gemeinsame Form des Seins und Denkens in ihrem relativen Gegensaz
ist wol Raum und Zeit, Raum des Seins an sich und Zeit des Seins in Bezug auf das
Denken, Zeit des Denkens an sich und Raum des Denkens in Bezug auf das Sein
[O6mmas hopma OBITHS M MBIIIUICHHS B UX OTHOCUTEILHOMN MPOTUBOIIOJIOKHOCTH ECTh,
MOXKAITyH, MPOCTPAHCTBO U BPEMsi, MPOCTPAHCTBO OBITHS CaMOT0 TIO cebe 1 BpeMsl ObITHS
B COOTHECEHHH C MBIIUICHHEM, BPEMsl MBILIUICHHSI CaMOT0 M0 ce0e M MPOCTPAHCTBO
MBIIUICHHUS B cOOTHeceHnu ¢ ObiTueM| [10. S. 7]. beitre camo 1o cebe TOIBKO MPOCT-
PaHCTBEHHO, MbI HE MOKEM T'OBOPHTH O CYIIIECTBOBAHHH TIPHPOJIbI BO BPEMEHH 0O€3 MpH-
BJICYCHHS MBILUICHHUS, T.€. BPeMs B OBITUH BO3MOYKHO TOJIBKO MPU COOTHECEHUU OBITHS
¢ MbIiuIeHreM. 11 Hao0opoT, MBIIIIEHHE caMo 10 ce0e HOCHT MCKIIIOUUTEIHHO BPEMEH-
HOH XapakTtep, MPOCTPAHCTBEHHOCTh OHO OOpPETAeT TOJIBKO B CBSI3H C ObITHEM. Takum
o0pa3zoM, o0rielt popMoit 1s OBITHS U MBILIUICHUS SIBJISICTCS IPOCTPAHCTBO — BPEMSL.
PaBHO3HAYHOCTh ¥ KOMIUTUMEHTAPHOCTh OBITHS M MBIIUICHUS 00ECIIeUnBaCTCS
€IMHBIM UCTOYHUKOM, U3 KOTOPOTO MPOUCXOUT Pa3JBOCHUE HA MBIIIIICHHE U ObITHE.
Eme B nexmusax 1811 roma MoXHO yBUAETH MOBTOpeHUE U pa3ButHe uaeu lllneiiep-
Maxepa HEeHCKOTo Mepro/ia €ro TBOPYECTBA: CKPBITOM SIMHCTBE OBITHS M MBIIUICHUS,
KOTOpOE KOPEHHUThCS B a0COMOTHO BhIciieM ObiTuu (absolut hochstes Sein). «Der Paral-
lelismus des Seins und Denkens fiihrt schon auf ein absolut hochstes Sein» [[Tapame-
JIM3M OBITUS U MBIIIICHHUS YK€ TIPHBOJIUT K AOCOIFOTHO HAMBBICIIIEMY OBITHIO |, — TIHILIET
HIneitepmaxep. U naneme: «Es ist unmoglich sich den Urgrund des Seins und des
Wissens dualistisch zu denken» [HeBO3MOXHO MBICIIUTL TPAOCHOBY OBITHS M 3HAHUS
nyamuctadeck] [10. S. 17]. [Ipu 3T0oM «aOCOTIOTHO BHICIIEE OBITHEY HE MOXKET OBITh
pe3yabTaTOM MPOCTON aOCTPaAKIUK, TaK KaKk abCTPaKLUs €CTh pe3)ibmanm MbIIUICHHS,
a He ero npuuuna, HO aOCONIOTHO BhICIIEE OBITHE €CTh UCTOYHUK JOCTOBEPHOCTH
¥ OCHOBaHME OBITHS M MBIILICHUS. 3a7a4a puiaocohuu — MOUCK CPENICTBA, Yepe3
KOTOpO€ HauBbICIIee ObITHE HaM JOCTYNHO. BaxkHo, uTo dumiiocodpust He MOXKET ObITH
HAYKO# O HaWBBICIIEM OBITHH, TaK KaK HayKa HaXOJAMUTCS B MIOTYMHEHHOM TIOJI0KECHUH
y nocneanero: Die Wissenschaft und die Wahrheit sind nicht das Absolute aber sie
stammen davon her [Hayka u uctuna He cyTb caM0o AOCOJIIOTHOE, HO IPOUCXOJIAT
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ot wero] [10. S. 8]. Hayka cBsi3aHa ¢ HCTUHOI, BbICIIIEE OBITHE K€ CYIIIECTBYET JI0 BCIKOTO
pasnesneHus, B TOM 4uCie Ha UCTUHY — JI0Kb. KakuM ke 06pa3oM Ham CTaHOBUTCS
TOCTYIIHO abCONOMHO blcuiee Oblmue, eCIU ISl €T0 OMUCAHUS U OIpeIesIeHUs] HaM
HE00XOJAMMO BCEI/Ia MPOBECTU NPEXkAE ONEPALUIO Pa3AeiCHUs] Ha YTBEPKICHHE-0T-
pHIIaHuE KaKoro-1nbo npeaukara? 31ech Mbl MOAXOANM K BaXKHEHIIIEMY MTyHKTY, Yepe3
KOTOpBIN coequusitoTes ¢punocodus u Teonorus Llneiiepmaxepa, U, Kak ClieCTBHE, €r0
MOHUMaHKe (PU3UKHU U ITUKH.

OcHoBHbIe naeu «uanekTukn» B ee CBS3n C penurmen

Kak yxe s roBopmiia Beime, «luanektuxky» lllneliepmaxep unran mecTsb pas.
Pazymeercsi, Ha ipoTshKeHHN O0Jiee YeM JECATH JIET JICKIIMHA HE MOTJIN OBITh IPaKTH4e-
CKHU MJIEHTHYHBIMH, OJJHAKO HECMOTps Ha u3MeHeHus lllnefiepmaxep coxpaHs HEeHT-
pasibHBIC UIEH, Pa3BHUBAs, HO PAIUKAILHO HE NMEPEOCMBICIIMBAS CBOETO yueHUs. Takum
00pa3oM, MO>KHO M3JIO)KUTh OCHOBHYIO HJICIO BCEX MIECTH LUKIIOB JIEKIMH. IHTEepecHO
3aMETUTh, YTO YTEHHUE U 10pabOTKa JIEKIMH MO JUAJIEKTUKE COBIAJAeT IO BPEMEHHU
¢ TpeThuM u3nanuem «Peueii o penurun» (npu xu3nu llneiiepmaxepa n3naHHBIX
nocienuuii pa3 B 1821 roay) u ¢ pazpadotkoii Lllneitepmaxepom JeKIHii O XpPUCTHAH-
CKOM TEOJIOTHH M M3/IaHUEM «XPHUCTHAHCKOM Bepb» B ToM ke 1821 romy. Takoii mapai-
JIeTU3M JIMITHUM pa3 moadyepkuBaeTr cBsi3b ¢uiiocopuu u teonoruu llneitepmaxepa,
xenanue lneiiepmaxepa 00beIUHUTD U YIOPSAIOYUTH PU3UKY, ITUKY, HUIOCOPHIO
Y TEOJIOTHIO, TEM CaMbIM II0-CBOEMY pelliasi BOPOC KAaHTOBCKOM (uiocoduu o He0O-
XOJAMMOM U CKPBITOM JUISl IO3HAHUSI €JMHOM UCTOYHUKE OBITHS YEJIOBEKA.

B manyckpunrax «Sittenlehre» MoxHO HaliTH ompesesieHne MPUPOIbI U pa3yma,
KOTOpBIE BIOJTHE COTJIACYIOTCS C HIASIMU «/[raneKkTnkmy. A B KOMMEHTapHX K JICKIHAM
1828 rona MbI BUIMIM CIIEYIOIIME ONIPEIeNICHHS MMPUPOJIBI U pasyMa: IIepBOe ecTh ,,das
Ineinander alles dinglichen and geistigen Seins als Dingliches d.h. Gewusstes ist
die Natur* [B3anMonpoHUKHOBEHHE BCETO BEIHOTO U JyXOBHOT'O OBITHS, pACCMOTPEH-
HOTO KaK BEIIHOE, T.€. I03HaBaeMoe, €CTh Ipupoa], a Bropoe — ,,das Ineinander alles
Dinglichen and Geistigen als Geistiges d.h. Wissendes ist die Vernunft* [Bzaumomnpo-
HUKHOBEHHE BCETO BEIIHOTO U JIyXOBHOTO [OBITHSI|, PACCMOTPEHHOTO KaK JyXOBHOE,
T.€. IO3Hatolee, ecTh pazyMm] [9. S. 43].

W3 sTHx ompenenenuit BUIHO, HacKoibko LllneliepMaxep OTOXKIECTBISLT TaHHbIE
HOHSTHS, IPEACTABIIASA UX, CKOpee, KaK aKIUICHIIUH OHOT0 abCOII0THOrO ObITHs. MTaK,
peanbHOe U uealIbHOE, IPUPOJIA U Pa3yM, BOJISI M TIO3HAHUE €CTh JIBE MPOTUBOIIOIOXK-
HOCTH, K&Xasl N3 KOTOPBIX BKJIIOYAET APYTYIO KaK 4acTh caMoil ceds, Clie0BaTeNbHO,
HU O/IHa HE MOKET OBITh OnpezesieHa 6e3 Ipyrou.

s Toro 4ro0Obl MOHATH, YTO TAKOE peajbHOE, HaM HEOOXOAUMO JOMYCTHTD HJIe-
aJIbHOE, YTOOBI ONpPENeTUTh BOJIIO, HEOOXOIUMO MPOTUBOMOCTABUTH €€ MO3HAHHIO,
YTOOBI TOBOPUTH O MPUPOJIE, HEOOXOAUMO OTJIMYUTH €€ OT pazyma. OIHaKo IJIs TOTrO,
YTOOBI YTO-TO BO3MOXKHO OBLIO MPOTHUBOIOCTABUTH, HY)KHO UMETh 00II[ee OCHOBaHUE
TaKOTo MPOTHUBOINOCTABJICHHS, & 3TO 3HAYHT, YTO aOCOIIOTHOE OBITHE HE MOXKET OBITh
HU OJHOH M3 CTOPOH, a JIOJDKHO HAaXOAMTHCS 32 HUMH. B 3TOM cMbIcie abcomoTHOE
ObITHE OyJIeT OTCYTCTBHEM BCSIKOTO MPOTHBOMNOCTABICHUS 1 paszimudenus. [nefiepmaxep
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OIMMCHIBAET ATO clexyronmM oopaszom: «Jedes Wissen also unter der Form des Begriffs
sezt ein hoheres also auch das Wissen um das hochste Sein ein héheres, welches nichts
anderes sein kann als die Identitét des Seins und Wissens. Diese nun kann nicht mehr
unter der Form des Begriffs stehen denn sie kann nicht aus Urtheilen zusammengesezt
sein. Auch nicht unter der eigentlichen Form des Urtheils, denn es kann nichts zu ihr
hinzugefiigt warden» [Wtak, Bcsikoe 3HaHuE B (hopMe MOHATHS TIoJIaraeT 6osee BBICOKOE,
CTajo ObITh, 3HAHUE O BHICHIEM OBITHH TOXKE IOJIaraeT HeuTo OoJiee BHICOKOE, KOTOPOE
HE MOXET OBITh HUYEM MHBIM, KPOME KaK TOXJIECTBOM OBITHS M 3HAHHUS. ITO TOXKIECTBO
YK€ HE MOKET TIOMECTUTHCS B (DOPMY MOHSTHS, TOCKOJIBKY OHO HE MOXET OBITh COCTaB-
JICHHBIM M3 CyXIeHHi. He MOo)keT OHO MOMECTHTHCS U B COOCTBEHHYIO (pOpMY CyKae-
HUSI, TOCKOJIBKY K HEMY Helb3sl Huuero npucoBokynuts] [10. S. 20].

HeBo3MoxxHOCTh TipUaaTh AOGCOTOTHOMY (DOpPMY MOHSTHS U CYXKICHUS MOXET
HATOJIKHYTh HAaC Ha KAHTOBCKYIO MBICIIb O IPHHIMITHAIEHON HEAOCTYITHOCTH AOCOIIOT-
HOro OBITHS JIJIs YenoBeKa. D10, oaHako, nis Lllneliepmaxepa He SBISETCS BEPHBIM.
AOCOTIOT HEOCTYTEH Il MBILIUICHHUS, TIOCKOJIbKY OHO OCHOBBIBAETCSI HAa TIOHATUHU
U cyxieHnH, Ho OH He MOXKET OBITh MOJTHOCTBIO 3aKPBIT OT YEJIOBEKA, HEJIOCTYIICH eMy
B IIPUHIIHIIE, TAK KaK MBI MOYKEM TMOCTHYh KOMIUTUMEHTAPHOCTh MBIIUICHUS U OBITHS,
a 3HAYUT HAM KaKOM-TO 00pa3oM JOCTYITHO M OCHOBAHHE 3TOW KOMIUTMMEHTAPHOCTH.

3HaHue W ObITHE eCTh JIMIIb J[BAa Croco0a M300paKeHUsl PeabHOCTH, CIIeI0Ba-
TEJIbHO, TIOUCK OCHOBAHHMS HAIIIEr0 3HAHUS B KOHEYHOM HMTOTE MPUBENIET HAC K TOMY, YTO
SBIIIETCS U UCTOYHHKOM ObITHS: «Wenn wir des Absoluten inne geworden sind als
Princip des Wissens so haben wir es auch als Princip des Seins» [Eciu Mbl nocturiu
a0COIOTHOE KaK MPUHIHUII 3HAHUS, TO UMEEM €r0o TaKKe M KaK MPHHIMI ObITHS |
[10. S. 11]. Xots «Gott bleibt unbegraiflich» [bor nenoctmwxum] [5, 290], oH He 3aKpbIT
OT Hac MOJHOCTHIO. EquHcTBeHHBIM crioco6om, roBoput Lllneliepmaxep, KOTOPHIM HaM
MOJKET OBITh IJaHO 3HAHHE O 3HAHWH, SIBILIETCS co3epyarue Tocneaero. [Ipu 3TomM BaxHO,
YTO 3TO CO3EpIAHNE OMUCHIBACTCS, OHO HE MOXET OBITh JoKa3aHo. CaMo co3eplianue
MOYKHO CUMTaTh rapaHTOM coOCTBeHHOH nocroBepHocTH: « Wenn das Wissen um das
Wissen nichts anderes sein kann als Construction der Anschauung des Wissens, welche
also ihre unmittelbare Gewillheit mit sich fiihrt: so wird auch wol jede andere einzelne
Anschauung ihre unmittelbare Gewilheit mit sich fithren» [Ecnu 3Hanue o 3HaHun
HE MOXKET ObITh HHMYEM JIPYTHM, KaK TOJBKO KOHCTPYKIIUEH CO3epIaHus 3HAHUS, KOTO-
past, TakuM 00pa3oM, BJI€YET 3a COOON CBOIO HETOCPEACTBEHHYIO JOCTOBEPHOCTD, TO,
HOKaJTyid, ¥ BCSIKOE JAPYroe OTACNbHOE CO3epLaHue MOoBIeYeT 3a COO0i CBOIO HEMOCPe/-
CTBEHHYIO jocToBepHOCTh] [10. S. 11].

3z1ech MBI M BBIXOJIUM Ha 3aKitoueHue, koropoe lllneiiepmaxep Mapkupyer eme
B «Peuax...»: penurus, mpex/e BCero, €CTh Co3epIaHnue COOCTBEHHOTO PEIUTHO3HOTO
YyBCTBA, OHA HE MOXKET ObITh BMCILICHA B MOHATHE WU CYXXJICHUE, TIOATOMY B CBOEM
UCTOKE, PEJIUTHS HE MOXKET OBITh MIPEIMETOM HAayKH U To3HaHUs BooO1ie. [lockombky
e co3eplaHue 00IagaeT JOCTOBEPHOCTBIO CaMo 110 cebe, ISl BEPYIOIIEeTo YeIoBeKa
mo0oe J0Ka3aTenbCcTBO bora sSBIsSeTCS M30BITOYHBIM: CaMO PEIMTHO3HOE YYBCTBO
JIEMOHCTpUpYeT Hanuuue bora mist Bepytomero yenoBeka. T.e. peuruno3Hoe 4yBCTBO,
TaK ke, KaK 1 JII000€ IPyroe, SIBISETCSI OYeBUIHBIM B CBOCH HETIOCPEACTBEHHOM TAaHHOCTH.
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AOGCOMOT (HaJTMYMe KOTOPOrO B TOM YHCIE (PUKCHPYETCS] PEITMTHO3HBIM 1yBCTBOM)
JIATCHTHBIM 00pa30M MpeObIBasi B KAXKIOM HAIlIeM aKTe MO3HAHWS WM JCHCTBHS B Ka-
YeCTBE CKPBITOT'O MX MEPBOMCTOYHHKA, JIOCTYIIEH TOJBKO 4Yepe3 co3epuanue. Gott ist
nicht anders zu denken als in und unter einer bestimmten Anschauung, so wie auch auf
dem religiosen Gebiet er nicht anders zu fiihlen ist [Mbicnuts 0 bore Henb3st uHaye,
HEXEeJIU B ONPEJIeICHHOM CO3€pliaHuy, TOUYHO TaKXe KaK B peJIMTHO3HOM chepe oH
HE JO0CTyIEeH uHaue, Hexenu B uyBcTBe.| [10. S. 22], — numer lneliepmaxep. Ilpu
9TOM BCsIKasl MOMBITKA FOBOPUTH 00 AOCOIIOTE JPYrMH CIOCOOaMHU, HEXENU Kak dyepe3
co3epluanue, Oy/ieT y)Ke BTOPHYHOM, TaK KaK JIMIIUTCS HEMOCPEICTBEHHON OYeBHHO-
CTH M Oy/eT UCXOJUTh KAKOro-aubo paszaesieHus Ha onmno3uuuu. Takum obpaszom,
AOCOITIOTY HEBO3MOKHO HUYETO MPOTUBOIIOCTABUTH, TaK KaK OH CaM SIBJISIETCS TIPHYH-
HOM Besikoit onmo3uimu: «Man hat keinen Gegensaz wenn man fiir die eine Seite nur
einen negativen Ausdruk hat wie verniinftig und unverniinftig» [Het nporuBomnocras-
JICHUS TaM, TJIe Mbl UMEEM JUISI OJHOM CTOPOHBI TOJIBKO HEraTUBHOE BhIPAKEHHE, KaK
panuoHanbHOe, Tak U HepaunoHaneHoe] [10. S. 28], — 3ameuaer Lllneitepmaxep.

3aknoyeHmne

Bunbrensm Jlunereit nazsan Illneitepmaxepa ,,Kant der Theologie” [3, 535].
Koneuno, 3nauenue lllneiiepmaxepa i MPOTECTAHTCKOW TEOJIOTUH CIIOXKHO TIepeolie-
HHTb, HO MHOTJIa OHH 3aCTaBJISIOT HAC CMOTPETh HA HETO TOJIBKO KaK Ha TeOJIora, U Mbl
yITycKaeM u3 BUIy ero ¢guinocodckre padoThl, TIaBHOM U3 KOTOPBIX ABIseTCS «Jlpanek-
THKa». HecMoTps Ha TO, 4TO «/lManexktuka» He SBIAETCS CUCTEMAaTHUYECKUM H3JI0XKe-
HueM ¢unocodpckux B3risinoB Llneliepmaxepa, IEHHOCTh ATUX JIGKIUH 3aKITI0YAETCS
IIPE’KJe BCEro B TOM, YTO OHHU JAIOT HaM KJII0Y K IIOHUMAHUIO POJIU PEJIUTHU B €T0
¢dwmtocodcekoit cucteme. Utak, «/uanektukay lllneiiepmaxepa onuceiBaeT MyTh K Iep-
BOHAYAJIbLHOMY €IMHCTBY, OCHOBAHHIO BCAKOTO paszzeneHus. CamMo yCTpoiCcTBO Jualiek-
THKH KaK UCKYCCTBa SIBJISIET COOOM OIMUCaHKE CIEAYIOIIEro 32 AOCOIIOTOM Pa3BOCHHSI.
«Sofern die Dialektik sowol die formalen Principien enthélt als die realen wird wiederum
in der Behandlung die reine Identitit verschwinden und ein Uebergewicht eintreten.
In dem Namen Metaphysik ist das Erste gesezt, in dem Namen Dialektik das zweite»
[[TockonbKy MUaNEKTHKA CONEPKUT Kak (OpMaslbHbIEC, TaK M PealibHbIe MPUHIIHIIHI,
TO B MPOLIECCE PACCMOTPEHHS YUCTOE TOXKIECTBO MCUE3HET U MOSBUTCS nepeBec. B Hau-
MEHOBAaHMU MeTa(pU3UKH T0JIaraeTcsi epBoe, B HANMEHOBAHUH JTHATIEKTHKA — BTOPOE]
[10. S. 18] — TtakoBo ycrpoiictBo [uanextuxu, numet lllneiiepmaxep. O603HauNB
AOGCOIOT, MBI BEIXOZMM U3 c(hepsl MOHATHS U (prstocodun B aOCOMIOTHYIO Hepa3InieH-
HOCTb, TJAHHYIO HaM B UyBCTBE. T€0JI0rus, B CBOIO 04YEPEb, JOJKHA HAUUHATHCS C PeIlH-
TMO3HOTO YyBCTBAa — OYEBUIHOM JTaHHOCTH AOCOINIOTA B YyBCTBE, — PACKpBIBAs €rO,
nepexo/s K popMam ero BbIpakeHus. Takum obpaszom, ¢uiocopus OyaeT UMeTh BOC-
xozsiiee K AOCOJIOTY IBIKEHHUE, B TEOJIOTHS HUCXOsIIee IBIkeHue oT Hero.

Nudpopmanus o punancupoBanuu u OugarogapHoctu. CTaThsl HalucaHa NpU MOAAEPKKE
Poccutiickoro ®onna @ynnamentansueix MccnenoBanuit (PODU) B paMkax uccienoBaTebCKOro
npoekTa No. 18-011-00080.
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The Common Root of Philosophy and Theology
in Lectures on Dialectics of F.D.E. Schleiermacher

A.V. Belyaeva

National Research University “Higher School of Economics”
Mpyasnitskaya st. 20, Moscow, Russian Federation, 101000

Abstract. Schleiermacher is a philosopher and theologist, widely known in Protestant society, whose
philosophy, after the turn of the nineteenth and twentieth centuries, has only just begun to be rediscovered
in Russia nowadays. One of the central works of Schleiermacher is the lecture on dialectics, which he read
at the University of Berlin. In these lectures on dialectics Schleiermacher presents his system of philosophy.
He tries to unite the world of action and the world of science, revealing their common root, and give us
his own view on the solution of the problem of post-Kantian philosophy. Action and cognition, writes
Schleiermacher, are not two different worlds irreducible to each other in which a person is ought to live,
but they are only two different views on reality, and since they can be described in the same concepts,
dominance of one or another side depends from which of the concepts common to both “worlds” exceed.
Moreover, in these lectures one can see how Schleiermacher understands the connection between theology
and philosophy. Theology, the validity of the ground of which are confirmed by the obviosity of a religious
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feeling — the revelation of the Absolute — and philosophy, which gradually goes back to the Absolute,
describing it as a higher concept, which has no opposition, therefore, which the mind cannot determine,
has its common foundation in the Absolute or God, who is given to us in feeling, and implied to every
act of being and thinking. So, Schleiermacher's “Dialectics” can rightfully be considered not only an
exposition of his philosophical system, but also a key to understanding the interconnectedness of philosophy
and theology and their connection through the concept of God.

Key words: religion, theology, dialectics, Schleiermacher, Absolut being, real, ideal
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Ilepesoo c nemeykoeo A.B. bensaesoit

[13] Besikoe cyskaeHue, KOTOpOe He SBIAETCS MyCThIM, €CTh JIMOO COOTHECEHHe ¢ 00-
Jiee OOIIMM HIIM 00Jiee YACTHBIM, JTU00 CBSA3b CO CMCIKHBIM.

[14] 3nanue Bcerjga MBICIUTCS B TO K€ BpEeMsl M KaK HayKa, TO €CThb KaK HUMEIOIlee
XapakTep 00IIe3HaYMMOCTH.

[15] JInunast cyOBEKTUBHOCTD KaK TAKOBAasi HE MOKET OBITh MPUHILIUIIOM 3HAHMUS.

[16] IMapannenu3m OBITUS U MBIIUICHUS YK€ TPUBOAMT K aOCOJIOTHO HAUBBICIIEMY
OBITHIO.

[17] OHO He MOXKET OBITh JAHO TAKMM 00pa30M, YTOOBI €My MPOTHBOCTOSLIIO JICHCTBU-
TeJIbHOE MbIlUIeHHe 3Toro. 6o Mpinuienne aubo mycTo, Tub0 MpeAcTaBisieT coOon
T0/IBE/ICHUE WM KOMOMHUPOBAHHME .

[18] ToT >xe mapasuiean3M MPUBOJINUT U K aOCOTFOTHOMY MBIIIIJICHHIO.

[19] I'onas maTepus €CTh KOHEYHOCTD OBITHSI, TOMBICIIEHHAs! KAK OTPULIAHHUE MBIIIUICHUS,
TO €CTb JIMIIb A0CTPaKIMS WA MUQ.

[20] Korza roBopsit, 4To KOHEYHOE U €AMHUYHOE HE CYILIECTBYET JIJIsl pa3yMa, TO HE UMe-
ercs B BUJY HE MOJaraHue IMOJOXUTEIbHON BUJIUMOCTH KaK 4YEro-To peajibHOTO,
HO JIMIIb TO, YTO OHO HE €CTh AJIS pa3yMa €IMHCTBO WU TOTaIbHOCTb.

[21] AGCOMIOTHO HauWBBICIICE OBITHE W MBIIUICHHE B CBOEM TOXKICCTBE — HE IPOCTO
MOCTYJIAT, HO €JUHCTBEHHOE PeajbHOE M JIOCTOBEPHOE B KAXKIOM €IMHUYHOM aKTE
3HAHMSL.

[22] OcoOeHHOCTD SMHUYHOTO CYIIET0 HE PACKPBIBACTCSI BO BCEOOITHOCTH KaKOTO-TTHOO
€IMHUYHOTO MBIIIUICHUS, HO TOJILKO B TOXKJIECTBE MHOTOOOPA3HO €IMHOTO MOIBEICHUS
¥ MHOTOOOpa3HO TOTAJIBHOTO KOMOWHUPOBAHUSI.

[23] O6mast hopMa OBITHS M MBIIIJICHUS B MX OTHOCHTEILHON TIPOTHBOIOJIOKHOCTH
€CTb, MOXKAITYH, MPOCTPAHCTBO U BPEMsI, IPOCTPAHCTBO OBITHS CAMOTO TIO ce0e U BpeMst
OBITHSI B COOTHECEHUH C MBIIICHUEM, BPEMs MBIIUICHHS CaMOro To cede M MpOCTpaH-
CTBO MBIIIJICHHUS B COOTHECEHUU C OBITHEM.

© bensesa A.B., nepeson, 2019.

This work is licensed under a Creative Commons Attribution 4.0 International License
B https://creativecommons.org/licenses/by/4.0/

' BepHo Takke U cleayionee: abCoMOTHO HAMBBICIIEE MBIILIEHHE HE MOYKET MBICIIUTBCS Tak,
YTOOBI €My MPOTHUBOCTOSIO AEHCTBHUTEIBHOE OBITHE STOTO MBIILIEHHs, HOO OBITHE MOIJIO OBl COOT-
HOCHTBCS C MBIIIUICHHEM JIMIIb OCPEACTBOM OECKOHEYHOCTH IMOJBEICHUSI 1 KOMOMHUPOBAHHMS.
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[24] 3HaHME IPOUCXOAUT TOJIBKO B MPEACTABICHUN M B CBSI3H C MPE/ICTABIISICMbIM OBITHEM.
JIBoitHast eAyKIMs 3HAHUS Yepe3 HUCXOXKICHUE OT a0COTIOTHOTO K OBITHIO M Yepe3 BOC-
XOXKICHUE OT MPEICTABICHHS K a0COIIOTHOMY.

[25] Mexay TOCTOBEPHOCTHIO MOMEHTAIBHOTO BOCTIPHATHS U HEOOMAHYMBOCTBIO BEY-
HOTO NMO3HABAHUS HAXOAUTCS 0071aCTh 320y XK ICHNUS.

[26] CymnocTs cama 1o cebe ectb opma ObITus, popma cama o cede ecTh CyIHOCTh
MBILUICHHSL.

[27] IMockonbky ¢unocodusi, HayKa Bceraa MpeObIBarOIIero paBHBIM caMoMy cebe,
HE TIOJBEp’KeHa BO3JCHCTBUIO BO3HUKHOBEHHS U YHUYTOXKEHHS, TO OHA UMEET /IO
C BO3BEJICHHUEM BCEX CBs3EH, 00pa3yeMbIX MPOTUBOIOIOKHOCTIMHU, K HEPA3IMIEHHOCTH.
Hayxka uneit, cornacHo onpeznenenuto Creddenca, o3Hagaer, moxkaityH, TO ke camoe.

[28] To, urto ITnaron roBopur 06 browsH (Rep VI ¢ 508), nmeer cuity mpuMEHUTEITEHO
K AbcomotHoMy. Hayka u uctuna He cyTh caMo AGCOIIOTHOE, HO TIPOUCXOIST OT HETO.

[29] Utak, u3-3a MepBOHAYAIBHOTO Kpyra, (Qiocodus eCTh HEYTO HEIOKA3yeMOoe, YHC-
TBI aHaNU3. JTO TOJBKO MOUCK a0COIIOTHOTO 3HAHUS BO BCSKOM OTHOCHTEIHHOM,
BceoO1Ield (hopMbl 3HAHHA B OTBIICUYEHUH OT OCOOEHHOTO ATUYECKOTO MITH (PU3NIECKOTO
COACPIKaHUA. Ho nmenno IMMO3TOMY €€ IMPUHIUIIBI UMCHOT CUJIY TOJIBKO B CBA3U C I10-
CJICJITHMM, 2 UMEHHO C PEaJbHbIM 3HAHUEM; HO CAMU OHU HE TAaKOBBI, HOO B IIPOTHUB-
HOM CITy4ae OHU BXOJIMIH OBl B psiJi 00YCIIOBJIEHHOTO.

[30] To, 4TO NMPEUMYIIECTBEHHO MPUTOHO K TOMY, YTOOBI OBITh CYyOBEKTOM B CyKJie-
HHH, OTHOCHTCS TPEUMYIIECTBEHHO K cepe moaseneHus. To, 4To NpenMyIecTBEHHO
MPUTOJTHO K TOMY, YTOOBI OBITh MIPeIUKaTOM — K cepe komOuHupoBanus. O6e cdepbl
OTHOCATCS IPYT K APYTY KaK UHIWBUAyalIbHAS )KU3Hb K YHUBEPCAIBHOH.

[31] McTiHa BO3HMKAET TOJILKO M3 BCTPEUH ONPEIEIICHHOIO PEabHOIO TaJlaHTa, HApH-
Mep, TaJIaHTa K [[TO3HAHUIO | IPUPOJIBL, CO CIIEKYJIATUBHBIM AyXOM. /lpanekTuyeckue npes-
MMCAHUs HE MOTYT IIOPOXK/IaTh HAYKH, HO TOJILKO HAIPaBJIATh UX.

[32] [IpaBuna noaBeeHNUs: 1 KOMOMHUPOBAHUS JOJDKHBI OBITH C(HOPMYIMPOBAHBI BHE
BCSIKOH CBSA3M C TUYECKUM WIN (PU3NYECKUM COJECPIKaHUEM.

[33] Kaskplii oT/A€IbHBIN yHKT B BOCXOSIIEM PSAY JIOJDKEH ObITh OCOOEHHOM TOUKOM
HaceImeHus [Saturationspunkt] B Tok1ecTBE MBIIUICHUS U OBITHS.

[34] IlepBbie ONBITHI MOBCIOAY OYJIET UMETh TOJIBKO TEHACHIIMIO K HAayKe, TOJIBKO €€
BHEIIHIOK (hopMy 0€3 BHYTPEHHEH HCTHHBI.

[35] IMeroTCst 7T OTIOPHBIC TOYKH JIJIsl IPOBEACHUS rpaHull cioxenus [des Gattirens]
B PaBHOM Mepe A1 pU3NUecKoi 1 ITUUECKON cepbl.

[36] IInaroHnuecKuil B3IJIs1 HA MaTeEMAaTUKy Kak Ha CPEJICTBO YNPAKHEHUsI, KOTOPOE,
OJTHAKO, BCE )K€ TOMYMHEHO PeabHOW HAayKe W JWAJICKTHKE, CIEIO0BAJIO Obl, TOXKAIYH,
IIPOBECTHU U 3/1€Ch.

[37] Ho Hy>kHO OyzeT pa3padoTaTh TaKXKe U TCOPHIO IOHATHM, B TOM Mepe, B KaKOH OHU
CYTb IIPOIEAECBTUKA CO3EPLIAHNUS.

[38] Taxke 1 0 CHJUTOTU3ME, B TOH Mepe, B KaKOH BCe HCTUHHOE 3HAHHE JIOJDKHO OBITh
BO3MO>KHO CBECTH K HEMY.
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[39] Bepno 1n, 4TO, KaKk B CTaHOBJIEHHH BCE €CThb Pa3/EIbHOCTb U TOJBKO CKPHITBIM
CMOCOOOM €CTh CIIMTHOCTb, TaK U B OBITUH BCE €CTh CIIMTHOCTH U TOJILKO CKPBITHIM 00pa-
30M €CTh Pa3AeIbHOCTh?

[40] Hapsimy ¢ m3HaYaJIbHBIM KPYroM, KOTOPBII 3aKJIF0YaeTcsi B TOM, YTO HEOOXOIUMO
3HATh O 3HAHUU IIPEXKIE CaMOIro 3HAHMsI, €CTh TAKXKEe U JPYTroil — 4TO HY’KHO 3HATb
0 Bellax MpexJe caMux Belleil (1 ato eme npexae 3HaHusA?). Ho nepBoHauanbHas
JIOCTOBEPHOCTD BellleH €CTh NepBOHAYaIbHASI JOCTOBEPHOCTD IIOTH.

[41] IlepBas nekuus ectb OOBbSICHEHHE MOETO 3aMbICIIa UCXOS U3 BTOPOT'O HAa3BAHMS.
[Touemy s B7MemmBaroch B 310. [louemy 5 He M3narar0 NPUHLMIBI KAK BBEICHHUE B 3THUKY.
Moe MHeHne 00 UCKITIOUMTENBFHOM 3aHATHH (opMaibHON (unocodueit. [TosTomy s Obl
XOTeJI pacCMaTpUBATh ee OOJIbIE KaK HCKYCCTBO, HEXKEIH Kak HayKy. Uem oHa Moriia Obl
OBITH [T TEX, KTO HE MPUCTIOCOOJIEH IS TPOAYKTHBHOTO YMO3PEHHS.

[42] CkenTunusm no MoBoAy UJIe HAYUHAETCS OOBIYHO C TOTO, YTO OHU BBIBOJSTCS
U3 OTAEJIbHBIX MPEICTAaBICHUMN.

[43] Ecnu MbI mocTurim abCcomoTHOE KaK MPUHIUI 3HAHUS, TO HIMEEM €ro TakkKe U Kak
HPUHIMI OBITHS.

[44] 3nanue ¥ MBIIIJICHHE COOTHOCATCS C OBITHEM U CTAHOBJICHHEM.

[45] Eciin 3HaHME O 3HAaHUM HE MOXKET ObITh HUYEM MHBIM, KPOME KaK KOHCTPYKIHEH
CO3epLaHUs 3HAHUS, KOTOPOE, TAKMM 00pa3oM, BIICUET 3a COOOI CBOIO HEMOCPE/ICTBEH-
HYIO JOCTOBEPHOCTb, TO, MOKAITYH, U BCIKOE IPYroe OTJEIbHOE CO3epLaHue ITOBJICUET
3a co00¥i CBOIO HEMOCPEACTBEHHYIO I0CTOBEPHOCTb.

[46] YMo3akimroueHHe SIBIISETCS JIMOO TOJBLKO aHAJTM30M OTACIBHBIX 3JIEMEHTOB KaKOTr0-
OO0 Co3epIanusl, TMOO MPUCOBOKYTUICHUEM OT/IETIbHBIX JIEMEHTOB, KOT/Ia MX HE XBaTaeT.

[47] YHMUTOXEHNE MPOTUBOIOIOKHOCTH MEXKIY APHUOPHBIM U allOCTEPUOPHBIM I10-
3HaHueM. ToJbKO TaMm, rjie 062 OHU BMECTe, €CTh 3HAHUE.

[48] I'nmaBHBII 3aKOH KOMOMHUPOBAHUS 3aKJIFOYACTCS B TOM, YTO KOXKIOMY CYyOBEKTY
JOJDKEH OBITh TIPHCYIT OAWH M3 BCEX BO3MOXKHBIX MPOTHUBOMOJOKHBIX MPEeAUKaToB. Ox-
HAKO 3TO eIle HY»KHO HATOJIHUTD KU3HBIO U BO3BECTH Ha 00JIe€ BHICOKYIO TOUKY 3PEHHSL.

[49] Cdepa koMOMHMPOBaHMS €CTh pacHaBlleecss HeOpraHM4IecKoe; cepa MoaBeIeHIs —
00BEIMHEHHOE OpPraHNYECKOE.

[50] KomOuHMpOBaHHEe COEPIKUT, COOCTBEHHO, BCET 1A TOJIBKO OTHOIIICHUE MHIUBHTY-
QIBHOM )KM3HHU KO BCEOOIIEMY.

[51] OTnenbHO M Mpexae BCEro OCTAIbHOTO JAOKHO OBITh TIOKA3aHO, YTO KHU3Hb €CTh
TIOJTMHHBIN OOBEKT 3HAHHMS.

[52] TakoBo, noxanyi, 1eMCTBUTEILHOE 3HAUEHUE MOJ0KEHHUSI, YTO HET JEUCTBUS
[Aktion] 6e3 oTBeTHOTO AeiicTBus [Reaktion].

[53] IBe TOUKHM MBINUICHUS OMTOCPEAOBAHBI OJJHONW TOUYKOW OBITHSA. DTO — IMOJIaraHHue
B MBICTISIIIIEM, COOOIIeHHE. /Be TOUKM OBITHS OMOCPEIOBAaHbI YePE3 OJIHY TOUKY MBIIILIE-
HUSI, 3TO €CTh MOJIOKEHHUS B IPUPOJIE, IPEICTABICHIE, KOMTMPOBaHHE.

[54] Besikoe 3HaHne mpenmnosaraeT mapauieNu3M MbIIDIeHUs 1 ObITHs. Takum o0pazom,
B OBITHH, TaK K€, KAK U B MBIIIJICHUH, €CTh IIOCTEIICHHOE 0000IICHHUE.

490 UCTOPUS EBPOIIENCKON ®UJTIOCODUN



Schleiermacher F.D.E. RUDN Journal of Philosophy, 2019, 23 (4), 488—498

[55] PaccMoTpeTh MPOTHBOIIOJIOKHBIE CUCTEMBI MBIIIJICHHUS KaK BO3JeCTBUE OBITHS,
a ObITHE — KaK MPOAYKT MbIIeHUs. OHU MOTYT OBITh BMECTE, Oy Iy4d MOAYUHEHBI
OJIHO JIPYTOMY JIBOSIKHIM CITOCOOOM.

[56] ITpoTHBONONOXHOCTH BCeoOwIero 1 ocodbenHoro. Ilocneqnee ecTb TO, YTO B MBIII-
JIEHUU HE MOJKET ObITh MPECTABICHO YUCTHIM, IEPBOE — TO, UTO HE JJaHO B OBITHU
Kak yucroe. PactBopeHre 000uxX KOHCTpYHUPYET 00€ aCUMITOThI 3HAHMUS.

[57] Oneparus moiBeAeHUSI 1 KOMOMHUPOBAHUS. 3aKOHBI 00€MX KOHCTUTYHPYIOT BCIO
(dopMabHYyI0 CTOPOHY 3HaHUS. B3anMmHasi OCHOBaHHHOCTH MPEOBIBAIONIETO M TEKYUYETO
JpyT Ha ApYyTe.

[58] [IpOoTHBOMOIIOKHOCTh 3aMKHYTOCTH OBITHSI M MBILIUICHHUS B caMuX cebe M ux
B3aUMHOW OCHOBAaHHOCTH JIPYT B JpyTe.

[59] HenpepbiBHas noaBrxHOCTH [Agilitit] qymmm oT nepBbIX 4yBCTBEHHBIX JJIEMEHTOB
BOCIIPUSATHS /10 TOJTyUSHUSI UICH.

[60] JIBoitHo#1 B3rJIs1 BeeoOel punocodun. @opmaiibHOE U 001IIee B ITHKE U (hU3HKE
COBIIAIAIOT.

[61] O rpanumax 3HaHwUs.

[62] O6 nnonax ujei.

[63] IlepBsiii kpyr B puaocopuu COCTOUT B TOM, UYTO HY)KHO TOJBEPTHYTh 3HAHUE
KpUTHKE TpexJe, yeM 3Haelb. [locneanuit — B ToM, uTo popmanbHas ¢unocopus
OJIHOBPEMEHHO IPEILIECTBYET pealbHON, U B TO )K€ BpeMs 3aBeplIaeT peasbHYIo,
OyIyuu ee HOCJIEIHUM PEe3yJIbTaTOM.

[64] [TepBoHauabHOE OBITHE BEIlEH B pazyme, MOJOKEHHOE W30JIMPOBAHHO, €CTh MPE/-
crapnenue o ObiTuu bora mpexne mupa. [lepBonavanbHoe ObITHE pa3yMa B Belax,
MI0JIO’KEHHOE JUIsl ce0sl, €CTh YUCHHE O BEUHOCTH MUpA. YUCHHUE O IPeJICYIIeCTBOBAaHUU
rpy0oii MaTepun MpeAroiaraeT, YTo TAKOro MEPBOHAYAILHOTO OBITHS HET.

[65] Yyenue o KOMOMHUPOBAHUH JOJKHO, TOXKATYH, HAUMHATHCS C TOTO, BO3MOYKHO JIH
KOTr/1a-1100 MOCPEACTBOM CYXKACHHUS BEIOPATHCS 3a MPeIeiIbl TOXKAECTBa 00BEKTA.

[66] O6 obnacTu MpUMEHEHHS TPOTHBOTIOIOXHOCTH HCTUHHOTO U JIOKHOTO.

[67] Tonpko B TOM cTeneHH, B KOTOPOH HEYTO MPUUYACTHO OBITHIO, U MBILIUIEHUE €r0
B KaUeCTBE MPEAMETa MOKET ObITh MPUYACTHO 3HAHUIO.

[68] MoXeT OBbITh, «ET0 MBIIIUICHUE» TAaK)KE U B CYObEKTHBHOM CMBICIIC?

[69] ITpuHIMIT HETPOTUBOPEYHS €CTh, BEPHO, JHIIb OTPAHUYCHHE BceoOmeH Gpopmbl
COBMECTHOTO OBITHS ITPOTUBOTIOIOXKHOCTEH.

[70] Cxembl moBEIEHUSI COOTHOCATCS C MHAWBUIYaTbHON JKU3HBIO, CXEMbl KOMOH-
HUPOBAHUS — C YHUBEPCAIBHBIM.

[71] Co3epuanue ecTb OpraHMYECKOE €AMHCTBO, B KOTOPOE MOYKHO BOWTH, pacceKkas ero,
Y TOT/Ia OHO PaclagaeTcs Ha CYXKICHUS.

[72] CyxneHne — 3TO 3JIeMEHTapHOe €MHCTBO, KOTOPOE, 3asIBIISISL O ce0e Kak O Heroj-
HOM, TIpHIJIANIaeT NoWTH nanbiie. Ho Bce cykaeHus, B3ATbIe BMECTE, HE 00pa3yroT
CO3epIIaHMsl HUKAaKUM WHBIM CIIOCOOOM, KpOMe KaK uepe3 COOCTBEHHBIN aKT COCMHEHUS
Y B3aUMOCOOTHECEHHSI.
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[73] B cozepuianuu — ujies; B Cy>KIEHUU — TOJBKO MOHSITHUE.

[74] ITonsiTre ecTh 21E€MEHT MBILIUICHUS], JIUIIb HOCKOJIBKY OHO MOJKET ObITh CyOBEKTOM
WU TIPETUKATOM.

[75] To, uTro MBICTIUMO Oy1aroapsi BEIXOY M3 TOXKJIECTBA C 3aKOHOCOOOPa3HOCTHIO
MBIIUICHUS €CTh KaXUMOCTh [Schein]. MplmieHne 6marogaps BHIXOIy U3 TOXKIECTBA
C 3aKOHOCO00Pa3HOCTHIO ObITHA ecTh Open [Wahn]. M3 orpumanust 060Mx KOCBEHHBIM
00pa3oM KOHCTPYUPYETCsl HUCTUHA.

[76] Becsaxkoe komOMHMpOBaHME BCETa HaMpaBiIeHO K 00pa3oBaHUIO HEKOeH Oosee
oOmupHO# cepbl 1 ObUIO OBl HUYEM, €CIIM Obl MUP KaK BBICIICE SAMHCTBO OBITHS
HE ObLT 4eM-TO peaIbHbIM.

[77] To, uro MoxeT cebsi BceMy JaBaTh, €CTh YHUBEPCAJIBHOE; TO, YTO MOXKET HEUYTO
BMECTHUThH B c€0s1, €CTh WHAMBHIyAJILHOE.

[78] O6 maykuuu, ee 06beMe U €€ OTHOIICHUHU K TIOHATHIO U CYXKACHUIO.
[79] ITpoTHBOMOI0KHOCTD MHIYKIIMH — 3TO, TOYKAIyH, A€AyKIHs, T.€. BBIBOA OT OOIIEro.

[80] BeiTh 1 UMeTs (MopHuIl) — 3TO HE HACTOSAIIAS MPOTUBOIIOIOKHOCTD. | pammaruye-
CKH OHA CJIMIIKOM CMYTHasl «[s] ecTh OOTaThlil» U «UMEI0 pasyM», 1 MHE HE yJIaeTCs
crenath ee sicHoil. Eciu B3sTh ee B Oosiee 00111eM cMBICie, OHa TPEeBpaIaeTcs B MPOTH-
BOTIOJIOKHOCTB OBITHS M1 CTAHOBJICHUSI.

[81] HeBO3MOXHO MBICITUTH MPAOCHOBY OBITHS M 3HAHHSI Ty ATUCTHYCCKH.

[82] bnaronapst AOMyIIEHUIO, YTO NEHCTBUTEIILHOE 3HAHUE U JIEHCTBUTEIbHOE ObITHE
OCHOBAHBI IPYT Ha JpyTe, HE OOBACHICTCS [UX]| KOHTPYIHTHOCTD.

[83] O dunocodum xak TanmaHTe; ee BCCOOUTHOCTh WIIM HEBCEOOITHOCTh. — Ee mocte-
NICHHOE OTMEKEBAaHUE OT PeabHBIX HAYK.

[84] O punocodun kak nuanexkTuke. B Hell yke 1eXUT IPUHIMIT HAYYHON KOHCTPYKIIMU
¥ Hay4qHOH KpuTuKH. OTCIO/IA CIIEIyET, YeM OHA MOJKET OBITh IS BCSKOTO.

[85] Bo3MokHO, Takke 00 OTHOIIEHUH JUAJEKTHKH B MOEM CMBICIE K COOCTBEHHO
JIOTHKE, HO TOJIBKO €CJH Y€ OyJeT M0Ka3aHo, YTO JIOTHMKA OrPaHMYMBACTCS N30 ALUEN
OJTHOM TOJIBKO (POPMBI.

[86] Takxe mpoTHB TOTO, YTO MBI IPUBBIKJIM IPUHUMATh 3TUKY 32 YTO-TO Ooiee (uio-
co(ckoe, yem pu3nka

[87] Beeobmiee onpeneneaue GpuirocohcTBOBaHMS KaK CO3HATEILHOTO OCYIIECTBICHHS
MO3HAHUS, CIeI0BATENIbHO, Kak UcKyccTBa. OOyuenue uckycctBy [Kunstlehre] u nayka
UAyT pyka o0 pyky. HeoOxoamMocTs BceoOtero ooaaanus €10 B Ka4eCTBE TAKOBOTO.

[88] ®unocodus n Hayka JOHKHBI B3aMMHO CTPEMHTHCS APYT K Ipyry. B Kakoi mepe
CYIIECTBYET 0COOBIN CIIEKY ISITUBHBIN TaJIaHT, KAK OH OTHOCUTCS K HAYYHBIM TaJIAHTAM.
O BceoOmieM pacpocTpaHeHuU HUIT0COPCTBOBAHNS.

[89] Ompenenenune ncxoxas u3 nepporo HauMmeHoBaHusa. O cyap0ax HaUMEHOBaHUN
«bunocousi» M «IHATCKTUKAY.

[90] [TockombKy qHATICKTHKA COACPKUT Kak (hopMalIbHBIC, TaK U PEaTbHBIC TIPHUHIIATIBI,
TO B IIPOLIECCE€ PACCMOTPEHUS UYHUCTOE TOXKIAECTBO MCUE3HET M MOSBHUTCS IEpeBec.
B nanmeHnoBanun MeTa(U3UKH MMOJIAraeTCs IEpBOE, B HANMEHOBAHUN JTHUATICKTHKH —
BTOpOE.
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[91] Omnbxka npex/ie Bcero B MOJBEACHUN €CTh TPEX.

[92] AGcomoT OTHOCUTCS K HENOCPEIACTBEHHO YyBCTBEHHOMY Kak €IMHOE K OeCKOHeu-
HOMY MHOXeCTBY. OTHOIIEHHS MEXy 000UMH OJKHbI ObITh U3MEPEHBI U 3aHUKCH-
POBaHbI IOCPEACTBOM OIPEIEIEHHOTO MHOXKECTBA.

[93] He nomxkHa 1 KaXkIasi MHIUBHYAIbHASI )KH3Hb OBITh BBIPA3HMMOMW Yepe3 TOTallb-
HOCTb ee addeKinit, MOCKOJIbKY OHA MPUHAJICKUT K cepe BceoOiero?

[94] BmecTe ¢ pa3aeiieHHMEM HAa MIEATbHOE M PEAJBHOE IOJIOKEHBI TaKXKe BPEMs
U IPOCTPAHCTBO.

[95] CrpamuBath 0 Apyrom croco0e CymecTBOBaHHUs abCOJI0Ta 3HAYUT YUTH B abCo-
nroTHOe HU4TO, M 9TO €CTh COOCTBEHHO TPAHCIEHACHTHOE. Besikasi MOMbITKA TAKOTO
pona, xemnast ObITh PACIIUPEHHEM, HEOOXOIUMO OYJIET TOJIBKO OrpaHUICHHEM.

[96] He nomxeH i s ckas3aTh €Ile U 0 TOM, KaK HICaIbHOE U PEaIbHOE OTHOCUTEIIBHO CBS-
3aHbl B )KU3HHU, TO ecThb 00 influxus physicus u 000 Bcem npoyeM, YTo CIoAa OTHOCUTCS?

[97] O ckentunmsmMe. YTo mgaeT eMy MpEeUMYIIECTBO B caMoM KopHe ¢unocopun? —
1) Hudero HeBO3MOXXHO 3HaTh (PU3MYECKHM U STHUECKU 0€3 MPHHLMIA KOHCTPYKLUH,
crano ObITh, 06e3 abcomoTHOro. OJHaKO MBI SIBHO CHAaYaJla 3HAEM pealbHOE. JTO HEIb3s
pa3pelnTh HUKaK MHAue, KpoMe Kak-Tnbo uepe3 AOIMYIIEHHE HEKOETO JIBOSKOTO peaslb-
HOTO 3HaHUS — OOBIYHBIN CMIOCO0 — MO0 HEKOETO JABOSKOTO TPAaHCIEHIEHTAIBHOTO
3HaHus. [lnanekTuka Obuta ObI MPOUCXOKACHUEM BTOPOTO CIIOCO0a U3 MEPBOTO.

[98. 2)] [IpuHIMIIBI KOHCTPYKIIMK 3HAHUS JTOJDKHBI ObITH 3HaHUEM. KoHCTpyHpys ero,
MBI ellle He UMEeEeM IPUHIIUIIOB U, TAKMM 00pa3oM, KOHCTPYHPYEM ero Oe3 MPHHIUIIOB.
JloCTOBEpHOCTb, TAKUM 00pa30M, MOXKET 3aKJIFOUAThCs TOJIBKO B IIPOBEPKE, TO €CTh MOXKET
OBITH TOJIBKO SMITUPHYECKO. OTKy/1a CIeA0BAIO ObI, YTO MOIJIO OBl CYILIECTBOBATH MHOTO
CUCTEM 3HaHUs, KaXx/aas u3 KOTOPBIX cama 1o cede Obliia ObI HEOMIPOBEPIKUMA.

[99] Kak Tspxerno uto-To oTpuniath. @opmbl ckenruipzma. OUH HUYEro HE 3HAET, JAPY-
roil He 3HaeT, 3HaeT au oH. U To, u npyroe, o0a Bce elie OCTaBISIIOT UACH0 3HAHUS.
PeanpHOe [B cCKEeNTUIM3ME] €CTB TO, UTO BCSIKOE 3HAHHE BCET/IAa €CTh B CTAHOBIICHUU.

[100] OcHoBaHuE TOCTOBEPHOCTH 3HAHUS CAMOTO IO ce0e M 3HAHUS B CBSI3U C APYTUM
JOJKHO OBITh OTHUM U TEM XKe.

[101] CenpMoii 9ac: IOBTOPEHUE TOW TMOCIICAHEH 3PUCTHUECKON TPYAHOCTH, YTO a0CO-
JIFOTHOE 3HaHUE HE HY)KJAeTCsl HU B KAKOM WHOM OCHOBAHUH YAOCTOBEpPEHUsI, 4TO (op-
MaJIbHOE 3HaHWE HE OTPaHUYUBAETCS MPOCTO BHIBEACHUEM, HO €CTh BHYTPEHHsA dopma
BCSIKOTO 3HAHUS, M YTO, CJIEIOBATEIBHO, MBI HAXOJUM €TO BO BCIKOM 3HaHUH. UyBCTBO
OIIpeJIeNIsIET, €CTh JIM y HAC 3HAHUE, U MaTepHUallbHas OIIMOKa He IPUHOCUT Bpea.

[102] Mpimuienne umeet aBe GOpMbl, MIOHATHE U CyXKAcHHE. [[oHATHE mapuT MEeKIY
OOIIMM U YacTHBIM, Takke U ObiTre. CenoBaTelbHO, BO BCIKOM 3HAHUM KaK MOHATUH
MOJIOKEHO BhIciIee ObiTHe. CyXIeHue ecTb OOIMIHOCTD. Besikmii pe3ybTaT Kakoro-amoo
CY’KICHHUS €CTh, B CBOIO OU€pelb, MOHATHE, CIIEIOBATENBHO, TTOJIAaraeT B KaUeCTBE BO3-
MOXHOM [Ipyry10] 0OLIHOCTb.
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[103] 3nanne monaraercs Kak ooOme3HaunMoe. J[pyroe MbllieHne HE MOXKET CTaTh
3HAHUEM; IO3TOMY MCKYCCTBO [€CTh €ro| mpoTHUBOMONIOKHOCTh. OTpaHudYeHUE UH/H-
BUIyaJIbHOCTBIO CIOZ[a HE OTHOCUTCS. — TOXKIECTBY JIMYHOCTH, TAKUM 00pa3oM, BOBCE
HET HYKHBI BBOJIUTH B [Hac| 3a0JyKIIeHUE.

[104] 3nanne kak obmiee JOCTOSTHUE TMOJaraeT €IUHCTBO BO BCEM U JIOMOJHEHUE
[Ergénzung], Tak 4TO Ka)10€ JOJDKHO COTJIacOBBIBaThCA ¢ ApyruM. Ho oOpasyer nu
U BCE B IIEJIOM OJIHY cUCTeMy?

[105] Utak, Bcsikoe 3HaHWE B (opMe TOHATHS MojiaraeT 0oliee BHICOKOE, CTANIO OBITh,
3HaHUE O BBICIIEM OBITHH TOXKE ITOJIaraeT HeyTo Oojiee BBICOKOE, KOTOPOE HE MOXKET
OBITh HUYEM WHBIM, KPOME KaK TOXKIECTBOM OBITHS M 3HAHHS. DTO TOKIECTBO YiKE
HE MOXXET ITIOMECTUTHCA B (POPMY MOHATHS, ITOCKOJIBKY OHO HE MOKET OBITh COCTaB-
JICHHBIM M3 CyKAeHU. He MOXKeT OHO MOMECTUTBhCA U B COOCTBEHHYIO (hOpMY CyXKIe-
HUS1, IOCKOJIBKY K HEMY HEJb3sl HIYETO IPHCOBOKYIUTb.

[106] OnHako 3TO UMEET CUIly JIUIIb MOCTOJBKY, MOCKOJIBKY HE IOJIAaraloT MHP BHE
bora.

[107] Ucxoas W3 MPOTHUBOIOJIOKHOCTH MEXAYy 3HAHHEM W OBITHEM WM HCXOJs
U3 3a/1a4¥ 3HAHUSI O 3HAHWU, TIOCPEIACTBOM YEr0 3HAHUE CTAHOBHUTCS OBITHEM, HYXKHO
NPUITH K BBICIIEMY TOXKIAECCTBY TOTO U JPYIOro, CIpalIiBaeTCs, KAaKOH U3 JBYX CIOCO-
00B OBLT ObI HANOOJICE MPEATTOYTUTEIILHBIM.

[108] AGcomoTHOE TOKIASCTBO OBITHS M 3HAHMS HUIAE HaM He naHo. OJHAKO SBHO
Y CUCTEMATUYECKU HYXHO MPUUTH K OTHOCUTEIHLHOMY TOXIECTBY, JaHHOMY B ye-
JIOBEKE.

[109] BeneacTBue napaiiebHOTO BOCXOXKICHUS B 3HAHUU COJEPXKUTCS Uesl IPUPO-
b1, T.€. aOCOTIOTHOTO M OTHOCUTENILHOTO ObITHs. MIMeHHO, mpupona ecTb obdiiee ObIThe,
pPaccMOTPEHHOE KaK B3aWMOIIPUHAIIEKHOE.

[110] Uneanu3m, T.e. MOJIOKEHUE O TOM, YTO TMOJIaTaeéMOE BHE 3HAHHsI €CTh HEOBITHE,
KOHEYHO, UCXOJIUT, U3 a0COJIOTHOTO, T.€. U3 TOXKAECTBa ObITHS U 3HaHUSA. EMy mpo-
TUBOCTOUT SMITHUPHU3M, KaK MOJIOKEHHUE O TOM, YTO «IIOJIOKEHHOE BHE JTAHHOTO OBITHS
HE eCTh 3HaHMe, 100 3HaHUE €CTh OBITHEY.

[111] Becco3narenbHast cTUXHsI B 000MX cilaba ¥ HEMOIIHA, W TTO3TOMY OHA TIPOU3BOJIUT
Maio 3¢dekTa, 1 HI4ero He nojydaercs. — OJHa moJiaraeT MoHsATHE KakK TOJIyIO
a0CTpakInio, Apyras mojiaraeT BOCIPHUATHE KaK HEUTO XaOTHYECKOE.

[112] Hucxonsmiast rpagarysi ObITHS €CTh OJJHA CTOPOHA YYEHUs 00 UACsX.

[113] Henmoctmwxkumocts bora nokazyema. AGCOIIOTHOMY MOHSTHIO HE MOXKET HPOTH-
BOCTOSITb HUKAKO€ MTOHATHE.

[114] 'me ecTh ucTuHHAS crienU(UKAINS, TaM MTOJIy4aeTCsl ONpeIeIICHHAs MHOKECT-
BEHHOCTb; TJIe €€ HET, TaM €CTh TOJIbKO HEOIpeieleHHAass MHOKXECTBEHHOCTbD, U TIOHSITHS
HE 3aMKHYTHI.

[115] Unen nexar mexay borom u Bemamu. Besikoe ObiTHe BhIBOAMTCS M3 bora,
BCSIKO€ MEBIIIIEHHE ITIOOBOANUTCS IO MBIIIeHHE bora.

[116] [TepBoHauanbHasE MPOTHUBOIIOIOKHOCTh HE MOKET OBITh TOJIHBIM pa3/ielIeHUEM
UJCATBHOTO U PEATILHOT0, HO TOJIBKO OTHOCHTEIBHBIM.
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[117] IonsiTus nensaTcst Ha MOHATUA-CYOBEKTHI U MOHATHS-TIpenuKaThl. Kormaa mocen-
HUE CTAaHOBUTCS CYOBEKTOM, 3TO MOKET IIPOU30UTH B (hopMe BCEOOIIICH KU3HU.

[118] AGcomroTHOE MICUYEPIIBIBACTCS B PEUTLHOM HE OoJiee, YeM B CUCTEME HJICH M B TO-
TaJbHOCTH OOLIHOCTH.

[119] MeicnuTs 0 bore Henb3st MHAYE, HEXENN B OMPENCTICHHOM CO3E€pPLIaHUN, TOYHO
TaK)Xe KaK B PEIMTHO3HOMN cepe OH He JIOCTYIICH HHAYE, HeXKEIIH B YYBCTBE.

[120] HeonpeeneHHas: MHOKECTBEHHOCTh CIMHUYHBIX BEIICH JOJDKHA OBITH MPUHSTA
B TIOHATHE BUJIA, IO MEHBIIICH Mepe, CPABHUTEIIHHO, KaK «00JIee» WA «KMEHEE».

[121] do Tex mop, moka KOHCTPYKIIHsI HE 3aBepllieHa HABEPXY, KaXxJa0e MOHITHE, ecTe-
CTBEHHO, JIOJDKHO BO3HHKATh BMECTE C TeM U KaK NPE/CTABICHUE €IUHUIHOTO U KaK
NpHOOPETEHHOE CHU3Y. DTO U €CTh CTAHOBJIICHHUE HAYKHU.

[122] [TpubaBnenus k 19-my u 20-my 3ansaturo. 1) Uto Beskoe CykIIeHUE B TOM YHC-
JIe U Cy)KJIeHHE, BEIpaXKEHHOE B (DOpME «JIepeBO 3eJICHeeT» BhIpaxkaeT odiiee ObITHE.
2) ®opma BCIKOTO KOCBEHHOT'O CYXAEHHUA ecTh JeiicTBue. 3) Kak Beskoe oTenbHoe
CY>KICHHE TPUBOIUT K TOTATHHOCTH 0OmIHOCTH. 4) B Kako# creneHu cyObeKT CTOUT
BBIIIIE, YeM TpeauKaT. 5) YeM OTIM4aroTcsi OTHOIICHHE eAWHUYHBIX Bellel K ux Oosee
OOIIMM MOHATHSM [M] MX OTHOILICHHE K MPHUIHUCHIBAEMBIM UM TpeaukaraM. 6) Odmiee
OBITHE HETIOCTIKMMO, €CJIM OHO HE €CTh uepes ele Oosee odlee eauHoe.

[123] Camas oOrras cxema BCSKOW MPOTHUBOTIOIOKHOCTH U €€ OTHOIICHHSI K ITOJIOKE-
HUIO — 3TO POJI.

[124] O npuymHe, caeICTBUH U TOpOKIAeHUU. Po kak cxema pacnaza Ha (GakTopHI.

[125] Camo MbIIUIEHHE, pAaCCMOTPEHHOE KaK JICHCTBHE, OOBSICHEHHE OTCIO/Ia BCCH Mpe/I-
IIECTBYIOIICH MPOIICTYPHI.

[126] Het Hukakux aOCOIIOTHO HETAaTHBHBIX MOJ0KEHUM, CTOUT TOJBKO CBECTH HUX
K TIPOCTEHIIIEMY BBIPAKCHHUIO.

[127] O pa3nu4HBIX CTEMEHX IOCTOMHCTBA OBITHS 10 MEpe MPUOTMKEHUS K TOXK/IECTBY.
[128] K unee o Mupe Kak TOTAIbHOCTH BO3MOYHO ITPUNATH TOJILKO Yepe3 KOHCTPYKLIHUIO.
[129] He Hamo v HAiTH MECTO M /ISl TOTO, YTOOBI OTAATH JOIHKHOE TEICOIOTHH?

[130] B noruke MHOTrO€ HaIlpaBJIEHO TOJIBKO Ha pa3po3HEeHHOe no3HaHue. CKyaHOe pac-
CMOTpeHue 00pa3oBaHMs MOHATUH (KaK MpUMEp, OIpe/eseHne ONpeaeIeHHs ). —
OBpUCTHKA.

[131] Camoe BceoOiiee, 4TO AOKHO MPENIIECTBOBATE — 3TO TEOPUs 3a0TyKICHUH,
KOTOpasi pacnpocTpansieTcs Ha ooe chepsl. (Kak u npexe ux nojasesieHue) — YueHue
0 BPOKJEHHBIX MJIE€SX, CBSI3aHHOE KakK pa3 ¢ 3TUM. Mim 3TO Bce ke cieqyer ckopee
MIOMECTUTH A0 00Pa30BaHUS MOHITHH.

[132] 3abmyxneHne — 3T0 He3HAHHE, TPUHUMAaEMOoe 3a 3HaHUE.

[133] [Ipesxne oOpazoBaHust MOHATHH (MJIM BOOOIIE B CAMOM Havalie) — MPOTHUBOIIOIO0XK-
HOCTB O0IIIETO U 0COOEHHOTO, COTIIACHO O0IIEMY KaHOHY.

[134] ITepen KOMOMHUPOBaHUEM — TPOTHUBOMOIOKHOCTh AKTUBHOCTH M MTACCUBHOCTHU
KaK OTHOCHUTEJIbHASL TPOTUBOIIOIOKHOCTb.

[135] Hauats Hy>kHO ¢ cuHTe3a 00enX (yHKIMM B 3HAHUU U IBOWHOM MOABM)KHOCTH yMa
BIUIOTH JI0 €ro [3aBepiieHus|. 3a0yKIeHne ecTh MpekIeBPEMEHHOE IPeKpalieHne 3TON
MOJIBUKHOCTH.
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[136] Co cTopoHBI HHAYKIIUU NEPBUYHBIM HCTOUHUKOM 3a0Jy’K/I€HUS SBIISIETCS TO,
YTO MPH CONOCTABICHUHU IIPOTUBOIIOJIOKHOCTENH PYKOBOISIIUM IIPUHIUIIOM CITYXKUT
HE BPOX/IECHHAsI U7Iesl, a ONpPEeNIeHUe MPEICTABIAIONIEr0 CyObeKTa, KOTOPOE BO3HUKAET
OJJHOBPEMEHHO C OPraHU4YeCKOi (DyHKIHEH.

[137] Co cTOpOHBI KOHCTPYKLIMH OJFDKaiilee 3a0.yKIeHHe, KaKETCs,, COCTOUT B TOM,
YTO [eii]| HEe OTHAIOTCS LIEIMKOM, HO padOTar0T Ha pe3ysbTaT, KOTOPBIA CMYTHO TPEIHO-
CHUTCS YK€ B CaMOM Havale.

[138] Paznuuue mexx 1y 3HaHHMEM M MHEHHEM M MEX/y MHEHHUEM U 3201y KICHUEM.

[139] I1epBblit Bonpoc 3akiitoyaeTcsi B TOM, HAIJIEKUT JIM PACCMaTpUBaTh OPraHUYECKYHO
(YHKLIMIO CO CTOPOHBI OBITHS HJIM CO CTOPOHBI ACUCTBHS — IOCKOJIBKY U 3Ta MPOTH-
BOIIOJIO’KHOCTB TOXKE HEaOCOIIOTHA.

[140] B oprannueckoM 0OBEKTHBHOE, KaK Macca, TOYHO TaK JK€ HECOBEPIICHHO, IMEHHO
OTOMY, YTO B HEM HET (PYHKIIMH, KaK HECOBEPIICHHO MOHATUE Kak ronas ¢popma
B HEOPTaHUYECKOM.

[141] [iBa Bua NOHATHIHOTO XapakTepa Kak «0obIe» u «MeHbieey. [locnennee, coo-
CTBEHHO, YK€ HE MMEET MECTa, KOTJa MosBIsieTcs: cyoctantuBHas Gopma. — [IpoTtuBo-
IOJIOKHOCTh OIPEJICNICHHON M HEONpPEeAEIeHHOW MHOXKECTBEHHOCTH. YeM Ommke K oco-
OcHHOMY, TeM OOJIbIIIE TIPOSIBIISCTCS HEOIIPEICIICHHAS MHOKECTBEHHOCTh CO CTOPOHBI
ObITHSL.

[142] O6 wHIYKIIMHU, O TOM, YTO OHA M KOHCTPYKITHS, ITO CYIIIECTBY, OJTHO, M B KayK/IbIH
MOMEHT HaXOJSTCS B MPOLIECCE €UHEHUS.

[143] B xoHIIE KOHIIOB, CO CTOPOHBI OBITHS BBICTYIIAET TOJIBKO «OOJIBIIEY WITH «MEHBIIIEH
B CTETIEHU NPOJYKTUBHOM CHJIbL, TOYHO TaK K€, KaK U CO CTOPOHBI IEHCTBHS Ha BbICIIEH
TOYKE BBICTYIIAET YMNCTast HEOOXOIUMOCTbD JICHCTBHS B ONIPEICIICHHOM OBITHH.

[144] [IpoTHBOMOIOKHOCTE MEXKY «OOJbIIE» U «MEHbIIE» U (PUKCUPOBAHHBIM I10JI0-
KEHHEM 3aKJIF0UaeTcsi B TOM, YTO MEPBOE TaKXKe yKe B ce0e MPOSIBIAECTCS HE KaK Hero-
JBI>KHAS TOYKa. — Pa3BuTue MOHATHS UHAUBUYaIbHOCTH — O pa3HOBUJIHOCTSX.

[145] [TepBoe BOCHIpUATHE €AMHCTBA JAOKHO OBITH BCETJa OCHOBAHO HA JICHCTBHU.
Cger u nBmwxkenne. — (Paznuunble CyNmo3uIMKU OTHOCUTENBHO ()OPM B OPraHUIECKOM
u Heopranndeckom) — O nepconndukamnuu. [leppoHavanbHas cucTeMa UMEH Y4acTo
NEPENPhIrKBacT HHTEPECHEHMIIINE MyHKTHI, HAIIPUMEP, YTO )KUBOTHOE PAHBIIIE, YeM MIIe-
KOITUTAIOIIIEE).

[146] CtpemiieHre K €MUHEHUIO C KOHCTPYKIIMEH OOHApYKUBAETCS B TOM, YTO BCSKAs
WHAYKINSA TPUBOAUT OJTHOBPEMEHHO U K 00pa30BaHUIO MPOTHBOIIOIOKHOCTH, TAKUM
o0pa3omM, Kak CXBaThIBAaHHE BHJA, OHA B TO K€ BPEeMsI IPUBOANT U K YTraJbIBAHUIO
[Divination] cMEKHBIX BUIOB.

[147] [JTroOBH], BepOSITHO, B STHYECKOH Cepe COOTBETCTBYET (PM3HOTHOMHKA B CAMOM
IIUPOKOM CMBICTIE.

[148] IockonbKy TIepBOHAYATILHO BOCTIPHHSITOE JIEHCTBHE YacTO HE MPOXOIUT Yepe3 BCe
eJI0e, TO ISl TIEPBHUYHOTO CXBATBHIBAHHMS HEOOXOIMMa PEMPE3CHTAIMs MOKOSIIErocs
OBITHSI.
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[149] Kpatkoe moaseneHue utoroB. Kak Bce erie mpoiomkaeTcsl BhIJICICHHE U3 Xa0THY-
HOM Maccel. Kak B mpaBWJIBHOM aKTe€ TaKOTO pojJia YXKe CoJepiKarcs BCe MPU3HAKH
3HaHus. Kak Bcsakoe HEMpaBWIBHOE MOXKET ObITh YCTPAHEHO TOJBKO B MPOJIOKEHUN
TOMH K€ caMOM JIeATCILHOCTH.

[150] IlepBuuHOE BBIAEIEHHE OTIEIBHOTO ACHCTBUS U3 BCEOOIIEH KU3HU MTOKOUTCS
Ha BOCIIPUHUMAEMOM OCOOCHHOM ObITHH. O TOM, €CTh JIM TOYHO TaK XK€ U TEIephb eIle
TaKas e cdepa BceoOIIen )KU3HH 10 00€ CTOPOHBI.

[151] PazmuynocTs 00pa3oBaHusl OHITHI COTTIACHO aHAJIOTMU TOTO OOIIEro MPUHIIMIIA,
YTO Pa3yM €CThb 36MHOU pPa3yM.

[152] s Hauana nmpociiequTh MOCcIeI0BaTeNbHY0 HppauuoHaibHOCTh. [locne sToro
WCTOYHUK 3a0myxaeHus. O ToM, 4To HeT aOCOMOTHOTO 320y KIEHHs, a TOJIBKO ITyTa-
HUIA MEXKAY JecTBUEM U ObITHEM. — 3a0y’KAeHue Kak rpex. ['pamarmst s mo3Ha-
BaHU TaKasl ke, KaK JJIs eHCTBOBaHMUS.

[153] Jns Toro, 4To0bl HE IEpEeCKaKuBaTh, HY>KHO YJIEPKHUBATh Pa3Indre MEXIY Iep-
BUYHBIMH U BTOPHUYHBIMU CBOWCTBaMH. Hy»HO Kak MOKHO MeHbIIIEe abCTparupoBarth.
O xiaccuduKanusax B ONMCAaHUN TPUPOJIBL.

[154] Kaxxnoe HaiiIcHHOE €IMHCTBO C TOXIECTBOM MPOTHUBOTIOIIOKHOTO OBITHS, U KaXK-
JI0€ BBICIIIEE TOXKJIECTBO ACUCTBHS IBYX (DaKTOPOB.

[155] O uennoctu kaHona. ®PunocodcrBoBanne Kak HCKyccTBo. OOpa3 MbIciel
[Gesinnung] u TanaHT Kak npuHUUIbL. [IpoBepka MHIYKIIMH UCXOMS U3 ACAYKIUU.
MeTo1 J1st 3TOr0, 3aKJIFOYCHHBIN B M€ CAMOIO ITOHATHSL.

[156] O xoHcTpykimu. J[Ba MOMeHTa Aat0T GyHIAMEHT Mociie 0Opa3oBaHus MPOTHBO-
nonokHocTH. O0a TOXIECTBEHHBI, 00a Ha BCEX CTYNEH:X [KOHCTpyupoBanusi|. Micxoaut
U3 COIPSKEHHS KOHEUHOT'O CO3HAHUS U aOCOIIOTHOTO.

[157] ObmaH, YyTO HUKaKyIO TPOTHBOMOJIOKHOCTh HE TIOJIAararoT adCOMIOTHO U YTO 00pa-
30BaHHOE HE MBICIIIT KaK TOJIBKO OINPEIEIICHHOE YepPe3 OIHY TOJILKO IPOTUBOIOIOXK-
HOCTb, HO BCE MPOYEE KPOME HETO MBICIIST KaK 3aKIOUEHHOE B TOXKJIECTBE.

[158] HaunHath ¢ paccMOTpEHHs] TOTO PaziuyMsl, YTO B BEPXHUX YPOBHSIX TOCIOACT-
ByeT asouna [Dyas], a B HIKHUX — HEOIPEAEICHHAs] MHOKECTBEHHOCTb.

[159] HeBO3MOXHO MBICIUTD CYIIHOCTb KaKOTO-TMOO MBICIMMOTO OBITHS KaK MCUEpPIIbI-
BaIOLIYIOCS OJTHOM TOJIBKO MPOTHUBOIOI0KHOCTbIO, MHAYE MOJYYaeTCsl YTO-TO BPOJIe
MPEeXHUX CTUXUU. M 3TO TeM He MeHee BO3MOXKHO, YeM OO0JIbIle CIyCKAeIbCsi BHU3
10 UepapXuH.

[160] HeT mpOoTHBOIONIOXKHOCTH TaM, TJe JJisl OJJHOM CTOPOHBI UMEIOT TOJBKO Hera-
TUBHOE BBIpA)KEHUE, KaK B CIIy4ae pa3yMHOr0 U HEPa3yMHOTO.

[161] OTpuianue Bcera J0JDKHO pa3pelInThCs B TIEPEBEC NCHCTBUS Ha/l OBITHEM.

[162] O moHATHH KaK HECOBEPILICHHOM M HE YUCTO TOXKICCTBCHHOM OOOHMM IIPOIIECCaM.
Jlaxke eciiu Bce CTalo co3epliaHueM, Bee ke 0€3 KOMOMHUPOBAHHUS CIIe HET HUKAKOH
MIPUPOJIBIL.

[163] B rmarone meiicTBHE HaXOIUTCS II0J IIOTCHIMCH MOHATHA. BO3MOXHO Takxke
MOCTaBUTh OBITHE O] IIOTCHITUIO CY>KICHHS B OC3JTMYHOM B3aUMHO 0OPaTHOM TJIaroJe.
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[164] dakrT, nexamuii B OCHOBaHHH TIEPBUYHOTO 00pa30BaHUs TOHATHIA, IPEICTABICH
Yepe3 HeTOJIHOE MPEJIOKEeHUE B Oe3TMYHOM TJarosie. J|BoHCTBEHHOCTD (h)aKTOPOB Mpea-
CTaBJICHA uepe3 MOJTHOE MPEIOKEHNE, T/Ie IT1aroll MIMeeT IpU cede CBOM Majiex, IoToOMy
YTO TOT (haKTOp, KOTOPHIE UMEET MEPEBEC, MACCHBEH.

[165] Bosikoe paccMoTpeHue (hakTa Kak M3MEHeHHs U Kak neiictus. [lepBoe Heompe-
JIeTICHHO, HO HAJIKHO.
[166] HyxHO cTaBuTh (hakT B cepennHy Mexay GhakTopamu.

[167] MoxHO paccMaTpuBaTh Bce Cyllee Kak JeicTBre AOCOJIOTa, HO B 3TOM CiIydae
HET HUKAKOTO COBMECTHOT'O OBITHSI.

[168] OOBbem cyxaeHnit BOOOIIE U BO3BpaIlleHUE K opMe TaMm, TIe ICHCTBUE U Ka4eCTBO
CyTh 01HO. — Kak HaumHasi ¢ ONpeeieHHOTO CYXKICHUS CY>KACHUE TTPUBOIUT TOJIBKO
K 00pazoBanuto Oosbiel chepbl. — O BO3MOKHON HEYBEpPEHHOCTH B HE3aBEPIIEHHOM
dopme. bpaTh CyOBEKT Kak CIIMITKOM OOJIBIITMM WIJIM CJIIMITKOM MaJICHBbKUM HE0CTa-
TOYHO Pa3AeITh CyObEKTUBHOE U 00beKkTUBHOE. CTIOPHBIN MYHKT O 3pEHUH.

[169] Honymenue dakropa uz runote3 (Temtopon)[.] OcHOBaHKME B YMOHACTPOSHUH —
100 AroM3M KHU3HH, MO0 cTpacTh npomath ceds. (Ilyranuna mect). Hayka ropasno
nanbiie 6e3 THnoTes.

[170] Pa3Huira Mexmy OOIINM, YaCTHBIM U €IMHUYHBIM CYXKICHHUCM.

[171] Otnenenune cyObekTa OT 00BbEKTa CO CTOPOHBI MPEANKaTA.
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B HOpMaTHBHBIX JOKyMeHTaX MUHHCTEPCTBA BBICIIETO 0Opa30BaHMS M HAYKH CTaBHTCS 3amada (opmu-
POBaHUs KOMIIETEHIMH Y CTyIEeHTOB. [10]1 KOMITETEHIMSIMH TOHMUMAOTCS 3HAHUS U YMEHUS. 3HaHUS — 3TO
MHPOBO33pEHYECKast COCTABIIAIONIAs HAYKHU, a 3HAYUT COOTBETCTBYIOIIEH yueOHOH TUCIUIIIMHBL, a yMe-
HUSL — METoJoJIornyeckast cocrasistronias. [lox MuUpoBo33peHreM oHUMAeTCsl cucTeMa B3IVISI0B Ha MPej-
METHYI0 00J1acThb HayKy, a O] METOJOJIOTHE — cUcTeMa HeMaTepUAIbHBIX CPEJCTB O3HAHUS U MPAKTHU-
YeCKOMU J1esTeNbHOCTH, pa3pabaThIBaEMBbIX B JaHHOI HayKe U MPEJCTaBICHHBIX B COOTBETCTBYIOLIEH
yaebHoi mucuuruinHe. OTMedaeTcs, 9YTo MPeIMETOM H3YUCHUS JOTUKHU SBILSIIOTCS HE TOJIBKO 0COObIe
CTPYKTYpPBI MBICJICH U MPOLECCOB MbIILIEHUS (POPMBI MBICIIEH U MPOLECCOB MBIIIJICHHS), HO U BUJBI
U XapaKTEPUCTUKU HCXOIHBIX COCTABIIIOIIMX CTIOMKHBIX MBICIIEH U IIPOLIECCOB MBIIIUIEHUS, HAIIPUMED 3HAKH
1 TepMHHBL. B cTaThe Ha nmpuMepe JIOTMKH ONUCHIBAETCS aBTOPCKAsi KOHLETIINS METOI0JIOTMYECKON CoCcTaB-
msonet yueO6Holl qucuuniauasl. O6painaercs BHUMAaHUE HAa BaXXKHOCTh UCIIOJIb30BaHUS B Ipoliecce
MIO3HAHMS METOJIOJIOTMYECKUX YCTAaHOBOK, CO3aBacMbIX Ha OCHOBE MUPOBO33PEHHS, a TAlOKe Ha HEOOXO0U-
MOCTb YYHTHIBATH BUIbI 3HAHUSI — 3HAHME SMIMPUYECKOE U TEOPETHUECKOE, MpodieMa, THIIoTe3a, TEOPHS.
IIpuBoASATCS HEKOTOPBIE APYTUE METOJOIOTMUYECKUE CPECTBA JIOTUKU, HAIPUMED, IIPUHIIUIIBI, TEXHOIOTHU.
Bornee u3BecTHbIE METOONIOTUYECKUE CPECTBA (METO/bI, CTPATErny, TAKTHKU U JIp.) HE PacCMaTpUBAIOTCS.
Ipenmonaraercs, 9TO CTAaThsl BBI30BET MHTEPEC Y MPEICTABUTENCH IPYTHX QHIOCOPCKHUX, H HE TOIBKO
¢unocodckux, yueOHbIX JUCLUIUINH, U 00CY>KIeHHE IPOOIEMbl MUPOBO33PEHUECKUX U METOIOIOTHUECKHX
COCTaBJISIOIIUX 3THX JUCLUIUIAH IIPOJOKUTCS.
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B kax0it Hayke ecTh IECKpUTNITHBHAS (OMUCHIBAIOIIAs) U TPECKPUIITUBHAS (TIpe/I-
NMCBIBAIOLIAs1) cocTapisatoliye. [lepBast n3 HUX SBISIETCS MUPOBO33PEHUEM, a BTOpaAs —
MeTtozonorueii. MUpoBO33peHHe — CHCTeMa B3IIII0B Ha MPEAMETHYIO 00JIacTh HAyKH,
a METO/I0JIOTUSl — CHCTEMa HEMaTepUalIbHBIX CPE/ICTB TIO3HAHUS U IPAKTUYECKON Jes-
TEJILHOCTH, pa3pabaTbiBaeMbIX AaHHOW Haykoil. IIpumeHsieTcs jxe B JaHHOM Hayke
U ApyTasi METOJIOJIOTHS, T.€. Ta, KOTOpas pa3paboTaHa APYrUMH HayKaMu.

Ilpeomemnan o6racmep nozuku. Ty 001aCTh COCTABISIIOT 0COOBIE OCHOBBI
(OCTOBBI, «CKEJIEThI») MbICIEH U MPOIECCOB MBIILICHUS, TPAAULIMOHHO Ha3bIBaeMbIE,
1o KkpaiiHeit Mepe B Poccun, nornueckumu popmamu, wim Gpopmamu. Jlorndeckas dpopma
MBICJIU BBISBJISIETCS ITyTEM YaCTUYHOI'O OTBJICUYEHMS OT 3HAYCHUI HETOTMYECKUX TEPMHU-
HOB, BXOJISIIIIMX B SI3bIKOBOE BBIPAYKEHUE, KOTOPHIM MpEACTaBlIeHa MbICib. Jlornyeckas
¢dbopma nporiecca MbIIUIEHUS (PacCyKIEHHs) — 3TO €ro OCHOBA, KOTOPasi BBISBIISIETCS
TaKUM ke crioco0om. UToOb! onucaTh MOHSATHE JIOTUIECKON (POPMBI, HYy’KHO OXapaKTe-
pU30BaTh JIOTHYECKUE TEPMUHBI (MX BUJIbl, CBOWCTBA), HEJIOTHYECKHE TEPMHHBI (TOXKE MX
BUJIbl M CBOMCTBA), U MOKa3aTh, B YEM 3aKJIIOYAETCS] YACTUYHOCTh OTBJIEYECHUS OT 3HA-
YEeHUH HEJOrM4YecKuX TepMUHOB. [Ipexne Bcero, cienyer OTBETUTh Ha Bompoc «Urto
Takoe TepMuH?». TepMHH — 3TO 3HaK 0COOOT0 Poja, a 3HAK — ATO MaTEPHAIHHBIN
0OBEKT, BBICTYNAIOLINIA B MPOLIECCe TO3HAHUS WM OOIIEHUS B KAUECTBE MPE/ICTaBUTEIS
KaKoro-1moo o0bekTa (MaTepualIbHOTO WM HEMaTePUATbHOTO). 3HAKU UMEIOT 3HAUCHUS
(mpeaMeTHbIE B CMBICIIOBEIC). [IpeIMeTHBIMI 3HAYEHHSMH 3HAKOB SIBIISIOTCSI OOBEKTHI,
0003HauaeMble WU BblpakaeMble 3HakaMu. CMBICIIOBBIM 3HAYCHUEM 3HAKA SIBIISACTCS
uH(OpMaIus, MO3BOJIIONIAs YKa3aTh MPeAMETHOE 3HaUCHHE 3HaKa. DTa HHPOpMaIus
MOXET COCTOSITh M3 TPEX YacTel — CMBICIIA, UJIEH U SMOILMOHAIBHOTO 00pa3a 00beKTa,
SIBJISIOIIETOCS 3HaYeHHEM 3Haka. CMBICII — BBIPaKEHHAs B sI3bIKE MH(OpMAIus, 03BO-
JISTIOLIAsT BBIACNIATH NMPEMETHbIC 3HAUEHUs 3Haka. Yaie BCero cMbICI 3HaKa — 3TO
noHsATHe' 0 MpeaMeTax, 0003HaYaEMbIX HJIM BBIPAKaeMbIX 3HakoM [2]. Unes® — 3pu-
TeJIbHOE WM unmyumugHoe npeacTaBieHne o0 o0bekTe, 0003HaYaeMOM WJIM BbIpa-
KaeMOM 3HAKOM, TPEThsl COCTABJISIIONIAs — SMOLMOHAIbHAs peakuus Ha 00beKT, 000-
3HA4YaeMbIil WM BbIpa)kaeMblil 3HaKOM. HekoTopble 3HAKM UMEIOT CMBICI U HJIEIO,
a TaKKe SMOLIMOHAIIBHYIO COCTABJISIOILYIO0, HEKOTOPBIE TOJILKO CMBICIT WM TOJIBKO UJIEHO,
WU TOJIBKO TPETBHIO COCTABJIAIONIYI0. BhIpaxkeHue, He MMerolIee HU TOro, HU Jpyroro,
HU TPETHETO, HE ABJSAETCSA 3HAKOM. 3HAKH, UMEIOIINE TOJBKO UICI0 WU TOJIBKO BbI3bI-

' Pedb UzIeT 0 COBPEMEHHOM TOHUMAHHY MIOHATHSL: TIOHATHE — 3TO MBIC/Ib, B KOTOPOH 0600IIEHbI
B KJIaCC M BBIJEJICHBI M3 HEKOTOPOTrO MHOXKECTBA MPEIMETHI M0 CHCTEME MPU3HAKOB, OOIEH TOIBKO
JUIA 3TUX BBIICTICHHBIX NPEIMETOB.

2 TepMHUH U3 TPAAULMOHHOMN IOTHKH.
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BAIOIIME YMOLMOHATBHYIO PEAKIIMIO, YaCTO SIBIISIOTCS BBIPAKEHUSAMU C HEJOOIPE/IeIIeH-
HBIMH IIpeIMETHBIMHU 3HAUCHUSMU. TepMUH — 3TO 3HAK, UMEIOIINI TOYHOE NTPEAMETHOE
3HaueHue. MiMeercs B BUly TOYHOCTb, JOCTATOYHAS [UISl PEILICHNUS ITOCTABICHHOM MO3HA-
BaTEJIbHON WJIU NIPAKTUYECKOH 3a/1a4H.

Yaie Bcero TepMHUHBI — 3TO 3HAKU, UMEIOLINE CMBICIIBL, T.€. 3HAKH, BBIPAXKAIOILUE
MOHATHSA O NMPEAMETaX, SBISIOIIUXCS MPEIMETHBIMU 3HAUYCHUSAMH 3HAKOB. OJHAKO
TEPMHHAMU MOTYT OBITh 3HaKH, UMEIOIIUE TOJIbKO uaeu. Hampumep, npu orsere
Ha BOIIPOC «SIBIIsieTCsl I TaHHOE JIMIO YEeJIOBEKOM 0€3 rpakaaHcTBa?» He Tpedyercs
BBISICHATB, YTO TaKOE€ YEJIOBEK, JOCTAaTOUHO ujeH. IIpu pemiennu npobdiaemsl, Koraa
YeJIOBEUECKUM MHIUBUJ CTAHOBHUTCS JIMYHOCTHIO, HYXKHO NPUAATH CMBICI CIOBY
«JINYHOCTHY.

Jloruyeckue TEPMHUHBI B €CTECTBEHHOM SI3bIKE, HAlIpUMEP B PYCCKOM (HE B CIe-
LUAJILHOM SI3bIKE CHMBOJIOB) IPEJCTABISAIOTCS MOCPEICTBOM BBIPa)KEHUI, KOTOpBIE,
KaK MpaBUJIO, YIIOTPEOISAIOTCS B YTBEPHKACHUSAX U PACCYKACHUSAX B Pa3HBIX 00JI1aCTIX
MO3HAHUSA U NPAKTUYECKOM IeATeNIbHOCTH. [laTh peanbHOe ONpeieNieHue TaKUX JIOTU-
YEeCKHUX BbIpakeHUH He ynaetcs. [IpuMeHstoTcss HOMMHAIbHbBIE ONpeeIeH s, B 4acT-
HOCTH, cornamenus. Hanpumep, mornyeckre TEpPMUHBI IPEACTABIISAIOTCSA HE TOIBKO
BBIPAKCHUSAMHU «KAXKIBINY, «ECIH..., TO...», «H», «CJIEA0BATEIBHO» U T.1., HO U BbIpa-
KEHUSIMU «0053aTEIbHOY, «Pa3peILCHO», «3aMPELICHO». YKa3aHHbIE BbIPAXKEHUS CIle
HE SBJIAIOTCS JJOTMYECKMMHU TePMUHAMH, IIOCKOJIBKY B €CTECTBEHHOM SI3bIKE OHU YIIO-
TpeOJIAIOTCA B Pa3HBIX CMBICIAX. Tak, COI030M «ECHH..., TO...» MOTYT ObITh IIPEACTaB-
JICHbI, HAIIPUMED, PA3JIUYHbIE BUIbI YCIOBHOW CBSA3M U OTHOLICHHUE JIOTMYECKOIO Clle-
noBaHus. Cor30M «» — OJHOBPEMEHHAs! KOHBIOHKIUA ([BE CUTYallH CYLECTBYIOT
WJIM BO3HUKAIOT OJJHOBPEMEHHO, 0003HaYeHHEe — & ), MOC/Ie10BaTeIbHAsE KOHbIOHKIINSA
(aBe, TpH M OoJiee CHTyalHii BO3HUKAIOT MOCJIEA0BATENbHO, 0003HaueHne — & ",
rae n 2 2), u ap.

Jlornueckue U HEJIOTMYECKHE TEPMHUHBI MOTYT OBITh SMIUPUYECKUMU WIU TEO-
perudeckuMmu [14]. 910 00yCcIOBIEHO TEM, YTO B JIOTUKE, KaK ¥ BO MHOTHX JPYI'HX
HayKax, BBIACIISIOT JBa YPOBHs 3HAHUN — 3HAHUE SMIIMPUYECKOE U 3HAHHE TEOpETHYE-
ckoe. Ha nepBoM ypoBHE M3y4aroTcsl peajbHble 00BEKThI, B TOM YHCIIE HAOII0[aeMBble.
Ha BTOpOM — Mozenu 3TUX 0OBEKTOB (MOJEIH IMIUPUYECKUX OOBEKTOB), a TAKKe
MoJiean Mozenel u T.4. Mojellb — 3T0 00bEKT, KOTOPBI B KAKOM-TO OTHOILIEHUH
CXOJIEH C MOJIEJIUPYEMBIM 00BEKTOM (00pa3LioM), SBJISETCS €ro YIPOLIEHUEM M, Kak
[IPaBUIIO, €T0 UCKaXeHHEM. VckakeHHe 3aKiIoyaeTcsi B yIPOILIEHUN MOJEIUPYEMOTro
00BEKTA C 11eJIbI0 00JIErYeHHs M03HaHUA. B Jorike TeopeTHdecKUMH OOBEKTaMHU SIBJIS-
I0TCs1, HAllpUMep, MaTeprajIbHask UMIUIMKAIUS (D), HeompeiesieHHasi KOHbIOHKLUA (&),
HecTporas AU3bIOHKIMA (V). MarepuanbHas UMIUTHMKALUS SBISETCS MOJIENbIO pa3iiny-
HBIX BUJIOB YCJIOBHOM CBsi3H («A —, B» — NpHUMHHO-CIIeICTBEHHAs CBs3b; «A —; B» —
peleHre OHOM 3a1a4M JaeT METOJ PELICHUs JPYyTrod 3a1auu; U T.J.), @ TAKKE OTHO-
meHus Jioruaeckoro cienoBanus («'=By). CxoncTBo MatepuanbHOM UMIUTUKAIIUU
C YKa3aHHBIMH U JPYTMMH BHJIAMU YCIIOBHOM CBS3U M OTHOLIEHUS JIOTHYECKOTO CIIE0-
BaHMs 3aKIII0YAETCs B TOM, 4TO NPH UCTHHHOCTU A wiu I (I' — MHO>KeCTBO MOCBUTOK
YMO3aK/IIO4EHNUs1) U JIO)KHOCTH B BeIckaspiBanus A — B, A —; B u 1.1. aBnstorcs

DISCUSSION PLATFORM 501



Usnes B.1O. u np. Becmnux PV/[H. Cepusi: @UTIOCODHUA. 2019. T. 23. Ne 4. C. 499—507

JI0XKHBIMH, a yMo3akmoueHue ['=B sBnserca HenpaBuibHbIM. O4EBUIHO HECOOTBET-
CTBHE MaTepUAIbHOM MMIUIMKAIMM KaK Pa3IM4YHbIM BHJAM YCJIOBHOH CBSI3H, TaK U OT-
HOILICHUIO JIOTHYECKOTO CIIEI0BAaHHUs, €CIIH MO MOCIEAHUM IIOHUMAaTh OTHOIIECHUE
no uHpopmarmu (MHGOpMAaLKs, BbIpaXkaeMasi 3aKII0UEHHEM, SIBJISIIOTCS YacTbio MHGOp-
MallH, BBIPAKAEMOM MOCBUIKAMH).

3ameuanue. Takum 06pa3oM, MPEIMETOM JIOTHKH SBIISAIOTCS HE TOIBKO (OPMBI
MBICJIEN U MPOLECCOB MBIIUIEHUS, HO U BUJbI U XapaKTEPUCTUKH UCXOJHBIX COCTAB-
JSIOLIUX CJIOXHBIX MBICJIEH U MPOLIECCOB MBILIUICHHUS, KaK, HAIPUMeEp, MPEeIMETOM
XUMHUU SIBISIOTCS HE TOJIBKO B3aUMOJEHCTBHS BELIECTB, B PE3yNbTATE KOTOPBIX
HE U3MEHSIOTCS aTOMBI, HO U BUJIbl U XaPAKTEPUCTUKHU BELECTB.

Jlornueckyro METOOJIOTHIO COCTABIISIOT MUPOBO33PEHUYECKHUE YCTAHOBKHY, ITPHH-
LIUIIBI, IPUEMBI, METOJIbl, TEXHOJIOTUH U T.1. [IpuBenemM HEKOTOpble U3 ATUX COCTaB-
JSIOUIHX.

Mupoeo33penueckue ycmanogku. I10 (B 00ILIEM CiTyyae, T.e. He TOJIBKO B JIOTHKE)
IOPEANHUCAaHNUs OTHOCUTENBHO MO3HABATEIbHON WM NPAKTUYECKON NEATEIbHOCTH,
HETIOCPEJICTBEHHO 00YyCJIOBIEHHbIE MUPOBO33peHHeM. OTHUM U3 TaKUX IMPEANUCAHUM
B JIOTHKE SBIISIETCS PEKOMEH/IALMS MIPU BBISBJICHUH JIOTHYECKOH (hOPMBI pacCMaTpUBaTh
BBIPAXKCHMS A3bIKA KAaK 3HAKU. DTa PEKOMEHJAlUsl KOHKPETU3UPYETCS CIEAYIOLINM
o0paszoM: eviparicenus (3HaKu) 00axcHbl Obimb mepmunamu. llpu >TOM crienyer pas-
JM4aTh TEPMUHBI SMIMPHUYECKHE (0003HAYAIOIUE SMIMPUYECKHE OOBEKTHI) U TEOPETH-
yeckue (0003HaYaroINe TeOpeTHIeCKre OOBEKThI). BhINoIHeHNe yKa3aHHOH peKOMEeH-
JIalluy [O3BOJISIET, HAIPUMED, PelIaTh MpoOIeMbl allopUil U apaoKCOoB.

Anopus. JIBuxKy1ueecs TeI0 B JaHHBI MOMEHT BPEMEHH HAXOJUTCS B ONPEIEIICH-
HOM MeCT€ M He HaXOJIUTCS B 3TOM MECTe, TaK KaK OHO JiBrkeTcs. [IpoTuBopeune BbI3BaHO
TEM, YTO BBIPAKEHHUS «IBIKYILEECS TENO», KMECTO», KMOMEHT BPEMEHW», «HAXOAUTHCS
B JIaHHOM MECTE» HE SIBJIIIOTCS TepMUHAMMU. [ ycTpaHeHHs NPOTUBOPEYHs HYKHO
00pa3oBaTh TEPMUHBI, T.€. IPUIATh 3TUM BBIPAXKEHUSAM CMBbICIBI. C1e1aTh 3TO MOXKHO
nByMms criocobamu. [lepBsiit — 00pa3zoBaTh SMIMpUIECKHE TepMHUHBL. BTOpoii — 00pa-
30BaTh TEOPETHUECKUE TEPMUHBI.

B nepBoM cityuae MecTO, Kak SMIMPHUYECKUN 0OBEKT, UMEET OIPEEICHHYIO ILI0-
ajb, TEJI0 UMEET pa3Mepsbl, BPeMs UMEEeT JIUTENbHOCTh. «HaxoauTecs B JaHHOM
MECTe» IyCTh 03HAYAET, YTO B TEYEHHE JAHHOTO MOMEHTA BPEMEHH, HAIIPHMED, B Tede-
HHME MMHYTBI, Ta0apUTHI TeJIa HEe BBIXOJAT 3a Mpeeibl MecTa. Toraa B JaHHbII MOMEHT
BPEMEHH TEJO0 JIMO0 HAXOIUTCS B JAHHOM MecTe, 0o He HaxouTes. [IpoTuBopeuns Her.

Bo BTOpOM citydae mycTh MECTO — MaTeMaTH4ecKasi TOUKa, TeJI0 — OOBEKT Teo-
pPEeTHYECKON MEXaHMKHU (MMEeT Maccy, HO He MMEET pa3MepoB), MOMEHT BpeMEHH
HE UMEET JJINTEIbHOCTH.

IIpoBOAMM MBICIIEHHBIN dKCIIEPUMEHT. B TaHHBII MOMEHT BPEMEHU HAIPaBIsIEM
Jqyd cBeTa Ha TEJO B CTOPOHY MecTa. Jlyd cBeTa, TeopeTHuecKuii 0ObeKT, pacnpo-
CTpaHseTCS MTHOBEHHO. B aHHBIM MOMEHT BPEMEHH TEHb OT Tela MaJacT Ha MECTO
w1 HeT. [IpotuBopeuns HeT.

Iapaooxkc. 1apanoke Paccena. ITycte M — MHOXECTBO BCEX MHOYKECTB, KOTOPbIE
HE SIBJIIIOTCSI SJIEMEHTaMH caMuX ce0s. SIBiseTcst 11 MHOXKeCTBO M 32JIEMEHTOM CaMoro
ce6a? Ilycts He sBisgercs. Torna oo snemeHT M. IlycTh OHO SIBIIsSI€TCS 2JIEMEHTOM
camoro ce0s1. Toraa oHo He 3neMeHT camoro cebs. T.e. u3 noceuiku «M sBiIseTCA
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3JIEMEHTOM CaMoro ce0st WK He SIBIIETCS JIEMEHTOM CaMoro ceds» cieayeT IpOoTUBO-
peurie «M SIBIISICTCS 2JIEMEHTOM CaMOro ce0sl M He SBJISIETCSI SJIEMEHTOM CaMOTo Ce0s».
[TpuurHa NPOTUBOpEUNS 3aKJIFOYALTCS B TOM, YTO OOBEKTHI HEKOTOPOI'O YPOBHSI MOJIe-
JUPOBAHMS BKJIIOYAIOTCS B MHOKECTBO OOBEKTOB 00Jee HU3KOTO YPOBHS MOJEIIH-
poBanusi. Hanpumep, mycts paccmarpuBaetcst Hacenenue EBponsl. Hacenenue nenum
Ha IPyHNIbl, MHOXECTBA. DTH MHOKECTBA — IMEPBBIH YPOBEHb MOJAEIHPOBAHUS.
OO0pasyeM MHOKECTBa MOJMHOXXECTB 3TOr0 MHOXKECTBA. DTO YK€ BTOPOW YPOBEHb
MO/JICJINPOBAHMSL.

B ocnoBe Teopuu tunos b. Paccena kak pa3 u nexxut tpeboBaHuE pa3inyaTh
ypOBHU MojenupoBanus [15].

[TockonbKy mpeIMeToM U3YUYEeHHMsI JIOTUKH SBIISIOTCS TAK)KE TaKUe BUJbI 3HAHUM,
Kak mpo0jemMa, rurnoTe3a U TeOpHs, TO METOA0JIOTHYECKYIO POJIb BBINOJIHAIOT CIELy-
IOLIME METO/I0JIOTMUYECKHE YCTAaHOBKU: HAyYHOE ITO3HAHHUE 3aKJIFOYAETCS B BBIABI)KEHUU
U pemeHuu npodiieM (cHavana GOpMYIHPYIOTCS HEPa3BUTHIE MPOOIEMBI, a 3aTeM
pa3BUTHIC), B TIO3HAHUH BBIJBUTAIOTCS THIIOTE3bI (IPEAMOIOKEHUs] 000CHOBAHHBIE,
HO HETIOJIHOCTBIO), VISl 00JIETYCHUS TIO3HAHUS CO3at0TCs TeOpUH (Mozenu (pparMeHTOB
MPEIMETHOW 00JIaCTH HAYKH WIIM TIPEAMETHON 00JIaCTH HAYKH B LIEJIOM).

Ilpunyunsi. MeToa010rMUECKUE TIPUHLUIIBI TOKE CO3/IAl0TCA HA OCHOBE MHpPO-
BO33PEHUSI U ABJISIIOTCA O0Jiee IeTaIbHBIMU PEKOMEH/IAIMSAMI OCYILECTBIICHUS [TO3HAHUS
WIN NPAKTHYECKON AeATeNbHOCTHU. [IpuBeneM nornyeckuii METOJ0JI0rMYECKUM TTPUH-
LT, HA3BIBAEMBIN npunyunom mooscoecmsa. Ero hpopMynupoBka: eciu ¢ npoyecce
NO3HAHUA UIMEHACUb 3HAUEHUE GLIPANCEHUSA, M.e. 3AMEHACULL MEPMUH OPYUM
mepmunom, mo 3aaéu 06 3Mom. ITOT MPUHLIUII SBIISETCS BTOPUUHBIM 110 OTHOILICHHUIO
K HENOCPEJCTBEHHON METO/10JI0THYECKON YCTAaHOBKE «BBIPAKEHUS (3HAKH) J1OJKHbI
OBbITh TEPMUHAMUY.

Eme oauH MeTonosornyeckuil NpUHLUI JOTUKU — HPUHYUN KEA3UOemepmu-
Huzma (keéasughynkyuonarvrnocmu) [Cm.: 1—-6].

[ox nerepMuHU3MOM MOHUMAETCS OJJHO3HAYHAs ((PyHKIMOHAIBEHAS) 00YCIIOBICH-
HOCTb OJIHOTO SIBJIICHHUS APYTUM, HAaIIpUMeEp, NIPUUMHHO-CIICACTBEHHAs CBS3b MEXKIY
aBieHusIMU. KBa3uneTepMiUHN3M — CBSI3b HE OIHO3HAYHAas (KBa3H(YHKIIMOHAILHAS).
KBazngyHKINIO MOXHO BBIPa3HTh MMOCPEICTBOM ONEPALUH, IIPUMEHSSI KOTOPYIO K Ka-
KOMY-TO (HE€ M3BECTHO KaKoMy) OOBEKTY M3 MOJIMHOKECTBA 00JIACTH OMpeaeIeHUS
KBa3u(yHKIMH, [TOJYYarOT OIATh K€ KaKOH-TO (HEe M3BECTHO KaKOil) 0ObEKT U3 HOJ-
MHO’KECTBA MHOKECTBA, SIBIISFOLIETOCS 00IAaCThIO 3HAUCHUH KBa3U(YHKIMU. YacTHBIMHU
CllydasiMi KBa3u(QYHKINU SBJIAIOTCSA (PYHKIUS U MOJIHAs HEOoIpeIesIeHHOCThb. Popmy-
JIMPOBKA MPUHIIMIA KBAa3UACTEPMUHU3MA B JIOTUKE: J1I02UYECKUE MEPMUHbL Cledyem
UHmMEpPnpemupoeanms nocpeocmeom keazugynuxyui [1,3—9, 13].

Ilpumep. Ha ocHOBe 3TOr0 npuHUuUNa noctpoeHa joruka S, [7. C. 56—69]. Bei-
CKa3bIBaHUS B HEH NMPUHUMAIOT 3HaYEHHsI U3 001acTu {n, ¢, i}. TO COOTBETCTBEHHO
3HAYEHUS «OJHO3HAYHO JIETEPMHUHUPOBAHO HAJIIMYME MOJOKEHUS J1E€1», «HE JETePMU-
HUPOBAHO OJJHO3HAYHO HAJMYHUE MOJI0KEHUS Ae] U HE JETEPMUHUPOBAHO OJJHO3HAYHO
OTCYTCTBHE MOJIOKEHUS A€, «OAHO3HAUHO JI€TEPMHUHUPOBAHO OTCYTCTBHE IOJIOXKE-
HUS 1e1». MOKHO yIpOCTUTh HAa3BaHUS 3TUX 3HAYEHUH Tak: HEOOXOAMMO, CITy4aitHo,
HEBO3MOHO. [Ipy 3HaueHHM ¢ Kak BbICKa3bIBaHUs A, Tak M BbICKa3bIBaHUs B BbIcKa-
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3bIBaHME AVB uMmeeT To i 3HaYeHue n, TO JIM 3HAUY€HHE C, T.€. JUIBbIOHKIMA ABYX CIIy-
YaHBIX COOBITHIA MOXET OBITh HEOOXOAMMOMN HIIH CITy9aliHOM.

B tpex3naunoii noruke f. Jlykacesuua [10], eciiu 0ObIYHBIM 00pa3oM BBECTH
JTU3BIOHKIMIO TOCPEICTBOM MMIUIMKAIMU M OTPHUIIAHUA, 3Ta (OpMysa IPUHUMAET
3Hauenue n. T.e. cutyauus «B 20.00 3aBTpa 51 Oyny YUTATh CTAThIO IO JIOTUKE MU
Oyay pa3MBILUIATE O CMbICIIE JKU3HI» OKa3bIBACTCS HEOOXOIUMOM.

B tpex3naunoii nornke Kimuu ykazannas Gopmylia Mpu YKa3aHHBIX 3HAYECHHUSX
npuHUMaeT 3HaueHue ¢ [11].

[Ipuumnna orpannyeHHocTH Joruk JlykaceBrua n KimHu 3akiarodaercs B TOM, YTO
BO BpeMsI UX CO3/IaHMsI He ObLT M3BECTEH NMPUHLUI KBa3U(PYHKIIMOHAIBHOCTH.

Ilpuembt — 5TO NpEeANUCAHUS, SBISAIOIUECS, KaK IPABUIIO, COCTABIIAIOIIUMHU
TEXHOJIOTHH, METOMIOB, cTpaTeruil. B xauecTBe mpuMepa MOYKHO IPUBECTU ITPUEMBI
Pa3bsCHEHMS BbIpAXKEHHM. DTUMU IPUEMAMHU SBIIIOTCS Pa3bSICHEHHE MOCPEICTBOM
CJIOBapel, OnrcaHue, XapakTepUCTHKA, CPABHEHUE, Pa3bsICHEHUE ITOCPEICTBOM IIPHMeE-
POB, OIIpeIeNIEHNE U HEKOTOPBIE IPyTHe, HAallpUMeEp, ONPEAETICHNE — XapaKTepUCTHKA.

Texnonozuu — 510 PEKOMEHIALMH, KaKHE IIPUEMBI U B KAKOW I1OCIIEI0BATEIbHO-
CTU HaJI0 NPUMEHSTh, YTOOBI YCIEIIHEe PELIUTh TOCTAaBICHHYIO 3a1ady. B kauectse
IIpUMepa MPUBEAEM MEXHOA02UIO PA3bACHEHUS 8bIPAICEHUL.

[TycTb uis1 perieHns IOCTaBICHHOM 3aJaul TpeOyeTcsl HCIOIb30BaTh BBIPAKEHUS,
KOTOpBIE JIOJDKHBI UMETh TOYHOE 3HaU€HHE, T.€. IOJDKHBI ObITh TepMHUHAMU. ClieayeT
OCYLIECTBUTD CIEIYIOIINE AEUCTBUSA B CIIEIYIOIIEH OCIEA0BATEIbHOCTH.

Ilepsoe neiictBue. OTBeTHTH Ha BOIpOC «HyXHO JIM pa3bACHATH BbIpaXXeHUE?»
Ecnu Beipakenue TpedyeT pa3bsCHEHUs], TO Hy>KHO OCYILIECTBUTD CIIEyIOLIee IeHCTBHE.

Bropoe neiictBue. Pemnts, kKakoi IpreM pa3bsCHEHHs IPUMEHUTH. J{OITyCTHM, 4TO
UILEM pa3bsiCHEHHE B CIOBapsx. B cioBape MOKET OBITh JaHO Pa3bsCHEHUE, HO OHO
CIEJIaHO JJIsl pelIeHus ApYyrou 3agadu. B 3ToM citydae, a Takxke eciid pa3bsCHEHHUE
HEY/I0BJIETBOPUTEIBLHOE, TO IPUMEHSETCS KAaKOM-TO Ipyroi npueMm.

ITycTs HM OIMH U3 IPUEMOB, HE ABJIIOIIUXCS OIpe/iesieHreM, He noaxoaur. Toraa
oOparaeMcsi K OIpeeIeHHUIO.

Pemaem, xakoe onpezeneHne NpUMEHATh, HOMUHAJIBHOE WK peanbHoe. [lepBoe
U3 HUX — yKa3aHHe WM COTJIAlIEHHE O TOM, B KAKOM CMBICTIE Oy/IeM MPUMEHSTh BbIpa-
JKEHUE B JaHHOM TEKCTE, HallpuMep, B cTaTbe. Bropoe — yka3blBaeM OTIMYUTEIBHYIO
CHCTEMY MPHU3HAKOB, XapaKTEePHU3YIOIIYI0 paccMaTpuBaeMble 00beKTHI [12]. Jomyctum,
HpUMEHsIeTCsl pealibHoe onpesienienne. Torna Hy>KHO COOMI0aTh MpaBuiia ONpeeIeHHs.
[Tone3Ho oOpatuTh BHUMaHUE Ha Clenyouye U3 Hux. Ilepsoe. OnpeneneHue A0KHO
OBITh IParMaTHYECKU OTPABIAHHBIM, TO €CTh OHO JOJKHO OBITh HEOOXOAUMBIM IS
pelIeHus mocTaBieHHON 3agaun. [Ipu HECOOTI0EHUU TOTO MpaBUia BO3HHUKAET
ommoOKa «HepaboTaroliee onpenenenne». Bmopoe. OnpeneneHne T0KHO ObITh A dek-
TUBHBIM, T.€. B ONPEACIAIONICH YaCTH HYXHO YKa3bIBaTh IPU3HAKH, KOTOPBIE MOXKHO
YCTAaHABJINBATb.

TexHosiorny mMoJIe3HO U3JaraTh B Ipoliecce npenojaaBanus. Tak, ecian popMyu-
pyeTcs Kakoe-1100 MPaBUIIo, TO HYKHO YKa3aTh TEXHOJIIOTHIO €T0 MTPUMEHEHHUSI.

IIpumep. 11pn N31105K€HUN JIOTUYECKOTO ACIEKTa apryMEHTALUH CIIEyeT IPUBECTU
npaBuiio «llenecoobpasno ocywecmeums anHanu3 0oCcyicoaemou npodiemol u s6HO
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chopmynuposams me3uc» U U3JI0KUTh TEXHOJIOTUIO €ro peanu3anuu. TexHOIorus
MOJKET 3aKJIF0YaThCsl B BBINOJIHEHUHN CIIEAYIOIINX JeHCTBUI.

Ilepsoe neiictBue. Ilposecmu ananuz obcysrcoaemori memsi. [Jjist 3T0r0 B yTBEpXK-
JICHUSAX YYaCTHHUKOB JUCKYCCHU HY’KHO BBIAEIUTH HauOoJiee MPOCThIE COCTABIISIOIINME.
ITycTe 0fHa U3 CTOPOH YTBEPXKAAET, YTO NMapaMeTPUUECKUe MOKa3aTeau Uil OLEHKU
paboThI npenogaBaTeneil XUMIUYeCcKoro (hakynbTera By3a, pa3padoTraHHble PexToparom,
SBIISIOTCSI HAWTyYIIMMHU. BTopast ctopona tak He cuntaer. Kakue Hanbomnee npocTsie
COCTABJISIIOLINE MOXKHO BBIJICJIUT B YTBEPIKJICHUSAX YUACTHUKOB IUCKYCCUU?

YTBepKIOeHUA NEPBON U3 CTOPOH:

C.1. HoBble XMMHUeCKHE COSTMHEHNUS, MTOJTy4YEHHbIE MperojaBaTesiMHi (Ha OCHOBE
roCy/IapCTBEHHOTO (PMHAHCUPOBAHUS), JOJKHBI OBITH HEMEJICHHO OITMCAHBI B CTaThsX,
a ctarby cieayeT HanpasuTh B xkypHaisl CIIA win crpan 3anagnoi Espormsl, T.e.
HY’KHO YUUTBIBaTh BPEeMsI IIOJYyUEHHUS] HAyYHOTO pe3yJbTaTa U €ro MpeJoCTaBIeHUs
B 3apyOEXKHBIH KypHAI;

C.2. Jlns Ha3HAYeHHs CTUMYJIHMPYIOIIUX BBIIJIAT YYUTHIBATH TOJBKO KOJUYECTBO
myOauKanuil B 3aNa/IHBIX XKypHAJIax.

YTBepKIOeHUs BTOPON CTOPOHBI:

J.1. To xe, utou C.1.

J1.2. YuuTbIBaTh HE TOJMBKO MyOJIMKAlMK B 3alaJHBIX JKypHaJIax, HO U ITyOJIMKaluK
B OTEUECTBEHHBIX JKypHasIax, COOPHHUKAX, a TAKXKE YUUTHIBATh OIyOJMKOBAaHHBIE MOHO-
rpadun, yueOHbIe TOCOOUS U TE3UCHI KOH(PEPEHIINH.

B /1.2. B cBOIO Ouepesib MOXKHO BbIIEAUTh yTBepxkaeHus: [1.1.1. YuuTsBaTh 1myo6-
JUKAIUHU B 3aNIaIHBIX KypHanax; /1.2.2. YuuteiBaTh mMyOIHKAIIMH B OTE€UYECTBEHHBIX
xypHanax; /1.2.3. YuuteiBaTth nyOnukanuu B coopaukax; /[.2.4. YuureiBath onmyo0-
nuKoBaHHBIE MoHOrpaduu; J[.2.5. YuuteiBaTh OmyOIUKOBaHHBIE yueOHBIE TOCOOUS;
J1.2.6. YauThIBaTh T€3UCHI KOH(PEPEHIINH.

Bmopoe neiictBue. YCTaHOBUTH, B YEM YYAaCTHUKH JIUCKYCCHUU COTJIACHBI, @ B YEM
He corylacHel. B ciyuae paccmaTpuBaeMoro npuMepa CTOPOHBI HE COIVIACHBI B CIIETY-
IOIIEM: YUHUTHIBATH ITyOJIMKAIIMM B OTEUECTBEHHBIX JKypHAJIaX, COOpPHUKAX, a TAKXKE yUH-
TBIBaTh OIyOJIMKOBaHHbIE MOHOTpaduH, yueOHbIe TOCOOUS U Te3UChl KOH(EPEHIIHi.

Tpemve neiictBue. ChopMyaHpoBaTh TE3UC WU TE3UCHI apryMeHTaIi. Mo>KHO,
HamnpuMep, Te3UCOM JAMCKYCCHU CUUTATh YTBEP)KICHHUE «YUHUTBHIBATH M3aHHBIE MOHO-
rpadun, peKOMEH/IOBaHHBIE YUSHBIM COBETOM (paKysbTeTa, a TaKkKe yYEeOHUKH ¢ TpUGOM
YMO xumudeckux (HakyIbTETOBY.

Hekck

[TpuBeeHbI METOA0JIOTHUECKHE CPE/ICTBA, B Pa3pabOTKy KOTOPBIX aBTOPbI CTAaThU
BHECJIM 110 KpailHeW Mepe HEKOTOpbIE NONOIHEHU. [Ipyrue MeTo10JI0THYeCKUe Cpel-
CTBa — METO/bI, CTPATEruy, TAKTUKY U T.[. B CTaThe HE paccmarpuBarotces. [Ipeamnona-
raeM, 4To B 0OCYXIEHUH H3JI0KEHHON MPOoOJIeMbl MPUMYT y4acTUE MPEICTaBUTEIN
APYTUX pa3aenoB GUiIocopuu, 1 BOSMOXKHO, APYTHX yUEOHBIX AUCIUILINH.

HNudopmanust o punancupoBanuu u 6JaarogapHoctu. VccrenoBanre BEIOIHEHO TP (PHHAHCOBOH

noanepxxke PYIH, nanmmnatusaas HUAP No 100114-0-000 «YenoBek U 00mEcTBO B KOHTEKCTE
COBPEMEHHOCTH.
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Absract. The regulatory documents of the Ministry of Higher Education and Science set the task of forming
competencies of students. Competences are understood as knowledge and skills. Knowledge is the world
outlook component of science, and therefore the corresponding academic discipline, and skills are its metho-
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dological component. The world outlook refers to the system of views on the subject area of science, and
the methodology is the system of intangible means of cognition and practical activities developed in this
science and presented in the relevant academic discipline. It is noted that the subject of study in logic is
not only the particular structure of thoughts and processes of thinking (forms of thought and processes
of thinking), but also the types and characteristics of the original components of complex thoughts and
processes of thinking, such as signs and terms. In the article on the example of logic the author's concept of
the methodological component of the academic discipline is described. Attention is drawn to the importance
of using in the process of cognition methodological standpoints created on the basis of world outlook,
as well as to the need to take into account the types of knowledge — empirical and theoretical knowledge,
problem, hypothesis, theory. Some other methodological tools of logic are given, for example, principles,
technology. More well-known methodological tools (methods, strategies, tactics, etc.) are not considered.
It is assumed that the article will cause interest among the representatives of other philosophical, and not
only philosophical, academic disciplines, and a discussion of the problem of ideological and methodo-
logical components of these disciplines will continue.

Key words: logic, subject area of logic, world outlook, methodology, sign, semantic meaning of a sign
(implication, idea, emotional image), term, world outlook standpoint, methodological principle, technology
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dunocodpua 4yenoBe4eckoro JOCTOMHCTBA
B Npo06sieMHOM noJse rnodasbHOro mmpa

I'.I'. Koniomuen, 51.B. Ilapycumona, U.B. KosecunkoBa

OT'BOY BO «OpeHOyprckuii rocyAapCTBEHHBINH YHUBEPCUTET»
npocn. I[lobeowi, 13, Openbype, Poccuiickas @edepayus, 460018

B craTbe paccMaTprBarOTCS YEN0BEUECKOe JOCTOMHCTBO B acleKTe COBPEMEHHBIX BHI30BOB TEXHOTCHHOM
LIMBUJIM3ALIMH, BCTYIHBIICH B HOBYIO CTaJIMIO CBOETO pa3BUTHs. YeloBeUeCKOe TIOCTOMHCTBO KaK KaTeropust
STHKHU OCTAETCSI HEOOLIEHEHHOH B (PHII0CO(PCKOH aHTPOTIONOTHH, IOCKOIBKY B IEPBOM PSIIY STHYECKUX
LEHHOCTEH T'yMaHUTapHHu, KaK IPaBHIIO, CTaBAT KaTETOPUH CBOOOJIBI U cripaBeaTuBOCTH. CeTomHs
«JIOCTOMHCTBO» NpuoOpeTaeT 0coOblii M 0oJiee BHICOKUI aHTPOIOJIOTHUECKUH U COIUATIbHBIN CTaTycC,
MIEPEOCMBICIINBACTCS TIOHATHE YEIOBEUYECKOTO JOCTOMHCTBA, BBHIXOS 32 PAMKU COOCTBEHHO JTHUYECKOU
KaTeropuu Kak joopozaereny. B riob6ansHOM MHUpe YeTI0BEUECKOE JOCTOUHCTBO SIBJISIETCS. OTBETOM Ha TaKHe
BBI30BBI COBPEMEHHOCTH, KaK 00pa30BaHNEe KOMMYHHUKAaTHBHOTO MUPOBOTO COOOILIECTBA C OpUEHTAIEH
Ha DU(POBYIO MUBHIM3AIMIO, aHTPOIIOJIOTHYECKAst IpodieMa OyIyIIero 4enoBeuecTBa, SKOJIOTHIeCcKast
CHTYyalusl TUIAHETAPHOTO MacIITaba, MepeoOpUEHTAINS STUKO-IIPABOBBIX OTHOIICHUH T7100aIM3UPYIOIIETOCs
Mupa. YenoBeueckoe JOCTOMHCTBO BBICTYIAET MPOOJIEMON HAIIMOHAJIBHO-3THUYECKUX U HAIIMOHAIBHO-
TOCY/IapCTBEHHBIX OTHOIICHHH B MEPEX0/ie K TPAaHCHAMOHAIBHBIM PErYIIITHBHBIM B3aHMOJCHCTBUSIM.
B TpakToBKe HalMK aBTOPbI IPUHUMAIOT U3BECTHBIE JIBA TIOJIX0/Ia K TOHUMAaHHIO HAIUH: C OJHOM CTOPOHBI,
HalUs KaK 3THOKYJIBTYpHast OOLIHOCTD; C IPYrod — Tpa)JaHCKas HalMsl KaK MPHATHE JIMYHOCTBIO TOCy-
JTAPCTBEHHON MPHHAISKHOCTH.. M TOT M PyTOit HOIXOMIBI BEXYT IO BO3MOKHOCTH HITM IO HEOOXOIMMOCTH
K TPaHCHAIIMOHAIBHON IIOCTAaHOBKE BOIIPOCA, KOTJA MPHOPUTETOM CTAHOBUTCS UETIOBEUECKOE JIOCTOMHCTBO
B CBOEM BBICIIIEM 3HAYEHHH TBOPYECKOW AEATEIBHOCTH HE3aBUCHMO OT HAIIMOHAIBHOM MPUHA UICKHOCTH.
B 3T0i#1 CBs3M 3aTpOHYTa yTONMMYecKast HIesi BO3SMOKHOCTH TNI00ATIBHOIO 3T0Ca. ABTOPBI KOHIICHTPUPYIOT
BHUMaHHE Ha aHTPOIO-aKCHOJIOTHYECKOM MOJXO0e MOHUMaHHUs YeI0BEYECKOTr0 JJOCTOMHCTBA, T KOCMO-
JIOTHYECKUH MPUHINI OBITHS YeJIOBEKa JETEPMUHHPOBAH €0 TBOPUECKON CHUIION.

AKTyanbHOCTb IIPOOJIEMBI YETIOBEYECKOTO TOCTOMHCTBA 00YCIIOBIIEHA TE€M, UTO Kak ObI B COBPEMEH-
HOM >KU3HEHHOM MUPE YeJIOBEK HE CTABHMJI SKOHOMHKY BBIILIE MOPAJIH, OCHOBY YEJIOBEYECKOTO JOCTOMHCTBA
B €r0 OBITUIHON CYIIHOCTU COCTaBIIIET LIEGHHOCTHOE MOPAJIbHOE CO3HAHUE, B INIyOHHE KOTOPOro «pabo-
TaloT» 0a30BBIE BCEUETOBEUECKUE IEHHOCTH TPAHCHAIIMOHAIBHOTO XapaKTepa, HaXosIIuecs: B POTHBO-
peunH C IEHHOCTSAMH OO0IIeCTBa NOTPeOIICHHs, ABKUMOTO MIPAaKTHYECKUMH HHTepecaMu. YenoBedeckoe
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JIOCTOMHCTBO B 9TOW CBS3H CJICIYeT TPAKTOBATh KaK aOCONIOTHYIO LICHHOCTh U BMECTE C TEM CIICIyeT
YUYUTHIBATh MHOTOACTIEKTHOCTh TPOOIEMBI JOCTOMHCTBA B YCIOBHAX COBPEMEHHBIX INI00ATH3AI[MOHHBIX
MPOLIeCCOB. MICX0/1s M3 OHTOIOrMYECKOro MOHUMAHHS [TI00AN3aIMH KaK METATCH/ICHIIME B CAMO/IBIKCHUN
€CTECTBCHHOMCTOPHYECKOTO MPOLIECCa, aBTOPHI 0OOCHOBBIBAIOT AHTPOIOJIOIMYECKYIO LICHHOCT YelIoBeYe-
CKOTO JIOCTOMHCTBA, NUMCIOLIYI0 YHUBEPCAIBbHOE, TPAHCKYJIBTYPHOE 3HaYeHUe. [IpuMeHeHHne aHTpoIo-
AKCHOJIOTHYECKOTO TIOAX01a W MESKIUCIHMILUIMHAPHBIX METOAOB PACKPHIBACT BCEUYEIOBEUECKYO LICHHOCTh
JTIOCTOMHCTBA, OCHOBAaHHYIO Ha aHTPOIO-COIMAIbHON HPAaBCTBEHHOM MPHUPOJIC U TBOPUESCKOH IIEHHOCTH
genoBeka. Cama TBopueckas peodpa3oBaTebHas ASSATEILHOCTD He OyIeT JOCTOHHOM 1o KadecTBy Oe3
HPaBCTBEHHO# O0TBETCTBEHHOCTH. COBPEMECHHOE MOHATHE YEIOBEYECKOrO JOCTOMHCTBA OOPAIICHO K ITHKE
OTBETCTBEHHOCTH, & 3HAYUT JIOJDKEHCTBOBAHMS, KOTOPAsI BHIIEISET MOPATbHO-aKCHOTIOTHYECKOE OTHOIIICHHE
K YKU3HH, TIPUHSTHE OTBETCTBEHHBIX PEIICHUI B COBPEMEHHBIX YCIOBHSIX COIMOKYIBTYPHBIX B3aUMOICH-
crBuil. B ycmoBusix riobanmsannu Gpuitocous 4emoBeIecKOro JOCTOMHCTBA CTAHOBUTCS JOMHHAHTOM
BCEH CO3HATEIbHO-BOJIEBON JIEATSIBHOCTH, CTEP’KHEM HPABCTBEHHOTO MEPEOCMBICIICHHS COOTHOIICHHS
TPAHCHAIIMOHAJLHOTO W HAIMOHAIILHOIO B CBETE TOJIEPAHTHOCTH, CIIOCOOHOCTH K HeHacwiuto. [Ipu aToM
ABTOPBI YKA3bIBAIOT B IIOCTAHOBKE OCHOBHOTO BOMpOca (PUIOCO(PHH IeTOBEUECKOrO JOCTOMHCTBA BO3MOXK-
HOCTb BBIXO/Ia 32 TIPEICIIbl ATHYCCKON KATErOPHH YEIOBEYECKOr0 JOCTOMHCTBA, MOCKOIbKY HEM3MEHHOE
SZIPO BCEYENIOBEUECKUX LIEHHOCTE 100pa — KpacoTsl — UCTHHBI HE YTPaYMBAIOT CBOETO 3HAYCHHS B IJIO-
OabHOM, M3MEHSIOIIEMCS] MUDE.

KiroueBble cioBa: Gpuocodckast aHTPOIIONOTHS, YeI0BEIECKOE TOCTOMHCTBO, BCCUCIIOBEUECKIE [ICHHOCTH,
9THKA, aKCHOJIOTHS, ITI00ATH3aIHs
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BeepeHue. Yenoeeueckoe AOCTOUHCTBO
B acneKkTe HOBOI NepeoLeHKN LeHHOCTEN

B ycnoBusx rmobanu3aiyy U pa3BUTHS COBPEMEHHON TEXHOTEHHOW KYJBTYPBI
U LMBUJIM3AIMU OCTPO BCTAET BOIPOC yesoBedeckoro ObITHs. Cpenu rinodanbHbIX
BBI30BOB, KOTOPBIE CBSI3aHbI C IEATEIbHOCTBIO YEJIOBEKA, B3aUMOAEHCTBYIOIIETO C MPH-
POJIOH ¥ OCO3HAIOIIETO CBOIO CHITy TBOPYECKOTO YEIOBEKA, SIBIISIOTCS TIEPEXO0]] MUPO-
BOTO coobmiecTBa K MU(PPOBON MUBUIU3AIMHN, MACIITAOHOE TOJIe KOMMYHUKAIIUU
MH(OPMAIIMOHHOIO OOIIECTBA, aHTPOIMOJIOTUS B HAYYHOM U (pritoco(h)CKOM H3MEpEHUH,
HOBasi KOCMOJIOTHSI ¥ 9KOJIOTUUECKHE TIPOOIIEMBI, MUTPAIIIOHHBIE TIPOLIECCHI MIIK HOBOE
«TIepeceNieHre» HapoJOB U MHTETPALHs KyJIbTyp U Apyrue. B aToi cBsi3u 0003HaYMIaCh
HOBasI TEH/ICHLIUS K TIEPEOLICHKE LICHHOCTEH, 00yCIIOBICHHAs POOIEMOIl 4eI0BEYeCKOTro
OBbITHS, TOCTOWHOTO 00pa3a KHM3HU U OCMBICJICHHEM CYIIHOCTH YEJIOBEYECKOTO JJOCTO-
nHCTBa. Ha akTyanbHOCTh «TOYEK pOCTa HOBBIX IIeHHOCTeH» ykazan B.C. Crenus,
OOBSICHSSL B KaueCTBE NMPUYMHBI TIOCTENICHHBI OTXOJ] OT JMOepaji3Ma, IMOBJICKILIETo
3a co0001 YCHIIMBIIYIOCS MUTPALIUIO JIFOJICH, CTAHOBJICHUE HOBBIX KPYITHBIX MEKIOCY-
JTapCTBEHHBIX 00pa30BaHMIA, MOMCK HOBBIX CTPATETHi IMBUIN3ALMOHHOTO Pa3BUTH
rnobammsupytomierocs mupa. B.C. CtenuH onpenenin «TOYKH pocTa HOBBIX IIEHHOCTEI
KaK COCTOSIHUS KyJIBTYPBI, IIPEJIIOJIararolyie HOBbIE HHTETPaTbHbIE MUPOBO33PEHUECKHE
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CMBICIIBI C COXPAaHEHUEM CTEPEOTHUIIOB TPAIULIMOHAIUCTCKUX MEHTAIBHOCTEN, IIPU 3TOM
IIOCTaBMB B LIEHTP MpoOJIeMy IIpaB M CBOOO/ YEIOBEKa U KaK JIMYHOCTH, U KaK HapoJOB,
0COOEHHO ¢ BHEAPEHHEM KOHBEPIeHTHBIX TEXHOJIOTUH, MaHHUITYy TUPOBAHUEM OHOIIOTHYe-
CKOM OCHOBOH Y€JIOBEKa, MPHU3bIBasi K OCMBICICHUIO MIPAKTHUYECKOM CTpaTeruu LEHHOCT-
HBIX JOCTOSIHUN TexHOreHHOU muBmiam3anuu [1]. Kak Mb1 monaraem, ¢unocodckas
peduekcus oOpalieHa K TOBOPOTY OT JTHOSpalTbHBIX IIEHHOCTEH 00IIecTBa MOTPEOICHHS
K Ha/IHAIIMOHAJIbHBIM BCEUYEJIOBEYECKUM IIEHHOCTSIM, OOYCIIOBJIEHHBIM 33/IaHHBIM 3THKO-
JCTETUYECKUM, MOPAJIBHO-PETYJIATUBHBIM CO3HAHUEM [2].

EBpomneiickue ryMaHuCTbl B HOBOM IIEPEOLEHKE LICHHOCTEH Hapsay C MPaBoM,
CBOOOJION, CIIPaBEUTMBOCTHIO BKHBIM KPHTEPHUEM YEIOBEUECKUX OTHOIICHUH BBIIETISAIOT
yBaXkeHHE K JOCTOMHCTBY yesoBeka. K npumepy, Moanna Kyuypaau na Poccuiickom
¢dmnocodcexom xonrpecce B Ye B 2013 1. BRICTYIIHIA C JOKIAJI0M MO TPaBaM 4eI0BEKa,
B KOTOPOM OIIpeJIeNIniIa IIEeHHOCTh CIPaBeJIMBOCTH KaK oOpalleHue K IpaBaM 4yelno-
BEKa C TOYKH 3pPEHHSI pealIn3alii YeJI0BEYECKOro TOCTOMHCTBA. C TeMOM YeI0BE4eCKOro
nocronHceTBa Kydypanu BeicTynana Ha cemuHape 1o «IIpaBam uenoBeka U JOCTOMHCTBY
yenoBeyecko tuaHocTH» B 2004 romy, rie u3noxmia Gpuiocodcko-aHTporonoruye-
CKO€ TIOHMMAHUE YEJI0BEYECKOI0 JTOCTOMHCTBA KaK 3HAHMsI O LIEHHOCTU 4EJI0BEYECKOIO
CYLIECTBA, YHUBEPCATBHOCTD MOHATHS YEJIOBEUYECKOI'0 JOCTOMHCTBA B OTIMYHUE OT KYJIb-
TYPHO-CIIEU(PUIECKUX MOHITUH «4eCTh», «ropAocThy. Kyuypaau cunTtaer HeomycTH-
MBIM IPUOPUTET OTAEIBHBIX KYJIbTYpHBIX LIEHHOCTEW HaJl IPaBaMU YE€JI0BEKa, KOTOPbIE
€CTh YHUBEPCAJIbHBIE HOPMBI, aKTYIM3UPYIOLIHE BO3MOKHOCTh OCYLIECTBIIEHHS JOCTOU-
HOTro 00pa3a )u3HU Kaxkaoro yenoseka [3. C. 50].

dunocodpusa 4yenoBe4eckoro JOCTONHCTBA
B CBETE MHTEePCYOBbEKTUBHbBIX LLEHHOCTEW rnobdanbHOro Mmmpa

Ha Bo3pacraronyto pojb 4elI0BEYECKOro JOCTOMHCTBA, O0s3aHHOTO IIPUHUMATh
OTBETCTBEHHBIC PEIICHNsI, YKa3bIBAIOT MHTETPATHBHBIE MPOLIECCHI, KOTOPbIE COMPOBOXK-
JIAl0TCS TIOMCKaMU HOBOM COLIMOKYJIbTYPHON HAEHTUYHOCTH, IOMCKOM MECTa U CMBICIIA
YeJIOBEUECKOT0 JIOCTOMHCTBA B CBETE MHTEPCYOBEKTHBHBIX [IEHHOCTEH B AMAIOTe HAI-
OHAJIBHBIX KyJBTYp. UenoBeueckoe JOCTOMHCTBO, paccMaTpuBaeMoe B (punocodckom
3HAaHUM KaK 3TUYECKas KaTeropus, Ha Hall B3IJISAJ, CTAHOBUTCS 00IE(pHIOCOPCKOH,
BKJIIOYAIOIIEH acleKkThl COOCTBEHHO ITHKH, a Takke (puiaocodckoil aHTpononoruy,
couuanbHol unocodun, scretuky, punocodun HayKu U TEXHUKH U JP.

LIeHHOCTHBIM AAPOM TOCTOMHCTBA BBICTYIAET Mepa MOTPEOUTENbCKUX 3aIPOCOB,
3TUYECKOE, MOPAIILHOE COJIepKaHUe JII000H cepsl aesTenbHOCTH. JloCTOsIHIEM Yero-
BEUECTBA SABJIACTCS CaMa KM3Hb KaK IIEHHOCTb, NIPpoJyIeBaeMasi [Py YCJIOBUHM TapMOHHU-
3aI[y HAIIMOHAJIBHBIX, TIOJIMTUYECKNX, SKOHOMIUUYECKUX, TPABOBBIX, HAYYHO-TIPAKTHYE-
CKHX, MEXKYJIbTYPHBIX OTHOLIEHUH. B 3TOI CBSI3U NMEpEOCMBICIIAETCS] KAUeCTBO CaMOi
YeJI0BEYECKOH JKU3HH, NesITebHOCTD YeJI0BEKa, B3aUMOACHCTBYIOLIETO C IPHPOIOH,
KHUBOW U HEKUBOM MaTepueil. M3yueHue mpobiieMbl 4eI0BEUECKOTr0 TOCTOMHCTBA
B YCJIOBUSX IJ100anu3anuu Mo0yKAaeT pacKpbITh HEOOXOIMMOCTh aHTPOIIO-aKCHOJIO-
TMYECKOro MOAX0/1a, B YACTHOCTH, K MEKHAIIOHAILHOMY JIMAJIOTy Ha 0a3e HHTepCyOb-
€KTHUBHBIX IEHHOCTEH.
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OO0parmiasich K aceKTy HallMOHAJIBHBIX U TPAHCHAIIMOHAIBHBIX OTHOLIEHUH TJI0-
O6anu3upytonierocss Mupa, 0003Ha4MM, YTO MBI MpEAIoNaraeM 00e TOYKH 3pEHHUS
Ha MOHATHE HAlMU: TPAJULIMOHHAS HAIMOHAIBHO-3THUYECKAs! KOHLEMLUS U COBPEMEH-
Hasl HAMOHAJIbHO-TPa’KAAHCKAasl, KOTOpasi OTOXKIECTBISIET HALIMOHAIBHYIO MPUHAJUIEK-
HOCTh Y€JIOBEKa C €r0 TPa)kJIaHCTBOM M OTHOCHUT €€ K aKTaM CO3HATEJIbHOTO BhIOOpa
[4. C. 833]. BmecTe ¢ TeM Ba)XHO yTBEPkJICHHE IIEHHOCTH YEIOBEYECKOTO JOCTOMHCTBA
B KOppEJSATE HAllMOHAIBHBIX U TPAaHCHALMOHAJIBHBIX OTHOWEHHUH. [Ipu Takoil mocra-
HOBKE IPOOJIeMbI Mbl OOPAaTHIINCh K STUYECKON KJIACCHKE IO YeJIOBEYECKOMY JJOCTO-
WHCTBY, YTBEPJUB 0COOBII cTaTyC JOCTOMHCTBA B T7100aTLHOM MUpE.

KputeprueM cooTHOIIEHUS! HHAMBUAYAIBHOIO U COLMAJIBHOTO NIPU ONPEIEICHUN
YeJI0OBEYECKOI0 JOCTOMHCTBA B UCTOPUH (HIIOCOMUH SBISIETCS OTHOILIEHHE K 100po-
JETEIISIM.

[To ITnatony, nobpoaerenn MyAapOCTH, MY>KECTBa, pacCyIMTeIbHOCTH (Onaropa-
3yMUs1), CIIPABEIIMBOCTH OTIPEICIISIIOT TOHATHE JOCTOMHCTBA KaK KAueCTBEHHOM Xapak-
TEPUCTUKY UHAUBU/IA, 3aKITIOYAIOICHCS B YMEPEHHOCTH CTPACTEH, CIIOCO0E JOCTHIKEHHS
WCTUHBI B €IMHCTBE TPeX METaPU3NIECKUX CYIIHOCTEH N0Opa-UCTUHBI-KPACOTHI C I10-
Mouipto nodponereneit [5]. [To ApuctoTento, yenoBe4eckoe JOCTOMHCTBO €CTh 0co0ast
noOponerens, BhIpaXKeHHasi B YyBCTBE COOCTBEHHOro noctouHctBa. [ns [umepona
JOCTOMHBIN YeOBEK OMPEENICTCsl YeTHIPhMS KapAUHAIBHBIMU 100POJIETENAMU —
«MYJIPOCTBY, «MY’KECTBO», «CIPABEIIIMBOCTDY, «CIEPKAHHOCTDHY.

B Cpennue Beka moHMMaHHE YEJIOBEUYECKOT0 JOCTOMHCTBA KaK JOOPOAETETN MbI
HaxonuM y I1. AGensipa. B Bo3poxkaenue k 1ocTonHCTBY oOpamaercs M. @uduHo,
KOTOPBIN CTAaBUT «COIHAIILHBIC» JOOPOIETENH BhIIIE «MHAUBHYyalbHBIX». B HoBoe
Bpems B pabotax IlleprcOepu, dunpo, FOma, kak u B Bozpoxxnenun, sTudeckoe noHs-
THE TO0OPOJETENH HETIOCPEACTBEHHO (POKYCHPYETCs Ha YeIOBEYECKOM JOCTOMHCTBE.
OHM BbIpa)karOT FrapMOHUIO MHIUBHU/IA U COLMYMa, AETEPMUHUPOBAHHYIO BHYTPEHHUM
«MOpaJbHBIM YYBCTBOM». YeJI0BEUECKOE JOCTOMHCTBO SIBJSIETCS MPEIMETOM 3TUKH
YTWIMTApU3Ma U SBOJIIOIIMOHU3MA, TI€ HEM3MEHHBIE dTUYECKUE JOOPOACTET UMEIOT
MECTO YHUBEpCaJHii, Oaroiaps KOTOPbIM CHHTE3UPYETCs CyOBEKTUBHOE U HHTEPCYOb-
€KTHBHOE OCHOBAaHHUS YEJIOBEYECKOro JOCTOMHCTBA. B akcnonorum H. 'aptmana venoe-
YeCKOe JIOCTOMHCTBO BOCXOJHT K MHTEPCYOBEKTUBHBIM aOCOIIOTHBIM JJOOPOJETENSIM —
LEHHOCTSIM M OCYILECTBIISIETCS B JIMYHOCTH, BEIOMOM LIEHHOCTSIMHU, JOPACTAIOIIEH
710 OTBETCTBEHHOCTH 32 CyAbOY LIesIoro yenoBedecTBa. B sx3ucrennmanusme A. Kamio
MPOTECT MPOTHUB abCyp/a YEIOBEUECKOr0 CYIIECTBOBAHUS IIPENICTAET JOCTOMHCTBOM
B Mpe/iesiaX YeJOBEUYECKUX BO3MOXKHOCTEH, BHIPAXKEHHBIX Yepe3 BBHICIINE aHTHYHbIE
IIEHHOCTH — A00pozaeTenu. B poccuiickoil U cOBETCKO# 3THKe, HaunHas ¢ 60-x TT.
XX Beka, MOSBIISIETCS IOCTATOYHOE KOJIMYECTBO paboT IO YEIOBEYECKOMY JIOCTOMHCTRBY,
/i€ TIOHSTHE TOCTOMHCTBA MPEJICTABISIET COOON TUATIEKTUYECKOE €TMHCTBO COIHAIIb-
HOTO, OOIIECTBEHHO 3HAYMMOTO U HHIUBHIYyaJIbHOTO, THYHOCTHOTO.

Onupasch Ha UCTOPUKO-(PUITOCOPCKUHN MOIAXO0A, MBI KOHCTATUPYEM yCTONYHMBOE
ATHUYECKOE TPEJICTABICHNUE O «HEU3MEHHOMY» U «M3MEHSIOIIEMCS» B TPAKTOBKE YEJI0-
BEYECKOT'O JIOCTOWHCTBA, HA HHTEPCYOBEKTHBHOE U CyOBEKTUBHOE OCHOBAHHE B MO-
paNbHOM CO3HAHHM 4YeJIOBEKa, pedieKCHpyIomeM HaJ YYyBCTBOM COOCTBEHHOTO
JIOCTOMHCTBA.
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B HopmatuBHOI#1 3THKE, cornmacHO M. KanTty, 6a30BO# IIEHHOCTBIO Y€IOBEYECKOTO
JOCTOMHCTBA SIBJISUIOCH JOJKEHCTBOBAHUE, CBSI3AHHOE C OCO3HAHUEM TOTO, YTO TapaHTOM
HPaBCTBEHHOTO 3aKOHA BHICTYMAeT BbIciiee Onaro. [locne aHTHHOPMAaTHBHOTO TIOBOPOTA
B ¢miocopuu U 3THKE, B IEPHUOJ HOBOM IpoMbllIeHHOW peBomonnn XIX Beka
YeJIOBEUECKOE JIOCTOMHCTBO PHOOPEIIO TICUXOJIOTHYECKHUI aCIIeKT B TPAHUIIAX TOTO JKE
JOJDKEHCTBOBAHMSI, B YaCTHOCTHU B pyccKoM ¢mitocodcko-3Tudeckoit Mpicau Bi. Co-
noBeeBa U @.M. JlocroeBckoro. CoBpeMEHHOE MOHMMAHHUE YEJIOBEYECKOTO JIOCTOMHCTBA
BBISIBJISICTCS. B KOHTEKCTE KaK MHAWBUAYAJIbHON 3THKH, TaK U COLIMATBHOM 3THKH, T1e
B Ka4eCTBE a0COIIOTHOM STHYECKON IIEHHOCTH, COJIEpKAIICH HEM3MEHHOE PO TaKUX
9TUYECKUX SK3UCTEHIMAJIOB, KaK CBOOO/A BOJIM, CMBICII JKU3HHU, CIIPABEUINBOCTb U OT-
BETCTBEHHOCTb, YTBEP)KIAETCS YETIOBEK, KHU3Hb, SKOJIOTHs B TBOPUYECKU-CO3UAATEILHOMN
JeATeNIbHOCTU B 310Xy rodann3ma. CTpyKTypa HOHSTUS YEIO0BEYECKOTO JIOCTOMHCTBA
BOCXOJIUT K TPEJICTABICHUIO O YEIOBEKE B €IMHCTBE MPUPOIHOIO, COLMAIBHOIO U Iy-
xoBHOro Hauai. Mccnenys uctoputo Gpuinocockoit MpICIH O YEIOBEYECKOM JIOCTOMH-
CTBE, MOKHO BBISIBUTH TPU MO3ULUH (HHI0CO(CKOro B3IJIsLa HA YETOBEYECKOE JI0CTO-
MHCTBO — 3TO CyOBbEKTUBHO-TMYHOCTHAS, COIaIbHAas, aHTporoiornueckas [6. C. 158].
YenoBeueckoe JOCTOMHCTBO SIBJISIETCS CJIOKHBIM, MHOTOYPOBHEBBIM, MHOI'O3HAUHBIM,
MHTErpaJIbHBIM HPABCTBEHHBIM MOHATHEM. B 3apy0exHbIX (H10co(CKUX UCCIIeIOBAHUAX
YeJIOBEUECKOE JIOCTOMHCTBO PACCMATPUBACTCSI B KOHTEKCTE MHAWBUTYaTIbHOM CBOOOIBI
U 1paB yesioBeKa. B coBpeMeHHOM poccuiickoil punocopuu BbIIEIAETCS MBICIb O 1EH-
HOCTH Y€JIOBEKa B CBSI3U C €r0 MPEIHA3HAYEHUEM U YTBEPKAAETCS aHTPOMOIOTHYECKOE
JIOCTOMHCTBO OJj1arojiapsi TBOPYECKON AESITENbHOCTH B IJI00ATN3UPYIOIIEMCs Ipo-
CTpaHCTBE.

®duntocodust UeTOBEUECKOTO JOCTOMHCTBA B CBETE MHTEPCYOBEKTUBHBIX LIEHHOCTEH
r1100aJIbHOTO MUpA TPE/IIONIaraeT COUABHBIN aCleKT, UMesl B BUAY MHUPOBOW COLITYM
U T7100a1M3M KaK JIBW)KEHHE B MUPOBOM cooOrecTse. [lonsTre rmobanm3anum Kak KOH-
nenTa BeIeana B XX BeKe aMepuKkaHCKUil counonor k. MakivH B CBA3U € YCIIOKHS-
IOIIUMHUCS colMaabHbIMU OTHOMEHUsIMH [7. C. 44—45]. KnaccupuuupoBaB HaydHbIe
oIpeAesIeHus TTI00aIH3aluH, MbI IPEIIOWINA TPAKTOBKY, KOTOpasi B 3HAUEHHH TEPMUHA
«ryiobanu3anus onpeaessieT OHTOJIOIMYEeCKUe OCHOBaHus. Tak, riobanu3anus MoHu-
MaeTcsi Kak MHOTOBEKOBOM €CTeCTBEHHO-UCTOPUYECKHUIA MPOIIECC, KOTOPBIN MOOYKIAaeT
JT0AeH K CTPEMJICHHMIO JOCTUTAaTh HEKOETO €JUHCTBA, CTPEMJICHHIO K 00pa30BaHUIO
MHPOBOTO COOOIIECTBA, MPOIECC, 00BEKTUBHBIM U HE3aBUCAIIUN OT OTASIBHBIX JIUYHO-
creit i cooOrrects [8. C. 8]. bonee rimyOnHHBIE OCHOBAaHHS HAXOMATCS B TPE/ICTaBIIE-
HHU TJI00amu3alny Kak HEKOel npea3agaHHoi mporpaMMe CaMOIBHKYIIETOCS TPo-
necca, ucxosmero u3 conuorenesa [9. C. 134]. I'mobanu3anus B KOHTEKCTE COIMO-
KYJbTYPHBIX MporieccoB XX BeKa TPAKTyeTCs KaK MEraTeHACHIMS K 00beINHEHUIO
YeJIOBEYECTBA, YUUTHIBAs TUAIEKTUKY IPOCTPAHCTBEHHO-BPEMEHHBIX MEpEMENICHUH,
B3aUMOJICHCTBHI ¥ aHTPOMOCOLHUATIBHBIX TpaHC(HOPMaIHiA, KaK YHUBEPCATH3ALHUIO
OTHOIIICHHUH B pa3nu4HbIX cdepax ku3zHu odmectsa [10]. BMecte ¢ Tem eBpoamepu-
KaHCKUE (UIOCO(BI, COIMOJIOTH, TOJIUTOJIOTH YKa3bIBAIOT HAa CHIIy BIIACTH, CTPEMS-
Hieics MPaBUTh BCEM MUPOM B MHTEIPAllMOHHBIX MTPOLECCaX MPOCTPAHCTBEHHON opra-
HU3aIUH conuaibHbIX oTHomeHwmi [11. C. 19].
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HoBblil kocMosioruueckuil B3risi] Ha 4eJI0BEYeCKOe JOCTOMHCTBO YUUTHIBAET TO,
YTO 1JI00aTIbHBIE MTPOOJIEMBI 3aTParuBaloOT CYIIHOCTHBIE OCHOBAHUS KYJIbTYPHO-IIUBU-
JIM3aLMOHHOM JesTeNbHOCTH 4enoBedyecTBa. Vcxons U3 MmpencTaBieHHst O €IUHCTBE
yesioBeKa 1 BceeraeHHOM nepBOoCTENeHHON 3HAYMMOCTBIO B HOBBIX LIUBMIIM3ALIMOHHBIX
YCIIOBHSIX SIBIISIETCS 0OeCTieYeHne BBKMBAHMS YEIOBEYECKOT0 PO, HAyYHO-TIPAKTHYE-
CKO€ OCBOEHHE KocMoca. YeloBeyecKoe IOCTOMHCTBO B YCIIOBUSIX TII00AIH3aIMY TI03BO-
JsIeT 0003HAYUTD KaK MOJOKUTEIBHYIO POJIb YEJIOBEUECTBA B PA3BUTUHU [IUBHIIM3ALIUH,
TaK ¥ yBUJIETh HETaTUBHBIE CTOPOHBI YEJIOBEUECKOM NesTeabHocTH. Ha Ham B3,
MCCJIEIOBATENLCKUE BOIIPOCHI 3/IECh MOTYT OBITh HAIlPAaBIICHBI B TPEX PyClax: dTHYE-
CKOM, 3CTETUYECKOM, Hay4yHO-I03HaBaTeaIbHOM. OnpaBaaHueM Takoro TPOMCTBEHHOTO
MOJIX0/Ia CITYXKUT U3BECTHAS C IPEBHOCTU MeTadu3nueckas Tpuaaa «1o0po, Kpacora,
HCTUHAY, SBJIIOILASICS LICHHOCTHON OIIOPOM YEJI0BEYECKOro CyLIeCTBOBaHMs. JlaHHAs Tpu-
a/1a BBICIIMX LIEHHOCTEH €CTh HEUYTO HEM3MEHHOE B HCTOPUUECKH U3MEHSIOIIEMCS] MUPE.

Ecnu mbl o6patumest kK GpuinocopckoMy CyOBEKTUBHO-IMUHOCTHOMY IIPECTaBIIe-
HHIO O YyBCTBE COOCTBEHHOI'O YEJIOBEYECKOTO JIOCTOMHCTBA, MIYIIEro OT apUCTOTENIEB-
CKOM ATHKHU T0OpoeTeNeH, TO 3/IeCh COIUIEMCSl Ha COBPEMEHHBIN €BPOTICHCKHUIA yTH-
mutapuctckuit noaxoa. K npumepy, Anan ['onnman B kHure « ) KuzHeHHbIE IEHHOCTH:
YIIOBOJILCTBHE, CUACThe, Oiaronomyune 1 cMmbic» (Okcdopa, 2018) npuxoauT K yTHIN-
TapUCTCKOMY BBIBOAY, UYTO TOJBKO OJarornojydue SIBISIETCS BCEOXBATHIBAIOIICH KaTero-
pueil cyOBbeKTHBHO-TMYHOCTHOM IIEHHOCTH, KOTOpasi 3aKII0YAeTCs B yIOBIECTBOPCHUHU
rITyOOKHUX pallMOHATBHBIX JKEJIaHWW, YTO, HA HAIll B3I, SBJSETCS OOHUM U3 HE0O0-
XOJIUMBIX YCJIOBHUH TOCTOMHOM *U3HU yesoBeka [12].

[IpoTHB yTUAMTAPUCTCKOrO MOAXOJA K LIEHHOCTSIM, CBSI3aHHBIM C JIOCTOMHCTBOM,
BBICTYTIAIOT aBTOPHI KHUTH «ABTOHOMHSI U UyBCTBO COOCTBEHHOTO JOCTOMHCTBA»
(m3narenscTBO KeMOpumkckoro ynusepcutera, 1991) nonaras, 4to yHHUBEpcaIbHbBIE
YTUIIUTApHBIE EHHOCTH, IEHHOCTH JIHOEPATbHOr0 OOIIecTBa MOTPEOICHNS TIPaB Yelio-
BEKa U CBOOOJIBI, JI0JI'a U OTBETCTBEHHOCTH, HE BCeraa paboTaroT, IOCKOJIBKY B IOBCE-
JTHEBHOM >KU3HU MBI YaCTO PyKOBOJICTBYEMCS CYOBEKTUBHO-IMYHOCTHBIMU LIEHHOCTSIMH,
HE COBMAJAIOIIUMHU C MPUHATHIMH LEHHOCTAMU KyJbTypbl. OTMETHUM, UYTO B IEPHO]
CTAHOBJICHUS COBETCKOM akcuosiornu y Hac B Poccuu B.I1. TyrapuHOBBIM OBLIH BBI-
JIeJIeHBI IIEHHOCTH JKU3HM (KU3HB, 3I0POBBE, PAJIOCTh KU3HH, INYHOE CYACTHE U T.J.)
Y LIEHHOCTH KYJIBTYpbI (MaTe€pUasIbHbIE, COLMATBHO-TIOIMTUYECKUE, TyXOBHBIE: B HAYKE —
WCTHHA, B MOpaTK — J00p0, B UCKyccTBe — Kpacota) [13]. OmHako emie 50-10 romamu
paHble B pycCKOM penurunozHo-punocodekoit mpican B.M. XBocToB 00CTOSATETBHO
paccMOTpes BOIPOC O IIEHHOCTH KU3HH, BBIABUTAS UJICI0 JTOCTOMHCTBA. BricTynuB
MIPOTHB NIECCUMHU3Ma U ONTHUMUCTUYECKOTO PallMOHAIN3Ma, OH MPHILEI K BBIBOJIY, YTO
«Ha3HAUCHHUE YEJI0BEKA COCTOUT B TOM, YTOOBI CII€A0BATH FOJIOCY CBOETO OOCHOUHCIBAY
[14. C. 157]. lon 1OCTOMHCTBOM OH MMOHUMAJ «B IIUPOKOM CMBICIIE pa3yMHOCHb YETI0-
BEKa, €ro gvicuiee s, ClIOCOOHOE K OECKOHEUHOMY PACIIMPEHUIO U TIOJHUMAIOIIEE €ro
BBIILIE BCEW OCTANIbHOM sMnupuueckoi aeictBurenbHoct» [14. C. 158]. LleHHOCTH
’KHU3HU COCTOUT B TOM, YTO MOpaJIb JIOCTOMHCTBA, COTJIacHO uzee ¢punocoda, He eccu-
MHUCTHYECKAsi 1 HE ONTHUMUCTUYECKAs], a JUHAMUYECKAs, 3aCTaBIAIONIas HAC HE OIyC-
KaThCs HIDKE 3aHUMAeMOT0 HaAMH YPOBHSI, a 1peg30timu €20, U TIOOYKIAIoIIast HaC «CTpe-
MUTBCS K BEUHO OTOJIBUTAIOIIEMYCS HICaTy», WS TIO JOPOTe, YCESTHHOM OTMaCHOCTSIMH.
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B ob6nactu coBpeMenHo# (ritocodhun HayKu Ha 3HAUMMOCTh YEI0BEYECKOTO JIOCTO-
MHCTBA yKa3bIBaeT J. Araliy, KOTOPbId MOTYEPKUBAET HEOOXOJHUMOCTh OCYILIECTBIIC-
HUSL OMBemcmeeHHOU HAYYHO-MeXHUYecKoll EATENbHOCTU ¢ COXpaHEHHEM KOTHUTHBHOMN
LIEHHOCTH Hayku. Ha 3TOM OCHOBaHMU OH BBIJIBUTAET AKCHUOJIOTUIO HAYKU «KAK BayKHBII
U CEepbEe3HBIN acreKT GrIocoPpuu HayKm», OOPAIICHHBIN K «ITUPOKOMY CIIEKTPY LIEHHO-
CTeH, MoIpa3yMeBaeMbIX 3aHATHAMHU HAYKOMH, T.€. HE TIPOCTO TUIMMYHBIX HPABCTBEHHBIX,
COIIMAJIBHBIX M TIOIMTHYECKUX LIEHHOCTEH, a 6oraTtoro Habopa 1enei u CpeacTB, BIOX-
HOBJISIFOIIMX YEJIOBEUECKHE JCUCTBUS M CUMUTAIOLIUXCS ,,JJOCTOMHBIMU' TOTO, YTOOBI
ux npecnegosats» [15. C. 49].

[loHsiTHE 3THYECKON KaTErOpUU OTBETCTBEHHOCTH BBITEKAET U3 MPUHIIMIIA JTOJKEH-
crBoBanusi. CormacHo b. bekkepy [«mocTtourcTBOY» B sHIMKIONEAUH 110 Jtrke (2001 r.)
nox penakuuenn Lawrence C. Becker and Charlotte] B EBponie mpeo6iagaeT kaHTOBCKOE
NPECTABIECHUE O JIOCTOMHCTBE YEJIOBEKA KaK aBTOHOMHOM MCTOYHHUKE HPAaBCTBEHHOT'O
3aKOHA ¥ O HENPUEMJIEMOCTH HapYUICHUs 4eJOBEYECKOro JOCTOMHCTBA Kak (yHma-
MEHTAJIbHOM TOMUHAHTHI €r0 OBITHSI HE3aBUCUMO OT HAIMH, PACHI, TI0JIa, HHTEJUICKTA,
tananTa. Tomac O. Xumt — munaammi, uatepnperupys M. Kanra («HenoeuecTBo kak
Camorrenby, 1980), ykazpiBaeT Ha HECOM3MEPUMBII CTATyC YEIOBEYECKOTO JOCTOMHCTBA,
KOTOPBIH JIOJKEH MHTEPIIPETUPOBATHCS U MPUMEHATHCS YepPe3 MOPaJIbHbIE TPUHLUIIBI.
Jlxex IlynmaH 3atparuBaet npoOieMy 4eI0BEYECKOIO JOCTOMHCTBA B CBSI3U C MPHUHS-
TeIM B 1997 rony B mrtate Operon «3aKkOHOM O CMEPTH C JTOCTOMHCTBOM», CIIOPS
C 3alIMTHUKAMH «IIpaBa HA CMepTh». [lyIM3H monaraer, 4To mog00HBIN 3aKOH TOJIBKO
yMaJIsieT YeJI0BeYeCKoe JOCTOMHCTBO. JKelaHue KuTh, Peo10iIeBas CTpafaHus U 00Jb,
HA000POT, YKPEIUISET YeJIOBEUECKOEe JOCTOMHCTBO.

MosxHO 0003HAYUTH APYTrOil BEKTOP MPOOIEMBI YEIOBEUECKOTO JOCTOMHCTBA
B aCIEKTe HAllMOHAJIBbHO-TIPOCTPAHCTBEHHBIX OTHOIIEHUH. Y TBEPXKICHHE YETI0OBEYECKOTO
JIOCTOMHCTBA MPOUCXOJUT B INI0OATBHOM MHpPE, B KOTOPOM JIEHCTBYIOT HAllMOHAJILHBIE
MHTEPECHl U pacTyT MoTpeOHOCTH Jronei. [IposiBieHre 4enoBe4eckoro TOCTOMHCTBA
NPOMCXOAMUT TaKXkKe B HENOCPEJICTBEHHOM, MEXIMYHOCTHON KOMMYHMKALIUU B CBETE
TOJIEPAHTHBIX OTHOLIEHUH, OTBETCTBEHHOCTH Ha OCHOBE BCEUEJIOBEUECKUX KU3HEHHBIX
HeHHocTel. EctecTBeHHOE B3aMMOBIUSHHUE HAIMi, 00YCIOBIEHHOE TUAJIOTOM KYJIBTYpP
B YCJIOBHAX INI00ATU3alNH, IIPEATOIaracT OPUEHTAIMIO HA TIPHHIIUIT YBAXKEHUS MEXKTY
OTJIENbHBIMU JINYHOCTSIMH, COLIMAIBHBIMU U TOCYJIapCTBEHHBIMHU CTPYKTYPaMH, IPH-
HA/JISKAIMMU K PA3IMYHBIM KYJIbTYPHBIM OOLTHOCTSIM.

Bo3moxkHOCTB Maiora HaMOHATBHBIX (KaK ATHUUECKHX, TaK U TPaKTaHCTBEHHBIX)
KyJBTYp MCKITIOYAET PENSTUBUCTCKUA MOAXO0A NpH (HOPMHUPOBAHUN HOBOM TPaHCKYJIb-
TYpHOM HAEHTUYHOCTH, TaK KaK YeJIOBEYECKOEe JOCTOMHCTBO IMPEIIoIaracT TBOPYECKOe
B3aUMO/IEICTBHE, HCKITIOYAIOIIee KaK YHH(PHUKALNIO CO CTOPOHBI BEPXOBEHCTBA IICH-
HOCTEH eBpONENCKOi 1100 JTF000H HHOM KYJIBTYPBI, TaK U SKIEKTHYHOCTD, BEIPAKEHHYIO
B MIOJIUTUKE MYJBTUKYJIbTypaIn3Ma.

Crenyst akCHOJIOTMYECKON METOI0JIOTHH, MBI TIOJIAraeM, YTO YeJIOBEYECKOE J10CTO-
MHCTBO B COBPEMEHHOM MHUPE MOXKET M CIIOCOOHO BBICTYIATh ()aKTOPOM HEHACHIIHS,
€CJIM BBIIEIUThH KIACCHYECKYIO 3THUECKYIO JIOKTPUHY JIOJKEHCTBOBAHUS M OTBETCT-
BEHHOCTH YeJIOBEKa, MPU3HAB YEIOBEYECKOE TOCTOMHCTBO aOCOIIOTHON HPaBCTBEHHOM
[IEHHOCTBIO, IPU3HAB COLIMOTEHETHUECKYIO CIIOCOOHOCTh YeJI0BEKa KaK MOPAJIbHOTO
CYIIECTBA K COBEPIIIEHCTBOBAHHIO, YOEXKIEHHOTO B IIPaBe Ha Mporpecc.
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B Meromonornueckux OCHOBAHMSX MCCIIECTOBAHMS YEJIOBEYECKOTO JTOCTOMHCTBA
HaMH BBIJIETICH aHTPOIIO-aKCUOJIOTMYECKHI MOIX0, KOTOPHIH BKJIIOUAET aHTPOIOIECH-
TPUYECKHUH, COMOKYJILTYPHBIN, BOJIFOIMOHHO-TJIOOATMCTCKIIA METOIbI TYMaHUTAPHOTO
3HAHMS, YTO TO3BOJISIET B OCHOBAHUM ()eHOMEHA YEIOBEYECKOTO JIOCTOMHCTBA HAXOIUTh
CyOBEKTUBHBIE U MHTEPCYOHEKTUBHBIE CBS3H C a0CONIOTHBIMH IIEHHOCTSIMH.

Hcropudeckuii meton ananm3a GUiIocoOPCKO-dTUICCKUX B3IJISIOB MOKa3aj, BO-
MIEPBBIX, YTO YEIOBEUECKOE JIOCTOMHCTBO TPAKTYETCS MHOTOOOpPa3HO W COOTHOCHTCS
C HPaBCTBEHHBIMHU JT0OpoeTeNsiMU. Bo-BTOpBIX, YeIoBeYeCKOe TOCTOMHCTBO KakK (heHo-
MEH MPEJCTABIIACT COO0H CIOKHYIO CTPYKTYPY, B OCHOBE KOTOPOWH — CyOBEKTHUBHAS
YW MHTEPCYObCKTHBHAS HANPABICHHOCTH BBISBWIM TPH B3aMMOCBS3aHHBIC JIMHUU
(bunocopCcKO-ITHUECKUX B3IIIAI0B Ha YEIIOBEUYECKOE JOCTOMHCTBO — CYOBEKTUBHO-
JUYHOCTHYIO, COLIMATbHO-OPUEHTUPOBAHHYIO, AHTPOIIOJIOTUYECKYTO.

KoMmruiekc METOI0B ONpeIesIii YeI0OBEYECKOE TOCTOMHCTBO KaK aOCOIIOTHYIO
ATUYECKYIO IIEHHOCTh, KOTOPasi COAEPKUT B ce0e HEM3MEHHOE sapo nobponereneit
(MyZIpoCTh, OTBETCTBEHHOCTH, CTIPABEVIMBOCTh M JIP.) B KOHKPETHBIX 3HAUYCHUSIX
B COBPEMEHHOM COIIMOKYJIBTYPHOM MPOCTPAHCTBE «ITyTEM OCYIIECTBICHHUS YE€TIOBEKOM
CBOCH MOPAIBHOM CYITHOCTH, YTBEPKIAIOIICH ce0s1 B TBOPUCCKU-CO3UIATSIILHON JIes-
TEJBHOCTH, OOIIEHUH U SBJISIONICHCS rapaHTOM OTBETCTBEHHOCTH YE€JIOBEKA B Pa3HBIX
UTIOCTACAX CYOBEKT-00BEKTHBIX oTHOIIEHUN [16. C. 7].

DTHKa 4eJI0BEUYECKOro JOCTOMHCTBA B ACMEKTE HAIMOHAIBHBIX OTHOILICHUN CTIO-
coOHa OKa3aTh 3HAYUTEIBHYIO POJIb B CTPATETUH TNIOOATU3NPYIOLIETOCS MUpa. 371eCh
Ba)KCH MOKMCK TPAHCKYJIBTYPHOTO TIOJX0/1a K HOBBIM IIEHHOCTSAM. YeoBeuecKoe T0CTOo-
WHCTBO C TOYKH 3peHHs (priocockoii aHTPOOIOTHHU SBJISIET COOOH BCEUETIOBEYCCKYIO
LEHHOCTh M 00YCIIOBIIMBAET B KaYECTBE YTOMMUYECKOTO Ueaia IBUKCHHE K rI100alb-
HOMY 3THYE€CKOMY MPOCTPAHCTBY, TUIIOTETUYECKH JIOCTHraeMoMy OJiaroapsi TBOpUe-
CKOH JIeATeILHOCTH YelioBeKa. ba3oBbiM 00pa30BaHUEM TaKOTO BCEMHUPHOTO JBMKCHUS
BBICTYIIAET BO3MOKHOCTb BHIOOpA STUKM HEHACWIIMS B YCJIOBHSIX TNI00ATU3alUU C T10-
MOIIIbIO OTBETCTBEHHOCTH B KOMMYHHUKATHUBHBIX CBS35X, MOCPEIACTBOM TAaKOTO TII00ab-
HOT'O TPAHCKYJIbTYPHOT'O B3aMMOJICHCTBHS, KOTJIa IPUHITUIIBI ICMOKPATHH, CBOOOIBI
Y TIPaB YeJIOBEKa, MPUHIIUI CIPaBEIMBOCTH MPEANOIaraloT PalroHaILHOCTh, UMe-
OIIYI0 B OCHOBE HPaBCTBEHHOE COJIEpKaHHE.

B coBpemMeHHOM aHTPOMOIOTHIECKON ITHKE B CTPYKTYPE MOHATHS «UEIOBEYECKOE
JIOCTOMHCTBOY BBIICIICHO €MHCTBO TPEX COCTABIIAIOMINX OBITHS YEJIOBEKA, a IMEHHO:
COLIMANIHOE, UHAMBHUYaTbHOE, POJIOBOE: «UEIOBEUYECKOE JOCTOMHCTBO OMpEAeTsieTcs,
BO-TIEPBBIX, KaK ObITHE YeJIOBeKa CBOOOHOTO, TBOPSIIEr0 COOCTBEHHBINH 00pa3, BO-BTO-
pPBIX, KaK TPOSIBICHUE HHAWBUAYAIHHOW aKTUBHOCTH, OCYIIIECTBICHHE BBICIIETO
MpeIHa3HaYeHHs] BO B3aUMOJICHCTBUM C JPYTHMH JIFOJIbMHU, & HA COBPEMEHHOM 3Tare
IMBWIN3AIMOHHOTO pa3BUTHsI — B Tiobanusupyromemcs: mupe» [16. C. 161]. AaTpo-
MOJIOTUYECKOE, WIIM BHECOIMAILHOE, HAIMIPABIIEHUE MCCIICJIOBAHUS TTOHSITHS YeloBeUe-
CKOT'O JIOCTOMHCTBA yKa3bIBA€T Ha TO, YTO €MHCTBO LIEHHOCTHOTO OBITHS YeIOBEUECTBA
1 MOpaJibHasi IIEHHOCTh YeJIOBEKA OTMPENENISIIOTCS MPUHAIC)KHOCTHIO K YeloBeye-
CKOMY pOJy.

MBI aKkIleHTHpYyeM BHEMaHHE OOJIbIIEe HA CAMOM TIOHSTHH (QHI0CO()CKO-ITUICCKON
MBICTTH. 3aMETUM, YTO JIOCTOMHCTBO YEJIOBEKA B MIOBCEIHEBHOM KM3HU HE CBSI3bIBACTCS

SOCIAL PHILOSOPHY 515



Konomuern I'.I". u np. Becmnuux PY/[H. Cepus: @UIIOCODPUA. 2019. T. 23. Ne 4. C. 508—520

C HPAaBCTBEHHOCTHIO, HO IIPEAIONAraeT JOCTaTOK, CTaTyC, KOTOPBIN BBIPAXKAETCS YEPE3
«00raTcTBO», «COOCTBEHHOCTDY, UMYILIECTBOY, «TEIECHOCTY. MOXHO KOHCTaTUPOBAThH
TOT (DaKT, YTO HEPEKO YEJIOBEUECKOE JOCTOMHCTBO B ITI00AIbHOM MHUpE OoJiee CBsI3aHO
C €ro HallMOHAJbHBIM, ITOJIMTHYECKUM CTaTyCOM, HAyYHBIMH JTOCTHKEHUSMH, ICTETHU-
YECKUM OIIBITOM, HEXKEJIU C €r0 3TUYECKON CYLIHOCTBIO.

BwMmecte ¢ TeM sICHO, UTO ycI0BUs IN100AIN3alMU aKTyalIM3UPYIOT TBOPUYECKU-CO-
3UJATEIbHYIO AEATEIIbHOCTD YEI0BEKA, a 3HAUNT, yCUIMBAETCS 3HAYE€HHE OTBETCTBEH-
HOCTH B J1100011 cdepe AesTesIbHOCTH, YTO MPEAIoaraeT yBaxKeHue K Ipyromy u He-
Hacwine. MIcTokM HacWiIns, KOTOPOE Ceiidac COCTaBIIsIeT yrpo3y BCEMY UEJIOBEYECTBY,
COZIEpIKaTCsl B HECOBEPILIEHCTBE COLMANIBHBIX OTHOLIEeHUH. B Tpynax I1. Haropna, K. Ilo-
JaHbH, D. Araluy uccienyercs HeoOXOAUMOCTh COBEPIIEHCTBOBAHUS COLMAIBHBIX
oTHoeHui. ConuanbHbIN NOPSJIOK YCTaHABIMBAET CaM 4eJI0BEK, CBOOOIHBII BBIOOD
JEATEIIBHOCTH IIPU COXPAHEHUU MOPAJIbHON MJEHTUYHOCTH YelIOBeKa. AKTYaIbHOCTh
4eJIOBEUYECKOr0 JOCTOMHCTBA B YCJIOBUAX IN10Oanu3aluu TpeOyeT HPaBCTBEHHOTO
IEPEOCMBICIIEHHS] COOTHOILIEHUS TPAHCHALIMOHAIBHOIO, BCEYEI0BEUYECKOr0 NoguyMa
Y HAI[MOHAJIBHOTO Pa3BUTHS B CBETE OTBETCTBEHHOCTH, TOJIEPAHTHOCTHU, CIOCOOHOCTH
K HEHACWINIO. be30TBETCTBEHHOCTD, BeNyllasl K HACUIINIO, SBIISIETCS BayKHEHIIEH
npo6aeMoii COBpeMEHHOTo Mupa. B 3TOM Kak pa3 U COCTOUT NMpobieMa HETOOLEHKU
YeJI0BEUECKOTr0 JOCTOMHCTBA B INI00AIN3UPYIOLIEMCS] MUPE.

Bbixozom 13 rno0ajibHOTroO Kpu3uca, nepes KOTOpbIM CTOJIKHYJIOCH YEJI0BEUECTBO,
BCJIEJICTBHE Y30CTH HEOJIMOEpAIbHbIX IIEHHOCTEN BUAWTCS CMEHA MapaJurMbl EHHOCT-
HBIX OPUEHTUPOB. AHTPOIIOJIOTUYECKYIO CYIIHOCTh YEJI0BEUECKOTO TOCTOMHCTBA KaK
NPUHAJICKHOCTD K YEJIOBEYECKOMY POy BBIHYKIA€T IPUHUMATH PEeIlIeHHEe MPOOIeMbI
OTHOILICHUI MEX]ly HallUsIMU, TPAHCHALIMOHAJIIBHOTO MOAX0/1a B UAJIOTe KYJIBTYP.

UYro kacaercst 6a30BOI KOHIIETIMHU ITI00AIBHOTO 3TOCA B CBETE MEPCIEKTUB YeJIo-
BEUECKOT0 JIOCTOMHCTBA, YKa)KeM, UTO HJes ITI00aIbHOro 3Toca npeioxeHa A.A. I'y-
CEHHOBBIM, KOTOPBII JOMYCKAaeT HUCCIIE0BaHNE BO3MOXKHOCTH ITI00AIBHOTO 3TOCA KaK
YTOIIUU B COOTBETCTBHUHU € (PUIOCOPCKO-UCTOPUUECKUM HUCCIIEOBAaHUEM Oy IyIIETO
YeJI0OBEUECTBA B €T0 COBEPIICHHON HIIealIbHOW BBIpakeHHOCTH [17]. ['mobansHbIi 3TOC
HpEIoNaraeT «LeHHOCTHO 33/laHHOE €MHCTBO OOIIECTBEHHBIX HPABOB, XapaKTEPH3yeT
4eJI0BeKa M OOLIECTBEHHYIO IPYMITy C TOUKU 3PEHUsI €IMHCTBA €€ MEHTAIbHBIX YCTa-
HOBOK, )KMU3HEHHBIX 00pa3I0B, OOIIECTBEHHBIX NPUBBIUEK, KOTOPBIE HMPOSBISIIOTCS
B oBceaHEBHOM KynbType» [17. C. 22].

3axksovyeHune. 3HauyeHne punocopun
4YeslIoBe4eCcKoro A0CTOUHCTBA B rnob6anbHOM Mupe

Lenpto qaHHO# cTaThU OBLIO MPEACTABUTH (HMUIOCOPCKOE ITOHUMAHKE YeI0Beye-
CKOTO JIOCTOMHCTBA, KOTOPOE €CTh HE TOJHKO YyBCTBO COOCTBEHHOT'O JIOCTOMHCTBA,
IMEPEIKMUBACMOC IMOCPEACTBOM CY6'I)CKTI/IBHO—J'H/ILIHOCTHBIX HeHHOCTefI, HNJIN 3aBUCHAIIICC
OT OOIIECTBEHHOT'O0 MHEHHMSI, COIMAIBHOTO CTAaTyca, a CTOAIIeE HAa BCEYETIOBEUCCKOM
HO/IMYME aHTPOIIOJIOTHYeCcKasi IEHHOCTh. OOpallieHne K TeMe YeJI0OBEYECKOro JTOCTONH-
CTBa B YCJIOBHSX IIOOATM3UPYIOIIETOCs MUpa 0OHAPYKUBACT TEHICHIMIO HHHOBAIHOH-
HOTO «BO3BPAILCHHS K aHTPOIOJIOTHYCCKIM MOJICISIM HICATHLHOTO TPAHCHAIIMOHAIIEHOTO
3TOCA B IOMCKAX pa3pelieHus MPOTHBOPEUHI PEATbHO CYNISCTBYONINX HAIIHOHABHBIX

KYJbTYD.
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[TonpiTOXKMBasI BBILIIECKA3aHHOE, PE3IOMUPYEM, UTO AHTPOINO-aKCHUOJIOTHUYECKUN
MOJXO/ MO3BOJIMII HAaM BBIIEIUTh YEJIOBEYECKOE JOCTOMHCTBO B KAUECTBE HAHALMO-
HaJIbHOM, TPAHCKYJIbTYpHOM, abcomoTHOM 1ieHHocTH. [Ipobiiema yenoBeueckoro J0CTo-
MHCTBa Oosee riryOokas, 4eM NpeJCcTaBIsiach B UCTOPUH (HHIIOCO(PCKOM MBICIN Kak
qyBCTBO COOCTBEHHOI'O JOCTOMHCTBA, IPU ITOM YCWJIMBASI U aKTyalIH3Upysl BHUMaHUE
Ha JaHHbIM aHTPONOJIOIMYECKUI SK3UCTEHIIMAII, U KaK COLMAIBbHO 3HAYMMOE SIBJICHHUE,
KOTOpPO€ CTAHOBUTCS B XOJI€ UCTOPHYECKOIO Pa3BUTHA IO CYyTH BHEHAIMOHATIbHBIM
YeJIOBEUECKUM JOCTOMHCTBOM. Mieonorus ceropnsiHell mubepaibHON 1€MOKpaTHH,
OIacHOCTH (POPMHUPOBAHUS OJHOIOIPHOTO MUpPA YKa3bIBAalOT HA HEOOXOJUMOCTD Iepe-
OCMBICJIUTh YCUIMBAIOIIUECS MPOLIECCH OHOCTOPOHHETO MEKAYHAPOIHOIO MOpsAAKa
U 1IpaBa, AETEPMUHUPYs 0OpaleHUEe 110 BOCXOIIEMY BEKTOPY JTHAJIEKTUYECKOrO pa3-
BUTHS K a0COJIFOTHBIM LIEHHOCTSIMU B yCHJIMBAIOIIUXCSI INI00AIM3aIIMOHHBIX MIPOIIECCax
Y B3aMMO3aBUCUMOCTSIX.

B coBpemenHo# cutyaruu riiodaan3ma 0JHOBPEMEHHO € CYIIECTBOBAaHUEM M pa3-
BUTHEM Pa3HbIX KYJIbTYp YTBEPKAAETCA TPAaHCHALIMOHAIIbHAS LIECHHOCTh YEJI0BEYECKOr0
JOCTOMHCTBA, UMEIOIIAsl C TOUKHU 3peHus puiaocodckoil anTponosoruu sceooduee,
abCoII0THOE, TPAHCKYJIbTYpHOE 3HaueHue. YenoBeueckoe JOCTOMHCTBO KaK POJ0BOE
ABJISIETCSI OCHOBOW YBa)KCHUS B MHOTOIOJISIPHOM MHpE M (aKTOpPOM CaMOIO3HAHUS
YeJIOBEYECKOI0 KaK TAKOBOI'O B MEPEXOJHYIO AMOXY HOBOW TEXHOT'€HHOM LIMBUIIN3A-
uuu. dunocodckoe 3HaAHUE YEIOBEUYECKOTO JOCTOMHCTBA BBIXOAUT 3a TPAHUIIBI COO-
CTBEHHO 3THKU U NPUOOpETaeT 3HauYeHHe 0CO00H COLMAIbHO-aHTPOIOJIOINYECKON 1IeH-
HOCTH B CBETE UCTUHHOT'O 3HAHHUS U B IIOMCKaX JOCTOMHOTO U OTBETCTBEHHOI'0 00pa3a
KHM3HU OyAyILIEro 4eloBeuecTBa.
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Abstract. The article discusses human dignity in the aspect of modern challenges of technological civili-
zation, which has entered a new stage of its development. Human dignity as a category of ethics remains
underestimated, since in the first row of ethical values humanitarians, as a rule, put the categories of freedom
and justice. Today, “dignity” acquires a special and higher status, the concept of human dignity is being
rethought, going beyond the ethical category itself as a virtue. In the global world, human dignity is a re-
sponse to such contemporary challenges as the formation of a communicative world community with a focus
on digital civilization, the anthropological problem of the future of humanity, the ecological situation
on a global scale, the reorientation of the ethical and legal relations of a globalizing world. Human dignity
is a problem of national-ethnic and national-state relations in the transition to transnational regulatory
interactions. In the interpretation of the nation, the authors do not share the well-known two approaches
to understanding the nation, on the one hand ethnocultural, and on the other — national-civil. Both approaches
lead, whenever possible or necessary, to the transnational posing of the question, when human dignity
becomes a priority regardless of nationality. In this connection, the utopian idea of the possibility
of a global ethos is touched upon. The authors focus on the anthropoxy-axiological approach to the under-
standing of human dignity, where the cosmological principle of human existence is determined by his
creative power.

The urgency of the problem of human dignity is due to the fact that, as it were, in the modern life
world a person did not put the economy above morality, the basis of human dignity in its being is a value
moral consciousness, in the depth of which basic human values of transnational nature “work”, contra-
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dicting values consumer society driven by practical interests. Human dignity in this regard should be
interpreted as an absolute value and at the same time one should take into account the multidimensionality
of the problem of dignity in the context of modern globalization processes. Based on the ontological
understanding of globalization as megatrends in the self-movement of the natural historical process,
the authors substantiate the anthropological value of human dignity, which has universal, transcultural
significance. The use of an anthropoxy-axiological approach and interdisciplinary methods reveals
the universal value of virtue, based on the anthropo-social moral nature and the creative value of man. The
creative transformational activity itself will not be worthy in quality without moral responsibility. The modern
concept of human dignity is addressed to the ethics of responsibility, which means responsibility, which
highlights the moral and axiological attitude to life, the adoption of responsible decisions in modern
conditions of sociocultural interactions. In the context of globalization, the philosophy of human dignity
becomes the dominant of all conscious-volitional activities, the core of the moral rethinking of the transna-
tional and national ratio in the light of tolerance, the ability to non-violence. At the same time, the authors
indicate in the formulation of the main issue of the philosophy of human dignity the possibility of going
beyond the ethical category of human dignity, since the unchanging core of the universal human values
of goodness-beauty-truth does not lose its meaning in the global, changing world.

Key words: philosophical anthropology, human dignity, universal human values, ethics, axiology,
globalization
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Abstract. The idea of the constructed character of social reality implies human contribution to institutional
arrangements and cultural patterns that determine the shape of collective existence. The article examines
the specific features of social construction seen and studied in phenomenological approach by A. Schutz,
P. Berger, Th. Luckmann. The concept reveals significance of daily cognitive style which enables people
to structure and understand the world they share with others, escaping situations fraught with gaps of
meanings and anomy. The author of the article analyzes the process of social construction, distinguishing it
from imaginary building of reality that goes beyond the existed order. Reality of daily life is compared
with fictional society represented in J.L. Borges’ “Lottery in Babylon”. Telling about the social construction
as it may be, the story demonstrates the similarities between the mental procedures that underlie real
and antiutopian (inhuman) routines. The article also centers on peculiarities of phenomenological beholder’s
attitude towards sociality. On the one hand, it tends to be free from any theoretical abstractions, imaginary
constructions or critical destruction of reality, on the other — inclines to transcend the reified forms
of social being and engenders a certain critical message.
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Introduction: Construction and social imagination

Constructing means elaborating artifacts well adapted to certain physical and social
environment. Primarily it is a rational activity supposed to prevent problems and lead
to manageable, predictable and desired results. Engineers, architectures, artists, politi-
cians, gardeners, designers etc. engage in producing different kinds of constructed
phenomena, distinguished from natural objects or side effects of human actions. Con-
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struction implies deliberate and analytical thought, taking into account possible
challenges and incidents that may interfere into initial plan and order.

The constructed character of sociality is not evident when the “natural artificiality”
(H. Plessner) of familiar environment and patterns of behaviour are taken for granted.
But it comes to the fore when the usual environment is seen as the product of human
activities, open for social criticism and improvement. To see the constructed character
of society is to suggest that it might be different [1. P. 5], and if so, it is possible to imagine
the other forms of social being, dependent on human reason and ideas of justice.

One of the influential forms of this imagination is immaculate pictures of coopera-
tive being, created within utopian genre that comes from Plato and Th. More. Introducing
other principles of social, economic and political life into narrative, an author of literary
utopia is the only “censor” and authority that does not let undesirable or destroying
trends into fictional order. The peculiarities of the genre enable its creators to transcend
existing constraints of historical situation while depicting a society, congruous with
the ideals and manifoldness of real life.

Utopia differs from real societies not by its exotic forms, but by the absolute power
of reason and justice over any aspects of social practice. That is a “transparent society”,
where everything is clear, understandable and can be expressed in dialogue between
prudent actors. Actually utopian space is constructed in fictional conversation either
between utopians and their guests, or between the travelers to utopian world and their
supposed audience. In both cases an imaginary society exists in a narrative within a point
of view of benevolent beholder who cares about human needs as well as about perfect
order that guarantees human welfare and freedom from oppression.

Guiding collective action, utopian images engender revolutionary movements (from
millenarism to student revolts of the sixties) which do partake in constructing societies
by challenging the traditional norms [2]. However the social philosophers of the XX cen-
tury warned against the passion for this kind of social imagination and action accompa-
nied with radical devaluation of everything which is not agreeable with chosen ideals.
Unlike utopian spaces social reality is not created according to a framework of pure
reason. Those, who try to construct it on purpose, as if from the scratch, are unlikely
to entertain full knowledge about constructed object as well as the consequences of
embodied ideals. According to a critical rationalist K. Popper, it is analytical reason,
which can restrict the play of imagination fraught with dictatorship of big goals, and
be a basis for “piecemeal engineering” [3. P. 64—70].

Construction of social reality does not amount to only purposeful projects directed
to the future of different scope and content. Social phenomenologists find it in a sphere
which apparently lacks both social imagination and innovative intellectual activities. That
is in the sphere of daily routine where everybody turns out to be contributors to creation
of social reality in its familiar and unproblematic form.

Institutional order and memory transformations

The concept of social construction, suggested by P. Berger and Th. Luckmann
in 1966 [4] and used intensively since 1980 by different authors [1. P. 4], has nothing
to do with individual or collective rational planning. Using ideas from sociology
of knowledge as well as social phenomenology, the pioneers of this approach empha-
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sized the role of common beliefs and unaware mental operations within daily routine
in maintaining institutional organization. According to their views social order is pri-
marily rooted in mental constructs people use while speaking, playing social roles,
following one’s obligations, assessing their environment, etc., in short, treating the ar-
rangements of their social world as real and relevant. In this sense the object of con-
struction is not exactly material culture and institutional norms, but general definitions
of reality and common stock of knowledge which delineate what is real and what is not.
The question is not about producing artifacts or political reforms, but about collective
creation of a meaningful picture of the social, shared by the majority and supported
by commonly held beliefs in its significance and plausibility.

Drawing a great deal to ideas of A. Schutz, who phenomenologically described
mental resources people exploit to make their coexistence with others possible [5],
P. Berger and Th. Luckmann pay attention to collective and individual memory trans-
formations which lead to the general recognition that existing regimes of life are nec-
essary and “‘natural”. Thus the social constructionism explores how habitual, stable forms
of social being take shape through several generations and individual biography. The
most interesting thing here is the transition from anthropological “openness” to social
organization, from subjective choice made at one’s own risk to common patterns of be-
haviour, from conventional (even playful) framework to compulsory institutional forms.

J.L. Borges’ novel “Lottery in Babylon” written in 1941, anticipates the idea a great
deal [6]. As time goes by, the lottery undergoes a radical change from a mere game
designed for lower classes to the universal way of directing individual lives. Lottery
tickets (favorable together with unfavorable ones) gradually start to gain power over
all aspects of social life. Unlike the first generations of players who had choice not
to enter the game, the further generations entirely submit their existence to lottery
instructions. After a while even organizers forget about the playful and arbitrary character
of the game and resort to the help of astrologers and spies for shaping the lots (adapting
the tickets to the reality which seems totally independent from their own decisions).
In the end the lottery becomes the only reality people reckon with.

According to social constructionist approach, “natural necessity” of social order
emerges historically out of human inclination for well-ordered activity, but at the same
time for clear-cut picture of social being with its standard invariables: “The institution
posits that actions of type X will be performed by actors of type X. For example, the
institution of the law posits that heads shall be chopped off in specific ways under
specific circumstances , and that specific types of individuals shall do the chopping
(executioners, say, or members of an impure caste, or virgins under a certain age, or those
who have been designated by an oracle)” [4. S. 92]. The linguistic constructs here are
not just arbitrary conventions, but part and parcel of “institutional facts” [7. P. 93—104]
that can not be renamed for the sake of a game and enable people to behave rationally
in the relatively coherent structure of the world.

Though the idea of chance and multitude initial possibilities lurks behind the con-
cept of social construction, the main emphasis is made on forward movement from
exploratory actions to standard and predictable ones: “While in theory there may be
a hundred ways to go about the project of building a canoe out of matchsticks”, only
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the one is left as habitual and necessary [4. S. 90]. In this sense daily life trims off alter-
natives, but provides people with relative stability in space and time as a basis for their
projects and individual imagination.

In the society of lottery the apparent stability of social structure (roles, functions,
regularity of drawing) is a simulacrum of order which produces effects of social life,
infinitely combining social elements (a certain inflation of diversity which outruns
the natural course of events). It is the world where anything goes and may happen, except
human development. People are like puppets under the distributive power of casual
prescriptions, which are as compulsory and inevitable as natural laws. Actually it is
a world of nomads who have to forget any roots and attachments, combining heavy
gamblers’ indifference with appearance of social actors. They have no time to develop
either basic competences to understand the others, or critical skills to go beyond the given
reality. General gambling rejects habitual activity and daily life. Human existence looks
like a dotted line of flights and falls, which individuals live through in order to pass
time till the next draw (if the consequences of the previous draw do not lead to a lethal
outcome).

However the two models of society are similar in widespread disposition to get
accustomed to the “circumstances”, intentions to put up with “the objective necessity”
of existing order. In Babylon lottery the most people take a game as a legitimate
authority. Within constructionist approach the vast majority fail to bear in mind the
human (historical) origins of existing frameworks and definitions of reality. Successful
social construction may result in invisible human alienation when people regard norma-
tive reality as natural, unchangeable and the only one available to them (P. Berger and
Th. Luckmann call it “reification”). Being in the state of reification a person takes
a somewhat narrow and deterministic view on one’s life (“I have no choice in the matter,
I have to act this way because of my position' — as husband, father, general, archbishop,
chairman of the board, gangster or hangman, as the case may be” [4. S. 149]). In its
extremity, social construction may result in its opposite (absolute intellectual passivity),
when there is nothing to imagine and nowhere to transcend.

Nevertheless the situation of total reification is possible in fictional society, like
Babylon lottery, as people take no part in their destinies. In Babylon lottery humans
regularly reproduce the same situation of drawing, having no choice against innumera-
ble chances. In utopian space humans regularly make reasonable choice invariably fol-
lowed by reasonable consequences, having no chance to deviate from the right way of
life (the author’s plot). In daily life a total reification is a theoretical abstraction, since
there are various extents of alienation which depend on personal development and
circumstances. As far as daily life is concerned, it is a base for human diverse activities,
though human understanding that provides it is not guaranteed automatically and is
a product of the continuous social construction as well.

Meaningful world and existential experience

As P. Berger puts it: “The 'stuff' out of which society and all its formations are
made is human meanings” [8. P. 18], in other words, society is made of definite, under-
standable and human-oriented descriptions which have the status of real and adequate.
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At the level of ordinary life there is no problem of meaning as people use “typifica-
tions” (A. Schutz), expressed in familiar terms of natural language, that classified
the data, translating unknown or potentially troubling events into ordinary ones, and
grant cognitive composure to the most of social actors. Typificatory schemes together
with an inclination to refrain from doubts (“the natural attitude of daily life”) do not let
hypothetical thought interfere into day-to-day communications. B. Russel told about
the same phenomena earlier, but in another context: “When we see what looks like our
best friend approaching us, we shall have no reason to suppose that his body is not
inhabited by the mind of our worst enemy or of some total stranger” [9]. As for social
phenomenologists, it is not only inductive reasoning they refer to, but common habits
of thought, “cognitive patterns” [10], “axioms” of practical consciousness” [11], which
make people produce and reproduce a picture of the stable world, understandable and
mutually understandable fields of experience.

According to A. Schutz, “the basic structure of the world as I know it, and there-
with the type and style of my experiencing it and of my acting within it, will remain
unchanged — unchanged, that is, until further notice” of the reverse [5. P. 384]. Yet
in daily reality notice of the reverse is likely to be embedded in pre-existing typifications
and theories which help people avoid marginal situations, when habitual structures
of the world are not evident any more. In daily life, as social phenomenologists describe
it, people usually trust the ontological structure of the world, which is open for their
projects under certain circumstances, lets them explain everything on the ground
of constant links between events.

Explanations like these are not available for Babylons gamblers, who are accus-
tomed to permanent changes and changeable others without any reasonable cause.
Positions and dispositions of friends and enemies, gentlemen and crimes, those who
should judge and be blamed are transitory and inconsistent, dependent on the drawing.
The sociality in its proper sense fades away, since a social action presupposes under-
standing of the others and oneself as purposeful actors dealing with comparatively
common facts and problems. The lottery keeps everybody in a state of ignorance,
autonomy, lost in guesses and apprehension, when one is linked with other people not
directly through common knowledge, but indirectly through specialized instructions from
tickets caught by chance and altered next time: “Let us imagine a first drawing, which
decrees the death of a man. For its fulfillment one proceeds to another drawing, which
proposes (let us say) nine possible executors. Of these executors, four can initiate a third
drawing which will tell the name of the executioner, two can re-place the adverse order
with a fortunate one (finding a treasure, let us say), another will intensify the death
penalty (that is, will make it in-famous or enrich it with tortures), others can refuse
to fulfill it” [6. P. 206].

However even in Babylon lottery there is some theoretical constructions that smooth
over the feeling of absurdity and atomization. Chance is postulated to be a supreme
cosmic principle that turns even the most impossible lots into possible and important
ones. One of the sacred texts of this game says that “the lottery is an interpolation
of chance in the order of the world and that to accept errors is not to contradict chance:
it is to corroborate it ... This declaration pacified the public's restlessness” [6. P. 205].
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This meta-theory is a superstructure casted upon everyday instability to inscribe it in-
to a broad picture of the world, where nobody under any circumstances can make any
important decisions. The sacred meaning of chance is the opposite to the sacred meaning
of God in “symbolic universes” of traditional religions. P. Berger and Th. Luckmann
write about their strong legitimating and explanatory power which integrates any aspect
of individual and social change into a system of morally justified and psychologically
convenient meanings. Actually symbolic universe is a masterpiece of human construction
that has an absolute “sheltering quality” [8. P. 32], as it protects people from the gaps
of meanings and from the feeling of ultimate abandonment in the face of infinity.

Anyway no construct, including a symbolic universe, is ever resistant to distrust
and mental destruction and so needs other legitimating constructs to survive. P. Berger
and Th. Luckmann speak about “the ongoing necessity of keeping chaos at bay. All social
reality is precarious. All societies are constructions in the face of chaos” [4. S. 169].
Existence of this edged-with-chaos reality is dependent on common interpretational
schemes people use in their everyday life. Thus phenomenological description of
“the fabric of meanings” (which produces understandable areas of the world, suitable
for social living) opposes existentialist intention to liberate human minds from meta-
theories as well as from skin-deep generalizations that make a usual and coherent picture
of reality people deal with. For social phenomenology the routine with its quickly grasped
meanings is a foundation of coexistence with others. For existential authors it is a cause
of human alienation. “General ideas are more flattering” [12. S. 102], — as one of
Sartre’s characters puts it. Simultaneously, intending to cognize the world without any
go-between agents (social stock of knowledge), the same character finds himself deprived
of all social links: “I am alone in this white, garden-rimmed street. Alone and free. But
this freedom is rather like death” [12. S. 225].

Social construction pursues cognitive security with others, while existential
experience of border situations leaves a person alone with unfamiliar world not inter-
preted and humanized through commonly accepted constructs of thought. Societies
create certain buffers from critical (border) situations, for example, including them in
traditional ritual practice®. Fictional society of lottery eliminates border situations
by multiplying them, making people indifferent to life and death, chance and necessity,
any border at all. Their imagination isn’t challenged by any necessity. Meanwhile exis-
tential experience in proper sense is an individual revolt against common knowledge
used automatically by the majority of people. It encourages an individual to do without
any certain grounds and recipes, in ultimate awareness of his/her own responsibility
for using this or that kind of knowledge in concrete situations. During existential expe-

2 Even in the rites of passage [13] which represent how individual enters adultery and dies out
for the world of childhood, he experiences a border situation foreseen by tradition and mythological
universe. Instead of existential experience of loneliness an individual follows a social stock of know-
ledge, “dies” as everybody else at his age; it is not an individual choice or discovery, but necessity
to keep balance, endure pain tests and separation from familiar milieu in order to become a full
member of society. The initiated get new knowledge (open to everybody since a certain age) which is
in turn precarious against absurdity as well as a routine of daily life.
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rience individuals cease to be knowledge-users (as in daily life), but become knowledge-
examiners and constructers, starting from the beginning, in the world free from unar-
ticulated meanings. To reach meanings for them is a life-and-death task, they should
fulfill on their own.

A. Schutz, Th. Luckmann, P. Berger study reality as a common system of meanings
people are interested in, as a base for any individual projects, including ones that trans-
cend existing bounds. Instead of solving the problem of ultimate reality or authenticity
of experience, social phenomenologists analyze particularities of knowledge and attitudes
which enable people to live, work, communicate with others and feel themselves humans,
against relatively understandable background.

A phenomenological beholder of social construction

An observer of the constructed world should entertain more knowledge about it than
actors, who participate in social construction without realizing this fact [11. P. 181].
The position of an observer is not the same as the position of a demiurge. It is closer
to existential experience of “starting from the beginnings”, but arises from phenomeno-
logical procedure of bracketing existing ideas about reality (phenomenological reduc-
tion). In this sense an observer sees through stable established forms of social being,
overcoming natural or theoretical attitude towards the world. He/she tends to “dis-
mantle” socially recognized reality, mentally return to the situations (sometimes
hypothetical ones) which once were open to human imagination, invention and free-
dom of choice.

Liberated from invisible reifications of daily life, phenomenological observer
differs from his/her counterpart in fictional society of Babylon. In the world where
everything is dependent on lottery, a position of a narrator (a beholder), who is leaving
the city and brooding about historical sources and factors of the game, is ambiguous one,
as it might be a result of another lot. Lottery is total and inescapable as a fate, and might
manage even beholder’s attitude (just for a change).

Being liberated from reification, a phenomenological beholder does not mean to be
distanced from simple meanings of daily life. He/she explores reality which is perceived,
classified and understood by social actors, men in the street, and simultaneously tries
to detect the “rules for “what counts as what” [14. P. 268] that underlie this ordinary
understanding. The position of phenomenological beholder resembles one of a social
anthropologist who describes symbolic spaces of social world both as an expert and
as a participant in certain cultural environment. He/she is neither “a stranger” (since
he/she comprehends what is going on, shares existing norms and meanings), nor a man
in the street (since he/she beholds social phenomena within a broader context of mean-
ings), but a person who understands more than others as understanding of others is one
of his/her key competences.

Evidently a phenomenological beholder reveals a universal principle of shaping
a living space. Despite the differences in traditions, habits, outlooks, all of them are
derived from a general human need in common reality and knowledge, capable of
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protecting people from chaotic indefiniteness. According to J.-P. Sartre, universal situa-
tion man-in-the-world is the following: everyone is present in the world, at work, with
other people and everyone is mortal. Social construction paradigm adds another feature
to this universality: everyone is a heir to and a successor of social construction processes,
everyone is longing for understanding and mutual understanding, and uses a number
of conventions elaborated for it. Moreover learning to handle one’s world in accustomed
frames of communication, ready-made practical recipes and definitions is a basic pre-
condition for learning to handle other cultural lifeworlds, as learning one’s own lan-
guage is a precondition for learning the others.

At first blush phenomenological approach is not critical towards society, since
construction is not similar to fabrication, but stands for the processes necessary for social
existence and development. Social criticism arises when a beholder views a substitution
of meanings, for example, within “false consciousness” under the influence of ideology,
gender [15] or ethnic stereotypes [16] or misrepresentation of the real in mass media
space [17]. Nevertheless a social phenomenologist does have a critical intention
directed primarily against poor understanding of daily life with its cognitive complexity.
Because of this complexity the routine can not be drastically changed to please the
individual sense of beauty, reason, self-interest or zest for adventure.

The concept of social constructionism illustrates an idea that social reality is not
a mechanically compiled assembly where one can change or dismiss structural parts
as one likes, but primarily a continuum of interactions supported by interlinked mental
processes, responsible for human identification and sense of belonging. Any interfering
into these processes, can break a personal and social system of basic meanings, patterns
of thought and behaviour. The opposite side of social construction is anomy, a state of be-
ing at a loss, “worldless” [8. P. 31], without any significant orientations. In a state of anomy
a person can neither join the meaningful definiteness of daily interactions, nor create
his/her own worlds of meaning (playful, utopian, subcultural, imaginary etc). In marginal
situations (revolutions, wars, totalitarian regimes) the whole society comes to anomy,
without any “socially established nomos” and has to endure (not to be accustomed to)
instability, which turns reality into a nightmare as in “Babylon lottery”.

Against this background, everyday reality without any ontological shake-up is
an achievement of collective activities, which at the same time resembles an utopian
island among social distubances’. But instead of utopian longing for something beyond
the bounds of daily life, phenomenological description is imbued with a desire to find
and preserve sheltering reality of “lifeworld” where humans feel at home, with under-
standable grounds and horizons, without suspicious and changeable others. A beholder
neither criticizes the standards of day-to-day life (as existential critics do), nor takes
a skeptically detached view on given sociality. He/she describes the complex and
inventive ways of “world-building” [8. P. 13] in history and individual biography, detects
(and is loyal to) the cognitive style that underpins the basics of sociality.

* As N.M. Smirnova puts it, in a transitory society without stable day-to-day reality, taken for
granted patterns of understanding are “fragmented and “instantaneous” [10. S. 120].

528 COLIMAJTIBHASL ®UJIIOCODUS



Rudanovskaya S.V. RUDN Journal of Philosophy, 2019, 23 (4), 521—532

Conclusion

Being a source and stronghold of all dreams and imaginary spaces, the reality of
daily life takes shape due to a necessary reduction of individual imagination and inventive
sorties beyond the common practices (“epoche of natural attitude” (A. Schutz)). Accord-
ing to phenomenologists, social construction implies constant recognition and collective
maintenance of common knowledge and subjective certainty in stable structures of
the social world shared with others. A phenomenologist’s point of view resembles
a position of wise deliberate person who appreciate an individual imagination, eagerness
to transcend the bounds of daily routine, but also penetrates into the importance of daily
existence, its meaningful stratum, cognitive coherence and disposition to interact with
others. This existence, though connected with repetitions and standard perceptions, is not
a guaranteed entity, but, like any artifact, requires attention and thoughtful care from
those who become dissatisfied with it.

Simultaneously a phenomenological position represents a way of transcending
the ordinary definiteness of daily life. Unlike utopian pictures that represent an elegantly
furnished social models of reasonable life (without exceptions) or Borges’ model of
gambling society that stands for a simulacrum of social life (switching from rationally
motivated actions to irrational ones), social phenomenologists describes the relatively
stable continuum of lifeworld, with understandable others as it is perceived in natural
attitude. But this world of natural attitude is seen as emerging out of other plausible
alternatives and unaware cognitive steps, the actors do not think of. Stepping behind
the established form of human existence, a social constructionist does not suggest another
way of life, but rather another look at familiar sphere of existence, where by definition,
there is nothing new or important.

It does not mean that fictional models of societies do not contribute to under-
standing of ordinary existence. On the contrary they create distance towards the routine
and play through other possibilities of being. Though they do not pretend to correspond
to reality, but they do correspond to human searching activities and aesthetic pleasure
from the possibility of multiple interpretations (to follow I. Kant’s idea). Thus the society
of Babylon may be a metaphor of human life in general with its drastic twists, or be
close to unconstructed distribution of positions during the primarily socialization®. It may
also imply the postmodern insight into the power of language games, which trap and
submit human minds enforcing them to follow any linguistic combinations”.

As far as social phenomenology is concerned, it does not play with everyday life,
but rather emphasizes its invisible complexity and significance, connected with the

* Tt is the primary socialization that authors describe very closely to Lottery in Babylon: “Primary
socialization thus accomplishes what (in hindsight, of course) may be seen as the most important
confidence trick that society plays on the individual — to make appear as necessity what is in fact
a bundle of contingencies” [4. S. 220].

> As far as J.L. Borges is concerned, he “introduces the cancellation of the traditional distinction
between fiction and reality” [18. P. 292].
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processes of ordinary interpretations and common longing to understand and orient one-
self adequately in the space one inhabits. At the same time social constructionist view,
with its close attention to growth and transformations of meanings, including those
in marginal situations, represents the natural intention of philosophical mind to touch
the reality in its flow, without closed horizons or systems constructed once and for ever.
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KoHcTpyupoBaHue counasibHOM peanibHOCTU
B iIuTepaTtypHou paHTasumn
n peHoOMeHONOrMm NOBCEeAHEBHOCTH

C.B. Pynanosckas

Poccuiickuii yHHBEpCUTET OpyxKOBI HAPOIOB
ya. Muxnyxo-Maxnas, 6, Mocksa, Poccutickas @edepayus, 117198

Wnest CKOHCTPYHPOBAHHOTO XapaKTepa COLMAIBFHON peaTbHOCTH MOApa3yMeBaeT 3HAYMMOCTh YeJloBede-
ckoro ¢akropa B (OpMUPOBAHUN HHCTHTYIIMOHAIBHBIX HOPM H KYJIBTYPHBIX 00pa3I0B, ONPEACIISIOIINX
crenuUKy COLMAIBHOrO OOLIEKUTHS. B cTaThe UCCIeayIoTCd OCOOCHHOCTH COLIMAIbHOIO KOHCTPYHPO-
BaHUS B KOHTeKcTe (peHomeHonmoruueckoro nomaxoaa A. Iroma, I1. beprepa, T. Jlykmana. [laHHas! KOHIIETI-
LS aKICHTHUPYeT BHUMAHUE Ha KOTHUTHBHOM CTHJIC MOBCEIHEBHOCTH, KOTOPBIN MO3BOJISET JIFOISIM CTPYK-
TYpUpPOBaTh ¥ MOHUMATh MHp, Pa3/eisieMblii UMY C APYTUMH, a TaKXKe U30eraTb CUTyaluii IOTEpU CMbICIIa
1 QaHOMHHU. ABTOD CTaTbH aHATH3UPYET (PEHOMEH COLMAIBHOI0 KOHCTPYHUPOBAHUS B OTIIHYHE OT BOOOpa-
JKaeMBIX ITOCTPOCHHUI COLIMAIBHOTO, HAIPABJICHHBIX 3a Tpe/eNibl CYIIECTBYIOLIETO Mopsaka Beuieid. Mup
MIOBCEAHEBHOCTH CPAaBHUBAETCS ¢ (PaHTACTUUECKOW PEabHOCTHIO, IIPEICTABICHHON B MIPOU3BEICHUN
X.JI. bopxeca «Jlorepes B BaBunoHe». M300paxas mporecc conuaabHOr0 KOHCTPYUPOBAHHS KAaKMM OHO
MOJXET ObITh, OCHOBAHHOE Ha CXOJHBIX MEHTAJILHBIX MPOIEIypax, 3TO NPOU3BEICHHE AEMOHCTPUPYET
9KCIIECCHl U OecueNoBeYHbIH XapakTep AaHHOTO (eHOMeHa. B craTbe Takke aHAIU3UPYETCS MO3UIIHS
(heHOMEHOJIOTMYIECKOT0 HAOMIOAATENs COIMATbHON peabHOCTH. C OTHOW CTOPOHBI, HAOIFOIATe b TUCTAH-
LUPYETCS OT TEOPETHYECKUX aOCTPaKIMiA, BOOOpaKAEMbIX KOHCTPYKIMI M COLMAIbHO-KPUTHYECKON MBICIH,
MOJPHIBAIONIEH CYIIECTBYIOUINHA OPAIOK, C APYroil — TpaHCHEHANPYET peupHINPOBAHHBIE (OPMBI
COLMATBHOTO OBITHS 1 HHUIIUUPYET 0c00yI0 GOpMY KPUTHIECKOTO BOCTIPUSATHS IEHCTBUTEILHOCTH.
KaroueBble cioBa: conuanbHas GEHOMEHOIOTHS, COLMATbHOe KOHCTPYHPOBAHUE, COLIANBHBIN akTop,
peuduKanms, SK3UCTSHINAIBHBIA ONBIT, (EHOMEHOJIIOTMUECKU HAOJIOIaTeNb, COLMAIbHOE BOOOpaXKEeHHE,
«JloTtepes B BaBunone»
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Iporecc naTErpaniy mUQPOBEIX TEXHOJOTHH B CTPYKTYPY OOIIECTBEHHOTO MPOM3BOACTBA M paclpeerne-
HUS TIPUBOJUT K PSAY ONMpEIENeHHBIX TeHICHINH KalUTAINCTHYECKOTO pa3BUTHs. Y CKOpeHHe HH(popMa-
LHMOHHOTO OOMEHa MPEIOCTABISIET BO3MOXXHOCTE 3aMeHBI (DOPAMCTCKOM MOJEIH MPOU3BOACTBA Ha Ooiee
OEpPEKITMBYIO CETEBYIO MOJIENb, OPa3yMEBAIOIIYIO BRIBEICHNE YaCTH COTPYIHHKOB Ha ayTCOPC M CHIDKEHHE
JIONTOCPOYHOCTH KOHTPAKTHBIX 00S3aTeIbCTB M OTHOILIECHHH HaiMa, 4TO TPHUBOIKUT K MpeKapH3alluy TPyAa
OITpEICJICHHON COIMATIBHOM TPYIIIBI, KOTOPYIO MOKHO 0003HAUHUTh KaK «IpeKapuary. Vi3MeHeHue yCcaoBuit
TpyZa IPUBOAUT K M3MEHEHHUIO CIIOCOOOB MOBBIICHUSI IPOU3BOIUTENHHOCTH TPYIA, YTO SBISETCS IPUIH-
HOW CTaHOBJICHHS «OOIIECTB KOHTPOJIS, XapaKTePU3YIOIINXCS PaclpeielieHHOH BIIACTHIO, BCTPaUBaHUEM
paHee BHEIIHETO MPUHYXICHHUS BHYTPb JINYHOCTH, aQ(EKTHBHBIM HHKHHUPUHIOM, IIPOJIOHTanue oopa-
30BaTEJILHOTO MpoIecca, BO3pACTaHHEM TEMIIa U PUTMa padOTHI, paclpocTpaHEHHEM NPOEKTHEIX (hopM
paboThI, 3aMEHSIOINX PYTHHHBIC (DOPMBI, U MOSBICHUEM JHKBHIHONH KPATKOCPOYHOH MJICHTHYHOCTH,
CBOICTBEHHOM NMpeACTaBUTEISIM NpeKkapruaTa. Lenbo TaHHOTO HCCIIeI0BaHNUS IBIIIETCS OOHAPYKCHUE
Y ICMOHCTpPANUs I'TyOMHHOI B3aMMOCBSI3U MEX/y STUMH IporieccaMu. JJOCTHXEHHE TOCTaBICHHOH IIeNH
B JaJIbHEHIIIEM OTKPOET JOopory Oojiee TIIATEIBHOMY M3YYCHHIO KKIOTO U3 9THX MPOLECCOB B OTCIBHO-
CTH, HO YK€ HCXOJsl U3 MEPCIIEKTUBEI UX CHCTEMHOIO CANHCTBA. B COOTBETCTBHH C LIEIIBIO HCCIICIOBAHUS
CTPYKTYpa pabOTBI CTPOHTCS CIEIYIONM 00pa3oM: TIEPBBIH pa3/el MOCBSIIECH YCKOPEHUIO COLUATIBHOTO
BPEMEHH, KOTOPOE CONPOBOXKIACTCS CKMMAHUEM COLHAIBHOTO MPOCTPAHCTBA, U U3MEHEHHEM MaciuTabda
B KOTOPOM MOT'YT JICHCTBOBATH KOMMEPYECKHE ¥ TOCYAAPCTBEHHBIC MPEIIPHATHSA, IIOCKOIBKY HMEHHO
MTHOBCHHas ITOJIOXKUTEIbHAs 00paTHas CBA3b, oOecredeHHas U(PoBoil CeThi0, BEAET K N3MEHCHUIO
UHOPACTPYKTYPBI MPEANPUATHI U TpaHCHOPMAIIMU MPOU3BOJCTBCHHBIX U JIOTHCTHYSCKUX MOJEINEH
(2 pazaen). Tax ke yckopeHHEe 0OpaTHOM CBSA3M MEXIy HaeMHBIM paboduM M paboToNaTeNIeM MPUBOIUT
K IpeKapu3anun Tpyjaa padodero (3 pasnen), CONPOBOXKAAIOUICHCS MOSBICHHEM «OOIIECTB KOHTPOJISH
(4 paznen).
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BBepeHune

Bropas nmosoBuHa ABaALATOro Beka Obula 03HAMEHOBAaHA WH(OPMAIMOHHO-TEX-
HOJIOTMYECKOH PEBOJIOLHEH, ONpe/ieNUBIIeH Mepexoa K HOBOMY BUTKY KaIMTaJIUCTH-
YECKOT0 Pa3BUTHs, CIELU(UKOI KOTOPOro SIBJISAETCS BCE BO3PACTAOLIAs POJIb LIU(PPOBBIX
JaHHBIX M TeXHOJOTrui B ¢pyHKIMOHUpoBaHuu obuiectsa. K cepeaune 1990-x ronos
HAUMHAET OCYLIECTBIATHCSA «KOHBEPIeHLMSI MEIHNA, KOMIbBIOTUHIA U TE€JIEKOMMYHHUKA-
ity [1. C. 26] B equnyto cetb — MHTEpHET. BO3MOXXHOCTH IPOM3BOAUTD U MOTPED-
JSITh MOTEHLMAIBHO HEOTpaHWYEHHbIe 00beMbl HH(OpMaLuK, 00pabaTeiBaTh MaCCUBbI
JIAHHBIX B COGAMHEHUH C 0OecreyeHHeM OOIIMPHOrO JOCTYIMA K TI00aIbHBIM TenedoH-
HBIM CETSIM U PacIpOCTPaHEHUEM IU(POBBIX IA/HKETOB BEIET K MPUHIMINAIBHON TpaHC-
(opmaru npuBbIUHBIX (popM Tpyaa u gocyra. HecMoTps Ha To, UTO Jaxe B JEHHY-
CTPHATIM3UPOBAHHBIX CTPAHAX, HE TOBOPS YXKE O MUPOBBIX IIPOMBIIUICHHBIX LIEHTPaX,
B cdepe HU(POBBIX TEXHOJIOTHH, TI0 CPAaBHEHHUIO, HALIPHMED, CO Chepoil MPOMBILLICH-
HOT'O IIPOM3BOJICTBA, 3aHATO Majoe KOJIMYECTBO paboueil CUiIbl U CO3AaeTcsl Majgoe
KOJIMYECTBO IPHOABOYHOM CTOMMOCTH, IIM(POBbIE TEXHOJIOTMH MPUOOPETAIOT CHUCTEM-
HYI0 3HAUUMOCTh JJIs1 MUPOBOM SKOHOMHKH B 1I€JIOM. DTO MPOUCXOIUT U3-3a TOTO, YTO
11 (pOBbIE TEXHOJIOTUH UHCTAJUTUPYIOTCS B TPAJULIMOHHBIE CEKTOpa — IPOMBIILIEHHOE
HPOM3BOJICTBO, c(hepy YCIyT, JJOTUCTUKY — CTaHOBSICh UX HEOTHEMJIEMBIM HJIEMEHTOM.
Bce Gomblile KOMMEPYECKHX M TOCYAapCTBEHHBIX KOMIIAHUN ONUPAIOTCSl B CBOUX OM3-
HEC-MOJIEJISIX Ha MH(OPMAIMOHHbIE TEXHOJIOTHHU, OCOOEHHO Ha MCIIOIb30BaHUE OOJBIINX
naHHbIX U MHTEepHeTa, cTaHOBACH YacThio U(poBOI s3KOHOMUKHU. TakuM 0bpazom,
11(POBBIE TEXHOIOTMU CTAHOBATCSA CHCTEMHO Ba)KHBIM 3JIEMEHTOM COBPEMEHHOM 3KO-
HOMMKH, COOTBETCTBEHHO, U3MEHEHHUS B 00JaCTH U(PPOBBIX TEXHOJIOIHH MPUBOIAT
K U3MEHEHHUIO BCETO SKOHOMHYECKOTO JaHAmadTa, paBHO Kak M KOJUIAINC B HTOU
00J1aCTH, 10BEIUCH EMY CIIyUUTHCS, IPUBEAET K KPUZUCY IKOHOMUKH B IEJIOM.

B mporecce uHTerpanuu B TpaJuIMOHHbIE SKOHOMUYECKHE CEKTOpa LU(POBbIE
TEXHOJIOTUH U3MEHSIOT CTPYKTYpY OOIIECTBEHHOTO MPOU3BOJCTBA U PACIPEENICHNU,
YTO MPUBOAUT K LIEJIOMY PSAY 3KOHOMHUYECKUX CETEBBIX TPEHJIOB, K KOTOPBIM MbI
OTHOCHUM Ha MaKpOypOBHE: MOSBJIEHHE M PACIPOCTPAHEHHE CETEBOM NMPOMU3BOJICTBEH-
HOI MoJIeH; MHTeHCU(UKALMIO HHYOPMAIIMOHHOTO 00MEHa; CHI)KEHHE JIOITOCPOYHO-
CTHU KOHTPAKTHBIX 00s13aTeIbCTB U OTHOIIEHUM HaliMa, MPUBOJAILEE K POCTY MpeKap-
HOCTH (HE3aIUIIEHHOCTH) TPYyAa / CTAHOBJICHHUIO «TUTOHOMHUKN»; BO3HUKHOBEHHE
U pa3BuTHE 00111eCTB KOHTPOJs. Ha MUKpOypOBHE: pa3MbITHE TPaJULIMOHHbIX IS (hop-
JMCTCKOTO pabovero JUCTUHKIMM pabodee MecTo/1oM U paboTa/oCyT; IPOJIOHT AU
00pa3oBaTeNBHOIO Mpoliecca; U3MEHEHHE TeMIIa U pUTMa paboThl; paclpoCTpaHEeHUE
HPOEKTHBIX (POPM PabOThI, 3aMEHSIOIINX PYTUHHBIE (POPMBI; TOSBICHUE «IUKBHIHOW
UJIEHTUYHOCTH. HexkoTophle n3 3THX TPEHI0B CYIIECTBOBAIU U JI0 PAcIpOCTPaHEHUS
UGPOBBIX TEXHOJIOTHH, HO BHEJIPEHHE LIUPPOBBIX TEXHOJIOTUN B SKOHOMUYECKHE
IPOIIECCHI CYIIECTBEHHO YCKOPHUIIO X pa3BUTHE.

1. CkopoCTb 1 YCKOpEeHue

[{udpoBbie TEXHOIOTHH B IIEJIOM U HHTEPHET-CETh B YACTHOCTHU CYIIECTBEHHO
MHTEHCUPHUIUPYIOT OOMEH HHPOPMALIUEH, YTO HE MOXKET HE CKa3aThCs KaK Ha Xapak-
TEpe COIMAIBHON KOMMYHHUKAIMH, TaK M HA UHPPACTPYKTYPE, BHICTPOCHHON BOKPYT
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HCIOJIb30BAaHUS 3TUX TEXHOJOTHUH, «100 co0oOIIeHHEeM JIF000T0 cpeicTBa KOMMYHHU-
Kallu{, WIM TEXHOJIOTUH, SBJISIETCS TO M3MEHEHHEe MaciTada, CKOpocTH Ui (GOpMBl,
KOTOpO€ NMPUBHOCUTCS UM B uenosedeckue aena» [10. C. 10]. Peus uner He mpocro
0 KOJIMYECTBEHHBIX M3MEHEHHSX, HO O KAYeCTBEHHON MepecTpoiike Ha MUKPO- U MaKpo-
ypoBHsiX. B pabore «Kommnbrotepuzanus: nmpobiemsl 1 nepcrekTuBb» eme 30 j1eT Ha3aj
B.B. MupoHOB o0painian BHUMaHUE Ha TO, YTO «IIPOHUKHOBEHHE MUKPO3IEKTPOHUKU
B [IPOMBIIIIJIEHHOE ITPOU3BOJCTBO MOTPEOyEeT KOPEHHON NepeCTPORKH BCEil CHUCTEMBI
MPOM3BOJICTBA BO BCEX €TI0 3BEHbSAX — OT BBITyCKa MPOIYKLUH 10 YIPaBICHUS U O U3-
MEHEHHMsI CO3HaHUS OoT/ielpHOTO uenoBeka» [12. C. 28].

BHenpenue TexHOI0THI B OpraHU3alyio POU3BOICTBA U cObITA ITPOIYKIIMH BCETAa
CO3/1aBaJI0 HOBbIE ()OPMBI JUCTPUOYLIMH, U3MEHSIS LIETIOUKU ITOCTABOK, U TUIIBI ITpE.I-
HPUATHH, TIPH 3TOM OIPaHUYUBAs CTapble, OKA3aBILUECS B U3MEHUBILUXCS YCIOBUSIX
MmeHee 3(dexkTHBHbIMU. M300peTeHre u BBEAEHHE B 3KCILTyaTal[UI0 JOKOMOTHBOB C ITa-
POBBIM, a T03XKE C NIEKTPUIECKUM IPUBOJOM TPeOOBAJIO MOCTPOEHHsI HOBOM MH(Ppa-
CTPYKTYPBI: JK€JIE3HBIX JOPOT, HOBBIX THUIIOB TOPOJIOB M MPOU3BOJCTB, YHU(DUKALIUH
BPEMEHH AJIsl COCTABJICHUS paCIIMCaHUsI ABHKEHUS 110€3/I0B U TakK Janee. TOUHO Tak jke
11 (poBbIE TEXHOJIOTUN U UHTEPHET-CETh TPEOYIOT B CBOEM HMCIOJIB30BAaHUH ITOCTPOCHUS
1 00CITyKMBaHUsI CIIOXKHON MH(PACTPYKTYphl: MIJTMOHOB KUJIOMETPOB ONTOBOJIOKOH-
HbIX KaOesel, aTa-IeHTpoB U cepBepoB. Hampumep, sHepro3aTpaTHOCTb COBPEMEHHBIX
CYIIEPKOMIIBIOTEPOB TPEOYET CONIMAHYIO CUCTEMY BO3/YIIHOIO OXJIAXKJIEHUS MpoLec-
copoB. Yke ceiiuac Ha foito MuatepHeTa nmpuxoautcs 9,2% notpediaeHus MUPOBOTO
snexrpuaectsa [17. C. 38]. Tak ke 1udpoBble TEXHOIOTUH 00YCIIaBINBAIOT MOSBICHUE
HOBBIX (opM BesieHus1 6uszHeca. «L{udpoBas 3KOHOMHMKA CTAHOBUTCSI MOJIEIIBIO Te€reMo-
HHUM: TOPOJIa JIOJDKHBI CTaTh ,,yMHBIMU, OM3HEC — MPOPBIBHBIM, paboune — rMOKUMH,
a MPaBUTENbCTBA — OEPEKITMBBIMHU U ,,MHTEIUIEKTyanbHbIMU » [17. C. 11].

JlenieHTpaIu30BaHHbIN CIIOCO0 MOJIKIIOYEHHS Y37I0B HHTEPHET-CETH JPYT K IPYyry
U TEXHOJIOTUSI KOMMYTAIlU{ MAaKETOB BMECTE MO3BOJISIIOT ONTHUMU3HPOBATH MIPOIECC
JIOCTaBKH COOOLIEHHS, 3HAUUTEIBHO YCKOPsisl 00paTHYIo CBsi3b. TexHomorus nugpoBoro
XpaHEHMs JaHHBIX Ha KPEMHHUEBBIX HOCUTENSIX MO3BOJISET 3G(PEKTUBHO HAKaIIUBaTh
OI'POMHBIE MAaCCHBBI HH(pOpPMAIHH, a aAIropuTMbl 00padoTku Big Data B coBokynHocTH
C cepBHUCaMU OOJIAYHBIX BBIYUCIICHUM MO3BOJIAIOT 3()(EKTUBHO 3T MACCHUBBI UCIIOJIB30-
BaTh, O1arogaps ueMy oOMeH MHpOpMalyel HHTeHCU(DULIUPYETCs U KPaTHO BO3pacTaer,
YTO MOATBEPKIAET a€KBaTHOCTh OIMCAHUS COBPEMEHHOIO 3Tala pa3BUTHs 00LIecTBa
Kak «uH(popmarmonnoro» [3. C. 330—342] unu «unpopMamonaasHOroy [7].

Ctout OTMETUTD, YTO HEMH(OPMALIMOHHBIX 00IIECTB He ObIBacT. B mobom obmie-
CTBE M Ha JIFOOOM 3Tarle €ro pa3BUTHS OCYIIECTBIsIeTCS HHPOpMaIoHHbINH 00MeH. boree
TOr0, HE0OXO0AUMOCTh 0OPAOOTKU OOIBIIMX MAaCCUBOB MH(MOPMAIIH B CKAaThle CPOKU
HE SABIIAETCS creluprIeckoi mpo0iemMoii CoBpeMeHHOro 3Tama pa3Butus. Kak 3ameruin
JleB Manosud ere B 1890-¢ rojibl, «...CTaJI0O OUEBHIHO, YTO HE TOJIBKO YEIOBEUECKUI
MO3T CTOJIKHYJICSA ¢ HEOOXOJUMOCTbIO 00pabaThiBaTh OOJIBIINE NOTOKH HH(OPMALIUH.
Ta >xe npo6siema B MOJHBIN POCT BCTalla Mepei KOpHOpauusiMu, IPaBUTEILCTBOM —
B o01eM, J1to0siMu OobiMu uHCTUTYMsIMEY [11. C. 58]. Hanpumep, 4To0sI ycKo-
pUTh 00pabOTKY AaHHBIX, COOPaHHBIX BO BpeMs nepenucH HaceneHus 1890 rona B Ame-
puKe, ObUIH BBEAEHBI B SKCILTYaTALUIO 3JIEKTPOMEXaHUUECKHE TaOyIsATOpBl, pa3pado-
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taHHble ['epmanom XomepuroM u paboTaBine Ha nepgokaprax. YTo JelCTBUTEIEHO
crienuQUIHO JUIS COBPEMEHHOT'0 JTara pa3BUTH, TaK 3TO H3MEHEHHE CII0co0a pereHns
po0JIeMbl 00paOOTKH OOJBIIMX MACCHMBOB MH(OPMAINN, KOOPJAMHAIIMN MUILIHOHOB
HAeMHBIX paOOTHUKOB M OCYILIECTBICHHS B3aUMO/ICHCTBHIIA MEX/Ty WICHAMH OOIIECTBa.

2. OT dpopancTcKoit Moagenm K ceteBon

OtBeToM Ha HEOOXOAUMOCTh KOOPAWHALIMY OOJIBIIOTO YUCIa PAOOTHUKOB B KOH-
TEKCTe pocTa MHPOPMALMOHHON HEOIPEIeIEHHOCTH /JIsl IOCTPOCHUSI CUCTEM Macco-
BOI'O NPOM3BOACTBA B 00J1aCTH MPOMBIIIIEHHON HHAycTpuH 20 BeKa CTajo MOSBICHUE
«(OopAMCTCKOTO THIIa» OpraHU3aIMU Tpolecca Tpyaa. To ecTh BOSHUKHOBEHHUE MPO-
MBIIUICHHBIX KOpropanui GopArCTCKOTo TUma ObUIO CBs3aHO: 1) ¢ yCIOKHEHHEM
TOBAPHOI0 MPOU3BOJICTBA, TPEOYIOIIET0 CHEUPUUIECKUX PECYPCOB U ITOCTaBOK; 2) yBe-
JMYEHUEM PACCTOSHUS MEXIY MPOU3BOAUTEISAMU U IPOJABLAMU, YTO IPUBOANIO
K 3aMeJUICHUI0 00paTHOM CBs3H; 3) pOoCcTOM MH(GOPMAIMOHHOM HEONpeaeleHHOCTH.
Hepapxuueckue CTpyKTYpbl MO3BOJSJIM CHU3UTHh HEONPEIEIECHHOCTh — CHAENATh
BBITOZHBIC JJIsI IPEINPHUATHS COOBITHUS BEPOATHBIMH, 2 HEBBITOJIHBIE — HEBEPOSIT-
HeiMu [2. C. 39—40]. Komnanuu ¢opaucTckoro THa KOOPAUHUPOBAIU TPY THICTY
JIOZICH, Jieslasi CTaBKy Ha JOJITOCPOYHBbIE KOHTPAKTHI, @ HE HA KPATKOCPOUHBIE JOIOBO-
perHocTH. OOIIast CTPYKTypa MPEANPUATHIA (HOPAUCTCKOTO TUIA «...SBISIETCS MUPAMH-
JTAJIBHOW C MOTOKOM BJIACTH, HAlpaBJICHHBIM CBEpXY BHU3. Bce onepanuu perynupy-
I0TCS 3apaHee yCTaHOBJIICHHBIMM MpaBUiIaMH... JlJi1 ONTUMHU3aUH pe3yIbTaTa 3a1auu
pa30MBaOTCs Ha YaCTH B COOTBETCTBUU C pa3/ielIeHHEM TpyJa, U paboTa OpraHu3yercs
Kak (pHKCHPOBaHHAS MMOCIEA0BaTeILHOCTD ATanoBy [15. C. 156]. Tpyn, oprann3zoBaHHbII
1o GopaUCTCKOI MOJIeNH, TIOAPA3yMeBaeT 0COOYI0 PaboUyI0 TUCIHILIHHY, OCYIIECT-
BIISIFOLIYIOCSI B M30JIMPOBAHHBIX MPOCTPAHCTBAX KOHIIEHTPALMU BIACTH (HAmpuMmep,
Ha 3aBOjIax), I/ie AEUCTBUS KaX/I0T0 OTAEIBHOIO pabOTHHUKA aHATIM3UPYIOTCS, IPOCUH-
TBIBAIOTCSA U KOHTPOJIUPYIOTCSL.

Takue npeanpusTus, CBOMCTBEHHbIE TUCHUIUIMHAPHBIM obliecTBaM 20-r0 Beka,
OKa3aJIMCh HEBEPOSITHO AP PEeKTUBHBIMU. M3-3a cBOeH 3(h(heKTHBHOCTH 3Ta MOJIEITH CTasa
UCTIONB30BaThCSl M B HE MPOMBIIUICHHBIX 00JIACTSIX, HAIIPUMEpP, B PECTOPAHHOM OH3Hece
(GOpAUCTCKYIO0 MOJIENIb OJJHOM M3 MEPBBIX CTasla UCNOJIb30BaTh komnanus McDonalds,
YTOOBI YAEUIEBUTH CBOIO IPOTYKIIMIO U MOIYYUTh IPEUMYILIECTBO HA PhIHKE.

dopaucTckas MOAETh OpTaHU3AIMK IPOU3BOJICTBA MOIpasyMeBaa pusndeckoe
COEIMHEHUE OOJBIINX MaCC JIFOJIEH CO CXOKUMH (POPMaMH 3aHATOCTU B OTPAaHHUYCHHBIX
NPOCTPAHCTBAX 3aBOJOB U KHIIBIX MacCHBOB, YTO OOYCIIOBHJIO TOSIBICHUE PAaOOUMX
JBIDKEHUM, B TOM 4yuclie TPO(COI030B, a TAKXKE MOSBICHUE THUIIA «MACCOBOT0 padoT-
HUKa» ¢ 0C000I WACHTUYHOCTHIO, OCHOBaHHOM Ha oOmHocTH Tpyaa. Hakonen, popauct-
CKas MOJIeNb, pa3paboTaHHas B YCIOBHSIX HEBO3MO)KHOCTH MTHOBEHHO I1OJTy4aTh BCIO
aKTyaJIbHYI0 HH(OpPMALIMIO C PBIHKOB TPY/Aa U PHIHKOB COBITA, MOApa3yMeBajia BBIITYCK
IMIIHEW» MPOAYKUUH Ha CITy4Yail HEMpeABUIEHHOIO CKauKa CIpoca U HaliMa WIMIITHUX»
pabOTHUKOB Ha CIIyYaii, €CJIM OHU HEOKUIAHHO TIOHAJ005TCS B TIPOU3BOJICTBE.

@opausM, AOMYCKAOIIMUNA TOTEPH, SABISETCSA OIPABIAHHON CTpAaTErueil TOIbKO
B yCIIOBUSX MH(OpManmoHHOTO HepocTaTka. OIUH U3 OCHOBHBIX KAalUTAIHCTHYECKUX
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MMIIEPAaTUBOB, & UMEHHO CHHXXEHHE Ce0eCTOMMOCTH MPOU3BOJICTBA 110 OTHOLICHHIO
K [IEHE KOHEYHOTO IMPOJIYKTa C LENBI0 YBEINYEHHs NPUOBLIH, IPUBOAUT K HEOOXOIH-
MOCTH BBEJICHHS B TIPOU3BOJICTBO HOBBIX TEXHOJIOTHI U MPOM3BOACTBEHHBIX MOJEIEH,
OCHOBAHHBIX Ha 3THUX TEXHOJOTHSX, C LEJIbIO TOMYYEHHs NPEUMYIIECcTBA B KOHKYPEHT-
Holl Oopbbe. Tak, pazBuTre MHPOPMALMOHHBIX TexXHoIorui K 1970-M roaM 1o3BoJIuiIo
3aMEHUTH HEJIOCTAaTOYHO OEPEekIMBYIO (OPAMCTCKYIO MOJIENb MPOU3BOACTBA Oojee
SKOHOMHBIM SOHCKUM TooTH3MOoM [17. C. 19]. YMeHbllIeHne BpEMEHHOTO HHTEPBAIa,
TpeOyromerocs 1Jisi OIyYeHHUs TIOT0KUTEIBHOW 00paTHOM CBS3H, CBSI3AHHOE C HOBBIM
NPOrpaMMHBIM OOecIieueHneM, 00JIErYaroIUM JIOTUCTHKY, JaJl0 BO3MOKHOCTb COKpa-
TUTh 3aIIaCHBIX pabouyuX, HE 3a/1€CTBOBAHHBIX B aKTyaJbHBIX IPOU3BOACTBEHHBIX
MpoILIeccax, a 3armachl MPOAYKIMU M KOMIUIEKTYIOIMX CBeCTH K MUHUMYMY. MH(pOopMma-
UOHHBIE TEXHOJIOTHH MPEJIOCTABUIN BO3MOKHOCTH 3aKa3bIBaTh KOMIUICKTYIOIIHNE
TOJIBKO 1OJ] (haKTUUECKUe MOTPEOHOCTH MTPOU3BOJICTBA, a 0OpaTHAs CBS3b OT PHIHKOB
cObITa NO3BOJIMIIA IIPUBECTH MPOU3BOACTBO TOBAPOB B COOTBETCTBHE C AKTyaJlbHBIM
MOTPEOUTEIHCKUM CIIPOCOM, TO €CTh CO3/1aBaTh WHAWBUAYAIbHBIE KACTOMU3UPOBAH-
HBIE TOBapHI.

B3peiBHOE pacnipocTpanenue MHTepHeTa, Mpou3o0IIeee B MocaeIHee JeCATH-
nerue XX BeKa, CO3AaJ0 YCIOBHs HH(POPMALIMOHHOTO H30BITKA, €CITU HE TIePEen30bITKa,
4TO, B CBOIO OY€PE/Ib, T03BOJIMIIO BKIIOUUTH PHIHOYHBIX UIPOKOB B €JUHYIO CETh, pac-
HIAPSISE BOBMOKHOCTH KaCTOMH3AIIMHM TOBAPOB M B TO )K€ BPEMsI ITO3BOJISISI BEIBOJUTD
HEKOTOPYIO 4acTh HAEMHBIX pab0uyuX Ha mojapsj (ayTcopcuHr). BoBHe MOTyT OBITh
BBIBEJICHBI BCE (DOPMBI 3aHATOCTH, KOTOPBIE HEe TPEOYIOT IMYHOTO MPHUCYTCTBHS: HEKOTO-
pble aIMUHUCTPATUBHbIE (YHKIIUH, BBOJ JAaHHBIX, OyXrajirepus, ClipaBoYHas ciyx0a
u apyroe uHpopmanruoHHoe 00CITyKHBaHUE KIMEHTOB. boree Toro, mugpoBbie TeXHO-
JIOTUU TO3BOJISIIOT BKJIFOUATh B CETh HE TOJIBKO JIFO/IEH, HO U BELIH, TO €CTh MOSIBISAETCS
BO3MOXKHOCTH CO3JIaHHs «IIPOMBIIIIEHHOTO HHTEPHETa»: BCTPAUBAHUS KOMIIBIOTEPHBIX
YUIOB B MPOM3BOICTBEHHBIE TPOLIECCHI JUIs MX YACTUYHOM aBTOMaTH3aimu. B ycioBusax
pacrnpocTpaHeHus TU(PPOBBIX TEXHOIOTHH YK€ MOJIETh TOMOTH3MA OKa3bIBaeTCsl HEJIO-
CTaTOYHO OEpEeXIIMBOM U €l Ha CMEHY ITPUXOJUT CeTeBasi MOJIEeIb IPOU3BO/ICTBA.

[lepexon k ceTeBOI MO/IEIH CTAHOBUTCS BO3MOXKHBIM 10 PSITy MTPUYHH.

Bo-niepBbIX, ycKOpeHHEe KOMMYHUKAIMH YIIPa3JHsIET NpodeMy, CBAI3aHHYO ¢ (u-
3UYEeCKUM PACCTOSTHHEM M BPEMEHEM, KOTOpoe TpeboBasioch, YTOOBI 3TO PacCTOSHUE
peooyieTb. Peub uaeT Kak 0 pacCTOSTHUM MEXKAy HaHMMaTeleM M paOOTHHMKOM, Tak
Y O PacCTOSIHUM MEX]Ty POU3BOAMTEIIEM H OTPEOUTENEM U O BPEMEHH, TpeOyroIemcs,
9TOOBI MX CBSA3aTh. MUpP CTaHOBUTCS Bce OoJiee TI00aTbHBIM, YTO PACIIUPSET BO3MOXK-
HOCTH BeJIeHUsI OM3Heca, IO3BOJISIET UCTIONB30BaTh IMPOKHUE BO3MOXKHOCTH ayTCOPCHHTA
U KpayjcopcuHra. Yacte nepconaina, Tpedyromierocs A odecneueHnss HopMaabHON
paboTHI MPEANPUATHS, MOKET padoTaTh Yepe3 yAaleHHBIH JOCTYN U3 000 TOU-
KM MHpa.

Bo-BTOpBIX, CTpEMUTENBHOE YACIIEBICHNE TEXHOJIOTUN M3BJICUEHUS TAaHHBIX
U3 BCEX JICUCTBUM, OCYILIIECTBIISIEMBIX HA IIPOM3BOJICTBE, MIO3BOJISIET PACIIUPATH KOHTPOJIb
HaJl IPOM3BOACTBOM, HE PACIIUPSS MIPU STOM YNPABICHYECKUH IITAT, TAK KaK PErucT-
panus JaHHBIX O Mpolecce MPOU3BOCTBAa aBTOMATU3UPOBAHA.
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B-1peTbux, 1ndpoBble TEXHOIOTHHU MO3BOJIIOT U3BJIEKaTh HE IPOCTO 000OIIEHHbIE
JaHHbIE 00 YpOBHE CIpPOCa Ha PBIHKAX CObITA, HO UHIUBUAYATU3UPOBAHHbIC JTaHHBIC
K)KI0TO KOHKPETHOTO MOTPEOUTEIIsl, YTO MPEIOCTABISET BO3MOKHOCTD MPOU3BOUTENIO
KaCTOMHM3HUPOBATh M TApreTHPOBATh KOHKPETHBIC MPOIYKTHI JUIsi KOHKPETHBIX MOTPEOU-
Tesel. DTO CYIIECTBEHHO MOHMKACT U3CPKKU MPOU3BOJICTBA, MTO3BOJISS IPOU3BO/IH-
TEJISIM TIEPEXOIUTh Ha Bce Oosiee OepeKIMBbIE MOJICIIH.

Hcnionb3oBanne HUQPPOBBIX TEXHOIOTHIA MOBBIIIAET CKOPOCTh MPOU3BOJICTBEHHOTO
IIMKJIa ¥ OOIIIECTBEHHOTO 0OMEHa, OTHOBPEMEHHO TMOHMKAsl JOITOCPOYHOCTh KOHTPAK-
TOB U OTHOIIEeHUH Haiima. CyOopAMHAIIMOHHBIE U HepapXUYHble OU3HEC-MO/IENH, CBOM-
cTBeHHbIE 20-My BEKY, OKa3bIBAIOTCS CIUIIKOM HEMOBOPOTIMBBIMH, YTO JIUIIACT UX
CIMIOCOOHOCTH JIOCTATOYHO OBICTPO OTBEYATh HA M3MEHEHHE CUTYalll Ha PhIHKAX cObITa
U PBIHKaX TPYJa. «,,PUrHIHOCTE hOpaAUCTCKOTO KOHBEWEpa yCTyInIa MECTO HOBOM
,,ruokocta» [19. C. 66].

[Tpou3BOICTBO pa3IUYHBIX TOBAPOB U YCIYT MOAPA3yMEBAET UCIIOIb30BAaHUE pa3-
HBIX MTPOM3BOACTBEHHBIX MOJIENIEH, UTO OTHIOIb HE 03HAYAET MCUE3HOBEHNE TTOTOTOHHBIX
NPEeANPUSATUHN, SKCIUTYaTUPYIOMUX (HOPAUCTCKYIO MOJIENh MPOU3BoACTBA. CeTeBas
MOJIeTTb TIPOU3BO/ICTBA, paHee JOKAIN30BaHHAas B 00JaCTH UG POBBIX TEXHOJIOTHIA,
aKTyaJIbHO BBIXOIUT 3a Mpeaenbl 3Toi oomactu. L{ludpoBas skoHOMEKA BBICTYTIaeT
B KaQUeCTBE HEKOETO Hjeasna, oopa3a BOOOpakaeMoro OymyIlero, 1eiu, K KOTOPOi JBH-
XKeTcs porpecc. B aTom cMeiciie 1udpoBast SKOHOMHUKA «JIETUTHMHUPYET COBPEMEHHBIH
kanutanmuzmy [17. C. 11] B kauecTBe TMHAMUYHO PAa3BUBAIOIICHCS CUCTEMBI, 3a7aBast
oO0IIre TPEH B PA3BUTHSI.

3. Mpekapusaunsa U rMFOHOMMUKA

VBenuueHne npruObUTELHOCTH TIPOU3BOJICTB MOYKET MPOUCXOUTD 33 CUET HE TOJIBKO
UCIIOJIb30BaHMsl HOBBIX TEXHOJIOTUH, HO U BBEAEHHS HOBBIX (POPM SKCILTyaTalu pabdo-
4y1x. BbI30BOM COBPEMEHHOTr0 3Tamna pa3BUTHs KalUTaIM3Ma CTaJI0 paclpoCTpaHEeHNe
HE3aIIMILICHHBIX ()OPM TPy[a, TO €CTh HOBBIX BUIOB YaCTUYHOW W HECTaHIAPTHOW 3aHS-
TocTH. CyIlIECTBYET HECKOJIBKO PA3JIMYHBIX KOHIIENTOB, ONMMCHIBAIOIINX ITOT 3KOHOMHU-
yeckuii nporiecc. [lepsbliit — 310 «rpexapuaty. [ToHsTHE MpekapruaTta — HECTAOMIHLHOTO
Y HE3aIUIIEHHOr0 OOIIIECTBEHHOTO CJIO0s, JTUIIEHHOTO COLMAIbHBIX rapaHTuil, — ObLIO
npenioxeHo ITsepom bypabe B 1998 rony B cratbe «Precarite est aujourd'hui partout»
(«HecTaOMIIbHOCTD CETOHS HAOIIOIACTCS TOBCIOY») [22], TaK)KE HCTOKHU 3TOW KOHIICTI-
1 00HAPYKUBAIOTCS B TEOpETHUYECKUX padoTax Maiikia Xapara u Toan Herpu [21],
HO OKOHYATEJIbHO 3Ta KOHIENIHM 0pOpPMMIACh B KHUI'e OPUTAHCKOrO SKOHOMUCTA ['as
Crennunra «IIpekapuar: HOBBIM onacHsIi knace» [18]. OCHOBHBIM YepTaMu IpekapuaTa
SIBJISICTCS] CTATyC BPEMEHHO 3aHATHIX, OTCYTCTBUE CTAOMIBHOIO J0X0/a, IEPMAaHEHTHBIN
pHcK mepexosa B cratyc 0e3paboTHbIx. [IpexapraTy nmprcyIa HEyBEpEeHHOCTh B KUIIBE,
B paboTe, B conpanbHoi 3amuTe. [Ipexkapuar He MOKET pacCUUTHIBATH Ha COIMANILHBIC
10COOMsl T KOPIIOPAaTHBHBIE MOOIIPEHUS, TOJIBKO Ha MPSIMOE JIEHEKHOE BO3HAIpak-
JIeHue, a Iepuo/Ibl TPY/la YepeyIoTcs ¢ neproaaMu 0e3pabotuiisl. «OOBIYHO BBl OKa-
3BIBACTECH 3aHATH B HECKOJIBKHUX KPATKOCPOUYHBIX paboTax, JUIIASCh BO3MOXKHOCTH
TUTAaHUPOBATH YTO-TO Ha Oymymee» [19. C. 67].
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BTopbIM KOHILIENITOM, ONMCHIBAIOIIUM TOT K€ CaMblii SKOHOMHUYECKHUI mpoliecc,
ABJISETCS «rUroHoMuka» (hygonomics), wim «rurakoHoMuKay» (gig economy). JL.B. Jla-
NHUJYC ONpeesieT TMTOHOMUKY KaK pacHpoCTpaHEHHE HOBBIX BU/IOB YaCTUYHOM 3aHs-
TOCTH M KPaTKOCPOYHBIX TPYAOBBIX KOHTPAKTOB, BHICTYTAIOIINX aJbTEPHATHUBON JOJITO-
CPOYHBIM TPYJIOBBIM OTHOIICHHSIM Ha OCHOBE IITATHOTO TpyaoycTpoiicTsa [8]. MHbIMH
CJIOBaMM, TUTOHOMHUKA — 3TO «COLIMAJIBbHO-3KOHOMUYECKass MOJIEJIb COBMECTHOIO
MCIIONIB30BAaHUS TPYJIOBBIX PECYPCOB / MPO(GECCHOHANTBHBIX HABBIKOB IPH YCIOBUH,
9TO pabOTHUK MOKET OJTHOBPEMEHHO COBMEINATh CPa3y HECKOJIBKO JI0JDKHOCTEN B pas-
HBIX KOMITAHUSX, PACIIOJIOKEHHBIX B JIFO0OOH TOUKEe MUpPa, IOCPEACTBOM IIU(PPOBBIX
ANEeKTPOHHBIX cepBucoB» [9. C. 74]. [Insg rUrOHOMHMKHM XapaKTepHBI: paboTa yepes
yIaJIeHHbIM JI0CTYTI, (PpUSIaHC, KpayICOPCHHT, BBIIIOJIHEHUE OT/EIbHBIX YacTel paboTsl,
Ka)X7asi U3 KOTOPBIX OIUIAUMBACTCS OT/AENBHO (IIPOEKTHI WK MoApsibl). JIromu, 3aHsThIe
B 00J1aCTH TUTOHOMHKH, PEJIKO MOTYT MOXBAacCTaThcs (PMHAHCOBOM 0€30MaCHOCTHIO,
YPOBEHb pUCKA UX (PMHAHCOBOW XM3HU HUKOI/IA HE CHUXKAETCS BHE 3aBUCHMOCTH
ot ctaxa [23. C. 69].

OueBUAHO, YTO 002 MPUBEACHHBIX KOHIIENTA OMUCHIBAIOT OJHO U TO K€ SIBJICHHE,
a pa3HHIlAa MEXIy HUMHU YUCTO TEPMUHOJIOTHYECKAsi, B JaHHOI pabore Mbl OyleM
MCIIOJIB30BaTh KOHLENT MPEeKapHBIX ()OPM 3aHATOCTH.

Wrak, pocT npekapHOCTH TpyZAa CBs3aH C: 1) ¢ MOCTPOPAUCTCKON MOAENBIO COKpa-
LIEHUsI U3JIEPXKEK Yepe3 yBeJIMUeHne THOKOCTH TPpyAa; 2) MHTEpHALMOHATIM3alue IKo-
HOMHYECKHX DJUT; 3) pa3BUTHEM IHU(POBBIX TEXHOJOTHA, B YACTHOCTH — UHTEPHET-
ceTH, obecreynBUINX 3()(PEKTUBHOE UCIIOJIb30BaHUE ayTCOPCUHTA U (PpUITaHCUHTA.
[{udpoBble TEXHOIOTUH MPEIOCTABUIN OM3HEC-3JIUTE HOBbIE MIPUEMBI yX0/1a OT 00s13a-
TEJILCTB U YKJIIOHEHHUS OT COIMAIIbHOW OTBETCTBEHHOCTH, YTO 00OCTPHUIIO HEHA/IEKHOCTh
M0JIOXKEHHUsI HaeMHOro pabodero. Ecnu panbine npeanpustust ObUIM NPUBS3aHBI
K CTpaHe, B KOTOPOH OHU OBbUIM CO3/IaHbI, ¥ «PaOOTHHUKH TMPEIIPHUSITUIH, OPraHU30BaH-
HBIX 10 00pasiy (OpPAOBCKHUX 3aBOJ0OB, MOTJIM JEMOHCTPHPOBATH CBOIO ,,JOCAXK/Ia-
IOIYIO® CHITy U 3aCTaBJISITh MEHEKEPOB 00CyXIaTh CHOCHBIM modus vivendi, uaru
Ha KOMIPOMHCCEL...», TO «...CErOJJHS CUTyalusi COBCEM HMHasl; OJTHA U3 CTOPOH (HO HE JIpy-
rasi) ¢ 00JIbI0 OCO3HAET, YTO €€ MapTHEPHI [0 MEepPeroBopaM MOTYT JIETKO BCTATh
M3-3a CTOJIAa ¥ YHTH B JIF000I MOMEHT; ellle OJJUH HAaXXUM — U OHH IIPOCTO MOJXBATAT
CBOM KEHCBI U YUIIYT, TaK YTO pa3roBapuBaTh Oyzaer He ¢ kem» [2. C. 45]. D10 cTaBuT
pabouux B yA3BUMOE ITOJIOKEHUE OTCYTCTBHS JTFOOBIX TapaHTHH 3aHATOCTH.

Knaccuueckuit mpumep peau3aliiy CTpaTerui HOBOM SKOHOMHUKH — paboTa KOM-
nanun Uber, oHnaifH-arperatopa ciry»0 Takcu. Ha koMnanuto tpyzsrest 6onee 3-X Mui-
JIMOHOB YeJIOBEK, IIPU 3TOM BCETO HECKOJIBKO ThICSY U3 HUX pEaJIbHO HAXOMATCS B €€
mrrate. Uber He cunTaet BoauTeNel U KyphepoB, COeTMHEHHBIX ¢ KOMITAaHUEH MOOMITb-
HBIM TIPUJIOKEHHEM, CBOUMH COTPYIHUKAMH U HE 00ECTIEUMBACT MX COIMAIILHBIM IaKe-
ToM. B 2017 rogy TpancniopTHbIii peryisitop JIOHIOHA OTKa3aJICs IPOIEBATh JINLEH3HIO
Uber Ha mepeBO3Ky MaccaxupoB, NOTPeOOBAB Y KOMITAHUN YYHUTHIBATh TPEOOBAHUS
HOPMaTHBHBIX aKTOB B c(hpepe Tpyaa. B oTBeT koMnaHus nojjasna anesuIsiyio 1 poBesa
cooctBennoe uccienoBanue «Uber Happy? Work and Well-being in the Gig Economy»,
B KOTOPOM YTBEPIKAAIOCH, YTO OOJIBITMHCTBO BOJHUTENICH YyBCTBYIOT C€0sI JJOBOJILHBIMUY,
TaK Kak THOKHii rpaduK paboThI SBISIETCS OOJBIIMM PEUMYIIIECTBOM, HEXKEITH OITauu-
BaeMbIil OTITYCK MJIH OOJIbHIYHBIH.
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BaxxHO 3aMeTHTB, YTO «...J€3WHTErPalHs YCTOHYMBBIX TPYIOBBIX MATTEPHOB
OTYACTH CJIEI0BAJIA JKEJIAHUSAM CaMUX pabounX — MMEHHO OHU HE XOTEJIH, YTO BIIOJTHE
MOHSATHO, paboTaTh Ha OAHOM U TOH ke pabpuke mo copok aet» [19. C. 67]. Onnako
KOTJ]a OJTOKAaHHAS «IMAHCHUTIALMS TPYa» HACTYNWiIa OONBIIMHCTBO KIACCUYECKUX
WHCTPYMEHTOB OOPBOBI 3a MpaBa pabovnx OKa3aauch HeAPGeKTUBHBIME. [Ipodcoro3sl,
JeUOOPUCTCKUE U COLUATI-IEMOKPATHIECKUE MAPTHUH CIIUIIKOM TECHO CPOCIIUCH ¢ (op-
JMICTCKUM THUIIOM IIPOU3BOJCTBA. B pacmopsbkeHun mpodcoro30B ObLT OCO3HABILIUIA ceOst
KJacc pabouux, 0ObeIMHEHHbIN OOIIHOCTHIO SKOHOMUYECKHX MHTEPEcoB, (popM 3aHs-
TOCTH U (PU3MUECKON JIOKaMel, 1 Ol Ki1acc BIaAeNblieB CPEICTB MIPOU3BO/ICTBA,
C KOTOPBIX MOKHO CIIPOCUTh. B oTiindne ot nposerapuara npekapuar noka He 0CO3Ha
OOIITHOCTH CBOMX MHTEPECOB U TOJIOKEHHS B CHCTEME paclpe/ieNieHus, a 3HaUuT, IpeKa-
pHaT He cTall KiaccoM «uis ceds». PasHomepcTHbIE WIeHBI STOH COIMANbHON TPYIIIBI
HAXOJATCS B OTHOIIEHHH JKECTKOM KOHKYPEHIMH 10 OTHOILIEHHIO APYT K Apyry. Yto
KacaeTcs BJIaJIENIbIEB CPEJICTB MIPOU3BOJICTBA: KAaK MOKHO HAJIaBUTh Ha paboToaaTens,
KOTOPBIM MOXET B JIFOOOW MOMEHT PacTOPTHYTh TPYIIOBbIE OTHOIIEHHUS, IPU ITOM
U3JIEPKKH pAaCTOPXKEHHUs Ul paboToaTelsl YMEHBIIA0TCS, a JUIsl paOOTHHUKA BO3pac-
tatoT? Kpome npodcoro30B u rocyaapcTBa, HUIKTO HE MOXET OOECIIEYUTh TapaHTHIO
JOJTOBPEMEHHOM 3aHATOCTH. Kanuran cran HeBepOITHO MOOMIBHBIM U TTIO0AIBHBIM,
€CITM PaHbIle MPEINPHUATHS yISP)KUBATUCH HA MECTE BO3PACTAaHHEM TPAaH3AKIIMOHHBIX
U3JIep>KeK MPU IePEeBO/Ie IPOU3BOJICTBA B 30HY C «HMCTOPUUYECKI 00JIee HU3KOM OIIaToMN
Tpyaa [Bamnepcraiin 2015, 28], To Tenepb conmyTCTBYIOIIME Mlepee3iaM TpaH3aKIIH-
OHHBIE M3/ICP’KKH 3HAYUTEIILHO CHU3WINCH U3-32 TOSIBICHUS ayTCOPCUHTa, (ppuiiaH-
cuHTa ¥ 0(pIopos.

[Toka3zaTeabHBIM MPUMEPOM YXO0J1a TEXHOJOTHYECKHX KOMITAHUH OT COLMATBbHOM
OTBETCTBEHHOCTH, B TOM YHCJIEC OT YIJIaThl HAJIOTOB, SBISIETCS 0OBEM PE3epPBOB, BHIBE-
JICHHBIN BEAYIIMMH TE€XHOJOTHYECKUMH KoMIaHnusMu B oop. [lo manHbIM, Tipemo-
CTaBJICHHBIM KOMHCCHEH 10 eHHbIM Oymaram u ¢onaoBomy peiaky CIIA (SEC),
o cocrossHUIo Ha MapT 2016 roga u3 odObema pe3epBoB KoMmmanuu Apple, cocraBis-
toriero 206 mupa gomw, — 200 mupa HaxoauTcs B odiropax, u3 103 Miapa KoMImaHuu
Microsoft — 96 mupa u Tak nanee [17. C. 31]. O¢dropHbIe AEHBI'H HE BO3BPAIIAIOTCS
Ha POJUHY Ja)XXe B CIy4ae BO3HHUKHOBEHHsI HEOOXOJAMMOCTH TOTAICHUsI KOPIIOpaTHUB-
HOTO JI0JITa, ITOTOMY YTO JEHIeBJIE B3ATh HOBBIM KPEIHUT Ha MOTAlIeHUE J[0JIra, YeM
MJIATUTh HAJIOT Ha MPUOBLIL C BO3BpAIllEHHBIX U3 odmiopa nener. [loka kopmoparumn
YXOJAT OT HAJIOTOB, HAIIMOHAJIBHBIE SKOHOMHUKH TEPIIAT YOBITKH, YTO JETAET MOJIOKEHUE
HE3aLUIICHHBIX CJI0eB O0IIecTBa elle 0oJiee MAaTKUM, MOCKOJIBKY HIMEHHO M3 HaJIOTOB
BBIIJIAYUBAIOTCS ITOcOOus 1o Ge3padoruiie.

Bbixoz kopriopatuii Ha r7100a1bHBINH YPOBEHb TaKKe MOXKET IPUBECTH K Iepepac-
Hpe/IeIeHHIO BIACTHBIX (QYHKIMH. ['To0anbHbIe ceTeBble KOPIopaLuy, o01aaromme
KOJIOCCAJIbHBIMH 00BhEMaMH JTAHHBIX, KOHTPOJIUPYIOT MOTOKH WH(GOPMAIIUHU, YTO SIBIISI-
€TCsl MOIIIHBIM PECYPCOM BJIACTH. B yCIOBHSAX TOTATBHOTO MOAKIFOUSHUSI areHTOB K CETH
KOPIOpAaIMy MOTYT PErJIaMeHTHPOBATh PAaCIpPOCTpaHEHHE WH(OPMAIMH U BIUATH
HA MPHUHATHE MOJUTHYECKUX PEIICHUH U Pe3yJIbTaThl BEBIOOPOB NP BHEUIHEH BUIUMO-
CTU JieMOKpaTuu. «Bo3HukaeT cobsa3H BO3MOXKHOCTH HAIHAIIMOHAIBHOTO YIIPABIECHHS
MHUPOM, T.€. popMUpOBaHUs cBoeoOpa3Hoi [ nodansroit Umnepun» [13. C. 12].
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4. OOGwecTBa KOHTPONS

M3MeHeHne ycnoBHi TpyAa 3aKOHOMEPHO NMPUBOJIUT K U3MEHEHHUIO CIIOCOO0B
MOBBIMICHHUST TIPOU3BOAUTEIBLHOCTH Tpyaa. KOMIIAHUU B CBOEM CTPEMJICHUH BBIBECTH
KaK MOKHO OOJIbIIIe Pa3IMYHbIX (DYHKIUI BOBHE, COXPAHUB BHYTPU KOMITAHUU TOJBKO
SIPO, COCTOSIIEE M3 BRICOKOKBATM(DHIIUPOBAHHBIX CIIEIIUATIUCTOB C BBICOKUM JOXOIOM,
JIOJDKHBI HAXOJIUTh HOBBIC CIIOCOOBI TIOBBIIICHHSI POU3BOIUTEIILHOCTH TPY/IA JHOICH,
paboTaronux B yAaleHHOM focTyne. Eciu panbiie paboune KOHIEHTPUPOBAINCH B 3a-
KPBITBIX MPOCTPAHCTBAX, I UX ACHCTBUSI OBLIO JIETKO KOHTPOJIMPOBATh, TO ISl BHEII-
HHUX COTPYJIHUKOB (PUKCUPOBAHHOTO PabOUEro Mecra MOXET HE CyIIeCTBOBATh, KaK
1 GUKCHPOBAHHOTO pabovyero BpeMeHu. V3 « IMCUUTUTMHAPHBIX 00IIECTBY», KOTOpPhIE
C HEBEPOSITHOM BHUMATEIBHOCTHIO K JIeTalisiM onuckiBail Mutiens @yko [20], Mbl niepe-
XOJIUM K «OOIIeCTBAM KOHTPOJISD).

Jnst «IUCHMITIMHAPHBIX OOIIECTBY, TOCTUITIIMX CBOETO paciBera K Hayary XX Beka
TSDKENON MHIYCTPHH, XapaKTepHa CErMEHTALUSI COIMAIBHOTO MPOCTPAHCTBA, BBIPAKEH-
Hasl B OpraHU3alyy 3aKPBITHIX IPOCTPAHCTB H30JISIIIHH, I/Ie KOHIICHTPUPYETCS BIIACTh.
WuauBua mo Mepe B3pOCICHHS HEMPEPBIBHO MEPEXOJUT OT OJJHOTO 3aKPBITOTO TPO-
CTPAHCTBA K JPYroMy: CEMbsl, IIKOJIA, apMHsI, 3aBOJI, HHOTJa OOJIbHUIIA U TIOPbMA.
3amaya 3aMKHYTBIX TPOCTPAHCTB — KOHIIEHTPUPOBATh, YIOPSIOYUBATH MPOU3BOIH-
TEJbHBIC CHJIBI BO BPEMEHHU M MPOCTPAHCTBE TAKUM 00Pa30oM, YTOOBI MOJTyUIESHHBIN
3¢ (deKT mpeBbIIIag CyMMAPOBAHHBIN PE3yIbTAaT BCEX KOMIIOHEHTOB TI0 OT/ACIBHOCTH.

Jnst «o011ecTB KOHTPOJISH XapaKTepHa paclpe/esieHHas KHOepHeTHYeCKas! BIIacTh,
KOTOpasi He KOHLIEHTPUPYETCS B CETMEHTHPOBAHHBIX IIPOCTPAHCTBAX M30JIALIUH, HO OC-
HOBBIBA€TCS HA HETIPEPHIBHON MO KOHTPOIUPYIOMNX (QYHKIMH U UX B3aUMHOM
kouBepTamuu [5. C. 226—233]. Ha cmeHy OoJiee Wiim MEHEe YETKUM KOHTYpaM IIpo-
CTPAHCTB KOHIICHTPAIIMU BJIACTU MPUXOJUT CETEBOM Min — B TepMuHax Jlenéza —
PH30MATHYHBIN PEKUM KOHTHHYAILHOCTH BJIACTH. BHEIIHEe MPUHYKICHHE HHTEPHOPH-
3UpyeTcs, COBEpIIaeT Mepexo/l U3BHE BOBHYTPb. [Ipekapuar cTaHOBUTCS «caM cebe
HAYaJIbHUKOM», B PE3yJIbTaTe Yero Pa3MbIBAIOTCS TPAIUIIHOHHBIE 151 POPIUCTCKOTO
pabouero TUCTUHKIMHM pabouee MecTo/noM U pabota/mocyr. OOpazoBaHue, CBI3aHHOE
C TIOJTy4E€HUEM HEOOXOAMMBIX ISl PA0OTHI KOMIICTECHIIMNA, CTAHOBHUTCS TTOXXKHU3HCHHBIM
MPOLIECCOM, MEHSIFOTCSI TEMIT U PUTM PaOOThI. « TFOPEMHBIN PEXKMM JTUCIUIUIAHBI Pa3Mbl-
BACTCsI TEXHOJIOTUSIMUA KOHTPOJIS C KX CUCTEMaMH TIOCTOSIHHOTO TIOTPeOJICHHS U HeTpe-
peiBHOTO pazsutusi» [19. C. 66].

Bce 310 nmonaercs nox MapkepoM «3MaHCHUIIALMU TPyAa»: THOKUM rpaduk 3aHATO-
CTH, OTCYTCTBHE MPHUBS3KH K OIPEACICHHOMY paboueMy MECTY, BO3MOKHOCTh CMCHHUTh
PO IeATENFHOCTH, YBEINYeHHe CBOOOAHOr0 BpeMeH!. OHaKo 0OHAPYKUBAETCS TIOA-
J0T: CBOOOAHOTO BPEMEHHU HE CTAHOBHUTCA OOJbBINE, BMECTO 3TOTO CTHpAETCs I'PaHb
MeXIy pabourM 1 cBOOOTHBIM BpeMeHeM. «Y Hac Oosblie HeT pabodero mecta. Bmecto
HETo MOSIBJISIOTCA pabouee MPOCTPAHCTBO U KU3HEHHOE IPOCTPAHCTBO — U MPEJCTaB-
JSIETCs1, YTO CO BPEMEHEM OHH coJibloTcst B oiHO» [14. C. 59]. ['nOkuit rpaduk u oTcyT-
cTBHE (PMKCUPOBAHHOTO PabOUYEro MecTa 000paYMBAIOTCS HOBBIMU (DOpMaMH AKCILTya-
TaIH, CBOMCTBEHHBIMH 00IIIecTBAM KOHTpOJsL. Pabora Gepercst Ha oM, U3-3a Yero JI0oM
npeBparaercs B padoyee Mecto. «CIeCTBHEM 3TOr0 ,,HEONPEAEIEHHO JOITOro™ pekuma
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BJIACTH SIBJIIETCS TO, YTO BHEIIHUI HA/I30p 3aMeIlaeTCs BHYTPEHHUM YIIPABICHHEM.
KoHTtpois paboTaer ToabKO TOTIa, KOTAa BB 3a0,1HO ¢ HUMY» [19. C. 49].

Tema cOOTHOIIEHUS POCTPAHCTB «PadOYETO MECTa» H «JIOMAITHEH 00CTAHOBKNY,
M3MEHSIONIErocs OT 3M0XH (eonanusma K GopausmMy U noctdopansmy, 3aTparuBaeTcs
B pabore [IBuna I'aprmana «IlocTMoaepHI3M MITH JIOTHKA KYJIBTYpbI HOCT(HOPIM3Ma?»
[6. C. 18—51]. B snoxy ¢eonanmusma 1oM 1 paboTa ObUTM HEOTACTUMBI APYT OT APYTa.
Bce, uto TpeboBanock KpecThIHUHY JJIs1 00eCTIeueH s CBOETO CYIIECTBOBAHUS, HaXO0-
JUIIOCh Y HETO «J0Ma». 3eMJIsl Il KPECThIHMHA — 3TO MUCTOYHUK MHUIIU, €r0 JOM
U MecTo paboThl. HaunHas ¢ mpoMBIIIIEHHON PEBOJIIOLNY, BBI3BABILIEH POCT TOBAPHOIO
MPOU3BOCTBA, IPOUCXOUT Pa3MEKEBaHIE IPOCTPAHCTB JIoMa U pabOTHI IPYyT OT ApyTa.
DKOHOMHYECKHE UTPOKH B OOJIBIIMHCTBE CBOEM YTPATHIIM BO3MOXHOCTB YOBJIETBO-
PATH CBOU MOTPEOHOCTH, HE BCTYTAs IIPH 3TOM B PHIHOYHBIM 0OMeH. Bo3HuKkaeT Bce-
oOmas (uau 0600IIeHHas) 3aBUCUMOCTh OT pbhIHKa. YTOObI 3apaboTaTh JAE€HBIH IS
MOKYIIKM HEOOXOANMBIX JJIsl BEDKUBAHHS TOBAPOB, HAZ0 BCTYIHTh B PHIHOYHOE B3aHMO-
JIEWCTBHE C IIEJIBbIO MPOJIATh APYTHE TOBAPHI, B TOM YHCIIE OOMEHSTH CBOM OObEKTUBU-
POBaHHBIN B TOBapHOH opme Tpya Ha 3apaboTHYIO TuaTy. MecTo, rie Thl IpoIaciib
CBOHM TpYIl, MIPOTUBOIIOCTABIISIETCS JIOMY, BBIMOHSIOMIEMY PEKPEAMOHHYIO U JIOCYTO-
ByI0 (hyHKIMH. «C OHOW CTOPOHBI, JIOH, 35KaThle PaMKaMH PalliOHAIN3UPOBAHHOTO
(bopANCTCKOTO MPOU3BOJICTBA, OUTYIAIN ce0sl Kak 00BEKTUBHBIE ()ParMEHTHI CPEJIbI,
PEryaupyeMoil 4y KepoHON JIOTUKOM KalUTaTUCTHYECKON panuoHaabHOCTH. C 1pyroit
CTOPOHBI, MACCOBOE MOTPEOICHNE (nOpodHCOeHHOe 8Ce meM dHce hOPOUCTCKUM NPOU3-
600cmeom — nipuMedanue E.1].) 1aBajo JI0sM WLTFO3UIO0 HEMPUKOCHOBEHHOCTH YacT-
HOM JKU3HH, COCPEIOTOYCHHOCTH Ha CAMOM Ce0€ 1 M30JIMPOBAHHOCTH OT BHEIIHETO MUpa
B OKPYXEHHH CBOEH CEMbHM M MMYyILECTBA. Takas WUIIO3Usl BO3HUKAJIA B PE3yJIbTaTe
TOTO, YTO (hParMEHTAPHOCTH, MPUCYIIIasg paboueMy MecTy, ObUIa OT/IeNIeHa BO BPEMEHU
Y TIPOCTPAHCTBE OT IEJIOCTHOCTH, CBOMCTBEHHOM IoMalTHe# ooctanoBke» [6. C. 27].

Ha coBpemeHnHOM 3Tare pa3BUTHS KallMTaau3Ma MOHSATHS I0Ma U pabOThl CMEIIH-
BAIOTCS: JOM CTAHOBHUTCS PabO4YMM MECTOM Oyiaroapst COBPEMEHHBIM TEXHOJIOTHIM,
PACHIMPSAIOLIMM BO3MOKHOCTH YAAJIEHHOI'O JI0CTYTIA, OCYIIECTBISIEMOro uepe3 udpo-
BbIE JIeBaiichl mocpeacTBoM MHaTepHeTa. [Ipu 3ToM MeHsieTcst puT™M paboTHhI.

B smnoxy ¢opauzma pabodee Bpemsi ObLUTO ONpeAeTIeHO CMEHAMH, TPOU3BOJICTBOM,
PUTMOM KOHBEHEpOB, a B MOCT(POPAUCTCKOM OOIIECTBE PACIIPOCTPAHSIETCSI CBOOOIHBIN
pabounii rpaduK, MO3BOJAIONIHIA padoTaTh B ya00HOE BpeMsi. Pe3ynbraroM 3TOrO sBIIS-
€TCsl pacpOCTpaHEHHE MPOSKTHON (OPMBI PabOTHI, IPU KOTOPOM PaOOTHUKU TOTOBBI
K nepepaboTkaM U HepuKCHUpOBaHHOMY pabouemMy JHIO, TOCKOIBbKY MPOEKT, B OTIUYNE
OT PYTHHHOM HEOINpPEAEIeHHO J0JIToi paboThl Ha KOHBEWepe, paHO WM TO3THO 3aBep-
mmtes. BaxHO OTMETHTB, 4TO pabodyre camMu OTAAIOT MPEANOYTEHHE MPOCKTHBIM
(a 3HQUUT — SMU30AMYECKUM) (hOpMaM 3aHITOCTH, a He PyTUHHBIM. [Icuxonormueckoe
YIOBJIETBOPEHHE, MOTyYaeMOe OT 3aBEPIICHUS MMPOEKTA, BHI3BAHO B TOM YHCIIE MHTE-
puopH3anueil BIacTHRIX (PyHKIMI BOBHYTPb, 3aMEHOW BHEUIHEW NMPUHYIUTEIbHOCTH
BHYTPEHHUM KOHTPOJIEM, JIESTUTUMHUPOBAHHBIM TICUXOJIOTUYECKUM YIOBJIETBOPEHUEM.
WNHpiMu crioBamMu, yJIOBOJIBCTBUE JIMIIL MACKUPYET CTPYKTYPHOE MPUHYKIEHUE UHOTO
MOpsIIKA.
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Ha cmeHy TpyA0BOi#l pyTHHE NPUXOAUT MPOEKT, KOTOPBIN, Kak nuiieT [lackans
['uneH, «...JeHCTBUTENBLHO PE3KO TMOBBIIIAET MPOU3BOUTEIBHOCTD U MHTCHCU(ULIUPYET
TBOPUYECKHUH XapakTep Tpy/a, HO B TO K€ BPEMH ... ABJIAETCA YA00HBIM CIIOCOOOM IICH-
XOJIOTHYECKOH, COIMATbHON M (PU3NUecKOr SKCIUTyaTalui. BIoXHOBIIEHHBIE HIee po-
€KTa YYaCTHUKH BOOOPa)XaloT, YTO HALLIH It ce0s pail Ha 3emiie, MOCKOJIBbKY UM
Ka)KeTCsl, 4TO UX KOJUIEKTUBHOE TBOpUeCcTBO Oe3rpaHndHo. Ho Te, KTo ckadeT oT nmpoekra
K MPOEKTY, NOCTENEHHO OCO3HAIOT, YTO TAKOH crocod paboThl MUTAETCS TOJIBKO MX
MHTEJUICKTyaIbHOM U (pr3nueckoil sHepruel, B KOHEUHOM UTOre IPUBOJIS K UCTOIIECHHUIO.
[IpoekT BbKMMAET Bac 10 nocieaHei kammm» [6. C. 165—166].

[IpoekT kak HOBBIN COCOO MOOMIIM3AIMK BHYTPEHHUX CHJI HAEMHOTO PaOOTHHKA
OPHEHTUPOBAH HAa JIOCTHXKEHUE OIPEJEIIEHHON L. JIOCTUTHYB LIEH, IPOEKT 3aKphbl-
BAeTCs, IOCJIE Yero pabOTHHUK MILET HOBBIM U Tak jaasnee. HOBBIN NPOEKT MOXKET moTpe-
00BaTh OT PaOOTHHKA MHBIX KOMIETEHIINH. B 3THX yCIOBHAX yBETHYMBACTCS LICHHOCTD
rHOKOCTH paboyero, ero yMeHus IPUCIOCOOUThCA K JUHAMUYHO MEHSIOIIEHCS KOHb-
IOHKTYpE phIHKA. 3HAHUS ¥ KOMIIETEHIIMM MPHUOOPETAIOT KPAaTKOCPOUHBII XapakTep, Kak
ormeyan Puuapa CeHHeT: ecnu paHblle pabodne MOTJIHM MPUOOPECTH 3aJaHHBI Ha0OoP
HAaBBIKOB U IIPETEHJI0OBATh Ha IOCTENEHHOE BOCXOXKIEHUE 10 KApPbEPHOU JIECTHULIE,
TO TENEPb HY’KHO MEpeyunBaThcs BCIO Ku3Hb [16]. beitk ymMHbIM B XXI Beke o3HavaeT
«...OBITh TMHAMUYHBIM U HOMAJIMYHBIM, OBITh MPOTHB IIEHTPATM30BAHHOM OIOPOKPATHH;
BEpUTH B AUAJIOT U KOONEPAIMIO, @ HE B LIEHTPAJIbHYIO BJIACTh; B TMOKOCTb, a HE B pYy-
TUHY; B KYJbTYpYy M 3HaHUS, @ HE B IPOMBIIIJIEHHOE MPOU3BOACTBO; B CIIOHTAaHHOE
B3aMMOJIECTBHUE U ayTOMOA3MC, a HE B 3a7aHHyt0 uepapxuio» [19. C. 57]. Onaum
U3 IVIaBHBIX CIIOCOO0OB MUHHUMH3ALUH HU3JEPKEK MOCT(HOPIUCTCKON MOJIEIN SKOHOMHU-
YECKOTO Pa3BUTHSA SBJSIETCS YBEMUSHNE THOKOCTH PBIHKA TPy, YTO O3HAYAET «IIepe-
JIOXHUTH OpeMsi PHCKOB Ha IUIEYM PaOOTAIOIINX U X CeMeH, nenast ux emie 0ojee ys3BH-
meive» [18. C. 10].

Eme omHUM cpecTBOM YBETMUYEHHS TPOU3BOUTENIHHOCTH TPy/a sBisieTcs: addex-
TUBHBIN WHKUHUPHHT, CBOMCTBEHHBIN 00IIECTBAM KOHTPOJIS: «Oy/Ib YMHBIM, OyIb Kpea-
THUBHBIM, HE TIOTOMY, YTO TeO€ MPUKA3BIBAIOT, & IOTOMY, YTO ThI XOUEIIh BEIPA3UTh CEOs,
XOuellb MOTpedsATh OO, [T ATOTO HYKHO padoTaTh »dexTrBHe». Ha 310ii mouse
BO3HHMKAIOT OECKOHEYHbIE TPEHUHIH, CEMUHAPBI, BEOMHAPBI, MacTep-KIacChl U BOPK-
IIOTIBI — BCE 3TO MPHU3BAHO «C/IENaTh TeOs Jyuine». PexiamMHbIi cioran o0ImecTB KOHT-
poJisi: «cTaHb Jy4umeit Bepcueil ceds». Ilog wrydieity, KOHEUHO, OPa3yMeBaeTCs
«bonee 3(hpekTHBHOIN» B MPOU3BOJICTBE U MOTPEOICHHH.

W3menuBIIMECcs: MO MPOM3BOACTBA U PACHpPEENICHNs] B3aUMOCBSA3aHbl C U3Me-
HEHUEM YeJIOBEUECKON MIEHTUYHOCTU. MIeHTHYHOCTD, 10 BhIpaxkeHUto 3urmyHra bay-
MaHa, CTAHOBUTCSI «JTMKBHIHOI», TO €CTh IIEPECTAET ObITh NPEITHUCAHHBIM UMIIEPATUBOM
Y CTAaHOBHTCS TIPOU3BOJILHBIM KOHCTPYKTOM. [10/J00HO yMEHHSIM, 3HAHHUSM U CHCTEME
HaiiMa UJIEHTUYHOCTh YEJIOBEKA TOKE CTAHOBUTCS «KpaTKocpouHoid» [2]. «[Tomumo
HE3alIUIIEHHOCTH TPyJa U HE3alIMIIEHHOCTH OOIIECTBEHHOIO J0XO0Ja MpeKapuary
HEJ0CTaeT CaMOMICHTU(UKAIINY Ha OCHOBE TPYI0BOH aesrenbHocTH» [18. C. 29].

Ecnu oOpatuts BHMMaHME Ha aKTUBHOCTB JItoJiel B VIHTepHEeTe Kak COBPEMEHHBIN
croco0 pa3BiI€UYEHUs U CAMOBBIPAXKEHUS, TO MOKHO 3aMETUTh, YTO YEJIOBEK B CETH
MIPEACTABIISETCS IUCKPETHBIM IIOTOKOM IIOCTOB, B KOTOPOM OH BBIPAXa€T CBOIO HJICH-
TUYHOCTH. Ha mepeceueHnu pa3innyHbIX KyJIbTYPHBIX TPEANOYTEHHA, TOCYTOBBIX U TPO-
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(eccHOHANIBHBIX COOBITHIN, TOTPEOUTENBCKOTO HHTEPECa POXKIAETCSI CKOHCTPYHUPOBAH-
Hasi UIEHTHYHOCTh, KOTOPast MOXKET OBITh U3MEHEHA B 000N MOMEHT. DTO SIBIACTCS
3epKaILHBIM OTPAKEHUEM IU30AMYECKOM 3aHATOCTH, TaK KaK WACHTUYHOCTh B KAKOM-TO
CMBICJIE TAK K€ CTAHOBHUTCS «3MU30AHYECKON». CeTh HAXOAUTCSA B MOCTOSIHHOM JMHA-
MUYHOM M3MEHEHHH, )KMBET TOJIBKO CErOAHAIIHUM JHeM. Ha cMeHy ymMeHHto cocpeno-
TOUUTHCS HA YEM-TO OJIHOM MPUXOJIUT MyJibTU3alauHoCcTh. Kak numer ["ait CTaHauHr,
00pa30BaHHbIN M — 3TO YM, IPU3HAIOLIUI MOJb3Y «CKYKW», COCTOSIHUS TTOKOSI M CO3€ep-
nanus [18. C. 40]. Ho moasM, BCTpOEHHBIM B CETh, HEKOTIa cKy4daTh: «CKy4yaTh — 3Ha-
YHUT MPOCTO OBITH OTIEIEHHBIM OT KOMMYHUKATUBHOW MATpUIlbl SMS-coo0meHu#,
YouTube u dactdyna, neiicTBYOMMX B Ka4eCTBE CTUMYJIA U peakuu. To ecTb ObITh
OTJIIYYECHHBIM Ha KaKOW-TO MOMEHT OT IMOCTOSIHHOTO TIOTOKA CJIaJIKOBATOTO BO3HATPaXK-
JeHust, BbiaBaemMoro 1o 3ampocy» [19. C. 51]. Takue hopmbl pa3BiedeHus] CTAaHOBSATCS
KpaeyToJbHBIM KaMHEM OOIIECTB KOHTPOJIS C pacupeneeHHOW KHOepHeTHIEeCKOM
MOJIENBIO BJIACTH, YTO B3aUMOCBSI3aHO C MOCT(OPIUCTCKUM CIIOCOOOM OpraHU3aIluu
NPOM3BOJICTBA U MPEKAPHBIMU (POPMAMU 3aHATOCTH.

3aknoyeHue

JIro6ast neiicTBUTENILHO NHHOBAITMOHHASI TEXHOJIOTHS, Oy Iydr BHEJPCHHOMW B TIPO-
W3BOJICTBO, HE TIPOCTO OTKPHIBAET HOBBIE BO3MOXKHOCTH Pa3BHUTHS OOIECTBA, HO B HE-
KOTOPOM CMBICIIE MPEIONPEALISET 3TH BO3MOKHOCTH, HECET COOCTBEHHOE «ITOCTaHUE,
WMeET MOTEHINAIIBI U JIMMHUTHI CBOETO UCTIONB30BaHUS, HHEPIIMIO CBOCH DKCILTyaTaIl|H,
YTO, OJIHAKO, HE 03HAYAET, YTO HET BO3MOKHOCTH TOUEYHO KOPPEKTHPOBATH KypC 00-
IIECTBEHHOTO pa3BUTHA. MHBIMU cli0BaMu, eCiiv I POBBIC TEXHOJIOTHH HE TMTOBBIIIAIOT
KaueCTBO KHU3HU JTIOJECH, BCErJIa OCTACTCS BO3MOKHOCTh 3TH TEXHOJIOTUH H3MEHHTD,
HE OTKa3bIBasICh OT HUX IMOJIHOCTHIO. Takol BUA paluKalIbHOW KPUTUKUA Mbl OCTaBUM
aynautaM. [ 1TaBHOE — OCO3HaBaTh, KaKUE MOCIICICTBUS OYIYT UMETh TC¢ MJIM HHBIC
BHOCHMBIC U3MEHEHHS. be3yCIIOBHO, KaXkasi M3 OMMCAHHBIX 3/1eCh TCHICHIINN TpeOyeT
Oosiee AEeTATLHOTO M3YYEHHs], OJJHAKO ClIeAyeT OpaTh BO BHUMaHHE X CUCTEMHYIO B3a-
UMOOOYCIIOBIICHHOCThH (ITOTIBITKA OMUCAHUST KOTOPOU ObliIa Tpe/CTaBlIcHA B IAHHOMN
CTaTbhe), TaK KaK KOPPEKTUPOBAHUE HANIPABJICHHUS ABMKEHHSI OTHOW U3 TEHIEHIIHIA CIIO-
COOHO TIPUBECTHU M MPUBEAET K U3MEHEHUIO BCEX OCTAJIbHBIX.

HNudopmanus o puHaHcupoBanuu u 6aarogapHoctu. [IyOnmmkanust HOATOTOBIEHA B paMKax JIesi-
TEJLHOCTH Beyllel HaydHol mkonsl MI'Y umenun M.B. JlomonocoBa «Tpancopmanum KyJabTyphl,
obmecTBa U uctopun: HUIOCOPCKO-TCOPESTUUCCKOS OCMBICICHUE» U MPHU mojacpkke PODU
Ne 18-011-00980 «,,CounanbHasi 3BOJIOLUA U ,,IpoTpecc’ KaKk KaTerOPUU HOMOTETUYECKOTO
MO3HAHUS.
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The Impact of Digital Technologies
on Production Models and Forms of Employment:
Socio-Philosophical Analysis

E.G. Tsurkan, E.D. Dryaeva

Lomonosov Moscow State University
GSP-1, Leninskie Gory, Moscow, Russian Federation, 119991

Abstract. The process of integration of digital technologies into the structure of social production and
distribution leads to a series of definite trends in capitalist development. These trends are regular and
interdependent. The acceleration of information exchange provides an opportunity to replace the Fordism

SOCIAL PHILOSOPHY 545



Uypkan E.I'., dpsesa 2./0. Becmnux PV/[H. Cepusi: @UJIIOCODHUA. 2019. T. 23. Ne 4. C. 533—547

with a thriftier network model, which involves outsourcing and reducing the longevity of contractual
obligations and hiring relationships, which leads to the precarization of labor of a certain social group,
which can be described as “precariat”. The change in working conditions leads to the change in ways
of increasing labor productivity, which is the reason for the emergence of “societies of control” characterized
by: distributed power, embedding previously external coercion into the personality, affective engineering,
prolongation of the educational process, increasing tempo and rhythm of work, spreading the project as
the form of work replacing routine forms, and the emergence of a liquid short-term identity inherent
in representatives of the precariat. This article aims to discover and demonstrate the interconnection between
these processes. Achieving this goal will open the way to a more thorough separate study of each of these
processes in the future but this research will be made from the perspective of their systemic unity. According
to the purpose of the article, the structure of work is the following: the first section is devoted to the accelera-
tion of social time, which is connected with the compression of social space and with the change in scale
in which commercial and state enterprises can operate. Quick positive feedback, which is provided
by the digital network, leads to changes in the infrastructure of enterprises and the transformation
of production and logistics models (Section 2). In addition, the acceleration of the feedback between
the employee and the employer leads to the precarization of labor (Section 3), which is accompanied
by the appearance of “societies of control” (Section 4).

Key words: Fordism, network production model, precarious forms of employment, liquid identity, societies
of control, capitalism, digital technologies, internet
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TeMa MpaHcyeHOeHmManbHot memaghuzuxu. TPagUIIMOHHO Ha TPAHCLEHICHTAIbHBIX
CEeMUHApax MpeJICTaBJIEHbI JBE OCHOBHbIE JIMHUU (MOJyca) TPAHCIIEHIEHTAIN3Ma, BOC-
xomsmmx K M. Kanty (co6ctBeHHO TpaHcneHaentanmusM) u J. ['yccepmio (heHOMEHO-
JIOTHS1), KOTOPBIE U ONPENEIISAIOT CTPYKTYPY CEKIIMOHHBIX 3acenanuil. bonee cnenyans-
HbIMU TeMamu cemuHapa—-2019 BeicTynimm ¢unocogus cos3nanus (B OCHOBHOM, B paM-
KaxX (heHOMEHOJIOTHYECKOT0 IOJX0/1), InUcmemonoaus u ¢puiocogus nayku (KaHTOB-
CKasl TEOPHsl OIIbITA) U OTHOCUTEJIBHO HOBAasl TEMA MPAHCYEHOEHMAIbHOU MeO0I02UU.
Kpome Toro, Ha cemunape—2109, B pamkax 00CYy/JI€HUsI OCHOBHOW TeMbl, ObUTH Opra-
HHM30BaHBI J1Ba KPYIJIBIX CTOJIA 10 Kpumuyeckou onmonozuu (Metapusuke) H. [ apmmana
(monmeparop A. Ilatkyne) u deckpunmusnou memaghuzuxe (mopeparop C. Karpeuxo).
B pabore cemmnapa mpunsiinm ydactue Oosnee 100 dyenoBek (cM. mporpamMmy:
https://gaugn.ru/ru-ru/faculties/philosophy/seminar). K Hauamy paboTtsl cemunapa ObLI
MOJITOTOBJICH COOPHUK Te3uCOB (cM.: https://gaugn.ru/Portals/0/download/2019/tesis.pdf).

TpancuenneHTanbHb ceMunap—2019 Hauasncs ¢ npuBeTCTBEHHOTO cnoBa « TpaHc-
LICH/ICHTAIBHBIA MJI€aIN3M, TPAHCLEHICHTalIbHasl (PEHOMEHOJIOTHsl, TPAHCIIEHIEHTab-
HBIN peanu3my npezacenatens Oprkomurera ceMruHapa, akagemruka PAH B.A. Jlektop-
CKOT0, TJIe OH MPOOJIeMaTH3UPOBAl BRIHECEHHYIO /i1 00CYXJIEHUS POOIEeMAaTUKY
TPaHCIEHACHTAIBHOIO TIOBOPOTA B COBPEMEHHOM (priiocopuu u HAMETHII IIyTH €€
peueHus.

Temoit yrpennero mieHapHoro 3acefanus 18 anpens Obiia «TpaHcueHIeHTaNbHAS
(xaHTOBCKas) MeTadu3uka: MeTadpuzuka u/uiau uaeanusm». [lepBbiit «OCHOBHOI»
noknaguuk J{. Xoran (D. Hogan) oTcTamBan npuHaaIeKHOCTh KAHTOBCKOTO TpaHC-
LEHJCHTAIU3MA K UJICATTU3MY, UCXOSl U3 UJICATIbHOM MPUPO/Ib IPOCTPAHCTBA U BPEMEHHU
KaK alpuoOpHBIX (hOPM UyBCTBEHHOCTH.

OpuruHanbHOCTb OAX01a XO0raHa 3aKIK4anach B TOM, YTO UICAJIbHBIA XapaKTep
MPOCTPAHCTBA M BPEMEHH OH IBITACTCS 0OOCHOBATh KOMIUIEKCHBIM 00Pa30M, TPHBJICKast
JUIS1 3TOTO HE TOJIBKO KAHTOBCKYIO TPAHCLEHICHTAIbHYIO 3CTETUKY, HO TaKXKe aHTHHO-
MHUH yucToro pasyma («Kputuky uucroro pasyma») U KaHTOBCKYIO «KpuTHKY mpak-
TUYECKOT0 pa3ymay, 4yTO MO3BOJIAET XOraHy HpPeUI0KUTh CUCTEMATUYECKUI MOAX0.
K 000CHOBaHHMIO/TPAKTOBKE TPAHCLIEHICHTAILHOTO Haecanu3Ma Kanra.

Oc000 HanpsHKEHHBII HHTEpeC Ha MEPBOM IUICHAPHOM 3aCelaHNH BBI3BAJIN JIOKJIAIbI
C. Katpeuko «SIBnsieTcs 11 KaHTOBCKUM TpaHCUEHIEHTAIN3M uaeanuzmom?» u M. Co-
6oneBoit «KanToBckuii MU(}: €TMHCTBO TPAHCLIEHICHTAILHOMN aNmepuenii 1 00beK-
TUBHas1 peabHOCTh». OHM OTCTauBaIH MO3UIINIO, TIPOTUBOIOIOKHYIO OCHOBHON ycTa-
HOBKe XOraHa, a UMEHHO OOOCHOBBIBAJIM TE3MC O PEAIMCTUUYHOCTH KAHTOBCKOTO
MoJX0/1a. DTO O3HAYAET MPU3HAHKE CYIIECTBOBAHUS MaT€pPHAIbHOIO (PEATBbHOI0) MUpa
BELIEH, KOTOPBIN MBI U [TO3HAEM IIOCPEACTBOM sABICHUM. [Ipn 3TOM NOKIaTUMKU BBI-
OpaJiu pa3Hble CTpaTeruy UHTEPIPETALMN KAHTOBCKOI TEOPHHU OTIBITA.

B cBoem noknage C. Katpeuko paccMoTpen TpH BO3MOKHBIX Pa3HOBUIHOCTH
ujeanu3Ma: KOHCTPYKTHBHU3M, OObEKTUBHBIN HJ€aJIN3M, WIH TPAaHCILEHIEHTaIbHbIH
peanusm (tuna Jleitbuuna), cyObeKTUBHBINA HUEaTU3M, WIH (EHOMEHAINU3M (TUMa
Bepkinn), — 1 mokaszai, 4YTo KaHTOBCKHI TPAHCUEHIECHTAIN3M HE MOXKET OBITH COOT-
HECEH HU C OJHUM U3 HUX. Hanbomipuryro TpyJHOCTb 3/1€Ch IpeACTaBIseT (EeHOMEeHA-
mu3M bepkiy, BOKpyr KOTOpOro (ToyHee, BOKPYTI BO3MOXHOM KOHIETITYaabHOM Ou-
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3octu bepkin u Kanra) B coBpeMEHHOM KaHTOBEIEHHH PA3ropesics CIIOp MEXKIY CTOPOH-
HUKaMU UHTEPIPETALUN 08YX MUPOB» U 08YX acnekmos. IIpuMbIkast KO BTOPOM U3 HUX
(B LIMPOKOM CMBICJIE KaK T€OpHH siBistolerocs), Karpeuko cunuraer, yto Kant nojg
SBJICHUSIMHU [TIOHUMAET, MPEXKJIE BCEro, IPOCTPAHCTBEHHBIE TENA, IPEIMETHI HALIETO
onbiTa. TOT (hakT, YTO OHM JAIOTCS HAM B HAIIeW YyBCTBEHHOCTH MOCPEACTBOM (HopM
NPOCTPAaHCTBA M BPEMEHH, HE JeaeT UX CyObEeKTUBHBIMHU M HCaJIbHBIMU, T.€. OTHOCS-
IMMCS K MIesIM Halero yma. Katpeuko mpoBOAWT aHAIOTUIO MEKAY HAlllMMU YyBCT-
BEHHBIMU OpraHaMu 1 (PU3NIECKUMHU PUOOpaMH, KOTOPBIE TOMOTAIOT YTO-TO Y3HABaTh
0 sBIsIIOIIMX s Bemax. OH MOSICHSET 3TOT MOMEHT Ha TpUMepe ¢ Teneckonom. M3obpa-
YKEHHE Ha JIMH3E TeJIECKOIa — OOBEKTUBHOE SIBJICHHE, C IIOMOIIBI0 KOTOPOTO MBI MOKEM
YTO-TO y3HATh O 3BE€3/1aX, KOTOPhIE U €CTh B JIAHHOM CJydae BeIllH-CaMHU-Mo-cede.
Bemu-camu-no-cebe TOKIaAUUK TPAKTYeT KaK PeaibHO CYHIECTBYIOIIUE MPEIMETHI,
KOTOPBIE MPEACTABISAIOT COO0M OCHOBAaHUSAMM SBICHUI M KaKMM-TO 00pa3oM B HUX
SIBJICHBI/TIPEJICTABIICHBI.

B noxnane M. Co6oseBoil KaHTOBCKHE SIBIICHUSI HHTEPIPETUPYIOTCS UCKITIOYH-
TEJIbHO KaK Halllh MpPeJICTaBJICHUs, KOTOPbIE YKA3bIBAIOT HA MPEIMETHI OMbITA, T.€.
Ha BHelIHUI Mup. Haliie mo3HaHue, To €CTh BEHIHECEHUE KATErOPUAIbHBIX CYXICHUIH,
HaNpaBJICHO UCKIIIOUMTEIBHO HA ATU sIBIIEHUsI-TIpecTaByieHusl. Ho Mbl MOXeM COOTHECTH
HAIIN CYXK/IEHHS C MIPEAMETaMH OMbITa U TAKUM 00Pa30M JOCTUTHYTh UICTUHHOTO 3HAHUS
0 BHEIIHEM MaTepuajIbHOM Mupe. ITo, no MHeHuo CoboneBoii, mpuBoauT Kanra
K MUY O YHCTOM OIIBITE, B KOTOPOM HaM JAIOTCS MPEIMEThl KaK OHU CYUIECTBYIOT
B Mupe. B xone auckyccun CoboneBoit ObUT 3a/1aH BONPOC: MOYEMY Hallle T03HaHUE
no Kanty He MoxeT cpa3y ObITh HalpaBICHHBIM Ha MPEIMETHI OMbITA, & TOJDKHO OBITh
00s3aTeNTbHO MMO3HAHUEM IPEICTABICHHIA?

Mupom MaTepuanbHbIX Bellel peaabHOCTh y Kanta He orpannunBaercs. Cobonena
oOpamaer BHUMaHue, 4yTo y KaHTa cylmecTByeT Takke MUPbl HPaBCTBEHHOCTH, Pellu-
THO3HOTO M 3CTETUYECKOTO OIbITa U T.1. OO 3TUX MUPAX Mbl MOKEM TOJIBKO MBICIHUTb,
OHH JIaHbl HAM B KQ4€CTBE HOYMEHOB, KOTOPBIE U SIBJIIOTCS BEIIAMU-CAMUMHU-TI0-ce0e.
[Toyyaercsi, 4T0 UMEHHO OHU M O0YCIaBIMBAIOT MUP MPOCTPAHCTBEHHBIX BEIICH,
KOTOpBIE HaM JatoTcs B onbite. CoboseBa He IeNaeT 3TO BBIBOJ, HO OH CIIEyeT U3 O0IIEero
MPUHIIMIIA KAHTOBCKOTO TPAHCIIEHIEHTAIN3MA, COTJIACHO KOTOPOMY BEIIM CaMu 1o cebe
SIBJISIFOTCSI OCHOBOM SIBJICHU.

JIoCTaTOYHO MHTEPECHBIM MPEJCTABIISETCS KOHLENTYaIbHOE IPOTUBOCTOSIHUE CJIe-
nyromuyx nByx nokiaanoB A. Cregencona (A. Stephenson) u C. Kyckosoii. A. Creden-
COH, KPUTHKYS BIUSATEIbHYIO COBPEMEHHYIO PEATMCTUUECKYI0 HHTEepnperanuto JI. Di-
naiic (cM. ee kaury 2015 1.), cuMTaeT, 4YTo MPU TPAKTOBKE KAHTOBCKOTO TPaHCIICHICH-
TaJM3Ma MBI JOJDKHBI BBIOpATh MO0 peanu3M, Tud0 uaeanusM, HO He 00a BMecTe.
KyckoBa ke, HanpoTuB, MPUBOAUT aPTyMEHTHI B MOJIb3y COBMECTHUMOCTH PEATTUCTUYE-
CKOT'O M UJICAJTUCTUYECKOI0 PACCMOTPEHHSI KAHTOBCKUX BEILEH B KQUECTBE IBYX KOMILIE-
MEHTapHBIX MHOXKECTB (YTO COMIKAET STOT MOJXOJ] C TPAKTOBKOHM P. XaHHBI, cM. Tarke
cuHTe3 peanusma u uaeanmsma y H. 'aptmana Huxe).

B noxnamax 0osee monoasix uccienosareiieit Kaura — M. Escturneesa u U. bo-
notoBa (HUY BIID) — Tema cooTHeceHHs KAaHTOBCKOTO HEAIM3Ma U peau3ma moiy-
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yiia nansHelee pasputre. Joknaa M. EBcturaeeBa ObuT MOCBAIIEH CTPOCOHOBCKOMY
IIPOYTEHHUIO KAHTOBCKOI'O TPAHCLEHACHTAIN3Ma, KOTOPBII IPOTUBOIIOCTABUII IMIIUPH-
YEeCKHMI peasu3M U TpaHCLUEHACHTaIbHbIN uaeanusM Kanra. [1o MHeHUIO AOKIIaaunKa,
3TO MPOTHBOIIOCTABICEHUE MOXKET OBITh «CHATO», €CIIM MBI OyJleM pa3BHBaTh Oojee
cyabble, B OHTOJIOTMYECKOM CMBbICIIE, MHTEPIIPETAl[M KAaHTOBCKOI'O TPAHCIICH/IeHTa-
JU3Ma, IPUMEPOM YETO BBICTYIAET Memoooa02uieckoe MPpoYTeHHEe KaHTOBCKOM KOH-
uenuuu I'. DmMcoHoM, 0JTHOTO U3 MMOHEPOB U BIMATENBHBIX MOCIEI0BATENEH TEOPUN
nByX acriekToB. B pokmane WM. boioToBa ObuT BhICKa3aH TE€3MC, YTO JJISl TOYHOTO TIOHH-
MaHHs1 KAHTOBCKOT'O TPAHCLIEHJCHTAIN3MA, €r0 «KOIEPHUKAHCKOIO IIEPEBOPOTA» B Me-
TausKke, Hy)KHO IPUHIMATh BO BHUIMAHUE HE TOJIBKO KAHTOBCKHE Pa0OThI KPUTHYECKOTO
nepuoza (Tpu KaHTOBCkue Kpumuxu), HO M KaHTOBCKHE Ooiiee panHue («Mpiciau
00 MCTHHHOM OLIEHKE KMBBIX CW») U no3auue (Opus Postumum) pabotel Kanta, B Ko-
TOPBIX OH MOCJIEI0BATEIBLHO PA3BUBAET CBOM TPaHCIEHIECHTAIBHBIN METON' .

3aKOHYMJIICS 3TOT JIEHb JIBYMs KPYIVIBIMH CTOJaMU (MUHHU-OOCYXJEHUSMH).
ITepBbiif U3 HUX OBLT MOCBSIEH KKPUTUYECKOMY» Pa3BUTHIO TPAHCLEHICHTAIN3MA
y H. 'aptmana. 3necs Obimu npeactasinens! nokiaas K. [lerepcona (K. Peterson)
u A. INarkysms, nocesiennasie pabore H. 'aptmana «Ilo 3Ty cropoHy mneanusma u pea-
mMa» (1924; u ee mpeacrosiieMy nepeBoay Ha pycckui s3elk A. [laTkynem), 9to
MPOJODKUIIO TEMATUKY IUICHAPHOTO 3acenaHusi. Bropoil Kpyrublii cTon ObuT cBsI3aH
C pa3BUTHEM KaHTOBCKOTO TPAHCLICHACHTAIM3MA B TIPOEKTE OeCKPUNMUBHOU MEMADU3UKU
(IT. Ctpocon), koTOpHBIHA Moxy4nt noaaepxkky rpanra POOU (2019; Ne 19-011-00925;
yuactauku: C. Karpeuko, 1. HeBaxaii, O. Myxyraunos, A. llusn).

YTpeHHee mieHapHOE 3aceaHue BTOporo AHs KoHdepenuuu (19 ampens) Obu1o
MOCBSILEHO 00CYXICHUIO TPAHCLEHCHTAIbHOW MeTapU3UKU B pamMKax (heHOMeHO-
Joruyeckoi tpaauuuy. KiroyeBplMu JOKIIaquMKaMu 31ech BICTynuiau Mura Pemep
(I. Romer), koTopast ipeicTaBWIa TpaHCICHICHTaIbHY 0 MeTadm3uky JI. Tenrenu u nana
CBOE COOCTBEHHOE Pa3BUTHE JAHHOTO moaxona’, u Anexcanap IInemws (A. Schnell),
KOTOPBI TOMHUMO CBOETO TPAHCLIEHJCHTAIBHOI'O MPOEKTA CHEKYIAMUBHOU MEeMADUIUKU
o0pucoBal ele HECKOIBKO BO3MOXHBIX MPOEKTOB COBPEMEHHOW TPaHCHECHICHTAILHOM
MeTaU3UKH: TpaHCIEHACHTaIbHO-MeTadm3nueckue koHuenimu f. [arouxu, JI. Ten-
reau, Y. Pemep u M. Pummpa (Bocxozstiero k M. Xaiinerrepy). Mznarats noxpoGHocT!
KaX/I0TO U3 3TUX — TEXHUYECKH CIIOKHBIX — IMOJXO0/I0B B IaHHOM 0030pe HE Mpea-
CTaBIISIETCSI BO3MOXKHBIM, HO 00OpaTHM BHHMaHHUE Ha CIEAyIoliee 00CTOATENbCTBO: C O/I-
HOI CTOPOHBI, 3TU IMPOEKTHI OTHOCSTCS K MOCTTYCCEpIIEBCKOM (heHOMEHOIOrHH (pa3BU-
BacMbIM 3-M U Jjake 4-M MOKOJIeHHEM (DEHOMEHOJIOIOB), HO, C JPYroi CTOPOHBI, MPU
3TOM MPOUCXOTUT OIpPEeNICHHOE 00paIeHne/BO3BPaT K KAHTOBCKOMY TpPaHCIICH/ICH-
TaJU3My, €ro MOCTaHOBKaM MpoOJIeM U CIIocoOaM X PEIIeHUsI.

JlononHWIM OCHOBHBIE JTOKJIAJbl COACp KATENbHbIEC BRICTYIUIEHUS B. MonuaHoBa,
C. Konpku (C. Kolka), A. Menosoi, A. CeepmukoBa, A. [1aTkynst 1 HECKOIBKO TIPO-
BOKAI[MOHHOE BbICTyILUIeHHE A. PposioBa, KOTOPBIN COMOCTaBmI (PeHOMEHATUCTUYECKUI
Y HATypIMCTUYECKUH MOAXO0/bI K U3yUeHUI0 MUpa. Heckoabko HeokHuIaHHOM (B CBETE

' 3ameTum, 4To 310 COMMKAET Moaxo bl kK MHTeprpeTaunn Kanrta 1. Bonorosa u JI. Xorana.
2 Tlo OpTaHM3AIMOHHBIM MIPUYIHAM JaHHBIN TOKIAI ObLI caeaH u o0cykueH BedepoM 18.04.2019.
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IPOTUBOIOCTABIICHUS pealiu3Ma U Hjaealn3Ma B NepBbIi AeHb paboThl ceMUHapa),
HO MHTEPECHOH Npo3Byyaia peruinka B. MomadaHoBa o TOM, 4TO peanvroe He 00s13a-
TEJILHO BBICTYIAET aHTOHUMOM UOeabH020, U MOKHO TOBOPUTDH O PeaslbHOCTH (haKTOB
CO3HaHUS.

Bo Bropoii nonoBuHe qHs 19 anperst ObU10 IPOBEICHO JBa CEKIIMOHHBIX 3aCeIaHusL.
[TepBoe u3 HUX OBLIO CBA3aHO C 0OCYKIEHUEM KaHTOBCKOW JIMHUU TPAHCLEH/ICHTA-
JaU3Ma KaK TEOPHUHU ONbITA. 37eCh MPO3BYYaIU JOKIAAbl Kak 00Jiee MMEHUTBIX y4yacT-
HUKOB ceMuHapa: npod. H. Kysnenosoii, H. HesBaxkas, B. ®unarosa, . llnmkosa,
B. IIpkunenckoro, — Tak u 6osiee Mosioabix uccienonareneii: H. JlepxxaBunoit (TAYTH)
u M. Mupomnnyenko (HUY BIID).

Cexust «TpaHCIIEHICHTAIBHAS ATIUCTEMOJIOTHS U (hritocodust HayKm» (MoaepaTop
. HesBaxaii) nayana paboty ¢ obcyxuaenus noxnaaa H. Kysnenooii «Tpancien-
JICHTAJIN3M U Tpobsiema ,,peaqu3Ma VS KOHCTPYKTUBH3MA (aHTHpeaan3Ma)™“ B COBpe-
MEHHOH (rnocodpuu HayKm».

OnenuBas Bkiaa Kanra B ¢puinocopuio HayKu, JOKJIATIUK OTMETHII, IPEXIe
BCET0, KAHTOBCKYIO KPHUTUKY «THOCEOJOTHYECKONW POOMH30HAAbI», a TPAHCIICHICHTa-
JU3M ONpEAETH B BHJE NMOHMMAaHMs HAYYHOTO MO3HAHMS KaK KYyJbTYpHO-UCTOpUYE-
CKOT'O IIpolecca, U YTO B paMKax TPAHCLEHJCHTAIM3Ma MOXKET HallTH PeLIeHue Mpo-
OseMBbl KOHCTPYKTHUBU3MA 1 peanu3ma. Beicrymuienue . HeBBaxas «Tpancuenaen-
TaJIbHBIE OCHOBAHUSA (PU3NUECKON TEOPUM» TAKKe MOJJICPHKUBAIO KOHCTPYKTUBHYIO
pOJIb TpaHCLEHAEHTaIN3Ma B (puinocoduu Hayku. B cBoem 1okiaje oH Ha psae Npu-
MEpOB U3 UCTOPUH (PU3HUKH MOKA3aJ] HATUYHME TPAHCUCHCHTABHBIX OCHOBAaHHUN (HU3H-
YECKUX TEOPHUH, KaK KJIACCHUECKHX, TaK U HeKJIaccnuecKux. OCOOCHHOCThIO HHTEPIIPE-
Tallii KAHTOBCKOT'O TpaHCLEHAEHTalIn3Ma, npeanaraemoil M. HesBaxkail, siBisieTcs
NpU3HAHUE KOHCTPYKTUBHOM IPUPO/IBI TPAHCLIECHICHTAIBHBIX KOMIOHEHTOB HAyYHOT'O
3HaHMA. B noknane nokasana «paboTa» OIHOW U3 KOHCTPYKTHUBHBIX CXEM ITO3HAIOIIETO
pasyma B CO3/1aHMU TPaHCLICHICHTAIbHBIX OCHOBAaHUH (hu3nueckux Teopuid. B onpene-
JICHHOM OTHOWIeHHMM Aoknaza B. @unatoBa «O poiau MBICIEHHBIX YKCIEPUMEHTOB
B rytocodun Co3HaHUs» ObUT MPOJIOJDKEHUEM aHAIN3a TPAHCICHICHTAIbHBIX OCHOBA-
HHI TIO3HAHUS CO3HAHUS, €T0 MPEIMETOM ObLIT ()EHOMEH MBICJICHHOTO SKCIIEPUMEHTA.
PaccMmoTpeB pa3nuyHble TPAaKTOBKH MBICJIEHHOTO 3KCIIEPUMEHTA U MIPOaHAIU3UPOBAB
psaa GUTocoCKUX MBICTICHHBIX SKCIIEPUMEHTOB, B KOTOPBIX PACKPBIBACTCS MPUPOIA
CO3HAHMS, JOKIAJUUK MPUXOAUT K BBIBOAY, YTO MBICICHHBIM SKCHEPUMEHT AAET
HE CTOJIbKO HOBOE€ MO3UTHBHOE 3HAHHME O PEAJbHOCTH, CKOJBKO HOBOE IIOHUMaHUE
KOHIIENTYJIbHBIX CTPYKTYP.

B npyrux poknagax ceKUMU KaHTOBCKUM TPaHCLEHIEHTAIN3M pacCMaTpPUBAJICs
B OTHOIIEHUH K MHBIM (PUIOCO(PCKUM KOHTEKCTaM, CTaBIIMMHU aKTyalbHBIMU B XX BEKe.
B cBoem noxknane «OT Teopuu Mo3HaHMs B IOCTTEOpETHYECKON (puocopuu HayKu:
B IIOMCKaxX HOBOTO MOHMMAaHUs TpaHCLEHAeHTaabHOro» B. [Ip:xuneHckuit ctpeMumcs
JIOKa3aTh, YTO B «IIOCTTEOPETUUECKOI» (hr1ocopun TpaHCIEHICHTATIN3M IepeMENIaeTCst
u3 GuocodCcKoit TeOpUN B YaCTHOHAY4YHBbIE Teopuu. OHAKO OCTAIOCh HESICHBIM KaKue

* Bamernm, uto cam . I'yccepiib HCIOB3yeT B JAHHOM CITydae TepMHH reell (HeM.), KOTOPBIiA
OTJIMYAeTCs OT CTAHAAPTHOTO real.
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HOBBIE€ MHTEPIIPETALUN TPAHCLEHACHTAIN3Ma Hac pu 3toM oxunaarot. U. [Humxkos
B cBoeM Jokiaze «Konuenuus TpancueHaeHTanbHol nparMatuku K.-O. Anens» noka-
3aHO, YTO HECMOTPS Ha TO, 4To KoHuenuus K.-O. Anens conep:kaTenbHO aCCUMUINPYET
TepPMEHEBTUYECKHH, (HEHOMEHOIIOTUIECKHN 1 aHATUTHIECKHUHN TTOJIXO/IbI, OCTACTCS METO-
JOJIOTUYECKH OJTU3KON KIIAaCCHUECKOMY (YHIAMEHTAIN3MY M TPAHCICHICHTATU3MY.
Actimpant [lkonst punocopun HUY BIID M. MupomHndeHKo npeacTaBiil JIF0OOMBIT-
HbIM fJoknan «Huuto, HEMBICIMMOE HUKEM: TPAHCLEHIEHTalbHbIe TOPU30HTHI JHAK-
TUBHM3Ma 1 00CepBallMOHHON (procopun», B KOTOPOM MOKa3all, YTO B JABYX Pa3IMUYHbIX
KOHIICTIIUAX MMO3HAHUS — YHAKTUBU3MA U HaOmoaatenbHoil ¢punocodun A. Ilsturop-
CKOT'0 — peaM3yeTcsi C HEKOTOPbIMH BapUalUsIMU TPAHCLIEHIEHTaJIbHAsl IpOrpaMma.
H. JlepxaBuHa B CBOEM BBICTYIUIEHUH Ha TeMy «O MEPCHEKTUBAX TPAHCLEHIEHTAIBHON
SMUCTEMOJIOTMM» CTPEMUIIACh NTOKA3aTh, YTO allpHOPHOCTH MTO3HAHUSA — CBOICTBO
HE TOJBKO YEJIOBEYECKOr0 pazyma, HO U BCEX KHUBBIX CHUCTEM. JIOKJIQAUUK IBITAICS
OIPEeJIUTh MPUPOTY AaPUOPH3Ma B paMKaxX KOHLEMNIIUN «BOIUIOLIEHHOT0» MTO3HAHUS
U paclpoCTPAHUTh €€ Ha CUCTEMBI C HCKYCCTBEHHBIM MHTEIIJIEKTOM.

Bropoe cekmonHoe 3acenanue «TpaHcieHieHTanbHas ((EHOMEHOIOTHIECKas)
Teopust cozHaHus» (Moaepatopsl A.A. usx, O.M. MyxyTanHOB) ObIJIO MOCBSIIEHO
npobjeMaTuKe co3HaHUs. B HEM MOXHO BBIJIENUTH JBE 4acTH. B mepBoii yactu mpo-
3pydasn goknaanl JI. @opmkuone (L. Forgione) u M. Po6o (benapycs), mocBsiiieHHbIE
KaHTOBCKOM KOHIIENIIMU CO3HAHMS (TPAaHCLEHAEHTAIbHOTO CYOBbEKTa, TPAHCIIEH ICHTaIIb-
HOTO €IMHCTBA amIepUerniuun), a 0onblIas 4acTh 3aceJaHus OblIa MOCBAIIEHA 00-
CY’KJICHUIO CO3HAHUS M €ro CTPYKTYp B paMKax ()eHOMEHOJOTUYECKON TpajauIIiH.
Ecnu noxnan @. beprxodepa (P. Berghofer) npomomkun auauto cunTe3a GpeHome-
HOJIOTMYECKON M HaTypaJTMCTUYECKON (KOTHUTUBHBIX) YCTAHOBOK, TO COCTOSIBILIMECS
«(penomenonoruueckue» noxinansl H. Apremenko, O. MyxytnuHoBa, A. lusH noxka-
3aJI¥ MPWINYHBIA YPOBEHb pa3BUTHsI (PEHOMEHOJIOTHUYECKOTO MOX0/1a B COBPEMEHHOM
POCCHIICKON MBICTIH.

Tperunii nerp cemunapa (20 ampesnst) ObUT TTOCBSIIEH 00CYKICHUIO CIIENYIOMIECH
TPAHCIECHJCHTAIBHOW TMPOOJIIEMATUKU: MPAHCYEHOCHMANbHOU MeoI0cUl U dMmuKe,
npeovicmopuu U peyenyuu mpaHcyenoeHmanusma 6 ucmopuu urocogpuu u mpauc-
yenoeHmanvbHou meopuu co3nanus (Kak IpOJOJDKEHHs CeKIIMOHHOTO 3aceiaHus 1o ¢u-
nocoduu coznanus 19 anpenst). Ilepoe ux 3Tux 3acemanuii npoxoauio Ha 6aze PITY
cB. Moanna borociosa, a BTopoe u TpeThe 3acenanue — Ha 6aze HUY BIID. Otmerum
TaKKe, YTO B paMkax ceMuHapa npod. /1. Xoran o6e3Ho coryiacuicst IpoBECTH MacTep-
KJIACC MO KAaHTOBCKOM TPaHCLEHAECHTAIbHON 3CTETUKE.

[TepBast 3 00CyKIaeMBIX TEM — T€Ma MPAHCYECHOEHMANbHOU OHMO-MEO0N02UU,
C OHOM CTOPOHBI, MPUMBIKAET K MPOOJIEMAaTHKE TPAHCUEHACHTAILHON MeTapH3UKH,
KOTOpasi 00Cy>K/1anach B IIEPBbIE J]Ba CEMHHApA, a, C IPYroi CTOPOHBI, 00J1a1aeT CBOSH
cnenn¢ukoil. CEKIMOHHOE 3aceaHne IPOXOIMIIO IO 3HAKOM KaHTOBCKOT'O BOIIpOCa
«Kax 603moacna meonocusi kak Hayka?». B UCTOPUHM MBICIIM MOKHO BBIIEIUTH TPH
OCHOBHBIX TPAHCLEHCHTAIbHBIX MOJX0/Ia: CPEAHEBEKOBBIN TPAHCIIEHIEHTAIbHBIN
noaxon [ynca Ckora u ®@. AKBUHCKOTO, COOCTBEHHO KaHTOBCKHUI MOJIXOJ] K KOHCTH-
TYPOBAHUIO MPAHCYEHOEHMANLHOU Meos02UU KaK UCCIEIOBAHMUS [TPaHCLUEHIECHTAIbHBIX |
npeavkaToB bora u TpaHCUeHIEHTAILHON HEOTOMHUCTCKHI moaxon XX Beka (JK. Mape-
mwaib, b. Jlonepran, K. Panep, 3. Koper).
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Bo mMHorom ToH niepBoro 3acemanus 3aaan qokiaz npod. C. KonaueBoi, B KOTopoM
Obu1 1aH abpuc o0IIel KapTHHBI Pa3BUTHS COBPEMEHHON KaTOIWYECKON «TpaHCIIEH-
JICHTAJIbHOM» MBICIIN U OTIpeJiesieHa MepCIEeKTHBA €€ IajabHEHIIero pa3BuTus, T.e. hc-
[0JIb30BAHUS TPAHCLIEHIEHTAJILHOIO METO/la B COBpeMeHHOM Teostoruu. [lomaepxan
U JomoyTHW 3Ty TeMaTuky aokian A. Komeioa (IICTTY), koTopblii ObLT TIOCBSIIEH
«penomenomormueckoi» Teonmornn A. Paitnaxa. [IpencraBurens cubupckoit dumocod-
ckol mikouiel I1. Mumarus BeICTYIIUI € JTOKJIAJOM I10 Mpo0JieMe KaHTOBCKOW KOHIIETI-
Y TPAHCLIEHICHTAILHOW CBOOO/IBI.

Cnenytomee 3acejaHue CeMHUHapa ObUIO MOCBALICHO TeMe « T paHCIeHIeHTaIbHas
dunocodus: OT MPEIBICTOPHH K COBPEMEHHBIM pereniysimy. OCHOBHOM JTOKIA[ 37€Ch
caenan npod. B. benoB — «Kputnueckuii peasin3M nNpoTUB KPUTHUYECKOTO: KPUTHKA
KoreHoBckoro uneammsma B.O. Cesemanom». B ero mokiane BHOBb 3a3By4aria mpooiie-
MaTHKa ujealn3Ma-peann3Ma, Ho yKe B HEOKaHTHAaHCKOM IpesnomwieHud. [lpeacrasu-
TeJb PyCCKOro HeOKaHTHaHCTBA Havdasa 20 Beka Ce3eMaH KPUTHKYET JIOTMUECKUN Ba-
pHAHT CyObEKTUBHOTO HI€AIN3Ma, K KOTOPOMY OH MOMHUMO [ eress mpuiucIsT TakKe
yuenue I'epmana Korena. benos paccmaTtpuBaet Taxoke nosuiuio camoro Cesemana,
KOTOpasi MpeCTaBIIsAeT CO00 0COOBbIN BapuaHT 00BEKTUBHOIO WIN peal-uaeann3ma,
KOTOPBII BKIIIOYAET B ce0sl CyOBbEKTUBHBIN MJIEaTN3M, HO TOJIBKO KaK OJUH M3 CBOMX
MoMeHTOB. B atom moaxon Cesemana Omm3ok (eHOMeHOnoruu ['yccepisi, B paMKax
KOTOPOI cyObeKTUBU3M MpeojIoeBaeTcs ele 0oablM cyobekTuB3MoM. Y Ce3emaHa
JOCTH)KEHHE MCTHHHOTO OBITHS OCYIIECTBISIETCS TIOCPEACTBOM Pa3MbIILICHUS CyOb-
€KTa HaJ| caMUM co00ii, TTOCPEICTBOM ero camono3Hanus. VictuaHoe Obitue mis Cese-
MaHa UMeeT UJ1eaIbHO-00BEKTUBHBIN XapakTep, sIBJsSeTcs Ujeel B OHTUYECKOM CMBbICIIE.
D710 03HayvaeT, 4to peanuzM CezeMaHa SBISETCS 00BEKTUBHBIM HI€ATH3MOM, HCTOKU
KoToporo jexat B ¢umiocopun Ilnarona. Ocoboe MecTo B J0KIaae OBUIO YIEIEHO
C€3eMaHOBCKOI MHTEPIIPETAINH IJIATOHOBCKOTO HACIEIUs U OTIIMYME €ro UHTepIpe-
Taluy oT NoHUMaHus guinocodpuu [Tnatona B MapOyprckoi 1kojie HEOKaHTHAHCTBA.

Heokantuanckas tematrka Obuta nmpoaospkena B gokiane H. Cropueyc «B. Bun-
nens0aH: Gumocodus Kak BhICIIEE UCCIEIOBAHUE BBICHIMX LIEHHOCTEH». CTopueyc
paccMaTpHBaeT JBE 3a/1a4M, CTOAIINE Mepe]] KOHLENIUe KyIbTypbl Bunnens6anna:
¢dopmupoBanue OyAyIIero uaeana KyJlbTypbl U TOHUMAaHUE UCTOPUYECKU JaHHOU KYIlb-
Typbl. DTa CUTyalusi IPOTUBOPEUHs JAHHOTO U 3aAaHHOTO TpeOyeT oT ¢uocoda,
no yoexaenuto Bunnens6anna, oOHapyKeHUS] OCHOBHOIM BHEBPEMEHHOM CTPYKTYpBI
BCSIKOTO KyJIBTYPHOTO TBOpYecTBa. JIoKIIaquuK moApoOHO OCTAHOBHIICS HA TOM, KaK
B CBSI3M C IOCTaBJICHHOH 3a/adyeld Bunnens0an moHUMaeT, IPUMEHSET U pa3BUBACT
METO0JIOTUIO TPAHCLIEHAEHTAIBHOTO MTOAX0/1a.

B pamkax 1TaHHOTO 3acefaHus TaKkke 00CyKJIaJICs BOIIPOC 00 aHTUYHBIX UCTOKAX
KaHTOBCKOTo TpaHcueHJeHTanu3ma. Tak, B noknazne E. 3emmypu (TAYI'H) «Bo3nuk-
HOBEHHUE TPAaHCLEHAECHTAILHOM MpoOIeMaTHKU B aHTUYHOH (riiocopum» Obuia cliesaHa
HOMBITKA MTPOCIIEANUTD PA3BUTHE TPAHCLICHICHTAIBHBIX ITI03HABATENBHBIX ()OPM OT HATyp-
dunocodpuu Paneca 1o «nepoii punocopum» Apucrorens. CoBpeMeHHas! pelenius
TpaHCLEHIeHTaIM3Ma Oblia npescrasieHa B okinane M. Karerosa (benapycs) «AHTH-
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LUNALKA BOCIIPUATHS U IOUCK aHTPOIOJIOIMUYECKOro usmepenus ,,Kputuku uuctoro
pazyma‘ Kanra. B noxmane oCHOBHBIE TOCTHXKEHHsS KaHTOBCKOM (punmocodun Obuin
paccMOTpEHbI CKBO3b IPU3MY (P€HOMEHOJIOTHUECKON anTpononoruun M. Xaiiaerrepa,
M. lenepa, M. Mepio-IToutu. B nienTpe BHMMaHUs AOKIaA4MKa ObUIN KaTErOpUU
PEAIIbHOCTH U OOILICHHS.

Ha tpethem (3akimounTensHOM) 3aceannu cemuHapa 20 ampens ObUI10 MpoIoi-
KEHO 00CY’K/IeHHE TPaHCLEHIEHTAILHOIO M0AX0a K co3HaHuto. [Ipobiema camoco-
3HaHUs B KaHTOBCKOM TPAHCLEHJCHTaJIU3Me OblIa B LIEHTPE BHUMAaHHUS JIOKJIaaa
A. I'pebennukoBa (HUY BIID) «OT camoco3HaHusl K CaMOIIO3HAHUIO: MTEPCIIEKTHBA
TPaHCLIEH/ICHTAILHON TEOpHH CO3HAHU». JIoKIa uuk 000CHOBANI TE3UC O HEBO3MOXK-
HOCTH OTOXKIECTBJICHHS CAMOCO3HAHUSI C KAHTOBCKUM TPAHCIIEH/ICHTAJIbHBIM €IMHCTBOM
anmepeniuuy ¥ MOoCTaBHII BOIIPOC O BO3MOKHOCTHU pa3pabOTKU KAHTOBCKOTO IOHUMAHUS
camono3HaHus. Bonpoc 0 HEOOXOIUMOCTH MEPEOCMBICICHUS TPAHCIIEHJCHTAIBHOTO
cozHaHus y Kanta B ontuke si3pika Ha Matepuane ¢unocodun ['amana Ol mocraBieH
B foxiane A. JIeiznoBa «TpaHCHEHIEHTAIIBHOE CO3HAHUE VS TPAHCLEHACHTAIBHOCTh
si3bika: Kant u 'aman». B noxnazge /1. [lonoBa «AHanu3 anpuopHBIX CTPYKTYP YHUCTOTO
cozHaHus D. ['ycceprsh» aHAIM3UPOBATIUCH CTPYKTYPbI TPAHCLIEHIEHTAIBHO YHCTOTO CO-
3HaHWUS, BbIAEsIeMble B penomeHonornn ['yccepst. OcTpyro TUCKYCCHIO BBI3BAI BOIIPOC
0 IIOHUMAHUS CTaTyca M POJIM OLIYIIEHUH B I'yCCepIIeBCKOI KOHIETINU CO3HAHHUS.

[TonBoast mToru paboThl TpaHCIEHAEHTATbHOTO ceMuHapa—2019, MOXKHO cKa3aTh,
YTO Ha HEM COCTOSUIOCH MHTEPECHOE 00CYKJIEHHE COBPEMEHHON TPaHCLIEHICHTAIbHON
npo0OeMaTHKH, ObUIM IIOCTaBICHBI U 00CYKAEHBI KOHIENTYyaIbHbIE TIPOOJIEMBI, TIPEXKIe
BCET0 Mpo0JIeMa «HICaTbHOE VS. PEaIbHOE», U HAMEUYEHBI ITyTH UX TPAHCLEHICHTAILHOTO
pemenust. Ha 3akmountensHoM 3acenanun cemuHapa—2019 Obuta npeuioxeHa npuopu-
TETHas TeMaTuka i oocyxaenus cemunapa—2020 — «Tpancyenoenmanuzm u HayKay.

HNudopmanus o puHaHCHPOBaHUH U OJ1arogapHocTH. J[aHHBIA 0030p MOATOTOBJIEH IPH HOAIEPKKE
rpanta PO®U (mpoekt Ne 19-011-00925). O630p noarotosneH npu yuactuu A.A. usH.
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