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OT PEOAKUUU

I'myGokoyBaskaemble aBTOPBI M YUTATENN !

B nponutoM rogy Hai xypHaia OTMETHII CBOM HEOOBIION, HO IO COBPEMEHHBIM
MepKaM JIOCTaTOYHO 3HAUYMMBIN to0miieit: 20 jieT co THS BhIX0Ja epBoro Homepa. Bee
9TH TOJIBI KypPHAJ MyOJIMKOBAJl BEICOKOKAUYECTBEHHBIEC UCCIICAOBAHMS OTEUECTBEHHBIX
¥ 3apyOeKHbIX CHELUATHUCTOB 0 Pa3IM4YHbIM chepam PUI0COPCKOM MBICIH — UCTOPUU
¢dunocopuu, OHTOJIOTHHU, FMUCTEMOJIOTUH, COLMATBHOM (punocoduu, s3Tuku u 1p. Ml
CTapalluCh MPEAOCTABISATH BOZMOXKHOCTD JIJIsl IyOJMKAIIMK KaK PU3HAHHBIM MATpaMm,
TaK ¥ HAIIUM MOJIOJIBIM KOJIJIEraMm, JENArOIIM TOJIBKO TIePBbIC IIark Ha CBOEM HAyYHOM
nonpuiie. HammMu aBropamu TpaJUIMOHHO SIBISIOTCS CHEHAINCTBI, 3aHUMAIOIINeCs
npo0ieMaMu MEXIMBUIM3AIMOHHOTO B3aUMOJICHCTBUS M TUANIOTa KYJbTYp, CPaBHH-
TeNbHOH (umocodueit, mpodaeMaTHkoit puocopun NCTOPUH, TEOPUN UCTOPUKO-PHITO-
co(ckoro mporiecca, CeHUaINCTHI B 00J1aCTH BOCTOUHON (hrstocoduu (CHHOJIOTH, apa-
OUCTBI, UHIOJIOTH), B 00JIACTH 3aIaIHOEBPONEHCKON 1 pyccKoit pumocopun.

XKypHan ¢ MOMeHTa CBOEro MepBOro BBITYCKa MPHOOpPEN CBOE HEMOBTOPUMOE JIUIIO,
pa3pabaTbIBasi NPUOPUTETHOE MCCIIEI0BATENILCKOE HATPABJICHHE: CPABHUTEIIBHYIO (prto-
codpuro wm unocodckyro koMnapaTuBUCTUKy. Ilpudem gunocodekyro komnaparu-
BUCTHKY, KOTOpasi BKJIIOYAET B ce0sl B TOM YHCIIE IPOOIEMBI MEKKYJIBTYPHOTO U MEX-
[MBIJIM3AIIMOHHOTO B3aUMOZICHCTBHSL B COBPEMEHHOM MHpE, KYJIbTYPHON MICHTHYHOCTH,
B3aMMOJICHCTBHS 3aI1aIHOTO ¥ BOCTOYHOI'O MUPOB, a TAK)KE BOIPOCHI HHTETPAIIMH B CO-
BPEMEHHOH CUTYalliH MOTPAHUYHOTO COCYIIECTBOBAHHS PA3IUYHBIX KYJIBTYD.

V3ke HeMalto CIIeNIaHo ISl TOrO, YTOOBI )KypHAII CTall aBTOPUTETHBIM (PHII0CO(PCKUM
U3aHUeM, HO | 33/1a4M T10 ero JalbHEHIIIeMy pa3BUTHIO TOXKE CTOAT HerpocTele. Hane-
I0Ch, YTO MOJICP)KKA M TIOHMMAaHUE HAIIX aBTOPOB OOecIreyaT )KypHaly BBIOJTHEHUE
TeX aMOMIIMO3HBIX IJIAHOB, KOTOPBIE CTABUT Iepes] cOO0M peIKOIIIeTHs.

Braoumup Hukonaesuu benoe,
2NABHBIU PeOAKMOp HCYPHAA,
00Kmop ghunocogckux Hayk, npogeccop
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UCTOPUA MHAUNCKON dUTOCODUN

DOI: 10.22363/2313-2302-2018-22-1-8-17

ABA CMbICJTA UHAUNCKOWU TEOPUU NOJIEMUKUN*

H.A. KanaeBa

HanuonanbpHbIN UCCIIEI0BATENIBCKUN YHUBEPCUTET
«BpIcuias 1mko1a YSKOHOMUKH»
ya. Cmapas bacmannas, 21/4, Mockea, Poccus, 105066

Cratbs MocBsIIeHa MpodiieMe, KOTOpasi 10 3TOT0 UCCIIEIOBATEIISIMU HE CTAaBIJIACH: BBISABICHUIO JIBYX
CMBICJIOB TEOPUH TOJIEMHKH, pa3paboTaHHOH B TPAAULIMOHHON UHAUNHCKON KYJIbTYpe — JIOTHYECKOTO
U penuruo3Ho-punocopekoro (Meradusmdeckoro). IIpodiema pasnmudyeHus BO3HUKIIA [TOTOMY, YTO MHIIUH-
ckue GUIoCcodbl IeNIalTU 3TO 0 YMOIYAHHIO, a [UIsl 3aMaIHOTO YUTATEN UX TEKCTOB JIBa CJICJCTBHS STOTO
pasnesieHnsi — UCIIOb30BAaHUE JIOTUKH JIJISL IECTPYKIIMU JJUCKYPCUBHOTO MBIIUICHHS (KaK B IIKOJIE MaJl-
XbsSIMaKa) WM 3aKperieHue MpaBuil pakTHYeCKH OECKOHEYHOW Mpolenypbl 000CHOBaHHUS (KaK Yy JDKai-
HOB) — BHINIAAAT abcypaubivu. OnHako v B THIuM He00X0AMMOCTh AUCKYPCHBHOTO MBIIUICHUS TPH-
3HaBaJIaCh, HO TOJILKO €r0 BO3MOXXHOCTH HUKOT/Ia HE a0COIIOTU3UPOBAINCH M UCTIOIB30BAIMCH B IEIISX
yOeXIeHH B HICTUHHOCTH CBEPXPAIlMOHAIBHBIX METa(hU3NUECKUX TE3UCOB. [IBa Ha3BaHHBIE CMbICTIA pa3-
JIMYMMBI B TAKUX COUYMHCHMSX, KaK OYITUICKHIA KaHOHWYECKHH TeKCT «KarxaBaTrTxy» ¢ 3a(h)MKCHPOBaH-
HOW B HEM CIIO)KHOW CTPYKTYPOH apryMEHTAIlN{ U JDKAWHCKHE KaHOHUYECKHE TeKCThI, Takue kKak «Crxa-
HaHTa-CyTpa», Pa3pellaronlie pa3Hble «YJIOBKH» IS OMPOBEPKEHHUs ONIOHEHTOB. CONPsDKEHHOCTD
JIBYX CMBICIIOB TIOJIEMHKH JIETEPMUHUPOBAIA OTCYTCTBHE B MHIMHCKOH JIOTHKE Heana 00bEKTUBHON HCTH-
HBI M CTaJla IPEIIOCHUTKON NBYX JDKAHHCKUX THATEKTHIECKUX KOHLEMIHUH: Chsa-Babl (CEMIYACTHOTO
Mapaorm3Ma) M HaksI-BaIbl (KOHLETINH «TOYEK 3PSHISD)), SBILSIFOIIXCS TOMOTHEHHEM K OHTOJIIOTHYECKON
JHKaWHCKOM KOHIIETIIIH aHIKaHTa-Baa (HEOJHOCTOPOHHOCTH peaslbHOCTH). He cirydyaifHo KOHIemmn «To-
YeK 3peHHs» YIS BHUMAaHHE OCHOBOIIOJIOKHUKH JDKaHHCKOH (prtocodnn Ymacsatu v KyngakyHna.

B crarbe pazOupaercs Jormdeckas CTpyKTypa apryMEHTallH O PealbHOCTH SMIIMPHIECKOTo CyOh-
ekTa (aTMaH), npuBogUMON B «KaTxaBaTTXy» M JIEMOHCTPHPYIOIIEH TPOTUBOPEUHS B yUECHUSIX OIIIO-
HEHTOB 0 CyOCTaHIIMaIBHOCTH AYIIH (aTMaH).

KiioueBble cioBa: PIH,I[PIﬁCKa?[ JHAJICKTHKa, HHHHﬁCKaH TCOpHA I1OJIEMUKU, JIOTUYECKUN CMBICIT
JUAJICKTUKH, MeTa(l)I/BI/I‘IeCKI/Iﬁ CMBICJT JUAJICKTUKHU, TapKa-BUAbA, XCTY-BUIb

Bcerpeuas teoputo nonemuku (tarka-vidya, hetu-vidya, nyaya-sastra) (1) B Tekcrax
cep. I ThIC. 10 H.3. cpenu 00s3aTENbHBIX I M3YUYCHUS] OpaxMaHaAMH U NIPABUTEIISIMH
JIMCIMTUTAH, MBI TIOHUMAaeM, YTO OHA SIBIISICTCSI OYEHb JIPEBHEH, U 4TO B KyJbType [IpeB-
Heit u CpenneBexoBor Unanu et nmpugaBanock oueHb Ooubinoe 3HaueHne. Y Ml 0xu-
JlaeM HaWTH B COOTBETCTBYIOUIMX TEKCTaX HEKYIO 0003PHMYIO COBOKYITHOCTb ITPABHII
BeJICHUs 1e0aTOB, CTABIIMX UTOTOM JOJTOM UCTOPUH M KpaT4aHIIMMH MyTSAMH K TIO-
Oene: 10Ka3aTeIbCTBY HCTHHHOCTH CBOMX TE3MCOB M OTIPOBEPIKEHHUIO UYIKHX.

* HcerenoBaHue BBINOJHEHO TPH (PMHAHCOBOM mozepxke Poccuiickoro Hayunoro ®@onma (Rus-
sian Science Foundation — RSF); mpoekr 16-18-10427.
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B unnuiickoii Teopun ne0aToB npaBmiia Mbl, JecTBUTENbHO, HaxoauM. Ho 3To
BOBCE HE «Kparyailllie MyTH K 100e/ie» U COBCEM He OOLIECNpU3HAHHbIE MpaBHUia: Kax-
7asi IIKOJIa IMEET CBOM HAaOOp TakHX MpPaBWI, PETJIAMEHTUPYIOIIUX JA0BOJIBHO AJIUHHYIO
poLeLypy AUCKYCCUU.

[Toka3zarenbHO, YTO HU B OJTHOM CBOJIE TUAJIEKTUUECKUX MIPABUI HET TpeOOBaHUs
YCTaHOBJIEHUS B Pe3y/IbTaTe IUCKYCCUI OOBEKTUBHOM MCTUHBI. 3aTO MbI HAXOIMM TaKHe
(bUKCHPOBaHHBIE CTPYKTYPBI PacCyKAeHNUs, Kak catuskoti (4eThIpex4yacTHOE OTPULIAHHKE),
ynoTpeOsBIIeecs MOTYy4UM «OBIKOM IoJieMHKN» (tarka-pungava) OyaaucTom-Maji-
xbsiMukoM Harapmxynoit (II—III BB.) u npuBosIiiee K BEIBOAY O MPUHIIUITHATBLHOM
HEBO3MOXKHOCTHU JMCKYPCUBHOTO MBILUICHHS], WIH, KaK y JUKAllHOB, — IpaBHiIa HoJe-
MHKH, 3a/1atolHe (pakTHIECKH OECKOHEYHO JOJTYIO IPOLEypy 000CHOBAaHUS UCTUHHBIX
yrBepxkaAcHUNA. Kakaplil U3 TUCIyTaHTOB CTPEMUIICS CKJIOHUTH ONIIOHEHTOB Ha CBOKO
CTOPOHY H, €CJIM BEpUTb UX TEKCTaM, CKJIOHSUI: OpaXMaHHUCTHI, aJPKUBUKH U JKailHbI
OynTo Obl CTAHOBWIIMCH Oy IMCTaMHU, Oy IMCThl — JkaiiHamMu. Ho mpu aTom pasnmy-
HbI€ MUPOBO33PEHUYECKUE CUCTEMBI HE TOJIBKO COXPAHSIINCH BEKAaMU, HO U YKPEIUIIIUCh
B X0J€ 1e0aToB.

Js 3anagHoro guiaocoda Ha MepBblil B3IV TaKUe BapUaHThl MOJIEMUKH, KOT/1a
JIOTMKA HCIIOJIB3YETCsl ISl AECTPYKLUH JAUCKYPCUBHOTO MBIIIJICHUS] WIN YBOAUT 000C-
HOBaHHME UCTMHHOCTHU B IypHYIO OECKOHEUHOCTb, BBIIVIAAAT abcypaHbiMu. Ecnu uctuny
HEJb3s J0Ka3aTh JUCKYPCHUBHBIMU METOJAMH, YEMY K€ TOIZA CIIyKaT UHAMNCKHUE TEO-
puu nosneMuku? MoxeT ObITh, IIPaBbl T€ €BPONOLIEHTPUCTBI, KOTOPbIE CUUTAIOT, YTO UH-
nuiickas putocodust — 310 «HeT0DUIOCOPHS», YTO TOUTHHHAS QUITOCOPHST MOXKET
ObITh TOJBKO Ha 3amajie, 100 TOJIbKO 3amaj Ha 3ape CBOEH MCTOpUU BO3BEI pasyM
B KYJIbT, CJIeJIaJl €0 UCTOYHUKOM M KPUTEPHEM UCTUHBI?

bonee BHMMaTeIbHOE 3HAKOMCTBO C CAHCKPUTCKUMHU PEITMTHO3HO-(PUI0COPCKUMU
TEKCTaMM IPUBOJUT K BBIBOAY, YTO MHAMNCKAs TEOPUs MOJIEMUKHU TOXKE apEeCOBAHA
JMCKYPCHBHOMY MBIIIUIEHHIO, HO MBIIUIEHUIO, BO3MOXHOCTH KoToporo B MHauu Hu-
KOrJa He a0COMIOTU3UPOBAINCH, A 33/1a4M €ro B MPaKTHKE AUCITYyTa MOHUMAJINCh He-
CKOJIbKO MHAue, YeM Ha 3amnase.

Oco0ocTh KyJIbTypHOIO KOHTEKCTa, B KOTOPOM CO371aBajiach TapKa-BUJbs, 00yc-
JIOBWJIA HAJIMYME B HEHl JIBYX CMBICIIOB: JIOTHYECKOT0, HEIOCPEICTBEHHO BBIPAYKEHHOTI'O
B IUCKYCCHSIX, U PEITMTHO3HO-(PUI0co(CKOro (Miu MeTadhu3n4ecKoro), KOTOpbIi 4acTo
B JINCKYCCHUSIX NIPEANIOYUTAIN HE BBIPAXKATh, HO KOTOPBII MIPUCYTCTBOBAI TaM «II0 YMOJI-
YaHUIO». DTOT MeTa(U3NYECKUN CMBICII MOXKET ObITh PEKOHCTPYUPOBAH I10 COJEpIKa-
HUIO TE3UCOB U apryMEHTOB, IPUBOJUMBIX AUCIYTAaHTAMH, & TAKXKE MO KYJIbTYPHOMY
KOHTEKCTY, B KOTOPOM HMPOXOAMIN AUCIYTHI prunocodoB. JIOrH4ecKuii CMbICT XeTy-
BUJIBU COCTOSI B TOM, YTO OHA Y4HJIa [TOCJIEIOBATEIbHO JOKa3bIBaTh U ONPOBEPraTh
OT/EJIbHbIC, YAaCTHBIE YTBEP)KICHUS, YEMY U CIIY>KWIH IIPABUJIA BEJICHUS IMOJIEMUKH;
PENUruo3Ho-puIocopckuii — B TOM, YTO OHA yUIUIa 3aLIUIATH NO3ULUH CBOEH IKOJIbI,
KOTOpbIE HE MOAJIEKAIN PAlMOHAIBHOMY 00OCHOBAHHIO, [IOTOMY YTO BBIXOJMIIM 32 paM-
KU JIOCTYTTHOCTH JUIs1 BOCTIPUHUMAIOIIHUX CIIOCOOHOCTEH (MHIPpUIA) U MBILIICHHUS.

Ha Hamume 1ByX 9TUX CMBICIIOB YKa3bIBaeT ClIeylollee. Bo-NepBbIX, OTMEUECHHBIE
OYEHb MHOTMMH HMCCJIE0BATENAMU JIBE LIETH MOJEMHUKH. MOKHO COCIAThCS, B 4aCT-
HOCTH, Ha cTaTbio JI. 'aHepH, NOCBAIIEHHYI0 OyAIUIICKOMY MOJIEMUYECKOMY TEKCTY

HISTORY OF INDIAN PHILOSOPHY 9



Kanaesa H.A. Becmnux PY/[H. Cepua: ®UIIOCOPHA. 2018. T. 22. Ne 1. C. 8—17

«KarxaBarTxy», B KOTOpOH HCCIIeI0BaTEIb TOBOPUT O TOM, YTO IIEPBOM 1IEIbI0 OBLIO
JKeJlaHUE BBIHYIHMTH ONIOHEHTAa OTKA3aThCsl OT NPUHUMAEMBIX UM I10JIOKEHHMH, BTO-
poit — 3amuTa nmo3uiuii cBoer mkoisl [7. P. 486]. Bo-BTOpHBIX, 1Ba 9TH CMBbICTa BBITE-
KalOT M3 YTBEPJMBILETOCS B MHAMMCKOHN (Guiocouu mpeacTaBiIeHus O IBYX YPOBHSX
peasnibHOCTH (BBICHIETO, paramarthika, u Husmero, vyavaharika), KOTOpeIM COOTBET-
CTBYIOT JIBa BHJIa HCTHHBI — BBICIIasi, paramarthika satya, u Hu3mas, vyavaharika satya.
JlMcKypcruBHOE MBIIITIEHHE BMECTE C OpraHaMH YyBCTB JJa€T UCTUHBI TOJIBKO HU3ILEr0
nopsizka. [Tonemuky ¢ onmoHeHTaMu, NpeaIararoliiMy CBOE BUACHUE BCEHl MOIHOTHI
OBITHS, BKJIIOYAIONIETO W HU3IIUN, U BBICIIMN €r0 YPOBHH, MOYKHO BECTH TOJIbKO
Ha HU3IIEM YPOBHE.

ITo Texcram 3aMeTHO, YTO MHAMKCKHIE (PHIOCO(BI HE CTPEMUIIUCH BHIPAXKATh B IIPO-
11ecce MOJIEMMKH BCE IIard YMO3AK/IFOYEHHUH, YacTh MOCBUIOK pa3pelieHo ObUIO AepXKaTh
«B yMe», a OCTaJIbHBIC YYaCTHUKU JUCKYCCHHU, 00JIa1asi IUPOKOH Py TULNEH, JOIKHBI
ObUIM 0 HUX J0raAbIBaThcs. OueHb YaCTO OHU HE BBICKA3bIBAJIM COOCTBEHHBIE TE3HCHI
MeTaU3MIecKOro Xapakrepa, OXpaHsisi UX, TAKUM 00pa3oM, OT KPUTHKH.

Hannune Meradu3nueckoro cMbIciia TEOPUH MOJIEMUKH BBIIACT TAKKe JIOMyCTH-
MOCTh BHEJIOTMYECKHX MPUEMOB, CIIOCOOCTBYIOMIMX 1mobese B criope. Tak, y mxaifHOB
B «CTxaHaHra-cyTpe», Bxojsel B uncio 11 aram jpkaifiHCKOro KaHOHA IIBETaMOapoB
(BO3BOAMMBIX K OnmkaimM ydennkam Jxuael MaxaBupsl), ecTh paszen o aedarax —
«BuBana-naga», 6.67, B KOTOPOM pa3peLIeHbl BCIKHE YIOBKH U XUTpocTu. O. ColoMOH
OLIEHHJIA 3TU METOJIbI Ie0aTOB KaK «CKOpee YIOBKHU /s modeas. Jla 1 KoMMeHTaTop
cyTpbl AGxasizieBa Ha3Bal ux Jkaibna (jalpa) — npepexanusiviu [1. P. 46].

Bcero crioco6oB BepeHust mosieMuku (vivada) B 3TOM TeKCTE Ha3BaHO IIECTh,
Y HU OJJUH U3 HUX HE OIpeJIeIseTCs] KaK CIOCO0 YCTaHOBJIEHUSI OObEKTUBHOW HCTHUHBI.
Oro: ocakkaiitTa (osakkaittd) — yxoj oT mpeamera oOCyKIE€HHs PH OTCYTCTBUU BO3-
MOHOCTH JaTh HEMEJICHHBIH OTBET (7a0bl BHIMTPATh BpeMs Ha 0OJyMBIBaHHE),
II0 CyTH, OTTOBOpPKA HEXBATKOM BpeMeHH; ycakkaiTTa (usakkaitta) — crop ¢ 3aBeiomMo
Xy’K€ TIOATOTOBJIEHHBIM OIIIOHEHTOM; aHyJIoMalTTa (anulomaittd) — CKJIOHEHHE 70 Ha-
Yajia AUCIYyTa Ha CBOIO CTOPOHY KIOPH MJIM ONIIOHEHTA MPUHITHEM €ro Te3uca; Naau-
nomaiitta (padilomaittad) — Oyay4u yBepeHHBIM B CBOMX CHJIaX, IPOMOHEHT MOKET
BBICTABJIATH ce0s1 Mepe/] )KIOPU WM ONIIOHEHTaMHU B HEBBIT'OJJTHOM CBETE, a 3aTeM 1ode-
uTh; Oxaiitta (bhaittd) — HavaTh ne6aThl MOCIE OXKUIAHUS KIOPU M, TAKUM 00pazom
(BBI3BAB y WIEHOB IOPU YKOPBI COBECTH) MOBIUATH Ha UX pemieHus (2); Oxenairra
(bhelaitta) — HauaTth ne6aThl, JOOMBIIUCH €MHCTBA MHEHUI PACIIONOXKEHHBIX K TPO-
[IOHEHTY WIEHOB JKIOPU C OCTAJIBHBIMH U IIPEJICEIaTEeIbCTBYIOIINM UM HACTPOUB UX
npoTuB omnmoHeHTa (3). B 3amanHoil Teopyun MOJEMHUKH TOXKE OMUCHIBAIOTCS Pa3HbBIE
YJIOBKH, HO OHU KBAJIM(PHULUPYIOTCS KaK «BHEJIOTMYECKUE MIPUEMbD», U IIPU3HAETCS, YTO
OHH HE BeIyT K OOBEKTHBHON MCTHHE, UCTIONB3YIOTCS sl YOKICHHS ayJUTOPUH B UC-
THHHOCTH MHEHHS.

Xenanue ybequTh ONIMOHEHTA OTKA3aThCsl OT CBOMX TE€3MCOB 3aMETHO U B JIBYX
JUKAHCKUX KOHIICIIMAX, KOTOPbIE YacTO HHTEPIPETUPYIOT KaK MpaBHiIa METOJOB I10-
3HaHMs, HO aHAJIM3 KOHTEKCTA UX YIOTPeOIeHUs BbIIAeT X MOJIEMUYECKUN XapaKTep
U TO, YTO OHU SIBIISIOTCS (JOPMAMU OIIPOBEPIKEHUS], @ HE YCTAHOBIICHUS] UCTUHBI. DTH
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KOHIICTIIIUH M3JIaraloTCsl y aBTOPUTETHBIX MbIciuTeNei: bxanpabaxy-crapiiero, sKuB-
mero Ha pyoexe [V—III BB. 1o H.3. (B ero «/lama-Baiikanuka-HUPBIOKTHY), Y MacBaTu
(II—1I BB.) u Kynnakynne! (III—IV BB.). OT0 KOHUENIMYU ChsA-Baja (METOA «yTBEp-
KJICHUS] BOBMOKHOTO») M Haia-Basia (METo/ia «TOueK 3peHus»). [laHHbIe qraneKTuIecKue
METOIbI TECHO CBSI3aHBI C OHTOJIOTMYECKON KOHIEMINEH MHOTr0oOpa3usi, HEOTHOCTO-
POHHOCTH peaslbHOCTH (aHPKaHTa-Basa). C TOUKH 3peHus JHKaiHOB, CyTh aHIKaHTAa-BaIbl
B HAJIMYMH y NTO3HABAEMOW PEATbHOCTH MHOKECTBA aCIIEKTOB U €€ HENPEPhIBHOM N3MEH-
YUBOCTH, YTO 00YCJIOBIMBAET HE3aBEPIIEHHOCTh KaK CaMOW PEaIbHOCTH, TaK U €€ I10-
3HAHMS, HUTMYME MHOYKECTBA ITyTeH ee MOCTIKEeHUS U BepOanu3aryu 3Hanui [3. P. 139].
dunocodbl-HePKAHHBI TTO3HAIOT 3TH OT/AEIbHBIE BPEMEHHbBIE XapaKTEPUCTUKU peallb-
HOCTH, HO a0COIOTU3UPYIOT CBOM UCTUHBI. OTHOCHUTENbHBIC UCTHH OMACHBI TEM, YTO,
OyAy4r HENOJTHBIMH, OHU MEPETAIOTCS IPYTUM JIIO/ISIM, BOCIIPUHUMAIOTCS MU KaK HC-
YepIIbIBAIOIINE, A0COIOTH3UPYIOTCS U CTAHOBATCS MPUYMHAMU KOHGIUKTOB. [ToaToMy
OTHOCHTEJIbHBIE UCTHHBI HYKHO OIPOBEPraTh METOJIAMU Chs/I-BaJbl U HAMsI-BaIbI.

O0a mKaHCKHUX METOA HE SBJISIOTCS «JI000BOM aTaKoi» Ha OIMIOHEHTOB. J[XKaiiH-
CKHE aBTOPBI, TOBOPSI O CEMUYACTHOM Tapajiorm3Me, Kak MpaBuUilo, MPOCTO MPEICTaBIs-
IOT €r0 CTPYKTYpY, U TO He nonHocThio. Tak, Kynnakynna B «Ilanuactukas-cape», 14,
TOBOPHT, YTO «CYOCTAHITHSI MOXKET PacCCMaTPUBATHCSI B COOTBETCTBUH C CEMBIO aCIlleKTa-
MHU: ,,HEKOTOPBIM 00pa3oM €CTh'; ,,[HEKOTOPBIM 00pa3oM| HE eCTh ; ,,[HEKOTOPhIM 00pa-
30M] 00a*; ,,[HEKOTOphIM 00pa3zoM| Heorucyema™ u ee Tpu [Bapuantal» [4. P. 238] (4).
Ho ecan BcmoMHHTB, 4TO ChAJ-Baja JONOJHSAET KOHUEHIMIO «HEOJHOCTOPOHHOCTH
pEaNIbHOCTH» M cama JOTIOJIHSAETCS KOHIICTIIIUEN «TOYEeK 3PEHUS», TO CTAHOBUTCS TIO-
HSTHBIM JUAJIEKTUUECKUI XapaKTep 3TOr0 IMpUEMa U €ro «IONOJIHEHUs», IPEeAITIChIBa-
IOIMX 00CYXIaTh C ONIMOHEHTAMH MX TE3UCHI C Pa3HBIX CTOPOH: KaK yTBEP)KIEHUS,
OIMCBHIBAIOLINE OTAEIbHBIE XapaKTEPUCTHUKH IMIIUPHUUECKON PEaIbHOCTH U €€ 0003Ha-
YEeHUS TIOCPEJICTBOM SI3bIKA, U YOSKIATh B OTHOCUTEIBHOCTH U HEIMOJIHOTE TaKUX HC-
TuH. TO ecTh JpKalfHCKast TEOPHsI apryMEHTAIIUH TIPETUCHIBACT yOeXKIaTh ONIOHEHTA
HE B TOM, YTO OH KapJIMHAJIHHO HE TPaB, a B TOM, YTO OH IpaB, HO MPaB YaCTUYHO, OT-
HoOcHUTeNbHO. Ha 3T0 yKa3bIBaeT yTOUHEHHE B ChsI-BaJIe, BBOAUMOE BBIPAKEHUEM «HEKO-
TOPBIM 00pa3oM».

KoHnuenmms Touek 3peHust BapbupyeT Y pa3HbIX aBTOPOB. Y MacBaTH MEPEUUCITHIT
5 OCHOBHBIX «TOUEK 3PEHHUSD» U TATh MOJBUIOB: IBa BUA HAraMbl ¥ TPH BUA Ma0Ibl,
pa3aNyuuB, TAKUM 00Pa30M, BOCEMb «TOYEK 3PEHUS»:

Naigamasarhgrahavyavahararjusiitra§abdasamabhiriidhaivambhiita nayah || 1.33 ||

Touku 3peHUA — [BTO] «CHEPA3ACIAOIIAD), «Aatolias 3HaHUC pOAOBOI'0 IMPU3HAKa», «TOYKa

3pEHUS TIOBCETHEBHOM MPAKTHKIY, «(heHOMEHATbHASY,

«[MeTon] uccieoBaHus CJIOBECHBIX 0003HAUYEHUIT», «ITUMOJIOTUYECKAs! [TOUKa 3pEHUSI|»,

«METOJI CUTHU(UKAITUY IT0 COOTBETCTBUIO JIeHCTBHTENBHOCTH» (TaTTBapTXa-aIxurama-

cytpa I. 33).

HepeqncneHHHe Hau MO3BOJIAIOT MMOJYUYUTh OTHOCHUTCIIbHBIC 3HAHHUA O MMPEAMETC
AUCKYCCHUH TAKOT'O COACPIKAHUA: K KAKOMY poAy M BUAY NPUHAJICIKUT IPCAMCT, KaKOBa
€ro poJjib B HOBCCI[HCBHOﬁ IMPAKTHUKE, KaK OH HaM SABJISICTCA B HaCTOHIIII/Iﬁ MOMCHT, KaK
€0 Ha3bIBAIOT, KaKOBAa 3THUMOJIOTHUA €TI0 0003HaYEeHNH U HACKOJILKO €ro 0003HaAYEHHS
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COOTBETCTBYIOT €r0 CYIIHOCTH. Bce 9TH HCTUHBI OTHOCUTENBHBI, K00, KaK JTIOKa3bIBaI
Bunas Bumxkas (1613—1681) B cBoelt «Haiisi-kapauke» («CepaiieBuHa BETKa KOH-
LEeNIUH ‘ToYek 3peHus’», aanee — HK), poa 1 BUA OTHOCUTENBHBI U HE CYIIECTBYIOT
opyr 0e3 npyra; 3HaHHE, (PUKCHPYEMOE MOCPEICTBOM TOJIKO POIOBBIX MOHITHN, —
«HU 0 YEM», TaK KaK €My HE COOTBETCTBYIOT KOHKPETHBIE BEILIU B PEAIbHOCTU (KOTO-
pbI€ MOTYT SIBIIATHCSL OOBEKTAMU KaKUX-TO JICUCTBUI); 3HAHUE O BUIOBBIX MPU3HAKAX,
XOTSI ¥ UMEET MPAKTUYECKYIO MOJIE3HOCTh, HO TAKKE OTHOCUTENIBHO, BBUAY OrPaHHYEH-
HOCTH CaMOU MOBCETHEBHON MPAKTHKH;, CyOBEKTHUBHBIE MPECTABICHUS OTHOCUTEIILHBI,
a ux obo3HaueHus: koHBeHIMOHAIBHBI (HK 3—18). Tam ke oH poHsieT 3ameuaHue o Ha-
JMYMH y KaXI0W W3 Hall COTHU TIOJIBU/IOB, TIPaB/ia, HE JIeNIaeT ¥ HaMeKa, 0 KaKUX COTHSIX
MOJIBUJIOB MJIET peub. Tak YTo eciau NpUMEHUTh peMapKy Bunau Bupkan k nepedsto
Hall YmMacBary, Bcero «rouek 3penusi» 800. Ho eciu cienoBats Tpaguuuu, Uaymein
OT mBeTaM0apcKOro KaHOHA, B TPAaKTaTax KoToporo «TxaHaHra», « AHyioragapay,
«ABaCCasHUDKIKYTTH» YCTAHOBJIEHO CYIIECTBOBAHUE CEMHU CIIOCOOOB PACCMOTPEHUS
npeaMeToB (KOTOPOi, KCTaTu, NpuaepKuBaics U caM Bunas Bumxkast), To Bcero «rouek
3perusi» 700. C y4eToM TOro, 4To BbICKA3bIBAHUE OINIOHEHTA, CACJIIAHHOE C KaxX o
U3 HUX, HYXKHO €Ille TIPOIyCTUTh Yepe3 «CEMHYACTHBIN Mapalioru3my, MmpoLemaypa 0ooc-
HOBaHUSI YaCTUYHOM MCTUHHOCTH TE3McCa ONIMOHEHTa MOTeHIMaNbHO conepxaia 4900
wiu 6400 (crnenys Teopuu Hail YMacBaTH) I1aroB.

Ecnu nonumars Halia-Baay U Chsii-BaJly KaKk METO/]Ibl IO3HABATEIBHOM e TEIbHO-
CTH (KaK MX MHOT/Ia MHTEPIIPETHPYIOT COBPEMEHHBIE (PHIOCO(DBI-IKAWHBI), TO OHU BBI-
[T COBEPIIEHHO HEI(P(HEKTUBHBIMH, OO BBICIIAs UCTHHA C UX MOMOIIBIO IpPaK-
TUYECKH HEOCTHKUMA (OHA — Ha JAPYroOM, CBEpXUYBCTBEHHOM YPOBHE PEabHOCTH).
A BOT B Ka4ecTBE IIPUEMOB OIIPOBEP)KEHHSI OHU BIOJIHE Y3P(PEKTUBHBI. 3a BpeMs TaKon
JUTMHHOM JTUCKYCCUH OTIIIOHEHTY BPSII JIM YAAIOCh ObI COXPaHHUTH OE3yNPEYHOCTH CBOETO
YYEHHS ¥ JTOBOJIBHO TPYIHO OBIIO ObI ONPOBEPTHYTH JXKAHOB, KOTOPHIE CBOM TE3UC
SBHO He (popMmynupoBany. J{naneKTnyecKkue METOo/Ibl Haifa-BaJbl U Chsi/I-BaJlbl YPE3BbI-
YaifHO HAITOMMHAIOT Ha3BaHHBIN B «BuBama-maae» crmocol BeJICHUs TOJIEMHUKH OCaK-
KaiiTa — yX0J[ OT IpeaMeTa 00CyKIeHUS.

OueBUIHO, ISl JPKaHOB LIENBIO MOJIEMUKH, TIPOBOJUBILIEHCS] METOJaMU Hala-Bajibl
U ChSA-Ba/Ibl, HE MOTJIO OBITh MPsiMOEe 00OCHOBaHME UX TE3MCa, KOTOPBIH Jaxe He (op-
MynupoBaics. Llenpio uis HUX SBISUIOCH OMPOBEP)KEHNE METaPU3NIECKON MO3UIHH
OIIIOHEHTOB JPKAWHNU3MA Yepe3 AEMOHCTPALMI0 OTHOCUTEIBHOCTH UX MPEACTABICHUI
0 pealbHOCTH. B MX 3MUCcTEeMOIOruM MO3UTHBHOE, OKOHYATEIbHOE, A0COIIOTHOE 3HAHHE
0 TIOCTOSTHHO M3MEHSIIOIIEMCSI MUPE HEBO3MOXHO. /la M He Hy»HO, IOTOMY YTO LIEJb
MO3HaHUs (BCEBEICHUE—Ke8a1a-0XiCHAHA) TpaHCIleHAeHTHa Mupy. OHO Bcerna cyIie-
CTBYET Ha TPAHCIEHACHTHOM YPOBHE KakK aTpHOyT AyIIU B €€ CyOCTaHIMAILHOM CO-
CTOSIHUY, ¥ B TIPUHLIMIIE HEJOCTYITHO JJISl AIMIIMPUIECKOT0, KAPMUUECKOTO CyOBheKTa
Jla’ke TIOCPEJICTBOM CHUHTE3MPOBAHUS YaCTHBIX UCTHH (KAaK MHOTJA MbITAIOTCS UHTEPIIPE-
THUPOBATH MPOLIECC TOCTHKEHUS BCEBEACHHUS COBPEMEHHBIEC aBTOPBI-/KANHBI).

PaccMoTpeHHBIE KOHLIETIIIMHY, ONPEAEIAIONUE KapKac JUKaAHCKONW TEOpUH apry-
MEHTAIMY U TTOJIEMHUKH, YOXKIAIOT, 4TO OHA ObLIa «3aTOYEHa» HA JI0KA3aTeILCTBO TOJb-
KO JOKTPUHAJIBHBIX ITOJIOKEHUH JDKAHU3Ma U TOJIBKO METOZOM KOCBEHHOT'O JJOKa3a-
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TEJIbCTBA, YEPE3 ONMPOBEPKEHHUE MPOTUBOPEUAIINX UM ToJIokeHuH. [Ipn 3TOM KOHKY-
PHUPYIOIIHUE C JDKAHHU3MOM YUYEHHUS HE OOBSIBISUIUCH JOXKHBIMH. C TIOMOIIBIO HOPMHU-
POBAHHBIX PACCYXIECHUHN IEMOHCTPUPOBAIACH UX «OIACHAs» OTHOCUTENbHAS UCTHH-
HocTh. BecbMa cBoeoOpasHas popMa OnmpoBEpKEHUSI — ONPOBEPKEHHE UCTHHHBIX
BbICKa3bIBaHmii! Ho ¢ ydeTom Hanmmums MeTau3n4ecKoro CMbICIa TaKOW apryMeHTaluH
WCTUHHBIE HA HMU3IIEM ypOBHE PEaJbHOCTH BBICKA3bIBaHHUS, HE OTKPHIBAIOIINE METa-
(U3NYECKYIO BBICIIYIO UCTHHY, JTIOKHBI.

Bynnuiickas Teopusi apryMeHTaIli OTpa3uiiaCh BO MHOTUX KAHOHHYECKUX U OKO-
JIOKAHOHMYECKNX COYMHEHMsIX. OTHUM M3 TaKMX KaHOHWYECKUX TEKCTOB, HABEPHSKA
MOBIUSIBIIMM Ha MeTo/bI iebaToB y Harapmkynsl, siBisercs «KarxaBarTxy-nmakapa-
Ha» («Pa3bscHeHue npeameroB auckyccuit»y Morramumyttsl (MorranamyTtsl) Tuccs
(ok. 255 1o H.3.). B HEM TmiateabHO 0OOCHOBBIBAIOTCA TIIABHBIC MOJIOKEHUS TXapPMBI
IIKOJIBI TXEPABAIUHOB (ILIKOJIBI CTAPEHIIIMH) B TIOJIEMUKE CO MHOYKECTBOM IIKOJI PAaHHETO
Oynau3Ma U HIKOJIaMH He-OyAJUCTOB, U OISATh )K€ M0 (JopMe KOCBEHHOTO J10Ka3aTellb-
CTBa 4epe3 OMpOBep KeHHE OMMOHeHTOB. Kaknoe monoxeHnue ype3BbI4aifHO J0JITO pas-
OupaeTcs B COOTBETCTBUH C JIETATBHO Pa3padOTaHHBIMH U KECTKO PerjJaMeHTHPOBAaH-
HBIMU TIPAaBUJIAMH JTUCKYCCHU TI0 METONy vadayutti (OT caHCKp. vada — HEIPUCTHIECKUI
JMAIor; yutti/yukti — panioHaIbHOE PAaCCMOTPEHUE) — PACCMOTPEHUS] HEIPUCTHYE-
CKUX TUAJIOTOB. B camMoM TekcTe 3TH MpaBuiia He Ha3BaHbI M HE 00bscHEHBI. s Oy-
JICTOB AKCIUTMIIMPOBATH UX HE ObLIO HEOOXOAMMOCTH, TaK KaK OHU 3HAJIM UX HAW3YCTh.
KommenTatops! «KaTxaBarTxy» Koe-r/ie IpUOTKPBIBAIOT X YUTATENIO He-OyUIUCTY.

Jluckyccuu Mo OTAENBHBIM MPEeIMETaM JIENIATCS Ha CyOAMUaiory, Win BCTYIICHUS
(atthamukha). VIX mocnenoBaTensHOCTh B TEKCTE ONMpeAesieHa TEM, YTO KaXKIbli CyO-
JUAJIOT HAYWHAETCS C YCTAHOBJICHUS TE€3WCa, YTOUYHSIONIETO TJIAaBHBIN T€3UC B OJ-
HOM U3 BOCBMH OTHOIIIEHHH, KOTOPbIE MOXKHO BBIPA3UTh cuMBosndecku: 1) A ects B?
2) A ue ectb B? 3) A Besze ecth B? 4) A Bcerna ectb B? 5) A Bo BceM ecth B? 6) A BO
BceM He ecTh B? 7) A Bcerna He ecth B? 8) A Bo Bcem He ecTh B? [7. P. 486]. B Tekcte
«KaTtxaBaTTXy» NpUCYTCTBHE 3TOH CTPYKTYpbl 0003HAaUEHO 3arosioBkoM «Bocemb
omnpoBepkeHuid» [8. P. 8], n mo ¢opme oHa OUCHb HAIOMHHACT JHKAWHCKUI METOJ ce-
MHYACTHOTO Mapasioru3ma (rmepedupaer pasHble BO3SMOXXHOCTH), HO C JPYTUM KBaHTO-
POM — KBaHTOPOM OOIIHOCTH.

Kaxxplii cyOquanor IenuTest Ha S CTyneHel U BKIIFOUaeT MPOIeayphl, Ha3bIBaeMble
1) anynoma (anuloma, GyKB. «I10 POCTY BOJIOCY», «B €CTECTBEHHOM IOPSIKE») — ITYTh
BIIEpe», 2) naTukamma (patikamma, OyKB. «BOCCTaHOBJICHUE PABHOBECHSD, «KOMIICH-
camms») — «IyTh Ha3azy, 3) onpoBepkenue (niggaha), 4) npumenenue (upanayana)
u 5) 3akmodenue (niggamana). I1o cMBICITy IPOUCXOJISINETO 3TH MSATh CTYTEHEH Tpe-
CTaBISIIOT cO0O0M: 1) aTaky Ha PeCIOH/ICHTA, 2) KOHTPATaKy PECIOHICHTa, 3) 3allUTy
IIPOTUB NEPBOM aTaku, 4—35) 00beIMHEHNE KOHTpATaKU U 3aIuThl [7. P. 487].

AHyJlOMa — 3TO apryMeHTalys1, KOTopasi IPOBOJMTCS B BOIPOCHO-OTBETHOM (op-
M€ C IEJIBIO 3aCTaBUTh PECIIOHJICHTA OTKAa3aThCs OT €ro TE€3UCOB, KOTOpBIE (popMyIH-
PYIOTCSl KaK CIIE/ICTBUS-AOIYIICHHUS U3 TJIABHOTO TE3KCa OMPOBEPKEHHS. DTOT TIIABHBIN
Te3uc PUKCUpYeTCs B caMOM Havajie cy0/uasnora. 3aTeM MPOIOHEHT 3aJaeT BOIPOCHI,
Ha KOTOPBIE PECIIOHACHT JIOJDKEH OTBETHTH JIMOO TIOJIOKUTENBHO, JTMOO OTPUIATENBHO,
00HapyXHB, TAKMM 00pa3oM, CBOM TEOPETHUECKUE MO3UIIUH, a 320/HO U IPOTUBOpE-
YHs B OTACTBHBIX CBOUX MOJIOKCHHUSX.
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Ecnu pecnioHieHT npu3HaeT NPOTUBOPEUHE, OH OTKAXKETCSI OT OJJHOTO U3 MPOTH-
BOpEUAIIUX YTBEPKIACHUN. DTOT OTKA3 M SIBIISICTCS TJIABHOM IIEJTbI0 aHYJIOMBI M IPYTHX
BXOJISIIIUX B JIUCKYCCHIO TIporieAyp. Takum oOpa3om, TiaBHas 1eNb Oy IIHMIACKON Tra-
JIEKTUKHA OTYACTH Ta K€, YTO U XKAHHCKOM: HE J0Ka3aTh CBOM TE3HC, & YKa3aTh HAa HECO-
CTOSITEILHOCTh BBIJIBUTAEMOT'O ONIIOHEHTOM Te3Kca. TOJIbKO HECOCTOSTEIILHOCTD Oy I-
JUCTBI 0OOCHOBBIBAJIM HE OTHOCUTEIHPHON HCTHHHOCTBIO apTyMEHTOB, a HAIMYHEM B MX
COBOKYITHOCTH MPOTHUBOPEUHS. By AIUCTHI CTapallNCh 3aCTaBUTh OMIOHEHTA OTKA3aThCs
OT KaKOIr'0-TO U3 CJIEICTBUI, a B IEPCIIEKTUBE — OT CaMOTI'0 Te3Huca.

[TpumepoM aHyJIOMBI SIBIISIETCS] IEPBBIN CyOIMAIIor, ¢ KOTOPOrO HAYMHAETCS OIpO-
BEPKEHHUE TE3KCa O CYIIECTBOBAHUH CYOCTaHIIMAILHOTO U HEM3MEHHOTO SMITUPUIECKOTO
cyObeKTa, IMIHOCTHU (nanu, myrrana, puggala) B nepBoii kaure «KarxaBaTTxy». 9TOT
TE3UC 3aIUIIAJICS IMyTTajJaBaiuHaMy (IIKOJIOH «yYeHHS O PeaTbHOCTH SMITUPUUYECKOTO
cyOBekTay). OnpoBep:KeHHe OCYIIECTBISIET TXepaBaJAuH (MOHAX IIKOJIbI CTAPEHIIINH).
OrmpoBepras 3TOT T€3UC METOJIOM aHYJIOMBI, TXEpaBaJWH 33Ja€T HABOJSALIUE BOIPOCHI
MyITAIaBaJuHy U TMPOCUT JaTh HAa HUX OTBETHI. [10My4YnB JBa OTBETA, MOKA3BIBAET UX
B3aUMOIIPOTUBOPEYUBOCTD:

1) [TxepaBaauH:] DMIHPUIESCKUAN CYOBEKT BOCIIPHHUMACTCS TaK K€ KaK [BOCTIPUHH-

MaeTcsl BesKasi| peajbHas U 00beKTHBHAs CymHOCTh? — [[lyrramaBammn:] Jla. —
(A ects B).

2) [TxepaBaauH:] OMnupHUYecKuil CyObeKT BOCHPHHIMAETCS TAKUM K€ 00pa3oM, KaKUM
BOCTIpUHUMAETCS [BCsKasi| peanbHas U 00bekTHBHAs cylHOCTh? — (C ecthb D).
[[TyrramaBamus: | Her, 310 He Tak. — — (C ecth D).

3) [TxepaBamuu:] Oco3Hail [Hamuume] nmpotuBopeuns: Ecim sMrmmpudeckuii cyObeKT
BOCHPHHUMAETCS TaK XKe Kak [BCsAKas| peanbHas U 00ObEeKTHBHAS CYIIHOCTb, TOT/IA,
HECOMHEHHO, MTOYTEeHHBIH, BBl OJDKHBI Takke CKa3aTbh, YTO SMITUPHYECKUI CyOBEKT
BOCHPHHUMAETCSl TAaKUM ke 00pa3oM, KaKUM BOCIIPHHUMAETCS [BCsKasi] peabHas
1 00BEKTHBHAA CYITHOCTH (5).

To, uyTo Bl 371eCh cKa3aiu, J0KHO...
Ecnu mocneiaee yTBepIKICHNE HE MOJKET OBITh TIPUHSATO, TOTIA, HEIPEMEHHO, TIePBOE
YTBEP)KICHUE TAKKE HEb3sI IPUHSATE.

Ecnu Bel npriHUMaeTe iepBoe YTBEPKICHUE, B TO BPEMsI KaK OTPHUIIAETE BTOPOES, —
Bsi He mpassl (KB 1.1.1) (6).

CyTb 3TOM MOJIEMUKH B TOM, YTO ITyTTajlaBauHbl CYUTAINA SMIHUPUIECCKOTO CyOb-
€KTa, OCO3HAIOMIETO CeOsI KaK «s», PeaIbHO CYIICCTBYIOIIUM, Y€M-TO BPOJE JTyXOBHOMH
cyOCTaHIUH, AyIIM — aTMaHa (atman) Win JKUBBI (jTva). TO «s» BBICTYIAIO JIJISl HUX
CyOBEKTOM pEeHMHKApHAIIMY U CTIaceHUsl. TXepaBaIuHbl PeaTbHOCTD <« OTPHIIAIH, CBO-
AT €T0 K KOMILJICKCY DJICMEHTOB MCUXUYCCKOW KU3HH-TXapM, TPYIITUPYIOMINUXCS
B ISITh CKaHIX. CMBICIBI IBYX BOIPOCOB, OTBETHI HA KOTOPBIE, C TOUKH 3PEHHUS TXEepa-
Ba/IMHA, IPOTUBOPEYAT IPYT IPYTY, B TOM, YTO MEPBBIA BOIIPOC OTHOCUTCS K PEaTbHOCTH
cyObekTa (Imyrraisl), a BTOpOM — K €ro LeJIOCTHOCTH, CyOCTaHIIMAIbHOMY €IMHCTBY,
KOTOpPO€ HUKAKOM JXapMOil HEe IPEICTaBICHO.

CrpyKTypa aHyJIOMBI:

eciau A ectb B, To C ectph JI. Ho C He ecTh [I, cienoBarensHo, A He ecTh B:

((A=B) > (C=D))A—=(C=D) |=—|(AEB),

rac A, B, CuD— MPOMNO3UITUOHAJIBHBIC IICPEMEHHBIC, «—» — OTPHULIAHHUC, «A)» — KOHBIOHK-
LS, «—» — UMIUTHKAOUS, «=» — 3KBUBAJICHU U, « |=>) — 3HAaK ICAYKTHUBHOTI'O CJICIOBAHUAA.
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[To moxosel cxeme MIIYTCS MPOTUBOPEUHMs B BHICKA3bIBAHUSAX ITyrTajaBaguHa
Y Ha OCTAJILHBIX YETHIPEX CTYIICHIX CyOIuaiora: MmaTHKaMma, ONPOBEPKCHUE, ITPHMe-
HEHHE U 3aKJIF0YCHHE. JTa JUCKYCCHS, KaK MOoKa3al MpUMeEp, BEICTCS Ha JIOTHUYSCKOM
YPOBHE, HO €€ CMBICJ BBIXOJIUT 3a €r0 PaMKH, IIOTOMY YTO OIPOBEPTHYTHIC YACHIHbIE
MOJIOKCHHSI KOCBEHHBIM 00Pa30M JIOKA3bIBAIOT TE3UC O HECYIICCTBOBAHUN SMITUPUYC-
CKOTO CyOBbeKTa (IIyrTajsl), TO €CTh 0COO0H JTyXOBHOM CyOCTaHITHH.

To, 4TO TUCKYCCUM JKAWHOB U OYIIMCTOB MOMAIOTCS CUMBOJIMYCCKOW WHTEP-
MPETalnH, CBHJIETEIBCTBYET O TOM, YTO CaMHU JIUCKYCCHUH SBIISIOTCS (hOpMaMH pariu-
OHAJIBHOW apryMEHTAIlVH, U TIPUTOM JOBOJILHO CIIOXHBIMH. Ho mpucyTcTBHE BTOPOTO,
MeTa(hU3UUECKOT0, CMBICIIa apryMEHTAITUH, 00YCIOBIMBAIOIIETO UCTIOJIb30BAHUE B JTUC-
KYCCHH CKPBITBIX IOCBIJIOK, TIOCBUIOK «II0 YMOJTYaHHUIO», YKa3bIBaCT HA WHOW BHUJI pa-
LMOHAJILHOCTH, HEJKENH Ha 3anaze.

PaccMoTpenHbie puMepsl U3 JHPKaWHCKUX M Oy ITUHCKHAX TEKCTOB MO0 TEOPUH TI0-
JIEMUKH TOATBEPK/IAIOT TE3UC aBTOPA CTAThU O CYIIECTBOBAHUH JBYX CMBICIOB dTOU
Teopur B HIUU, KOTOpPBIE MOKHO Ha3BaTh TaK e €€ acleKTaMu, — JIOTHYECKOTO
u Metaduzndeckoro. JIOrmdeckuit aclieKT ObLT BBIPAXKEH SIBHO M COCTOSUT B COBOKYTI-
HOCTH TIPaBHJI, HOPMUPYIOIIUX CTPYKTYPY MOJEMHUKH M MOCIICI0OBATEIBHOCTh €€ IIIa-
roB. DT MpaBWia pa3INydalvch OT IMIKOJIBI K mKoe. Llebio Jorndeckor MmoJeMUKH
HE SBJISUIOCH JTOKA3aTeIbCTBO HCTHHHOCTH TE3UCOB KaKOW-TM00 u3 cTopoH. [lens Obuta
BbIBEJICHA HAa BHEJIOTUUCCKHI, PETUTHO3HO-PIIIOCO(MCKUI YPOBEHB, UTO TTOMEIIIAJIO JTUC-
KyCCHIO B MEeTaU3UICCKUA KOHTEKCT U ONMPEACIUI0 €€ MeTaU3NISCKUH CMBICI.
Ha3BaHHBII KOHTEKCT MO pa3HbIM MIPHUYUHAM HE BCETJAa O3BYYHBAJICSA B IUCKYCCHSIX.
OnHo¥ M3 HUX ObLIa B3aMMHAsI OCBEIOMJICHHOCTD JIUCITYTAHTOB 00 WX MO3UIHSX, JPY-
rOl — HEBO3MOXKHOCTh JIOKa3aTh X MPSIMO ITOCPEICTBOM SMITMPUIECKUX apTyMEHTOB.
3aro Merapu3MIeCKUi KOHTEKCT O0YCIIOBHI MPEAIOYTHTEILHOCTD ISl MHIUHUCKUX (hH-
nocooB (popMbI OIIPOBEPIKEHUS, a HE TI0Ka3aTeIbCTBA. LIeHHOCTh apryMeHTOB /ISl MH-
JMIACKUX JIOTUKOB OMPENENSsIach HE CTOIBKO MX JIOTMYHOCTHIO B CMBICJIE TIOCIIEI0BA-
TEJILHOCTU U CTIOCOOHOCTH MPUBECTHU K UCTHUHE, CKOJIBKO UX 3()(HEKTUBHOCTHIO B CMBICTIE
CMOCOOHOCTH TIPUBECTH K 00 HaJl METa(hU3NIECKIMU TPEICTABICHUSAMU OTIIOHEHTA.

© Kanaea H.A., 2017

NMPUMEYAHUA

(1) PacmpocTpaHeHHOCTh TUATECKTHKU O0YCIOBUIIA CYILECTBOBAHUE MHOXECTBA €¢ 0003HAUCHHIA:
aHBUKIIMKHK (anviksiki — paccMmoTpeHue, uccieoBaHue, nposicienne) — B «MaxabxapaTe»,
«3akonax MaHy»; camBana (samvada — Oecena, nuanor), Bana (vada — Oecena, cyXIcHHE,
0OBsICHEHHUE, TCOPHS, JOKTPUHA) — Y IDKaHOB M OyImucToB; camOxama (sarmbhasa — muanor,
coracue) — B «UYapaka-camxutey; katxa (katha — OGecenma), mxanma (jalpa — Oecena, pac-
CyxzieHue), BuTaHa (vitanda — coucrrueckue cropsl) — B LIacTpax, B Hbsie; Tapka (tarka —
MPEANOI0KEHHE, PACCYKICHUE, T0KA3ATEIBCTBO).

(2) OtoT mpueM oueHb HATIOMHHAET IPUCTHUCCKUM METO]I 3arafHol JOTUKY, Ha3bIBAEMBIN «J10-
BOJIOM K YEIIOBEKY».

(3) Oror mpueM OYeHb HAOMUHAET IPUCTHICCKUN METO], HA3BAHHBIN B 3aMaJHON JIOTHUKE «I0-
BOJIOM K IyOJIHKeE».
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(4) Tonuocteio chs-Bana chopmynupoBaHa y bxaapabaxy ¥ BKIIOYAeT, IOMUMO YETHIPEX Ha-
3BaHHBIX ()OPM BBICKa3BIBaHHMIL, Tak xe: 5. HeKoTopbIM 00pa3oM 3TO U CYLIECTBYET, H HEBBIpa-
3UMO (cbA0 acmu agakmaswvs); 6. HekoTOpbIM 00pa3oM 3TO U HE CYLIECTBYET, U HEBBIPA3HMO
(cv0 Hacmu asaxmasws); 7. HekoTopeIM 00pa3oM 3TO U CYIIECTBYET, U HE CYLIECTBYET, U He-
BBIPa3UMO (cbsi0 acmu nacmu asakmaswvs) [2. P. 167—168].

(5) Ilepeseneno c [7. P. 487—488].

(6) Ilepeseneno c [7. P. 491].
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TWO SENSES OF INDIAN THEORY OF POLEMICS
N.A. Kanaeva
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Abstract. The article identifies two senses of the theory of controversy developed in the traditional
Indian culture — logical and religious-philosophical (metaphysical). The researchers didn’t ever rise the
problem of their differentiation because Indian philosophers did it by default, and for the Western reader of
their texts two consequences of the division — the use of logic for destruction of logic (as it was in the
Madhyamaka school), or fixation of rules for virtually endless justification procedure (as it was in Jaina
dialectic) — look like absurdity. However, in India, the need of discursive thinking was recognized, but
the ability of thinking was never treated as absolute, and rational methods were used for the formation
of convictions in the truth of metaphysical super-rational theses. Two named meanings are discernible
in such works as the Buddhist canonical text “Kathavatthu” and as Jaina canonical text “Stananga-siitra”.
The conjunction of the two senses of the controversy determined the lack of ideal of objective truth in Indian
logic, and that conjunction became the premise of two Jaina dialectical concepts: syad-vada and naya-vada,
which are the complements to ontological Jaina concept of anekanta-vada. Not accidentally Umasvati,
Kundakunda — the founders of Jaina philosophy — paid attention to the naya-vada.
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The author analyses the logical structure of discussion from “Kathavatthu”, where the reality of the
empirical subject (atman) is argued, and the contradictions in the teachings of the opponents of the sub-
stantiality of the soul (atman) are showing.

Key words: Indian dialectic, Indian theory of polemics, logical sense of dialectic, metaphysical
sense of dialectic, tarka-vidya, hetu-vidya
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Abstract. Based on the sources on religious-philosophical thought of the Bengal Renaissance
(XIX — early XX century), author represents the process and results of creating of the Hinduism’s image
by Brahmo Samaj leaders (Rammohun Roy, Debendranath Tagore, Keshubchandra Sen) and Neo-Hindu
thinkers (Bankimchandra Chattopadhyay, Swami Vivekananda). Perceived from European orientalists,
the term ‘Hinduism’ was filled the meanings and content by Bengal thinkers according to the epoch’s
needs. For explaining of the features of the image construction method and results, multiple influences
on Bengali thinkers are described, such as the influences of traditional Sanskrit education and intellectual
culture, caste consciousness, Islam, Christianity, European orientalism and scientific rationalism. Using
hermeneutical, axiological and comparative methods, the Bengal thinkers had created the image of Hin-
duism, which contained the experience of critical analysis of indigenous religious trends and the experi-
ence of creation of ‘ideal type’ (M. Weber) of native religion. General image of Hinduism has two sides
in representation of positive and negative facets both for Indians and for the World.

Key words: Hinduism, the Bengal Renaissance, religious-philosophical thought, image of Hinduism,
Brahmo Samaj, Neo-Vedantism, dialogue

A comprehension of indigenous socio-cultural tradition was the integral part of
national-cultural renaissance in nineteenth — early twentieth centuries Bengal. The Ben-
gal Renaissance was the epoch of reconsideration of Indian traditional heritage in the
light of European rationalism and Western innovations. The renaissance thinkers searched
for ideal variant of Indian-Western synthesis in all spheres of socio-cultural life for
adequate integration into Modernity [See: 1—3], and religion was an important factor
in the reconsideration and searching for synthesis. The comprehension of Indian tradition
includes an interpretation of religion, which underlies in foundation of the civilization.
In certain sense, it is new discovery of native religion and spiritual tradition both for
Indian themselves, as well as for others and all world. The creation of image of Hinduism
is significant process from the point of view of the content and the results.

Bengal religious philosophers were in the situation of Western challenge in all
spheres of life, primarily, the challenge of Christianity. In the context of intricate in-
tercourse with Christianity, they had clashed serious problem of the necessity to prove
the value, significance and dignities of their own religion in its spiritual, social and

* The study is supported by Russian Science Foundation grant “Indian Philosophy in the History
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cultural aspects. There were Brahmanical tradition supported by Brahmins’ authority and
popular religion with great number of various regional cults, orthodox elite faith
based on a set of sacred scriptures, and heterodox spiritual practices based on bhakti
(religious devotion to personal God) in Indian subcontinent. Consequently, for Bengal
thinkers, the problem was complicated by question on image of their own religion. Is
this religion Brahmanical or popular, orthodox or heterodox, or a certain whole?

The complex of Indian religious cults and faiths was united by dharma, scriptures,
samskaras etc., but before eighteenth — nineteenth centuries C.E. it had not own name
and self-image as the certain whole. British orientalists put forward the term ‘Hinduism’
to mark the religion of Hindu, which constituted the majority of population in India
[See: 4; 5]. The term partly helped the solution of previously mentioned question: com-
ing from outside term had been perceived by Bengal thinkers. It was convenient des-
ignation the religion as united whole, which was derivative from Vedic tradition. For
the first time philosopher, reformer and ‘the father of the Bengal Renaissance’ Rammo-
hun Roy (1772—1833) used synonymous terms ‘Hinduism’ [6. Vol. 1. P. 73, 90, 179;
Ibid. Vol. IV. P. 901—904], "Hindu religion’ [6. Vol. L. P. 3, 4, 90, 179; Ibid. Vol. IV.
P. 905—908] and ‘Hindu faith’ [6. Vol. I. P. 74], as well as its derivatives ‘Hindu
theism’, ‘Hindu worship’, ‘Hindu mythology’ [6. Vol. I. P. 66, 68], ‘Hindu theology,
law, literature’ [6. Vol. I. P. 3, 45, 36, 89], ‘Hindu idolatry’ [6. Vol. I. P. 1, 5, 66],
‘the Hindu sacred texts’ [6. Vol. 1. P. 35, 90] and ‘Hindu community’ [6. Vol. L. P. 21].
He comprehended this integrity of the religion and controverted about Hinduism with
his orthodox Brahmins and European opponents.

Philosophically, the appropriation of term ‘Hinduism’ have four aspects. Firstly,
an ontological aspect manifests itself in grounding religious-philosophical picture of
Universe as derivative from Brahman (Absolute), and human being as endowed with
Atman (soul). Secondly, an epistemological aspect is related to interpretation and un-
derstanding by Bengal thinkers of their own spiritual tradition which combines both
universal and national components. Being the basis for development of society, civili-
zation and culture, the tradition evolves in time. Thirdly, an axiological aspect pays
attention to the values of Hinduism, which enable the society to develop and integrate
into modern world without losing its own original shape and characters. Fourthly, an
ethical aspect makes an apparent moral content of faith as opposed to the external
practices; this aspect must ground the place of Hinduism among world religions.

Bengal thinkers began to fill appropriated term “Hinduism” by their own mean-
ing and content. Being within religious tradition, they comprehended the scriptures, terms,
philosophical schools (darsanas), dharma, practices, pantheon of deities, trends, sects,
the way of living and social institutions (especially varna-jati system). In the process
of comprehending of Hindu religious tradition, the thinkers constructed specific image
of Hinduism — for themselves, their co-religionists and peoples of different religions.
From the one hand, high intention of presentation of “true Hinduism” incites Bengal
thinkers, and they constructed its “ideal type” (I borrow the term from Max Weber) based
on their notion on the due. From the other hand, they analyzed real religious practices
and notions of their co-religionists and, consequently, either criticized Hinduism’s nega-
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tive aspects and suggested to focus attention on one’s positive sides, or tried to prove
its internal essential unity, which united outside diversity.

To understand the process and results of this constructing the image of Hinduism,
we must take into account the context and influences, which helped to form methods
and principles of the image’s construction. If the general context was interaction of In-
dian traditional society with social, political and cultural components of Western civi-
lization brought by British colonial rule, the special context was presence of Christi-
anity and Islam in the Indian subcontinent. The current situation Bengal thinkers had
discovered Christianity and Islam as Other-distant and Other-neighbour religions and
attempted to understand them. Before the nineteenth century Hindu orthodox elites did
not have any interest in Other religious tradition. W. Halbfass writes: ‘... Traditional
Hinduism... has not been driven by zeal of proselytization and discovery, and by the urge
to understand and master foreign cultures. It has neither recognized the foreign, the other
as a possible alternative, nor as a potential source of its own identity’ [7. P. 172]. But
the European (especially the British) invasion had become so powerful challenge to In-
dian elites (primarily due to the influence of English education), that traditional Indian
xenology [7. P. 177—196] had changed by understanding-in-dialogue with Other
peoples, religions and cultures [See: 8]. For the first time in India, Bengal thinkers
began to comprehend the culture of their Motherland in relation to European culture.
In that process they had built in their own consciousness the special ‘trialogue’ between
their own religion, Islam and Christianity. The comparative juxtaposition helped them
to find universal and original features in their own religion to appreciate its dignities
and faults and to be directed to creation of its special version, which will be adequate
for Modernity and as such will contribute to the revival of the society.

Multiple influences on Bengal thinkers explain the principles and methods by
which they consciously or intuitively use to construct of the image of Hinduism.

Firstly, it is the influence of traditional Sanskrit education and intellectual
culture based on textual exegesis. Most strict and heterodox reformist interpretation
of Hinduism had been proposed by Bengal Brahmins, who had Sanskrit education accord-
ing to varna dharma like Rammohun Roy, Debendranath Tagore, Sivanath Sastri and
Christian convert Krishnamohun Banerjea (Bandyopadhyay). Having critical frame of
mind, enlightened and sympathetic for West, these Brahmin-intellectuals were able
from within to adopt all dignities and to see all defects both of Brahmanical orthodox
doctrine and Brahmin stratum. In his first tract ‘4 Gift to Believers in One God’ (Tuhfat-
ul-Muwahiddin, 1804) Rammohun Roy wrote: ‘I, the humblest creature of God, hav-
ing been born among them, have learnt the language and got those injunction by heart,
and this nation (the Brahmins) having confidence in such divine injunctions cannot give
them up although they have been subjected to many troubles and persecutions and were
threatened to be put to death by followers of Islam’ [6. Vol. IV. P. 954].

The influence of caste status and consciousness is evident on social-caste
structure of intellectual elite (bhadralok) and its representatives, which somehow treat
Hinduism and its aspects. There were both Brahmins (Bankimchandra Chatterjee
(Chattopadhyay), Bhudev Mukhopadhyay) and kayastha (scribers) among them. Kayasthas
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like Kesubchandra Sen, Pearychand Mitra, Narendranath Dutta (later Swami Viveka-
nanda), Rajnarayan Bose, Aurobindo Ghose and others had made an intellectual revolt
against orthodox Brahmins and their theological claims. Taking upon themselves the
right to interpret the texts and traditions, they had founded a new unorthodox theology
of Hinduism.

The influence of Islam, Sufism, and Hindu-Islamic culture (in case of Ram-
mohun Roy also Islamic education) [9. P. 27—28, 55] is expressed in the perception
of such basic ideas as strict monotheism, the negation of polytheism and idolatry, equality
of humans before God, social justice, mercy of the Creator, and also Sufi inner reali-
zation of the faith and its personal experiences.

The influence of hermeneutics of Christianity and the controversy with Chri-
stian missionaries, who proposed their version of Hinduism and criticized it as hea-
thendom and “religion of Satan”, is also important. The search of contact points bet-
ween Christianity and Hinduism during interpretation their religious doctrines served
to the creation of religious-humanistic image of Hinduism as religion of love — for
example, by Bankimchandra Chatterjee — and anticipation of sacrifice of God-man
as by Krishnamohun Banerjee.

The influence of British orientalism, whose scientists had come in India from
outside and largely obtained with the assistance of Indian traditional pandits. British
orientalists like W. Jones, G. T. Colebrook, H. H. Wilson and others introduced the
term ‘Hinduism’ and studied early forms of Indian religion — Vedism, Brahmanism
and their texts, and philosophical schools (darsanas). The results of their oriental studies
were taken by Bengal thinkers for using. Sometimes, these results were controverted,
but usually ones were assimilated for argumentation of thinkers’ position.

Western education and European scientific rationalism had transmitted in India
the complex of Western ideas, which induced critics of indigenous religious practices
as unsuitable to ‘common sense’ and unseemly to enlighten people. Besides, Western
education and rationalism also had incited Bengal thinkers search for analogous ideas
in the texts of Indian tradition, which would overcome the dogmatism and the tradi-
tionalism in religious and social life.

Various combinations of aforenamed influences in thinkers’ biographies did not
exclude general similarity in their principles of construction of Hinduism’s image. First
of all, the most important principle is a historicism as a vector of investigation in
evolution of Hinduism. Traditional Indian regressism and European lineal progress
originally combined in this historicism: the current state of Hinduism can be estimated
as degradation — during historical evolution — from high monotheism and ethics to
polytheism and ritualism, but at the same time Hinduism has a potential of spiritual
renascence based on recovery of pure tenor, or the ability to see high tenor in multitude
of forms. Second principle is clear distinction between ‘the spirit’ and ‘the letter’ namely
religious spirit of personal life and external forms and symbols of religious practice.
The principle helps to lead the positive critique of current and historical Hinduism based
on either a preference of spirit to daily practices or an attempt to adjust spirit and letter in
real religion. The principle operates in the approaches to the analysis of all faiths, includ-
ing non-Hindu. Third principle is priority of ethics over ritual practices, owing to which
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social content of religion is transformed for claims of Modernity, and at the same time,
saves originality of spiritual culture.

The key method of constructing an image of Hinduism by Bengal intellectuals was
the hermeneutical reading and the interpretations of scriptures from Vedas to “Bha-
gavadgita” and the accompanying set of Sastras. But in contrast to the traditional exe-
gesis by special Brahmin jati, the interpretation of the Bengal thinkers had been con-
fronted with tradition in spite of some succession with latter. First of all it is evident
in “phenomenological” approach to texts. Texts were read and interpreted, taking out
brackets of orthodox interpretation, and discovering their meaning as for the first time.
But indigenous cultural upbringing and mentality didn’t free thinkers from native tra-
dition. They read the text with some pre-understanding of the essence of Hinduism
from which came a possibility of specific interpretation of the religion and a creation
of unorthodox exegetic tradition.

Bengal thinkers used axiological method which was in choice of religious-hu-
manistic values derived from the existence of Brahman. This method helped them to
build ideal image of Hinduism and simultaneously to criticize existing forms and prac-
tices that were considered from the point of view of conformity with values of the due.
This method characterizes reformist aspirations of Bengal thinkers both in theory and
practice.

Comparative method is applied in Bengal thought as juxtaposition of Hinduism
with Christianity and Islam, on the one hand, to find universal meanings and values of
the indigenous (native) religion and to ground it world status, and on the other hand,
to mark unique features of native spiritual tradition.

Notwithstanding to similarity of principles and methods of creating an image of Hin-
duism, there are two variants of that image in religious-philosophical thought of the Ben-
gal Renaissance. The first variant was Brahmoist, developed in religious-reformist society
“Brahmo Samaj” founded by Rammohun Roy in 1828. The second variant is ‘neo-Hin-
du’, which had been opened owing to both impulse from Bengal preacher Ramakrishna
Paramahamsa and the emergence of cultural nationalism in the latter half of nine-
teenth century.

The conceptualized image of Hinduism is represented in Rammohun Roy’s work.
His pre-understanding is concentrated in the idea of monotheism as true essence of every
religion. Therefore, he presented Hinduism as monotheistic religion, which united ‘a con-
viction of the rationality of believing in an adoring to the Supreme Being only; together
with a complete perception and practice of that grand and comprehensive moral prin-
ciple ‘Do unto others as ye would done by’ [6. Vol. 1. P. 74]. Rammohun appealed to
the Vedas authority, well knowing on their heterogeneity, and had taken out to fore-
ground Upanishads, where Brahman is depicted as Supreme Ruler and Creator. In inter-
pretation of Upanishads by Rammohun Roy, the spirit of the scriptures was opposed
to ritualism and idol-worship to multiplicity of gods and goddesses [6. Vol. 1. P. 66—67,
71] and as well as opposed to Brahmanical interpretation of faith taken as whole.
Rammohun Roy writes: ‘The doctrines of the unity of God are real Hinduism as that
religion was practiced by our ancestors, and it is well-known even at the present age
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to many learned Brahmans...” [6. Vol. L. P. 90]. In controversy with orthodox Brahmins,
he distinguished in the Vedas the spiritual parts, grounded monotheistic religion system
and paths to salvation [6. Vol. I. P. 131], and also allegorical components, namely ap-
pellations to celestial deities, intended to ‘those who are unfortunately incapable of
adoring the invisible Supreme Being’ [6. Vol. L. P. 10, 13].

The Vedanta was the grounding of both Rammohun’s demarcation and image of
Hinduism as whole, because it was most suitable darsana for his monotheistic pre-
understanding of the religion. The origin of Rammohun’s treating in The Abridgement
of Vedanta had become the interpretation of Brahma-sutra-bhasya by Sankara. Ac-
cording to Rammohun Roy, the Vedanta is special theological system, that maintains
universality and unity of Supreme Being, high moral principles and love of mankind
in a society. Regardless dualism of other darsanas, Rammohun reconciles all darsanas
with monism of Vedanta in the controversy with Christian missionaries.

According to Rammohun, faith in God-Creator and love for Him must lead to ‘a
friendly inclination towards their fellow-creatures, impressing... their hearts at the same
time with humility and charity, accompanied by independence of mind and pure sin-
cerity’ and ‘abstaining from evil acts’ [6. Vol. I. P. 46—53]. He saw these principles
of Hindu life as counterbalance to scrupulous observance of prohibitions in diet, be-
haviour, ritual purity and jati-dharma.

The influence of regressive historicism is evident in juxtaposition of Hinduism’s
modern condition with ‘ideal type’ created by Rammohun. Ancient pure religious doctrines
had disappeared behind multiplicity of rites, ceremonies, festivals and customs of idolatry;
the latter had born prejudices, superstitions, humanness and total destruction of moral prin-
ciples of Hindu majority. Rammohun argues, that is guilt of Brahmins: ‘Many learned
Brahmans are perfectly aware of the absurdity of idolatry, and are well-informed of
the nature of the purer mode of divine worship, but as in the rights, ceremonies and
festivals of idolatry they find the source of their comforts and fortune, they not only never
fail to protect idol-worship from all attacks but even advance and encourage it to the
utmost of their power, by keeping the knowledge of their scriptures concealed from
the rest of the people’ (Preface to Isa-Upanishad) [6. Vol. 1. P. 66]. Rammohun con-
sidered preference of ritual and blind unreasonable faith as the result of socio-religious
monopoly of priesthood. Against the background polytheism, dogmas of caste system,
variety of customs and practices (samskaras) of Hinduism are seen by thinker as crying
violation of high ethics and true spirit of religion. Rammohun believes, that perspectives
of Hinduism’s are connected with regeneration of spirit of religion and gradual removing
of faith in custom and polytheism — firstly owe to enlightenment of people.

For Indian intellectual tradition such resistance of ritual practice and inner essence
of faith (mystics and ethics) is quite typical from time to time. Consequently, ancient
resistance of Brahmanism and Upanishads had reproduced anew on Modern historical
ground in works of Rammohun Roy. But influence both Islam and Christianity made
him to strengthen the universal meanings in Hinduism in comparison with national.
Finally, Rammohun had created the Other Hinduism in the frame of his religious tra-
dition. This Other Hinduism is very elitist and refined, than orthodox schools of thinking
in traditional India.

HISTORY OF INDIAN PHILOSOPHY 23



CxopoxonoBa T.I'. Becmuux PY/[H. Cepus: @UIIOCODPHUA. 2018. T. 22. Ne 1. C. 18—29

Constructed by Rammohun Roy, the image of Hinduism had been adopted by the
leaders and members of Brahmo Samaj. The Brahmoists developed it from the point
of view of the due grounded in works of founder of the Brahmo Samaj. Devendranath
Tagore emphasized transcendental character of God-Creator, comprehended by both ra-
tional thinking and revelation. He had rejected Advaitic identity of Atman and Brahman:
‘Sankaracarya has turned India’s head by preaching doctrine of Monism — the identity
of God and Man. According to his teachings ascetic and men of the world both are
repeating this senseless formula ‘I am that supreme deity’ [10. P. 100]. As well as Deven-
dranath had rejected doctrines of avatarvada (incarnation) and mayavada (illusionism).
With his adherents he had studied four Samhitas complex and, on the one hand, had
determined the succession of Vedic worship to Supreme God in different forms (Agni,
Vayu, Indra, Surya, Yama etc.) and, on the other hand, vast difference between the pan-
theon of gods in Tantras and Puranas and the gods of the Vedas itself. Devendranath
spoke on ‘gradual evolution of our ancient manners, customs and religion’ [10. P. 68]
and, finally, had refused to acknowledge of unconditional Vedas’ authority. Deven-
dranath had found unacceptable components of idolatry (especially various pujas) in Hindu
ceremonies of life’s cycle, and scrupulously interpreted the symbolic side of faith from
the standpoint of view of strict correspondence to ethical monotheism.

Another leader of the Brahmo Samaj Kesubchundra Sen strongly strengthened so-
cial content of Hinduism. Along with oppression of women and idolatry sooner criti-
cized by Rammohun Roy, Sen said, that caste system is ‘stupendous engine... for keep-
ing large masses of mankind in the bonds of spiritual and social tyranny’ and ‘preven-
tion the realization of the spirit of true brotherhood’ [11. P. 287]. For Kesubchundra Sen,
the caste system origins from social distinctions and “division of society into trades and
professions”, but later it has been fortified by religious sanctions [11. P. 272—273].
The thinker connects perspectives of Hinduism with restoration of pure faith in Personal
God and spiritual brotherhood, and with social service and destruction of spiritual
despotism and sectarianism in society.

Thus, Brahmoism is image of Hinduism for enlightened intellectual elites. This
image paradoxically got back British orientalists: for example, to H. H. Wilson, cooperat-
ed with Rammohun Roy in studying Sanskrit scriptures [12. P. 59—60], which collated
with it their research results. Conventionally, Brahmoist image of Hinduism can be
called ‘liberal’ both general reformist orientation and by the very fact of liberation from
Brahmin’s authority and dogmas. In this image have founded the base of perception
Hinduism as system evolved, historically, from antiquity (Vedic religion) to modernity;
and one successive tradition with her own ups and downs, but wholly is capable of living.
But first meaning of universal beginning — monotheism and Vedanta as one’s philo-
sophical basis — in Hinduism dissembled his civilization’s originality and diversity.
Therefore, Brahmoist image of Hinduism had not wide response in Indian society, but
had been the motivation to social-reformist and cultural creative activity of the educated
strata. Many of reformers, writers and scientists of Bengal are connected with the
Brahmo Samaj. For example, Swami Vivekananda gave due to the society for awakening
his own aspiration to analyze the problems of India.
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Paradoxically Neo-Hindu image of native religion unites both the Brahmoist com-
ponents of — monotheism as a basis, accent on ethics, Vedas’ authority, Vedanta, recog-
nition of Hinduism’s historical evolution — and the conservative esteem of tradition
and wish to reconcile all diversity of present notions and practices in one harmonious
picture. The purpose of Neo-Hinduism as stream of thinking was humanistic grounding
of values of native religion and culture, consequently, accent was done on national origi-
nality without rejecting of universalism grounded by Brahmoists. From one origins the
notions of Hinduism’s universalism, which can embrace both all religious practices of
the subcontinent and be the ultimate expression of Other religions’ meaning, namely
Christianity, Islam, Buddhism.

The ground of pre-understanding of Hinduism for Neo-Hindu philosophers had
been given by preacher and saint Ramakrishna Paramahamsa, who atike brahmoists,
discerned true faith and customs and rituals, but proved, that One God have multitude
of names, aspects and forms. ‘As with one gold various ornaments are made, having
different forms and names, so one God is worshipped in different countries and ages,
and has different forms and names. Though He may be worshipped variously, some
loving to call him Father, others Mother, etc., yet it is one God that is being worshipped
in all these various relations and modes’ [13. P. 100]. Dialectical oppositions of treating
of God had come together in Ramakrishna teachings on stages of God-knowing from
idolatry to absolutely spiritual faith. Multitude of traditional religious ceremonies had
reconciled with anti-ritual mood of the Brahmo Sama;j.

The Neo-Hindu image is heterogeneous; there are two forms in it. One form was
created for compatriots, other one — for presentation of Hinduism outside India, literally
for all world. First in pure form had presented in works by Bankimchandra Chatterjee
(The True Dharma (Dharmatattwa, 1887) The Life of Krishna (Krishnacharitra), Let-
ters on Hinduism).

From the point of view of universalist monotheistic credo, Bankimchandra says:
“The root of religion, in particular of Hindu religion, is one God is in all things, there-
fore it is our dharma to seek the welfare of all things’ [14. P. 191]. This God is imper-
sonal, but only worship to Personal God endowed with attributes is fruitful and is in
foundation of Hinduism — as well as in foundation of other religions. Therefore, that
worship is acceptable to ‘men who are imitators of God’, or ‘those who are thought to be
God in human form’ is ideal for people in first stages of religious worship to Infinite
God [14. P. 166]. The best example of this is Krishna, who ‘united India by the strength
of his knowledge, who proclaimed the wonderful dharma of non-attachment by the
strength of his wisdom’, and “proclaimed the virtue of forgiveness’ and said: ‘Religion
is not in the Vedas, but in the welfare of the people — whether he god or not’ [14. P. 167—
168]. Bankimchandra’s interpretation of Krishna profoundly contrasted with Brahmoist
understanding of Hinduism, treated Krishna as only one from multitude of god-idols.
Rammohun Roy brought up by religious Vaishnav mother, once said: ‘The sweeper
of my house would not do such an act, and can I worship a god sunk lower, than the man
who washes my floors?’ [15. P. 113—114].

According to Bankimchandra, at more high stages of the God-knowing man realizes
God in all things and the world is in Him. Owing to it love to God means love of self
and all men, love of country and love of all world [14. P. 186].
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The goal of Hinduism for Bankimchandra is moksa — freeing from suffering by
‘submission to ideal of God and achieving a nature identical with his’, owing to it man
‘became the possessor of all happiness’ [14. P. 166]. Therefore, Bankimchandra identifies
dharma/religion with humanity, culture and happiness, and this many-sided Hinduism is
true mean to happiness, which “concerns this life, God, man, all creatures and all the
world. Hinduism is ‘all-encompassing, all happiness-producing and holy religion in the
world’ [14. P. 170].

Described by Bankimchandra Hinduism is an ethical religious doctrine, based on
love and devotion to humans in society, and formed solidarity and people’s character
[14. P. 175—183]. Consequently, most authoritative text for the thinker is ‘Bhaga-
vadgita’, which helps to unite monotheism and popular forms of faith.

The image of Hinduism by Bankimchandra is the attempt to prove for co-religionists
that ‘Hinduism is... superior to other religions’ and ‘the best religion in the world’
[14. P. 176]. This attempt was motivated by thinker’s patriotic feelings.

Developing the ideas by his teacher Ramakrishna Paramahamsa and his own, Swa-
mi Vivekananda continued to create the image of Hinduism for both compatriots and
the whole world in active enlightening works in India, Europe and America. And as far
as depending on the audience, the philosopher accents either negative of positive sides
in Hinduism. It is difficult to find in the end of nineteenth century India more severe
and passionate critic of Hindu practices and rites — child marriage, gender inequality,
Brahmins’ authoritarianism and others — detailed regulation of life and caste system
(especially untouchability) than Vivekananda addressing to compatriots with appeal
for regeneration of the country and for development of spiritual, cultural and social
activity. But for Western audience he tells with dignity and pride on Indian spiritual
traditions, cultural originality and customs. Just in lectures and speeches delivered in
the West — from speeches in World Parliament of Religion (1893) to lectures on four
yogas and the latest works — Vivekananda had created ‘presentative’ image of Hinduism
with a synthesis of Brahmoist and Hindu ideas and based on universal conception of
man and achievement of freedom.

According to Vivekananda, Hinduism is principally monotheistic; its object is ‘by
constant struggle to become perfect, to become divine, to reach God and see God, and
this reaching God, seeing God, becoming perfect even as the Father in Heaven is perfect,
constitutes the religion of the Hindus’ [16. Vol. I. P. 13]. This object and essence received
through revelation in the Vedas [16. Vol. L. P. 6]. Vivekananda connected the source
of Hinduism with most ancient Vedic religion, in which all ‘sects were all sucked in, ab-
sorbed, and assimilated into the immense body of the mother faith’ [16. Vol. I. P. 6];
owing to it quality it gradually become stronger. Philosopher suggested Hinduism as
religion of the Book. He said: ‘...If you analyze all the various religions of the world,
you will find that these are divided into two classes, those with a book and those with-
out a book. Those with a book are the strongest, and have the largest number of fol-
lowers. Those without books have mostly died out, and the few new ones have very
small following’ [16. Vol. I. P. 126]. Mostly he appealed to Upanishads and ‘Bhaga-
vadgita’ as authoritative scriptures, grounded the faith, ethics and philosophy.
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In Hinduism, as well as in other religions, Vivekananda saw three components. First
is philosophy as its essence: ‘Religion without philosophy runs into superstition; philo-
sophy without religion becomes dry atheism’ [16. Vol. VII. P. 36]. Second component
is mythology, which is illustration of the essence by examples and ritual, which makes
philosophy accessible to all men. Therefore, Vivekananda considers Vedanta as the
philosophical foundation of Hinduism and identifies them. Vedanta encompasses all philo-
sophical schools and religious doctrines of India and even shows itself as essence of
all religions in the world and it is the basis of universal religion. But before come to
philosophy of religion, majority of people needs in myth, symbols and cults. Paradoxical
statement by Vivekananda — ‘I may tell you that there is no polytheism in India. In every
temple, if one stands by and listens, one will find the worshippers applying all the
attributes of God, including omnipresence, to the images’ [16. Vol. I. P. 15] — was
accompanied the wide explanation, that image of divinity lets to relieve to understanding
of high truth and God’s essence. Therefore, religious path in Hinduism was presented
as gradual movement of people from the primary stage of ‘spiritual childhood’ to
the highest stages of learning the truth in God. He says: ‘Idolatry in India does not mean
anything horrible. It is not the mother of harlots. On the other hand, it is the attempt
of undeveloped minds to grasp high spiritual truths’ [16. Vol. I. P. 17—18]. So Vive-
kananda harmonizes spirit and external form, faith and ritual by presenting of Hinduism
as religion ‘is not in doctrines, in dogmas, nor in intellectual argumentation; it is being
and becoming, it is realization’ [16. Vol. II. P. 43]. But if the forms cease to express
the inner life, they must be broken; the possibility of renewing and development of
Hinduism are connecting with this breaking in its historical evolution.

Social aspect of Hinduism Vivekananda tracts from ethic point of view: self-re-
nouncement and doing of the duty, love and non-violence, disinterestedness and mercy,
sanctify the social life of Hindus. Three margas — karma, (action), jrana (knowledge)
and bhakti (love) — as paths to God characterize Hinduism as way of life. In modern
time karma (any job in the world for the sake of work, and not for the result) are gaining
special meaning.

Created by Vivekananda the image of Hinduism for all world was appeared extra-
ordinary attractive for the audience, but also for English-speaking Indian intellectuals,
such as Aurobindo Ghose, M.K. Gandhi, S. Radhakrishnan, J. Nehru and others. In Vive-
kananda’s critical analysis does not conceal negative sides of native religion (sectari-
anism, intolerance, fanaticism, traditionalism etc.) and becomes a stimulus for realistic
approach to native religion and the ground of its furthermost comprehending and in-
terpretation.

Neo-Hindu image of Hinduism is purposeful created image for contemporaries
and future generations, for Indians and foreigners, for scientists and persons are interested
in Indian culture. This is response to the Western challenge, which opposed Christianity
to Hinduism in missionary and ideological spheres.

On the whole, Brahmoist and Neo-Hindu images both are not opposed, but rather
mutually complement each other. The succession between Brahmoist and neo-Hindu
image is clear. But if first one is an attempt to build the ideal model of Hinduism, the
second image is received to represent certain inner spiritual unity, which is disappeared
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in external multitude of cults and religious practices. The following features are essen-
tial in both images. 1. Hindu tradition are depicted as continuous from deep Antiquity
(Vedic age) to Modernity, in spite of historical turning of ups and downs. 2. Hinduism
is represented as religion, which provided by its own mode of civilization and cultural
unity and originality of Indian subcontinent, and also it has universal tenor. 3. Due to
the universal tenor, Hinduism can pretend to the status of world religion, along with
Christianity and Islam.

Created by religious-philosophical thought of the Bengal Renaissance, the image
of Hinduism has been appeared as effective, because, firstly, it worked for creation of
an attractive image of Indian culture and thought. Secondly, it encouraged religious-
philosophical thought in twentieth century India. Thirdly, it contained the experience
of critical analysis of indigenous religious trends and the experience of creation of ‘ideal
type’ of native religion. In that later quality this image entered in oriental studies. Per-
ception and critics of the image had played significant methodological role in studying
of Dharma religion and Indian traditional society.

© Skorokhodova T.G., 2017
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Ha ocHoBe aHanmM3a MCTOYHHUKOB [0 UCTOPUH PEIUTHO3HO-pHIIocodckoi Mpican benransckoro Bos-
poxknenuss XIX — nepBoit TpeTu XX B. aBTOp MPEACTABISIET MPOLIECC U Pe3yJIbTaThl co3/laHus o0pasza
uHaynsma uaepamu bpaxmo Camamka (Pammoxanom Paem, Jlebenaponarxom Taropom, Kerro64onapo
CeHoM) u MblciuTensamu HeonHaynsma (borkumuonapo Yorronanaxaem u Ceamu Busekananmoii). OHu
HATIOJIHWJIA BOCIIPHHSATBIN OT €BPONEHCKUX OPUEHTAIMCTOB TEPMHUH «HHIYHU3M» CMBICIIAMH M COJIEpKa-
HHEM, COOTBETCTBYIOIIUM MOTPEOHOCTSIM 3IOXH. {7151 00BsICHEHUSI 0COOEHHOCTEH MeTo1a KOHCTPYHPO-
BaHUs 00pa3a MHAyH3Ma ONUCAHBl MHOXKECTBEHHbIE BIMSHUS Ha OCHTaJIbCKUX MBICIUTENEH — Tpanu-
LOHHOI'0 CAHCKPUTCKOTO 00Pa30BaHUsI U MHTEIUIEKTYaIbHON KYJIbTYpPbl, KACTOBOTO CO3HAHMUS, UCIaMa,
XPHCTHUAHCTBA, EBPOINEHCKOr0 OpHEHTANII3Ma U HAyJYHOTO pallioHAIN3Ma. Vcronb3ys repMeHeBTHIECKHH,
AKCHOJIOTHIECKUI M CPABHUTEIBHBIN METObI, OEHIAIBCKIE MBICTATEIH CO3IANIN 00pa3 HHAYyN3Ma, KOTOPBIH
coziepkall B ce0e OIBIT KPUTHYECKOrO aHaIM3a TeUCHUM POJHON PESIMIUH U OIBIT CO3JIaHUS «UAEaIbHOTO
tuna» (M. Bebep) ponnoii penvruu. B o01iem 00pase nHIyH3Ma COYETAIUCH JBE CTOPOHBI — MTO3UTHBHBIN
1 HETaTUBHBIN — IS IPEICTABIICHUS €r0 KaKk HHAMNIIAM, TaK U BCEMY MUDY.
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CATbAIrPAX KAK CYBbEKT COLLUAJIBHOIO PA3SBUTUSA
B ®NJ1I0CODPUN M.K. TAHAN*

E.A. Butunaiirte

KpacHogapckuii rocy1apCTBEHHBINH HHCTUTYT KyJIbTYPbI
yi. 40-nemus Ilobeowt, 33, Kpacnooap, 350072

B crarbe ocBelieH BOIpoc 00 yuacTHM B IpolLiecce OOLIECTBEHHOIO Pa3BUTHUS IIpeACTaBUTENICH
meopueckozo menvuuncmsa (A. beprcon, A. JIx. Toiin6m). B dunocopun M.K. 'annu ananorudxyro poib
UTPAIOT camusepaxu. ITOT TEPMUH BOCXOAUT K LEHTPAILHOMY YISHHIO HHANHCKOTO MBICIUTENS — Cambsi-
2paxe, CyTh KOTOPOIl — B IPU3bIBE K MPOTUBOIIOCTABJICHUIO BCEX JYIICBHBIX CUJI HPABCTBEHHO PAa3BUTOM
JIMYHOCTH JTIF000H HECTIPaBEIIMBOCTH, C KOTOPOH eif mpuxoautcs crankuBathes. Co3nanubiii [anam oopa3
H/ICaTBHOTO YeJIOBeKa M MPEICTABICHHSI MBICIHUTENS O €r0 POJIU B CONMATbHO-IHHAMHYIECKHX TIPOLeccax
OOHAPYKUBAIOT MPSIMOE BIHMSHUE KyJIbTYPHOTO U HHTEIUICKTYJILHOTO 00JIHKa (Gritocoda Ha ero B3rIIsiIbl.
Tax, SBISLICH MBICTIHTENEM, CPOPMHUPOBABLINMCS Ha CTBIKE KYJIBTYpP TPAAULHOHHOIO OOIIECTBA M MOZICPHA,
Tanan npumaet cBoeMy 00pasy MaeaIbHOTO YeloBeKa BOCTOUHBIE M 3amajHble yepThl. OH mpeiaraet
COYeTaTh MOPAJbHYIO CTPOTrOCTh TPAJUIIMOHHOTO MHIMHCKOTO acKeTa ¢ COLHUAJIbHON aKTUBHOCTHIO, CBO-
00/101f U 4yBCTBOM IEPCOHAIBLHOI OTBETCTBEHHOCTH Mepe]l OOLIECTBOM, MPUCYIIMMH WHUBUYITCTH-
YecKo 3THKe MojiepHa. [Ipu 3ToM OH OTBepraeT paclpoCTpaHeHHOE Ha 3amajie MpeICTaBIeHIE O Pa3BUTHI
o0IecTBa Kak TEXHUYECKOM IIPOrpecce, CBA3bIBast ATOT MPOLIECC C COBEPIICHCTBOBAHMEM JIMYHOCTEH U Tap-
MOHHM3aIMeN COIMaIbHBIX oTHOLIEHUH. [locnenHee HEeBO3MOXKHO 0€3 yuacTusi IOCPEAHUKOB MEKIY pas-
JIMYHBIMU OOIIeCTBEHHbIMU culaMu. Co3HaBast 910, ['aHAM NPU3BIBAI CBOMX IOCTIEIOBATENEH CTaTh IOCPEa-
HUKaMH B IPUMHPEHNH BPXXKIYIOUIMX PEUTHO3HBIX OOIIUH, KaCT U IMOJIMTHYECKUX MapTuii. Bo MHOroM
TaKoe MOHUMaHHEe OOIIECTBEHHOTO PAa3BUTHS ONPEIEIICHO KYJIBTYPHBIM U COLMAIBHBIM OOJMKOM CaMOTro
MmbicauTens. Kak yenoBek, chOpMUPOBABIINIACS Ha MEPEKPECTKE KYJIBTYPHBIX B3aUMOJICUCTBIMN, ['aHmu cam
BBICTYIIAJ B POJIM TIOCPETHMKA MEKTy HHIYCAaMH U MyCyJIbMaHaMH, BHICOKOKACTOBBIMH HHIyCAaMH 1 HETIPH-
KacaeMbIMH, MEXAY pa3IMYHBIMH HarpaBlieHUsIMH B MHIMIICKOM HAallMOHAIBHOM KOHIPECCE, MEXIY
9KOHOMHUYECKUMH AIIUTAMH M 00€310JI€HHBIMU MAaCCaMH.

Kiouessie cioBa: M.K. 'any, catesirpaxa, 0OIIECTBEHHOE pa3BUTHE, COLUAIBHO-aKTHBHAS JIY-
HOCTB, UJcal YeJI0BEKa

Tema npeoOpa3oBaHus COLUATBHO-AKTHBHOMN JIMYHOCTHIO OOLIECTBA, 3HAYMMAST JIJIST
€BPOIEHCKOI MBICIIH, PAaBHO KaK U B LIEJIOM MpoliieMa 00IEeCTBEHHOTO Pa3BUTHsI, HE Ha-
XOAWJIACh B IICHTPE BHUMAHMS MHIUNUCKUX (PHI0CO(OB HAa MPOTHKEHUH THICSUYETICTHIA.
OtcyTcTBHE MHTEpEca K MPOOJIeMaTHKE OOLIECTBEHHO-TMHAMUYECKHX MPOLIECCOB CBSI-
3aHO C XapaKTepHOI YepTol TPaJUIIHOHHOTO HHAyH3Ma — MPEICTABICHUEM O COBIIaJIe-
HHU CYIIETO U JIOJDKHOTO. YeIoBeK B 3TON JOKTPUHE PACCMATPUBAJICS HE KAK aKTHBHBII
Y HE3aBUCHMBI CyObEKT OOIIECTBEHHOM JKNU3HH, @ KaK UCTIOJIHUTENb ONPEIeICHHON CO-
LUAIBHOW POJIM, IPEeANUCaHHON eMy oT poxkaeHus [Cm.: 1. C. 92—95; 6].

* HccenenoBaHne BBITIOIHEHO IpH (PUHAHCOBOM moiepkke Poccuiickoro Hayyrnoro ¢ouna (PHD).
IIpoext Ne 16-18-10427.
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Curyanus Hayana MEHATHCA B KOJOHHAJIbHBIN MEPHOJI, KOTJa B CTPAaHE CTalU
MOSIBIISITHCS. MBICIIMTEN HOBOTO THIA, C(POPMUPOBABIIIMECS HA CTHIKE KYJIBTYp TPaau-
IMOHHOTO 00mIecTBa U MoJiepHa. O3HAKOMUBIIUCH C JOCTIKECHUSIMHU 3aMaHON (HIIO-
coduM, OHU CTaIM NPUMEHSTh €€ TEOpeTUYECKUE pa3pabOTKU K OCMBICIIEHHIO CBOETO
obmiectBa. B pe3ynbrare OHM OCO3HAIM CHTYAIMIO COBpeMEeHHOW M VHauu Kak mpo-
OJIEMHYIO M CTaJli HaMe4yaTh BO3MOXKHbIE MyTH Bhixona u3 kpusuca [Cwm.: 8. C. 209].
B coumanbHO-(pUI0COPCKUX pacCyKICHUSIX MBICIUTEIH HOBOTO THIIA TIPEOIOJIENHN CO-
LUOLEHTPU3M TPAJULUOHHON TOKTpUHBI. OHU OCMBICIIMIIM YEJIOBEKa KaK CaMOLICHHYIO
JMYHOCTB, & €r0 Pa3BUTHE — KaK BaXKHBIHN (pakTop pazButus obmectsa [Cwm.: 9].

Tema 00111eCTBEHHOTO pa3BUTHS ABJISIETCS OJHOM U3 LIEHTPAIBbHBIX B (puocoduu
Moxannaca Kapamuanna I'angu (1869—1948). Kputrnka MoaepHU3alIMOHHBIX TpOIIec-
COB, TIOMCK CIIOCOOOB pEIIeHHUsI COIMANIBHBIX MPpo0ieM, 00pa3 uaearbHOro 00IIecTsa,
Pa3MBIIUIEHHS O POJIU JIMYHOCTH B )KU3HH COIIMYMA U PYTHe MOA0OHBIE BOIIPOCHI BCTPE-
YaloTCs B pa3IMYHbBIX €r0 TeKCTaX, He COCTABIISAs €IMHON TEOPUH pa3BUTHs OOIIECTBA.
BurMartensHOe M3yueHne HCTOYHHKOB, MUPOBO33PEHUS M CTHJISI MBILIUICHUs driiocoda,
HCTOPUYECKOIO KOHTEKCTAa, B KOTOPOM OH (hopMHUpOBAJICS U I€HCTBOBAJ, TO3BOJISIOT
BOCCO3/IaTh IEJIOCTHYIO KapTUHY €T0 MPeACTaBIeHUI 10 3ToMy npeamety [Cu.: 2].

®opmupoBanue I'aHau B yCIOBUSAX MOJIEPHM3ALMU — HPOTHUBOCTOSHUE CO-
[UOLIEHTPUCTCKOMY TPaIUIIMOHHOMY OOIIECTBY M MPUOOIICHNE K TAKUM 3aIiaHbIM
0 MPOUCXOXKIECHHIO LIEHHOCTSM, KaK 0e3yCJI0BHOE JJOCTOMHCTBO KaXKIOW JTMIHOCTH, CO-
[HAJTLHOE COCTpajIaHne, BceoOIee paBeHCTBO epen boroM u 3akoHOM, cBoOOzA | Ap. —
OIIPEJeJININA €T0 UHTEPEC K MpobIeMaTHKe YesloBeKa U MHAWBUIYAIbHOTO Pa3BUTHS,
KOTOpOE OH CYMTAJ IIIaBHBIM (pakTopoM pa3utus odmiectsa [Cm.: 10. C. 21; 13. P. 22;
14. P. 114—115; 15. P. 17]. Tlosromy nojxon ['aHau K OCMBICIIEHHIO COLIMATIBHO-/IH-
HAaMHYECKUX MPOIIECCOB MOYKHO YCIOBHO Ha3BaTh MEPCOHATUCTCKUM HITH JIMYHOCTHO-
JeSITeTbHOCTHBIM.

B camoMm 0011eM Buie OCHOBHOM BEKTOP JIOJHDKHOTO Pa3BUTHA JHOO0OTO 00IIeCTBa
I"anu npencTaBisieT Kak NpeoosIeHUe HETaTUBHBIX TeHICHIMM MOJICpHU3ALIUH: Upe3-
MEPHOT'0 YBJICYECHUS] TEXHUUECKHM MIPOTPECCOM M CBA3aHHOW C ATUM HEJOOLEHKH IPO-
OJleMaTHKU HPABCTBEHHOM M AyXOBHOM >ku3HU MHANBHA. «COBpeMEHHON MBUIIN3A-
uu» (modern civilization) MBICIIUTENb TPOTHUBOIIOCTABIIICT CBOM 00pa3 MIICaTbHOTO
o011ecTBa — «MCTUHHYIO IIMBHIIM3ALINION (true civilization), B KOTOpOil OCHOBHOMH aK-
[IEHT MEPEHECEH ¢ TEXHMYECKOTO MPorpecca Ha COXpaHEHHE MOPAJIBHBIX [IEHHOCTEH
U HPaBCTBEHHOE COBepIleHCTBOBaHHE HHAMBUAOB [Cwm.: 11. Vol. 10. P. 20—21, 37].

[To muenuto ["anau, cieacTBUEM HPABCTBEHHOTO PAa3BUTHUS OOJBIIOTO YHCIA JTHO-
Jiel TOJDKHO CTaTh MepeyCTPONCTBO COIMATIbHBIX OTHOLIEHUH B COOTBETCTBHUU C ITHYE-
CKHUMH MPUHIIMIIAMH, YTO B CBOIO OYepe/lb JOJDKHO CIIOCOOCTBOBATH PEIICHUIO MHOTHX
COLMAIILHBIX TIPOOJIEM U TOBJIEYh 32 COOOM YIIydIIeHHs: BO BceX cepax KU3HU oO0IIe-
crBa. O1HaKO MPHOOIIEHNE MacC K MHIUBUAYATBHOMY Pa3BHTHIO 3aTPyIHEHO Kak
00BEKTUBHBIMU (OTCYTCTBHE BO3MOXKHOCTEH ISl Pa3BUTHS), TaK U CYyOBEKTUBHBIMU
(oTCcyTCTBHE CTpEMIICHUS K Pa3BUTHIO) oOcTosTenscTBamu. [loaTomy, cormacHo ['anmy,
KJIIOUEBYIO POJIb B Pa3BUTUM OOIIECTBA UIParOT Hanbosiee HPaBCTBEHHO pa3BUTHIE,
COILIMAIILHO aKTHBHBIE U OTBETCTBEHHBIE €TO MPEACTABUTEIIH.
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Wnean BcecTOpOHHE pa3BUTOM JTMYHOCTH MBICIUTEINb BOIUIOIIAET B 00pas3e camusi-
epaxa. ITOT TEPMHUH BOCXOJUT K LIEHTPAJbHOMY yueHHIO B ¢uiocopun 'anam —
camuazpaxe (CAHCKP. — «YHOPCTBO B UCTHHE»), CYTh KOTOPOH B 0co0oii hopme B3au-
MOJICHICTBHI M€Ky HPABCTBEHHO Pa3BUTOM JIMYHOCTHIO U OIIIOHEHTOM B JIMIIE KOH-
KPETHOTO 4elloBeKa WM OOLIECTBEHHOM rpymmsl. Llesbio Takoro posia B3anMoaeHCTBUI
SBJISIETCS COTJIACOBAaHHOE M CKOOPAMHUPOBAHHOE HPAaBCTBEHHOE COBEPLICHCTBOBAHUE
JBYX CTOPOH, CPEACTBOM — MOpPAJIbHBIE YCUIIMs caTbsrpaxa (4ea0BeKa, IPAKTHUKYIOLLE-
IO CaThArpaxy), IPOTUBONOCTABIISIIOIIETO CBOU AyIIEBHbBIE CUIIbI JIF0OOM HecTIpaBeaIy-
BOCTH, C KOTOPO €My IPUXOJUTCS CTAIIKUBAThCS, U TEM CaMbIM HPAaBCTBEHHO BO3ZEH-
cTBytomero Ha okpyxaromux [Cwm.: 4; 11. Vol. 10. P. 500, Vol. 13. P. 442]. 'anau
0COOEHHO NMOJUYEPKUBACT B3aUMHYIO IOJIb3Y, U3BJICKAaEMy0 00EMMHU CTOPOHAMHU, U BbI-
TOJIHO OTJIMYAIOUIYI0 CaThATPaxy OT OOLENPUHATHIX (OpM MPOTHBOOOpPCTBA: «ITO
Opy’KHe, KOTOPOE OCBSIIAET 000UX: U TOro, KTO BIAJIEET UM, U TOTO, IPOTHB KOTO OHO
HarnpasieHo» [11. Vol. 16. P. 123].

TepMHH «caThsArpax» MOYKHO MEPEBECTU KAK «OTCTAMBAIOIINN MCTUHY», «IIPOSIB-
JISTIOLLMH YIIOPCTBO B TOM, YTO MCTHHHO». ['aH/u pa3pabaTeiBaeT CBOJ MPABUII JUIS TEX,
KTO CTPEMUTCA CTaTh caTbArpaxamu. Tak, Bce kenaroumue BcTynuTh B Camvsepaxa-
awipam — KOMMYHY, OOBbeTMHSBIIYIO OJIN3KUX CTOPOHHUKOB MBICIUTEINS, — JIOJKHBI
ObUIM JaTh HECKOJBKO KIIATB. [lepeunciiss 3Tu KIATBBI U PaCKpbIBask UX COJEp KaHUE,
["anu nog4YepKuBaeT, YTo MATh U3 HUX 3aMMCTBOBAHBI U3 3THUECKOT0 KOZIEKCa MepBOil
CTYIIEHU PaJIKa-HOTH — AMbl. DTO KIIATBBI IPABAUBOCTU U CTPEMIICHUSI K TIOCTHKEHUIO
UCTUHBI (camus), NPUBEPKEHHOCTH HEHACWIHIO (axumca), CaMOOTpPaHUYEHUs, BKIIIO-
YaIOLIEro IOJIOBOE BO3/IEPKAHUE U KOHTPOJIb HAJl BKYCOBBIMHU OIIYLICHUSAMHU (Opax-
Mauapus), 0OTKa3a OT NPUCBOEHUS YY>KOTO MUMYILECTBa (acmes) U HECTSDKATEIbCTBA
(anapucpaxa). K 3ToMy TpaJuLIMOHHOMY JAJISl HHAYUCTCKON aCKETHYECKOW MPAKTHUKU
cnucky ['anan npubaBisieT KIISATBbI, IPOJAUKTOBAHHBIE OTPEOHOCTAMU AHTHKOJIOHHU-
albHOM OOPBHOBI U COLMANIBHBIMU MPOOIEMaMU COBPEMEHHOTO €My MHIMICKOro oo1ie-
CTBa: ceadewu (BO3JEpXkKaHUSA OT MOTpeOsIeHUs 3apyOeXHbIX TOBApOB U COACHCTBUS
BO3PO’KAEHUIO OTEYECTBEHHOTO NTPOM3BOJICTBA), OECCTpAIINs U YBAXKUTEIBHOTO OTHO-
mieHus K HerpukacaembiM [Cum.: 11. Vol. 13. P. 226—233].

B nesrenbHOCTH caThArpaxa pa3Jin4uMBbl JBa 3Tana: CTPEMIIEHUE K IIOCTHKEHUIO
UCTHHBI U TOCIIEIyIOoIIee OTCTauBaHUE TOr0, YTO OH CaM CUUTAET UCTUHHBIM, Iepes
JIMLIOM CONEpHHUKA MK o01ecTBa. [Touck HCTUHBI TPEeOyeT OT UesIoBEKa MOCTOSIHHOTO
HPaBCTBEHHOT'O caMOCOBepIIeHCTBOBaHUA. [IproOpeTeHHBIe MOpajbHBIE KauecTBa
JOJKHBI PACKPBITHCS B IOJHOM MEpE U ONpENeNIuTh 00pa3 IeHCTBUM caThsArpaxa, Koraa
OH Ha4yHeT OTCTauBaTh TO, YTO CUUTAET UCTUHHBIM. [IpaBAMBOCTH U MPUBEPKEHHOCTD
HEHACUIIHIO ONPEEIAIOT YUCTOTY CPENICTB, M30MPAaEeMbIX ISl TIOCTHKEHUS IOCTaBIICH-
HbIX Leneil. [Ipumep yecTHOCTH, Mpexie BCero, sIBsUI caM ['aHau, Korja 3apaHee 3Ha-
KOMMJI CBOMX IMOJMTUYECKHX OINIOHEHTOB C COJAECPKAHUEM MPEACTOSIIEH KaMIIaHUH
caTbArpaxy. 3HAYMMYIO OLEHKY 3ToH ero ueptsl gaet K. XKopauc: «...XoTs OH U He npu-
00peI BHEITHOCTH JXKEHTJIBMEHA, 3aTO CMOT ITOCTHYb M YCBOMTH €ro AyX: B IJIaHE Y4TH-
BOCTH, ,,4€CTHOW UTPBI*‘, PHILIAPCKOT0 MTOBEIEHHSI OH CaM MOT JaTh (opy aHIIIUYaHaM.
OueHb MOXKeET ObITh, YTO STOT AHTIIMHCKUIM Meall IOBEIeHHs KaK pa3 IOMOT eMy pas-
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OuTh 3aBOEBaTENICH HA MX COOCTBEHHOM IOJIE, OKa3aThCs BBIIIE TEX, KTO €ro YHUXKAI:
OH TIPUMEHSUT B )KM3HU JOOPOIETENH, KOTOPBIE T€ JIUIIL MPOBO3IJIAIIAIHN, HO HE COOIIIO-
JIaJIM Ha JIeJie, BO BCSAKOM Cllydae, He B OTHOIIEHHUH KOJIOHU30BaHHBIX» [5. C. 42].

[TpuBepKEeHHOCTh HEHACHINIO 03HAYAET, YTO CAThATPax B CBOEH OOphOe MOIKEH
noJjiaraTbCst TOJILKO Ha cuiny ayxa. O0bsicHss 3T0, ['aHan yacto obpamaercs K uaee
BHYTPEHHETO JOCTOMHCTBA YesioBeKa: «CaTharpax He MOXKET COBEPIIHUTH KECTOKOCTh
HaJl KeM-TIH00; oM He onycmumcs, npumensis gusuueckyio cuny (KypcuB Mo — E.B.)»
[11. Vol. 13. P. 523].

CamoorpaHn4eHue 1 0TKa3 OT 00JalaHusI HeHY>KHBIM UMYIIECTBOM COCTaBIISIOT
CYTb CaMOAMCIMIUIAHBI CaThSTPaxa U MO3BOJISIIOT €My OTBJIEUBLCS OT TIOMCKOB YyBCTBEH-
HBIX HACNIQKACHUH pajiyl KyJIbTUBHPOBAHUS B ceOe TyXOBHOTO Hayana. JTH YepThl cOMH-
XKaroT 00pa3 MaeaTbHOTO YeI0BEeKa, CO3IaHHBIA MBICIHUTENEM, C TEOPETHUECKIMHU OCHO-
BaMU TPAUIIHOHHBIX ACKETHYECKHX MPAKTUK Pa3IMYHBIX IIKOJ HHIUHCKON (pritocodum.
Hecnyyaiino B Tekcrax ['aHam 9acTo BCTpewaroTcsi MPU3BIBEI K manacve (0co00i acke-
THUYECKOH MPAKTUKE, HATPABJICHHOW HAa HAKOIUICHHE U MPABUIILHOE HCIIOJIb30BaHUE JTy-
XOBHOM HEPTHH), @ CaM TOJMTHUK B MO3THUE TOJIbI CBOSH KU3HU BEPHJI, YTO yCIIEX aHTH-
KOJIOHHAJILHOM OOPbOBI 3aBUCHT OT CTETIEHH €0 JINYHOTO MOPAILHOTO COBEPIICHCTBA.

OpHako BOBJIEYEHHOCTH CaThArpaxa B OOLIECTBEHHYIO JKU3Hb HE TI03BOJISIET OTOXK-
JECTBUTH €r0 C TPAAUIIMOHHBIM MHIUWCKUM aCKETOM-OTIIEIbHUKOM CAHHbACUHOM.
O06pa3 pa3BUTOM IMYHOCTH, CO3AaHHBIN ["anau, ckopee Oike K uueaity Kapma-mvap-
2u — HE3aMHTEPECOBAHHOTO JIWCTBUS, TpyAa 0€3 MPUBSI3aHHOCTH K €ro pe3yJbTaTaM.
Buumanue k 3TO# Hee mo3BoJsieT IITy0Xe MOHATh OTHOUICHUE MBICIUTEINS K MOJIEp-
HU3AaLIMOHHBIM nporieccaM. OH He BBICTYMAJ MPOTUB Pa3BUTHS TEXHUKU KaK TaKOBOH,
HO TIPU3BIBAJI COBPEMEHHOTO YeJIOBEKa OCBOOOAMTHCS OT MOPaOOIIEHHOCTH MPECTaB-
JICHUEM O TIePBOOUYEPETHOM 3HAUCHHH KOM(POPTa U HAKOIUICHUS] MaTepPHUAIbHBIX OJar.
BHyTpeHHI0I0 cBO0O/y KaK NPOSBICHUE OTCYTCTBUS NPUBSI3AaHHOCTH K OOBEKTaM U sIB-
JICHUSIM BHEUTHEro Mupa ['aHIu Ha3bIBaeT yCIOBHEM BOILUIOMICHHS MOPAIBHBIX JT00pO-
JieTeNeid, B YaCTHOCTH, MPUBEPKEHHOCTH HeHacwnio: «ToT, KTo cBOOOJIEH OT TaKoi
NPUBSI3aHHOCTH (K IUIOJIAM CBOMX TpyJoB — FE.B.), He yObeT Bpara, HO CKOpee TOXKepT-
ByeT co00i. YOuiicTBO Bpara NpOMCXOIUT U3-3a HETEPIIEHNs], a HETEPIIEHNE POUCXOAUT
n3-3a npuBszanHocty» [11. Vol. 15. P. 312]. [{ng annu 3HaunMa 1 HENPUBS3aHHOCTh
K JIpyrOMY Y€JIOBEKY, 03HAYaI0IIasi PaBHO JOOpOKETaTeIbHOE OTHOLIEHHE K IPY3bsM
Y MIPOTUBHUKAM. B KOHEYHOM HTOre TaKO€ OTHOIIEHUE JOJDKHO MPUBECTH K BOCTIPUSATHIO
BCET0 YeJIOBeUeCTBa Kak ofgHOoU Oombmioit cembu [Cwm.: 11. Vol. 39. P. 247]. JIuunas
HETIPUBSI3aHHOCTh TAKXKe JOJDKHA MPOSIBIATHCS B TOM, YTO CaThsrpax MpU3BaH OOPOTHCS
HE TIPOTUB KOHKPETHOTO YeJIOBEKa, HO MPOTUB MPHUCYIIETO eMy 3J71a ¥ TIPOTHB JTyPHOMN
CHCTEeMBI, KOTOpYIO TOT mojiepxkuBaeT [Cm.: 11. Vol. 39. P. 220]. B pe3ynbrare momxk-
HOE OTHOIIIEHUE caThsATpaxa K OMNMOHEHTY MOKHO OIPENETUTh KaK COUyBCTBHE U HC-
KpEHHEe JKeJTaHue MTOMOYb BHYTPEHHE M3MEHUTHCS.

CMenocTh caThArpaxa JA0JKHA MPOSIBUTHCS B €M0 TOTOBHOCTH JICWCTBOBATH TEp-
BbIM: «CaThsirpax He JKJIET OCTAJIbHBIX, HO caM OpocaeTcst B 0O, MOIHOCTHIO MOJIArasich
Ha cOOCTBEHHbBIE BO3MOKHOCTH. OH BEPUT, UTO KOTJa MPUAET BPEMsl, OCTAJILHBIE TTOCIIE-
aytot ero npumepy» [11. Vol. 13. P. 523]. Takoii yenoBek J0KEH HE OOATHCS MpeI-
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CTaBHUTh CBOM yOEKIEHHS Ha Cy/ OKPY)KAIOIIMX M B OJAWHOYECTBE OTCTAMBATh TO, YTO
OH CYMTAET UCTUHOM, Nepe JIMIIOM O0IIecTBa Wi Jaxe Bcero mupa. EMy He cienyer
00SThCS HU CTpaJaHuil (Harpumep, TIOPEMHOTO 3aKJIFOUeHHs ), HU Jjake cMepTH. [ aHau
Ha3bIBAET TIOPbMBI «BpaTaMU K MOKIIIE» (lyXOBHOMY OCBOOOXIEHHIO), «HEOECHBIMU
OOHTEISIMI» U «XpaMaMH CBOOOBI» VISl 3aKJIIOYEHHBIX, MIPUJIATAIONINX YCUIIUS K TIO-
CTIXKEHHIO CBOOOIbI AyXa (3/1€Ch OH OTOBAapUBAETCS, YTO CKa3aHHOE OTHOCUTCS TOJIBKO
K OCYXXJIEHHBIM I10 MOJUTUYECKUM, a HE YroJIOBHBIM cTarhsiM) [Cm.: 11. Vol. 22.
P. 501]. CmepTh Tak:ke HE NOJHKHA CTPALLUTh caThrpaxa, BeAb YMUPAET JIUUIb TEJIO,
a He qyuia.

Opnnako ['annu oroBapuBaeTcsi, 4TO CaThATPAX HE MOXKET OBITH YBEPEH B CBOCH
noGezne. OH IOKEH MOHMUMATh, YTO €r0 BO3MOKHOCTH OI'PaHUYEHBI, U 1eHCTBOBATH
B COOTBETCTBUHU € 3TUM. Carbsrpax MOKeT morepners Heyaady. [IpuumHoi sToit
HEYy/1auyu MOKET CTaTh KaK HEJOCTATOYHAS IMOATOTOBICHHOCTh OOIIECTBEHHBIX Macc
K BOCIIPUATHUIO €0 Uei, Tak M ero coocTBeHHas omuoOka. ['anaum Ha coOCTBEHHOM
ombITe 3HaN 00 MHepTHOCTH obmectBa. OH npu3HaéT: «Pedopmbl xaxaer cam pe-
dbopmarop, a He 00IIECTBO, OT KOTOPOTO €My CIEAYET OXKHIATh HUYETO JIy4dIIero, YeM
NPOTUBOCTOSIHUE, OTBpPAIICHHE WIHN Jlaske youiicTBo. [louemy ObI 00IIECTBY HE CUUTATh
perpeccom To, 4Tto pedopmaTop JeneeT kak camy xu3Hb?» [11. Vol. 39. P. 176].
O ToMm, 4TO caThirpax MoxeT omuOuThes, ['anan numer: «Ecnu Mctuna Ha ero cro-
pOHe, OH MMOOEAUT, HO €CIIM €r0 MBICIb JIOKHA, OH OyJeT CTpaaaTh OT MOCJIEACTBUI
cBoeit ommbku» [11. Vol. 13. P. 523].

CaTpsrpax BO3JEHCTBYET Ha ONIIOHEHTa U Ha OOIIECTBO B IEJIOM MOCPEICTBOM
angHOro npumepa. OTcrozia apyrasi ero 4yepra — BbICOKasi CTENIEHb OTBETCTBEHHOCTHU
3a BCE CBOM MOCTYTIKH.

C HesTeNnbHOCTH CaThArPaxoB HAYMHAIOTCS peoOpa3oBaHus B OOIIECTBE, OHH OCO-
3HAIOT MPOOJEMHOCTh COLMAIBLHOTO OBITHS, TIOCTOSHHO COBEPLIEHCTBYIOTCS CaMU U Iie-
pelaroT UMITYJIbC Pa3BUTHS OKpyxaromuM. ['anau numer: «Vcropus nmokassiBaeT, 4To
Bce pehopMbl HAUMHAIIUCH C OTHOM JINYHOCTH. Pe3ynbTaThl ¢ TPYAOM JOCTUTatOTCs Oe3
tanacbu. CTpagaHusi, KOTOPbIM MOABEPIalOTCS BO BPEMS CAThATPAXHU, — ITO TaNachs
B uncreieit popmey [11. Vol. 13. P. 524]. Onnako BocnpusiTHe 00IIECTBOM LIEHHOCTEHN
U UzieH, TPeJUIOKEHHBIX CaThIrpaxoM, 3aTPYJHEHO HEFOTOBHOCTBIO Macc K NepeMeHaMm:
«Tamnacest Mncyca Xpucra, — numer ['anau, — X0Ts 1 Obl1a 6e3rpaHUYHOM, OKa3alach
HegocTaToYHOM it Hyk1 EBpornsl. EBpona He omoOpmna Xpucta... MHoxkecTBO Xpu-
CTOB MpeIOKAT ceOsl Kak JKepTBY Ha OTBPATHTENbHBIN anTaps EBpoOIbL, 1 TOIBKO TOrIa
OCO3HaHME NpUAET Ha 3TOT KOHTUHEHT. Ho Mucyc HaBceraa octanercs cpeau HUX nep-
BeIM» [11. Vol. 13. P. 524].

OcMmpIcuBas TPYAHOCTH MPHOOIICHHUS MacC K pa3BUTHIO, [ 'aHAM TOgYEpKUBAET
HEPBOCTETICHHOE 3HAUCHHUE JIEATEIBHOCTH CaThsATPAaXOB B YCTPAHEHUN KaK OObEKTHUBHBIX,
TaK M CyOBEKTUBHBIX MPEISITCTBUIA, MEIIAIOIINX 3TOMY Tporieccy. s pemenus Hanoo-
Jiee OCTPBIX COLMATIBHBIX MTPOOJIEM MBICIUTENb pa3padoTai TaKk Ha3bIBAEMYIO KOHCIPYK-
MUBHYIO NPOSPAMMY, COIEP)KaHNE KOTOPOM M3JI0KHUI B OJTHOMMEHHOM OpouIope, u3-
nmaHHOM B 1941 1. [Cm.: 11. Vol. 75. P. 146—166]. B ee TekcTe MpociaeKnBarOTCS 1B
CKBO3HBIE UJIEU, 3HAUNMBbIE /ISl COLMAILHOM MbICTH ["aHau: uies COTpyTHUYECTBA MEX-
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Iy JIFOJbMH KaK 0053aTeIbHOTO yCIIOBHUS MTPEOIOJICHHSI COIIMATIBHBIX MPOOJIEM U Hes
MOCPETHUUECKON POJTU CaThSITPaxOB MEXKAY MPEICTABUTEIISIMU BBICIINX M HU3IIAX CO-
[UAJIBHBIX CJIOEB.

[To MHEHUIO MBICTUTEINS, UTSl YIYUIIEHUS TeHIEPHON CUTYaIli UHIUICKOTO 00-
IeCTBA HEOOXOAUMO COTPYAHMUYECTBO MEXKIY MY>KUMHAMH U YKEHILHAMH, JUIS TIPEOJIO-
JICHUS] KOMMYHAJIU3Ma — MEXIY NPeACTaBUTENSIMHI PA3TUUHBIX PEITUTHO3HBIX OOIIHH,
JUTSL CMSITYEHUS] SKOHOMHYECKOTO HEPABEHCTBA — MKy OOraTeIMu U O€IHBIMU U T.JI.

He ynomunas nonsitue «carbarpax» B Oporirtope, I'aHIu HECKOJIBKO pa3 moxdep-
KHBaeT 0OJIbIIIOE 3HAUCHHE ITOCPETHNYECKON e TeNbHOCTH NpeacTaBuTenei Nuanii-
ckoro Hammonansaoro Konrpecca — Beayiieit mapTur 0CBOOOIUTEIBHOTO JIBUKECHUSI.
[Tpu 5TOM BBICOKAsi MOpalIbHAs TUIAHKA, KOTOPYIO MBICIUTENb 3a/1aeT Ul HUX, ITO3BO-
JSIET MPEIONI0KNTh, YTO MOJIENb JTOJDKHOTO NoBeieHHs wieHoB KoHrpecca pa3pabo-
TaHa B COOTBETCTBUH C HJICAJIOM CaThATPaxa.

["anau moguepKuBaeT, YyTo I MPEOAOTICHUS KOH(MIMKTOB MEXAY Pa3TuIHbIMU
PEUTHO3HBIMH OOIIMHAMH HEOOXOMMO, YTOOBI «KaXKAbIil KOHIPECCUCT HE3aBUCUMO
OT CBOETO BEpOUCIIOBE/IAHMUS, TIPEACTABIISIT B CBOEM JIMIIE MHyCa, MyCYJIbMaHUHA, XpU-
CTMAaHUHA, 30POACTpHiilla, UyJes U JIp., Kopode, KaXI0ro uHayca u Heunayca. OH 1omn-
KEH MOYYBCTBOBATh TOKJECTBO C KAXKIbIM U3 MHJUTMOHOB oOuTateneit Mumpoctana»
[11. Vol. 75. P. 147]. [lna npeonosieHus: venpuxkacaemocmu (TUCKPUMHHAILIAN IO OT-
HOILIEHUIO K MPEICTAaBUTEIISIM HU3IINX KAaCT) KOHTPECCUCTHI JOIDKHBI KYyJTbTUBUPOBATH
IpYy>KECKUE OTHOILICHHS C HEMPUKACACMBIMH, 110/1aBasi IIPUMEP OPTOIOKCATLHBIM HH-
aycam [Cwm.: 11. Vol. 75. P. 149]. AnanornunsiM o0pazom ["anam oOparmaercst K 4wieHam
Konrpecca ¢ mpu3siBoM cIOCOOCTBOBATH MPEOIOJICHUIO TeHIEPHOTO HepaBeHCcTBa [CM.:
11. Vol. 75. P. 155].

Byny4n nocpeqHukaMu MeXIy SJIMTaMU U MacCaMH, CaThsITPaxy JIOJDKHBI, C OJTHOM
CTOPOHBI, aleuInpoBaTh K COBECTH JIFOJIEH, 3aHUMAIOIMX BBICOKOE TOJI0KEHHE B 00-
[IECTBE, 110/1aBaTh UM MIPUMEP YBAKUTEIHHOTO OTHOIICHUS K yTHETEHHBIM, YOCXK/IaTh
uX J100pOBOJILHO OTKa3aThCA OT YAaCTH CBOEr0 MMYIIECTBA B IOJIb3Y MAJIOMMYILETO
OonbimHCTBa (Meopus onexu). C APyroil CTOPOHBI, OHH JIOJDKHBI BHYIIATh TPE/ICTaBHU-
TEJISIM COLMABHBIX HU30B YYBCTBO COOCTBEHHOTO JIOCTOMHCTBA, CIIOCOOCTBOBATH M3-
MEHEHHIO UX CaMOCO3HAHUS, TIOMOTaTh UM OTKAa3aThCsl OT MOJYNHEHUS] OE3HPAaBCTBEH-
HBIM O0BIYasiM M 3aKOHAM U 00PECTH SKOHOMHYECKYIO CAMOCTOSITEIEHOCTD MTOCPEACTBOM
3aHATHS PYYHBIMH PEMECIIaMU HITH 3eMJICICIIUEM.

Hanexnpl Ha mpeoioieHne OTCYTCTBHSI CTPEMIICHHS K Pa3BUTHIO, CBOMCTBEHHOTO
OONBIIMHCTBY, ["aHI¥ TaKke CBSI3BIBAJI C ESTEILHOCTBIO caThsarpaxoB. [lociennue kak
HPABCTBEHHO Pa3BUTHIC JIMYHOCTH JOJDKHBI 337]aBaTh HOPMBI MOPAILHOTO TIOBEICHUS
Y BBICTYIIAaTh B Ka4eCTBE MPHMEpa Ul OKpYKaromuX. [Ipu3biBas 0TKa3aTbesi OT TOBa-
POB MAIIMHHOTO POU3BOACTBA, ['anan numeT: «Tomy, 4To CMOTYT caienaTh HEMHOTHE,
OyIyT moJpakaTh OocTajbHbIE... TO, UTO AeNaroT JIuepsl, OyIeT ¢ paloCcThiO 1eaTh
u Hapom» [11. Vol. 10. P. 59]. Bricka3biBast 3Ty MbICTb, ["aHIM MOYTH TOCTIOBHO MOBTO-
psier crpoku bxaraBaarutst (111, 21) — mpousBeaeHus1, Oka3aBIIEro OTPOMHOE BIIHSHHE
Ha ero MUPOBO33peHue: «B 3TOM MUpe — YTO JeNaeT JyqIinii, / COBepIIaTh HAYMHAIOT
IpyTue: / OH ABJSIET IPUMEp JIelaMu, / a OHU eMy Bce mojapakatot» [3. C. 26].
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[Tpunimn noapakaHusi SBISIETCS CTEPKHEBBIM JIJIsl Y4eHHUs O catbarpaxe. [IpoTu-
BOIIOCTABJISISl CBOIO HPABCTBEHHYIO BOJIIO JIEHCTBUSAM (KaK MPaBUIIO — arpeCCUBHBIM)
COIEPHUKA, CaThrpax JOKEH OJHOBPEMEHHO CIIY>KUTh Ul HETO IPUMEPOM MOpPaib-
HOT'O COBEPIICHCTBA. DTO 0053aTENILCTBO 33/1aeT BHICOKYIO HPABCTBEHHYIO HOPMY OTHO-
IIEHUSI K OIIOHEHTY: B MEPBYIO OYEpeIb aKIIEHTHPYSl BHUMAaHUE HA CKPHITOM B KaXKIOM
YeJIOBEKE JYXOBHOM Hayajie, CaThsrpax BOCIPUHUMAET CONEPHHUKA KAK CAMOLICHHYIO
JMYHOCTB, KaK J{pyroro, Ha/ie1eHHOTO 0e3yCIOBHBIM JOCTOMHCTBOM M 3aCITy>KHUBAIO-
HIEr0 yBaXKEHUSI.

BosnepxuBasich 0T (prU3NUECKOro HACKIHS U OCKOPOJICHUH, CaM caThsrpax J0JHKeH
OBITh TOTOB TIO/IBEPTHYTHCS HACHIIMIO U YHIKEHHIO CO CTOPOHBI ONIOHEHTA, YTO 00s13aH
BhIHECTH criokoitHO [CM.: 7. C. 143; 11. Vol. 15. P. 191; 12. P. 183]. Meiciutens npuna-
eT 0OJIBIIOE 3HAYCHUE CTPAJAHMUIM CaThsArpaxa, CrIOCOOCTBYIOIIMM TaIrache — HaKOILIe-
HHIO TyXOBHOM sHeprum: «Ecnu Mbl BcTynaem B OMTBY, TO HE JUIS TOTO, 4YTOOBI MpH-
YUHUTH OECTIOKOMCTBO MPABUTEILCTBY. MBI TOJIBKO XOTUM IPETEPIETh CTpalaHue,
COBEPIIUTH Tanachio, nobusascek nemm» [11. Vol. 12. P. 341].

CToMKOCTh B CTpaJJaHUHM M TOTOBHOCTb K JKE€PTBE MO3BOJISIOT CaThArpaxy Mpoje-
MOHCTPHUPOBAThH OMIIOHEHTY TPUMEp CUIIbl ayxa. [IpoTuBomocTaBsis nposiBieHne coo-
CTBEHHOT'O JlyXa CWJIE OPY>KHUs OIIOHEHTA, CaThArPaX HE YCUIIMBAET B MOCIEIHEM €r0
JKMBOTHOE HAyaJlo, & HaIPOTHB, alleJUTUPYET K €r0 COBECTH, 3aCTABIISIET €r0 YCThIIUTHCS
cBoero HegoctorHoro nmoseaeHus [Cm.: 7. C. 145]. D10 HOMKHO MOCTY>KUTh JJIs1 OIIIO-
HEHTa UMITYJIbCOM K BHYTPEHHEN paboTe, pe3yabTaToM KOTOPOH JTOJKHO CTaTh YBaXKU-
TEJIbHOE OTHOLIEHHUE K YEJIOBEKY, IPAKTUKOBABIIEMY IIPOTUB HETO CAThATPAXY, U TPAHC-
dopmanust KOHPIUKTA B KOHCTPYKTUBHBIN JTUAIOT.

HpascTBeHHOE pa3BuTHE OOJBIIOTO YKCIA JIIOJIEH, T. €. IPEBPAICHUE UX B CaTh-
ATPaxoB, MBICJIHIIOCH ['aHIM KaK yCJIOBUE FrapMOHHU3AIMHU COIIMATBHBIX OTHOIICHHUI
U JaJIbHEWUIIETro Pa3BUTHUS BO BCEX O0JIACTSIX JKU3HU OOIIECTBA.

AHanu3 JMYHOCTHBIX YEPT CaThArpaxa M €ro y4acTus B COIMATIbHBIX MPOIEccax
00Hapy>KMBaeT MPSMOE BIUSHUE CTHJIS MBIIUICHHUS U OOIIECTBEHHON JESITEIbHOCTH
lannu Ha GopmHpoBaHHE €TO Uieala YyeloBeKa. by yun caM MmoCpeTHUKOM MEXIY
KyJIbTYPHBIMH MUpPaMH, OH OIPEAETHI MOCPEAHNYECKYIO POJIb caThArpaxa MEXIY BbIC-
UM U HU3IIUM CJIOSIMHU OOIIEeCTBa. 3anagH0-BOCTOYHBIA CHHTE3, XapaKTePHBIN IS
MHTEIUIEKTYaIbHOTO M KYJIBTYPHOTO OOJIMKA MBICIUTENS, TIOBIMSII HA CHHTETHYECKUIN
XapakTep ero oopasa pa3BUTON JTHYHOCTH. Tak, caTesirpaxy AOJKHBI OBITH MPHCYIIN
HE3aBUCUMOCTb M COIMAIbHAsI aKTUBHOCTb, YTO COMIKAET ero oopa3 ¢ MHAWBUIYaIH-
CTUYECKUM HzeanoM MojepHa. OJTHOBPEMEHHO OH MPU3BaH BOILIOIIATH YEPThI TPAULIU-
OHHOT'0 MH/MHCKOTO aCKeTa C TOM CYIIECTBEHHON OrOBOPKOM, UTO HAKOIJICHHAS B X0J1€
CaMOOTpaHUYEHUS JTyXOBHAsl YHEPIHsl MPEIHA3HAYACTCS HE TOJBKO JJIS IOCTHXKEHUS
JyXOBHBIX JK€ IIeJIel, HO 4acTh €€ JIOJKHA OBbITh TIepeHamnpaBiieHa Ha TPeoOpa3oBaHue
COIMAITLHOU JICUCTBUTEIBPHOCTH. HecoBepIIeHCTBO 00IIeCTBEHHOTO yeTpoicTBa ["aHIu
OCMBICJIMBAET KaK MPEMSTCTBUE HA ITyTH TyXOBHOTO Mporpecca OOJbIIMHCTBA JTIOICH,
a HaJIeXKbl Ha YIy4llIEeHUE COLMAIbHOM CUTYallud U MPEOJOJIEHNE ICUXOJIOTMYECKON
MHEPTHOCTHU MAacC OH CBS3BIBAET C JESTEIbHOCTBIO CAThAIPAXOB.

© burunaiite E.A., 2017
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A SATYAGRAHI AS A SUBJECT OF SOCIAL DEVELOPMENT
IN M.K. GANDHI’S PHILOSOPHY

E.A. Bitinayte

Krasnodar State Institute of Culture
40-let Pobedy str., 33, Krasnodar, 350072

Abstract. The article deals with representatives of creative minority (the term by H. Bergson,
A.J. Toynbee) in the process of social development. Satyagrahis play the similar role in M.K. Gandhi’s
philosophy. This term originates from the central conception of Indian thinker — Satyagraha. It means
the calling for resistance of moral developed person to all injustice around him by means of his soul-force.
Gandhi’s image of an ideal man and his understanding of the role of such man in social-dynamical processes
shows that philosopher’s intellectual and cultural features influenced his views. So, being the thinker, formed
on the joint of two cultures (culture of traditional society and Modernity), Gandhi gives to his image of
an ideal man Eastern and Western qualities. He offers to combine the moral rigor of traditional Indian ascetic
with social activity, freedom and sense of personal responsibility, which are characteristic for individualistic
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ethics of Modernity. At the same time he rejects the understanding of social development as a technical pro-
gress, which is widespread in the West. The thinker connects this process with the personal improvement
and harmonization of social relationships. The latter is impossible without participation of mediators between
different social forces. Realizing this fact, Gandhi called his followers to become mediators between quarrel-
ing religious communities, castes and political parties in order to conciliate them. Such understanding of so-
cial development was in large part determined by social image of the thinker. Being the person formed
on the crossroad of intercultural communications, Gandhi himself played the role of mediator between
the Hindus and Mussulmans, between high-caste Hindus and untouchables, between different branches
of Indian national congress, between economical elites and pure masses.

Key words: M.K. Gandhi, Satyagraha, social development, socially active person, ideal of a man
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dU0CODCKUUN BKJIAAQ BEOAHTA OELLNKU
B PASBUTUE AOKTPUH BULLUULLUTA-AOBAUTA-BEOAHTbI*

H.A. Caduna

Poccuiickuii yHUBEpCUTET APYKObI HAPOIOB
ya. Muxnyxo-Maxknasa, 6, Mockea, Poccus, 117198

BenkaranaTxa, H3BECTHBIN Takke Kak Bemanra Jlemmka, sBasS€TCs OMHOM M3 HanboJIee 3HAYMMBIX
dburyp namuiickoi duocobun XIII—XIV BB. Ero Bkiia B BUIIUIITA-aIBAlTa-BEIAHTY TTO3BOJIIII OKOHYA-
TEJILHO 3aKPEIUTh JTAHHYIO0 CHCTeMY Kak cucTeMy (uitocodun. Jlemmika 000CHOBAI €€ JOKTPUHBI M 3al[UTHIT
OT HAmaJoK CO CTOPOHBI NIPEICTABUTENCH APYyTrUX (HHUIOCOMCKUX YUCHH, B YaCTHOCTH, a/[BAiTa-BEIaHThI
[Mankapsl. J[o mosiBieHus paboT JaAHHOTO MBICITUTENS, KOTOPBIX Ha CETOAHSIIHUN JIEHh HACUNTHIBACTCS
okoJ10 120-H, TIOC/IeI0BATENIN BHIIIMIITA-aIBAUTH PaMaHyKU yIeIsUTH BHUMAHHE, B OCHOBHOM, JIMIIL TEO-
JIOTHYECKUM aclieKTaM YYeHHUs. B JaHHOHM cTaThe BIEPBBIC MPEIACTABICHBI OCHOBHBIC MOJIOKEHHS (HIIO-
codckoro yueHus BeHkaTaHaTX¥ U [MPOAHAIM3UPOBAH €r0 BKJIAJ B PA3BUTHE BHUIIIMIIITA-a/aBalTa-BEIaHTHI.
BrLsiBiieHBI OCHOBHBIE 3aa4K U IPOOJIEMBI, KOTOPBIE PEMIAIOTCs B paboTax JaHHOro ¢uaocoda, paccMoT-
PCHBI TPH BOKHEHIIINE OHTOJIOTHUECKUEC KOHLICTIIIUK: TEOPHsI CYOCTAHIIMK B aTpUOYTa, TEOPUS OTHOIICHHS
U TEOPHS IPUUYUHBI-CIIEACTBH. [Tocieq0BaTeIbHO PACCMOTPEHBI ECTh BUA0B cybcTaniuu (bor win
WmBapa (iSvara), HHIUBHIyadbHAs AyIla Wik kuBa (jiva), 3HaHHE WIH [DKHsHA (jiana), TPaHCUEHICH-
TaJIbHOE BEIIECTBO HUTh-BHOXYyTH (nitya-vibhiiti), Bpems (kala) u matepus nnu npakputu (prakrti)) u ux
TEOPHH, UX JISJICHHE Ha CO3HAIOIIME U He-CO3HAIOIINE, MaTepHalbHbIe U HeMarepHaibHble. Oco0o paccMoT-
peHa TeopHsl TIO3HAHUSI, OTIPE/ICTICHBI CYIIIHOCTh 3HAHUS M €r0 (DyHKIIMOHAJIBHBIC XapaKTEPUCTHKH, a TAKKE
BOIPOC JIOCTOBEPHOT'O ITO3HAHUSI.

KawueBrble cioBa: nHauiickas ¢puiocodus, BeJanTa, BUIIHYH3M, BULINIITA-a[BaiiTa-Be1aHTa,
Benanra /lemuka (Benkaranarxa), Pamanymka, cyOcranuus, bpaxman, nyma, ansBapel, [lanyaparpa,
MHUMaHca, Hbsisl, MeTa(ru3uKa, OHTOJIOTHS, SITHCTEMOIOTHS

Benkaranarxa (1269—1370), uzBectHsblil Takke kak Benanta Jlemmka («y4urens
BE/IAHTBI»), SIBJISIETCS] OIHOM U3 BaKHEHUIINUX (DUTYp B UCTOPUU MHAMNCKON (uiocodun
Omarozmapsi cBoeMy BKJIaay B GHIOCOPCKYIO CHCTEMY BHILIMIITA-aBaiiTa-BenanThl (1).
HccnenoBanue ero Haciaenus, HACUUTBIBAIOLIETO OKOIO 120-Tu TpyJOB HAa CaHCKpUTE,
TaMWJIBCKOM M €T0 CAaHCKPUTHU3UPOBaHHOHN (hopMe MaHMIpaBaiaMm, MO3BOJISIET YIIIyOUTh
3HaHUE W MOHUMaHHUE PETUTUO3HO-(PHUI0CO(CKOI CHCTEMBI BUIIHYHU3MA U HHIUHCKON
¢dwmnocoduu B iestom (2). B padorax ¢umocoda Mbl BCTpedaeM MHOTOYHCIICHHBIE ITH-
TaTHI €0 MPENNIECTBEHHUKOB (3) (B TOM YHCIIe U3 YTEPSIHHBIX Ha CETOIHSAIIHUN 1eHb
TEKCTOB), HA OCHOBE KOTOPBIX CTAHOBHUTCSI BO3MOKHBIM COCTAaBUTH 00Jie€ IETOCTHOE
¥ BEPHOE IPECTABICHNUE O CTAHOBJICHUH U COJIEPKAHNH BAKHEHIINX TOKTPHUH JaHHOM
bunocodckoii TpagUIIH.

®unocodcekoe yuenne BeHkaraHaTxu U ero B3IVISI HA BUIIMINTA-3/IBAlTy Xapak-
TEpU3yeTCs CTPOTOM MPUBEPKEHHOCTHIO TPAAUIIMOHHON (PHITOCO(CKOIT yIeHOCTH U Be-

* HccnenoBaHue BBIMOJHEHO 3a cueT rpaHta Poccuiickoro HayuHoro ¢onna (PH®) (mpoexr
Ne 16-18-10427)
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JTAHTUHCKUM KaHoHaM. OJHAKO OHO TaKKe BKIIFOYAeT B CeOsl M Ipyrve HampaBlICHUS
IpU-BUIITHYU3Ma. D. OpecKu BBIACISET CISIYIOIINE YeThIpe KIIF0UYeBbIX (prmocodekux
TMHUY B pustocouy BUIIMIITA-a/[BaliTel BeHKaTaHATXH, KOTOpPBIE BCTPEYAIOTCS B 00JIb-
el WM MEHbIIEH CTeNeHu B pabdoTax ero mnpeaunecTBeHHUKoB [11]: pa3Burue Bu-
UIMIITa-aIBalThl KaK BEJAHTUICKON 1IKOJIbI, yTBEPKICHUE TypBa-MUMAaHCHI U yTTapa-
MHUMaHCHI (BeIaHTBI) Kak eauHOro ydeHws (aikasastrya), BKIFOYCHHUE B CHCTEMY
BUILHIITA-a/1BAiThl yueHus [langaparpsl (4), BKIIOYEHHE B CUCTEMY BHIIMINITA-a/IBAUTHI
TEOJIOTUYECKOTO YUEHUs abBapoB (5).

Jlemvke yaanoch CHHTE3UPOBATh ATH Pa3IUYHbIC 3JICMEHTHI YUCHHSI BUIIHyH3Ma
Y B3IJISIIBI CBOMX YUUTEJEH B HEIOCTHYIO, HEMPOTHBOPEUHBYIO CUCTEMY BUILUIITA-A1-
BaiiTa BEJAHTHI B TOU ee (hopme, KOTOpasi CErofHs M3BECTHA COBPEMEHHBIM HCCIIENI0-
BaTeIIsIM MHIMNCKOH punocodun. IToT BKIIag BenkaraHaTxu cTan HOBOPOTHHIM MOMEH-
TOM B (HI0CO(QUHN BUIIHYU3MA U BBIICNIUII €r0 KaK O/IHY U3 KIIFOUYEBBIX (UI'Yp B UCTOPUU
WHIUKACKON drtocoduu.

Benanrta [lemmuka g0Ben 7O CBOETO 3aBEpUICHHS €IIE JIBE KIIOYEBBIC 33Ja4u
0 YCTQHOBJICHHIO M TMPU3HAHHUIO BUIIHINTA-aIBANTHI B KauecTBEe (HHII0co(CKON cucTe-
MbI. 3alllUTa yYE€HUs OT HalaJloK IpeacTaBuTenei aasaiira-Benantsl Llankapsr (788—
820) nmpeanpunnmanacs eme Pamanymxkeit (1017—1137). HecmoTtpst Ha onpoBepkeHus,
BbIIBUHYTHIE UM B «llIpubxambe» u «Begaprxacamrpaxe)» npoOTUB TOKTPUHBI MAliu
(maya-vada) (6), yuenne 1lankapsl TOCIIOACTBOBAJIO TAKKE U B MOCT-PaMaHyKEBCKUI
nepuoa. Takue agBaittuiickue mpiciuteny, kKak Ananmpadonxa (XI—XII Bs.), Llpu Xap-
ma (XII B.), Uurcykxa (XIII B.), akTHBHO YKpEIUIsUIM YYeHHE Ha MPOTHKEHUH OoJiee
yem 100 net. Takum oOpazom, k nosieieHuto Benanra [lemmku Haspena cepbe3Hast He00-
XOJMMOCTb 3aIUThl JOKTPUH BUIIMILITA-aBAUTHI OT aJBAUTUCTCKON KpUTUKHU. C 3TOM
nenbo BenkaranaTxa Hanucana OfMH U3 CBOMX (yHIAMEHTaIbHbIX (GUI0CO(CKUX Tpy-
0B «Ilara-mymanmy (Satadiisant, «CTo OnmpoBep:KEHHiD»), T OH HE TONBKO OIPOBEp-
raeT KpUTHYECKUE apTyMEHTHI B aJIpeC CBOEH IIKOJIbI, PACKpbIBasi BHYTPEHHUE MPOTH-
BOpEYHS TE3UCOB ONIMOHEHTOB, HO U B 3HAYUTEILHOW CTETIEHN YTOYHSET BO3PAKEHUS
CBOMX IPEIIIECTBEHHUKOB IIPOTHB a/IBANTHI.

Kpome 3amuThl yueHus OT KpUTHKH MalisiBaJIMHOB CYIIIECTBOBAJIa HEOOXOAUMOCTb
JIOKa3aTeIbCTBA 000CHOBAHHOCTH M TOYHOCTH JTOKTPUH IIKOJIBI B IIEPCHIEKTUBE KPUTHYE-
CKOH OIIEHKH CO CTOPOHBI IpyTHX cucTeM (umocodekoit Mpiciu. Kak mumer C.M. Ilpu-
HuBaca Yapwu, 10 nosBieHus: pabot Benkatanarxu nocienoBareny Pamanypku yaemsimm
0coboe BHUMaHHE TeoJorniyeckum acnekram yuenus [13. P. 143—144]. CymectBoBano
viIb ABa GrocoCKuX Tpyaa, KOTOPbIe KOMIUIEKCHO ONMHMCHIBANIN TOKTPUHBI BUILTUILITA-
anBaiita-BenanTel — «pu-6xambs Pamanymxu u pazpicaenne «Lpyramnpakarmka
Cynapmanacypu (XIII—XIV BB.). @yHnameHTabHOE MPENCTaBICHHE 1 000CHOBAHHUE
¢GrI0cO(CKUX JOKTPUH BUILIHUIITA-aIBANTHI, @ TAKKE KPUTHUECKYIO OLIEHKY (hritocod-
CKUX YYEHUI CaHKXbH, MUMAHCHI, HbsIS-BaUIICIIUKY, Oy1au3Ma, HKaiHu3Ma U IPYTUX
IIKOJT BeJaHThI J{elnKa MpeAnpruHsT B CBOMX IIABHBIX CAHCKPUTCKUX TPaKTaTax, KOTO-
pble Ha CErOAIIHMIA ICHb SIBIISIOTCS OJHUMHU M3 HauOoJiee aBTOPUTETHBIX UCTOYHHUKOB
JUIs U3ydeHus: Guiiocopun BUIIUIITa-aABalTel. KoMmiekcHOe mpeacTaBienne o0 oc-
HOBHBIX MeTa()U3NIECKUX, OHTOJIOTUYECKUX U AMHUCTEMOJIOTMYECKHX KOHLEHIUAX BH-
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HIMINTA-aJBaThl BeHKaTaHaTXW MBI MOXKEM MOJTY4UTh U3 padot: «TaTTBa-MyKTa-Kaja-
na» (Tattvamuktakalapa, «CTUXOTBOpHBIN TpakTaT 00 OCBOOOKICHHON peaTbHOCTH)
C KOMMEHTapueM camoro ke aBropa «Capsaprxa-cuaaxu» (Sarvarthasiddhi, «Zloctu-
*KeHue Bcex 1enei»), «Hpsas-napunryyixm» (NyayapariSuddhi, «OnpaBaanue JOTUKN»),
«Hessg-cunnxanmkana» (Nyayasiddhafjana, «BommeOHbIi 6ab3aM JIOTUKW ).

JlaHHbIe IPOM3BEIEHUS] MHOTOKPATHO LIUTUPYIOTCS KaK B TpyAax 0oJjiee Mo3IHUX
BUIITHYHUTCKHX (HUI0CO(OB, TaK U B paboTax coBpeMeHHHKOB Benkaranarxu. Hanpumep,
B TpakTate «CapBa-gapiiana-canrpaxa» («CoOpaHue Bcex BO33peHHil») MaaxaBauapbs
(1238—1317) ocHoBatenb (HUIT0CO(CKON TPaIUITK TyaTHCTUICCKOW BEIAHTHI ITUTH-
pyet Tpakrar «TarTBa-MyKTa-Kauarna» ¢ 1eJbl0 Haubosee eMKOro Ipe/ICTaBIeHus IJI1aB-
HBIX TIosIOXKeHu# prtocodpuu Pamanymku. Baxkno ormetuTs, uto gunocodust Benanra
JIemnKY HUTEe HE pacXOIUTCsl B 0a30BBIX MOJIOXKEHUAX C YIEHHEM OCHOBATEINS LIKOJIBI,
HAIIPOTHUB, OHA [IEJIMKOM HAIpaBJICHa Ha MOJIEPKaHNe U 3allIUTy JaHHOTO YUSHHS B Tep-
BYIO Ouepe/b [I0TOMY, YTO OHO CTPOT'O COTJIacyeTcs ¢ BEJAHTUHCKUM KaHOHOM, a TaKKe
nmypaHamu, camxutamu [laHuapaTpbl 1 THMHaMHU aJIbBapoB.

Wunuiickas guiaocodus opueHTHpPOBaHA HA MPAKTHUKY, MIO3TOMY KaKiasl IIKOJIa
B CBOMX COUYMHEHHSX YTOUHSET, KaK Ta WM WHAS KOHIIENIIMS TIOMOTaeT JOCTHYbh KOHEY-
HbIE 1IEJIM YeJIOBEUECKON JKM3HHU, Ha3bIBaeMble nypyuwapmxa (canck. purusartha, «uenb
YeIIOBEKay), TAKUE KaK HAKOIUICHUE PEIMTHO3HBIX 3achyr (dharma), mokwa (moksa)
WM 0CBOOOXIEHHE OT KoJieca MePeposkKICHUIN U MPEKPAIEHNE BCSIKUX CTPAJaHui U JIp.
Oco0oe 3HaYeHHe NPUIACTCS TEOPHH MO3HAHUS, U BEIaHTa HE SBISIETCS B 3TOM CMBICIIE
UCKITIFOUeHHeM. BenanTuiickue MbICIUTENN B CBOUX PACCYKICHUSIX O PEAIbHOCTH 00bIY-
HO CJIEJYIOT TpeM IpHHIMIIaM, 0003HaueHHBIM B «bpaxmMa-cyTpax»: pealbHOCTh (tattva),
cpenctBa poctwkenus (hita) u Beiciias ensb (purusartha). JlocroBepHoe rmo3HaHue BeeT
K MO3HAHUIO PEATFHOCTH M B KOHEUHOM CYeTe K JOCTHKEHHUIO BBICHIMX Lienel. [Toatomy
BUIINIITA-a/IBaliTa TaKXkKe IPUAAET OFPOMHOE 3HAYEHUE SIHCTEMOJIOTHH.

OpnHako mpexze yeM MepeiTu K onucanuio Gunocopun snuctemonornd Benanra
Jlemmku, Heo6xoauMo chopMUpOBaTh IpeACTaBICHHE 00 OCHOBHBIX KAaTETOPHSX pe-
aNIbHOCTH, BhIJENsAeMbIX (pritocodom. Kpome Toro, BaxkHO Cpa3zy OTOBOPHUTHCS, UTO, KAK
1y OOJIBIIMHCTBA MHAMNUCKUX MBICIUTENEH, Gpunocodus BenkaraHaTxu poyHoO CBsI3aHa
C TeoJIoTuei, T.e. punocodust He paccMaTPUBAETCS HUA KaK CYIIECTBYIOLIAS OT/IEIBHO
ot bora, Hu Kak ¢uocopus MaTepun, 4YTO NPOTUBOPEUMIIO Obl KAK OCHOBHBIM IIOJIOXKeE-
HHSIM BHIIHINTA-aIBAUTHI, TAK U BEAUHCKOMY KaHOHY.

B cBonx paborax BenkaTtanarxa mpemiioxu KiacCu(PUKAIMIO OHTOIOTHUECKUX
OOBEKTOB, YTO TO3BOJIMIIO 3aKPEIUTh CTATyC BHIIMIITA-aIBAUTHI KaK (HUI0copCKoil cu-
creMbl. Bce 00bEKTHI peallbHOCTH OH pa3ziesisieT Ha JIBe KaTeropuu: cyocranmms (dravya)
u He-cyOctanims (adravya). CyOGcraHnus moctossHHa (nitya) U CIy»KHUT cyOCTpaToM Auist
Pa3IMYHOrO poja MoaudUKaIMil wim coctossHui (avasthavat), ona dagantukadharmasraya,
T.e. «CyOCTpaT BO3MOXKHBIX CITyYalHBIX XapaKTePHCTHK». /[aHHbIe XapaKTEepUCTHKU HO-
CSIT aTpUOYTHUBHBIN XapakTep, OHU HEPa3pbIBHO CBA3aHBI ¢ caMoil cyOctaniuen. Can-
CKPUTCKUI TEPMHH Opasbsi O3HAYaeT HE TOIbKO MaTepUalIbHbIe OOBEKTHI, HO TaKXKe
BKJIIOUaeT B ce0s1 TyXOBHbIE (TOHKHE) CyOCTaHIIMM, TaKUe KaK AyIla, 3HaHue u Jap. OHu
TaKXKe SBISIOTCS CyOCTpaToOM JUTsi MOTU(DUKALIHH.
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CyOcranius BKIIOYaeT B ce0st mecTb MeTadu3ndeckinx oobekToB: bor i HMuwea-
pa (1§vara), THIWBUyallbHAs JTyllla WK dxcusa (j1va), 3HaHWE WK OdcHAHa (jiiana),
TpaHCIIEHICHTAILHOE BEIIECTBO Humbsi-6ubxymu (nitya-vibhiiti), Bpems (kala) u marepus
unu npakpumu (prakrti). Cornacno [lemuke 3Ty mecTs BUAOB CyOCTaHIIUU IESATCS
Ha JIBa KJlacca: MaTepualibHble cyoctanimu (jada dravya) m HemaTepuaibHbIe CyOCTaH-
i (ajada dravya). K MarepuanbHbIM CyOCTaHIIMAM OTHOCSATCS TOJIBKO MaTepUs U Bpe-
Ms. OcTanbHbIe YeThIpe HEMaTepUalbHbIe CYOCTaHIIMK Pa3IelsIoTCs Ha T€, KOTOPbIe
00HapyKMBAIOT caMH ceds, T.€. caMOOCO3HatOT (pratyak), u Te, KOTOpble 0OHAPYKUBAIOT
«IUIs», T.€. OCBEMIAtoT apyrue o0bekTsl (parak). K nepBbiM oTHOCHTCS hkuBa u MiBapa,
KO BTOPBIM — JDKHSIHA M TPAHCICH/ICHTATLHOE BEIIECTBO HUThS-BUOXYTH. 3/I€Ch BAXKHO
OTMETHTb, YTO UHAMBUAYAJIbHBIC AYIIH XOTh U 00Ja/Jal0T CO3HAHUEM, HO 3aBHCST
ot bora, Torna kak cam bor o0J1ajiaeT 1oJiHOH HE3aBHCHMOCTBIO (svatantra 1§varah).

K ne-cyOcrannmm BenkaTanaTxa OTHOCHT JiecsTh 0a30BBIX aTpUOYTOB MIIA COCTO-
saHuil: 3ByK ($abda), ocs3anue (sparsa), uset (riipa), BKyc (rasa), 3amax (gandha), Tpu
KauecTBa Marepuu (guna) (7), coenquHeHue (samyoga) u TBopueckas cuia (Sakti). Bee
9TH aTPUOYTHI ABJISFOTCS MOTUPUITUPYEMBIMH COCTOSIHUSIMU CYOCTAHITUH, T.€. HU OJIMH
U3 HUX HE SBIsieTCs cyOcTpaToM [uist Apyroro. OmpeienieHne Takoro COCTOSHUS JaeTcsl,
HarpuMep, B Maccake TpeThel yacTu TpakraTa «Hbss-cumaxanmkanay Kak agantuko-
prthakasiddhodharmovastha [15. P. 357], rae Jlemuka mutupyet «BemaprxacaMmrpaxy»
Pamanymxu.

Snonckult ueenenosaress Mukamu TOMMXUPO, BEIMOIHUBIINN IEPEBOJ 3TOTO
TpakTara JlenyKy ¢ CAHCKPUTA Ha aHIIIMKMCKUI SI3BIK, IPEIaraeT CIIEAYIOIIU IepEeBO
naccaxa: «Crnemys naccaxy BemaprxacaMmrpaxu o ToM, 4TO ,,MaTepUabHas MPUINHA —
910 JJoKyc Moguukanuu™ [VAS §70; 111, 7], MbI onpezienseM MaTepHalIbHYIO IPUUNUHY
Kak cyOctpar coctosiHuii (avastha). CocrosiHue ecth ciaydaiiHoe (agantuka) u Hepas-
nenbHoe (aprthaksiddha) kauectBoy» (8). D. dpecku naer criemyromiee OrpeneieHue,
OCHOBBIBASICh HA TOM € TPAKTaTe: «KauyeCTBO €CTh CIy4aiHasi XapaKTEePUCTHKA, KO-
TOpasi He MOXET ObITh YCTaHOBJIEHA OT/ENIBHO [OT CyOCTaHIIMH, K KOTOPO OHa MpUHA-
nexut)» (9). B mepBoM maccaxke miectoro paszaena (adravyaparicchedah) «Hbsist-cum-
XaHJDKaHbD BeHkaTaHaTXa MPUBOJIUT PACIIMPECHHBIH CIIHCOK aTPUOYTOB, JOTOTHSIS
nepBbIe JIECATh TAKUMU KadeCTBaMH, Kak TeKydecTh (dravatva), Tsokects (gurutva), Bsi3-
KocTh (snehatva), cien (samskara), ucuncnumocTs (sankhya), usmenenue (parinama),
pasmuune (prthaktva), pazsenunenue (vibhaga), oTmaneHHOCTh (aparatva), OJIM30CTh
(paratva), neiictBue (karman), BceoOuHoCTh (samanya), cxocTBo (sadrsya), ocoben-
HOCTh (Visesa), CBSI3aHHOCThH (samavaya), oTcyTcTBre (abhava), arpuOyTUBHOCTE (Vai-
Sistya), KOTOpbIE BO MHOTOM TEPECEKar0TCsl C KIacCu(pUKAIMAMU IITKOJIBI HbsIs-BakIIIe-
muka U muManca [15. P. 443]. CyOcTanuusm u ux atpuOyTaM MOCBALICHBI MHOTHE
pasznensl B Tpyaax ¢uiocoda. Tak, B «TarTBa-MmykTa-kanamnay nepsbiii (jada-dravya-
sara), BTOpoil (jiva-sara) u mociennuii (adravya-sara) pasaensl U3 MSATH COCTaBIISIOT
paz0op aHHOM TeMbl, a Tpyl «Hbssi-CHIUIXaHKaHay) PAKTUYECKU TTOTHOCTHEO TOCBSI-
IIEH BOIIPOCaM BUIIHYHTCKOI OHTOJIOTHH.

Bakneimeld Teopueil BUIIMINTA-aIBANUTBI ABJIETCS TEOPUSI OTHOLICHUS MEXIY
cyOcranmueii u arpudytom (10). D10 OTHOIIEHHE B AaTbHENUIIEM OOBSICHSET IJIAaBHYIO
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JOKTPHHY BUILHINTA-3/IBANTHI O B3aUMOCBS3M MeXIy borom, MHIMBU/TyalbHBIMH JyIlIa-
MM U MaTepuei, U BblIeNIsieT yueHne PamaHyku Kak casuuiewia-aosaiimy B TIPOTHBO-
MOJIOKHOCTh Hupsuutewia-adsatime lankapst (11).

Cy1lecTBYIOT pa3jInyHble B3IJIIbl HA OTHOLIEHUE MEX/y CyOCTaHIel 1 aTpuoy-
toM. Bynnuiickas nuHus BaitOxammka (12) cunTaer, 4To €CTh JIUIIb YEThIPE BBICIINX
KauecTBa (aTpudyTa), MO3TOMY BbIACNIEHHE CYOCTaHIIMN B OT/ACIBHYIO KaTETOPUIO HE-
BepHo. [1Ikona ajBaliThl MojaraeT, HAIPOTHB, YTO HET Ka4eCTB MHBIX, YeM cama CyO-
cranius. [IpeacraBurenu yuenus Oxena-adxena-Baanl (13) mpu3HAIOT CyIIeCTBOBaHHUE
000uX 00BEKTOB, HO YTOUHSIOT, YTO OHU U OTJIMYHBI U HE OTIIMYHBI OJHOBPEMEHHO.
Benanra Jlemmuka HacTauBaeT, UTO BCE ITU TOUYKHU 3PEHUS JIOTHYECKH U SMIIMPHUECKU
HECOCTOATENBbHBI. /I MILTFOCTpaIK OH TpeyIaraeT pacCMOTPETh IPUMEP C TOIYObIM
JI0TOCOM. B MOMEHT BoCHIpHATHS JIOTOCAa MBI BUJIMM €TI0 BMECTe € €ro IjBeroM. B nan-
HOM ciy4ae cyOcTaHIus (JIOTOC) sIBIsIeTCS 6a3ucoM JuIst ero aTpulyTa (IBeT), KOTOPBIH
HE MOXET CYIIECTBOBATh OTJIENBHO caM Mo cebe. Takum oOpa3om, LBET Bcerja Mpu-
CYTCTBYET TaM, Tie JUIsl HEeTO UMeeTcst 0a3uc, U, IOCKOJIBKY U JIOTOC, M €T0 I[BET MOTYT
OBITH MMO3HAHBI TOJBKO B CBSI3M, JlemnKa yTBEepKIaeT, 4To CyOCTaHIIUA U €€ aTpuOyT
00Naal0T M3HAYANILHOM HEpa3phIBHOW CBsI3bI0. B mpuMepe, T/ OH TOBOPUT «s Kacatoch
TOTO, 4TO 5 yBHJET», BET (rlipa) U ocsi3aHue (sparsa) MO3HAIOTCS Pa3TUYHBIMU Opra-
Ham# 9yBCTB. Eciii ObI HE CyIIecTBOBANIO CyOCTaHIIMU Kak 0a3uca sl STUX KayecTB,
Tora ObLI0 ObI HEBO3MOXKHO ITO3HATH TO, YTO MOXHO YBHJIETh U YETO MOYKHO KOCHYThHCS.
W3 sToro mprMepa Takke CIeAyeT, 4To, XOTS CyOCTaHIMS U €€ KauecTBa eCTh pa3iny-
Hble 00BEKThI, OJJHAKO OHU M3HAYAJIBHO CBsA3aHBl. J[aHHAsi KOHIENIUS Hepa3pbIBHON
CBSI3U MEXJTy CyOCTaHIIMEH U aTpruOyTOM UMEHYETCS TEPMHHOM aprthak-siddhi, koTo-
pblit ObLT npesyioxkeH emie Pamanymkeit. Kak mumer HlpunuBaca Yapwy, aprthak o3naua-
eT «Hepa3AeIbHBINY, a siddhi BkitouaeT B ce0s aBa (hakropa: cymiectBoBanue (sthiti)
U no3HaHue (pratiti). Aprthak-sthiti o3nadaer, 4ro cyOcTaHIus U aTpuOyT HE MOTYT
CYIIECTBOBATh OTIENBHO APYT OT NpyTa, a aprthak-pratiti 03Ha4aer, 4To CyOCTaHIHS
1 aTpuOyT HE MOTYT OBbITh IIO3HAHBI OTJETIBbHO ApYT OT apyra [13. P. 148]. Takum >xe 00-
pa3oM Kak aTpuOyT HEpa3pbIBHO CBSA3aH C CyOCTaHIIMEH, TAKUM Ke 00pa30M BCeJeHHAs
HEepa3pbIBHO cBsizaHa ¢ bpaxmanom, rosopurt Jlemuka.

KoHrermst Hepa3pbIBHOM CBS3M BUIIMIITA-aBANTHI PeIIacT BAKHEUIIINA OHTOJIO-
T'MYeCKHi BOIpoc (prstocopuu Be1aHThl — BOIPOC OTHOILCHUS MEXK/1y BBICILIEH peallb-
HOCTBIO U MHOTOOOpa3HBIM MUPOM. AJIBaliTa-BelaHTa PEIIaeT STOT BOMPOC YTBEPKAAs,
4TO TOJbKO bpaxmaH sBisleTCS peaqbHOCThIO, @ MUP €CTh HM YTO MHOE Kak (heHoMe-
HOJIOTUYECKOE €€ MposiBIeHne. Bummimra-aapaiTa, HAMPOTUB, JOMYCKAeT PeaJbHOCTh
MHOI000pa3HOil BCEJICHHON U OTCTaMBaeT OTHOIIEHHE MEXY OHTOJIOTHYECKUMHU 00b-
eKTaMH, TAKUMHU Kak bpaxman u mup, u bpaxman, u uHIuBUAyaIbHbIE Ayd. Benka-
TaHaTXa ONMCBHIBAET JAHHYIO CBSA3b HA IpPUMEpE CBSI3U MEXay Iyumol u teiom. Kak
numeT dpecku, KIaccuueckue nHAnNCKue prunocodbl paccMaTpuBarOT Teno ($arira)
KaK MHCTPYMEHT JuIs noirydeHus omnslta (bhogasadhana). Jlemmka roBoput, 4to ayma
o0ecrieunBaeT CyIIECTBOBAHUE TeJla U TOJyYEHHE STOTO OIbITa, a TAKKE KOHTPOIUPYET
€ro B COCTOSIHUM 00/IpcTBOBaHUsL. BocnprHMMast TOro Miim MHOTO 4eI0BEKa, Mbl BOCIIPH-
HHMaeM ero He Kak TeJo, a KaK WHIMBUIYaJIbHOCTb, 00JIQIAI0NIYIO TeJIOM. XOTs AyIla
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OTJINYHA OT TeJia B 00BEKTHOM OTHOIICHHH, OJTHAKO MHAMBUIYAIILHOCTh HE CYIIECTBYET
OTJIENIBHO OT TeJa, T.€. OHM PA3JIMUYHbl, HO HEPA3pPBHIBHO CBS3aHBI U SIBISIOTCS OJHUM
nesbM. Yenosek, Oynyyr HHAMBUTYILHOCTBIO, TIOYYaeT )KU3HEHHBIN OMBIT Yepe3 CBOE
TeJI0. AHAJIOTMYHO 3TOMY IIpUMepy, roBoput Jlemmuka, bpaxman, Oyay4du OTIMYHBIM
B 0OBEKTHOM CMBICJIE OT MUPA U MHIUBUAYAIbHBIX JYII, HEPA3PHIBHO CBSI3aH C HUMH
U, 110 CYTH, TAKXe COCTABJIICT C HUMH OJIMH 00beKT. [laHHas TeopHsl MOJHOCTBIO COIJIa-
CyeTcs ¢ BeIMICKUM ydeHueM o0 antaryami brahmana, mocTyIMpyIOIIEM, YTO BCE HKHU-
BbI€ U HE JKUBbIE O0BEKTHI WM CYIIIHOCTH SIBJISIFOTCS TeJIoM bpaxmaHa, KOTOpBI B CBOIO
ouepelb SBIAETCS UX MHIUBUIyaJIbHOCTBIO ($arirl) U MOXKET MOJy4aTh OMbIT U3 CBOErO
TBOPEHHUS.

Eme ognoit kimoveBoil punocodckoil KOHIENIUe BUIIUIITA-aIBANTHI, KOTOPYIO
OTCTauBaeT B CBOMX paborax BeHkaraHaTrxa u KoTOpas, B CBOIO O4epe]lb, TAKKE MOJ-
TBEpKIaeT eMHCTBO bpaxmaHa u Mupa, sSBIeTCs TEOpUsl IPUUUHBI-CIIeACTBY. JlaHHas
Teopus OblIa BeIBUHYTa PamaHy kel 1 TOBOPHT, UTO NMPUYMHA U CIEJCTBUE €CTh JIBa
Pa3IUYHBIX COCTOSHHS OJTHOM M TOH ke cyOcTaHiun. CylmecTBYIOT TaKKe UHBIE TOUKU
3peHHs Ha ATy MpoOiieMy, TaKHe KaK camkapbsagaoa (TEOpHst O TOM, YTO CIIEACTBUE
COJIEP)KUTCS B IPUYMHE), acamKapbsisada (IpUYUHA OTJIIMYHA OT CJEACTBUA) U JIp.

B «TarrBa-MykTa-kanana» Jlemmka moapodHO paccMaTpUBAET U OTIPOBEPIaeT ITH
U JIpyTUe TOYKH 3PEHHs], MHOTHE U3 KOTOPBIX ObUIM MPHHATHI JIUILb HA OCHOBE JAHUAJICK-
TuKH. [1o MHeHMIO JleINKY, OHM JIOTHYECKH HEeHAJIeKHBI U IPOTUBOPEYAT pPealbHOMY
onbITy. OH TOBOPHT, YTO NPUUYHHA €CTh (PAKTOPBI, HEMIOCPEICTBEHHO IMPE/IIIECTBYIOIINE
CIIEJICTBHIO, KOTOPbIE ITPOBOLUPYIOT CIECTBHE B KOHKPETHBIH MOMEHT BpemeHU. Cresi-
CTBHE K€ €CTb TO, YTO BO3HHMKAET B KOHKPETHbIM MOMEHT BpeMeHU. B npumepe ¢ ropiu-
KOM M3 INIMHBI TOPIIOK SBJIAETCS CIE/ICTBUEM, BO3HUKIINM B KOHKPETHBIH MOMEHT Bpe-
MEHH, KOT/Ia IMEIT MECTO BCEe HEOOXOAMMBIE YCIIOBHS IS €T0 CO3/IaHMs. DTOT TOPUIOK,
KaK CIIC/ICTBHE, HE ABISETCS OTAEIbHBIM O0ObEKTOM, HUKAK HE CBS3aHHBIM C €0 IpHU-
YMHOMW, KaK CYMTAIOT HASHKH, T.K. TJIMHSHBIN TOPIIOK €CTh MOAU(UIIMPOBaHHAs GopMa
[TIUHBL. be3 TMHBI ero cyiecTBoBaHHE ObLIO ObI HEBO3MOXKHBIM. COTIacHO BUILHIITA-
ajiBaiiTe, HECMOTPS Ha TO, YTO TOPILIOK U IVIMHA PAacCMaTPUBAIOTCS KaK OTIEIIbHbIE
OOBEKTHI, B JCUCTBUTEIILHOCTH OHHM HE Pa3JIeNIeHbl B TOM CMBICIIE, YTO U IJIMHA, U TOp-
IOK eCTh (hopMa OJJHOHM U TOM k€ CyOCTaHIWHU. AHATOTHYHO TaHHOMY MpPUMEpY, ro-
Boput Jlemmuka, bpaxmaH sBIII€TCSl IPUYMHON, a BCEJICHHAS CIIEICTBUEM, HEPA3PBIBHO
CBSI3aHHBIMU JIPYT C JIPYTOM.

TakuMm 00pa3oM, MBI pacCMOTpEIN TpU BaxHeHe Guiocopckue Teopuu BU-
IMIITa-a/1BalTa-BEAAHTBL: mMeopulo cyocmanyuu u ampudyma, meopuio OmHOUEeHUs.
U Meopulo NPUYUHbI-C1e0CMElsl, KOTOpbIe ObUTH BCECTOPOHHE PACCMOTPEHBI U TIIATENb-
HO 000cHOBaHBI BeHKkaTaHaTXoll B €ro paboTax, 4To MO3BOJIMIO OKOHYATEIBHO 3aKpe-
NUTH BUIIHIITA-aJBANTY KaK cUcTeMy (Griocohru 1 000CHOBATH BaKHEHIIIUE MOJI0XKeE-
HUSI €€ TEOJIOTUH.

Crenyromme OHTOIOTNYECKHE KOHIETIUY BUIINIITA-a/{BAUThI ONUPAIOTCS HA TPU
BBIIICOIIICAHHBIE TEOPHHU U CBSI3aHBI HETIOCPENICTBEHHO € KiIacCcu(UKaIel cyOCcTaHIMit
(dravya), BeimenenHoit Benanra Jlemmkoit. K Hum otHOCHTCS: Teopust MmBaps! (1§vara),
TEeOpHsl UHANBUAYAJIBHON AymH (jTva), Teopus mo3HaHus (jiiana), TEOpUs MaTepUu
(prakrti), Teopus Bpemenu (kala) u Teopus TpaHCIICHACHTAILHOTO BelIecTBa (nitya-
vibhiiti).
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Kak u3BecTHO, BUlIMIITa-a/IBaiiTa IPU3HAET B KauecTBe MIIBapbl, T.€. BEPXOBHOTO
bora, Buwny-Hapasny. Ero cyniecTBoBaHHE HE MOXET OBITh JJOKa3aHO C MOMOIIBIO
JIOTUYECKUX apTyMEHTOB, U, corniacHo «bpaxma-cyrpam» (mpubi. [I—IV BB.), cBseH-
HbI€ TEKCTHI SBJISIFOTCS JIMIIb NCTOYHUKAMU (pramana) AJsl €ro no3HaHusl.

Kak yxe ObU10 cka3aHO BHIIIE, B KIIACCU(PHUKAIIUK, IPEIOKeHHON BenkaTanat-
xoH, MmBapa sBIsieTCsl HeMaTepuallbHOM CO3HATEIbHOM cyOcTaHImei (ajada dravya).
B cBoux paborax ¢unocod 3HAUMTENHFHO PACIIMPHIT U IETATM3HUPOBAT OCHOBHBIE TOJIO-
JKEHUs NOKTpUHBI 0 bore, ycranosnenHol Pamanypkeit. Kak numer Yapu, s ycrpa-
HEeHUS! HEBEPHBIX MpeacTaBieHuit 00 MimBape, moCTyIMpyeMBIX APYTUMHU IIKOJIAMHU,
B «Hpss-cupnxanpkanay Jlemuka npeasiaraet AeBsTh onpeaeneHuid Mimsapel u qoka-
3bIBA€T, UTO UIMEHHO cazyHa-bpaxman (saguna-brahman), T.e. Bpaxman, HaneneHHbII
aTpuOyTaMu, MOXKET pacCMaTPUBAThCSI KaK BhICIIAs PEAIbHOCTb.

CornacHo ynanumaaam, bpaxman ecte MaTepuanbHas NPUUKMHA BCEICHHOM, IPU
3TOM OH Heu3MeHeH (14). JlanHbIil moCTyIaT MPOTUBOPEUMB, TOCKOJIbKY B PUMEpPE
C TOPUIKOM IJIMHA, KOTOpasi €CTh NPUYMHA IOpIIKa, SBIAETC cyOcTpaToM MoauduKa-
. JlaHHOE MPOTHBOpEUHE MO-Pa3HOMY PEIIACTCsI IKOJIaMU BeAaHTHL. B 1ikone 6xena-
abxemna-Banpl bxackapa (VIII—IX BB.) BBomuT moHATHE ynaoxu (caHckp. upadhi —
MpUOIMKATHCS, BXOIUTD), T.€. «IPEXOISIINE OTPAHUICHHSD WIN «YCIOBUS» B hopMe
HeBezieHHs (avidya), KOTOpbIe U COCTABIIIOT Mpeodpa3oBanus bpaxMana BO BCEIGHHYIO,
pu 3ToM caM bpaxman HensmeHeH. llpeacraBurens Toil e WIKOIbI SnaBanpakaiia
(XI B.) mpu3HAET KOHIETIHUIO wiakmuy (TBOPYECKON CHIIbI), 1a0bl U30€KaTh KaKOH-TH00
tpancdopmarmu bpaxmana (15).

AnBaiiTa-Be1aHTa BBOAUT KOHLCTIIIHIO 8UBAPMA-6d0bl, COTIIACHO KOTOPOoil bpaxman
IPOSBIISIET €051 BO BCEJICHHYIO JIHIIb WIIO30PHO M3-32 KOCMHYECKOT0 MPUHIUIA
Maiin (16). Bumminra-anBaiiTa BeJjanTa roBOpPUT, YTO bpaxmaH ecTb OCHOBA WM OTIOpa
(adhara) amst Bcero co3HaTeIbHOTO M Oecco3HaATeNbHOr0. BeHkaTaHaTxa MmosiCHsET, OIu-
pasich Ha KOHLIETIINIO cyOcTaHIMu U atpulyTa, uto MmBapa siBisieTcst cyoctpaTtoM 1ist
BCEJIEHHOM, HO caM He Mojudunupyetcs. TakuM >xe 00pa3oM, Kak JTyIlla OCTAeTCsl HeU3-
MEHHOW BHYTpPH B3pOCJEIOIIEro Tea, Tak U MiBapa HEM3MEHEH, B TO BpeMs KaK Ma-
TepHUsi TpPaHCPOPMHUPYETCHL.

Teopust MHAUBUAYAIBHON ylIn (JUKUBBI) B BUILMIITA-a/IBaliTe TECHO CBs3aHA
C AMUCTEMOJIOTHEH, TIOCKOJIBKY MO3HAHUE KaK TaKOBOE B MHAMICKOW (pritocodhun HOCUT
MMEHHO MPAKTUYECKHI CMBICIL. 17151 TOro, 4T00bI JOCTHYD BHICIINX IIEJIeH YeI0BeYeCKOn
’KM3HU, MHAUBUAYaJIbHOM JIylle He0OXO0UMMO OCTOBEpHOE no3HaHue. [loatomy, 31ech
MBI pPACCMOTPHM 3TH JIB€ TEOPUHU BO B3aUMOCBSI3H.

Hawubonee 3HaurMoii SrmcTeMosIornyeckoi pabotoit BeHkaraHaTxu sSBIISETCS TPaK-
TaT «Hpsag-napuiryaxmy», NpakTUYECKH MOTHOCTHIO MOCBSIIEHHBIA TeMe TO3HAHMS.
B HeM noapo6HO paccMaTpHUBarOTCsI UCTOUYHUKU MO3HAHMS (pramana), MX Ipupoja
Y OTHOILICHUE K JUKHBE, ICTUHHOE H JIO)KHOE MMO3HAHUE, CBSA3b MEXKTy OOBEKTOM H €ro
npu3HaKoM (vyapti), Kinaccuukanys BbIBOAOB (anumana), 00beKThl IPABUIIBHOTO MO-
3HaHUsA (prameya), BbICIIAs eIk XKU3HU (paramapurusartha) u ap. B «TartBa-mykTa-
KaJjiaray SMHUCTEMOJIOTHH TMOCBseHa YerBepras riasa (buddhi-sara), a B «Hpsis-cumi-
xaHpKkanay 1sthii paszaen (buddhi-pariccheda), rae Taxke mogpoOHO paccMaTPUBAIOTCS
TEOpPHUM MO3HAHMS BUIIMIITA-a/(BalThl. B pamkax TaHHOH pabGOThI MBI OrPaHUYUMCS
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JIMIIb OCHOBHBIMM ITOJIOKEHUSIMU T€OPHH Mo3HaHUA. 11 6osee NeTaabHOro aHajau3a
HEOOXOJIMMO OTJIEIbHOE HMCCJIEI0OBAHUE U BBINOJIHEHHE IepeBoja (parMEeHTOB IJIaB
TPAKTATOB C CAHCKPHTA.

Kak u Bce cucremsl unauiickoit ¢punocoduu, BUIIUINITA-aBaliTa cornacHa ¢ mo-
JI0)KEHHEM O TOM, YTO 3HaHHE BO3MOXKHO JIMIIIb B pe3yJIbTaTe CHHTE3a CyObheKTa U 00b-
€KTa, T.€. 3HaHHEe eCTh 3HaHUe cyObeKTa 00 00bekTe. OHAKO, B IPOTHUBOIOIOXKHOCTD
a/iBaiiTe, BUILIUINTA-aJBAlTa YyTBEPKIACT, YTO CYyOBEKT M OOBEKT HE JUAMETPATBHO
IPOTHUBOIIOJIOXKHBI JPYT IPYTY, @ W3Ha4albHO 00beaAnHEeHb! B bpaxmane. 3HaHue, KOTO-
pO€ eCTh pe3ysbTaT CyObeKTHO-OOBEKTHBIX OTHOIICHHM, SBIISICTCS OMBITOM BBICIIETO
obiTus. [lo3nanue umenyercs brahma drsti, T.e. noznanue bpaxmana B ToM cMbIcIe,
YTO OH SIBJISIETCSI OCHOBOM BCSIKOTO 3HaHUS U Besakoro onbita. Kak numer CatbsBpara
CuHrx B cBoedl MOHOrpaduu, BbICIIAs peanbHOCTh Jis Jlemmku ectb asesacidacitpra-
karan brahman, T.e. bpaxmaH, [KOTOpbIil 00nanaer]| nenoctHON (GopMOi pa3yMHOIo
(cit — co3Harolee) 1 Hepa3yMHoOro (acit — Oecco3HarenbHas Matepus) [28. P. 155—
156]. Dta peanbHOCTh CAaMOOCBEIAET, CAMOOOHAPYKMBAET ce0sl M MPEAIOoJIaraeT co-
3HaTeNbHOE ObITHE. B OTiMume oT ajBaiiTa-BelaHThI, KOTOpasi CUMUTAET, YTO 3HAHUE
HE MOKET OXBAaTUTh BBICILYIO peabHOCTh, BeHKaTaHaTXa rOBOPUT, YTO BCSIKOE 3HAHUE
€CTh 3HAaHHE PEATHHOCTH U MPOSBICHNUE CAMOU PEaJIbHOCTH.

Jlemmka ornpenensieT 3HaHue (JUKHSAHY) KakK TO, YTO CIIOCOOHO OCBEIIAaTh OOBEKT
(artha-prakasah), T.e. IpoSBIATH €ro MO3HAIOMIEMY CYOBEKTY (IKHBE), a TaKKe Kak
TO, YTO caMoocBemniaeMo (svayam-prakasa) 6e3 HeoOXOIUMOCTH KaKoro-1udo MHOTO
3HAHUS JUIA 9TOr0. 3HaHUE BEYHO (nitya), M, KaK Mbl YIIOMHHAIH BBIILE, SBISIETCS HEMa-
TepuabHOI cyOcTanuuelt (ajada dravya), kak u kuBa. BenkaTanarxa BbliessIeT JBa
Turna 3HaHus: arpuOyTuBHOE (dharma-bhiita-jiana) n «3HaHUE COOCTBEHHOMN CYITHOCTHY
(svarupa-jiana) [28. P. 158—163; 13. P. 154].

JI>xnBa M3HAYAIbHO COCTOMT M3 3HAHUS, SBISETCS CyOBEKTOM 3HaHMA (jiatd),
nenateneM (kartd) u MCTIBITBIBAET MOCIEACTBUAMHU COBEPIIEHHBIX neicTBuil (bhokta).
[ockonbKy pKMBA CBsI3aHA y3aMH KapMbl, M HA €€ MO3HAHKE BIUSIOT Pa3IMuHbIE Orpa-
HUYEHUS, TO 3HAHUE B IAHHOM CJTyyae MOAUDUIIMPYEMO, OHO MOXKET KaK COKpaIlaThes,
TaK ¥ PaCIIUPSITHCS 10| BIUSHAEM KapMbl. 3HAHUE SIBIISIETCS aTPUOYTOM JKUBBI M CTAHO-
BUTCS €€ ONBITOM. B cocTostHMM 0cBOOOKICHUS (MOKIIIA) [PKUBA SIBISICTCS BCEBEAYILICH.

311ech MBI CTAIKMBAEMCSI C HEKOTOPBIM IPOTHBOPEUUEM O TOM, KaK 3HAHHUE MOXKET
OBbITH OJJHOBPEMEHHO U CyOCTaHIUeH, u aTpubyToM, T.e. OJJHO 3HaHHUE ObITh cyOcTpa-
TOM JUIsl Apyroro 3HaHus. [y Toro, 4To0bI ero pa3pemnTs, BenkaTanaTxa npuBOIUT
IpUMep C JaMIIoi, KoTopasi ocBemaeT o0beKT. [1naMs 1aMnbl 1 CBETUMOCTD CXO0XKH
B TOM CMBICJIC, UTO CBET SBJISIETCS OOIIEH XapaKTePUCTUKON 000HX, TEM HE MEHEe OHU
pa3nu4Hbl U GYHKIMOHATBHO U Ka4eCTBEHHO. [lmams siBisieTcst cyOcTaHInei, a CBETH-
MocTh — ee arpuOytom. [lmams ocBemiaercst camo mo cebe, Toraa Kak CBETUMOCTb
OCBelaeT U cedst U Apyrue o0beKThl, roBopuT Jlemmka. Takum xe o0pa3om KKBa U ee
aTprOyTHBHOE 3HAHUE, XOTSI OHU U 00JIaIAI0T OOILIMM CBOMCTBOM OOHAPYKHUBATh 00b-
€KT, Pa3JIN4Hbl KaKk CyOCTaHIMs U aTpHOYT.

OmnpenenuB CYIIHOCTh 3HAHHA U €ro (DyHKIMOHAIIBHBIE XapaKTEpUCTUKH, BeHka-
TaHaTXa MEePeXOAUT K TJIaBHOMY BOIPOCY TEOPUHU MO3HAHUS — KAaKOe 3HaHUE MOXHO
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CUUTATh JOCTOBEPHBIM ISl JOCT)KEHHS TJIaBHBIX IIeJIel YeIOBEYEeCKOM JKU3HH. 3/1eCh
Benkaranarxa BBIIBUTAET /1BA KPUTEPHUSI HICTUHHOTO 3HAHKS: 3HAHUE JIOJKHO COTJIaco-
BBIBAaThCS C BHEIIHEW peanbHOCThIO (yathavasthita); 3HaHne TOMKHO OBITH TPUMEHUMO
K MpaKkTU4ecKo xu3HM (vyavaharanuguna).

Jnst WuTroCTpaly 3TUX JABYX KpHTepHeB (HHiocod mpeiaraeT paccMOTpPETh Mpu-
Mep C paKyUIKOH, 6JIeCK KOTOPOH MOKeT ObITh NPUHAT 3a cepedpo. Hecmotpst Ha ToO,
YTO BOCHPUATHE cepedpa B paKylIKe OMIMOOYHO, 3TO HE O3HAYAET, YTO aACIEKT cepeo-
PHUCTOCTH B Hell He mpucytcTByeT. T.e. cepeOpucTocTh cama 1o cebe peasbHa U yJI0-
BJIETBOPSICT MEPBOMY KpUTEpHIO. TeM He MeHee, Mbl HE MOXEM HCIIOJIb30BaTh BU/IU-
Moe cepedpo B MPAKTUYECKOM CMBICIIE H3-32 OTCYTCTBHS dJIeMEHTa cepedpa.

Crenyromas teopust punocopun BemganTa Jlemmku sBisieTcss 4eTBEPTON HeMaTe-
pHanbHOM cyOCTaHIME! U B OOJIBIIEH CTETIEHN OTHOCUTCA K PETUTHO3HON (pritocopum.
Konuenmust TpaHCcLieHACHTABHON MaTepuu (Humbs-6ubxymu) Oblia BeieneHa Pama-
HY/DKEH Kak OTHeNbHas, OTIMYHAS OT NpaKkpumy Ha OCHOBE aBTOPUTETA CBAIICHHBIX
TEKCTOB HIPYTH U cMpUTH. BeHkaTanarxa gan 6osiee mONHOE M OAPOOHOE 0OOCHOBA-
HHE JaHHOW JNOKTPHUHBL. HUThs-BUOXYTH O3HAYaeT yXOBHYIO CyOCTaHIIMIO, KOTOpas
COCTOHT TOJIbKO M3 OAHOM TyHBI cammesi (Suddha-sattva), Torma Kak MpakpUTH BKITIO-
yaeT B ceOsi Bce TpU T'yHbI. JlelrKa rOBOPHUT, YTO HUThSI-BHOXYTH 00JalacT IBYMsI
XapaKTepHBIMHU CBOMCTBAMHU: OHA HE MaTepHaibHa (ajada) u camoocBemaema (svayam-
prakasa); ona 6ecco3naTenpHa (acit) ¥ IPOSBISAET CeOS TONBKO «UIsH IPYTHX 00BEK-
TOB (parak).

Kpome noka3zarenbcTBa JaHHOH TEOPUH HA OCHOBE CBSIIEHHBIX TEKCTOB Jlemmka
npeJyIaraeT emie oJHy KOHLEMIHIO B ee 3amuTty. Kak numer Yapu, cornacHo BUIIMIITA-
aJiBaiiTe MOMKMO Iy, KOTOPBIE OCBOOOJMIINCE OT Y3 KapMbl, CYIIECTBYIOT €Ilie BEUHbIS
W3HAYaIbHO CBOOOAHBIE aym. CBOOOAHBIE TyIIM MOTYT MPHHUMATH HOBBIE TeJa, CO-
CTOSIIME U3 YMCTOM MaTepUH HUTbA-BUOXYTH IO COOCTBEHHOW BOJIE C LETBIO CITYKEHUS
Bpaxmany. Kpome Toro, Teno MmBaps! B ero popme (saguna-brahman) Takxke coctout
u3 3Tol cyOctaHnuu. Takue Tena HE SBIAIOTCS CIEACTBHEM KapMbl. Jlemmka roBo-
PHT, 4TO COTIAacHO TeKcTaM llaHuapaTpel U0, YCTAHOBICHHBIH B MECTE ITOKIIOHEHUS
C TMIOMOIIIBIO TIPEJNMCAHHBIX PUTYaJIOB MPOHU3aH YUCTOW Cammeoli HUThSI-BUOXYTH,
MOSTOMY BBIJIEJIEHUE STON CYyOCTaHIIMU B OT/IEIBHYIO KATETOPUIO IPABOMEPHO.

[NTocnenaue nBe CyOCTaHIIMY U3 IIECTH OTHOCSTCS K MaTepHaIbHBIM CYyOCTaHIMSAM
(jada-dravya). B BummmTa-aaiTe, B OTJIMYME OT IIKOJIBI CAaHKXbH, Bpems (kala) He sB-
nsieTcs yacThio Matepuu (prakrti), a BEIACNIEHO KaK OTJENbHBIN OHTOOTUYECKUI 00b-
eKT. BpeMs Taxoke BEUHO, KaK /DKUBA M IIPAKPUTH, OHO HE MMEeT Hadana U KoHna. Ero
aTpuOyTaMu MOJU(HUKALIUH SBJISIFOTCSI MOMEHTBI, MHHYTBI, Yachl, IHU U T.]1. [1o cioBam
Jlemmku, BpeMst CyIIIECTBYET BCEr/a, Jaxe MMocie pacnaaa BceneHHoi. Ecimu Ob1 Bpemst
Ob110 co3ano bpaxmaHOM, Kak YIIOMHHAETCsl B HEKOTOPBIX MypaHax, 3TO Tpe/Ioa-
rajo Obl CyIIECTBOBAaHWE BPEMEHH JIJIsl €0 CO3JaHus, CIeJOBATEIbHO, HeIb3s CKa3arh,
YTO OHO OBUIO CO3/1aHO.

[paxputu ectb GeccozHaTenbpHas MaTepusi, UMeHyeTcs (acit). OHa Bceryia sSBIseTcs
cyOBbekToM MoanduKami. BeHkaraHaTxa B II€JIOM COTJIAIIAETCS C CHCTEMOI CaHKXbH
B BOIPOCE IBOJIOIMH ITPAKPUTH BO BCEJIEHHYIO B (OpMeE TaTTB, OJJHAKO, OH OTPHULIAET
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MOJIHYIO HE3aBUCUMOCTb IPAKPHUTH, & TAKXKE TO YTBEPKIEHHE CAHKXbSAMKOB, YTO TPH
T'YHBI SIBJIIIOTCS €€ KOMIIOHEHTaMH. Matepusi, [0 €ro MHEHHIO, KOHTpoaupyeTcs bpax-
MAaHOM U IOJIHOCTBIO 3aBUCHT OT HETO, a T'YHBI SBJISIOTCS XapaKTEPUCTUKAMU IIPAKPUTH,
a He ee COCTaBILIoMMMH. Jlemurka Takke NUIeT 00 SBOIIOLUY IPAKPUTH U BbIIENSAET
J1Ba dTana TBOpeHus. [IepBblil 3Tan samasti-srsti WA TBOPEHUE BCEJICHHON B €€ CBEPHY-
TOM COCTOSIHMHU, BTOPOW — Vyasti-systi WA CO3/JaHUE IIPOCTPAHCTBA U MAaTEPUH BO BCEM
ee pazHooOpazun. Ha nmepBoM 3Tane TBOPEHUE COCTaBIIIOT IIATh JIEMEHTOB, a Ha BTO-
POM 3TH ISITh JIEMEHTOB B Pa3HBIX NMPOMOPLUIX COCTABISAIOT 00BEKTHI. [loMuMO 3THX
BOINPOCOB JlemMKa onpoBepraeT TEOPHIO CAHKXbU O TOM, YTO IPAKPUTU cama pa3Bo-
pauyMBaeTCs BO BCEJICHHYIO, YKa3bIBas, 4YTO IMPAKPUTH SIBIIsIETCS OeccO3HATENbHOMN
cyOcTaHuuel. bpaxmaH eTMHCTBEHHBIN, KTO KOHTPOJIUPYET IMPAKPUTH U €€ 3BOJIOLHUIO
Ha BCEX CTaUAX.

Takum 00pa3oM, MbI PaCCMOTPENIN OCHOBHBIE OHTOJIOTMUYECKUE U AMUCTEMOJIOIUYe-
CKHE TIOJIO’KEHUS (PUITOCOCKOI CHCTEMbI BUILUILITA-a/1BAiThl BeHKkaTaHaTXu, a IMEHHO
TEOpHHU O CYOCTaHLIMM U aTpUOyTe, OTHOLIEHHUH, IPUUNHE-CIIEACTBUY, KIACCU(PUKALINIO
cyOcTaHIUI M X aTpUOyTOB, HIECTh CyOCTAHIIMOHAIBHBIX JOKTPHH, TEOPUIO JOCTOBEP-
HOT'O MO3HAHMUS, a TAKKE BBIIEIWIM OCHOBHBIE 33[1a4H, CTOSILHUE IIEpel IPEICTaBUTE-
JSAMU KOsl BumMmTa-agsanTel XIII—IV BB., pemenuem kotopsix 3aHumaics Be-
nanTa [emmka.

UYro kacaeTcsi BOIIPOca OHTOJIOTMYECKOW HOBU3HBI, IPUBHECEHHON BeHkaraHat-
XOH, MOKHO OTMETUTh CKOPEE HE YTBEPKJICHUE UM OTJIEJIbHOM OHTOJIOTHH, a PEILICHNE
npobseM oHTONOTHUH KOJB! Hbsik [11, 4-b]. Hanpumep, B «Hbss-mapumrypuxm» Jle-
IIMKa OAPOOHO paccMaTpuBaeT (GyHIAaMEHTaIbHbIE OHTOJOIMYECKUE TEMBI C IIETbI0
MIPOBECTH PA3IUUNE MEXY Hbss-Bailieninkon. HecMoTpst Ha TO, 4TO MHOTHE TIOCTY-
JaThl OHTOJIOTMU U 3MUCTEMOJIOIUHU BUILUILTA-A/IBAIThI IEPECEKAIOTCS € MOCTYJIATAMU
HbSU-BaMIIEIINKY, B3IJIAbI 3TUX IIKOJ HA JIOCTIKEHHE TJIaBHOM LIeNH KU3HH YeI0BEKa,
0CBOOOX/IEHHE, OTINYatoTcs. Hasuky roBopsT, 4To 0CBOOOXKIEHUE €CTh CBOOOIA aT-
MaHa OT BceX aTpuOyTOB, BKJItOYasl CO3HaHUE. BOr MOXKET OTIEeNUTHCS OT CO3HAHUS,
T.e. CyOCTaHIMsI U aTpUOYT OTJIMYHBI U CTPOTo OTAeIMMbl. BenanTa Jlemmka otpura-
€T JIaHHYIO KOHIIEIIINIO, TOBOPSl, YTO CO3HAHUE KaK aTpUOyT HEOTJEIUMO OT UHIUBH-
OyanbHOM aymu U bora, kotopsle ecth cyocTannust. Co3HaHUE HE €CTh a0CTpaKTHas
BCEIPOHUKAIOIIAs HE3aBUCUMAs! CYIIIHOCTb, a MPOSIBIIEHUE BCECO3HAIOIIETr0 OBITHS B €0
HEOTHEMJIEMOM TPUPOJE.

B 3aBepuieHnn HEOOXOAMMO YTOUHUTH OJIHY JAETallb, Kacarollytocs guiocopuu
BUIIMINTA-3aIBAlThl, KOTOpPasl Ha CETOJHSALUIHUN I€Hb MO-IPEKHEMY HOCHUT CIIOPHBIN
XapaKkTep M BbI3BIBACT PA3HOITIACHS CPENU HMccienoBareneil. Bompoc MOHMCTHYECKOTO
xapakTepa (uiocohun BUILHUIITA-aABANTEI YK€ HEOJHOKPATHO OINPOBEprascs, HalpHu-
Mmep, B pabortax J. @pecku, P.B. Ilcxy, I'. Obepxammepa u ap., OAHAKO A0 CHX TOP
MOYKHO BCTPETHUTD YTBEPKIEHUS O TOM, 4TO (prsocodekas cucrema Pamanypku ecTb
¢unocodpus monusma (17). MoxxHo npusecT aprymeHnT 3. @pecku 0 TOM, YTO Mbl
HE MO)KeM paccMaTpuBath guinocoduro Pamanymxu 1 BeHkataHaTXM KaKk MOHH3M, T.K.
BbpaxmaH, XOTb U SABJISIETCS LIEHTPAIbHBIM O0OBEKTOM 3TOH (hriocopuu, He SABIISETCS
€IMHCTBEHHBIM €€ KOMIOHEeHTOM. M3yuas ¢unocoduio BUIIMIITA-a1BaiiTEl 6onee nie-
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TaJbHO, Mbl HAXOAUM MOATBEPXKICHHS 3TOMY aprymeHTy. B ¢unocopun lemmku bpax-
MaH paccMaTpuBaeTcsl HapaBHE C JIPyTMMU OHTOJIOTMUECKUMH OOBEKTaMH U BBIAEIACTCS
Kak ofHa u3 cyOcraHuuii. Ecau O6b1 MBI paccMaTpuBail JaHHYIO0 (GHiIocodckyro cu-
cTeMy Kak MOHU3M, TO bpaxmaH ObU1 Obl €AMHCTBEHHOM CyOCTaHIMEH, a Bce OCTaIbHbIE
00BEeKTHI ABJSUIMCH Obl ero arpubyramu. IIpu Takux ycioBusX, coryacHo Jlemuke,
MH/IMBUAYaJIbHBIE AYIIA HE MOTJIM Obl 00J1a/1aTh 0COOEHHOCTAMM (Visista).

@)
2
(€))
“

&)

(6)

(7

®)
(€))
(10)

)]

© Caduna H.A., 2017

NMPUMEYAHUA

Hawnbonee penpeseHTaTHBHBIE €BpONEHCKIE HccienoBaHus o Benanra Jlemike MOXKHO HalTH
B paborax [1. P. 287—296; 2—S5; 6. P. 89—106; 7. P. 131—147; 8; 9. P. 107—123].

C pesysbraramu ucToprorpaduueckoro uccieaoBanus Hacuenus Benanra Jlenimku MoxHO
o3HakomuThes B crathe [10. C. 145—153].

Hanpumep, [emuka npuBoaut nuratsl U3 «Hesaararteey Harxamynu, « TaTTBapaTHakapbDy
ITapamapa bxarrel, «[1lagapTxacankuens PaMaMumipsl u ap.

[Manuapatpa (canckp. Paficaratra, pafica: msTs, ratra: HOub) — KOpITyC U3 Ooiee 4eM JBYX COTEH
CAHCKPUTCKHX araMHYECKUX TEKCTOB, ITOCBAIICHHBIX KyIbTy Bunay (Hapastas). Arambl (CaHCK.
agama, «IepeaHHoe»), Ha3bIBacMble TAKXKE CAMXUTAMH WIM TaHTPaMHM, CUYHTAIOTCS CBSILCH-
HBIMH TEKCTaMHU «OTKPOBEHHUS» U 4AaCTO PacCMaTPHUBAIOTCS HapaBHe ¢ Bempamu.

«AnbBapsl (TaMul. alvar — ,,yriayOJeHHble ) — BUIIHYUTCKAE MUCTHKU-TIOITHI, TBOPHUBILIHE
B Tammmaane 8 VI—XI BB. 1 crieoBaBime Oxaxmu-mapee (,IyTb IPETaHHOCTH ), T.€. ,,5MOIIH-
OHAITLHOMY* OOTOIMOYHTAHIIO. VICTOKM penur. o331 abBapoB — ,.bxaraBaarura™ (tae ,,IyTh
Oxaxmu’* BIIEpBBIC TOYYaeT CTaTyC BBICIIETO ciyxeHHs boxkecTy, Oonee 3¢ dexkTuBHOTO,
9YeM JIBa IPYTUX — «IIyTh MTO3HAHUS» U «IIyTh JCHCTBUS»), KOHLUEMIHS CEKTHl nanyapampa
(mouwTaBIiIeil BEepXOBHOE BHUIIIHYUTCKOE O0xecTBO BacymdBy-Hapasny B MaHu(ecTanusx-
6b10Xax W ero KEHCKYI0 3HEPTHI0 — wiakmu), TOMyJIAPHbIM KPUITHAU3M U PaHHHUE aHTOJIOTHU
TaMu. moa3un» [12. C. 67].

MaifaBaia (caHCKp. maya-vada, «ydeHHe 0 Maifey, «IOKTPHHA Maiim»y) — CaHCKPUTCKUHN Tep-
MHH, o0o3Havaromuii punocodekyro cucreMy anasaiita-BenanTsl llaHKapsl, Te KIIOYEBYIO
POJIb UTpaeT KOHIENIH MaiiH («HUTIO3UW», «BUAUMOCTHY) — TBOPUYECKON NOTEHIIMHU, CUIIBI
Bbpaxmana. JlaHHas KOHLIENIMS IIOKa3bIBAacT OTHOLIEHNE bpaxMaHa U Mupa Kak He-JBOMCTBEHHOE
(anBaiita) 1 OOBACHIET MHOXKECTBEHHOCTh IMITUPUYECKOTO MUPA.

I'yHBI (caHCKp. guna, «HUTEY, «CBOWCTBO») — 0a30BOe MOHATHE (QHUITOCOPHN CAHKXbH, OHHU SIB-
JISTIOTCS. COCTABHBIMU 3JIEMEHTaMH WM CyOCTaHIMSAMU TIPAKPUTH M PACCMaTPHUBAIOTCS B OCHOBO-
TIOJIaraloIEM TpaKTaTe 3ToH (rocodckoi mkombl «CaHKXbs-kaprka» mBapakpuiiHel. Beine-
JsleTCs TPH TYHBI — CaTTBa, pajkac U Tamac. [Ipakpurtu sBisieTcss eIMHCTBOM I'yH B COCTOSIHUM
UX paBHOBecHs. XOTs CaMU I'yHBl HEBOCIIPUHUMAEMBI, UX CYIIECTBOBAHUE OIpEIeIsIeTCs
M0 HAJIMYHUIO WX CJICACTBUIA B Buae 00bekToB. [lonpoduee cm. [14].

[lepeBox ¢ anri. aBTOpa U3 padotsl [16. P. 229].

IlepeBox ¢ anri. aBropa u3 padots! [11. 4-b].

IocTpoenne naHHOW TEOPHUH OCHOBAHO Ha 0COOOM MeToje, pazpaboTaHHOM PamaHymkel mis
MOHUMaHHS NOJIMHHOTO CMBICIIA CBAIIEHHBIX TEKCTOB. « CHMBOJIMUECKHIA METOT, OCHOBAaHHBIN
Ha oOpa3ax u Metadopax (,,cyocranimu u arpubyrta“ (prakaraprakaribhava), ,,aymm u tena®,
,»paba u rocnouHa", ,,0rHs ¥ UCKP®), MOCTPOEH IO NPHHIIMILY ,,[JIABHBIH OOBEKT U 3aBUCSIIUII
OT HEro 0OBEKT HEOT/IETMMBI IPYT OT APYyTa M MO3HAIOTCS APYT depe3 apyra», mumeT P.B. Tlexy
[17. C. 145—146].

Tepmun caBumenta (caHckp. savisesa) o3HauaeT OYKBaJIBHO «C OCOOCHHOCTSIMI» M «C OTIIH-
YHSIMU» B IIPOTHBOIIOJIOKHOCTD HUPBHIIIEIIA (CaHCKp. nirvisesa), T.e. «0e3 0cOOEHHOCTEH, OTIH-
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(12)

(13)
(14)
(15)

(16)

(17)

(1]
(2]
(3]

(4]

50

yuity. Takum 00pa3oMm, BUIIIUINTA-aBaliTa-BeTaHTa UIMCHYETCS CaBHIIICIIIa-a/1BaiiTa, T.c. HEeIBOM-
CTBEHHOCTH C OCOOCHHOCTAMHU. DTHUMHU 0COOCHHOCTSIMH SBILICTCSI YICHHE O PeabHOCTH MHpa,
B MIPOTHBOIIOJNIOKHOCTh aJ[BaliTa-BeIaHTe, IMEHYEMOH HHUpBHIICIIIa-aaBaiiTa (HEIBOMCTBEHHOCTD
6e3 0cOOCHHOCTEH WITH PAa3TUIni, WIH «IUCTasi HeIBOHCTBEHHOCTHY), YUCHHE O 3aBUCSIIINX
ot bpaxmaHa MHIMBUIYyanbHBIX IylIax, JOOBH K bory m smuHocTHOM (opme Beiciieii Pe-
aIbHOCTH.

BaiiOxarmka — OCHOBHasi, KOPTO/IOKCaIbHAs», BETBb CapBacTHBabI (CaHCKp. sarvistivada,
«Y4CHHE O TOM, YTO BCE €CTh») — OJHOHN U3 TpeX (Hapsmy C TXepaBalod M MaXacCaHTXUKOI)
HanbOoJIee BIMATENBHBIX [IKOJI TPAIHLL. OyIAM3Ma U caMoil KpeaTHBHOM U3 HMX. BO3HHKHOBEHHE
capBacTHUBaIBI MOXKET OBITH matupoBaHo cep. I1I B. 1o H.3. Baifibxarmmka crama ofqHOH U3 YeThIpex
ocH. unoc. ko Oynu3mMa. KyabMHUHAIMIO JEesSTEIbHOCTH IIKOJBI CIIEyeT COOTHECTH C CO3/a-
HueM «Abxumxapmakorm» Bacybanaxy. [Togpoduee cm. [18. C. 612—617].
bxena-adxena-sana (canckp. bhedabheda-vada) — OykB. «y4eHHE O TOXKICCTBE U PASTHUNI,
BenanTtuiickoe yuenne bxackapsl (VIII—IX BB.). [Tonpobree cm. [19—22].

Hampumep, cM: «UxaHgorss-ynaaumasnay, 9acts 111, rmasa 12: 7—9. [23. C. 307]; «IlIpetarmBa-
Tapa-ymaHHuIIanay, 4acTeb 6 [24. C. 575], «bpaxmabunay-ynanunmanay, ctux 8 [25. C. 660] u ap.
Kax mumer H.B. Hcaesa, «c Touku 3peHust bxackapel, bpaxman-npuunHa peaibHO SMaHUpPYeT
B MHP, SIBJISIOLIMNCS €ro CIeICTBHEM. JTa paHHssA 0Xxela-abxena elle J0CTaTOYHO OJin3Ka
K MpeACTaBICHUSM aABalThI: HecMOTps Ha nojeMuky c Illankapoii, bxackapa nmomnaran, uto
Bpaxman HazeneH Hepa3AebHOM CYIIHOCTRIO (9KH-0XaBa), a ero pacTBOPEHHE B MHpPE O0YCIIOB-
JICHO YTIAAXH, WM ,,IPUBXOIAIIAME oTpaHmdeHIAMU ‘. OTcTanBas aOCOOTHYIO 3HAYNMOCTb
Bpaxmana, ,,HaJlelIeHHOTO CBOMCTBAMHU'* (CaryHa), OH CYHTAJ, YTO B CBOEM BBICIIIEM IPOSBICHUH
sToT Bpaxman nuiueH GpopMbl, He 3aTparuBaeTCss MUPCKMM MHOTOOOpa3HeM U He UMeeT 4acTei
U TOJIBKO B TAKOW CBOEH MIIOCTAacH MOKET OBbITh 00BEKTOM MOKJIOHEHHUs. Cley onmil KpYITHBIH
npeacTaBuTeNb Oxena-adxenpl, SnaBanpakaiia, yTBep>Kaall, 4YTO MOCPEACTBOM ,,)HEPTHU 3MaHa-
min (mapruHaMa-1akTi) bpaxMan peanbHO pa3BepThIBacTCS B IEPCOHUPHITPOBAHHOTO bora —
WmBapy, aymm (4UT) ¥ HEOAYIIEBICHHYIO PUPOAY (a4nT). PaBHOIPABHOCTH acIeKTOB TOX-
JIECTBA ¥ PA3INIUs B YUCHUH SI1aBbl M IPU3HAHUE OTHOCUTEIIFHON PeaTbHOCTH TYIIH COMMKAIOT
ero ueu co mkonoi Pamanymxm» [22]. Taxke 00 ynaaxu ¥ BO33PEHUSIX LIKOJIBI OXxefa-abxena-
Bajel cM. [26. C. 108].

O BuBapra-Bajze H.B. Mcaesa numet: «Ilockonpky aaBaiiTa He MpU3HAET MHOW peasbHOM Cyll-
HocTH, TOMUMO BpaxmMaHa, a SMIIpHY. MHpP OTJIMYAETCsI MHOTOOOpa3ueM M H3MEHYHBOCTEIO,
caMo TBOPEHHE JOJDKHO pPacCMaTPUBATHCS KakK ,,MIUTIO3HA (Mais), ,,BUIAMOCTE* (BUBApTA).
Wnaue roBops, ciencTaue, 1.€. Bes BeeneHHas!. JIMIb WINTI030PHO ,,HAKJIABIBAETCS ™ HA BEUHYIO
npupoly bpaxmana; B 3ToM cMbIciie BeeneHHas MOKET CUMTAThCs TOXKIAECTBEHHOU bpaxmany,
KOJIb CKOPO C T€M HHUKOTJa HU4Yero u He mpoucxoamio» [27. C. 265—266].

Hampumep, C. Yarrepmku u J. arTta aist onpenencenust gpusiocodun PaMaHy KU HCIONIB3YHOT
TEPMHHBI «KMOHH3M EIMHOTOY» U «OTpaHudeHHbIH MoHm3M» [21. C. 54, 337].
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Abstract. Venkatanatha, also known as Vedanta Desika, is one of the most significant figures of Indian
philosophy of the 13th—14th centuries. His contribution to viSistadvaita-vedanta allowed to establish it
finally as a philosophical system. Desika justified its doctrines and defended the teachings of his predecessors
from the criticism of other philosophical schools, especially, Sankara’s advaita-vedanta. Before the advent
of the works of Des$ika, which are about 120, the followers of viSistadvaita of Ramanuja paid attention
mainly to theological aspects of the teaching. We present the main concepts of the Venkatanatha’s philo-
sophical teaching and analyze his contribution to the development of visistadvaita in this article. The main
tasks and problems which had been solved by this philosopher in his treaties were described, three important
ontological concepts were outlined: the concept of substance and attribute, the theory of relation and the
concept of cause and effect. Six types of substance and its theories were consecutively considered (God —
1$vara, the individual soul — jiva, knowledge — jfiana, the transcendental substance — nitya-vibhiiti,
time — kala and matter — prakrti), its division on the conscious and non-conscious, material and non-
material entities. The theory of knowledge was reviewed in details: the essence of knowledge and its func-
tional characteristics were defined as well as the question of true knowledge.
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ABTOp CTaThH paccMaTpUBaeT MeTaU3NKy APUCTOTENS B 3HAYCHUU OHTOJIOTHYECKOrO CTaTyca
MY3BIKH Kak cepy UCCIenoBaHui HHI0COMHH My3bIKH H ICTETHKH, TJIe MY3bIKa, BO-IIEPBBIX, [0 CBOCH
CYIIHOCTH TMPEACTAET KaK CyOCTaHIMs (CaMOI0CTaTOYHOE OBITHE, HE 3aBUCAIIIEE OT CYXKICHHS JYeIOBEKa,
BCEIICHCKHI PUTM, MUPOBAsi TAPMOHHSI) U, BO-BTOPBIX, My3bIKa Kak (hOPMBI My3BbIKAIEHOTO UCKYCCTBA,
IIEHHOCTHO B3aMMOJICHCTBYIOIIHE C MUPOM 4eJIoBeKa. B MHTepIpeTaluy aBTopa apHCTOTENEBCKOTO YICHHUS
0 CYIITHOCTH My3bIKa €CTh CyOCTAaHIIMAIBHO CTAHOBSIIEECS My3bIKAIbHOE OBbITHE. B mporiecce cTaHOBICHUS
MY3BIKTEHON (POPMBI NEHCTBYIOT 3aKOHBI JIoroca, YMa, Mupo3aanus. Kareropun: cyoctanIms (CyIHOCTE),
Mmarepusi ¥ HopMa, DHTEIEX U, SHEPIHs — PACCMATPUBAIOTCSI B KOHTEKCTE ICTETHKU U MY3BIKAIBHOTO
HCKyCCTBA. ABTOp 00paIaeT BHUMaHKUE Ha TO, YTO B BOIMPOCE CYIIECTBOBAHHUS MY3bIKH KaK BHJIA HCKYC-
CTBa B MUpE YEJIOBEKa APUCTOTEIISI HHTEPECOBAIO HA3HAYCHHE MY3BIKHU JUTS YEIOBEKa, /I OH pa3Ielisil
npodeccHoHATbHOE 3aHITHE U 3aHATHE MY3BIKOU, HEOOX0MMOE st BocuTaHus. OTMeuast ee TpeHa-
3HAUYCHHE, 10 cyioBaM (huocoda, IS yA0BOJIBCTBUSL, OT/IbIXA, JOOPOCTENH, OUHIIICHHS TyIIH, ObUIO OOHA-
PY’KEHO, YTO CIIOCOOHOCTh MY3BIKH BO3IEHCTBOBATh Ha HPABCTBEHHYIO CTOPOHY IYIIH OCTAIACH IS HETO
OTKPBITO mpobiieMoit. Metadusrka ApUCTOTENs yTBEPMiIa MPEICTaBICHHE O MYy3bIKe KaK CyOCTaHIIUK
U My3BIKaJIbHOM (hopMe Kak mporiecce, My3bIKe Kak CIIoco0e IEHHOCTHOT'O B3aUMOICHCTBHS YeI0BEKa
C MHPOM, YTO JaeT yOeXkKICHHE B YCTONIMBOCTH 3aKOHOB CTAHOBJICHHS MY3BIKATBHBIX (OPM.

KunroueBble cji0Ba: ApHCTOTEINb, dCTETHKA, GHITOCO(PUS My3bIKH, CyOCTaHIHS, IIEHHOCTh, HCKYCCTBO

BBEOEHUE

Ilepeocmbicnenne MeTapu3nKi ApUCTOTENSI B 3HAYEHUH OHTOJIOTMYECKOro CTaTyca
MY3bIKH IIPECTaBIIAIOTCA 3HAUUTEIbHBIM, IOCKOJIBKY, COIJIACHO OPUTMHAIBHON aBTOP-
CKOM KOHIeNIUHN (HHI0COPUH My3bIKH, OMUPAIOIIENHCS HAa aKCHOJIOIMYECKHH MOAXO0/,
LIEHHOCTb MY3bIKH Kak (peHOMeHa 00yCIIOBIICHA €€ HOyMEHaJIbHOM, BHEUCTOPUUECKOM
CYUIHOCTBIO (My3bIKaJIbHasi CyOCTaHIM), CYIECTBYIOLIEH B HEPA3phIBHOM €IMHCTBE
urnocraceil cyOCTaHIMAIbHOIO MYy3bIKQJIIBHOTO OBITHS — 3Byualled MaTepuu, GopM-
ujiei, Mpou3BeICHUH My3bIKaJIbHOTO UCKYCCTBA B MUpE uesioBeka. Mys3bIka ecTb cy0-
CTaHLIUS, U My3bIKa, SBJISASACH BUIOM HCKYCCTBA, CYLIECTBYET KaK CIIOCOO LIEHHOCTHOTO
B3aMMO/JICHCTBUS YesoBeKa ¢ MupoM. MysblkaibHOE ObITHE, HCcXosiee U3 Beiciiero
CMbICTIa, COIEPKUT B c€0e CMBICIIBI U LIEHHOCTH 4eoBeueckoro obrtus [10].
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AXT cTaHoBiIeHUS (HOPM MY3BIKaJTHBHOTO UCKYCCTBA, KOTOPBIA MBI paCCMaTPUBAEM
B OHTOJIOTMYECKOM CTATyCE KaK TBOPEHHE, SJHEPIHHO HACKIIICHHOE U JIyXOBHOE, 00b-
scHsieTcs punocodueir ApucToTens, TJie eCTh MOJI0KEHHUS, OCBEUIAIONIUE CYIIIHOCTh
Y CYIIECTBOBAHUE MY3BIKH B €€ 3HAUMMOCTH JJIS YCJIOBCKA U PACKPBIBAIOIIUE OHTOJIO-
THIO MY3bIKH B aKTaX IICHHOCTHOTO B3aUMOJICHCTBHUS. YUECHUK APHUCTOTENS] APHUCTOKCEH,
YUTABIIHHA JIEKITUH TI0 MYy3bIKE B (DMIIOCO(CKON MIKOJIE APHUCTOTEINS, YTIITyOus mudaro-
PEUCKYIO TPAIUIIMIO PACCMOTPECHHUSI MY3bIKH C TOUKH 3PCHHS MAaTEMaTHKH, YKCIIa, BbI-
CKa3aB MBICJIb O TOM, YTO 3HAHUE O MY3bIKEC €CTh 3HAHUC OJJHOBPEMEHHO HEU3MEHHOT'O
u m3Menstonierocsi. Cam Apucrorelnb, 00bSICHsA B MeTadU3UKe MOHIATHE (DOPMBI, OTTH-
pajyicsi, ¢ OTHOM CTOPOHBI, Ha MPAKTHKY JTUPUICCKON 093U My3bIkaHTa TuModes Kak
co3/aTensi CTaHOBSIIMXCS (OpM, U3MEHSIOMIETOCS B MY3BIKE, U, C IPYTOi CTOPOHHI,
Ha MPUMEpP FAPMOHUYECKOTO 3BYyYaHUsI «CIMTHOTOY, 0J1aro3By4HOIO COOTHOIICHHUS IBYX
3BYKOB B OKTaBY (YHCIICHHOE COOTHOIIICHHUE | : 2) MM MOBTOPEHHOTO 3BYKa KaK BhIpaske-
Hue Hen3MeHHOTO (1 : 1), HeaenMMoro, 4To €CTh «EAUHOESY.

DdUNNOCODUA APUCTOTENHA KAK OHTOJIOITUAA MY3bIKU

Crenyst 00beKTHBHOMY Hzeanu3My [lnatoHna, ApucToTes b NepeoCMBbICIIII OHTOJIO-
rmyeckoe cojiepykanue ydeHust o0 unesx [Imatona. Mmen (3#mockr) kak «ducthie (op-
MBI», TI0 APHCTOTEIIO, SIBJISIOTCS OCHOBHOW MEPBOIPUYMHON BCETO CYIIEro, KOTOPOe
BOCXOJIUT K TOMY, YTO BblIIe Bcex npuuuH — Hyc (YM), KOTopblif caM cedst MBICTUT
U SBJISETCS CAaMOCO3HAHUEM, OH €CTh 0c000€e HaAKOCMHUYecKoe co3HaHue. Kak murmier
A.®. Jloces, Hyc, BMecTO Mupa IJIaTOHOBCKHMX MJEH, CTall B IPEACTABICHUN APHCTO-
TeJs OJHOBPEMEHHO U OBITHEM, M CMBICIIOM, ITOCKOJIBKY HJEU CYLIECTBYIOT paJy CyILe-
CTBOBaHMs Bellleil, a BEIllU CYIIECTBYIOT Oiaroaaps uaee. ApucToTelNb pa3BUil yUeHUE
0O CYILECTBOBAaHMH YMCTBEHHOTO, HHTEJUTMTHOCIBHOTO OBITHS, 0OPAILIEHHOTO K MaTepHH,
BCJIC/ICTBUE YETo MJEU MPUOOPETH 3HaUEHHE HEPACTOPKUMOM CBSI3U C MUPOM, «3aps-
KEHHOCTH MUPOM, B TOI MX POJIU, KOT/1a OHM SIBJIAIOTCS 3a/JaHHOCTBIO BCAKUX MaTepH-
albHBIX 0hOpMIIEHHH, a 3TH MOCJIEAHUE — UX OCYLIECTBICHUEM WU peaau3alieny
[14. C. 81; 15].

ApucToTenb BBIIETWI APYTUe NEPBONPHYMHBI OBITHSA, CO3/1aB YUCHUE O MOTCHINN
U DHEPIHH, TJ€ MUP UIEH, KaK YUCTbIe (POPMBI, €CTh MOTEHIIUS BCIKOIO BO3MOXKHOTO
MHOOBITHS, OCYILIIECTBIICHHOTO B peajbHbIX ()OpMax, U B CBOEH 0OpaIIeHHOCTH K BHEII-
HEMY MHOOBITHIO 3HI0CHI, WJIM CaM MHp UJIEH, ABIsETCA 3HEpruei B BosmoxHocTu. Hyc,
coJieprKalliii MUp 3HI0COB, caM HE TBOPUT, HO €ro OBITHE SIBISETCS YCIOBUEM BO3HHK-
HOBEHMs U3 BEYHOH MaTepuyl CTaHOBSIIMXCs Bemel. Eciu 1omycTiTh cyOCcTaHIMOHATb-
HOe OBITHE MY3BIKH, 00YCIOBIEHHOE CaMOIOCTATOYHBIM 3aKOHOM T'apMOHUH, 0Jaro3By-
Yusi, KOHCOHAHCA, TO MOYKHO IPEACTaBUTh, UTO MUP MY3bIKaJIbHBIX UIEH B 0OpallleHHOCTH
K MHOOBITHIO, B TBOPYECKOM aKT€ pealn3aliiy UAeH My3bIKaIbHOWH FapMOHUH, YHUCIA,
(bopMBI, packpbIBacT OTEHLIMAIBHOE SHEPIUIHOE Hayao. ApUCTOTENb BbIIEINI Ka-
TETOPHU U TOHSTHSA, CpeIH KOTOPBIX CyOCcTaHIUs (CYIIHOCTB), HEpa3IeJIeHHOE COOTHO-
nieHue — (opMma ¥ MaTepusi, IBUKEHUE, SHEPTHsI U SHTEIEXUsI, HHTEPECYIOLIHE HaC
B CBSI3U C CyOCTaHIIMOHAIBHON CYIIHOCTBIO MY3BIKH. PaccMOTpuM BBeZeHHOE ApHUCTO-
TEJIEM MOHATHE «CyOCTaHLU MPUMEHUTENIBHO K MY3bIKE.
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Ecnu IlnaToH Ha3pIBal CyIIHOCTSIMH YMOIIOCTHTAaeMble, OECTeNIECHBIE, CBEPXUYB-
CTBEHHBIC HJICH, TO APUCTOTEIb OTOX/ECTBISIET CYIIHOCTb, Ha3bIBas €€ CyOCTaHIMeH,
C €IMHUYHBIM UHAUBHIyYMOM B mupe Benieil. Kak otmedaror B.B. Acmyc u A.®. Jlo-
CEB, MO CyOCTaHIMEH APUCTOTENh MOHKUMAIT BIIOJIHE CAMOJJOCTATOYHOE €IMHUYHOE ObI-
tue, npedsBaromee B camoM cebe [7. C. 200]. B pabdore «Kareropum» Apucrorenn
BBIJICIISICT JIECSTh KATETOPHiA, CTaBsl «CYUIHOCTB» Ha MEPBOE MECTO, MOCKOJIBKY CYIII-
HOCTB BEIIIM BJICYET 32 COO0H mocneaytomue kateropun. OHaKo, Mo CyTH, CYIIIHOCTh
HE CTOJBKO KATETrOpHUs, CKOJIBKO €CTh CyTh BEIW, YKAa3bIBAKOIIAsl HA €€ CYIIHOCTb.
CymHocTh miu cyOCTaHIUS SBISETCS TEM €IWHCTBEHHO BO3MOXXHBIM YCJIOBHEM, OT-
HOCSIIMCSI KO BCEM OCTAJIbHBIM KaTEerOPHSIM.

Ecnu kateropun 03HayaroT BBICHINE POJIBI OBITHS B OHTOJIOTMYECKOM ACTIEKTe WIIH
MIOHATHUS B THOCEOJIOTUYECKOM PaKypce, TO CYITHOCTh (CyOCTaHIMs ), HAlpUMep CYIII-
HOCTb MY3BIKH, €CTh YCIJIOBHE, OTPEEIISIONIee APYTUe KaTeropuu, B YaCTHOCTH, TaKHe
Ba)XKHBIE JIJISI MY3bIKAJIbHOT'O OBITHSI, KaK BPeMsi, JABIXKEHHE, OTHOLICHUE, KOJIUYECTBO,
kagecTBO. CyIIHOCTB €CTh YCJIOBHE BO3MOXKHOCTH «CKa3bIBATh» O KAXKIOW €AWHIMYHON
BelI. B 4acTHOCTH, CYIIIHOCTh MY3bIKU caMa 1o cebe eCTh yCI0BUEe TTOHUMATh U 000-
3HAYaTh 3HAYMMOCTH U IIEHHOCTh KaXKI0TO MY3BIKAJIBHOTO TPOU3BEICHUS. ITUM YCIIOBH-
€M U BBICTYIIAeT CyOCTaHIMAIbHOE CYIIECTBOBAHHE, OT/ACIBHOE OBITHE CAMOM BEIIIH.

CyOcranius — enuHUYHOE ObITHE, a He obOmiee. [lepBuunas cyOcTaHIUS eCTh
TOJIBKO €IMHIUYHOE OBITHE U CAMOOBITHOCTh B TOYHOM M CTPOTOM CMBICIIE CJIOBA. ApH-
CTOTEJb I0JIarajl, YTo CYIIECTBYIOIIEe caMo 10 ce0e ¥ IOTOMY HE 3aBHCSAIIEE OT CyXkK-
JICHUSI YeJIOBEeKa OBITHE Y)KE€ CTAJIO MPEIMETOM MO3HAHUS U YK€ IMOPOJIHUIIO TOHSTHE
0 OBITHH, OHO €CTh B 3TOM CMBICIIC YK€ CyOCTaHITMAIbHOE OBITHE KaK COJIEpKAHUE T10-
watus [7. C. 12]. TlonsTyst, ciienys 3a MepBoi CyIIHOCThIO, 00pa3yoT BTOPHIE CYIITHOCTH.

B 10 Bpems kak y [InaToHa CyIIHOCTH BEIIEH 3aKIOYAIIACh B UJIESX U B 3TOM
CMBICIIE UJIeU CYOCTaHIIMATbHBI, APUCTOTEINb Pa3IMYaeT MEPBHIC U BTOPHIE CYIIHOCTH
B HEpa3JeIbHOM OTHOILICHMH 3ii0ca (PopmMbl) U MaTepun. BTopble cymHOCTH CKa3bl-
BAaIOTCS B MOHATHUSX. BTOpBIE CYIHOCTH, CyOCTAaHIIMU — POABI, BUIBI CYTH, TIEPBBIX
CYITHOCTEH, OHM BTOPUYHBIE (POAOBbIEC) MOHATHUS CYIIHOCTEH M UMEIOT BTOPUYHBIN
CMBICI, a He Belciumii, kak y Ilnatona [1. C. 44—45]. Takum 06pa3oM, yMOIIOCTHTa-
€MBIId MUpP U MHpP BEIIECTBEHHBIH APHCTOTENST — 3TO MHP CYOCTaHIIUH, Te Kak Obl
TpH CIIOs: «4ucThie» hopMbl — MaTepus — ¢opmsl Bemieid [10. C. 60]. B «Meradu-
3UKe» APHUCTOTEINb MUIIET, YTO CYIIHOCTEH TpU BHUJA: JABE MPHUPOJIHBIC, a OJJHA HETIO-
JIBIDKHASI M YKa3bIBACT HA CYIIECTBOBAHME BEYHOW HEMOJBMIKHOW CYITHOCTH, OOXKECT-
BEHHOH CyOCTaHIIMH, KOTOPYIO OH Ha3biBaeT Hycom, HaAKOCHMYECKHUM Pa3zyMoOM,
M0 CYTH CoJiepKamuM «aucTeie hopmbd» [2. C. 306].

Ecnu mMbl mepeBeneM npeacTaBieHne 0 CyOCTaHIMK O APUCTOTEINIO B cepy
MY3bIKaJIbHOTO UCKYCCTBA, TO TOJTYYUM OTHOIICHHS MEPBBIX U BTOPBIX CYOCTaHIIUN.
[To Apucrorento, eTMHUYHOE OBITHE €CTh cOueTaHue «(pOpPMbI» U «MaTepum». B miane
OHTOJIOTHH «(OopMa» — CYIIHOCTb MpeAMeTa — MPECTaBIsIET CO00M MPOIecC BOILIO-
mieHus (opM-HuIen B MaTepualibHyto (opmy. B rHOceonormaeckom 1iane «popmay —
MOHATHUE O MpeaMeTe. ITa «popmay KaKIoro mpeaMera BeYHa: OHA HE BO3HUKACT
U He Torubaer.
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Hanpumep, ¢popma nBIKEHHS B My3bIKe, UM (GOPM-HJEs 3BYUaIlEro BElIecTBa
(3ByKOBOroO 1NOTOKA). B «popme» coennnsieTcss BeUHOCTH M 00IIHOCTE. UT0OBI M3 00111ei
«(hopmbI» Kak BO3MOXKHOCTH TIOJTyYHJIach JICHCTBUTENbHAS €TUHUYHAS «(popmay, KOH-
KPETHOE My3bIKAJIbHOE COUMHEHHE, HY>KHO K «4UCTON (hopMe» NMPUCOSTUHUTD CYOCTparT,
MY3BIKIBHBIA MUP 3BYKOB. VIHade roBopsi, o0Iiee My3bIKU-CyOCTaHIMu («aucTast Gpop-
Ma», 3aKOH FapMOHHH, NPUHIUI COOTHOUIEHUH, COHAHCOB) CTAHOBUTCSI OIIPEEICHHO-
CTBIO OBITHS pealbHBIX My3bIKaIbHBIX hopM. [10. C. 58, 59]. My3sikanbHas dopma
HPOU3BE/ICHUS €CTh AEHCTBUTEIBHOCTD, OCYLIECTBIEHHAS BO3MOYKHOCTb YUCTON (DOPMBI.

B monsitin «marepus» («cyocTpar») ApUCTOTENb pa3nuyal ABa 3HAYCHU: «Iep-
Bash» MaTepHsi — BO3MOXHOCTb, «IIOCIIEAHAD — 0co0as 1eHCTBUTENIbHOCT. My3bIlka
B Ka4yeCcTBE CyOCTpara ecTh MepBasi MaTepusi, PeACTaBISIONas cO00H (pr3nIecKoe 3By-
KOBOE€ «0e3rpaHn4HOE I10JIe», T.€. HEOPraHU30BaHHbIE Pa3yMOM 3BYKH B BO3MOXKHOCTH
CTaTh MY3bIKQJIbHBIM COUMHEHHEM. COCTOSBIIASACS ACUCTBUTEIBHOCTD MY3BIKaIHHOTO
NPOU3BE/ICHUS], KOHKPETHAs! My3bIKaJbHas (opMa, OHA XKe MOCIeTHss MaTepHs, KOTopast
MOTJIa OCYIIECTBUTHCS TOJIBKO B COSMHEHNUH C TIEPBUYHO-CYOCTaHIIMAIBHOM (hOPMOIA.

Kak n3BecTHO, Ha OCHOBaHMHM y4YeHUS O CyOCTaHIIMM ApPUCTOTENb BBIIBUHYII yue-
HHE 0 niepBonpryYrHax ObITHs. Eci Mbl 00paTHMCS K My3bIKaTbHOMY OBITHIO, TO (hOpM-
uzies — 3TO 3aMbIcel, MaTepUsi — 3BYKOBOE (PM3MUECKOE BEIECTBO, IPUUMHA JIBUKE-
HHS — CTPEMJICHHE U JACHCTBHE KOMITO3UTOPA BOIUIOTHTH 3aMBICEIL, 1[€JTh — MY3bIKAJTbHOE
npoussenenue. CornacHo ApucToTento GopMy Kak 3ambices U (popMy Kak pe3ynbTaT
BOILJIOIICHUS 3aMbICTIa B MAaTEPUH CBSA3BIBACT DHTENEXHS KaK CTPEMIICHHE K POKICHHIO
MY3BIKQJIbHOM (POPMBI IOCPEJICTBOM COETUHEHUS «UUCTOI» hopMbl 1 MaTepuu (cyo-
ctpata). IIporecc 3TOT OCYIIECTBISIETCS TO3TAIIHO, IMOCTENIEHHO, C MOMEHTaMH CIIy-
YaiHOCTH.

My3bIKa Kak BCEJICHCKUH PUTM M OopraHM30BaHHOE BO BPEMEHH 3BYKOBOE MpO-
CTPaHCTBO NMPUHAIJICKUT CyOCTaHIIMaIbHOMY ObITHIO. [IpH 3TOM caMOOBITHOE OBITHE
MY3bIKJTbHOM TapMOHHH, UMEIOILIEH 3aKOH KOHCOHAHCa, OCHOBAHHOTO Ha MaTeMaTuye-
CKHUX, YHUCJIOBBIX MPOMOPIHSIX, 00Pa3yIOIMX COOTHOIICHHE KOHCOHAHCOB M IUCCOHAH-
COB (COHAHCBI) UMEET AMOXAIBHOE PA3BUTHE, TO €CTh IMPOJBIDKECHNE MY3bIKAIIbHO-TEO-
PETUUECKOIN MBICIIN M OCBOEHHE MY3bIKAJIbHOIO MPOCTPAHCTBA MY3bIKIbHO-TBOPYECKOMN
MPAKTUKON OCYIIECTBIISIETCS SMOXAIBHBIMU «TEKTOHHUECKUMH TUIUTaMi». My3bIKa eCTh
JBIDKEHUE, pUTM, 4ucIo. Uncna B npeacTaBleHMd ApUCTOTENS BBICTYIIAIOT KaK CaMo-
CTOSITEJIbHBIE CYIIHOCTH U NIEPBbIC Havala BElleH.

dusnueckass OCHOBA MY3bIKM — KOHCOHAHCBI, 0Jaro3By4usi, KOTOpPbIE 3aBHCAT
OT 3BYKOBBIX KOJICOAHUMH, PAaCCTOSIHUA MEXAY 3BYKaMH, UMEIONIMX MaTeMaTUYeCKue
nporoprmu: 1 :1,1:2,2:3,3 : 4. AGCONOTHBIN 3aKOH MYy3bIKaJIbHO-UUCIIOBBIX TPO-
NOPILMIA, BOCXOAIIMX K MpekpacHoMy KocMocy, BbIIENSET My3bIKYy CpEeld HCKYCCTB,
KOTOpasi UMEEeT CBOIO, 0COOYI0 CYITHOCTH (cyOcTaHImio). B coorBeTcTBUU ¢ MeTadu-
3UKOH APHUCTOTENs, CKaXKEM, YTO My3bIKa €CTh CyOCTaHIUS, CAMOOBITHOE €IMHUIHOE
ObITHE, T/I€ OTAEIbHbIE MY3bIKaJIbHbIE COUMHEHUSI — BTOPbIE CYLTHOCTH (CyOCTaHIIUN),
a co3J1aTeau MYy3bIKaJbHOIO HCKYCCTBA — CyOCTaHIMaJIbHbIE HOCUTENH. My3bIKaHT
HE MOJKET MCKYCCTBEHHO INEpPEIIarHyTh 3TAlbl CTAHOBSIIETOCSI MY3bIKAJIILHOTO OBITHS,
HCTOPHYECKOTO JIBUYKEHHS MY3BbIKH KaK TIEPBUYHOM CYIIIHOCTH, OH OCMBICIISIET 3aKOHBI
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MY3bIKQJIbHOI'O CTaHOBJIEHUS], CYIIIHOCTH MY3bIKH KaK IPOLEcca U UHTYUTUBHO MPEIBH-
JUT pa3BepThIBAaHUE YMCIIA KaK TBOPEL, TaK Kak, 110 CIoBaM ApHUCTOTEJs, 03T (TOXK-
JIECTBOM B HAILIEM CJIy4ae BBICTYNAE€T MY3BbIKAHT, TBOPALIUNA 1O BIOXHOBEHUIO) —
HE UCTOPHUK, a 6onee punocod [10. C. 58].

B My3bIkaibpHOM MaTepuy 3ajI0’keHa BO3MOYKHOCTH (dynamis/potentia) Toro, 94To0bI
MOTEHIMAJIbHAS CYIIIHOCTb CTajla OCYIIECTBIEHHON JeMCTBUTEIBHOCTHIO, C TIOMOUIBIO
energia oHa oOpeTaer BHemHO0 GopMy. [Ipu 3ToM ApHcTOTENbh HA3bIBA Pa3BEPTHI-
BaHHE CYITHOCTH («telos» — 1iesib) SHTeneXue, Korjaa Jooble IpOoLecChl CTPEMSTCS
BOIUIOTHUTHCA B ompeaeneHHyto Gopmy [12. C. 49]. @unocodekas kaTeropust «IHTeETe-
XHsD» XapaKTepU3yeT IpoLecc TBOPEHUsI IPOU3BENICHUS U, C APYTOil CTOPOHBI, POLECC
€ro BOCCO3/IaHUSI UCTIOJHHUTEJIEM, BOCIPUATHUS. B pokaeHNN My3bIKaTbHON (OpPMBI
U3 Xaoca MOJICIYHO JeHCTBYIOT 3aKOHbI MUPO3/1aHusl. ApUCTOTENb yKa3blBajl Ha TO,
YTO YEJIOBEK YyBCTBYET NOTPEOHOCTh yYaCTBOBATh B JAEATEIHHOCTHOM IPOIIECCE Iie-
pexo/ia U3 Xa0TUUECKOTO COCTOSIHHS B COCTOSIHUE MOPSAIKA, UeMy Ul pa3yMa CIocoOCT-
BYIOT 3aHATHS MY3bIKQIBHON TEOPUEH, a IJIsl Tyl — My3bIKaJbHas IPAaKTHKA C yCBOE-
HHEM YIOPSI0UCHHBIX MY3bIKATIbHBIX (DOPM C YKA3aHHEM Ha TAPMOHUIO, ONIPEIEICHHbIE
JIaJ1bl, MEJIOJIUHN, UHCTPYMEHTBI, YPaBHOBEIIMBAIOIINE YyBCTBEHHbBIE CTPACTH, BEAYIIHE
K KaTapcucy. Cienyer 3aMeTUTh, 4TO Ui APUCTOTENsI BaXXHBIM (PaKTOPOM OBLIO CO-
OTHOILIEHUE ICTETUYECKOTO U 3TUYECKOI0 KOMIIOHEHTOB B AesTenbHOCTU. [Ipu 3TOM
B 3THUKE OMOPOH OBLIO €ro y4eHUe O «30JI0TOH cepenHe», J00poAeTeNsIX, CACPKU-
BAOILMX KpallHUE CTPACTH, BEAYILIUE K TIOPOKY.

Otnpasissics oT ¢punocopun ApUCTOTENsI, MOXKHO CKa3aTh, YTO BCAKUI pa3, Koraa
MY3bIKaHT CTPEMUTCS B MY3bIKAJIbHOM 3BYKOBOM MPOCTPAHCTBE HANTH aJIEKBaTHYIO CBO-
eMy 3amblciy (OpMy, OH UCIIBITBIBACT MPHUATHOE HANPSDKEHUE U BOOJYyIIEBlICHHE. Bos-
MOKHO TIOTOMY, YTO BHYTPU KOH(IHMKTa «xaoc—(hopMay ykKe 3anokeHa u hopM-uues
U Ta 3HEeprus, npeponpeaesstonas GopMy TBOpLA, My3bIKaHTY HaJl0 €€ ONPEEIUTh
C MMOMOUIbI0 UHTYULIMH, pPa3yMa, 4yBCTBa, BKyca.

CotBopeHHast (popma My3bIKaIbHOIO UCKYCCTBA HE IIPOUYMTHIBACTCS CIYLIATENIIMU
TOJIBKO KaK TOT MOPSIIOK, KOTOPbIA YCTPOMJI KOMIIO3UTOP WM MCHOJIHUTENL. My3bl-
KaJIbHast (hopMa OCTAeTCsl OTKPBITOM, TaK KaK HTEJIEXHs MIPOJIOJDKAET U Jlajiee eUCTBO-
BaTh U CyIecTBoBaTh. «llocnemusisi» GpopMa XyaI0KECTBEHHOTO IPOU3BEACHHS «COXpa-
HSIET B ce0e BCIO ,,paccestHHyto sHepreTuxy » [11. C. 32].

Pa3pabotanHast ApucToTeneM TeopHs SHTENIEXUU HaIlla IPOIOJDKEHUE B (PHIIo-
co(CcKo-My3bIKaIbHON MbICTH. Tak, B My3bIKO3HaHHHU, HauUnHasA ¢ Tpyaa b.B. Acadrena
«Mys3bIkaiibHast popma Kak mporiece» (1930 T.), KOTOpBIH UMEET HCTOK apUCTOTEIICBCKOM
MeTa(pU3UKH, TEOPHSI My3bIKH TPAKTYET MY3bIKaJIbHYIO (hOpMY, TBOPUMYIO B UCTOPUHU
MY3bIKaJIbHON KYJIbTYpbl, KaK OTKPBITBIA MPOLIECC, OCYLIECTBISIONIMICS Yepe3 TBOpe-
HHE MY3bIKaJIbHbIX COUMHEHHUH. Jpyroit nmpumep. AMEpUKaHCKUN PUI0CO] U ICTETHK
C. Jlanrep Ha3bIBaJla My3bIKY «HE3aBEPIIEHHBIM CHMBOJIOM», TIOCKOJIBKY «MY3bIKa SB-
ssiercst pOpMOi, UMEIOLIEeH COMYTCTBYIOIINE 3HAUEHUS, U ITU MOCIIEAHUE TPEICTABIS-
0T CO00M BBIpAKEHUS SMOLMOHAJIBHBIX, KU3HEHHBIX, BOJHYIOLIUX MEPEKUBAHUN
[8. C. 591], a mo cylmIHOCTH «My3bIKa B CBOEM BbICOYAMILIEM MTPOSBICHUH, XOTS U SBIISI-
€TCsl YUCTO CUMBOJINYECKOM (hopMOH, 3T0 — He3aBepieHHbIH cumBom» [13. C. 214].
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Ha ocHoBanuu BbICKa3bIBaHUII APUCTOTENSI O CYUIHOCTSIX MY3bIKa B OHTOJIOTHYE-
CKOM CTaTyce SIBJISIET MY3bIKaJIbHO-CYOCTaHIIMAIBbHOE OBITHE MY3BIKAJIHLHOTO IPOU3BE-
JIeHUsI, KaKk coeiMHeHre (OpMBbI, CyOCcTpaTa My3bIKaIbHOM BEIIU, TPUIUHBL. My3bIKallb-
Hasi MaTepHs €CTh 3ByKOBOE MPOCTPAHCTBO — MAaTEPHsl B BO3MOXKHOCTH ISl COTBOPEHUS
MY3BIKQJIILHOTO TIpOou3BeieHNs. Jlpyras umoctach My3bIKH-CyOCTaHIIUN — MBICITHMBbIE
«4UCThIe (POPMBI», SBISIOUIAICS CO3HAHUIO MY3BbIKAaHTA B BU/I€ KOHCTPYKIIUHU, CXEMBI,
CTPYKTYPBI, diifoca. TpeThst Umocrach — 3TO My3bIKAJIbHOE POU3BEACHHE KaK (heHo-
MEH, TJe OCYIIECTBUIACh MYy3bIKaJIbHASI CYIIIHOCTh (POPM-U/IeH, BOCIPUHUMAEMas 1yB-
ctBoM. OHa MMEeT CIEeNUAIbHO OPTraHN30BaHHYIO MaTePHIO — 3BYKO-BPEMEHHO-TIPO-
cTpaHcTBeHHYI0. Cle10BaTeNbHO, My3bIKa €CTh CAMOJIOCTATOYHAS CYOCTaHIIHS, MY3bl-
KaJbHbIe (POPMBI €CTh BOILIOUICHHBIE (HOPMBI MIOCPEICTBOM MY3bIKaJIbHOW MaTEpHUH,
YCTPEMIJICHHOM K BBICIIIEMY CMBICITY B O0’KECTBEHHOM YMe, BEYHO CO3EPLAIOIIEMY TyXY.
Kak mucan B.®. Acmyc, yuenne ApUCTOTENS €CTh «y4eHHEe OOBEKTHBHOTO HeaIn3Ma
u ¢ BMecte ¢ Tem Teonorus» [7. C. 211]. [To Apucroremnto, my3sika — maTepus (bec-
KOHEYHOE (PU3NYECKOE 3BYKOBOE TEI0); My3bika — (opma (3#10C), OTIEIbHBIE MY-
3bIKaNbHBIE (POPMBI, TPOU3BECHHUS; My3bika B bore — uncroe My3blkanbHOE ObITHE.
BMmecte ¢ TeM My3bIKa COTJIACHO KaTETOPHSIM APHUCTOTEINS €CTh JIBIKEHHE U BpeMsl.
My3blka B aHTUYHOCTH CUMTAJIach HAYKOW B 3HAYEHUU MY3BbIKAJIbHOM TEOPUH, OCHOBAH-
HOI Ha YHMCIie, 1 My3bIKa OblJIa ICKYCCTBOM KaK YMEHHE CO3/1aBaTh ITPOM3BEICHUS, Me-
JI0C TIO MIPAaBHJIAM.

AHTUYHBIE MBICTUTENIN CYUTAIIH, YTO B MPUPOJIE TBOPEHUE MPOUCXOIUT Oecco3Ha-
TEJILHO B HEH caMOM, TaK U MYy3BIKaHT, IOAT TBOPHT IO BJOXHOBEHHIO. [Iprpona kak
XYJOKHUIIA CYIIECTBYET BHYTPH CBOEro TBOpeHus. OHa 1enecoo0pasHo JeHCTBYeT,
MOTOMY YTO OHA 0OKECTBEHHA. XYJIOKHHK K€ MOXET TaK MPEKPACHO, COBEPIICHHO
TBOPUTH UHTYUTUBHO, OH OOJIbIIIE MBICJIHT, KOTJa 0hOpMIISIET CBOM MaTepHal B He-
KW 00pa3.

B Bompoce ObITHSI My3BIKH B MUPE YeJIOBEKa APHCTOTEINSI HHTEPECOBAIA €€ ITH-
YyecKasi IEHHOCTh, @ IMEHHO: KaKOBO Ha3HaueHHE MY3bIKH? B 4yemM 1eHHOCTh My3bIKU
B CBOEH 3HAUMMOCTH 1151 yesnoBeka? Hackoimbko My3bIKalibHAS IE€ATEIHHOCTh BIUSET
Ha BBIOOP 0OpoaeTeNel, CKIIOHSET K T00pPOAETEeNsIM, TAKHMM KaK MyAPOCTh, MY>KECTBO,
npyxentooue u apyrue? B cBoMX paccy IEHHSX MO ATUM BOIPOCAM OH MHCAI, YTO He-
JIETKO OTIPENICIUTh, B UY€M COCTOUT 3HAYCHHUE MY3BIKH JIJISl YEIOBEKA, PaJX YeTO CTOUT
€10 3aHMMATBCS, MOKET OBbITh, OHA HY)KHA, BO-TIEPBBIX, [UIS Pa3BJICYCHUS U OTHAbIXa,
WCTIOJIb30BaHMSI B IOCYTE; BO-BTOPBIX, JJIsl pa3BUTHI yMa; B-TPEThHX, BEJIET K 100poae-
TEJIU ¥ 00JIaropa)XMBaHUsl HPABOB, BIIMsAS HA HPaBCTBEHHbIN ckian aymu [5. C. 634].
CrnenoBarenbHO, OH OmpeesieT Ha (PyHKIMOHAIBHBIE CBOMCTBA MY3bIKAJIbHBIX 3aHITHN
¥ (QYHKIMU MY3BIKH JJIS1 4EJIOBEKa U 00IIecTBa, oOpalasi BHMMAaHUE HA TAKUE aCHeKThI
BO3/ICHCTBHSI My3bIKH, KaK IICUXHMYECKHE, YMCTBCHHbIC, HDABCTBEHHBIC.

OueHb BaXHBIM BOTIPOCOM OBLIO OTPENEIUTh BOCIIUTATEIHHOE 3HAUEHHE MY3bIKU
JUTSE MJIBYUKOB B IIKOJIE, IIOYEMY OHH JOJDKHBI 0053aTeIbHO M3y4YaTh MY3bIKAIbHYIO
TEOPHUIO U 3aHUMATHCSl MY3bIKAJIbHOM NMPAKTUKOMN, MIETh ¥ UTPaTh HA MY3bIKaJIbHBIX UH-
CTPYMEHTaX CaMH, He JIydlie ObUIO Obl HACIaKAATHCS MY3BIKAIBHBIM HCIOJIHEHHEM
npodeccronanoB? Oka3bpiBaeTCs, HE JTy4Ille, TOCKOIbKY aKTUBHOE TBOPUYECTBO CHUIIbHEE
BO3JICICTBYET Ha YesloBeKa, ueM naccuBHoe Bocnpusatue [5. C. 634]. [Tosromy B mkonax
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CUUTAJI HEOOXOANMBIM HETIOCPEICTBEHHO 3aHUMAThCS MY3BIKOM BCEM, MCIOJHSATH, YTO-
ObI 4yBCTBEHHO HCIIBITHIBATH YIOBOJILCTBHE U MPEOOpa30BaTEIbHOE 3HAYEHUE B CBOCH
BO3MOKHOCTH JUIsl OCO3HAHHOT O BbIOOpa nobponerenu. Kpome Toro, oH nosjarain, 4ro
HE BCsIKasi My3bIKa U HE BCET/Ia CIIOCOOCTBYET BOCITUTAHHIO, HEOOXOANMO PYKOBOJICTBO
U [EH3Ypa, My3bIKa JJOJDKHA PETYIMPOBATHCS TOCYIapPCTBOM. 3/1€Ch OH BBICTYIAI MPO-
JIOJDKATEIeM BOCIUTATEILHOTO 3HAYCHHUSI MY3bIKAIIBHOTO UCKYCcCTBAa (PHIOCODCKUX
mkon [Iudaropa, Ilnarona.

Yro kxacaercst mpoheCcCHOHATBHBIX MY3bIKAHTOB, TO APHCTOTENb HE IOYUTAN HX,
B BUJIy TOTO, YTO JIJIsl HUX MYy3bIKa CTajla 3apab0TKOM M YTO OHU KaK PEMECICHHUKHU
HO/ITXKUBAIOTCS 110]] 3aIIpOChI ITyOJIMKH, HE 3a00TsACh O HPAaBCTBEHHOM CTOPOHE MeJoca,
MIeHUs co cioBaMH. B BocmmTanue He crenyer AOomycKarh (aeiTy, OHa CIMIIKOM pas-
MSTr4aeT AyIlly, a TaKKe, Urpas Ha Hel, HEBO3MOXKHO TEHUE CO CJIOBAMHU, B TO BPEMsl
KaK IJIaBHBIM SIBJISIETCS MEJIOC, €JMHCTBO CJI0BA U MY3bIKU. B jkaHpe Tparenuu my3bl-
KaJIbHO-3CTETUYECKOE KaK YyBCTBEHHOE, IPEKPACHOE, YHEPTETHUECKOE, BHI3BIBAIOIIIEE
JIBIDKCHUE W OYMIIEHHUE JYIIN HEOTACIUMO OT SMOIHOHATIBHO-IICUXHMYECKOTO BO3JICH-
CTBHUS M IPOOJIEMATUYHO C TOYKH 3pEHHs] HDABCTBEHHOT'O B IIPEJICTABICHUN APHCTOTES.
31ech MBI OTMETHM, YTO HE cama IO cebe My3blKa BIUSET Ha MOPAJIbHYIO CTOPOHY
CO3HAHUS, a OCYILECTBIIACTCS ICHHOCTHOE BOCIIPHATHE MPU BCTPEUE C MY3BIKOW, BHYT-
PEHHMI 1HUanor My3bIKH U Y€JIOBEKa, KOTOPBIM B OOJbILIEH CTENEHH 3aBUCUT OT Yello-
BeKa. JTo it Apuctorenisi U ObLI0 POOJIEMOi, KaK BO3MOKHO BOCCOSIMHEHHE YEIIOBE-
YECKU-ITHUIECKOTO U TITyOMHHO-ICTETUYECKOTO B MY3bIKAJIbHOM UCKyCCTBE. OH BBIIEIISLIT
KaTapCU4ecKoe 3HaueHue My3blkd B Tpareauu. B «IloaTuke», B KOTOPOH OH aHAIU3U-
POBaJI JKaHp TpareJuu U KOTOPYIO CTaBWJI BBIIIE BCEX MCKYCCTB IO CHJIE BO3JICHCTBHA,
OH ONHKCHIBACT CyOCTaHIIMAIBHOE OBITHE MY3BIKH, O€3 KOTOPO JKaHp Tpareauy He MOT
COCTOSITBCSL.

Cpenu NOoHSTHI, paccMaTpUBAaeMbIX B CBETE€ LIEHHOCTHOI'O B3aWMOJEHCTBUSA KaK
SCTETUYECKOTO JUANOra, BBIICITHUM KaTeTOPUN «MHUMECHC)» U «KaTapcucy. [loatuaeckoe
HCKYCCTBO M MY3bIKa, 10 MHEHUIO APUCTOTEIISI, BO3HUKIIO B PE3yJbTaTe MPHUCYIIEH
4esoBeKy crocoOHocTH noapaxars [6. C. 646]. [logpakaHue B My3bIKe IPOUCXOUT
C TMIOMOIIIBI0 TAPMOHUHU M METPOPUTMA, TOJI0CA M MY3bIKAJIbHBIX WHCTPYMEHTOB. Kak
ormevaer JL.H. CronoBuy, aHTHYHBIHA (Qritocod coBepLIM MOMIMHHOE OTKPBITHE IIeje-
CcO000pa3HOCTH MY3bIKH B LIGHHOCTHOM OTHOIIEHHHU yenoBeka K mupy [16. C. 30]. On
nucai, YTo ApUCTOTelb CIEI0BaT UICATU3MY, PACCMAaTPUBasi LIEHHOCTHBIE OTHOIIEHUS.
[To ApucToTento 3cTeTHYecKoe SBISAETCS 10 CYTH «IIeJIeco00pa3HbIM 0e3 1enm» (Ha 3TOT
MIPUHIIMIT 3CTETUYECKOrO CYKAEHUs O mpekpacHoMm ykaxeT W. Kanr), korga u3 aByx
6mar OoJjiee IIEHHO TO, KOTOPOE SBJIAETCS LIEHHBIM HE TOJIBKO JUI KOI'0-TO, HO M «BO-
o011e» nMeeT 0OBEKTUBHYIO 3HAYUMOCTb.

ApucroTenb yTBEp)KIall, YTO BOIIPOC, «paan KaKOW LENIn» MPOU3BEAECHUS UCKYC-
CTBa CYIIECTBYIOT WJIM NIPOU3BE/ICHUsI HICKYCCTBA BO3HUKIIN, OTHOCHTCS K 001aCTH Ipe-
kpacHoro [4. C. 34]. JlelicTBUs 1O OTHONIEHUIO K MPEKPaCHOMY I Oe300pazHOMY
«OTJIMYAIOTCS HE CTOJBKO CaMH Mo ce0e, CKOJIbKO TeM, KaKOBa UX KOHEYHas ILelb
U pagu 4ero oHu coseparorcs» [5. C. 616]. ITockonbky METp U pUTM B IIOI3UU U MY-
3bIKe OJIM3KH, TO OJ[apPEHHBIE JIOIH, Pa3BUBas CBOU CIIOCOOHOCTH B MMIIPOBH3AINH, T10-
POAMIIM TIOA3HIO U MY3BIKY. [10 My3BbIKaIbHO-TIOATHYECKOMY XapaKTepy C TOUKHU 3PCHUS
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HPaBOB BBIICJICHBI /1BA BUJIA TIO/IPKAHUS: MOIpaXKaHHUE MIPEKpPacCHOMY (TMMHBI, XBaJeO-
HbI€ IIECHU) U AYPHOMY (pyraTesibHble IIECHN).

ApHCTOTEINb IPEIBABISIT HPABCTBEHHBIE TPEOOBAHUS K MTO3TY U MY3bIKAHTY, MPU
UCTIOJTHEHUH COYETAIOIINX CIIOBO U MY3bIKY. [109T M My3BIKaHT JTOJDKHBI, CO3/1aBast A110C,
HOJHUMATHCS 10 YpoBHS ¢uiocodun. 3agaya Mo3Ta He OMUCHIBATh, @ TOBOPUTH O TOM,
YTO MOTJIO OBl OBITH B CHITy BEPOSITHOCTH WIIM HEOOXOIMMOCTH, ITOITOMY 10331 (UII0-
co(uyHa MO CpaBHEHUIO C UCTOPHUEN, KOTOpast OOJIbIIIe TOBOPUT HE 00 00IIeM, a 0 eau-
HU4HOM [6. C. 655]. CpaBHuUBas, UTO JIyYllle, IIOC WU Tpareaus, ApUCToTellb CUUTAl,
YTO Tpareausi ecTh Oosiee BHICOKUM aHp, U MOJYEPKUBAJ POJIb MY3bIKU B Tpareauy,
Omarosapst KOTOpOM JTOCTUTAETCSI KaTapCHC, U YAOBOJIBCTBHE OCOOCHHO CTAHOBUTCS
«HarmsgaeIMY [6. C. 679].

DCTETUYECKOE «YMHOE» HACIAXKIICHUE MY3bIKOH M MCHXOJIOTHYECKOe BIUSHUE Tpa-
relMM Ha 4eI0BeKa APHUCTOTENb COOTHOCHI C «30J10TOM CEPEANHON) B 3THKE, IIE MOPO-
KU €CTh MPOSIBJICHUE KPAHOCTEH B CTPACTSAX OT M3JIHIIECTBA WM OT HEJAOCTaTKa, 30710~
Tasi cepeqiHa cyTh 1o0pojerens. Kak u B apeBHekuTaicko puitocoduu, oH mnonarai,
Y10 0OJIE3HH BO3HUKAIOT OT HEJOCTATKA MM M30BITKA MEPEKUBAHUM, TyIIEBHBIX COCTO-
SIHUM, KOTJ|a SHEPrHs UCTOLAETCs. B TOCTHKEHNN YMEPEHHOCTH, TAPMOHUU U CIIOKOM-
CTBHUS JTyILIM POJIb CO3JIATENS MY3bIKAJIBHOTO MCKYCCTBA 3HAUYMTENbHA, CPABHUMA HE TOJIb-
Ko (pustocohoM, HO U ¢ BpaueBaTesieM, Tak Kak My3bIka MOXKET OKa3aTh BpaueBaTeIbHOE
NelcTBUe, 00Ia1aeT KUBUTEIBHBIM JACHCTBUEM, 110 MHEHHIO ApuctoTens. JIroasam Heoo-
XOJIMMO MCTBITHIBATh CUJIbHBIE TIEPE)KUBAHUS C MOMOIIBI0 MY3BIKH JJISI OUHILCHHS
1 o0JieryeHus ¢ ynoBoiscTBUEM [5. C. 642].

SAKJTIONMEHUE

®dunocodus Apucrotens B acrekre Gpuiaocouu My3bIKH U 3CTETUKU [TOPOIUIIA
UJIeU O HEM3MEHHOM M M3MEHSIOIIEMCS], B YACTHOCTH, IIOCTUI'AaEMOM Pa3yMOM U My3bl-
KaJIbHBIM CIIyXOM, O CTAaHOBJIEHUH MY3bIKaJIbHON (hOPMBI KaK Ipolecca, o mpodiaemMax
HPaBCTBEHHOT'O CYIIECTBOBAHUS MY3bIKAJILHOI'O HCKYCCTBA.

[lepeocmbicnenne punocodun Apuctorens B 3HAUEHUH OHTOJIOTMH MY3bIKH JaeT
HaM yOeXJeHUe B MPEJICTaBIEHUH O My3bIKe KaK CyOCTaHIIMU M (QYHKIIMOHUPOBAHUH
MY3bIKaJIbHOIO HCKYCCTBA KaK CIOCO0€e IIEeHHOCTHOIO B3aUMO/IEHCTBUSI YelIOBEKA C MHU-
POM, HEOOXOAUMOM ]IS YEJIOBEYECKOTO CYIECTBOBAHUS.

© Komomuerr I'.T"., 2017
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ARISTOTLE PHILOSOPHY
WITHIN THE MEANING OF THE ONTOLOGICAL STATUS
OF MUSIC

G.G. Kolomiets

Orenburg State University
Pobedy av., 13, Orenburg, Russia, 460018

Abstract. The author considers the metaphysics of Aristotle in its significance for the aesthetics
and the philosophy of music, where the music is, first of all, by its nature is presented as a substance (essence,
consisting in movement, rhythm, among other things, the divine mind) and, secondly, as a becoming shape
musical art, the value of human interaction with the world. In the author’s interpretation of the Aristotelian
doctrine of the essence, the music is becoming substantialistically musical being. In the making of the musical
form the laws of the logos, Mind, creation. Concepts: substance (essence), matter and form, entelechy,
energy — are considered in the context of aesthetics and musical art.

The author draws attention to the fact that the issue of music as an art form in the world of human
existence, Aristotle was interested in music for the purpose of man, where he shared a professional work
and making music, you need to nurture. Noting its purpose, according to the philosopher said, pleasure,
recreation, virtue, purification of the soul, it was found that the ability of music to influence the moral
aspect of the soul remained for him an open problem.

Aristotle’s metaphysics approved idea of music as a musical form and substance as a process music
as a means of value of human interaction with the world, which makes the belief in the stability of the
laws of becoming of musical forms.

Key words: Aristotle, aesthetics, philosophy of music, substance, value, art

REFERENES

[1] Auristotle. Categories. In: Aristotle. Works in 4 vol. Vol. 1. Moscow: Thought; 1975. (In Russ).

[2] Aristotle. Metaphysics. In: Aristotle. Works in 4 vol. Vol. 1. Moscow: Thought; 1975. (In Russ).

[3] Aristotle. On the soul. In: Aristotle. Works in 4 vol. Vol. 1. Moscow: Thought; 1975. p. 369—
450. (In Russ).

HISTORY OF EUROPEAN PHILOSOPHY AND CONTEMPORANEITY 63



Konomuern I'.I'. Becmnux PY/[H. Cepusa: @®HUITOCODHA. 2018. T.22. Ne 1. C. 55—64

[11]
[12]

[13]
[14]

[15]
[16]

Aristotle. On the parts of animals. Moscow; 1937. (In Russ).

Aristotle. Policy. In: Aristotle. Works in 4 vol. Vol. 4. Moscow: Thought; 1984. p. 375—644.
(In Russ).

Aristotle. Poetics. In: Aristotle. Works in 4 vol. Vol.4. Moscow: Thought; 1984. p. 645—680.
(In Russ).

Asmus VF. Ancient Philosophy (history of philosophy). 3rd Ed. Moscow: High school; 2003.
(In Russ).

Gilbert KE., Kuhn G. The history of aesthetics. 2nd Ed. Moscow: Progress; 2000. (In Russ).
Cassidy FH. Ethical Aristotle’s writings. In: Aristotle. Works in 4 vol. Vol. 4. Moscow: Thought;
1984. p. 5—28. (In Russ).

Kolomiets GG. The conception of music value as a substance and as the way of value inter-
action between the person and the world [Dissertation]. Moscow State University Lomonosov:
2006. (In Russ).

Krivtsun OA. Estetika. Moscow: Aspekt Press; 1998. (In Russ).

Kuntsman P, Burkard FP, Widmann F. Philosophy: dtv-Atlas. Moscow: Rybari, 2002. p. 49.
(In Russ).

Langer Susan. Philosophy in a new key: exploring the mind of symbolism, ritual and art. Mos-
cow: The Republic; 2000. (In Russ).

Losev AF. Renaissance aesthetics. The historical meaning of the Renaissance aesthetics. Comp.
A.A. Tacho-Godi. Moscow: Though; 1998. (In Russ).

Losev AF, Tacho-Godi AA. Plato. Aristotle. Moscow: Young Guard; 2005. (In Russ).
Stolovich LN. Beauty. Good. Truth: Essay on the history of aesthetic axiology. Moscow: The
Republic; 1994. p. 30. (In Russ).

J1s1 HUTHPOBAHUA:

Konomuey I'.I". ®unocodus AprcToTens B 3HAUSHUH OHTOJIOTMYECKOTO CTaTyca My3bIKH // BecTHUK
Poccuiickoro yHuBepcutera apyx0sr HaponoB. Cepusi: @unocodust. 2018. T. 22. Ne 1. C. 55—064.
doi: 10.22363/2313-2302-2018-22-1-55-64.

For citation:
Kolomiets G.G. Aristotle Philosophy within the Meaning of the Ontological Status of Music.
RUDN Journal of Philosophy. 2018; 22(1): 55—64. doi: 10.22363/2313-2302-2018-22-1-55-64.

Caenenusi 00 aBTOpE:

Konomuey I'anuna I'pucopvesna — noxtop Ppumocodckux Hayk, mpodeccop kadenpsl ¢pu-
gocodpun u Kynbryposornn OpeHOyprckoro rocyAapCTBEHHOI'O YHHBepcuTeTa (e-mail:
kolomietsgg@yandex.ru).



RUDN Journal of Philosophy 2018 Vol. 22 No. 1 65—75
BectHuk PYOH. Cepus: ®UJI0CODUSA http://journals.rudn.ru/philosophy

DOI: 10.22363/2313-2302-2018-22-1-65-75

9. KACCUPEP U KPUTUHECKAYA 3TUKA KAHTA:
BOMPOC OB MHTEPNPETALIUAX

JI.A. TeTi0eB

CapaToBCKUI HAIIMOHATBHBIN UCCIIE0BATEIBCKUN
rocyaapcTBeHHbli yHUBepcuTeTe uMeHu H.I'. YUepHbleBckoro
yn. Acmpaxanckas, 83, 2. Capamos, Poccus, 410000

B cratbe 00cysxmaercst IMCKyCcHs B HEMELIKOM H aHITIO-aMePUKaHCKOM HEOKAaHTHAHCTBE, 3aTsHYBIIIA-
sICS1 Ha JTOJITHE TOJBI, BOKPYT 3THIecKol Teopun DpHcta Kaccupepa. B otimaue ot cBonx yuwreneid mo Map-
Oyprckoii mkonie Korena u Haropra, orpenenuBInx 3THKY B Ka4eCTBE BaXKHOM COCTaBIIAIONICH YacTh
(dutocodekoit cucreMbl, Gritocod He Harvca OTACIBHON PaboThI 10 ATHKE. B cTaThe mpoBOASATCS Mapasuienu
Mexay atukoit Korena u stukoit Hatopma. Kaccupep oOpaiaercs k 3tuke KaHTa He TOJBKO C LETBIO
PacKpbITHs crieUPHUKA COOCTBEHHOIO TeHETUYECKOTO MOAX0Aa U KPUTHYECKOTO METO/Ia, HO M TBITAETCS
PEKOHCTPYHPOBATH €€ NCXOIHBIE TIPUHIAIEI — ITOHATHE aBTOHOMHH ¥ TIOHATHE CBOOO/IBI, HIMBUYaIbHON
JIMYHOCTH, CTaBIIIFE OTHPABHBIMU ITyHKTAMH B CHCTEME STHUECKOTo Hieann3Ma. [ paHua Mex Iy coOCTBeH-
HBIM TIO3HaHUEM M MHPOKCTOJIKOBAHUEM IPOJIEraeT MEXIy ObITHEM U JIOJDKHBIM, HEOOXOIMMBIM M BO3MOXK-
weM. J[ns Kaccupepa studeckast Mpicns KaHTa cTaHOBHTCSI BayKHEHIIIM yCIIOBHUEM TIPEOJIOJICHHUS HATY-
paiu3Ma U OrpaHMYCHHOCTH THOCEOJIOTNYECKO# mporpamMMbl MapOypreKoi mIKOJIbI.

Cropsl 0 gunocodckom Hacneanu Kaccupepa, HauaBimmecst B 50-¢ rr. XX Beka, CeroJHsl BHOBb
CTaHOBSITCSl AKTYaIBHBIMHU B CBSI3U C OOCYXKIICHHEM €r0 MPHHAISKHOCTH K HEOKaHTHAaHCTBY. [leperoMHBIM
MOMEHTOM CTaHOBUTCS SMHUTpanys ¢umocoda m3 ['epmaHmy mociie yCTaHOBIESHHS HAIIMOHANI-COIUAIUCTHYE-
CKO# IMKTaTyphl. B aHI10-aMepUKaHCKOH JTUTEpaType 3TOT 3TAll B €r0 TBOPUECKO# Ororpaduu onpenens-
eTcsl Kak KyJabTYphHI0COPCKIIA U aHTPOIIOJIOTHUYECKHH, TOTHOCTHIO TIOPHIBAIOIIHH C HACTIEANEM KaHTOB-
CKOM TpaHCUECHACHTAIbHOH (uiocoduu. B crarhe BBIABISETCA COOCTBEHHAs TEOPETUYECKAS MO3HIIUS
Kaccupepa, copmupoBaBmiasicst B epro]; HEOKAHTHAHCKOTO BIIMSHUS M CTIEIU(PUIECKU BBIPA3UBILIASICS
B 000CHOBaHMH KpuTHUecKo 3THKH Kanra. Ero koHreHnansHoCTh ¢ KaHTOM MposBIsieTCs B pa3BUTHH
CEMHOTHYECKOTrO BapHaHTa TpaHCUeHAeHTaTbHON (uocoduu. OGOCHOBBIBACTCS MOJOKEHHE, YTO MOTHBBI
STHYECKOW M KpUTHYECKOH mo3unuu Kaccupepa MOXKHO BCTPETUTD U B IO3IHEM ATarle TBOPYECTBA, KOTIa
¢dunocod B «Mude rocynapctBay pacKpbIBaeT TPAaHCLUEHIEHTAIbHYIO HCTOPHIO MOPAJIbLHOTO CO3HAHUSI.

KioueBble ciioBa: kputuyeckas stuka Kanra, Kaccupep, Meron TpaHCIEHACHTAILHON (uiIo-
co¢uH, HEOKAaHTHAHCTBO, CBOOO/Ia U aBTOHOMHS, HCTOPHSI MOPAJIBHOTO CO3HAHMS

Bgenenue. DpHer Kaccupep m3BecTeH Kak cucteMaTndeckuit (Guinocod, BHECITHIA
BKJIa]] B pa3BUTHE WJICH CHHTE3a €CTECTBEHHBIX M TYMAHUTAPHBIX HAYK B O0JIACTH TEOPUH
MIO3HAHMS, UICTOPUU HAayKH, punocodpun s3bika, Muda. OH SBISETCS CO3/1aTEIEM CHM-
BOJIMYECKOH puocodpuu KynbTypsl U KyJIBTYpHOH aHTpONoJjoruu. B aureparype ero
NOPUHATO CYUTAThH MPEICTABUTENIEM BTOPOTO MOKOJICHHS HEOKAHTHAHIIEB, YYCHHKOM
I'. Korena u I1. Haropma. B 1933 r. ¢dunocod smurpuposan u3 ['epmannn — cHadaga
B BenmukoOpuranuto (Oxchopn), 3atem B 1935 r. B LlBenmto (I'€redopr), a ¢ 1941 r. cran
npenozasathk B Mensckom yausepcutere CIIA. B robl SMHIpALMy UM ObUTH HATIH-
canbl «3Jcce 0 yenoBeke» u «Mud rocygapctaay.

Hama oreuectBennas ¢unocodus He cToib Oorara nutepaTypoit o Kaccupepe.
Breigenum 3Haunmeie pabotel K.A. CBacksina «IIpobiema cuMBoia B COBpEMEHHOM
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dunocopum» u «dunocodus cumBoanueckux popm Kaccupepa. Kpurndeckuii anammsy,
a takxe MoHorpapun A.A. KpaBuenko «Jloruka rymanutapssix Hayk O. Kaccupepa.
Kaccupep u I'ére») u M.E. CoboneBoit «Punocodus cumponmudeckux Gopm 3. Kac-
cupepa. ['enesuc. OcHoBHbIE OHATUSA. KOHTEKCTY.

B Bcex pa0oTax OTYETIIMBO MPOCICKUBACTCS UCTOPUKO-KYIIBTYPOJIOTHUECKUH 101
xoa. Ormeuaercs, uto Kaccupep n3Ha4aabHO CTOMT Ha MO3ULUKM KOT€HOBCKOM IIKOJIbI
U paccMaTpUBaeT KPUTHKY IMO3HAHUSI KaK OCHOBY KpUTHKH pazyma. Ho B xoJie 3Boronuu
CBOMX B3IVIAZIOB (HUI0CO() BBIXOAUT 32 PaMKH TPAHCIEHAECHTAIN3Ma HEOKAaHTHAHCKON
IIKOJIbI U MLIET TOYKH CONPUKOCHOBEHU co B3rsaamu ['erens u 'ycecepisd, Aunpres
u lllenepa. Tem He MeHee, XOTsI KPUTUKA IMO3HAHUS Y HETO MEPepacTacT B KPUTHKY KyJlb-
TYpPbI, OHA OCYILIECTBIISIETCS UCKIIIOUUTENBHO B paMKax MapOyprcKoro HEOKaHTHaHCTBA.
OpnHako, Kak crpaseyiuBo 3amedaeT B.H. beno, oCHOBaHMEM KacCUPEpOBCKON KPUTH-
YECKOM KOHLETILMY BBICTYIIAET HE aKTUBHOCTh Pa3yMa, a «II€PBOHAYATIBHOE JESHUE TyXa»,
YTO BEJET K pacIIMPEHHIO 3a7a4 U npeameta pumocodpun, nepecMoTpy ee pyHaamen-
TaJIbHBIX XapaKTePUCTUK U NpUHIUIOB. KOHTYphl HOBOH (huimocopuu nposiBIsIOTCS
B pa3BuTuM B (huinocopuu Kaccupepa Tpex MCXOIHBIX MPUHIUIIOB — CUCTEMHOCTH,
panuoHansHOCTH U uaeanbHoctu [1. C. 177—178].

Junanazon BocnpusaTus uneit Kaccupepa B paborax 3amajHbIX yUEHBIX BapbUPYIOT-
Csl B 3aBUCHMOCTH OT TOT'0, KAKOM 3Tarl KU3HU 1 paboThl HeMelKoro (utocoda sBiseTcs
npeaMeToM M3ydeHus. B nmurteparype, conepikarieil KpuTHYECKUi aHanu3 ero Gpuioco-
¢y, BBIACIAIOT ABE OOJIbIINE MPYIIbI UCCIEA0BAHUNA: €BPONEHCKYIO U aHIJI0-aMepH-
kaHckyto [6. C. 131—133].

B eBpormeiickoii Hayke ¢uinocoputo cumBonmndeckux Gopm Kaccupepa Boctpu-
HHMMAIOT KaK JIOTH4ecKoe Mpojiokenue et Kanra u Heokantuanctsa. Ocobo nomuep-
KHBACTCsl TEOPETUKO-TI03HABATEIbHBIN CMBICII €70 HEOKAHTUAHCKON CUCTEMBI, KOTOPBII
OIPaHUYMBACTCS pA0OTaMH, H3IaHHBIMU (QHIOCO(POM 10 MOSBICHUS TPEXTOMHOTO TPyIa
«Punocopus cumponuueckux ¢popm». Kax I1. Haropm, tak u I'. Koren, Oyyuu rias-
HBIMH TIPECTaBUTEIIIMI MapOyprekoil Kokl HEOKaHTHAHCTBA, OKA3aIM CYIIECTBEH-
HOE BIUSIHUE Ha cTaHoBieHue punocoduu Kaccupepa.

Kputnuyeckuii MeTo M HEOKAHTHAHCTBO. BakHeilien 3acmyroii HeOKaHTHAH-
CTBA SIBJISIETCA JaJbHENIIIEe TBOPUECKOE pa3BUTHE KpuTulm3ma KaHra, packpeiTie nucxoa-
HOTO 3aMbICJIa €ro TPaHCLEHICHTAIbHON (PUI0CO(PUN — MOHITHE YCIOBUI BO3MOXKHOI'O
OIBITa U MPUMEHUMOCTH TPAHCLEHJCHTAIRHOTO YueHHs1 0 Metoae. OO0CHOBaHHE Hayd-
HOT'O 3HAHUS OCYLIECTBIISIETCS MPU IMOMOIIH O0palleHus] K UCTOPUH HAYKH, IPEKIC
BCEro, K UICTOPUU MAaTEeMaTHKH U ecTecTBo3HaHUs HoBoro BpemMeHH, a Taxke IyMaHHU-
TapHOMY NOTEHLMATY Hayk 3roxu Peneccanca u [Ipocsemienus. B Takom kiroue teopust
MO3HAHUS B UCTOPUH (PUIOCO(UH U HAYKU MPEACTaeT KaK UCTOPUS PoOJIeM, reposiMH
KoTOphIX BhIcTynaroT ["ammielt, Jlekaprt, JleitOuun u Kant. Cucrema, noctpoeHHast
HemenkuM ¢unocodom, mumer C. Ukod [12. P. 1—20], BocnpuHMMaeTcs Kak Teo-
pHsl TO3HAHUS, YTO BIIOJIHE COOTBETCTBYET TPAJULIMAM HEOKAaHTHAHCTBA: [TO3HAHUE BCE-
r7ia NpeIMETHO, MOHATHE O IPEIMETE BO3ZHUKAET B XOJI€ OMbITA [0 OCBOECHUIO YEJIOBE-
KOM JIEWCTBUTEIBHOCTH.

Kaccupep, Bcnen 3a Korenom, nopdepkuBaer oco6oe 3Ha4eHHE TPAHCLEHIEHTaIIb-
HOTO METOJIa B KPUTHKE TO3HAHHMS, TOCKOJIBKY HMEHHO B HEM, CUUTAET OH, Hanboee
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IIOJIHO Y NIPEMMYILECTBEHHO 3pUMO IIPECTaBIEHa OPUTMHAIBHOCTD U Muccust Kanra [3].
ITo mHOrMM Bonpocam (mi10cod BEICTYIAE€T HA CTOPOHE CBOETO YUUTEJIS], 3allIUILAst €ro
B3JISIIBI OT HANAI0K KPUTUKOB. OTHAKO OONBIIMHCTBO MCCIIEOBATENCH 3aMeUaroT, YTO
CylLleCTBOBaJIa OrpesiesieHHast nosiemuka Mexay Korenom u Kaccupepom. 91oro He CKpbl-
BaeT U cam Guinocod.

B pa6ore «Kuznp u yuenue Kanta» (1918), B riaBe, mocBsieHHON KPUTUIECKOI
stuke Kanra, Kaccupep, otaaBast JaHb JOJKHOTO HACTABHUKY, MUILET: «...5l cuuTaro
HEOOXOIMMBIM C ITyOOKO# 01aro/JapHOCTbIO YIOMSIHYTh O BIIEUaTIEHUH, KOTOPOE Ipo-
u3BeH Ha MeHs Oonee yem 20 net Hazan padotsl Korena o Kanre. S momHocThio co-
IJIaCEH, YTO 3TU KHUTH BIIEPBbIE [TO3BOJIMIIM MHE OILyTUTh BCIO CEPbE3HOCTh U INIyOHHY
KaHTOBCKOTO y4eHUs. BriocnecTBum s MOCTOSIHHO B COOCTBEHHBIX paboTax U B CBSI3U
C pa3NUYHBIMH 33/1a4aMH BO3BpaIIaJICs K MpobiieMaM KaHTOBCKOU puiocopuu, u moe
MOHUMAaHHUE ITHX MPOOJIEM YacTO OTIMYAIOCH OT MoHMMaHus ux Korenom. OmHako
rJIaBHasi METOANYECKask MbICIIb, U3 KOTOPO# ucxoaui1 KoreH u KOTOpyro OH HOJI0XKHII
B OCHOBY CBOEH MHTEpHpETalli KaHTOBCKOW CHCTEMBI, Bcerna Obliia MI0A0TBOPHOM
u noae3Ho» [2. C. 8—9].

3ametHoe BiusHUE Ha ¢uiocoda okaszan u I1. Haropm. Tak, ero pabora «Bceob-
11asi [ICUXOJIOTUs», B KOTOPOH TOT yKa3bIBaeT Ha HEOOXOAMMOCTb aHAJIN3a SA3bIKA IPU
MIOCTPOCHUU «YUCTOW TEOPUHU CO3HAHMS», Aajla TOIYOK pasmblnuieHusM Kaccupepa.
[Tamsatu Haropma ¢unocod mocsimaer Bropoit Tom «Dunmocopunt CHMBOTUIECKUX
¢dbopm», Beimeamuii B 1924 r., B roJ1 CMEpTH CBOETO ApYyra M YUUTEIsA, C KOTOPHIM OH
pa3zesnsul 0Co3HaHUE 00X PUIOCOPCKUX YOSIKICHNUHN U yCTpEMIICHUH.

IMocTpoenne KpuTHIECKOI 3THKU. B 000cHOBaHMM 3THKU B MapOyprckoii mKkosie
copMHpOBaIOCh /1Ba 1oj1xo/a. IlepBelii yTBepKIal NPUHIIMIL, YTO TEOPHUS IO3HAHUS
yKe He MOXKET HE HCXOJIUTh U3 JIOJDKHOTO, BTOPOH e omupajcs Ha (HakT HayKH
[11. S. 35—37]. BaxxHeH1UM MOHATUEM B MIEPBOM CIIy4ae BBICTYNAET HE MOHSITHE CBO-
00/1b1, a TIOHATHE JOJHKHOTO, TOJDKEHCTBOBAHMS, COSAMHSIOIIETO POMNAcTh MEKITY Teope-
THYECKUM U IPAKTUUECKUM pa3yMoM. PerynstuBHas ujaesi 6eCKOHEUHOTO MPOJOJDKEHHS
OIbITa UMIUTULIUTHO COJIEPKUTCS B TEOPETUYECKOM JOJDKHOM, K KOTOPOMY MPHUMBIKAET
npaktudeckoe nomkHoe. Cewpliku Ha Kanra, koTOpBIN pasmbinuiger B «Kpuruke
YUCTOTO pa3yMay «O IMpaBWIE MPOTpecca OINbITa, B KOTOPOM AAHbI MHE MPEIMETHI,
UMEHHO sBieHus» (B 524), B naHHOM cilyyae BBIIJIIAT JOCTATOYHO YOEAUTEIbHBIMU.
W yxxe Hatopn BeICTpauBaeT JIOTUKY CBOMX PacCyKIEHHUI ¢ ONOPON HA MHAMBUYyallb-
HBII OTBIT MTO3HAHUSI, IOHUMAEMbI UM B KaUeCTBE «3a/1aUun», B KOTOPOU «HAXOIUTCS
yxe pommkaoe» [15. S. 78].

HeynuBuTenbHO, YTO B CBSI3U C 3THM Cpa3y BO3ZHUKAIOT Pa3HOIO poja HENo-
YMEHHS1, TIOCKOJIbKY TOJIO’KEHHE, YTO OJHOBPEMEHHO PEeUb MJET M 00 STHYECKOM IOJDK-
HOM, BBITJISIAUT COMHUTENbHBIM. Bee e 3THKa TOKHOTO NOHUMAETCsl B HEOKAHTHU-
aHCTBE KaK JIOTMKa JobKkHOro. Hanbosnee nmocienoBaTesibHO coiepKaTeIbHbI MOMEHT
JIOTUKH JJOJDKHOTO Tojydaet pazsutue y Hatopna. /[t Hero Bce coneprkaHue Mo3HaHUS
WIN «OTIBITa» JIOJDKHO OBITH TOABENECHO MO «3aKOH JIOJDKEHCTBOBAHUSMY. YK€ 3TUM
CaMbIM OH T'OTOBHUT IOYBY 11 HOPMAaTHBHOM, CBS3aHHOM C IpeANNUCaHUSIMH, JEOHTHU-
3aI[iM OIbITa TTO3HAHUs, cunTaeT X. Xonbixai [11. S. 36].
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Bropoii BappaHT HEOKaHTUAHCKON MHTEPIIPETALUH STUKU BOCXOAUT K «ITHUKE YH-
ctoit Boimm» Korena (1904), B ocHOBE KOTOPO# JIEKUT (hakT MHOTOOOpa3Hsi HAyK O TyXe
(sciences morales). [TomoOHO TOMY, Kak «(hHUIOCOPHUS OTHOCUTCS K HayKe, a HCKYCCTBO
K npupoae» [9. S. 368—370], Tak ke BbICTpauBaeTCsl 3HAUEHHE €CTECTBEHHBIX HayK
10 OTHOLLEHMIO K HayKaM O JiyXe: IPUpPO/ia U «HPABCTBEHHAs KYJIbTYpa» OTKPbIBAIOTCS
JUIs TIo3HaHMs. W 3TO cTaHOBUTCS BO3MOXKHBIM Onarofapsi 1€HCTBHIO HOPMAaTHBHOTO
3aKoHa yenoBeuyeckoil Bonu. U Bee sxe KoreH onpeznenseT 3THKy Kak yYeHHE O YEIO0BEKe,
HO HE KaK y4yeHue o JoOpoil Boje. Yrke B 3TOM OH yCMaTpHBaeT OCHOBAHUS AJIS «KpH-
THyeckor dTuku Kanray: «Omuxka, O6yoyuu meopueli uenogexa, cmanogumcs YeHmpaib-
Houl moukou gunocoguu. VI Tonpko B Helt ¢unocodusi oOpeTaeT HE3aBUCUMOCTh U CBOE-
obpasue, a cpazy mocie 3Toro — enxuacTBo» [4. C. 150]. Druka, cnenoBarenbHO, TOHH-
MaeTcsl Kak METOJl HayK O JyXe.

U, ecnu y Korena u Hatopna 5THKa CTAaHOBHUTCSI COCTaBHOM YacThIO CHCTEMBI (pu-
nocoduu, To Kaccupep rnpu Bcell 3HAUMMOCTH 3THYECKOTO BOINPOCA B KOHTEKCTE COOCT-
BEHHOH (HI0CO(PHN OCTABISIET ITUKY Hepa3padoTaHHOH. Borpoc Bo3HMKaeT cam 1o ce-
Oe, eci y4uThIBaTh, 4To B 3THKE Kanra Koren Buaen s ¢punocoduu HEOKaHTHAHCTBA
uiean 3aBepIICHUs] CUCTEMbl HHTEPIPETAMN KaHTOBCKOM KpUTHUECKOH (puocodun.
U Bomnpoc Toraa Oyner oqHo3HauHbIM: NoyeMy Kaccupep, HecMOTps Ha pU3HAHKE NIPHU-
Mara NpakTUYECKOro pazyma, He Hanucai Hukakou atuku? 5. C. 131—133].

JlelicTBUTENBbHO, TIOUEMY HH B cucteMe «Dunocopun cUMBOIMYECKUX (HOpM»,
rze 0co00 OrOBapHBAIOTCS Takue (HOPMBI CUMBOJIYECKOTO TPOSIBIICHUS TyXa, KaK SI3bIK,
MU}, penurus 1 Hayka, HA B 00LIel mporpamme KyabTyphuiiocoduu oH He Hallea Me-
cro aist atuku? U naxe B «Occe o yenoeke» B 1944 r. ¢punocod ycuimBaeT poib
HCKYCCTBA B )KM3HH, HO HE TOBOPHUT HU CJIOBA O MOPAIH, a JIUIIb (PUKCUPYET OYEBU/I-
HOCTb ATHUECKUX UJIEH.

Kak xe Bo3MOXHa Ky/IbTypa 6€3 MOpaIH, eclii MOpallb €CTh KyJbTypHas CyOcH-
CTeMa HOPM U LIeHHOCTeN? — 3ajaetcs BonpocoM b. Peku, B cTaThe MOCBALIEHHON
Kaccupepy «KynpTypa 6e3 Mopanu?». ABTOp CTaThH BBHICKA3bIBAET MPEAIOJIOKEHNE,
YTO MEPEKUTOEe HEMEUKUM (rtocooM Bo BpeMeHa Beilimapckoii pecryOiarky 1 Halu-
OHAJI-COI[MAIMCTUYECKOTO TOCIIOJICTBA CJIEyeT BOCIPHHUMATh KaK HEKOTOPBIN «co3ep-
LaTeabHbI MaTepuam. DTUKA JUIs HEro Oblla U TEOPETUYECKH, U SK3UCTEHIMAIBHO
yyxna, cuuraet Pexu [17. S. 58—78].

WNnoro muenus npuaepxusaetcs 3. Oprt, 1uist Hero Kaccupep, kak U Bce ero co-
BpeMEHHHMKHN — Xaiigerrep 1 AZOpHO, 007a1amu 0COObIM MOHUMaHUEM 3HAYMMOCTH
npaktuieckoit punocopuu. «Bce Mpimuienne Kaccupepa B 11emoM ObUIO MTPOIUTAHO
stukoi» [16. S. 191].

U Bce *xe criemyeT 3aMeTUTh, YTO CYIIECTBYET LIEINBbIN psi padboT, rae ¢umocod 00-
CyXIaJl mpoOsieMbl PAaKTUUECKOM (uinocodpuu — Mopanu, NOJUTUKU U npasa. Tak,
cpazy sxe nocie [lepBoit MupoBoii BoiiHbI B 1916 1. Kaccupep mumer padory «CBobona
u (hopmay, 10 CUX MOp HE MEPEeBEACHHYIO Ha PYCCKUM SI3BIK, TJIE€ OH, KaK eBPOIEHCKUI
MBICITUTEIb, OJTHO3HAYHO BBICKA3bIBACTCS MPOTHUB MOJSAPU3ALNN «TITyOUH HEMEIKOH
KYJIBbTYPbI» U «IIOBEPXHOCTHOCTI €BPONENUCKOTO — HEMELKOT'0, UTAJIbIHCKOTO U (ppaH-
ITy3CKOTO MBIIIICHHS, CIYXAIer0 OCHOBON HUBMIM3ALUU. XOTs puiocodcekue uuen
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Y BO3HUKAIOT B KOHTEKCTE «HALIMOHAIBHOM KYyJIbTYPBD», BCE K€ CIIEIyeT YUUThIBATH,
YTO MX IPAKTUYECKOE UCIIOIb30BAHUE «BBIXOAUT 32 PAMKU JIIOOBIX CIIEIU(UUECKH Ha-
LMOHAJIBHBIX YCIOBUHM U orpanudeHuid» [7. S. XVI].

OTO OTHOCHUTCS HE TONBKO K ujee aBToHomuu Kanra. Ha npumepe pazButus He-
Melkoi KynbTypbl oT Jlrorepa no ['erensa Kaccupep pa3BepThiBaeT KOHUENIUIO UHTEN-
JIEKTYaJIbHOIO PA3BUTHsI COBPEMEHHOM HAyKH, MOTUBOM KOTOPOU BBICTYIAET €JUHCTBO
€CTECTBEHHOHAYYHOI'0 ¥ TYMAaHUTAPHOT'O 3HAHUS.

U Bce e B COBPEMEHHOM KyJIbType TParuuHO 3a0bIBAETCs, YTO KOHCTUTYTHUBHBIM
3JIEMEHTOM KYJIBTYpBHI sIBJIsIeTcsl 001uii aToc cBoboabl. CBOOO1a, HanpaBisieMas Ha 10-
3HaHUE, €CTh TOXKE CAMOIIO3HAHHUE, TIOCKOJIbKY CBOOO/Ia OTKPHIBAET HOBBIE MEPCIEKTHBBI
no3HaHus. OHa He eCTh €CTECTBEHHAs! CKIIOHHOCTb YeJIOBEKa, M YTOOBI €10 BIIa/eTh,
HEo0X0IMMO B MEPBYIO ouepenib ee co3uaars. IIpu aTom cBobona, Oyayun BceoOeit
«cpenoit» (medium), He MOKyIIAETCs HA crienMpHYecKoe CBOeoOpa3nue 1 aBTOHOMHOCTh
Ka)KZI0M OTIeTbHOM cdepbl 1yxa. bonee Toro, B TpaHCLeHACHTATBHOM (uocoduu cBo-
00/1a BBICTYTAET y’K€ KOHCTUTYTUBHBIM 3JIEMEHTOM OBITHS KaK TaKOBOTO.

Tak, yxe depe3 aBa roga B 1918 r. Kaccupep B MoHorpaduu «Ku3up u yuenue
Kanray ob6cyxnaer mogpo6Ho npodaeMbl MOpali, pacKpbIBaeT crelnpuKy KpuTuie-
ckolt 3TukH. Bo BBeeHnu guiocod nuiier, YTo pyKonuch Obljla TOTOBA K MeYaTH YxKe
BecHOU 1916 1., 1 MOXHO MPEAIOIOKNUTh, 4TO pabota «CBoOOAa 1 Popmay mucanach
UM WM OJJHOBPEMEHHO, WM Oblila MOTHBHpOBaHa e1o. B 3To Bpems Kaccupep Haxo-
JUTCS ellie 1Mo BiausHueM ¢guiocoduu Korena n cuutaer, 4To KAHTOBCKOE yUCHHE He
MOKET BOCIIPUHUMATBCS ICTOPUYECKH, U TI09TOMY SIBIISIETCS «BBIPAXKEHUEM MTOCTOSIHHON
3agaun puocodum», BEICTYHAET «HEMOCPEACTBEHHO AEHCTBYIOLIEH )KU3HEHHON CH-
noit». 1 Bce jxe Mbl He JOJDKHBI YIIYCKaTh M3 BUIY OJHO OOCTOSATENHCTBO. KaHT B 3TOT
HepHos UCTOpUM B ['epMaHuy MpeacTaeT Kak cyrybo Hemeukuil puiaocod, 1 BasKHBIM
OBbLJIO IOHUMAaHHUE CBA3U MEXIy «KaHTOBCKOH (uiocodueil u rmaBHbIME NpodieMaMu
nyxoBHOM »xku3HU ['epmanum». [l Kaccupepa KaHr sBisieTcst «MHAUBUTYaIbHOM MBIC-
msiieit imaHocTeion [2. C. 9—10]. OH cuutaer, uto ¢unocodpuro Kanta MOXXHO MOHSTH
IIPaBUJIBHO TOJIBKO B TOM CIIy4ae, €CJIA IOCTapaThCs IIOHATh €€ 2eHemuyeckoe ToCTPo-
enue. ['naBa, nocesenHas 3tuke Kanra, tak n 3Byunt: «IlocTpoeHne kputuueckomn
TUKHY.

3ameTnM, uTo Guiocod cpasy ke NPUHUMACT UCXOJHYIO TOUKY 3PEHHUS CaMoro
Kanra, uto TOT He MmnanupoBan «KpUTHKY PaKTUYECKOro pasyma» B Ka4yeCTBE BTOPOI
TEOPETUYECKON YacTH cBOeH cucTeMbl. Oco00 OroBapuBaeTCs, UTO €ro y4eHUe, U3Ha-
YaJIbHO 33 yMaHHOE, KaK CAMOCTOSATENIbHOE 11eJI0€, BKJIIOYaeT B ce0sl STUYECKHE Mpo-
O7eMbl B KayecTBE MHTErpHpyromero MomenTa. «llojuymmHHoe riybokoe MoHMMaHHe
,»pa3zyma“, kak ero noHuMaer Kant, MoxkeT ObITh MOIyYEHO TOJIBKO IOCPEICTBOM Ta-
Koro cootHomenus», — numet Kaccupep [2. C. 211].

HcTtopudecku nepBbIM MOMEHTOM (hakTHdeckoro obpamenus Kanra k Mmopainu,
K KPUTHKE TMOHATUI MopanbHOH (ritocoduu onpenensercss 1763 roxn, koraa ¢unocod
IPUHUMAET y4acTHe B HAaIMCAaHUM KOHKYPCHOM paboTsl bepimHckoii akanemun «Mc-
CIIEIOBAHUE CTENIEHU SICHOCTH IPHUHIIUIIOB €CTECTBEHHOM TE€OJIOTUMH U Mopai». FIMeHHO
B 9TOH paboTte KaHT ocHOBaTeNbHO MMO/BEPraeT MpoBepKe OO MeTo MeTahU3UKU
U NPUIKCBIBAET €My HOBOE 3HAU€HME, YTBEPK/as, YTO IEPBOOCHOBBI MOPAJIU BCE €ILE
710 CHX IIOp HE CTaJIU 110 UX HBIHEITHEMY COCTOSIHUIO OYEBHIHBIMHU.
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W yxe nosanee, 3amevaet Kaccupep, puiocod KOHIEHTpUPYET BHUMAHUE HE
Ha aHAJIM3€ YUCTHIX MOHATHH «OOS3aHHOCTH» M «IOJDKCHCTBOBAHMSD, PUCYIINX MO-
panpHOH (huocodum, a «Ha OBITUM U CTAHOBJICHWH, HA TOYKE 3PEHUSI TEHETHYECKOTO
pazButHs». 1 Bce jxe 3THUecKasi IOCTaHOBKA BOIPOCA BBITECHAETCS IIOCTAHOBKOM ICH-
XOJIOTMYECKOM U aHTPOMNOJIOrH4YecKol, 3ameuaer HeokanThanerll [2. C. 213]. Kaccupep
B OLIEHKE MCTOKAa KpUTHYECKOM 3THKK KaHTa ocTaercs npeaeabHo TOUHbIM. DaKTHIeCKU
OCHOBOW HOBOT'O TTOHMMaHMsI MOpAJIM CTAHOBATCS JIEKIMHU, O KOTOpbIX KaHT cooluiaer
B «YBEJIOMIJICHUSIX O PACIMCAaHUU CBOUX JICKIHMi1» Ha 3uMHee monyrogue 1765/66 r.
3nech ¢punocod yeTko GopMyIHpyeT ITHUECKYIO polnematuky. KaHTt rmanupyer uc-
N0JIb30BaTh METO/]| MUCCIIeI0BaHHUs HPAaBCTBEHHOCTH, Pa3pabOTaHHBIH XaT4eCOHOM U
FOMoM, 100 B HUX OH BUJAMT «IIPEKPACHOE OTKPBITHE HalIero BpeMeHm». CBoii BBIOOD
KaHT 00BsIcHSIET JOCTATOYHO MPOCTO: ITOT METOJI XOPOIIl TEM, YTO MPEXKIE, YEM YKa3aTh,
YTO JOJDKHO IPOM30MTH, BCET/1a MCTOPUUECKU U (PUIOCO(CKH ClleAyeT UCCIIe10BaTh,
YTO MPOUCXOUT, U TEM CaMbIM YK€ B 3TOM OCHOBAHMU UCXOJUTh U3 JICHCTBUTEIBHON
IIPUPOJIBI YEJIOBEKA.

JUi1st Hero BaskHO, YTO K HOBOM (hOpMYIMpPOBKE 3THUYECKOH npobiaemsl KaHT Bo3Bpa-
maercst B 1764 r. B pabore «HaOmroneHust Hal 4yBCTBOM IPEKPACHOTO M BO3BBIIIEH-
Horo». IMenHo 31ech, otmMeuaer Kaccupep, Hapsay ¢ YMCTOM «alpuOPHOCTBIO» 3HA-
HUS, BIEPBbIE YTBEPKIAETCS CYIIECTBOBAHUE U allPMOPHOM HPAaBCTBEHHOCTH. B 3TOM
Kaccupep ycmarpusaer nepsblii mar Kanra B 000CHOBaHUM 3THKH, €T0 Pa3pbIB € Tpa-
JMLHAOHHBIM BJIOMOHUCTHYECKUM O00OCHOBAaHHEM MOpAJH. YKe O4eBHIHO, muieT Kac-
cupep, uto KaHT «IOITHOCTRIO MOCTUT ce0s U CO3Jall aZeKBaTHOE BBIPAXKEHUE B CO-
3HATEJIbHON IPOTUBOINOIOKHOCTH (hrnocoduu snoxu [Ipocsemenus» [2. C. 215].

ITopnuuHOe 060cHOBaHME «(HOPMATUCTHYECKOTO» Xapakrepa 3TUKU KaHTa HeokaH-
THAHCKUH (prtocod yecMaTpuBaeT B «0OIIEM MpancyeHOeHMaIbHOM TIOHITAN (GOPMBI».
ITox «popmoit» Kaccupep noHUMaeT «BCSAKYIO SHEPTHIO CBOOOIBI AyXa», IOCPEICTBOM
KOTOPOH «IyXOBHOE COZIep)KaHUe 3HAUCHUS» BHYTPEHHE COOTBETCTBYET dopme. Tpu-
€IMHCTBO «(POPMBI», «IyXOBHOTO 3HAYCHUS» U «IHEPTHH JIyXa» UMEET METOI0JIOTH-
YECKHUM CMBICIL.

Cornacuo Kaccupepy, nonstue «hopmb» Kak (GOpMbI YUCTOTO CO3EpIAHUSI U
(OpMBI UMUCTOTO PAacCyAOYHOro Mo3HaHUS KaHT mepeMemaer B MPaKkTHYECKYHO IIOC-
KOCTb. DTO €My He0OXO0UMO, MoJIlaraeT HeOKaHTHAHEeIl, YTOObI IOJTYYUTh HOBOE OC-
HOBHOE MOHATHE ITUKU — IOHATUE agmonomuu. «ABToHOMUsA, — numeT Kacccu-
pep, — O3HAYaeT Ty CBA3b TEOPETUYECKOrO0 M HPAaBCTBEHHOI'O pa3yma, B KOTOPOH
HPaBCTBEHHBIN pa3yM CO3HAeT camoro ceds cs3yromum» [2. C. 221]. B xputuke pasy-
Ma, KaK TeOpeTUYECKOro, TaK M MPaKTHUECKOI0, CYUTAET HEOKAaHTHAHEL], TPEeIocIaHa
ujes pasyma, ujies nocjaegHel U BbICILIEH CBSA3M MO3HAHUS U BOJU. TOT, KTO HE MPHU-
3HAET 3Ty UJIEI0, OKA3bIBACTCs BHE C(hephbl €€ MOCTAHOBKH — BHE TMOHATUI 00 «UCTUH-
HOM» U «JIOXHOM», O «J00OPOM» U «3JI0M», KOTOPBIMH OHA pacHojiaraeT U KOTopble
TOJIBKO OHa MOKeT 000CHOBATh Oi1aroiapsi CBOeo0pas3nio CBOEH METOIUKH.

KaHToBCKwHii tyanu3m ObITHS M JOJDKHOTO 371eCh, KaK BUIUM, OOBSCHSAETCS U3 TIPHH-
uIa cBo0oIbl. «Mbl HMEET JIeJI0 He ¢ MPEeIMETHBIM MUPOM BeILeH, a ¢ MUPOM ¢80000-
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HbIX TUYHOCMEl, HE C COBOKYITHOCTBIO M Kay3aJIbHOM CBSA3bI0 OOBEKTOB, @ CO CTPYKTYpOI
U 1I€JIEBBIM €IMHCTBOM CaMOCTOSITENBHBIX CyOBekToBy» [2. C. 225]. Ilpu 3TOM JIMYHOCTH
MIOHMMAETCs Iajiee Kak «yBEepeHHOE B ceOe eMHCTBOY. B Hell TobKo 3aBepIuaeTcst uuest
CaMoIIeNM U KOHEYHO! 11eH. JIMYHOCTh B CHITy CBOETr0 MCKOHHOTO 3aKOHOZATEINILCTBA,
MOJTYEPKUBAET OH, CaMa JaeT MaKCUMY CBOETO BOJICHHS, U STUM CaMbIM SIBJISIETCS] BBIpa-
’KEHHEM CBOETO «MHTEJUIMTHOENILHOT0» XapakTepa. BaxkHoe 3HaueHHe UMEeT He LieHa
Beleil, a docmouncmeo, yrounsier Kaccupep, npunaBaemoe cede KakabIM CyObEeKTOM,
TEM, YTO OH BUIMT B ce0€ CO3/aTesi CBOEr0 MHANBUIYaTIbHOTO U OJHOBPEMEHHO CBOETO
00IIIero ONpeIeIeHUs BOJIH.

Hogas Touka 3penust, kotopyto Kant odopmisier TpeboBaHUEM do/1o/ceHcmBo8anus,
o Kaccupepy, ecTh UCKIIOUUTEIHLHOE OCHOBAHUE YBEPEHHOCTH, KOTOpasi o0peTaercs
B OCO3HAHHHU dTHYECKOTO 3aKOHA KaK 3aKoHa c80000bi [2. C. 226].

KaccupepoBckas mMbicib 0 cBOOOJE M TOCTOMHCTBE KaXKIOTO YeIOBEKa eCTh
CBOET'0 POJa MOMbITKA PEKOHCMPYUPOo8ams MOPAIbHOE COZHAHUE, B OCHOBE KOTOPOTO
JISKUT HE CIIOCOOHOCTH MO3HAHUS, HO CIIOCOOHOCTb 00pa308anus 60U, TO €CTh IPO-
1ecc JerCTByoIIero camoonpezaenenus. Kak BuauM, 0co00 ouepkuBaeTcs: B KpUTHYE-
CKOM ATHKE 3HAYMMOCTh U IIEHHOCTh KAHTOBCKOTO TTOHUMAaHUs c(hepbl MPaKTUIECKOTO.
VIMeHHO 311ech 3THUECKUI HeaT3M yCMaTpUBAeT KPUTEPHiA JJIsi 00bEKTHBHOCTH, KOTO-
PBIi B IPaKTUYECKOH cepe NMeeT 3HaUCHHE «eTUHCTBA U YHUBEpCAIbHOCTI. [Ipak-
tuka (die Praxis), iMerorias CBOoMM OCHOBaHHEM BOJIIO, €CTh CBOETO POia TIO3HABATEIb-
HBIIl aHaJor MpaKTU4Yeckoi peduiekcuu. DTo mojoxkeHue Kaccupep moakperuisieT
pedIeKCUBHBIM OCMBICIIEHHEM JTyali3Ma «IIPUYMHHOCTH OBITHS M «IPUYUHHOCTH JI0JI-
YKEHCTBOBaHUS»: Myanu3M KaHTa 3amaeT moHMMaHUE TPaHHIl MPUUYUHHOCTU, — TIPHU-
YMHHOCTH JIOJDKEHCTBOBAHMS HE OIPAaHMYMBACTCS JCHCTBUTEIHHBIM, OHA HAIpaBlieHa
Ha SMIUPUYECKH HEBO3MOXHOE, He nericTButensHoe. W ombiT, monmaraet Kaccupep,
Bcaen 3a KanTtowm, 31ech OeccusieH, OH HE MOXKET J]aTh CTPOToe J0Ka3aTeNlbCTBO YH-
CTOTO 3HAYCHUSI «KATErOPUYECKOTO MMIepaThBa». Kpurtnieckas TO4YKa 3peHHUsI, CUH-
TaeT OH, COXpaHseT B cebe «CcBOoeoOpa3re OCHOBHOI'O TPAHCIEHCHTAIBHOTO BO33pe-
Hus» [2. C. 231].

Ha mocnennux crpanunax rinasbl «IlocTpoeHHe KPUTHUECKOW 3TUKW» B KHUTE
«Ku3npb n yuenue Kanta» unocod numrer o cMMBOIMYECKOM 3HAYEHUN €TUHCTBA JIHY-
Hoctu KanTa. J[71s1 Hero BasKHBIM SIBIISIETCS] XapaKTEP MBICIUTENS] — «C €T0 HETIOKYII-
HBIM KPUTUYECKUM YYBCTBOM UCTHHBI U €0 HETIOKOJICOMMBIM, HE JOMYCKAIOUINM CO-
MHEHUSI HPaBCTBEHHBIM YOCKICHHUEM, C TPE3BOM CTPOTOCTHIO MBIIIJICHHUS U Pa3MaxoM
Y SHTYy3ua3MoM BoJeHus» [2. C. 242].

Kak BummM, MbI BHOBB 371eCh BcTpeuaemcs ¢ uaeedt Kaccupepa o6 nHanBumyab-
HOM JIMYHOM 3TOCE TBOPIIA, BRICKa3aHHOW MM paHee B KHHUTax o Jlekapre u JleiiOnue.
OTa MBICITb TAKOHMYHO BBIPAXKAETCS B BHIE (OPMYJIbI: HCTHHHO MOPAJILHBIM HACTpOe-
HUEM SIBIISIFOTCSI TpEOOBaHUSI — PYKOBOJICTBOBATHCS COOOpAKEHUAMU JTOJHKHOTO. Duito-
cod CTpEeMHTCS TeTephb 3Ty HENPETIOKHYI0 HOPMY BBIPa3UTh MPEACIIBHO SICHO B KOHTEK-
CTE€ ITUYECKOTO HIealla — ITUYECKAasi MBICIh HUKOT/IA HE MOJKET OTPaHHYUTHCS MIPUHS-
THEM MHUpa YyBCTBEHHO JIAHHOTO, STUYECKUI MHUpP KaK UII€aJTbHbI MUpP HUKOT/IA HE JIaH,
OH — BCETJ]a HAXOJIUTCS B OECKOHEYHOM OIIbITE CTaHOBJIEHUs. [ paHnIia Mexy 3Ha-
HUEM U HETIOCTHKUMOCTBIO OIPENEsieTCs MOPATbHBIM Pa3yMOM, KOTOPBIH HCXOJIUT
13 cBOOOIbI KaK OCHOBHOTO (haKTa.
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K sTomy onpenenenuto noHsaTHs cBo00 16! (hrtocod BHOBb BO3BPAIIAETCS B TUC-
kyccuu ¢ M. XaiigerrepoM B [laBoce B 1929 roxy. Borpoc o Tom, «Kak Bo3MOkHa CBO-
6o1a?», ocTaeTcs IJIaBHEUIIIMM M OCHOBHBIM BOIIPOCOM B HJ1€€ BO3MOKHOI'O 0OOCHO-
BaHus Quocoduu. «...HpaBcTBEeHHOE Kak TaKOBOE BBIXOJMUT 3a MHp siBieHU. U 310
pematomiee MeTapu3nIecKoe, NOCKOJIbKY HMEHHO B 3TOM TOYKE MOCIIEAYET MPOPHIB.
Peun unet o mepexone k mundus intelligibilis. 9To0 OTHOCHUTCSI K ATHUECKOMY, M B ITH-
YeCKOM 00peTaeTcsi TOUKa, KOTOpasi TI0 OTHOIICHHIO K KOHEYHOCTH TIO3HAIOIIETO CyOb-
eKTa OoJIbIlle HE SIBJIETCS OTHOCUTEIBHON, HO MIMEHHO 371€Ch I10J1araercst HeuTo adco-
moTHOE. VIcTOpUUYECKH 3TO HE MOXKET OBITh MIPOSICHEHO. MOYKHO CKa3aTbh, YTO 3TO —
TOT mIar, koTopblii KaHT He B mpaBe Obu1 Obl OCymIecTBUTh. OHAKO MBI HE MOKEM
orpunath (akra, 4to mpobieMa cBOOOBI MTOCTaBICHA TAKUM 00pa3oM, YTO OHA IPO-
pBIBaeT nepBoHavanbHyo chepy» [8. S. 276].

Jlymaercs, 4To 3TO MOJIOKEHUE BIIOJIHE COITIACYyeTCs ¢ KACCUPEPOBCKUM MOHUMA-
HHMEM YeJIOBEeKa KaK «CHMBOJIMYECKOro >KHBOTHOro» (“animal symbolicum™), koTopslit
HE JIaH M3HAYaJIbHO BECh Cpas3y U IO3TOMY IIPU3BaH >KU3HBIO M3 Ce0sl caMOro co3uaTh
ce0s1. UenoBek ecTh pe3ysbTaT 3TOro JJIUTEIBHOIO TBOPUYECKOro ycuiaus. Yenosek mo-
TOMY U JIOJDKEH MOCTOSTHHO CTPEMHTHCS K BOIUIOIICHUIO caMoro ceOs B ujeane, K mpe-
OJI0JIEHHUIO CBOET0 €IMHUYHOIO CYIECTBOBaHMs. B kaTeropuueckom uMmepaTuse, cie-
JIOBaTEJIbHO, 3aKJIIOYEHO HEUTO, YTO BBIXOJUT 3a IpEAesibl KOHEYHOTO CYIECTBA,
HO UMEHHO B HEM CKPBITO MCXOJHOE allpHOpPHOE OTHOIIEHHE K BBICIIEMY, U BBIXOJ
Ha TBapHOE U KOHYEHOE CYIIECTBO.

Ho ecnu cBoGoma He MOKET OBITH IPEIMETOM TEOPETHUECKOTO MOCTHXKECHHUS,
TO KaK B TAKOM CITy4ae BO3MOYKHA 3THKA Kak Hayka? He 3/1ech 11 CKpbIBaeTCsl TOT CaMblid
otBet, nmouemy Kaccupep He Hanucan cooctBenHoi atuku? Criop cpeau ouorpados
¥ KOMMEHTATOpoB (huiocoda, Kak BUIUM, IIPOJI0KAETCs 10 cUX Hop. Tak, B CBoe BpeMst
I'. KyH onuH 13 nepBbIX BbICKa3aJl COMHEHHE, YTO B (PUIO0COMUH CUMBOJINUYECKHUX (HOpM
BPsIZL JTM MOKHO HAWTH MECTO JJIsl 3TUKU U nonmTuku. st Kaccupepa xu3Hb npecras-
JISIETCSI JINIITL KaK UCTOPHUSL, HO HE KaK «OKM3Hb, KOTOPYIO MPEJICTOUT NPOKUTHY [14. P. 74].
Bozpaxas kputukam, amepukaHckuii nccnenoBatens J[x.M. Kpolic nuier, 4To UMEHHO
9TO 1 coBepuraeT Kaccupep Ha mocnenHeM sTamne CBOEro TBOPUYECKOTO MyTH: OH IPe0d-
pazyeT ¢uinocouo CUMBOIMYECKUX (OPM B yUEHHE, IICHTPAIbHON MpobaemMon KO-
TOPOTrO BBICTYIIA€T HOPMATUBHBIN ACIEKT UAEH KyabTypsl [13. P. 6—7; 12].

Ecnu BHHMaTENnpHO M HENpenB3sTo MpounTaTh «Mugd rocynapcrsay, To MOKHO
3aMETHUTh, YTO IIYOOKHIA U MPOQECCHOHATIBHBIN aHATN3 TEXHUKU TIOJTUTUYECKUX MHU(]OB,
COLMAIbHOM OpraHu3aliy TOTAIMTAPHOIO YCTPOWCTBA rocyaapcrsa B ['epmanun He u-
IIEHbI KPUTUYECKOH U MOpANbHOM OleHKH (uinocoda. Ero Bompomanue — BO3MOXK-
HO JIM B JICUCTBUTEIBHOCTU JOOUTHCS OCBOOOXKIEHHSI OT MU(a? — TPEBOKHBINA H CY-
ry6o ¢unocodckuii BOrpoc, BIepBbie MOCTaBICHHBIH eme 3Tukoi [Inatona. C Hamen
TOYKH 3PEHUs], MOTUBBI 3TUYECKOH 1 KpuTHueckoi nosuiu Kaccupepa Hanbosee osiHo
npescTaBieHsl B kKHUre «Mug rocymaapcrsay. Ha ¢oHe mmpokoii maHopaMbl pa3BUTHS
HCTOPUN MOPAITM U MU(PUUECKOTO MBIIUICHUS (GHIOCO] pacKphIBAET TPAHCIICHICHTAb-
HYIO HCTOPHUIO MOPAJIBHOTO CO3HAHUS, BBISBIISIET PAJMKAIbHbBIE CABUTU B MUPOOILLY-
IIEHUH €BPOIEHCKOro YesoBeka, nponsome mue B XX CTOJIETHH, U KOTOPbIE TPEBOXK-
HBIM U IPEJOCTEPETaroIIUM 3XOM OTAAIOTCS JI0 CUX IOP.
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10. Xabepmac, kiaccuk HEMELKO# coBpeMeHHOH (mnocopun, B cratbe «OcBo-
O0KIaromIas Cujia CUMBOJIMYECKOTO (hOPMOTBOPUECTBA» BCTYMAET B MOJIEMHUKY C KpH-
tukamu Kaccupepa. MHTepec, nposBiIsieMblii HEOKAaHTHAHCKUM (PHIIOCO(OM K «CHM-
BOJIMYECKOMY MEIUYMY JYXOBHBIX (DOPM BBIPKEHUS», CUUTAET OH, €CTh B MEPBYIO
odepesib CBUAETENBCTBO O ero KoHreHnanbHocTu ¢ Kantom [10. S. 79—104].

3aximouenue. Kaccupep, kak BUAUM, HE TOJIBKO PacIIUpSET IPAHULBI TEOPUU I10-
3HAHMS ¥ IPUIACT €i TPaHCIEHICHTATIbHBIN XapakTep (GUIocopuu KybTyp, a U IOCpea-
CTBOM OCMBICJIEHHsI 3HAYMMOCTH Hayk o KynbType (Kulturwissenschaften) ctasur Bo-
MPOC O MPAKTUYECKOM MHUPOIIOHMMAHUH, CBSI3BIBAS €T0 HETIOCPEICTBEHHO C (yHIaMeH-
TaJILHBIMH TSI KyJIbTYphl oHsATUsIMU. Kputnueckas pednexcus Kaccupepa nenaer
BO3MOXXHBIM ITOHUMaHHE TOTO, YTO SIBJSET ceOsl B KAUYECTBE UJIEU «CHMBOJIMYECKOTO
MPOM3BOJICTBAY KYJIBTYpHl. Xabepmac olieHuBaeT GPuiocouio CUMBOIMYECKUX GOopM
KaK «yJayHbIi» BapuaHT B «CEMUOTHYECKOM MOBOPOTE KAHTOBCKOW TpPaHCIICHJICH-
tansHO# unocodun» [10. S. 89]. Ho 3TOT mOBOPOT CBSA3BIBAECTCS B JAHHOM CIIydae
HE C MParMaTHU3MOM, KaK 3TO MPHHATO CUUTATh, HO C HAYABIIMMCS B TO BPEMsI MpaHc-
YeHOeHmanbHblM H08Opomom, unesimu dpere u repMeHEBTUUECKON Tpaauiuen B ¢u-
nocodun. «CemuoTrdeckuii moBopom» Kaccupepa, cunraer oH, MOKHO OOBSICHUTB TEM,
YTO CHUMBOJIMUYECKas (hopMa crocoOHa MPEOI0eTh KIACCHYECKOe MPOTHBONOCTABIEHHUE
cyOBbeKTa U 00BEKTay, a KIPOAYKTHBHOCTH SI3bIKA YKIOHSETCS OT Ayalu3Ma Kak Teope-
TUYECKOTO, TaK U MPAKTUIECKOTOY.

Kpome Ttoro, xonnenuus ¢unocoduu s3pika Kaccupepa obmagaer «HOBooOpa-
3YIOLIUMY XapakTepoM napaaurMel. [Ipu sToMm, mpaBaa, oHa MOKET BOCIIPUHUMATHCS
KaK CBOETO pOfia «3JIETAaHTHOE YTHBO» JJISi KOTEHOBCKOW JEMOHCTPALMU MCYE3HOBE-
HUS «BEIU B ceOer.

© Tetroes JLLU., 2017
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Abstract. The article discusses the debate in the German and Anglo-American Neo-Kantianism,
enduring, around the ethical theories of Ernst Cassirer. Unlike their teachers in Marburg school Cohen
and Natorp that defined ethics as an important part of a philosophical system, the philosopher did not write
any work on ethics. In the article there are parallels between the ethics of the Cohen and ethics of Natorp.
Cassirer refers to the ethics of Kant not only for the purpose of disclosing the specifics of their own genetic
approach and critical method, but also tries to reconstruct the underlying concepts — the concept of autono-
my and the concept of freedom, individual personality, which became the starting points in the system
of ethical idealism. The boundary between own knowledge and understanding of the world, lies between
being and proper, necessary and possible. For Cassirer’s ethical thought of Kant is the most important
condition of overcoming of naturalism and epistemological constraints of the program Marburg school.

Disputes, which began about the philosophical legacy of Cassirer in 50-ies of XX century, today
once again became topical in connection with the discussion of his belonging to the Neo-Kantianism.
Turning point becomes emigration philosopher from Germany after the establishment of the national socialist
dictatorship. In Anglo-American literature this stage in his artistic biography is defined as a cultural phi-
losophy and anthropological, fully borivali with the legacy of Kant’s transcendental philosophy. The article
reveals own theoretical position Cassirer formed during neokantians influence and specifically expressed
in the justification of a critical ethics of Kant. His congeniality with Kant is manifested in the development
of semiotic choices transcendental philosophy. The article substantiates the position that ethical motives
and critical Cassirer’s position can be found in a late stage of creation, when the philosopher in “The
Myth of the State” reveals the transcendental history of moral consciousness.

Key words: critical ethics of Kant, Cassirer, Neo-Kantianism, transcendental philosophy of method,
freedom and autonomy, the history of moral consciousness
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Abstract. The article begins by defining evil, rejecting proffered negative definitions, for example,
evil is privation, from which little further insight is obtainable, nor progress to be made towards a resolution
of the problem, in favor of a more a constructive definition of evil in terms of an abnegation of responsibility
for, or commitment to, one’s dictions or actions. This is an attitude that is both irrational and unintelligible,
enabling a connection to be made between Plotinus’ view of evil as unintelligible matter, that is, impassive
and inactive nature; and Hegel’s view of evil as that which is real and active, but against reason. For Plotinus,
evil is formless matter, matter that is unintelligible, separated from the intellect, unlimited because not
bounded by conceptual categories; and hence, what is evil is all darkness. For Hegel, for whom the rational
is actual and the actual is rational, evil is an irrational perversion of the world’s inner essential rationality.
But these ideas can be connected, for the purpose of finding a solution to the problem of evil, through a more
specific understanding of the concept that we offer; that evil is a failure of commitment, a denial of responsi-
bility for one’s actions; and this is in itself both irrational and unintelligible. We can then demonstrate
that what that evil, though it certainly exists, is imperfection, and the good, being rational, is already com-
plete and fulfilled and firmly established in the world, and therefore evil cannot possibly oppose it from
any position of equivalence; for the good is rational and therefore true, whereas evil is irrational and
therefore false.

Key words: Hegel, Plotinus, neoplatonism, evil, ethics, logic, dialectic, metaphysics

INTRODUCTION: DEFINING EVIL

One of philosophy’s most important undertakings, according to Hegel, is ‘that the
ill is found in the World may be comprehended, and the thinking Spirit reconciled with
the fact of the existence of evil’ [2. P. 17]. And what is evil? In this instance Hegel is
primarily concerned with philosophy’s proficiency with regard to furnishing us with
an explanation for the occurrences of iniquitous events, together with their injurious
consequences, throughout history’s unfolding; with justifying, or at the very least deliver-
ing a reconciliation with, such actions, each of which is in itself such a hideous blemish
in the archives of human proceedings.

‘Evil may be taken metaphysically, physically and morally’, said Leibnitz. ‘Meta-
physical evil consists in mere imperfection, physical evil in suffering, and moral evil
in sin’ [6. P. 77]. And his explanation for evil is to concede that the world is indeed
imperfect; there are natural catastrophes; there is desolation, contagion, depravity, inhu-
maneness, hardship, and so on; for not even a perfect God can create a world that vio-
lates the laws of logic; and just as being implicates non-being, profusion and privation
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are necessary components of a material world. Furthermore, were a perfect God to
concoct a world as perfect as God then such a world would simply be God, for there
can only be one perfect being, and that is God. The world is impaired as a consequence
of the limits of logic, but nonetheless this world that God created cannot be improved
upon except that it assume a deterioration; the eradication of what is an apparent evil
from one viewpoint would establish a more detrimental evil from another viewpoint.
Take away the opportunity for sin, what enfeebled and one-dimensional creatures we
would be with no provocations toward misdemeanors to subdue. Take away natural
catastrophes, what poor prospects there would be for the advancement of science given
the lack of causal consistency.

Whatever can be said against an apparently imperfect world, with its manifesta-
tions of evil sounding its discords and disturbing the harmony of the completed work,
Liebnitz can forever gloss over all of this in order to deliver an account of how it is
indeed compatible with this being the very best of all possible worlds; as we could
but know, were we only capable of experiencing the world in its entirety. But then the
best of all possible worlds thesis becomes devoid of meaning, as there is nothing that
can ever be reckoned as evidence against it; the universe may be infinite, with an infinite
stockpile of imaginable countervailing evidence that can set off any empirical evidence
that suggests that this supposed best of all possible worlds could indeed have been much
better. It may be objected that were we to confine ourselves to nature’s realm, then the
world could have certainly been worse, were it not so accountable, as it is, through
descriptions characterized by exquisite causal laws. But evil, we contend, is a moral
phenomenon; whatever particular set of moral values may be advanced by which we
can evaluate (morally speaking) the actual world, that is for the moral philosophers to
dispute over; but we do at least know that there are criteria necessary for the constitution
of a morally perfect world; and evil cannot be explained away as a mere regional discord,
an momentary incongruity that in due time will contribute to the greater harmony of
the whole work.

Equally, evil doing is surely not a necessary means by which God could achieve
goodness; are there no other options? But then, the attempted exoneration of divine
providence, encumbent on those who believe in such providence, by virtue of the exist-
ence of evil, is an endless project. It would be more profitable were we to conceive of
evil as a moral phenomenon, as indeed Hegel does, for then we may identify and analyse
an array of distinctions; we can examine the synthesis between good and evil with re-
gard to the instrument of its resolution, which for Hegel is commitment. For goodness
cannot be considered in abstraction. Good for what? Good for whom? It is apparent
enough that acting for the good while in ignorance of any knowledge of the possible
consequences of an act is meaningless and vacuous; so too is acting on a presumption
that whatever means are chosen to achieve an end are justified in terms of that end,
for though the ends are the consequences of actions, so too are the means. There is but
one thing needful for this good part to exist; commitment, taking heed of what we are
and assuming responsibility for what we do; an active life bereft of this is a life without
the good part.

It may be understood from this how it is that evil is the one shape of many names;
the one shape of evil is the moral being that washes its hands of responsibility; or through

HISTORY OF EUROPEAN PHILOSOPHY AND CONTEMPORANEITY 77



Co6omnbuukosa E.H., Tpayxa J1. Becmuux PY/[H. Cepus: @UJIOCODHUA. 2018. T.22. Ne 1. C. 76—84

an acceptance of ignorance or a failure of imagination disunites intent and consequence;
making realizable a claim of good intent, despite a bad consequence; and the one shape
of the (morally) good is the taking hold of reponsibility, for both intent and act; to pro-
perly comprehend a consequence of an act; for to meander through life with good intent,
but with no substantial resources whereby that intent might be realized, is the shape
of evil too; that is merely an assumption of remoteness from the realities of existence,
with its struggles and its complexities, through an abnegation of one’s own ideas, and
one’s own actions. As Hegel explains: “When all previously valid determinations have
vanished and the will is in a state of pure inwardness, the self-consciousness is capable
of making it into its principle either the universal in and for itself, or the arbitrariness
of its own particularity, giving the latter precedence over the universal and realizing it
through its actions — i.e. it is capable of being evil” [1. P. 167].

In the absence of a plan, of commitment, shaped by an understanding of one’s self,
the will is arbitrary, and sufficient thereof to be evil. With such considerations as these,
it may now seem somewhat bewildering for us to suggest that Hegel working together
with Plotinus can propose to us a solution to the problem of evil. Does not Plotinus oper-
ate with a totally different understanding of what is meant by evil, one that takes us
back to evil as privation? That is, for Plotinus the one shape of evil, so to speak, is matter,
as opposed to mind or reason; matter is to be identified with evil because matter in itself
is the privation of all reason, of all intelligibility: “...the ultimate of every partial thing
is its Matter, which, therefore, must be all darkness since light is a Reason-Principle.
The Mind, too, as also a Reason-Principle, sees only in each particular object the Rea-
son-Principle lodging there; anything lying below that it declares to lie below the light,
to be therefore a thing of darkness....” [9. II. 4. 5. P. 282].

The principle of reason is light, the principle of matter is darkness; it is matter with
which all natural things are constituted, and it is matter that accounts for the diminished
reality of the sensible world, the world of experience. But then, that is to say that matter,
or evil, is that which is beyond the limits of the intelligible, it is the realm of darkness; it
is the limitless, in effect, and already a connection emerges with the definition of evil
we are proposing, the unlimiting, the arbitrary, like a river flowing into a boundless
ocean while becoming disconnected from its source, its origin, its reason for being. And,
as Plotinus informs us: “It is not in the soul’s nature to touch utter nothingness; the lowest
descent is into evil and, so far, into non-being: but to utter nothing, never. When the soul
begins again to mount, it comes not to something alien but to its very self; thus detached,
it is not in nothingness but in itself; self-gathered it is no longer in the order of being;
it is in the Supreme” [9. VI. 9. 11. P. 1309]. This will hopefully become clearer as we
proceed, but first, given our stated intent, that is, an explanation and possible resolution
of the problem of evil, having defined the concept we now need to know what kind of
explanation of evil will satisfy us.

EXPLAINING EVIL

If science were to discover all of the properties of the effluvium, and gain a full
knowledge of the laws of its activity. We have discovered the cause of evil, and yet,
evil still appears to us as. Are we now satisfied, with regard to the problem of evil?
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Most assuredly not, not even if science were to discover all of the properties of the
effluvium, and gain a full knowledge of the laws of its activity. We have discovered
the cause of evil, and yet, evil still appears to us as something unfathomable and irra-
tional. The mystery of evil stems from its apparent irrationality; in what way can it be
reasonable for such a thing as evil to exist? ‘What is rational is actual’, said Hegel, ‘and
what is actual is rational’ [1. P. 20]. Is, then, evil not actual? But a genuine explanation
of the whole world would consist in demonstrating that the world is rational; which is
to say, in finding a reason for the world, and not a cause; for an initial cause of the world
would itself be uncaused, that is, it would be a mystery, and then the world remains
a mystery, originating from a mysterious cause. If we wish to explain the world, it is
necessary to think on it, not as the effect of a mysterious cause, but as the consequent
of a reason.

Evil is not rational, but it does exist; for the rational is actual, but not every existence
is actual. This is so because rationality and necessity are equivalent, and what exists is
contingent; with existence we are dealing with mere facts that might have been other-
wise. ‘In common life’, said Hegel, ‘any freak of fancy, any error, evil and everything
of the nature of evil, as well as every degenerate and transitory existence whatever,
gets in a causal way the name of actuality. But even our ordinary feelings are enough
to forbid a causal (fortuitous) existence getting the emphatic name of an actual; for by
fortuitous we mean an existence which has no greater value than that of something
possible, which may as well not be as be’ [4. P. 10—11]. Actuality is distinguished
from the fortuitous, which has existence, for that which exists fortuitously does exist
but it might not have done, whereas the actual, being necessary, has to be real. The fortui-
tous are mere surface, they do not reveal the world’s interior logic; that is to say the rea-
son of the world. Actuality, then, is the uniting of what is all surface with what is interior
necessity; and what is necessary is also rational. It is not causal necessity that is at issue
here, but logical necessity; and, to comprehend logical necessity, necessarily we use rea-
son. In the realm of mathematics, however, we are dealing with propositions that are
indeed necessary; that five and eight make thirteen is true necessarily and will forever
be so; and so too with the truths of logic. And if the actual is that which unifies the
world’s interior logical necessity with that which in its exteriority is fortuitous enough
to exist, then the actual is logically necessary; the actual is therefore reasonable, and what
is reasonable is actual. And only that which is rational in the exterior world reveals
truly the world’s interior logical being.

And where does this get us, as far as the problem of evil is concerned? A suggestion
is given in Hegel’s statement that: ‘The object of philosophy is the Idea; and the Idea is
not so impotent as merely to have a right or obligation to exist without actually existing.
The object of philosophy is an actuality of which those objects, social regulations and
conditions, are only the superficial outside’ [4. P. 12]. This is such a penetrating obser-
vation, in that the existence of evil, of imperfection, is allowed to be no mere subjective
illusion and is most certainly real; and yet this is consonant with the actuality of absolute
goodness, of perfection, having, by this present moment and forevermore, been consum-
mated; just as five and eight already make thirteen and will always do so; and the world
is therefore perfect: ““The consummation of the infinite End... consists merely in remov-
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ing the illusion which makes it seem yet unaccomplished. The Good, the absolutely
Good, is eternally accomplishing itself in the world: andthe result is that it needs not
wait upon us, but is already by implication, as well as in full actuality, accomplished.
This is the illusion under which we live”* [4. P. 351—352].

If absolute goodness has always already been firmly anchored into the world,
then evil cannot oppose it from a position of equivalence. And yet, this is so very abstract,
whereas our definition of evil was of something concrete in terms of a disavowal of re-
sponsibility. In the proferred solution to the problem of evil that follows, we are in ef-
fect remoulding Leibnitz’s notion of metaphysical evil, evil as imperfection, into a uni-
versal facet of spiritual life; concrete evil is constituted in part with the contingent, with
the fortuitous; with ‘social regulations and conditions’, that is, ‘the superficial outside’,
in Hegel’s words; a phenomenon of history and society. And to understand the abstract
as concrete we can then incorporate Plotinus’ notion as matter as evil, because in itself
it is unintelligible and non-rational, towards a solution to this most obstinate of puzzles.

THE PROBLEM OF CONCRETE EVIL,
TOGETHER WITH ITS SOLUTION

‘By what faculty in us could we possibly know Evil?’ asks Plotinus [9. I. 8. 1. P. 198].
The fact that we can so much as formulate the question already suggests an answer;
and we can also ask, as Plotinus does, given that not every animating principle, call it
the ‘soul’ if you prefer, is evil, and therefore not every such principle is of an evil kind,
so then what is it that counts as an evil soul?: “It is, we read, the Soul that has entered
into the service of that in which soul-evil is implanted by nature, in whose service the
unreasoning phase of the Soul accepts evil unmeasure, excess and shortcoming, which
bring forth licentiousness, cowardice and all other flaws of the Soul, all the states, foreign
to the true nature, which set up false judgements, so that the Soul comes to name things
good or evil not by their true value but by the mere test of like and dislike” [9. I. 8. 4.
P. 203]. Evil is a failure of rationality. Evil makes its appearance, as we have seen, in the
very attempt to befuddle the issue through revising the concept; as privation for instance,
which is so much idle chatter, as if that could possibly serve as a criterion for evil; in ef-
fect it is dissociating the concept completely from how it is ordinarily applied. And this
reminds us of Hegel’s complaint against stoicism, in that it furnishes us with a resolution
to the problem of evil in thought only, like the stoic who, ‘indifferent to natural exist-
ence’ [5. P. 122], acquires freedom in thought only, whatever that may be worth; it cer-
tainly does not ensure any kind of genuine social freedom. And further: ‘To the question,
What is good and true, [stoicism] again gave for answer the contentless thought: The True
and the Good shall consist in reasonableness’ [Ibid.]. The criteria for truth and goodness
the stoic provides is simply thought without content; but abstract freedom is not genuine
freedom, just as abstract evil is not genuine evil; such thinking can only lead to scepti-
cism, the actual experience of what freedom of thought in itself amounts to. And ‘The
True and the Good, wisdom and virtue, the general terms beyond which Stoicism can-
not get, are... in a general way no doubt uplifting, but since they cannot in fact produce
any expansion of the content, they soon become tedious’ [Ibid.].
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It may be objected that we ourselves are arguing that ‘the True and the Good shall
consist in reasonableness’, for are we not proposing evil to be irrational, which is to say,
unreasonable? But this is not so; on the contrary, our particular thought concerning
evil is full of content. As Plotinus warned, ‘the Soul comes to name things good or evil
not by their true value but by the mere test of like and dislike’; and this is the crux;
this is what an evil soul does. Indeed, an evil soul is evil in virtue of not naming evil itself
as evil, but giving it some other name, for example ‘privation’. And as Plato warned,
‘mis-statements are not merely jarring in their immediate context; they also have a bad
effect upon the soul’ [8. P. 180]. Which is to say, false words are evil in themselves
and they defile the soul with evil. Evil then becomes merely something that we do not
like; it is deprived of its true value; that is, its lack of commitment to its decisions or
deeds, its refusal to assume responsibilities for them, the one thing needful to be good.
And this is not just unreasonableness, this is irrationality in its most complete sense,
for it repudiates logic; commitment and doings, responsibility and decisions, are inter-
nally related; there cannot be one in the absence of the other. “When I deliberate, the
chips are down’, said Sartre. ‘There is therefore a choice of deliberation as a procedure
which will make known to me what I project and consequently what I am. And the choice
of deliberation is organized with the ensemble motives-causes and end by free spon-
taneity. When the will intervenes, the decision is taken, and it has no other value than
that of making the announcement’ [11. P. 451]. Sartre presents this as a general fact about
the human condition, but it is rather a necessary condition for a soul to be evil, (though
not a sufficient one); a soul that deliberates, but the decision has already been taken;
in the way that a Catholic attending his confessor is already committed to the decision
he will take, because he knows full well the kind of advice he will obtain.

Sartre would have us believe that there are no genuine impulses to action, that
there are no legitimate ethical formulae to direct us, that our feelings, far from being
our guides, are rather the consequences of what we have already decided. So much con-
fusion between the truths of reason, which are universal, and those of the individual,
which are particular. For there can be rational and irrational impulses to act, rational
and irrational ethical formulae to follow; even feelings can be rational or irrational.
The world continually presents us with signals in need of interpretation, and appropriate
response; and none are vouchsafed, but they can be interpreted rationally or irrationally.
And to inquire from whence evil arises is to investigate into the source of the irrational;
and Plotinus furnishes us with an answer: “But what is the root of this evil state? how
can it be brought under the causing principle indicated? Firstly, such a Soul is not apart
from Matter, is not purely itself. That is to say, it is touched with Unmeasure, it is shut
out from the Forming-Idea that orders and brings to measure, and this because it is
merged into a body made of Matter... Matter, the Kind so evil as to saturate with its own
pravity even that which is not in it but merely looks towards it” [9. 1. 8. 4. P. 203].
Matter is not evil in and of itself, but it is evil for beings that are so attached to the bodily
that they find their bearings in the direction of evil; that is to say, passive unformed na-
ture, to which the reasoning principle is applied only dully, is the object of their desires;
for while such beings, specifically ourselves, are self-conscious of their objectives, and
while the body in itself is not evil, nevertheless the evil that is in bodies is that constitu-
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ent in them that is not domineered so much by how matter is configured; that is, matter
is not subjected to the reasoning principle; which is to say, evil is all darkness, unen-
lightened by the cause of that configuration, that is, reasonable conscious intent, that
which incorporates a commitment to, and a responsibility for, their objectives; for such
causes are not seen as such under the murkiness of evil.

Matter in itself is all darkness, whereas the reasoning principle, that is, mind, is that
which brings to light its own principle that dwells in every particular object; and the
ultimate intelligible source of the configuration, or form, of matter, is in the intellect,
and this is the good; whereas attachment to the body represents a desire not for the form
of matter, but is an abject desire for the unintelligible, the limitless. And the limitless
is evil because matter is the very condition for the possibility of there being ideas, that is,
intelligibility, (and intelligibility is limitation), in the world of sensation; and the very
presence of a realm of sensation that confirms its own possibility also guarantees its in-
clusion in whatever comes from the ultimate source of all things, which Plotinus refers
to as the One; for the One, being the source of all things, must include everything that
is possible; and the realm of sensation consists of delineations of the intelligible world,
and such delineations depend for their existence on matter.

This is so very abstract, but to give it some body, so to speak, a human person is
embodied, making possible the narrative of a human life to proceed; and within which
both good and evil play pivotal roles; for there is a conflict within this compound of
bodily and non-bodily. Who are we? We are our thought processes, the subject of our
cognitive states; whether cognition is best thought of as processes or states is not im-
portant here. But we are also the subject of non-cognitive processes or states, as a con-
sequence of our embodiment; inclinations, cravings, passions, emotional disturbances.
And so, taking Plotinus conception of evil as the limitless, the unintelligible, and hence
the unreasonable, what is now required for a Hegelian dialectic to play itself out and
the conflict between good and evil to resolve itself is a third term; which is commitment,
that which is repudiated by evil, because evil is irrational; but the dialectic plays itself
out anyway, as a matter of logical necessity.

CONCLUSION: THE FALSIFICATION OF EVIL

Matter, lacking perfection, is assuredly responsible for metaphysical evil; for Plo-
tinus it is evil in the moral sense also, when it becomes an end that serves as a hindrance
to a return to the One; but Plotinus is conflating causal necessity with logical necessity.
Both Hegel and Plotinus would concur that to deny the necessity of evil is to deny the
necessity of the good, but Hegel makes clear that this is a logical, not a causal, necessity.
The contingency and arbitrariness of evil is thereby eliminated, and the problem of evil
satisfactorily resolved; for Hegel, echoing Plotinus, points out that evil is in limitless,
that is, formless nature, and that it is through the very constraints of rationality that the
ideal form, that is, the good, realizes itself: “What we find such a state of Nature to be
in actual experience, answers exactly to the Idea of a merely natural condition. Freedom
as the ideal of that which is original and natural, does not exist as original and natural.
Rather must it be first sought out and won; and that by an incalculable medial disci-
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pline of the intellectual and moral powers. The state of Nature is, therefore, predomi-
nantly that of injustice and violence, of untamed natural impulses, of inhuman deeds
and feelings. Limitation is certainly produced by Society and the State, but it is a limita-
tion of the mere brute emotions and rude instincts; as also, in a more advanced stage
of culture, of the premeditated self-will of caprice and passion. This kind of constraint
is part of the instrumentality by which only the consciousness of Freedom and the desire
for its attainment, in its true — that is Rational and Ideal form — can be obtained”
[2. P. 44—A45]. Just as for Plotinus evil has its source in the intellect separating itself
from the One, so too for Hegel the good is fought for and won by the intellect reuniting
with the inner rationality oforiginary nature. And the good, being a logical necessity,
has therefore, like any truth of logic, already established itself in the world; and evil is
a logical falsehood that is not in the least on a par with the good. Furthermore, this so-
lution to the problem of evil avoids explaining evil in the completely unsatisfactory
terms of the impenetrable actions of a perfect and personal God that acts in mysterious
ways; that all the suffering in the world is merely illusory; that what we take to be evil
is in effect good, were we only to see the completed picture: “If God is all-sufficient
and lacks nothing, how does He come to release Himself into something so clearly
unequal to Him? The divine Idea is just this self-release, this expulsion of the other
out of itself, and the acceptance of it again, in order to constitute subjectivity and spirit...
This then is the position of nature within the whole; its determinatedness lies in the self-
determination of the Idea, by which it posits difference, another, within itself, while main-
taining infinite good in its indivisibility, and imparting its entire content in what it pro-
vides for this otherness” [3. P. 205]. If matter or evil is ultimately caused by the One,
as Plotinus proposed, then the One, it would seem, is the cause of evil; but the end of
the creative process by which all possible things emerge from the One defines a limit,
a rational limit, and given that evil is the limitless, then evil is thus overcome. Similarly,
for Hegel, the good is logically determined by the interior logic of the world, a logical
process that is already completed; and evil, as a mere logical falsehood, like any logical
falsehood is impotent when confronted with logical truth.

© Sobolnikova E.N., Proud D., 2017
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B crarbe uccnenyercs onHa u3 GpyHaaMeHTalbHBIX TIpooiieM (uitocoprn — npodiiema 371a, paccMoT-
PeHUE KOTOPOH BBIXOAMT 3a IpEJeibl STHYECKUX KOHICIUH, mpuodperas MeTaduzndeckoe 3HaYCHUE
B (pustocoduu ITnotuna u I'erenst, 4To NO3BOSIET aTh Oolee KOHCTPYKTUBHOE OIPEIEIEHUE 3714 C TOUKH
3peHHs] OTMEHBI OTBETCTBEHHOCTH 32 CBOM PEIIECHUSI WIH ASHCTBUS WM NPUBEP)KEHHOCTH K HUM. J|aHHBIH
HOJIXOA K UCCIIEA0BAHUIO IIPOOJIEMBI 3/1a MO3BOJISIET YCTAaHOBUTH CBsI3b MEXAy BirsinaMu Ilnoruna Ha 3110,
KakK CJIEZICTBUE BOSHUKHOBEHHUSI KOCHOCTH MaTepUH, HE MOTYILEH MOJTHOCTBIO BOCIIPUHSTH U BOCIIPOM3BECTH
COBEPIIICHCTBO U MOJHOTY 3WA0COB, MOpokaaeMbix biarom EnunbiM; u B3misaamu [erens Ha npobieMy
BO3HHKHOBEHUS 314 KaK OIHOTO M3 JICWCTBYIOIINX MOMEHTOB JTUAIICKTUYECKOrO POTUBOPEUHs, OTOXKIECT-
BJIIEMOT'O C TBOPYECKUM HCTOYHUKOM MHUPOBOTO OBITHSI U Tpoliecca ctaHoBieHus. s [lnoruHa 3510 —
9T0 OechopMeHHass MaTepus, KOTOpas OTHeNeHa OT MHTEIUIEKTa, OHA He OrpaHWYeHa KOHIENTYaIbHBIMH
KaTeropusiMu, Toraa Kak st ['erens, uisi KOTOPOro parrioHalIbHOE SIBJISIETCS ISHCTBUTEIIBHBIM, a JICHCTBU-
TEJIbHOE — PAIIMOHAIBHBIM, 3JI0 BBICTYIAET KaK UPPAlMOHAIBHOE U3BpAIlCHUE BHYTPEHHEH CYITHOCTHOM
paroHanbpHOCTH Mupa. Ho 9TH unen B3anMOCBS3aHbI, TOCKOIBKY 3710 MOYKHO TPAKTOBATh M Kak MeTadu-
3UYECKYIO CYIIHOCTbh, M KAK STUYECKHI BBIOOP CYOBEKTa CBSI3aHHBIM C OTKa30M OT 0053aTeNbCTB, OTPHUILIA-
HHEM OTBETCTBEHHOCTH 33 CBOH AEHCTBUSL; UTO CaMo 110 cebe HppalloHaIbHO U OTHOBPEMEHHO JIOXKHO.
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JIEB TOJZICTOM

N PYCCKAY PEJIMTMUO3HAA dDUNTOCODUA*
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HHCTUTYT 3KYMEHHUECKUX UCCenoBaHni OpuOyprckoro yHUBEpCUTETa
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Ilepesoo ¢ nemeykoeo
A.C. IlpirankoBa

Wucturyt pumocopun PAH
Tonuapnas yn., 12/1, Mockea, Poccus, 109240

Wnen JI.H. Toncroro sBSIIOTCS] OTHUM M3 PEIIAIOMINX KaTaTU3aTOPOB BO3HUKHOBEHUS «HOBOT'O PEJIH-
THO3HOTO CO3HaHUS» M peuruo3Hoi ¢unocopun B Hauane XX Beka B Poccun. MHOTHE peTUTHO3HBIC
¢unocodsl, kotopsle B oTiaHuHe oT JIbBa ToncToro BepuiM B BO3MOXXHOCTb pehopmMupoBaHust Pycckoii npa-
BOCJIaBHOI 1IEPKBY, pa3padaThiBaIl OOCTOATENBHYIO apryMEHTALUIO KaK 3a, TaK U IPOTUB TOJICTOBCKOTO
MOpPAaJIbHOTO y4eHHs. YT ke KacaeTcsi Bephl B BOCKPECEHHE XPUCTa, IOHUMAHUSI HCKYCCTBA, OTHOIIEHHS
K «3TOMY MHUPY», IPOTPECCY U KyJIbType, TO MHOTHE U3 HUX cienoBaiy 3a uaesimu Bi. CosnoBreBa, KOTOPBIi
pesko kputukosai B3rwiasl JILH. Tosncroro. B 1912 r. B nznarensctBe «I1yTh» B CBET BbILIET COOPHUK
«O pemuruu JIbBa Toncroro», NOCBsIICHHbBIH mamsaTi ymepiiero B 1910 r. rpada, KOTopblii T0bKeH ObLT
CITY’KHTb «ET0 K€ BEJNKOH 33/1aue» — «PEIUTHO3HOMY IIPOOYKICHHIO COBPEMEHHOTO OOIIIECTBa» U B TO XKe
BpeMst 6OpOThCA C 320y K IeHUsIMH TOJICTOBCTBa. Criop ¢ penurueit ToncToro Jan HOAXOoAsIee OCHOBAHUE
JUTSL TIPOSKIUH KITIOYEBBIX BOIPOCOB COBPEMEHHOM eMy PYCCKOH (HIocoduu: BO-TIEpPBEIX, B3aUMOOTHO-
LIEHHE MEXy BEpOi M pa3yMOM, BO-BTOPBIX, OTHOLICHNUE MEXIY yXOM U IPUPOIOH, B-TPEThUX, KOH-
(IIMKT MEXIly UHAUBUJIOM U OOLIECTBOM, B-UETBEPTHIX, LIeIb U CMBICI YEJIOBEYECKOr0 TBOPUECTBA U KyJIb-
Typsl. B Buy pasmuunbix untepnperaruii uneit JI.H. Toncroro pycckas penurnossast ¢unocodus nokassl-
Baer ceds He KaKk TOMOTeHHOE eIMHCTBO, HO IEMOHCTPHUPYET MHOTOOOpa3ue JINYHBIX CTPEMIICHHH ee
npezacraButened. OOIUM Ui HUX SIBISETCS TO, YTO BCE OHU BBICOKO OLIGHUBAIOT JIMTEPATYPHBII TPyX
PYCCKOTO MHUCcATeNs ¥ €ro BO3BBIICHHbIE MOPAJIbHbIE IPUTA3aHUS, HO IPH 3TOM OTTPaHHYUBAOTCS OT HETO,
JKeJasi COXpaHUTh BEPHOCTh IIEPKOBHBIM JIOIMaTaM.

Kawuesbie cioBa: JI.H. Toncroii, Bi. ConoBbes, penurnosHas ¢uiocodusi, <kHOBOE PeTUTHO3HOE
CO3HAHHUE», ITHUKA, Pa3yM, HETIPOTHUBIICHHE 3Ty CHIIOH

* TlepeBon K. purtoc. H., HAYIHOTO COTPYAHHUKA CEKTOpa UCTOPUH pycckoi ¢mocoduu MacTuTyTa
¢mnocopun PAH A.C. I{pirankoBa BBITIONHEH ¢ Jr00e3HOro paspemenus Peryner M. [paner no m3za-
umo: Zwahlen R. Russische Religionsphilosophie // George M. et al. (Hg.), Tolstoj als theologischer
Denker und Kirchenkritiker, Gottingen 2014, S. 594—607.
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BEPA U PA3YM

Cepreii BynrakoB gan Tounyoo GopMyiy Hanbosee pacrpoCTpaHEHHON MO3UIIUH,
HarpaBieHHOU nipotuB penurud JI.H. Toncroro: «Pemvrust ToncToro ecte CymecTBeH-
HO PEJIMTUs CaMOIPaBEIHOCTH U CaMOCIIACEHUS Pa3yMOM U Pa3yMHBIM ITIOBEACHUEM»
[3. C. 617]. D10 cyX€HHE OH MOAKPEIUIAET UUTaTo U3 camoro Toscroro: «Xpucroc
YUUT JIFOJEH HE JeaTh NIYNOCTeH. B 37TOM COCTOUT caMblil POCTOM, BCEM JOCTYITHBIN
cmbicn yaenust Xpucrtay [4. C. 279]. Pemurus JIL.H. Toncroro naneka ot jar000i mMeTa-
($U3MKH 1 MUCTHKH XpUCTHAHCKOTO OTKPOBEHHUSI U UMEET JIMIIb OOILYIO 3THKY C XpH-
ctuadctBoM [5. C. 240]. Hukonait bepasieB noguepkusai, uro yuenue o Xpucre-Cra-
curesne Bo3mymaer TosncToro, MOTOMy 4TO OHO CHUMAET C JIOACH OTBETCTBEHHOCTh
3a ux noctynku. He uepes nnyHocTs XpHCTa, HO YEPE3 BBINOJIHEHUE 3aBETOB XpHUCTa
cnacaercs yenosek B penurun Toncroro [1. C. 249—250]. To, 4To ¢ 3TUM yyeHUEM
Toncroii 3amen B Tynuk, ctano odeBuaHbIM A1 C.H. BynrakoBa B mo3HuX pacckaszax
nucatenst — «psiBom» u «Oten; Cepruii», rlie Bce MPOTaroHUCTHI TEPSIOT Bepy B bora
U B BO3MOXKHOCTb BE/ICHUSI MOPAJIbHO NPAaBEIHOMN )KU3HU HA OCHOBAaHUU COOCTBEHHBIX
cun [3. C. 631].

®enop CremyH paccyxkaan O TOJICTOBCKOM OCIEIUIEHUH HapOJHOHN CBATOCTBIO:
BHauasie ToJCTol Mmosaras, 4yTo UCTHHY HY>KHO UCKaTh HE B pa3yMe, a B «BEpE MPOCTOro
Hapona». OJJHaKO BCKOPE MHUCATEIIb, BHOBb PA304apOBABLINCH, OTBEPHYJICS OT HETO, I10-
TOMY 4TO «Hapo/» 0oaTan Bo BpeMs OorocmykeHuid. JI.H. ToncToi He moHsUI, Kak yKa-
3piBacT @.A. CTemyH, 4YTO ayTEHTUYHOCTb HAPOJHOM BEPHI KaK pa3 U COCTOUT B TOM,
YTOOBI OJ1ar0CIOBUTH CBOIO MTOBCETHEBHOCTD 8 Y€pK6lU, a HE B TOM, YTOOBI PAIIIOHAILHO
cienoath autypruu [11. C. 449—452].

Cornacno C.H. bynrakoBy, u3 cBoeil BOOAYIIEBIEHHOCTH «Hapoaom» Toncroit
C/IeTIall JIOXKHBIE BBIBOJBI O TOM, YTO (PU3UUECKUI TPYA MPOCTOTO KPECThSIHUHA €CTh
KJIFOY K UCTHHHOW BEpe — «Kak OYyJTO HE CYIIECTBYET MYXHIKOro aremzmal». D1o
YY€HHE B KQUECTBE PEJIUTUH OBbLIO CIMIIKOM PALMOHATIBHBIM, 8 B KAUECTBE JKU3HEHHOMN
MOJAJEPKKUA B MUPE, HATIPOTUB, CIUILIKOM UppanuoHanbHbiM [4. C. 282, 295]. Bacwiuit
3eHBKOBCKUI Ha3bIBal TOJICTOrO «MUCTUKOM Pa3yMa», y KOTOPOrO HACTOMYMBBIN IIOMCK
CMbICIa ObLT BBI3BaH MUCTHKO-PEJIMIHO3HON OTPEOHOCTHIO, @ UMEHHO MOTPEOHOCTHIO
B MPEOOJICHUN CMEPTH, a He KaKUM Obl TO HU OBLJIO paliMOHAJIBHBIM BOIPOLIAHUEM.
OrTcro/1a BBITEKAIOT MHOTHE IIPOTUBOPEUHS B MBILIUICHUH Ipada, KOTOpOe MOKOMIOCH
Ha SMIMPU3ME U UHIUBHIyaJIU3ME U MPH 3TOM OCIAPUBAJIO KaK MPaBJONOJ00HOCTb
OIIBbITA IPYTUX, TaK U ACHCTBUTEIILHOCTh OTKPOBEHUI U3 MHOM peanbHOCcTH [6. C. 29—33].
Cemen @paHk Takke oTMedal mogo0Hyto oxHoctoponHocTs JI.H. Tonctoro, koTopas,
M0 €ro MHEHUIO, O/IHAKO HE CBUJETEILCTBYET O CIA00OCTH TOJCTOBCKOM MBICIH, KaK
9TO YacTO YTBEP)KIAETCs, HO, HAIIPOTUB, ITOKa3bIBAECT OOJIBIIYIO JIOTHYECKYIO TOCIIE0-
BaTeNbHOCTH MbIieHUs rpada [14. C. 300]. Jle lecToB, KOTOPHIN IO CPABHEHUIO
C YHOMSIHYTBIMU MBICIUTENISIMU aKTUBHO OTCTaWBaJ TOUKY 3PEHUSI O HECOBMECTUMOCTH
BEPHI U pa3yMa, IPUIIET K BBIBO/AY, YTO BhICKa3biBaHue Toictoro «bor ectb 1006po»
UIEHTUYHO BbIcKa3biBaHUIO0 Opunpruxa Hunme «bor MepTs». B monckax 1oCTOWHOTO
JUISL YeJIoBeKa CMBbICTIa JKU3HU JIF000Bb IIsi 000MX He nMena 3HaueHus. Kak Anna Kape-
HMHa, KOTOpasi BOoccTana MpOTUB MpUHIMNIA Ojara, Tak U MBan Wnbud, koTopslil Ben
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«MOpAJIBHO TpaBeIHYIO» XU3Hb, y JI.H. TomcToro xnagHOKpOBHO OTHPABISAIOTCS
Ha CMEpTh, 6€3 TOro, 4ToObI OHU MPEABAPUTEIHHO YCIIEIH OTHICKATh CMBICI KU3HHU.
Kax u MHoOrHE npyrue, mytem aHanusa aumepamyprozo Hacieaus Toncroro JLU. Hle-
CTOB MPHUXOJUT K BBIBOAY, YTO €7Ba JI Ipad MOr OBITh MOJHOCTHIO YOSXKIECH B IPUTOA-
HOCTH cBoell pa3ymHOH Bepsl [16. S. 154, 169—173, 224, 252]. Taxxe u Bnagumup
OpH KOHCTaTUpOBaIL, uT0 HecoBMecTUMOCTh JI.H. ToncToro ¢ ToICTOBCTBOM SIBIISIETCA
oueBuaHou [15. C. 15].

OYX U NMPUPOJA

Boprba mpoTuB MapKCUCTCKOTO MaTepraiu3Ma Obuia 00pbOOii 3a JyXOBHBIC 1ICH-
HocTH. [loAaTOMY /11 MHOTHX pelUTruo3HBIX GHII0CO(POB OCOOCHHO MTPOBOKAITMOHHBIM
siBisIoch To, yTo JI.H. ToscTolt He moXkenan MOMECTUTh TyXOBHO-MOpPaIbHbIE 1IEHHO-
cTu B o0acTh TpaHcueHaeHTHOro. Otciona TosacToi n 0003HaYaNCs KakK «SICHOBHIEI]
wioT» (MepexKoBCKHit), «TyxoBHbIA HUrnwiucT (Unbun), nanreuct (bepnses, 3eHb-
koBckwid) i ¢muokpat (bynrakos). Cormacno H.A. bepnsieBy, rpad ObuT TaHTEUCTOM,
MOTOMY YTO CMeIIMBal B cBoeM yuenuu bora, biaro, MupoByto aymy u npupony.
B moareepxxaeHue storo bepases uutupyetr camoro JI.H. Toscroro: «4enoeueckon
MIPUPOJIE CBOMCTBEHHO JIENIaTh TO, YTO JIyuIie». UToObl MO3HaTh COOCTBEHHYIO HATypY,
T.€. 3aKOH bokHii, JOCTATOYHO CJIE10BaTh TOJIOCY pa3yMa, BCE 3710 JEPKUTCS Ha TOM,
yTO "yesoBek dtoro He AenaeT [1. C. 251—253]. B ornuune ot bepasera B.M. Dk3em-
IUISIPCKUI HE BBICMENBAET TAaHHOE MPUTSI3aHNUE, HO IIOJYEPKUBAET COBIIAICHUE MBICIIEH
JLLH. Tonctoro ¢ yuennem Moanna 3mnaroycra, COriacHo KOTOPOMY 3amoBeid XpHcra
HE JIOJDKHBI YCIIOKHSTH YEIOBEUECKYIO JKU3Hb, HO, HAPOTHUB, IPU3BAaHBI 00JIETYaTh €e,
MMOTOMY YTO OHH SIBJISIIOTCS «ecTecTBeHHBIMIY [14. C. 98—100].

Tax xe, kak 1 H.A. beppses [1. C. 247], noTepro TMYHOCTHOTO U3MEPEHUS B PEIIH-
ruu JI.H. Toncroro kputukyer B.B. 3enbkoBckuit. I1o TonacroMy, kak yka3biBaeT 3eHb-
KOBCKHI1, YeJIOBEK JOJKEH OCBOOOIUTHCS OT CBOEH JIMYHOCTH, YTOOBI UIMETh BO3MOJXK-
HOCTb IIPUHATH Y4aCTUE B BEYHOCTH B KAYECTBE «pa3yMHOro f», mo3Haromero 6aro.
Bonpoc o mmaHOCTHOM BOCKpEIIIeH!H, TaKKUM 00pa3om, Oosbie He ctaButcs [6. C. 54].
B npotusomnonoxuocts 3tomy C.JI. @pank u C.H. Bynrakos xBamum yuenue JI.H. Toin-
CTOTO O JINYHOCTHOM COBEPUIEHCTBOBAHUH, KOTOPOE MPUBOAMIO K «IyXOBHOMY POXKIE-
HUIO JIMYHOCTWY». T0, YTO Ka)/Ibli YeIOBeK CBOOOHO HECET OTBETCTBEHHOCTD 33 CBOIO
YKHU3Hb, ITOJTHOCTBIEO COOTBETCTBYET XPUCTHAHCKOMY YUEHHIO, IO MHEHHIO 3THUX MBICIIH-
teneit [5. C. 237; 13. C. 306]. Ognako JI.H. ToncToi Havam MEHSATh METOJIBI U TSN
JYXOBHOI'O COBEPILEHCTBOBAHMS: XPUCTUAHCKYIO aCKe3y KaK METOJ JOCTHKEHHS Iy-
XOBHOM HE3aBHCHMOCTH OT MpHUpobl rpad npeBparui, kak nojaraer C.H. bynrakos,
B commanbHyto, pusnokparrdeckyto yronuro (1). Cormacao Toncromy, dpuszndeckuit
TPy KPEeCTbSIHMHA JYYIlle BCETO CIIOCOOCTBYET yIOBIETBOPEHUIO BCEX YEIOBEUECKHUX
MOTPEOHOCTEH.

BynrakoB B nepByto ouepesb, Kak npodeccop 3KOHOMHUKH, BO3MYILEH SKOHOMHU-
YeCKOM HaMBHOCTHIO rpada, KOTOPBI HE MOXKET MPEUIOKUTh HUYETO TTOJIE3HOTO /IS
PEIIeHNS aKTyallbHBIX COIMabHBIX mpobiem [4. C. 276, 294—295]. Ina C.H. Bynra-
KOBa JyXOBHas 3a/1a4a 4eJI0BEKa TaK)Ke COCTOUT B TOM, YTOOBI pa3BUBATh TBOPUYECKOE
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OTHOIICHWE K MPHUPOJIC, @ HE UCKITFOYUTEIILHO B YJIOBJIETBOPEHUHU 0a30BBIX MMOTPEOHO-
cteil. OTKa3 OT JYXOBHBIX MOTPEOHOCTEH, KOTOpPbIE HENb3s YAOBIECTBOPUTH MOCPE-
CTBOM MPOCTOTO €AWHEHHUsI C MPUPONIOH, BEAET, cornacHo MBany Mneuny, oT naen
acKe3bl HAMPSMYI0 K CCHTUMEHTaIbHOMY TeoHu3my [7. C. 338—339].

ITo muecnuio B.B. 3enskoBckoro, JI.H. Toicroii Bce-Taku ocTaeTcs HociaeaoBaTe-
JIEM PAIMOHAIBHOTO CIIUPHUTYATTU3Ma, IIOTOMY YTO OTKJIOHSET YyBCTBCHHYIO TEJICCHOCTD
YeIIOBEYECKOro ObITHS M 0003HAYACT XPUCTUAHCKOE TIPEICTABICHUE O «BOCKPECEHUH
IJIOTH» B KAY€CTBE HEBO3MOKHOTO. XPHUCTUAHCTRO K€, HAIPOTUB, PACCMATPUBAET YEIO-
BEKa KaK €JIMHCTBO /yXa, AYIIW U MJIOTH U MPU3HACT «ECJIH XOTUTE, OTHOCUTEIbHYIO
npaBay marepuaiuzMa» [6. C. 54—56]. Taxxe u C.JI. ®paHk npuien K BBIBOAY, YTO
MMMaHeTHasi MUpY Mopalib ToscToro mapagokcaabHbIM 00pPa3oM COBCEM OTPHIIAET MHUP,
co3nanusiii borowm [13. C. 306].

nHauBua N O6LLECTBO

[To muenuto C.JI. @panka, nemapkanuonnas uaus mexay JIL.H. Toncteim u 6011b-
el 4acThl0 PyCCKOW MHTEIUTUTCHLIMHU MPOXOAMT 0 BOIPOCY O TOM, MOXKET JIU BECTH
JMYHOCTHOE COBEPIICHCTBOBAHKE WJIM OOIIECTBEHHAS IESATEIBHOCTD K JIYUIICH KI3HU.
OOMIHOCTB 3TUX ABYX HAIPaBICHUH 3aKJIFOYAETCA B TOM, YTO OHU yTBEPXKIAIOT HECOB-
mectumMocTh ojiHoro ¢ Apyrum [13. C. 306]. Takue mbicnuTenu, kak Opank u bynra-
KOB, MCKaJIM 3/1eCh IPOMEKYTOUHBIX TO3UINI, OHU OCYKJIAJIA STOM3M M aHAPXUIO, TIPU
9TOM 3alMIIas «PEIUIHOo3HbIN nHAMBULYau3M» [13. C. 306], KOTOpbIi, O X MHEHHUIO,
SIBJIIETCS MIPOAYKTUBHBIM /17151 001ecTBeHHoM sxu3Hu. [lo C.H. BynrakoBy, myTs 001ie-
CTBEHHO-JTMYHOCTHOI'O COBEPILEHCTBOBAHMS MPOJIEraeT M0 JIUAaroHalId B CUCTEME KO-
OPJIMHAT MEX/y BePTUKAJILHBIMHU a0COMIOTHBIMU LIEHHOCTAMH bora 1 ropu30HTaIbHBIMU
oTHOcUTeNnbHbIME 1IeHHOCTsIMU Mupa. JI.H. Toncroit ucronkossiaer Haropayio mpo-
IIOBE/Ib B aHAPXO0-a0COIIOTUCTCKOM KJIFOYE, TIOTOMY YTO OH HE JKeJIaeT IPU3HABaTh
HUKaKUX OTHOCHUTENIbHBIX LIEHHOCTEeH. XPUCTUAHCKAs e ITHKA, COIJIaCHO bynrakony,
OTJIMYAETCS TEM, YTO OHA MCIOJB3YyEeT FOPU30HTANIb (MCTOPHIO, OOIIECTBO, rocyaap-
CTBO, IPaBO, SKOHOMHKY) B KaU€CTBE MHCTPYMEHTOB Ul peaiu3aluu Oiara u He OT-
Ka3bIBaeTcs oT Hee paaukaisHo [4. C. 276, 288—290].

EBrennit TpyOernkoit kputrkoBan kak anapxmsm JI.H. Torcroro, Tak u TeokpaTturo
B.C. ConoBbeBa (1moJunHeHUEe rocy1apcTBa LEPKBU) U MPHU3bIBAJI K OTIEJICHUIO LIEPKBU
OT rocyJlapcTBa BO UMsI penuruo3Hoit ceodoasl [12. C. 60, 72]. Tlo npuyuHe TOro, 4to
Tosncroii Hay4nn PyCCKUX MACCUBHO JIOBEPSTHh BIACTH MPHPOJBI M HE OpaTh Ha ceds
JMYHYIO0 OTBETCTBEHHOCTH 3a o0miectBo, H.A. BepsieB 0003Ha4mi ero Kak «aHTHOO-
mectBeHHoro uHauBuayanuctay [1. C. 246] u paxe Kak «3J0ro Ayxa pyccKoil peBo-
mortum» [2. C. 79, 81].

Oco00eHHO OCTPO pearupoBajI MOUTH BCE PEIUTHO3HBIE MBICIUTENN BCIEN 3a
B.C. ConoBbeBbiM Ha B3sTO€ Tpadom u3 HaropHoii mponoseau TpeGoBaHHEe HE MPO-
THUBOCTOATH 311y cuiow. M.A. UnbuH npeapsaBiaser eMy YKop B OecxapakTepHOM
tpycocTH [7. C. 341—342], B.®. DpH roBoput 00 OCBSIIEHHON HIEPKOBBIO 3AIIUTE «Ty-
XOBHBIX cokpoBwuil Bepel» [15. C. 243], B.B. PozanoB HamoMuraeT 00 M3THAHUHU
HNucycom TOproBUEB M3 XpaMa U O CIIOBaX: «HE MUp INPHILET s IPUHECTH, HO MEU»
(Mat 10:34) [9. C. 266, 289].
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[To-BuguiMoMy, TOJICTOBCKOE U3N10KeHne HaropHoi nmponoBeay NpuBEIo K 4yTh JIX
He pedopmaropckomy, yriryoneHHoMy paccmorpenuto EBanrenus. Jlnmn C.JI. @pank
B OTOM CBs3M ykasan Ha To, 4to JI.H. Toncroit packpbul pa3pylmiTenbHyo «hyHaa-
MEHTAJIBHYI0 aKCUOMY» BCEH PAIMKaIbHON MHTEIUIMIEHIIMN — KaK PEJIMTUO3HOM, TaK
U aTEMCTUYECKON — KOTOpasi TOBOPUT O TOM, YTO «II€JIb OCBAILAET cpencTtBoy. [lpu
nomoIiy 3toro ToncToi NPOTUBONOCTABIII ce0sl MAPKCUCTCKOMY COLIMAIN3MY, KOTOPbIH
JKejan T0CTUYb OOIIECTBEHHOI0 MUpa MOCPEACTBOM KiaccoBoil 00prObl. OnHaKO
u JL.H. Toncroit ommbancs, Korjaa moiHOCTBIO OTBEPT HACHIILCTBEHHBIE AeicTBus. Co-
OTBETCTBYIOIIME CIIOBa B EBaHTeNMM KacaroTCsl gnympenHeti MOTUBALIUY, & HE GHEUUHUX
nocTynkoB. IIpaBunpHOE yueHHE O HENPOTHUBIIEHUM 3]1y CHIJION IOJAPAa3yMEBAET, YTO
CpeZCTBa JOJKHBI COOTBETCTBOBATH X LIEJISIM: HEHABUCTh HE MOXET OBITh MPEOI0JIeHa
HEHABHUCTBIO, HO TOJILKO JIFOOOBBIO U KPOTOCTBIO, JTA’KE €CITU TOCIIEAHNE UHOTIa TpeOy-
10T MIPUMEHEHHSI HACHJILCTBEHHBIX CPEICTB (K MPUMEpPY, OCBOOOKACHHUE KEPTBbI U3-T10]T
BiacTu ee Myuurens). OTHAKO JKeNaTeNbHO, YTOOBI OI00HOE MPUMEHEHUE PEaTn30BbI-
BaJIOCh Bce pexe. M mpu 3ToM mMeHHO aHapxucT ToJctoil chopmyarpoBan mydiiee
YCIIOBHUE JUTS OOIIIECTBEHHOTO TIporpecca, kKak mojyaraet C.JI. ®pank [13. C. 301—303].

KVJIbTYPA

[Tockoneky JI.H. ToincToit ocyxaan Bce TO, UTO HEMOCPEICTBEHHO HE CITYKHIIO
JIeJly caMOCOBEPIIEHCTBOBAHMSI, KaK MycToe Jo0onbeITcTBO, M.A. MnbuH Ha3Ban ero
PEJIMTHO3HBIM, SCTETUYECKHM, MTPABOBBIM M MATPHOTHUECKUM HuruimuctoMm [7. C. 332—
336]. Kynbrypa BO BCex €€ acleKTax 4eI0BEYECKOro TBOPUECTBA I PYCCKUX PEIUIH-
O3HBIX MBICIHMTEIICH UMesIa BayKHEelIIee 3HaueHHe. ToICTOBCKuiA arnmodeo3 (hru3nIecKoro
Tpyna, no H.A. BepasieBy, eCTh MOJTHOCTBIO CIIpaBeUTHBAsi KPUTHKA rpada, HarpaBiIeH-
Hast MPOTUB 0e300KHOTO MEIIAHCTBA 3HATHOTO OOIIECTBA, KOTOPast, K COXKAJICHHUIO, BbI-
pormack B 06e3y/IepKHYI0 KPHTHKY JIt000# KynbTypHOH hopmbl [1. C. 245]. C.H. byn-
I'aKOB, SIBHO BIICYATJICHHbIA TPEOOBATEILHBIM K SKOHOMHKE BIIMSHUEM «IIPOTECTAHTCKOIO
JlyXa», yKa3blBaJl HA XPUCTHAHCTBO KaK Ha KOPEHb €BpolercKoi KynbTypsl. OH Mpo-
TUBOIIOCTABUJI B KQUECTBE KYJIbTYPHO-UCTOPUUECKON CHIIBI MMOHATHE «MHUPCKOM acKe3bD»
Makca BeGepa otpunaronieit mup ackese JIbBa Tosncroro. Haropuas nmpomnosens yuuT
HE MaTepUAIIbHOMY YITPOILEHUIO U HEBEXKECTBY, a JTyXOBHOU MPOCTOTE U MyApOCTH. Pyc-
CKHI HAapOJ CTPaTaeT He OT CIOKHOCTH KYJbTYpbI, @ OT MaTepHaIbHOI OeqHOCTH
U HeslocTaTouyHoro oopasosanus. OxHako crouT otaaTh nopkHoe JIL.H. Toncromy, kak
cuutaer C.H. Bynrakos, 3a To, 4T0 OH OMY€BaJI MAaTEPHATUCTUYECKYIO KYJIbTYpYy KOM-
(dopTa 1 cTaJl MOT'YUIECTBEHHBIM MTPOPOKOM «UCTHHHOM, BHICOKON TyXOBHOM KYJIBTY-
peD» [4. C. 276, 292—298]. Taxxe B.J. MiBanoB npu3HaBai 3aciyry rpada B ToM, 4TO
OH PACKpPbLI OTHOCUTEIBHOCTD KYJIbTYPHBIX IEHHOCTEH, KOTOPBIE HEb3s1 a0COIIOTHU3H-
poBaTb. O1HAKO pedb He JTOJDKHA HUITH O TOM, YTOOBI Ha ’TOM OCHOBAHHUH MOJIHOCTHIO
OT HMX OTKAa3aTbhCsl, HO O TOM, YTO UX HEOOXOIMMO paccMaTpHBaTh KaK CUMBOJIbI AGco-
moTa. IkoHa ToMy sIBIISI€TCSl cCaMbIM IpeKkpacHbIM npumepoM [8. C. 272—274].

Pycckue penurno3Hbie MbICIUTENN paccMaTpuBain TOJICTOro B Ka4ecTBe MOTYIIe-
CTBEHHOTO OOIIECTBEHHOIO aBTOPHUTETA, KOTOPBIA B HYXKHOE BPEMsI CTaBUJI IPAaBUIIbHBIC
BONPOCHI, OJTHAKO HE HAIIEN Ha HUX aJeKBaTHBIX 0TBETOB. H.A. Bepases nonaraet, 4ro
«0€e3 TOJICTOBCKOM KPUTHKH U TOJICTOBCKOTO MCKAHUS MbI ObUTH ObI XYK€ U MPOCHYJIHCH
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ob1 mo3xe. bes JI. Toncroro He cTan GBI TaK OCTPO BOMIPOC O KU3HEHHOM, a HE PUTOPU-
yeckoM 3HadeHuu xpuctuancteay [1. C. 262]. C nevansto nurupyer C.JI. @pank pas-
Hero, HegorMaTudeckoro Toscroro u3 pacckasa «Jlrouepn»: «Exxenu ObI TOJIBKO Yeso-
BEK BBIYYMJICSI HE CYJIUTh U HE MBICIUTh PE3KO U IMOJIOKUTEIBHO U HE JITaBaTh OTBETHI
Ha BOIPOCHI, TaHHBIE €MY TOJIbKO Ui TOTO, YTOOBI OHM BEYHO OCTAaBAIUCH BOMPOCA-
mu! (...) U kTO BUIEN Takoe COCTOsSIHUE, B KOTOPOM ObI HE ObLIIO 100pa U 371a BMe-
cte?» [11. C. 24]. Bce pycckue penurro3sabie Graocodsl 0e3 HCKITIOYEHHsI, B KOHSYHOM
cuere, yOeKIEHbI B TOM, UTO Bce «HeocTopokHble cioBay JI.H. Toncroro norepstor
coto cuiy [15. C. 248]. Ins Toncroro cnpasesiuBo To ke, uto i Paycra ['€re: «Ubs
JKU3HB B CTPEMJICHBE BCS MPOIILIA, TOTO CHACTH MbI MOkeM» (2). imeneM Bcero Toro
no0poro, uto cotBopriI ToJcToi, «a mpoctut ero ['ocroapy [6. C. 58].

© Zwahlen R., 2014
© HprrankoB A.C., 2017

NMPUMEYAHUA

(1) Cornacao amepukaHckomy skoHoMucTy ['enpu ['eopry, KOTopbIM ObLT BIOXHOBIIEH poMaH Tos-
croro «BockpeceHney», «(pU3HOKpaTHsD» UCXOAUT U3 TOTO, YTO paboTa Ha 3eMIIe SBIICTCS CANH-
CTBEHHBIM NPOAYKTUBHBIM TPYAOM U MOTOMY 3KOHOMHYECKOE CO3JJAHHE CTOMMOCTH SBJIAETCA
yIa4HBIM TOJIBKO B CEJIbCKOXO03SIICTBEHHOM CEKTOpE.

(2) Kak @emop CremyH, Tak u BsdecnaB BaHOB HUTHPYIOT 3TH CTPOYKH U3 BTOPOU YaCTH
«®Paycray I'ére. Cm. Ctenyn @.A. Penurunosnas tparenus JIsBa Toncroro. C. 470; Banos
B.1. JleB Tonctoit u kyasTypa. C. 563. Ilpu nepeBoae ucnonb3oBal TekcT @. CrenmyHa. —
Ipum. nep.
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Abstract. The Ideas of Leo Tolstoy are one of the key catalyzers for the emergence of the “new
religious consciousness” and religious philosophy at the beginning of the XX century in Russia. Many
religious philosophers who, unlike Leo Tolstoy, believed in the possibility of reforming the Russian Orthodox
Church, developed a detailed arguments both for and against Tolstoy’s moral doctrine. As for faith in Christ
resurrection, art of understanding, attitude to “this world”, progress and culture, many of them followed
the ideas of Vladimir Solovyov, who had sharply criticized the views of Leo Tolstoy. In 1912 the publishing
house called “The Way” released a book “About Leo Tolstoy’s religion”, it was dedicated to the memory
of the deceased Count in 1910, which would serve as “his own great task” — “religious awakening of
modern society” — and at the same time to deal with the errors of Tolstoy. The results of debate with
the Tolstoy’s religion had given a good basis for the projections of the key issues of Russian philosophy:
first, the relationship between faith and reason, and secondly, the relationship between spirit and nature,
and thirdly, the conflict between the individual and society, fourthly, purpose and meaning of human
creativity and culture. In view of the different interpretations of the ideas of Leo Tolstoy Russian religious
philosophy revealed itself not as a homogenous unity, but they demonstrated diversity of personal aspirations
of its members. What they have in common are the appreciation of the literary work of Russian writer
and his lofty moral claims, but at the same time, they separated themself from him, in order to remain faithful
to Church dogmas.

Key words: Leo Tolstoy, V1. Solovyov, religious philosophy, the “new religious consciousness”,
ethics, reason, nonresistance to evil by force
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M3YYEHUE PYCCKOW PEJIUTMO3HON ®dUJI0CODUN
BO ®PUBYPIE
(nocnecnoBue nepeBoaymKka)

A.C. IpirankoB

Wucturyt punocopnn PAH
Tonuapnas yn., 12/1, Mockea, Poccus, 109240

B kpaTkoM IHOCJIECIOBUM K IEPEBOAY CTaTbU COBPEMEHHOH HIBEHIIAPCKOM HCCIIeoBaTeIbHUIIbI
Perynsr M. Lipanen «JleB TomncTolt u pycckast penurnosHas Gprtocodusn B 00IIIX YepTax 0003HaYaeTCs
HCCIIeIOBaTeNbCKas! IEATEBHOCTD 10 M3YYEHHIO HCTOPHU PYCCKOH MBICIH, KOTOPasi OCYIIECTBISIETCS B MH-
CTUTYTE SKYMEHUYECKUX MCCIICIOBAHUN TEOJIOrHYeckoro gakynprera yHuBepcurera Opubypra, I1Beii-
uapus. B 2011 r. Ha 6a3e ¢ppubyprckoro yHuBepcutera Obut OTKphIT MccnenoBarenbekuil eHTp Ceprust
Bynraxosa (amem. Forschungsstelle Sergij Bulgakov), onHo# 13 riaBHBIX 3aiad KOTOPOTO SBISETCS Ie-
PeBOJ, KOMMEHTHPOBAHHE W M3JIaHHE HEMEIKOS3bIYHOTO coOpanus counHenuit C.H. Bynrakosa (Hem.
Werkausgabe von Sergij Bulgakov in deutscher Sprache). Ha nacrosiuii MoMeHT cotpyaaukam LlenTpa
yJIaJoch NOJATOTOBUTD U BBITYCTUTD IIEPBbIE TPH TOMA COOPaHUS COUMHEHUI! OTEYECTBEHHOTO MBICIIUTEILS,
B KOTOpBIE BOIILTH ero pabots! «Punocodust xo3siictay, «IIpupona B ¢pumocopru Bi. ComobeBa» (1 Tom)
" «ABTOOMOTrpaduueckue 3ameTkn» (2 Tom). B Tpetuii Tom, mosBUBIIHIACS B camoM KoHIle 2017 ., Oblia
BKIItoueHa O6ubnuorpadus pador C.H. Bynrakosa, nperenayomas ObTh HanOOJIEE MOITHON U TOYHOU
Ha CeroJHAMHUN AeHb. KpoMe 3Toro, B MpeAnaraéMoM IMOCIECTIOBUN YUTATENb CMOXKET TAKKe O3HAKO-
MHTBCSI ¢ HEKOTOPBIMH JIPYTHMH HAIIPABJICHUSMH HCCIIEIOBATEINBCKON AEATEIBHOCTH MO U3yYESHUIO HC-
TOPUH PYCCKOM MBICIIH, KOTOpasi BeeTcs COTpyIHuKaMu LeHTpa Ceprust bynarakosa i He ©MeeT IPSIMOTO
OTHOILIEHHUS K TBOPUYECTBY U JINUHOCTH OTEYECTBEHHOTO (rIocoda-60rocnosa.

KiroueBble cjI0Ba: HEMEILKOS3bIYHASL peLCIHs pycckoi ¢unocoduu, Gpunocodcekuii nepero,
n3nanue counHennii C.H. Bynrakosa Ha HemenkoM s3bike, MccnenoBatensckuil ieHTp Ceprust Bynrakosa,
¢unocodus B lIseiinapuu

W3yuyenune Haciaenust pycCKMX pelMruo3Hbeix ¢uinocodon B 3ananHoil Esporne,
B [IEPBYIO 0YEPEIb B HEMEIIKOTOBOPSIIMX CTPAaHAX, SBISICTCS OT/ENBHOW, HA HACTOSIIAI
MOMEHT BPEMEHH, K COKAJIIEHUIO, HEJIOCTATOYHO XOpOIIOo pa3paboTaHHON mpobiema-
THKOH. OTEYECTBEHHOMY YMTATEII0 XOPOIIO M3BECTHO MMsI HEMELKOro ciaBucta Jlro-
nonbha Mromepa (1917—2009) — rmy60Koro M OpUTrHHATIBHOTO UCCIIEIOBATENS PyC-
CKOM MBICIIH, KOTOPBIH SIBJISUICSI OJJHAM W3 M3/IaTelIeH IECATUTOMHOTO HEMEIKOS3bIYHOTO
cobpanus counHenuiit B.C. ConoBbeBa (HeMm. Deutsche Gesamtausgabe der Werke von
Wladimir Solowjew). (ITpodeccop Mromep uMen BO3MOKHOCTb HETIOCPEACTBEHHOTO
OOIIEeHHs C TAKUM BUJIHBIM TIPEJICTABUTEIEM OTE€UECTBEHHOM MbIciH, Kak J[.1. Ynxes-
CKHUH, IIOJI HAyYHBIM PYKOBOACTBOM KOTOpOro B 1947 r. JI. Mromep 3aiuTiil CBOXO
dunocodekyro auccepTanuio «IcXaToJornyecKasl KOHIENIMs UCTopun y Bragumupa
ComnosneBay [2. C. 486].) Kpome tpynoB B.C. ConoBbeBa HEMEIKOSI3BITHOMY YHTATEITIO
noctynHo cobpanue counHenuit C.JI. ®dpanka B BocbMu Tomax (Hem. Werke in acht
Béinden), nznanue koroporo Havanocsk B 2000 r. u Obuto 3aBeplieHo cimycTs 13 jet
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B 2013 1. U3marensimu 3TOT0 COOpaHUsi COUNHEHHUI BHICTYTIAIIH 3aMaIHOCBPOIICHCKIE
uccnenosarenu Ilerep Dnen, Jleonun Jlrokc, Hukonac Jlo6kosuy u Ilerep Hlynbig
[[ToagpoOHee 00 ITOM M3/1aHUU U B LIEJIOM O HEMEIKOSA3bIUHOM peleniuy TBOpUYEeCTBa
C.JI. ®panka cMm.: 3, 4, 11, 12]. Heckonbko MeHee u3BecTHa B Poccnu Ta uccnemnoBareib-
cKas paboTta B 00JIaCTH UCTOPUH PYCCKOW PETTMTHO3HOM (uitocoduu, KOTopast BEIEeTCs
B 1mBeitnapckoM ropose @pubypre, Ha 6a3e MHCTUTYTA SIKYMEHUYECKUX MCCIIEIOBAaHNI
Teosioruueckoro gakyisrera @pubyprekoro ynusepcurera, rae B 2011 r. Hagan cBoro
paboty UccnenoBatensckuii nientp Ceprust bynrakosa (Hem. Forschungsstelle Sergij
Bulgakov). O nesrensHocTH 3T0T0 LleHTpa 1 €ro coTpyAHUKOB Jajee u OyIeT CKa3aHo
HeckoabKo cioB [[Togpobree 06 m3yuennn tTBopueckoro Haciueaus C.H. bynrakosa
B IBeitnapuu cm.: 9, 10].

PykoBoaurenem HMccnenoBarensckoro nenrpa C.H. BynrakoBa ¢ MmomeHTa ero oc-
HOBaHUsI TI0 HacTosiiee Bpems siBisiercst Perynma Maprapera [{Banen (Regula M. Zwah-
len), BTOpyt0, 3aBEPIIAIOIIYIO YACTh MEPEBOIA CTATbH KOTOPOM, MOCBSIIEHHOH JIbBY
Toncromy u pycckoil penurno3Hoi puinocoduu, YutaTeab MOXKET HAUTH B 3TOM HO-
mepe (1). Takxe B pabote MccinenoBareabCKoOro HeHTpa NPUHUMAIOT ydacTue mpod.
Bbapbapa Xamnenceben (Barbara Hallensleben) — B1oxHOBUTEB M OpraHA3aToOp CO3/1a-
uust Lentpa — u accuctent Keenns babkosa. OnHoii n3 nmpuoputeTHbIX 3a1a4 Llentpa
SBIIICTCSl U3JIAHUE HEMEIKOSI3bIYHOTO0, KOMMEHTUPOBAHHOTO COOpaHUsl COYMHEHUI
C.H. bynrakoa (nem. Werkausgabe von Sergij Bulgakov in deutscher Sprache), o6bsem
KOTOPOT'0, KaK YKa3bIBalOT M3/1aTelH, Oy/IeT COCTABIIATh MO0 MeHbIIel Mepe 20 TOMOB
[16. S.1]. 2014 r. ObIT 0O3HAMEHOBAH BBIXOIOM IEPBOTO TOMA, BKJIFOUMBIIKM B ceOsl Ta-
Kue paboThl pyccKoro MeicinuTess, kak «Punocodus xo3siictBay u «IIpupona B du-
nocopun Bin. ConosbeBay [14]. IlepeBoa Ha HEMENKHM A3bIK MPOrpaMMHON pabOTHI
C.H. BynrakoBa panHero nepuoja ero TBopuectsa 0wt ocymiecTsieH Karapunoii bpek-
nep (Katharina A. Breckner) u Anuroii [lImoxtep (Anita Schliichter), kommenTapuu
K IepeBoy ObUTH cocTaBiieHbl Peryoit M. [{Banen nmpu momoru cotpyaaukos Llentpa,
BCTYIIUTENIbHAS CTAThsl HAMMCaHa J-p 3KOH. H., COTPYIHUKOM MHCTUTYTa HAyYHOU WH-
(dopmarum 1o OOIIECTBEHHBIM HaykaMm Poccuiickoii akamemun Hayk H.A. MakarieBoi.
Takum o6pa3zoM, BMECTe C MOSBICHHEM 3TOT0 M3JaHUA ObLI pean30BaH 3aMbICEI
camoro C.H. BynrakoBa, KOTOpBII XOTeN yBUAETh CBOIO padoTy «Dunmocodust xo3si-
CTBa» OINMyOJUKOBAHHOW Ha HEMEIIKOM SI3bIKE M JIa)Ke OIPENeHI JJisi Hee KPYyTr BO3-
MOJKHBIX YHTATEJEH: «OCHOBHBIMH YUTATEISIMUA 3TOW KHUTH MOTYT OBITH OOTOCIIOBHI,
¢nI0codbl, TOTUTIKOHOMBI U TIPEICTABUTENIN OCHOBHBIX HANPaBJICHUH COIMATBHON
HAYKH, ¥ JJaKe KOoe-KTo U3 oOpazoBaHHOM myOmmkm» [13. C. 308].

Kpome nepsoro Toma codpanust counnenuit C.H. Bynrakosa B 2014 r. B MioHCTEp-
ckoM m3natenberBe Aschendorff ObuT Takke BBIYIIICH TaK HAa3bIBAEMbIH COMTPOBOJIH-
TenbHbIN TOM (HeM. Begleitband), B koTopbIii BOIUIH HCClIeIOBATEIbCKUE CTATHH,
10 TIPEUMYIIECTBY MOCBAIICHHBIE aHATHU3Y PadoThl «Punocodus xozsiictay. [Tpuun-
HOM TOSIBJIEHHSI 3TOTO COMPOBOMTEIBHOTO TOMA, KaK YKa3bIBAIOT M3JaTenu — Perymna
M. Lianen u bapbapa XamneHcneOeH, — SIBUJIOCH JKETaHHE BBISICHUTH «KaK OTpeart-
pyeT coBpeMeHHasi HEMEIIKOTOBOpSIIIas MyOJrKa, B IEPBYIO OUepe/lb YUCHbIC, KOTOPhIC
npo(eCCHOHATBHO HE 3aHUMAIOTCS MPOOIeMaMH PyCCKOM KyIbTypbl, Ha padoty bynra-
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koBa» [14. S. 116]. B cBsi3u ¢ 3TUM cpeir aBTOPOB 3TOTO TOMa BO3MOXKHO HAWTH MMEHA
HE TOJIBKO (H10c0(OB 1 GOrOCIOBOB, HO TAKXKE U MPOPECCHOHATBHBIX 3KOHOMHUCTOB.

B konne 2017 r. B TOM %e U3/1aTeNIbCTBE MOSIBUJIUCH BTOPOU U TPETHM TOMa HEMEII-
Kos3pIYHOTO M3aHus counHenuit C.H. bynrakoBa, B KoTopbie BOIILIa €ro paboTa «ABTO-
ouorpaduueckue 3ameTkn» (2 ToMm) [15] u ero 6ubmmorpadus (3 Tom) [16]. «ABTOOHO-
rpaduyeckue 3aMeTK» ObUIM NepeBeeHbl Ha HeMelKuid s3Ik Jibkoii Kuperen (Elke
Kirsten) mon pegaxuumeit Perynst M. LBanen. KommenTapun k u3iaHuo ObLIH CAETaHbI
rnaBoii MccnenoBarenbckoro nenTpa. OTIenbHOrO BHUMAHUS 3aCTyKUBAET TPETHI TOM
coOpaHMsi COUMHEHUH, B KOTOPOM ObLIa M3qaHa Oubmuorpadusi MbICIUTENS, COCTaB-
nenHas Perynoit M. [{Banen u Kcenueit babkoBoii, a Takyke ero cxaroe, XpoHOJIOTH-
4Yecku yrnopsaoueHHoe xu3Heonucanue (Hem. Ein tabellarischer Lebenslauf) (2).

B cBoeM mpenucioBur M3MAaTEN OTMEYAOT, YTO MOCPEICTBOM IMyOIHMKaIu Ono-
morpaduu pabot C.H. BynrakoBa oHn xotenu oOpaTuTh BHUMaHUE HcCie10BaTenei
Ha 3TOro «BbIIAOLIErocs MplcauTest XX B., a TAKXKE 00JIer4yuTh OPUEHTUPOBAHUE B €TI0
HeoObsATHOM TBOpuecTBe» [16. S. II]. bubmmorpadus, npeacrapiaeHHas B TPETbEM TOME,
oIMpaeTcs Ha paHee yke Bbixoausime onomorpadpun pador C.H. Bynrakosa [cm. 1, 17],
JONOJHSS ¥ pacupsist ux. B ocHoBy 6ubnuorpaduu ObUT OJIOKEH XPOHOJIOTHYECKUI
MPUHINIL, YTO CBSI3aHO, KAaK YKA3bIBAIOT U3JATEIH, C TEM, YTO «CHHTETUYECKOE MBbIII-
nenue bynrakoBa B cBOeM CO(PHOIIOTHYECKOM M3MEPEHHU JEaeT pa3/IeiieHUue Ii1aB-
HBIX pa0OT MBICIHTENS 10 TEMATHUYECKOMY MPHHIIUITY MPAKTHYECKH HEBO3MOKHBIM)
[16.S.1I].

Kpome HenocpencTBeHHO# paboThl IO H3Y4EHHIO, ITyOIHKALUHN U TOMYJIIPU3ALIUH
¢dunocodckoro u 6orocnockoro Hacneaus C.H. bynrakoBa corpymuuku HMccnemosa-
TENbCKOTO LieHTpa Bo Ppulypre BeIyT TaKKe HayuHbIE U3bICKAHUS U B IPYTHX 00JIaCTIX
HCTOPHH PYCCKOM (puitocopuu v peruruo3Hoi Mpiciu. Tak, TOMUMO MHOTOYHCIICHHBIX
pabot nipod. bapbapsr XanneHcnebeH, CTOABIICH y UCTOKOB IIBEHIIAPCKOTO Oyirako-
BeJICHbs, TOCBsAIIEHHbIX TBOpUecTBY C.H. Bynrakosa, 0OT€4€CTBEHHOMY UUTATENIO H3-
BECTHa ee CTaThs, nocesmeHHas C.JI. @panky [5; Drta craThs Obl1a mepeBogoM Ooee
paHHeW HeMeUKOsA3bIYHON pabdoThl mpod. XamieHcnebeH cM. 18]. B ucciemoBanmsx
Perynst M. LiBanen kpome npobieM OyarakoBCKOro OOrocsioBHs TakXKe paccMaTpuBa-
I0TCSL Pa3IMYHBIE acMeKThl perauruo3Ho-punocodekux uneit H.A. bepasesa [monpoOHee
cm. 7, 8, 19, 20], .M. locroesckoro u JI.H. Toncroro. C HEKOTOPbIMH pe3yIbTaTaMHU
paboThI IO U3YYEHHUIO PYCCKOM MBICIIH, JOCTUTHYTHIMHU HIBEUIIAPCKOM MCCIIeI0BATEb-
HUILIEH, Y PYCCKOS3BIYHOTO YUTATENS €CTh BO3MOXKHOCTh 03HAKOMUTBCS, OOPATHUBIINCH
K TIEpEBOJTy €€ PadOThI, MOCBSIMIEHHOH «JIbBY TorcTOMy M pycCKO# peluruo3Hoi ¢hu-
nocopumn». Cama paboTa ObLIa BHINOJHEHA B PaMKaX OOJIBIIOTO MPOEKTa, BOSHUKIIETO
B yHHMBepcutere bepHa, 1o u3ydeHuro peauruosHo-punocodekoro Hacneaus JLH. Tosn-
croro. Pe3yapTaToM 3TOrO0 mMpoeKkTa cTaja KHHUra, COCTOSINAs U3 BYX YacTei: mepBast
4acTh — TEKCTHI camoro rpaga u3 SIcnoii IlossHbl, BHOBb WM BIIEPBbIE IIEPEBEICHHBIC
Ha HEMEIKUH SI3BIK; BTOpasi 4aCTh — OOTOCIOBCKUE, PHUI0COPCKHE U (DUIIOIOTUIECKUE
WCCIIEIOBaHMS, TIOCBSIICHHBIE PEIUTHO3HON COCTAaBIISAIONIEH B TBOPUYECTBE PYCCKOTO
MMcaTessl U €ro KpUTUKE LepkBH [21].

© prankos A.C., 2017
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Abstract. A brief afterword to the translation of the article “Leo Tolstoy and Russian Religious Phi-
losophy” written by modern Swiss researcher Regula M. Tsvalin presents the current issue investigation
on the history of Russian Thought. This research was carried out at the Institute of Ecumenical Studies
of Theological Faculty of Fribourg University (Switzerland). The Sergij Bulgakov Research Center (German
Forschungsstelle Sergij Bulgakov) was founded on the basis of the University of Friborg in 2011. Transla-
tion, commenting and publication of the German-language S.N. Bulgakov’s collected edition (German
Werkausgabe von Sergij Bulgakov in deutscher Sprache) are main tasks of Sergij Bulgakov Research Center.
Currently, the first three volumes of Russian thinker’s collected edition included “Philosophy of the eco-
nomy”, “Nature in the philosophy of V.1. Solovyov” (1 volume) and “Autobiographical notes” (2 volumes)
have been prepared and published by their members. The third volume, appeared at the end of 2017, includes
a bibliography of S.N. Bulgakov’s works. This biography claims to be the most complete and precise
for today. In addition, the reader will be also able to get acquainted with other research areas developed
at Sergij Bulgakov Research Center covered the history of Russian Thought and have no direct relationship
to the creativity and personality of national philosopher-theologian.
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«MAKAMAT AC-CYDOUNNA>»:
NEPEBOA BCTYNMJIEHUSA UTJABbDI

«0 JOKA3ATEJIbCTBE HEMATEPUAJIbHOCTU AYLWWN»*
HIuxa6 An-Aun Ac-CyxpaBapau

Ilepesoo ¢ apabckoeo
B.H. Ilyrarunoii

AHO «TB-HoBocTtuy»
boposas ya., 3, Mockea, Poccua, 1111020

«Maxamar ac-cy(uiiiiay OTHOCUTCS K MAJIBIM TEOPETUUESCKIM paboTaM OCHOBaTels (uocodru 03a-
penus Illuxaba an-/Iuna ac-CyxpaBapau (ok. 1154—1191 r.). B stom tpyne ac-CyxpaBapau MOKHO
HAWTH MPaKTUYECKHE HACTABICHUS M TEOPETHUYECKHE Pa3MBINUICHUS M OKa3aTenbcTBa. B «Makamar
ac-cyduiiiia» ac-CyxpaBap/y BBIACISCT TSPMHHOJIOTHIO, XapaKTePHYIO UIs HIII0CO(OB, H TEPMHUHOIO-
THI0, UcHob3yeMyto cydusamu. IlepeBon ocymiecTBieH nmo uzfanuto «Makamar ac-cy¢uiiita». M.an-
Maany¢. — Beiipyt. 1993.

KuaroueBsble cioBa: ac-Cyxpasapau, ¢puocodust ozapeHus (XMKMaT all-uIpak), cypusm, uciaamckast
dunocodus

[TamsiTHOE MecTo B ricTopun uciaamckoit ¢punocoduu llnxad ax-Aun ac-Cyxpa-
Bapau an-Maxktyn (ok. 1154 r. — 1191 r.) 3ansn Onaronapsi pa3paboTaHHOMY MM
¢duocopckoMy yUeHHIO, TOTyUMBILIEMY Ha3BaHUE «XHKMaT al-uIIpak» — «MypocTb
o3apenus». Ero guinocodckas cucrema n300uiyeT 31eMEHTaMi MHOTOYHMCIICHHBIX
¢drnocohcKuX yueHH 1 pa3IMYHbIX BEPOBAHUMN, HO TIPEXKIE BCETO OHA MpUMeYaTesibHa
Tem, 4To ac-CyxpaBap/ii COSJMHUII B HEH paHee MPOTHBOCTOsBIINE (hritocoduro u cy-
¢m3m. Ilucemennoe nacnenue ac-CyxpaBapau HacUMTHIBAeT okojo 50 pabot, cpeau
KOTOPBIX TaKUE KPYMHbIE TEOPETUYECKHE TPAKTATBI, KaK «XHUKMa ajl-UIIpaK», «aT-Tai-
BUXAT», «al-MykaBamary, «ain-Malnapua Ba-JI-MyTapaxaT», Majble TEOPETHUECKHUE TPY-
Ibl: «an-AnBax an-Mmanuititay, «Xaitakun aH-Hyp», «Makamar ac-cyduiiiia», «Pucana
¢u naTHKaa an-xykamay, a Tak)ke MUCTUKO-aJJIETOPUYECKUE paccKasbl: «ABa3-H map-
u JIxaOpaun», «an-I'ypoar an-rapouiiiia», «Myanuc an-ymiak», «Jlyrar-u mypany,
«Cadup-u Cumypr». Ac-CyxpaBapau cuuTall, 9YTO MOCPEIACTBOM CBOETO yUEHHUS OH
MOCTUT ¥ BO3POAMI BBICIIYIO HEU3MEHHYIO MYAPOCTb, IPAOTLOM KOTOpoi ObLT I'epmec.
Ota BhICIIasi MyJIPOCTh B IOJIHOW Mepe IMOJIBIACTHA YEJIOBEKY, €CIIM OH 00peTeT Kak
palroHaNbHOE, TaK U UHTYUTUBHOE 3HAHUE.

«Maxkamar ac-cyduiiiiay OTHOCHUTCS K MaJIbIM TEOPETHUECKUM TpyaaMm ac-Cyxpa-
BapJy U NPEJCTABIIAECT HHTEPEC TEM, UTO B HEM MOKHO HaMTH NMPAKTUYECKHE HACTAB-

* PaGora BbInonHeHa npu GuHancoBoi noanepkke PIH®. ITpoekt Ne 16-03-00806.
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JICHUS JJIs BCTYTAIOIIETo Ha MyTh 00OpeTeHHsI MyIPOCTH U TEOPETHUYECKUE PACCYKICHUS
U JI0Ka3aTeIbCTBA, a TAK)KE BBIJCIIEHHBIN CIIOBaph Cy(pHUICKUX TEPMHHOB, KOTOPBII
He MOBTOpsieTcs 00JbIlIe HU B OJJHOM pyroi pabote ac-Cyxpasapau. [lomumo 3Toro
B «Makamar ac-cy¢wuiiiiay ac-CyxpaBapJyl OTJETbHO BBIIEISET TEPMHHBI, UCIIOB3Y-
eMble rocodaMu, 1 TEPMUHBI, XapaKTepHbIE sl Cy(HICKOi uTeparypbl. Tak, HanpH-
Mep, TIPU OTMHMCAHUU TYIIA OH OTMEYAET, YTO (PHI0CO(BI UMEHYIOT €€ pa3yMHOH Tyl
(an-Hadc aH-HaATHIKA), @ CY(UU HA3BIBAIOT CJIOBOM (aj-Kaiuma), cepaueM (an-kaiob),
TaliHOU (ac-cupp), AyXoMm (ap-pyx).

Cpenu uccnenoBateneil MpoCcieKUBAIOTCS PACXOKICHUS B OTHOIIEHUN Ha3BaHUS
nanHoro Tpakrara. Ami-lllaxpa3zypu B nepeune padot ac-CyxpaBapan 0603HadaeT 3Ty
paboty kak «Kutab ¢ur-racaBByd (roapad Omn-xammma)»; K. bpokkensman, JI. Mac-
cunboH, A. KopOen, H. Xaoubu — «Kanuma ar-tacaBByd»; X. Purrep, M. Paiiiian,
. Maanyd ocranaBnuBaroTcs Ha Ha3BaHUU «Makamar ac-cyduiiiia (Ba MaaHa MycTa-
JaxXaTUXHUM)», CChUIAsICh Ha yKa3aHnue ac-CyxpaBapu BO BBEICHHH K 3TOI KHHUTE.

[TpuBeneHHbIl HIKE MepeBos «MakamaT ac-Cyduiiliay: BCTYIUICHHE M TJaBa
«O noKa3arenbCTBE HEMATEPHATLHOCTH YL, — OCYIIECTBICH Ha OCHOBE M3JIaHUS
«Makamar ac-cydwuititay. 'U. an-Ma‘anyd. — betipyT, 1993.

Bo nms ['ocnoga MunoctuBoro u MunocepaHoro.

Bouctuny, [["'ocniomu], Ter — Hapyrommii sxu3an, Tebe, ['ocronun, mokaonenne
U CJIaBOCJIOBUE, MOJIUTBBI U CITy>KeHue, 11 Tebst Onarue nena, ot Tebs [Hucxoaut]| O6ma-
roaatk. Jla OyayT O61arocioBeHHBI aHTeNbl, MPUOIIKeHHBIE K Tebe, MpopoKH, MmocaH-
Heie ToOo# 1 Bce, KTo MOBUHYIOTCS Tebe, u 1a MpUBETCTBYIOTCS U OyayT Giarocio-
BEHHbI MyXaMMaJ U €ro ceMbsl.

Hpyx0a, KoTopasi yTBepAWIaCh MEXKIy HaMH, 00si3ajla MEHs TOMOYb TeOe B CO-
CTaBIICHUHU CJIOB, PACKPBIBAIOIINX MCTUHBI, Pa3bsCHAIONINX CTOSIHKH Cy(ueB, 3Haue-
HUE UCIIOJIb3YEMBIX UMHU CJIOB M TOTO, YTO OHU BKYCHJIM W3 Maapu(da, HayKu cepala,
JTYXOBHBIX c(hep U TOro, YTO HaJl HUMU U [OJT HUMHU.

[TepBbIM MowM 3aBeTOoM TeOe OymeT O6orobos3HEeHHOCTh. He mepecraBail ycrpeM-
asatbess K Hemy u He npekparail ynosats Ha Hero. Ilomuu 3akon [Ero], Bouctuny sto
kHyT ['ocriona, xBana BeeBwimHemy, depes Hero BeneT OH paboB cBoux K Ero Gmaro-
ckioHHOCTH. JIF060€ yTBEepKIIeHUE, HEe 3aCBHUIETEILCTBOBAaHHOE ITuTatamMu n3 Kopana
Y CYHHBI, SIBJISICTCS BBICIIUM HapyIICHUEM U BEPXOM CKBEpHOCIOBHA. TOT, KTO HE TpH-
nepxuBaercst HUTH Kopana, morpy»xaercst Ha JHO Kojlo[ua noxoteid. Pa3Be Tol He 3Ha-
€Illb, YTO MOJOOHO TOMY, KaK CHJIBI COTBOPEHHOTO HE CIIOCOOHBI CO3/aTh TeOs, HE CIIO-
COOHBI OHM U yKa3aTh TeOe myTh UCTUHBL. Ho OH «TOT, KTO Jall KaXI0H BEIU ee CTPOH,
a motoM Bex 1o myTtm» (1). Bonst Ero corBopuna tebs1, a cnmoBo Ero HactaBmiio te0s
Ha 1yTh UCTUHHBINA. [TycTh He 3amyTaeT Te0st pa3HOOOpa3ue BhIpaXKEHUH, U «Korja Oy-
JIET U3BEJICHO TO, YTO B MOTHJIax» (2), ¥ B CyJHBIN JIE€Hb YEJIOBEK IMPEICTaHeT Nepe]
l'ocnionom BceeBbltiHuM, TO, BEPOSTHO, U3 KAXKION THICSYH JEBSITHCOT JIEBIHOCTO JEBSITH
BOCKPECHYT M3 MOTHJI; BBIPQKEHUsI CTYOMIIM UX, OHU — KEPTBBI, [CpaKEHHBIE] MEYOM
3HAKOB, HA HUX UX KPOBb U PaHbl, YIIyCTUIN OHU CMBICII U YTPATUIU OCHOBAHMSI.

HctuHa — 3TO OJHO COJHIIE, KOTOPOE HE YMHOXKAETCS MO KOJUYECTBY €ro Mpo-
sIBJICHUH [B Buje]| co3Be3auid. ['opoa oauH, a myTell MHOTO, U IOPOTH HE JieTku. Bo3-
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JEPKUBAKCS OT MIOXOTEH J10 TeX IOp, ITOKA HE MPUET MECAL] CMEPTU TBOEH, U HACTAHET
TBOM Ipa3AHUK ¢ nosBiieHueM Jlapyromiero Hauano u Bosspamaromero [I'ocriona TBO-
ero]. Momuce ['ociogy TBOeMy u TEMHOW HOYBIO, ¥ TTopa3uT OH TeOs oleTIeHeHuEM
YyBCTB TBOUX, M ycTpammT OH Te0sl MIenoToM AyIIn TBOCH, U moTpedyeTcs Tede Torna
3ammta B CBete cBeToB. OCTaHOBHUCH Nepest BpaTaMu HeOecHbIMH U ckaxu: «O, Cytie-
CTBYIOLLMI BEUHO, TEMHOTA OKPY>KWJIa MEHS, 3MEU CTPACTEe! MPeCIeNyr0T MEHs, CKOp-
MIUOHBI JKU3HU MUPCKOH JKaJIST MEHS, KPOKOAMIIBI MOXOTEN KyCaroT MeHs, Thl OCTaBUII
MEHs cpeau BparoB Moux B uzrianuu. O, MunocepaHeimmii U3 oTIOB MOUX, CIIaCH
u 130aBb MeHs oT rHeBa TBoero. B3biBaro k Tebe, 'ocrioan, CTOHOM TPEIIHUKOB, B3bI-
Baro k Tebe, ['ocrionu, B3moXamMu rpelHUKOB, 30By Tebs1, ['ocnoau, ¢ mpu3bIBOM, TOHY-
IIEro B MOpe MPUPOAbI, THOHYIIETO B IyCThIHE COMHEHHUH. BOT 51, OporenHsIii nepen
nBepbMU TBoero Bennuus.

Xsana Tebe, 'ocionp mupa pasymos, Ter Cesareiimmii 1 CrnaBocnaBreiimmid, ['oc-
MOJb JIyXa U aHIeJloB, J03BOJb MHE BKYCUTh TBOM CBETa, 1aii BO3SMOYXHOCTh IO3HATh
taiiael TBou. ['ocmoib MO, 1 — cOexaBIIUi pald, MyCTh MOPA3UT MEHs 0OJIE3HB TIpe-
TPENICHU.

O, Tor, Kro nponun CBoii cBET B CyIIHOCTH NpeaKoB, KTo mposiBuII AyxaMm cTpaH-
ctBytomux CBoe BEIMKOJIENNE, U CKPBUIMCH cepaia cMoTpsimux B Ero Benuuun. O6-
patu MeHs B 4ucio crpaxaymux no TeGe, 3natommx o TBoeit munoctu, o I'ocrioas
yynec, Biagsika Bcero camoro BeiukosienHoro, TBoper Bce cyiero, Co3aarens ca-
Mocteid, Hucnoceuaroniuii 6raronats 1 [posisiromuii 6y1aro, oOpatu HacC [B 4MCIO |
CIIACEHHBIX, O1aroIapsIMx U BOCXBAISIOIINX, KOTOPBIE COITIaCHBI ¢ TBOMM MOBEIEHUEM
U TeprenuBo nepeHocsT TBou ucnsitanus. Bouctuny Tel JKusoit n CymiecTByromuit
BeuHo, OO0JaIaroNvii BEJIMKUM MOTYIIeCTBOM, Beunbii, Beenpomaromuii 1 Muio-
CEpHBIN.

FNABA O OKA3ATEJIbCTBE HEMATEPUAJIBHOCTU AYLLUU

He ymyckaii cBOO CyIIHOCTb U IIPeHEOperu CBOMMHU OpraHami, (opmamu U dac-
TssMH Tena. TakoBble, Kak pyka, HOTa ¥ UM MOJJOOHBIE, ThI HE MOJKEIIb y3PeTh B Kade-
CTBe mo3HaBaeMoro 0e3 Hux. Cpen HUX Te, KOTOPbIE ThI IO3HACIIIH TOIBKO MO aHAJIOTUH
WJIK 9€pe3 ONPCACIICHUC U BCIIOMHWHACIIb JIMIIb UHOTAA. CYHIHOCTB JK€ TBOJS IIOHATHA
Tebe 6e3 yacreit u popm Tena TBoero. Ecnu Ob1 4TO-TO M3 ATOr0 OBLIO YacThIO TBOSH
CYIIHOCTH, ThI HE CMOT OBl MTO3HATH TBOIO CYIIHOCTh O€3 3TOT0, MOCKOIBbKY HIUYTO HE IO~
3Haercs 0e3 ero yactu. Ho Thl HE OTHOCHIIILCS K TIOJOOHBIM BEIIIaM.

MHaye roBops: Tl HO3HAJ COBEPIICHHOE TEJO, EIUHBIN CMBICI KOTOPOTO IPUIIO-
YKMM KO BCEl MHOYKECTBEHHOCTH Pa3IMYHBIX MO pa3Mepy | MoJioxeHuto Tei. Ecnu 661
ero o0pas-uzaes ObUT B TeJie WM HEKOTOpPbIE ero (JOPMBI 3aKPEIIIIUCh B HEM, TO EMYy
notrpeboBanock ObI 0cO00€ TOJOXKEHUE W pa3Mep, [00yCIOBIeHHbIE]| HEOOXOIMMO-
CTBIO MECTA.

[To-apyromy roBopst: Tl O3HAI A0COIIOTHO €AWHOE, M 3TO TO, YTO B OCHOBE CBOEH
Henenumo. Eciu 61 0HO OBLIO MpeZCcTaBlIeHO B TENle WM UMeTo (hopMy, TO OHO C He-
00XOIMMOCTBIO OBLIIO OBl AETUMBIM IO MPUYMHE JETUMOCTH €r0 MeCTa, M Thl HE I10-
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3HaJ OBl €IMHOE, U3HAYAIBHO Heaenumoe. Ho mocKombKy ThI MO3HAM, TO pa3yMErOIINi
B Tebe CBOOOJIEH OT pa3MepoB U COCTaBHBIX YacTel, puiocod Ha3Ban ero pazyMHOM
nyuioit (aH-Hadc aH-HATBIKA), Cy(hun — TalHOU (ac-cupp), AyXoM (ap-pyx), CIOBOM
(anm-xanuma), cepauem (an-kanb). TonkoBaHue cioBa (an-Kanuma) [COCTOHUT| B TOM,
YTO ATO CYLIECTBYIOIIAsl BHE TeJla M MECTa HeMaTepHaJbHas TO3HAIOIAsl CYIHOCTb,
pacropsKarouasicst TEJIOM.

CroBo (an-kanmma) He cymiecTByeT 10 Tena. Eciu 61 0HO CcymiecTBoBaso 10 Tena,
TO OHO MPEYMHOXKHIIOCHh, HE OTJIMYAsCh, a 3T0 abcypa. OTCYTCTBUE OTIMYMMA, TaAKUX,
Kak JICHCTBUSI, NIEpeKUBaHUS, TIO3HAHUS JI0 BOIIOIIECHHS B TeJe [03HA4YaeT| ONMH BHI.
W, cnepoBarenbHO, 01HA PEATBLHOCTH JIMOO J0JKHA COBIAAATh BO BCEW €€ MHOMKECT-
BEHHOCTH, JI00 T0JHKHA OBITh euHOMN. Ecii 61 0HO [c10BO]| OBLIO OJTHO W YTIPABIISIIO
BCEMHU TeJIaMH, TO Yy Bcex [Ten| Obuta Obl oHa camocTb. M To, 4TO mo3Hao 0HO, ObLIO
W3BECTHO JPYTHM, HO 3TO HE TaK. A ecii ObI OHO pa3JeNIMIOCh U3 OAHOTO, TO OBIIIO OB
TEJIECHBIM, HO Thl y3HaJ HEBO3MOXKHOCTh 3T0ro. B Kopane Ha HemaTepranbHOCTh ClIOBa
ykazbiBaeT [cnemyroniee] Ero n3peuenue: «O Tbl, myma ynokousmasicsi! Bepauch k TBo-
emy ['ocriofy 10BOJIbHO U CHUCKaBLIEH TOBOJILCTBO!» (3).

N cnosa Bceesbrmaero: «Bocxomst anrensl u nyx k Hemy» (4). U cnosa Ero:
«Ha cenanuuie uctunsl y naps morydero» (5). M cinosa Ero: «IlpuBeTcTBue ux B A€Hb,
KOTJla OHHU ero BCTpeTsT ,,Mup!“» (6). U crnosa Ero: «u k Hemy — Bo3Bpamierne» (7).
U cnosa Ero: «k I'ocnomy TBoeMy OyzeT B ToT JeHb npuron» (8). U cnosa Ero: «K I'oc-
MOy TBOEMY B TOT JieHb npuoexwume!» (9). U cnoBa Ero: «mmpubau3uics u CycTu-
csi» (10), 1 MHOTOE APYTrOe MOMUMO FTOTO.

HeBooOpazumo npucyTcTBHE 001a1af0IIero TeECHRIMUA U3MEPEHUSIMH U (hopmaMu
psnom ¢ borom mnu npu Betpeue ¢ Hum. B cyHHe [comepKuTcsi| BbICKa3bIBaHUE TPO-
poka, ma 6marocnoBuT ero bor u npuBeTcTBYeT: «S 0TKa3pIBaCs, Koraa [ ocmoas Mo
KOpMUJI ¥ ouJI MeHs». U cioBa ero Ha cMepTHOM ojipe: «Bricovaitumii pyr».

HekoTopsix 3 cypuilcCKuX MEeHXoB CIIPOCHIIA O Cy(QHH U [OWH U3 HUX | CKa3al:
«Tor, kTo ¢ borom — 6e3 mecta». [xynaiin (11), na cmumyercs Hag HUM ['ocnonb,
KOTJIa €r0 CIPOCHIIN 00 UCTHHE, CKa3all:

«OH nen MHe U3 MOETo cepaia

S men, kak nen OH.

Tam OBLIN MBI, TJIc OHU HE OBLIH.
Onu ObLIH TaM, TI€ He OBLIO HACY.

U cnosa AGy Tanuba Makku (12) B oTHOLIeHuu ero yuurtens Xacana 0. ac-Ca-
muma (13): «BOUCTHHY MECTO OTMEXEBajIoCh OT HETO», U B OTHOIICHUH MPOPOKA,
na OyJeT HaJl HUM MUp: eciu ojestHue Ero ObU10 HaieTo Ha HeM, TO PEKPaIaioch €ro
cymectBoBanue B mecte. Takxe an-Xamnamk (14) B «TaBacun» roBopui 0 MpoOpokKe,
na Oyzaer Hag HUM Mup: «OH OTBpaTUII I1a3a OT rae». HeBo3MokHO, 4TOOBI T€0, €ro
¢dopma u To, 4TO 06TIaJAET MECTOM, OTCTPAHUIIOCH OT MecTa U rae. An-XaulamK ToBo-
pwit: «Mosi CyIIHOCTb CTAHOBUTCS SIBHOM TaMm, Iie HET I7ie». A HEKOTOpPbIE TOBOPHIIU:
«4l rckan CyImHOCTh CBOIO B ABYX MHpax W He Hamem». Y u3peueHne an-Xaminamxka:
«/nsa equnstomiero gocrarouHo cAenats OIHOTO €AMHCTBEHHBIM (Xach an-Baxua udpa-
ny an-Baxun)» (15).
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U ero cnosa o cyuu: «OH euH 10 CYIHOCTH, HE TPUHUMAIOIIUN U HE TIPUHU-
Maemblity. Kaxkmoe Teno, kak u ero ¢popmsl, genumo. Eqnnoe ve nenumo. B Bhicka3bi-
Bannsx AGy Masuma Muoro [roBopurcs] 06 9Tom, 1 ciioBa uX [cydues] o6 3ToM He-
HCUEPIIaeMBbl.

CnoBo (an-kamuma) OTHOCHUTCS K JlyXy CBSITOMY, OCTaJIbHOE CBSI3aHO C TEJIOM.
YenoBek U eMy MOA0OHBIE 00IAJat0T MATHIO SIBHBIMH YYBCTBAaMH, TAKMMH KaK: OCS-
3aHue, BKyc, 00OHSHUE, CIyX U 3p€HHE, — U MATHIO CKPBITHIMH [1yBCTBaMH|, IIEPBOE
13 KOTOPBIX HA3bIBACTCSl OOIIMM YYBCTBOM (QJI-XHCC all-MyIITapaK). ITo — cujla, pac-
MOJIOXKECHHAS! B MEPEHEH 4acTH MO3ra, B KOTOPYIO CTEKAIOTCS MPEICTABICHHUS BCEX
YyBCTBEHHBIX BOCIIpUATHI. OHA MO3HAET UX U MO3HAET MPH MTOMOIIHU HUX.

Bropoe — mpencraBnenue (an-xanan); 3TO — CWiIa, [HaXOAAMIAsACA| B KOHIE
nepBoit nmosioctu Mo3ra. OHa SBJISIETCS. XpaHWIHUILEM BceX 00pa3oB OOIIEro YyBCTBA.
Tperbe — cuia B CpefHEH 4acTH, OHa YIpaBisieT OECCIOBECHBIMU KUBOTHBIMH. OHa
[IO3HAeT B YyBCTBEHHBIX BEILAX CMBICJ, HE BOCIIPUHUMAEMBbIM YyBCTBAMU: MOJ00HO
TOMY, KakK JJIsl OBLbI BOJIK O3HAuaeT OCHOBaHUE /i1 Oercrsa, — M Ha3bIBAaeTCsl BOOOpa-
xeHueM (an-Baxm). [YerBepras] cuina 0000IIaeT U AeTATU3UPYET U HA3bIBACTCS Tpei-
CTaBJISIIOLICH (ay-MyTaxaifiiana) WIu 0 OTHOLICHHUIO K PasyMy — MBICIISIIEH (ay-My-
daxkupa). [Isroe — cuna B 3aHEH MOIOCTH, ITO — HAMATH (AJI-XU3aHA), XPaHWIHILE
JUISL CYXKJIEHUH BOOOpaKEHUSL.

B ’XMBOTHOM [3aKiIroueHa] ABWXKYIIas CHJIa, U CUIJIA, HAMIPABIISAIOMIAs, MO0YXK/a-
IOIIasl K JIBHJKEHHUIO, TIOYMHEHHAs [I03HaHUI0. B HUX nMmeercs Boxeneromas [4acTs|,
HaBJICKAIOIIas MOAJIOCTH, U THEBHAS [COCTABIIAIONIAs |, TONKAOIIAs HA 3710. B )KMBOTHOM
[Takxe] ecTh TOHKOE TEIJIOE TENO, KOTOPOE MPOUCXOAUT U3 COCTABISIONIMX TOHKHX
yacTel, 1 HagaJloM KOTOPOro CIykHUT cepaue. Puinocodsl Ha3bIBaOT €ro JyXoM (ap-
pPYX), OH HECeT B cebe BCE CHJIBI U SIBIISICTCS IIOCPEHUKOM MEXKIY CJIOBOM (aI-Kajuma)
u tenioM. OpraHbl 4eJI0OBeKa yMUPAIOT, B TO BPEMs KaK CJIOBO (&JI-KaJIMMa) MPOA0IIKACT
JIeWCTBOBATh B TeJIE€ B Kau€CTBE IIPErpajibl, 3alpelaroneil 1yxy (ap-pyx) Bo3ieicTBo-
BaTh Ha Hero. M 3To He TOT AyX (ap-pyx), KOTOpbIi oTHOcuTCs K ['ocnioxy Boicouaii-
IIeMy, S IMEIO B BUIy CIIOBO (aJl-Kamma), 0 KoTopoM [ocmons ckazai: «A xoraa S ero
BBEIPOBHSIO M BIyHY oT Moero ayxa» (16), u «u Ero cioBo, koropoe OH Gpocuin
Mapitam, u yx Ero» (17).

© Ilyraruna B.H., 2017

NMPUMEYAHUNA

(1) Kopas, cypa 20:50.
(2) Kopas, cypa 100:9.
(3) Kopas, cypa 89:27.
(4) Kopas, cypa 70:4.
(5) Kopan, cypa 54:55.
(6) Kopan, cypa 33:44.
(7) Kopas, cypa 5:18.
(8) Kopasn, cypa 75:30.
(9) Kopas, cypa 75:12.
(10) Kopam, cypa 53:8.
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(11) AGy-n-Kacum [Ixxynaiin 6. Myxamman (ym. B 910 1.) — pooHa4aIbHHUK OJHOTO U3 IBYX OCHOB-
HBIX TeUeHHH B Cy(hu3me, IMEHYEMOT'0 «y4E€HHEM O TPE3BOCTH» H MOJHOM CAMOKOHTPOJIE.

(12) A6y Tamu6 an-Makku (yMm. B 996 1.) — cyduii, aBTop TpakraTta o cypmme «Iluma cepmern
(Kyt an-xyny0).

(13) Ao0y-n-Xacan Axman 6. Canum (ym. B 967 r.) — nocnenoBatens uaei Caxina ar-Tycrapu,
BO3IJIABJIST OCHOBAHHYIO ero oTiioM — Myxammanom 6. Canumom (ym. B 909 r.) — mikoy
ac-canuMuiiiia.

(14) An-Xycaiin 6. Mancyp an-Xammampk (858—922) — Beiparoniuiics cyuii, OTKPBITO IPOITOBEIO-
BaBIIHIA CBOE YUEHHE — HaMOOJIee U3BECTHOE ero u3peueHne «AHa-1-Xakk» (I — AGcomroTHas
VictrHa) — U Ka3HEHHBIH 3a 3TO; aBTOp TpakraTa «Kurab ar-traBacuny.

(15) B apyrux MCTOYHHMKaX BCTpEUaeTCsl MHasi BEPCHsl IAHHOTO BBICKA3bIBAHMS all-Xaylla/ka: «Xacoh
aJ-BaLKuA ndpaj] an-Baxui Jaxy» — <«UIsl HAXOJUIIEro JOCTaTo4YHO crenarbk OIHOTO elvH-
CTBCHHBIMY.

(16) Kopam, cypa 15:29.

(17) Kopamn, cypa 4:171.
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“MAQAMAT AS-SUFIYYA”:
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Abstract. “Maqamat as-Sufiyya” is a small theoretical works of Shihab ad-Din as-Suhrawardi
(ab. 1154—1191), the founder of the Philosophy of Illumination. It contains practical instructions and theo-
retical reflections and proofs. As-Suhrawardi especially notes terminology used by philosophers and ter-
minology used by sufis in “Magamat as-Sufiyya”.
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CNEUNDUKA NMPOBJIEMbI CYBBEKTA
B PELLENTUBHON 3CTETUKE
U IMTEPATYPHOU AHTPOMOJIOINN B. USEPA

M.B. Mopo3oBa

HanmoHansHbIH UCCIIE0BATENbCKUI YHUBEPCHUTET
«BpiIcIIas 1mKoa SJKOHOMUKI
ya. Macnuyxas, 0. 20, Mockea, Poccus, 101000

BHuMmaHue B HCClieIOBaHUN OOPAIEHO K JMTEpaTypHO#t anTpononoruu B. U3epa, co3manHo# uM
Ha OCHOBE PEIENTHBHOM ICTETHKH. B CTaThI0 BKIFOYEHBI MEPCIIEKTHBA HCTOPHIECKOTO U TEOPETHUECKOTO
(hopmupoBanust Teopun M3epa, a TakxKe aKTyalbHBIH B3IJISI HA HEE, CBSI3aHHBIH C «aHTPOIIOJIOTMYECKUM
TTOBOPOTOMY» I'YMaHHUTAPHOTO 3HaHusl. J[eMoHCcTpupyercs GpuiocodCKuii TOTeHIHAN KOHIemu M3epa, ero
BHUMaHHE K IpoOJieMe OnpeieieHus CYIIHOCTHBIX YepT YelloBeKa. AKIEHTUpyeTcs pobiieMa cyObek-
THUBHOTO OIBITA, KIIFOYEBbIE 0COOEHHOCTH KOTOPOTO MOTYT OBITh BBISIBJICHBI OJIarofapsi UCCIIETOBAHUIO
TpolLiecca YTeHUsI XyI0)KECTBEHHOM JMTepaTyphl. M3ep onpeznenser cBOi MOAXO. K UCCIIEIOBAHUIO JIUTE-
parypsl Kak (yHKIHOHAIBHBIN, pacCMaTpUBasi €¢ KaKk MEAUYM, JJIsi KOTOPOTO XapaKTEpeH BBIMBICEN B KOM-
MYHHKATHBHBIX B3aMOOTHOIICHUSIX MEX]Y TEKCTOM, PEaIbHOCTBIO M YuTaTeneM. UreHue noHuMaercs
KakK OITBIT CMBICJIOBOTO KOHCTPYHPOBAHUS, T.€. OMUEPKHYTa aKTUBHAS POJIb pelunuenTa. B gokyce okasbl-
BarOTCs TpaHc(opManuy cyObeKTUBHOCTH, BOBJICUYECHHOM B YTEHHE C IMOMOIIBI0 BOOOpakeHMs. B mpo-
LIECCE OCMBICIICHUSI JINTEPATYPHOTO TPOM3BE/ICHUS SIBHBIM CTaHOBUTCSI COOCTBEHHOE MPHCYTCTBHE, BBISBIISS
TpaHCIEHICHTATIEHYIO TIO3UIINIO, OJHAKO OHO OKa3bIBAETCS CBSI3aHHBIM C CYLIHOCTHON HEOIPEIEICHHOCTHIO
YEJI0BEKa, TaK KaK OTChUIAET K MOCTOSHHOM M3MEHYMBOCTH CYOBbEKTHBHBIX YCTaHOBOK. JluTepaTypa mccie-
JIyeTCsl KaK METUYM TaKO# aHTPOIOJIOTHUECKON YepThl, KAK COOCTBEHHAsI HEJIOCTIIKUMOCTD CyOhEKTa.

KimoueBble cj10Ba: pelleNTUBHAs ICTETHKA, JIUTEPATypHasl aHTPOIIOJIOT Y], XyA0KECTBEHHAs! JIUTepa-
Typa, BOOOpakeHHE, CyObEKT

Counnenust Bonbdranra Nzepa (1926—2007) paccmaTpuBaroTcsi, Kak MpaBUiIo,
B KOHTEKCTE 3CTETHKH, JUTepaTypoBeeHus, ¢puionorun. Vzep sBiseTcs KIOYeBON
burypoii s pa3BUTHA MOJX0/a PELIENTUBHON 3¢cTeTUKH (1), ero paGoThl HACHILIEHBI
NpUMEpPaMU M3y4eHHs KOHKPETHBIX JMTepaTypHbIX NpOU3BeAeHU. BrpoueM, crout
TOBOPUTH U O (ui10coCKOM NMOTEHIMANIE €Tr0 UCCIIeI0BaHUM, 4TO Haubosiee IBHO Ipo-
SBJIACTCS] B JIMTEPATYPHOIl aHTPOIOJIOTHH, co31aHHON M3epom Ha ocHOBe pa3paboTaH-
HOM 3CTeTHUeCKO Teopuu. B yacTHOCTH, MHTEpEC MpeCTaBiIsAeT KOHLEHIUS TOro, KaK
(GYHKIIMOHUPYET OIBIT CyObEKTa B IPOLECCE YTEHUS XY/T0KECTBEHHOTO IPOU3Be-
JI€HUs, U KaKyl0 POJIb UIPAeT TOT OINBIT IPU ONpEAETICHUN CyOBbEeKTa, YelI0BeKa Kak
TaKOBOTO.

TBopuectBo M3epa onpenesieHo KOHTEKCTOM cTaHOoBJIeHUs B ['epmanun 1960—
1970-X ronoB KOHCTaHIICKOW HIKOJIBI, HCCIIEI0BATEILCKUN [TOXO0/ KOTOPOH IPSAMO OT-
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ChIIAET K peLenTuBHOM sctetuke Pomana MHrapaena (2), a mpoGiiemaTuka LEHTpU-
pyeTcst BOKPYT JIUTEpaTypoOBeIeHHs. PellenTHBHYIO 3CTETUKY MPUHATO pacCMaTPUBATh
B KaYeCTBE CINELUATU3UPOBAHHOIO — MPUMEHUTENIBHO K UCKYCCTBY — MPOIOJIKEHUS
(heHOMEHOIOTUUECKOTO U TePMEHEBTUYECKOro HanpasieHuid mbiciu [1; 2. C. 140—41],
HE Haxo7s, OJTHAKO, CAMOCTOSITEJILHOTO pa3BuTHs (rmocodckux xonuenimii. Ho Bo3-
MOYHO, HE CTOUT HEJOOLIEHUBATh HAIPaBJICHNUE, KOTOPOE MOCiIe OCHOBaHMA B 1966 romy
KoHcTaHIICKOTO YHHBEPCHUTETA «B MOCIEAYIOLIHE BA JECATUIICTUS IPHOOPEIO BCEMHp-
HYIO U3BECTHOCTb, 3aHSB CPEIM HEMEIIKOTO MHTEIUIEKTYAJIbHOTO SKCIIOpPTa B TYMaHUTap-
HBIX HayKax BTOPOE MECTO IMOCIIE TaK Ha3bIBaeMoM ,,ppaHkdypTckoit mKombl» (3) [3].

B nonp3y aucuuniaMHapHON HE3aMKHYTOCTH KoHUenuuu M3epa cBUAETENbCTBYET
ero ydactue B npoekte «[loaTrka u repMeHeBTHKa», OPraHU30BaHHOTO C LETBI0 OCMBIC-
JIMTH TETIOCTHO BaYKHEHIIIME KaTerOpry ryManuTapHoro 3Hanus (4). Kpome toro, xapakrep
npoekTa ObUT 00YCIIOBIIEH MOTPEOHOCTHIO U3YUUTh COBPEMEHHBIE KyIbTYPHbIC TCH/ICHIIHH,
Y B KaQUeCTBE MeIryMa JUIsl UX MpeCTaBlIeHus B (POKyce HaXOMIICs B3IJISA HA COBPE-
MeHHY0 dcteTrdeckyro cutyarmio (die dsthetische Moderne) [4]. CoocHoBatensiMu Tpo-
ekta sisrores Mzep, X.-P. Slyce, X. biiymenOepr, a cpey y9acTHUKOB ObUTH Takue (u-
nocodsr, kak X.-I'. ['agamep, 10. Xabepmac, O. MapkBapa, M. ®@pank, P. Kozemnek.

TepmuHbl «PYHKIMOHUPYET» U «IIPOIIECC» NP onucanuu Teopur M3epa B Havane
CTaThH MOSBJISIIOTCS HECTy4YaiiHO. Bo-nepBbIX, Ha NPOTSHKEHUH BCETO CBOETO TBOPUECTBA
W3zep noguepkuBai, 4yTo pa3BuBaeT QYHKIMOHAIBHBIN MOAX0 K JuTepaType. Hempo-
JTYKTUBHBIM MTPU3HACTCS CTPEMIICHUE TIOHSATH «JTUTEPATypHOE» caMmo Mo ceOe, OHTONIO0-
TMYECKH, IBITASACH OIPENIEIUTh €r0 CTaTyC MO IHIKalIe PealbHOCTH WM B IIPOTUBOIOCTaB-
JeHnu eil. JIureparypy Kak siBICHHE ONpeAeiseT ee (yHKIMOHATBHOCTh, BOBICUYCHHOCTh
B MCTOPUKO-KYJIBTYPHBI M JIUYHBIN OMBIT, YTO JAET IMOBOJ JUIS UCCIETOBAHUS KOM-
MYHHKATHBHBIX B3aUMOOTHOIICHHI MEXIYy TEKCTOM U PealbHOCTBIO, TEKCTOM U YH-
tareneM [5. S. 87—S88].

Bo-BTophIX, paboTa 1Mo MHTEPHPETALUU TEKCTa HE MPUPABHUBAETCS K MOUCKY 3a-
JIOKEHHOTO B HEM CMBICIIA, TOTOMY YTO CMBICJI CYIIIECTBYET BCETJa B KOHTEKCTE MPO-
YTEHHS, aKTyaJIN3ali, 0OYCIOBICHHOH PSAI0OM OCOOCHHOCTEH KaK CaMOro TEKCTa, TaK
U ero BocpusATHs. TEeKCT caM 1o cede ellie He SBISETCS JIMTePaTypHBIM POU3BEICHHEM,
HO CTaHOBUTCS UM Ojarogapst BcTpeue ¢ BOOOpaKeHHEM PELUITUEeHTa, B ITPOLIecce uTe-
Hus [6. C. 201—202]. 3agayeil CTaHOBUTCS U3Yy4YUTh, KAK UIMEHHO MPOUCXOJUT KOH-
ctutynpoBanue cMbicia (Sinnkonstitution) [5. S. 36].

OrtrankuBasich OT IIMPOKOHN TPAKTOBKH JIMTEPATYpPOBETUECKHX MpodiieM, M3ep npu-
XOIUT K (PUIOCOPCKOMY OCMBICIICHHIO OTBITA YTEHHS, Mpesiarasi uCCiaeJ0BaTeIbCKUI
(okyc uTepaTypHOIl aHTPONOJIOTUH. B ee 0CHOBE JIEXKUT BOIIPOC O TOM, OYEMY JIFOIH
B KyJIbTYPHOU CUTYalliH BCETa HYXKIAIOTCS B TAKOM IPEACTABICHUN MHPA C MOMOIIBIO
JUTEpaTyphl, KOTOPOE BKJIOYAET B ceOsl HE TOJIBKO CBOCOOPA3HOE OTpaKEHUE MPHUCYT-
CTBYIOLLETO, HO U BbIMBICEN. Eciu muteparypa cBsizaHa ¢ IPOSIBIICHUEM OIPEIEIEHHBIX
AQHTPOTOJIOTHYECKUX MOTPEOHOCTEH, TO «4TO UMEHHO 3TOT MEJIUYM OTKPBIBAECT HAM
OTHOCHUTEJILHO HAIlIer0 COOCTBEHHOTO YEJIOBEYECKOTO ycTpoicTBa (anthropological
makeup)?» (5) [7. P. 264].

XKenast pazoOpaTbcsi B CyIIHOCTH JIUTEPATYpHOTO OIIbITa, M3ep IeHTpupyeT CBOIO
TEOPHUIO BOKPYT NMPOOIEMbl — BOCXOJIAIEH K apUCTOTENEBCKOM TpaJuluyu — YesloBe-
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YECKHMX CIIOCOOHOCTEH, TaKUX KaK pa3yM, BOOOpaXkeHue, BocrpusTre. TouHee, OH X04eT
W3MEHHTH Ipe/ICTaBJIeHNe 00 NX YETKOM pa3rpaHUYEHHH, UCCIIeIOBaTh X B3aUMOCBS3U
u cmermenus [7. P. 280].

Jlureparyphast anTponosiorusi M3epa okaspiBaeTCs akTyaabHOM MPH MOMBITKE 3a-
($UKCUpPOBaTh «AHTPOIOJOIMYECKHIH MOBOPOT» (6), HEKUI MapaJurManbHbId CIBUT
BO BTOpOIi mojioBrHE XX Beka, TpeOyIomuii 0OpaTHUTh BHUMAHUE HA YENIOBEKa KaK JIei-
CTBYIOILIEE JIMIIO B KYJbTYPHBIX peanusx. CTpeMIIeHuEM Y3aKOHUTb 3Ty TEHIEHLHUIO,
BBIMTH 32 MpeJienbl UCCIeI0BaHUN B CTPYKTYpaJIu3Me U MOCTCTPYKTypaIu3Me, a Tak-
e ceNaTh aKIeHT Ha POJIM JIMTEPAaTypHOTO BbIMBICIA O0YCIIOBJIEHBI POBEIECHHAs
B 1996 rony B KoHcraniickom yHuBepcuteTe KoHpepenims « The Anthropological Turn
in Literary Studies» u mocnengoBaBmuii cOopuuk matepuanos [8. Introduction].

U1 xoTs moBopoT pUKCUpYyeETCs MPexkJIe BCEro B JINTEpaTypoBeaeHUN (7), CTOUT
YUYHUTBIBATh €r0 MIUPOKOE BiausiHUE. Hanpumep, B repMaHCKON akajeMUYeCKON Mpak-
THKE OHO CBSI3aHO C TeM, uTO ¢ 1990-x mooupsuiock M3y4eHUe aHTPOIOJIOTHUYECKOM
TEMaTHKH, OJJHAKO MOJJIEPKKY MOJIydaId KPYIHbIC MEXAUCIUILIMHAPHBIC POEKTHI,
BOBJICKAIOIIE BO B3aUMOJICHCTBHE U TYMAaHUTApHBIE, U COLMOJIOTUUECKHE, U JJAKE €CTe-
cTBeHHbIe Hayku [10].

[Tpo6yiema aHTPOMOIOIMYECKOTO NTOBOPOTA M, B YACTHOCTH, €r0 aKTYaJIbHOCTh
B OTEUECTBEHHBIX PEAINAX HAYYHOI'O 3HAHUS CTajla MPEIMETOM Pa3BEPHYTHIX TUCKYCCUI
Ha crpanuiax xypHana «HJIO». [IpobGnemHoe mosne oOCyKIeHUsT 0003HAYEHO YKETaHH-
€M YCTaHOBUTb OPUEHTHUPHI JUIsl CAMOUJACHTU(PUKAIIMY U JATIbHEHIIIEr0 pa3BUTHUSA Ty-
MaHuTapHOU cepsi (8).

B xone 3THX TUCKyccHil YIOMSIHYTBIN BBIIIE KOHCTAHIICKUN COOPHUK (UTYpHUPYET
KaK MCTOYHUK KOHCTATallMM U OCMBICIICHHSI «aHTPOIOJIOTHYECKOI» TeHaeHmu. [Ipu
sToM X. ['toHTep 3amedaeT, yTo paboThl 3TOro COOPHHUKA HE CTOJBKO OTKPBIBAIOT TEO-
PETHYECKUE MEPCIEeKTHBbI, CKOJIBKO TMpecTaBisieT codoii Habop case studies. [Toatomy,
IIPY BBIACHEHUM OOIIEH HAaBUTALMU AHTPOIOJIOTMYECKOI0 MOBOPOTA, HHTEPEC BbI3bI-
BalOT cKopee paboTsl M3epa, B KOTOPBIX OH YTBEP)KJIACT aHTPOIOJIOTUYECKYIO Iep-
cnektuBy. OIHAKO BO3HHKAET BOIPOC, KaK (QHIOCOPCKUI AUCKYPC MOKHO TPaHCIIHU-
pOBaTh B TUTEPATYPOBEAUECKYIO MPakTuKy [11].

ITo muenuto bopuca Jly6una, MbICIMTENN KOHCTAHIICKON IIKOJIBI U B OCOOEHHOCTH
Wzep «npumMensm Xo/1b1 GHI0COPCKON aHTPOIIOIOTHH K COOCTBEHHO JIUTEPAType». ITO
00yCIJIOBIIEHO MOMBITKOM CBSI3aTh UCCJENYyEMBIE B JTUTEPATYPOBEICHUH KATETOPUU
BOOOpakeHus1, (paHTa3uu ¢ MPOOIEMAaTHKOM YeloBeKa Kak CyllecTBa CBOOOIHOI0, oIpe-
JIETIEHHOTO CBOCIO «HEMPE/I3aHaHHOCThI0, HECAMOTOK/IECTBEHHOCThIO). TaKylo crenu-
($HUKy MO>KHO paccMaTpuBaTh Kak 4acTh MacmTabHoro — ¢ koHna X VIII Beka, oT smoxu
3penoro IpocBerienys 1 poMaHTH3Ma JI0 COBPEMEHHOCTH — PA3BUTHUS UIEU O TOM, YTO
BOOOpaXXEHUE SBJISIETCS BEAYIIUM HNPUHIUIIOM «CaMOOPTraHU3aLUU CyObEKTHBHOCTI,
CBSI3BIBAIOINICTO MHIUBHUYTLHBIN OTBIT C MUPOM KOJUIEKTHBHBIX CMBICTIOB [12. C. 687—
88, 691—92].

ITo muenuto ['ymOpexta, Teoputo M3epa MOKHO OTHECTH K BO30OOHOBJICHUIO aH-
TPOIOJIOTUYECKON Tpaauiuy, co3nanHoi M. KantoM, 1 mpoaoKeHHOM B TOM 4YHCIie
dbenomenonorueit I'yccepist. B pamkax 3Toit Tpaauuy 1einbi0 CTAaHOBUTCS 1aTh OIH-
CaHHE «YEJIOBEUECKOI0», ONPEAeNINTh YHUKAIbHOCTh MPUCYIIEeH CyObeKTUBHOCTH. [Ipu
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3TOM BEJYIIUM SBISIETCS BOIPOC O TOM, CIIOCOOEH JIM YeIOBEK aJeKBaTHO BOCIPHU-
HUMAaTh U OTMIMCHIBATh BHEIIHUN MUp («Bemieil camux 1o cedey) [13; 14].

Onnako B Teopun M3epa mpucyTCTBYeT OPUTHHANBHBIN B3I HA (Hritocodekyro
TPaJUIINIO, TOYHEE — OTHOCHUTEIILHO €€ BKJIaJa B MOCTAHOBKY KOHKPETHBIX MPOOIIEM.
Hamnpumep, on o0beaunsier noaxoas! FOma, Kanra, Burrenmreiitna n Caprpa no npus-
IIUITY TOTO, YTO B HUX MOXKHO YBHJIETh 00OCHOBaHHUE (DYyHKIIOHAILHOCTH BOOOPaKEHHSI.
Tak, s FOma, Kanta u Butrenmrelina BCsiIkoe BOCIIPUSTHE MTPOMCXOAUT He Oe3 yda-
crust BooOpakeHus. He Oymyun romnoit ¢uxcaruedt pakra M, HanpoOTUB, YUCTHIM BbI-
MBICIIOM, BOCHIPHUSTHE TPEOYET CBSA3U TEKYIIETro M YK€ OMOCPEIOBAHHOTO BICUATICHUS
JUISL HETIPEPBIBHOCTH M MICHTUYHOCTH BOCIIPUHIUMAEMOTO OOBEKTa, 4TO U 00ecIieunBa-
etcst BooOpaxenueM. st Captpa BooOpaskeHHne — 3TO UACANUOHHAS ACSITEIHHOCTS,
[0 CYTH yIpaBisieMasi CAMUM CO3HaHHUEM, YTO MPOSBISETCS Jaxe B (JIMILIEHHOM WH-
TEHLIUOHAILHOCTH) CHE. JIeMOHCTpUPYETCs, YTO B Pa3IMYHBIX KOHIETIUIX BOOOpaxKe-
HHUE HE TpeACTaBiIsIeT co00i N30JIMPOBAHHYIO CLIOCOOHOCTh, HO (DYHKIITMOHUPYET B CO-
yeraHuu ¢ 1pyrumi (9). «OueBuHO, 4TO BOOOpaXkaeMoe HEBO3MOXHO pacCMaTpHBaTh
B KauecTBe materia prima, u3 KOTOPOI MPOCTO HYHO HCX0auTh. HampoTus, BooOpaxa-
€MO€ CYILIECTBYET TOJBKO B KOMOMHALIUAX: CO B3MJISAZOM, C CO3HAHUEM, TO €CTh B T€X
(opmax, B KOTOPBIX MBI M OCYILECTBIIsIeM KOHTAKT ¢ Mmupom» (10) [7. C. 273—74].

PaccMoTtpum Teneps, KakuM 00pa3oM OmnpeenseTcs CyObeKT, BOBICUCHHBIN B JIU-
TepaTypHbIi ONbIT Oiaronapst BooOpaxenuro. Ho cHauana npuaercst BBISICHUTD, BO UTO
UMEHHO OH BOBJICYEH.

Jlurepatypa, Ha NIEpBBIi B3I, HE €CTh HAOOP UCTHUHHBIX CY)KACHHUI B TOM IUIaHE,
YTO OHA SIBJISIETCS BBIMBICIIOM, a HE HETIOCPEACTBEHHBIM OMUCAHUEM PEATbHOCTH.
Ho mpaBomMepHo 111 Ha3piBaTh utepatypHoe (fiction) moxuabM? Onpenesnsis OTHOIIEHUS
MEX]y pealIbHOCTBIO U JIUTepaTypoid, M3ep ynorpebisier TepMuH «rmepectynarb» (over-
step). Co3HaHHne 0COOBIM 00pa3oM AyOIHpYyeT peaabHOCTb, YABAUBACT €€ 32 CUET BbI-
MBIIIJIEHHOT0, OJTHAKO B OIPEJICJICHHOM TOYKE JIOXKb U JIMTepaTypa MPUHIMIIHAIBHO pac-
xonatest. JIoKb IMpru3BaHa HEUTO CKPbITh, & JIMTEPaTyPHBIN BHIMBICEN, HAIIPOTHUB, CIIOCO0-
CTBYeT JIy4llleMy OHHMaHHUIO pealbHOCTU. KpoMe Toro, TuTepaTypHbIii BBIMBICEI
COOCTBEHHBIMH CPEICTBAMH BBIPAKCHUS yKa3bIBACT Ha CBOKO mpupoxy [15. P. 940—42].

W3ep cpaBHUBAET MOTEHIIMAT XYA0KECTBEHHOTO MIPOU3BEACHHS C OMIMCAHHBIM
Puképom (B padote «Freud and Philosophy: An Essay on Interpretation») Mexann3mMom
JIBOMHOTO CMBICIIA, ONPEAEISAIONIMM CHOBUIeHHs. JIuTepatypHOoe 00yCIOBIEHO CUMBO-
JIMYECKOH MPUPOJIOH, B HEM MPOSIBIIsIETCs: OaJlaHC MEXK/y COKPBITHEM U MpE/ICTaBICHUEM
OJTHUX CMBICIIOB 32 JIpyTUMH, MAaCKUPOBKOM U packpbiTHeM. OIHAKO B OTJIMYUE OTO CHA
JUTEpaTypa He TWICHSET CyObeKTa, HO BOBJICKACT B CBOOOIHYIO Urpy [15. P. 943—46].

[Tpexne Bcero, mepes YMTaTeNIeM CTOUT 3a7a4a OCMBICJICHHO CBSI3aTh BCE MPE/-
JIOKEHUs!, PparMeHTHl TEKCTa B €MHOE OCMBICICHHOE ITOBECTBOBAaHME, HAJEINSAS €ro
«JIeICTBUTEIILHOCTBIO». B 0CHOBY cBoell Teopuu M3ep knaner 3aumcrBoBanHoe y MH-
rapaeHa nonsatue npodenos (11), HamuUKMe KOTOPBIX MPUTIIAIIAECT PELUITUEHTA K CO-
TBOPYECTBY, CBOOOJHOMY BbIOOpY Cpe MOTEHLMAIBHBIX CTPATETUi UX 3allOJHEHUS.
[NocnenoBarensHast akTyanu3anyst MPOU3BEICHNS] OCHOBAHA HA MPOIIECCaX aHTHLIUIAIT
U PETPOCIEKINH, TIOTOMY YTO TEKCT MTO3HAETCS BO BPEMEHHOM MOCIEI0BATEILHOCTH
[6. C.207—10].
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BaxHo nmoHMMaTh, YTO MpOLECC YTEHUS HE SBJISAETCS IIPOCTO HAJIOKEHUEM COO-
CTBEHHBbIX yOexxneHuil. «Ilo mepe Toro, kak MaeT BIpabOTKa MOCIEeI0BAaTEIbHOCTH TEK-
CTa, MbI IOCTOSIHHO OOHApy’>KUBAaeM, YTO Hallel HHTEPIPETALUH ,,yTPOKAIOT Ipyrue
BO3MOJKHBIE MHTEPIPETAIMHU, YTO BEAET K BOSHUKHOBEHHIO HOBBIX 00J1acTell Heompe-
JIEICHHOCTH (XOTsI MBI MOXEM UM He OoT]aBaTh ceOe B 3ToM oTuera). Hanpumep, uto-
rja Mo Mepe YTeHUs poMaHa Mbl IOHUMAeM, YTO MEPCOHAXH, COOBITHS U (OH Iepe-
MEHWIN 3HAUCHHE; Ha CaMOM JIeJIe B 3TOT MOMEHT MBI SICHEE OCO3HAEM BO3MOXKHOCTH
MHBIX UHTepHpeTauui. ...Tak Kak ypOBHH MHTEpIPETAINH, IEPEX0/Ibl MEXIY HUMH, HO-
WCKHM pPaBHOBECHS BEJIET YUTATENb, YUTATENb KE U COOOIIAET TEKCTY TO INHAMUYECKOE
’KHM3HEenono0ue, KOTopoe, B CBOIO 0UEPelb, II03BOJISIET €My YCBOUTD UYXKOI OIBIT Kak
gacTh coOcTBeHHOU ku3HU» [6. C. 217]. Ilpouecc ureHust cBsizaH ¢ (POpMUPOBAHHUEM
WIIIO3UH ¥ UX ONPOBEP)KEHUEM, COOCTBEHHBIE MJICH OCTAIOTCS B MPOLLIOM, a IIPOU3-
BE/IEHHE CTAHOBUTCSI COOBITHEM, «HACTOSIIMM», HOBBIM ONBITOM. « T€KCT M YuTaTenb
OoJibIlle HE MMPOTUBOCTOAT APYT IPYTy Kak OOBEKT U CYyOBEKT, HO JIMHUS JIJIEHHs 1IpO-
XOJMT Telephb BHYTPU caMmoro uuraress» [6. C. 223].

W3ep cBA3BIBACT JIUTEPATyPHBIH BEIMBICEN CO CIIOCOOHOCTHIO K PACHIMPEHUIO Ye-
JIOBEUECKOT0 3a Mpezeisl ce0st. OIMUUTENbHOM YepToi ABISIETCS. He BOCIIPOU3BEICHHE
JEUCTBUTEILHOCTH WM €€ MCKAXKEHUE, HO CTPEMJICHHE K HEeIOCTYIIHOMY, TOMY, 4TO
BBIXOJIUT 3a IPAHULIbI BOCIIPUATHUS U N03HaHUS. Tak, HEKOTOPbIE MOAYChI EPEKUBAHUS
U TIPE/ICTaBJICHHs] peajIbHBI AJIs HAC, OTHAKO MbI HE 3HaeM, HE MOXKEM OIPEIEIUTh UX
C TOYHOCTBIO, XOTS IIOCTOSTHHO IbITaeMcsl 00J1eub B (BBIMBIIUIEHHYIO) (hopMy. SApkumu
IpUMepaMu SIBJISIOTCSI MOYCBI JTFOOBH M CAMOMJIEHTUYHOCTH. MBI n300peraem ux 00-
pasbl U OOBACHEHUsI, HO BCE XK€ HE MOJydaeM MCUEPIIBIBAIOIIETO OMUCAHUS WM OIIpe-
nenenus [7. P. 281—83; 15. P. 950—51].

Kak 0bU10 MOKa3aHO, B XyJJ0’KECTBEHHOM IPOM3BEIEHUH J€MOHCTPUPYETCS I10-
JBI)KHOCTb CyOBEKTHUBHBIX YCTAHOBOK. MBI HE TOJIBKO MOZEIUPYEM U IPHIAEM JIEHCT-
BUTEJIBHOCTh KAKMM-JINOO MHUpPaM, 3TO OCYLIECTBIIACTCA U C HAMH, TaK KaK IPUBbIYHBIC
YCTaHOBKH OIIbITA CYOBEKTa MPeoOpa3yroTcs.

OnHako MPUYMHON U YCIOBUEM ATOH HMOABMKHOCTH SBJISETCS TO, UTO CYOBEKT
B INIyOMHHOM M YCTOHYHMBOM CMBbICIIE HUKOI/1a cO00H He oOianaeT. UeaoBeKk MOXKET
710 OECKOHEYHOCTH M300peTaTh — TaK KaK He 3HaeT HaBepHsKa — (OpPMbI CBOEH HJICH-
THUYHOCTH, HO HEJb3sI HACHTU(UIMPOBATH TBOPUECKOE HAYAIO C IPOIYKTaMU TBOpYE-
cTBa. B mpouecce uTeHus, BOBICYEHHS B JIUTEPATYPHBII BEIMBICEN BOSHUKAET IapaJioK-
cajJbHasl CUTyalus, B KOTOPOH TaHHOCTh CyOBbEKTa peain3yeTcsl KaKk ero MOCTOsSHHAs
HeJIOCTIKMMOCTh. [IpucyTcTBue cyObexTa 000paunBaeTcsi €ro OTCyTCTBHEM U HAa000-
pot [15. P. 948—49].

HWrak, pa3BuBas Ha OCHOBE PELENTHBHON 3CTETUKU JIUTEPATYPHYIO aHTPOIIOJIOTHIO,
W3ep uccienyer nutepaTypy Kak YHUKaJIbHBIA MEIUYM KyJIbTypHONH KOMMYHHKAIUH,
KOTOPOMY COITyTCTBYeT oco0ast Mogu(UKalis co3HaHus. B Hell peanusyercst npuHIHU-
nH1ajbHas YyepTa cyObeKTa — COOCTBEHHAs! HEMOCTHXKUMOCTb, KOTOPYIO XYI0)KECTBEH-
HBII BBIMBICEIT TIPEBpAIaeT B MpoIlecCyalibHYI0 (OpMy OCTyIa K caMmoMy cebe.

Teopuro M3epa MOkHO Mpo6IEMaTH3UPOBATh HA MPEAMET AUAJIOTa CO MHOTUMHU
¢bunocopckuMy HampaBJICHUSIMU. MOXHO TIOCTaBUTh BOIIPOC O COOTHOLIEHUH C HAIpaB-
nenueM (uocodckoit antpomnosnorud. Tema cBOOOAHOTO BBIOOpA U MOJECIUPOBAHUS
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YEJIOBEKOM CaMoro ceds MEepeKIMKACTCsl ¢ KOHCTAaHTaMM SK3UCTEHIMAIBHON (HII0CO-
¢uu. OcoOblif MHTEpeC MPECTaBIIACT BIUSIHUE (PEHOMEHOIOTUUECKOI0 U TeépMEHEBTH-
YECKOr0 HapaBICHUH, YTO MOXKET MOCIYKHUTh IEPCHEKTUBOM AJIs JalbHEUIINX HC-
CIIeIOBaHUM.

(1

2)

)

“4)

)
(6)
(7

®)
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NMPUMEYAHUNA

He cTonT oTOXIeCTBIATH B 00IIEM C TaK HA3bIBACMBIM HampasiicHHeM «reader-response theory/
criticismy», 0 KOTOPOM OOBIYHO TOBOPSAT KaK 00 SCTETHUKE BO3ICHCTBUS (UATATEIECKOTO OTKIIHKA)
B OIMPOKOM CMBICJIE, TIOJIpa3yMeBasi MHOXKECTBO KOHIIETINI BTOPO MOOBHUHBI XX BEKa,
U BKJIIOYAsi, HAIPHMEP, MOIIIHOE ¥ Pa3sHOCTOPOHHEE JIUTEPaTypOBEIUECKOE TEUCHHUE CPEeI aMe-
pukaHckux uccinenoBareneii (St. Fish, D. Bleich, N. Holland etc.). ®uri, Hanpumep, ocriapuBa
nosurmio M3epa [Fish S. Why No One’s Afraid of Wolfgang Iser. Review of the Act of Reading
by Wolfgang Iser // Diacritics. 1981. Ne 11. p. 2—13].

[Ingarden R. The Literary Work of Art (1931); The Cognition of the Literary Work of Art (1937);
Sketches on the Philosophy of Literature (1947); (Polish/German). B mepeBone Ha pyccKuii:
Wurapnen P. Mccnenosanus no acretuke. Mocksa: M31aTebCTBO HHOCTPAaHHOW JIMTEPATYPHI.
1962. C. 21—202]

CrouT OroBOPHUTHCS O KOHTEKCTe BhickasbiBaHus (I'ymOpexTa): peus muia o X.-P. fycce kak
CaMOM YHTAEMOM aBTOPE B PaMKaxX PELETITUBHOM TEOPHH JINTEPaTypHBIX nccienoBanuii. Hapas-
He ¢ M3epoM OH sIBIIsIETCSI HACHHBIM BIOXHOBUTEJIEM KOHCTAHIICKOHM IIKOJBI, I KOTOPOH €ro
pabota «lcropust IUTEpaTyphl Kak IPOBOKALMS JINTEPATYPOBEACHUSD CINTACTCS POTPaMMHOMN
[Literaturgeschichte als Provokation der Literaturwissenschaft. Konstanz, 1967. B nepeBone
Ha pycckuid: Mictopus iMTeparypbl Kak MpoBOKalus JintepaTypoBeneHus / Hooe nuteparypHoe
obo3penue. 1995. Ne 12. C. 34—384]. K cioBy o dunocodckoM KoHTEKCTe, [ 'yMOpexT, pacckasbl-
Basi O TEPMAHCKOHM akaJleMHIECKOH cpesie BTOPOH MOJIOBHHBI XX BEKa, MPOIHCHIBAET CBOIO
MHTEJUIEKTYJIbHYI0 T€HEaJIOTHIO B (JOpMe BIIMSHMS JPYT Ha JIPYyra M HETIOCPECTBEHHO Ha HETO
Takux ¢unocodon kak X.-I'. I'agamep, M. Xaiigerrep, D. I'yceepms, X.-P. flycc, a Uzepa yro-
MHUHAaEeT KaK KOJIJIETY M CONEpHUKA mocieaHero [3].

MeXAnCUMIUTMHAPHBIN UCCIIEI0BATENIbCKUI MTPOEKT, ()YHKIIMOHUPOBABIINN HA 0a3¢ HECKOJIBKHX
YHHBEpPCUTETOB B ['epMaHiu U 00BEIMHUBIINI NPEUMYIIECTBEHHO HEMEIKUX y4YEHBIX-TYMaHH-
TapueB. B pesynbraTe psga ceMHHApOB, MpoBeAeHHBIX ¢ 1963 mo 1994 romel, ObIM M3TAHEL
17 rematnaecknx cOOpHUKOB (1964—1998 rT.), B Ka)I0M U3 KOTOPHIX B IIEHTPE BHIMAaHUS
HAaXOJWINCh aKTyaJIbHBIE POOJIEMBI TYMaHUTAPHOTO 3HAHUS, OAWH MM HECKOJIBKO KOHIICITOB,
Hanpumep: «Vmutanmst n wuto3ns», «bosblle He MpeKpacHoe UCKYCCTBO: OrpaHiYHble (heHo-
MEHBI ACTETUUECKOT0», « TeKCT U ero ucronb3oBaHuey, «Komuueckoey, «IneHTHUHOCTBY etc.
Counnenust V3epa HaricaHbl Ha HEMEIIKOM M Ha aHIIMICKOM sI3bIKaX, YTOUHSIOINE TEPMUHEI
B CTaTh€ MPHUBEICHBI HA A3bIKE OPUTHHATIA.

He cnenyer myTatb ¢ opopmuBmumcs B 1910—1930-¢ roasl HampaBieHHEM QHIOCOPCKON
aHTPOTIONIOTHH, KIF0UeBEIMH (hurypamu kotopoit 66t M. Hlenep, X. [TecHep, A. T'emen.

C apyroii croponsl, K. Bynd, Hanpumep, onucsiBaet Habmoaasiumiics B ['epMaHun HHTEpEC
K aHTPOIIOJIOTHH, TIPEAIOJIAralonii BHUMaHHE K KOHKPETHKE CYOBEKTUBHOIO OIBITA, YTO
B 1980—1990-¢ roap! onpeneniio YKIOH UCTOPHUECKUX HAYK: Pa3BUBAIOTCS TaKHUe JUCIUILIU-
HBI, KaK HCTOPHS TIOBCEAHEBHOCTH, TeHCPHBIEC M (PEMUHUCTUYECKIE NCCIIEAOBAHNUS, UCTOPHS
MeHTanbHOCTH ¥ T.1. [9. C. 59—60].

JInst KpaTKOH CTIPaBKH MOXKHO TTOCMOTPETh OZTHY M3 CTaTeH, 0000MIAIONMX MaTepHalbl IUCKYC-
cun [Cwm., Hanpumep: Bpeitnnarep. KaprorpadupoBanue MUKpo 1 MakpoM3MEHEHHil B COBpe-
MeHHOH cnaBucTuke: [lojemMuka BOKPYT «aHTPOIOJIOIMYECKOro noBopora» B «HoBom nutepa-
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TypHOM 0003perum» // HIIO, 2015, Ne 122. Pexxum moctyma: http://www.nlobooks.ru/node/3759],
HO CTOMT YYHTBIBATh, YTO IMOYTH BCE CTAThH, B TOM YHCJIC 0O30PHBIE, HOCAT MOJEMHYCCKHN
XapakTep.

(9) U3zep HacramBaeT, HECMOTPS Ha MPOAYKTUBHYIO 3HAYMMOCTD HEKOTOPBIX ITOJIXOZ0B, YTO BOOOpa-
’KEHHEe UMEHHO Onaroziapsi IPUHLIMITHAIBLHON (YHKIHOHAIEHOCTH HE TIOIACTCs TIPSIMOMY JIUC-
KyPCHBHOMY OITPEIEIICHUIO.

(10) Haercs B mepeBone (raBa u3 kuuru «Prospecting: From Reader Response to Literary Anthro-
pology» (Baltimore; London, 1989)) mo u3x.: M3ep B. K anTpomonorun xymoxecTBeHHON JTUTE-
parypsl // HoBoe mureparypHoe obo3penue. 2008. Ne 94. Pexxum noctyma: http://www.polit.ru/
article/2009/02/27/izer/# _ednl4.

(11) Mecra HeomnpeAeneHHOCTH B Pa3HBIX CIIOSX — 3BYYaHHE, 00Pa3bl, CMBICIBI etC. — HHTEHIIHO-
HaJIbHO MOCTHIaEMOT0 JINTEPATYPHOTO MIPOU3BEICHNSI.
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OF SUBJECT IN RECEPTIVE AESTHETICS
AND LITERARY ANTHROPOLOGY OF W. ISER
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Abstract. The paper attempts to investigate literary anthropology of W. Iser, created by him on the
basis of receptive aesthetics. It is included a perspective of the historical and theoretical formation of Iser’s
theory, as well as an actual point of view, related to the “anthropological turn” of humanities. There is an
intention to demonstrate the philosophical value of Iser’s conception. It is emphasized the problem of sub-
jective experience, the key features of which can be revealed through the study of the process of reading
fiction. Iser defines his approach to the study of literature as functional, considering fiction as a medium
in communication between text, reality and the reader. The focus of attention is on the transformations
of subjectivity, involved through imagination in reading. Human presence, linked with a transcendental
position, becomes apparent in the process of reading; however, it turns out to be connected with the es-
sential uncertainty, the constant variability of subjective attitudes. Literature is explored as a medium of such
an anthropological feature as human’s own inaccessibility for her|himself.
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HECOKPbITOCTb Y MPUPOOA TBOPEHUSL.
K CBSAI3U TEXHUKU U NPUPOObI
B dU1O0CODPUU M. XAUOEITEPA

A.C. Hukyanna

Cankt-IlerepOyprckuii ToCyJapCTBECHHBIA YHUBEPCUTET
Menoeneesckas nunus, 0. 5, Cankm-Ilemepbype, Poccus, 199034

B cratbe paccMaTpuBaroTCs BaxkHbIC MOHATHS Qritocopuu M. Xaligerrepa — «IpOU3BEICHUE
1 «TBOPEHHE» — B Ka4eCTBE PA3IIMIHBIX CIIOCOOOB B3aMMOOTHOILICHHS OBITHS U YelloBeKa. BrlsBisieTcst yko-
PCHEHHOCTh JIEATENFHOCTH TBOPEHHUS B «HEMETa(hU3MYECKI» MOHUMAeMOW MPUPOJIe — T.€. B TOJBIKHOM
XapakTepe OBbITHS, IPUHLIUIHATIEHO OTIMYHOTO OT MOHMMAaHUs OBITHS B KayecTBe >ipoca. Ecinu npupona
TTOHUMAETCS KaK «ObITHE BOOOIIE», KAK UCTOYHHUK TBOPYECTBA U BCAKOM CBA3H (M CBSA3YEMOCTH), TO «TEX-
HUYECKOE» U3MEPEHHE CaMO CTAaHOBUTCS YaCThIO IIPUPOIAHOTO JIBUXKEHUS] — OTKPBIBAETCS MEPCIEKTHBA
HOBOT'O IOHUMAaHHS TEXHUKH B €€ IMHCTBE C II033HUEH U MBIIIJICHUEM.

KiroueBble cJjioBa: HCTHHA 6LITI/IH, TBOPCHUE, TBOPYCCTBO, TCXHUKA, TPUPOJA, IIPOU3BEACHUC

«MponsBepeHne» n «TBOpeHue»

B pannuit nepuos cBoero TBopuectBa M. Xaiijerrep 4acTo TOBOPUT O «IIPOU3BE-
JIEHU» U «IIPOU3BEIECHHOCTI» Kak 00 0COOOM THUIE «OCTABIECHHSD CYIIETO, KOTOPBIN
XapakTepeH Juid MeTadU3MUECKON MBICIH U KOTOPBIM MOBJIEK 32 COO0M onpenesneHHbIN
XapakTep OTHOIIEHHS YeJIOBeKa C caMUM cOo00i U ¢ UCTOPHEH, KOTOPBI B KOHEYHOM
UTOre IpUBEI K TOpaKecTBY HurmiamsMma. [lox «mocrasienuem» Xaiinerrep HOHUMAET
0COOBI XapaKkTep CONPUHAUIKHOCTH (OTHOILICHHS) OBITUS U YEJIOBEKA B SIUHSIILEM
u obocobmnstomeM ux coositur (Ereignis). DTOT XapakTep CONPHHAICKHOCTH 3a/1a-
€T TOT THII KOHKPETHBIX CBSI3€H Ha yPOBHE CYIIET0, KOTOPBIE MPEe0OIaialoT B Ty WU
HHYIO 3I0XY.

Ha stom stame Xaiinerrep 4eTko He OTACNSET ACSTENFHOCT IPOM3BEACHUS OT Jes-
TeNIBHOCTH TBOpeHus. Tak, Mbl unTaeM y Hero: «To, 4To JenaeT mpou3BOACTBO, COTBOPE-
HHE U COTBOPEHHYIO YTBaph BO3MOXKHOU (COTBOPSEMOM, IPOU3BOIMMOI) — 3TO OMSATh
)K€ BHUJ] TOTO, YTO KaK COTBOPSEMOE JIOJDKHO CTAHOBUTHLCS M ObITHY [1, 141]. OnHako
MO3/IHEE OH HAYMHAET PA3BOAUTH JEATEIBHOCT TBOPYECTBA M MPOM3BOJICTBA, U 3TO pa3-
rpaHUYeHHUe, KaK Mbl TIOKQ)KEM Jlajiee, CBA3aHO C MOMCKOM M3HAYAJIbHOTO CMBICIIA Tpeye-
CKOro HOHATHA (pUoIC. Metadopa «Ipou3BeeHUsD CBSI3bIBACTCS UM MPEUMYILECTBEHHO
¢ MeTapU3NUECKON TpaAULIUel — MPOU3BEJCHHE CTAHOBUTCS TOH (hopMoii, KoTOopast
orpesersieT co00il BCIO 3amaHy o GHIoco(uIo M KyJIbTYpPY, BKITFOYask €ro COOCTBEHHYO
MbICITb. « TBOpEHHIO» ke OTBOAMTCA 0co00e, BHEMETa(hU3MUECKOe MECTO B 00JIaCTH
ucKyccTBa. M TBOpeHHe, M MCKYCCTBO MEPETOIKOBBIBAIOTCS MBICIHUTENIEM B CBETE «HE-
COKPBITOCTHY» — UCTHUHBI OBITHSI. Xaimerrep yreepkaaet (cM. [2]), 9To0 IMEHHO UCKYC-
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CTBO — KaK XYJ0’)KECTBEHHOE TBOPUECTBO — OKAa3bIBAETCS MECTOM SIBJICHHSI UICTHHBI
OBbITHS, HECOKPBITOCTH. [Ipr 3TOM OHO HE MPOCTO BBISBIISIET 3TY UCTUHY KaK JAHHOCTb —
B XyJI0’)KECTBEHHOM TBOPEHHHU MCTHHA COBEPILACTCS, OHO MOABIKHO B ce0€, TOCKOIBbKY
HECOKPBITOCTh KaK TaKOBas MPEJCTABISET cOO0M HE TOIYI0 OTKPBITOCTh, HO HEMPEKpa-
HIAIONIMACS cnop NBYX (PyHIaMEHTaIbHBIX Ha4ajl BHYTPH CaMOi UCTHUHBI OBITHS, KO-
TOpBIE HEMELIKHI MBICITUTENb Ha3bIBACT «3eMJICH» M «MUPOM». 3eMJIsl — 3TO HAYalIo
CKpBIBAIOIIIE-HEPOHUIIAEMOE, HE MO3BOJISIOIIEE HECOKPHITOCTH YTPAaTUTh CBOM acleKT
COKPBITOCTH, TAWHBI; MU K€ — HAYaJI0 PACKPBIBAOIIE-ICHOE, TTO3BOJISIONIEE CYIIIEMY
TaK WM UHAYE SBIATHCS.

B otnmume ot uzgenus (IOpOKAaeMOro B JAEATENIBHOCTU MPOU3BEACHUS), IS KO-
TOPOTO XapaKTepHa M3rOTOBJICHHOCTh, TBOPEHHUE XapaKTEPU3YETCsl COTBOPEHHOCTBIO.
OTH J1Ba MOAyCa «TIOCTABJICHHUS» CYIIEro MPUHIMITHAILHO PA3TUYHBIL: TOTOBOE U3/IEIINE
3amvikaemcsi B CBOeH ()yHKUIMOHAIBHOCTH, CYILIECTBYSI B KQUECTBE «IIOJIPYYHON» U «Ha-
JIMYHOI» BEIllM, €€ OTHOLIEHUS C MPOYUMHU BEIIAMU OTPAaHUYECHbI U3HAYAIBHBIM «IIO0-
CTaBISIOMIMM» OTHOILICHHWEM, TOTOBBIC BEIM HE BBIXOJAT 32 MPEEIIbl CYIIET0 U YXKe
NpeA3aJaHHON CYITHOCTH.

B 10 ke BpeMsi CO3JaHHOCTh XYA0KECTBEHHOTO TBOPEHHS HE OTCHIJIAET HU K €Tr0
(YHKIMOHATBHOCTH (MOJPYYHOCTH), HU K CIIOCOOY €ro JaHHOCTU B KaueCTBE BELIU
(HaMMYHOCTH); OHA KaK Pa3 U COCTOUT B CBEPILICHNUH UCTHHBI OBITHS — U CBEPIIACTCS
OHa HE CTOJIBKO XYI0KHUKOM, CKOJIBKO CaMHUM OBbITHEM 4epe3 XyAOoKHHKa. B xone pac-
KPBITUSI UCTUHBI OBITHS CO3UAACTCS HEKOTOPBIA MHUP, CAMOPACKPBITHE KOTOPOTO Orpa-
HUYMBACTCS MPOTUBOCTOSILECH MUPY CHIION CKpbIBarolIe «3emin». Bocxons k ObIThii-
HOMY «CIIOpY Hayad» — 3eMJIM U MUpa — TBOPEHUE HE €CTh BHIBEJICHHE HA CBET,
«TIPOSIBIICHHE) YETO-TO CYIIECTBYIOLIETO (BeIb CIIOp KaK pa3 U BEIETCs O OBITUH CYILETO,
0 TOM, YTO €CTh CyIIlee KaK TakoBoe!), Kak Obl Co3/IaHne «00pa3ay, KOTPAKECHUSD» YKE
HanmmyHOro Mupa. OHO HE €CTh MoJpakaHHe YeEMY-JIMO0 U3 CYIIETO, HO B HEM 3TO CyIIee
B 11eJIOM (Kak ObITHE) BIIEPBHIC U 32aHOBO OTKPBIBAETCS B30PY CMOTPSIIIETO.

TBopeHue sBIsIeTCS HE apTe(haKTOM CETOMHSIIHETO, YIISIIIET0 MM Oy IyIIero
Mupa, Ho coovimuem (Ereignis, mOHUMaeMbIM Kak OCOOJICHHE, CAMOIIOPOKICHHUE:
o cmeicie Ereignis cm. y B.B. bubuxuna [2]), B KOTOPOM 3TOT MHp CBEpIIAETCS, CTa-
HOBHUTCA caMuM co0oif. [TomuepkuBasi cCOOBITUIHBIN XapaKkTep TBOpEHHUs, Xaiijerrep
MULIET, YTO «CO3[JaHHOCTh [TBOpEHHUsI| <...> cO3/1aBajlach B CaMOM CO3JIaBaHum» [3]
HMMEHHO 3THM TBOPEHHUE M OTIMYAETCS OT peMecieHHoro m3nenus. «Co3nanue co3aaH-
HOCTH» — 3TO BBIpaXKEHHUE IOTUEPKUBACT UCXOAHYIO CBOOOLY, O€30CHOBHOCTH TBOpPE-
HUSI, KOTOpasi U YTBEPXKIAET €ro OBITHHHO-UCTHHHOCTHBIM XapaKTep, ero, ¢ OHOM CTO-
POHBI, BHECYOBEKTUBHOCTh (HEOOYCIIOBIEHHOCTh BOJIEH CyObekTa) U BHEOOBEKTUBHOCTD
(HEe3aBUCUMOCTH OT BHEIIHEN AJis1 CyOBbeKTa, (PAaKTHUECKONH MPUUMHHOCTH).

WHpIMU cTOBaMU, B TBOPEHHUH TPOSBISIETCS. HE TOJIBKO «TO, UTO €CTh» B PACKPHI-
Ba€MOM MHpE, HO M1 — B KauecTBe ()OHA, KOHTPAIYHKTA, TIPOTUBOCTOSIIETO HAaYaIa —
TO, YETO B 3TOM MUPE Hem.

KoHnkpeTHbIit MUpP, KOTOPBIN pacKpbIBAeTCsl U COBEPIIACTCS B TBOPEHUU, B TOT
e CaMBbIii MHT MPOOJIEMATU3UPYETCS, JINIIACTCS YCTOHUMBOCTU. TBOpEHHE HE TPOCTO
«BBOJUTY» YEJIOBEKA B TOT WJIM UHOM MHp, KaK €ciu Obl OH ObUT HEIPOTUBOPEUNBOM

SCIENTIFIC REPORTS 117



Huxymunaa A.C. Becmuux PY/[H. Cepua: ®UJTIOCODHUA. 2018. T.22. Ne 1. C. 116—124

1 0003pUMOI HATMYHOM JaHHOCTBIO, HO TIOMEIIAET €r0 B CAMO CYIIECTBO pa3auiusl,
Pa3INYCHUA U CIiopa MEXKAY MUPOM U TEM, UTO CKPBIBACT, YTAUBACT €I0. B TBOPCHUUA
MBI HaXOJIUM HE SIBJICHUE (M3 HEOBITHS) HEBUIAHHON MPEKIE EeTOCTHOCTH MUPa,
HO JIBIJKEHHE, IPEoOpa30BaHKUEe CaMOi HECOKPBITOCTH, UCTHUHBI ObITHS, B (hOpMe Tmapa-
JIOKCAIBbHOM pacKpbIBaromie npodinemaruzayn Mupa. CyIiecTBo HECOKPHITOCTH — B €€
HEWcUepIriacMoil HOBHU3HE, TUIOJIOTBOPHOW M HEBBIBOJMMOHN M3 BPEMEHHOCTH, HEOOycC-
JIOBICHHOW BpeMeHeM. [103ToMy B TBOPEHMH Ha CBET BBIXOJIUT KaK pa3 HOBU3HA, UHA-
KOBOCTb 3HAaKOMOT'O CYIIETO, «d B ATOH OTKPBITOCTH BCE SIBJISICTCSI HOBBIM, HEOOBIU-
HBIM» [3]. DTa HOBU3HA U HEOOBIYHOCTH HE MPOTHBOCTOUT — KaK IUIOJ] CyOBEKTUBHOM
(haHTa3UM — PEeaITLHOCTH BEITHOTO MUPA; HAIIPOTUB, COTJIACHO Xaierrepy, Mepa ObITHs
(peasibHOCTH), JTa ¥ CaMOii BEIIIHOCTH, 33/1aeTCsl KaK pa3 TaKHUM «HAOPOCKOM HECOKPBI-
TOCTH CYLIETO», KOTOPBIN HaxoAuT cebe MecTo BHYTpH TBOpeHus. [loatomy «Bce, 4To
OBLIO MPEXJIE, ONPOBEPraeTCsl TBOPEHUEM B CBOMX IMPUTI3AHUSIX HA UCKITIOUYUTEIBHYIO
IEUCTBUTEIBLHOCTEY [3].

BriBIICE, TTPOIITIOE — 3TO UMEHHO TOT MOJYC BPEMEHH, KOTOPBI OTBETCTBEHEH
co BpeMeH [lnaToHa u ApucTtoTrens 3a mpeAcTaBleHHue 00 YCTOMYMBOCTU CYIIHOCTH
Benu. Xauaerrep, Kak U3BECTHO, JICTAET MPEANOYTUTEILHBIM MOYCOM BpEeMeHHU Oy-
nyluiee — OBITHE CYIIETO OMpEACIeTCsS HE B HAIIPABICHUH JAHHOCTH (KaK yxke ObLIO),
a B HANpaBJICHUN BO3MOKHOCTHU (KaK MOKET OBITh).

OTcroa SICHO, YTO PA3IMYMe MEXIy U3TOTOBJICHHOCTBIO M CO3JJAHHOCTBIO COCTO-
UT B TOM, YTO M3TOTOBJIEHHOCTh MPUHAIJICKUT KOHKPETHOMY MHPY, 3aMKHYTa B HEM
Y HE BBIXOJUT 3a €ro npeeisl. I3roToBiaeHHas Bellb MOJTHOCTHIO «BHYTPUMHUpPHaY. Tak,
corimacHo Xauaerrepy, MUp €BpONENCKOTO YEJIOBEKa C aHTUYHBIX BPEMEH ITPEUMYIIIE-
CTBEHHO OTpaHMYEH TAKMM OTHOILIEHHEM OBITHS M YEJIOBEKa, B KOTOPOM OBITHE Tpe/I-
CTaeT B BUe uoeu (vtidoca). Iromy cnocodctBoBaiia hmnocodust [lnarona, B kKoTopoit
OBbITHE KaK pa3 U CTaJIO0 MBICIHUTHCS Kak idea, «BUI 4ero-To, B KAYECTBE YEro HEUTO JaeT
cebs u nmemaer» [4, 116]. Uaes crana onmaoToM YCTOWYUBOCTH M €IMHCTBA CYIIETO.
Bery, cOOTBETCTBEHHO, CTATM BBIPAXKAaTh 3TY OCHOBHYIO HAIPABICHHOCTh META(H3UKH,
MIpeJCTaBasi B KAUeCTBE «IPOMU3BENICHHBIX)» — HE MPOCTO CO3/IaHHBIX 110 HEKOTOPOMY
00pa3ily, HO U OTUYXKJICHHBIX OT MMPOM3BOASAIICTO UX Ha4aja, HaXOSAIIUXCS HAIPOTHB
Hero: «VICTUHHO cy1iee — B TaKOM CIIy4ae — €CTh BCEr/ia TO, YTO HAIIPOTUB, CTOSIINI
B BUIy Bum» [4, 125]. IlosToMy Beuwm «metadu3ndeckoro Mupa» B MbICIH Xaiierrepa
M3HAYaJIbHO — KaK MMPOU3BEACHHBIE (M MMOCKOJIbKY OBITHE MOHUMAETCS KaK UIes) —
CTOSIT B 0COOOM OTHOILIEHHUHU K YEJIOBEKY: MPOM3BOAALINN CyOBEKT OTIENCH OT MPOH3-
BOJIMIMOTO MM TIPEIIMETA, U IAKE €CITH OH «IPOU3BOIUT CaM Ce0s1», 3TO HUKAK HE MEHSET
CaMOT0 UCXOTHOTO OTHOIICHUS, a MOITOMY TaKOe MPOU3BE/ICHHE «CaMOro ce0sh» mpe-
MoJlaraeT BHyTpY CyOBhEKTa KapAMHAIBHBIA PacKoII, 0cOO0yI0 (hopMy caMOOTIyKICHHUS.
C npyro# CTOpOHBI, Xy/I0’)KECTBEHHOE TBOPEHUE — U TBOPEHHE BOOOIIE — YCTPAHSET
9TOT OTYYKIAFOIIHIA 3230D, PENSTUBH3UPYET pasiinyKe, MPEBPAIas €ro B CTAHOBSILEECS
pa3nMYeHNe; OHO HETIOCPEICTBEHHO COMPHKACACTCSl C HCTOYHHKOM OBITHS, C H3HAYAIb-
HOU O€30CHOBHOW CBOOOION HECOKPHITOCTH, KOTOPYIO B TIO3THUN TIEPHO TBOPUSCTBA
Xaiierrep HAUMHAET TECHO CBS3BIBATh C «M3HAYAIBHBIMY (HEMETa(pH3HMUECKIM) Ipe-
YECKHM MOHUMAHUEM QUGCIG, KITPUPOIBIY.
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TeBopeHue u ¢icic

OO0 5TOM NOHITHH OH TIOAPOOHO TOBOPHUT B M3BECTHOM padote («O cymiecTBe u Imo-
HATHA PUGIC»), T UM pacCMaTpUBaeTCs PUGIC B MBICIIA APUCTOTENSI — B €T0 TPaK-
tate «Dusnkay. Xaierrep yka3pIBaeT, 4To 3TO MOHATHE YIOTPEOIIsIeTcs ApUCTOTENIEM
B JBYX CMBICJIaX: a IMEHHO, UGIC €CTh KaK OTJCNbHBIN poJ OBITUS (3TOMY CMBICITY
COOTBETCTBYET COBPEMEHHOE IPEICTABICHHE O «IIPUPOE» B OTINYME OT UCTOPUH, TyXa
WIH KYJIBTYpBI), TAK H CaMO OBITHE KaK Maxkogoe (3TOMY CMBICITY COOTBETCTBYET 3Ha-
YEHHE CIIOBA IIPHPOJIa» B CIIOBOCOYETAHUH IIPHPOJIA YESIIOBEKAY ).

ApHCTOTEIH IPOTUBOTIOCTABIISIET (PVUOLG (B KaUueCTBE poja OBITHS) APYroi pox ObI-
THSI — TEXVY], KUCKYCCTBO» B HIMPOKOM CMBICIIE 3TOTO cjioBa. [loHnmManue ¢pUoig Kak
OBITHSI B 1IEJIOM SIBJSIETCSI, COTJIacHO Xakzerrepy, 0ojiee n3Ha4aibHbIM. XOTSI OHO U OT-
paXkaeTcsi B apECTOTEIEBCKOM IMPEJICTABICHHH O (UGLS KaK POJIE CYIIETro, HO BCE JKE
yTPauMBaET 4YaCTh CBOETO OOraTCTBa M MOTHOTHI.

OcHOBHasl yepTa MPUPOIBI B 000MX CMBICIIAaX CIIOBA (B Y3KOM M IIHPOKOM) — €€
XapaKTep MOJBIKHOCTH, KOTOpasi COSTUHSET B ceOe IBIKCHUE C TIOKOEM, U SIBIISETCH,
TaKUM 00pa3oM, CaMOIOIBMXKHOCTBIO. DVGIG — 3TO Hadallo (apxd) TaKOW MOJBUXKHO-
CTH M B TO ke Bpems popma ee popma (popen). CMbICT OHITHS LOPY| Xaiaerrep
TaKKe BO3BOAUT K noodgudicHocmu. OH TIEPEBOAUT 3TO TPEYECKOE CIIOBO KAK «IIPEICTaB-
JIEHHE B BU/I»: «...lOPQY| HE €CTh HEKOe Ha MaTepPHH HAJMUYECTBYIOIIEE, CyIee CBOM-
CTBO, HO OHa €CTh HEKUH CIIO0CO0 OBITHS: BO-BTOPBIX, ITPEICTABICHUE B BUJI [€CTh | KaK
MOJIBIKHOCTD, KIVNOLG, @ 3TOT ,,MOMEHT"* HAYHCTO OTCYTCTBYET B TIOHSITHH (OPMBED [5].
[Ipupona xak ObITHE B LIEJIOM, KaK CAMONOABHKHOCTB, OTJIMYAIOIIAs ObITHE, €CTh «CO-
KpbIBatollee packpbiBanue» [S]. Takum ske 00pa3om moHUMaercsi XanunerrepoM u UCTH-
Ha OBITHS, Yepe3 MeTaopy «PacKpBITHS»: TTOITOMY B M3HAYAIILHOM, «JI0MeTadu3nie-
CKOM» CMBICJIE TIPUPOJIA, HCTUHA, OBITHE U COOBITHE MPAKTUYCCKU HEOMAUYUMbL IPYT
OT Apyra.

Bepnemcs cHOBa K mpoOiieMe TBOpeHus. Xy/10KECTBEHHOE TBOPEHHE Xaiiierrep
MMOHMMAEeT KaK CBEPIICHHE UCTHHBI ObITHA. Eciu ke uMeTh B BUy €ro BO3BpalICHUE
K M3HAYJIBHOMY CMBICITY (PUGIC, TO TBOPEHHE IEePECTaeT IPOTUBOMIOCTABIISITECS He MOJlb-
KO W3TOTOBJICHHBIM BellaM (ITOCJIETHIE B 3TOM CiTydae OyAyT JIUIIb Cenn()UIecKuM,
00YCJIOBJICHHBIM «IIOCTABOM» KaK COOTHOIICHHEM OBITHS U YEJIOBEKa, MCKAKECHUEM
HCKOHHO-TIPUPOHOTO), HO U MIPUPOJIE B Y3KOM CMBICIIE CJIOBa — TOM 00JacTh ObITHS,
KOTOpasi TpaauIMoHHO B HoBoe Bpemst orpeiensieTcst 4epe3 COOTHECEHHE C KYIBTYPOH.
JIrobas Gopma sBIEHHUs, CBEPIICHUS UCTUHBI OBITHS TOTJ]a CTAHOBUTCS «IIPUPOIHOI
B IIUPOKOM, 110 Xaljerrepy, H3Ha4aIbHOM CMBICTIC CJIOBA — B CMBICIIC OBITHS BOOOIIIE
KaK CaMOIIO/IBHYKHOTO, CaMOCO3UAAloNIero (Ho He mpomsBoasaniero!) Hayana. TBopue-
CTBO YeJIOBEKa TepsieT MPUBUIICTHPOBAHHOE TTOJIOKEHHE, IIEPECTaeT 10 CBOCH CyTH OT-
JIMYATHCS OT OMOJOTUYECKUX (T.€. MPUPOAHBIX B Y3KOM CMBICJIE) POLIECCOB M BOOOIIIE
0T OMOJIOTMYECKOTO U KOCMHUYECKOTO 0oOpazoBanusi popm. OgHAKO TEM CaMbIM TBOP-
YECTBO YENIOBEKa HE «HU3BOJHUTCS JI0 OMOJIOTUUECKOTO (B Y3KO-HAYYHOM CMBICIIE) MPO-
1iecca; ¥ OMOJIOTMYECKHUIT ITPoLIecC He «BO3BBIIIACTCS 10 JyXOBHOTO AENAHMs, CKOpee,
U CYIIHOCTh OMOJIOTMYECKOTO, M CYITHOCTh KYJIBTYPHO-TEXHUYECKOT0 OOpeTaroT O0IMit
WCTOK ¥ HAYaJlo BO 8ceoduyeli «pupozien, B mpupoje Obrtust. [Ipu 3ToM, KOHEYHO, Yero-
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BEUECKOE TBOPYECTBO MEPECTAET CBOJUTHLCS TAKXKE U K TEYVT, IOCKOJBbKY B CBETE M3HA-
YaJIbHOT'O CMBICJIA CJI0BA «IIPUPOAA» CaMO pasiuyue MPUPOIbl U UCKYCCTBA UCUE3AET.

CTOoUT OTMETUTBH, YTO CONMKEHHE MTPUPOJIBI U UCKYCCTBA XaPAKTEPHO HE TOJIBKO
s Xaiaerrepa. Mx TecHo cOnmxkaeT Mexay coboil kak pa3 [linaToH, Kk KoTopoMmy
y Xaiaerrepa HaX0QuTCA HEMAJO MPETeH3UM.

A.®. Jloces, roBopst 00 uckyccrse y [lnaTona, nuier, 4To mMpupoia U UCKyCCTBO
y HOCIIETHETO B OIPE/ICICHHOM CMBICIIE OKa3bIBAOTCS TOXKIECTBEHHBI, OIHAKO IIPH 3TOM
«...XyZ0XECTBEHHOE TBOPYECTBO POBHO HMYEM HE OTJIMYAETCS OT TBOPYECTBA MaTe-
PHAIbHBIX BELEeH U JTI00BIX KU3HEHHBIX LIeHHOCTeH. [1oaToMy eciau Mbl ckaxeM, 4To
y Ilnarona UCKycCTBO €CTh MPEXk/Ie BCEro TO WIM HHOE PEMECIIO, TO MBI COBEPLIEHHO
He omubeMcs» [6]. Pemeciio ke, Kak M caMO CyIIECTBO MPUPOAbI, oHnMaercs [lna-
TOHOM 4epe3 MPU3MY dHJ0ca: «...XOTs HCKYCCTBO U IIPUPOAA €CTh OJHO U TO K€, TEM
HE MEHee NPUPOAY OH MOHMMAET UIEaIbHO, IOHUMAET €€ KaK MUPOBYIO AYILIY U MUPO-
BOM ym» [6]. TBopuecTBO npuposs! y IlnatoHa, Takum 06pa3zoMm, IBUKHUMO CTpemiIe-
HHEM K 3i10Cy Kak K ObITHIO BUAa, popMbl. B To ke Bpemst 11 Xaiinerrepa npuposa
B TAaKOM [TOHMMaHUH (3aJI0)KEHHOM B aHTUYHOCTH) KaK pa3 HaUMeHee «IPUPOIHA» U 3Ha-
MeHyeT co00ii «3abBeHne ObITHs». Benp, kak momuepkuBaet X.-I'. ['amamep, onpene-
JIEHHOCTH cyIero B siinoce y Ilnatona «omepesxaeT q00yr0 MOCTAHOBKY BOIpOCa
0 CMBICJIC OBITHS U TIPETATCTBYET ity [7, 97]. «[Ipupomuo» mis Xaiinerrepa B n3Ha-
YaJIbHOM CMBICIIE TO, YTO MPSIMO M HEMOCPEACTBEHHO BBIPAXKACT CYILECTBO OBITHS, €T0
HCTHHY, UTO OJIMKE BCEIO CTOUT K UCTOKY OBITHS B €r0 NMOJBHXHOCTH, O€30CHOBHOCTH,
HOBH3HE, KOTOpasi BbIpaxkaeTcs B (popMe caMONOpPOXKIIEHUs, «CeOsi-0T-ce0si-K-cebe-1po-
m3BeIeHu [5].

CamonoposkaeHle OTIINYaeTcs 0T «MeTapu3n4ecKon» AesTeIbHOCTH MPOU3BE/Ie-
HUS T€M, YTO BKIIFOUAET B ce0sl TaKKe U CBOE «OTCTaBIEHHUEY, KOTOpOoe 0ojiee IHPOKO
MOXHO TPAKTOBATh KaKk COOCTBEHHOE OTCYTCTBHE, OTCYTCTBHE ce0sl KaK OIpeeIeHHON
dopmbl. Kpome Toro, B 1€ATEIHOCTH H3HAYAIBHO-TIPUPOIHOTO TBOPEHUS OTCYTCTBYET
TOT PAAUKAIBHBIA pa3pbié BHYTPH ObITHSL, KOTOPBIN BO BCEH MOHOTE, COITIacCHO Xaier-
repy, npucyTcTByeT B ¢punocodpun ['erens. HeraTuBHOCTB y mocieaHero npuodperaer
(GopMy HOJTHOTO yMaJIeHUs], JaKe YHUUTOKEHHs ObITUSI — OBITHE CTAHOBUTCSI CAMBIM
HEOIIPEIENIEHHBIM U ITyCTbIM (OTHOCUTENBHO IOJHOTBI M KOHKPETHOCTH MJIEN); OHO CHa-
Yaja OTOXKIECTBISETCS] C HUUTO, @ 3aTEM BBIBOAMTCS U3 HEro (Kak JIeHCTBUTEIBHOCTD)
B JICATENIbHOCTU MBIIIJICHUS, IPU 3TOM «...pa3IMYaeMOCTh a0COIIOTHOTO ,,51 MbICITIO
U €r0 JJOCTOBEPHOCTH €CTh caMo c000il pazymerolieecss OCHOBaHHE BO3MOXKHOCTH He-
raunum...» [8, 58].

Ha mecte Metaduznueckoro «pa3peiBay, 3Toi MeTadopsl co3HaHus, Xaiierrep mo-
MEIIAET CYIIECTBO OBITUS, «IIPOCBETIIAIOIIYIO CPEUHY» [3], B KOTOpOH cOoeaUHSETCs
paznuyenue (Jarolee BO3MOXKHOCTb PACKPBITHCS CYIIEMY) U Hepaziuyumocms (Coxpa-
HAIOLAsl TaliHy U COKPBITOCTB). PUGIC B M3HAYAIBHOM CMBICIIE, 3HAYUT, IIPEIIONAraeT
cobcTBeHHOe oTcyTcTBHE. OIHAKO B HEH OTCYTCTBUE HE OTOXKAECTBIISIETCS C MPHUCYT-
CTBHEM B CMBICIIE «COBIA/ICHUs» (B TOM CMBbICIIE, B KakoM y I'eress ObITHE TOXKIECTBEH-
HO C HMYTO), CKOpEEe, OHU «CO-TIPUHAISKAT» Apyr Apyry. HbIMU clioBaMH, QUGIG
IPUCYTCTBYET HE B KAYECTBE MJIEH, HO B Ka4eCTBE MOJBIKHON U3MEHUYHUBOCTH (opM,
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r7ie OHa W sBIIsAET ceOs. B cBeTe Tak MOHATOI MPHUPOIBI HE TOJIHKO TBOPEHUE TEPSET
CBO XapakTep 3aBEPIICHHOW BEIH, yTpauyMBacT MPEAMETHOCTh U CTAHOBUTCS CBEpIIIC-
HUEM UCTHHBI, HO U (PU3UKO-OMOIOTUIECKHE TIPOIIECCH — €CJIM MMOHUMATh UX U3 OBITis
(xaiiierrepoBCKOro «ObITHS Kak ObITHS», Seyn) — MepecTaroT BOCIPUHUMATHCS B Ka-
YeCTBE «IPOM3BEICHHBIX» HEKOW BHEIIHEH CHUJIOW — a 3HAYUT, MEPECTalOT TMOI9H-
HATHCSI OE3BPEMEHHBIM 3aKOHAM, HO CaMU U3 ce0sl MOPOXKIA0T — U YHUUTOXKAOT —
9TH 3aKOHBI.

B sTom oTHOIIEHNN MBICTL Xaifierrepa He TOJbKO HE MPOTHUBOCTOUT HAYYHOMY
BHJICHUIO MHUPA, HO M YXBaThIBa€T OCHOBHBIC TCHJICHIIUU B (GMIIOCOMUN HAYKU BTOPOH
MOJIOBUHBI X X BEeKa, KOTOPBIC OCTAIOTCS BIUATEIBHBIMHE JI0 CHX 1Op. Tak, 3HaMEHUTHIN
coronior J. MopeH B cBoeM Tpyjie «MeToa» MHOTO Pa3MBIIIISIET O CMBICTIE HAYYHOTO
noHATUs npupoabl (physis) U 0 TOM, Kakue MpeoOpa3oBaHUs OHO MPETEPIIEBAET B CO-
BPEMEHHOHW eMy mapaaurme Hayku. Physis B ero TOHUMaHUM — 3TO MapaloKCAITbHOE
€IMHCTBO TIOPS/IKA U OECIopsiiKa, KOTOPBIE MOPOXKIAIOT IPYT APyTa U MEePEXOIAT APYT
B Apyra. Kak moguepkuBaeT MopeH, «IopsiioK U 6€CropsIoK He SIBISIFOTCS a0COII0T-
HBIMH, CYOCTaHITMOHATBHBIMH TIOHSATHSIMHA. O0a OHU POXKIIAIOTCS BMECTE M, HECOMHEHHO,
YKOpPEHEHBI HEMOCTHKUMBIM 00pa3oM B [Ipen-nagane» [9, 111].

TakuMm 00pa3oM, OTHOIICHUS MEKIY TOPSJAKOM M OSCIIOPSIIKOM B MTPHPOJIC, KaK
Y OTHOIIEHUS BHYTPH OHTOJIOTUYECKUX CTPYKTYp y XaWjerrepa, He SBISIFOTCS OTpe-
JIeTSIEMbIMA HH CO CTOPOHBI ITOPSI/IKA, HA CO CTOPOHBI OECIOpsiIKa — CKOpee, pedb UIeT
0 B3amMooIpeseneHun (cp. y Xanaerrepa: «B3auMOCOITPUHAISKHOCTEY), KOTOPOE TO0-
pPOKIaeT €MMHCTBO MPUPO/IBL. DTH JIBA acTieKTa MPUPOJIbI, COTITacCHO MopeHy, HaXoasITCs
MEXITy CO00 B MHOTOOOPA3HBIX CBA3SX — OHHU €IUHBI, TOTIOJTHUTEIbHBI, KOHKYPUPYIOT
JIPYT C APYTOM U B TO K€ BPeMsl aHTArOHUCTUYHBL. Tak jKe U Y HEMEIIKOTO MBICITUTEIS
PEUb TIOCTOSTHHO 3aXOJIUT TO O «CIIOPE», Pa3roparoieMcsl B OBITHH, TO O «CIAKEHHOCTHY,
TO O «IIpuHAIC)KHOCTHY. [ToaTOMYy BeeneHHas — y)Xe He «4aCOBOM MEXaHHU3MY, YITPaB-
JISIEMBIF BEYHBIMH 3aKOHAMH, KaKOH OHa Mpe/cTaBisuiach B HoBoe BpeMs; ee CyIecTBo
MEHSIETCS, OHAa CTAaHOBHUTCS COObITHITHOM. CaMo ee poXKJIeHUE SIBISETCS CTUXUHHBIM
Y YHHKAJIbHBIM cOoObITHEM: «BcenmenHas, KoTopasi posKIaeTcsi ceivac, sIBISIeTCs CHH-
TYJSIPHOM IO CaMOMY CBOEMY OOIIIeMy XapakTepy; <...> 3Ta POXKJIAIONIascs BCEICHHAS
poxnaaercs B CoOBITHH M IOPOXKIAETCS B Kackaze coobrtuiiy [9, 117—118].

OnHako COOBITUHHOCTL MOHUMAETCsI MOpPEHOM HECKOJIbKO WHave, yeM Xanjer-
repom. CoOBITHE BCETIa €CTh HEYTO HEOXKUAaHHOE, HO UICTOYHHK ATOW HEOXKHJIAHHO-
CTH — He cBOOO/IHAS UCTHHA OBITHSI, & CIYYAUHOCHb, HETIPEICKa3yeMble XaOTHIECKUE
B3aMMOJIeCTBHS BO BceneHHoH, KOTophie CiocoOHBI TIpeBpamiaTh 6eCropsaoK B TMO-
PAIOK, HO caMu TI0 cebe He 001aatoT 0COOBIM CTaTyCOM.

Taxsxe MpIciIb Xalgerrepa ¢ TEOPUEH CIOKHOCTU COIMIKAET U MPEACTABICHUE
0 HEOOXOJUMOCTH ITUKIMYECKOTO (PEKYPCHUBHOTO) JBMKCHUSI MKy HaOro1aTeIeM
Y HaOJIFOIaeMbIM, IICJIBIM U 9acThio. Y Xakjerrepa Takoi «Kpyr MBICTH» 3HAMEHYET
co00¥1 HeM30EKHOE JIBYDKEHUE OT MIOHUMAaHUS K MCTOJIKOBBIBAIOIIEH peun (T. €. repMe-
HEBTUYECKOW) U OT HEE 0OPaTHO — K HOBOMY TTOHMMAaHHUIO, B TO BpeMsl kKak . MopeH
CUUTAET TaKOU KPYT HICTOYHUKOM «CIJI0KHOT'O MbIILIEHUs» [9, 45].

BaxxHo, 4TO TIpHPOTHO-OBITHITHOE CaMOTIOPOXKACHHUE, KOTOPOE COCTABJISET CYIIIe-
CTBO TBOPYECTBA, HM B KOEH Mepe HE MOKET IOHUMATHCS KaK «CaMOCTOSTEIIbHOE TBO-
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penue ce0Os» — €CIIM TOBOPUTH O TAKOM TBOPEHUH MPUMEHUTENIFHO K CYIIIHOCTH YeJI0-
Beka. [IpoTuB Takoil TpakroBku Xaiaerrep Bo3paxaer. B untepsbto 1969 r. on roBopur,
OTBeYasi Ha BOMPOC KOPPECHIOHICHTa O BO3MOXKHBIX IEPECEUCHUAX €r0 MBICIH C (Hu-
nocodueit Caprpa: «Ilopoit CapTp HHTEPIIPETUPOBAT MOIO MBICIH B MapKCHUCTCKOM
nyxe. YenoBek ecTb COOCTBEHHAs: BO3MOYKHOCTh, HO OH HE MOXET caM ce0sl ,,TBOPHUTH »
[10]. BooGie roBopsi, TBOpeHue y Xaiierrepa BCeria sBIseTCs] «CO-TBOPEHUEM, «CO-
MOPOXKIICHUEM, TIPUYEM TPHUCTABKA «CO» YKa3bIBAET OAHOBPEMEHHO U Ha cdepy coom-
HeceHHocmu, Pa3IMYeHNs U CIIOpa BHYTPU COOBITHSI TBOPEHMS, U HA CaMy camocmb,
CYUIHOCTH COOBITHS, KOTOPAsi U COCTOUT KaK pa3 B 3TOH COOTHECEHHOCTH.

TBOpEeHMne n TexHuka

JlesTenbHOCTh TBOPEHHUS HE TIPOCTO YCTAHABIMBACT CBSA3b MEXKTY Pa3pO3HEHHBIMU
YacTSAMH IIEJIOT0, COOMpas ero, HO BIIEPBBIC J€IaeT BO3MOXKHOM CBA3YEMOCTh, Yepe3
KOTOPYIO OTKPBIBACTCS MUP M OBITHE, CaMa BO3MOXKHOCTh OBITh. 3Ta CBA3YEMOCTh —
Ha YPOBHE CO3HABAHUS W TIOHWMaHUS — TPOSBIIETCS KaK CUMEBO0, 33]JIal0NTUH CUMBO-
JUYeCKHi xapaktep peud. HeomHokpaTHo Xalaerrep yKa3blBaeT Ha CBA3b MPOOJIEMBI
CHMBOJIa C TpaHCICHACHINEH (KakK ycitoBueM cBsazyeMocTH) [11]. CHMBOJI JICKHT y HC-
TOKOB JIF000T0 €IMHCTBA U PA3INYMS U SBIIIETCS OCHOBOM JI0roca — a 3HA4YMT, U CAMOTr0
SI3bIKa, B KOTOPOM U 4Yepe3 KOTOPBIH CUMBOJIBI CO3IaI0TCA U IIpeoOpasyrorcesa. TBopeHue
CHUMBOJIOB, PACKPBITUC MCTUHBI OBITHS Xalaerrep AeIaeT JOCTOSHHUEM ITO3TOB U MBIC-
nuteneit. OJTHaKO 37IeCh BO3HUKAET BOIIPOC: €CJIM COOCTBEHHO CHMBOJI, KaK BBIPAKCHHE
MOMEHTa CBSI3yEMOCTH, JISIacT BO3MOXKHBIM CIIOBO M PEUb, TO TOJIBKO JIH C IIOMOIIBIO
SI3bIKA, OTPAHUYCHHOTO KOHKPETHBIM CITIOCOOOM BBIpaKEHUS (KaK TO MO3TUYCCKUM WITH
bunocodckum), MOTYT TBOPUTHCSI HOBbIE CUMBOJIBI? Beb CHMBOJI MPOHU3BIBAET COO0I
BCIO chepy Joroca, J0rH4eCKH-SI3bIKOBOTO.

[IpencraBiaeHre 0 TOM, YTO TBOPEHHUE A3bIKA COBEPIIACTCS TOJIbKO BHYTPH MO33UU
U MBICJIM, H30JIUPYET MO33HI0 OT APYrux (OPM peuu, IPHUBOJIS K €€ JIOKHOM cakpam-
3anuu. OJHAKO TO KaK pa3 M JIUIIACT XyI0KECTBEHHOE TBOPEHUE TOM HEOOXOAUMOM
OTKPBITOCTU OBITHIO, KOTOPAs MO3BOJISCT TBOPEHUIO OCTABAThCS COO0H — pacKphIBaTh
MUp 6 yeioM, a He N30JIMPOBAHHBIN «MUPOK». HecMOTps Ha TO, YTO B MO3JHHUE TOBI
Xaiinerrep JelaeT MO33HMI0 CBOEOOPA3HOMN «ABEPhIO» B «IOM OBITHSY, 2 COBPEMEHHBIH
€My 3Tall UCTOPUM CUMUTACT ITAllOM TOP)KECTBA TEXHWYECKOTO Mporpecca, 3HaMeHY-
I0IIIer0 co00M 3a0BeHUE OBITHS, CBA3h MEXKY TOI3HMEH, a 3HAUUT — TBOPCHHUEM Kak
TaKOBBIM, U TEXHUKOH B €ro MbBICIU He OOphIBacTCs, a mpodieMaTusupyercsa. Beapb
caMo 3a0BeHM€e OBITHS €CTh OTHOIIICHHE BHYTPU OBITHS: «3a0BIBIIHIDY OBITHE YEIOBEK
BCE ellle, KaK ¥ BCera, IPUHAIICKHUT ObITHIO. TOYHO TaK jKe M IPYroe Hadajao MBICIIH
MIPUHAICIKUT IICPBOMY Hadaily, He OyaydH eMy IIPOTUBOIOCTABICHHBIM, HO BhIpacTas
u3 Hero [4, 98]. IloaTomy paznudue MO3THIECKOT0 U TEXHUYECKOr0 HECBOAUMO K pas-
JIUYHI0 MEXK]Ty «TBOPCHUEM» H «IIPOU3BEACHUEMY: BO3MOXKHO, TIOJIOMTH K OCMBICTIC-
HHUIO CYIIECTBA TEXHUKHU MMO3BOJIUT KaK pa3 MOIbITKA YBUACTh €€ €AMHCTBO C MO33HEH:
BEJIb OTO Pa3HOPEUMBBIE (POPMBI CIMHOT'O OBITHS — HACTOJIKO Pa3juvHbIC, YTO OHU
COIIPHUKACAIOTCS JIUIIIb B TOYKE B3aMMHOTO CTIOpa M B3aMMOOTHOIIIEHHSI, KOTOpasi Bceraa
€lIe TOJIbKO BBISICHSACTCA.

©HukymmHa A.C., 2017
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Abstract. The article elaborates on two significant notions of Heidegger’s philosophy — “production”
and “creation” — representing different ways in which being and Dasein relate to each other. We show that
the process of creation is rooted in a “non-metaphysically” understood concept of nature, that is, in the kinetic
character of being, which is essentially different from the understanding of being as eidos. If nature is seen
as “being as such”, as the source of any creation and any relation (and the possibility of relation), then
“technical” dimension becomes a part of natural process, opening a prospect of a new understanding of
technology in communion with poetry and thought.
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I'ocynapcTBeHHBIN akaJleMUYSCKHI YHUBEPCUTET TyMaHUTAPHBIX HAYK
Maponosckuii nep., 0. 26, Mocxkea, Poccus, 119049

B pamkax pa6otsr VII Poccuiickoro ¢uocodekoro korrpecca (1. Ya; 09.10.2015 r.)
COCTOSIICSL KPYTJIBIN CTON «BO3MONCHA U COBPEMEHHAS MPAHCYEHOCHMATbHAS. (PUTOCO-
@ua?y» (1), Ha KOTOPOM, B YACTHOCTH, OBUIO MPUHSATO pelieHre 00 OpraHu3aluy CeMu-
HApOB, MOCBAIICHHBIX COBPEMEHHBIM TPAHCIIEHACHTAILHBIM HcclegoBaHuAM. Cemu-
Hapbl ObUIM 33/lyMaHbl KaK IIPEAMETHOE 0OCYXk/IEHHE OCHOBHBIX T€M, IPOOJIEM U acIeK-
TOB TPAHCLEHICHTAIHHON (pUI0CO(pUU MPUMEHUTENBHO K COBPEMEHHBIM YCIIOBHUSIM.
B anpene 2016 u 2017 r. 6bu1n IpOBE/IEHBI NIEPBbIE J[BA TAKUX TPAHCIIEHICHTAIBHBIX
CEeMHHapa TMoJ| OOIIUM Ha3BaHUEM «7paHCyeHOeHMAIbHbIL NOBOPOM 8 COBPEMEHHOT
gunocogpuuy.

[on mpancyenoenmanvuvim nosopomom 3aech IOHUMAeETCs 3asiBlIeHHbINH KanTtoM
B IeUHUIIMN TPaHCUEHCHTaIbHON (uocodun u3 «KpuTHKN 4UCTOTO pazymay cosue
OT U3yUYEHHS MPEIMETOB (IMITUPU3M) K UCCIIEIOBAHUIO [TPAHCLIEHACHTABHBIX | yCIIO-
Buii [A106] (2) Bo3moxHocTh ux no3Hanus ([A11-2]; [B25]) ¢ uensio o6ocHOBaHUS
UCTIONB30BaHMs allPHOPHBIX (OpM B ombITe. TeM caMbIM KaHTOBCKHUN TpPaHCIIEHIICHTA-
JIM3M BBICTYIAeT B Ka4eCTBE HOBOM MapaJMrMbl W/WIH «M3MEHEHHOTO METOJa MBIIII-
nenus [B Mmetadusuke]» [B XVIII, B XXII], npuHIMIHAaIEHO MEHSIOIUX CTHIIb ITOCT-
KaHTOBCKOT0 (pusocodcTBOBaHUS.

[lepBsIit cemunap cepun «7pancyenHoeHmanbHblli NOBOPOM 8 COBPEMEHHOU Puo-
copuu: memacghuzuxa, meopusi onvima, meopus co3nanus (?)», IPUypOUYEHHbIH KO THIO
poxxnenust M. Kanra 22.04.1724 r., 6bu1 npoBeneH 22—23 anpenst 2016 r. B Mockse
Ha 6aze HUY BILD (cm. mporpammy cemunapa https://phil.hse.ru/trans). 3amaueii ce-
MUHapa ObUTIO 00CYKICHUE MPAHCYEHOEHMAbHO20 N08opoma B Guitocoduu, B TN
TpeX TJIABHBIX «TPAHCIECHEHTAIbHBIX)» TPAJAMUIIMIA: KAHTHAHCTBA U HEOKAaHTHAHCTBA
(KOHTHHEHTAJIbHASL TPAJAMIINS), AHAIUTUYECKOTO (QHTJIOCAKCOHCKOT0) KaHTUAHCTBA
1 (PeHOMEHOJIOTMH KaK OJJHOTO M3 MOJyca TpaHCIeHIeHTaIbHOU Quiiocodun. Ha3zpanue
CEeMHHapa BBIpaykaeT OOIIyIO MPOOIeMaTHKy 0OCYKICHHUS, 8 IMEHHO: YTO MPEICTABISIET
co00i1 TpaHCUEHICHTAJILHBIN TTOBOPOT B (ustocopuu; 3T0 — HOBasi [TpaHCIICHACHTAb-
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Hast| MeTa(hU3KKa, TEOPHS ONBITA/ONBITHOTO MO3HAHUS (YTO COOTBETCTBYET COBPEMEHHOM
¢unocopun Hayku) wim Teopus cozHanus? B pabore cemuHapa npuHsIM yyactue 60-
nee 50 4enoBek, Cpeay HUX — PsiJ BEAYIIUX KAaHTOBEIOB U ()EHOMEHOJIOTOB.

IIpenmeTHOM TEMOM MEPBOro 3aceJaHus CEMHUHapa ObUIO BTOPOE «IICPEOTKPEI-
tre» Kanra Bo BTopoii moj. XX B., IPEKE BCEr0 B paMKaX aHAJIUTUYECKOH (hritocod-
ckoit Tpaguuuu (I1. Ctpocon, V. Cemnape, JIx. benner, I'. bepn, I'. Dmncon u ap.),
1 00Cy>XJeHHE OCHOBOIOJIATAIONIET0 KAaHTOBCKOTO TPAHCIICH/IEHTAIN3Ma KOHIIENTA
sewju-camou-no-cebe, «0e3 KOTOPON HEIb3sl BOUTH B KaHTOBCKYIO (huiiocopuro»
(makcuma @. Sxo6m). KimroueBbiMU JOKIaYMKaMK BeICTYUIH TIpod. P. Xayamn
(R. Howell) u mom. C.JI. Karpeuko. Taxxe OblIM TIpeacTaBICHBI TE3UCHI JOKIaaa
P. Xanns! (R. Hanna).

B cBoem noknane «AnamuTtnueckas pabora Hax KanTom: maeannsm, Bemu ca-
MU 110 cebe u o0wvekT 3HaHus» (3) P. Xaysmn maer kak obmuii 00630p aHaIUTHYE-
CKOTO KaHTHAHCTBA, TaK M CIOKUBIIYIOCS B aHANMUTUKE K Hadamy XXI B. xapakre-
PUCTHKY TpaHCIEHJAEHTaIbHOrO wuaeanu3Ma. Ocoboe BHUMaHHME OH YAEISeT
OCMBICJICHHIO KAHTOBCKOT'O KOHIIETITAa BEIIM CaMOU Mo cebe W aHaIM3UPYEeT MOAXO-
IIbl K PEIICHUI0 CBsi3aHHOM ¢ Hell mpobnemoii 1. Ctpocona, I'. Dmnucona, P. JIaar-
ToH u J[. Xorana. IIpm stom Xaysmn mOOUEpPKUBAET OJHY METOIOIOTHYECKYIO
TPYJIHOCTh, CBA3aHHYIO C OCMBICIIECHHEM KaHTOBCKOI'O TPAaHCUEHAEHTAIN3Ma, COCTO-
AIIYI0 B TOM, YTO HAJ0 pa3iuyaTh PEIICHHUs, OCHOBAaHHBIE Ha COOCTBEHHO KaHTOB-
CKHX TeKCTax (IMOAXO0/€) M a la KaHTHAHCKHE PEIICHUs NaHHOW MpoOIeMBbl coBpe-
MEHHBIMU MBICIIUTEISIMU, KOTOPBIE CIENYIOT «AyXy», HO He «OyKBE» KaHTOBCKOTO
TPaHCUEHACHTAIBHOTO OIX0A.

B cBoem co-noknane «Kanmosckuili mpancyeHOeHmanu3m, KOnepHUKAHCKULl nepe-
sopom u eewp cama no ceoe» (4) C. Karpeuko 06cyxkmaeT Tpu BO3MOXKHBIX TPAKTOBKH
KaHTOBCKOTO TPAHCLEHACHTAIN3Ma U MPHUBOIUT (KOHTP)apTyMEHTHI MPOTUB (heHo-
meHanuctkoro (bepxim) n Hoymenamucrckoro (Ilmaton) mpourenmit Kanrta. Ananmms
CTPYKTYpBI KAHTOBCKOTO «KOIIEPHUKAHCKOTO MEPEBOPOTa» MOKA3BIBAET, YTO €r0 TpaHC-
LCHACHTAIN3M BIIOJIHE COBMECTHM C PEATTUCTHUECKON TPAKTOBKOM, WM SMIIUpHYE-
ckuM peanuzmoM [A370-1]. Ilepexons k aHanu3y KOHIIENTa BEUIM caMoil mo cebe
Katpeuko npesiaraer Te3uc 0 TOM, YTO KAHTOBCKHI KOHIIENT — 3TO HE 0ObIYHAs (PU3u-
YyecKast Bellb, T.C. TIOJTHOIICHHBIA 00BEKT, a SBIACTCS KBa3U-00BEKTOM, — H 00CYXK-
JTaeT pa3UYHble COBPEMEHHBIE CIOCOObI AKCIUTMKAILIMKM MOJO00HONW TPAaKTOBKU KaH-
TOBCKOTO KOHIIETITA U pa3BUBAET BOCXO M K . Byxaany «1mHaMu4ecKkuin» moaxoy,
B paMKax KOTOPOTO KAaHTOBCKHE KOHIIETITHI «8euyb 8000wWe», KMpaHCcyeHOeHmMAalbHblll
npeomem» M «gewyb cama no cebey BHICTYIAIOT KaK pa3Hble (a3bl/3Tambl Mporecca
SMIHUPUIECKOTO MTO3HAHUS PEIMETOB.

B te3ucax noknana «KaHT, paaukanbHbI arHOCTUILIM3M U METOJI0JIOTMYECKHUI
AMMMUHATUBU3M OTHOCUTENLHO Belllel camux o cede» P. XaHHa BbIeseT yeThipe
BAKHBIX TE3HCA, C KOTOPBIMHU JIOJDKHA CUMUTATHCS JI00as TPAKTOBKAa KaHTOBCKOTO
TpaHCIEHACHTalu3Ma, U 6oJiee MOAPOOHO 00CYKIAaeT MOCIEIHNUE BA U3 HUX, CBS-
3aHHBIE C KAHTOBCKUM arHOCTUIIM3MOM U SJIMMHHATHBU3MOM OTHOCUTEIILHO BeIeH
camux 1o cebe. [Ipu sTom aBTOp naeT abpuc M MPUBOAUT APTYMEHTHI B MOJIB3Y CBO-
ell OPUTMHAJIBHON KOHILIETIIMH «OJHOTO MHpay», OTJINYasi €€ OT HE TOJbKO TEOPHH
«IIBYX MHPOBY», HO H «JIBYX aCIIEKTOBY.
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ITocne 3TUX IOKIAA0B COCTOSIACH JUCKYCCHSl, B paMKax KoTopoi P. Xayaii o1-
pearupoBail Ha TE3UCHI/A0KIaIbI, ipeacTtaiennsie P. Xannou, C. Karpeuko u M. Co-
6oeBoii (5).

B noxnanax npod. JI. Kanmunnukosa «7pancyenoenmanuzm Kanma u mpancyen-
OdenmanvHolil uoeanusm», C. KyckoBoit «Ponb Hazna0HbIx npedcmasiienuti 8 paccyoou-
Hom nosnanuuy, V. T'ymmna «Tpancyendenmanuzm Kanma kax eapuanm onmonozuye-
CK020 000CHOB8AHUS OUHAMUKU 8 CEMAaHmMUKe 803MO*CHbIX Mupos» 1 H. Hukonunoi
«Abconomuvle npeonocvliku nosHanus 6 gunrocogpuu U. Kanmay» npobrieMaTuka KaH-
TOBCKOM BeIIM caMO#l Mo cebe moiyunsa JajibHeilee pa3BUTHe, XOTs KOHCEHCYyca
10 JaHHOMY BOIPOCY, KaK U MpeAnoaaraioch N3Ha4ajabHO, JOCTHYb HE YJAJIOCh.

Bropoe 3acenanue cemuHapa, KOTopoe MpOBOIMIIOCH COBMECTHO € METEPOYpPrcKUMHU
komuteramu (HOY BIIO «Beicmas penurnosno-¢unocodckas mKoaa») B BUAE Tele-
MOCTa, OBUIO TOCBSIIIEHO TeMe (PEHOMEHOJIOTHH KaK OTHOMY M3 MOJyCOB TPaHCIECH/ICH-
TanbHOU (pumocoduu. OTKpPBLT 3TO 00CyKIeHue 1oKna] «Tpancyenoenmanusm u anmu-
mpancyeHoeHmanuzm 6 gpeHomernonozuu» npod. B. Momuanosa (6). B Hem oH BeIaemnmn
JIB€ TEHJCHIMM — TPAHCLEHACHTAIbHYIO U aHTU-TPAHCUEHICHTAIbHYI0 — B pa3BU-
T penomenonorun ['yccepiis u «mpeo1oeHne» nepBoil U3 HUX B XalIeTTepOBCKOM
koHuenuu mupa. Co-noknaguukamu BelcTynmiu A. BsassmuH u A. Iatkyns. [lepBblit
u3 HUX B Joknazne «Ipancyenoenmuoe u mpancyenoenmanvhoe. Ilpoonema cunmesa
v Kanma u I'yccepna (o cratbe A.I'. UepHAKOBa)» U3I0XKUI (PEHOMEHOIOTHUECKYIO
koHuenuio A. YepHiakoBa, B KOTOPOH OCYyLIECTBIIEH cuHTe3 KoHuenuuii Kanra u I'yc-
cepist (7). A B cBoeM noknane «Ipancyendoenmanuzm u cyovekmuguzm» A. Ilatkynb
MOJBEPT COMHEHHUIO «CaMO COOOW pa3yMEIOLIHIACs TE3UC O MPUOPHUTETE CYObEKTHB-
HOCTH JIJIs1 TPAHCLIEH/IEHTAIN3Ma, a B KAUeCTBE KOHTPApryMeHTa K HEMY IpHUBeJ 00b-
eKTHBHO-TPAHCICHACHTAIbHYI0 KOHLenuuto [I1atona. AHTUIIONOM ke Ul TpaHCLICH-
JICHTAJIM3Ma BBICTYNAeT HE OOBEKTHBHU3M BOOOIIE, @ HATYypalu3M, U B OCOOCHHOCTH
MO3UTHBHU3M. B paMkax TenemocTa BeICTYyUIHN Takoke mpod. A. Casun, M. benoycos,
A. lusu, I'. Yepnasun, 1. Mansimesa u3 Mockssl, 1 H. Aprémenko, A. Kprokos
u3 Cankr-IlerepOypra.

Crnenyromuil JeHb CEMUHAapa OTKPBUICS YTPEHHUM CEKIMOHHBIM 3aCEAaHUEM, KO-
TOpOe OBbLIO MOCBSIEHO Pa3BUTHIO TpaHCIEHIeHTaIu3Ma KaHra B paMKax KOHTHHEH-
TanbHOH (uocodckoit Tpaaumy. Ha Hem ObII0 3acimymian psj TOKIIAI0B, MOCBSIIICH-
HBIX pa3HBIM acleKTaM KaHTOBCKOM KoHIenuuu. Hauanock 3aceqanue ¢ 00Cy X IeHHs
nokianos C. Xecoprorrena (S. HeBBbriiggen-Walter) u npod. C. Konaueoit. [lepBrbrit
13 HUX ObUI MOCBSILEH «IpaKkTHYecKoi (unocopumn» KaHnra 1 ero BIMSHHUIO Ha COBpe-
MEHHYIO HEMEIIKYI0 (hHUI0CcO(HI0, a BTOPOH — «TeopeTrdeckoit pumocopumn» Kanrta
Y €ro peleniuu B mparncyenoenmanvrom momusme XK. Mapemans u K. Panepa. B no-
kiane 3. Xaaca o0Cy»xanach KaHTOBCKas podiiemMa Joku, a noknan C. bopunkoBa ObL1
MOCBSILIEH TPAHCLIEH/ICHTAIbHON TPAKTOBKE OBITHS U BBIACICHUIO TpeX pernoHoB Cytie-
ro. OHToNIOrMYeCcKas MpobIeMaTHKa KaAHTOBCKOTO TPaHCLEHECHTAIM3Ma 00CyKaaIach
B nokiane I'. I'maapimeBoil, sTudeckas npobnemaruka — B gokiazae npod. H. Yephsx
1 A. AHUCUMOBOH, SMTUCTEMOJIOTHUECKas mpodiaemMaruka (mpobiemMa aHaIOTHH) — B JI0-
kiazne /1. Unxauesa. Jloxmaa O. KosbipeBoii ObUT IOCBSIICH penienimy Kanta B KOHIIETI-
LMY TpaHCLEHIeHTadbHoro amMmnupusma K. Jlenesa.
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3aKiounTeIbHOE (UETBEPTOE) 3acejaHle CeMUHApa MPOXOWiIo B (popmare «Kpyr-
JIOTO CTOJa», MoaepaTopoM Kotoporo BeicTynui I'. UepnaBun (8). OHO ObLIO MTOCBS-
IIEHO OOCY’KJICHHUIO JIByX OCHOBHBIX COBPEMEHHBIX TPAKTOBOK KAHTOBCKOT'O TPAHCIICH-
JCHTAIIN3MA: TEOPUHU «IBYX MUPOB/OOBEKTOBY VS. TEOPHUHU «IBYX ACHEKTOBY.

«3arpaBKoi» 111 00CykneHus BeIcTyi Heboubioi Teker C. Katpeuko «O Bo3-
MO>KHOM TIOHUMaHHH KaHTOBCKOTO TpaHCHEHAEHTaI3Ma (9), B KOTOPOM paccMaTpUBa-
IOTCSL TPH BO3MOYKHBIX TPAKTOBKHM KAaHTOBCKOTO TPAHCIIEHICHTAIN3MA, CBSI3aHHBIX C Pa3-
HbIM TIOHUMaHUEM MPAHCYEHOEHMANbHO20 CO8uea OT PEAMETOB K YCIOBHUSM HX IO-
3Hanus [B25]. IIpu 3ToM aBTOp HacTanBaeT HA KOTHUTHBHO-CEMAaHTUUECKOM MPOYTECHUN
KanTa, cBsI3aHHBIM C KAHTOBCKHM DPEIICHUEM [CEMaHTUYECKOH | npodiemsbl coomaen-
cmeusi MeXJly TIpeIMEeTaMU U Npe/ICTaBIeHUsIMH, KOTopas Oblia noctasieHa Kanrom
B ero 3HameHuToM nuceMe K I'. T'epry ot 21.02.1771 r. Henenue npu 370M NOHUMA-
eTCsl KaK 00bekmusHoe npedcmasienue peamera (WM Belu-caMmoii-rmo-cede), coot-
BETCTBYIOIIIEE HE IICUXHUUECKOMY (MEHTaJIbHOMY, CyOBEKTUBHOMY) 00pa3y npeamMera,
a «obpa3y» mpenMeTa Ha SKpaHe Kakoro-iubo ¢usmyeckoro npubopa, Harpumep
Ha JIMH3€ TeJlecKona. AKTUBHOE y4yacTue B oocyxaenun npunsim ['. Yepnasun, A. 111u-
sH, M. benoycos, /I. MainbiieBa u apyrue y4acTHUKH cemuHapa. OIHUM U3 pe3ysbTa-
TOB JIAaHHOTO OOCY>XKJCHUsI ABWIACH (DOPMYJIMPOBKU TEMBI CIEIYIOIIEr0 TPAHCLEH ICH-
TAJILHOTO CEMHHAPA, TOCBSIIEHHOT0 IPO0IeMe KAHTOBCKOTO SIBIICHUSI.

ITo pesynbraram paboThl ceMUHapa ObLT U3/1aH COOPHUK MaTepUasioB (B JIEKTPOH-
HoM BHjie (10)), a mOKIaAbl yYaCTHUKOB M 00CYX1eHUs BbUTOKEHBI HA YouTube (11).

27—29 ampens 2017 r. Ha 6a3e HUY «Beicmas mkoiaa skoHoMHKH» (MockBa)
OBUT MPOBEJICH BTOPOW CEMUHAP cepuu «TpancyenoeHmanbHblli NOBOPOM 6 COBPEMEH-
HOU punocoghuu-2.: KaHmoeckoe AneHue, e20 OHMOIOSUYECKULL U SNUCMEMUYECKUL CIa-
myc» (cM. ero nporpammy: https://phil.hse.ru/plc/trans2017). B cemunape npuHsim y4a-
ctue okoo 40 yenoBexk.

Ienpro BTOPOro TpaHCLEHAEHTAIBHOIO CeMUHapa OblI0 00CyXIeHne crieruduku
TPaHCICHJCHTAIBHOTO MI€AIN3Ma, IIPUPOABI KAHTOBCKOTO SIBJICHUS B PaMKaX OCHOBO-
noJIararonieit Ui TpaHCHeHICHTAT3Ma KOHIETITyalbHON TPHAIbl: BElb-caMa-1o-cede
(Ding an sich) — snenune (Erscheinung) — npencrasnenue (Vorstellung).

IepBoe 3acenanue, MOCBSIIIEHHOE OCHOBHOM TeMe CEMHHAPa — OHTOJIOTHYECKOMY
U SMUCTEMUYECKOMY CTaTyCy KaHTOBCKOTO SIBJIEHUSI — OBLIO MPOBeIeHO B (opmate
«kpyrioro crona». C ocHOBHbIMHU Jokiaamu Beictynmu C. Katpeuko («Kanmosckoe
A6/1eHUe KaKk 00beKkmHo-00vekmugHoe npedcmasneruey), H. ltanr («4n Ecumenical
Approach to Kant’s Idealism»; B popmarte tenemocta) u M. HesBaxaii («/Ipobrema
0aHnHozo 6 meopuu nosHanus Kanmay), B KOTOPBIX ObUIN MPEACTABIICHBI pa3HbIC TPaK-
TOBKHM KaHTOBCKOT'O KOHIIETITA «SIBIICHUEY». B X071 00CYKIeHHs C TOKIIaJaMH BBICTYIIAIIN
A. CaBuH («Kanmosckas ,,6ews 6 cebe 6 ¢hunocoghuu Aoopmnoy), C. Kyckosa («/Ipu-
MeHeHue MpaHCcYeHOeHMAIbHO20 N00X00d K WUPOKOMY KIACCY AGNEeHUL») U APYTHE
YYaCTHUKM ceMuHapa. bbuii mpencraBiieHsl Takke Te3uchl AokiaanoB R. Hanna «Rea-
lism, Manifest Realism, and Authentic Appearances» n JI. KanunukoBa «Aenenue He-
ABNIEHHO20 UM 084 8UOA A6IeHUs 8 2Hoceonocuu Kanmay.

[IpenmeTHoiIi Temoli BTOporo 3acenanus (qHs) cemuHapa crana «I[Ipobiema de-
HoMmeHa/siBeHue y Kanra, ['yceepns u ux nmocnenosateneii». C OCHOBHBIMH JTOKJIaJaMU
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BeicTynuiu npo¢. H. Motpommnosa («/. Kaum: mexcoy ,,senenuem* (Erscheinung)
u ,,penomernom** (Phenomen) — om pannux pabom k ,, Kpumuxe yucmozo pazyma‘*»)
u B. MomuanoB («Pazmuuus u magmonocuu KaHmo8cKo20 mpaHCyeHOeHManusmay), B Ko-
TOPBIX OBLIO AKCIUTUIIMPOBAHO Pa3Indyve MeAy KOHLENTAMHU <SIBICHHS» U «(peHOMe-
Ha» y KaHra, a Takke M1y KAHTOBCKUM U T'YCCEPJIEBCKUM MOHMMaHHEM ()eHOMEHOB.
XOpOoIIHM JOTOJIHEHHEM K 3TOMY BBICTYIHI Aokinan M. benoycosa «Tepmun ,, mpanc-
yenoenmanvuviii“ y Kanma u I'yccepnsay. OTMETHM TaKke, 4TO B XOJ€ OOCYXKICHHS
KaHTOBCKOTO TpaHcUeHAeHTamn3Ma npod. H. MorpommioBa nomHsia TeMy He0O0X0IH-
MOCTH T€PMUHOJIOIMYECKON paboThl HaJl OCHOBHBIMU MOHATUSAMHU KaHTOBCKOH «Kpu-
TUKW YHUCTOTO Pa3yMa» W, B YACTHOCTH, PA3IMUCHHS TAKUX MOHATHUH, KaK «OOBEKT»
(aem. das Objekt) n «tipenmer» (HeM. der Gegenstand), KOTOpbIE, HAIPUMEP, TEPMU-
HOJIOTUYECKHU HE Pa3JIMYaroOTCs U3-3a 0COOEHHOCTEH aHrnuiickoro s3bika (12). Hanee
o0cyKIieHrne TpoTeKaslo B hopMare CEKIMOHHOTO 3acenanus. C JOKIaaMy BBICTYIIAIIN
A. ®ponoB («Mup kak udes 6 mpancyenoenmanvHou gunocoguu 3. I'yccepns u . Kan-
may), A. CeepaiukoB («@enomen u Ereignisy), 1. UnxaueB («Tpaxmosxa I ecenem
s000Opadcenus 6 ,, JHyukiIoneouu Gurocopckux Hayk“ u 6onpoc o ,,npeooonenuu
mpancyenoenmanusma Kanmay, I1. Ctpokun («@enomen ¢ mouxu 3penus ucCmopuu
€20 BO3HUKHOBEHUsL (NPOU3BOOCMBA): pomozpadus u MUMecuc).

[To pe3ynbraTam paboThl ceMuHapa ObUT U3/1aH COOPHHUK MaTepUasioB (B 3JIEKTPOH-
HoM Buje (13)), a Takke IPUHATO pellieHre 00 OpraHu3aIy U MpoBeAeHNH B MoCKBe
TPETHEr0 TPAHCLIEHACHTAIBHOrO cemuHapa 20—22 anpens 2018 r.

© Karpeuxo C.JI., 2017

NMPUMEYAHUNA

(1) Ilo pesynpratam pabOTHl «KPYIJIOrO CTOJAa» OBII MOATOTOBJIEH COOPHHK MaTEepHUaJIOB,
W3IaHHBIN KaK CIEMHAIbHBIA BEIYCK SJIEKTPOHHOTO XypHana «Pammo.ru» Ne 16 (2016);
(cM.: https://journals.kantiana.ru/journals/ratio/3188/), a Ha YouTube BBUTOXKEHO BUIEO 00CYkKIIe-
HUA Ha KpyriioM ctone: https://youtu.be/PKI3HDntpZc. TTo3xe, B 2017 1. cOOPHUK MaTepHaIoB
ObLT ocTaTeliHo mpouHaekcupoBan B PUHII, cwm.: https://elibrary.ru/item.asp?id=30030483.

(2) 3mech MBI IPHUBOANM CCBHUIKH Ha cTpaHullbl «Kputnku uncroro pazyma» Kanra cornacuo 00-
HISTIPUHATON (MEXTyHapOoJHOM) maruHamuu ctpanun 1-ro (A) u 2-ro (B) n3a. xaHTOBCKOM
Kpumuxu.

(3) Cwm. Bumeo moxumaga: https://youtu.be/aRBptuOgQqw.

(4) Cwm. Buzeo moknaza: https://youtu.be/ 3R2deqchsw.

(5) Cwm. Buzmeo3anuch qaHHOHM auckyccuu Ha Youtube: https://youtu.be/K1FQ1uZUp4Q. Io3xe,
Ha OCHOBE TE3MCOB JIOKJIAJIOB, 3TH aBTOPHI ITOJOTOBUIIM CTAaThU JUIs KypHasa «KaHTOBCKuMit
coopuuky, T. 36, Ne 4, 2017 r. (cm. paszmen «Jluckyccus»: https://journals.kantiana.ru/kant
collection/3697/).

(6) Cwm. Bumeo moxmagna: https://youtu.be/8cjjDGhdvFO0.

(7) Cwm. Taxoke MOCIeyroIIyro CTaThio A. Bs3pMIHA «ACTIeKTH TpaHCIeHAeHTaIsHOTO v KanTa
u I'yccepusi: noroc, ,,marema“, meradopa» B «KanroBckom coopuuke» (2017, T. 36, Boim. 1;
ctp. 19—29 https://journals.kantiana.ru/kant_collection/3485/9759/, B koTOpO#i TE3UC O BO3MOXK-
HOCTH CHHTe3e TpaHcleHaeHTan3mMa Kana u ['yccepist nosrydunn nanpHekiiee pa3Burie 1 000c-
HOBaHHUE.

(8) Cwm. Bumeozamuch kpyrioro crona Ha YouTube: https://youtu.be/Zf9P8poNPIY.
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(9) Cwm. snektpoHHYI0 Bepcuto Tekcra: https://elibrary.ru/item.asp?id=30105033.

(10) Cwm.: https://elibrary.ru/item.asp?id=29024766.

(11) Ccpuiku Ha HEKOTOPBIE U3 HUX OBUTH JAHBI BBIIIE; CM. TAK)Ke COOPHUK MAaTEPHAJIOB.

(12) Tlepen Hauanom pabotsl cemuHapa H. MoTpoInioBa moroToBuiIa U BhICIAA YYACTHUKAM
CeMHHapa CBOM TE3HCHI Ha 3Ty TeMy (CM. pasmen 3 cOOpHHKA MaTepHalOB CEMHHApa:
https://elibrary.ru/item.asp?id=30560011).

(13) Cwm. https://elibrary.ru/item.asp?id=30560011.

DOI: 10.22363/2313-2302-2018-22-1-125-130

THE INTERNATIONAL SCIENTIFIC SEMINARS
“TRANSCENDENTAL TURN IN CONTEMPORARY PHILOSOPHY”
(April 2016; April 2017)

S.L. Katrechko

State Academic University for the Humanities
119049 Russia, Moscow, Maronovskiy pereulok, 26

Juisi uuTHpoBaHus:
Kampeuxo C.JI. O0630p MexITyHApOAHBIX HAYYHBIX cCeMHHAPOB « TpaHCIeHICHTAIBHEIA TOBOPOT B CO-
BpeMeHHo# (uitocopum» (ampens 2016 r.; anpens 2017 1.) // BectHuk Poccuiickoro yHuBepcuteTa
npyx0b1 HaponoB. Cepusi: @unocodust. 2018. T. 22. Ne 1. C. 125—130. doi: 10.22363/2313-2302-
2018-22-1-125-130.

For citation:

Katrechko S.L. The International Scientific Seminars “Transcendental Turn in Contemporary
Philosophy” (April 2016; April 2017). RUDN Journal of Philosophy. 2018; 22(1): 125—130. doi:
10.22363/2313-2302-2018-22-1-125-130.

Caenenus 00 aBTope:

Kampeuro Cepeeii JIeonudosuy — xanmunat GpuiocohCKux Hayk, TONEHT PHIocoPCKoro (hakyiib-
tera ['OCyTapCcTBEHHOTO aKaeMUIecKOTO YHUBepcuTeTa ryManuTapHbix Hayk (CAYTH); (e-mail:
skatrechko@gmail.com).




<<
  /ASCII85EncodePages false
  /AllowTransparency false
  /AutoPositionEPSFiles true
  /AutoRotatePages /PageByPage
  /Binding /Left
  /CalGrayProfile (Dot Gain 20%)
  /CalRGBProfile (sRGB IEC61966-2.1)
  /CalCMYKProfile (U.S. Web Coated \050SWOP\051 v2)
  /sRGBProfile (sRGB IEC61966-2.1)
  /CannotEmbedFontPolicy /Error
  /CompatibilityLevel 1.4
  /CompressObjects /Tags
  /CompressPages true
  /ConvertImagesToIndexed true
  /PassThroughJPEGImages true
  /CreateJobTicket false
  /DefaultRenderingIntent /Default
  /DetectBlends true
  /DetectCurves 0.0000
  /ColorConversionStrategy /CMYK
  /DoThumbnails false
  /EmbedAllFonts true
  /EmbedOpenType false
  /ParseICCProfilesInComments true
  /EmbedJobOptions true
  /DSCReportingLevel 0
  /EmitDSCWarnings false
  /EndPage -1
  /ImageMemory 1048576
  /LockDistillerParams false
  /MaxSubsetPct 100
  /Optimize true
  /OPM 1
  /ParseDSCComments true
  /ParseDSCCommentsForDocInfo true
  /PreserveCopyPage true
  /PreserveDICMYKValues true
  /PreserveEPSInfo true
  /PreserveFlatness true
  /PreserveHalftoneInfo false
  /PreserveOPIComments true
  /PreserveOverprintSettings true
  /StartPage 1
  /SubsetFonts true
  /TransferFunctionInfo /Apply
  /UCRandBGInfo /Preserve
  /UsePrologue false
  /ColorSettingsFile ()
  /AlwaysEmbed [ true
  ]
  /NeverEmbed [ true
  ]
  /AntiAliasColorImages false
  /CropColorImages true
  /ColorImageMinResolution 300
  /ColorImageMinResolutionPolicy /OK
  /DownsampleColorImages true
  /ColorImageDownsampleType /Bicubic
  /ColorImageResolution 300
  /ColorImageDepth -1
  /ColorImageMinDownsampleDepth 1
  /ColorImageDownsampleThreshold 1.50000
  /EncodeColorImages true
  /ColorImageFilter /DCTEncode
  /AutoFilterColorImages true
  /ColorImageAutoFilterStrategy /JPEG
  /ColorACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /ColorImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000ColorACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000ColorImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasGrayImages false
  /CropGrayImages true
  /GrayImageMinResolution 300
  /GrayImageMinResolutionPolicy /OK
  /DownsampleGrayImages true
  /GrayImageDownsampleType /Bicubic
  /GrayImageResolution 300
  /GrayImageDepth -1
  /GrayImageMinDownsampleDepth 2
  /GrayImageDownsampleThreshold 1.50000
  /EncodeGrayImages true
  /GrayImageFilter /DCTEncode
  /AutoFilterGrayImages true
  /GrayImageAutoFilterStrategy /JPEG
  /GrayACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /GrayImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000GrayACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000GrayImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasMonoImages false
  /CropMonoImages true
  /MonoImageMinResolution 1200
  /MonoImageMinResolutionPolicy /OK
  /DownsampleMonoImages true
  /MonoImageDownsampleType /Bicubic
  /MonoImageResolution 1200
  /MonoImageDepth -1
  /MonoImageDownsampleThreshold 1.50000
  /EncodeMonoImages true
  /MonoImageFilter /CCITTFaxEncode
  /MonoImageDict <<
    /K -1
  >>
  /AllowPSXObjects false
  /CheckCompliance [
    /None
  ]
  /PDFX1aCheck false
  /PDFX3Check false
  /PDFXCompliantPDFOnly false
  /PDFXNoTrimBoxError true
  /PDFXTrimBoxToMediaBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXSetBleedBoxToMediaBox true
  /PDFXBleedBoxToTrimBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXOutputIntentProfile ()
  /PDFXOutputConditionIdentifier ()
  /PDFXOutputCondition ()
  /PDFXRegistryName ()
  /PDFXTrapped /False

  /CreateJDFFile false
  /Description <<

    /BGR <>
    /CHS <FEFF4f7f75288fd94e9b8bbe5b9a521b5efa7684002000410064006f006200650020005000440046002065876863900275284e8e9ad88d2891cf76845370524d53705237300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c676562535f00521b5efa768400200050004400460020658768633002>
    /CHT <FEFF4f7f752890194e9b8a2d7f6e5efa7acb7684002000410064006f006200650020005000440046002065874ef69069752865bc9ad854c18cea76845370524d5370523786557406300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c4f86958b555f5df25efa7acb76840020005000440046002065874ef63002>
    /CZE <>
    /DAN <>
    /DEU <>
    /ESP <>
    /ETI <>
    /FRA <>
    /GRE <>

    /HRV (Za stvaranje Adobe PDF dokumenata najpogodnijih za visokokvalitetni ispis prije tiskanja koristite ove postavke.  Stvoreni PDF dokumenti mogu se otvoriti Acrobat i Adobe Reader 5.0 i kasnijim verzijama.)
    /HUN <>
    /ITA <>
    /JPN <FEFF9ad854c18cea306a30d730ea30d730ec30b951fa529b7528002000410064006f0062006500200050004400460020658766f8306e4f5c6210306b4f7f75283057307e305930023053306e8a2d5b9a30674f5c62103055308c305f0020005000440046002030d530a130a430eb306f3001004100630072006f0062006100740020304a30883073002000410064006f00620065002000520065006100640065007200200035002e003000204ee5964d3067958b304f30533068304c3067304d307e305930023053306e8a2d5b9a306b306f30d530a930f330c8306e57cb30818fbc307f304c5fc59808306730593002>
    /KOR <FEFFc7740020c124c815c7440020c0acc6a9d558c5ec0020ace0d488c9c80020c2dcd5d80020c778c1c4c5d00020ac00c7a50020c801d569d55c002000410064006f0062006500200050004400460020bb38c11cb97c0020c791c131d569b2c8b2e4002e0020c774b807ac8c0020c791c131b41c00200050004400460020bb38c11cb2940020004100630072006f0062006100740020bc0f002000410064006f00620065002000520065006100640065007200200035002e00300020c774c0c1c5d0c11c0020c5f40020c2180020c788c2b5b2c8b2e4002e>
    /LTH <>
    /LVI <>
    /NLD (Gebruik deze instellingen om Adobe PDF-documenten te maken die zijn geoptimaliseerd voor prepress-afdrukken van hoge kwaliteit. De gemaakte PDF-documenten kunnen worden geopend met Acrobat en Adobe Reader 5.0 en hoger.)
    /NOR <>
    /POL <>
    /PTB <>
    /RUM <>
    /SKY <>
    /SLV <>
    /SUO <>
    /SVE <>
    /TUR <>
    /UKR <>
    /ENU (Use these settings to create Adobe PDF documents best suited for high-quality prepress printing.  Created PDF documents can be opened with Acrobat and Adobe Reader 5.0 and later.)
    /RUS <>
  >>
  /Namespace [
    (Adobe)
    (Common)
    (1.0)
  ]
  /OtherNamespaces [
    <<
      /AsReaderSpreads false
      /CropImagesToFrames true
      /ErrorControl /WarnAndContinue
      /FlattenerIgnoreSpreadOverrides false
      /IncludeGuidesGrids false
      /IncludeNonPrinting false
      /IncludeSlug false
      /Namespace [
        (Adobe)
        (InDesign)
        (4.0)
      ]
      /OmitPlacedBitmaps false
      /OmitPlacedEPS false
      /OmitPlacedPDF false
      /SimulateOverprint /Legacy
    >>
    <<
      /AddBleedMarks false
      /AddColorBars false
      /AddCropMarks false
      /AddPageInfo false
      /AddRegMarks false
      /ConvertColors /ConvertToCMYK
      /DestinationProfileName ()
      /DestinationProfileSelector /DocumentCMYK
      /Downsample16BitImages true
      /FlattenerPreset <<
        /PresetSelector /MediumResolution
      >>
      /FormElements false
      /GenerateStructure false
      /IncludeBookmarks false
      /IncludeHyperlinks false
      /IncludeInteractive false
      /IncludeLayers false
      /IncludeProfiles false
      /MultimediaHandling /UseObjectSettings
      /Namespace [
        (Adobe)
        (CreativeSuite)
        (2.0)
      ]
      /PDFXOutputIntentProfileSelector /DocumentCMYK
      /PreserveEditing true
      /UntaggedCMYKHandling /LeaveUntagged
      /UntaggedRGBHandling /UseDocumentProfile
      /UseDocumentBleed false
    >>
  ]
>> setdistillerparams
<<
  /HWResolution [600 600]
  /PageSize [496.063 751.181]
>> setpagedevice


