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Abstract. This paper addresses the philosophical and cultural significance of the concept
of «sobornost’» both in the cultural context of Silver Age and in the historical context of World
War 1. The analysis of Ivanov’s thought is based on a philological approach of his essay
«Legion and Sobornost’» (1916), in which the author explains his understanding of such terms
as organisation, cooperation, collectivism in order to clarify his own idea of collegiality and the
ontological opposition of the title. The opposition between legion and collegiality duplicates
the confrontation between Germany and Russia. Vyach. Ivanov first conducts a cultural
analysis of such a confrontation, and criticizes Nietzscheanism in German culture at the turn of
the 19th and 20th centuries. He proves the false understanding of the organization in modern
German culture. In his opinion, the main values of freedom and personhood are the measure of
lies or truth. In the last chapter of his essay, Vyach. Ivanov gives his own definition of
collegiality, not referring to Russian thinkers, but quoting the two cities of St. Augustine’s
thought. The author of the article shows that the culturological perspective is overcome by the
Christian anthropological and mystical perspective, which proclaims humanism and
Christocentrism. Therefore, accordind to Vyach. Ivanov, the word “sobornost” is a “universal
word”, which mentions that the true social union has Christ as its center. In this sense, the
concept of collegiality signifies the same mystical reality that the City of God of St. Augustine.
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Co6OpPHOCTb U F'YMaHN3M:
KynbTypdnaocopckmim aHanms acce
Bay. UBaHOBa «J1erMoH n cCO60OpPHOCTb»

®. Koppano-Kazanckasn

VYuusepcuter bopao-MoHTeHb
EA 4395 CLARE, ©panyus

B nannoii cTatee paccmarpuBaercs Gpuirocopckoe U KyIbTypHOE 3HAUCHHE TOHATHS «CO-
OOpHOCTH» KaK B KyJIbTYPHOM KOHTEeKcTe CepeOpsiHOTo BeKa, TaK M B HICTOPHYECKOM KOHTEKCTE
[TepBoit MupoBOil BoMHBI HAa OCHOBE 3cce Bsiu. MiBanora "Jleruon u cobopuocts” (1916 r.).
IIpennaraercs Gunonornueckuii aHaIU3 psijia TEPMHUHOB, OJIarofaps KOTOPBIM aBTOP YTOUHSET
COOCTBEHHOE IPEICTABICHIE O COOOPHOCTH B HOBOM HCTOPHYCCKOM EBPOIIEHCKOM KOHTEKCTE.
Peub uzeT o eKkcuYeckoM MoJjie COeAUMHEHUs], O TAKMX TepMUHAX, KaK OpraHu3alus, Koonepa-
LM, KOJUIEKTUBU3M, IIPUBOSIINX K TJIaBHOM, OHTOJIOTMYECKOM aHTUTEe3€e 3ariiaBus. B nanHoi
CTaThe OIMO3UIIHS MEXK Ty JIETHOHOM M COOOPHOCTBIO Ty OIIMpPyeT MPOTHBOCTOSTHIE MexX Ty ['ep-
MaHuel u Poccueid. Bsiu. IBaHOB cHavana BeJET KyJIbTypPOJOTHUECKUI aHAU3 TAKOTO MPOTH-
BOCTOSIHUS M pa3o0yiayaeT HUIIIIEAHCTBO B HEMEIKOW KynbType Ha cThike XIX—XX BeKoB.
OH noka3beiBaeT (arbIInBOCTh HOHUMAHHS OPTaHU3AINH B COBPEMEHHOM HEMEIKOH KYIBTYpe.
[To ero MHEHUIO, MEPHIIOM JKH FITH UCTUHBI SIBIISIFOTCS TITaBHBIE [IEHHOCTH CBOOOIBI M JIMIHO-
ctu. B mocneaneit rnase cBoero scce Bsu. MiBaHOB naeT coOCTBEHHOE OIpeielieHne COOOPHO-
CTH, HE CCBIJIAsICh Ha PYCCKUX MBICIUTENEH, HO IUTUPYS OJIaxdKeHHOTro ABTYCTHHA C €ro o0pa-
30M JIByX IpasloB. ABTOp CTaTbU NOKa3bIBAET, UTO KYJIbTYPOJIOTHUECKAs IEPCIEKTHRA ITPEOI0-
JIEBAaeTCs XPUCTUAHCKON aHTPOMOJOTUYECKON M MUCTUYECKOM MEPCIIEKTUBOM, T/Ie MTPOBO3IJa-
[IaeTcs TYMaHW3M M XPUCTOIEHTPU3M. WTak, CI0BO «COOOPHOCTBY» SBISETCS «BCEICHCKHM
CIIOBOM», YIIOMHUHAIOIIMM O TOM, YTO MCTHHHOE, YaeMOe OOMIECTBEHHOE COSANHEHHUE MMEET
CBOMM LIEHTpOM XpHcTa. B 3TOM cMbIcie MOHATHE COOOPHOCTH O3HAMEHYET TY YK€ MUCTHYE-
CKYIO PEaJbHOCTh, YTO W TAHO BBIPACTAIOLINHA M3 UCTOPUYECKOTO TuiaHa ObiThs HebecHslit
I'panx GiraxkeHHOTO ABryCTHHA.

KaroueBrble cioBa: BsuecnaB BanoB, CepeOpsHbIA BeK, OJlakKeHHBIH ABI'YCTHH, Opra-
HU3aIMs, KOomepanus, KOJUIEKTUBU3M, COOOPHOCTh, TMYHOCTh, TYMaHU3M, XPUCTOLIEHTPU3M
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Vyach. Ivanov's essay “Legion and Sobornost” was firstly published in the
newspaper “Utro Rossii” in 1916, and then in 1918 in a collection “Native and
Ecumenical” including essays and articles written from 1914 to 1917. The date of
collection explains the main pathos of this text. Natalya Poltavtseva writes: “In the
vocabulary of the historiosophy of Russian symbolism, the First World War is
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recognized as a catalyst for the “universal meaning of national affair”, as a reason
for the emergence and manifestation of “sobornost’ [1].

Certainly, the historical context gives the first interpretative key to the essay
“Legion and Sobornost™, which in this prospect goes back to Neo-Slavophilism.
The opposition between legion and sobornost’ duplicates the confrontation between
Germany and Russia. But this is primarily a cultural analysis of such a
confrontation, and German culture is not exposed as such one, but in the forms
which it has been enclothed since the end of the 19th century. In this sense, Vyach.
Ivanov speaks more about the antithesis between Nietzscheanism and Christianity.
But the cultural prospect, in its turn, is overcome by the Christian anthropological
and mystical prospect, which proclaims humanism and Christocentrism.

Vyach. Ivanov's essay “Legion and Sobornost’” is rather short; it consists of 9
small chapters, or rather paragraphs, where the author methodically, step by step,
describes each stage of his reflections about various possible interpretations of
social organisation. Vyach. Ivanov, as a philologist, leads the reader in different
terms — organisation, cooperation, collectivism, leading to the main, ontological
antithesis of the title, between legion and sobornost’. Only in the last chapter the
author provides his own definition of sobornost’, without referring either to
A.Khomyakov or to other Russian thinkers who developed the concept of
sobornost’, except briefly to N. Berdyaev. But he quotes Blessed Augustine with
his image of two cities, thereby alluding to his own universal, ecumenical horizon.

In the first chapter Vyach. Ivanov claims "the salving character of the
organisation" in the context of the war, which he presents as "the struggle against
Germanism." It should be emphasized that Ivanov chooses the word Germanism,
alluding to the "image of the enemy-barbarian" [2], interpreting the German attack
as an attack against culture. But he immediately raises the question of the
interpretation of the concept of organisation, and reads out the main essay’s thesis
on the danger of a German interpretation. The essay “Legion and Sobornost™ is an
attempt to expose this danger, revealing what lie is under the German understanding
of organisation. The concept of a lie implies the opposite — the truth: we will see
later that the whole essay is built on a binary antithesis, dramatizing the choice of a
culturological path.

In the second chapter, Ivanov proves the false understanding of the
organisation in modern German culture: in his opinion, the main values of freedom
and personality are the measure of lies or truth. [vanov writes:

“For the unfortunate people of Schiller bought their organisation at a fatal
price, perhaps, however, in his stupefaction with the successes of the seventieth
year, which didn’t even seem expensive to them: an internal, semi-conscious
renunciation of freedom and depersonalisation of the personality. Modern Germany
is an anthropologically new fact in the evolution of Homo Sapiens, the biological
recurrence of the animal collectivity in humanity, the resurrected consciousness of
an anthill” [3].
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G. Obatnin writes that “criticism of biological determinism was an important
part of Ivanovo’s perception of Nietzsche” [4]. In the quoted passage, Ivanov does
not quote Nietzsche, but mentions Ostwald and his “scheme of the world-historical
process”, placing the German organisation at the forefront as the last stage of
progress. Ivanov names the German organisation “an animal collectivity”, where
the concept of a collectivity gets a clear negative character, as it associates with an
animal, with an anthill, and with dehumanisation (“depersonalisation of
personality”). At the end of the chapter, Ivanov frankly makes a generalisation
about the anti-humanism of modern German culture: “Is it amazing that the
Germans so cynically deny the principles of humanity? Their organization is a
return to the prehuman period, the highest form of the prehuman natural organism”.

In the next chapter Vyach. Ivanov goes further in exposing the “collectivity”.
He brings another term that has a negative character in connection with the general
context and with the adjectives that are linked with it: we are talking about
“utilitarian cooperation”, “national cooperation”. Ivanov gives the following
definition: “I call cooperation — an agreement of individuals by species character
to strengthen the species”.

According to Ivanov, cooperation is a social organisation where the prevailing
biological logic leads to a strengthening of the species to the detriment of the
individuality. The individual is only a “representative of the species,” obeying the
law of the fittest. Such expressions as “mercenary community”, “utilitarian
cooperation” hint at how the idea of a human is destroyed as a goal in itself, and the
expression “ethnic cooperation” refers to the type of species that unites most
strongly — ethnicity.

Thus, the representation of V. Ivanov about the true organisation is drawn in
negative. The organisation must fit into the main installation of humanism outside
the framework of nationalities, proclaiming the freedom of the individual, and
protecting the individual against the species. In the next chapter, Ivanov focuses on
the concept of individuality, moving to the anthropological and metaphysical level
of analysis. In the story of the sinful fall of personality, he shows that the cause of
anonymisation of a person lies in the personality itself. Turning away from God in
search of self-affirmation, a person loses himself. Referring to Nietzsche, he writes:
“If it 1s true, as Nietzsche says, that up to now he gave all his best to God, now he
wanted to take away all his gifts: but they were in his hands only a handful of ashes
from the victims he had burned. A man saw himself as a beggar, like a prodigal son,
because God no longer enriched him, and impersonal, because the radiant Face has
faded in the sky, and with it the internal image of God in man”.

The abundance of biblical motifs in this quote indicates an ideological turn in
the author's reasoning. Since this moment, the essay is dominated not by a historical
or cultural, but by a metaphysical, mystical approach. Individuality is known and
knows itself in love — to God, to his neighbor and to itself. The absence of love in
one of these aspects destroys it. The image of the radiant Face, ontologically
justifying the human person, where He is captured, indicates the deep Christ-
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centrism of Vyach. Ivanov. Individualism leads to egoism, which repels the
individual from his living source, as well as from sincere communication with his
own kind, and thereby makes possible what Ivanov calls in the fifth chapter
“universal collectivism”, which threatens the future of mankind.

He writes: “There are true signs indicating that the individualistic separation
of people is only a transitional state of humanity, that the future is under the sign of
universal collectivism,” and continues: “If it is so, then humanity is approaching a
crossroads, where the road splits into two the paths leading to two different cities,
about which we read with Blessed Augustine: “Two cities created two loves: love
for oneself up to contempt for God — the Earthly City; love of God up to self-
contempt is the City of Heaven” [5]. It seems that the entire length of the essay
before this was only a preparatory introduction to the famous quotation of Blessed
Augustine, where the triple relationship between God, the individuality and society
sounds capaciously, and where it is figuratively shown which social structure
follows from the false or true relationship of man to God. A. Dudek in his article
“Ideas of Bl. Augustine in the poetic perception of Vyach. Ivanov” cites a quotation
from Ivanov’s letter where he writes “And Augustine seems to be closest to the
soul” [6] (This is a letter to Olga Shor from 27.VIIL. 1925, but the letter is also
mentioned F. Stepun from 22.111.1925).

We have already emphasized the dualism of Vyach. Ivanova’s analysis, where
each milestone concept is accompanied by an antithetic concept (legion and
sobornost’, lies and truth, species and personality), and two cities, the Earthly City
and the City of Heaven in this context sound like a generalisation of such dualism,
as well as a mystical image that reinforces the tragedy of historical situation. In fact,
in the genre of essays “Legion and Sobornost’” goes back to the same principle as
the City of Heaven of St. Augustine. It combines both a historiographic approach
and a theological approach; like St. Augustine, Vyach. Ivanov gives us a Christian
reflection on the course of human history, but with Vyach. Ivanov it is clearly
dominated by an apocalyptic spirit. The antithesis between the two cities goes over
to the apocalyptic antithesis — the “Antichrist camp”, all under the sign of false
appearance, confronts the “camp of Christ”.

But Ivanov’s interpretation of the two Augustinian cities does not fully
correspond to the thought of St. Augustine itself. It is not easy to speak about the
way St. Augustine imagines the relationship between the Earthly City and the City
of Heaven, due to the fact that there are quite opposite statements in his work.
Nevertheless, Archbishop Teissier writes that because both cities are mystical
images, “you can not use them to contrast the historical City with the influence of
God in the world. It is in the life of the inhabitants of the Earthly City that God
chooses those who will become the child of City of Heaven” [7]. St. Augustine
writes: “For these two cities are intertwined and mutually mixed in the present
century, until they are separated at the last judgment” [8]. This means that the City
of Heaven grows out of the Earthly City, that the Earth City contains the possibility
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of the City of Heaven, but that such a mystical aspiration remains invisible, like all
realities of Faith.

Vyach. Ivanov, however, continues the apocalyptic interpretation of the
Earthly City and the City of Heaven, as a crossroads, an antithetic alternative,
leading either to Antichrist or to Christ. At the beginning of the seventh chapter he
writes: “The accumulation of people into unity through their depersonalisation
should develop collective centers of consciousness, as if a general collective mind,
which would quickly surround itself with the most complex and subtlest nervous
system and become embodied in the likeness of a public beast”. The principles of
personality or depersonalisation determine two antithetical types of social union
that go back to the Beast, or demon or to God. Finally in this paragraph Vyach.
Ivanov cites the terms legion and sobornost’, based on the definition of Nikolai
Berdyaev and the quotation from the New Testament: “A multiple that is not
connected with sobornost’ (which N. Berdyaev well defines in his new book
as “spiritual fellowship and gathered spirit”) is — according to the testament
narrative — name: “Legion, for there are many of us.” So, the legion is defined as
a false, imaginary connection and the author associates it, at this historical stage,
with Germanism, “until the day of the internal repentance of the demoniac nation,”
but sobornost’ as “spiritual communication,” that is, as the public fruit of the Holy
Spirit. In the next and penultimate chapter, Ivanov approaches the problem of the
legion from the point of view of metaphysical evil, which man is not given to
understand due to the divine origin of his mind.

“The problem of the Legion belongs to the impenetrable secrets of Evil. The
spiritual privilege of man, testifying to his divine nature, is that he can truly
comprehend only truly existing things and not his perverted reflections in the
elements of Evil. A son of Logos, he only makes sense in what is linked with Logos.
How the separation can become the principle of unity, how hatred can fuse mutually
hating elements, is, fortunately, substantially incomprehensible to us. But the
presence of the Legion, simultaneously calling itself “I” and “we,” is still given as
a phenomenon”.

The definition of a person as a “son of the Logos™ has something in common
with the above-found image of a “radiant Face”, embodied in a person, and which
has become the key to a free personality and true social union. On the contrary,
“cooperation”, referred to as the “legion”, as a “mechanically organised cluster” is
under the sign of a lie, “perverted reflection”, a ghostly, “imaginary whole” of
impersonal, hence lifeless units. The main paradox that characterizes the social
model of the legion is that it erases the concepts of “I”” and “we”, being interrogated
by each other. Sobornost’ does not identify the concepts of “I”” and “we,” but allows
individuality to realize itself creatively in a free, spiritual union with its own kind.

But if “presence of the Legion (...) is given as a phenomenon”, sobornost’ is
an ideal, a “task”, a hope. “It has never been fully implemented on Earth completely
and firmly, and it cannot be found here or there just like God. But, as the Spirit, it
breathes wherever it wants, and all in good human unions and creates life hourly”.
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We can speak about the presence of sobornost’, only as a mystical reality. In the
ninth and last chapter Vyach. Ivanov finally gives his own definition of sobornost’:
“Sobornost’ is, on the contrary, such a union, where the connecting individualities
achieve the perfect revelation and definition of their singular, unique and original
essence, their total creative freedom, which makes each one spoken, by a new and
necessary for everyone Word. In each, the Word took flesh and is with everyone,
and it sounds different in everyone, but the Word of each finds an echo in everyone,
and all is one free consent, because everything is one Word”.

This quotation reveals the meaning of the definition of a man as a "son of
Logos." To the above mentioned image of the Face, to which the spiritual
personality is related, the image of the Logos-Word is added, which is presented in
every human being called to open up freely in the Word. The Christocentrism of
Ivanov’s thinking, as well as its symbolic worldview in general, is clearly
proclaimed [9]. The sacrament of incarnation is based on symphony, the “free
consent” of men’s unions rallied by Christ. The concept of sobornost’ is consonant
with the completeness of which apostle Paul writes about: “When all things are
subjected to him, then the Son himself will also be subjected to him who put all
things in subjection under him, that God may be all in all.” (1 Cor. 15:28). The
concept of sobornost’ conceptually repeats the mystic image of the Christ body:
“Just as a body, though one, has many parts, but all its many parts form one body,
so it is with Christ. (...) Now you are the body of Christ, and each one of you is a
part of it”. (1 Cor. 12: 12—27). Around the same time in France, Pierre Teilhard de
Chardin was also trying to convey the same mystical intuition in theoretical
discourse. The point of embarkation is the quotation from Revelation: "I am the
Alpha and the Omega, the beginning and the end, says the Lord God, who is, and
who was, and who is to come, the Almighty." (Rev. 1: 8). Teilhard writes about
Christ as the “organic center of the universe” [10] and advocates the primacy of the
organic over the legal, for the “metaphysics of the single and multiple” [11]. This
excursus into Catholic thought, as it seems to me, does not contradict the settings
of Vyach. Ivanov, who quotes St. Augustine and finishes the essay “Legion and
Sobornost’” with an ecumenical word about Slavism, where “Polish brothers” are
mentioned. From the philological statement that “the name “sobornost’ ”’is almost
not interpreted ineny foreign dialects”, that is, into non-Slavic languages, the author
concludes about the special calling of the Slavs: “And especially about the
forthcoming Slavs, free and graciously reunited, my thought stops, drawing the
guarantee of hope in the word itself, that we, "Slavs," will not "age" apart, do not
forever and tremble for the fate of our individual folk souls, that we will gather in
true sobornost’ and with it we will restore our universal word in the world”.

So, the word “ sobornost’ ” is a “universal word”, which mentions that the true,
aspirated social union has Christ as its center, who makes every person alive,
making it in tune with its own kind. In this sense, the concept of sobornost’ will
mark the same mystical reality that the Heavenly City of St. Augustine secretly
growing out of the historical plan of being.

HISTORY OF RUSSIAN PHILOSOPHY 193



Koppano-Kazanckas ®@. Becmuux PV/H. Cepua: @UIIOCODHA. 2020. T. 24. Ne 2. C. 187—200

299

In his essay "Legion and Sobornost’ Vyach. Ivanov starting from the dramatic
historical events of the First World War, Ivanov ultimately defends the humanism
of the Christian worldview and proclaims the dignity of a free personality and
spiritual communication, the guarantor of which is loyalty to God.

PYC

Occe Bsu. MiBaroBa «JIernoH u coOOPHOCTHY OBLIO BIIEPBBIC OMYOJIUKOBAHO B
razere Ympo Poccuu B 1916 1., a 3arem B 1918 r. B cOopHUKE 3cce U cTaTeil, Hanu-
caHHbIX ¢ 1914 o 1917 r., Poonoe u 6cenernckoe. BpeMeHHbIE paMKU OOBSCHSIOT
rinaBHbIN nagoc 3toro Tekcta. Haranbs [TonraBuesa numier: «B nexcuke uctopuo-
co(um pycckoro CMMBOJIM3Ma IepBasi MUPOBasi BOMHA OCO3HAETCS KaK KaTalu3aTtop
«BCEJIEHCKOTO CMBICJIa OTEYECTBEHHOTO JIENa», KaK MMOBOJ JJIs MOSABICHUS U MPO-
aBiieHus “‘cobopHocTu”» [1]. UcTOprueckuii KOHTEKCT O€3yCI0BHO JaeT MEepPBbII
MHTEPIPETaTUBHBIA KII0Y K 3cce «JIerHoH U cOOOPHOCTH», KOTOPOE B 3TOH mep-
CIIEKTUBE BOCXOJUT K HEOCHaBIHOPMILCTBY. ONNO3UIMS MEXIY JIETHOHOM U CO-
OOpHOCTBIO TyONMUpyeT MpOTUBOCTOsIHUE Mexay | epmanueit u Poccueit. Ho peub
UAET MPEeXae BCEro O KYJbTYpPOJOTMYECKOM aHaJM3€ TaKOro NMPOTUBOCTOSIHMS,
npudyeM pazoOiayaercss HeMellKasl KyJbTypa He Kak TakoBasd, a B TexX ¢dopmax, B
KOTOpBIX OHa obnekaeTcs ¢ koHa XIX Beka. B atom cmbiciie Bsiu. IBanoB roBoput
cKopee 00 aHTUTE3€e MEX/1y HULIIIEaHCTBOM M XpUCTHAaHCTBOM. Ho KyibTyposoru-
yeckasi IepCreKTUBa B CBOK OUYEPE/Ib MPEO0/I0JIEBACTCS XPUCTUAHCKOM aHTPOIIOJIO-
ITMYECKON M MUCTUYECKON NEPCIIEKTUBOM, TJI€ MPOBO3IJIAIIAETCA T'YMaHU3M U XpH-
CTOLIEHTPU3M.

Occe Bsu. MBanoBa «JIernoH U cOOOPHOCTB» JOBOJILHO KOPOTKOE, OHO CO-
CTOUT U3 9 HEOOIBUINX I1aB WIH, TOUHEE, a03a1eB, B KOTOPHIX aBTOP METOUYECKH,
11ar 3a aroM, OIMChIBAaeT Ka)kJIbIi ATAIl CBOETO Pa3MBILIEHHS O Pa3HBIX BO3ZMOX-
HBIX UCTOJIKOBAHUSIX COL[MAJIbHOM oprann3anuu. Bsu. MiBanoB kak ¢unonor Benet
YUTATENIs MO Pa3sHbIM TEPMHHAM — OpraHM3alus, KOONEepauus, KOJUIEKTUBU3M,
MPUBOJSAIINM K IJIaBHOM, OHTOJIOTMYECKON aHTUTE3€ 3aryIaBUsl, MEXy JIETHOHOM
1 co00pHOCTBIO. TOJIBKO B MOCHIEAHEN T1aBe aBTOP J1aeT COOCTBEHHOE OIpejiesie-
HUE COOOPHOCTH, HE CChIIAsICh HU HAa XOMSKOBA, HU Ha APYTUX PYCCKUX MBICIUTE-
Jeif, pa3paboTaBIIMX MOHATHE COOOPHOCTH, KpoMe Kak MenbkoMm Ha H. bepasena.
3ato OH HUTHpYyeT OJlaXk€eHHOro ABIyCTHMHAa C €ro o0pa3oM JBYX IpajioB, TEM
caMbIM HaMeKasi Ha COOCTBEHHBIM yHUBEPCAIbHBIN, SKyMEHUYECKHI TOPU30HT.

B nepsoii rimaBe Bsu. VIBaHOB yTBEpKAAET «CIIACUTEIBHOCTh OPTAHU3ALUN» B
KOHTEKCTE BOHHBI, KOTOPYIO OH MpEACTaBISIET Kak «00pb0y ¢ repmaHcTBOMY. Crie-
IyeT MOYEPKHYTh, 4TO MIBaHOB BBIOMpAET CIIOBO «I€PMaHCTBOY», HAMEKAIOLIEe Ha
«00pa3 Bpara-BapBapa» [2], HCTOJIKOBBIBasi FepMaHCKOE Hala/IeHNe KaK HanaieHue
poTuB KynbTypbl. Ho OH cpa3y ke cTaBUT BONpoc 00 UCTOIKOBAHUH MOHATHS Op-
raHW3alUH U OTJIAIIAeT IVIABHBIN TE3HC 3cce 00 OMACHOCTH HEMEIIKOTO HCTOJIKOBA-
Hus. Icce «JIernoH u COOOPHOCTHY» MPEACTABISET COOOM MOMBITKY pa300IaueHus
9TOW ONIACHOCTH, BBISIBIISIS, B YEM TAUTCA JIOKb HEMELIKOIO IIOHUMaHUs OpraHu3a-
1uu. [ToHsTHE KM ITOIpa3yMeBaeT IPOTUBOIOI0KHOE — UCTHHY: B AaJIbHEHIIIEM
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YBUIHUM, YTO II€JIO€ 3CCE MOCTPOCHO Ha OMHAPHOM aHTUTE3€, ApaMaTU3UpPYIOLIEe
BBIOODP KYJIBTYPOJIOTUYECKOTO My TH.

Bo BTopoii rnaBe BaHOB noKa3bIBaeT (paablIMBOCTh MOHUMAHUS OpraHU3a-
LMY B COBPEMEHHON HEMELIKOM KYJIBType: IO €r0 MHEHUIO, MEPUJIOM JIXKU WJIH HC-
TUHBI SIBIIAIOTCSl TJIABHBIE IIEHHOCTU CBOOOABI W JUYHOCTU. VBaHOB mHIIET:
«M60 cBoro opranmzanuio HecyacTHbIM Hapon Illumnepa Kynmuia pokoBOrO Iie-
HOM, — OBITh MOKET, BIPOYEM, B €T0 OJTypPMAaHEHUH yCIIEXaMHU CEMUJIECATOTO ro/ia,
Jake He TTOKa3aBIIeCs eMy TIOpOT0l0: BHYTPEHHHUM, TTOTy0ecco3HaTeNbHBIM OTKa-
30M OT CBOOOJIbI U o0e3nnueHueM JnayHocTH. CoBpeMeHHas ['epmanus — aHTpo-
MOJIOTUYECKU-HOBBIN (hakT B sBomonMK Buaa Homo Sapiens, Ouonornyeckuit pe-
[IUJUB KUBOTHOTO KOJUICKTHBA B YEJIOBEYECTBE, BOCKPECIIIEE CO3HAHUE MYypaBeil-
HUKay» [3].

lNennaguit OGaTHUH MHUIIET, YTO KPUTHUKA OMOJOTUYECKOTO JETEPMUHHU3MA
COCTABJIsUIa BAKHYIO YacTh UBAaHOBCKOT0 BoctpusaTust Humme» [4]. B Beienpuse-
neHHoM oTpbiBKe MBaHOB He mutupyet Hume, a ynmomunaer OcTBaibaa U €ro
«CXEMY BCEMUPHO-UCTOPUUECKOTO MPOLECCA», CTABs BO IJ1aBY yIJla HEMELKYIO Op-
raHU3aIMI0 KaK MOCIeqHUN dTamn nporpecca. MiBaHOB MMEHyeT HEMEIKYIO OpTaHH-
3aIUI0 «GKUBOTHBIM KOJIJIEKTUBOMY, 1€ OHATHE KOJUIEKTUBA MOJIyYaeT IBHBIM OT-
pHUIIATEIBHBIN XapaKTep, MOCKOIbKY OHO aCCOIIMUPYETCS C )KUBOTHBIM, C MypaBeH-
HUKOM, ¢ oOecuerioBeYrBaHHEM («00e3MWYCHHEM JIMYHOCTHY). B KOHIE TIaBbI
HBaHOB OTKpOBEHHO JieiaeT 0000IIeHHE 00 aHTUTYMaHU3ME COBPEMEHHOMN HEMeEIl-
KOU KyJbTYphl: «/[UBUTBCS M TOMY, UTO T€pMaHLBbl TaK [UHUYECKU OTPULIAIOT
MPUHIUIIBI YeJIOBeUHOCTH? VX opraHu3aius ectb BO3BpAT B JOUETIOBEUYECKUN TIe-
pHoJ, BeICIIas popMa 104eT0BEUECKOro MPUPOTHOTO OpraHuzMay [3].

B cnenyromeii rmaBe Bsiu. BaHOB ueT masnbiie B pa3o01aueHUH «KOJIJICK-
TuBa». OH NMPUBOJUT OUYEPEIHON TEPMUH, HOCALIUMN OTPULIATEIIbHBIN XapakTep B
CBSI3U C OOIIIUM KOHTEKCTOM U C MpUJIaratelIbHbIMU, KOTOPBIE K HEMY MPUMBIKAIOT:
pedb UAeT 00 «yTHIUTApPHON KOOMepalluny, «HalMOHAIBHON Kooneparuny. Ba-
HOB JaeT cieaytollee onpeaeneHue: «Koonepanueil Ha3pIBalo s — COIVIALICHUE
0co0eii 1o BUI0BOMY MPHU3HAKY C LIEbI0 yCUIIeHHUs BUaAa» [3].

Kooneparueii sBnsercs no MBaHoBy Ta conuanbHasi OpraHu3aliysi, Ije npeoo-
najaromas OuoJoruyeckas JIOTuKa BelIeT K YCHICHHUIO BHA B yIIepO JTUYHOCTH.
NHnuBuIyyM SIBISETCS JIMIID «IIPEACTABUTEIEM BUJIa», TTOTUHUHSIONINMCS 3aKOHY
cuibHelIero. Takue BeIpaKeHHs, KaK «KOPBICTHOE COOOIIECTBOY», «yTUIUTapHAs
KOOTepaIus HaMEeKaloT Ha TO, KaK YHUYTOXKAETCS TIPEJICTABIICHUE O YEIIOBEKE KaK
O CaMolIeJId, a BBIPAKEHUE «HALIMOHAIBHOW KOOIEpalliu» UMEHYET TUIl BUJA, KO-
TOPBIN CHUJIbHEE BCETO CIUIAYMBAET — HAIIMOHAIBHOCTD.

Takum oOpa3om pHucyeTcsi B HeraTUBe MpejcTaBieHue Bsu. MBanoBa o0 uc-
TUHHOW OpraHU3aIluH, JOJKEHCTBYIOIIEH BIUCATHCS B TJIaBHYIO YCTAHOBKY T'yMa-
HU3Ma BHE PaMOK HallMOHAILHOCTEH, MPOBO3TIAIIA0IIEH CBOOOTY TUYHOCTH U 3a-
IMIIAIONIEH JIMYHOCTh MPOTUB BUIA. B cinenyromeii rinaBe MIBaHOB enmaeT ymnop Ha
MOHSITHE JIMYHOCTH, MEPEeXO/sl Ha aHTPOIMOIOTUYECKUN U MeTapHU3UIeCKHil ypo-
BEeHb aHaNM3a. B pacckasze 0 rpeXOBHOM TAJCHUU JIMYHOCTH OH MOKAa3bIBAET, YTO
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NpUYMHA 00€3TMUMBAHMS YEJIOBEKa JIEXKHUT B caMOi JIMYHOCTH. OTBOpauuBasiCh OT
Bora B moucke camoyTBep:KIEHHs, JTUUYHOCTh TepseT camy cels. Ccpuiasch Ha
Hume, on numer: «Ecnu cripaBeyinBo, kKak roBopuT Huiriie, 4To gocene Bee 1yd-
1Iee cBoe OH OTJaBas bory, To HbIHE OH 3aX0Tesl 0TOOpaTh Ha3aJl BCE CBOM JIaphl:
HO OHM OKAa3aJIUCh B €r0 PyKax JIMIIb FOPCTHIO MEIIa OT COXIKEHHBIX UM JKEPTB.
YenoBek yBuaea ce0st HUIIMM, KakK Oy THBIN CBbIH, TOTOMY 4TO bor yxe He obora-
I1aJ ero, U OE3JIMYHBIM, IOTOMY 4TO yrac B HeOe cusromuii JIuk, a ¢ HUIM U BHYT-
peHHuit 00pa3 boxwuii B uenoseke» [3].

O6unue 6nbaeiicKUX MOTUBOB B 3TOMH IIUTATE yKa3bIBaeT HA UACHHBIN TOBOPOT
B pacCykAcHMsIX aBTopa. C 3TOro MOMEHTa B 3¢C€ JOMUHUPYET HE UCTOPUUECKUIM
WIHM KyJbTYPOJIOTHUECKUH, a MeTapU3NIeCKU, MUCTHYECKUM 1o1xo/. JIMuHOCTD
MO3HAeTCs M Mo3HaeT cebs B mo0BH — K bory, k 6immkHeMy M K camomy cebe.
OTtcyTcTBHUE JTI00BU B OJTHOM U3 3TUX acMeKToB ee ryout. O6pas customiero Jluka,
OHTOJIOTMYECKH OIPABJBIBAIOLIETO YEIOBEUECKYIO JIUYHOCTD, rie OH 3aneyarsicH,
yKa3bIBaeT Ha IITyOOKUH XpUCTOLEHTpU3M Mblciu Bsu. MiBanosa. UnauBuayanusm
BEJIET K STOM3MY, KOTOPBIN OTTAJIKHUBAET JUYHOCTH OT CBOETO )KMBOT'O UCTOYHHKA,
TaK)Ke KaK OT UCKpPEHHEro oOlIeHHs ¢ ceOe M0J00HBIMU, U TEM CAMHM JIEJIaeT BO3-
MO>KHBIM TO, YTO IBaHOB Ha3bIBA€T B IIATOU I1aBE «YHUBEPCAIBHBIM KOJUIEKTUBU3-
MOMY, YTPOXKaIOIIUM Oy1yIlIeMy 4YeJI0BEeUeCcTBa.

On numer: « EcTp HeNOXHBIE MPU3HAKY, YKa3bIBalOUIME Ha TO, YTO WHAWBH-
OyaJTUCTHUECKOE pa3JIeIeHHe JII0/Ie — TOJIBKO NEPEXOITHOE COCTOSTHUE YeJIoBeYe-
CTBa, YyTO OyJyliee CTOUT O] 3HAKOM YHHUBEPCAJIBHOIO KOJUIEKTUBU3MAy, U MPO-
nomxkaet: «Ecau 3To Tak, To yenoBeyecTBO OJU3UTCS K pacyThio, I7I€ J0pora pac-
HIETUIsIeTCs Ha JIBa IyTH, BEAYLIHE B 1Ba pa3HbIE rpaja, O KOUX YUTaeM y OJaKeH-
Horo Apryctuna: «Co3aanu J1Be J1I00BH J[Ba rpajia: JJro00Bb K ce0e 10 Mpe3peHHust K
bory — I'pazn 3emHoit; mo6oBb k bory no mpespenust k cedbe — ['pag HebGecHbrii»
[5].

CozpaeTcs BneyaTJIEHHE, YTO BCE ICCE JO 3TOIO0 MOMEHTAa COCTABJISUIO JIUILb
MOJITOTOBUTENIBHOE BCTYIUIEHHE K U3BECTHEMIIEeH [IuTaTe 6J1aXKeHHOro ABI'YyCTHHA,
IJle eMKO 3BYYMT TPOilHas B3aMMOCBSI3b MEXy borom, TMUHOCTBIO U OOILECTBOM,
U r71e 00pa3Ho MOKa3aHo, KaKOH OOIIECTBEHHBIN CTPOM BBITEKAET U3 JDKUBOIO MIIH
WCTUHHOIO OTHOILIEHUs ueioBeka K bory. Anmxeit lynek B cBoell cratee «laen
051. ABrycTHHa B IIO3TUYECKOM BocIpusTHH Bsu. iBaHOBa» nmpuBOAMUT LIUTATy U3
nucbMa MBaHoBa, B KoTopoM OH muuieT «M Omke Bcero, Kakercs, Aymie —
Agryctun» [6] (Peus unet o muceme Onbre op ot 27.VIL. 1925, Ho ynomuHaeTcs
takxe nucemo @. Crenyny ot 22.111.1925).

MBI ye noq4epKuBaiy Qyainnu3M aHanu3a Bsad. FIBaHoBa, rae kaxaoe Kirode-
BOE MIOHSTHE COIIPOBOKIAAETCS AaHTUTETUUYECKUM MOHATHEM (JIETHOH U COOOPHOCTH,
JI0’Kb M UCTUHA, BUJI Y JIMYHOCTH), a 1Ba rpanaa, ['panx 3emuoit u ['pax HeGecHsiii, B
3TOM KOHTEKCTE 3ByuaT Kak 0000IEeHHE TaKOTo yalu3Ma, TAaKKe KaKk U MUCTHYe-
CKuil 00pa3, yCHJIMBAIOIINNA TParu3M UCTOPUYECKOIO MOJIOKEeHUs. B camom nerne
1o kaHpy 3cce «JIernHoH U COOOPHOCTB» BOCXOAMUT K TOMY K€ MPUHIIMITY, YTO
I'pao boorcuii OnaxxenHoro ApryctuHa. B Hem couetaeTcs u ucropuorpadudeckuit
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MoAX0Md, U OOTOCTOBCKHI MOAXO0; KaK OJiaxeHHbIN ABryctuH, Bsu. MBaHoB pas-
MBIIUIAET C IO3UIUM XPUCTHAHCTBA O XOAE YEJIOBEUECKOW HCTOPHUH, HO Y
Bsu. llBaHOBa $BHO JOMUHUpPYET aNOKAIUNTUYECKUN AyX. AHTHTE3a MEXIY
IBYMs I'paJaMy IEPEXOAUT K alOKAIUNTHYECKOH AHTUTE3e — «AHTHUXPHUCTOB
CTaH», BECh I0J1 3HAKOM JKUBOW BUJIUMOCTH, IPOTUBOCTOUT «CTaHY XPUCTOBY».

Ho unrepnperanus MBaHoBa o 1ByX ABIyCTHHOBBIX I'DaJlax HE COBCEM COOT-
BETCTBYET MBICIIM CaMOro OJiakeHHOro ABryctuHa. Henerko roBoputs o ToM, Kak
Ona’xeHHBIH ABTYCTUH MpPEJCTaBIseT cebe B3aMMOOTHOIIEHHs Mexnay ['pamom
3emubIM U ['panom HebGecHbIM H3-3a TOTO, UTO B €r0 TPY/I€ BCTPEUYAOTCS JOBOJIBHO
IIPOTUBOIIOJIOKHBIE BhICKa3bIBaHMs. TeM He MeHee, apxuenuckon Tecbe NMUIIET,
YTO OTTOT0, YTO 00a rpajia sSBJISIOTCS MUCTUYECKUMH 00pa3aMu, «HeNb3s1 UMH BOC-
MOJIb30BAThCs, YTOOBI MPOTHBOIIOCTABUTh MCTOpUUECKUM ['paj ¢ BozaeicTBHEeM
boxuum B mupe. IMeHHo B xu3HH xuteneit 3emHoro ['paga bor uzbupaer Tex,
kTo crtaHer gutareit HeGecnoro I'panma» [7]. brnakeHHbId ABrycTUH MUILET:
«M00 3TN ABa rpaja MepervieTeHbl U B3aMMHO IepeMellaHbl B HACTOSILEM BEKe,
noka He OyAyT pasjenieHbl Ha rocieaHeM cyzae» [8]. Oto o3HaudaeT, yto ['pajg
HebecHslit BeipacTaet u3 3emHoro ['pana, uro 3emHoi I'paja conepxut B cede BO3-
MokHOCTh ['paga HebecHoro, HO 4TO Takoe MUCTHYECKOE YasiHUE OCTaeTCsl He3pu-
MBIM, KaK 1 BCE PEAJIbHOCTH BEPHI.

Opnnaxo Bsu. VIBaHOB Npo10JKaeT anoKaJIMIITUYECKOE UCTONIKOBaHMe I'pana
3emuoro u I'paga HebecHoro xak paciyTbsl, aHTUTETUYECKON anbTepHATHUBBI, Be-
OyLed Ui K AHTUXPUCTY, WK K XpUCTy. B Haudasne ceapMoM Ii1aBbl OH MULIET:
«CkoruieHue JoJied B €JUHCTBO MOCPEACTBOM MX OOE3IMUEHUS JO0JKHO Pa3BUTh
KOJIJIEKTHBHBIE LIEHTPbI CO3HAHMS, KaK Obl 00N cOOMpaTeIbHBIN MO3T, KOTOPBII
HE 3aMEJJTUT OKPYKUTh CEOs CIIONKHEHIICI0 M TOHYANIIICI0 HEPBHOIO CUCTEMOU U
BOIUIOTUTHCS B T0JJ00KMe 001ecTBeHHOro 3Beps» [3]. [IpuHIMIBI TMYHOCTH WU
00€e37TMYEHUS OIPENEAIOT Ba aHTUTETUUECKUX TUIA OOIECTBEHHOI'O COEMHE-
HUS1, KOTOpPBIE BOCXOJAT K 3BEpIO, WM JeMOHY, Win K bory. Hakonen, B 3Tom a0-
3ane Bsiu. 1IBaHOB MpPUBOAUT TEPMUHBI «JIETHOH» U «COOOPHOCTHY, ONMUPASICh HA
onpexnenenus Hukonas bepasesa n Ha nurary EBanrenus: «MHOXeCTBO, HE CBsI-
3aHHOE COOOPHOCTHIO (KOoTOpylo Xopoiuo onpenenser H. bepases B cBoeil HOBo
KHUTE, KaK «1yXOBHOE OOIleHHe U COOpaHHBIN JyX»), HOCUT — COIJIACHO €BaH-
reJIbCKOMY MOBECTBOBaHHIO — uMS: «JlermoH, n6o Hac MHoro»». Mtak, nernon
ONpENENAeTCs KaK JIOKHOE, MHUMOE COECIMHEHHUE U aCCOLMUPYETCS aBTOPOM Ha
JAHHOM MCTOPHUYECKOM J3Talle ¢ T€pMaHCTBOM, «IO JTHA BHYTPEHHETO PAaCKasHUs
0ecHOBATOM HaIMM», a COOOPHOCTh — KaK «J1yXOBHOE OOIIEHHE», TO €CTh KakK 00-
miecTBeHHbIN oA Cesaroro Jlyxa. B cinemyromeii u npeanociennei rnase MiBanos
MOJIXOAUT K MpoOiieMe JIETHOHA ¢ TOYKH 3peHHs MeTapHU3HMUecKoro 3ja, KOTopoe
YeJIOBEKY HE JaHO MOHSTh B CUITY 00’KECTBEHHOTO MMPOUCXOXKACHUS €ro pa3yma.

«IIpo6siema Jlernona npuHaAJISKUT K HEITPOHUIIAEMBIM TaifHaM 31a. [lyxoB-
Hasi TPUBWIETHsI 4E€JIOBEKa, CBUJIETENIbCTBYIOLIAS O €ro OO0KEeCTBEHHOW IpH-
poze, — B TOM, YTO OH MOKET JIEHCTBUTEIBHO IOCTUTaTh TOJIBKO UCTUHHO CYyILIEE,
a He ero U3BpallleHHbIe OTpaskeHus B cTuxuM 31a. CoiH Jloroca, oH 0OpeTaeTr cMbICI
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TOJIBKO B TOM, yTO npuvactHo Jlorocy. Kak pazbequHeHre MOXeT CcTaTh MPUHIHU-
IIOM COEIUHEHMSI, KaK HEHAaBUCTb MOKET CIUIABJIATH B3aUMOHEHABHJALIUE dJie-
MEHTBI, — HaM, K CYacTbhl0, M0 cyliecTBy HenoHsATHO. Ho HanuuHocTh Jlernona,
OJTHOBPEMEHHO UMEHYIOIIETO Ce0s «sD» M «MBD», BCE XK€ J1aHa, Kak (henomen» [3].

Omnpenenenue yeaoBeka Kak «chlHa JIoroca» nepekyimkaercs ¢ Bblllie BCTpeya-
eMBIM 00pa3oM «custoniero JInkay, 3anedaTiieBaBIIeroCs B YEIOBEKE U CTABIIETO
3aJI0TOM CBOOOIHOM JIMYHOCTH M UICTUHHOI'O 00IIECTBEHHOrO coenuuenus. Hao6o-
pOT, «KOOIepalus», UMEeHyeMas «JIETMOHOM», KaK «MEXaHM4YEeCKH OpPraHu30BaH-
HOE€ CKOIUJICHHE» HaXOAMUTCA MO/ 3HAKOM JIKH, «U3BPAILlEHHOTO OTPAKEHUS», IPH-
3pavyHOro, «MHHUMOTO LEJIOT0» O0€3TMUYEHHBIX, CJIEOBATENIbHO O€3KM3HEHHBIX
eauHul. ['aBHBIN napagokc, XapakTepu3yrOMUi 00IeCTBEHHBI 00pasell Jieru-
OHa, COCTOHT B TOM, YTO B HEM CTUPAIOTCS MOHATHUS «SD» U «MBD», 3aCIOHSACH APYT
npyroM. CoOOpHOCTh e HE OTOKIECTBIISIET MOHATHUS «sD» U «MbI», a IMO3BOJISET
JMYHOCTU TBOPYECKU Pean30BaTh ceOsi B CBOOOJHOM, AYXOBHOM COEIMHEHHUU
¢ ce0e oJOOHBIMH.

Ho ecnu «nanmanocTs Jlernona (...) naHa, kak peHOMEH», COOOPHOCTB JKe SIB-
JsieTCs uaealoM, «3agaHueM», JassHueM. «OHa HMKOT/a €Ille He OCYLIECTBIISIAch
Ha 3eMJIe BCELEJI0 U IPOYHO, U €€ TaK K€ HeJIb3sl HalTH 3/1eCh WM TaMm, Kak bora.
Ho, kak /lyX, oHa JBIIINT, TJ€ XOUYET, U BCE B JOOPHIX YEIOBEUECKUX COECTMHEHUSIX
€XE€4aCHO )KUBOTBOPUT». MOKHO TOBOPUTH O HATMYHOCTH COOOPHOCTH TOJIBKO KaK
0 MUCTHYECKOU peanbHOCTH. B 1eBsATOM M nociienneit rinase Bsy. IBaHOB HakoHeEI
JaeT coOCTBEHHOE ompejenenue cobopHoctu: «CoOOPHOCTh €CTh, HAPOTHUB, Ta-
KO€ COE/IMHEHUE, /1€ COeANHSIOMNECS TNYHOCTH JOCTUTAI0T COBEPIIEHHOIO pac-
KPBITUS 1 OTIPEICTICHHS CBOCH €IMHCTBEHHOM, HETTOBTOPUMOI 1 CAMOOBITHOM CYIII-
HOCTH, CBOEH 1IETIOKYITHON TBOPYECKOM CBOOO/IbI, KOTOpAs JAeNIaeT Kaxaylo u3ria-
rOJIaHHBIM, HOBBIM U JJIS1 BCEX HYKHBIM cJI0BOM. B ka0t CloBO MPUHSIIO IIOThH
1 00MTaeT CO BCEMH, U BO BCEX 3BYUUT Pa3HO, HO CJIOBO KaXKJI0M HAXOAMUT OT3BYK
BO BCEX, U BCE — OJHO CBOOOAHOE cornacue, oo Bce — oaHo Ciosoy» [3].

B 31001 iuTaTe packpbhIBaeTCs CMBICT ONpE/ENICHUs YeloBeKa Kak «cbiHa Jlo-
roca». K yxe ynomsnytomy obpa3y Jlnka, kK KOTOPOMY COOTHOCHUTCS AyXOBHas
JUYHOCTH, Ao0aBiseTcs 0opas Jloroca-CioBa, MPUCYTCTBYIOIIETO B KAXKJIOM YeJIO-
BEYECKOM, NMPU3BAHHOM CBOOOJHO PACKPBITHCS B CIIOBE. SICHO MpPOBO3IIIAIAETCS
XPUCTOLIEHTPU3M MBAHOBCKOTO MBIIIJICHUS, KAK U CHMBOJIMYECKOTO MHPOBO33pe-
Hus ero BooOie [9]. TaiiHa BomIONEHHsSI OCHOBBIBAET CUM(OHHUYHOCTh, «CBOOOI-
HOE COIJIACHE» YEJIOBEUYECKHX COCIUHEHUH, CIUIaYMBAeMbIX XpHUCTOM. [loHATHE
COOOPHOCTH CO3BYYHO TOM MOJTHOTE, 0 KoTopoi aroctou [TaBen numet: «Korna xe
Bce mokoput Emy, Torna u Cam Ceia mokoputcs [Tokopusiiemy Bce Emy, na Oyaet
bor Bce Bo Bcem» (1 Kop. 15:28). IToHsiTHE COOOPHOCTH KOHIIETITYaJIbHO TOBTOPSIET
MUCTHYECKH 00pa3 Tena Xpuctopa: «M6o, kKak TeIo OAHO, HO UMEET MHOTHE
YJIEHBbI, U BCE YJIEHBI OJHOTO TE€Ja, XOTS MX U MHOTO, COCTaBISIIOT OAHO TEJI0, —
tak u Xpucroc. (...) M Bl — T1enmo XpuCTOBO, a MOPO3Hb — YJICHBI»
(1 Kop. 12:12—27). IlpumepHo B To ke Bpems Bo Opanuuu [Isep Telisap ae lap-
JIEH TaKKe MbITAeTCs MepeaaTh Ty K€ MUCTHUECKYIO MHTYHUIIMIO B TEOPETUUECKOM
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nuckypce. Toukoii oTripaBieHus siBisieTcst nutara u3 OTkpoeHus: «5 ecmb Anbda
u Omera, HayaJo u koHer, roBoput ['ocniozs, KoTopslii ects u Obl1 1 TpsizeT, Bee-
nepxkurenb.» (OTkp.1:8). Teitsp numer o XpHUcTe Kak 0 «OPraHUIECKOM IICHTPE
BceneHHOW» [10] 1 BBICTyNaeT 3a mpuMaT OPraHUYECKOrO HaJl FOPUINYECKUM, 3a
«MeTapu3NKy €IMHOTO U MHOKECTBEHHOTO» [11]. DTOT 3KCKypC B KaTOJIUYECKOIO
MBICIIb, KAK MHE Ka)K€TCsl, HE IPOTUBOPEYUT ycTaHOBKaM Bsu. MBaHOBa, UTHpY-
Io1ero OakeHHOro ABryCTHHA M 3aKaHYMBAIOLIETo 3cce «JIernoH u coOOpHOCTHY
H9KYMEHUYECKHUM CJIOBOM O CJIaBSIHCTBE, IJI€ YIIOMUHAIOTCS «IIOJBCKUE COOPATHSI».
N3 ¢unonornyeckoil KOHCTaTallUU, YTO «UMSI «COOOPHOCTHY MOUYTH HemepesaBa-
€MO Ha MHO3EMHBIX HapeuyHusx», TO €CTh Ha HE-CIaBSHCKUX S3bIKAX, aBTOP JIEIAET
BbIBOJI 00 0cOOOM INpu3BaHUU claBsHCTBA: « 0cOOEHHO Ha CIAaBAHCTBE Ipsiiy-
I11eM, CBOOOTHOM U 0JIarofaTHO BOCCOEIMHEHHOM, OCTaHABIUBAECTCS MOS MBICIIb,
royepriasi B CaMOM CJIOBE 3aJI0T HAJIEkK/Ibl, UYTO HE «BEKOBATH)» HAM, CIIABSHAM, «B
pasiayKe», HE BEYHO U APO’KATh 33 y4acTh HAIIMX OTAEIbHBIX HAPOAHBIX TYII, YTO
MBI cOOepeMcsl B ICTUHHOM COOOPHOCTH U €10 BOCCTaBUM B MHUPE CBOE BCEJICHCKOE
cioBo» [3].

Wrak, c10BO «COOOPHOCTBY SIBISIETCS «BCEJIEHCKUM CIOBOM», KOTOPOE YIIO-
MHUHA€ET O TOM, YTO UCTMHHOE, YaeMOe OOIIECTBEHHOE COEIMHEHHE UMEET CBOMM
LIEHTPOM XPHCTA, )KUBOTBOPSLIETO KaXKIYIO JINYHOCTB, JIEJIAIOIIETO €€ CO3BYYHOU
ce0e mog0OHBIM. B 3TOM cMBICIIEe TOHATHE COOOPHOCTH O3HAMEHYET TY K€ MUCTHU-
YECKYI0 PeaJbHOCTh, YTO TallHO BBIPACTAIOUINI M3 UCTOPHUYECKOIO IJIaHa ObITHS
HebecHblit I'pan Ona’keHHOro ABrycTuHa.

B cBoem acce «Jlernon u cobopHocTh» Bsu. MIBaHOB, OoTTankuBasch ot japa-
MaTHUYECKHX UCTOPHUECKUX coObITUH [IepBoii MUPOBOI BOMHEI, B KOHEYHOM HTOTE
3alUIIAEeT TYMaHU3M XPUCTHAHCKOTO MUPOBO33PEHUS U TPOBO3IIIAIIAET JOCTOMH-
CTBO CBOOOIHOH JTMYHOCTH U JyXOBHOT'O OOIIEHMS, TAPAHTOM KOTOPBIX SIBIISETCS
BEPHOCTH K bory.
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