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[TepBoe. bymwmiickas ¢unocodus nmpeacTaBieHa B MIMPOKOM PETHOHATEHOM
nuanazone: Muaaust, [lpu-Jlanka, Tubet, Kuraii. Tem cambiM, sipko u yOeaAuTEIHHO
BBICBEUMBAETCS 0COOBIN cTaTyc Oyaau3Ma Kak MUPOBOI PEJIUTHH.

Bropoe. Temarnueckoe pasHooOpa3ue BOLICANINX B PYOPUKY HCCIICTOBAaHUN
MOATBEP)KJAET MPABOTY TE€X, KTO CUUTAET OyIAM3M HE TOJIBKO pelIurued, Ho U
BceoxBaThIBawoLlell cucremoii ¢guiaocodgerBoBanus. Hanbonee ydeaurenbHO
3TO WIIKOCTPUPYETCS B CTAThe, MOCBSIIECHHON TPAaKTOBKE (DEHOMEHOB yJIpyU4EHHO-
CTH U YMOIIOMEIIATEIbCTBA B OYIIMICKUX IK3ETeTHUECKUX UCTOYHUKAX. Mopaib-
HbI acmeKT HuX UHTepIpeTanuii B TpakraTax «AOXuaxapMakonaOXamibs»
Bacy6annxy (IV—V BB.) n «CrnxyTaprxa abXxuaxapMaKkoUIaBbsIKXbs» SMIOMUTPHI
(VIII B.) packpeiBaercst E.Il. OctpoBckoit ¢ mpucymuM el BBICOKUM Ipodeccro-
HaJIM3MOM M TIIATEIBHOCTBIO. Te€M caMbIM B OYEPENHOM pa3 MOATBEPIKIAETCA
OTIPaBAAHHOCTH NPU3HAHMS 0COO0T0 BKIIaJa OyAIMHCKUX MBICIUTENEH B MUPOBOE
JTUYECKOE HaCJIEIUE.

B nepsom B Poccnn 3HIMKIONEINYECKOM M3JI0KEHUN BO33PEHUN 3HAMEHU-
Toro THGEeTCKOro Meicautens u npocserutesns Lllantapakmurs! (VIII B.) u ero 6:1m-
xaifmero yuenuka Kamanammnsl (taxoke VII B.) JI. Y. Tutnun 3HakoMuUT yuTa-
tens ¢ counHenueM lllanTapakmutel — «TarTBacanrpaxoin» («CoOpaHus CyIIHO-
cteiy). Tpakrar orneHuBaeTCsl UM Kak «Oymauiickas Quiocodckas HIIMKIIONE-
ous», 26 pa3nenoB KoTopoil (B TOeTCKkoM mepeBoje coaepxutcs 31 pasmen)
MOCJIEZI0BATEIBHO OMPOBEPratoT MPEACTABICHUS KIIOUYEBBIX (PUIOCOPCKUX LIKOI
Wuauy, a MMEHHO, MMMAHCBI, BEJAHTBl, CaHKXbHM, HOTW, HbSHM, BaWIICIINKH,
JIOKasTHhI, JUKaliHU3Ma U OyAau3Ma MpeiCTaBUTeNe APYrux 1IKoJ. ABTOp CTaThbU
nokaspiBaeT, 4ro lllaHTapakmmTa, Kak MpeACTaBUTENb IIKOJIBI ioradapa-
MaJXbsIMaKa, IHCaJl B JKAHPE CHUHTE3a YYEHUM Woradapbl-BUIKHSIHABAIbl H
Ma/IXbSIMAKU-IIyHbSIBA/IbI, B 00JACTH SMUCTEMOJIOTHH SIBIISUICS MPOJOJIKATENeM
teopuit Jlurnaru u J[xapmMakuptu, B 00s1acT OHTOJI0TMH — HarapakyHs.

Tpetbe. Bynauiickoit ¢puocodun npucyIl BHICOKUNA YPOBEHb MOJIEMUYHOCTH.
Bynauctel Beny MOCTOSHHBIE CIIOPHI U AMCKYCCHUU BHYTPU COOCTBEHHOTO COO0OIIIe-
ctBa. OHU ObUIM OTKPBITHI TAKOXKE VIS TOJIEMUKU CO CBOMMM KPUTHUKAMH M3 4HCIa
IIPUBEPKECHIIEB JAPYTUX WHIAUNUCKHUX IIKOJI M 4YacTO CAMM WHUIIMUPOBAIN €€ IS
TOTO, YTOOBI MOJBEPTHYTh UX KPUTHKE U JI0Ka3aTh CBOIO MPaBOTY. ByaucTel He 3a-
MBIKQJIUCh B KYJIBTYPHBIX TPaHHUIAX CTpaHbl CBOETro pokaeHus. OHM BCTynaiu B
KOHTaKThl U TOJEMHU3UPOBAIM C HMHTEJUIEKTyaJlaMH aBTOXTOHHBIX KYJIBTYp, Kak
3amaga, Tak U1 Bocroka. B 3TOM OTHOIIEHHMM HHTEpeC NPEACTaBISAIOT CTaTbU
A.H. lllymana u npodeccopoB CapaToBCKOTO HAI[MOHAJIBHOTO HCCIIEA0BAaTENb-
ckoro rocymapcrBeHHoro yHuBepcutera uMmenu H.I. Uepnsimesckoro (B.I. Ko-
ceixud u C.M. Mainkuna).

A.H. lllymany ynmaercst Bocco3aarh UCTOPUYECCKUIN KOHTEKCT IIEHHEHIIETO U
penuaiimrero qokymenra Jpesneit Munuu — «Bonpockt MuuHab, IpeAcTaBiis-
IOLIEro co0oi auanor OynaucTa ¢ rpekoM. J[iasi BOCCTaHOBIEHMSI KOHTEKCTa KHUTH
CYMMHpYIOTCSl 0a30BbI€ apXe0JIOTHUECKHE JTaHHbIE 00 MHI0-TPEYeCKOM LIapCTBE,
BKJItOYasi SNUrpaduKy U HyMU3MaTHKy, a TakKe YIOMUHAHUS 00 3TOM LApCTBE
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B «MaxaBamce» — camou panHedl XpoHukH [llpu-Jlanku. ABTOp NpPUXOAUT
K BBIBOJY, 4TO «Bonpocsl Munuuasy, ckopee Bcero, ObUIM CO3/1aHbl B MHTEpBaJIe
Mex 1y HadasioM I B. 10 H.3. ¥ koHIIa [ B. H.3., T.€. B IEpUOJ] TOCIIO/ICTBAa CHHKPETHY-
HoW KynbTypbl CeBepa MHauu, coBmemaniield OyJiu3M C OTAEIbHBIMH 3JIEMEH-
TaMH JUIMHU3MA.

Crarbs capaTOBCKUX YUYEHBIX BBICBEUMBAET CIIOCOOHOCThH OYIJIMCTOB K COYE-
TaHUIO MOJIEMUYECKOTO HACTPOs € aJalTUBHOCTHIO. Tak, B 3MOXy AUHACTHM TaH
(618—907), craBuryto EPUOJOM BEJIHUKOTO paclBeTa KUTAWCKON KyJIbTYpBl, 00Jb-
IIyI0 poJib B TpaHc(opmanuy obIiecTBa chirpaia JeATelIbHOCTh «TPEX BEIUKUX
yuureneit snoxu Tan» [lybxakapacumxu, Bamkpaboaxu u AMorxaBaaKpsl, epe-
BOJMBIINX C CAHCKPHUTA HAa KUTAMCKHIA SI3bIK PETUTHO3HBIE U PHITOCO(CKUE TEKCTHI
MHAUNCKOrO Oynausma. ABTOp CTaTbU CUMTAeT, 4YTO 3TOMY CIIOCOOCTBOBaJIA,
1o KpaiiHel Mepe, Tpu ¢akropa. Bo-nepBbiX, OTHOCUTENbHAs CBOOO/A MepeBoAa
B CBSI3U CO CJIOKHOCTBIO TOYHO YCTAaHOBJIEHHBIX COOTBETCTBUN MEXIy CAaHCKPUT-
CKUMH ¥ KHTAaHCKUMH TepMHHAMHU. BO-BTOPBIX, TpeOOBaHNE COOTBETCTBUSI HOpMaM
KOH(yunaHCcKoil Mopanu. B-TpeTbux, agantaius HHAUKCKOTO (pUaocopcKoro KoH-
TEKCTa K KUTAHCKUM KYJIBTYPHBIM M MHPOBO33PEHYECKHM TPAJUIUSAM, YTO TMPH-
BEJIO K TOSIBICHUIO HOBBIX IIKOJ PEIUTHO3HO-(QUIOCOPCKON MBICIH, TaKHX Kak
Tanprait, L{3uaTy wim Yans.

[IpuHrMas BO BHHUMaHHE MPUBOAMMEBIE BBINIE 3aKIIOYEHHS, MOXKHO YTBEp-
K/IaTh, HE JUISl BCEX OUYEBUIHYIO, AaKTYAJbHOCTb Oyanuiickoil ¢uiocodpuu s
COBPEMEHHOI0 JUCKypca. Peub HIET O MEeXKYJIbTYpPHOM (HIOCO(CTBOBAHUH,
HAalpaBJI€HWH, BO3HHUKIIEM B MocieaHue necsatwietus XX Beka. Ero wyacrto
paccMaTpUBAIOT KaK «3aMEHY» CPaBHHUTEIBHOTO MOJX0/1a CHTETUYECKUM — «(pH-
nocodueit hproxH» (CIusiHus, cCHHTe3a). [[prMedaTenbHo, 4TO TAaKOTO Pojia OlleHKa
ObLTa MHUIIMUPOBAaHA M aKTHBHO BBeJIeHA B Hay4YHBIH 00opoT Mapkom Cuuepur-
com. [Ipodeccop UnnmHOMCKOTO YHUBEPCUTETA, HBIHE padoTaromuii B CeyabCcKkoM
YHHMBEPCHUTETE, U3BECTEH CBOMMH TPYAAMU 0 Oy IIM3MY MaxastHbl. AMEpPUKaHCKUN
Oynmonior ompexaenser (uiocoputo (PprOKH KaK HOBBIM CTUIB (HUIIOCOPCKOTO
MBILUIEHUs, KOTOPBIA B TOUCKaX pelleHuil mpoljeM OmupaeTcss Ha pecypcehbl
paszabix ¢unocodckux Tpamunuii. OO0BEMHOE BuUIeHHE TH000H (dumocodckoit
po0IeMbl BO3MOXHO JIMIIb IPU PACCMOTPEHUHU €€ KaK CO CTOPOHBI COOCTBEHHOM
TPaIUIMM, TaK U BCEX BO3MOXHBIX Apyrux Tpamunmid. [lo cmoBam Cupaepurca,
MeTO (PbIO’KH UMEET LIEIIbI0 HCTI0JIb30BaTh «3JIEMEHThI OTHOM TPAaJUIMHU C LIETbI0
pelIeHus TPYAHBIX BOIIPOCOB Apyroi» [1].

[Ipemnoxxernoe M. CuepuTcoM «IIOJIHOE BXOXKICHHE» B JIPYTYIO KYIBTYDY,
T.6. «CIUSTHUE» C HEH, M0 ero COOCTBEHHOMY OMpEIeIeHHI0, ecTh (rtocodckas
smurpatus. Ho moGast smurpanus o3HadaeT «IepecesieHHe» B MPOCTPaHCTBO
APYyTUX TpaHWll. DTO MepexoJ] M3 MPHUBBIYHOTO, Yallle BCEro TIE€HETHYECKOTO,
IIPOCTPAHCTBA Ha JIPYTyI0 «TeppuTopuio». Ho Beib U OHO MMEET CBOM IPAHUIIBL.
A 5T0 o3Hauaet, uTo «(PHIOKH» HE OCBOOOXKIIAET OT TPAHUII, & JUIIH MOJMEHSIET
OZIHU APYTHUMH.
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[Ipodeccopa Tamaiickoro ynuBepcutera ApuHaam Yakpabaptu u Panbd
Bebep — oTBeTCTBEHHBIE PEAAKTOPBI CAMOTO aBTOPUTETHOTO KOMIIAPAaTHBUCTCKOTO
xypHana «Punocoduss Bocroka n 3amaga» — BBICTYHAIOT 32 MEXKYJIBTYPHOE
(cross-cultural) ¢unocodcrBoBanmne 6e3 rpaHul], KOrJja HA CMEHY «CpPaBHEHHS
dbunocoduit» npuxonut «puiocodckoe cpaBuenue» [2. P. 235]. Ilo ux mHeHwUIO,
Tr00bIe TPaHUIIBI MOKHO TIepecedb MPH HEOOXOJMMOCTH, a TIOTOMY T'pPaHUIIBI —
He INpeJieNbHble orpaHuueHus. Beg, uTo cBA3aHO ¢ BO3BeIEHUEM, OOHAPYKEHHEM,
MOAPBIBOM TPAHUI] MEXKAY (MIOCOPCKUMHU TpaJUIMIMU Pa3HBIX YacTeil cBera,
UCTOPUYECKHX SII0X, JUCIUTUINH, PA3INIHSIMH J1aXKe MEXY TIPOTHBOIIOIIOKHBIMHU
yOeXIeHUSIMU BHYTPU OJHOTO MCTOPUUYECKOTO MEpPHO/a U HarpaBiIeHHs, COCTaB-
JSeT MpeAMET CPaBHUTENbHOW (uimocoduu, koTopas MOXKET OOHApYKUBATh ITH
rpanuusl [Ibid.]. Ho Hactano BpeMs 3anumarscs gpuiiocogpueii 6e3 3apanee 3aaaH-
HOW CTPYKTYpBI POTHBOIIOCTABIICHHUS M CpaBHEHHs. BMecTo 3TOoro ciemyer cra-
BUTH U peIIaTh MPOOJIEMbl, UCIIONb3Ys Pa3Hble TPAAULUU. Takoi Moxxo/] MOMOXKET
nepecedb BCe TPaHMIIBI — KyJIBTypHBIE, METOMOJOTHUECKHAE WM JAUCIUTUINHAP-
HbIE, U COCTABUT O0JIee BBICOKYIO CTAJIUIO B Pa3BUTUN MUPOBOH punocoduu [Ibid.].
Boixon Ha HOBBIN ypoBEeHb pa3BUTHA (GUI0CO(UHN 3aKITIOYAETCS B OTKA3€ OT OPUEH-
TalM1 Ha KOHEYHYIO0 HCTHHHOCTh KaKo-1100 OHOM Tpajuiui M HCIIOIb30BaHUN
OoraTcTBa MHOTOOOpa3Us TPaIHIINN.

MexkynbsTypHast puiaocodus npeanogaraeT U CTPEMUTCS K TOMY, YTOOBI B3a-
MMOJZICHICTBUE HE OBLJIO JIMIIB ABYCTOPOHHHUM W HANpPaBICHHBIM Ha pEIIeHUE TPY/I-
HOCTEl OJJHOM M3 pernoHajbHbIX puiocoduii. Ee 3aMmpicen cyiiecTBEHHO LIMpe U
3HaunMmee. Ee monmxonm Waer mamnble NMPU3HAHWS MHOKECTBEHHOCTH KYJIBTYPHO
YKOpPEeHEHHBIX (pUnocouii v yTBEp)KIACHUS MEXy HUMH B3aUMHO YBaXXUTEIbHbIX
OTHOILIEHUH; Najbllle BeleHUs nuajnora. MexkylbTypHOH (Quiiocopuu mpucymu
MOTEHIIMU OTKPBITHSI HOBBIX, paHee HE BEJJOMBIX pa3pelleHUil YHUBEpcaIbHO 3Ha-
guMBIX MpoOaeM. K mpumepy, HaxoXIeHHEe OTBETOB Ha DKOJIOTUYECKHE BBHI3OBHI,
paciupenue rpanul puiocoGuu U HayKu, CO3JJaHUEe HOBBIX CLIEHApUEB MOCTPOE-
HUSA [100aJIBHOTO MUpPaA U T.1I.

Bynnuiickast ¢unocodus obnanaer GONBIIMMH HOTEHIUSAMU K TOMY, YTOOBI
CTaTh BEAYIINM yYAaCTHUKOM MEXKKYJIBTypHOTO quanora. [lyOnukyemble B JTaHHOM
BBIITYCKE CTAaTbU MPUOOLIAIOT K Oy1I0IOTHYECKUM 3HaHUSM TO HOBOE, UTO BIIOJIHE
MOXKET OBITh MCTIOJIB30BAHO B PA3BUTHH MEXKKYIBTYPHOTO (hrstocoOdCTBOBAHUS.
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Offering an introductory article to the section “History of Indian and Chinese
Philosophy”, I would like to draw the readers’ attention to the general conclusions,
which we make after acquaintance with the four items included in this section.

The first. The Buddhist philosophy is represented in a comprehensive regional
range: India, Sri Lanka, Tibet, and China. Thus, the special status of Buddhism as
a world religion is brightly and convincingly highlighted.

The second. The thematic diversity of the presented studies confirms the
rightness of those who consider Buddhism a religion and an all-encompassing
system of philosophy. That is most convincingly illustrated in the article devoted
to interpreting the phenomena of depression and insanity in Buddhist exegetical
sources. E.P. Ostrovskaya reveals with her inherent high professionalism and
thoroughness the moral aspect of their interpretations in the treatises
Abhidharmakosakarika by Vasubandhu (4"—5" centuries) and Sphutartha.
Abhidharmakogavyakhya by Yashomitra (8™ century). Ostrovskaya’s examination
once again confirms the validity of recognition of the exceptional contribution of
Buddhist thinkers to the world’s ethical heritage.

L.I. Titlin introduces the reader to the work of Santaraksita “Tattvasamgraha”
(“Collection of Essential Problems”) in the first Russian exhaustive presentation of
the views of the famous Tibetan thinker and enlightener Santaraksita (8 century)
and his closest student Kamalasila (also 8" century). The author assesses the ancient
text as a “Buddhist philosophical encyclopedia.” Its 26 sections (the Tibetan
translation contains 31) consistently refute the ideas of the vital Indian schools,
namely, Mimamsa, Vedanta, Samkhya, Yoga, Nyaya, Vaisesika, Lokayata,
Jainism, and other Buddhism schools. L.I. Titlin points out that Santaraksita, as a
representative of the Yogacara-Svatantrika-Madhyamaka school, synthesized the
teachings of Yogacara (Vijianavada) and Madhyamaka (Stinyavada). The
researcher carried on epistemological theories of Dignaga and Dharmakirti, and the
ontological ideas of Nagarjuna.

The third. Buddhist philosophy favorably inclines to the discussion. Buddhists
were continually arguing and polemizing within their community. They were also
open to criticism from other Indian schools. Even further, Buddhists often initiated
debates to criticize and prove their points; they were not confined within the cultural
borders of their country of birth. They came into contact and polemized with
intellectuals of autochthonous cultures, both Western and Eastern. In this regard,
the articles of A.N. Shuman and professors of the Saratov Chernyshevsky State
Research University (V.G. Kosykhin and S.M. Malkin) are of interest.

A.N. Schumann manages to recreate the historical context of the most valuable
and rarest document of ancient India Milindapariha (Questions of Milinda). That is
a dialogue between the Buddhist sage Nagasena and the Indo-Greek king Menander
I. To restore the context, Schumann summarizes essential archaeological data on
the Indo-Greek Kingdom, including epigraphy and numismatics and references in
the Mahavamsa, the earliest chronicle of Sri Lanka. The author concludes that the
Questions of Milinda were most likely recorded between the beginning of the 1st
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century B.C. and the end of the 1st century A.D., i.e., during the reign of the
syncretic culture of Northern India, which combined Buddhism with particular
elements of Hellenism.

The article by Saratov researchers highlights the ability of Buddhists
to combine polemical mood with adaptability. Thus, during the Tang Dynasty
(618—907), which was a period of the Chinese culture’s great flourishing, the work
of the “three great masters of the Tang Dynasty” Subhakarasimha, Vajrabodhi, and
Amoghavajra, who translated religious and philosophical texts of Indian Buddhism
from Sanskrit into Chinese, played a significant role in the transformation of
society. The author of the article believes that at least three factors were of
importance. First, the relative freedom of translation due to the complexity of
precisely defined correspondence between Sanskrit and Chinese terms. Secondly,
the requirement of conformance to Confucian morality. Third, the Indian
philosophical context adapted to Chinese cultural and Weltanschauung traditions,
which led to new schools of religious and philosophical thought, such as Tiantai,
Jingtu, or Chan.

Considering the judgements above, we may argue that the relevance of
Buddhist philosophy to contemporary discourse is not apparent. We are talking
about intercultural philosophy, a trend emerging in the last decades of the twentieth
century. It is quite often perceived as a “replacement” of the comparative approach
with the synthetic one-confluence philosophy (fusion, synthesis). Noteworthy, that
kind of assessment was initiated and actively put into academic circulation by Mark
Siderits. A professor at the Illinois State University, now working at the Seoul
National University, is known for his works on Mahayana Buddhism. The
American Buddhist scholar defines confluence philosophy as a new style of
philosophical reflection drawing on various traditions’ resources to find solutions
to arising difficulties. A voluminous vision of any philosophical question is possible
only when approached by one’s own and all possible traditions. According to
Siderits, the fusion method aims to use “elements of one tradition to pass obstacles
of the other” [1].

Siderits’ proposed “full entry” into another culture, i.e., “confluence” with it,
by his definition, is philosophical emigration. However, any migration means
“relocation” to space within other boundaries. It is a transition from the familiar,
most often genetic, area to another “territory.” Nevertheless, it also has its borders.
Furthermore, this means that confluence does not release frames, but only
substitutes some for others.

The University of Hawaii professors Arindam Chakrabarti and Ralph Weber,
responsible editors of the most authoritative comparativist journal Philosophy East
and West, advocate for intercultural (cross-cultural) philosophy without borders,
when the “comparison of philosophies” is replaced by a “comparative philosophy”
[2. P. 235]. In their opinion, any borders can be crossed if necessary, and therefore,
the edges are not the limits. Anything that involves erecting, discovering, or
undermining boundaries between philosophical traditions of different parts of the
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world, historical epochs, disciplines, and differences even among opposing beliefs
within the same historical period and direction, is the subject of comparative
philosophy which can unveil the borders [Ibid.]. Yet the time has come to engage
in philosophy without a predetermined structure of opposition and comparison.
Instead, one should set and solve problems using different traditions. This approach
will help cross all boundaries — cultural, methodological, or disciplinary, and will
constitute a higher stage in the world philosophy’s progression [Ibid.]. Entering a
new philosophy level is to abandon orientation on any particular tradition’s ultimate
truth and use the wealth of diversity of practices.

Intercultural philosophy presupposes and seeks to ensure that interaction is
bilateral and aimed at solving one of the regional philosophies’ difficulties. Its
purpose is much broader and more significant. Its approach goes beyond
recognizing the plurality of culturally rooted philosophies and establishing
mutually respectful relations between them; it goes beyond dialogue. The
intercultural perspective has the potential to discover new, previously unsuccessful
solutions to universally significant problems. It is finding answers to environmental
challenges, expanding philosophy and science boundaries, and creating new
scenarios for building global peace.

Buddhist philosophy has excellent potential to become a leading participant in
the intercultural dialogue. The articles published in this issue introduce to Buddhist
knowledge something new that can be used to develop intercultural philosophy.
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